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An explanation of the matters mentioned above

The mitzvos are rooted higher than the Torah, in the karkafta,
the outer dimension of Keser, yet they are revealed lower, in the
outer limbs of Z’eir Anpin and in Malchus, like a seal whose
impression is reversed. So the lower awe of the King’s yoke
comes first and leads to wisdom and the higher awe; at Sinai the
light of Keser came first, and “we will do” before “we will hear”

made it lasting.
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THE BIG IDEA

The mitzvos are rooted higher than the Torah, in the karkafta, the outer dimension
of Keser, yet they are revealed lower, in the outer limbs of Z’eir Anpin and in
Malchus, like a seal whose impression is reversed. So the lower awe of the King’s
yoke comes first and leads to wisdom and the higher awe; at Sinai the light of Keser

came first, and “we will do” before “we will hear” made it lasting.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The fear at Sinai, which the people could not contain within, introduces mazal and makif: levels of the
soul (chayah and yechidah) and of the Sefiros (Keser, rooted in Malchus of the Infinite One) that re-
main above and are not absorbed. A king’s command relates to his servants from above, and so the
mitzvos, “the commands of the King,” are bound to the karkafta, the outer dimension of Keser.
Sources place the mitzvos in Keser, in Z’eir Anpin and in Malchus, and the Torah sometimes above
them and sometimes below. The maamar answers with the body: inner organs draw life from the
brain, as the Torah, the inner dimension of Z’eir Anpin, is bound to Chochmah; the outer limbs, those
with bones, are joined to the skull, and these are the mitzvos, revealed in Malchus, “the tenth of all.” At
the root the mitzvos are higher; below, the Torah is. Hence the lower awe must come first. At Sinai, af-
ter the seven weeks, Keser was revealed out of order, divided between Torah and mitzvos, and it lasts

only through “we will do” first; the leavened loaves of Shavuos reflect that exaltation.

OUTLINE

1 Mazal and makif, in the soul and above -4

The fear at Sinai, Daniel’s vision and “their mazal saw” show levels of the soul (chayah and yechidah) that
stay above its vessels. The essence of Chochmah is ayin, revealed as yesh in Binah, and Keser, whose core is
Malchus of the Infinite One, is mazal and makif.

2 The King’s commands and the lower awe 15-6

“If there is no awe, there is no wisdom” refers to the yoke of the mitzvos, the King’s commands, which re-
late to his servants as makif. Malchus of Atzilus is Atik for Beriah and Malchus of the Infinite One is Keser
for Atzilus: Keser and Malchus are one matter, like a crown on the head.
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The karkafta and three difficulties 17

Malchus is the karkafta, the outer dimension of Keser. Sources place the mitzvos in Keser, in Z’eir Anpin and
in Malchus, raising three difficulties, and the distinction between inner organs, bound to the brain, and outer
limbs, bound to the skull, begins the answer.

Torah within, mitzvos without 18-9

The Torah is the inner dimension of Z’eir Anpin’s limbs, bound to Abba and Imma; the mitzvos are their
outer dimension, rooted in the skull and revealed in Malchus, “the tenth of all,” reversed like a seal. Each

Sefirah’s outflow into action is its Malchus.

5 The will and the purpose of a mitzvah

110-13

The 248 limbs and Malchus as the tenth of Z’eir Anpin are explained. The supernal will in a mitzvah is its

root in Keser, and its purpose is to perfect the outer limbs of Z’eir Anpin; Kuntres Acharon and the

Mishnah’s count of limbs with bones confirm it, and the three placements are all true.

6 Mishneh Torah and the ladder of awe

ma

Mishneh Torah is Malchus, rooted in the karkafta. From below, the lower awe comes first, then wisdom, and

then the higher awe of Keser and mazal.

7 Shavuos: Keser revealed out of order

1M5-17

At Sinai Keser was revealed through the seven weeks’ transformation of the emotions, divided between

Torah (Z’eir Anpin) and mitzvos (Nukva): “the freewill offering of your hand.” It lasts only through “we

will do” first, and the leavened loaves show an exaltation in which kelipah has no hold.

KEY CONCEPTS

mazal >

The transcendent part of the soul, chayah and yechidah,
which “sees” and receives what the conscious faculties
cannot contain.

makif (that which encompasses) 7°pn

Light or influence that acts from above without being ab-
sorbed within, like a crown on the head or a king’s com-
mand to his servants.

karkafta / gulgalta (the skull) xn2:23/xnopap
The skull above the brain: the outer dimension of Keser, to
which the outer limbs, and so the mitzvos, are bound.

inner and outer limbs 0°11%°177) 0°°1°197 0°7aX

Organs bound to the brain (the emotions, and above, the
Torah) and limbs with bones bound to the skull (action,
and above, the mitzvos).
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“the tenth of all” ®%127 IRWY

Malchus, formed from the last, outer part of each Sefirah
of Z’eir Anpin, which therefore has nothing of its own.

the lower awe and the higher awe X7/ 8NN R
xRy

Acceptance of the King’s yoke, which comes before wis-
dom, and the awe of Keser beyond wisdom, which comes
after it.

“like a seal that is reversed” -9707%7 2NIMD

What is highest at the root appears lowest in revelation:
the mitzvos, above the Torah at their root, are below it as
they are revealed.
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SECTION 1 11-4

Mazal and makif, in the soul and above
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An explanation of the matters mentioned above.

The heading presents what follows as a further explanation of the discourse just before it in Likkutei Torah
(“And G-d spoke all these words”). It takes up that discourse’s themes, such as the awe at Sinai and Mishneh

Torah as Malchus, and explains them through the root of the mitzvos.
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To understand the root of the mitzvos. Now, it is written, “And the people saw, and they trembled,
and they stood from afar.” This is the level of awe and exceedingly great fear, such that the vessel of

the soul cannot contain this great awe within itself, and it remains at the level of mazal,

The maamar sets out to explain where the mitzvos are rooted. It begins with Sinai, where the people’s fear
was so overwhelming that the soul’s “vessel,” its conscious inner faculties, could not hold it, so the experi-

ence remained in the soul’s mazal, a level that stays above the person and is not absorbed within.
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which is the level of makif (that which encompasses); and as is written in Daniel, “And the men
who were with me did not see the vision, but a great trembling fell upon them.”

Mazal is a makif: light that surrounds a person from above instead of entering him. The verse in Daniel
shows the same pattern: his companions did not see the vision, yet great trembling fell upon them, the effect

of something they could not perceive.
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(According to this, it seems that the meaning is that the soul has no power to contain the vision and
the revelation, and it remains at the level of mazal and makif; but the trembling and the awe spread
also into the inner dimension (pnimiyus), as is evident from Daniel’s companions.

This parenthetical note sharpens the point. What the soul cannot take in is the vision and revelation itself,

which remains above as mazal and makif; yet the trembling and the awe do spread inward, as Daniel’s com-
panions show, since they felt fear although they saw nothing.
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And something like this is explained elsewhere: that when one prays with ten, a person will be
more stirred, because “upon every [gathering of] ten the Shechinah (Divine Presence) rests”; and
the indwelling is at the level of makif upon the person — only “their mazal sees” — yet nevertheless,
through this, an illumination spreads into the inner dimension as well, so that he is more stirred in
love and awe.)

A parallel from prayer: when ten pray together the Shechinah rests upon them, but as a makif that only

“their mazal sees,” not their conscious minds. Even so, some of that illumination reaches inward, and so a

person is more stirred to love and awe when praying with a quorum.
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And our Sages, of blessed memory, said: “Even though they did not see, their mazal saw.” The
meaning of “their mazal” is the level of chayah and yechidah that are in the soul. For in the soul
there are nefesh, ruach and neshamah, yechidah [and] chayah (in Bereishis Rabbah, at the end of
chapter 14).

The Talmud, explaining why Daniel’s companions were afraid, says that “their mazal saw.” The Alter Rebbe

identifies this mazal with chayah and yechidah, the two highest of the five names of the soul listed in
Bereishis Rabbah.
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The level of nefesh, ruach and neshamabh is the level of the enclothement of lights in vessels, for
the intellect rests in the brain, etc. Whereas the levels of chayah and yechidah have no vessel in the
soul for their indwelling, and they are called the level of mazal. And although Chochmah (wisdom)
is the beginning of revelation,
Nefesh, ruach and neshamah are lights that settle into vessels, the way the intellect rests in the brain.
Chayah and yechidah have no vessel in the soul and remain above it, which is why they are called mazal; The

last clause anticipates an objection: how can Chochmah belong to what stays hidden, when it is called the be-
ginning of revelation?
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that is the level of Yesod (foundation) of Abba: a mere illumination from the level of Abba comes
into revelation and enclothement. But the very essence of Abba is hidden and concealed.
The answer is that what is revealed of Chochmah (Abba) is only its Yesod, its outermost channel: a mere

glimmer that enters revelation. The essence of Abba stays hidden, which is why Chochmah too can be called

ayin, “nothing,” as the next paragraph explains.
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And this is [the meaning of] what is written, “And wisdom, from where (me’ayin) shall it be
found?”: that the essence of Chochmah is the level of ayin (nothing); only that “it shall be found,”
in that Yesod of Abba is enclothed in Yesod of Imma, which is called the level of yesh (something),
as is written, “To cause those who love me to inherit yesh,” etc.; for Abba and Imma (Chochmah
and Binah) are “two companions who never part.”
Job’s question, “from where (me’ayin) shall wisdom be found?”, is read as a statement: wisdom comes from
ayin, “nothing,” for the essence of Chochmah is beyond grasp. It is “found” only as Yesod of Abba enters

Yesod of Imma (Binah), which is called yesh, “something,” the level of grasped existence; and since Abba
and Imma never part, Chochmah is always found within Binah.
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And there, in Imma, is the level of yesh: the comprehension of the intellect, the level of length and
breadth, as is written, “Acquire wisdom, acquire understanding.” Twice kaneh (“acquire”) has the
numerical value of yesh (2°); and this is in Binah (understanding). And from there [it comes]| to
Z’eir Anpin, the level of the greatest revelation: the emotive attributes (middos) of love and awe.

In Binah an insight becomes understanding with “length and breadth,” worked out in detail. The verse “ac-

quire wisdom, acquire understanding” alludes to this, since kaneh twice (155 x 2 = 310) equals yesh; from

Binah the revelation reaches further, into Z’eir Anpin, the emotions of love and awe.
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And according to the above, it will also be understood [how it is] above: that the level of Keser (the
Crown) is called ayin, because the inner dimension (pnimiyus) of the level of Keser is the level of
Malchus of the Infinite One (Ein Sof), above the level of revelation in vessels — “the King Who alone
is exalted,” etc., “there is none to compare,” etc., “darkness is as light” — and it is also called the
level of mazal and makif, etc.
The same pattern holds above: Keser is called ayin because its inner core is Malchus of Ein Sof, G-d’s sover-
eignty as it is in Himself, above any revelation in vessels. The phrase “the King Who alone is exalted” (from

the blessing of Yotzer before the Shema), “there is none to compare” and the verse “darkness is as light” all
describe this level beyond any relation to the worlds, and so Keser too is mazal and makif.

SECTION 2 - 115-6

The King’s commands and the lower awe
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2. Now, our Sages, of blessed memory, said, “If there is no awe, there is no wisdom.” The meaning:
“if there is no awe” is the level of the lower awe (yirah tata’ah), the yoke of the mitzvos;

Section 2 opens with the Mishnah in Avos, “If there is no awe, there is no wisdom.” The awe meant here is the

lower awe (yirah tata’ah), the acceptance of the yoke of the mitzvos, which must come before wisdom.
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for the revelation of the mitzvos is the level of “the commands of the King,” which is the level of
makif (that which encompasses); for the level of a king over his servants is the level of exaltation
over them, and there is no comparison to him. And this is the matter of Malchus (sovereignty) of
Atzilus [being] Atik for Beriah, etc.,
The mitzvos are revealed as the King’s commands, and a king commands from his exaltation over servants
who bear no comparison to him, so his command relates to them as a makif, from above. The same struc-

ture is found among the worlds: Malchus of Atzilus becomes Atik, the transcendent root, for the World of
Beriah.
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which is the level of Keser and makif. And through this, by reason of His loftiness and His exalta-
tion over them, “and all the host of heaven bow down to You,” in a state of self-nullification (bittul).

And this level of exaltation

Malchus, as the root of what is below it, is therefore its Keser and makif. Because of this exaltation, “the host

of heaven bow down to You”: they nullify themselves before a King they cannot grasp.
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is in the manner of makif over them, and not in the manner of inner light (or pnimi), just as a king

has no bond and connection with his servants; and as is said, “the King Who alone is exalted,” etc.

That exaltation stays above them as a makif and does not enter them as inner light, just as a king has no in-
ner bond with his servants. This is the meaning of “the King Who alone is exalted.”
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And so it is far higher above: the level of Malchus of the Infinite One (Ein Sof), [which is] Keser for
the emanated [levels], is also the level of makif for Atzilus (Emanation). And as is written in the
Tikkunei Zohar: “The supernal Keser is the crown of Malchus, and it is the karkafta (skull)”: that

the level of Keser and the level of Malchus are one matter.

Higher still, Malchus of Ein Sof is the Keser of all the emanated levels and a makif for Atzilus. The Tikkunei
Zohar’s words “the supernal Keser is the crown of Malchus, and it is the karkafta (skull)” show that Keser

and Malchus are one idea: an exaltation that rests above and does not enter within.
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For the crown is upon the head, and it has no comparison or relation at all to the head itself.

A crown sits on the head but is not part of it and has no share in its workings. So too Keser, and Malchus as
exaltation, rest above what they rule without joining it.
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SECTION 3 - 17

The karkafta and three difficulties
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So too, the level of Malchus is the level of exaltation, and there is no comparison: the level of makif,
etc. And that Malchus is sometimes called by the name “garment,” as is written, “Havayah reigns;
He is clothed in majesty” — this too is in the manner of a garment and makif, and not in the man-
ner of inner enclothement.

Malchus too is exaltation beyond comparison, a makif. When Malchus is called a “garment,” as in “Havayah
reigns; He is clothed in majesty,” the garment means something that surrounds, not something that enters

within.
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And this is the level of the karkafta: makif, etc. And this is the level of the karkafta, the bone of the

skull, which is above, upon the head, and has no bond

This encompassing level is called the karkafta, the skull, which sits above on the head. It is not the brain and
has no inner bond with it.
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and connection with the brain (mochin); for the brain gives life to the body through the veins and
sinews that branch out through the whole body, even into the foot. For the level of the karkafta is

the level of Keser, except that it is the level of the outer dimension (chitzoniyus) of Keser.

The brain gives life to the whole body through veins and sinews that reach even the foot, and the skull is not
part of that system. The karkafta corresponds to Keser, but to its outer dimension.
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And with this it will be understood [why] Torah and mitzvos are sometimes called Z’eir Anpin and
Nukva (the feminine), as is written, “For a mitzvah is a lamp, and Torah is light” (see Zohar, Part 11,
166b),

This framework will explain why Torah and mitzvos are sometimes linked with Z’eir Anpin and Nukva. In the

verse, the mitzvah, the “lamp,” corresponds to Nukva, and the Torah, the “light,” to Z’eir Anpin.
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which is the level of the vav and hei of the Name Havayah. And we also find that the mitzvos are in
Keser: “613 paths,” 620 (7770) pillars, the letters of Keser (7n2). And likewise we find that the
mitzvos are in Z’eir Anpin: “the 248 commandments are the 248 limbs of the King,” which is the
level of Z’eir Anpin, etc.

Z’eir Anpin and Nukva are the vav and the final hei of the Name Havayah. Yet other sources place the

mitzvos in Keser, linking the “613 paths” with 620 pillars, the number spelled by the letters of 103 (Keser),
while the Tikkunei Zohar places them in Z’eir Anpin as “the 248 limbs of the King.”
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(It follows that there are three difficulties here. The first: that sometimes it implies that the mitzvos
are higher than the Torah, namely that the mitzvos are in Keser while the Torah “comes forth from
Chochmah”; and sometimes it implies that the Torah is higher than the mitzvos, that the Torah is
in Z’eir Anpin and the mitzvos in Nukva.

The parenthesis sets out the problem as three difficulties. First, sometimes the mitzvos seem higher than the

Torah (the mitzvos in Keser, the Torah only from Chochmah), and sometimes lower (the Torah in Z’eir
Anpin, the mitzvos in Nukva).
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The second difficulty: that sometimes it implies that the root of Torah and mitzvos is in Z’eir Anpin
and Nukva, and sometimes it implies that their root is in Keser and Chochmah, as mentioned
above. The third: it is further difficult that sometimes it implies that the root of the mitzvos is in
Z’eir Anpin, as mentioned above — “the 248 commandments,” etc. And this is unlike the two impli-
cations above, that the root of the mitzvos is in Keser and also in Malchus, as mentioned above.)
Second, sometimes Torah and mitzvos are rooted low, in Z’eir Anpin and Nukva, and sometimes high, in

Keser and Chochmah. Third, “the 248 commandments are the 248 limbs” places the mitzvos in Z’eir Anpin,
which fits neither of the other placements, Keser or Malchus.
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But the matter is that there is the level of the inner limbs and [that of] the outer limbs. Now, the in-
ner limbs receive their life-force (chayus) from the brain that is in the head, through veins and
sinews, etc.

The resolution starts from the body, which has inner limbs (the internal organs) and outer limbs. The inner

ones receive their life from the brain through veins and sinews.
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Therefore they have a bond and connection with one another. The level of the inner limbs is the
level of the emotive attributes (middos), which are in proportion to the intellect, as is written, “A

man is praised according to his intelligence.”

So the inner limbs are bound up with the brain. In the soul they correspond to the emotive attributes, which
follow the intellect, as the verse says that a man is praised according to his intelligence.

D wpNN 1R 0°313°07 093K 7KW 2OWA DRI 27OY K17 MTAT 23 191 Mo mMARananw
JOR72W mna oy

For glorying and prevailing, and likewise all the emotive attributes, are according to the direction

of the intellect. Whereas the outer limbs are not bound together with the brain that is in the head;

Glory, the drive to prevail and every other emotion follow what the intellect directs. The outer limbs, howev-
er, are not bound to the brain in this way.

T35 QwnY TNTwAY NPT URA 20NN wR3 TR DDA OXY Oy ovawpnn Dax
0°93MN7 DOEAN 0°aRT PO 329970 f52 YIN wUROY 199790 T LINT DRD Nn aviwin
JRT2W NRIARaT DsYya

but they are bound with the bone of the skull, which descends and extends and connects into the
eighteen vertebrae of the spine, and from there to the sciatic nerve (gid hanasheh), and there the
cord branches out and descends to the thighs; as is written, “And he touched the hollow of his
thigh.” For all the outer limbs are connected to the bone of the skull that is in the head.

They are bound instead to the skull bone, which continues down through the eighteen vertebrae of the spine

to the sciatic nerve (gid hanasheh) and into the thighs, the place of which it is said that the angel “touched
the hollow of his thigh.” So the outer limbs connect to the skull, the karkafta, and not to the brain.
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SECTION 4 - 18-9

Torah within, mitzvos without

992K 1717 PPTIPD N71nT1 0992RM NI°3I8°0 *>N2 13997 7910 NIZD 1w NIZHN 171y 1290 971 27en
L1707 P12 R*T N2 RIAW 0°72RT D110 1200

And according to the above, the matter of the mitzvos will be understood: that they are “the com-
mands of the King,” that is, the level of the outer dimension (chitzoniyus) of the limbs; and “the
248 commandments are the 248 limbs” — that is, the inner dimension (pnimiyus) of the limbs,
which is the level of Z’eir Anpin, the level of the Torah.

With the model of inner and outer limbs, the mitzvos as “the commands of the King” belong to the outer di-

mension of the limbs. The saying “the 248 commandments are the 248 limbs” refers to the inner dimension
of the limbs, which is Z’eir Anpin, the level of the Torah.
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And although the mitzvos are below, in Malchus — “the commands of the King” (and this is drawn
from the outer dimension of the limbs of Z’eir Anpin, as [explained] below) — below the level of
Torah (which is the inner dimension of the limbs of Z’eir Anpin),

As the King’s commands, the mitzvos stand below, in Malchus, which is drawn from the outer dimension of
Z’eir Anpin’s limbs. So they are lower than the Torah, which is the inner dimension of those limbs.
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nevertheless, in their root they are above: that is, from the level of the karkafta, the bone of the
skull, above the mochin (the brain), which is the level of the Torah; for “the Torah comes forth
from Chochmah,” and Abba and Imma are the mochin of Z’eir Anpin, by way of the step-by-step
descent (hishtalshelus) of inner light (or pnimi).

Yet in their root the mitzvos are higher: they come from the karkafta, the skull above the brain. The brain

stands for the Torah, which “comes forth from Chochmah,” since Abba and Imma are the mind of Z’eir
Anpin and pass into it step by step as inner light.

likuteitorah.com/likkutei-torah/bamidbar/18/ 12
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(And as mentioned above in the analogy, that the inner dimension of the limbs is bound to the
brain, so the inner dimension of the limbs and vessels of Z’eir Anpin is bound to Abba and Imma.
And this is the level of the Torah, which “comes forth from Chochmah” and is enclothed in the in-
ner dimension of Z’eir Anpin. And the outer dimension of the limbs is bound to the gulgalta (skull);
and this is the root of the mitzvos, whose root is in the gulgalta.

The parenthesis applies the bodily model. As the inner organs are bound to the brain, the inner dimension

of Z’eir Anpin is bound to Abba and Imma, and there the Torah is enclothed; as the outer limbs are bound to
the skull, the mitzvos are rooted in the gulgalta (skull).
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And as they are drawn down below, they are enclothed specifically in the outer dimension of the
limbs, below the level of the Torah, which is the inner dimension. For whatever is higher is able to
be enclothed lower down; see what is written elsewhere on [the verse] “And He formed man |[of]
dust,” etc. And so too from the analogy of the power of sight, which is enclothed in physical asiyah
(action), whereas the power of hearing is not.

Drawn downward, the mitzvos come to rest in the outer limbs, lower than the Torah, because whatever is

higher can descend lower. The text points to its explanation of man formed from dust, and to the sense of
sight, which reaches into physical action in a way that hearing does not.
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And this is what is written in Iggeres HaKodesh, in the discourse beginning “He and His life-forces

9

are one,” and these are its words: “And with this it will be understood how the mitzvos are in
Malchus and the Torah in Z’eir Anpin, although above, in Arich Anpin, the mitzvos are in the gul-
galta and the root of the Torah is from Mocha Stima’ah (the hidden brain); only that it is like a seal

9

that is reversed, and ‘their beginning is wedged in their end.’” See there.)

The Alter Rebbe quotes his Iggeres HaKodesh: below, the mitzvos are in Malchus and the Torah in Z’eir
Anpin, while above, in Arich Anpin, the mitzvos are in the skull (gulgalta) and the Torah’s root is in the hid-
den brain. The order is reversed, like the impression of a seal, because “their beginning is wedged in their
end.”
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And as for what we find, mitzvos at the level of Z’eir Anpin: for Malchus “has nothing of its own,”
only that it is “the tenth of all.”
This answers the sources that place the mitzvos in Z’eir Anpin. Malchus “has nothing of its own”: all it has is

“the tenth of all,” the last part of each of Z’eir Anpin’s Sefiros, so what is in Malchus comes from Z’eir Anpin.
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For Z’eir Anpin is nine Sefiros: from Keser until Malchus, or from Chochmah until and including

Malchus. And each one is comprised of nine; this makes eighty-one.

Z’eir Anpin has nine Sefiros, counted either from Keser up to Malchus or from Chochmah through Malchus.

Each of the nine includes all nine, making eighty-one.
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And in each one there are three levels: head, middle and end, which are Chochmah, Binah and
Daas; Chesed, Gevurah and Tiferes; Netzach, Hod and Yesod. For in each Sefirah in particular

there is the attribute itself, which is the level of Chesed, Gevurah and Tiferes;

Each of these Sefiros has a head, a middle and an end: Chochmah, Binah and Daas; Chesed, Gevurah and
Tiferes; Netzach, Hod and Yesod. The middle is the emotive attribute itself.
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and the intellect and reason of the attribute, the level of Chochmah, Binah and Daas; and Netzach,
Hod and Yesod, which is the outflow. For example, the level of prevailing: the reason for prevailing,
the prevailing itself, and the outflow of the prevailing, which is enclothed in the level of action, in
the level of revelation; and this is the level of “the tenth of all.”

The head is the attribute’s reason and intellect, and the end is its outflow. With the drive to prevail as the ex-

ample, there is the reason for prevailing, the prevailing itself and its outflow into deed and revelation; that
outflow is “the tenth of all,” the Malchus of each attribute.

SECTION 5 - 110-13

The will and the purpose of a mitzvah
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And the reason for the number of 248 limbs in Z’eir Anpin: three times eighty-one comes to 243,
and the five Chasadim that bring about growth [bring it to] 248. And the level of Malchus [is] “the
tenth of all”: for from the Malchus of Chesed is made the Chesed in Malchus, and from the Malchus
in Gevurah, the Gevurah in Malchus; which is the level of the outer dimension.

The 248 limbs of Z’eir Anpin are reckoned as three times eighty-one (243) plus the five Chasadim that bring

about its growth. Malchus is “the tenth of all” because it is built from the Malchus of each of Z’eir Anpin’s
Sefiros, Chesed in Malchus from the Malchus of Chesed and so on, which is their outer dimension.
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[And all the difficulties above concerning the root of Torah and mitzvos are resolved. But the expla-
nation of the essential nature of the root of the mitzvos in Keser, and how afterwards they are in
Z’eir Anpin and Nukva: the matter is that, just as in the mitzvos that we do, there are two aspects:
the deed of the mitzvah,

A bracketed section begins: the difficulties are now resolved, and the text turns to explain more deeply how

the mitzvos are rooted in Keser and how they are later found in Z’eir Anpin and Nukva. It starts from the two
aspects of every mitzvah we do, the first being the deed itself.

likuteitorah.com/likkutei-torah/bamidbar/18/ 15
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and the matter of the supernal will that is in it, that G-d, may He be blessed, wants us to do the
mitzvah: that we put on tefillin and wrap ourselves in tzitzis — so too the root of the mitzvos in
Keser will be understood: that is, the level of the supernal will that is in the mitzvos.

The second aspect is the supernal will in the mitzvah: G-d wants us to put on tefillin and wrap ourselves in
tzitzis. That will is the mitzvah’s root in Keser, the level of will above intellect.
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And their root in the outer dimension of the limbs of Z’eir Anpin is the rectification (tikkun) of the
limbs of Z’eir Anpin: for the supernal will of the Emanator, blessed be He, is to rectify them
through the 248 positive commandments that we fulfill, etc.; as is written elsewhere on the subject
of the section of tzitzis, on what is written, “And you shall do all My commandments.”

The mitzvos’ place in the outer limbs of Z’eir Anpin is their purpose: the Emanator wills to perfect those

limbs through the 248 positive commandments we fulfill. The text refers to its discussion of “And you shall
do all My commandments” in the passage of tzitzis.
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And so it is understood from what is written in Iggeres HaKodesh, in the discourse beginning “To
understand what is written in Pri Etz Chaim, that in the present time,” etc.: that all the mitzvos are
to rectify the 248 limbs of Z’eir Anpin through drawing down the Infinite Light (Or Ein Sof), blessed
be He, etc.,

Further support comes from the discourse “To understand what is written in Pri Etz Chaim” (printed in
Tanya’s Kuntres Acharon): all the mitzvos serve to perfect the 248 limbs of Z’eir Anpin by drawing down the
Infinite Light.

likuteitorah.com/likkutei-torah/bamidbar/18/ 16
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and the supernal desire is to draw down the light, etc.; for example, through charity and acts of
kindness (gemilus chassadim), the illumination of the Infinite One (Ein Sof), blessed be He, is
drawn down to the outer dimension of the vessel of Chesed of Z’eir Anpin; and through upholding

the laws, into the outer dimension of Gevurah;

The supernal desire to draw the light down divides by mitzvah. Charity and acts of kindness draw it into the
outer dimension of the vessel of Chesed of Z’eir Anpin, and upholding the laws into the outer dimension of
Gevurah.
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and through compassion, etc. See there. And from there it is implied that the matter of “248 com-
mandments, 248 limbs” of Z’eir Anpin is the outer dimension of the vessels, where the root of the

mitzvos is.

The list continues with compassion, and so on. From that passage it follows that the “248 limbs” in which the

mitzvos are rooted are the outer dimension of Z’eir Anpin’s vessels.
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And so too in actual fact, the 248 limbs that are enumerated there in the Mishnah (at the end of the
first chapter of Ohalos) are all the outer limbs, and not the inner limbs; for specifically the outer
limbs,

The halachah agrees: the 248 limbs that the Mishnah counts are all outer limbs, not internal organs. Only
the outer limbs, which contain bones, are counted.
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which have bones in them, are called limbs there; whereas the inner limbs, which have no bone in
them, are not called limbs with regard to impurity, and they are like other flesh that is not a limb.
And this is

Internal organs without bone are not called limbs for the laws of impurity; they are treated like other flesh.
The following lines give the reasons.
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because atzamos (bones) is from the expression atzmiyus (essence), which is the level of the es-
sence and very being of the thing. And see what is written elsewhere on the Raaya Mehemna,
Parshas Shoftim (folio 275a): “And why more in the bones than in the flesh?” etc. And also

The first reason is that bones (atzamos) are named for essence (atzmiyus): they are the essential substance
of a thing. The text refers to its discussion of the Raaya Mehemna’s question why bones count for more than
flesh.
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because the main power of action in a person is through the outer limbs: the power of movement,

to do anything with the hand, and the power of walking with the foot, etc.

The second reason is that a person acts mainly through the outer limbs, moving the hand to do things and

the foot to walk. The mitzvos, which are deeds, therefore belong to the outer limbs.
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And |as for] the fact that the mitzvos are in Malchus — “the commands of the King” — [that is] be-
cause Malchus is drawn from the outer dimension of Z’eir Anpin, as mentioned above, for it is “the
tenth of all”; and the Torah, which is in Z’eir Anpin, is the mochin and the inner dimension of the
limbs. However, here it is implied that “248 commandments, 248 limbs”

Malchus holds the mitzvos, “the commands of the King,” because it is drawn from Z’eir Anpin’s outer di-

mension as “the tenth of all,” while the Torah in Z’eir Anpin is its mind and inner limbs. Yet here the saying

“248 commandments, 248 limbs” is understood differently.
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is the inner dimension of Z’eir Anpin, and does not refer to the mitzvos but only to the Torah. In
any case, the intent is one: that the mitzvos are in the outer dimension of Z’eir Anpin and in
Malchus, “the tenth of all,” and their root is from the gulgalta.

Here it means the inner dimension of Z’eir Anpin and refers to the Torah, not to the mitzvos. Either way the

conclusion is the same: the mitzvos are in the outer dimension of Z’eir Anpin and in Malchus, and their root

is in the gulgalta (skull).
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And with this the three places are reconciled, in which the mitzvos are once in the gulgalta, once in
Z’eir Anpin and once in Malchus: for all is true.

So the three placements of the mitzvos, in the gulgalta, in Z’eir Anpin and in Malchus, are all true. Each de-
scribes the same mitzvos at a different stage.
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And the Torah is the inner dimension of Z’eir Anpin, and its root is from the higher Chochmah
(Chochmah Ila’ah). And it is also resolved that in the root of Torah and mitzvos, the mitzvos are
higher — the gulgalta [being] above the brain — while below, the Torah is higher, like a seal that is
reversed, and “their beginning is wedged in their end.”]

The Torah is the inner dimension of Z’eir Anpin, rooted in the higher Chochmah. This also resolves the first
difficulty: at the root the mitzvos are higher, as the skull is above the brain, while below the Torah is higher,
since the order reverses like a seal and “their beginning is wedged in their end.”

SECTION 6 - 114

Mishneh Torah and the ladder of awe
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3. And this is [the meaning of| what we find, that Mishneh Torah is the level of Malchus, from the
expression “second (mishneh) to the king”: the level of the revelation of the crown of Malchus,

“And Moshe spoke,” etc.; whereas in the first books, “And Havayah spoke,” etc., in Z’eir Anpin.

Section 3 applies this to Mishneh Torah (Deuteronomy), which is Malchus, from mishneh, “second to the
king”: the revelation of the crown of Malchus, where “Moshe spoke.” In the first four books “Havayah
spoke,” which is Z’eir Anpin.
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And also in Malchus: that is, the level of the outer dimension of Z’eir Anpin, “the tenth of all,” the

level of the Malchus that is in Z’eir Anpin, from which the structure of Nukva is made, etc.;

The Malchus meant here is the outer dimension of Z’eir Anpin, its “tenth of all,” the Malchus within Z’eir
Anpin from which the structure of Nukva is built.
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and their root above is the level of the karkafta, the level of Keser (see in the Zohar, Part III, folio
261, and folio 7a, on the subject of Mishneh Torah; and see Part I, 87b, and in the Mikdash Melech

there, on the explanation of “but one,” etc.).

Its root above is the karkafta, the level of Keser, just as with the mitzvos. The text refers the reader to pas-
sages of the Zohar on Mishneh Torah and to the Mikdash Melech’s commentary there.
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And this is [the meaning of] “If there is no awe, there is no wisdom”: that from below upward there
must first be the level of the lower awe (yirah tata’ah), “the commands of the King,” the level of the

outer dimension.

This is the meaning of “If there is no awe, there is no wisdom”: going from below upward, the lower awe of
accepting the King’s commands, the outer dimension, must come first.

105 RITW IRDY IRD? 203 7IRT° 1R 72010 1°R OR 371K D177 12 1800 a0 RN 1930
5719 By

And from this one will rise and come to the level of Chochmah, the level of the inner dimension.
And afterwards, “if there is no wisdom, there is no awe”: the level of the higher awe (yirah ila’ah),

which is Keser and mazal, as mentioned above.

From there a person rises to Chochmah, the inner dimension, and then to “if there is no wisdom, there is no

awe”: the higher awe of Keser and mazal described at the start of the maamar.
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SECTION 7 - 115-17

Shavuos: Keser revealed out of order
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And all this is the order of the chain of descent (hishtalshelus). But at the Giving of the Torah, when
they had not yet been commanded concerning the mitzvos, there was a revelation of the illumina-
tion of Keser (the Crown) not according to the order of the levels, through the lower awe first, but
rather through the Counting of the Omer.

Everything said so far is the regular order of descent, in which the lower awe of the yoke of the mitzvos

comes first. At the Giving of the Torah, before any mitzvos had been commanded, Keser was revealed out of
that order, through the Counting of the Omer instead.
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And although they had not yet been commanded concerning the Counting of the Omer, neverthe-
less [it was] through the seven weeks themselves, which are the level of the Exodus from Egypt:
from the forty-nine gates of impurity to the forty-nine gates of holiness, which is the level of subju-
gation and transformation (iskafya and is’hapcha) in the inner dimension (pnimiyus) of the emo-
tive attributes (middos), to turn them around from one extreme to the other.
Although the counting itself had not yet been commanded, the seven weeks themselves did the work: they
were the Exodus, a passage from the forty-nine gates of impurity to the forty-nine gates of holiness. This was

the subduing and transforming (iskafya and is’hapcha) of the emotions at their core, turning them from one
extreme to the other.
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And as is written in the Kessef Mishneh, chapter 7 of the Laws of the Daily Offerings, in the name
of the early authorities (Rishonim): that [in the word] bakamah (“in the standing grain”) read
bakomah (“in the stature”). The level of “stature” is the emotive attributes of kelipah (the husk), the
level of

The Kessef Mishneh, citing an early authority, derives that the Omer is counted standing from the verse

about the “standing grain” (bakamah): read it bakomah, “in standing stature.” The Alter Rebbe takes this
“stature” as the emotive attributes of kelipah, which stand tall.
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yesh (something) and a full stature; to transform them so that they become included in the emotive
attributes of holiness through the Counting of the Omer. “Today is day” has the numerical value of
zan (1"1); see the intention (kavanah) of Grace after Meals concerning
Those attributes are yesh, self-assertion standing at “full stature,” and the Counting of the Omer turns them
around so that they become part of the attributes of holiness. The text gives the count’s words, “today is day,”

the numerical value of zan (57 ,7”1), a number the kavanos of Grace after Meals connect with “for He is a G-d
Who nourishes (zan).”
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“for He is a G-d (El) Who nourishes (zan)”; and [it is] the numerical value of El Havayah in Yetzirah,
for in Yetzirah is the root and source of the emotive attributes of kelipah. And through the transfor-
mation of the attributes of kelipah into the attributes of holiness, in the inner dimension
(pnimiyus),

The same number, 57, is the sum of El (31) and Havayah (26), the combination the text places in Yetzirah,

where the emotions of kelipah have their root and source. The counting transforms those emotions into holy
ones at their inner core.
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then through this, of itself and as a matter of course, the fiftieth gate was revealed, the level of
Keser; and as is written, “And Havayah descended upon Mount Sinai”: that the level of Keser was
revealed as a matter of course, and it divides into two: half to Nukva and half to Z’eir Anpin, the
level of ayin (nothing) that is in Chochmah (that is, the level of Mocha Stima’ah (the hidden brain)
that is in Keser, the root of the Torah: this is drawn to Z’eir Anpin).

That transformation draws down, of itself, the fiftieth gate, the level of Keser, as the verse says, “And

Havayah descended upon Mount Sinai.” Keser divides in two, and the half that goes to Z’eir Anpin is the ayin
within Chochmah, the hidden brain of Keser that is the root of the Torah.
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And the outer dimension (chitzoniyus) of Keser, the level of the karkafta (skull), [goes] to Nukva.
And this is [the meaning of] “And you shall make the festival of Shavuos, the measure of the
freewill offering of your hand, which you shall give”; and it does not say “the freewill offering of

your heart,”

The other half, the outer dimension of Keser, the karkafta, goes to Nukva. This is why the Torah describes
Shavuos with “the freewill offering of your hand” and not “of your heart.”

.No1°319 1133 ¢7mnoni N12ona 279 DR Papnw *a% 2% paw R N2 1199 290 NaT1 0D

for the freewill offering of the heart is the level of Z’eir Anpin, which is called lev (heart) because it
receives the illumination of the thirty-two (lamed-beis) paths of Chochmah in the manner of the in-

ner dimension.

An offering of the heart would be Z’eir Anpin, which is called lev (heart, numerically 32) because it receives
the thirty-two paths of Chochmah inwardly.
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But on Shavuos the illumination of Keser is revealed also in the manner of the outer dimension.
And this is “the freewill offering of your hand”: the outer dimension of the hand; “as Havayah your

G-d will bless you”: the illumination of Keser.

On Shavuos the light of Keser shows itself in the outer dimension too, the “hand.” The words “as Havayah
your G-d will bless you” refer to that light of Keser.
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(And as [explained] above, that specifically the outer dimension of the limbs is bound to the gulgal-
ta (skull); and this is the level of Malchus, “the commands of the King,” “the freewill offering of

your hand,” etc. And the Giving of the Torah includes two aspects: Torah and mitzvos.

As shown above, the outer limbs are what connect to the skull, and this is Malchus, the King’s commands,
“the freewill offering of your hand.” The Giving of the Torah included both Torah and mitzvos.
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And this is [the matter of] the two crowns: half to Z’eir Anpin, the level of Torah, and half to Nukva,
the level of mitzvos. And because the root of the mitzvos is high, in the gulgalta, therefore it men-

tions “the freewill offering of your hand.”)

This is the meaning of the two crowns given at Sinai: one half of Keser goes to Z’eir Anpin as Torah, the other
to Nukva as mitzvos. Since the root of the mitzvos is higher, in the skull, the verse speaks of the offering of
the hand.

9 799135 11 17 193 M TINRY PP N2 N3 yRwa? awya DRI IR aywa DUMRY I
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And this is what our Sages, of blessed memory, said: “At the moment when Israel put ‘we will do’
before ‘we will hear,” a heavenly voice went forth and said, ‘Who revealed this secret to My

children?’” The meaning: that Israel understood of themselves that the illumination

When Israel said “we will do” before “we will hear,” a heavenly voice asked, “Who revealed this secret to My
children?” The secret, the Alter Rebbe explains, was something Israel understood on their own about the

light revealed at Sinai.
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that there was then, at the Giving of the Torah — the revelation of Keser from above to below — is
not fixed as a rule for the generations, except through first placing the yoke of the mitzvos: first “we

will do,” and afterwards “we will hear,” etc.

They understood that the revelation of Keser from above at Sinai could not stay as a lasting rule for all gen-

erations. It could last only if the yoke of the mitzvos came first: “we will do” before “we will hear.”
727 991 TIRY 9 °5 12 9NRI MI1129p0 $O2 55 ZAI0ARN RN NIP2wT onvo cnwa 2503 199
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And therefore it is written of the two loaves of Shavuos, “They shall be baked leavened”; for of all

the offerings it is said, “For any leaven and any honey,” etc.,

This explains why the two loaves of Shavuos are baked leavened, although of every other offering it is said
that no leaven and no honey may be burned.
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because leaven is the level of self-exaltation, and the external forces (chitzonim) can have a hold
and draw nourishment [from it]; whereas on Shavuos — the illumination of Keser, the level of the

exaltation of “He Who is exalted,” etc. —

Leaven stands for self-exaltation, which gives the external forces (the chitzonim, the powers of kelipah) a
hold and nourishment. On Shavuos, however, what shines is the light of Keser, the exaltation of G-d Himself,
“He Who is exalted.”
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it is written, “They shall be baked leavened,” for there the external forces have no hold or nourish-
ment at all (see on the subject of “And He spoke,” etc., “I am,” etc., in the Zohar, Part 111, 111b; end
of 11b; Part I, 87b; end of 89a; Part II, 83b; 25b; 6a).

So of Shavuos it is written “they shall be baked leavened,” for in that exaltation the external forces have no
hold at all. The text refers to Zohar passages on “And He spoke ... I am,” which discuss the “I” (Anochi) of the
Ten Commandments.

IN ONE’'S AVODAH

The way up begins with the lower awe, accepting the yoke of the King’s commands before understanding;
from it a person rises to wisdom and then to the higher awe. The light of Sinai becomes lasting only through
the yoke of the mitzvos coming first, “we will do” before “we will hear.”

QUESTIONS FOR DISCUSSION

1. Why does the soul’s mazal perceive what its conscious faculties cannot, and how does this explain the
greater feeling of prayer with ten?

2. How can the mitzvos be both higher than the Torah and lower than it?

3. Why are only the limbs with bones counted among the 248 limbs, and what does this teach about the

mitzvos?

4. What does it mean that the light of Keser at Sinai was revealed out of order, and why could it last only
through “we will do” before “we will hear”?

5. Why are the two loaves of Shavuos leavened, when leaven is barred from every other offering?
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The note says that the Mitteler Rebbe’s transcript
(hanachah) of this discourse is printed in Sefer
HaMaamarim 5568, volume 1, page 234.
KEHOT'S NOTE
N1 .77 YRR 70PN n”Ad1 DAT1 SYXNRA ”MNIR P’d Nnin
.DAN LANN Y NPRAR-TTIR CTNRN2 (MYAY AN nwy :onnmy)
TOVRY 2°W Y 2-11797N 170 XD .07 Y 727Ra N7TIRA 1% tvnn
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PARAGRAPH 2

2 19737 aYn XM

After the Ten Commandments the people saw the thunder
and the lightning, trembled and stood at a distance. The
Alter Rebbe reads their trembling as an awe too great for
the soul to hold within.
Exodus 20:1570:2 mnw
q77°NRY SWa ip NXY 072NN nPipatny ooKY oy
PIIR ITRY I DY R 1Y
And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
and when the people saw it, they trembled, and stood afar
off.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

A0, mnw

3 Daniel alone saw the vision; the men with him saw noth-
ing, yet a great trembling fell upon them. It shows an ef-
fect felt by a level of the soul above conscious perception.

Daniel 10:7°1: 9X°17

WY K? By PR DWIRT) IRVRTNN 7137 PRI VI IR
AR IMIN OT72Y M2 NPT 7710 23X IRX1RTNY

And I Daniel alone saw the vision; for the men that were with

me saw not the vision; howbeit a great trembling fell upon

them, and they fled to hide themselves.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud states that upon every gathering of ten the
Shechinah rests. Here it explains why prayer with a quo-
rum stirs a person more.
Sanhedrin 39a:11%™:X v”7 117110
NI RNPIT MY °3 DD nPImR PROPma 1277 00 PR NN
RT3 K1Y "I RYRY 7P K 270°RT AN%33 KUY 79 *NXiK
RAT T2 RUTIP RRT WRw RI2T CDPN APK 1 TOT XYY o
.73 R3 NAR Y RIT 72 RYTIPT RPOW ,R17Y 219K K23
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

X ,09 117110
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Asking why Daniel’s companions were afraid if they saw
nothing, the Talmud answers: “Although they did not see,
their mazal saw.” The Alter Rebbe identifies this mazal
with chayah and yechidah.
Megillah 3a:13-147"-3":X 3 19721
Lt KD APRT 23 DY AR 2ANPYOR Ry KR LM RPT 0RD 0N
23 7Y AR ,OYIRT IRD KT APD YR RPN TR
PR XY YR DRI 2R 2ANIRN R I AR I KD IRT
X? — X7 X1 TR Y O AiIYr? — noidwa nipna
TORPR KPR T3V 3T RPY 23]
But if they did not see, why were they frightened? Although
they themselves did not see, their star saw. Ravina said: We
learn from this that if a man is seized with fright though he
sees nothing, [the reason is that] his star sees. What is his
remedy? He should recite the Shema. If he is in a place
which is foul, he should move away from it four cubits. If he
cannot do this, he should say this formula: “The goat at the

butcher’s is fatter than I am.”

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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The Midrash gives five names for the soul: nefesh, ruach,
neshamah, yechidah and chayah. The Alter Rebbe divides
them into the three that enter vessels and the two that re-
main encompassing.
Bereshit Rabbah 14:9°0:7”> 727 n°wKR12
L0 0, WR1 .00, TN L M0, Wl 110 IRTPI Mnw wan
LT 7y RO ,M0 .wRan RIT 0T %D :(2° 0°127) R
LW LPy!D ROT AIYA DTN 232 M YT o0 (3 NDR) TR
0°nn 0°aR7 99w M LRIV RAPHIRT PIAR RN™D3T ,1°0IRA 1
J33 17700 RO 0°AW 0°Awn 0°1aRT PO TN LRI O ROM
POR INAYN 1M 129 POR 0w OX (TP 21°K) 2°N5T RITORTA
OR AR 7oA 72 YIS 237 L7327 701 92 YW 039 0K
..., 175271777 920 1M, M ORI DY 125 DophR 0w

It [man’s soul] is called by five names: nefesh (Genesis 2:7),
ruah (Ezekiel 37:14), neshama (Genesis 2:7), yehida (Psalms
22:21), haya (Psalms 143:3). Nefesh - this refers to blood, as
it is stated: “For blood is the soul [nefesh]” (Deuteronomy
12:23). Ruah - because it ascends and descends, as it is stat-
ed: “Who knows the spirit of the sons of man? Does it as-
cend upward?” (Ecclesiastes 3:21). also means wind, which
ascends and descends. Neshama - this refers to man’s intel-
lect, as people say: Intellect is good. Haya - because ...
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Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken 5568.
KEHOT'S NOTE
R”1 .97 Y RN 1POpN nURDa DO OYINRT IMIR PO nman
NN LANN Y NPRAR-TUITIR RN (MYAW AN DwI Ponnn)
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In the Gate of Abba and Imma, Etz Chaim explains that
Abba, built from the less revealed Chasadim, is “more hid-
den and concealed” than Imma. It supports the point that
only an illumination of Abba comes into revelation.
Sefer Etz Chaim 14:2°2:7”> 0>n vy
ayvm mPya nvy 9o NwR NXPI 11030 ARd any an mam ..
ANy 1932 0910 M?13% O 9WR MT123 °0an NPwY R 0 R
175y 19K 1733 570 DI°RW 070NN 17 RITW K2R 5ax 713 070N
N1912317 %2 NAAR 7120 7Y .7 121 9°0° 19137 "R RAR 7791 912
72MN2 1773 MIRG 193 XY 070NN 070 790N 19AN1 RS
NMoN TR 7913 NN 120 210871 0”1 AWK o°51an 132
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Sefer Etz Chaim (Public Domain)

PARAGRAPH 3

9

10
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Job asks where wisdom can be found. Chassidus reads
me’ayin as “from nothing”: Chochmabh in itself is ayin, be-
yond grasp.
Job 28:1227:175 21°R
132 0P 711X R¥RD XD Meonm
But wisdom, where shall it be found? And where is the place
of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Wisdom speaks of giving those who love it yesh, “sub-
stance.” The Alter Rebbe uses the word yesh as the name of
Binah, where wisdom becomes graspable.

Proverbs 8:21x”2:'11 *%wn
:RPRR DIPOIERY ¥ 220K Do
That I may cause those that love me to inherit substance,

And that I may fill their treasuries.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar calls Abba and Imma “two companions who

never part.” Since Chochmah never separates from Binah,
it is always “found” in Binah.

Zohar III, 4ax ,7 2°m
KEHOT'S NOTE
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“Acquire wisdom, acquire understanding.” The word
kaneh, said twice, has the numerical value of yesh, show-
ing that wisdom is grasped in Binah.

Proverbs 4:571:"7 “own
2D7IRRN NTPRY NIWATOR 112 MR RI0 Map

Get wisdom, get understanding; Forget not, neither decline
from the words of my mouth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
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W W 3P 273

Pri Etz Chaim explains that Keser holds 620 lights and
gives half of them, yesh, to Abba and Imma, divided as
“acquire wisdom, acquire understanding.”

Pri Etz Chaim, Gate of the Prayers of Rosh Hashana 3:7vy "18
T AW WX N19°aN 1YY ,0%°mn

77102 ,71%W NYTA ANY Y 70w R 03 LRI Muwani 7o 1am
RITW 70 70,170 ,0 - T MUwanaa any R LT DM
1RIT 17275 17199 7R 13T .02 08 ,90p 279 170 70 T L, 20y 7l
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Pri Etz Chaim (Public Domain)
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Here Pri Etz Chaim states that kaneh twice equals yesh,

linking “acquire wisdom, acquire understanding” to “to
cause those who love Me to inherit yesh.”

Pri Etz Chaim, Gate of Yom Kippur 5:601 1yw ,07°n vy 15
1’10 0°71001
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Pri Etz Chaim (Public Domain)
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
.27 R™IR WY 1Y AR

PARAGRAPH 4

17 172 @I enn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° n373
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Before G-d, “darkness is as light.” The Alter Rebbe uses it
for the level above all revelation, where concealment and
revelation are alike.
Psalms 139:1227°:07%p 0°7°1n
:17IRD 12°WND K2 01D 17721 un TPwn XD qwntoy
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 5
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
701,378 MAR
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Rabbi Elazar ben Azariah says, “If there is no wisdom,
there is no awe; if there is no awe, there is no wisdom.”
The Alter Rebbe reads the second clause as the lower awe
that must come before wisdom.
Pirkei Avot 3:171:’) MaR miwn
T7T TR OR PN TIT PR AR PR ORI TINY 12 YN v
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Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear

of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;

likuteitorah.com/likkutei-torah/bamidbar/18/
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where there is no knowledge, there is no understanding.
Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
21 FINTM2D PONY NIRRT R

Etz Chaim teaches that the end of one stage is the head of
the next, like Malchus of Atzilus, which becomes Atik to
Beriah. Here it shows that Malchus is a makif for what is
below it.
Sefer Etz Chaim 6:3°3:1 011 vy
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Sefer Etz Chaim (Public Domain)
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
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In the Levites’ prayer, G-d gives life to all, “and the host of

heaven bow down to You.” Here it illustrates the self-nulli-

fication that the King’s exaltation draws from those below.
Nehemiah 9:61:’0 71°nm1
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Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Elijah’s discourse in the introduction, the Tikkunei
Zohar says that the supernal Keser is the crown of
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Malchus and the karkafta of the tefillin. The Alter Rebbe

learns from it that Keser and Malchus are one matter.
Tikkunei Zohar 17a:18-20°2-r1>:X 1> 97171 °1pN
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Constantinople, 1740 (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Havayah reigns; He is clothed in majesty.” The Alter

Rebbe explains that the “garment” of kingship is an en-

compassing garment, not an inner enclothement.
Psalms 93:1°X:37% 0°2°1n
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The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the
world is established, that it cannot be moved.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,3% 0°9n

SIN 77901 MER 10D
Kehot’s note points to Proverbs 10:23 for these words.

Proverbs 10:23372:” *own
KEHOT'S NOTE

9,0 %%wn

TIN 77901 MR 253

“For a mitzvah is a lamp, and Torah is light.” The pair cor-
responds to Nukva (the lamp, the mitzvos) and Z’eir Anpin
(the light, the Torah).

Proverbs 6:2337:"1 ">wn
alegla) ﬂiﬂ?iﬂ 0% M IR mjm mxna1°3
For the commandment is a lamp, and the teaching is light,

And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

IR 77901 MR 35D

The text itself refers the reader to this passage of the Zohar
for the verse “For a mitzvah is a lamp, and Torah is light.”

Zohar, Terumah 74:734-76:742-75wn:7"y 1m0 ,AmM0 990
2’nwn:ay

Then began he to expound the words, “The commandment
is alamp.” ‘This’, he said, ‘refers to the Mishnah in the same

likuteitorah.com/likkutei-torah/bamidbar/18/
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way as the “Torah and the commandment” (Ex. 24, 12) mean
the Written and the Oral Law respectively.
The Zohar; London, Soncino Press, 1933 (Public Domain)

PR 370

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LR ,I9P R L,BOP KW 0T IR

PR 370

The Kehot note points to the Zohar (the Idra Rabba, in
Parshas Nasso) for the expression “613 paths.” The Alter
Rebbe brings it to show that the mitzvos are rooted in
Keser.

Zohar, Idra Rabba 6:25-7:371%:1-1173:1 X271 R1TRT 7717 990

1°RAR 2”970

A second place in the Idra Rabba to which the Kehot note
points for the “613 paths.” It belongs to the same claim,
that the mitzvos are rooted in Keser.

Zohar, Idra Rabba 25:188-28:199x27 XIXi1
VPXP:MI-17Dp:"D

,amn 9mo

ooy 97N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
270,17 0798 IR

DOTIRY 77N
The Pardes Rimonim reports the tradition of 620 pillars of
light in Keser, “as the number of 7n3.” Here it shows the
mitzvos rooted in Keser.
Pardes Rimmonim 8:5-6"1-11:"1 0°1177 0718
qR2% 1 P792 K121 ,9097 1°AY3 0ORTIPA 0°PN92 1pOYNAY X
IR 1°7 07 OK ONAn 1°aY21 .11°21 71100 O e 0°D¥RIM "W
NP 73 W5 NS Y2 TRON 03 9Pwn v .00wIDn o oonna
R N5 W .0°19% 12 IR 7T PAYY , 00NN KT 1302 YA 1T
192RY 87 12N BMY LAURYY 11°an RIT PTT DOLIwD oonmn
5P .M N9ON 17T R120 RO T MONM DUann aranw
R AN 7137 AR 090 MIXIATP 1awnnm N0 aeyws
9ERIYIY 7AW WD 2°92IpRT 1M 1% IR 12T M9
... D ¥PIY TM07DN1 7AW MK

Pardes Rimonim (Public Domain)
1°92R 1707 1P7TIPRR R
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2"nvn Ra
NPT 1PMAN 11PN TIPSR nURn

In Tikkun 30 the Tikkunei Zohar speaks of the 248 com-
mandments as the mitzvah of Havayah in each and every

29
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limb of the King. The Alter Rebbe cites it as a source that

places the mitzvos in Z’eir Anpin.

Tikkunei Zohar 74a:8°1:X 77y 7717 °1pN

IMPRT RINT RIVON MNLA WRT ,RIPYIRRT RTINY KT MNLH TN
APy s PUTS DT L1MWR CIPRT RIPRT RO LWURY
RIXY YT KD IIPTP IYK 11110 Y VAKX KT PR
D77 N2 7 P9 R KT LINNA KOPIY 2Y Ixp DY g
R XIPET 13X 13X 232 VT Msn oK PTIPR 1R KT

KIXT KTDE 1PTP WX T MR

Tikkunei Zohar - Vocalized (Public Domain)

37 WOR DRI oW B

“A man is praised according to his intelligence.” It shows
that the emotive attributes, the inner limbs, follow the

intellect.

Proverbs 12:8°1:27 "own

27 1277 227 MY WK 190n’
A man shall be commended according to his intelligence;
But he that is of a distorted understanding shall be despised.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

38 1999 192 Y3

The angel touched the hollow of Yaakov’s thigh, the source
of the prohibition of the gid hanasheh. The Alter Rebbe
cites it for the sciatic nerve that runs from the spine into

the thighs.
Genesis 32:26172:27% n°wxr12

7Y IPART2 IPY? 717N M 19722 ¥an 7 DY XD D R
And when he saw that he prevailed not against him, he
touched the hollow of his thigh; and the hollow of Jacob’s

thigh was strained, as he wrestled with him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

39 92y QTN NN 8%

G-d formed man of dust from the earth. The Alter Rebbe’s
discussion of this verse, to which he refers here, shows

that a higher soul is enclothed in a lower body.

Genesis 2:7°1’2 N°wX12

D0 NRYI PER2 MR ARTRITN 7Y DIRITNR D°P0KR N 9%
M WP OTRT *7)

Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-

came a living soul.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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19102 1n%NN PN

The ten Sefiros: “their end is wedged in their beginning,
and their beginning in their end.” Here it explains why the
mitzvos, highest at the root, are lowest in their revelation.
Sefer Yetzirah 1:7°1-X 117°%° 120
nan>ws 19302 INPNM INPMNA 1910 PP 1 92 MvED WY
D10 ANR 77 TR %1921 3w 17 PRI T0° NIRY N2nA2 mnwp

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

2193 A e oo ton
In the Gate of the Akudim, Etz Chaim explains why

Malchus is called “poor, having nothing of its own”: its
light comes from the impression left by Yesod. It supports
the point that Malchus has only what it receives.
Sefer Etz Chaim 6:61:1 01 vy
MW A P AP 2902 1WA MmN AR MPNT IR DINR ...
mMaoni Bw v93 BR 1IRT qwnl awn 15w Y952 MO IR PRYNPY
TPy Ma%R RIPI ANY NANR 720 AN APw MR MpLnon nx
53 RI7 OYLT K71 RDT K™I2PDOR Kp1 021 0190 Anan 17 nooT
TXW3 XD %3 0175 K71 KD 7300 IR Pnom nmvyna e vvon
TIR MR PR RITT 2997 NIPA BRI WA N33 PR IR W 13
PR MR DWM 9715 TI0° 5933 WA MW Cnan P 1vw

... I3 119 19T 1IMRIR 1 N199An 2902
Sefer Etz Chaim (Public Domain)

2193 A e oo ton
Here Etz Chaim says that a light remained in the vessel of
Yesod to give life to the vessel of Malchus, which has noth-
ing of its own.
Sefer Etz Chaim 8:4°7:’n 0>°n vy
19K 172w WRD D 09957 DR KA RIT AT DINwA wn ...
177720 IR 1IRWI 02107 PPN0I MR D3 R71Ha wrnd 07000
ST Ywa A7Ya wUnd PRIRCI 17D7 PNa 7 Ona IR K
73 PRI 17D NPM AR IR WA 0N W 0952 DR
QW IRWIW MR I 125 7 12 09T CHnan v9a R nenab
953 ARW XPW fn MO "0 ow 0°951 PR KNI PRw na
53 Rannn WL RIPI AN 7PAwR NYa (RPW) R 0a9Y AnR
... TIN°M 3T 72°0) RANA2 Ow IRW R 03 P2N0°w 170 MR
Sefer Etz Chaim (Public Domain)
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43

44

2175 [anan P N hn

In the Gate of the Diminution of the Moon, Etz Chaim ex-
plains the Zohar’s saying that Malchus has nothing of its
own and must be raised upward.
Sefer Etz Chaim 36:2°2:1"% 0»n vy
737 .NY 7Y 0PIV DRI NPANR PR 19K M3 %3R3 Ny
N2 AN PN 12195 R ATIPA PN23 PUTY RO AN 112090 1l
0TI MPORR Dw 09IPR K121 WK RUTT IO CNINRA
123 93 79731 IR NPWRID M2 2 0T 0V TY PTANnR RO A nnn
072 7103 AIZID PN DANY TY KIT AR NAR N3 ww 970
MTIRT O3 YR QR ANMIP NI 7177 0wY N0 2RI IR
R72R 7onD abyndn [ PR 1T OR7T MWK MTte0 T hw

coc MPOW 1 AVYNANI IR TXVP 077 MWK
Sefer Etz Chaim (Public Domain)

2175 [anan P N hn

Here Etz Chaim notes that Malchus is called diminished
because it has nothing of its own and is “a mirror that
does not shine.”
Sefer Etz Chaim 42:1477°:2" 071 73
TV 0T P2 7R 0 Dnw YR Sw Dowiabn v Reml ...
o9yo MIRe Y Ipyn 02 abynb oM by nund vwann®
»D) 1777 PP 172 171 A0 DWW AT 93 0w Onal mYoRR
771 (@RI 172 1791 771 NPMIR ™) 20 27y 0nn TR 93 %D
INPIIY RINI NPOIR 7wy XITW 27y Owa 079195 0910 pyn
51 NIPPER2 0°MAY 2 07 099173 N1 9D 7 P PAs PR NIPURKRA
TPOTIT PN TAID U070 R T APYRN 213 03 R¥NN LYU721 0Oy

o IPYR DU VN MPPERT 077 XITW MP IR 2y7
Sefer Etz Chaim (Public Domain)

PARAGRAPH 11

45

"mxn %5 NN anvwyl
From the passage of tzitzis: “that you may remember and
do all My commandments.” The Alter Rebbe’s discussion
of it explains how the mitzvos draw the Infinite Light into
the 248 limbs of Z’eir Anpin.
Numbers 15:40°2:11 72712
:0PYRY DU DI NiERTP"NK BPRI 1I3TN 197
that ye may remember and do all My commandments, and
be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 12
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In Kuntres Acharon the wording is “the Infinite Light (Or
Ein Sof) is drawn” rather than “the illumination of the
Infinite One is drawn.”
KEHOT'S NOTE
J7D”R IR wn1” ow R™Mpa

likuteitorah.com/likkutei-torah/bamidbar/18/

47

48

49

50

51

52

57311 0°1271 By IR

=kl=h Syig~ph]

The Mishnah counts 248 limbs in a person, listing bones
by part of the body. The Alter Rebbe infers that only the
outer limbs, which have bones, are called limbs.

Mishnah Oholot 1:8°1:% M27x mawn
933 MWW 7377 NOD3 D°WPY ,0TN3 DI NINYY DY DONNY
MUY T3 T 12973 RN i3 0IY 20192 MY YN
Y23X 23 MO 100 NoDa DWW LNiYPY Mwy NOX nUhupa
XY TIXR AN22 NPT LIIND TN LPEIRD DOIOY IR DY
JUXI2 TYUN JTITE2 NP0 MY nPaw L TN N
TR T P2 132 MM 37 PY Inon2 Mww INIE3 My
... KPR yand Rnon
There are two hundred and forty-eight limbs in a human
body: Thirty in the foot, six for every toe, Ten in the ankle,
Two in the shin, Five in the knee, One in the thigh, Three in
the hip, Eleven ribs, Thirty in the hand, [that is] six to every
finger, Two in the fore-arm, Two in the elbow, One in the up-
per arm and Four in the shoulder, [For a total of] one hun-
dred and one on the one side [of the body] and one hundred
and one on ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

0992K°pPa. . D°11%°07 292K RPYTT
The note points there for the point that only the outer
limbs, which have bones, are called limbs.
KEHOT'S NOTE
.51y 00101y — TR PNRMD D IR

QoUW *D RPN 7Y N'R2

One of the places where the Raaya Mehemna in Shoftim,

which the text says is explained “elsewhere,” is discussed.
KEHOT'S NOTE

NPMR 79O 2NN Y 270 770pN NUAD LA ,20p XUARMIRD IR

71NNy DU

NAW2R 9°0° 1912722 NN

The text itself points to this Raaya Mehemna in Parshas
Shoftim, which asks why bones count for more than flesh.
The Alter Rebbe links bones (atzamos) to essence
(atzmiyus).

Zohar, Shoftim 3:11-4:20°3:"7-X"":"1 D°V2W ,1717 100

N”12 R°1w 799.0m

There the Torah is placed in Z’eir Anpin, since the 248
commandments are divided among the ten vessels of the
Sefiros of Z’eir Anpin.
KEHOT'S NOTE
.2,Mp AT Iy Wi '[’JTI'? 7772 R°IN5 R™p IR

92y DTN DR %M 27y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LT RN
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53 B2 nIsne R

Kehot’s note points to where this is explained further:
Iggeres HaKodesh.
KEHOT'S NOTE
71 oW Bw 0N PUARD

54 N”12 77nm

Kehot’s note points to where this is explained further:
Iggeres HaKodesh.
KEHOT'S NOTE
M aw PR PRI 0N PR

55 19302 10N PYIYn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1R ,R”0 9”0

56 A e N on

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
977 VI R WY L(7720) MITIPI CWInT v L(VUR) DOTPY v N7yl
L[3] .(37°2D) ¥7°aR WNIT W O L(X7B7)

57 "Mzn 95 NN ANMWwYY WUNa nvoR D 1Paya

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2,m P e mpb

PARAGRAPH 13

58 0”ann YN
“Their end is wedged in their beginning, and their begin-
ning in their end.” It explains why at the root the mitzvos
are higher than the Torah while below the Torah is higher.

Sefer Yetzirah 1:7°1-X 117°%° 120
nambws 19102 NP 1NPIN2 1910 7IYI AR 92 MAtED Ty
D10 AR 17 TAR 21991 21w 1D PRI T TR NPmAa 1w

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

PARAGRAPH 14
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The text itself refers to this Zohar passage on the subject of
Mishneh Torah, in support of its root in Keser.

Zohar, Vaetchanan 4:17-5:27172:’1-17°:"7 1INNRY 717 7800

60 910 mawn

A second Zohar passage on Mishneh Torah to which the
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text refers.

Zohar, Vayikra 12:89-13:97173:2°-1”D:2”° RIP™ 7111 100

It is also written in the same passage: “Moses spake and G-d
answered him by a voice” (Ibid. \9). This voice, as has been
elsewhere explained, is the voice of Moses, the Voice to
which Moses attached himself. It may be asked, does it not
say further on that “G-d spoke” (Ibid. xx, I), and not Moses?
Some explain that the reason was because the people said to
Moses: “Speak thou with us and we will hear, but let not G-d
speak with us” (Ibid. 19). But, in fact, there ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

Ton® mawn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.INOX 710

on® mawn

Mordechai was “second (mishneh) to King Achashverosh.”
The Alter Rebbe derives the name Mishneh Torah from
this word, making Deuteronomy the level of Malchus.

Esther 10:3’1:» In0X

37 M%) TR DI WAMYOR 702 13w ST 2377n 0D
Y7227 0¥PY 137 iny? 23 U IR

For Mordecai the Jew was next unto king Ahasuerus, and

great among the Jews, and accepted of the multitude of his

brethren; seeking the good of his people and speaking

peace to all his seed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T KON

The Zohar there asks why Isaiah says “I, I” (Anochi,
Anochi) twice and answers, “but one at Sinai ...”; the text
refers to it and to the Mikdash Melech’s explanation there
of the words “but one.”

Zohar, Lech Lecha 24:248-259v”17-n"1n7:773 72 77,71 190

R. Eleazar then said to the man, ‘What is your name?’ He
said: ‘Joezer’. Whereupon he said: ‘Let Joezer and Eleazar
sit together.” So they sat down on a rock in that field. The
Judean then commenced to discourse on the text I, even I,
am he that blotteth out thy transgressions, for mine own
sake, and thy sins I will not remember (Is. 43, 25). He said:
‘The word “I” occurs here twice: He said: ‘The word “I” oc-
curs here twice: once in reference to Sinai (cf. “I am ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

121 PR AR 1K O

“If there is no awe, there is no wisdom; if there is no wis-
dom, there is no awe.” The Alter Rebbe reads the two
clauses as the lower awe before wisdom and the higher
awe after it.
Pirkei Avot 3:171°:’3 N1aR mawn
TIT PR DX .PIX 7T PR LTTA PR OK LI Y 12 0eR om
DX .30 X AR X OK AT X L1890 X OX A TR LPIR
OX .70 7R LMPR TR OR AP PR LNYT PR OR LOYT PR A2 TR
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m_:'? ,ynn 129R inndnY '?; JIRIR 777 RITLA0R TR LTIN TR
NI N3 TN L TUER YUY PRV TRIY 1D it Nm
°2 IS, XY 13793 WD M) (0 ) TN 138 Y nanim

... TR 12712 07770 19%7 230 R
Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.
Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“From when the sickle is first put to the standing grain
(bakamah) you shall begin to count seven weeks.” This is
the word read as bakomah.
Deuteronomy 16:9°0:1”v 0°727
:PAYIY MYV TB0? 20A TRR2 WRAN PN 727IB0R NYIY NYY
Seven weeks shalt thou number unto thee; from the time the
sickle is first put to the standing corn shalt thou begin to
number seven weeks.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P2 752 %9 MpaT

The Kessef Mishneh reports from R. Yitzchak ibn Giat that

the Omer is counted standing, supported by reading

bakamah, “the standing grain,” as bakomah, “standing.”
The Alter Rebbe applies the “stature” to the emotions of
kelipah.

Kessef Mishneh on Mishneh Torah, Daily Offerings and

Additional Offerings 7:23:1m3%71 ,7n mwn %y mawn 703

’R:A”2:1 1920121 027N

1350137 °87 1P2p MW DR 12 7P 205 197 TP ROR 11N PRI

710 202 MEN NWID M .AMIPA 7172 PR AnPAT XIPR TIDNOXY

TP MAND I8 R 1270
Torat Emet 363 (Public Domain)

o7 By T

“And Havayah descended upon Mount Sinai.” The Alter

Rebbe reads the descent as the revelation of Keser that
came of itself after the seven weeks.

Exodus 19:20°2:0” mnw

DY) 977 WRATOR TwRY 0 RPN 7T URITOR 10 1070y T T

Hhia)

And the L-RD came down upon mount Sinai, to the top of

the mount; and the L-RD called Moses to the top of the

mount; and Moses went up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“You shall make the festival of Shavuos ... the measure of
the freewill offering of your hand that you give, as
Havayah your G-d will bless you.” The Alter Rebbe reads
“your hand” as the outer dimension in which Keser shines
on Shavuos.

Deuteronomy 16:107:1”v 0°727
1799722 WK 100 WK 972 NITI NER RN 12 NY2Y a0 )

And thou shalt keep the feast of weeks unto the L-RD thy
G-d after the measure of the freewill-offering of thy hand,
which thou shalt give, according as the L-RD thy G-d bles-
seth thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mmann macn: 27

Sefer Yetzirah opens with the thirty-two wondrous paths of
wisdom. Z’eir Anpin is called lev (32) because it receives
them.
Sefer Yetzirah 1:1°X:’X 717°%° 120
BRIW? "POR MIRAR 1 PP a0 MIRTYE MAcN1 0Ny oowbwa
017 7Y 199 KW 07 NI 017 2T PR 09y 7PmY 0°°n 0opoR
71907 7901 19032 0°190 TWHW 1P AR K2 10 YIT

Yah, the L-rd of hosts, the living G-d, King of the Universe,
Omnipotent, All-Kind and Merciful, Supreme and Extolled,
who is Eternal, Sublime and Most-Holy, ordained (formed)
and created the Universe in thirty-two mysterious paths of
wisdom by three Sepharim, namely: 1) S'for 2 ;799) Sippur
7129; and 3) Sapher 790 which are in Him one and the same.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor

Kalisch. New York, 1877 (Public Domain)
o1 AR PIP N2 NEY YW Wy DRNWS 1R nywa
2129 M1 1 s
When Israel put “we will do” before “we will hear,” a heav-
enly voice asked who had revealed this secret, and angels
tied two crowns on each of them. Here the secret is that

the revelation of Sinai lasts only through the yoke of the
mitzvos, and the two crowns are the two halves of Keser.

Shabbat 88a:8'M:x n"n naw
N2 DR "YRYID MRRYY” PRI MTRRY IYY YN 221 MmN
712 PYRNYR NPT CIRYRY A1 T 327 193 R 77 11K P
— »§727 Hip2 ynwY 1127 Sy 03 723 PIRYR 7 1072” :20N0T
02T KB RPIT 272 RQA 027 WK YR AT PY KY2
n 7 i ,mBan’ PRI Yown1 M7 — N Y77 *8y2 mend”

ZyRYY? PRy MUTRR 2K AX 1YY 0TIP 1019 1t men
William Davidson, Vocalized Aramaic (CC-BY-NC)

s~ iR i)
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
27on
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The two loaves of Shavuos “shall be baked leavened.” The
Alter Rebbe explains why leaven, excluded from every
other offering, is brought on Shavuos.

Leviticus 23:1717°:3”2 X"

Y20 N3N NP0 0y "W DAY 19IA 007 W20 DY NaTn
2 097132 T°DRD

Ye shall bring out of your dwellings two wave-loaves of two

tenth parts of an ephah; they shall be of fine flour, they shall

be baked with leaven, for first-fruits unto the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

waT 291 7N 95 %5

“For any leaven and any honey you shall not burn as a fire
offering.” Leaven is kept from the altar because it stands
for self-exaltation, which the external forces can feed on.
Leviticus 2:1187°:’2 R7p™
~X? W2T7221 IKRY720 °3 yn Apyn X7 NP 1200 WK 1anITeD
2 AWK 137 37°0RN
No meal-offering, which ye shall bring unto the L-RD, shall
be made with leaven; for ye shall make no leaven, nor any
honey, smoke as an offering made by fire unto the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X2 ,2 R

199318 19 137

Another passage the text gives (end of the column) on
“And He spoke ... I am.”

Zohar, Vayikra 24:170-25:179v7yp:1172-¥7p: 772 XIp” 2711 7820
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The Zohar there asks why Isaiah says “I, I” (Anochi,
Anochi) twice and answers that one is the Anochi of Sinai,
as the Kehot note quotes.

Zohar, Lech Lecha 24:248-259v”17-n1"137:773 72 72,77 190
He said: ‘The word “I” occurs here twice: once in reference
to Sinai (cf. “I am the L-rd thy G-d”, Ex. 20, 2), and the other
in reference to the creation of the world (cf. “I have made
the earth and created man upon it”, Is. 45, 12), to show that
there is no division between the upper and lower worlds.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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At the end of this column the Zohar says that Anochi is
“the first level,” which the Kehot note identifies with
Malchus.

Zohar, Lech Lecha 26:272-29:319-2"1y:1*> 9% 92 ,2mn 190
@l 7H i)

After his circumcision, all grades combined with this grade,
and in this way G-d spoke with him. It may be objected that
according to our interpretation the verses “and the L-rd ap-
peared to Abram”, “and Abram journeyed to the South”,
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“and he built there an altar”, indicate that he had attained to
these higher grades; how, then, can you say that before he
was circumcised these grades did not combine with this one
to speak with him? The answer is that previously G-d gave
wisdom to Abraham to cleave to ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Another passage the text gives on “And He spoke ... [ am.

Zohar, Yitro 20:343-3557”1w-2"nw:’S 190° 7717 100
and the word lemor (saying), that it was a heritage of all. Said
R. Isaac: ‘Why was the Torah given in fire and darkness?

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Another passage the text gives on “And He spoke ... I am.

Zohar, Vaera 6:65-7:71X”y:1-7170:"1 RIRY ,7717 7190

AND MOSES SPAKE SO UNTO THE CHILDREN OF ISRAEL,
BUT THEY HEARKENED NOT UNTO MOSES FOR ANGUISH
OF SPIRIT. What is the meaning of “anguish of spirit” (lit.
shortness of breath)? R. Judah interpreted the expression
literally, “they had no rest from their labours, no time to
breathe”. But R. Simeon saw a mystical significance in the
expression; the “Jubilee” (the world of Binah, the abode of
transcendental “Freedom “) was as yet not in manifestation
to give them spiritual rest, and the later Spirit (Malkuth) was
not yet able ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The last of the Zohar passages the text gives on “And He
spoke ... ITam.”

Zohar, Shemot 10:67-11:7717y:X"-10: Mnw ,7710 190

R -
The Tzemach Tzedek quotes there the Zohar’s words on “I,
I am He Who wipes away your transgressions” (“why twice
‘I’? But one at Sinai”) and copies the passage at length.
KEHOT'S NOTE
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There the Tzemach Tzedek notes that in the Zohar on Lech
Lecha (end of 89a) “I am” is “the first level,” that is,
Malchus, as the Zohar Chadash explains there.
KEHOT'S NOTE
712 78 13 °1) 12 573 11°°7 ARMTP K37 XIT °2IR R7YO ©7AT 70 707
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The text refers to this Zohar passage on “And He spoke ... I
am,” the opening of the Ten Commandments.

Zohar, Behar 12:74-14:80°2:77-77y:2”° 7112 ,771171 190
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