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An explanation of “At the time
when they put ‘we will do’ first”

The Torah, rooted in the inner dimension of Keser and the
Primordial Thought, stands above the mitzvos and gives them
life, which is why it was given on Shavuos and why its
commandments guard the flow of holiness. By putting “we will
do” first, Israel revealed the hidden love from the depth of the
heart and drew down a revelation from “Who,” the level above all

the attributes, which alone can give the fear of Heaven.
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THE BIG IDEA

The Torah, rooted in the inner dimension of Keser and the Primordial Thought,
stands above the mitzvos and gives them life, which is why it was given on Shavuos
and why its commandments guard the flow of holiness. By putting “we will do”
first, Israel revealed the hidden love from the depth of the heart and drew down a
revelation from “Who,” the level above all the attributes, which alone can give the

fear of Heaven.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

THE MAAMAR IN BRIEF

This explanation fills in the background of the preceding maamar. Chochmah is G-d’s “end of the
deed” because the descent of the Unknowable Head, which is an utterance, ends in it. The mitzvos,
“water that waters a tree,” come from the five Chasadim and the outer dimension of Keser; the Torah
comes from Mocha Stima’ah, its inner dimension, and rules over the mitzvos as a householder rules
over his vessels, measuring them through the Botzina d’Kardinusa. The Torah is adam, life-giving
blood, rooted in Yitzchak’s Gevurah of Atik, so it was given on Shavuos, and its commandments against
murder, adultery and theft forbid diverting holy life and new light to the external forces. “Doing His
word,” building Malchus through Torah and mitzvos, depends on the will of the heart: by putting “we
will do” first, Israel revealed the hidden love as baalei teshuvah do, and drew down more than the Avos
had. “Who will give” is the level above “Heaven,” the attributes, for the fear of Heaven is not in

Heaven’s hands; that same “Who” knows which souls rise, and it will be revealed in the Time to Come.

OUTLINE

1 “The end of the deed is in thought first” 11-2

Chochmah is G-d’s “end of the deed”: the descent of the Unknowable Head, an utterance, ends in
Chochmah, which is called Thought, and only from Chochmabh is the Infinite Light revealed to the levels
below.

2 The Torah above the mitzvos 13-5

The mitzvos come from the five Chasadim and the outer dimension of Keser; the Torah comes from Mocha
Stima’ah, its inner dimension, and measures the mitzvos like the Botzina d’Kardinusa. The Torah is adam,
life-giving blood, and was given on Shavuos, Yitzchak’s festival.
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Commandments that guard the flow of holiness

“You shall not murder” forbids pouring holy life into kelipah; “You shall not commit adultery” guards the
new light of “conjugal time,” like the gift of Shabbos; “You shall not steal” warns against the self-deception
that lets the external forces steal from holiness.

“Those who do His word”

Building Malchus through Torah and mitzvos depends on the will of the heart. Israel’s “we will do” re-
vealed the hidden love, as baalei teshuvah do, and drew down a revelation that reached below and was en-
graved on the tablets; “Who” is Binah revealing the hidden love rooted in Chochmah.

The fear of Heaven and free choice

The fear of Heaven is not in the hands of “Heaven,” the attributes of Chesed and Gevurah, but depends on
the level above them. G-d’s foreknowledge does not compel choice because it only encompasses a person
and does not enter him.

“Who will give” and “Who knows”

“Who will give” is the Most Concealed level, which alone can draw awe into the heart, like G-d’s own
prayer for compassion from above the attributes. “Who knows” is the level that knows which souls are
rooted in heaven and which in earth; in the Time to Come this “Who,” the fiftieth gate of Binah, will be re-
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vealed and both wishes of the Midrash fulfilled.

KEY CONCEPTS

The Unknowable Head (Reisha d’Lo Isyada) x77 xw™
YT NR

The highest level of Keser, beyond all knowing. It is drawn
from the Malchus of Adam Kadmon and so is called an ut-
terance, and its descent ends in Chochmah.

Mocha Stima’ah (the hidden brain) 1X»°no xmn

The Chochmah within Keser, its inner dimension. The
Torah is rooted here, above the mitzvos, which come from
the outer dimension of Keser.

Botzina d’Kardinusa (the measuring line) x1°%12
RN°117PT

The Zohar’s “lamp of darkness,” the measuring line that
sets the measure of everything; it is in Mocha Stima’ah,
where the Gevurah of Atik is enclothed, and from it the
Torah defines how each mitzvah is done.
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The hidden love namoni nanx

The love of G-d hidden in every Jewish soul, rooted in su-
pernal Chochmah and revealed through Binah. Israel re-
vealed it at Sinai by putting “we will do” first.

“Those who do His word” 1727 "y

Those who build and perfect the word of Havayah,
Malchus of Atzilus, through Torah and mitzvos, so that
G-d is King over a people; only afterwards comes “hear-
kening to the voice of His word.”

The fear of Heaven 0°nw nx7°

Awe of G-d, which is not “in the hands of Heaven,” the at-
tributes of Chesed and Gevurah, but depends on the level
above them, “Who,” from which it can be given.

“Who” (mi) °n

The level above all the attributes: the Infinite One who en-
compasses all worlds, the Most Concealed, and Binah’s
fiftieth gate, which will be revealed in the Time to Come.
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SECTION 1 - 1-2

“The end of the deed is in thought first”
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An explanation of [the maamar] “At the time when they put [‘we will do’] first.”

This heading marks what follows as a biur, an explanation, of the preceding maamar, which opens with the
Sages’ words that at Sinai Israel put “we will do” before “we will hear.” The explanation fills in the Kabbalistic
background of points that the maamar made briefly.
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Now, the root of the matter mentioned above in the explanation of “the end of the deed is in
thought first”: that the level of supernal Chochmah (wisdom) is the “end of the deed” of the Holy
One, blessed be He.

The maamar above used the line “the end of the deed is in thought first,” from the Friday-night hymn Lecha

Dodi, and applied it to supernal Chochmah. Here the explanation asks how Chochmah, the first of the
Sefiros, can be called G-d’s “end of the deed.”

KD 277113 °2 YWY 27D 1 W N7y wrRa CNIPUIRT M1nona RIT RYPTY Mwatnn 70 00
A”3n2 179 pID 27w0a K21 7D

That is: the end of the enclothement of the Unknowable Head (Reisha d’Lo Isyada) is in the
Chochmah of Atzilus (Emanation), as is written in Etz Chaim, Sha’ar 47, chapter 3, and Sha’ar 2, in
the Mahadura Basra, chapters 1 [and] 3; and it is cited in Sefer Shel Beinonim (Tanya), chapter 35,
in the gloss.

The Unknowable Head (Reisha d’Lo Isyada) is the highest level of Keser, so lofty that it cannot be known. Etz

Chaim teaches that its enclothement, its descent from level to level, ends in the Chochmah of Atzilus, and

Tanya cites this in a gloss to chapter 35; so Chochmah is where that descent concludes.

g9 1T INRY TN NIN02 APYDI WPHD IARK M2 I PURT 9Rn qwniw X797 M
K7D

Now, the Unknowable Head, which is drawn from the Malchus of Adam Kadmon, is the level of an
utterance (maamar), as is written in Pri Etz Chaim on the kavanah of “Blessed is He who spoke, and
the world came into being”: [it is] the Unknowable Head.

The Unknowable Head is drawn from the Malchus of Adam Kadmon, and Malchus is the level of speech, so

this level is called an “utterance.” Pri Etz Chaim says the same in its kavanah for the morning prayer

“Blessed is He who spoke, and the world came into being,” which it connects with the Unknowable Head.
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And it is explained above that utterance and deed are all one, and this is “the end of the deed.” That
is: the end of the enclothement of the level of the Unknowable Head is in Chochmah, which is
called “Thought,” and this is “in thought first.”

Since utterance and deed are one, as the maamar above explained, an utterance whose descent ends in

Chochmabh is a deed that ends there. And because Chochmah is called “Thought,” the line can be read: the
end of this deed is in Thought, which is first.
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And see the Mikdash Melech in [its] explanation of the Zohar (Bereishis, folio 15a), [on] “Beyond
that point nothing is known at all”: for the Infinite Light (Or Ein Sof) is revealed only in Chochmabh,
and Chochmah spreads into Imma and Z’eir Anpin (the emotive attributes) and Nukva (the femi-
nine / Malchus), etc. See there.

The Zohar says that beyond the first hidden point, Chochmah, nothing is known at all. The Mikdash Melech

explains that the Infinite Light is revealed only in Chochmah, and from Chochmah it spreads into Imma (Bi-
nah) and into the lower configurations, Z’eir Anpin and Nukva.

SECTION 2 - 13-5

The Torah above the mitzvos
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And the matter of the Torah and the mitzvos: Now, “like water that waters a tree” is the five
Chasadim of Z’eir Anpin (the emotive attributes), which make the vessels grow, and from them is
the root of the 248 positive commandments. And the root of the five Chasadim is from the
Whiteness of the Skull (Chivarta d’Gulgalta), and the root of their root is from the Chesed (kind-
ness) of Atik; and the 365 prohibitions are from the five Gevuros of Z’eir Anpin, and the root of
their root is from the Gevurah (restraint) of Atik.

The Tikkunei Zohar describes divine flow as “like water that waters a tree,” making it grow. The text identi-

fies this water with the five Chasadim (kindnesses) of Z’eir Anpin, which make its vessels grow and are the

root of the 248 positive commandments; their root is in the Whiteness of the Skull and, higher, in the Chesed
of Atik, while the 365 prohibitions come from the five Gevuros and, higher, from the Gevurah of Atik.
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And the root of the Torah is from Mocha Stima’ah (the hidden brain), from which is the root of the
hairs of the Skull (Gulgalta), which are the laws of the Torah (and see Etz Chaim, Sha’ar Arich
Anpin, chapter 5).

The Torah is rooted higher, in Mocha Stima’ah, the hidden brain, which is also the source of the “hairs” of

the Skull. In Kabbalah these hairs are fine channels of flow, and the text says that they are the laws of the
Torah.
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Now, the Skull is the outer dimension (chitzoniyus) of Keser (the Crown), and from there the
mitzvos are drawn, from the whiteness between the hairs; and when they are drawn into the Keser
of Z’eir Anpin they become 613 paths, etc., as is written in the Idra (of Nasso, folio 129a): “into 613
paths, which divide in Z’eir Anpin.”

The Skull (Gulgalta) is the outer dimension of Keser, and the mitzvos come from it, through the white path

between the hairs. The Idra Rabba says that this path divides into 613 paths in Z’eir Anpin, the 613
commandments.
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But the Torah is drawn from Mocha Stima’ah, which is the level of the inner dimension (pnimiyus),
that is, the Chochmah (wisdom) within Keser; for Chochmabh is the level of the inner dimension,
and “in Chochmabh they are clarified,” to clarify what is permitted and what is forbidden. And it is
above the mitzvos, which are the vessels.

The Torah stands higher than the mitzvos, for it comes from Mocha Stima’ah, the Chochmah within Keser,

its inner dimension. Through Chochmah things are “clarified,” so the Torah decides what is permitted and
what is forbidden and rules over the mitzvos, which are like vessels.
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As in the analogy of a householder who commands in which place they should set the vessel: he
rules over the vessel and sets it in the place that he desires. So too, by way of analogy, the mitzvah

of sukkah is the drawing down of the encompassing [lights] (makifim) of Imma.

A householder decides where each vessel stands; he rules over his vessels. So the Torah rules over the
mitzvos, and the text takes the sukkah as its example: the mitzvah itself draws down the encompassing lights

(makifim) of Imma, that is, of Binah.
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And the study of the Torah — how and what the sukkah shall be: not less than seven handbreadths
by seven handbreadths, and not higher than twenty [cubits], and that if not, it is not a mitzvah at all

— this is the rule and the command over the mitzvah; and it is

The Torah’s laws define the sukkah: at least seven handbreadths by seven, no higher than twenty cubits, and
otherwise it is no mitzvah at all. Such measures are the Torah’s rule and command over the mitzvah.
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like the householder who commands how the vessel is to be set, etc. And this is the Botzina d’Kardi-

nusa (the lamp of darkness), the measuring line that measures how the building shall be;

Like a householder deciding how a vessel is to be set, this measuring power is what the Zohar calls the
Botzina d’Kardinusa, the “lamp of darkness,” the measuring line that sets the dimensions of the building. It
is the force that gives every flow of light its limit and measure.
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and it is from the level of Mocha Stima’ah (the hidden brain), in which the Gevurah (restraint) of
Atik is enclothed, and it is the utterance of the measuring line. And this is the matter of “‘In the be-
ginning’ is also an utterance,” that is, the utterance of the measuring line.

The measuring line comes from Mocha Stima’ah, in which the Gevurah of Atik, the power of limitation, is

enclothed. The Sages count “In the beginning” as one of the ten utterances of creation even though it has no

“and He said,” and the text identifies that hidden utterance with the measuring line.
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And from there is the source of the Torah, which measures how the performance of the mitzvos
shall be. And see what is written on this matter in the explanation on [the verse| “So shall you
bless,” etc. And this is [the meaning of| “This is the Torah: a man (adam)”:

From that same measuring source comes the Torah, which defines how each mitzvah is to be done. The text
now reads the verse “This is the Torah: a man (adam)” as calling the Torah itself adam, “man.”
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for “the blood (dam) is the soul,” whereas “like water that waters a tree” only makes them grow, etc.
And “adam” [is as in] “I will be like (adameh) the Most High”: for the Torah draws down from the
level of the Will of all wills (Raava d’chol Raavin), the Primordial Thought, etc.

The word adam contains dam, blood, and “the blood is the soul”: blood gives life, whereas water, the five

Chasadim, only makes things grow. And adam also recalls adameh, “I will be like the Most High,” for the
Torah draws from the very highest level, the Will of all wills, the Primordial Thought.
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And therefore the Giving of the Torah is on Shavuos. For of the three pilgrimage festivals, Pesach
corresponds to Avraham, as it is written, “Knead and make cakes,” and Shavuos corresponds to
Yitzchak,

This is why the Torah was given on Shavuos. Each of the three pilgrimage festivals corresponds to one of the

Avos: Pesach to Avraham, alluded to in the cakes he had prepared for his guests, “Knead and make cakes,”
and Shavuos to Yitzchak.
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for the Giving of the Torah was with the sound of the shofar, corresponding to the ram of Yitzchak.
And Avraham is Chesed (kindness), from which is the root of the mitzvos: Avraham is in gematria
248,

Shavuos belongs to Yitzchak because the Torah was given with the sound of the shofar, and the shofar recalls

the ram offered in Yitzchak’s place. Avraham is Chesed, the root of the mitzvos, and the numerical value of
his name, Avraham, is 248, the number of the positive commandments.
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that is, the 248 commandments, the 248 limbs. And see on this in the Gemara, end of chapter 3 of
Nedarim (folio 32b). And this is why at first he was called Avram, and afterwards, through the cir-
cumcision, a hei was added to him: that is, the five Chasadim,

The 248 commandments correspond to the 248 limbs of the body, and the Talmud in Nedarim discusses the

change of his name from Avram to Avraham. Avram has the value 243; through the circumcision the letter

hei, whose value is five, was added, and these are the five Chasadim.
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which are the root of the mitzvos, “like water that waters a tree,” as mentioned above; and they are
revealed through the circumcision. And see what is written in the explanation on [the verse] “And
the number of the children of Israel shall be,” and there it is also explained how the mitzvos are the
level of water.

These five Chasadim are the “water that waters a tree,” the root of the mitzvos, and the circumcision re-

vealed them. The maamar on “And the number of the children of Israel shall be” explains at length why the
mitzvos are called water.

SECTION 3 - 16-10

Commandments that guard the flow of holiness

MyIaw3a 1991 PONYT 771230 WA 90 YN PINE NWS PSS 03 IRDYY 77133 N2 R pas
L9715 °13 0TR 11 79121 973 ROAW 1790 107 71 R ph%S onan RNy

And Yitzchak is the level of supernal Gevurah (restraint); and also, “Yitzchak” is a term of laughter
and delight, for his root is from the Gevurah of Atik. And therefore on Shavuos, which is from the
level of Yitzchak, is the time of the Giving of the Torah, which is also from this level, “a man
(adam),” etc., as mentioned above.

Yitzchak embodies supernal Gevurah, and his name means laughter, an expression of delight, because his

root is in the Gevurah of Atik. So Shavuos, Yitzchak’s festival, is the time of the Giving of the Torah, which
comes from that same level, the adam described above.
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And therefore in the Ten Commandments came the utterance “You shall not murder”: that there
should not be, G-d forbid, “one who sheds the blood of man into man,” etc., as explained above.
Because the Torah is adam, the life-giving blood, the Ten Commandments include “You shall not murder.”

In the terms of the maamar above, it means that no one should “shed the blood of man into man,” pouring
the life of the holy adam into the adam of kelipah, G-d forbid.
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And this is also the matter of “And the river shall be wasted and dried up”: “wasted” in the First
Temple and “dried up” in the Second Temple, etc., as mentioned above. And this is the matter that
they showed Titus that blood was spurting and coming out

The Zohar reads “the river shall be wasted and dried up” as the two destructions: “wasted” in the First

Temple and “dried up” in the Second, as the maamar above explained. The Talmud relates that when Titus
slashed the curtain of the Holy of Holies, blood spurted out.
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(as is found in Gittin, chapter HaNizakin): that is, because of the sins and transgressions of Israel,
they caused the shedding of the blood and life-force of the Adam of holiness into the Adam of keli-
pah (the husk). “You shall not commit adultery”:

The blood shown to Titus was a sign of what Israel’s sins had caused: the life-force of the adam of holiness

had been poured into the adam of kelipah. The text then turns to the next commandment, “You shall not
commit adultery.”
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for it is explained in Etz Chaim, Sha’ar 47, the matter of “her food, her clothing and her conjugal
time”: “her food” is the level of the life-force drawn within the worlds in an inner manner, in the
way of inner light (or pnimi).

Etz Chaim reads the three things a husband owes his wife, “her food, her clothing and her conjugal time,” as

three kinds of divine flow. “Her food” is the life-force that enters the worlds as an inner light, sustaining
them from within.
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And “her clothing” is the level of encompassing light (or makif). And all this is what is drawn down
in the order of the chain of descending worlds (hishtalshelus), as it is said, “And in His goodness

He renews every day, continually, the work of creation”:

“Her clothing” is the encompassing light, which surrounds the worlds from beyond. Both the inner and the
encompassing light belong to the ordinary order of the chain of worlds, which the morning blessing de-
scribes: “in His goodness He renews every day, continually, the work of creation.”
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that is, that He renews them and gives them life and brings them into being, for otherwise all the
worlds would cease to be; yet even so, this renewal is to renew them in the way and manner that
they are.

G-d constantly renews the worlds, giving them life and existence, for without this they would cease to be. Yet

this renewal only re-creates them as they already are; it brings nothing new into being.
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But the level of “her conjugal time” is the drawing down of a truly new light, which was not at all in

the chain of the worlds’ descent; rather, a new light and truly new souls are drawn down,

“Her conjugal time,” by contrast, is the drawing down of an entirely new light that was never part of the
chain of worlds at all. Through it new light and truly new souls come into being.
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along the lines of what is written in the introduction of the Maharnash to Pri Etz Chaim: “Then they
will add light, etc., and this addition will be greater than the principal, etc.” And this is what is re-
ferred to in the Zohar by the name “union” (zivug), etc.

The Maharnash’s introduction to Pri Etz Chaim speaks of light that is added, an addition greater than the
principal itself. The Zohar calls such a drawing down zivug, “union.”

likuteitorah.com/likkutei-torah/bamidbar/15/ 11
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See there. And see what is written above in the explanation on [the verse] “I am black, yet comely”
[for] the reason why they designated this drawing down of new light by the analogy of union and
unification, which is a very physical analogy. See there for the reason.

Why would the Zohar describe something so lofty with so physical an image as marital union? The text refers
the reader to its explanation on “I am black, yet comely,” where the reason is given.
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And in the same way, on Shabbos an addition of lights is drawn down, which are given as a gift: a
new light that had not yet been in the bringing into being of Atzilus, Beriah, Yetzirah and Asiyah
(the four worlds). And therefore Shabbos is called “a good gift I have in My treasure house, and
Shabbos is its name.” And therefore we pray the Musaf prayer, named for the addition of holiness.
Shabbos is like “conjugal time”: on it additional lights are given as a gift, a new light that was not part of the

creation of the four worlds. That is why the Talmud calls Shabbos “a good gift” from G-d’s treasure house,
and why on Shabbos we add the Musaf prayer, for the added holiness.
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And see Pri Etz Chaim, Sha’ar Krias Shema, chapter 5; and from there it will be understood that the
levels of “her food” and “her clothing” are drawn from the outer dimension (chitzoniyus) of Abba
and Imma (Chochmah and Binah), and “her conjugal time” is drawn from the level of the inner di-
mension (pnimiyus),
Pri Etz Chaim explains that the outer union of Abba and Imma (Chochmah and Binah) goes on constantly by
itself, while a second, inner union brings forth souls. From this the text derives that “food” and “clothing,”

the ongoing sustenance of the worlds, come from the outer dimension of Abba and Imma, and “conjugal
time” from their inner dimension.

likuteitorah.com/likkutei-torah/bamidbar/15/ 12
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and also that this drawing down comes from far above, a new light, as is written there at the end of
chapter 11. And this is the warning “You shall not commit adultery”: that one should not draw this
level of flow, G-d forbid, to the external forces.
Pri Etz Chaim adds that the union which brings forth new souls needs a new light received from above,
whereas the union of the worlds draws on what Abba and Imma already hold. The commandment “You shall

not commit adultery” warns against drawing this highest flow, G-d forbid, to the external forces, the forces
outside holiness.
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And so too “You shall not steal”: this is through guarding [oneself] from false imaginings, that one

should not imagine of himself that he has broken the evil desires, when in truth it is a lie, etc.;

“You shall not steal” is explained in terms of a person’s inner life: he must guard against self-deception,
imagining that he has already broken his evil desires when in truth he has not. It is this false self-assurance
that the text connects with stealing.
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and from this there is drawn also the stealing above, in which the external forces steal from holi-
ness, as is written in Etz Chaim at the end of Sha’ar HaOna’ah, etc.; and also as is written elsewhere
in the name of Likkutei HaShas of the Arizal concerning the Jordan, that it “takes from this one and
gives to that one,” etc.

From such self-deception comes a “stealing” above, in which the external forces steal vitality from holiness,

as Etz Chaim describes. The text also cites Likkutei HaShas of the Arizal on the Jordan, which “takes from
this one and gives to that one.”

likuteitorah.com/likkutei-torah/bamidbar/15/ 13
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See there, as mentioned in Parshas Shelach, in the discourse beginning “The matter of the
techeles.” And see Rashi’s commentary on Iyov, chapter 4, on [the verse| “And a word was stolen to
me,” and in Sanhedrin, folio 89b. Rather, one should take care to break the desires in very truth,
and through this it will be drawn [down] that there will be no stealing above, etc.

The text sends the reader to the discourse on techeles in Parshas Shelach, and to Rashi on Iyov and the

Talmud in Sanhedrin on the words “a word was stolen to me.” The remedy is to break one’s desires in com-
plete truth; then no stealing will be drawn above.
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[And see the Zohar at the end of Parshas Yisro, and [its words]| “by the fact that the accent makes a
break, it is permitted to ‘steal the mind’ of one’s teacher in Torah”; and see Etz Chaim, Sha’ar
HaOna’ah, chapter 2: only actual stealing, etc.

The Zohar notes that in “You shall not steal” the cantillation makes a break, teaching that some “stealing” is

permitted: one may “steal the mind” of one’s teacher in Torah. The text also points to Etz Chaim’s gate on
deception, which speaks of “only actual stealing.”
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And this is along the lines of what is explained elsewhere concerning the silver goblet that Yosef hid
in the sack of Binyamin, the lower tzaddik: that the level of the silver goblet, the great love and the
joy of the soul, is not Binyamin’s own, but rather from the level of Yosef.]

Yosef had his silver goblet hidden in the sack of Binyamin, the lower tzaddik. Elsewhere this is explained to

mean that the “silver goblet,” great love and joy of the soul, was not Binyamin’s own but came from the level
of Yosef, so that it reached him as if by stealth.

likuteitorah.com/likkutei-torah/bamidbar/15/ 14
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“Those who do His word”
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2. Now, through fulfilling the mitzvos and occupying oneself with the Torah, through this one is
[among] “those who do His word”: who build and perfect the word of Havayah, which is the level of
Malchus (sovereignty) of Atzilus (Emanation), so that the Emanator, the Infinite One (Ein Sof),
blessed be He, will be King over a people, etc.; and through this, afterwards, “to hearken to the
voice of His word.”

Psalms speaks of “those who do His word, to hearken to the voice of His word.” Through Torah and mitzvos a

Jew “does,” that is, builds and perfects, the word of Havayah, Malchus of Atzilus, so that the Infinite One be-
comes King over a people; and afterwards comes “hearkening to the voice of His word.”
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But this power, to be “those who do His word,” depends on the deed and on the will of the heart;
and this is through “Who revealed to My children

The power to be “those who do His word” depends both on deed and on the will of the heart. That inner will is
the “secret” of which the Sages speak.
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this secret,” that they put “we will do” first: for through the revelation of the hidden love, [bringing
it] out of hiding and concealment into revelation, through this they also draw down from above the
revelation from the level of the Most Hidden of all hidden (Temira d’chol Temirin).

Putting “we will do” before “we will hear” revealed the love for G-d that is hidden in every Jew, bringing it

out of concealment. In response, a revelation was drawn down from the most hidden level of all, Temira
d’chol Temirin.

likuteitorah.com/likkutei-torah/bamidbar/15/ 15
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And this is the difference between Israel, who received the Torah at Sinai, and the Avos’ fulfilling of
the Torah. It is along the lines of what our Sages, of blessed memory, said: “In the place where

baalei teshuvah stand, complete tzaddikim cannot stand.” And the reason is explained in the Zohar

This is the difference between Israel at Sinai and the Avos, who kept the Torah before it was given. It parallels
the Sages’ saying that baalei teshuvah stand where complete tzaddikim cannot, and the Zohar gives the

reason.
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(Parshas Chayei Sarah, folio 129b): “for they draw [it] upon themselves with more will of the heart,
and with great strength,” etc.; that is, they bring the point of the heart out of concealment into rev-

elation more than the tzaddikim [do].

The Zohar says that baalei teshuvah draw themselves near to the King with more will of the heart and with
great strength. The text explains: they bring the point of the heart out of concealment into revelation more
than tzaddikim do.
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And this is the meaning of “with great strength”: that is, with a great and mighty power, from the

inwardness and depth of the point of the heart, which is revealed in them.

“With great strength” means with a mighty force that rises from the inwardness and depth of the point of the
heart, which is revealed in them.
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And therefore they also arouse [a response| above, that there be drawn down and revealed more
from the Most Hidden of all hidden. For according to the arousal from below, so is the arousal from

above.

Because their arousal from below came from such depth, they also aroused above a greater revelation from
the Most Hidden of all hidden. The arousal above always matches the arousal below.

likuteitorah.com/likkutei-torah/bamidbar/15/ 16
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And this is [the meaning of| what is written concerning the Giving of the Torah, “The voice of
Havayah is in power”: that is, because they put “we will do” first, in the manner of revealing the se-

cret, “with more strength,”

This is why the Torah was given with “the voice of Havayah in power”: the power from above answered the
“greater strength” with which Israel revealed the secret by putting “we will do” first.
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that is, with a great and mighty power from the point of the heart, which is the level of teshuvah (re-
turn), and this was through the Exodus from Egypt, etc.; therefore they also drew down from
above, at the time of the Giving of the Torah, out of concealment into revelation to a greater
degree,

That strength came from the point of the heart, the level of teshuvah, awakened through the Exodus from
Egypt. So at the Giving of the Torah more was drawn out of concealment into revelation.
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that is, to a greater degree also than what the Avos drew down, who were at the level of complete
tzaddikim; for the flows that they drew down are above, in Atzilus, and did not descend below, etc.;

The Avos, complete tzaddikim, drew down revelations too, but theirs remained above, in Atzilus, and did not
descend into the lower worlds.
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whereas Israel drew down “to hearken to the voice of His word,” that the revelation be drawn down
below, and that it be “engraved (charus) on the tablets,” etc.: freedom (cheirus) from the suckling
of the external forces, etc.,

Israel drew down “hearkening to the voice of His word,” a revelation that reached below and was “engraved

on the tablets.” The Sages read charus, “engraved,” as cheirus, “freedom,” and the text explains it as free-
dom from the nourishment the external forces draw.
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for the utterance decrees and promises “You shall not murder,” meaning that this level shall no
longer be, etc., as was explained above. And the meaning of “Who revealed to My children this se-
cret”: “Who”

The utterance “You shall not murder” was then a decree and a promise that the pouring of holy life into keli-

pah described above would no longer happen. The text now turns to the words “Who revealed to My children
this secret.”
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is Binah (understanding); “revealed to My children this secret”: it is Yesod (foundation) of Abba; for
the hidden love is from the level of supernal Chochmah (wisdom), as is written in [Sefer Shel]
Beinonim, chapter 18, and its revelation is through Binah, contemplation. And this is the matter of
“a point in a palace.”

“Who” (mi) is Binah, and “revealed to My children this secret” is Yesod of Abba, the channel of Chochmah.

The hidden love comes from supernal Chochmah, as Tanya explains in chapter 18, and is revealed through

Binah, contemplation; this is the “point in a palace,” Chochmah within Binah.
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As is written on [the verse] “See, I set [before you],” etc.: for Chochmah and Binah are “two com-
panions,” etc. [And see the Ramaz on Parshas Vayera (folio 98a) concerning “it is a hidden secret,”

and at the beginning of Parshas Chukas, on the explanation of “and in a supernal secret,” etc.

Chochmah and Binah are “two companions” that never part, as explained in the discourse on “See, I set [be-
fore you].” The text also points to the Ramaz’s comments on the Zohar about a “hidden secret” and a “super-
nal secret.”
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And it is also possible to say that “this secret” is the Chasadim that are covered in Yesod of Imma;
see what is written in the explanation on [the verse] “And the number of the children of Israel shall

be as the sand of the sea, which can be neither measured nor counted.”

Another reading: “this secret” is the Chasadim (kindnesses) covered within Yesod of Imma, as explained in

the maamar on “And the number of the children of Israel shall be.”
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And this is [the meaning of| what is said in Midrash Rabbah (Vayera, section 49): “‘The secret of
Havayabh is for those who fear Him’: this is circumcision”; that is, because through circumcision is
the revelation of the Chasadim that are covered in Yesod of Imma, which is called “secret,” that is,
the hidden love, etc.]

The Midrash reads “the secret of Havayah is for those who fear Him” as circumcision, for circumcision re-
veals the Chasadim covered in Yesod of Imma. That covered level, called “secret,” is the hidden love.
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Now, through this the power is given to draw down also from above the revelation of the supernal
will, to be “those who do His word,” along the lines of what is explained in the Zohar (Balak, folio
191a); and through this, afterwards, “to hearken to the voice of His word.”

Through revealing the hidden love, Israel was given the power to draw down from above a revelation of the

supernal will, to be “those who do His word,” as the Zohar explains. Only after this comes “hearkening to the
voice of His word.”
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And the meaning of “bekol” [literally, “in the voice”] can be explained along the lines of what is
written on [the verse| “For you shall hearken to the voice”: that is, what is within the voice, etc. And
this revelation is drawn down below through “His word,” along the lines of what is written in the
Zohar (Va’eschanan, folio 261a), “the speech of this from within this,” etc.; see there in the com-
mentary of the Mikdash Melech and in the commentary of the Ramaz.

Bekol literally means “in the voice”: to hear what is within the voice, its inner content. This inner voice is

drawn down below through “His word,” as the Zohar says of Sinai that the speech of each level came forth
from within the one above it.
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And this is “to hearken to the voice of His word.” And therefore there must first be “those who do

His word,” as it is written, “For the word is near to you,” etc.,

So one must first be “those who do His word,” as the verse says, “For the word is near to you... to do it.” Only
then can one hearken to the voice of His word.
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“to do it”: that is, to make and perfect the level of the word, to draw into it the revelation of the level
of voice. And see the Zohar, Part II (folio 3b and folio 25b), on the joining of voice and speech;

“To do it” means to make and perfect the level of the word, Malchus, so that the revelation of voice can be

drawn into it. The Zohar discusses how voice and speech are joined.
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and also to draw into it the level of “in the voice,” as mentioned above; and as in the matter of what
iswritten on [the verse] “And now, let the power of Ado-nai be great,” etc.;

One must also draw into the word the inner level “in the voice,” as explained above. This is like the discourse
on “And now, let the power of Ado-nai be great,” where the power of Ado-nai, the Name associated with

Malchus, is to be made great.
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and this is through Torah and mitzvos, the Will of all wills, etc. And this is [the teaching] “Do not
read ‘your children’ (banayich) but ‘your builders’ (bonayich)”; and through this, afterwards, “to

hearken to the voice of His word,” etc.

This is done through Torah and mitzvos, which draw from the Will of all wills. So the Sages say, “Do not read
banayich, ‘your children,’ but bonayich, ‘your builders’”: Israel builds the word of G-d, and through this af-
terwards hearkens to the voice of His word.

SECTION 5 - 113-16

The fear of Heaven and free choice
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3. And the meaning of “Who revealed to My children” may be explained according to what is writ-

ten, “Who will give that they should have this heart, to fear Me” (in Parshas Va’eschanan, 5:26).

The text now explains the word “Who” (mi) in the heavenly voice’s question. It compares the verse in which
G-d says of Israel at Sinai, “Who will give that they should have this heart, to fear Me.”
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And see on this in the Midrash Rabbah at the end of Parshas Ki Savo: “They should have said, ‘You
give.”” And so it is in the Gemara (Avodah Zarah, folio 4b and the end of folio 5a).

The Midrash and the Talmud say that Israel were at fault for not answering, “You give!”: they should have
asked G-d Himself to give them such a heart.
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And Rabbi Moshe Alshich asked: but our Sages, of blessed memory, said, “Everything is in the
hands of Heaven except the fear of Heaven”; so how could they say, “You give”?

The Alshich asks: the Sages teach that “everything is in the hands of Heaven except the fear of Heaven,”
meaning that awe of G-d is left to a person’s own choice. How, then, could Israel have asked G-d to give it?
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And the Maharsha, in [his] Chiddushei Aggados there, wrote, and these are his words: “Although
everything is in the hands of Heaven except the fear of Heaven, nevertheless it is obvious that it is
in the power of

The Maharsha answers in his Chiddushei Aggados that even so, G-d certainly has the power to incline peo-
ple’s hearts toward good.
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the Holy One, blessed be He, to incline the heart of people toward good, for a number of verses in-
dicate this.” End of quote. And although his words are compelling, for indeed we say, “And unite

our hearts to love and to fear Your Name,”

Many verses show this, the Maharsha says, and the text agrees that his words are compelling: in our daily

prayer we ask, “Unite our hearts to love and to fear Your Name.”
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and as it is written in Tehillim (chapter 86:11), “Unite my heart to fear Your Name”; and see in the

Gemara (the last chapter of Sukkah, folio 52b), “Were it not for three verses,” etc. See there.

So too King David prays, “Unite my heart to fear Your Name,” and the Talmud cites three verses showing

that G-d Himself turns hearts, among them “I will give you a heart of flesh.”
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But if so, how is their saying, of blessed memory, “Everything is in the hands of Heaven except the
fear of Heaven,” to be explained? Therefore it must be said as Rabbeinu Bachya writes here, that

the meaning of “Everything is in the hands of Heaven except the fear of Heaven”

But then what do the Sages mean by “everything is in the hands of Heaven except the fear of Heaven”? The
text adopts Rabbeinu Bachya’s explanation on this verse.
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is this: that “Heaven” (shamayim) is the name for the supernal attributes (middos), in which and
through which the worlds are conducted, which are Chesed (kindness) and Gevurah (restraint),
called fire and water (esh and mayim); and this is the meaning of shamayim.

In Rabbeinu Bachya’s reading, “Heaven” (shamayim) means the supernal attributes through which G-d con-
ducts the worlds, Chesed and Gevurah, fire (esh) and water (mayim), whose names combine in the word
shamayim. Everything is “in the hands” of these attributes.
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But the fear of Heaven does not depend on these levels, but rather on the level that is above the su-
pernal attributes, “for He is not of any of these attributes at all.”

The fear of Heaven, however, does not depend on these attributes but on a level above them, of which the
Tikkunei Zohar says, “He is not of any of these attributes at all.” Only G-d as He transcends the attributes can

“give” awe.
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And of this it is said, “Who will give that they should have this heart,” etc., in the manner of “Who
will give a pure thing out of an impure,” etc.: the level of “Who” is the Infinite One (Ein Sof),

blessed be He, the light that encompasses all worlds (sovev kol almin), who is not grasped at all.

G-d’s words “Who will give that they should have this heart” come from the level called “Who” (mi), as in
“Who will give a pure thing out of an impure?” This “Who” is the Infinite One, the light that encompasses all

worlds, beyond all grasp.
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That is: below, at the level of “Heaven,” there is “this opposite that”: the evil attributes of kelipah
(the husk) against the attributes of holiness.

Below, at the level of “Heaven,” the attributes have opposites: for every holy attribute there is an evil at-
tribute of kelipah, “this opposite that.” There good and evil stand against each other.

210 #7-8890m1 A0 0091 D 86'17373 TP RD WA 0X 1A%y 772 O”R 2239 9"RWN
Whereas in relation to the Infinite One, blessed be He, Himself: “Even darkness does not darken
for You,” etc.; “Mountains melted like wax,” etc.

In relation to the Infinite One Himself there is no opposite: “even darkness does not darken for You,” and
before Him “mountains melted like wax.”
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(And see Sefer Shel Beinonim (Tanya), end of chapter 19.) And similarly they explained the saying

of our Sages, of blessed memory, “Children, life and sustenance do not depend on merit,” which

are the attributes of Chesed (kindness) and Gevurah (restraint), “but rather depend on mazal,”
Tanya, at the end of chapter 19, cites “mountains melted like wax” for the power of the Infinite Light to drive
away the kelipos. In the same way the Sages’ saying that “children, life and sustenance” depend not on merit

but on mazal is explained: merit works through the attributes of Chesed and Gevurah, while mazal is a high-

er source.
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which is Keser (the Crown), etc. And it is possible to explain the matter: for in the matter of [G-d’s]
knowledge and [man’s] choice, the Holy One, blessed be He, knows all that will be.

That higher source, mazal, is Keser, above the attributes. The text now explains the matter through the clas-
sic question of G-d’s foreknowledge and human free choice.

07277172 IRI2ND 717°127 N7 I AP 1R 97BYRY YWD IR TAPOTR 0 MW Y0 1N 0T
219 17713 INYUT 1RY 0D W TPARIM TR2wn mabnn nra

And before it comes to be, He knows that this one will be a tzaddik or a rasha. And even so, this
knowledge does not compel the choice, as is explained in the Rambam, chapter 5 of Hilchos
Teshuvah; and the Raavad there explains that His knowledge is not a decree, etc.

G-d knows beforehand whether a person will be righteous or wicked, yet, as the Rambam explains in Hilchos

Teshuvah, this knowledge does not compel his choice. The Raavad there adds that His knowledge is not a

decree.

likuteitorah.com/likkutei-torah/bamidbar/15/ 23

15



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 15 1AMTPIY YW BY IR

NP1 M3 P7 RN RITW TP N2WNR N7 P02 RITW 11°9Y NPT RO YT 0 PIavm

And the explanation is that the knowledge is in the supernal Daas (knowledge), which is the level of

Keser (the Crown), the Primordial Thought, which shines only as an encompassing [light];

The explanation is that this knowledge is in the supernal Daas, the level of Keser, the Primordial Thought,
which shines only as an encompassing light, surrounding a person rather than entering him.
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and therefore a person is not affected by it so that it would compel his deeds, as is written in the ex-

planation on [the verse| “You shall keep My Shabbosos.”

Because it does not enter a person inwardly, he is not affected by it, and it does not force his deeds. The text
refers to its explanation on “You shall keep My Shabbosos.”
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Which is not so with the level of the attributes (middos), from which the flow is drawn into a person
inwardly; and of this level they said that the angel asks, “This drop, what will become of it? Wise or

foolish?” etc.,

The attributes, by contrast, flow into a person inwardly and do shape him. Of this level the Talmud says that
the angel appointed over conception asks of each drop whether it will be wise or foolish, strong or weak.
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but “wicked or righteous” he does not say, because “everything is in the hands of Heaven except
the fear of Heaven” (chapter 2 of Niddah, folio 16b);

The angel does not ask whether the child will be wicked or righteous, because “everything is in the hands of
Heaven except the fear of Heaven.”
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that is, the fear of Heaven does not depend on the hands of “Heaven” specifically. And all the more

so the angel, who is of the level of the host of heaven, has no dominion over this.

This means that the fear of Heaven does not depend specifically on “Heaven,” the attributes. All the more so

the angel, part of the host of heaven, has no power over it.
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For the knowledge, what the Holy One, blessed be He, knows, that this one will be a tzaddik or a
rasha, is at a very high level that is above the chain of descending worlds (hishtalshelus), and is
called a general light (or kelali), which includes the whole chain of the worlds’ descent in one
thought,

G-d’s knowledge of who will be righteous or wicked belongs to a level far above the chain of worlds, a general
light that holds the whole chain in a single thought.
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as the saying goes, “He looks and sees to the end of all generations in a single glance”; and no in-
ner flow at all is drawn from there, even into the supernal attributes of Atzilus (Emanation), which

are called “Heaven,” in which and through which the Holy One, blessed be He, conducts His world.

As the Rosh Hashanah prayer says, He “looks and sees to the end of all generations” at a glance. Nothing of
this knowledge flows inwardly, even into the supernal attributes of Atzilus, called “Heaven,” through which
G-d conducts His world.
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And see what is written on [the verse]| “Listen, O heavens, and I will speak,” etc. And therefore this
knowledge does not compel the choice at all; rather, the freedom [of choice] is given to every

person.

This is also explained in the discourse on “Listen, O heavens, and I will speak.” So the knowledge does not

compel choice at all; as the Mishnah says, freedom “is given” to every person.

NITAT 9123 199X N1PRtID 223 D9 TORK 2NDa 1199 NYT NP DY 17apn 70° 10w 1T 19X
177120 19190 ROW 9T MDY

Indeed, this is because so did the Holy One, blessed be He, establish His world: that the supernal
Daas (knowledge) should not shine at all in an inner way, even in the supernal attributes (middos),

so that it would not compel the choice.

G-d deliberately established His world so that the supernal Daas would not shine inwardly, even into the su-
pernal attributes, in order not to compel man’s choice.
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But if it were His will, blessed be He, to shine some illumination from it in an inner way, then
through this awe would certainly be drawn down in an inner way; along the lines of “but a great

trembling fell upon them,” etc., “because their mazal saw.”

But if G-d willed to let some of it shine inwardly, awe would certainly be drawn into a person. So Daniel’s
companions were seized with trembling though they did not see the vision, because “their mazal saw.”

SECTION 6 - 117-19

“Who will give” and “Who knows”
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And of this it is said, “Who will give that they should have this heart, to fear Me.” “Who will give”
specifically: this is the level of the Most Concealed of all concealed (Stimu d’chol Stimin), where

there is this power, to draw awe into them,

Of this G-d says, “Who will give that they should have this heart, to fear Me”: “Who” here is the Most

Concealed of all concealed, the level that has the power to draw awe into people.
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although in the hands of “Heaven” this level is not [found], as mentioned above. And if so, the
meaning of “Who will give” is along the lines of the saying of our Sages, of blessed memory (first
chapter of Berachos, end of folio 7a), that the Holy One, blessed be He, prays, etc.: “May it be the
will,” etc.

That power is not found “in the hands of Heaven,” the attributes. “Who will give” is therefore like the
Talmud’s teaching that G-d Himself prays, “May it be My will that My compassion overcome My anger.”
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And it is explained in the book Shushan Sodos, by a student of the Ramban, of blessed memory,
that “the Holy One, blessed be He” here refers to the level of the light that shines in the supernal at-
tributes (middos), and He prays to draw down the will from the source of compassion that is far

above the attributes, etc. See there.

Shushan Sodos explains that “the Holy One, blessed be He,” who prays, is the light that shines in the attribut-
es, and His prayer draws down will from the source of compassion far above them. So too “Who will give”
asks for awe from above the attributes.
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And in the same way one may explain the verse “Who knows the spirit of men that goes upward,”
etc. (in Koheles 3:21);

The same approach explains Koheles’ question, “Who knows the spirit of men that goes upward,” set against
the spirit of the beast that goes down to the earth.
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for on the face of it this is not understood, since afterwards he said, “And the spirit returns to G-d,

who gave it”; so how did he say first, “Who knows,” etc.?

On the face of it the question is puzzling, since Koheles later states plainly that “the spirit returns to G-d,
who gave it.” How could he first ask “Who knows”?
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But the explanation is according to what is written in the Midrash Rabbah at the end of Parshas
Haazinu: “And I do not know where my soul is going,” etc., “as it is said, “‘Who knows the spirit,’”

etc.

The Midrash at the end of Haazinu has Moshe say, “I do not know where my soul is going,” citing this same
verse, “Who knows the spirit.”
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On the face of it, it is astonishing that Moshe Rabbeinu, peace be upon him, should be in doubt
whether perhaps his soul, etc.; and further, if, G-d forbid, it goes down below into the earth, then

what is [the meaning of] what he said, that it should rest well?

This is astonishing: how could Moshe doubt whether his soul would go up? And if it might go down into the
earth, what would his words mean, that it should rest well?
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For on the face of it, “the spirit of the beast that goes down below to the earth” has no endurance.
Rather, one is compelled to say that “heaven” and “earth” are not the physical heaven and earth,
but they are Z’eir Anpin (the emotive attributes) and Nukva (the feminine / Malchus) of Atzilus
(Emanation), which are called heaven and earth.

A spirit that goes down to the earth, like an animal’s, has no lasting existence. So “heaven” and “earth” here

must mean Z’eir Anpin and Nukva of Atzilus, which are called heaven and earth.
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For “earth” is the level of Malchus (sovereignty), as is written in the discourse beginning “And the
number of the children of Israel shall be.” And of this it is said, “And the earth is My footstool,” and
it is written, “And Your people are all tzaddikim; they shall inherit the earth forever.”

“Earth” is Malchus, as explained in the discourse on “And the number of the children of Israel shall be.” So
Malchus is “My footstool,” and the righteous are promised that they “shall inherit the earth” forever.
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Now, the soul is composed of the two levels of heaven and earth, for [the souls| are born through
the union of Z’eir Anpin (the emotive attributes) and Nukva (the feminine / Malchus); and see the

”»

Zohar, Part 1, Vayechi, end of folio 245a: “There are three souls,” etc. But there are lofty souls

whose main soul is from Z’eir Anpin, which is called heaven, and a little from Malchus

(sovereignty), which is called earth.

Since souls are born from the union of Z’eir Anpin (“heaven”) and Nukva (“earth”), every soul contains both
levels; the Zohar on Vayechi speaks of three kinds of soul. Some lofty souls come mainly from Z’eir Anpin,
with only a little from Malchus.
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And this is the meaning of “the spirit of men.” And there are [souls] the reverse, whose main soul is
from the level of Malchus, the Name Ban, “the spirit of the beast,” etc.,

Such souls are “the spirit of men” that goes upward. Others are the reverse, coming mainly from Malchus,
the Name Ban, and these are called “the spirit of the beast,” though they too are rooted in a holy level.
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like the angels that are called “the face of a lion” and “the face of an ox”; and the twelve tribes, too,

are called “twelve oxen,” as is written in the Mikdash Melech (Parshas Bereishis, end of folio 37b).

So too some angels are called by animal names, “the face of a lion” and “the face of an ox,” and the twelve
tribes are called “twelve oxen,” as the Mikdash Melech explains. An animal name here describes a soul’s

root, not a lowly soul.
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And this was the humility of Moshe, that he was in doubt from which level his soul is, etc. Also,
“heaven” is called the higher Garden and “earth” is called the lower Gan Eden, as is known from
the matter of “Whom do I have in heaven? And with You I desire nothing

This explains Moshe’s doubt: in his humility he was unsure from which level his soul came, heaven or earth.

“Heaven” and “earth” are also the higher and the lower Gan Eden, as in the verse “Whom do I have in
heaven?”
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on earth”; and as is written on [the verse] “And this is the commandment that Havayah command-
ed, to do in the land.” And of this it is said, “Who knows”: that is, the level of mi, “He who spoke and
the world came into being,” is the One who knows which is called “the spirit of men that goes up-

ward,” etc.

The verse continues, “And with You I desire nothing on earth,” and the discourse on “to do in the land” ex-
plains this further. So “Who knows” means that the level of mi, “He who spoke and the world came into
being,” knows which souls are “the spirit of men that goes upward.”
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And this is also the meaning of what is written, “Who knows, G-d may turn and relent” (in Yonah
3:9). And see what is written in the explanation on [the verse] “And now, let the power be great,” on

the meaning of the verse “If You keep [account of] sins, Y-ah, Ado-nai, who will stand?”

The same reading of “Who” explains the words of the king of Nineveh, “Who knows, G-d may turn and
relent,” and the verse “If You keep account of sins, Y-ah, Ado-nai, who will stand?” which another maamar
discusses.
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And according to this one may also explain the saying of our Sages, of blessed memory, “Who re-
vealed to My children this secret,” etc. And see what is written on [the verse] “And all your children

shall be taught of Havayah,” etc.

In the same way, “Who revealed to My children this secret” means that the level of mi revealed it. The text
also refers to the discourse on “And all your children shall be taught of Havayah.”
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And this is what is said in Midrash Tehillim, chapter 14, on [the verse] “Who will give out of Zion
the salvations of Israel”: “You find that twice it is written in the book of Tehillim, ‘Who will give,’

etc.

The Midrash on Tehillim notices that the words “Who will give out of Zion the salvation of Israel” appear

twice in the book of Tehillim, and asks why.
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And why? Rabbi Levi said: The teacher said one verse, ‘Who will give that they should have this

heart,” and the student said one verse, ‘And who will give that all the people of Havayah be

prophets’; neither the words of the teacher nor the words of the student are fulfilled in this world,
Rabbi Levi answers that two other “Who will give” sayings were never fulfilled: the Teacher, G-d, said “Who

will give that they should have this heart,” and the student, Moshe, said “Who will give that all the people of
Havayah be prophets.” Neither is fulfilled in this world.
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but in the World to Come both of them are fulfilled. The words of the teacher, from where? As it
says, ‘And [ will give you a new heart.” The words of the student, from where? As it says, ‘And it shall

come to pass afterwards that I will pour out My spirit upon all flesh.
in the Yalkut.

End of quote; it is also cited

In the World to Come both will be fulfilled: G-d’s wish in “I will give you a new heart,” and Moshe’s in “I will
pour out My spirit upon all flesh,” prophecy for all. The Yalkut quotes the same Midrash.
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And all this is drawn down because in the Time to Come there will be a revelation from the level of
“Who” (mi), which is the level of the fiftieth gate of Binah (understanding), etc. And this is the gate
of eisan (the strong), of which they said, “The letters of eisan |[alef, yud, tav, nun] serve for the fu-
ture [tense].”

All this will come because in the Time to Come the level of mi will be revealed. Mi has the numerical value

fifty, the fiftieth gate of Binah, called the gate of eisan, “the strong”; the letters of eisan are the prefixes of the
future tense, a hint that this gate belongs to the future.
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IN ONE'S AVODAH
A person must not deceive himself that his desires are already broken, but break them in very truth. The
power to “do His word” depends on the will of the heart, bringing the hidden love out of the depth of the
point of the heart, as Israel did when they put “we will do” first. And since awe comes from above the attrib-
utes, it is to be asked for, as we pray, “Unite our hearts to love and to fear Your Name.”

QUESTIONS FOR DISCUSSION

1. Why is Chochmah, the first of the Sefiros, called G-d’s “end of the deed”?

2. How does the analogy of a householder and his vessels explain the relation between the Torah’s laws and
the mitzvos, for example the measurements of a sukkah?

3. Why does the Torah, as adam, correspond to blood, while the mitzvos correspond to water?
4. What did Israel’s “we will do” draw down that the Avos, complete tzaddikim, did not?

5. If the fear of Heaven is not “in the hands of Heaven,” what does it mean to pray, “Unite our hearts to fear
Your Name”?
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“At the time when Israel put ‘we will do’ before ‘we will
hear,” a heavenly voice went forth and said to them: Who
revealed to My children this secret, which the ministering
angels use?” This saying of the Talmud is the subject of the
maamar that this section explains.
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At the opening of the Zohar on Bereishis, a single hidden
supernal point shines forth, and “beyond that point noth-
ing is known at all; therefore it is called Reishis (begin-
ning).” The Mikdash Melech’s explanation of this passage

likuteitorah.com/likkutei-torah/bamidbar/15/

is cited for the Infinite Light being revealed only in
Chochmah.

Zohar, Bereshit 1:1-2:7°12-"X’R N°wX12 ,7717 720

PARAGRAPH 3

NIDIND PWNRT N2

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.("%X 1nB) *pra TN

NIDIRD PWRT XD

In Patach Eliyahu, the Tikkunei Zohar speaks of the water-
ing of the tree in its arms and branches, “like water that
waters a tree, and it grows through that watering.” The text
applies the image to the five Chasadim, the root of the
mitzvos, which make the vessels grow.

Tikkunei Zohar 17a:19-22375-0™:X 1> 97t *1pn
RIPPKD *PWRT X7 . (MDIRY R”1) 12331 131772 RIPRT PPw IR
M0 N0 MY NPY RIT NIR DOW2IYA N7 .PPY RITT2 230K
RDIA? RNAWID PR W21 KITM Y721 K2 RIPRD PwRT
27351 357 1 Pom RIPT N0P1 1RT N°D 1 L.RDIAR 0% AORT
5T R°2331 RAMDY Rwnw NI NPBRY LRYIRY XMW DRI
121 PNN PRI NIPM (PAI) TIYT KRNI PRYT PIPR RYIRD
JPRAM PRYY TN 1AM PR LPRDY NN RYTIANWRY LRw)

555 ¥7°7 72 091 ORNNY ORPYN IRYTIANWNR 7oK1
Constantinople, 1740 (CC-BY-NC)

NNPAPAT NNT110AR NI A0 WA

The other transcript reads here “from the bone of the
Skull, which is the outer dimension of Keser,” making ex-
plicit that the root of the five Chasadim is in the outer di-
mension of Keser.

KEHOT'S NOTE

7N’y 2-270pN 170 — N0 NPNEeN N RITw nPaban oy mn”

RN223293T MAywn
FEtz Chaim’s gate on Arich Anpin, chapter 5, discusses the
whiteness of the Skull and the hairs of the head of Arich
Anpin, explaining the Idra’s account of them. The text
sends the reader there for the hairs of the Skull.
Sefer Etz Chaim 13:5°7:3”> 0°°n vy
K17 17101 OW 75113 YWD YW 1°2 RN2A212 wow NP0 na L.
X177 N°31129M 1972 ManNa3T NPMIR N na on 1%y mAywn °3
MAYY NN W NPNIRT PAMD 1O 1250 AP 90 P
MW 1 77IYR NP5 NANR A vt 1A m e
RITIN RNIMNIAT W QYL 101 0 TI0°2 1°7I0°0 1°192 K712 w°nd
1MXY RPIT DI MY A1 1°1097 by N RPTIR 1N T
771 RPRT RWS2 10907 07 Pwabnn oYY PR N1 TUYa Tont
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Sefer Etz Chaim (Public Domain)

N”12 20987 PPN 2D

The Idra Rabba says that in the parting of the hair goes a
path, and “from that path it divides into 613 paths of the
Torah, which divide in Z’eir Anpin.” The text cites it for
the mitzvos, drawn from the whiteness between the hairs,
becoming 613 paths in Z’eir Anpin.

Zohar, Idra Rabba 6:25-7:371%:1-1173:"1 27 RTTRT 7717 790

19°92NK 720102

In Pekudei the Zohar says that the Botzina d’Kardinusa
struck within thought, sifted out the dross from within
thought, and it was clarified. Kehot’s note points here for
the phrase “in Chochmabh they are clarified.”

Zohar II, 254b2 ;717 27m
KEHOT'S NOTE
22,737 27maRY

PARAGRAPH 4

1"

12

7R 2 RNPTIPT X812

At the opening of the Zohar on Bereishis, “at the head of
the King’s authority, the Botzina d’Kardinusa engraved
engravings,” and when it measured a measure it made col-
ors to shine. The text identifies it with the measuring line
that sets how the building shall be.

Zohar I, 15ax v x”mt
KEHOT'S NOTE
5w NP LT L1 TUARTTIRD 1772 .2 10 KW ﬂ”w‘? AN R0 R

79Ky A%N Y

N7 972KR2 102

The Talmud counts ten utterances of creation although
“And He said” appears only nine times in the account, for
“‘In the beginning’ is also an utterance,” as it is written,
“By the word of Havayah the heavens were made.” The text
identifies this hidden first utterance with the measuring
line.
Rosh Hashanah 32a:19-20°>-v”:x 2”7 mawn wx
:2ON2T LRI MWMRD N1 CNMWRI2” M AYYA DPWRIAT IR
Y WO ImKR OX IR 112 1108 021 Ayl oonw ca 12727
M WY ,TIRT TR WOY 2I0R 020 7 KWWK LRY — 1910
IR LTI T2 RDRY YWD NIT — 0°N0T 10 URY ,00R0I0
I — DO2IN2T T TORY DRI 1 TORY L, TNT 1 TN X7
7X21W 177172 KDY WRY AR
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Speak to Aharon and to his sons, saying: So shall you
bless the children of Israel.” The text refers to its explana-
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tion on this verse for more on the Torah as the measure of
the mitzvos.

Numbers 6:23375: 712712
:077 79K PRIW? 21270 15720 75 TMK? 1I1275K) IARIR 127
’Speak unto Aaron and unto his sons, saying: On this wise ye

shall bless the children of Israel; ye shall say unto them:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

07N 71700 NN
“This is the Torah: a man who dies in a tent.” The verse’s

words “This is the Torah: a man” are read here as calling
the Torah itself adam.
Numbers 19:147>:1”> 712712
DIN2 WRPI PONTPR K277 PiRa MnTd DX 17IR0 NN
D) NYY XY
This is the law: when a man dieth in a tent, every one that
cometh into the tent, and every thing that is in the tent, shall

be unclean seven days.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

w27 NI 277 %3

“Only be strong not to eat the blood, for the blood is the
soul.” The text uses the verse to show that the dam within
adam is the life of the soul.

Deuteronomy 12:23373:2” 0°127

"oy w37 PORNTKD) W7 NI 077 °3 077 YOR °APIP P M
Ol

Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

232,22 0727

725 0PTANW . . XD URWR
The other transcript explains the contrast: blood gives life
to the vessels, while water only makes them grow.
KEHOT’'S NOTE
73 WP 0721 0°9°2am P71 OAw DO OPRwR ,P9OT DR Ui o7 )7
0°957 AR MR 0TI MTI2A0 IR L,00n 1D 9om 9rTanw menb
P71 RIT MNP PMA RIMW 02 PR T2 ,WDIN NRRYn Twnne
¥ 2-270pN W70 — , 779311 PR NIPAN YRR MN123 70212 PRI 9Tan
.onn

11°9Y TN DINY

The note gives this Kabbalistic work as a source for read-
ing adam as adameh, “I will be like the Most High.”
KEHOT'S NOTE
.2 ,RW AT A0 IR WANT 97AwN 179w 700 271 N7OR TnRD nwy

7Ry TN

“I will ascend above the heights of the clouds; I will be like
the Most High.” The word adameh, “I will be like,” is read
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as the root of adam, pointing to the Torah’s source in the
highest level.

Isaiah 14:1477°:77 1°yw°
PPY? MY 2y "NR270Y MUK
I will ascend above the heights of the clouds; I will be like

the Most High.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7191 207 NIYA
In the Idra Rabba the Zohar speaks of the forehead of the
Skull as “the will of wills,” revealed facing the will of Z’eir
Anpin below. The text says the Torah draws down from
this level.
Zohar III, 129ax ,v5p 3m
KEHOT'S NOTE
.2,197 .8 ,0ap 27m

o737
There the three pilgrimage festivals are the channel
through which the holiness of Shabbos is drawn into the
prayers of the weekdays.
KEHOT'S NOTE
X L,M3 7% 0T .2,y DR PR AR

iy wy R

“And Avraham hastened into the tent to Sarah, and he
said: Quickly, three se’ahs of fine flour; knead and make

”

cakes.” The text cites this verse to link Pesach with

Avraham.
Genesis 18:6"1:1” N°wR12
n'70 Mg DXO WY IR VAR MIRTIR MPINT BT M
NIY LY o
And Abraham hastened into the tent unto Sarah, and said:
‘Make ready quickly three measures of fine meal, knead it,

and make cakes.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

L, DPwRA2

0°92KR 77R7 1P7TIPSR NP9

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.o"n vn Ra

092N 17R9 1PTIPR U9
In the thirtieth tikkun, the Tikkunei Zohar speaks of the
248 commandments, “the mitzvah of Havayah in each
and every limb.” Kehot’s note points here for the corre-
spondence of the 248 commandments to the 248 limbs.
Tikkunei Zohar 74a:8°1:X 77y 917 °1pN
TPRT RIRT RWOD TANRR WPRT ,RDOYIART RTINY KT 120 79N
T N TS 09T YN KT NPT XOm UKD
R2XY NPT KRN TR WK AN 2Y 0K KT PIN ATIn
LD N2 007 22 0D IPRT ,INDN ROPIY DY N DY 8
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TR ,RDP7 92K) 12K 292 T MEN R LPTIPR 1R ATRT
KIXT RTIOR YTP WK T M

Tikkunei Zohar - Vocalized (Public Domain)

9”12 9820n M 27y 71IN°22

This is the explanation of “And the number of the children
of Israel shall be” earlier in Bamidbar, which opens with
the letters mi and eleh in the Name Elokim, the hidden
and the revealed worlds.

Numbers 6:47:"1 72712

X" X7 21T D3RI TN 193 NY? K BIn 11 v 93
All the days of his Naziriteship shall he eat nothing that is
made of the grape-vine, from the pressed grapes even to the

grapestone.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

S19°RY 7,102 YR

5”12 980n oM

“And the number of the children of Israel shall be as the
sand of the sea, which can be neither measured nor count-
ed.” This verse opens the earlier maamar to which the text
refers for the mitzvos as water.
Hosea 2:1'R2 yuin
DIPR2 M) 1997 K7) TR K 07 2N PXII2 M80n
79X °33 077 VA DON "RY°K? D7 1NN
Yet the number of the children of Israel shall be as the sand
of the sea, which cannot be measured nor numbered; and it
shall come to pass that, instead of that which was said unto
them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

The Talmud notes that it is written both Avram and
Avraham: at first the Holy One, blessed be He, made him
king over 243 limbs, and in the end over 248. The text
it for the hei
circumcision.

cites added to his name through

Nedarim 32b:1-9'0-X:1 2% 011

PARAGRAPH 6
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“Whoever sheds the blood of man, by man shall his blood
be shed, for in the image of G-d He made man.” The text
reads “the blood of man into man” as the life of the holy
adam poured into the adam of kelipah.
Genesis 9:6":’0 N"WX"2
DTSTNX MYy DO 0733 %3 1997 107 BTN3 DTN 07 79
Whoso sheddeth man’s blood, by man shall his blood be
shed; for in the image of G-d made He man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Kehot’s note points to Job 14:11 for these words.
Job 14:1187>: 77 21K
W37 T I 07O BN

As the waters fail from the sea, And the river is drained dry;
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7IWNT N°22 297° w2 20 NN
“And the waters shall fail from the sea, and the river shall
be wasted and dried up.” The text, following the Zohar,
reads the two verbs as the two destructions.
Isaiah 19:5°1:0™ y1°yw”
W3 22T VI 0D DRI
And the waters shall fail from the sea, and the river shall be

drained dry,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Zohar I, 26ar ,10 R”m
KEHOT’'S NOTE
.02 3,30 Y% RY LR 1D R LT L0 YR

The Talmud tells that Titus entered the Holy of Holies and
slashed the curtain with a sword, and a miracle occurred:
blood spurted out. The text reads the blood as the life of
holiness drawn into kelipah because of Israel’s sins.
Gittin 56b:9°v:2 171 1°1°)
790 YEM ,D°WTRN "WTR Ma? 01 T3 Mt wan nwy m
o3 ApyN ,NINET NN IR O YOI AP TPY I M
TIS RY” Y 03P NN 317 13091 XM PI5IR BT )
NINIR ONINIR 373N 27p2
William Davidson, Vocalized Aramaic (CC-BY-NC)

199131 °D 1°0A2 RN°NTD
The note points to Or HaTorah on Va’eschanan for a fur-
ther discussion of this passage of the Talmud.
KEHOT'S NOTE
NRXIT) ©”370 N7A02Y AW Y1 AN Y 1INNRY B NUMIND ART .2 0
K187y (wn

1R YW 17y NN

The note points to a maamar of 5565 for a further discus-
sion of this passage of Etz Chaim.

KEHOT'S NOTE

.15’&1 IXTR Y DOVAWH NPTIR LTNRPN Y 770pN R0 IRT .15"?{1 -]

“Her food, her clothing and her conjugal time he shall not
diminish.” Etz Chaim reads these three obligations of a
husband as three kinds of divine flow.
Exodus 21:107:X”> mnw
Y72 K ANIYY ANI0D AIRY 2-1RY NN
If he take him another wife, her food, her raiment, and her
conjugal rights, shall he not diminish.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MNP N0 TR

Etz Chaim explains that the life-force and bounty drawn
into Yetzirah and Asiyah is the secret of “her food,” shared
by both, while Yetzirah also has “her clothing,” for each

likuteitorah.com/likkutei-torah/bamidbar/15/
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lower world covers the one above it. Kehot’s note points to
chapter 5 and on.
Sefer Etz Chaim 47:5°7:1"1n 0°°n vy
70911 TPwY 2na% NI Cam TRy 17780 N1n UKD MART D L.
9AR PRI 02191 INANT 0P RITY 7w X 10103 IR 11 1Ry
SR 1M N1NRITY TR 7313 K 190 IMIR 1020 1ann nunk
5D TP NYRR TR NPH N 5710 19 PR MI0D IR wyn
777021 LYR 0N IRI221 N3 NIZID TI02 P71 IpN1 MYURKRa
»Ma RIT TP NWIR R P 1PN D w0 KD Wy IR N Non
TR 7R W OM2D POYIN 0 NPT TI0 DW 3 1% DY R

Lonen
Sefer Etz Chaim (Public Domain)

PARAGRAPH 7

35

36

37

38

N”22 WINN 1210

The note identifies the words as the blessing of Yotzer in
the morning prayer and points to Hemshech Mayim
Rabbim for a discussion of G-d’s daily renewal of creation.

KEHOT'S NOTE
2”99 5 n-0%21 001 qwnn AR 9% No92

apPYI DY 1319% MM NB0ANM N 15 N 19907 IR

The other transcript brings here the analogy of a child who
is taught and given new ideas; even so, this is not called a
complete innovation, only a bringing out of what was hid-
den into revelation.
KEHOT'S NOTE
0°3°DWw!Y MK DTN P1°NR Dwn M9y X°an AN °Y 2-270pN 1703
WOBIW P TN MWTANT NKRT °P1 K I7DYR DOWIN oo 19
W7y 79730 0oynnn

SIN I 7Y TINV22 rwny

This is the explanation of “I am black, yet comely,” where
the text says the reason for the analogy of union is given.
KEHOT’'S NOTE
X ,DwUIR R

TINDY IR AN

“I am black, yet comely, O daughters of Jerusalem.” The
verse opens the maamar in Shir HaShirim to which the
text refers for why new light is described as union.

Song of Songs 1:5°1:°R 0°°wi 1°W
Y NIy s TR "?f!}s:;) 02W17° Ni1a MR IR TINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8
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The Holy One, blessed be He, said to Moshe: “I have a
good gift in My treasure house, and Shabbos is its name,
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and I wish to give it to Israel.” The text reads the “gift” as

new light that was not in the creation of the worlds.

Shabbat 10b:4-51-"7:2 > naw

TI0R 10327 37 MWK RIIA 72 XRO 27 70 KDAD 72 K27 0N
3 R0 .PBAWTRR T OI *D YT mRaw ATy g L ivan?
YRR RIT P2 WITRT AP K, 00T N VIR 03 NYTY” o0
SPR? MNP Upan "IXY LARY NIV 3 %23 %2 W 210 1A
,PIPN? N2 AT 0Pl 12 1IYRY 121 TN RO .0PTim 1P
ROWR AP? AORY 73X MR ?2AP? 1Y ORw LAK? PTIN P8

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

555 obyna AR MPwbnwna B o R on N7 mannenw” .20 nav
AN Y 3-270pN 1R — 7117 DUNRMAT M 2R I 927 K7D

PARAGRAPH 9
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The other transcript gives the reason: conjugal time is
birth, a complete child, an entirely new thing, and there-

fore its light comes from far above.
KEHOT'S NOTE

.RAN Y 2-270pN 170 — ,”5NAD WM 12T I 791 TN RO ONY D

4 WM IR 7Py nPynn N2 1 nownanw
At the end of the chapter Pri Etz Chaim says that the union
of the worlds is drawn from the mochin of Abba and Imma

themselves, without receiving from above, but a union
that brings forth new souls requires that they receive a

new light from above.

Pri Etz Chaim, Gate of the Recitation of the Shema 11:6yy "5

MR YW NRMIPH YT ,07°n

R™MIR OMn 10 wn1 XIT Ma2Iyn 3% 93 ,XI7 Iy TI0 DInR
RTY PR ,077 10WnI 010w 1170 %9 ,aPynbn 19apow Jnba 1y
MY XOXIT2 RIW 111X .00 Aonbw 1 o 75 N ona v

2702 M 900 My, Abynbn wIn MR AP IR M ,men

Pri Etz Chaim (Public Domain)

PARAGRAPH 10
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“You shall not steal.” The text explains this commandment
as a warning against self-deception, which lets the exter-

nal forces steal from holiness.

Exodus 20:133*>:’3 mnw

IPY TY Y712 MIYNRY :213R KD :RIA K :n37A KD
Thou shalt not murder. Thou shalt not commit adultery.
Thou shalt not steal. Thou shalt not bear false witness

against thy neighbour.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

43 T Y 1777 528

The note points to a later discourse in Parshas Masei for
the Arizal’s teaching on the Jordan, which “takes from this

likuteitorah.com/likkutei-torah/bamidbar/15/
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one and gives to that one.”
KEHOT'S NOTE
3] e (R ,TX) Syon a2 ,7”5;71

The Talmud tells that the Satan said to Avraham, “And a
word was stolen to me: so I heard from behind the curtain,
‘the lamb for the offering,” and not Yitzchak,” and
Avraham answered that such is the punishment of a liar:
even when he speaks the truth, no one listens to him.

Sanhedrin 89b:1337:2 v”5 1"77M10

TR ORI RIT 0N RY TP 14D MR LANP0D ANRT K27 7 R

NYNY 12 7233 137 V2R1” PP MK ,AP? YUY P KPT RINT 1D

Wiy 72 37 0K LAY PO PRY AT D (7ianen inKn
A9 Pymiv R Nk AR 1970RY KT DY

William Davidson, Vocalized Aramaic (CC-BY-NC)

23137 127 9N

“And a word was stolen to me, and my ear caught a whis-
per of it.” Elifaz describes a message that reached him by
stealth; the text cites the verse, with Rashi and the Talmud,
for aword that is “stolen.”

Job 4:1227:7 av%
273D PRV SN MRAY 2330 127 22

Now a word was secretly brought to me, And mine ear re-
ceived awhisper thereof.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

f021 ¥°22 1°292 K2 AN12RA

The note points to p. 336 for the explanation of the silver
goblet referred to here.
KEHOT'S NOTE
99K 2 ,3wnn AT 1-NPwRI2 DMK DY Y 2-270pn BP0 XA
LYY Y MWK RPTIR INRN2 TR TR R LKA AT 2-7707
AYW RN RIN Y 2-27DpN MUADI TR 1XT Y OW IR LTPOKY
Y N 10 POR AMPYAR A%Y UV LT Prtaa YT KDY 1203a0
7Y 170 PR 197w ROW TIMIRT N, MPYRa 127330

19112 NANRRI 791 PRV 1037 Y23

“And my goblet, the silver goblet, put in the mouth of the
sack of the youngest, together with the money for his
grain”; and he did as Yosef said. The text reads the hidden
goblet as love that came to Binyamin from Yosef’s level.
Genesis 44:2°2:7°1n N°WX12
©y71 172% 192 NXY ToRd NOARK °D2 D°WR P27 ¥°23 *¥ 23NN
137 WK "D1° 1273
And put my goblet, the silver goblet, in the sack’s mouth of
the youngest, and his corn money.” And he did according to
the word that Joseph had spoken.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Zohar says that were it not for the break in the cantil-
lation of “You shall not steal,” it would be forbidden even
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to “steal the mind” of one’s teacher in Torah; because of
the break, it is both forbidden and permitted.

Zohar, Yitro 35:566170pn:17”2 110”7711 190

PARAGRAPH 11
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“Bless Havayah, His angels, mighty in strength, who do
His word, to hearken to the voice of His word.” The Talmud
reads the verse as the secret of putting “we will do” first;
the text reads “do” as building the word of Havayah.
Psalms 103:20°2:3”p 0°%°11n
11727 9ipa yuw'? 1727 vy 03 723 1oRPR 11972
Bless the L-RD, ye angels of His, Ye mighty in strength, that
fulfil His word, Hearkening unto the voice of His word.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2125 9 on
When Israel put “we will do” before “we will hear,” a heav-
enly voice asked: “Who revealed to My children this se-
cret, which the ministering angels use?” as it is written,
“who do His word, to hearken to the voice of His word”:
first “do,” then “hearken.”
Shabbat 88a:8'n:x n”s naw
N2 AN "YRYI" "AYYI” PN WPTRNY NPT :YRN 231 MK
212 PYRAYR NYA "IXRY AL 1Y 2127 723 0 07 AT P
— »§727 Hip2 ynwy 1127 Sy 03 2723 PIRYR 7 10727 :20N0T
2°027 °RR R 2272 X9 027 WK YRR 1T R Ky
7 77 ni? ,man? SR YN M7 — Mia 1300 "y2 man”
JYRUYY PPy WTRN PRI X 1Py o7 19 1y men
William Davidson, Vocalized Aramaic (CC-BY-NC)

T M2WR Yhyaw aIpna

Rabbi Abahu said: “In the place where baalei teshuvah
stand, complete tzaddikim do not stand,” as it says,
“Peace, peace to the far and to the near”: the far first. The
text compares Israel at Sinai to the baalei teshuvah.

Berakhot 34b:22-23373-273:2 7% n1972

— PRIy AW "2Y3T DipR MR 227 INRT LITIR 22T KIPD

221pPY PINT? 0IPY DI nRRIY L1TRIY DPR 00N DORUTR

— 7PifY” 2R1 99 MK 1AM 37 728R2” N1 LREM2 PPNy

7377 23 MY — Y2577 ORM .RIPPYD T°IY 1270 PN Y
RN 3300 PIINN 7Y

This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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In Chayei Sarah the Zohar says that in the World to Come
complete tzaddikim may not stand in the place of baalei
teshuvah, because these are closer to the King, drawing
themselves with more will of the heart and great strength
to come near to the King.

Zohar, Chayei Sara 16:121-17:127-875p:1”0 17w *°n 71 71890
= l7H

R. Jose said: ‘We have been taught that the place assigned to
the penitent in the next world is one where even the wholly
righteous are not permitted to enter, as the former are the
nearest of all to the King; they are more devoted and strive
more intently to draw near to the King.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar speaks of the holy Atika, “hidden from all hid-
den,” unknown to those above and below, whose will was
revealed when Moshe’s soul departed. Kehot’s note points
here for this name of the highest level.
Zohar II, 89ar ,vn 27mt
KEHOT'S NOTE
N ,0D 27m

nmen By mnn

“And the tablets were the work of G-d, and the writing was
the writing of G-d, engraved on the tablets.” The text reads
charus, “engraved,” as cheirus, “freedom,” from the ex-
ternal forces.
Exodus 32:161"1:2°% minw
-5y nman R D’.?"?kj uiginlalglnl- Iy h Iy 1ATy] D’?'?§ nwyn n‘n’?m
Salibh
And the tables were the work of G-d, and the writing was the

writing of G-d, graven upon the tables.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’S NOTE
0,25 mnaw
129 1973 on
Kehot’s note points to Shabbat 85a for these words.
Shabbat 85ax 17 naw
KEHOT’'S NOTE
X ,TD Naw
1M 2227 oA n

When Israel put “we will do” before “we will hear,” a heav-
enly voice went forth: “Who revealed to My children this
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secret, which the ministering angels use?” The text now
reads “Who” as Binah and “this secret” as the hidden love.
Shabbat 88a:8'n:x n”s naw
N2 0% "YRU? AYyY PRI MPIRNY Ayw3 RN °20 K
212 PYURDYR MWD "ARYRY M1 T 727 173 R 977 1T 2P
— »§727 Hip2 yrwY 1127 Sy 03 27323 YIRYR T 13727 20007
2ONOT R :RPIT °272 XA 027 W YT AT Y XY2
7 77 i ,man? PRI Wown1 7 — »in 1y°1 *8y2 meand”
SYRUY? Py MR 2X AR 1YY OTIP 18 men
William Davidson, Vocalized Aramaic (CC-BY-NC)

71 °512n RO NAN10nR NAARY

Tanya explains that the hidden love in every Jewish soul
comes from the Chochmah of the G-dly soul, in which the
light of Ein Sof is enclothed. The text cites it for the hidden
love’s root in supernal Chochmah.

Tanya, Likkutei Amarim 18:2-30°nK *0Ip°2 ;WX PP X1

020

ROY T 19072 iRnRY? nnRD LRIPT Rpmvn unn ..

APDIaRR NP AT RIY ORI MBI 292w namon naaR”

I LI NAIX N ,20°0 2 7P0A DRI IKIP TIRY 71
9507 03 12 921 XY 117 18T KT TR

Kehot Publication Society (CC-BY-NC)
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This is the discourse on “See, I set before you,” the one the
text itself names here.
KEHOT’'S NOTE
[ —.a,m AR mph] e

110125218 N9
“See, I set before you today a blessing and a curse.” The
verse opens the discourse to which the text refers for
Chochmah and Binah as two companions.
Deuteronomy 11:263172:X™ 0°727
7721 1972 B 027397 101 *33 XY
Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1°¥°7 1970 2"
The Zohar calls the supernal levels that dwell in oneness
and never part “companions” (re’im). Kehot’s note points
here for Chochmah and Binah as “two companions.”
Zohar III, 4ax ,7 2°m
KEHOT'S NOTE
L[5 .[2,77 1R 2 apR] Ow 1 A LR LT AT ARY

1007 K'?1 7727 R WN 071 91D 2732 100n 10m

“And the number of the children of Israel shall be as the
sand of the sea, which can be neither measured nor count-

likuteitorah.com/likkutei-torah/bamidbar/15/
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ed.” The verse opens the earlier maamar on the Chasadim
covered in Yesod of Imma.

Hosea 2:1°x:’2 yuin

DipR3 27 7997 K21 TeYR? WK 07 P13 2X I3 1800 T
PII72K 23 D77 T2 DOK "BYN? 77 MR

Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

19om 11 PR 1 TI0

The Midrash asks, “What is the secret of Havayah? This is
circumcision,” which was not revealed from Adam for
twenty generations until Avraham arose and it was given
to him. The text explains that circumcision reveals the
covered Chasadim, the hidden love.

Bereshit Rabbah 49:2’2:1"1 127 n"wX12
TI0 PR L70YPTIN? 07131 PRYP 1 7907 <70 ,D °Phn) 20N
DTIAR TAYY TY ,71T DY TV QTR AMIK 7123 Kow A9 n 20
R J"92°21 0102 °0772 7IRRY” :(12,2° NOWRA2) R % mann
1 ,DoWw °D 21 TI0 1 U7 TI0 PN L,21m0 OR R N2 wpn
L2917 M52 7R ToRYn CIR 0°Yaw ,0°Yaw "n AR T, new
1R %R TRyn ;"IPNAR 1777 Wl 0°yawa” (25 ,° 0°727) NI
>1p1n WOR DY 7 MDOR” (1B ,K° 127NI) IMRIY ,0%IPT DOYIAW
<x TR 22K TRYM 57 oR?
It is written: “The secret of the L-rd is [revealed] to those
who fear Him, and His covenant to inform them” (Psalms
25:14). What is “the secret of the L-rd”? This is
circumcision,, the covenant. as He did not reveal it from
Adam the first man until twenty generations, until Abraham
arose, and He gave it to him, as it is stated: “I will establish
My covenant between Me and you” (Genesis 17:2). The Holy
One blessed be He said to him: ‘If you become circumcised,
you will receive the ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

2377 POR 219D %5

“For the word is very near to you, in your mouth and in
your heart, to do it.” The text reads “to do it” as making
and perfecting the level of the word.

Deuteronomy 30:1477:"> 0”127

Aniyy? 723921 792 TR 1377 TR 2R3
But the word is very nigh unto thee, in thy mouth, and in thy
heart, that thou mayest do it.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Midrash teaches that everything created in the six
days of creation needs further making, and the commen-
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tary there explains “to do” as “to perfect.” Kehot’s note
points here for reading “to do it” as “to make and perfect.”

Bereshit Rabbah 11:61:X” 1127 n*wx72
KEHOT'S NOTE
.0 w13 ) X0 773

*TR 119 K3 972 Ny
“And now, let the power of Ado-nai be great, as You have
spoken.” Moshe’s prayer opens the discourse to which the
text compares drawing the inner voice into the word.
Numbers 14:171>:7> 72722
“MK? 5727 WK 23X 19 RITPTE AN
And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1112 RPN P12

Torah scholars increase peace in the world, as it says,
“And all your children shall be taught of Havayah, and
great shall be the peace of your children”: “Do not read
banayich, ‘your children,’ but bonayich, ‘your builders.’”
The text applies it to Israel building the word of G-d
through Torah and mitzvos.
Berakhot 64a:1477:X 770 nN1572
Y PRY A0 *20RY 37 0iPY” PPN KPR PTI27 2pn X
Y MR TRy TR Mpw 7°n2 oivw cn biwon
1y 0”97 20 AYRaR 1PRR T N3 1yn? .92 0iPY K1 112X
oi2wa iy NR 71270 107 dny?
"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

n23°n 2P

“The voice of Havayah is in power; the voice of Havayah is
in majesty.” The text reads the “power” of the voice at Sinai
as the answer from above to the strength of Israel’s
arousal.
Psalms 29:4°7:0”3 0°2°1n
:1772°7 93P m32°nRip
The voice of the L-RD is powerful; The voice of the L-RD is
full of majesty.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.7,030°%1n

In Balak the Zohar explains “mighty in strength, who do
His word”: they repair this davar, the word, and restore
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her to her original form and beauty, and then all the hosts
stand “to hearken” to what she says.

Zohar, Balak 6:113-122275p-3p:1 22,77t 190

Said the boy to him: ‘Of a truth I see that your weapons are
good; be mindful of them and do not forget them. Assuredly
the might of a warrior lies in his lance and sword. But what
is the meaning of “mighty in strength that fulfil his word,
hearkening unto the voice of his word”?’ Said R. Eleazar: ‘I
have already explained.” Said the boy: ‘I see that your arm
has become faint. Now it is time not to hold back, but to
sling from the catapult stone after ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

Kehot’s note points to Zohar, Shemot 5:24-33 for these
words.

Zohar, Shemot 5:24-333”2-7"5:’ N1w 7M1 190

In Va’eschanan the Zohar says that when the Torah was
given all the voices were present; each was seen from with-
in the other, and the speech of one came forth from within
the supernal one above it, as it says, “Face to face
Havayah spoke with you on the mountain, from within the
fire.”
Zohar, Vaetchanan 4:17-5:271”2:°7-1>:7 1aNNKY ,717 1900
GO THOU NEAR AND HEAR, ETC. When the Law was given
to Israel, all the Voices were present and the Holy One,
blessed be He, was sitting on His throne, and one was seen
within another, and the utterance of each came forth from
the one above it, wherefore it is said, “The L-rd spake to you
face to face in the mount out of the midst of the fire” (Deut.
5, 4), which means that the utterance came forth from the
midst of fire and flame, which thrust it ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

PRI 1 TI0
“The secret of Havayah is for those who fear Him, and His

covenant, to make it known to them.” The Midrash reads
the “secret” as circumcision.

Psalms 25:1477>:773 0°2°1n
:0Y°TI? N7 R 0 Tio
The counsel of the L-RD is with them that fear Him; And His

covenant, to make them know it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to a maamar of 5635 for a further discus-
sion of “Who revealed to My children.”
KEHOT'S NOTE
197y R-117970 170 IR7

Kehot’s note points to Avodah Zarah 4b:17 for these words.
Avodah Zarah 4b:17t:2°7 17t 1112y
72 TINN2 177 XPX 23977 DX 2K 10y X2 12 13 I 231 1K)
92 DX TIXT? OO 1 0337 MM U R Y 1w *2ysb
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Who will give that they should have this heart, to fear Me

and keep all My commandments always, so that it may be
well with them and with their children forever.” G-d says
this after Israel asked Moshe to hear His voice for them at
Sinai.
Deuteronomy 5:263172:’11 0°727
"2 *MigRTPRTNN MUY CNR AXT? 077 A1 D327 MM IR
:07¥7 DPI271 07 30 1YY 0w
Oh that they had such a heart as this alway, to fear Me, and
keep all My commandments, that it might be well with them,
and with their children for ever!
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

N12212 7”21 . . K1an 270 292

The note says the Midrash and Talmud on “You give” are
copied in Or HaTorah on Va’eschanan, where the whole
matter appears in brief, and that this passage seems to
have been taken from there.

KEHOT'S NOTE

.OWn PRYIW RI191 718002 1I¥ 90 0wl ,13P Y [INARY 17N PRyl

LIRS man” 1p AR

W PN QUMY 2172 Do
Rabbi Chanina said: “Everything is in the hands of Heaven
except the fear of Heaven,” as it says, “What does Havayah
your G-d ask of you, but to fear.” This is the saying whose
meaning the paragraph explains.

Berakhot 33b:23-24775-3"3:2 3> m>12
ANYY” MWRIY DMWY DR YIN,0O0Y T3 PO R 037 0K
DN XYY AOK ANTD DX 0D quyn PRI PRYR N PRI

PR 201 12 1iyRY °27 DI RPI 027 IR 2R00 RATON RNPH
MRIY ,07NY DR PY IR KPR 113 0722 RIT 702 wWiTRaR 40

SRR RO DR
R. Hannina also said : Everything is in the hand of Heaven
except the fear of Heaven; as it is said, "And now, O Israel,
what doth the L-rd thy G-d require of thee but to fear" (Deut.
Xx. 12). Is, then, the fear of Heaven a small thing? Lo, R.
Hannina has said in the name of R. Simeon b. Johai : The
Holy One, blessed be He, has in His treasury nothing but the
store of heavenly fear; as it is said, "And the fear of the L-rd

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
Zohar I, 59ar ,01 x”mt
KEHOT’'S NOTE
WY 2-177910 171102 03 IR LKL RPAT . ,A0 Mona

DORW NNTM PIN 2o 19 Ban

In the way of Kabbalah, Rabbeinu Bachya explains “in the
hands of Heaven” as “in the hands of the attribute called
and the fear of Heaven as above it; the Sages’

”

Heaven,
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“they should have said, You give” means to pray to what is
above that attribute.
Rabbeinu Bahya, Devarim 5:26-27173-172:’71 0°727 ,°°12 1127
MWYAR 772p0 0% 125w "3n IN° N WD PO Lwen TV ...
5717 77 199,97 IR 20 87w 172 90 MwyD 0TRA 702 17°nam
L7 0235 11771 107 1 WATAN 773 .0OMw DRI YN 0o 2103 o7
0oy 21w ,5RAW? NYIW° 118N 107 o7 (3% 0°91N) N7 INRY M
TMR 297 KPR OV 77 ,0°700 9902 7 PI0D A7y PN TIT IR
gy 93 10° oM (B72:X” 72713) MK RPN T 0235 17 100 N
DaR RPN 2127 KDY 3777 137 RY IMPPNI RY UMIYa 00K 0
... R22ny>

"MIR IRT°Y On M a22% 1M 10 o, “who can assure that their
heart should remain the same for them to revere Me, etc.”
According to the plain meaning of the text the reason that
Moses quoted G’d as using the words 1n° °»n, “who could as-
sure?” is that seeing that G’d had divested Himself of the
right to control man’s heart by granting him free will, there
is no authority in the world which could guarantee that His
wish be fulfilled. This is why our sages in Berachot 33 ...

Midrash Rabbeinu Bachya [ben Asher]. Warsaw, 1878 (Public Domain) -
Torah Commentary by Rabbi Bachya ben Asher, trans. Eliyahu Munk, 1998.
(cc-BY)

anR N

The Sages say that Moshe called Israel ungrateful: when
the Holy One, blessed be He, said, “Who will give that they
should have this heart,” they should have said, “You give.”
Avodah Zarah 5a:13-147">-3">:X 1 171 1712y
X NI IRPR OOR PvI7 7OT? M O3 mI I w2y
>12 XX NTIAT DY DXL 2R XD KT AT 1N 0290 00K
DI°322) 077 207 19077 MY 173 NYPIY TIUP) MK X Ko
oRiy Ty
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
anwT wrp nana

R ANTYR 222 T
“Teach me, Havayah, Your way; I will walk in Your truth;
unite my heart to fear Your Name.” David asks G-d to give
him awe, which shows that G-d can incline the heart.
Psalms 86:11%”:172 0°2°11n
STRY ART? 2227 T2 ANRK2 70K 72077 1A
Teach me, O L-RD, Thy way, that I may walk in Thy truth;
Make one my heart to fear Thy name. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Rabbi Yochanan said that were it not for three verses,
Israel’s case would have collapsed: “and whom I have
harmed,” “like clay in the hand of the potter,” and “I will
remove the heart of stone from your flesh and give you a
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heart of flesh.” All three show G-d Himself shaping the
heart.

Sukkah 52b:9°:2 271 1510
DU D723 100NN 990 NiIRIPD URY KPnPR manie 037 anK
AT s TNT ,IM LAY WRY 0T 02K BY TR
1287 2% DX CRI0M” TR 7N DN 12 93 T2 min
72 37 037 °nn1 032N
R. Yohanan said, Were it not for following three Scriptural
verses, the feet of the enemies of Israel would have sunk.
One is the verse, “And her that I have afflicted”; the other is
the verse, “Behold, as the clay in the potter’s hand, so are
you in My hand, O House of Israel” (Jeremiah 18:6); and the
third, “And I will take away the heart of stone out of your
flesh, and I will give you a heart of flesh” (Ezekiel 36:26).
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

XD >°nan

The note reasons that “Rabbeinu Bachya here” refers to
his commentary on Va’eschanan, so this passage originat-
ed in Or HaTorah on Va’eschanan and was expanded later;
the same Bachya is cited in Or HaTorah on Bereishis and
on Shir HaShirim.
KEHOT'S NOTE
25077 PR PUIT AANRY NPMIRD RO YUPD MPRIY XD RN
D MM X2 77 Y IR 902 191,1a00KRY ’22 RI7 °°N27 "Aw ,7°01M
¥ W'w NYMIRAY 2 ,7YWN AT T-NPWRD2 NUTIRD O3 R LTAaNNRY
L8R
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”'?R nno) InIPna N

B9 1R MR PR Don INDT

In Patach Eliyahu the Tikkunei Zohar says of G-d that He
brought forth the ten Sefiros to conduct the worlds
through them, yet “He is not of any of these attributes at
all.” The text applies it to the level from which the fear of
Heaven comes.
Tikkunei Zohar 17b:4-671-"7:2 > 97117 °3pn
RWSTP RMIOPM PIX CRDPYRART RTINY DOWA .23 TR 7T
TR IRIIRD KPD .02 MR PR PR .DIWP 51D PIN* PTX IR
LAWN XY 17T ART RYPTP PTE 70 NOKT IRD DaAR .XnDY »mIn
nynw "7 op 590 M 7OR Dom IRDY Cmna RT YT
RDA? (77 220K K1) 70 DR RMIWA RTT 770 9Y 1700 nwTnnm
1Y 7Y W12 DR ARPAD W 257 NR KT A0 7710 DY R 1
Constantinople, 1740 (CC-BY-NC)
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“Who will give a pure thing out of an impure? Not one.”
The text reads the “Who” of this verse, like the “Who will
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give” of Deuteronomy, as the Infinite One, who is above
the opposition of pure and impure.
Job 14:4°7:77> 2R
2TOR K9 RnLR 75T 170
Who can bring a clean thing out of an unclean? not one.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Even darkness does not darken for You, and night shines
like the day; darkness is as light.” Before the Infinite One
there is no opposite to holiness.
Psalms 139:1227:07%p 0°2°11n
:17IRD 12°WND K2 01D 1721 nn 1Pwn XD qwntoy
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

.,ieow

1071 21172 @991

“Mountains melted like wax before Havayah, before the
Master of all the earth.” The text cites it for the nullifica-
tion of all opposition before the Infinite One Himself.
Psalms 97:5°7:1”% 0°2°1n
IR 17X 2970 7 "20n Yom) 22172 0017
The mountains melted like wax at the presence of the L-RD,

At the presence of the L-rd of the whole earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

(> 2”0 2”W02 71°°¥1) .*12 1011 A1172 277N

At the end of chapter 19 Tanya cites “mountains melted
like wax” and explains that the light of Ein Sof enclothed in
the Chochmah of the soul is so great in power that it drives
away the sitra achra and the kelipos.

Tanya, Likkutei Amarim 19:120°9nK >0Ip°% ;17WR7 pon ,X°IN
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Kehot Publication Society (CC-BY-NC)
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Rava said: “Life, children and sustenance do not depend
on merit but on mazal.” The text reads “merit” as the at-
tributes and mazal as Keser, above them.

Moed Katan 28a:13x”>:X 1”5 10p 7311

K70 K213 XPX XNPD X2P0 KIADTI K7 2111 222,720 22 M

Y 773 T T VRIS 303710 RTON 371 131 KT KNP
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The note points to the Tzemach Tzedek’s Biurei HaZohar
for mazal as Keser.
KEHOT'S NOTE
T Y K-8 TR IR
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The Rambam asks: does not the Holy One, blessed be He,
know all that will be, and before it comes to be know
whether this one will be righteous or wicked? He answers
that G-d’s knowledge is not like human knowledge, and
that man’s deeds are in his own hands. The text quotes his
question.

Mishneh Torah, Repentance 5:5°71:’1 121wn M52 7710 7awn
Y 0T MY 53 y7i° NI 12 UTRa R"?E!‘l_ RN RRY
K PP T NI YT 0K YT K N YU N IS W MY YT
MY WY PUTE MY YW RN OXY TR MY KPY WEK
T80 MW I MPRY WY §7 .13 7Y 1377 YT K2 07 yu
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Peradventure, thou wilt ask: "The Holy One, blessed is He,
does he not know what it will be before it will come to pass?
Did he know whether a certain person will be either just or
wicked, or did He not know it? If he knew that he would be
just, then it would be impossible for him not to be just? If
thou wilt say that He did know that he would be just but that
it is possible for him to be wicked, lo, He did not know ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)

93 m2wn MSRhn 170 072%713 INAND

There, on the column the note gives, the Alter Rebbe cites
the Rambam’s chapter 5 of Hilchos Teshuvah on “Behold,
man has become like one of us”: man alone knows good
and evil of himself and does whatever he wishes.
KEHOT'S NOTE
.(197°Y XW3 N”ITIR2 03 R2IM) .2 ,02 7N °D 7Y% 03 IR

94 | The angel appointed over conception takes the drop be-
fore the Holy One, blessed be He, and asks: “This drop,
what will become of it? Strong or weak, wise or foolish,
rich or poor?” But wicked or righteous he does not say, for
“everything is in the hands of Heaven except the fear of
Heaven.”

Niddah 16b:1227:2 10 773
UITTI? AP *YIn 2ApR WY Ky WP 2277 KR NI UOR? U
namna 1}55?_3 iNIR :XDD 72 K110 227 WWITT L,RBD 72 RI°AO 27
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LRI 172 WATRT 2107 ATORYMI NBY PuiN N *nve” 1100 By
2w 9K 1323 2000y ROA 7R 31 0DY 023y PP 3337 17307 MmNy

221y IR WY 2090 IR 0N
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Listen, O heavens, and I will speak; and let the earth hear
the words of my mouth.” The verse opens the discourse to
which the text refers on knowledge and choice.
Deuteronomy 32:1°X:3”% 0°127
PDTIRR PIRT YRUN NI2TRY DRI IRD
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

96 "N mMwam
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
0,3 MAR

97 N Mwan

Rabbi Akiva says: “Everything is foreseen, and permission
is given.” The text explains how G-d’s foreknowledge
leaves man'’s choice free.

Pirkei Avot 3:15770:3 Max 1awn

:MpynT 37 °07 YoM L1371 0PIy 2i0: 11Ny mMYnm s 9o
Everything is foreseen yet freedom of choice is granted, And
the world is judged with goodness; And everything is in ac-

cordance with the preponderance of works.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

98 901 TRYTA 11T PaR

“And I, Daniel, alone saw the vision, and the men who
were with me did not see the vision, but a great trembling
fell upon them, and they fled into hiding.”
Daniel 10:7°1: 5x°17
W) NP oy P WK DUINT) ANV 737 PRI R
X2MA2 MM D72y 7703 P73 AT P MNYRINN
And I Daniel alone saw the vision; for the men that were with
me saw not the vision; howbeit a great trembling fell upon
them, and they fled to hide themselves.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud asks why Daniel’s companions were terrified
if they did not see, and answers: “Although they did not
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see, their mazal saw.” The text uses this for awe drawn in-
wardly from a higher level.
Megillah 3a:13-147"-37>:X *3 19731
i N? MPRT 23 5y A8 7ANPYAR RYY ORD N0 R?’g mRn )
23 5Y AR OYTRT IRD KD APD YRU RPN N0 e
DK} XY YR DX 2R 2R°NIRN R U AR I KD ART
NP — X7 K1 7073 Y2 AR AR — npiawn oipna
PRI RPRY NIV 2T KLY 0]
But if they did not see, why were they frightened? Although
they themselves did not see, their star saw. Ravina said: We
learn from this that if a man is seized with fright though he
sees nothing, [the reason is that] his star sees. What is his
remedy? He should recite the Shema. If he is in a place
which is foul, he should move away from it four cubits. If he
cannot do this, he should say this formula: “The goat at the
butcher’s is fatter than I am.”

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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“Who will give that they should have this heart, to fear

Me.” The text reads “Who will give” as the Most Concealed
level, which alone can draw awe into the heart.

Deuteronomy 5:26172:’11 0°7127

22 *MignTPR NN MUY CNR AXT? oy m1 032y MM R

:0¥? D32 0 207 1yn? 0

Oh that they had such a heart as this alway, to fear Me, and

keep all My commandments, that it might be well with them,

and with their children for ever!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The Talmud teaches that the Holy One, blessed be He,
prays, and His prayer is: “May it be My will that My com-
passion overcome My anger.” The text compares “Who
will give” to this prayer.
Berakhot 7a:4’7:X *t 1272
TVRA? CROII LNOX DYD YYOPR 12 DRYRYS 037 WY LXAN
Dy W XY ,NIRIL T AR PRINOR NPK7Y ,0°107) 197 Nivp
1187 > 12 o\eK *13972 732 PRYRY 2% MR RPN 07 XD
NN, 2Y R0 1P ,T0YD DX RN WY 0
*? YIYN T N7 00197 07 01N DRI NTR2 912 OY
SPya H?Q v*77 N2 RIN N'?W g2 yawnRY w2
There is a teaching : R. Ishmael b. Elisha said : Once I en-
tered [the Holy of Holies] to offer incense in the innermost
part of the Sanctuary, and I saw Okteriel, Jah, the L-rd of
Hosts, seated upon a high and exalted throne. He said to me,
"Ishmael, My son, bless Me." I replied, "May it be Thy will
that Thy mercy may subdue Thy wrath ; and may Thy mercy
prevail over Thy attributes, so that Thou mayest deal with
Thy children in the quality of mercy and ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The note points to Or HaTorah on Nach for an explanation
of the verse “Who knows the spirit of men.”
KEHOT'S NOTE
10871 8 PP°R Y 2-771 N”MIR] IRT

mby! NOT TP QTN 232 M YT N

“Who knows the spirit of men that goes upward, and the
spirit of the beast that goes down to the earth?” The text
explains “Who” here as the level that knows which souls
are called “the spirit of men.”

Ecclesiastes 3:21x”2:3 n2rp

XM NPT FRIIN MM TP XN AT oD 33 I yTP
PIT Mo’

Who knoweth the spirit of man whether it goeth upward,

and the spirit of the beast whether it goeth downward to the

earth?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AN WNR DOPORIPN W MM

“And the dust returns to the earth as it was, and the spirit
returns to G-d, who gave it.” This later verse seems to an-
swer the earlier question, which is the difficulty the text
raises.

Ecclesiastes 12:7°1:27> nbnp
:INI WK DRORTTPR WA M) MWD PIRD2Y 19¥7 0N
And the dust returneth to the earth as it was, and the spirit

returneth unto G-d who gave it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1°INT 270 M272

The note says this passage, from the Midrash to “is called
the spirit of men that goes upward,” is copied there, end-
ing: “With this the difficulty is resolved, for afterwards it
says ‘and the spirit returns to G-d, who gave it’; how then
did he first say ‘who knows’? Rather, the meaning is as
above.”
KEHOT'S NOTE
9 OIRT 12 M7 P N 7Y IRIMY L 0-2R Y 2-T71 NPMIRG phya
SR WD MM MR AR Y TINR T2 020! .Ow N¥P1 UMD
L7571 R PRITT ROR YT 00 1900 9K XY, TN TWR 0OP9RA
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There the same question about Moshe’s doubt is answered
from the Zohar on Vayechi (“there are three souls”):
through the union of Z’eir Anpin and Nukva the soul con-
tains both levels, called Mah and Ban, heaven and earth,
and there are lofty souls whose main root is in the higher
of the two.
KEHOT'S NOTE
3,0n e mp IR
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“And the number of the children of Israel shall be as the
sand of the sea.” The verse opens the discourse to which
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the text refers for “earth” as Malchus.

Hosea 2:1°x:’2 yuin

DIPR3 M) 1997 K21 KD WK 03 P2 PX 12 150n MM
272X 12 D K7 DAX "RYTX? 07 TNIIWR

Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

5937 BYT PR

“So says Havayah: The heavens are My throne, and the
earth is My footstool.” The text reads “earth” as Malchus.

Isaiah 66:1°x:17°0 11°yw°

*27113N WK M2 AR P30 0T PIRT) OXOD DWW N 0N 13
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Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PN W DPIYD DOPUTR BP0 Ty
“And Your people are all tzaddikim; they shall inherit the
earth forever.” The “earth” the righteous inherit is
Malchus, a holy level.
Isaiah 60:21x73:’0 171°yw°
IXBNTY °T) TWYR YR 133 YIR W7 0IYY 073 07 TN
Thy people also shall be all righteous, They shall inherit the
land for ever; The branch of My planting, the work of My
hands, Wherein I glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There, on the column the note gives, the same Zohar
(“there are three souls”) answers Moshe’s doubt: through
the union of Z’eir Anpin and Nukva the soul contains both
levels, Mah and Ban, heaven and earth; some lofty souls
are mainly from Z’eir Anpin and a little from Malchus, and
some the reverse, and Moshe in his humility was unsure
which was the main root of his soul.
KEHOT'S NOTE
3,00 wrRw 1P 0A IR

TR PPRnwa nbn

In Vayechi the Zohar teaches that “there are three souls,”
one above the other. The text cites it for the soul contain-
ing the levels of heaven and earth.

Zohar, Vayechi
2’nwn:2’y

71:731-72:742-X"5wn:R"y > M 990
There are three souls belonging to the celestial grades. The
three are really four, because one is the supernal soul,

which is not clearly discerned, even by the treasurer of the

likuteitorah.com/likkutei-torah/bamidbar/15/
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upper treasury, much less the lower. This is the soul of all
souls, inscrutable and unknowable. Everything is dependent
upon it, and it is veiled in a covering of exceeding
brightness.

The Zohar; London, Soncino Press, 1933 (Public Domain)

W 12 7PN C1D

“And the likeness of their faces: the face of a man, and the
face of a lion on the right, for all four, and the face of an ox
on the left, for all four.” Holy angels bear the faces of
animals.
Ezekiel 1:10”:'x Hxrptn»
NI DAYIWY PRIDTOR MR 9 DTN C3p 07N mnm
STNYZIN? WINPT
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PIND SNEDN KD Ry Donawa vt on

“Whom do I have in heaven? And with You I desire nothing
on earth.” The text reads “heaven” and “earth” here as the
higher and the lower Gan Eden.
Psalms 73:257173:37y 0°2°11n
71X "NIDTKY Tay) DD o
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And this is the commandment, the statutes and the laws,
that Havayah your G-d commanded to teach you, to do in
the land.” The verse opens the discourse to which the text
refers on “earth.”
Deuteronomy 6:1°X:" 0°127
DONX TaY? DR M ME MWK DLIYRM PRI MR NN
:MAYY? MY 0712 DX WK TIN2 Niwy?
Now this is the commandment, the statutes, and the ordi-
nances, which the L-RD your G-d commanded to teach you,
that ye might do them in the land whither ye go over to pos-

sess it—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RIY DTN 212 M

“Who knows the spirit of men that goes upward, and the
spirit of the beast that goes down to the earth?” The text
reads “Who” as the level that knows which souls belong to
which root.

Ecclesiastes 3:21x”2:3 n2rp

R DT ARNA0 M TPYn? X7 NPV DT %32 4 YR
PR on?

Who knoweth the spirit of man whether it goeth upward,

and the spirit of the beast whether it goeth downward to the
earth?
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Who knows, G-d may turn and relent, and turn back from
His fierce anger, so that we do not perish.” The king of
Nineveh’s “Who knows” is read like the “Who” of the other
verses.

Jonah 3:9°v:73 mav
STAN NYﬂ B8 '(‘Hf_'!?; DW'I D’PB?,SU onn DHWZ ¥79°n
Who knoweth whether G-d will not turn and repent, and turn

away from His fierce anger, that we perish not?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1D N1 P70 g

“And now, let the power of Ado-nai be great, as You have
spoken.” The verse opens the explanation to which the text
refers for the verse that follows.
Numbers 14:171>:77° 727722
TaR? NI2T IR 3K 12 X3HTP N9
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“If You keep account of sins, Y-ah, Ado-nai, who will
stand?” The text sends the reader to another explanation
of this verse’s “who.”
Psalms 130:373:77p 0°2°11n
FTRY? "1 P1TIR ARTINYN NINY DR
If Thou, L-RD, shouldest mark iniquities, O L-rd, who could
stand?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7117 2325 1190 n

The heavenly voice asked, when Israel put “we will do” be-
fore “we will hear”: “Who revealed to My children this se-
cret?” The text reads the “Who” here, too, as the level of
mil.
Shabbat 88a:8n:x n”s naw
N2 0¥ PYRYrY Ny DX MITRNY Ay YN 227 K
12 PYRAYR NYT "IXRY AL 1Y 17 773 0 07 AT PP
— *§727 Pip2 YUy 1127 *LY 03 733 1WIRPR 7 10727 :2°N0T
09T KB RPIT 202 X9 020 WK IYRGP? ITN PY KY2
mn 72 i ,mBn’ PRI own1 M7 — X 1y°7 *%y2 mend”
SYRYY? Ay ™R PX AR 1YY OTiP 1B npmen
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“And all your children shall be taught of Havayah, and
great shall be the peace of your children.” The verse opens
the discourse to which the text refers.
Isaiah 54:13x":7717°yw°
27712 0I9W 377 °0 P77 712709
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And all thy children shall be taught of the L-RD; and great
shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Who will give that they should have this heart, to fear
Me.” In the Midrash these are the words of the Teacher.
Deuteronomy 5:263172:’11 0°727
“22 *DixRPINY MY K AXT? o7 At 0237 mm AR
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Oh that they had such a heart as this alway, to fear Me, and
keep all My commandments, that it might be well with them,
and with their children for ever!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And Moshe said to him: Are you zealous for my sake?
Who will give that all the people of Havayah be prophets,
that Havayah put His spirit upon them!” In the Midrash
these are the words of the student.
Numbers 11:29173:8™ 72712
“NX T IR DOK°23 7T 0Y722 107 I 0P AN K3 nwn 17 R
07772y i
And Moses said unto him: ‘Art thou jealous for my sake?
would that all the L-RD’S people were prophets, that the
L-RD would put His spirit upon them!’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And I will give you a new heart, and a new spirit I will put
within you.” The Midrash reads it as the fulfillment of
“Who will give that they should have this heart.”
Ezekiel 36:26172:172 Hxp1»
13%7 32°NX "NI0M 823193 10X NPT MM wIn 37 037 *nnn
32 22 097 NN DM
A new heart also will I give you, and a new spirit will I put
within you; and I will take away the stony heart out of your
flesh, and I will give you a heart of flesh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And it shall come to pass afterwards that I will pour out
My spirit upon all flesh, and your sons and your daughters
shall prophesy.” The Midrash reads it as the fulfillment of
Moshe’s wish.
Joel 3:’rxa oxY
02°N131 02°12 NN 27P27PY MTNX TBYR 127K M
AIRT? NI 02°7IN2 11?5'?!_'!2 m?:"?f_'! jalRhids
And it shall come to pass afterward, That I will pour out My
spirit upon all flesh; And your sons and your daughters shall

prophesy, Your old men shall dream dreams, Your young
men shall see visions;
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

125 | The Yalkut, as the text says, cites the Midrash on Tehillim:
the verse “Who will give” is written twice, for the Teacher’s
“Who will give” and the student’s are not fulfilled in this
world, but both will be in the World to Come.

Yalkut Shimoni on Nach 663:32:37070 7"1 %y *11ynw vip°

126 | “Who will give out of Zion the salvation of Israel! When
Havayah returns the captivity of His people, Yaakov will
rejoice, Israel will be glad.” The Midrash asks why this
verse appears twice in Tehillim.

Psalms 14:7°1:7 0°%°11n
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Oh that the salvation of Israel were come out of Zion! When

the L-RD turneth the captivity of His people, let Jacob re-

joice, let Israel be glad.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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