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A brief explanation of [the verse] “And I will betroth you to Me.”
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In the Pardes, in Erchei HaKinuyim, under the entry “Chatzeros” (courts), he cites what is written
in the Zohar at the end of Parshas Vayechi (folio 248b) on [the verse| “My soul pines for the courts
of Havayah”: “And the outer houses (batei bara’ei) are what are called ‘the courts of Havayah.’”
And according to this he explains
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that they are the seven lower [Sefiros| of Atzilus (Emanation): for just as the courtyard is a gate-

house to the house, so the seven lower [Sefiros| are a gatehouse to the three upper Sefiros.
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And see what is written above on [the verse] “And the king extended to Esther.” [There]| the differ-
ence between a court and a house was explained: that the king does not dwell permanently in the

court as [he does]| in the house.
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And this can also be said of the seven lower [Sefiros] in relation to the first three [Sefiros]. This is as
iswritten in Etz Chaim, cited in Sefer Shel Beinonim (Tanya), chapter 35: that the Infinite Light (Or
Ein Sof), blessed be He, does not unite even in the World of Atzilus except by first enclothing itself
in the Sefirah of Chochmah (wisdom), etc.
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It follows that the main indwelling and revelation of the Infinite Light is in supernal Chochmabh,
and [this] is called “He and His life-forces are one”; and through Chochmah it is drawn down and
enclothed in the emotive attributes (middos), and [this] is called “He and His vessels” (ihu

vegarmohi).
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And this is [why| the Torah, which “comes forth from Chochmah,” is called “the supernal palace

(heichala ila’ah) of the Holy One, blessed be He,” in which the King dwells permanently; and Abba

and Imma (Chochmah and Binah) are “two companions who never part.”
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But the seven lower [Sefiros| are called “courts.” And the meaning of the outer court and the inner
court, it can be said according to this, is that they are the outer dimension (chitzoniyus) of the ves-
sels of Z’eir Anpin (the emotive attributes) and the inner dimension (pnimiyus) of the vessels;
somewhat like what is written in Likkutei HaShas of the Arizal, folio 8a: “Know that Netzach and

Hod are called ‘the outer houses’ (batei bara’ei),
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but their own inner dimension is called ‘the inner’ (gava’ei).” And in the Zohar, Parshas Lech

Lecha, folio 94b, on [the verse] “he shall dwell in Your courts,” it is explained that “Your courts” are

Zion and Jerusalem, which are Yesod (foundation) and Malchus (sovereignty) (as is written in the

Mikdash Melech there; see the Zohar, Parshas Vayechi, folio 219a).
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And it can be said that these two levels are the outer court and the inner court. This is as is ex-
plained elsewhere on [the verse] “One cherub at the end, on this side”: [this] is Z’eir Anpin of

Atzilus,
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which is the descent of the Infinite Light from above to below; and Malchus is the source of Beriah,
Yetzirah and Asiyah, and their root that is in Atzilus, etc. Therefore Malchus is called the outer

court, for it is the source of the created beings.
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But Yesod of Z’eir Anpin is the level of the inner court “that faces east,” etc. (And something like

this is explained in Meorei Or, letter ches, section 50.)

MNXOMT X7 10 W MYY? 10 9Ipa yawn 55 27y RPN wrRyY T mMAnD Swal 1nva i
WP R°1 No1°1a0 %M 17108 RN

And this is [the meaning of] “My soul pines for the courts of Havayah.” And see what is written else-
where on [the verse] “When you listen to the voice,” etc., “to do what is right,” etc.: that the outer

court is Pesukei deZimra (the Verses of Praise) and the inner court is the Shema,

5519 TR 12 °7 DR PP w0 02ORDHY MRy 1°0n RITW TRK N0 1N91Ta 991 177003 00
JTINEOMT R P TN IR AWK 19 Y Y92 1RO 110 17ORD)

for in Pesukei deZimra His greatness, may He be blessed, is spoken of in terms of His giving life to
worlds and angels, as it is written, “Praise Havayah from the heavens,” etc., “all His angels,” etc.,
“Praise Him in the firmament of His strength,” etc.; and the source of their life-force is called the

outer court.
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But the Shema, in which is recited the acceptance of the yoke of the kingship of Heaven and the
yoke of the mitzvos, is the level of the inner court “that faces east (kadim)”; for the Torah is called
“the parable of the Ancient One (hakadmoni),” the One Who precedes the world (kadmono shel
olam), etc. And see what is written on this matter also in the discourse beginning “And Moshe

assembled.”
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And in the Zohar, Parshas Noach (folio 75b), according to the explanation of the Mikdash Melech
there, the implication is that the inner court is the World of Beriah (Creation) and the outer court is
the World of Yetzirah (Formation).
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And so too in the Zohar, Parshas Chayei Sarah (folio 129b), on [the verse] “he shall dwell in Your
courts,” the implication is that the World of Yetzirah is called “court,” as is written in the Mikdash

Melech. And this is the matter of Pesukei deZimra, which is the prayer of Yetzirah.
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Accordingly, the Shema, which is called the inner court, is the World of Beriah. And the “house” is
the prayer of the Shemoneh Esreh, which is the level of Atzilus. That is, Atzilus is the level of
Chochmah of the worlds as a whole (klalus); and this is [the meaning of] “With wisdom a house is

built,” etc.
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And even according to this explanation, it does not contradict what was explained above, that “the
courts of Havayah” are in the World of Atzilus. For in Atzilus itself there are also Atzilus, Beriah,
Yetzirah and Asiyah: Keser (the Crown) or Chochmabh is called Atzilus of Atzilus, and Binah, Z’eir
Anpin and Nukva are called Beriah, Yetzirah and Asiyah of Atzilus. And see what is written about

this in the discourse beginning
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“To understand what is said in the Haggadah, ‘This matzah,’” etc. Therefore [the term] “courts” ap-
plies to Beriah, Yetzirah and Asiyah proper, and also to Atzilus, etc. And in Reishis Chochmabh,
Shaar HaKedushah, chapter 2, he explains the intent of the Zohar at the end of Parshas Noach
mentioned above: that “the gate of the inner court” is the light of Atzilus, which is opened on the
Shabbos day, etc.
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And see Pri Etz Chaim, Shaar HaShabbos, chapter 24: that on Shabbos the inner light (or pnimi) of

Atzilus itself shines in Beriah. And see about this in the Ramaz at the beginning of Parshas Va’era
(on folio 23b):
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that in Beriah there are two levels: the first is the light that in essence is called by the name Beriah;
and the second is the light of Imma of Atzilus that shines in it, and that is the inner dimension and

innermost core of Beriah, which shines on the Shabbos day. End of quote.

NPNIRT 93 D797 130 77 RIM 7900 N°21 NI 9% INXONT 930 11y Down DR 29p% mam 2
.0°N21 MA%A °P1 0i7°9179°%) 0°1IN IRP]

2. Now, to bring closer to the intellect the matter of the outer court, the inner court and the King’s
house: it is along the lines mentioned above, that the letters are called “stones,” and their combi-
nations are called “courts” and “houses.”
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And it is known that there are letters of speech and letters of thought: the letters of speech go out
from concealment into revelation, outward, to another, and become a separate entity;
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and this is the matter of the outer court. Whereas the letters of thought are in a state of conceal-
ment, and thought is united with the intellective soul constantly, without separation; therefore it is

what is called the inner court.
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And see what is written in the discourse beginning “Who has counted the dust of Yaakov,” concern-
ing thought and speech: that they are the levels of Beriah and Yetzirah, etc.; see there.
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But [as for| the level of the King’s house, which is also of stones and letters, except that the King
dwells in it permanently, which is not so in the court:
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the matter is as, by way of analogy, below: the letters conceal the intellect, and the essence of the
intellect is not revealed from within the letters.
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And sometimes the wisdom is not revealed at all from within the letters, as with one who studies a
book and understands the letters but does not understand the plain meaning. And in truth, even in

the letters of thought the essence of the wisdom is not revealed at all.
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Therefore Beriah (Creation), which is thought, is the level of creation of something from nothing,

as is explained in the discourse beginning “You shall keep My Shabbosos,” on the meaning of

“Creator of holy beings; may Your Name be praised,” etc.
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Therefore the level of the letters above is called the level of a court, in which the King does not
dwell; whereas the level of the King’s house, in which the King dwells permanently, is the level of
the letters into which the revelation of the essence of supernal Chochmah (wisdom) is drawn, so

that the letters do not conceal and hide
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(and see what is written about the Splitting of the Sea of Reeds in the discourse beginning “Behold,
the Sea of Reeds,” on “And He will wave His hand over the River,” etc.; and see what is written on
[the verse] “If you walk in My statutes,” about engraved letters and written letters, etc.; see there).
And likewise, in the same way, in the service of G-d there is the level of “he shall dwell in Your

courts” and the level of “we shall be satisfied with the goodness of Your house,”
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that is: one who engages in Torah and prayer and directs his heart to their letters alone, this is the
level of “he shall dwell in Your courts,” even though it is the level of the inner court.
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But one who deepens his mind and his intellect to understand the meaning of the words of the
prayer, as far as his hand reaches, and likewise in the contemplation of his intellect in the study of
Torah, this is the level of “we shall be satisfied with the goodness of Your house,” for the Torah is

“the supernal palace of the Holy One, blessed be He.”
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And this is the matter of “My soul pines (kalsah) for the courts of Havayah”: it is called a bride
(kallah), and betrothed only, because it receives only from the level of courts, which are the letters

alone.
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And this is the matter of kiddushin, betrothal (as mentioned above, in the main text): that kid-
dushin and ma’amar (“utterance”) are one matter. And ma’amar means the letters of the Torah,

etc.,

likuteitorah.com/likkutei-torah/bamidbar/10/ 8
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which are the level of encompassing [lights| (makifim), like the ring of kiddushin, etc. But the level

of the contemplative study of Torah, in which the comprehension of the Torah, which is a drop of

supernal Chochmabh, is absorbed into one’s soul,
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and likewise in prayer, that the exaltedness of G-d be absorbed into his innermost core and in-
wardness, “within a man, and a deep heart”: this is called the level of nisuin (marriage), which is

the level of the inner dimension (pnimiyus), etc.
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3. But to understand what is written, “And I will betroth you to Me”: it will be understood by first ex-

plaining what is said in Midrash Shocher Tov, section 19, on [the verse] “Fill your horn with oil and
go; I will send you to Yishai,” etc.:
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“Wherever ‘to Me’ (li) is said, it never moves, neither in this world nor in the World to Come.” And

so it is also in Midrash Rabbah, Parshas Vayikra, section 2: “it never moves, forever,” etc.
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And it is explained elsewhere, in Parshas Yisro, in the explanation on [the verse] “Remember the

Shabbos day,” concerning Shmuel’s words to Shaul, “And also the Eternal One of Israel will not lie
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and will not change His mind, for He is not a man that He should change His mind”: that this was

the answer to Shaul’s request of him that the kingship be returned to him.

likuteitorah.com/likkutei-torah/bamidbar/10/ 9
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Shmuel answered him that since it had already been given to David, it was impossible to take the

kingship away from him; for the kingship of the House of David was taken from a lofty place, which
is from the level of
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“for He is not a man (adam) that He should change His mind,” and not like the kingship of Shaul,

which was taken from the level of adam (“man”), etc., from the level of Chochmah. And at the level

of adam, right and left apply, and the flow of influence is drawn down according to the deeds of the

lower beings; therefore there are changes, etc.
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But above the level of adam, “there is no left in this Atika (the Ancient One),” because He is “the

One exalted from the days of old,” “high and exalted,” etc. And this is the matter of “my horn is ex-

9 ”

alted,” and “You have raised my horn like a re’em’s,” etc.
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And this is the meaning and the matter of the Midrash that wherever “to Me” (li) is said, it never
moves, forever: that is, because it is from the level of “there is no left,” etc.; and therefore “He is

not a man that He should change His mind,” and change does not apply.
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If so, it is understood from this that the meaning of li is the level of Atika. And so too in the Pardes,
in Erchei HaKinuyim, under the entry “Li,” he explains li as “to Myself,” meaning that it is not

grasped. And although he explains

likuteitorah.com/likkutei-torah/bamidbar/10/ 10
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that this is at the level of Binah (understanding), this is no refutation, for Binah is also sometimes

called Atika, as is written in the Zohar at the end of Parshas Korach, ““Hu’ (He): this is Atika”; for

the revelation of Atik is in Binah, etc.
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And see Etz Chaim, Shaar Tikkun Nukva, end of chapter 2, [for] the reason why Binah is called
“Hu,” etc. And according to this, the matter of what is written, “And I will betroth you to Me,” will
also be understood: that the betrothal will be truly “to Me.”
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The matter is this: we say, “Who has sanctified us with His commandments,” and this too is an ex-
pression of erusin and kiddushin (betrothal) (as Rabbi David Abudarham writes regarding the
blessing over washing the hands). If so, what is [the meaning of]| our request, “Sanctify us with Your
commandments,” etc., in the future tense? Has He not already sanctified us with His

commandments?
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But the matter is this: it is explained elsewhere, in the explanation on [the verse] “And it shall be
for you as tzitzis,” regarding “and you shall remember all the commandments,” that the mitzvos
are called “the commandments of the King,” that is, they are at the level of Malchus (sovereignty)

of Atzilus (Emanation);
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but their root is in Z’eir Anpin (the emotive attributes), and through a person’s arousal from below
(isarusa dilesata) he draws [it] down so that the mitzvah becomes “the limbs of the King” of Z’eir

Anpin; and moreover, that one also draws down from Arich Anpin into Z’eir Anpin, etc.; see there.
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This was further explained elsewhere, concerning the difference between the first remembering,

where it says, “And you shall remember all the commandments of Havayah,” and the second re-

membering, where it says, “So that you shall remember,” etc., “My commandments.”
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For these too are the two levels in the mitzvos mentioned above. But nevertheless, it is explained

there why the second level is called truly “My commandments,” which is above the Name Havayah:

because it is the drawing down of the Infinite Light (Or Ein Sof) itself into Z’eir Anpin,
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that is, one draws down from the level of chayah and yechidah, which is above the vessels. And this
is [the meaning of] “I am Havayah”: “I” (Ani) is the level of Keser (the Crown), and it is drawn down
to become Havayah; and this is the level of truly “My commandments.”
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And see what is written in the explanation on [the verse] “And G-d spoke,” of the Ten
Commandments, on this matter: that the root of the mitzvos is the drawing down of Arich Anpin
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(and see about this in the explanation on [the verse| “I have seen, and behold, a menorah of gold”;
and see about this in Iggeres HaKodesh, at its end, in the passage beginning “To understand what

iswritten in Pri Etz Chaim?”).
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And along these lines it can be explained why we ask, “Sanctify us with Your commandments,”
even though we say, “Who has sanctified us with His commandments,” [meaning] that He has al-

ready sanctified us.
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For that He has already sanctified us refers to the mitzvos as they were drawn down below, at the
level of Malchus of Atzilus, which receives from Z’eir Anpin. But what we ask, “Sanctify us with Your

commandments,” is the level of the 248 limbs of the King.

YT 11 19307 whan waInn NI YN 9aRT 1M1 K12 KUK NOWAT 1300 T 10wt 9o
13 ORI 19 7903 Pwnn

And the essence of this drawing down is the drawing down of Arich Anpin into Z’eir Anpin; just as a
limb draws the life-force from the soul itself into itself, as the eye draws down the revelation of the
power of sight, etc.
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And in the Time to Come, of which it is said, “And I will betroth you to Me”: that is, when Z’eir
Anpin will be elevated to the level and rank of Arich Anpin itself; therefore it is called “to Me” (li).
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And this is what is written elsewhere, in the discourse beginning “And the number of the children
of Israel shall be ... which cannot be measured or counted”: that “number” is the level of the

mitzvos, which were given in a number,
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and that in the Time to Come they will be elevated to the level of “and His understanding is beyond
number,” etc., which is the matter of the revelation of Arich Anpin, which is the level of Ein Sof
(without end).
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(And see what is written about this also in the explanation on [the verse] “Who has counted the dust
of Yaakov, or numbered a fourth of Israel.”) And for this we ask, “Sanctify us with Your command-

ments,” etc.;
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and this is also the request of the Congregation of Israel, “Let Him kiss me with the kisses of His
mouth.” And it is explained in the Zohar, Terumah, end of folio 146b: “Who will kiss me? That One
Who is hidden,” etc. “And with what? With that supernal chariot.” See the Mikdash Melech there.
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And of this it is said, “And I will betroth you to Me”; and therefore it is “forever.” For in the be-
trothal of now, which is from the level of the supernal Adam, the level of Z’eir Anpin, where there

are Chesed (kindness) and Gevurah (restraint), right and left, there is therefore descent, etc.;
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but in the Time to Come there will be the elevation of Z’eir Anpin to the level of Atika itself, and this
is “to Me,” and through this it is “forever,” for “there is no left,” etc.,
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and “He is not a man that He should change His mind,” as mentioned above. And see what is writ-
ten at the end of the discourse beginning “Know this day, and take [to heart],” on this matter: that
today there are ascents and descents, because it is from the level of the light that fills all worlds

(memalei kol almin);
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but in the Future there will be the revelation of the light that encompasses all worlds (sovev kol
almin), etc. And see Tanna DeBei Eliyahu, Part I, at the beginning of chapter 6, on [the verse] “With
an everlasting love (ahavas olam) I have loved you”: the implication is that it is higher than the lev-
el of great love (ahavah rabbah), as is written there: “It does not say, ‘With a great love I have loved

you,’
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but ‘With an everlasting love I have loved you.’ Lest you say, the love of the Holy One, blessed be

He, is for three years, or a love of ten years, or a love of a hundred years, therefore it says, ‘With an

everlasting love I have loved you.’” End of quote.
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And this is along the lines of what is explained here on the meaning of “And I will betroth you to Me

forever”: that this level is higher than ahavah rabbah, which is in Z’eir Anpin. And see Meorei Or,

letter
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aleph, section 37, and Sefer Shel Beinonim (Tanya), chapter 43, that ahavah rabbah is higher than
the level of ahavas olam. This can be reconciled: there are two levels of olam (“world”), Malchus
and Binah, which are the root of this world and of the World to Come
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(as is written in the Zohar, Part I, Parshas Bereishis, 34a; Vayigash, folio 210a; Vayetzei, 158b; and
at the beginning of Parshas Va’era, 102a; and in the Pardes, under the entry “the World to Come”);
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and ahavah rabbah is in Z’eir Anpin, as is written in Meorei Or there and in the Pardes under the
entry “Ahavah” (love). If so, the ahavas olam that is in Malchus, which is the lower world (alma
tata’ah), is below the ahavah rabbah that is in Tiferes (beauty);
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but the ahavas olam of the upper world (alma ila’ah), of Binah, is above ahavah rabbah; and also

because the revelation of Atik is in Binah,

likuteitorah.com/likkutei-torah/bamidbar/10/ 15
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and that is the level of “love in delights” (ahavah betaanugim). It can also be said further, accord-
ing to what is written in the discourse beginning “His eyes are red with wine,” on the meaning and

matter of the ahavas olam that is below the level of ahavah rabbah:
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that is, because it is drawn from the level of olam (“world”); whereas the meaning of “to Me forever
(Ie’olam)” is an expression of eternity. And see what is written on [the verse] “Return, O Israel, unto

...”: this is the matter of the ahavas olam that is above ahavah rabbah.
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From this will be understood why for kiddushin (betrothal) we require that he say “to me” (li): be-
cause we require [it to be] as it is written, “And I will betroth you to Me,” etc. And see the large
[edition of the] Zohar, Part I, folio 15a, which also explains “And I will betroth you to Me”: “because

she nurses from the right,” etc.
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And the root of the matter is that she should receive from the level of “there is no left in this Atika.”
And this is [the meaning of] “It is better to take refuge in Havayah than to trust in man (adam),” as

is explained elsewhere, that it means: than the level of the supernal Adam, etc.
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(And see further the Raaya Mehemna, Parshas Teitzei, folio 277a, and the Ramaz there; and see
what is written in Parshas Teitzei on [the verse] “For the mountains may move away,” etc., “but My
covenant of peace shall not be shaken,” etc.) Now, this level is drawn down through “my heart and

my flesh sing out to,” etc.,
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which is the level of expiring (kelos) toward His being and essence, may He be blessed, which is
far, far above the level of “the courts of Havayah”; and through this, “And I will betroth you to Me”
is drawn down, etc. And this is the matter of “In the place where baalei teshuvah (penitents) stand,”

etc.; and this is the matter of “and the great goodness to the house of Israel.”
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And also, the meaning of “And I will betroth you to Me forever (le’olam)” is that the revelation will
be actually below, and the world will not conceal. That is, because the revelation will be from the
level of “Who dwells on high,” therefore He is “Who lowers [Himself],” etc., so that the revelation
will be in the world (1a’olam) itself, below.
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And this is the matter of “With an everlasting love You have loved us,” etc., “great and abundant

compassion,” etc.: that is, the level of truly “And I will betroth you to Me forever.”
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4. And the Ramaz, on Parshas Terumah (folio 134b), on [the verse| “And let them take for Me (li) an
offering,” explains that li is supernal Chochmah (wisdom), which is the soul of all the worlds, etc.;
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and therefore wherever li is said, it endures forever, etc.; and it is the Name of seventy-two (AB),
whose essence is four yuds, the numerical value of li. And see what is written about these four yuds

in the explanation on [the verse| “or numbered a fourth of Israel.”
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And according to this, the matter of “And I will betroth you to Me” can be interpreted along the
lines of what the Arizal says in explaining the verse “On that day shall be (yihyeh)”: that in the
Future, Z’eir Anpin and Nukva, which are vav-hei, will be at the rank of Abba and Imma them-
selves, which are called yud-hei; and this is the level of yihyeh. It follows that the Congregation of
Israel, which is the level of the lower hei,
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will receive from the level of yud, which is supernal Chochmah itself (and see what is written in
Parshas Chayei Sarah, at the end of the discourse beginning “Let Him reveal to us its reason”).
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That is, the meaning of “the Congregation of Israel” is that it receives from the Israel above, and
Yisrael is li rosh (“a head for Me”). But there is the level of Yisrael Zuta (the lesser Israel) and
Yisrael Saba (the elder Israel), as is written at the end of the discourse beginning “And these are the

names of the children of Israel”: that Yisrael Zuta
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is the drawing down of supernal Chochmabh as it is drawn and spreads into the emotive attributes
(middos); but in the Future there will be the revelation of the essence of supernal Chochmah, the

supernal Eden, etc.,
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Yisrael Saba, li rosh itself. And see what is written about this in the explanation on [the verse] “I am
Havayah your G-d” of the passage of tzitzis; and see what is written there about the matter of “His
desire is in the Torah of Havayah, and in his Torah he meditates”: that the level of “the Torah of

Havayah” is the Torah above, which will be revealed in the Time to Come,
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and that is through the study of the Torah that is before us, which is a vessel for this revelation; and
so too, along these lines, in the mitzvos, in which there are two levels of Chesed (kindness), etc.;
see there. And this is the matter of “Sanctify us with Your commandments, and grant our portion in

Your Torah.”
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“In Your Torah”: this is “the Torah of Havayah,” which will be revealed in the Time to Come
through the study of Torah now. And of this it is said, “And I will betroth you to Me,” etc., “and you
shall know Havayah.”
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