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An explanation of the discourse “And you shall
count for yourselves” of the Festival of Shavuos

Barley, “a measure of five,” is the measured Divine flow that
sustains the angels and is drawn down through the Omer
offering, while the wheat of Shavuos reveals a hidden Daas above
comprehension, G-d’s own Anochi. The forty-nine days of the
count bridge the two through the fiftieth gate of Binah: we draw
down its lower aspect day by day, and its upper aspect, the

Emanator’s own level, then reveals itself on Shavuos as a gift.
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THE BIG IDEA

Barley, “a measure of five,” is the measured Divine flow that sustains the angels
and is drawn down through the Omer offering, while the wheat of Shavuos reveals
a hidden Daas above comprehension, G-d’s own Anochi. The forty-nine days of the
count bridge the two through the fiftieth gate of Binah: we draw down its lower as-
pect day by day, and its upper aspect, the Emanator’s own level, then reveals itself

on Shavuos as a gift.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This Biur expands a discourse on counting the Omer. Barley (se’orah) is read as shiur hei, “a measure
of five”: the food of the angels, emissaries through whom G-d’s light speaks, whose camps of lion, ox
and eagle issue from four of the five articulations of the mouth; the fifth, the palate, is Chochmah,
which sweetens their severities. Their sustenance is drawn through Israel’s waving of the barley Omer,
which raises Malchus to her source. Wheat, harvested at Shavuos, comes from the Daas of Tohu: like a
child who calls “Abba” without understanding, it reveals a knowledge above comprehension, the
Anochi of Sinai. The fifty gates of Binah are united in their source in Arich Anpin, and the count draws
the light of Keser, the illumination of G-d’s face, little by little; that light now depends on joyful ser-
vice. An addition asks whether the count draws the fiftieth gate. Through the Maggid’s reading of
Moshe’s hidden grave, the fiftieth gate is a bridge between ayin and yesh with two aspects: we draw its

lower aspect, “your holiness,” and its upper aspect, “My holiness,” is revealed of itself on Shavuos.
OUTLINE

1 Barley, a measure of five: the angels and their camps 1-6

Angels are emissaries in whom G-d’s light speaks, formed from letter-combinations of Malchus of Atzilus,
and as varied as the endless inter-inclusion of the Sefiros. Michael’s camp is Chesed, the lion; Gavriel’s is
awe and Gevurah, the ox, from whose “sweat” the River of Fire flows; the eagle is compassion, which lifted
Israel from Egypt to Sinai. Four camps come from four articulations of the mouth, and the fifth, the palate,
is Chochmah, which makes peace among them.

2 The five articulations and the waving of the Omer 17-8

The palatal letters sweeten the severities. Letters draw the soul, or the Divine, outward at levels from action
up to will, of which only five are revealed below: inwardly in souls, outwardly in angels. The waving of the
barley Omer raises Malchus to her source and so draws down the angels’ measured sustenance.
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Wheat: the hidden Daas above comprehension

The wheat of Shavuos reveals the concealed level above Daas, Anochi, known as a child knows his father.
Bread nourishes through the Divine word in it; man is from the World of Tikkun, but wheat is the Daas of
Tohu that fell into nogah. The Exodus is the revelation of the concealed, a going out from Egypt, the nar-
row throat between mind and heart.

The fifty gates in their source and the light of G-d’s face

In Arich Anpin the fifty gates are united as the 370 lights, “a great reckoning,” and are drawn to Malchus
as the illumination of the face from Keser. Hence the twenty-four books of Shavuos night, the leavened
loaves, and the count that grows day by day toward the fiftieth gate. This illumination now depends on
service with joy; today the angels carry the Omer and prayer upward, but in the Time to Come Israel will
stand above them.

An addition: does the count draw the fiftieth gate?

Two readings of “count fifty days” are weighed: that the count itself draws the fiftieth gate, or that we draw
only the forty-nine and the fiftieth comes of itself. The Ramaz, the Zohar, the Pardes and Pri Etz Chaim
are brought; they suggest an illumination of the fiftieth gate during the count, and the question is left
open.

Moshe’s grave and the two aspects of the fiftieth gate

The Maggid’s explanation of Moshe’s hidden grave shows the fiftieth gate as the bridge between ayin and
yesh. Like Keser it has two aspects: a lower one, which includes the forty-nine gates and which the count
draws down (“your holiness”), and an upper one, the Emanator’s own level, revealed of itself on Shavuos
as a gift (“My holiness”). The section ends with a question: how can it be both the Supreme Keser and a
gate of Binah?

Keser and Binah; from barley to wheat

19-13

M14-18

119-20

121-29

130

The Ramaz, Emek HaMelech, the Arizal and the Tikkunim answer the question. The count from barley, root-

ed in Binah, to wheat, which is Chochmah, passes through the fiftieth gate, and the forty-nine words and let-

ters of Psalm 67 allude to the gates drawn down.

KEY CONCEPTS

Shiur hei, “a measure of five” 1 71yw 711yw

Barley read as a measure drawn from the five articulations
of the mouth: a measured, limited flow of Divine speech,
the food of the angels and the soul’s comprehension “each
according to his measure,” rooted in Binah.

The five articulations of the mouth 7197 NI 7

The five places where the letters are formed. Four give rise
to the four camps of angels; the fifth, the palatal letters
gimmel, yud, kaf, kuf, is Chochmah, which sweetens their
severities.
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The hidden Daas (the Daas of Tohu) ny7/0%yin nyTn
nnT

A knowledge above comprehension, like a child’s bond
with his father; drawn down through the wheat of Shavuos,
whose root is in the Daas of Tohu, and revealed as the
Anochi of Sinai.

The fiftieth gate 0 wnnn yw

The level that unites the forty-nine gates of Binah with
their source. It is the bridge between Chochmah (ayin) and
Binah (yesh), and it is also called the Supreme Keser.



Ayin and yesh "1 &

Chochmabh is ayin, “nothing,” beyond definition; Binah is
yesh, “something,” grasped and defined. The fiftieth gate
stands between them, so it looks lower from above and
higher from below.

The two aspects of Keser 1w / %°2xn2w 133010 N2
098K

As intermediary, Keser includes the lowest level of the
Emanator and the root of all the emanated. Our service
draws down the second; the first comes only as a gift from
above.
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The illumination of the face 0°12 nIx7

The light of Keser revealed through the vessel without be-
ing blocked: a gentle radiance of the inner dimension,
which now depends on an arousal from below, above all
on service with joy.



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 13 YW ANT 095 aNI90Y WINTH DY 1IR3

SECTION 1 - 11-6

Barley, a measure of five: the angels and their camps

mMy12wn anT '05% on1noI WINT Y 1IRe2

An explanation of the discourse “And you shall count for yourselves” of the Festival of Shavuos.

This heading introduces a Biur, a further explanation, written on an earlier discourse about the verse “And
you shall count for yourselves,” the commandment to count the Omer for seven weeks from Pesach until
Shavuos. The Biur develops several themes of that discourse: barley and wheat, the forty-nine days of the
count, and the fiftieth gate revealed on Shavuos.
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An explanation of the matter of se’orah (barley) [as] shiur hei (a measure of five). Now, it is written,
“They shall walk after Havayah; like a lion,” etc., “an ox lowing,” etc. [That is, like the level of the
face of the lion in the Chariot, which roars and says “Holy.”

The Hebrew word for barley, se’orah, can be read as two words, shiur hei, “a measure of five”; this Biur sets

out to explain what that means. It begins with the angels: Hosea’s image of the lion is linked to the face of the
lion in the Divine Chariot (Merkavah), whose “roar” is the angels’ song of “Holy.”
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And “an ox lowing” is the level of the face of the ox in the Chariot, whose service is in awe, the level
of the camp of Gavriel; and the face of the lion is the level of love.]
The “lowing ox” is the face of the ox in the Chariot. Its service is awe, and it belongs to the camp of the angel

Gavriel, while the lion stands for love. The two animals thus correspond to the two basic modes of serving
G-d, love and awe.
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And the matter is this: the angels are emissaries [for an angel (malach) is called an emissary, as is
known], as it is written, “And she called the name of Havayah who spoke to her,” and likewise, “I
will surely return to you.”
Before explaining how the angels are nourished, the Alter Rebbe defines an angel: an emissary, which is
what the Hebrew word malach means. Two verses show an angel spoken of, or speaking, as G-d Himself:

Hagar called the angel who spoke to her by G-d’s Name, and the angel who came to Avraham said, “I will

surely return to you.”
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For it is the Infinite Light (Or Ein Sof) itself, which unfolds downward and descends to each one ac-
cording to his rank: Michael in Chesed (kindness), etc.; and there is a Michael of the World of
Asiyah (Action), etc.

The reason is that what acts and speaks through an angel is the Infinite Light itself, descending and taking

on the measure of each angel’s level. Thus Michael is the angel of Chesed, and there is a Michael on every
level, down to the World of Asiyah.
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[That is: the angel is a vessel for the light from G-dliness that spreads into him; and since he him-
self is only a vessel, and is nullified in relation to the light, and the light is the main thing, he can
therefore speak of himself in the language of G-dliness,

The bracketed gloss explains why an angel may speak in G-d’s own words. The angel is only a vessel for the

G-dly light within it and is wholly nullified before that light; since the light is what truly matters, the angel’s

words are really the light’s words.
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for they say so by means of the light that is enclothed in them, which is G-dliness (as is written in
the Pardes, Shaar 24, chapter 11). And the light is from the level of the combinations of letters of
the attribute of Malchus (sovereignty) of the World of Atzilus (Emanation).

The gloss cites the Pardes (Pardes Rimonim) for this. It then identifies the light within the angels: it comes

from combinations of the letters of Malchus of Atzilus, the Divine “speech” that brings created beings into
existence.
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For example, Michael came into being from the combinations of letters of the attribute of Chesed
within Malchus of Atzilus, and Gavriel from the combinations of letters of the level of Gevurah (re-
straint) within Malchus.] And [there are] the finest particulars within the Ten Sefiros: Chesed within
Chesed, Chesed within Gevurah, etc.
Each angel is formed from the letters of a particular attribute within that Malchus: Michael from its Chesed,
Gavriel from its Gevurah. And the Sefiros divide into ever finer particulars, such as Chesed within Chesed

and Chesed within Gevurah, which prepares the next paragraph’s explanation of why the angels are so many
and so varied.
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And each of the ten is comprised of ten: Chesed within Chesed of Chesed, Chesed within Chesed of
Tiferes (beauty), etc. [and as is the measure of difference in the blending of the Sefiros, so is the
measure of difference among the angels that come into being from them]|; and as it is written, “Is
there any number to His legions?”

Each of the ten Sefiros contains all ten, and each of those again contains ten, giving combinations such as

“Chesed within Chesed of Chesed.” Every different blend of the Sefiros produces a different kind of angel,
which is why the verse asks, “Is there any number to His legions?”
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And myriads of myriads of angels of the camp of Michael are comprised of Chesed in many kinds
of aspects and differing levels [that is: Chesed within Chesed within Chesed, or Chesed within
Gevurah within Chesed; and according to the Sefirah from which he receives, so is the level of the
angel.

Even the camp of Michael alone holds myriads upon myriads of angels, all of Chesed, yet in different combi-

nations, such as Chesed within Chesed within Chesed, or Chesed within Gevurah within Chesed. Each an-

gel’s character follows the particular combination from which it receives its life.

M2 51 1RO WO PT TOM RIT X MK DP9 AR T30 PRI mInna 0°9RDR X127 o wo 1ob
Ao 577 WK 17791 9710 T0M3

Therefore there are many myriads of angels in the camp of Michael alone, even though they are all
from one level, namely Chesed; only, there are many kinds of aspects within Chesed, as mentioned

above. And see what is written at the beginning of Parshas Shelach,

So the enormous number of angels in Michael’s camp does not contradict their all belonging to one at-
tribute: Chesed itself has many shades. The reader is referred to a discourse at the beginning of Parshas
Shelach on the episode of the spies.
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in the discourse beginning “The matter of the spies.”] And even though they are comprised of all
the Ten Sefiros, they are nevertheless called, in general, the camp of Michael, the level of Chesed,

for the predominance of Chesed in them is very great, and Chesed spreads through them.

Every angel contains all ten Sefiros, yet the whole camp is called Michael’s, the camp of Chesed. A camp is
named for the attribute that dominates in it and spreads through all its members.
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And likewise the camp of Gavriel is, in general, the attribute of awe. And from the sweat of the
Chayos issues the River of Fire (Nehar Dinur); “it shall whirl upon the head of the wicked.”
Gavriel’s camp, in general, is the attribute of awe. The Sages teach that the River of Fire issues from the

sweat of the Chayos, the holy beings of the Chariot, and pours down “upon the head of the wicked.”
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The meaning: their sweat is the level of the waste that issues from the fire, which is from the at-
tribute of Gevurah (restraint) in these angels. And just as sweat comes out by force of the heat,
which pushes the sweat outward,

That “sweat” is a waste product of the angels’ fire, the Gevurah within them. Just as bodily heat pushes sweat
out of the body, the angels’ fervor produces something that is expelled from them.
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so the warmth of the angels above, who stand in awe and trembling, etc., becomes sweat below,

which is the matter of the venom of the heat and the anger at what is contrary,

Above, the angels’ heat is their awe and trembling before G-d. As it descends it becomes “sweat”: a fierce,
venomous anger against whatever is contrary to G-d’s will.
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and “upon the head of the wicked”: for since they apprehend the greatness of the Infinite One (Ein
Sof), blessed be He, wrath arises against those who transgress His will: how did their hearts em-
bolden them, etc.

This is why the River of Fire falls “upon the head of the wicked.” Because the angels grasp the greatness of

the Infinite One, they are filled with wrath at those who transgress His will, astonished that anyone could dare
to do so.
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And this is the matter of se’orah (barley) [as] shiur hei (a measure of five) [which is the food of the
angels, who are called “beast”: lion and ox, etc.]: that a measure and limit is apportioned to them

from the level of five,

The opening theme returns. Barley, the food of the angels, who are called “beasts” after the lion and ox of the
Chariot, is “a measure of five”: the angels’ sustenance is measured and limited, and it flows from a source
that is five.
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namely, the five articulations of the mouth; and it is divided into four camps: the camp of Michael,
the face of the lion; and the camp of Gavriel, the face of the ox; and the level of the face of the eagle

is compassion, etc.

The five are the five articulations of the mouth, the five places where the Hebrew letters are formed. From
them come the four camps of angels: Michael’s, the face of the lion; Gavriel’s, the face of the ox; and the face

of the eagle, which is compassion.
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Now, below, in man, compassion is that he arouses great compassion over his distance from G-d,
and falls into melancholy over his distance; and as it is written, “In all sadness there shall be

profit.”

In a human being, compassion is felt over his own distance from G-d: he arouses great pity on himself and

even falls into melancholy over that distance. Of such sadness it is said that it brings profit.
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But above, this cannot be said; only, nevertheless, the compassion too comes from the greatness of
the Infinite One (Ein Sof), blessed be He, and [from the fact] that a created being has no compari-

son whatever to the Creator, may He be blessed;

The angels have no such distance to mourn. Their compassion comes instead from grasping the greatness of
the Infinite One, before whom no created being bears any comparison.
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therefore the compassion over all the worlds grows great (and see what is written in Parshas
Bamidbar, at the end of the discourse beginning “And He spoke,” etc., “by their families, by their
fathers’ house,” and in Parshas Vayetzei, in the discourse beginning “And Lavan rose early in the
morning”).

Therefore their compassion extends over all the worlds, since every created world is as nothing beside the

Creator. The Alter Rebbe refers to two other discourses, in Parshas Bamidbar and Parshas Vayetzei, for more
on this.
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And this is [the meaning of] “And I bore you on eagles’ wings”: for since Israel were at that time in
Egypt, in mortar and in bricks, and in order to merit the Giving of the Torah, “face to face Havayah

spoke,” it was through eagles’ wings, which lift upward.

This explains “I bore you on eagles’ wings”: Israel was sunk in the mortar and bricks of Egyptian slavery, and
to rise to the face-to-face revelation at Sinai they needed the eagle, compassion, which lifts upward.
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Therefore all four camps are from four articulations of the mouth. But the fifth articulation is the
level of [the letters] gimmel, yud, kaf, kuf in the palate, and “all of them are refined through
Chochmah (wisdom)”; it is this that “makes peace,” etc.

So all four camps come from four of the five articulations. The fifth, the palatal letters gimmel, yud, kaf and

kuf, belongs to Chochmah, through which all things are refined; it makes peace among the others, and the

next paragraph explains that it sweetens their severities.
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SECTION 2 - 117-8

The five articulations and the waving of the Omer
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And this is [the meaning of] “His palate is sweetness,” for there is the revelation of the sweetness;
as in the physical, “the palate tastes food,” and tastes are in Chochmah (wisdom), etc.

The fifth articulation, the palate, is linked with the verse “His palate is sweetness”: the palate is where sweet-
ness is revealed. Physically the palate tastes food, and in the soul, taste (ta’am, which also means “reason”)

belongs to Chochmah.
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And the letters gimmel, yud, kaf, kuf sweeten the Gevuros of the four articulations [and see the
Zohar, Parshas Shemini, folio 39b; and see what is written in Parshas Vayechi on the verse
“Chachlili (red) are the eyes,” etc.,
The palatal letters gimmel, yud, kaf and kuf “sweeten” the Gevuros, the severities, of the other four articula-
tions, as the previous paragraph said the fifth “makes peace.” A bracketed gloss begins a list of places that

discuss the palate, Chochmah and this sweetening: the Zohar on Shemini, and a discourse in Parshas
Vayechi on the verse “Chachlili are the eyes.”
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on the interpretation “every palate that tastes,” etc.; and see Pri Etz Chaim, Shaar HaShofar, chap-
ter 1, concerning [the letters] gimmel, yud, kaf, kuf, [which are| from the palate, which is
Chochmabh, etc.;

That discourse explains the word chachlili as “every palate (chech) that tastes.” Pri Etz Chaim, in its gate on

the shofar, likewise speaks of the palatal letters as coming from the palate, which is Chochmah.
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see there; and in the Ramaz at the beginning of Parshas Acharei; and in the Zohar at the end of
Parshas Mishpatim, folio 123a; and in the Idra Zuta, folio 295b.] Now, the explanation of the matter
of the five articulations of the mouth:

The list closes with the Ramaz on Parshas Acharei, a passage of the Zohar at the end of Mishpatim, and the

Idra Zuta. The Biur then turns to explain what the five articulations of the mouth are.

likuteitorah.com/likkutei-torah/bamidbar/13/ 11



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 13 YW ANT 095 aNI90Y WINTH DY 1IR3

Mn? NN AWy 1Py 20 00 NRwI 219X 197 110 10 MOWAT 07 NPNIRY 1Py
219 97K NRwI 13T Do

The matter is that letters are a drawing forth, etc.; as in “And He blew into his nostrils the breath of
life”: from the supernal breath (hevel) there was made and came into being, below, an intellect,

namely the soul of Adam, the first man, etc.

Letters are a “drawing forth”: they carry what is within outward. The model is the creation of Adam: G-d blew
the breath of life into him, and from that supernal breath came Adam’s soul, an intellect.
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For the matter and meaning of hevel (breath): it means the spreading forth of the soul’s life-force,
like the spreading forth of the power in the hand to do any work; for when one is asleep he cannot
do anything, etc.

Here “breath” means the soul’s life-force extending outward, like the power that flows into the hand so it can
work. When a person sleeps that power is withdrawn, and he can do nothing.
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And this level is the spreading forth of the outer dimension (chitzoniyus) of the soul, namely the
level of the power of action. And along these lines it is also said above, “made the heavens and the
earth,”

This extension is the soul’s outermost dimension, the power of action. Likewise above, the verse speaks of

G-d having “made” the heavens and the earth, using the word for action.
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which is the spreading forth of the outer dimension into the World of Asiyah (Action) (and see
about this in the discourse beginning “In the third month,” in Parshas Yisro, concerning “for all

the praise of the work of Your hands”).

To “make” is the extension of the outer dimension into the World of Asiyah, the World of Action. The Alter

Rebbe refers to a discourse in Parshas Yisro for more on this.
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But “and by the breath of His mouth all their host” are from the level of the spreading forth of the
life-force of the breath, which is more inward, etc. And there is the level of the spreading forth of
thought, and above them the emotive attributes (middos), and above them the will; and similarly
all the Ten Sefiros,

By contrast, “by the breath of His mouth all their host” describes a more inward extension, that of the life-

giving breath. Beyond it are extensions of thought, of the emotive attributes and of will, and in the same way
of all the Ten Sefiros.
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only that they are not revealed below except as five levels, as is written in Etz Chaim. And otiyos
(letters) is from the term “morning comes (asa)”; “And G-d said, ‘Let there be light’”: the drawing
down of Chesed (kindness), etc.

Yet below only five such levels are revealed, which correspond to the five articulations, as Etz Chaim teaches.

The word for letters, otiyos, is related to asa, “comes,” for letters bring the light forth, as “Let there be light”
drew forth Chesed.
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For all is the drawing down of the Infinite Light (Or Ein Sof), blessed be He: in souls, in the manner
of the inner dimension (pnimiyus), “and a river goes forth from Eden to water the garden”; and in
angels, in the manner of the outer dimension of each world, the keepers of the garden, etc.

All of this is the Infinite Light drawn downward. In souls it comes in an inward way, like the river that flows

from Eden to water the garden; in angels it comes as the outer dimension of each world, for the angels are

“the keepers of the garden.”
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Now, the flow of influence to the angels, the “measure of five,” comes through Israel, by the meal
offering of the Omer, which the kohen waves, etc.; and it is called “the Omer of the waving” (tenu-
fah), which the Zohar, Balak, 188b, explains as tenu peh, “give a mouth,” “give honor,” etc.: the as-
cent of Nukva (the feminine) to her source and root, and from there the flow of influence descends,
etc.

L

The angels’ “measure of five” is drawn down through Israel’s service: the Omer offering of barley, which the

kohen waved. The Zohar reads tenufah, “waving,” as tenu peh, “give a mouth”: the waving raises Nukva, the
feminine aspect (Malchus), to her source and root, and from there the flow of sustenance descends.

SECTION 3 - 19-13

Wheat: the hidden Daas above comprehension
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2. But on Shavuos, “the wheat harvest,” there is the drawing down and revelation of the concealed
[level] that is above Daas (knowledge). For “the Tree of Knowledge was wheat,” [since] “a child does
not know,” etc.; thus through wheat there is drawn down the revelation of the level of Daas, and it
is the revelation of the concealed that is above Daas, etc.
The second section turns to Shavuos, the festival of the wheat harvest. Wheat draws down a revelation of the
concealed level above Daas: the Sages say the Tree of Knowledge was wheat, since a child does not know to

call his father until he has tasted grain; so wheat brings knowledge, and specifically the hidden knowledge
above ordinary Daas.
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That is, the level of “I am Havayah your G-d”: Anochi (“I”), “who I am,” whom no thought can

grasp, [drawn down] into the level of actually revealed Daas;

That hidden level is the Anochi, “I,” of “I am Havayah your G-d,” explained as “who I am”: G-d’s own self,

which no thought can grasp. On Shavuos it is revealed as real knowledge, Daas.

likuteitorah.com/likkutei-torah/bamidbar/13/ 14
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only, in the way that a child calls out “Abba” (Father), even though he does not grasp how he is his
father. And this level of revelation is from the level of Anochi, His very being and essence, may He
be blessed, far, far above the revelation of the level of barley, the food of the angels, which is the
level of the word of G-d, the level of the outer dimension alone.

But it is known only the way a small child knows his father: he calls “Abba” without grasping what makes

him his father. This revelation of G-d’s very being is far above the “barley” of the angels, which is only the
outer dimension, the word of G-d.
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The explanation of the matter: it is written, “For not by bread alone does man live, but by all that
comes forth from the mouth of Havayah,” etc. The meaning is: [by] what comes forth from the
mouth of Havayah, which has descended into the bread, from that man lives.

To explain: the verse says that man lives not by bread alone but by “what comes forth from the mouth of
Havayah.” What nourishes him is the Divine word that has descended into the bread.
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And although in man, too, what comes forth from the mouth of Havayah has descended and been
drawn down, man is from the World of Tikkun (Rectification), from the union of Z’eir Anpin (the
emotive attributes) and Nukva, etc., “like the appearance of a sapphire stone, the likeness of a
throne; and upon the likeness of the throne, a likeness like the appearance of a man”: all is from
the World of Tikkun.

Man himself also comes from the Divine word, but he belongs to the World of Tikkun, the ordered world that
issues from the union of Z’eir Anpin and Nukva. The prophet’s vision of “a likeness like the appearance of a
man” upon the throne shows that the human form is a form of Tikkun.
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But wheat is from what fell, in the breaking of the vessels, into nogah, “and a brightness (nogah)
was around it”; and the level of nogah is from the World of Tohu (Chaos).

Wheat, however, comes from sparks that fell into nogah when the vessels shattered; the verse’s “brightness
(nogah) around it” is read as that realm. Since nogah has its origin in the World of Tohu, wheat carries some-
thing of that earlier world.
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And wheat is Bela, who is the first of the seven primordial kings of Tohu, the level of the Daas of
Tohu; only, it descended below because it is from the outer dimension of the worlds of Tohu.

Wheat corresponds to Bela, the first of the seven “primordial kings,” the kings of Edom listed in the Torah,
who stand in Kabbalah for the World of Tohu; Bela is the Daas of Tohu. It fell low because it came from the
outer dimension of those worlds.
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But nevertheless, since it is from the higher world, it becomes life-force for man. And its descent
below is as our Sages, of blessed memory, said, “There is no blade of grass below,” etc. [in
Bereishis Rabbah, section 10]: that the influence comes from above, and “one higher than the
high,” etc.

Yet because it comes from that higher world, it becomes life-force for man. Its descent is like the Sages’
teaching that every blade of grass below has a force above that strikes it and tells it to grow: the flow comes

from above, through one level above another.
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Now, the child who knows how to call “Abba”: his Daas is not the Daas of revelation, for he does not

know why he is his father;

A child who calls “Abba” does not have revealed knowledge: he cannot say why this man is his father.
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rather, a bond to his father forms in him without reason or knowledge, and this bond is very
strong; only, this is the revelation of the concealed itself [meaning: the revelation of the hidden

Daas that is above the comprehended Daas,

Instead he has a bond with his father beyond reason, and that bond is very strong; it is a revelation of the

concealed itself. The gloss explains that this is the hidden Daas, above the knowledge that is comprehended.
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and this is the Daas of Tohu, which is above the Daas of Tikkun, which is the comprehended Daas;

and therefore it is born through wheat, whose root is from the Daas of Tohu.

That hidden Daas is the Daas of Tohu, above the Daas of Tikkun, which is knowledge that is understood. This
is why it comes through wheat, whose root is in the Daas of Tohu.
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Or it may be said that the hidden Daas is the higher Daas, which is above the comprehended Daas,
which is the lower Daas. And see what is written about the matter of the higher Daas in the explana-
tion on the verse “Thus shall you bless,” and on the verse “Arm from among yourselves”; and see
what is written on the verse “And these are the ordinances”; and see what is written on the verse

“Six days you shall eat matzos.”]

Alternatively, the hidden Daas is the “higher Daas,” above the “lower Daas” of comprehension. The gloss

refers to several other discourses that discuss the higher Daas.
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And in barley, too, there is “what comes forth from the mouth of Havayah,” which gives life to
man; only, it does not impart to him the revelation of the concealed, which is the strong Daas that

is from the world of concealment, etc.

Barley too holds the Divine word that gives man life, but it does not impart this revelation of the concealed,

the strong Daas that comes from the world of concealment.
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And the revelation of the concealed is “who brought you out of the land of Egypt,” far, far above the
bounds of comprehension [as is written within]. Egypt (Mitzrayim) is called Binah (understanding),

and Binah is in the throat,

The revelation of the concealed is “who brought you out of the land of Egypt”: a going out far beyond the
limits of comprehension. Mitzrayim, Egypt, is Binah as it is found in the throat.
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which is a narrow strait (meitzar) that interposes between the brain and the heart; and it is the
voice that arouses the intention. And likewise Pharaoh in Egypt, and his three officers: the wind-
pipe, the gullet and the veins. And physically, between the head and the heart, [is| the throat, which

interposes;

The throat is a meitzar, a narrow strait (the root of Mitzrayim), between brain and heart, and it is the voice,
which awakens intention. Pharaoh and his three officers correspond to the windpipe, gullet and veins of the
throat, which physically separates the head from the heart.
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for in order that the heart and the emotive attributes be drawn from the brain, it must be narrowed,

etc. [as is written above, Parshas Yisro, and in Parshas Va’eira on the verse “Therefore say”].

The narrowing is necessary: for the heart’s emotions to be drawn from the mind, the flow must pass through
a constriction. The Alter Rebbe refers to discourses in Parshas Yisro and Parshas Va’eira.

SECTION 4 - 114-18

The fifty gates in their source and the light of G-d’s face
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3. Now, the fifty gates of Binah (understanding) are “branches that separate”; but in their source
they are included [together], when they are in Arich Anpin: the 370 lights, [that is,] 220 and 150, “a
great reckoning,” the tikkun of Arich, etc.

The third section begins: the fifty gates of Binah, as they spread out, are “branches that separate,” but in

their source, in Arich Anpin, they are included together. There they are the 370 lights, made up of 220 and
150, called “a great reckoning,” the tikkun of Arich Anpin.
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[And as is written in Etz Chaim, Shaar Arich Anpin, chapter 14; and see Pri Etz Chaim, Shaar Sefiras
HaOmer, chapter 7, concerning “My teacher, may his memory be for the life of the World to Come,
would not cut his hair,” etc.; and see what is written about the meaning of “a great reckoning” in
the explanation on the verse “Therefore the rulers say, ‘Come to Cheshbon.’”

The gloss cites Etz Chaim on the 370 lights of Arich Anpin, and Pri Etz Chaim on the Arizal’s custom not to

cut his hair during the days of the Omer, which it connects with a tikkun of the skull of Arich Anpin. It also
refers to a discourse on “Come to Cheshbon” for the meaning of “a great reckoning.”
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And see what is written in Iggeres HaKodesh, in the letter beginning “And He put on
righteousness,” on the meaning of “every perutah adds up to a great reckoning,” etc.; and see Etz
Chaim, Shaar Arich Anpin, at the end of chapter 5, that when they are above they are “a great
reckoning,” etc.] And from there [it is drawn| to Malchus (sovereignty) of the World of Atzilus (Ema-
nation), etc.: the illumination of the face, “may Havayah make His face shine,” the drawings-down
of Keser (the Crown).

The gloss continues with two more places on “a great reckoning”: the Tanya’s letter on charity, where every

small coin joins into a great sum, and Etz Chaim, where the numbers of Arich Anpin are “great” above and

small below. From that source the light descends to Malchus of Atzilus as “the illumination of the face,” the
blessing “may Havayah make His face shine,” which is a drawing down from Keser.
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And this is the matter of the Torah, that we recite the twenty-four books on the night of Shavuos.
Although “the Torah comes forth from Chochmah (wisdom),” its source is the 613 paths, which are
the whiteness from the skull (gulgalta) of Arich, Keser within Keser, etc.

This is why the twenty-four books of the Tanach are recited on the night of Shavuos. The Torah comes from

Chochmah, but its source is higher: the 613 paths that issue from the “whiteness” of the skull of Arich Anpin,
Keser within Keser.
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And this is the matter of the two loaves of Shavuos, “Come, eat of my bread”: the drawing down of
the intellect (mochin) from Netzach (victory) and Hod (splendor) of Abba. And on Pesach, matzah,
because in Atzilus the Gevuros are not to be aroused;

The two loaves of Shavuos, the “bread” of “Come, eat of my bread,” draw down mochin from Netzach and

Hod of Abba. On Pesach the bread is matzah, because within Atzilus the Gevuros, the severities that leaven

represents, must not be stirred up.
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but on Shavuos there is the revelation of Keser, which is the level that is above Atzilus: “they shall
be baked leavened,” specifically, for there the Gevuros are included, etc.; “there is no left in this
Atika”; “freedom from the Angel of Death”; and as our Sages, of blessed memory, said, “Come, let
us acknowledge the goodness of our fathers,” etc.
On Shavuos, however, Keser is revealed, which is above Atzilus, so the loaves are baked specifically leav-
ened: there the Gevuros are included in kindness, as the Zohar says, “there is no left in this Ancient One.” At
the Giving of the Torah Israel reached “freedom from the Angel of Death,” the state the Sages describe in

“Come, let us acknowledge the goodness of our fathers,” where they teach that at Sinai Israel were like G-dly
beings, beyond death.
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But it must be from below upward, little by little: “Today is one day,” “two days.” The meaning is:
once one draws [it] down, there are here two days, for the drawing down of this day is not a differ-
ent level from that of the other day,

Yet this must be drawn from below upward, little by little, day by day. That is why we count “Today is two
days,” not “the second day”: each day’s drawing down is not a separate level but the same light, growing.
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but all is one level, little by little. And on the night of Erev Shavuos they are only forty-nine days;
but once the day of Shavuos has come, they automatically become fifty days, since they have
reached their source, etc.; and the fiftieth gate is what joins [them], etc.

On the night when we count forty-nine, the days are only forty-nine; but when Shavuos arrives they become
fifty of themselves, for they have reached their source. The fiftieth gate is what joins all the others together.
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And through this the light of Keser is drawn down, and it is the illumination of the face: the revela-
tion of the inner dimension (pnimiyus) through the vessel, so that the vessel does not interpose.
And by way of “what comes forth from the mouth of Havayah,” too, there is a revelation of the in-

ner dimension, but it is by way of an opening and a window, etc.

Through the counting the light of Keser is drawn down as “the illumination of the face”: the inner dimen-
sion shows through the vessel, which no longer blocks it. The Divine word that sustains the world also reveals

something inner, but only as through an opening or a window.
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And the one is not like the other: by way of an opening there is more revelation, whereas the illumi-

nation of the face is only a mere illumination, etc., like the illumination of the forehead (mitzcha).

The two differ: through an opening more is revealed, while the illumination of the face is only a glow, like the
radiance of the forehead. It is subtler, yet it is the inner light itself.
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But the illumination of the face, at first, [was] “when it arose in the will,” etc. [see Etz Chaim, the
Gate of Mayin Nukvin and Mayin Duchrin (feminine and masculine waters), Derush 2];

At the beginning of creation this illumination came “when it arose in His will,” freely, with no cause from
below, as Etz Chaim explains.
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but now it depends on an arousal from below (isarusa dilesata), as it is written, “May He make His
face shine with us”: “with us,” specifically, through an arousal from below; for through the joy of
the service, “with joy and with gladness of heart,” joy is aroused from above.
Now it depends on an arousal from below, as “May He make His face shine with us” implies: “with us,”
through our own service. Serving G-d with joy and gladness of heart arouses joy above.
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And the matter of joy, too, is the revelation of the inner dimension, as in “Rebbi’s face shone,” etc.
[and see what is written in the discourse beginning “Go forth and see,” on the explanation of “and
wine that gladdens,” etc., “to make the face shine more than oil”].

Joy, too, is a revelation of the inner self: the Talmud says that Rebbi’s face shone with joy. The gloss refers to
a discourse on wine that “makes the face shine more than oil.”
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Now, first we draw down to the Omer, which is Nukva (the feminine): the drawing down of the 370
lights, arach and kan; and specifically at the time when the Holy Temple stood, for then they would
offer the Omer. Whereas prayer applies even outside the Land, for [there are] many kinds of levels,
etc. Through the waving of the Omer [come] the ascents of Nukva.
First the light of the 370 lights, the same 370 that the third section counted as 220 and 150, is drawn to the
Omer, which is Nukva, Malchus; this was done specifically in Temple times, when the Omer was offered,

whereas prayer, with its many levels, applies even outside the Land of Israel. The waving of the Omer raises
Nukva.
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Now, even so, this ascent is through the angels: “the lion that consumes the offerings,” etc. But in
the Time to Come, “he shall be exalted and lifted up, and be very high,” even above the level of
Moshe; and in the Mishkan of Moshe there was no lion.

Even so, today the Omer’s ascent goes through the angels, the “lion” that consumes the offerings on the al-

tar. In the Time to Come, Moshiach will be “exalted, lifted up and very high,” higher even than Moshe; and
the text notes that in the Mishkan of Moshe there was no lion.
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And this is “At this time it shall be said to Yaakov and to Israel, ‘What has [G-d] wrought,’” etc. And
“the righteous are destined to have ‘Holy’ said before them,” etc. Then “the lion shall eat straw like
the ox”: straw is the influence of the barley. And this is [why] now the angels crown the prayer: “he

embraces it and kisses it and crowns it.”

So it is said, “At this time it shall be said to Yaakov and to Israel: What has G-d wrought,” for Israel will stand
above the angels, who will say “Holy” before the righteous. Then “the lion shall eat straw like the ox”: the an-

gels will receive only the “barley” of the outer dimension. That is why today the angels “crown” our prayers.
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For since prayer is in physical voice and speech, it cannot ascend except through the appointed an-
gels (who are the intermediaries, “one higher than the high”; just as the soul enclothes itself in the

blood through intermediaries, which are the vapors, etc.),

Prayer in a physical voice cannot rise by itself; it needs the angels appointed over it as intermediaries, one
level above another. In the same way the soul enters the blood through intermediaries, the vapors.
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who give their own inner and encompassing [aspects|. But in the Time to Come, when “and the

earth shall be full of knowledge” is fulfilled, all the levels will be in Israel themselves.

The angels give the prayer their own inner and encompassing light. In the Time to Come, when the earth is
full of the knowledge of G-d, Israel will hold all these levels in themselves.
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SECTION 5 - 119-20

An addition: does the count draw the fiftieth gate?
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A little additional explanation on the matter of “And you shall count for yourselves,” etc., “fifty
days.” Now, according to what was written above, the matter of the Counting of the Omer is entirely
the drawing down of the level and rank of the fiftieth gate, which is all-inclusive and united in its
source; only, it is drawn down little by little, etc.,

A short addition to the Biur on counting “fifty days.” According to the above, the whole count draws down the

fiftieth gate, which includes all the others and is one with its source, only little by little.
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until it joins and binds “the branches that separate,” etc.; see there. According to this, what is writ-
ten, “you shall count fifty days,” is very precise: to say that this count is the drawing down of the
fiftieth gate itself.

The count binds the separated “branches” back to their source. On this reading, “you shall count fifty days”
is exact: the counting itself draws down the fiftieth gate.
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But elsewhere the meaning of “you shall count fifty days” was explained differently: namely, that
the fiftieth day, which is the fiftieth gate, we do not have the power to draw down;

Elsewhere, however, the verse was explained differently: the fiftieth day, which is the fiftieth gate, is beyond

our power to draw down.
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therefore it has no count; but nevertheless it is drawn down of itself and automatically, and this is

specifically because the drawing down has already been completed in the forty-nine days;

That is why the fiftieth day is not counted. It comes of itself, but only because the drawing down was com-

pleted in the forty-nine days.
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and therefore it is said, “you shall count fifty days.” And close to this the Ramaz explained, on

Parshas Bereishis (folio 8a), in the passage beginning “You are destined to be.”

So the verse can still say “count fifty days,” since our forty-nine bring the fiftieth. The Ramaz gives a similar
explanation on the Zohar’s “You are destined to be.”
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And it may be said that what was explained there is along the lines of what the Ramaz wrote there,
and in Parshas Emor, folio 96: that the Festival of Shavuos (Weeks) is so called because in it the
forty-nine levels that are included in the fiftieth gate are revealed.

That explanation follows the Ramaz, who says Shavuos, “Weeks,” is so named because on it the forty-nine
levels included within the fiftieth gate are revealed.
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But the seven weeks of the Counting of the Omer are the forty-nine gates of Binah (understanding)
themselves, and not the level of the fiftieth gate (and so it is implied in the Zohar, Part 11, Tetzaveh,
183a; and in the Pardes, Shaar HaShearim, chapter 5; and so it is implied by what was written

above, Parshas Yisro, in the discourse beginning “Their appearance and their workings”).

On this view the seven weeks of the count are the forty-nine gates of Binah themselves, not the fiftieth gate.
The text cites the Zohar on Tetzaveh, the Pardes and a discourse in Parshas Yisro as implying this.
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However, according to what is written [here], it seemingly follows that in the Counting of the Omer,
the “seven weeks,” besides drawing down the level of the forty-nine gates of Binah, we further draw

down upon them also an illumination of the fiftieth gate as well;

But what was written in this Biur seems to imply more: that during the count, besides the forty-nine gates, an
illumination of the fiftieth gate is also drawn down upon them.
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and this is the matter of “And you shall count for yourselves from the morrow of the Shabbos,” that
is, from the level that is above Shabbos, which is Binah, as is written above in Parshas Emor, in the
discourse beginning “And you shall count for yourselves,” and in the discourse beginning “And
the kohen shall wave the Omer.”

This is hinted in “from the morrow of the Shabbos”: from the level above Shabbos, Binah. Earlier discourses
in Parshas Emor are cited for this.
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And according to the words of the Pardes, Shaar HaShearim, chapter 5, the fiftieth gate is Binah it-
self, and the forty-nine gates of Binah are in the seven days of building; and see there, in Erchei
HaKinuyim, the entry “Yovel” and the entry “Shabbos.”

According to the Pardes, the fiftieth gate is Binah itself, while the forty-nine gates of Binah are in the seven

“days of building,” the seven lower Sefiros. The Pardes’s lexicon of Kabbalistic names, under “Jubilee” and
“Shabbos,” is cited too.
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And since in the Counting of the Omer we draw down the seven lower [Sefiros] of Imma, this is an
illumination of the fiftieth gate, and on Shavuos the very essence of the fiftieth gate is drawn down
and revealed. And also according to what is written in Pri Etz Chaim, Shaar 22, at the beginning of
chapter 1, that in the Counting of the Omer we also draw down the mochin of gadlus (mature intel-
lect) of Abba and Imma (Chochmah and Binah).

Since the count draws down the seven lower Sefiros of Imma (Binah), it is an illumination of the fiftieth gate,
and on Shavuos its very essence is revealed. Pri Etz Chaim likewise says that the count draws down the ma-
ture mochin of Abba and Imma.
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And also according to what is written elsewhere, on the matter of the zimun blessing, concerning
“the wine preserved in its grapes since the six days of Creation”: that in the Counting of the Omer
we draw down the six extremities (vav ketzavos) of Abba, which are enclothed in the six extremities
of Binah. If so, according to this one can say that this, too, is an illumination of the fiftieth gate.

Nevertheless, this requires examination.

Another discourse says the count draws down the six extremities of Abba, enclothed in those of Binah. That
too could be an illumination of the fiftieth gate, though the Alter Rebbe leaves the question open for further

study.

SECTION 6 - 121-29

Moshe’s grave and the two aspects of the fiftieth gate
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Now, if we say so, the matter of “you shall count fifty days” will be more precise; and likewise what
we say, “Today is two days,” “three days,” and not “the second day,” “the third day,” etc.,

If the count does draw down an illumination of the fiftieth gate, the verse’s “count fifty days” is more exact,

and so is the wording of the count: “Today is two days,” a whole that grows, rather than “the second day.”
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as mentioned above. And this does not contradict what is written elsewhere, that the fiftieth gate we
do not have the power to draw down, but rather it is drawn down automatically on the Festival of

Shavuos, etc.

This need not contradict the other explanation, that we cannot draw down the fiftieth gate and it comes of it-

self on Shavuos. To reconcile the two, the Alter Rebbe first brings a teaching of the Sages.
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And we must preface what our Sages, of blessed memory, said at the end of the first chapter of
Sotah, on the verse “And no man knows his burial place”: to those who stood above, it appeared to
them below; and to those who stood below, it appeared to them above. And the Maggid, whose soul

is in Eden, explained this.

The Talmud relates that those who searched for Moshe’s grave saw it below when they stood above, and
above when they stood below, fulfilling “no man knows his burial place.” The Maggid, the Alter Rebbe’s
teacher, explained this.
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For Moshe our teacher, peace be upon him, attained in his lifetime the forty-nine gates of Binah
(understanding), but the fiftieth gate “was not given to Moshe,” as is written in the Gemara and in
the Tikkunim (end of Tikkun 22); and “the righteous are greater in their death than in their life,”
for then he attained the fiftieth gate.

In his lifetime Moshe attained forty-nine of the fifty gates of understanding; the fiftieth was not given to him.
But the righteous are greater after their passing, and at his passing Moshe attained the fiftieth gate.
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And this is the matter of “And no man knows his burial place,” and as is written in the Zohar,
Parshas Yisro (folio 89a): “Just as Atika Kadisha is the most hidden of all hidden,” etc.; see there.

That is why his burial place cannot be known: it belongs to the fiftieth gate. The Zohar likens this hiddenness
to that of Atika Kadisha, the most hidden of all.
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However, the meaning of “to those above it appeared below,” etc., is that the fiftieth gate of Binah is

the intermediary between Chochmah (wisdom) and Binah;

The Maggid’s explanation: the fiftieth gate of Binah stands between Chochmah and Binah.
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for Chochmabh is the level of ayin (nothing), and Binah is called yesh (something), and the interme-
diary between them, which joins them, is the fiftieth gate. Therefore “to those above,” that is, in re-
lation to the level of ayin itself, it appeared below;

Chochmah is ayin, “nothing,” beyond definition, while Binah is yesh, “something,” grasped and defined.
The fiftieth gate joins them, so from the standpoint of ayin it looks lower.
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for since the fiftieth gate is the intermediary between ayin and yesh, it is then below the level of
ayin; and in relation to those below, the level of yesh and comprehension, it appears to be above,
that is, to be the level of ayin itself.

Because it lies between ayin and yesh, from above it seems below ayin, while from below, from the stand-

point of yesh and comprehension, it seems to be ayin itself. That is the grave seen below from above and
above from below.
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At any rate, according to this it is explained that the fiftieth gate is the level of an intermediary be-
tween ayin and yesh. And likewise, according to what is written in the Tikkunei Zohar and in Etz
Chaim there, that the fiftieth gate is the Supreme Keser (Keser Elyon), it is also known that Keser is
the intermediary between the Emanator and the emanated, as is written in Etz Chaim (Shaar 41,
chapter 3).

So the fiftieth gate is a middle level between ayin and yesh. The Tikkunei Zohar and Etz Chaim also call it the

Supreme Keser, and Keser is known to be the intermediary between the Emanator, G-d Himself, and the em-
anated Sefiros.

(279 1797 A7 aTRa vy PR OR 112902 17 w1 992 N°X0X DT 09°P7K °M 2IR 7Y 1IR3 U

And see what is written in the explanation on the verse “I am Havayah your G-d” of the section of
tzitzis, on the meaning of “Is Havayah in our midst, or not (ayin)?” (and see the Idra Zuta, folio
288b).

The Alter Rebbe refers to his explanation, in a discourse on the section of tzitzis, of the verse “Is Havayah in

our midst, or not (ayin)?”, and to the Idra Zuta, for more on Keser as the intermediary.
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Now, it is explained in Etz Chaim there that the intermediary is comprised of the two levels be-
tween which it mediates: that is, in Keser there are two aspects. The first aspect is the lowest level
of the Emanator, and the second aspect is the root of all the emanated, that is, it includes them all

as one, etc.

As Etz Chaim explains, an intermediary contains both sides that it connects. So Keser has two aspects: the
lowest level of the Emanator, and the root of all the emanated, which includes them all as one.
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And along these lines, in every level of Keser there are these two aspects; as in the Keser of Z’eir
Anpin (the emotive attributes), which is formed from the Tiferes (beauty) of Imma, there are also

two aspects

Every Keser has these two aspects. The Keser of Z’eir Anpin, for example, is formed from the Tiferes of
Imma, the configuration of Binah.
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of these: the first is called the lowest level of the higher one; the second is called the root and head
of the lower one. And this is the matter of the three thirds that are in the Tiferes of Imma, etc. And

see Mishnas Chassidim, at its beginning, on this matter.

Its first aspect is called “the lowest level of the higher one,” and its second “the root and head of the lower
one.” This is why the Tiferes of Imma is described as having three thirds; Mishnas Chassidim discusses this
at its beginning.
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And so too in the matter of the fiftieth gate, which is the intermediary between the forty-nine gates

of Binah and what is above Binah.

The fiftieth gate, too, mediates: between the forty-nine gates of Binah and what is above Binah.
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And as is explained, in it and through it the forty-nine gates are united with their Emanator,
blessed be He, which is the revelation of “Anochi: who I am.” If so, there are in it the two aspects:

the lower aspect in it is what includes all the forty-nine gates as one,

Through it the forty-nine gates are united with their Emanator, which is the revelation of “Anochi: who I

am.” So it also has two aspects, and its lower aspect includes all forty-nine gates as one.
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like what is written in Etz Chaim, that the aspect in Keser called the root of the emanated has in it
the root of all ten Sefiros, in concealment and great subtlety, such that it is impossible for an em-

anated being to be more subtle than it,

This parallels what Etz Chaim says of the aspect of Keser called “the root of the emanated”: it holds the root

of all ten Sefiros in such hidden subtlety that nothing emanated could be subtler.
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and far, far above the essence of the forty-nine gates that were afterward drawn from it, which is
like the drawing forth of the Ten Sefiros from the root of the emanated. However, of the upper as-

pect of the fiftieth gate of Binah one cannot say

That root is far above the forty-nine gates that later issue from it, just as the ten Sefiros issue from the root of

the emanated. But the upper aspect of the fiftieth gate cannot even be called their root.
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that it is the root of the forty-nine gates, for it is entirely above the bounds of the gates of Binah,

since it is not within the bounds of understanding and comprehension.

It is entirely beyond the gates of Binah, beyond understanding and comprehension altogether.
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And this is the matter that in Keser there is the lowest level of the Emanator, whom “no thought can

grasp” at all: it is the level of “Anochi: who I am.”

This corresponds to Keser’s “lowest level of the Emanator,” which no thought can grasp at all: “Anochi: who

Iam.”
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And from this it will also be understood why it is sometimes said that the fiftieth gate we have no
power to draw down at all, but rather it is drawn down of itself and automatically on the Festival of

Shavuos.

It explains the other statement, that we cannot draw down the fiftieth gate at all and that it comes of itself on
Shavuos: that statement refers to its upper aspect.
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And here it was explained that the Counting of the Omer is the drawing down of the level and rank
of the fiftieth gate, etc. And this is as was explained elsewhere on the meaning of “My holiness is
above

Here, by contrast, the count was said to draw down the fiftieth gate. The two fit together, as was explained
elsewhere on the Midrash “My holiness is above your holiness.”
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your holiness”: that what we have the power to draw down through an arousal from below (isarusa
dilesata), by fulfilling the mitzvos, is from the lower aspect of Keser, which is called the root of the

” “

emanated; and this is the matter of “your holiness,” “who has sanctified us with His

commandments.”

What we can draw down by our own service, the mitzvos, comes from the lower aspect of Keser, the root of
the emanated. That is “your holiness,” the holiness of “who has sanctified us with His commandments.”
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But the aspect in Keser that is the lowest level of the Emanator, this we cannot draw down; and this
is the matter of “My holiness is above your holiness,” that is to say, that this is drawn down after-

ward from above as a gift, etc.

The aspect that is the lowest level of the Emanator we cannot draw down; it comes afterward from above, as a
gift. That is “My holiness is above your holiness.”

likuteitorah.com/likkutei-torah/bamidbar/13/ 32

27



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 13 YW ANT 095 aNI90Y WINTH DY 1IR3

VTP R DMRY DPYR PRIZNRI AWTP VI NAWI DIMIRY 11 WIDD WO 57 PTYW WOK)
J121WTRP 722w 1PNIXRA

And possibly along these lines one may also explain what we say on Shabbos and Yom Tov, “Sancti-
fy us with Your commandments,” even though we say “who has sanctified us with His command-

ments,” [meaning] that He has already sanctified us, etc.

Perhaps, the Alter Rebbe suggests, this is why on Shabbos and Yom Tov we pray “Sanctify us with Your com-
mandments,” though we have already said “who has sanctified us with His commandments”: the request is
for the higher holiness, which comes as a gift.
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So too in the matter of the Counting of the Omer and the Festival of Shavuos: even according to
what is written here, that through the Counting of the Omer we may also draw down from the level
of the fiftieth gate, this is indeed only its lower aspect, that is, the aspect in it that includes the
forty-nine gates;

The same applies to the count and to Shavuos. If the count does draw from the fiftieth gate, it draws only its
lower aspect, the one that includes the forty-nine gates.
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and this we draw down little by little in the days of the Counting of the Omer, and this is the matter

of “Today is two days,” “Today is three days,” etc.

That aspect is drawn little by little through the days of the count, which is why we say “Today is two days,”
“three days.”
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But its upper aspect, which is above the root of the forty-nine gates, this we have no power to draw
down at all; rather, after we count and draw down the aspect that includes the forty-nine gates,

The upper aspect, above the root of the forty-nine gates, we cannot draw down at all.
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and this is the matter of “Today is forty-nine days,” etc., then automatically and of itself its upper

aspect is revealed afterward, on the Festival of Shavuos, etc.,

But once we have counted “Today is forty-nine days,” drawing down the aspect that includes all forty-nine,
the upper aspect reveals itself of its own accord on Shavuos.
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which is the matter of the revelation of the lowest level of the Emanator. However, [we need] to un-

derstand how one can say that the fiftieth gate is the intermediary between Chochmah and Binah,

That is the revelation of the lowest level of the Emanator. A question now arises: how can the fiftieth gate be
called the intermediary between Chochmah and Binah?
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and that “to those above,” that is, in relation to the supernal Chochmah (Chochmah Ila’ah), it ap-
pears to be below. But do not the Tikkunim and Etz Chaim say that the fiftieth gate is the Supreme

Keser?

How can it seem “below” in relation to supernal Chochmabh, if the Tikkunim and Etz Chaim call the fiftieth

gate the Supreme Keser, which is above Chochmah?
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But in any case, even without this, we need to understand how one can say that it is the Supreme
Keser and also the fiftieth gate of Binah.

And even apart from this, how can one level be both the Supreme Keser and the fiftieth gate of Binah? The

next paragraph takes up the question.

SECTION 7 - 130

Keser and Binah; from barley to wheat
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And from the Ramaz on Parshas Bereishis there, and on Parshas Pinchas, folio 253, it is implied
that what is said, that it is the Supreme Keser (Keser Elyon), means the Keser of Z’eir Anpin (the
emotive attributes), which is drawn to it from the level of the fiftieth gate of Binah (understanding)
itself.

A first answer comes from the Ramaz: when the Tikkunim call the fiftieth gate “the Supreme Keser,” they
mean the Keser of Z’eir Anpin, which Z’eir Anpin receives from the fiftieth gate of Binah itself.
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And if so, according to this one can also say that this fiftieth gate is an intermediary between
Chochmah (wisdom) and Binah. However, even according to the plain sense of the wording of the

Tikkunim, that it means the Supreme Keser itself, it is nevertheless possible to say

On that reading the fiftieth gate can indeed stand between Chochmah and Binah. But even if the Tikkunim
mean the Supreme Keser literally, there is another way to explain it.
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that it is an intermediary between Chochmah, which is the level of ayin, and the level of Binah, ac-

cording to what is written in the book Emek HaMelech, Shaar 9, that the level of ayin is Chochmah

The book Emek HaMelech teaches that the level of ayin, “nothing,” is Chochmah.
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and it is above the level of Arich, which is the level of Binah, etc. And so it is in the Arizal’s explana-
tion of the Idra, concerning “that path that divides into the 613 paths of the Torah”

And this ayin is above Arich Anpin, which, relative to it, is the level of Binah. The Arizal’s commentary on the
Idra says the same, on the passage about the path that divides into the 613 paths of the Torah.
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(in the Idra, folio 129a); and these are his words: “And know that this skull (gulgalta), which sur-
rounds the brain, is Binah, which is a chamber for Chochmah,” etc.

There the Arizal writes that this skull (gulgalta), which surrounds the brain, is Binah, a chamber for

Chochmah.
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If so, it can well be said that the fiftieth gate of Binah is the intermediary between ayin and the level
of Binah. And see what is written further on the matter of ayin in the explanation on the verse “You
shall keep My Sabbaths.”

On this view the Supreme Keser, Arich Anpin, is itself “Binah” relative to the ayin above it, so the fiftieth gate
can be the intermediary between ayin and Binah. The Alter Rebbe refers to a discourse on “You shall keep

My Sabbaths” for more on ayin.
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(One may further resolve what is said in the Tikkunim, that the Supreme Keser “is the completion
of the fifty gates of Binah,” according to what was explained in Parshas Lech Lecha, that the revela-
tion of Atik is specifically in Binah; and this is the matter of the hei that was added to Avraham, [so
that] from Av-ram, which is the supernal Chochmah (Chochmah Ila’ah), [he became] Avraham, etc.
And close to this the Pardes resolved it, there, chapter 7.)

A further answer: the Tikkunim call the Supreme Keser “the completion of the fifty gates of Binah” because,

as explained in Parshas Lech Lecha, Atik is revealed specifically in Binah. This is the hei added to Avram’s
name: from Av-ram, the supernal Chochmah, he became Avraham. The Pardes gives a similar answer.
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Now, according to what was explained in the name of the Maggid, whose soul is in Eden, that the
fiftieth gate is the intermediary between Binah, which is the level of yesh, and Chochmah, which is
the level of ayin, the matter of the Counting of the Omer will be understood: that it is from the bar-
ley harvest to the wheat harvest.

Now the Maggid’s teaching, that the fiftieth gate bridges Binah (yesh) and Chochmah (ayin), explains why

the Omer is counted from the barley harvest at Pesach to the wheat harvest at Shavuos.
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For the matter of se’orah (barley) [as] shiur hei (a measure of five), which is the matter of the soul’s
comprehension, “each one according to his own measure”: the root of this drawing down is from
the level of Binah.

Barley, “a measure of five,” is the soul’s comprehension, each according to his own capacity, and its root is
in Binah.
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But wheat, which is the matter of the drawing down of the hidden Daas (knowledge) that is above
the Daas that is comprehended and understood, this is the level of Chochmah; and as is explained
elsewhere (in the discourse beginning “To understand what is said in the Haggadah, ‘This
matzah’”), the matter of the mochin (intellect) of Abba, which are far, far above the mochin of
Imma.

Wheat draws down the hidden Daas, above knowledge that is understood, and this is Chochmah: the mochin

of Abba, far above those of Imma, as a discourse on “This matzah” in the Haggadah explains.
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And the intermediary between them is the fiftieth gate of Binah; and this is the matter of the
Counting of the Omer, which is the drawing down of the fiftieth gate to the level of barley, etc.,
along the lines mentioned above.

The fiftieth gate of Binah is the bridge between them, and the count of the Omer draws it down to the level of
barley, as explained above.

Whn 1392 "YW VAP ROT N TOWRM DOWANT YR 573 DOO%Wnn YUIE0aW MNRT 2YY TIm
2913177 DOPOR TININAY M2 VA 1AV 1T 270 17EY 10 YRINK DWW ayw 00an? oawph
EARRY° PI0Daw N1PNIR UM

Now, according to what was said, that in the Counting of the Omer we also draw down from the fifti-
eth gate, and this drawing down is to the forty-nine gates of Binah themselves, to bind them and
join them to the fiftieth gate, the intermediary, etc.: according to this it may be said that this is the
matter of the forty-nine words in the psalm “May G-d be gracious to us” and the forty-nine letters
in the verse “Let them rejoice.”

Since the count draws from the fiftieth gate into the forty-nine gates themselves, binding them to it, this may

be why Psalm 67, “May G-d be gracious to us,” has forty-nine words, and its verse “Let them rejoice” has
forty-nine letters.
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That is, they allude to the forty-nine gates of Binah and to these forty-nine levels included in the
fiftieth gate, which, through the Counting of the Omer, we draw down from the forty-nine levels in
the fiftieth gate to the forty-nine gates of Binah, in order to raise them to their source and root and
to unite them with their Emanator, blessed be He.

These allude to the forty-nine gates of Binah and to the forty-nine levels within the fiftieth gate, which the
count draws into them, raising the gates to their source and uniting them with their Emanator.
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(In the book Emek HaMelech, Shaar 7, chapter 5, it is stated that wheat is in the Chochmah of the
World of Tohu (Chaos), and barley in the Binah. And from the Chochmah and Binah mentioned,
there were made afterward, in the World of Tikkun (Rectification), the level of ayin and Arich Anpin,
etc.)

Emek HaMelech similarly places wheat in the Chochmah of the World of Tohu and barley in its Binah; from
these, in the World of Tikkun, came the level of ayin and Arich Anpin.

IN ONE’'S AVODAH

The count must go from below upward, little by little: day by day a person’s own service, the mitzvos, draws
down “your holiness,” and when he has done his part the higher holiness reveals itself as a gift, as the fifti-
eth day comes of itself on Shavuos. The illumination of G-d’s face now depends on an arousal from below:
serving with joy and gladness of heart awakens joy above. And a person’s compassion on his own soul, over

its distance from G-d, is a sadness that brings profit.

QUESTIONS FOR DISCUSSION

1. Why are the angels nourished by “barley,” a measured flow from the five articulations of the mouth, while

Israel receives on Shavuos a “wheat” that reveals knowledge above comprehension?
2. How does a small child calling “Abba” illustrate the hidden Daas revealed through the wheat of Shavuos?

3. Why do we count “Today is two days” rather than “the second day,” and how does this fit the idea that
every day draws down the same light, growing?

4. How does the Maggid’s explanation of Moshe’s hidden grave show that the fiftieth gate stands between
ayin and yesh?

5. What is the difference between “your holiness,” which we draw down by the mitzvos, and “My holiness,”
which comes as a gift, and how does it resolve the two explanations of “count fifty days”?
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The verse commands counting seven full weeks from the
day the Omer offering is brought. The discourse this Biur
explains was built on these words.
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And ye shall count unto you from the morrow after the day

of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

2

The prophet says Israel will follow G-d, who roars like a
lion. Here the lion of the verse is read as the face of the
lion in the Chariot, the angels whose service is love.
Hosea 11:107:X" yvii
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They shall walk after the L-RD, Who shall roar like a lion;
For He shall roar, And the children shall come trembling
from the west.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

3
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Iggeres HaKodesh 25 notes that G-d has many emissaries,
and explains that the Shechinah “speaks from the throat of
Moshe” and that in the prophets the supernal voice and
speech enclothed itself in their own voice and speech.
KEHOT'S NOTE
YD WA 1Y 7T ROAND RMIP LD 20 PUIARRD YR

DR 121770 DW RPN

Hagar names the angel who spoke to her with G-d’s Name.
The Alter Rebbe brings it as proof that an angel, as an
emissary, is called by the Name of the One who sends him.
Genesis 16:1337:1”t N*wx"2
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And she called the name of the L-RD that spoke unto her,
Thou art a G-d of seeing; for she said: ‘Have I even here
seen Him that seeth Me?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The angel visiting Avraham promises, “I will surely return
to you,” speaking in the first person as G-d would. It shows
that the angel speaks with the G-dly light enclothed in
him.
Genesis 18:107:1”> N°wR12
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10K RIM 2R Tne
And He said: ‘I will certainly return unto thee when the sea-
son cometh round; and, lo, Sarah thy wife shall have a son.’
And Sarah heard in the tent door, which was behind him.—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In this chapter on the angels, the Pardes teaches that they
are like a body and the light that flows upon them is the
essential thing; their workings are measured by the light
enclothed in them. The Alter Rebbe cites it to explain why
an angel can speak of himself in the language of
G-dliness.
Pardes Rimmonim 24:15-161"v-1"0:772 0°1717 0772
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Pardes Rimonim (Public Domain)

PARAGRAPH 4
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Job’s companion asks whether G-d’s legions can be num-
bered. The Alter Rebbe connects their countlessness to the
endless inter-inclusion of the Sefiros from which the an-
gels come.
Job 25:32:7175 21°R
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Is there any number of His armies? And upon whom doth
not His light arise?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud contrasts “a thousand thousands serve Him,
and myriads of myriads stand before Him” with “Is there
any number to His legions?” and teaches that the first fig-
ure is the count of a single legion, while His legions are
beyond number. The Alter Rebbe applies this to the myri-
ads within the camp of Michael alone.

Chagigah 13b:1227>:2 2 1°an

JTMIR PMiNTR 1227 927 MRWRY? 1EPR RPR” IR TOR 2IND

AW 113 KD ROWP KD PPTITAR 1B0n WO IR TN 2N

MoYRIY 212723 ,0%p WIRRA NP2 PRY 1213 1RD 07 UTRRT

M2yn 7Y Xoonp
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Talmud asks where the River of Fire comes from and
answers, “from the sweat of the Chayos,” and that it pours
upon the heads of the wicked in Gehinnom. The Alter
Rebbe explains the sweat as the waste of the angels’
Gevurah.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s note points to Jeremiah 30:23 for these words.
Jeremiah 30:23373:°% 1on7
217 DOV WRI 9Y 773301 Y0 ARY? AR N N0 A3
Behold, a storm of the L-RD is gone forth in fury, A sweeping

storm; it shall whirl upon the head of the wicked.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The prophet describes G-d’s storm of fury whirling upon
the head of the wicked; the Talmud quotes this verse for
where the River of Fire pours. Here it describes the angels’
wrath against those who transgress G-d’s will.
Jeremiah 23:19v7:373 171707
217 0Oy WRA By PRinnm Ayo) AR man T naye man
Behold, a storm of the L-RD is gone forth in fury, Yea, a
whirling storm; It shall whirl upon the head of the wicked.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Shelach the Alter Rebbe explains the same teaching: the
sweat from which the River of Fire flows is venom and
wrath, the angels’ waste, since every world has its good
and its “evil,” meaning anger and fury.
KEHOT'S NOTE
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A manuscript variant: the note records that at this point
the Biur mentioned above has a shortened form of what is
explained here.
KEHOT'S NOTE
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PARAGRAPH 6

15
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The verse says that in all toil (etzev) there is profit;
Chassidus reads etzev as sadness. The Alter Rebbe uses it
for the worthwhile melancholy a person feels over his dis-
tance from G-d.

Proverbs 14:23373:77 “own
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In all labour there is profit; But the talk of the lips tendeth
only to penury.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A manuscript variant: the note gives the correct reading as
“[the compassion] over the distance, so great (5”)), [is]
from the greatness,” instead of “the compassion too (3”3)
is from the greatness.” On this reading the angels’ com-
passion is explicitly over the immense distance between
creation and the Creator.
KEHOT'S NOTE
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Before the Giving of the Torah, G-d reminds Israel that He

bore them on eagles’ wings. The Alter Rebbe reads the ea-
gle as compassion, which lifted Israel from Egypt to the
revelation at Sinai.
Exodus 19:47:0”> mnw
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278 0NN
Ye have seen what I did unto the Egyptians, and how I bore

you on eagles’wings, and brought you unto Myself.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Egyptians embittered Israel’s lives with hard labor in
mortar and bricks. The phrase describes the low state
from which Israel had to be lifted.
Exodus 1:147°R mnw
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And they made their lives bitter with hard service, in mortar
and in brick, and in all manner of service in the field; in all

their service, wherein they made them serve with rigour.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe recalls that G-d spoke with Israel face to face at the
mountain. That direct revelation is what the eagles’ wings
raised them to merit.
Deuteronomy 5:4"7:’1 0°127
KT 1A% 972 DRY 1 127 0392 0738
The L-RD spoke with you face to face in the mount out of the
midst of the fire—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar’s phrase that all things are refined through
Chochmah, as the Kehot note locates it. Here it explains
why the fifth articulation, in the palate, is linked to
Chochmah and refines and harmonizes the other four.

Zohar II, 254b2 71317 27mt
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A manuscript variant: the note records that the Biur has
an addition at this point, after “makes peace,” etc.
KEHOT'S NOTE
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22
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The beloved is praised: “His palate is sweetness.” The
Alter Rebbe reads the palate as the place where the sweet-
ening of the severities is revealed.

Song of Songs 5:161"v:’11 0°7°WR W
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His mouth is most sweet; Yea, he is altogether lovely. This is
my beloved, and this is my friend, O daughters of

Jerusalem.’
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Job says that the palate tastes food. The Alter Rebbe uses it
for the physical function of the palate, which in the soul
corresponds to Chochmah.
Job 12:118™:27 21K
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Doth not the ear try words, Even as the palate tasteth its
food?
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A manuscript variant: the note records that at this point
the Biur has additional material.
KEHOT'S NOTE

[2°7°Y MI¥2w N”MIR 03 AR9] .[2] .OW °DWN W IXD

27y v A7 oRw D Mma

According to the note, Or HaTorah on Shavuos, page 212,
has a gloss (hagahah) at this point, at the reference to the
Zohar on Shemini.

KEHOT'S NOTE

LWy R-970 2% R332 IR 17N IRD W° 2°7°Y My1aw N”MNa

o0y *2°5on
Yaakov’s blessing to Yehudah: his eyes will be red
(chachlili) with wine. The discourse cited reads chachlili as
“every palate that tastes.”
Genesis 49:1227:1”n N°wWR12
227 0231371 P Doy 2o
His eyes shall be red with wine, And his teeth white with
milk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RIMAN RIAW °AAR P92 1°PAy2 °KR PID 92I1WR Iywa 17yaa 'y

Pri Etz Chaim speaks of the letters gimmel, yud, kaf, kuf as
the palate beside the throat, which is Chochmah, and di-
rects the shofar’s sound through them to subdue the

severities. It supports the link between the palate,

Chochmah and sweetening.

Pri Etz Chaim, Gate of the Shofer 1:20721w1 9y ,0%°1 7Y "9

OUR

12 WK ,IAT TR PRI R 19002 9900 NIREITA 9371 103

0°7193 DPIwY LRMR 1 °RY L, TROMA 1R R ,27 MY 2 0°hannn

19100 01 .J°2°77 1°B21 1Y LYUINR *n°A O 27n 9”21 ,RNART 11712

ANTIAN ,ANOMT TI0 RIAW 11732 7IM00 770N RIAW P77 TI0 PR

P72%3 NPMIR 1AM (R) WIPAAR NIPNIR 12w 17AT RITW KPR OY

TP Y RPIR ANT R LM TI0 9K I0M 100 PR YUInR
:0°97 179K 1102,

Pri Etz Chaim (Public Domain)
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28 1°BN2 NEN
G-d formed man and blew into his nostrils the breath of

life. The Alter Rebbe uses it to show how breath (hevel)
from above became a soul, an intellect, below.
Genesis 2:771:2 N°wWR12
D70 N2 PEX2 NE) MIINTTR 99 DIWTNE 2PN 1 I3
:I0 WRIP OTRT TN
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,2 nOwRaa

29 TIANT DRI DORWH DR AWy

In six days G-d made the heavens and the earth. The word
“made” is read as action, the outermost extension, in the
World of Asiyah.
Exodus 20:118™:’> mnw
“YPXPP7INY DITNK PIRTNNY DYDY N Y DRI 2
ANYTR? NAWD DNK T 972 1277y 2y v niva nan o2
for in six days the L-RD made heaven and earth, the sea,
and all that in them is, and rested on the seventh days;
wherefore the L-RD blessed the sabbath day, and hallowed
it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X7 0 minw

30 aNag o 17n ma:

By G-d’s word the heavens were made, and by the breath of
His mouth all their host. Here “the breath of His mouth” is
a more inward extension than “making.”
Psalms 33:6":3"% 0°%°1n
:ng;x'b; "2 M WY DN 7272
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

31 9?12 KON

The watchman says, “Morning comes (asa).” The Alter
Rebbe derives otiyos (letters) from asa: letters are what
comes forth.
Isaiah 21:1227:8731771°yw°
PIX 13V Y3 1PYANTOR 7227703 R DK MY IR
The watchman said: ‘The morning cometh, and also the
night— If ye will inquire, inquire ye; return, come.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
K3V Y70 15Wa NPMIR X0 Y 0PN 1A R .20 ,RD YW

32 IR 777 DIPOR 9RKRN

The first utterance of creation. Light here is Chesed drawn

likuteitorah.com/likkutei-torah/bamidbar/13/
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forth through speech.
Genesis 1:3°2:°X n°wR12
SIRTIN RO 1:1’,?"7§ R"

And G-d said: ‘Let there be light.” And there was light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3 L,R NPWRA2

33 17y KX 9N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
,1ow

34 13T AR MPWR 17YR RYP N
A river goes out of Eden to water the garden. It illustrates
the inward way in which the Divine flow reaches souls.

Genesis 2:10:'2 N°wX12
DPUNT Y27 MM T2 DY 131NN NipwT? 19 KE® 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

35 "y —Boaw

A manuscript variant: the note records that there, at this
point, there is a shortened form of what is explained here.
KEHOT'S NOTE
.[3] .n7awn 18P 180 W ow

PARAGRAPH 8

36 m91IN" Y

The count of seven weeks begins from the day the Omer of
waving is brought. The Alter Rebbe explains what the wav-
ing accomplishes.
Leviticus 23:1571:173 RIp”
YU 72UND WYY DX DR NIWD nAmen 097 0o
:7I%IR MR NinaY
And ye shall count unto you from the morrow after the day
of rest, from the day that ye brought the sheaf of the waving;
seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

37 T12531N 12N 2 17Ep PRa ama

The text’s own reference to the Zohar on Parshas Balak,
which reads tenufah as tenu peh, “give a mouth.” Here it
explains the waving as the ascent of Nukva to her source.

Zohar, Balak 6:67-781y-170: 2,71t 190

PARAGRAPH 9

38 SDINRW o1 "2AN

The note sends the reader to the sources gathered there,
on page 209, for the expression “Anochi: who I am.”
KEHOT'S NOTE
.07 yR NwID — 1PN TIRPA 172011 AR
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A manuscript variant: the note records that the Biur men-
tioned above has a lengthy addition at this point.
KEHOT'S NOTE
.[3°7°y Mnaw nmIR ARA] L[0] L9733 12190 0N TR0 v

PARAGRAPH 10

40

41

42

43

172 onn Py X9 9D

Man does not live by bread alone but by whatever comes
forth from G-d’s mouth. The Alter Rebbe reads it as the
Divine word within the bread that gives man life.

Deuteronomy 8:3°2:’11 0°127

1927 TNIX NYT) X2 AYTIRD WK 1IN TPIRN 79T N

02 n7eD K¥INTPD70Y *3 DIRT M0 1727 onpaby XY v AyTin
:0TR7

e

And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.2, 027

NDIT MINT 237 . . AR NN

The prophet sees the likeness of a throne and upon it a
likeness like the appearance of a man. It shows that the
human form belongs to the World of Tikkun.
Ezekiel 1:26175:°R Pxptn°
N7 5Y1 KDI MINT 1°D071AR XN QWRIDY WK Y17 Dynm
:2yPm 93 DT MIXYR2 MY K27
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

3,8 PRp

2°30 7% 11N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
T80

2°20 1% 1

In the vision a brightness (nogah) surrounds the storm
cloud and fire. The Alter Rebbe reads it as nogah, into
which the sparks of Tohu fell.

Ezekiel 1:4'7:K PRpim>

277301 NARPNN WRY 21T 1Y 1R N2 M0 M0 13T KXY
WK TIPR PWNA YD 1AM 2730

And I looked, and, behold, a stormy wind came out of the

north, a great cloud, with a fire flashing up, so that a bright-

likuteitorah.com/likkutei-torah/bamidbar/13/
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ness was round about it; and out of the midst thereof as the
colour of electrum, out of the midst of the fire.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Bela son of Beor is the first of the kings who reigned in
Edom. In Kabbalah he is the first of the seven kings of
Tohu.
Genesis 36:32272:7"% nowr2
:712737 177y DY) 1iY2712 Y22 DiTRD Toan
And Bela the son of Beor reigned in Edom; and the name of
his city was Dinhabah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.29 1% nowR1a

unTH WY 9599 R
The Midrash teaches that every blade of grass has a mazal
in the heavens that strikes it and says, “Grow.” Here it de-
scribes how the flow from the higher world descends into
wheat.
Bereshit Rabbah 10:61: 1127 n*wx12
DR KD RDINT 072 ,PINT 1M 0°1M0 719¥7 MPK MR K770 72
55 1% 1R :11°0 °27 MR .NAPANAT DR PR NIt na L, nonn
R KT, 27299 92IR) IMIR 797w ,3°p72 21 12 PRY 2w 2wy
23 PIR2 1vwR 0Uwn OR DORw mpn nyTen (7P aw) 2°n07
.INBN 703 MR IR, MITYN WwpNn L(° oY) 0w b
95031 ,MTPH DR NITYM 1% AR 1IN0 N KD 13 KI°AM 029
ANY2 MM ROXINA :(QW) 22007 RIT R WL wp P2 qen
... XM 92 01130 >3 .ann 7212 5y v

Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.’ That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
maa Byn man

One higher than the high watches over him. It describes
the influence descending through levels, each above the
other.

Ecclesiastes 5:7°1:’1 n2ip

3 YRITY ARONTYR NIPTR2 AXIN PTS) LBYR P ¥ pYYON
DP9y 07723 Y 723 Py 723

If thou seest the oppression of the poor, and the violent per-

verting of justice and righteousness in the state, marvel not
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at the matter; for one higher than the high watcheth, and
there are higher than they.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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19920 12 27y 7IN°22

In the explanation of “Thus shall you bless” in Nasso, the
Alter Rebbe reads “and I (va’ani) will bless them” as the
letters of ayin, “nothing,” from which the blessing is
drawn; ayin in general is the level of Keser, above
Chochmah.
KEHOT'S NOTE
XM R’ pY

12920 12
The opening of the priestly blessing, which is also the
opening of a discourse cited here on the higher Daas.
Numbers 6:23272:1 712712
10777 73NK PRIW? °12°NK 15720 713 TMKR? 11270K) TIRPK 127
’Speak unto Aaron and unto his sons, saying: On this wise ye

shall bless the children of Israel; ye shall say unto them:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

aonNm 18onn

Moshe’s call to arm men for the war against Midian, the
opening of another discourse cited on the higher Daas.

Numbers 31:3°3:X”% 72712

17272 17 RE? DOWIX DONXR 13PN MR? DYTON 1Y 137N

172 77NRRI NN?

And Moses spoke unto the people, saying: ‘Arm ye men from

among you for the war, that they may go against Midian, to

execute the L-RD’S vengeance on Midian.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DOLRWRT PR

The opening of Parshas Mishpatim, the opening words of a
further discourse referred to here.
Exodus 21:1°X:X”3 minw
:077397 DR YK D°LBYRT 17K
Now these are the ordinances which thou shalt set before

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Exodus 23:15-16 for these words.
Exodus 23:15-161"10-1"0:373 Mnw
TYiN? 07T IWRD NiZn PIKM 007 NYIW nmwn nizeg anny
PRPT AW 0P 1D IRTTRDY D%mn DRY? 12703 2°IRT wIn
"N T80 MIWD NRY2 NORT AW ATV YAN WK TYYR "1
TP PRy
The feast of unleavened bread shalt thou keep; seven days
thou shalt eat unleavened bread, as I commanded thee, at
the time appointed in the month Abib—for in it thou camest

out from Egypt; and none shall appear before Me empty;
and the feast of harvest, the first-fruits of thy labours, which

likuteitorah.com/likkutei-torah/bamidbar/13/
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thou sowest in the field; and the feast of ingathering, at the
end of the year, when thou gatherest in thy labours out of
the field.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

msn PoRn oo nww

Six days you shall eat matzos; the opening of another dis-
course referred to here.
Deuteronomy 16:81:1"v 0127
X2 7°p°X Havayah’ nq3y "y>2wn 0i*21 nizn %o8n 002 nuy
MIN7R TPYn
Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;

thou shalt do no work therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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%52 RIIW 19922 71°21 7252’21 D998R

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
L0°7%1 °P1 NNAAW RN QWT R¥D MBNAT A0 YW 07y AR

%% RIIW 11942 11°21 7252 °P1 D9%h

Pri Etz Chaim explains that Mitzrayim is the throat, the
narrow strait, and that leaving it opened the way for the
Divine flow to spread into the body below. The Alter Rebbe
uses it to identify Egypt with Binah in the throat.

Pri Etz Chaim, Gate of Passover 1:11M1%%77 a1 9yw ,0°°0 vy "9
N™R

R 2IX1 ,XMR™ MT23 M 0°701 °7 07,5730 0T onw 0T ...
R”T 10 02781 MD33 73,0 XN 13M .0I01P2 1731 10 "nPap
PIORD IR L,MPTA NPM22 Abynd KT IR phnon ,MiIvp TI0a
L2731 0°17 > 102,10 P NIMA3 M 07701 1 P72 DPbwann
0°P31 1A IPDIR X103 TI02 DM LAY R Iy
,NDDI2 N1 - >3 ,7°MT2 NODIANM RIXY 1N ,11732 102 OAn
NDOI2 NPT L,RMIAT RITT ,ARMIVIT MAR *aR RIPIT 19°9pn 2™

...’2 00w 7N 2 5 - T°172 NP1 NPORY
Pri Etz Chaim (Public Domain)

79T MNYRY Ppn
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.7 ,K0 0 MR Y710 R

13997 MyRY
The custom is to read the first verse of the Shema aloud, to
awaken the intention. The Alter Rebbe uses it to show that
the voice in the throat arouses intention.
Shulchan Arukh, Orach Chayim 61:40n n7xX 7y now
T:R7D
NN AP 779 07 P2 PRI PIoD MApD 1AM

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)
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In Va’eira the Alter Rebbe explains that the pleasures and
preoccupations of this world are the barriers and screens
that separate the light of G-d in the mind from its revela-
tion in the heart.
KEHOT'S NOTE
JLRMN

PARAGRAPH 14

58

59

60

61

T YR NOR2

In the gate on Arich Anpin, Etz Chaim discusses the 370
lights of the supernal face, with several ways of reaching
that number. The Alter Rebbe cites it for the fifty gates as
they are included in Arich Anpin.
Sefer Etz Chaim 13:147:3”° 0>°n vy
S1DIRT RITIN LWANK "R 07IP RIATR2 72117 177101 Y°wi 17391
573 077 89191 (31) N2 113 77T R cnynw Paby X121 yreh
I WY ARONN T8I 1PN YUY WO NAn 0D 5717 7Y RITOR "N yw
73°27 Bw YW DanR 1°7°0 O RIART YW 1NIRY 11°27 7871 P70
LIWDI W2 WK TORR RO 72°37 731 0°31°9Y0 0°193 0°9ann o
D219y 0712 0w OB NPMR OUR MPMT 1 o
NPMIR 07K TI02 PURX OW 7AW P20 93 130 73R 0ovannn
... 1991 177910 O RAR DW 3 P71 YUY RW0RA 01
Sefer Etz Chaim (Public Domain)

[2N0RA 19 KD 17191 R

Pri Etz Chaim reports that the Arizal did not cut his hair
from Pesach eve to Shavuos eve, explaining it by a tikkun
of the skull of Arich Anpin. The Alter Rebbe cites it for the
connection between the Omer days and Arich Anpin.

Pri Etz Chaim, Gate of the Omer Count 7:9-107yw ,0°°1 ¥¥ 18
=01 AIMIYn N9°a0

595 MIY1AW 37y TY 10D 37Yn 7BNON 177 KD L AVNT N - 1y
0°m2 1237 RDw OY0I % 9RKRY IRy 2792 KDY 072 KD,
P31 nY XIPI R L,RN239132 °R PPN w0 ,NYT° 9323 3 ,10R
D13 93 - AR (R) 7737 :(R) .RAPITT KDL RIPIT A0 NP0 0N
oY ,R79TT 773 0w OP1 Ny RURT RNPAPIA IR 1P77IYNn 19K
279y 7P 3 AnY 03,971 IR B o2 oPn - »PR) (KPR My

L TAVAO M P RATRY DAY B O
Pri Etz Chaim (Public Domain)

U9 1IN 10 By B7Y 1IN°23

In Chukas the Alter Rebbe explains “the reckoning of the

world”: the Gevuros set the measure of how much
G-dliness is revealed in each world, and that measure fol-
lows how much Chochmabh, the level of ayin and self-nul-
lification, is revealed there.

KEHOT'S NOTE

X ,10 1apY

712w IN12 DIPWIAT 1ARY 10 By

The verse about Cheshbon, the city of Sichon. The dis-
course cited reads Cheshbon as “reckoning,” for the

likuteitorah.com/likkutei-torah/bamidbar/13/
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meaning of “a great reckoning.”
Numbers 21:27173:8”3 72712
AP0 Y 19507 320 TN XD OoPwR 10K 1970y
Wherefore they that speak in parables say: Come ye to

Heshbon! Let the city of Sihon be built and established!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15

62

63

64

NDTLEM V1D 2 7D 17AYA IPTS WAL 77T PUAND wrRy
By nawne
The letter on charity that opens “And He put on right-
eousness as a coat of mail” explains the Sages’ teaching
that each coin of charity joins into a great reckoning. The
Alter Rebbe refers to it for the meaning of “a great
reckoning.”
Tanya, Iggeres HaKodesh 3:1°X:"3 w77 N7aR ,X°IN
“001MI NI WITY LWRN2 AT ¥ai0Y 1D npTX W;’??}
X 2173 1Y NN NEPRY 1EPPR P9 M 1Y M 173t
TMEIY WD 9T 1iawn? nown Avm nvinD °3 ARy
7131 ,0°3p32 7 0127 KW D3 DM ,0°2R) 7Y DUwptR My
RTRA YR KA
Kehot Publication Society (CC-BY-NC)

D173 12w NENYER YD B

The Talmud teaches that just as each scale joins into a coat
of mail, so each coin of charity joins into a great reckon-
ing. It is the saying the letter in the Tanya explains.
Bava Batra 9b:1°X:2°t X7n2 X232
WP 1207 ORI - MYPN V20T AR ,ARRT AONNIN wawn”
nETWER 1RYP NYp B3 - L IPIY My 1 TP PP s
2173 192wn nowIn LINDY TR °D - ARTE AR AT YR
29 - ML 732 R IPOPTS 72 0UTY TAIDT RITR MWK KA O
PDY TOME B - RIS AR 0TI TIP NOTER RN K27
AT 3w, nawn
William Davidson, Vocalized Aramaic (CC-BY-NC)

DY7a 112WN 07 7PYRD NPRAY 7780 RUN YW nUya Y

Etz Chaim explains that when these lights are above, in
Arich Anpin, they are counted in a great reckoning of
thousands, and when they descend they are a small

“

reckoning. It supports “a great reckoning” as the fifty

gates in their source.

Sefer Etz Chaim 13:5’7:3”° 0>°n vy

N RPPTR 1077 NPT [RNMI1A ORTT] 179737 IR 1790 RITRD ...

721037 PRDY °N XMPUTE PN RNPA ORTT 17701 0w 10 PRy

mPyn? DNPNAY BPYR 3 MDY 1Y A0S Hpw MIRD YIIXR TN

IX DOF 70N? INTI2 3T PR NIRD T Pw 91TA 1awna O RUR2

R17Y2 X™P7TE 1771 O 725 MIND T P71 OIACKRY B3R Nawna

7717 719912 RIT DR 772370 7137 %3 703 Ppw NIRD YIIR 071 NRT

T .03 Ppw N3 077 1977 YTIID A0 RITW TON X 27V VX O
... K171 722 X379 703 M3 7D
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Sefer Etz Chaim (Public Domain)
1912’1 IN°
The priestly blessing: may G-d make His face shine upon

you. Here it is the illumination of the face, a light drawn
from Keser to Malchus.
Numbers 6:257175:1 712722
7307 9K 132 Havayah 7%
The L-RD make His face to shine upon thee, and be gracious
unto thee;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.13,19272
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
QW 2PY° PN T8N0 MR YW

My 992 0990 170 DININY

The laws of the Shavuos service. The Kehot note cites this
chapter, together with the Chok Yaakov there, for the cus-
tom of reciting the twenty-four books on the night of
Shavuos.
Shulchan Arukh, Orach Chayim 494:10%°n1 nR 717y 9w
778N
9@y N7°90% 0YWRM 0192 :0°9°Y0 1 121 .MIY1AWN AN nYan 770
07IMIRY KPR 10D 2w 210 0172 115 198017 9701 MY AN X
TROZIY PO 02N 1°NTIN 10K AT T MYawn an 01 N
9701 M0 1Y WwOLWR wTINan nwnn NYRI2 PP 0°980 v
0°°0m ’?xpm"r 1229722 7°1anT 0°71027 01°21 °I1W2 RMNP Pvam
:MA °IRWN 21022
Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public

Domain)

PAIR 370

The Idra Rabba speaks of the path that divides into 613
paths of the Torah, issuing from the hidden head. The
Alter Rebbe identifies them as the Torah’s source above
Chochmah.

Zohar I1I, 129ax ,bop 37t
KEHOT’'S NOTE
WX ,1PP K L,00p

AR 7970 1Ipn
A second place in the Idra Rabba that the Kehot note gives
for the 613 paths.
Zohar, Idra Rabba 25:188-28:199x27 X77R1 ,AM7 780
U”XP:N”3-N"2pP:1”d
mnoa e 10

Wisdom calls, “Come, eat of my bread.” It is applied here

likuteitorah.com/likkutei-torah/bamidbar/13/
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to the two loaves of Shavuos as a drawing down of mochin.

Proverbs 9:571:'0 *own

PRI0R 173 1Y o3 m 137
'Come, eat of my bread, and drink of the wine which I have
mingled.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The two loaves of Shavuos are to be baked leavened. The
Alter Rebbe explains why leaven, forbidden on Pesach, is
required here.
Leviticus 23:1717°:372 X1p™
YR AI7IA 070 D3Py "3 DNV ADUA DI IX°IA D NTIRR
M9 09132 °DRD
Ye shall bring out of your dwellings two wave-loaves of two
tenth parts of an ephah; they shall be of fine flour, they shall
be baked with leaven, for first-fruits unto the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Zohar III, 129a for these words.

Zohar III, 129ax ,v3p 3m
KEHOT'S NOTE
XLUOp At

rRn man

The Midrash reads charus, “engraved” on the Tablets, as
cherus, freedom: when Israel said “We will do and we will
listen,” they were freed from the Angel of Death. It ex-
presses the level revealed at the Giving of the Torah.
Shemot Rabbah 32:1°x:2”% 137 minw
ANOMAM (22 M) MR KIT 191 .72 VW Mnn IRPR R L.
LRI 1 T 7 2000 9 . ImPa By M0 X0 2°pPR 2non
IRDRN MM AWK RN Y LR T M1 RIR AT
AR LYW WY1 T 92T WK DD DRI 1IRRY Aywa .,nn
PANWT TINTPOW 73 LNNR MIXR 1PNNE NWRIN OTR 772pn
7w PR L1377 TARD 7O DIRT 17 (3 NPWRI2) CRIW LN "IRDRb
M1 ,0°010 11 ,0°9P00 1A PIn L MER AN PaTRm ey
TR ORI 19N 1209190 PRTPY 7N T PR 1T AR L, DTN
... :(X292712)
“Behold, I am sending an angel before you to protect you
along the way and to take you to the place that I have pre-
pared” (Exodus 23:20). “Behold, I am sending an angel” -
that is what is written: “I had said: You are divine beings”
(Psalms 82:6). Had Israel waited for Moses and not per-
formed that act, there would have been no exiles, and the
angel of death would not have had dominion over them.
Likewise it says, “[The tablets were the work of G-d] and the
scriptwas ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Reish Lakish says, “Come, let us acknowledge the good-
ness of our fathers,” for had they not sinned we would not
have come into the world, since after Sinai they were like
G-dly beings, beyond death. The Alter Rebbe alludes to
that state, reached at the Giving of the Torah.

Avodah Zarah 5a:61:X °171 717t 1712y

— IRLD K 17 KPNPRY 11 N32RY 7230 PP103) INI2 wop% w7 K

T2y 121 DRR DORPYR CRNR CIRY MRIY 0PI IR KD R
2712 AMIRR 07X 138”7 — 02y onban ,”03%3

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

ROy
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
7Y 27900 e
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Etz Chaim explains that the first union at the creation of
the world came by G-d’s free choice and simple will, which
the Zohar expresses as “when it arose in His will,” while
every later union requires the raising of mayin nukvin
from below. It is the contrast the Alter Rebbe draws here.

Sefer Etz Chaim 39:2°2:0"% 0n vy
AWK 1AM NIOT 9B3Y TAMIRA NAND B3 APAM 175N 933 DMK ...
TY PRI 17D NZP NP P1N2NN 9 KO 79907 IR IX
PN PRI 17090 D 1M 1997 mwn R1W 0P 0D R3NIW
MPWIT N3 07 0°377 °12 AWK 1720 0IMIK IR 71 N9 YN
Wrn31 3 WITT2 717Y2 1511 Dwn 179237 D2I1DYT MnDIyn 03 man
ARWIW 77 IR TARY 77 PPN 12ANAD MM AR QIR UR Y172
172 YT MPOXR 0Pyn PREIPT Mt Sw ona an 91annb
... TP 02971 DRI2 NP2 7O PWRIT AN T TIRY

Sefer Etz Chaim (Public Domain)

1NN 1730 N

May G-d be gracious to us and bless us, may He make His
face shine with us. The Alter Rebbe stresses “with us”: the
illumination depends on our arousal from below.
Psalms 67:2°2:170 0°7°1n
:n’gg DR 17I27IR? 11372 13 D’?’?tﬁ
G-d be gracious unto us, and bless us; May He cause His
face to shine toward us; Selah
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

22% 29 nnawa

The Torah faults serving G-d without joy and gladness of
heart. Here, serving with joy is what arouses joy above.

Deuteronomy 28:471"1:11”2 0°727

199 390 227 202 oR2 PRPR AR NT2Y KD YR Nnn
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because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Kehot note points to this Zohar passage for the teach-
ing that joy below arouses joy above.

Zohar 111, 184b2 ,72p 2t
KEHOT’'S NOTE
.3,78p N aR7

527 W 1D 1ane
The Talmud describes Rebbi’s face shining with joy. The

Alter Rebbe uses it to show that joy reveals the inner self in
the face.
Chullin 7b:4-5°71-"7:2 1 P20
119 12772 777 17 1K PPN TIV0 1% 10 AR 1°DRY PRl 027 yav
DRIV IR DRIV RIAT TIMY ANR 7m0 P MR a1 hw
L33 55wm) 2091 7317 1KY 2 WO N P PR A% @ 10 DIR
aYWw 1M 3 PMnRYLR? IRNN PR Py ¥1 an? [nX] anbn PR (O
95 w1 1317 AR TRy 921391 79 90K 10w D198 KIT 70 Wl

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

2,07n

N1 7I°NX 7772

There “to make the face shine more than oil” is explained
as “that He do your will as His own will,” and bread and
wine, which are drawn as a revelation of the face, are con-
trasted with the crown, the supernal will, which is the rev-
elation of the Infinite Light itself that encompasses all
worlds.
KEHOT'S NOTE
2,02 wnw ﬂ”wl?

Wn 023D PR 10 nRws 1N

Wine gladdens man’s heart and makes the face shine more

than oil. The discourse cited explains this shining of the

face.
Psalms 104:157"0:7”p 0°2°1n

7907 WAIR22? DY) 1w 078 PNETY YR2? Mo 1)

And wine that maketh glad the heart of man, Making the
face brighter than oil, And bread that stayeth man's heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The prophet says G-d’s servant will be exalted, lifted up
and very high. It is read as Moshiach in the Time to Come.

Isaiah 52:132™:27117°yw°

STRM A3 RPN 0192 072y '?’3?{72 hEh
Behold, My servant shall prosper, He shall be exalted and
lifted up, and shall be very high.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

W 512 AN TNN 7123 R o
The Midrash reads the verse as Moshiach being higher
than Avraham, than Moshe and than the ministering an-
gels. The Alter Rebbe draws from it that Moshiach will
stand even above the level of Moshe.

Yalkut Shimoni on Nach 47617yn 7"1 %y "11ynw vip>°

ByD mm DNWIRY 2pyo 1N Ny

Bilam’s prophecy that Israel will be told what G-d has
wrought. It is read as Israel standing above the angels in
the future.

Numbers 23:23375:373 72712

"2 2X07P) 3p¥77 TN NY3 PXIY72 B0 N I3 WD 73
2K 2y

For there is no enchantment with Jacob, Neither is there any

divination with Israel; Now is it said of Jacob and of Israel:

‘What hath G-d wrought!’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WITP QNADY 1IN DOPOTS DTN

The Talmud teaches that in the future the righteous will
have “Holy” said before them, as it is said before the Holy
One, blessed be He. The Alter Rebbe brings it to show that
Israel will then stand above the angels.

Bava Batra 75b:3-4"7-°3:2 7”y X1N2 822
WATRR P N PY PRIPIT DR TTNY 101 27 0K 127 K
AR 1PRI%Y ,1NR72 "{1:;?1 MY RPN 59 MRIY X T2
D790 T L, 00p0TE T AR LRI TIN2 wiTRn PU Anw
SURTE TR WK W AN 122007 - MWD JINRT KT - D008
JTRY R o YN o ,’1‘_?}5 Ay ManY 2°20” :2°N27 - D?‘_?T?ﬂj
<o JTRYY KPR UIRY” 90 PR
R’ Shmuel bar Nachmani said in the name of R’ Yochanan:
three are called by the name of the Holy One, and they are:
the righteous, the Messiah and Jerusalem. The righteous, as
we said above. The Messiah, as it is written “...this is his
name that he shall be called, The L-rd is our righteousness.”
(Jeremiah 23:6) Jerusalem, as it is written “All around it
amounts to 18,000; and the name of the city from that day
will be "The L-rd is There."” (Ezekiel 48:35)

William Davidson, Vocalized Aramaic (CC-BY-NC) - Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)

23 Pyn mas
One higher than the high watches over him. Here it de-

scribes the appointed angels as intermediaries, level
above level.
Ecclesiastes 5:7°1:’1 n2ip
2 YRMT2Y MRNNPR NPTR2 AN PTE) LIYR Y1 U pUYTON
0777 07723 Y 723 Py 723
If thou seest the oppression of the poor, and the violent per-
verting of justice and righteousness in the state, marvel not
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88

MW AT 097 anIa0Y WA BY 1IR3

at the matter; for one higher than the high watcheth, and
there are higher than they.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The earth will be full of the knowledge of G-d as the waters
cover the sea. Then all the levels will be within Israel
themselves.
Isaiah 11:9°0:X™ oyw°
WIOYWT WU CWTR 0P MR Ny
:0°021 0°2 0°»3 Havayah-ny
They shall not hurt nor destroy In all My holy mountain; For
the earth shall be full of the knowledge of the L-RD, As the
waters cover the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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According to the note, this short addition is also printed in
Or HaTorah on Emor (vol. 3, p. 873), and with added gloss-
es and abridgments in Or HaTorah on Bamidbar, p. 212.
KEHOT'S NOTE
N7MIRD 0971221 NITAT NR0IN QY .AYNN °Y A-9I12KR N71IR2 371 0OT]
.2°7°y 92Tma

5% an1oaoY

The command to count seven full weeks from the morrow
of the Shabbos. The addition opens with these words.
Leviticus 23:15170:372 Rp™
YU MUNT MYTNY DI OPR NIWT MR 07 ON1EN
;127N NN NiN2Y
And ye shall count unto you from the morrow after the day
of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

03° °wnn 180N

Until the morrow of the seventh week you shall count fifty
days. The Alter Rebbe weighs how “fifty” fits a count of
forty-nine.
Leviticus 23:161v:273 X1p7
YN AMIR DNIRT O 0OWH 19990 NY WD NIWD NAnmn T
al

[N 4

even unto the morrow after the seventh week shall ye num-
ber fifty days; and ye shall present a new meal-offering unto
the L-RD.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

©71RA OWRIN NIV WY 125w 27y RPIT 1P

The note points to a footnote in the Rebbe’s maamarim on
the idea that the fiftieth day comes only because the draw-
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ing down was completed in the forty-nine days.
KEHOT'S NOTE
.17 YT 0P Y 3-T70 B — NP0 IR

T NIRTIN T

The passage of the Zohar on which the Ramaz comments,
as the text locates it; his comment there is close to the sec-
ond reading of “count fifty days.”
Zohar, Introduction 13:123-14:132-3"3p:3” 1nIpa A7 920
27557
Why is this first gate called “the fear of the L-rd”? Because it
is the tree of good and evil. If a man deserves well it is good,
and if he deserves ill it is evil. Hence in that place abides
fear, which is the gateway to all that is good. “Good” and
“understanding” are two gates which are as one.” R. Jose
said: ‘The term “A good understanding” alludes to the tree
of life which is the knowledge of good without evil. “To all
that do hereafter”: these are ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

172 RMYWR YW 077A;

The Pardes explains the number of the gates: forty-nine
are the seven lower Sefiros, each including seven, and
Binah herself is the fiftieth; therefore the Omer counts
only forty-nine, since Binah is hidden from them. It sup-
ports the view that the count is of the forty-nine gates.
Pardes Rimmonim 13:5-6"1-"11:2"° %1117 0778
NAR 931 1077730 373 0w MI°00 AW TA1 OTw wvaw W MY ...
R°T R¥Y X7 73°2M ,AYwnY 0°YaIR 077 178t Of Iyawnn 19es
3 Oyvi 2T naw NP1 11°2 571 .0ownn o oownnn e
X732 OWi °3 NWAN PRI .NAWT RIM 0O 93 9213 R yrawn
97200 BRI QIR L9000 wwn TY 191 1w 010 OUhRY NwRa or
R 7O 19IyD K12 T2 R RIAW M mya J720M
N7°a0 M OAw NNXP ww ANan° anyl n7ail 79RD7 X7 %0 nawn
LR ATIPI 55 97711 012190 NOYRNART TP RO

Pardes Rimonim (Public Domain)
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The Pardes states that Binah herself is the fiftieth gate and

the forty-nine are the seven Sefiros of building, each in-
cluding seven. The Alter Rebbe uses it to show the count

draws an illumination of the fiftieth gate.

Pardes Rimmonim 13:6-7"1-"1:3" 0°1117 0712
07 Ayaw onwd D PIRWD MR 722 P13 R WP R M L.
Dondw DOWRN 07 WRn DIwS) DOWHNT YR 09y 0YIRY Tywn
X7 0@ YWY DONPN2 2w I PV U0 Iy 09Ya kDY
.DOWnnT YW ARDY N KIT APLR 1A R %D 1792 13aN3T75 "an
.DoWANT AYw RIT YO 7D (U0 AT 273 R1PN) DONPNI RN
ATPNR RDT IR RT3 90 1PwRnT RU9W PR KT Y70 B0
YW v3 D2 AN LPYOY VY YT RD 2°N1 MNR 1O0YT Twnd
... O MNWRA 75w °3 *3°90 K21 .91 X1 0°wnnm

Pardes Rimonim (Public Domain)
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At the opening of the gate on the Omer, Pri Etz Chaim ex-
plains that from the second night of Pesach the count
seeks to draw down again, gradually, the mochin that en-
tered on the first night, including those of gadlus. The
Alter Rebbe cites it as support.

Pri Etz Chaim, Gate of the Omer Count 117°50 ¥y ,0°°1 ¥¥ *19
R AMyn

1°21y2 MIwnan 1

The Talmud explains “no eye has seen” as the wine pre-
served in its grapes since the six days of Creation, a re-
ward kept hidden from the beginning. The discourse cited
connects it with the zimun blessing and the Counting of
the Omer.

Berakhot 34b:24-257173-773:277% m372
P3P MR 177 T 7 12 PWIT? 227 MmN 27NN KD 1Y ORn
YPY KW 1T ML 0N O30 12 PRINY 027 .NUWRI2 0 nYen
132 71271270 TR DR RN XY .1712 ‘?; 7y 92
What is the significance of "No eye hath seen" etc.? R.
Joshua b. Levi said : It refers to the wine preserved in the
grape from the six days of creation. R. Samuel b. Nahmani
said : It refers to Eden, upon which the eye of no creature
has gazed. Perhaps thou wilt ask : Where, then, was Adam ?
In the Garden.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The Talmud tells that the Roman authorities sent men to
find Moshe’s grave: standing above, it appeared to them
below, and standing below, it appeared above, fulfilling
“no man knows his burial place.” The Maggid’s explana-
tion of this story is the basis of the passage.
Sotah 14a:1°X:X 7 0
N7 — PYn? 1TRY 713 AW 1277 11817 1iYD N°2 DY X103
IMIR NP3 "NY? PPN oYY D7 T3 — wn? awn? on?
,Moyn? 177 M — nun? nwn? 107 M) — noyn? oTRivy
.”‘mj;? nR TR YT N"?'g” 'I?_JNJW n D’ﬁ,?'?
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note points to the Alter Rebbe’s maamarim of 5565 for
another place where the Maggid’s explanation of Moshe’s
grave is brought.
KEHOT'S NOTE
wPIPD IR .20 °Y IR PR NPIR L7ER Y RPA 170pn BUR0 03 RA
.451°y 7N
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At the end of Tikkun 22 the Tikkunei Zohar says that the
Supreme Keser, the completion of the fifty gates of Binah,
is what was not given to Moshe. The Alter Rebbe cites it
with the Gemara for Moshe’s not attaining the fiftieth gate
in his lifetime.
Tikkunei Zohar 68b:5°71:2 1”0 9717 *1pN
K27 WK RT) ,AP2 WY PURNT W0RY MR KT 109y 03
9Y1 0 YT KD 2°03 (1 R 21°K) AR m9YT ,Iwn? 00
Q9pR IMRT 132,191 UINTA DR T NP2 1372% 01979 10N
RTIWR?Y RIWRY? 2737 187 Ai0 AP N°27 R1Ipn2I 790 AP NPT
.(XD°D) AP%

Tikkunei Zohar - Vocalized (Public Domain)
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The Talmud says that the righteous are greater in their
death than in their life. Here it explains how Moshe at-
tained the fiftieth gate at his passing.
Chullin 7b:10™:21 1211
117712 11 91RY 27 7152 317°°1°2 RNV 7123 RN 1°2 wn2an Rp min
0°P7% 092172 RI°IM 92 K1 7 IART 7291 7193 AR 9y 1nn°na 9
WOR 0°M21p 077 977 (XD ,3° 2 0°0%0) 9nRIW 1777021 AN 1NNl
WORTT YA 727 YWORR 1302 WORM DR 1979w 71T [NR] XD am
1937 By Op7 N1 YUK mngya
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
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G-d buried Moshe in the valley, and no man knows his
burial place to this day. It is connected here with the fifti-
eth gate, which Moshe attained at his passing.

Deuteronomy 34:61:77% 0°127

7Y IN7R7NR UOR YTO"KDY 79¥B N2 PIn aRIN PIND %32 IR Tapn
Hihi=)ka]

And he was buried in the valley in the land of Moab over

against Beth-peor; and no man knoweth of his sepulchre

unto this day.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points to Or HaTorah on Shemos, page 16, in
connection with this passage of the Zohar on Yisro.
KEHOT'S NOTE
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The Zohar on Yisro compares a hiddenness to that of Atika
Kadisha, hidden of all hidden. The Alter Rebbe cites it for
the hiddenness of Moshe’s burial place.

Zohar, Yitro 27:464-47577yN-7"0N:1"2 170" 7111 100

In this time of satisfaction and goodwill Moses, the holy,
faithful prophet, passed away from this world, in order that
it should be known that he was not taken away through
judgement,but that in the hour of grace of the Holy Ancient
One his soul ascended, to be hidden in Him. Therefore “no
man knows of his sepulchre unto this day” (Deut. 34, 6). As
the Holy Ancient One is the All-hidden One, whom neither
those above nor those below can comprehend, so was this
soul of Moses hidden in ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Talmud teaches that fifty gates of understanding were
created in the world and all were given to Moshe but one.
The Alter Rebbe cites it for Moshe’s attaining forty-nine
gates in his lifetime.

Rosh Hashanah 21b2 X”5 1wn wR2
KEHOT'S NOTE
2,80
Kehot’s note points to Zohar, Yitro 27:464 for these words.

Zohar, Yitro 27:464770N:172 170" 7M1 100
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At Massah and Merivah Israel asked, “Is G-d in our midst

or not (ayin)?” The Alter Rebbe refers to his explanation of

this verse in connection with Keser as the intermediary.
Exodus 17:771:1 mnw
’N-NX onvl 55_7'! 5N1W’ k! :’1'55_7 12°91) 7on nipnn v haivigl

RTON 1129920 TD’EI 1’?:8'?

And the name of the place was called Massah, and Meribah,
because of the striving of the children of Israel, and because
they tried the L-RD, saying: ‘Is the L-RD among us, or not?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On “You shall be holy, for I am holy,” the Midrash says:
could it be like Me? The verse teaches, “My holiness is
above your holiness.” The Alter Rebbe reads the two holi-
nesses as the two aspects of Keser.

Vayikra Rabbah 24:9'0:773 127 R1p™
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The Tikkunei Zohar says that the Supreme Keser is the
completion of the fifty gates of Binah and is what was not
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given to Moshe. The Alter Rebbe explains how this fits the
fiftieth gate’s place between Chochmah and Binah.
Tikkunei Zohar 68b:5°71:2 1”0 77171 *1pN
K97 WX RT) LAP2 WY PUROT WY AR KT 109y N2
A9 ,07Y YT KD 22N (T R 2PR) AR AOPYT L, IUn? 00NR
2P IRT A2, WINTA PR TR KPDInd 12727 033797 10K
RMITRPY RIPR? 237 X1 730 AP NPT XIIpRI 710 AP? N°7T
.(X2°0) AR

Tikkunei Zohar - Vocalized (Public Domain)

NN"7IRT 1P7IR 37902 RWIBNKR AN NI

The Idra Rabba describes the path that divides into the
613 paths of the Torah. The Arizal’s commentary on it,
quoted here, calls the skull that surrounds the brain
Binah, a chamber for Chochmah.

Zohar, Idra Rabba 6:25-7:371”2:1-1773:1 K27 XITR ,7717 100

7392 FPW DOWRAT 1YW AR 19PY N5T DU N2 wUn
In the gate on the gates of Binah, the Pardes quotes this
passage of the Tikkunim, that the Supreme Keser is the
fiftieth gate, alongside the view that Binah itself is the fifti-
eth gate, and reconciles them. The Alter Rebbe notes that
his answer is close to the Pardes’s.

Pardes Rimmonim 13:7°1:3”> 0°1127 0779

1230 BOPONR TIMRaY

The opening of Psalm 67, “May G-d be gracious to us and
bless us.” Its forty-nine words, with the forty-nine letters
of verse 5, are read as alluding to the forty-nine gates of
Binah and the forty-nine levels within the fiftieth gate.

Psalms 67:2°2:170 0°2°11n
:n‘?g AR PIDTIR? 11372 2370 D’,?"?§
G-d be gracious unto us, and bless us; May He cause His

face to shine toward us; Selah
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Let the nations rejoice and sing for joy.” Its forty-nine let-
ters, with the forty-nine words of the psalm, are read as al-
luding to the forty-nine gates drawn down through the
count.

Psalms 67:5°7:1°0 0°7°71n
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O let the nations be glad and sing for joy; For Thou wilt judge

the peoples with equity, And lead the nations upon earth.

Selah

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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