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“And the lion, like the ox,
shall eat straw” (Isaiah 11:7)

Now the angels, the lion and the ox of the Chariot, are the
intermediaries through which prayer and offerings rise, and the
lion on the altar consumed Israel’s offerings. In the Future the
souls of Israel will stand above the angels and hold the “barley”

themselves, while the lion, like the ox, will eat only “straw.”
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THE BIG IDEA

Now the angels, the lion and the ox of the Chariot, are the intermediaries through
which prayer and offerings rise, and the lion on the altar consumed Israel’s offer-
ings. In the Future the souls of Israel will stand above the angels and hold the “bar-

ley” themselves, while the lion, like the ox, will eat only “straw.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Barley, se’orah, is shi’ur hei: a measured flow drawn from “the breath of His mouth,” the fodder of the
angels called behemos and chayos, the lion and the ox of Ezekiel’s Chariot. It depends on Israel’s ser-
vice: in the Beis HaMikdash the Omer of barley was waved and a handful burned on the fire from
above, which took the form of a lion, the Zohar’s “lion that consumes the offerings.” Angels are needed
because physical voice and speech cannot rise into the Infinite Light without an intermediary, as the
soul joins the body only through the blood. Angels are vessels for the light acting through them, so an
angel can speak as G-d, as with Avraham and Hagar, and each mitzvah creates an angel in its own
mode. Prayer, included in the light of the angels, rises higher still, and so do the offerings, which come
from the ox on the left and are included in the lion on the right. Moshe refused an angel, so his
Mishkan’s fire came from G-d Himself. In the Future the souls will be above the angels; the righteous

themselves will raise the offerings, and the lion, like the ox, will eat straw.

OUTLINE

1 Barley, the angels’ fodder, and the lion on the altar 1-2

Barley, shi'ur hei, is the measured flow that nourishes the angels, the lion and the ox of the Chariot. It de-
pends on the Omer offered below and burned on the lion-shaped fire from above, because physical prayer
and offerings can rise only through angels, vessels of the Infinite Light, as the blood joins soul and body.

2 Angels as G-d’s vessels; the angel of a mitzvah 13

Because angels are only drawings-down of the Infinite Light, the angel who spoke to Hagar is called by G-d’s
Name. So too the “advocate” acquired by a mitzvah is an angel: the arousal from above that answers the mitz-
vah, in its own mode, such as Chesed in the camp of Michael.

3 Prayer and offerings rise higher 14

Prayer received by the angels is included in the light within them and rises higher still. The same holds for

the offerings, which come from the ox on the left and must be included in the lion on the right.
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4 Moshe’s Mishkan: fire from G-d Himself 15
Moshe did not want an angel, so in his Mishkan the fire from above was not in the form of a lion; it came forth
“from before Havayah.”

5 The Future: souls above angels, and the lion eats straw 16-7

In the Future the souls will stand above the angels, who will ask them what G-d has wrought and say “Holy”
before the righteous. The righteous themselves will raise the offerings and hold the barley, and the lion,

equal to the ox, will eat only straw, the flow that comes from the barley.

KEY CONCEPTS

Barley as shi’ur hei ’171yw - 1y

Se’orah read as “the measure of hei”: a measured, limited
flow drawn from the letter hei, “the breath of His mouth.”
It is the fodder of the angels, and in the Future it will be in-
cluded in Israel themselves.

The lion that consumes the offerings 1°127p 77587 1”8

The Zohar’s image of the fire from above on the Temple al-
tar, in the form of a lion. It is the angelic power that re-
ceived and raised what Israel offered; Moshe’s Mishkan
had no such lion.

Angels as messengers and vessels 71&? 0°95 ,0°m1%w
O”R

An angel is a vessel for the Infinite Light drawn into it,
which acts through it; therefore angels stay at one fixed
level, and an angel can speak as though G-d Himself were
speaking.
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An arousal from below, an arousal from

above X7°¥77 RMAIYNK ,KNN2T RKMIYNR

A mitzvah done below calls forth G-d’s light in the same
mode, and that drawing-down is the angel, the “advocate,”
that the mitzvah creates.

Including the left in the right X31°1°2 XPxnw K7758

The offerings come from the cattle, the ox-face on the left,
and must be included in the lion-face on the right; this is
why the fire from above appeared as a lion.

Straw 120

The secondary flow that comes from the barley. In the
Future the lion and the ox alike will receive only this, while
the barley itself belongs to Israel.
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SECTION 1 - 11-2

Barley, the angels’ fodder, and the lion on the altar
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In Isaiah, chapter 11, [verse] 7.

This heading names the verse on which the maamar is built: Isaiah 11:7, from the prophecy of the days of
Mashiach, “And the lion, like the ox, shall eat straw.”
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“And the lion, like the ox, shall eat straw.” Now, it has already been explained that se’orah (barley)
is the level of shi’ur hei (the measure of hei), which is a measure and dimension drawn from the

level of hei,

The maamar opens with the verse and recalls a teaching already explained: the Hebrew for barley, se’orah,
can be read as shi’ur hei, “the measure of hei.” Barley thus stands for a measured, limited flow drawn from
the level of the letter hei.
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which is the level of “the breath of His mouth,” may He be blessed. It is animal fodder, meaning
the influx to the angels, who are called by the names behemos (animals) and chayos (beasts),

The letter hei is sounded with nothing but breath, so it stands for “the breath of His mouth,” the divine
speech that gives life to creation. Barley was fodder for animals, and so it represents the life-force that flows

to the angels, who are called behemos and chayos, “animals” and “beasts.”
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as it is written, “the face of a lion,” “the face of an ox,” etc. From this they burn “like the appear-

ance of torches,” with love and awe, to say “Holy,” and “Blessed,” and “He shall reign,” etc.

In Ezekiel’s vision of the Chariot, the angels called chayos have the face of a lion and the face of an ox.
Nourished by this flow, they burn like torches with love and awe and say the praises of the Kedushah: “Holy,”

“Blessed,” and “He shall reign.”
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And this influx in the angels depends on the service of Israel below: in the time of the Beis

HaMikdash, when they would offer the Omer of barley, and the kohen would wave the Omer, etc.,

This flow to the angels depends on the service of Israel below. In the time of the Beis HaMikdash that service
included the Omer offering of barley, which the kohen waved before G-d.
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and burn the handful (kometz) on the fire from above, etc. Now, the fire from above in the Beis

HaMikdash was in the form of a lion, and it is the level of “the lion that consumes the offerings”

A handful (kometz) of the Omer was burned on the altar, on the fire that came down from heaven. In the Beis
HaMikdash that fire took the form of a lion, which the Zohar calls “the lion that consumes the offerings”: an

angelic power that received what Israel brought.

210 0oym D"?DP?DW 72007 DY 0°11n 0°IRDN 1ROW 912 RNPKT 11D P39 L(27Y 17T R TOY)
(see the Zohar, Part I, page 6b). And the matter is as is found in the Zohar: that a number of angels
are appointed over prayer, who receive and raise [it] up, etc.

The parenthesis gives the Zohar passage on the lion that came down onto the altar. The Alter Rebbe then ex-
plains the matter through another teaching of the Zohar: angels are appointed over prayer, to receive it and
carry it upward.
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That is because it is impossible for the physical voice and speech of a person to rise up above and
become included in its source, in the Infinite Light (Or Ein Sof), blessed be He, except through the

angels;

The reason angels are needed is that human voice and speech are physical. Something physical cannot by it-

self rise and become included in its source, the Infinite Light; it needs an intermediary.
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just as it is impossible for the soul to be enclothed in a person’s body except through intermedi-

aries, namely through the blood, which is the soul;

The comparison is the soul and the body. A spiritual soul cannot be enclothed in a physical body directly,
but only through a go-between, the blood, which the Torah calls the soul.

likuteitorah.com/likkutei-torah/bamidbar/12/ 5



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 12 T R” 90 1YWl

Mna 0oIIRN7A Y1 .0%AMT 0%IR 72Y7n DT NIOnn YW RDR Onwa RITINZY 077 X
217 Muwanm

and the blood itself is also physical, but through the warmth of the blood it sends up spiritual va-

pors, and through this the powers and the extension of the soul become united [with the body]

The blood too is physical, but its warmth gives off fine, spiritual vapors, and through them the powers of the
soul spread into the body and unite with it. The intermediary is physical, yet refined enough to join the two.
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(as is written in the Sefer HaKuzari, Part Two, section 26). So too, by way of analogy, it is impossi-
ble for the Infinite Light, blessed be He, to be enclothed in the voice and speech of prayer except

through the angels, who are the level of messengers;

This account of soul, blood and body comes from the Kuzari. In the same way, the Infinite Light cannot be
enclothed in the physical voice and speech of prayer except through the angels, who are messengers.
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that is, they are vessels for the Infinite Light, blessed be He, that is drawn into them, and the
Infinite Light that is drawn into them is what acts and works through them according to His will.

An angel is a vessel: the Infinite Light drawn into it is what really acts through it, according to G-d’s will. The
angel adds nothing of its own.
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Therefore, from the six days of Creation onward, they always stand at one level, according to the
measure and bound with which the Infinite Light, blessed be He, was bounded in them.

Because the light in each angel was given a fixed measure and limit, the angels do not change. From the six
days of Creation on, each stands at the one level it was given.
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And therefore the angel said, “I will surely return to you”: and it was on the mission of the
Omnipresent that he said so to him, as though the Holy One, blessed be He, were speaking Himself.

This explains why the angel told Avraham, “I will surely return to you,” speaking in the first person. Since the
angel is only a vessel for G-d’s light, he spoke on G-d’s mission, and his words were as though the Holy One,
blessed be He, were speaking.
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SECTION 2 - 13

Angels as G-d’s vessels; the angel of a mitzvah
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And so too it is written of Hagar, “And she called the name of Havayah Who spoke to her,” etc. That
is, the angel who spoke with her; for they are nothing but drawings-down of the level of the Infinite
Light (Or Ein Sof), blessed be He, which is drawn down into many levels of angels, “and vessels dif-
fering from vessels.”

The same holds for Hagar: the verse says she called the name of Havayah “Who spoke to her,” although it

was an angel who spoke with her. The angels are nothing but drawings-down of the Infinite Light into many
levels, like many different vessels, so an angel’s speech can be called G-d’s.
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[And see what is written on this in Parshas Ki Sisa, in the discourse beginning “His left hand is un-
der my head”; and see in Iggeres HaKodesh, at its end, at the end of the discourse beginning “To
understand what is written in Pri Etz Chaim,” and at the end of the discourse beginning

A bracketed note sends the reader to fuller treatments: the discourse “His left hand is under my head” in

Parshas Ki Sisa, and the end of the section “To understand what is written in Pri Etz Chaim” at the end of
Iggeres HaKodesh.
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“To understand words of understanding.”] And this is [the meaning of] “One who performs one
mitzvah acquires for himself one advocate”: that he creates one angel through performing the
mitzvah. That is because through this mitzvah that he performs, by an arousal from below (isarusa
dilesata), [there comes] an arousal from above (isarusa dileila),

The bracket ends with one more such section, “To understand words of understanding.” The text then ap-

plies the principle to mitzvos: the “advocate” that the Mishnah says a mitzvah acquires is an angel created

by it, because a mitzvah done below, an arousal from below, calls forth an arousal from above.
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as in “One who sits and studies, the Holy One, blessed be He, studies opposite him.” And this is the
level of the drawing-down of the Infinite Light, blessed be He, in the level and rank of that mitzvah:
in the level and rank of Chochmah (wisdom), or in Chesed (kindness), etc. And this drawing-down
is in the level of an angel: in Chesed, in the camp of Michael, etc.

That arousal from above is like G-d “studying opposite” the one who studies: the Infinite Light is drawn

down in the very mode of the mitzvah performed, for example in Chochmah or in Chesed. That drawing-
down takes form as an angel of the same attribute, such as an angel of Chesed in the camp of Michael.

SECTION 3 - 14

Prayer and offerings rise higher
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Now, when the drawing-down of the Infinite Light (Or Ein Sof), blessed be He, is drawn below into
the angels, to receive the prayers and raise them up, they [the prayers| are included in that very
power and light; and through this the prayer has the power to rise up higher, and there, “one high-
er than the high,” etc.

When the Infinite Light is drawn into the angels so that they can receive the prayers and raise them, the

prayers are absorbed into that same divine power and light. Carried by it, prayer can rise higher than the
angels themselves, from one height to a higher one.
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[And see what is written on this subject on the verse “How beautiful are your footsteps in sandals,”
and in Parshas Mikeitz, in the discourse beginning “The Chanukah lamp is a mitzvah,” etc.]

A bracketed note refers to fuller treatments: the discourse on “How beautiful are your footsteps in sandals,”
and the discourse “The Chanukah lamp is a mitzvah” in Parshas Mikeitz. Elsewhere in Likkutei Torah (Shab-
bos Shuvah) the sandals are read as the angels who raise the prayers.
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And if this is so with prayer, which corresponds to the offerings, then with the offerings themselves
too it is likewise, as mentioned above: for the offerings are from the cattle (bakar), the level of “the
face of an ox,” which is “on the left,” and it is necessary “to include the left in the right,” in the lev-
el of “the face of a lion on the right.”

Prayer stands in place of the offerings, so what holds for prayer holds for the offerings too. The offerings

came from cattle, the face of the ox on the left side (Gevurah), and had to be included in the right, the face of
the lion; hence the lion-shaped fire on the altar that consumed them.

SECTION 4 - 15

Moshe’s Mishkan: fire from G-d Himself
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Now, in the Mishkan of Moshe the fire from above was not in the form of a lion, for Moshe did not
want an angel; rather, “And fire went forth from before Havayah,” etc.

In Moshe’s Mishkan the fire from above did not take the form of a lion, because Moshe refused to be led by
an angel. There the fire came forth “from before Havayah,” from G-d Himself and not through an angelic

intermediary.
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[See what is written on the verse “As an eagle stirs up,” and at the end of the discourse beginning
“Return, O Israel,” in the explanation of “And we will render [for] bulls our lips”; and see in the
Zohar, at the end of Parshas Mishpatim, page 125a; and at the beginning of Parshas Vayelech, page
283b; and in Parshas Haazinu, page 298b.]

A bracketed note sends the reader to the discourses “As an eagle stirs up” and “Return, O Israel,” on “we will

render [for] bulls our lips,” and to three passages in the Zohar. Those passages teach that Moshe did not want
an angel and that G-d Himself led Israel.
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SECTION 5 - 16-7

The Future: souls above angels, and the lion eats straw
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Now, of the Future to Come it is written, “Behold, My servant shall prosper; he shall be exalted and
lifted up and be very high”: even above the level of Moshe. And the virtue and rank of the souls will

be raised up very high above the level of angels, as it is written, “At the time it shall be said,” etc.

Of the Future, Isaiah says that G-d’s servant will be “very high,” which the text reads as higher even than
Moshe; then the souls of Israel will be raised far above the angels. The verse “At the time it shall be said to
Yaakov and to Israel, What has G-d wrought?” points to the same.
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And our Sages, of blessed memory, said that the angels will be outside the precinct of the souls, so
that they will ask them, “What has G-d wrought?”

The Sages taught that the angels’ place will then be outside the place of the souls, so that the angels will have
to ask the souls, “What has G-d wrought?” This is how they read the end of the verse just quoted.

NYWM M137pa ARDY 1°0 KD 57350 wITR 017389 0°9RD) *711nR0w 0°p0T8 07Ny 1K 0N
JREYI DOPUTEN MUY KD IR VM2 7Y DU YN

And they also said, “The righteous are destined to have angels say ‘Holy’ before them.” Therefore,
the raising up of the offerings and the influx of the barley mentioned above will not be through the

level of the lion, but through the righteous themselves.

The Sages also said that in the Future the angels will say “Holy” before the righteous. Therefore the offerings
and the flow of “barley” will no longer be raised through the lion, the angel, but through the righteous
themselves.
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As it is written, “Israel is holy, etc., to Havayah, the first of His produce”: for the level of the pro-
duce and the barley will be included in Israel themselves. But the lion will be equal to the ox,

Israel is called “the first of His produce,” so the produce and the barley, the flow they stand for, will be in-
cluded in Israel themselves. The lion, by contrast, will then be equal to the ox, no longer above it.

likuteitorah.com/likkutei-torah/bamidbar/12/ 10
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and the lion will not eat the offering that comes from the cattle; and both of them will eat straw,
which is the level of the influx that is drawn and flows forth from the barley, but not the barley
itself.

This is the inner meaning of the verse: the lion will no longer consume the offering that comes from the cat-

tle, and lion and ox alike will eat straw. Straw is the secondary flow that comes from the barley, while the bar-

ley itself will belong to Israel.

IN ONE'S AVODAH

The maamar shows the weight of each act below: one mitzvah, done as an arousal from below, draws the
Infinite Light down in its own mode and creates an angel, an “advocate”; and prayer, though spoken in a

physical voice, is carried up and rises higher than the angels themselves.

QUESTIONS FOR DISCUSSION

1. Why does the Alter Rebbe read se’orah (barley) as shi’ur hei, and why should a measured flow be the fod-

der of the angels?
2. How does the comparison with the blood and its warm vapors explain the role of the angels in prayer?

3. If angels are only vessels for the Infinite Light, how can an angel speak in G-d’s first person, and what does

this say about the angel created by a mitzvah?
4. Why was the fire in Moshe’s Mishkan not in the form of a lion, and how does this anticipate the Future?

5. What is the difference between the “barley” and the “straw,” and why will the lion then be “like the ox”?

likuteitorah.com/likkutei-torah/bamidbar/12/ 11
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SOURCES AND REFERENCES

PARAGRAPH 2

1 Kehot’s note points to Isaiah 65:25 for these words.

Isaiah 65:257775:7170 171°yW°
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The wolf and the lamb shall feed together, And the lion shall

eat straw like the ox; And dust shall be the serpent’s food.
They shall not hurt nor destroy in all My holy mountain,

Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Isaiah’s prophecy of the days of Mashiach: “the cow and
the bear shall graze ... and the lion, like the ox, shall eat
straw.” The same words recur in Isaiah 65:25; the maa-

mar’s heading names chapter 11.

Isaiah 11:7°1:x" 1°yw°
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And the cow and the bear feed; Their young ones shall lie

down together; And the lion shall eat straw like the ox.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In Ezekiel’s vision each of the chayos has the face of a lion
on the right and the face of an ox on the left. The Alter
Rebbe identifies these faces with the angels that receive

the flow called barley.
Ezekiel 1:10”:'x Hxrptn»
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Torah’s command that the Omer be waved before
Havayah on the morrow of the day of rest, with the kohen
waving it. It is the service below on which the angels’ flow

depends.

Leviticus 23:11X7:3”3 XIp”
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And he shall wave the sheaf before the L-RD, to be accepted
for you; on the morrow after the sabbath the priest shall

wave it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud teaches that the fire on the altar crouched like
a lion, and explains that this was in the First Temple, while
in the Second it crouched like a dog. The Kehot note
brings it for the lion-shaped fire from above.

Yoma 21b2 73 xn1
KEHOT'S NOTE
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The Zohar, at the place the text gives, relates that when
Israel brought their offerings, the image of a lion came
down from above and was seen crouching on the altar,
consuming the offerings; it names this lion Uriel. The
Alter Rebbe sees in it the angels that receive what Israel
offers.

Zohar, Introduction 12:92-10477p-27%:27° TP 717 100
Further, “He went down and smote the lion”: formerly when
that stream flowed down to here below, Israel was free from
care, offering peace-offerings and sin-offerings to atone for
his soul; and from on high descended the image of a lion
visible to all, crouching on his prey, consuming the offer-
ings like a mighty giant. All the dogs kept themselves out of
sight, fearing to venture abroad.

The Zohar; London, Soncino Press, 1933 (Public Domain)

mSDNT Y 003170 DYORYR RO 12 RINT

The Kehot note sends the reader to a note of the Rebbe on
the angel Sandal, who “binds crowns,” an image of the an-
gel who gathers and raises Israel’s prayers.

KEHOT'S NOTE
.0°9N2 WP 5710 1°1¥2,202°Y 0”WN 1n”002 9”INIR P NIy AR7

abynd MBYD . L MW MAT PIPD NURY

The note quotes the Mitteler Rebbe’s parallel: even when a
person prays with intention and the heart’s desire, his
soul is enclothed in physical matter and in the natural fac-
ulties of the animal soul, and his voice is a physical breath
made of the four elements; so how can the physical voice
of prayer rise above to be “a pleasing fragrance”? This
sharpens the question the angels answer.
KEHOT'S NOTE
MIN2 WP RO AR T ,XP9T RMYT A3102 TIRY 0an”
72°NM 1‘?1?3 1931 ,07°Y2T PRI 190Wa BRI MInD ’P‘?ﬂl 21912
SRWAT 79800 PP 9P TRY LORwA MITI0Y TR 20MnY Cnwa ana
— "M % NP on ooptRa aRyn? 1225 TP RI1W Dan
] 1'?’N1 TIPN°Y 2-¥°71N N7MIRD AR LTN’Y MYIAW R7ATIR SRR
.T28N7 DY9ynw 0°IRYNN 1°1y WY QW2 21V QW ANI7 ANdW
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The Kuzari compares the order of the Sanctuary to the
body: the soul joins the body only through a natural warm
spirit, bound to the heart as a flame to the top of the wick,
and the heart needs the blood. The Alter Rebbe borrows
this to
intermediaries.

show why prayer needs the angels as

Kuzari 2:26173:2 "m0
12 9MXY PRI MPARE WK LTI 11372 N7yRI1 URT ...
12 MY >T3 790 PR M1 MNIM LARPN WY 0737 o0
DI CPYRD TAvD 1PRT ooty .oipn Pan XD avTa Pan avnn
PRIN2 37701 Y20 NAYI WK 002 YW M 7207 ,NIITRD
27, 0AR02T 1Y 1781 0T Y7 1103 MT0 0UURIM D°3PRYT
28K 1200777 W0 ANiR NiNin? $9RK Pan TPn MY Rn
... ,RI71T 9707 N WK Ny 73
26. The Rabbi: The expression: By My fires removes all diffi-
culty. It states that offering, bread and sweet savour, which
are ascribed to Me, in reality belong to My fires, i.e. to the
fire which was kindled at G-d's behest, and fed by the offer-
ings. The remaining pieces were food for the priests. The
deeper signification of this was to create a well arranged sys-
tem, upon which the King should rest in an exalted, but not
local sense. As a symbol of the Divine Influence, consider

the reasoning soulwhich ...

Sefer haKuzari - Project Ben-Yehuda (CC-BY-SA) - Kitab al Khazari, trans-
lated by Hartwig Hirschfeld, 1905 (Public Domain)

12 70 "2W 97NR2 51127 7802 WD

The Tzemach Tzedek also brings this passage of the
Kuzari in these places.
KEHOT'S NOTE
Y 11-972 92722 N7AIRDY LR ,19 AT R-T70 NOWRA2 NUAIR2 02 R2AM
RD 19 OX NPIPAR WRAM NONPMN W21 NYWwpnn anwinw” anan
N ownw 293 AwpNnRn RIM OyavL an ma o7 5y ax "3 7112 200N
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The angel’s promise to Avraham that he would return at
this time next year, when Sarah would have a son. The an-
gel speaks in the first person, as though the words were
G-d’s own.

Genesis 18:107:1”> N°wR12

nynw 1y anvR TI'HZI’? 127371 1170 NYD TR MWK 23 1N
Bialshchil ’?[l}tcl nna

And He said: ‘I will certainly return unto thee when the sea-

son cometh round; and, lo, Sarah thy wife shall have a son.’

And Sarah heard in the tent door, which was behind him.—

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

Y MY RPN "IMRNIY R LI ¥URAD 0PmIoaw Pya L0 L0 nPwR1a
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The Zohar asks why the verse says “I will return” when the
key to barren women is in the hand of the Holy One,
blessed be He, and is not given to any emissary, and an-
swers that the Holy One, standing over them, spoke the
word. The Kehot note brings it for the angel speaking on
G-d’s mission.

Zohar I, 102b2 ,3p ®”mt

KEHOT'S NOTE
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The Torah forbids eating blood, “for the blood is the soul.”
Here the verse identifies the blood as the soul’s intermedi-
ary in the body.

Deuteronomy 12:23373:2” 0°127

oy wo3n PoKN-KDY WoIT NI 077 3 077 YOK °APa? P
p3n

Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The appearance of the chayos is like burning coals of fire,
“like the appearance of torches.” Here their burning is
their love and awe.
Ezekiel 1:133:k DRp>
X>7 07997 NRIND DY WRTLMID DIPRIR nion manTm
13 REP ORI UX? M NPT 12 N3P0
As for the likeness of the living creatures, their appearance
was like coals of fire, burning like the appearance of torch-
es; it flashed up and down among the living creatures; and
there was brightness to the fire, and out of the fire went forth
lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Hagar named Havayah “Who spoke to her”: “You are a

G-d of seeing,” though the one who spoke with her was an

angel. The Alter Rebbe brings it as another case where an

angel’s speech is called G-d’s.

Genesis 16:132:1"0 N"wR12
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And she called the name of the L-RD that spoke unto her,

Thou art a G-d of seeing; for she said: ‘Have I even here
seen Him that seeth Me?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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At Achashverosh’s feast the drinks were served in vessels
of gold, “vessels differing from vessels.” The phrase is
borrowed for the many different levels of angels, each a
different vessel for the one light.

Esther 1:7°1’R 1noR

P97 T3 27 MR T DY 00930 07701 271 7202 nipwm
And they gave them drink in vessels of gold—the vessels be-
ing diverse one from another—and royal wine in abundance,

according to the bounty of the king.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“His left hand is under my head, and his right hand em-
braces me.” Here it is the opening of the discourse in
Parshas Ki Sisa to which the text refers.

Song of Songs 2:6":’2 0*7°Wi1 W

2IPANA 11707 “WRI? NAR I9RHY
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
N7 ,7 MAR

AR VPR 1P AP NAR MILH I

Rabbi Eliezer ben Yaakov: one who performs one mitzvah
acquires for himself one advocate, and one who commits
one transgression acquires for himself one accuser. The
Alter Rebbe reads the “advocate” as an angel created
through the mitzvah.
Pirkei Avot 4:11x™:*7 Max mwn
.TAX UPRID 17 N3P NN MIIH ARIYD IR 2P 12 NYOR 021
,0°2i0 DRYM AR IR iR 30 P LnOR 1Ay 12ivm
DWY XMW 17032 2, MK 177307 1301 *31 .MAy19T %302 0N
:0°2ni% 7930 1K ,07NY 0w APRYY .0%RpNT? ADio .0y
Rabbi Eliezer ben Jacob said: he who performs one com-
mandment acquires for himself one advocate, and he who
commits one transgression acquires for himself one ac-
cuser. Repentance and good deeds are a shield against pun-
ishment. Rabbi Yochanan Hasandlar said: every assembly
which is for the sake of heaven, will in the end endure; and
every assembly which is not for the sake of heaven, will not
endure in the end.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
172P0 W awn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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On “pour out your heart like water opposite the face of
Havayah,” the Midrash teaches that when a Torah scholar
sits, reads and studies, the Holy One, blessed be He, sits
opposite him, reading and studying with him. Here it is
the model of an arousal from above that answers and mir-
rors the act below.
Tanna DeBei Eliyahu Rabbah 18:1’X:1”> 1137 171°9K 27 Xan
TMRIY 0170 R 019 29PN DR (103 Mnw) MR oyn man bo ...
LTI MDA WY IRD R DIPT AR 71w Mabn P 1o
TNY T2 77PN RIAW DO DOWYRI W R DY T2 YN
117X7 1 ORI (X:*?p 0°9°1N) NRIY 70w 1 1R 22w
195w NAWw NR T°IDP RYRP TN QTR WY TR0 M et aw
moma apTR Ty YT 1772 0w PRI 1202 0°e9K fvRa
oW 1°RY 1A% 0°EPR 79X 115w AR P919 7715 Rynp 0°70N
ADKR2 10w NAw 0K 7°a0% RYRp 770 TR W nyTe 1012
... PR

OYW (segmentation according to Warsaw 1880) (Public Domain)
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The Yalkut Shimoni on Lamentations brings the same
teaching: a scholar who sits by himself, reading and study-
ing, has the Holy One, blessed be He, as it were, sitting op-
posite him and studying with him.

Yalkut Shimoni on Nach 103475700 7"1 %y *1ynw v1p2°
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Koheles says that over one high one a higher one watches,
and higher ones are above them. Here it describes prayer
rising ever higher once it is joined to the light in the
angels.
Ecclesiastes 5:7°1:1 n»ip
>3 YRNT77Y ARNNTOR A3TR3 MIXIN PR LBYR 21 U pYYON
:071°2Y D723 Y 733 DY 723
If thou seest the oppression of the poor, and the violent per-
verting of justice and righteousness in the state, marvel not
at the matter; for one higher than the high watcheth, and
there are higher than they.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud treats prayer as standing in place of an offer-
ing (“prayer is in place of an offering”). The Alter Rebbe
relies on this: what is true of prayer is true of the offerings
it replaces.
Berakhot 26a:16-171>-1”10:X 1”2 1372
XM A2 APDN N2 AP "2 ,NINN 7Y PO V7¥n Kpb 0912
AP? "2 K — AN NpER 12 AP 2317 — n7EN 12 77K
DX ?D°AY N°37y PPBINY 1R IR P7BNT K 1Y a7 RYPN
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One can therefore say the prayer all day long ! Up to midday
one receives the reward of having said the Tefillah in its due
time; but beyond that, one receives the reward of having
said the Tefillah, but not the reward of having said it in its
due time. The question was asked : How is it if one erred and
omitted the afternoon Tefillah — shall he say it twice in the
evening ? If thou thinkest thou canst answer [by quoting] "If
one erred and omitted the ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Zohar II, 20b2 ,5 27mt
KEHOT'S NOTE
.2,22°01 . ,10 Mo72

Mi2pn 7A5W TPana

The Zohar (Midrash HaNe’elam) teaches that prayer was
instituted in place of the offering: while the Temple stood,
a person’s offering atoned for him, and now his prayer
atones in its place.

Zohar, Shemot 49:354-50:364770w’1-771w:1”1 MY 77 920
What is the difference between imploring and crying?’ Said
R. Isaac: ‘The former means prayer in actual words (Ps. 39,
13; LXXXVIII, 14; XXX, 3), the latter crying without words. R.
Judah said: ‘Hence crying is more poignant than all other
expression of grief, because it is entirely a matter of the
heart, as it says, “Their heart cried unto the lord” (Lam. 2,
18). This crying comes nearer to the Holy One, blessed be
He, than imploring and praying in words, as it says, “If he
(the orphan) cries ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

791°1 PR 1N 01D

The face of the lion is on the right of the chayos and the

face of the ox on the left. Right and left are Chesed and
Gevurah, and the left must be included in the right.

Ezekiel 1:10”:'% Hxptn®

MY DAY PRIITOR MIX 9 DIX %39 D7D T
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Kehot note points to a note of the Rebbe at this place
in the Additions, which bears on the statement that in
Moshe’s Mishkan the fire from above was not in the form
of a lion.

KEHOT'S NOTE

likuteitorah.com/likkutei-torah/bamidbar/12/
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After G-d said He would send an angel before the people,
Moshe pleaded for G-d’s own guidance: “Let me know
Your ways ... and see that this nation is Your people.” The
Kehot note gives this verse for Moshe’s refusal of an angel.

Exodus 33:133:37% minw
KEHOT’'S NOTE
30,35 mnw
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At the end of Mishpatim, Rabbi Shimon sums up: “Moshe
did not want an angel,” and brings Moshe’s plea that G-d
Himself go in their midst. The text cites it for Moshe’s
refusal.

Zohar, Mishpatim 27:558-28:566-1"1pn:1”2 0°0awn I 180
’opn:n”a

Said R. Eleazar: ‘This the Holy One said in order to soothe
the fears of Israel, because He loved them. He was like unto
a king who always desired to walk with his son and never en-
trusted him to anybody else. The son once came to his fa-
ther, but felt chary of asking him to go out with him. The lat-
ter noticing it, said: “Captain So-and-so will accompany
thee upon this way and will take care of thee”; then adding:
“Beware of him” (v. 21), for he is somewhat quick-tem-
pered. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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At the beginning of Vayelech the Zohar says that the Holy
One, blessed be He, delighted in Israel and came down to
dwell among them, His Shechinah going before them. It
adds that when G-d said, “Behold, My angel shall go before
you,” Moshe answered, “If Your Presence does not go, do
not bring us up from here.”

Zohar, Vayeilech 1:1-2:9°0:°3-°R2’X 791,771 190

AND MOSES WENT AND SPAKE THESE WORDS UNTO ALL
ISRAEL. R. Hizkiah cited here the verse: “That caused his
glorious arm to go at the right hand of Moses, that divided
the water before them” (Isa. 63, 12). ‘Happy’, he said, ‘are
Israel in that G-d chose them, and because He chose them
He called them sons, firstborn, holy, brothers, and came
down to dwell among them and sought to establish them af-
ter the supernal pattern, and spread over them seven clouds
of glory. Three holy brethren accompanied them, Moses, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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On “Havayah alone guided him, and there was no foreign
god with him,” the Zohar says that G-d led Israel not
through an angel or any other appointed power, and that

15
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this is what Moshe meant by “If Your Presence does not go,
do not bring us up from here.”

Zohar, Ha'Azinu 12:231-15:242-x757:2"
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These words, “And fire went forth from before Havayah,”
appear in Leviticus 10:2, the verse the Kehot note gives,
and also open Leviticus 9:24, where the fire consumed the
offerings on the altar at the Mishkan’s dedication. Here
they show that the fire in Moshe’s Mishkan came from G-d
Himself.

Leviticus 10:22: X"
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And there came forth fire from before the L-RD, and de-
voured them, and they died before the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe explains that in Moshe’s days the
light and flow reached Israel through the Shechinah itself
and not through the angels, since Moshe did not want the
mission of an angel; in exile the revelation of the
Shechinah descends through many levels, enclothed in
“the face of a lion, the face of an ox,” the face of the lion
being the camp of Michael.
KEHOT'S NOTE
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There the Alter Rebbe explains that the angels Metat and
Sandal, called the shoe of the Shechinah, bind crowns
from Israel’s prayers and raise them, like the lion that ate
the offerings; but on Yom Kippur the prayers need not rise
through the angels, for the Holy One, blessed be He, re-
ceives them Himself.
KEHOT'S NOTE
.X 10 WP Tap©
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The note quotes the Mitteler Rebbe: it is known that the
service of the Future, in the days of Mashiach, will be of a
far higher level than in Moshe’s time, for it is said of him,
“[Behold, My servant] shall prosper.”
KEHOT'S NOTE
AN YR AT TPYNa M MW onva Y97 AMayaT T mam”
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Isaiah’s prophecy of the exaltation of G-d’s servant: “he
shall be exalted and lifted up and be very high.” The text
reads “very high” as higher even than Moshe and applies
it to the rise of the souls above the angels.

Isaiah 52:132™:27117°yw°
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Behold, My servant shall prosper, He shall be exalted and
lifted up, and shall be very high.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Bilaam’s words: “At the time it shall be said to Yaakov and
to Israel, What has G-d wrought?” As the next part says,
the Sages read it of the Future, when the angels will ask
Israel what G-d has done.
Numbers 23:23373:37 72712
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.OWY 1017121 R ,1° 1% ' 9°YD XTI LNMININ 0w 1yn tan v

PARAGRAPH 7

39

Q77187 1INANTY DOPYTR OOTNY
Rabbi Elazar teaches that in the Future “Holy” will be said
before the righteous, as it is said before the Holy One,
blessed be He. The Alter Rebbe draws from this that the
righteous, not the angels, will raise the offerings.
Bava Batra 75b:3-4°7-"3:2 1”¥ X1Na K22
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R’ Shmuel bar Nachmani said in the name of R’ Yochanan:
three are called by the name of the Holy One, and they are:
the righteous, the Messiah and Jerusalem. The righteous, as
we said above. The Messiah, as it is written “...this is his
name that he shall be called, The L-rd is our righteousness.”
(Jeremiah 23:6) Jerusalem, as it is written “All around it
amounts to 18,000; and the name of the city from that day
will be "The L-rd is There."” (Ezekiel 48:35)

William Davidson, Vocalized Aramaic (CC-BY-NC) - Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)

KEHOT’'S NOTE
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Jeremiah calls Israel “holy to Havayah, the first of His pro-
duce.” The Alter Rebbe reads it to mean that the produce
and the barley will be part of Israel itself.
Jeremiah 2:3°3:°2 7707
DITPX K2R Ay MYR? YPIRTPD ANKIAN NPUKY 12 2K UTR
o)
Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall
come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the
Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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