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“How goodly are your tents, Yaakov”

The soul descends into a body to become a ba’al teshuvah, and
its return has three stages: turning from evil draws down “our
G-d” (Elokim), doing good draws down Havayah, and the return
to the soul’s root reaches the essence above Havayah through the
Torah. The first two, deeds that surround a person like a “tent,”
are Yaakov; the Torah, G-d’s inward “dwelling,” is Yisrael, and

Yaakov must always come first.
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THE BIG IDEA

The soul descends into a body to become a ba’al teshuvah, and its return has three
stages: turning from evil draws down “our G-d” (Elokim), doing good draws down
Havayah, and the return to the soul’s root reaches the essence above Havayah
through the Torah. The first two, deeds that surround a person like a “tent,” are
Yaakov; the Torah, G-d’s inward “dwelling,” is Yisrael, and Yaakov must always

come first.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the name Yaakov remains after Yisrael, and answers that one reaches Yisrael
only through Yaakov. The soul descends in order to gain the advantage of teshuvah, which has three
kinds. The first, turning from evil, removes the screen of sin that enclothes the Shechinah in Nogah, so
that “our G-d,” Havayah drawn through Elokim, dwells within. The second, for neglecting good, binds
a person to Havayah itself, joining sovev and memalei through Yesod and the joyful doing of mitzvos; a
lofty soul’s neglect is graver because what is higher falls farther. The third, for the distance of a sepa-
rate self, returns the soul to the essence of the Infinite Light, the Ayin above Havayah, through Torah
study. The three are bechor, units, tens and hundreds, raising Asiyah, Yetzirah and Beriah into Atzilus
and taking the birthright from Esav. The first two are Yaakov’s “tents,” encompassing lights, and the
Torah is Yisrael’s “dwellings.” Finally the two known teshuvos, lower and higher, each have two stages,

the second being the ba’al teshuvah who bestows from above.
OUTLINE

1 Yaakov before Yisrael m

The Talmud allows calling Yaakov by his old name, since the Torah itself returns to it; the reason is that the
level of Yisrael can be reached only after the level of Yaakov.

2 The soul’s descent and the first teshuvah 12-4
The soul descends to become a ba’al teshuvah, higher than a perfect tzaddik. The first teshuvah, turning
from evil, removes the separation of sin so that “our G-d” dwells within; “our G-d” is Elokim because G-d’s

revelation within a person needs contraction, and the long note shows that it is Havayah itself, drawn
through Elokim, that becomes “our G-d.”
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How sin separates 15-6

The soul is G-d’s inner breath, and only what is against His will can block it: sin enclothes the flow of the
Shechinah, the lower hei, in the coarse garment of Nogah, even through permitted indulgence, because
Yaakov is “the cord of His inheritance.”

The second teshuvah: doing good 17-10

Laziness in Torah and prayer withdraws Yesod, the “good” that joins sovev to memalei and sweetens sever-
ity. A higher soul falls farther, so a scholar’s neglect of good needs a teshuvah “from the depths” that binds
him to Havayah itself, expressed in joyful mitzvos.

The third teshuvah: return to the essence 111-18
Even one who is complete in deeds and love remains a separate self; the third teshuvah, “Return to Me,” is

the soul’s return to its root in the Ayin above Havayah, through Yechidah and Keser. It comes through the

Torah, G-d’s inner “organ,” in which the Infinite Light is enclothed, so that Anochi, the essence, becomes
“Havayah your G-d.”

Bechor: three teshuvos, three worlds 119-26
The letters of bechor are units, tens and hundreds: the three teshuvos of Nefesh, Ruach and Neshamah in

Asiyah, Yetzirah and Beriah, raised into Atzilus. Uprooting the will from worldly desire takes the
birthright from Esav and cuts off the kelipos’ high source of life; eating is done “with cunning,” only to

serve G-d.

Tents and dwellings 127-33
The first two teshuvos, deeds, are Yaakov (yud-akev), encompassing “tents” that are goodly when done

with humility; the Torah is Yisrael (li rosh), G-d’s inward “dwelling.” Like the goats’-hair tent over the
Mishkan, deeds protect the Torah; fixed times for study are a temporary dwelling, constant study a per-
manent one.

Lower and higher teshuvah: the ba’al teshuvah 134-42

The books speak of two teshuvos, the return of the lower hei and of the higher hei; each has two stages, a
return from below and a bestowing from above, the literal “ba’al teshuvah.” So there are four, hinted in
the letters and the whole word bechor, and the arousal from below opens the way for an arousal from

above.

KEY CONCEPTS

Teshuvah as tashuv hei °71 27wn - 727wn

Teshuvah is read as “the hei returns”: the lower hei of the
Name (Malchus, the Shechinah) returns from its exile in
Nogah, and the higher hei (Binah) returns to the yud
(Chochmabh).

“Our G-d” (Elokeinu) 11°p%%

G-d revealed within a person. It is said of the Name Elokim
because inner revelation needs contraction, yet what is re-
vealed is Havayah itself, “our strength and our life.”
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Ba’al teshuvah n21wn %y2

With the Zohar, literally the “husband” of teshuvah: one
who not only returns but, holding fast to the Tree of Life,
draws light down from above into the level he returned to.

Bechor 132

Its letters, beis, kaf and reish, are a unit, a ten and a hun-
dred: the three teshuvos of Nefesh, Ruach and Neshamah
in Asiyah, Yetzirah and Beriah. The whole word stands for
the higher Chochmabh, the “firstborn” of revelation.



Tent and dwelling 70wn1 7mR

The tent is an encompassing light (makif), drawn down by
deeds, the level of Yaakov; the dwelling is the inward pres-
ence (pnimiyus) drawn down by the Torah, the level of
Yisrael.
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Yaakov and Yisrael wx1 % - 9xw° 20y - 2py°

Yaakov is the yud drawn into the “heel,” service through
action, the seven lower Sefiros, Nefesh and Ruach. Yisrael
is “a head for Me,” the intellect, Neshamah, and the Torah.

Ayin 78
The “nothing” above the Name Havayah, Atika Kadisha,
the root of the souls of Israel and the goal of the third
teshuvah.
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SECTION 1 - 11

Yaakov before Yisrael
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“How goodly are your tents, Yaakov,” etc. [We need] to understand the saying of our Sages, of
blessed memory: “Whoever calls Avraham ‘Avram’ transgresses a prohibition, as it is said, ‘And
your name shall no longer be called Avram.’ But if so, does whoever calls Yaakov ‘Yaakov’ [trans-
gress] aswell? There it is different, for Scripture itself went back and restored it,” etc.
The maamar opens with Bilaam’s blessing, “How goodly are your tents, Yaakov, your dwellings, Yisrael,” and
with a passage of the Talmud: once Avraham’s name was changed, calling him by his old name is a trans-
gression, yet calling Yaakov “Yaakov” after he was named Yisrael is not, because the Torah itself went back to

calling him Yaakov. Both the verse and the Talmud pair the name Yaakov with the name Yisrael, and that pair

is the subject of the maamar.
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And the explanation is that it is impossible to come and reach the level of Yisrael except by first

preceding it with the quality and level of Yaakov. And see in Parshas Vayishlach, page 174a.

The Alter Rebbe’s explanation is that the name Yaakov is kept because it is a necessary stage: no one reaches
the level called Yisrael without first passing through the level called Yaakov. The rest of the maamar explains

what these two levels are in a person’s service of G-d.

SECTION 2 - 12-4

The soul’s descent and the first teshuvah

TAWAT 1777 ORD ROWIPT 90N 17209 TPN8 T 1Ay C.oonye o c1apyt) 20N apyea mam
*792 1Y

Now, of Yaakov it is written, “For he has supplanted me these two times.” And to understand this,

one must first understand the question: why did the soul descend into this world in order

Esav’s complaint, “For he has supplanted me (vaya’akveini) these two times,” plays on the name Yaakov; lat-
er the maamar reads the “two times” as two kinds of teshuvah. First, though, it raises a basic question: why

must a soul come down into this world at all?
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to receive reward afterwards in Gan Eden? Surely before its descent it was certainly in Gan Eden,
and was delighting in the radiance of the Shechinah (Divine Presence); so what is the advantage
[gained] through its descent, etc.? Now, there are several answers to this.
The usual answer, that the soul comes down to earn its reward in Gan Eden, seems not to hold: before its de-
scent it was already in Gan Eden, enjoying the radiance of the Shechinah, which is how the Talmud describes

the reward of the righteous (Berakhot 17a). So the descent must bring something the soul did not have
before.
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But the true answer is as our Sages, of blessed memory, said: “One hour of teshuvah (return) and
good deeds in this world is better than the entire life of the World to Come”; and as our Sages, of
blessed memory, said: “In the place where ba’alei teshuvah (those who return) stand, perfect tzad-
dikim cannot stand.”

The true answer is the unique advantage of teshuvah. The Mishnah says that one hour of teshuvah and good

deeds in this world is better than all the life of the World to Come, and the Talmud says that ba’alei teshuvah
stand where even perfect tzaddikim cannot.

7132 TNT°7°2 OAPY PN AT R .07R3 0O0PYT8 ORTI2 O 7130 1070 T MmNt mIm
DoOP°TE PYn mPYNR O INY 7121wn VPYa nvna DUwYIY

Now, the souls, before their descent into the body, are certainly perfect tzaddikim. But this is their
advantage in their descent into the body: that they become the level of ba’alei teshuvah, for then
they are far, far above tzaddikim

A soul above has never sinned, so it is a perfect tzaddik; only in a body can it become a ba’al teshuvah,

which is higher still, and that is the gain of its descent. The Kehot note quotes the Alter Rebbe elsewhere:
every person was created to be a ba’al teshuvah, even one who has never sinned.
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(and see on this in the discourse beginning “These are the journeys,” regarding “which G-d creat-
ed to make,” etc.; and in the discourse beginning “And now, I pray, let [the power| be great,” that
this is the matter of “those who stand” and “those who walk”; and in the discourse beginning “Who
has counted the dust of Yaakov”; and in the discourse beginning “My offering, My bread,” etc.).

The parenthesis lists other maamarim on the soul’s gain from its descent. One of them, in Likkutei Torah on

Sh’lach, explains that before its descent the soul is at the level of “standing,” and through the mitzvos in this

world it gains the level of “walking,” as in the verse “I will give you places to walk among these who stand.”
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Now, there are three kinds of teshuvah. The first is the lower teshuvah (teshuvah tata’ah): that one
should “turn away from evil” completely, so as not to cause a blemish through physical sins in

thought, speech and action.

The first kind of teshuvah, the lower teshuvah (teshuvah tata’ah), is the “turn away from evil” of the verse
“Turn away from evil and do good”: leaving sin completely, so that no physical sin of thought, speech or ac-
tion leaves a blemish.
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And one must do teshuvah: to regret the past and to uproot one’s will from the evil, etc., so that one
will not want to be separated from His unity and oneness, may He be blessed, as was explained
above.

This teshuvah has two sides: regret for the past, and uprooting the will for evil, so that a person no longer

wants anything that would separate him from G-d’s oneness.
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And this teshuvah is in prayer, through one’s saying “Blessed are You, Havayah, our G-d
(Elokeinu)”: that the level of “our G-d” be drawn down within us. And this is the level of the light
that fills all worlds (memalei kol almin), as it is written in Parshas Vayelech (31:17): “Is it not
because
This teshuvah is expressed in prayer, in the blessings that say “Blessed are You, Havayah, our G-d”: the re-
quest that the level of “our G-d” be drawn into us. This is the light that fills all worlds (memalei kol almin),

the divine life that enters each thing by its measure; the verse from Parshas Vayelech shows what happens

when it is missing.
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my G-d (Elokai) is not within me that these evils have found me?” (And see on this in the Zohar,
Part 1, page 160: “and they rule over him,” etc., “and who causes [this|?” etc.; and in Midrash
Rabbah, Seder Naso, section 10, page 237a, on the matter of “and many evils shall find him,” etc.;
and in Parshas Va’eschanan, page 289a.)
Moshe foretells that when Israel sin they will say, “It is because my G-d is not within me that these evils have
found me.” The Kehot note explains that the Zohar page given here follows the “large Zohar,” the Cremona

printing, where the passage says that destructive forces rule over a person on whom the Shechinah does not
rest, because of the falsehood that comes out of his mouth.
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And it is written, “Rather, your iniquities have separated between you and your G-d” (in Isaiah,
chapter 59:2). It follows that iniquity is a separating screen between a person and “our G-d.”

Isaiah says that sin itself separates a person from G-d. So sin is a screen that keeps the level of “our G-d”
from dwelling within a person.
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And elsewhere the meaning and matter of “our G-d” (Elokeinu) was explained: that we say this
specifically of the Name Elokim. That is because, in order for there to be “my G-d within me,”

which is the meaning of “our G-d,”

Elsewhere it was explained why “our G-d” uses the Name Elokim, the Name of concealment and limitation.
For G-d to be “my G-d within me,” present inside a limited person, His light must be contracted, and con-
traction is the work of Elokim.
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this is impossible except through tzimtzum (contraction), in the manner of “He contracted His

Shechinah between the two poles of the Ark,” etc.

This is like the Sages’ description of the Sanctuary, where G-d “contracted His Shechinah between the two
poles of the Ark.” The Kehot note points to a Midrash (Bereshit Rabbah 4:4) that sets “I fill the heavens and
the earth” beside G-d’s speaking to Moshe from between the poles of the Ark.
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For at first glance this is not understood: is it not [written], “The whole earth is full of His glory,”
and “The heavens and the earth I fill,” and no expression of contraction is mentioned about this at
all? So why, regarding the poles of the Ark, did our Sages, of blessed memory, say, “He contracted
His Shechinah”?

The question: G-d already fills the whole earth and the heavens, and no verse calls that a contraction. Why,

then, do the Sages call His presence between the poles of the Ark a contraction?
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But the explanation is that although it is said, “The heavens and the earth I fill,” nevertheless He

does not shine in them at the level of revelation, but only at the level of concealment;

The answer: in the heavens and the earth G-d is present but hidden; His light does not shine there openly.
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for, after all, He is called “the most hidden of all hidden things.” But between the poles of the Ark,
His light, may He be blessed, was revealed at the level of revelation.

In the Zohar’s language He is “the most hidden of all hidden things.” Between the poles of the Ark the same
light was revealed, and it is this revelation, not His presence, that the Sages call a contraction.
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And this is as is explained elsewhere: that in G-dliness the matter of withdrawal and spreading
forth does not apply at all, but only the matter of concealment and revelation. For in truth, “the

heavens, etc., I fill,”

Elsewhere it is explained that G-d cannot be said to withdraw from a place or to spread into it, since He fills
everything. The only difference between one place and another is whether He is hidden there or revealed.
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only it is at the level of concealment; whereas between the poles of the Ark it shone at the level of
revelation. It is like, by way of analogy, thought in a person, which shines in the foot as well, as [will
be explained] below.

So He fills the heavens and the earth in a hidden way, while between the poles of the Ark He shone openly.

The analogy is a person’s thought, which reaches even the foot: as the maamar explains later, the foot moves
the moment one thinks to move it.
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Only, in the foot it is at the level of concealment and of an encompassing [light] (makif); but in the
brain it shines at the level of actual revelation, and not only at the level of concealment and encom-
passing, as is explained on this at length in the discourse beginning “And Korach took.”

In the foot, though, thought is hidden and encompassing (makif): it moves the foot without the foot grasping

the thought. In the brain the same thought is openly revealed, a point treated at length in the discourse be-

ginning “And Korach took.”
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Now, for His G-dliness to shine at the level of revelation is impossible except through tzimtzum

(contraction), for this revelation is a contraction for Him, may He be blessed. [It is] like speech, by

way of analogy: it is the revelation, and it is a lowering and a descent relative to the teacher, etc.
Revealing G-dliness requires a contraction, because revelation is itself a lowering for G-d. The analogy is a

teacher’s speech: speech reveals his thought, yet compared with the teacher himself it is a lowering and a
descent.
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And in the same way, to be called actually “our G-d” comes about through tzimtzum, etc. Therefore
this level is not mentioned with all the Names, but specifically with the Name Elokim.

In the same way, for G-d to be truly “our G-d,” revealed within us, there must be a contraction. That is why
the possessive “our” is joined specifically to the Name Elokim, the Name of contraction, and not to every di-
vine Name.
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And this is the matter of the first teshuvah (return): that there be the level of “my G-d within me.”
(But we need to understand: for it is written, “For Havayah’s portion is His people,” that is, a per-
son’s soul is a portion of the Name Havayah, blessed be He, as is written in Iggeres HaTeshuvah,

chapter 4.

This is the first kind of teshuvah: to bring about “my G-d within me.” A long parenthesis now raises a diffi-
culty from the verse “Havayah’s portion is His people,” which Iggeres HaTeshuvah (Tanya, Part III), chapter

4, explains to mean that a Jew’s soul is a portion of the Name Havayabh itself.
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If so, how can we say that it is only of the Name Elokim specifically that we say “our G-d”? But the
explanation is this: after all, we say “Havayah our G-d”; if so, this means that the Name Havayabh it-

self is actually “our G-d.”

If the soul is a portion of Havayah, why say that “our G-d” belongs only to Elokim? In fact we say “Havayah
our G-d,” as in the Shema, which implies that Havayabh itself is “our G-d.”
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And the meaning is that certainly every soul has a portion of the very Name Havayah, blessed be
He, as was explained in Iggeres HaTeshuvah, there, chapter 4, mentioned above, and as is written
in the discourse beginning “But Havayah your G-d would not listen to Bilaam,” etc. And see what is
written in the discourse in the section of the libations.

Every soul does contain a portion of the Name Havayah itself, as Iggeres HaTeshuvah explains, and as does
the maamar on “But Havayah your G-d would not listen to Bilaam.”
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Only, this drawing-down is through the Name Elokim. For the Name Havayah is the light and the
life-force (chayus), and the Name Elokim is the level of the vessels through which the light is
drawn, and they are the level of letters, as is written in Sefer Shel Beinonim (Tanya), Part II, end of
chapter 4.

But that portion of Havayah reaches the soul through Elokim. Havayah is the light and life-force, and Elokim

is the vessels, the letters, through which the light is drawn and given form, as the second part of the Tanya
(Sha’ar HaYichud VehaEmunah) explains.
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And as is written in the discourse beginning “And Elokim spoke,” etc., “And 1 appeared to
Avraham,” etc., on the matter of “When is Havayah great? When He is in the city of our G-d,” etc.,
up to: “And this is [the meaning of] ‘And Elokim spoke to Moshe and said to him: I am Havayah’:
that through the level of Elokim there is the revelation of the Name Havayah,” etc. See there.

In Torah Ohr, the maamar on “And Elokim spoke to Moshe and said to him: I am Havayah” reads “Great is
Havayah... in the city of our G-d” as: Havayah is great when He is in “the city of our G-d,” that is, when He is
revealed through Elokim. So Elokim is the means by which Havayah is revealed.
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And see on the matter of “For Havayah’s portion is His people” in the Zohar, Part I, 96b, 161b; Part
I1, 96a; Part III, 62b, 94a, 286b. And these are the words of the Ramaz (Rabbi Moshe Zacuto) there:

“In every place they are attached to Him, whether in Beriah, Yetzirah and Asiyah or in Atzilus;

The Zohar discusses “Havayah’s portion is His people” in several places. Rabbi Moshe Zacuto (the Ramaz),
in his commentary on the Zohar, explains that Jewish souls are attached to G-d in every world, in the three

lower worlds of Beriah, Yetzirah and Asiyah as well as in Atzilus.
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for ‘the portion of Havayah’ is the four letters of Havayah, which are the soul of the four worlds;

each one has a portion in their inner dimension.” End of quote.

The Ramaz’s reason: “Havayah’s portion” means the four letters of the Name, which are the soul of the four

worlds, and every Jew has a portion in the inner dimension of each of them.
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And in Parshas Terumah, 134b, he wrote, and these are his words: “Although there is separation
between Beriah, Yetzirah and Asiyah and Atzilus, that is at the level of the vessels of the worlds, but
not at the level of the inner light that spreads through them; for its mystery is the Name Havayah:
yud in Atzilus, hei in Beriah, vav and hei in Yetzirah and Asiyah.” End of quote.

In another comment the Ramaz explains that the lower worlds are separate from Atzilus only in their vessels;

the inner light in all of them is the Name Havayah, its yud in Atzilus, its first hei in Beriah, and its vav and fi-
nal hei in Yetzirah and Asiyah.
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And this needs examination: if so, how can one say that all Israel, each and every one, actually has
a portion of the Name Havayah, which is the level of Atzilus itself, that is, either the supernal
Atzilus itself or the Atzilus within Beriah, Yetzirah and Asiyah?

This raises a question. If the portion of Havayah is the level of Atzilus, how can every Jew have it? It would

mean that every soul comes from Atzilus, either Atzilus proper or the Atzilus present within each of the low-
er worlds.
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For surely most souls are from Beriah, Yetzirah and Asiyah proper, and not from the Atzilus within
Beriah, Yetzirah and Asiyah. And see on this in the Ramaz, at the beginning of Parshas Mishpatim,
the passage beginning “What is the addition to the soul.”

Yet most souls come from the worlds of Beriah, Yetzirah and Asiyah themselves, not even from the Atzilus

within them. The Ramaz discusses this at the beginning of his comments on the Zohar’s portion of
Mishpatim (Zohar II 94b, according to the Kehot note).
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And it can be said that, even so, the root of all of them is from Atzilus itself; only, the meaning of
“souls of Beriah, Yetzirah and Asiyah” is that the soul that is in the body is only from Beriah,
Yetzirah and Asiyah, but its actual root, it can be said, is in all of them from Atzilus itself, as was ex-
plained in the explanation on “My dove, in the clefts of the rock.” And even the soul that is en-
clothed in the body is from the level of the Name Havayah,

The answer: every soul, even one called a soul of Beriah, Yetzirah or Asiyah, is rooted in Atzilus; the label

describes only the part of the soul that is enclothed in the body. The explanation on “My dove, in the clefts of
the rock” says the same, and even the enclothed part of the soul is from the Name Havayah.
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along the lines of what is written in Etz Chaim, Sha’ar HaShemos, Sha’ar 44, chapter 4: that the ten
inner vessels of Beriah are Names of Havayah; and the souls are drawn from the inner dimension

of the vessels.

This follows Etz Chaim: the ten inner vessels of Beriah are Names of Havayah, and souls are drawn from the
inner side of the vessels. So even a soul from Beriah is drawn from Havayah.
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At any rate, from this the meaning of “our G-d” is understood: that the Name Havayah itself is “our
G-d,” our very strength and life-force. And see what is written on this in the discourse beginning
“Israel is holy to Havayah.”)

So “Havayah our G-d” means that Havayah itself is our strength and our life: Elokeinu is read here as “our

strength,” for the light of Havayah lives within us as it comes through Elokim. The maamar on “Israel is holy
to Havayah” takes this further.
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How sin separates
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Summary. The matter of “He has supplanted me,” etc. Three kinds of teshuvah. The first: to “turn
away from evil,” so that “your iniquities” will not “separate,” etc.; and then the level of “our G-d”
comes about.

This is the summary (kitzur) of section 1: the verse “He has supplanted me,” the three kinds of teshuvah, and

the first of them, turning away from evil so that sin no longer separates, which brings about the level of “our
G-d.”
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And this is “Blessed are You, Havayah, our G-d.” And the matter of the meaning of “our G-d,” and
“He contracted His Shechinah.” And the matter of “Havayah’s portion is His people,” and the

meaning of “Havayah our G-d.” 2. Now, the meaning of “your iniquities separate,” etc.,

The summary continues: the blessing “Blessed are You, Havayah, our G-d”; why “our G-d” is Elokim, like
the contraction of the Shechinah between the poles of the Ark; and how “Havayah’s portion is His people”
fits with “Havayah our G-d.” Section 2 then begins by explaining how sin separates.
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is explained in Iggeres HaTeshuvah, chapter 5: for it is written, “And He breathed into his

nostrils,” etc., which is a drawing-down from the level of the inner dimension of the life-force,

which is the level of “Havayah’s portion,” blessed be He;

Iggeres HaTeshuvah (Tanya, Part III), chapter 5, explains this with “And He breathed into his nostrils the
breath of life”: the soul is drawn from the inner dimension of G-d’s life-force, and this inner breath is
“Havayah’s portion.”
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and just as, by way of analogy, when a person blows toward some place, if there is something that
intervenes and interrupts in between, the breath of the one blowing does not rise and reach that
place at all, exactly so [it is] if there is something that intervenes and interrupts between a person’s
body and the level of the supernal breath.

The analogy: if something stands between a person who blows and the place he blows toward, the breath

never arrives. In the same way something can block the supernal breath from reaching a person’s body.
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But in truth no thing, physical or spiritual, forms a barrier before Him, may He be blessed, etc.;

rather, as is written in Isaiah, “Rather, your iniquities have separated,” etc. And the reason is that

they are against the Supernal Will, blessed be He, which gives life to everything, etc. See there.
Nothing physical or spiritual can actually screen anything off from G-d, who fills everything; only sin sepa-

rates, because sin is against the Supernal Will that gives life to all. That is why the verse says, “your iniquities
have separated.”
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And see what is written in the discourse beginning “My offering, My bread,” on the matter of the
soiled garments, as our Sages, of blessed memory, said, “It wraps around him,” etc. See there. And
in Reishis Chochmah, Sha’ar HaAnavah, chapter 6, in the middle of the chapter, in the passage be-
ginning “And when a person remembers”: “They are a partition between Israel and their Father in
Heaven,” etc.;
The maamar on “My offering, My bread” discusses the “soiled garments” of sin, after the Talmud’s saying
that a sin “wraps around” the one who commits it and goes before him to judgment. Reishis Chochmah, the

classic work of Rabbi Eliyahu de Vidas, says in its Gate of Humility that sins are a partition between Israel
and their Father in Heaven.
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“they cause a separation between the Holy One, blessed be He, and Israel; and this is the mystery
of ‘Rather, your iniquities have separated,’ etc.” End of quote.

The quotation ends: sins “cause a separation” between the Holy One, blessed be He, and Israel, and this is
the inner meaning of “your iniquities have separated.”
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And see on the meaning of “partition” in the discourse beginning “And you shall make a tzitz
’ in Shemos
Rabbah, section 2, regarding “from the midst of the thorn-bush”; and see in the Zohar, Part II (69b

and 131a).

(headplate)”; and on the matter of what is written there on “In all their affliction,’

Further discussions of this partition: the Torah Ohr maamar on the High Priest’s golden headplate (tzitz),
and the Midrash on G-d’s appearing in the thorn-bush, where Shemos Rabbah reads “In all their affliction
He was afflicted” as G-d sharing Israel’s distress.
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And see what is written in the explanation on “My dove, in the clefts,” on the meaning of “I clothe

the heavens with blackness,” etc. And what he wrote, “they cause a separation,” is understood:

The explanation on “My dove, in the clefts of the rock” interprets the verse “I clothe the heavens with black-

ness and make sackcloth their covering.” That image explains the Aramaic words “cause a separation.”
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for when the influence is drawn down through a coarse and thick garment of sackcloth, there is no

revelation of G-dliness in the world, for this coarse garment completely hides the body.

When G-d’s flow to the world passes through a coarse, thick garment like sackcloth, G-dliness is not revealed
in the world, just as a coarse garment hides the body completely.
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And see what is written in the explanation on “These are the journeys.” And see in Iggeres
HaTeshuvah, chapter 6, on the matter of “And for your transgressions your mother was sent away”;
and in the Zohar, Part 111, Parshas Acharei (74b).

More on this: the explanation on “These are the journeys”; Iggeres HaTeshuvah, chapter 6, on “And for your
transgressions your mother was sent away,” where the “mother” is the Shechinah sent into exile; and the
Zohar on Acharei.
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And this is the meaning of “your iniquities have separated”: that they are what cause the influence
of the Shechinah to be enclothed in the Ten Sefiros of Nogah, etc.; and this is the partition that in-
terrupts, etc.

This is how sins separate: they cause the flow of the Shechinah to be enclothed in the Ten Sefiros of Nogah,

the “translucent” kelipah that mixes good and evil and from which permitted worldly things draw their life.
That enclothing is the partition.
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And the explanation is that “Yaakov is the cord of His inheritance”; and by a person lowering him-
self to be drawn after physical desires, whether forbidden or even permitted, which are drawn
from the chambers of the kelipos (husks), he thereby likewise causes, above, the enclothing of the
influence of the lower hei, mentioned above, in the Ten Sefiros of Nogah.
The reason is that “Yaakov is the cord of His inheritance”: Israel are bound to G-d like a rope, whose upper
end moves when its lower end is pulled. When a person gives himself to physical desires, forbidden or even

permitted, which draw from the chambers of the kelipos, he causes the lower hei of the Name, the
Shechinah, to be enclothed in Nogah above.

SECTION 4 - 17-10

The second teshuvah: doing good
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And when one does teshuvah (return) and uproots one’s will from the vanities of the world, one
likewise causes, above, the level of “the lower hei returns (tashuv hei) to its source,” etc.

When a person does teshuvah and uproots his desire for the world’s vanities, he brings about the same
above: the lower hei of the Name, the Shechinah, returns to its source. This is the Kabbalistic reading of
teshuvah as tashuv hei, “the hei returns,” which the Kehot note traces to the Zohar (Ra’aya Mehemna, III
122a).
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And this is the meaning of “Blessed are You, Havayah, our G-d”: that then nothing separates be-
tween the person and “our G-d,” etc. And see in Iggeres HaTeshuvah, chapter 8, that this is the
meaning of “And He cleanses”: He cleanses those who return, to wash and cleanse their souls of
the soiled garments, etc. See there.

This is what “Blessed are You, Havayah, our G-d” achieves: nothing separates the person from “our G-d” any

longer. Iggeres HaTeshuvah, chapter 8, reads the Talmud’s “He cleanses those who return” in the same way:
teshuvah washes the soul clean of the soiled garments of sin.
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And the second teshuvah is the teshuvah at the level of “and do good.” That is: although he “turns
away from evil” completely, yet he does too little in the mitzvos and in “do good,” [in] exerting

himself in Torah and prayer.

The second kind of teshuvah concerns “and do good.” It is for someone who has turned away from evil com-
pletely but does too little good: he does not exert himself in Torah study and prayer.
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That is, laziness. And of this it is said (Psalms 14), “There is none who does good, not even one.”
And Emek HaMelech, Sha’ar Kiryas Arba, chapter 145, explains that through this one causes the
withdrawal of the supernal “good,” which is Yesod (foundation).

The root of this failing is laziness, and of it the verse says, “There is none who does good.” Emek HaMelech, a

work of Kabbalah by Rabbi Naftali Bacharach, explains that such neglect causes the supernal “good,” the
Sefirah of Yesod, to withdraw.
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And the explanation is as it is written, “Say of the tzaddik (the righteous one) that he is good.” The
attribute of tzaddik is the binding and joining of the drawing-down from the level of the light that
encompasses all worlds (sovev kol almin), so that it is drawn down and shines at the level of the in-
ner dimension (pnimiyus), within the level of the light that fills all worlds (memalei kol almin); and
this is called the union of the Holy One, blessed be He, and His Shechinah (Divine Presence).

Yesod is called “tzaddik” and “good,” after the verse “Say of the tzaddik that he is good.” Its work is to join the

light that encompasses all worlds to the light that fills them, so that the transcendent light shines inwardly;
this joining is called the union of the Holy One, blessed be He, and His Shechinah.
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And see in Sefer Shel Beinonim (Tanya), chapter 41; and see what is written on “And I will walk
among you”; and see what is written at the end of the discourse beginning “For the mountains shall
depart”; and see in the Zohar, Part III (110b), on “And do good, dwell in the land.”

Tanya, chapter 41, and other maamarim treat this further, as does the Zohar on “Do good, dwell in the land.”
The Kehot note quotes the Tzemach Tzedek’s explanation of that Zohar: through “do good” one draws down
above the level of “Say of the tzaddik that he is good.”

MY IWDR RITY 17UD 27W02 IRIAAN 7 DOPPR T 1Py 08 1IN 40w RN (2 7o)
0°Tay

(and 225b), and in the Ramaz there. And this is the meaning and matter of “one who serves G-d”
(oved Elokim), explained in Sefer Shel Beinonim, chapter 15: that it is from the expression “tanned

hides” (oros avudim);

The Ramaz’s comment, quoted in the Kehot note, links “doing good” with the establishing of the covenant,
the Sefirah of Yesod. The text then explains the term “one who serves G-d” (oved Elokim) from Tanya, chap-
ter 15, which describes one still in the midst of the battle with his evil inclination, and connects the word with
oros avudim, “tanned hides,” hides worked over with effort.
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and so he rectifies the concealment that comes from the tzimtzum (contraction) of the Name
Elokim, through exerting himself in “do good,” to battle with nature and the [evil] inclination, etc.;

Like a tanner working a stiff hide, one who serves G-d struggles with his nature and his inclination. By that
effort he repairs the concealment caused by the contraction of the Name Elokim.
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for likewise, through this he draws down the supernal union of “a sun and a shield is Havayah
Elokim,” so that the shield and the sheath do not conceal; and it is like the matter of the interweav-
ing of Ado-nai in Havayabh, etc.; and the Gevuros (severities) are sweetened by the Chasadim (kind-

nesses), which is the essence of the union.

Above, the same effort brings about the union of “a sun and a shield is Havayah Elokim”: Havayah is the
sun, and Elokim the shield and sheath that screen its light, and the union keeps the shield from hiding the
sun. It is like the interweaving of the letters of the Names Ado-nai and Havayah, and it sweetens the severi-

ties (Gevuros) with the kindnesses (Chasadim), which is the essence of the union.

TOPIRY P97 RTI PTI RAT (20Y UpT) WA P37 NIN2ANT 093 OY2TI W Y 1RO 199
19 021w Rnby

Therefore, when one does not do good as one should, one causes the judgments to prevail, as is
written there (110b): “for then fire blazes and burns the world with its flames,” etc.;

So when a person does not do good as he should, judgments prevail. The Zohar describes the result: fire
blazes and burns the world with its flames.
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whereas through the supernal union, which is the drawing-down of the Chasadim, which is the
revelation of the Infinite Light (Or Ein Sof), blessed be He, that encompasses all worlds, within

memalei kol almin,

The supernal union, by contrast, draws down the Chasadim, the revelation of the Infinite Light that encom-

passes all worlds into the light that fills them.
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then the Gevuros of memalei kol almin are also sweetened. And this is what is written in the Zohar,
Part III (end of 42b): “Rabbi Yosi said,” etc., “she has nothing in her mouth,” etc. See there, in the

commentary of the Ramaz, and consider this carefully.

Then even the severities of the light that fills all worlds are sweetened. The text points to a further Zohar pas-
sage and the Ramaz’s commentary on it, and the Kehot note sends the reader to Likkutei Torah on Sh’lach,

where that passage is discussed.
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Now, where something is higher in level, there the blemish is greater. That is: when one whose soul
is lofty is idle from “do good” and is not “one who serves G-d,” the sin causes a blemish, and his
fall is greater than [that caused by] the sin of a common person who does not “turn away from

evil.”

A principle: the higher the level, the greater the damage. When a lofty soul neglects doing good and does not
truly serve G-d, its fall is greater than that of an ordinary person who does not even turn away from evil.
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For it is written, “For man is a tree of the field,” and it is explained in the Zohar, Part III (202b), that
the root of a person’s soul is the level of a tree of “that field which Havayah has blessed,” etc. See
there, and in the commentary of the Ramaz.

The basis is the verse “For man is a tree of the field,” which the Zohar reads as saying that the root of the soul

is a tree of “the field which Havayah has blessed.”
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Now, by way of analogy, a fruit-bearing tree has fruits below, near the ground, and it has fruits
above, high over high.

The analogy: a fruit tree bears some fruit near the ground and some very high up.
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Now, the fruits above, although they are higher, yet when they fall down, when the wind comes and

tears them off,

The fruit at the top is the higher, yet when the wind tears it off, it falls all the same.
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then they fall down farther from the tree than those that grow below, which, even when they fall to
the ground, do not fall so far away; and as our Sages, of blessed memory, said: “from a high roof
into a deep pit.”

The high fruit lands farther from the tree than the low fruit, which hardly travels when it falls. The Talmud’s

phrase for such a fall is “from a high roof into a deep pit.”
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And along these lines our Sages, of blessed memory, said: “According to his greatness was his
downfall.” And so it is with the fruits of the tree, the Tree of Life, which are the souls: for Israel

arose in [G-d’s] thought, and what is higher in level, its fall is lower.

The Sages say of the serpent that its fall matched its greatness (Bereshit Rabbah 19:1). Souls are the fruit of
the Tree of Life, and Israel “arose first in G-d’s thought” (Bereshit Rabbah 1:4), so the higher a soul is, the
lower it falls.
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And so it is, too, with the shattering of the vessels (sheviras hakeilim) of the World of Tohu: whatev-
er had its root higher up therefore fell lower down. That is why the vegetable gives life to the

animal,

The same law governs the shattering of the vessels in the World of Tohu, the primordial world whose vessels
broke: what was rooted highest fell lowest. That is why plants, which fell from a higher root, give life to
animals.
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and the animal [gives life| to the speaking [being]: for in their root they were higher, and so, when
they fell, they fell lower, etc. See what is written on this in the discourse beginning “The heads of
the tribes.”

Animals in turn give life to the “speaking” creature, man. What sustains a creature comes from a root higher
than its own, which fell farther; the discourse “The heads of the tribes” explains this further.
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Therefore, as for the blemish of the lofty soul, one who is a Torah scholar: when he blemishes in

“do good,” his sin is greater than the actual sin of an unlearned person (am ha’aretz).

So when a lofty soul, a Torah scholar, falls short in doing good, his sin is greater than an unlearned person’s
actual transgression.
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And so it is implied in the Gemara (Yoma, chapter “Yom HaKippurim,” 86a): “Such as I, if I walk,”
etc. See there. Therefore the teshuvah for “do good” must be greater.
The Talmud implies this: Rabbi Yochanan said that for someone like himself, walking four cubits without

Torah or tefillin would be a desecration of G-d’s Name. So the teshuvah for neglecting good must be corre-
spondingly greater.
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And there is no contradiction to this from what our Sages, of blessed memory, said: “If a person
transgressed a positive commandment and did teshuvah, he does not move from there before he is
forgiven,” which is not so with a prohibition, where teshuvah suspends [the punishment] and Yom
Kippur atones; from which it would seem, at first glance, that for a positive commandment teshu-
vah is not needed as much

An objection: the Talmud says that one who neglected a positive commandment and repented is forgiven at

once, while a prohibition needs Yom Kippur as well. That would suggest that neglecting good needs less
teshuvah, not more.
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as for a prohibition. For this has already been explained in Iggeres HaTeshuvah: what our Sages, of
blessed memory, said, “he does not move from there before he is forgiven,” means that he is for-
given the punishment, but nevertheless the light is missing, etc.; and therefore one cannot learn
from there any leniency for positive commandments, etc. See there.

Iggeres HaTeshuvah, chapter 1, already answered this: the forgiveness is from punishment, but the light that

the mitzvah would have drawn down is still missing. So nothing lenient can be learned from it about positive
commandments.
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But in order to do teshuvah such that the light that was lacking through the neglect of a positive
commandment will also be filled, for this one must do a tremendous teshuvah, “From the depths I

have called You,” etc.

To restore that missing light requires a tremendous teshuvah from the very depths, as in the verse “From the
depths I have called You, Havayah.”
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And this teshuvah is the matter of the request in prayer, “Blessed are You, Havayah.” That is: the
request of the teshuvah for the absence of “do good” is to bind oneself and cleave to the Name
Havayah, which is sovev kol almin and the level of the encompassing [light] (makif), etc.;

This teshuvah is the request in prayer, “Blessed are You, Havayah”: to bind oneself to the Name Havayabh it-
self, the light that encompasses all worlds.
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and it is above the level of “our G-d,” which is the level of memalei kol almin. That is because the
positive commandments and the prohibitions depend on the Name Havayah; therefore, to draw
down the light that is drawn through the mitzvos is the matter of cleaving to the Name Havayah
itself.

That is higher than “our G-d,” the light that fills all worlds, which the first teshuvah reaches. Because all the

mitzvos, positive and negative, depend on the Name Havayah, restoring the light of the mitzvos means
cleaving to Havayabh itself.
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And this is along the lines of what was explained in Iggeres HaTeshuvah, there, chapter 8: “And
once ‘a wind has passed and cleansed them,’ his soul can then return ‘unto Havayah,’ blessed be
He, Himself, and ascend higher and higher to its source, and cleave to Him, may He be blessed, in
awondrous union,

Iggeres HaTeshuvah, chapter 8, describes this higher teshuvah: once the “wind” of the first teshuvah has

passed and cleansed the soul, it can return “unto Havayah” Himself and rise to its source in a wondrous

union. The Kehot note observes that Iggeres HaTeshuvah has “their souls” where the text quotes “his soul.”
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as it was united with Him, may He be blessed, in perfect union before it was breathed forth by the
breath of His mouth, may He be blessed,” etc. See there. That is, as it was included in the Name
Havayabh itself.

The goal is the oneness the soul had before G-d “breathed” it into a body, when it was included in the Name
Havayah itself.
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(Now, according to what is written above, that the meaning of “our G-d” too is the matter of
“Havayah our G-d,” for “Havayah’s portion is His people,”

A parenthesis raises a question. Section 1 explained that even the first level, “our G-d,” means “Havayah our
G-d,” since every soul is “Havayah’s portion.”
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if so, what is the difference between the first level and this second level, which is to cleave to the
Name Havayah itself? But the explanation is according to what is written at the end of the discourse
beginning “And Elokim spoke,” etc., [on] “But by My Name Havayah I was not known to them.”

If so, how does the first level, “our G-d,” differ from this second one, cleaving to Havayah itself? The answer

comes from the Torah Ohr maamar on “And Elokim spoke,” on the verse “But by My Name Havayah I was

not known to them.”
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For the meaning is the level of the Name Havayah before it comes to revelation in the emotive at-
tributes (middos), etc., up to: “And this was Yaakov’s intention in his prayer, ‘And Havayah will be
my G-d’: that is, Havayah alone, He Himself, will be for me at the level of Elokim,” etc.

There “My Name Havayah” means Havayah before it is revealed in the emotive attributes. Yaakov’s prayer,

“And Havayah will be my G-d,” asked that this Havayah itself, alone, be his Elokim; so at the second level
Havayah itself is drawn down, not only its light clothed in Elokim.
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And it can further be said, along the lines that there are two interweavings: in the interweaving of
Havayah in Ado-nai, the Name Ado-nai prevails, and this is the first level; but in the interweaving
of Ado-nai in Havayah, the Name Havayah prevails, and this is the second level here.

A second answer uses the two ways the letters of the Names Havayah and Ado-nai are interwoven. When

Havayah is set within Ado-nai, Ado-nai prevails, and that is the first level; when Ado-nai is set within
Havayah, Havayah prevails, and that is the second.
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Now, the matter of this teshuvah (return) in “do good” is that one should do the mitzvah with joy
and gladness of heart, and not [as] “a commandment of men learned by rote.” And see what is writ-
ten on “Binding his foal to the vine,” on the matter of “He washes his garment in wine,” etc., and
what is written in the discourse beginning “Therefore say to the children of Israel,” etc.)

In practice the second teshuvah means doing the mitzvos with joy and a glad heart, not as “a commandment

of men learned by rote,” out of habit. The explanation on “Binding his foal to the vine” and the maamar on
“Therefore say to the children of Israel” discuss this further.

SECTION 5 - 111-18

The third teshuvah: return to the essence
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Summary. The meaning of “separate” in Iggeres HaTeshuvah, chapter 4, and in Reishis
Chochmah, Sha’ar HaAnavah, chapter 6. “I clothe the heavens with blackness.” “Yaakov is the
cord.” “And He cleanses.”

This is the summary of section 2: how sin “separates,” from Iggeres HaTeshuvah and Reishis Chochmah;

the image “I clothe the heavens with blackness”; “Yaakov is the cord of His inheritance”; and “He cleanses
those who return.” The summary gives chapter 4 of Iggeres HaTeshuvah where the text itself said chapter 5.
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And the second teshuvah, in “do good.” The level of “good” joins sovev kol almin and memalei kol
almin. “One who serves G-d.” “A tree of the field.” And this teshuvah is to be included in the Name
Havayabh itself; and the doing of the mitzvos with joy, etc. 3.

It continues with the second teshuvah: “good,” Yesod, joins sovev and memalei; the “one who serves G-d”;

“man is a tree of the field”; and the inclusion in Havayah itself, expressed in mitzvos done with joy. Section 3
then begins.
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And the third teshuvah is: although he “turns away from evil” completely and also “does good”

completely, the teshuvah is then greater still; and it is

The third teshuvah is for someone who has both turned away from evil completely and done good complete-
ly, and it is greater than both of the others.
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as it is written (Malachi 3:7), “Return to Me, and I will return to you.” The meaning is as is ex-
plained elsewhere on the meaning of “all his days in teshuvah”: that it does not mean for sins, G-d

forbid, for if so, what is [the meaning of| “all his days”?

It is the teshuvah of “Return to Me, and I will return to you.” The Sages’ advice to be “all one’s days in teshu-
vah” cannot refer only to sins, since then it could not fill all of one’s days; it must mean another kind of

teshuvah.
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Rather, the teshuvah is for the distance: for even though he does good and keeps the mitzvos, nev-

ertheless he can still be at the level of a self-standing existence (yesh) and entity.

That teshuvah is for distance from G-d. Even one who does good and keeps the mitzvos may still be a yesh, a

self-standing existence, aware of himself as something apart from G-d.
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And even love is still at the level of yesh: there is one who loves. And the essence of teshuvah is as it
is written, “And the spirit returns to G-d,” etc.: that is, that he desire to return to his source and

root, the level of “Israel arose in [G-d’s] thought.”

Even his love of G-d still has a self in it: someone who loves. True teshuvah is “the spirit returns to G-d,” the
desire to return to the soul’s root, the level at which “Israel arose in G-d’s thought.”
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That is, that he desire to be included in and to cleave to the very essence of the Infinite Light (Or
Ein Sof), blessed be He, which is far, far above the level of memalei kol almin and sovev kol almin,

for it is not within the bounds of worlds at all, etc.

The third teshuvah seeks to be included in the very essence of the Infinite Light, which is beyond both the
light that fills the worlds and the light that encompasses them, since it has no relation to worlds at all.
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And as the phrase says, “Who is exalted from the days of the world.” And along these lines it is said
at the Splitting of the Sea of Reeds, “Until Your people pass over, Havayah”: that is, above the Name
Havayah.

This is the essence praised as “exalted from the days of the world,” beyond time. The Splitting of the Sea is
read the same way: “until Your people pass over, Havayah” means until they pass beyond the Name

Havayah.
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For the Name Havayah (the yud is Chochmah, etc.) is called sovev kol almin; and at the Splitting of
the Sea the revelation was from far above the level of sovev kol almin, and through this “He turned

the sea into dry land”: the hidden world came into the revealed [world] itself, etc.;

The Name Havayah, whose yud is Chochmabh, is the light that encompasses all worlds, and at the Sea a reve-
lation from far above it shone. That is why the sea turned into dry land: the hidden world, like the sea that

covers what lives in it, came out into the open like dry land.
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and along the lines of what is written in the Zohar, Part III, Parshas Shelach (158b), on “Is Havayah

in our midst, or not (ayin)?”: that the level of Ayin is Atika Kadisha (the Holy Ancient One), which is

above the Name Havayah, etc.

The Zohar reads Israel’s question in the desert, “Is Havayah in our midst, or not (ayin)?”, as a question
about two levels: Ayin, “nothing,” is Atika Kadisha, the Holy Ancient One, above the Name Havayah.
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Now, the root of the souls of Israel is from this level, as our Sages, of blessed memory, said: “Know
from where (me’ayin) you came,” etc.; “There is no (ein) mazal for Israel,” etc.; and “flowing

streams from Lebanon”; “With Me from Lebanon, O bride.”

The souls of Israel are rooted in this Ayin, and the Sages hint at it: “Know from where (me’ayin) you came” is
read as “from Ayin,” and “Israel has no (ein) mazal” as “Ayin is Israel’s mazal,” its source of influence. The

verses about Lebanon point to the same lofty source.
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And this is the matter of this tremendous teshuvah: that he desire to return and be included in the

very essence of the Infinite Light, blessed be He, itself. And this is “Return to Me”: to Me, Myself.

This third teshuvah is a desire to return and be included in the very essence of the Infinite Light. That is why

the verse says “Return to Me”: to Me Myself, not to any revealed level.
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And see in Etz Chaim, Sha’ar 41, chapter 3: that in the level of Yechidah in the soul the actual
G-dly spark is enclothed; this is like Keser (the Crown), which is called Yechidah, and in it is en-
clothed the lowest level of the Emanator, etc. See there.

Etz Chaim teaches that the actual G-dly spark is enclothed in Yechidah, the soul’s highest level, just as Keser,
the Yechidah of the Sefiros, holds within it the lowest level of the Emanator, the Infinite One.
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If so, this teshuvah is that he return and be included in the level of his root, which is Keser, Arich
Anpin and Atik Yomin. And this is the third teshuvah, of the level of Neshamah: that it return and
be included in its root, the level of Chayah [and] Yechidah, etc.

So this teshuvah returns the soul to its root in Keser, in the levels called Arich Anpin and Atik Yomin. It is the

teshuvah of the soul’s level of Neshamah, returning to its source in Chayah and Yechidah, the soul’s two
highest levels.
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Now, this teshuvah is to the level of the Torah. For the Torah is called “the parable of the Ancient
One” (mashal hakadmoni), for it is a parable and a garment for the level of the Ancient One of the

world (Kadmono shel olam), that which is not within the bounds of worlds at all,

This teshuvah reaches the level of the Torah. The Torah is called “the parable of the Ancient One”: like a
parable that clothes a deep idea, it clothes the Ancient One of the world, the essence beyond all worlds.
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which is the very essence of the Infinite Light itself; as was explained in Iggeres HaKodesh, in the
section beginning “David, you called them songs,” and see what is written in the discourse begin-

ning “And I was with Him as a nursling.”

The Torah thus clothes the very essence of the Infinite Light, as Iggeres HaKodesh explains on the Talmud’s
rebuke of King David for calling words of Torah “songs.” The maamar on “And I was with Him as a nursling”
discusses this as well.
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Therefore our Sages, of blessed memory, said (Sanhedrin 99b): “Whoever occupies himself with

Torah makes peace in the household above and in the household below.”

That is why the Talmud says that one who studies Torah “makes peace in the household above and in the
household below.”
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And the meaning of “in the household above” is explained elsewhere: that he joins the levels of
sovev and memalei, etc., because it is the drawing-down of a level higher than sovev kol almin and

memalei kol almin, etc.

The “household above” means the levels of sovev and memalei. The Torah brings peace between them be-
cause it draws down a level higher than both.
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And see what is written at the end of the discourse beginning “On the eighth day, an assembly,” on
the matter of “Study is great, for it leads to action.” And also, through the mitzvos the drawing-

down is at the level of an encompassing [light] (makif),

The end of the maamar on “On the eighth day, an assembly” discusses the Talmud’s “Study is great, for it
leads to action.” Another difference between them: the mitzvos draw G-dliness down as an encompassing

light (makif), surrounding a person from outside.

DR WP 92902 0.09n 7102 9NN ©PRIY N1RCIE NAONA2 MYPRAT wnl 1IN0 Y AR
2 Pyn 7N 1Y YT 19RO

but through the Torah the revelation is drawn down at the level of the inner dimension (pnimiyus),
as it is written, “And Your Torah is within my innards.” “In your midst, the Holy One”: and our

Sages, of blessed memory, said, “as though the Holy One dwells within his innards.”

The Torah draws it down inwardly, as in “Your Torah is within my innards.” The Sages say that a person
should regard himself as though the Holy One dwells within him, from the verse “In your midst, the Holy

E)

One.
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And this is also the meaning of the saying of our Sages, of blessed memory, in Midrash Eichah, at
its beginning: “The Holy One, blessed be He, overlooked idolatry, forbidden relations and blood-
shed, but He did not overlook contempt for the Torah.”

The Midrash on Eichah says that G-d overlooked even idolatry, forbidden relations and bloodshed, the three
gravest sins, but not contempt for the Torah. The maamar explains why the Torah is treated so differently.
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For just as a person has outer limbs and inner organs, on which life itself depends (which is not so

with the outer limbs, for even if his hand is cut off he can live, only he will be maimed),

The analogy is the human body: some parts are outer limbs, without which a person can still live, though
maimed, and some are inner organs on which life itself depends.
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but with the inner organs, even through a mere puncture, if the lung or the membrane of the brain
is punctured, he is a treifah (fatally defective) and cannot live, because the essence of the soul and
the life-force (chayus) depends on them; so above, the mitzvos are called “the 248 limbs of the
King,” which are the level of vessels and outer limbs,
Halachah rules that even a small puncture in the lung or in the membrane of the brain makes an animal a
treifah, unable to live, because life itself depends on these inner organs. The mitzvos are called “the 248

limbs of the King” (Tikkunei Zohar, Tikkun 30, according to the Kehot note): they are G-d’s outer limbs and
vessels.
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but the Torah, which is His wisdom, may He be blessed, is truly an inner vessel and organ, for the
Infinite Light (Or Ein Sof) is enclothed only in Chochmah (wisdom) specifically; and therefore He

did not overlook, etc.

The Torah is G-d’s wisdom, an inner organ, because the Infinite Light is enclothed only in Chochmah. So
contempt for the Torah touches the very life of the relationship, and that is why G-d did not overlook it.
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And this is what is written at the Giving of the Torah: “I am Havayah your G-d.” The meaning:
“Havayah your G-d” is sovev kol almin and memalei kol almin; but “I” (Anochi), “Who I am,” is the
very essence of the Infinite Light, which is above even sovev kol almin;

At Sinai G-d said, “I am Havayah your G-d.” “Havayah your G-d” is the encompassing and the indwelling

light, sovev and memalei; “I” (Anochi), read as “Who I am,” is the very essence of the Infinite Light, above
even sovev.
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and it is that which is revealed and drawn down to be “Havayah your G-d” in actuality, for this level
of the Name Havayah is drawn from the level of Anochi itself; as it is written, “From the depths I

have called You, Havayah.”

That essence is what is revealed as “Havayah your G-d,” for this Name Havayah is drawn from Anochi itself.
The verse “From the depths I have called You, Havayah” says the same.
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“From the depths”: that is, from the very essence of the Infinite Light itself, from which it is drawn
to be “Havayah your G-d” in actuality, through occupation with the Torah, which is also from the
level of depth, as it is written, “Your thoughts are very deep.”

“The depths” are the very essence of the Infinite Light, from which it is drawn down to be “Havayah your
G-d,” and this happens through Torah study, for the Torah too comes from a deep place, as in “Your
thoughts are very deep.”
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And as is written in Midrash Rabbah, Seder Vayikra, at the end of section 3: “Fortunate is the per-

son who has words of Torah in him and they are kept in his hand,” etc.;

The Midrash (Vayikra Rabbah 3:7) praises the person who has words of Torah within him and keeps them
well.
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“of him the verse says, ‘Counsel in a man’s heart is deep waters’ (Proverbs 20), and it says, ‘From

the depths I have called You,’ and it says, ‘A prayer of the poor man.’” End of quote.

It applies to him three verses: “Counsel in a man’s heart is deep waters,” “From the depths I have called
You,” and “A prayer of the poor man.” Torah, depth and prayer are joined.
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And this is through teshuvah (return) first, so that he will occupy himself with the Torah for its own
sake, as is explained elsewhere on the matter of “Show me your countenance, let me hear your
voice,” etc.

This drawing-down needs teshuvah first, so that one studies Torah for its own sake (lishmah), as the

Mishnah in Avos speaks of. The text points to its explanation of “Show me your countenance, let me hear

your voice.”
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And the matter of “because they did not first recite the blessing over the Torah.” And the matter of
“for my prayer, that it be close to my bed”: so that occupation with the Torah will come after the de-
sire of the heart (re’usa d’liba) in prayer, etc.
The Talmud says the Land was lost “because they did not first recite the blessing over the Torah,” and Abba
Binyamin prayed that his prayer be “close to my bed.” Both teach that Torah study must come after the

heart’s desire for G-d in prayer.
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And this is “Blessed are You, Havayah our G-d”: “You” is His being and essence, may He be
blessed, which is above the level of the Name Havayah, [that it] be drawn down to be “Havayah our
G-d” in actuality.

This is the meaning of “Blessed are You, Havayah our G-d”: “You,” G-d’s very being and essence above the

Name Havayah, should be drawn down to become “Havayah our G-d.”
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Summary. The third teshuvah, to the essence of the Infinite Light, which is above sovev kol almin
and memalei kol almin: “Until Your people pass over, Havayah.” And this is “And return to Me,”
Myself. And this is through occupation with the Torah. The inner organs. And this is “I am Havayah
your G-d.”

This is the summary of section 3: the third teshuvah reaches the essence of the Infinite Light, above sovev

and memalei, hinted at in “until Your people pass beyond Havayah” and in “Return to Me,” and it comes
through Torah study, the “inner organ,” as in “I am Havayah your G-d.”
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Bechor: three teshuvos, three worlds
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4. Now, all three teshuvos mentioned above are called bechor (firstborn), for the three letters of be-
chor are units, tens and hundreds:

Section 4 shows that the three teshuvos together are called bechor, “firstborn.” The three letters of bechor
(beis, kaf, reish) stand for the three orders of number: units, tens and hundreds.
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the beis is units, the kaf is tens, the reish is hundreds. And this is because the three teshuvos men-
tioned above correspond to the three levels of souls, of Asiyah, Yetzirah and Beriah; and these are,

in general, the three levels of Nefesh, Ruach and Neshamabh,

Beis (2) is a unit, kaf (20) a ten and reish (200) a hundred. They correspond to the three teshuvos, which be-
long to the souls of the three lower worlds, Asiyah, Yetzirah and Beriah, and to the soul’s three levels: Nefesh,
Ruach and Neshamabh.
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which must be refined, rectified and raised up through the three teshuvos mentioned above. And
the meaning is: the first teshuvah, of “turn away from evil,” is that of the level of Nefesh and the
level of Asiyah (Action),

Each level of the soul must be refined and raised by its own teshuvah. The first, turning away from evil, be-
longs to the Nefesh, the soul’s lowest level, which corresponds to Asiyah.
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and it is closer to outright sin, because the World of Asiyah is close to the abode of the kelipos
(husks) and the external forces, which is the evil inclination; therefore the Nefesh of Asiyah can

commit an outright transgression, as it is written, “A soul (nefesh) that sins.”

The Nefesh is closest to actual sin, because Asiyah, our world, borders on the realm of the kelipos and the

evil inclination. So the Torah speaks of “a nefesh that sins.”
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And its teshuvah is to uproot one’s will from the evil; and through uprooting one’s will one arouses
above that life-force not be drawn to the external forces from the Supernal Will, etc.

The teshuvah of the Nefesh is to uproot the will for evil. That uprooting has an effect above: life-force is no
longer drawn from the Supernal Will to the external forces.
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And the second teshuvah is that of the level of Ruach and the level of Yetzirah (Formation). And the
third teshuvah is that of the level of Neshamah; and therefore one must return more, from the
depth of the heart, for its fall is greater than [that of] both of them.

The second teshuvah belongs to the Ruach and the world of Yetzirah, and the third to the Neshamah. The

Neshamah'’s teshuvah must come from deeper in the heart, because the fall of so high a level is greater than
that of the other two.
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And as the Maggid, whose soul is in Eden, said: the foreign thoughts of perfect tzaddikim cause
more blemish than the grave sins of the unlearned. And this is “And round about Him it storms
(nis’arah) greatly,” etc.
The Maggid said that the stray thoughts of perfect tzaddikim do more damage than the grave sins of un-
learned people. The Kehot note adds that the Mitteler Rebbe reports this as something the Baal Shem Tov

said about himself. The verse “And round about Him it storms greatly” hints at it: nis’arah, “it storms,”
sounds like se’arah, “a hair.”
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(in Psalms, chapter 50); and our Sages, of blessed memory, said: “This teaches that the Holy One,
blessed be He, is exacting with those around Him to a hairbreadth” (the last chapter of Yevamos,
121b).

The Talmud reads that verse as teaching that G-d is exacting with those close to Him to a hairbreadth. The
closer a person is, the finer the standard.
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And see the reason for this in the Pardes, Sha’ar 29, Sha’ar HaTe’amim, chapter 3, at the end of the
passage beginning “Pasek”; and in the Tikkunei Zohar, beginning of Tikkun 19 (37a).

The Pardes (by Rabbi Moshe Cordovero) and the Tikkunei Zohar give the reason for this. The Kehot note
quotes the Tzemach Tzedek’s explanation from Yahel Or: the level of the “spinal cord” is the pasek, the di-
viding mark, between two Names Havayah.
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And this is the matter of the three letters of bechor, which are units, tens and hundreds: for in
Beriah (Creation), which is Neshamah, the Sefiros are each composed of ten, and [each of the] ten
of ten; therefore they are at the level of hundreds.

Now the letters of bechor are explained. In Beriah, the world of the Neshamah, each of the Sefiros includes

ten, and each of those ten includes ten, so they are at the level of hundreds.
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And in Yetzirah they are composed only of ten; and in Asiyah they are only at the level of a single

point, as is written in Etz Chaim, Sha’ar 47, chapter 5, that in Asiyah it is the level of a point alone.

In Yetzirah each Sefirah includes only ten, the level of tens, and in Asiyah the Sefiros are only single points,
the level of units, as Etz Chaim teaches.
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And also in Sha’ar HaPartzufim, Sha’ar 29, at its end, he wrote of the matter of point, Sefirah,
partzuf (configuration): that the Sefiros of Asiyah are utterly small and are called a point relative to
the Sefirah, etc. See there.

Etz Chaim’s Sha’ar HaPartzufim names the three stages: a point, a Sefirah and a partzuf (a full

configuration). The Sefiros of Asiyah are so small that they are only “points” compared with a full Sefirah.
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And these three letters are also alluded to in the matter of the blessings: baruch (blessed), that is,
for the three drawings-down of “You, Havayah, our G-d,” as mentioned above; and it is alluded to

in the word barech (bless), [as in] “my birthright (bechorasi)... my blessing (birchasi),” etc.

The same three letters appear in baruch, “blessed,” the word that opens every blessing over the three draw-
ings-down of “You, Havayah, our G-d.” They appear again in Esav’s cry about his bechorah, “birthright,”
and his berachah, “blessing,” which Yaakov took.

5737 721N M2 AwDYT OY 1771 Y YUh2 MnRIy awhwn A 01032 B3 0% wp
LMIPORRT 0D 19PN TNT°awn 17720

And this is “Sanctify to Me every firstborn”: that the three worlds of Beriah, Yetzirah and Asiyah,
which are Nefesh, Ruach and Neshamah, be raised up through the three levels of teshuvah (return)
mentioned above, and be refined from their shattering, and ascend to the World of Atzilus

(Emanation).

“Sanctify to Me every firstborn (bechor)” means that the three lower worlds, Beriah, Yetzirah and Asiyah,
which correspond to Neshamah, Ruach and Nefesh, are lifted by the three teshuvos, refined from the effects
of the shattering, and raised into Atzilus.
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And this is “to Me.” And see what is written on “And I will betroth you to Me.” And this is “One hour
of teshuvah is better”: that there is an advantage of light out of darkness that has been refined, for
through this light is added, etc.

“To Me” means into Atzilus, as the explanation on “And I will betroth you to Me” discusses. This is why one
hour of teshuvah is so precious: light that comes out of darkness, once the darkness is refined, adds light
that was not there before.
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(And regarding these three teshuvos of Nefesh, Ruach and Neshamah, it can be said that they said:
“He did not cease showing her affection until He called her ‘My daughter’... until He called her ‘My

sister’... until He called her ‘My mother.’”

The three teshuvos of Nefesh, Ruach and Neshamah may be what the Midrash means when it says that G-d’s
love for Israel grew until He called her “My daughter,” then “My sister,” and finally “My mother.”
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And the matter of “the advantage of light out of darkness” is that by transforming darkness into
light, additional light is drawn down into Atzilus from the level of “He made darkness His hiding
place”; and from the level of “Sanctify to Me every firstborn” there is drawn from above the level of
“The chariot of G-d is myriads,” etc., “Extol Him who rides upon the heavens.” See in the Zohar,
Part II, Terumah)
When darkness is turned into light, new light is drawn into Atzilus from the level of “He made darkness His
hiding place,” the light hidden in the darkness itself. Through “Sanctify to Me every firstborn,” a level from

above is drawn down that the Zohar describes with the verses “The chariot of G-d is myriads” and “Extol Him
who rides upon the heavens.”
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(165b), and in the Ramaz there. And it is also a drawing-down from the level of the Nefesh, Ruach

and Neshamah that are above Atzilus; see in Etz Chaim, Sha’ar Arich Anpin, chapter 4.

This drawing-down comes from the levels of Nefesh, Ruach and Neshamah that are above Atzilus, which Etz
Chaim discusses in its Gate of Arich Anpin.
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And this is the matter of “If He sets His heart upon him, He will gather to Himself his spirit (ruach)
and his soul (neshamah)”; and see in the Zohar, Part III, Pinchas (247a and 226b), on the matter of
“the river Kevar.”

The verse in Job, “If He sets His heart upon him, He will gather his spirit and his soul to Himself,” describes
this return of Ruach and Neshamah to G-d. The Zohar on Pinchas speaks of it in connection with “the river
Kevar,” the river of Ezekiel’s vision.
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And all this is through taking the birthright from him, for Esav was the firstborn, as is explained in
the discourse beginning “See, the scent of my son” and in the discourse beginning “When Pharaoh

sent”; and this is the matter of his coming out first, etc. See there well.

All this comes from taking the birthright from Esav, who was the firstborn. The maamarim on “See, the scent

of my son” and “When Pharaoh sent” discuss this, and it is the meaning of Esav’s coming out first at birth.
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And one must take his birthright from him through the teshuvos mentioned above; that is, by up-
rooting the will from the desires of this world, both in “turn away from evil.”

The birthright is taken through the three teshuvos, by uprooting the will from the desires of this world, be-
ginning with “turn away from evil.”
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And this is “Sanctify to Me”: “Sanctify yourself in what is permitted to you.” And in his will and de-
sire, in “do good” and in occupation with the Torah. For through this uprooting of the will he takes
from him his very birthright.

“Sanctify to Me” is read with the Talmud’s “Sanctify yourself in what is permitted to you”: holding back even

from permitted pleasures. Together with putting one’s will into doing good and into Torah study, this uproot-
ing of the will takes the very birthright from Esav.
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For the evil inclination and the kelipos (husks) also receive life-force from the Supernal Will, for
otherwise they would have no life-force; and on the contrary, they raise themselves up to draw
nourishment from above the chain of descending worlds (hishtalshelus), from the level of “and
abundant in kindness,” of which it is said, “If you are righteous,” etc., “and your transgressions are
many,” etc.
The evil inclination and the kelipos also live from the Supernal Will, or they could not exist. Worse, they
reach above the order of the worlds to draw from “abundant in kindness,” the boundless kindness that gives

regardless of merit, of which it is said in the Book of Job that neither a person’s righteousness nor his many
sins affect G-d.
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And this is “Though you soar aloft like the eagle,” as is explained elsewhere, in the discourse be-

ginning “And a man wrestled.” And when a person withdraws his will from the desires of this world,

The prophet’s words to Edom (Esav), “Though you soar aloft like the eagle... from there I will bring you
down,” describe the kelipah’s reaching up to draw from on high; the maamar on “And a man wrestled” ex-
plains this elsewhere.
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so that he does not want them at all, he likewise arouses above that G-d’s will be withdrawn from
them, from bestowing on them light and life-force from the level of “and abundant in kindness,”

etc., [giving] only in a contracted way, enough for their life, etc.

When a person does not want this world’s pleasures at all, he causes G-d’s will to withdraw from them too:
they no longer receive light and life from “abundant in kindness,” but only the contracted minimum they
need to exist.
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And this power is because Israel arose in [G-d’s] thought; and therefore, even when [they are at] the
level of “And I was among the exiles,” it is “by the river Kevar,” the level of the primordial thought.
A person has this power because Israel arose first in G-d’s thought. Even in exile, “among the exiles,” the

soul is “by the river Kevar”: kevar means “already,” the primordial thought that came before everything.
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And this is “Havayah is your shadow”: just as a shadow turns after the person, so He, may He be
blessed, is, as it were, your shadow; so much so that when a person withdraws his will from evil, he
arouses the same above, literally.

“Havayah is your shadow”: as a shadow moves with the person, so G-d, as it were, follows what a person
does. When a person withdraws his will from evil, the same withdrawal really happens above.
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And by setting his will and desire on “do good,” he causes above the revelation of the inner dimen-

sion of the Supernal Will in the Ten Sefiros of holiness, etc.

Uprooting the will from evil cuts off the kelipah; putting one’s will into doing good does more, revealing the
inner dimension of the Supernal Will in the Ten Sefiros of holiness.
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And the matter of uprooting the will is what is written, “Your brother came with cunning”: that is,
the brotherhood and attachment to the matters of this world, eating and drinking, should not be
with true attachment, but only “with cunning,” in the manner of the saying of our Sages, of blessed
memory, “as though compelled,” etc.;

Uprooting the will is hinted at in Yitzchak’s words to Esav, “Your brother came with cunning”: a Jew’s “broth-

erhood” with worldly things, eating and drinking, should be only a pretense, without real attachment, as the
Sages say one should act “as though compelled.”
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so that this is a descent for him, only he intends merely to effect refinements (birurim); that is, he
eats in order to pray with the strength of the eating, etc. (As is written in the Shulchan Aruch, Orach
Chaim, section 231.)

Eating should feel like a descent, done only to refine the sparks of holiness in the food: one eats in order to

have strength to pray. The Shulchan Aruch, Orach Chaim 231, teaches that a person’s eating should be for
the sake of serving G-d.
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Summary. Three teshuvos: Nefesh, Ruach, Neshamah; and they are units, tens, hundreds; point,
Sefirah, partzuf; that is, Beriah, Yetzirah and Asiyah. And “Sanctify to Me”: that through this they be
refined and included in Atzilus. And the meaning of “Sanctify”: by uprooting his will, he likewise
arouses above.

This is the summary of section 4: the three teshuvos of Nefesh, Ruach and Neshamah are units, tens and

hundreds, point, Sefirah and partzuf, in Asiyah, Yetzirah and Beriah; “Sanctify to Me” is their being refined
and raised into Atzilus, through uprooting the will, which has the same effect above.
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And through this he draws down additional and surpassing light to “the One who rides upon the
heavens,” “the chariot of G-d,” “the river Kevar,” etc. That is, through the teshuvah three levels are
drawn from this: “My daughter,” “My sister,” “My mother,” etc.

Through this, added light is drawn to “the One who rides upon the heavens,” “the chariot of G-d” and “the
river Kevar,” and the three levels “My daughter,” “My sister,” “My mother” come about.

SECTION 7 - 127-33

Tents and dwellings
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5. And this is “How goodly are your tents, Yaakov.” The meaning: the two teshuvos of “turn away
from evil” and “do good” are the level of Yaakov, yud-akev (a yud and a heel); for they are the level
of action, to “turn away from evil and do good,” and through this one draws the yud into the level
of the heel.

Section 5 returns to the opening verse. The first two teshuvos, turning from evil and doing good, belong to
action, so they are “Yaakov,” read as yud-akev: the yud, the highest point of the Name, drawn down into the
“heel,” the lowest level, through deeds.
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And also, “Yaakov” everywhere means the seven lower [Sefiros], and “Yisrael,” li rosh (“a head for
Me”), is the level of the intellect (mochin), the first three [Sefiros], as is written in the [Arizal’s]
Likkutei Torah, at the end of Parshas Vayetzei: “Now, everywhere the seven lower [Sefiros] are
called by the name Yaakov,” etc. And the seven lower [Sefiros] are the level of Ruach and Nefesh,

In Kabbalah, “Yaakov” is the seven lower Sefiros, the emotions, while “Yisrael,” whose letters spell li rosh, “a

head for Me,” is the intellect, the first three Sefiros; so the Arizal’s Likkutei Torah says. The seven lower

Sefiros correspond to Ruach and Nefesh.
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and the first three [Sefiros| are Neshamah. Therefore the first two teshuvos, of Nefesh and Ruach,
are the level of Yaakov; and this is “He has supplanted me (vaya’akveini) these two times”: that is,
the two teshuvos mentioned above.

The first three correspond to Neshamah. So the first two teshuvos, of Nefesh and Ruach, are the level of

Yaakov, and that is why Esav said Yaakov had supplanted him “these two times.”
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And they are called “your tents”: a tent is the level of an encompassing [light] (makif); for through
the mitzvos encompassing [lights| are drawn down, but it is not yet enclothed within him at the lev-
el of the inner dimension (pnimiyus) itself; for the drawing-down to be truly inward is through the
Torah.

They are called “tents” because a tent surrounds a person from outside. The mitzvos draw down encompass-
ing light (makif), which surrounds a person but does not yet enter him inwardly; that comes through the
Torah.
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As is known from the matter of “Sanctify us with Your mitzvos and grant our portion in Your
Torah”: that through the mitzvos there comes about the level of kiddushin (betrothal), which is
only a drawing-down of encompassing light from the level of sovev kol almin, like the ring of be-
trothal, etc.;

The prayer “Sanctify us with Your mitzvos and grant our portion in Your Torah” shows the difference.

Through the mitzvos comes kiddushin, the betrothal, which is only encompassing light from sovev kol
almin, like the betrothal ring that is given from outside.
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and through the Torah the drawing-down is at the inner level: “on the day of his wedding,” this is
the Giving of the Torah, the drawing-down of the drop of the higher Chochmah (Chochmah Ila’ah),
etc.

Through the Torah comes inward union, the “wedding.” The Mishnah reads “on the day of his wedding” as
the Giving of the Torah, when the higher Chochmah, G-d’s wisdom, was drawn down within.
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Now, through “turn away from evil” it is drawn down that there be the level of “our G-d,” and
through “and do good,” the level of the revelation of the Name Havayah.

The two teshuvos of action bring down two levels: turning from evil brings “our G-d,” and doing good re-
veals the Name Havayah.
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However, this revelation is at the level of an encompassing [light] (makif) and a tent. And this is
“And Yaakov was a simple man, dwelling in tents”: that is, the two tents mentioned above, of the
drawing-down of “Havayah our G-d,” etc.

Both, though, are revealed only as an encompassing light, a “tent.” So the Torah calls Yaakov one who
“dwells in tents,” in the plural: the two tents of “Havayah” and “our G-d.”
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And the meaning of “How (mah) goodly”: that is, when he is at the level of mah (“what”) and self-
nullification (bittul), and does not appear as a yesh (something); and as it is written, “And walk
humbly with your G-d,”

“How goodly,” mah tovu, is read through the word mah, “what?”: when a person is like Moshe and Aharon

who said “What (mah) are we?”, nullified and not seeing himself as a “something,” and walks humbly with
G-d.
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then they are “goodly,” as it is written, “that it was good,” and our Sages, of blessed memory, said,
“that it was good to be hidden away”: that is, the level of “and walk humbly,” etc.

Then the tents are “goodly” (tovu), as in “G-d saw the light, that it was good,” which the Sages explain as
“good to be hidden away.” Goodness is linked with hiddenness, the humble “walking” in which nothing is

put on display.
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(And as is explained elsewhere, that the covered Chasadim (kindnesses) are the level of the Tree of
Life, and from the chest downward, where there is revelation, it is called the Tree of Knowledge,
etc.; and see what is written in the explanation on “These are the journeys,” on the matter of the
forty-two journeys, etc.) And see what is written in the discourse beginning “Yaval was,” on the
matter of “the father of all who dwell in tents,” etc.

Elsewhere this is tied to the “covered kindnesses”: hidden kindness is the Tree of Life, while the revealed

part below the “chest” is the Tree of Knowledge. The Torah Ohr maamar on Yaval, “the father of those who
dwell in tents,” also explains the tent as an encompassing light.
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“Your dwellings, Yisrael”: that is, at the level of Yisrael He dwells at the truly inner level, and not
only at the level of a tent and an encompassing [light].

“Your dwellings, Yisrael” means a truly inward dwelling: at the level of Yisrael G-d dwells within, not only
around like a tent.
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And this is through occupation with the Torah, as our Sages, of blessed memory, said: “From the
time the Holy Temple was destroyed, the Holy One, blessed be He, has nothing in His world but the
four cubits of halachah.” It follows that the Torah is the level of an inner indwelling, like “And I will
dwell within them.”

That inward dwelling comes through Torah study. Since the Temple was destroyed, the Talmud says, G-d has

in His world only “the four cubits of halachah”; so the Torah is His inner dwelling, as in “I will dwell within
them.”
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And this is the matter of Yisrael, li rosh (“a head for Me”): for in the head there is the revelation of
the intellect (mochin), and the life-force of the soul as a whole, at the inner level; whereas in the

other limbs it is only at the level of an encompassing [light],

Yisrael is read as li rosh, “a head for Me.” In the head the intellect is revealed and the life of the whole soul is

present inwardly; in the other limbs the soul’s life is present only in an encompassing way.
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like thought, which shines in the foot as well: for as soon as it arises in a person’s will and thought
to move his foot, the foot moves, and no delay at all is needed.

The example is thought: the moment a person wants to move his foot, it moves, without any delay.
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This is only because thought shines in the foot as well; but even so, this illumination is only at the
level of an encompassing [light], for the foot does not grasp the essence of the thought. But in the
head and in the brain thought shines at the level of revelation, inwardly, etc.

That shows that thought reaches the foot, yet only as an encompassing light: the foot does not understand
the thought. In the head and the brain thought is revealed inwardly.
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And in the same way, it is called Yaakov, yud-akev, for through action the light of sovev kol almin
shines at the level of an encompassing [light]; but [in] Yisrael, li rosh, through occupation with the
Torah, the light of sovev kol almin shines and is revealed at the level of the inner dimension itself,
etc.

So Yaakov, yud-akev, is the level of action, through which the light of sovev shines as an encompassing light,
while Yisrael, li rosh, is Torah study, through which the same light of sovev is revealed inwardly.
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And this is “[Your name] shall no longer be called,” etc., “for you have striven (sarisa) with Elokim”:
that is, he rules over the Name Elokim, in the manner of “You will decree, and it will be fulfilled,”
etc., as the matter is mentioned in the Zohar, Part III, Behar (110b).
That is why Yaakov’s name was changed: “for you have striven with Elokim,” that is, he rules over the Name
Elokim. It is like the verse “You will decree, and it will be fulfilled,” which the Zohar connects with “do good”;

the Tzemach Tzedek, quoted in the Kehot note, explains that Yesod draws the light of the Infinite into
Malchus and so sweetens the judgments.
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That is because the Name Elokim is the level of a shield for the Name Havayah, and through occu-
pation with the Torah one brings it about that there be no gap and no separating screen;

Elokim is a shield over Havayah. Torah study removes any gap or screen between them, so that the “shield”
no longer hides the “sun.”
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for whoever occupies himself with Torah, the Holy One, blessed be He, reads and studies opposite
him, etc.; and therefore he is at the level of “for you have striven,” etc.

The Midrash (Tanna d’vei Eliyahu) says that G-d Himself studies opposite whoever studies Torah. The one
who studies is so joined to G-d that he “rules” over Elokim, as Yisrael.
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But the main explanation of the difference between “your tents” and “your dwellings” is according
to what is written, “And you shall make curtains of goats’ hair for a tent over the Mishkan (Taberna-
cle)”; whereas the Mishkan [itself] is ten curtains of “twisted fine linen (shesh), blue and purple,”
etc. Shesh (“six”) is the matter of the six attributes, from which “fit and unfit” are drawn, etc.
The main difference between “tents” and “dwellings” is drawn from the Mishkan: its inner covering was ten
curtains of fine linen, blue, purple and scarlet, while over it was a “tent” of goats’ hair curtains. Shesh, “fine

linen,” also means “six,” the six emotive attributes from which the categories of halachah, fit and unfit, are
drawn.
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And this is also the matter of the colors, as is written of this in the Zohar, Part II (Terumah 139a).
And this is the matter of the Torah: “and scarlet (tola’as shani),” [the worm]| whose strength is only
in its mouth, etc. And this is the matter of “your dwellings, Yisrael.”

The colors of the curtains, which the Zohar discusses, also stand for the Torah, and so does the “scarlet

worm,” whose whole strength is in its mouth, like Israel’s strength in the words of Torah. This inner covering
is “your dwellings, Yisrael.”
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But as for the curtains of goats’ hair, which are what is called “tent,” the explanation is that they are
from the refinements (birurim) that are refined from kelipas Nogah through “turn away from evil”
and “do good,” which are the first two teshuvos.

The goats’ hair curtains, the “tent,” come from what is refined out of kelipas Nogah, the realm that mixes

good and evil, through the first two teshuvos, turning from evil and doing good.
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For it is written, “Esav my brother is a hairy man,” for from the level of goats’ hair the external
forces draw nourishment. But of Yaakov it is written, “And I am a smooth (chalak) man”:
“Havayah’s portion (chelek) is His people,” as mentioned above.

Esav was “a hairy man,” and the external forces draw from the level of goats’ hair. Yaakov was “a smooth
(chalak) man,” the chelek, the “portion,” of Havayah.
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However, through the refinements in “turn away from evil” and “do good,” he refines [what is]
from the level of goats’ hair, as it is written, “And the skins of the kids of the goats she put upon his

hands,” etc.;

Through turning from evil and doing good, Yaakov refines even what belongs to the goats’ hair. So Rivkah

dressed his hands in the skins of the young goats.
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and this is also that from them a protection is made, to be a tent, protecting the Mishkan, which is

the level of Torah, to guard it from the external forces and to repel them.

What is refined from that hair becomes a protective tent over the Mishkan, the Torah, guarding it from the

external forces and pushing them away.
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As is written in the Gemara, chapter 12 of Yevamos (106a): “Rabbah, who engaged in Torah, lived
forty years; Abaye, who engaged in Torah and in acts of kindness (gemilus chassadim), lived sixty

years.”

The Talmud tells that Rabbah, who engaged only in Torah, lived forty years, while Abaye, who engaged in
Torah and in acts of kindness, lived sixty: the deeds protected the Torah.
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And in the same way, too, the businessmen protect the Torah scholars, etc., who are supported
through them, etc. And see what is written elsewhere on the meaning of “Your hair is like a flock of
goats that streamed down,” etc.

In the same way, people of business protect the Torah scholars whom they support; the Kehot note points to
the Talmud’s image (Chullin 92a) of the leaves of the vine, without which its clusters of grapes could not sur-
vive. Elsewhere this is explained on “Your hair is like a flock of goats.”
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And see on the matter of “And you shall make curtains of goats’ hair for a tent over the Mishkan” in
the Zohar, Part II, Terumah (160a), Pekudei (233b).

The Zohar on Terumah and Pekudei discusses the curtains of goats’ hair as a tent over the Mishkan.

DMIR T 2pY° TPOMIR 1230 717 719107 219 2770 RWI 970 NMI1272 WrH D7Y POMIR 1°Iv2 970 M)
.0°9WI772W PPN 13%°0 DRIW PMIOwR AR YyRwn (IYa3 21133 1900aw 12TRaw TN

(And it can further be said on the matter of “your tents,” according to what is written in Midrash
Rabbah, Seder Naso, section 12, near its end: ““How goodly are your tents, Yaakov’: this is the Tent
of Meeting in the desert, and in Shiloh, and in Nov and Givon.” This implies that “your dwellings,
Yisrael” is the Holy Temple in Jerusalem.

A further explanation comes from the Midrash: “your tents, Yaakov” are the Tent of Meeting in the desert, in

Shiloh, in Nov and in Givon, and so “your dwellings, Yisrael” must be the Temple in Jerusalem.
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And the explanation is that the Tent of Meeting is called the temporary dwelling of the Holy One,
blessed be He, but the Sanctuary in Jerusalem was a permanent dwelling, as is written of this in the
discourse beginning “And Yehudah approached him.” And see the Zohar, Part II, Terumah) (164b),
Pekudei (241a).

The Tent of Meeting was G-d’s temporary dwelling, and the Temple in Jerusalem His permanent one. The
Kehot note quotes the Tzemach Tzedek’s reading of the Zohar: the Tent of Meeting is Malchus as it is en-
clothed in Beriah and Yetzirah, and the Temple is Binah of Atzilus, a “dwelling of rest.”
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And in Etz Chaim, Sha’ar Mi’ut HaYareach (the Diminution of the Moon), chapter 2. And so it is

with the level of Yaakov and the level of Yisrael: for businessmen are called Yaakov, and when they
set times for Torah, it is called a temporary dwelling;
Etz Chaim discusses this in the gate on the diminishing of the moon. Applied to people: those in business

are Yaakov, and when they set fixed times for Torah, their Torah is a temporary dwelling.
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but Torah scholars, who occupy themselves with the Torah constantly and as a fixed practice, their
Torah is called a permanent dwelling. And this is “He established a testimony in Yaakov and set a
Torah in Yisrael”: for the level of the Torah itself,

Torah scholars who study constantly have a permanent dwelling. The verse says it: G-d set “a testimony in
Yaakov and a Torah in Yisrael.”
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which is the higher Chochmah (Chochmah Ila’ah), called the supernal chamber of the Holy One,
blessed be He, where the Infinite Light (Or Ein Sof), blessed be He, rests constantly, is revealed at
the level of Yisrael;

“Torah” is the higher Chochmabh itself, which the Zohar calls the supernal chamber of the Holy One, blessed

be He, where the Infinite Light rests constantly; it is revealed at the level of Yisrael.
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but the level of “testimony” is only a radiance from the level of the higher Chochmah, like the mat-
ter of “the fallen fruit (novlos) of wisdom”; it is drawn down at the level of Yaakov, and therefore it
is called a temporary dwelling.

“Testimony” is only a ray of that wisdom, like the “fallen fruit” of supernal wisdom, as the Midrash calls the
Torah. It reaches the level of Yaakov, and that is why it is a temporary dwelling.
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And see what is written at the end of the discourse beginning “Sing and rejoice,” on the matter of
testimony and Torah, and at the end of the discourse beginning “The Torah [that Moshe] com-
manded”; and see what is written at the end of the discourse beginning “And this is the command-
ment,” that the Torah is also called a house, as it is written, “Do not read ‘your children’
(banayich),

Other maamarim discuss the pair “testimony” and “Torah,” and the maamar on “And this is the command-

ment” explains that the Torah is also called a “house.” The Talmud reads “all your children (banayich) shall
be taught of G-d” as “your builders (bonayich)”: Torah scholars are builders.
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but ‘your builders’ (bonayich).” And it is found in Etz Chaim, Sha’ar 41, chapter 3, that it can be
said that tents are the intermediate between a garment and a house. See there. And in the same
way, when one sets only [fixed]| times for Torah, it is called a tent, which is intermediate between
the level of the encompassing [light] (makif) of a garment and the level of the higher encompassing
[light] of a house.

Etz Chaim says that a tent stands between a garment and a house. So setting fixed times for Torah is a “tent,”

midway between the encompassing light of a garment, close around a person, and the higher encompassing
light of a house.
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But when one occupies himself with Torah as a fixed practice, he is called “your builders.” And this
is “Havayah loves the gates of Zion more than all the dwellings of Yaakov” (in Psalms, chapter 87);

and our Sages, of blessed memory, said (first chapter of Berachos, page 8a):

One who studies Torah constantly is one of the “builders,” and the house he builds is the Torah’s permanent
dwelling. So the verse says that G-d loves “the gates of Zion” more than all the dwellings of Yaakov.
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“Havayah loves the gates that are distinguished (metzuyanim) in halachah more than the syna-
gogues and the houses of study.” And this is in the manner of the advantage of the level of “your
dwellings” of Yisrael over the level of “your tents” of Yaakov.

The Talmud reads “the gates of Zion (tziyon)” as gates “distinguished (metzuyanim) in halachah,” which
G-d loves more than synagogues and houses of study. This is the advantage of Yisrael’s “dwellings” over
Yaakov’s “tents.”
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And as it is written, “He declares His words to Yaakov, His statutes and His judgments to Yisrael”;
and this is like the matter of testimony and Torah. And see on the matter of “He declares His

words,” etc., in Midrash Rabbah, Seder Bo (section 15 and section 19), Mishpatim (section 30).

So too “He declares His words to Yaakov, His statutes and judgments to Yisrael,” which parallels “a testimony
in Yaakov, a Torah in Yisrael.” The Midrash discusses this verse in Shemos Rabbah.
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It can also be said, in the manner explained in the discourse beginning “Those who come, Yaakov
will take root; Yisrael will bud and blossom,” that the level of the flourishing of the future is the lev-
el of Yisrael; and so the revelation of the inner dimension (pnimiyus) of the Torah, which is the in-
ner dimension and essence of the higher Chochmah (Chochmah Ila’ah), will be in the future.

Another explanation: in “Yaakov will take root; Yisrael will bud and blossom,” Yisrael is the flowering of the

future. The inner dimension of the Torah, the essence of the higher Chochmah, will be revealed then.
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Lower and higher teshuvah: the ba’al teshuvah
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6. Let us return to the matter of the three levels of teshuvah (return). For at first glance, we find in
the books only two levels of teshuvah: the lower teshuvah (teshuvah tata’ah) and the higher teshu-
vah (teshuvah ila’ah).

Section 6 returns to the three kinds of teshuvah. Earlier books speak of only two, a lower teshuvah and a
higher teshuvah. The Kehot note quotes the Rebbe’s explanation (in the maamar of 5741) of why the maamar
first speaks of three, then of two, and finally of four: the way the subject is taught mirrors the subject itself.
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For teshuvah means tashuv hei (“the hei returns”), and there is a lower hei and a higher hei, and
these are the two teshuvos mentioned; as is written in Reishis Chochmah, Sha’ar HaTeshuvah,

chapter 2.

The two come from reading teshuvah as tashuv hei, “the hei returns”: the Name Havayah has two letters hei,
the lower one (Malchus) and the higher one (Binah), and each has its return. Reishis Chochmah explains
this.
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But the explanation is according to the saying of the Zohar, Part II, Mishpatim (end of 106b), which
is quoted in Reishis Chochmah there; and these are its words: “And once he holds fast to the Tree of

Life, he is then called a ba’al teshuvah,

The resolution comes from the Zohar on Mishpatim, quoted in Reishis Chochmah: one who holds fast to the
Tree of Life is called a ba’al teshuvah.
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for the Congregation of Israel (Knesses Yisrael) is also called teshuvah, and he is called the ba’al

(husband) of teshuvah. And the early ones said: ‘ba’al teshuvah,’ literally.

The Congregation of Israel, Malchus, is also called “teshuvah,” and the one who returns becomes its ba’al,
its husband. The ancients meant “ba’al teshuvah” literally: a husband to teshuvah.
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And because of this, even perfect tzaddikim cannot stand in the place where ba’alei teshuvah
stand.” End of quote. And the Mikdash Melech there explains, on “he is then called a ba’al teshu-
vah”: since he holds fast to Z’eir [Anpin], he is therefore called the level of ba’al, that is, one who
bestows upon the level of the lower hei.

That is why ba’alei teshuvah stand where even perfect tzaddikim cannot. The Mikdash Melech, a commen-

tary on the Zohar, explains: holding fast to Z’eir Anpin, the Tree of Life, he becomes a ba’al, one who bestows

upon the lower hei, Malchus.
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And this is what it says, “for the Congregation of Israel,” which is Malchus (sovereignty), “is also
called teshuvah”: that is, it too is called teshuvah, like Binah (understanding), which is the higher

hei; and it is the lower hei.

The Zohar says that the Congregation of Israel, Malchus, is “also” called teshuvah, like Binah, the higher hei;
so Malchus is the lower hei.
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And since the ba’al teshuvah holds fast to the Tree of Life, which is Z’eir Anpin (the emotive attrib-
utes), he is therefore called ba’al teshuvah: that is, he causes a supernal drawing-down into the
level of Malchus, that is, a drawing-down from sovev kol almin into memalei kol almin, through
“and do good.”

The ba’al teshuvah holds fast to the Tree of Life, Z’eir Anpin, and so he draws a supernal light into Malchus:
from sovev into memalei, through doing good.
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Therefore he is called a ba’al in the literal sense: one who bestows upon this teshuvah, etc. Thus it
is understood how within the level of the lower teshuvah, which is the matter of “the lower hei re-
turns,” there are two levels: the teshuvah of “turn away from evil” and the teshuvah of “and do

good.”

So the lower teshuvah, the return of the lower hei, has two stages: the teshuvah of turning away from evil
and the teshuvah of doing good.
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For through “turn away from evil” one causes the lower hei to return to the vav; that is, through the
sins one causes the enclothing of the lower hei in Nogah, as was explained above on the matter of

“And for your transgressions your mother was sent away,” etc.

Sins cause the lower hei, the Shechinah, to be enclothed in Nogah, as explained on “for your transgressions

your mother was sent away.” Turning away from evil returns the lower hei to the vav, to Z’eir Anpin.
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However, through “turn away from evil” this level is rectified, as is written in Reishis Chochmah
there; and it will be understood according to what is written below on the matter of “Havayah is

your shadow,” etc.

Turning away from evil repairs this, as Reishis Chochmah writes. The text refers to an explanation “below”
on “Havayah is your shadow”; the Kehot note suggests reading “above, at the end of section 4,” and adds
that in manuscript 1102 this passage stands in section 3, so the reference is to what is printed earlier (74c).
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But in order that there be drawn into it a drawing-down of additional light from the Infinite One
(Ein Sof), blessed be He, Himself, from the level of sovev kol almin, this is through “and do good,”

for through this one draws down from above to below.

Drawing additional light into the lower hei from the Infinite One, from sovev, comes through doing good,
which draws from above to below.
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And to this the vav of the Name Havayah points, which is called the Tree of Life; and then he is
called ba’al teshuvah, because he brings about the union of the level of vav-hei,

The vav of the Name Havayah, Z’eir Anpin, is the Tree of Life. The one who does good is called ba’al teshu-

vah because he unites vav and hei, Z’eir Anpin and Malchus.
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which is the union of sovev and memalei. And the third teshuvah is the matter of “the higher hei
returns,” and it is above the level of sovev kol almin. For Binah is called “before Havayah,” for it is

above the level of Z’eir Anpin, which is called Havayah, sovev kol almin, etc.

That union is the union of sovev and memalei. The third teshuvah is the return of the higher hei, Binah,
which is above sovev: Binah is called “before Havayah,” above Z’eir Anpin, which is called Havayah and is

sovev.
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And also, because the revelation of Atik is in Binah. Now, it is known from the Arizal, of blessed
memory, that the union of vav-hei is through Torah and mitzvos, but the union of yud-hei is specif-
ically through self-sacrifice (mesirus nefesh); and therefore this teshuvah is above the level of “and
do good,” etc.

Binah is higher still because Atik, the inner dimension of Keser, is revealed in it. The Arizal teaches that the
union of vav-hei comes through Torah and mitzvos, but the union of yud-hei, Chochmah and Binah, only
through self-sacrifice; so this teshuvah is above doing good.
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And even so, it is explained here that this teshuvah is through the Torah, because “the Torah issues
from Chochmah and Binah,” that is, it is the intellect (mochin) of Abba, etc.

Yet the maamar said that the third teshuvah comes through the Torah. That is because the Torah issues from
Chochmah and Binah: it is the intellect of Abba.
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And in truth, in this higher teshuvah too there are the two levels [found] in the lower teshuvah: the

first, “the higher hei returns” to the yud; the second, when one is called ba’al teshuvah;

In fact the higher teshuvah also has two stages, like the lower one: first the higher hei returns to the yud,
Binah to Chochmah; then the person is called a ba’al teshuvah.
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and this is what they said, “And the early ones said: ba’al teshuvah literally”; and the Mikdash

Melech explains that he rises to Abba and is called one who bestows upon the level of Binah.

This is the Zohar’s “the ancients said ‘ba’al teshuvah’ literally”: according to the Mikdash Melech, he rises to
Abba and becomes one who bestows upon Binah.
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And this is as is explained elsewhere on the meaning of teshuvah, tashuv hei, with the hei spelled
out with a yud, which is the matter of “From the depths I have called You”: two depths, etc.;

Elsewhere teshuvah is read with the hei spelled out with a yud, the higher hei joined to Chochmah. This is
“From the depths I have called You”: two depths.
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that is, “Binah is the heart,” which is the level of the inner dimension of the heart, and the level of
Chochmah that shines in the inner dimension of the heart, which is “the hidden depths of his
heart.” It can also be said that these two depths are: Binah is the great love (ahavah rabbah), for
self-sacrifice in [saying]| “One,” and the higher Chochmah is the higher awe (yirah ila’ah), etc.

The two depths are Binah, “the heart,” the inner dimension of the heart, and Chochmah, which shines in

that inner heart, its “hidden depths.” Or: Binah is the great love that gives itself up in saying “One,” and the
higher Chochmabh is the higher awe.
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And even so, he spoke here of only three levels of teshuvah (return), because Abba and Imma
(Chochmah and Binah) are “two companions who never part”; therefore both of them are, in gen-
eral, a single level.

If the higher teshuvah has two stages, there are really four teshuvos. The maamar spoke of only three be-

cause Abba and Imma, Chochmah and Binah, are “two companions who never part,” as the Zohar says, so

their two stages count as one level.
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Now, it was explained above that these three teshuvos are alluded to in the three letters of bechor;
and this fourth level is alluded to in the word bechor as a whole, which alludes to the higher
Chochmah (Chochmah Ila’ah), which is called bechor (firstborn), the beginning of revelation; as is
written in the Zohar, Part I, Bereishis (13b):

The three teshuvos are hinted at in the three letters of bechor; the fourth is hinted at in the word bechor as a
whole, which stands for the higher Chochmah. Chochmabh is the “firstborn,” the first point of revelation.
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“*Sanctify to Me every firstborn’: this is the yud, which is holy, the firstborn of all the supernal holy
things”; and in Parshas Va’eschanan (262a).

The Zohar reads “Sanctify to Me every firstborn” as referring to the yud of the Name, Chochmah, “the first-
born of all the supernal holy things.”
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And the matter of these two levels above is this: “the higher hei returns” to the yud, and this is from
below upward; and afterwards, when one is called ba’al teshuvah, that is when it is drawn from
above downward, from the level of Atika Kadisha (the Holy Ancient One) to Abba, and from Abba to
Imma.

The two stages above are these: first the higher hei, Binah, returns to the yud, Chochmah, from below up-

ward; then, as “ba’al teshuvah,” light is drawn from above downward, from Atika Kadisha to Abba and from
Abba to Imma.
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And along these lines it is explained in the Zohar, Part III, Vayikra (16a), on “He will again have
mercy on us (yashuv yerachamenu)”: “Who will return? Atika Kadisha will return to be revealed,”

etc.,

The Zohar reads “He will again (yashuv) have mercy on us” in the same way: “Who will return? Atika Kadisha
will return to be revealed.”
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in Z’eir Anpin (the emotive attributes); and this is the matter of the drawing-down from above
downward. And see what is written at the end of the discourse beginning “When you hearken,” on

the matter of “to do what is right in the eyes of Havayah.”

That is, Atik is revealed in Z’eir Anpin, a drawing-down from above to below. The maamar on “When you
hearken... to do what is right in the eyes of Havayah” discusses this at its end.
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And this is the matter of “that which opens every womb,” as is explained in the Zohar, Part I,
Bereishis (end of 13b): ““That which opens every womb’: by that narrow path that descends from
the yud, which opened the womb to produce fruit,” etc.

This drawing-down is “that which opens every womb”: the Zohar explains it as the narrow path that de-
scends from the yud, Chochmah, and opens the “womb,” Binah, to bring forth fruit.
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And this will be explained from what is written in the discourse beginning “Go forth,” that for there
to be revelation below the level of the higher Chochmah, the power for this comes from Atika
Kadisha, from the tips of the yud, to the lower tip, and from it to the higher hei, etc., so that “all the
lights were revealed,” etc.

The Torah Ohr maamar on “Go forth” explains that for revelation to come below the higher Chochmah, the

power must come from Atika Kadisha, the upper tip of the yud, through the yud’s lower tip to the higher hei,
so that “all the lights were revealed.”
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Also in the manner of “And I will open for you the supernal gates,” etc., and “like the opening of
the Hall,” etc.: an arousal from above that is above the arousal from below, the level of “my bless-
ing,” etc., which is the level of “of the dew of the heavens”; for dew is an arousal from above, from
a level that the arousal from below does not reach.

So too the images of G-d’s promise to open the supernal gates, and of the opening as wide as the entrance to

the Temple’s Hall: an arousal from above that is greater than the arousal from below. It is like dew, which
comes from above from a level that no arousal from below reaches.
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And see what is written elsewhere on the matter of “You open Your hand,” in the discourse begin-
ning “For the mountains shall depart” and in the discourse beginning “He will revive us after two
days”; and what is written on the meaning of “the inner keys” in the discourse beginning “When

you hearken,” mentioned above.

Other maamarim discuss “You open Your hand” and the “inner keys,” the Talmud’s image for the Torah, as

images of the opening from above.
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And this is through, first, “Sanctify to Me every firstborn,” like the matter of “Open to me,” etc.: an
arousal from below that arouses an arousal from above, etc.,

This opening from above comes after the arousal from below, “Sanctify to Me every firstborn,” like “Open to

me,” in which G-d asks Israel to make the first opening so that He can open from above.
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“among man and among beast”: the level of “the seed of man and the seed of beast,” as is written
in the discourse beginning “And these are the judgments”; and also as it is written, “And the first-
born son is of the hated one.”

The firstborn are to be sanctified “among man and among beast,” which the text links with “the seed of man

and the seed of beast,” as explained in the Torah Ohr maamar on “And these are the judgments.” It also

brings the verse “And the firstborn son is of the hated one” on the subject of the firstborn.
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(And see on the matter of “Sanctify to Me every firstborn” in Midrash Rabbah, at the end of Parshas
Bo, and in [Midrash Rabbah on] Shir HaShirim, at the end of [the passage on] “How beautiful are
your steps”; and in Koheles, on the verse “What advantage has the one who works.” And see what is
written on the matter of birth in the discourse beginning “And I appeared to Avraham,” and from
there the matter of “that which opens every womb” will also be understood.)

The parenthesis lists Midrashim on “Sanctify to Me every firstborn,” in Shemos Rabbah, Shir HaShirim

Rabbah and Koheles, and the Torah Ohr maamar on birth, “And I appeared to Avraham,” which also ex-
plains “that which opens every womb.”

IN ONE’'S AVODAH

Turn away from evil completely, uprooting the desire for this world, even for what is permitted: “Sanctify
yourself in what is permitted to you,” and eat only in order to have strength to pray. Do not be lazy in Torah
study and prayer, and do the mitzvos with joy, not as a habit learned by rote. Beyond all deeds, seek to re-
turn to your root with no sense of self, through Torah studied for its own sake after prayer, setting fixed
times for Torah and, where possible, studying constantly.

QUESTIONS FOR DISCUSSION

1. Why does a soul that was already a perfect tzaddik in Gan Eden gain by descending to become a ba’al
teshuvah?

2. Why is “our G-d” said of the Name Elokim, and how can it also mean that Havayah itself is our G-d?

3. Why is a Torah scholar’s neglect of doing good graver than an unlearned person’s actual sin, according to
the analogy of the fruit tree?

4. What is the teshuvah of one who has no sins at all, and why is it reached through the Torah?

5. How do the goats’-hair tent and the inner curtains of the Mishkan explain the relation between Yaakov and
Yisrael, and between people of business and Torah scholars?
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PARAGRAPH 1

a4

TR 12 7

The Kehot note lists two other transcripts of this maamar:
one written down by the Mitteler Rebbe and one by Rabbi
Moshe, the Alter Rebbe’s son.
KEHOT'S NOTE
12 770 nnam .X?7°y X' 270pPN 1702 PYRNRT MINTIR P2 NNIn
2ZPIRCY 7 92772 RPATR "KM N3N LTRN°Y 2-970 v AR
KT IMRPT MY IR-2PK Y PR3 NPMIRD DMNIRD MIAAT TR
Y WOTOR MU0 A2 Y =970 mnw .'|T7’N'l 5w’y X2 9 N7TIN2 O3
1Y AR 9772 RANY .21 R"-Tz]”1|75 NRPRWN NIwT ar arT o.122
JavIen

AR Xpn vo

The Talmud rules that one who calls Avraham “Avram”
transgresses, but one who calls Yaakov “Yaakov” does not,
since Scripture itself returned to that name. The Alter
Rebbe asks what lies behind the difference.
Berakhot 13a:8-9°v-’1:X 3*> n1372
MR MY 723y — "DIIX7 DTIANY K7IPA DD X9 12 0
R1?'!” MRIY ,1}{?; 121y IR ﬁW’bN 37 .’0MAR ApY Iy
>3 *p” M? XIIPT TAYR KPR 7D AnY [NX] TiY X
?2m
Bar Kappara taught : Whoever calls Abraham " Abram "
transgresses a command ; as it is said, "Thy name shall be
Abraham" (Gen. xvii. 5). R. Eliezer says: He transgresses a
prohibition ; as it is said, "Thy name shall no more be called
Abram" (ibid.). But now, can this also apply to one who calls
Sarah "Sarai"?

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

N, M092

DTIAR AW 7Y KDY KD

“And your name shall no longer be called Avram, but your
name shall be Avraham.” This is the verse from which the
Talmud learns the prohibition of calling Avraham by his
old name.

Genesis 17:577:1” N"wx12

D13 7IR07IR D 072K AR 12T 072K RUTAR TV RIPTRD)
AN

Neither shall thy name any more be called Abram, but thy

name shall be Abraham; for the father of a multitude of na-

tions have I made thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2, NPwRI2

Bilaam’s blessing, “How goodly are your tents, Yaakov,
your dwellings, Yisrael.” The maamar will read its two

likuteitorah.com/likkutei-torah/balak/5/

halves as the two levels named Yaakov and Yisrael.

Numbers 24:571:772 7272

PRI PRIown APy RN 13vTn
How goodly are thy tents, O Jacob, Thy dwellings, O Israel!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Kehot’s note points to Genesis 17:5 for these words.
Genesis 17:577:1” N°wx12
D23 1IN07IR 9 DTNAR TN 171 DIAR ARYCNR TV RIPRYY
:TAN3

Neither shall thy name any more be called Abram, but thy
name shall be Abraham; for the father of a multitude of na-

tions have I made thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

oonya 1t 12apy™
Esav says of Yaakov, “Is he not rightly named Yaakov, for

he has supplanted me these two times.” The maamar later
reads the “two times” as the first two kinds of teshuvah.

Genesis 27:36172:1") N"wX12

MIM MR? "NN92°NK DRYD M1 °33RYN 2P INY KR 221 KM
1272 %7 NYSRTXOT MR N2 127 1Ay

And he said: ‘Is not he rightly named Jacob? for he hath

supplanted me these two times: he took away my birthright;

and, behold, now he hath taken away my blessing.’ And he

said: ‘Hast thou not reserved a blessing for me?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,19 nowRna

190w 17t 1AM

In the World to Come the righteous sit with their crowns
on their heads and delight in the radiance of the
Shechinah. The Alter Rebbe uses it to describe the soul’s
state before its descent.

Berakhot 17a:1227>:X > n1972
32 1K R27 0790 K37 02Y7 MO 02y KY 1377 AUI02 KP1M
K21 X1 KDY 1AM Ky KDY 719271 7170 KPY AW DY 17790 KD
0379 DIPWRI2 OPNIILYY 1AV 0RPTE XPX MmN X axie
ST 12IRP DORORT DR MY 0RIY ,117OW 10
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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KEHOT'S NOTE
XL MID72 AR

SIRNRT IR R
The note quotes the Alter Rebbe there: “And every person
was created to be a ba’al teshuvah, even if he never com-
mitted any sin in his life.” It supports the point that the
soul’s gain is becoming a ba’al teshuvah.
KEHOT'S NOTE
129BR NP3 NP K121 DR 9217 1OWN Y 2-NPWID IR I0KN 1R
RT .37 YR 32 0y RN wMpha RAM LUPROR 170y 0w 13y KD
TR, 7Y AN WYY An XD ROWIDIY 249 Y 17un wmipha
wMPY XA LTy L, 70YR” Dhawa m70 B7a2 RAnIw and mtno m
S19°R1 86 °Y 0N

127Wn2 AR Ayw 79°

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
10,7 MR

D270 QWYY NAWnN2 NNKR yw 79°
“Better is one hour of teshuvah and good deeds in this
world than all the life of the World to Come.” This is the
first proof that the soul gains through its descent some-
thing it lacked above.
Pirkei Avot 4:17t°:7 N1ax miwn
,MIT 091¥2 0°230 DY AWN2 NOX TYY 192 IR 72 NI
D9 X270 091Y2 M7 NIIp DY DR YW 1D K37 0PIV 20 Do
:ma o7y N
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

TRy AWR YRyaw mIpna
“In the place where ba’alei teshuvah stand, perfect tzad-
dikim do not stand.” The Alter Rebbe applies it to the soul:
above it is a perfect tzaddik, below it can become a ba’al
teshuvah.
Berakhot 34b:22-2335-273:27"% m1372
— PTRY MWD Y3V Py AN 231 VKT NI 7377 KM
221p2) PIMT? 09Y 0IPW” nRIY LTIV DR 0073 DORUTR
— P °Rk :TI‘? IR 10 22 .”JHQ‘_?” Tm ,N'@?"_I_; ”Pﬁf‘lj‘?”
'I;'[‘? J‘HQ .'IZCIW - ”:‘HQ” SRR .RIPYR 772 927N P‘Iﬂj HZUW
ROWT 0 PAINN 7703
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To

him who was far off from transgression from the first ; and
what ...
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

2,7 Mol

"yon moN

“These are the journeys of the children of Israel.” The

opening words of a maamar the text cites on the soul’s
gain from its descent.
Numbers 33:1'X:377 712712

MYRTT3 BONITY DUIE TINR WY WK RNI2 oyon 9N

Hahhsl

These are the stages of the children of Israel, by which they

went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WY 0IPPN N2 TN

“Which G-d created to make,” the closing words of the ac-
count of creation. The maamar on “These are the jour-
neys” discusses the soul’s descent in connection with
these words.

Genesis 2:3'3:"2 N°WR12

IMORPRTP9R NAY 13 73 ANR WIRM ¥ awn 0 nR 0°pPR 112
:Niry? 0°pK X127WR

And G-d blessed the seventh day, and hallowed it; because

that in it He rested from all His work which G-d in creating

had made.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N1 2780 0y 1T

That maamar explains that the soul’s descent into this

world is for the sake of an ascent: before it came here it

was at the level of “standing,” and through keeping the

mitzvos in this world it gains the level of “walking,” as in

“I'will give you places to walk among these who stand.”
KEHOT'S NOTE

7, b

N1 970 g

Moshe’s prayer after the sin of the spies, “And now, I pray,
let the power be great.” The opening words of the maamar
in Likkutei Torah on Sh’lach that the text cites.
Numbers 14:171>:77> 7272
KD NN2T WK 23X 19 RIPI 1A
And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I will give you places to walk among these who stand.” In
the cited maamar the soul before its descent is “standing,”
and through the mitzvos it gains the power to “walk.”

Zechariah 3:7°173 71070t

FAR"DX) YN *RIRYRTNK OXY 720 *2772°0K NIR2Y 7 T2

DTV 12 O°9PTR 97 RN CIIOTNN YR 03 Rty 1IN
SN

Thus saith the L-RD of hosts: If thou wilt walk in My ways,

and if thou wilt keep My charge, and wilt also judge My

house, and wilt also keep My courts, then I will give thee free

access among these that stand by.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

2P0 Ry Manon
Bilaam’s words, “Who has counted the dust of Yaakov.”

The opening words of another maamar cited on this
subject.

Numbers 23:10":373 72712

N1 0°Y NI WD Ndn PRI Y31 DK 190m1 2pY? DY TIn 0
BhisbR el

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AR 2337p NN

“My offering, My bread, for My fire-offerings.” The open-
ing words of another maamar cited on this subject.
Numbers 28:2°2:11”3 72712
M3 071 KD “RM2 33707°NK DIPX NIK) XY 327NN 1
7yin2 ¥ PR 1R
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

A9RM NPT 23IRER 929D 2R TN 0D

Moshe foretells that in exile Israel will say, “Is it not be-
cause my G-d is not within me that these evils have found
me?” The Alter Rebbe uses it to show that sin keeps “my
G-d” from being within a person.

Deuteronomy 31:171:X”% 0°127
PK7 MM oo *1D °MNADT AW XINTDPI 1 vBX MM

’2525 PR™D Dy K0 X 02 niNgY Nian NIy AaaRsm
:TIPRT MY NI 223
Then My anger shall be kindled against them in that day,
and I will forsake them, and I will hide My face from them,
and they shall be devoured, and many evils and troubles
shall come upon them; so that they will say in that day: Are
not these evils come upon us because our G-d is not among
us?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Rather, your iniquities have separated between you and
your G-d.” From this the Alter Rebbe concludes that sin is
a screen between a person and “our G-d.”
Isaiah 59:2’2:v”3171°yw°
ITNOT DMIRLM D27PPK 1777 023 DV7TIR P 0P NAYON *D
:yingn 0on 0%19
But your iniquities have separated Between you and your
G-d, And your sins have hid His face from you, That He will
not hear.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

197N 972 01w
The Midrash contrasts “Do I not fill the heavens and the
earth?” with G-d’s speaking to Moshe from between the
two poles of the Ark. The Alter Rebbe asks why only the
second is called a contraction.
Bereshit Rabbah 4:4°7:*7 127 n°wx92
wn oY 9377 700 7RO AR TIRT NRY 2°2WH DR XD (39 ...
7w AIR122 IR PUR MPITA MIRIN 0D K2 DUR 11N 072 03w 1An
MIRIR 1P ROAT MIvP NIRMN "5 RaT PUR PITA MR AN m2a
TNR DX 72 DK T30 TMIR XD 102 70w K122 AT DR Nanp
P MR 1 3NY IR 93 qREY TIwn 7NK 0T W2 ONKRY
TIRA NRY DR DR K217 %17 RITWD 17 17IRY X7 772 o=yn
97K NART T2 22w P21 Awn QY 92377 71°0 017 RIOw RD7 %IR8
oo RI0ITT

A certain Samaritan asked Rabbi Meir, saying to him: ‘Is it
possible that the upper waters are suspended by the word of
G-d?’ He said to him: ‘Yes.’” He said to him: ‘Bring me a tube
with water.” He brought him a tube with water. He placed a
gold plate on top if it, and the water did not stay in place; [he
placed] a silver plate, and the water did not stay in place.
When he put his finger on top of it, the water stayed in place.
He ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

17120 PN 0 NOR
The angels’ praise, “The whole earth is full of His glory.” It

shows that G-d is everywhere without any mention of
contraction.
Isaiah 6:3°2:1 17°yw°
PIRTTPD KPR niRAY ‘R wiTR WiTR WiTR mK MURN 1 RO
97923
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“Do I not fill the heavens and the earth? says Havayah.”
The Alter Rebbe answers that G-d fills them in a hidden

way, while between the poles of the Ark He was revealed.
Jeremiah 23:24773:37317°n°
DoRWITNR RI9 ke 1IXIR"KY °IX) 0°N0N2 WK NDIDN
TTONI K2R VI YINTNNY
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Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith
the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

24

25

N7 %28 131 2°nwh NR

“Do I not fill the heavens and the earth?” The Alter Rebbe
reads it as G-d’s hidden presence, which is everywhere.

Jeremiah 23:24775:270 17707

DoPWITNR RIPO MTORD MRINRD 21X 0°IN0R2 UPR INgTDN

TIOR3 K2 73X PIRTNNY

Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

[anirRsivkel

“And Korach took.” The opening words of the maamar that
discusses at length how thought is present in the foot and
in the brain.

Numbers 16:1'X:11 712712

12 TIRY 289K *32 DD 0T P71 N2 02 M Mg
TR 733 N2D

Now Korah, the son of Izhar, the son of Kohath, the son of

Levi, with Dathan and Abiram, the sons of Eliab, and On, the

son of Peleth, sons of Reuben, took men;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4

26

27

A A b Bl !
“For Havayah’s portion is His people; Yaakov is the cord

of His inheritance.” Read as saying that every Jewish soul
is a portion of the Name Havayah.

Deuteronomy 32:9'0:3°% 0°727

:in’?m1 221 3Py iy Havayah pom »2
For the portion of the L-RD is His people, Jacob the lot of
His inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

A b Rl !

One of the Zohar passages the text lists on “For Havayah’s
portion is His people.”

Zohar, Lech Lecha 35:465-4761"yn-1"on:1”% 72 72,7171 700
The next words are, “he put a fence round it and stoned it”:
Ten are fixed in one. i.e. he removed from himself and from
his portion all the celestial chieftains and champions, and
all the “lower crowns”, and chose this vineyard for his por-
tion, as it is written, “For the L-rd’s portion is his people,
Jacob is the lot of his inheritance” (Deut. 32, 9).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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AL h bl

One of the Zohar passages the text lists on “For Havayah’s
portion is His people.”

Zohar, Vayetzei 31:305-32:310>w:277-17w:X”? X2 771 190
Thus all that Jacob did contained a deep symbolic purpose.
Further it is written: AND JACOB TOOK RODS OF FRESH
POPLAR, ETC. R. Eleazar discoursed here on the verse: For
the L-rd hath chosen Jacob unto himself and Israelfor his
own treasure (Ps. 135, 4). ‘From the actual words of the orig-
inal’, he said, ‘we could not tell whether it was the L-rd who
chose Jacob or vice-versa. That the former is meant we know
from the parallel verse which says: “For the portion of the
L-rd is his people, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

AL h bl

One of the Zohar passages the text lists on “For Havayah’s
portion is His people.”

Zohar, Mishpatim 3:34-4337n-77%°2 DOVOWNH AN 190

See, now. All the Names of the Holy One, blessed be He, and
all subsidiary Names, ramify in different directions and are
encircled in each other, as it were, and yet branch out into
various paths. Only one aspect is not so scattered: and that
is the one definite and particular Name, which is the her-
itage of the one particular people, namely, the Name
TETRAGRAMMATON; for it is written: “For the portion of
TETRAGRAMMATON is His people”; “And ye who cleave to
TETRAGRAMMATON” (Deut. 32, 9, IV, 4), which signifies ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

A A Rl !

One of the Zohar passages the text lists on “For Havayah’s
portion is His people.”
Zohar, Achrei Mot 18:110-19:118->"p:1™ mn °*AnX 3 1890
mop:u™
and the psalm, “Thou preparest a table before me in the
presence of mine enemies” (Ps. 23, 5). All that day they
gladdened themselves with words of the Torah, and the joy of
R. Simeon was great. R. Pinchas took R. Eleazar and did not
leave him all that day and night, saying: ‘All this great joy
and gladness is of my portion, and they will make proclama-
tion concerning me to that effect in the other world.” When
they rose to depart R. Pinchas would not at first let R. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

MY M PPN o
One of the Zohar passages the text lists on “For Havayah’s
portion is His people.”
Zohar, Emor 24:104-111X7°p-77:772 917K ,77171 190
WHICH YE SHALL PROCLAIM IN THEIR APPOINTED
SEASON. Israel have two portions in them-whether from the
side of the King, since Israel “cleave to the L-rd”, or from
the side of Holiness, since they are called “men of holiness”.
Therefore (says the Scripture), for you it is fitting to invite
them and to prepare a joyful feast before them and rejoice in
them:
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The Zohar; London, Soncino Press, 1933 (Public Domain)

32 MY M P9 oD
The last of the Zohar passages the text lists on “For
Havayah's portion is His people.”

Zohar, Ha'Azinu 1:1-3:11R™3-"R’R 137X ,717 700

GIVE EAR, YE HEAVENS, AND I WILL SPEAK, ETC. R. Judah
cited here the verse: “I opened to my beloved, but my
beloved had withdrawn himself and was gone”, etc. (S.S. 5,
6). ‘And just before this it is written, “I was asleep but my
heart waked” (Ibid. 2). Said the Community of Israel: I was
asleep to the precepts of the Law when I went in the wilder-
ness, but my heart was awake to enter the land so as to per-
form them, since they all are meant for the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

33 772N PR RN

“And I appeared to Avraham, to Yitzchak and to Yaakov.”
The continuation of the verses on which the cited Torah
Ohr maamar is based.
Exodus 6:3°3:y mnw
"NYTII K N NYY V7Y PRI IpYORY PSR DTIIXRTOK KXY
0717

and I appeared unto Abraham, unto Isaac, and unto Jacob,
as G-d Almighty, but by My name Havayah I made Me not
known to them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

34 77 7AN 179N AR R PR 2OPPNR 12T

“And Elokim spoke to Moshe and said to him: I am
Havayah.” The cited maamar reads it as Havayah revealed
through Elokim.
Exodus 6:2°2:1 minw
T OIR PPN TR YRR DopPX 1271
And G-d spoke unto Moses, and said unto him: ‘I am the
L-RD;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
35 | “My dove, in the clefts of the rock.” The verse of the expla-
nation the text cites for the souls’ root in Atzilus.
Song of Songs 2:1477°:’1 0°°wi1 W
DY CIYRYE TRIRTNR PRI TNTAT 092 YPen Mana b
SMIRY PRV Y 7P 72
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

36 | “But Havayah your G-d would not listen to Bilaam, and
Havayah your G-d turned the curse into a blessing for
you.” The opening words of a maamar cited for the soul’s
portion of Havayah.

Deuteronomy 23:61:172 0°727
PPRNNR A7 PROK M TDIN 0YPITIR Yuwh TROR T AIRTRY)
RPN T A28 72 197137
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Nevertheless the L-RD thy G-d would not hearken unto
Balaam; but the L-RD thy G-d turned the curse into a bless-
ing unto thee, because the L-RD thy G-d loved thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

37 o PR v

“Israel is holy to Havayah, the first of His produce.” The
opening words of a maamar in Likkutei Torah on Pinchas
that the text cites on the meaning of “our G-d.”
Jeremiah 2:32:2 177170
DIPPR NN Y7 MYR? 1PPIR7D ANKIAN MWK N2 PRI U
o
Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall
come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

38 | “And He breathed into his nostrils the breath of life.”
Iggeres HaTeshuvah reads it as the soul’s being drawn
from G-d’s inner life-force.

Genesis 2:7°1’2 N"wX12

D0 NRY3 YRR N2 MR 19y DTSTIN DPRN M 3T
SO0 WRY? DTN ")

Then the L-RD G-d formed man of the dust of the ground,

and breathed into his nostrils the breath of life; and man be-

came a living soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

39 | “Your iniquities have separated between you and your
G-d.” Only sin, which is against G-d’s will, can come be-
tween the soul and its source.

Isaiah 59:2°2:v”1171°yw°

17°R0 DI NINLM D;’Q5§ 1’;? 0231°2 n”?’[;p I 02°N1YTOR °3
Biglaljalallalaghis)

But your iniquities have separated Between you and your

G-d, And your sins have hid His face from you, That He will

not hear.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

40 | Kehot’s note points to Isaiah 21 for these words.

Isaiah 21872 oyw”

PARAGRAPH 6

4 "npabn

One who commiits a sin, it wraps around him and goes be-
fore him to the Day of Judgment. The Alter Rebbe links it
to the soiled garments that sin makes for the soul.

Avodah Zarah 5aR °1 17t 72y

42 o8 nOwn

“And you shall make a headplate of pure gold.” The open-
ing words of the Torah Ohr maamar the text cites on the
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44

45

46

47

meaning of the partition.
Exodus 28:36177:1”2 mnw
o VTP 0NN Pmag 1"?}} nnnDY Y 201 YR Yo
And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

anag ko2

“In all their affliction He was afflicted.” Cited from the
Midrash on the thorn-bush, as part of the discussion of
the partition.
Isaiah 63:9°0:370 \1°yWw°
D7) K7 INZR02 INJTR3 DYPYIN 1D TR 13 17 00132
:07y 772 DRI 0PI
In all their affliction He was afflicted, and the angel of His
presence saved them; in His love and in His pity He re-
deemed them; And He bore them, and carried them all the

days of old. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“My dove, in the clefts of the rock.” The verse of the expla-
nation in which “I clothe the heavens with blackness” is
interpreted.
Song of Songs 2:1477°:’1 0*°Wi1 W
IR CIPRYD TRIDTIR PRI MINTRE 002 ¥oun M3n2 Cniv
IR TR 27y TP TP
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

TP Donw woabn

“I clothe the heavens with blackness, and make sackcloth
their covering.” The image of the coarse garment that
hides G-dliness.
Isaiah 50:3°2:2177°yw°
:0MI03 DR P NMNTR 0N whavR
I clothe the heavens with blackness, And I make sackcloth
their covering.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"yon MR

“These are the journeys of the children of Israel.” The
opening words of an explanation the text cites here.
Numbers 33:1°K:3"2 12712
MYRTT2 DORITY D7IE PIND R PR PRI Oyon mpN
Hahhsl
These are the stages of the children of Israel, by which they
went forth out of the land of Egypt by their hosts under the
hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0oMN NP DoywaaY

The Zohar on Acharei that the text cites on “your mother
was sent away”; the Kehot note gives the page as 75a, cor-

likuteitorah.com/likkutei-torah/balak/5/
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recting the 74b printed in the text.
Zohar, Achrei Mot 54:332-56:340-2"5w:7”1 mn >INX 7M1 190
w73
1The first 18 lines of the Hebrew text are not found in our
translation.THE NAKEDNESS OF THY FATHER’S WIFE
SHALT THOU NOT UNCOVER. Who is meant by thy father’s
wife? Said R. Simeon: ‘We have learnt: As long as the
Matrona is with the King and giveth suck to thee, she is
called “thy mother”. Now, however, that she is banished with
thee and is removed from the King, she is called “thy fa-
ther’s wife”. She is his wife, because he has not divorced her,
although she is in exile. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

“Yaakov is the cord of His inheritance.” Like a rope, the
bond between Israel and G-d carries the effect of a per-
son’s deeds above.
Deuteronomy 32:9'0:3"% 0°727
:in?m1 221 3Py iy Havayah pom »2
For the portion of the L-RD is His people, Jacob the lot of
His inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“My offering, My bread, for My fire-offerings.” The open-
ing words of the maamar in Likkutei Torah on Pinchas that
discusses the soiled garments of sin.
Numbers 28:2°2:11”3 72712
M3 07 "WKD "RM2 “3377°NK D72 DR PR 137hN Y
37¥in2 k) J"!l?lj'? flalvZs)
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Midrash asks why G-d appeared to Moshe from a
thorn-bush, and explains with “In all their affliction He
was afflicted”: G-d shares Israel’s distress. The text points
here in its discussion of the partition.

Shemot Rabbah 2:5'7:2 127 mnw

“Your iniquities have separated between you and your
G-d.” The verse that Reishis Chochmah calls the mystery
of the partition, and that this paragraph explains.
Isaiah 59:2’2:v”1171°yw°
ITROT DPMIRLM D2R2K 1777 093 DO7Tan P 0P NAIYON *D
:yInwn 09M 0%1
But your iniquities have separated Between you and your
G-d, And your sins have hid His face from you, That He will
not hear.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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52

“And for your transgressions your mother was sent away.”
Iggeres HaTeshuvah, chapter 6, discusses it; the “mother”
sent away is the Shechinah in exile.
Isaiah 50: 1’1 17°yw”
WX WA 0 IR PANZY WK DIBK NIN"1D 190 71K 7K 1
02K NP DYYN D123 D°NAtY2 1 1 0ams non
Thus saith the L-RD: Where is the bill of your mother’s di-
vorcement, Wherewith I have put her away? Or which of My
creditors is it To whom I have sold you? Behold, for your in-
iquities were ye sold, And for your transgressions was your

mother put away.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 7

53

54

55

56

PPN DUMIN L L QIPON L L DY

At the very end of that explanation, in a parenthesis, the
text gives the reason that “our G-d” is said of the Name
Elokim and not of the other Names: Elokeinu means
“ours,” G-d drawn into actual revelation to us, and this
comes specifically through the Name Elokim, the level of
Gevuros.

KEHOT'S NOTE

.[3] .X”BD DopnynHn 77w 77721 .(A°Y0 ,A1) TIIRD %D 7IR°2 710 0°2X12°Y

T7IPRY RN T 2wn na

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LR ,20P 17y N RS

NI 7pan npn
The Talmud reads “and He cleanses” in the Thirteen
Attributes as “He cleanses those who return.” The Alter
Rebbe applies it to the first teshuvah.
Yoma 86a:571:X 175 X1
PR "2 NINT 22 X TP 21N WY *D? N M
017 WK K1 7R KP? 0K 123Y " NpI” i WK K niK
il’m ,1’:[”’? RIT Apan 773°2 RO AR 0R1 1;3?7 ,"ipa? i
Y R M
William Davidson, Vocalized Aramaic (CC-BY-NC)

DONIZT DOWI2DR QWD NIPARY PInaR 2Yaw R pan PN

Iggeres HaTeshuvah, chapter 8, says that through teshu-
vah “your iniquities separate” no longer applies, for “He

3

cleanses those who return,” washing their souls of the

soiled garments, which are the external forces. The text
cites it for the effect of the first teshuvah.

Tanya, Part III; Iggeret HaTeshuvah 8:3n7ax ;>w°ow pon ,x°1n
A0 nawnn

VDTN DPIINY” PR W DTRIY NRORT URI2 Moy wn 1
[ali7ga} mpg?ﬂ ?ﬂ'l'lY? ,”D’JW'_? RIT ApIR” - PNR1Y” N 0N
RI1332 2IN2Y 03 ,RINR RWOY 02292007 07 ,0°KIRT D’Wﬂ:??;
22 inpabn”
Kehot Publication Society (CC-BY-NC) ' . ‘
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270 %92 PI8 1INN

“Say of the tzaddik that he is good.” The verse that links
the attribute of tzaddik, Yesod, with “good.”

Isaiah 3:107 277y w°
22X DIPPPYN 21973 210D TS IR
Say ye of the righteous, that it shall be well with him; For

they shall eat the fruit of their doings.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

RIS

0531n2 °nonnm

“And I will walk among you.” The verse of a maamar cited
for the union of sovev and memalei.

Leviticus 26:1227°:173 XIp"
:0y’? *>7PA DNRY 0RPR? 027 N7 023102 °N2PINM
And I will walk among you, and will be your G-d, and ye shall

be My people.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1WIR° D597 %2 71770

There “My covenant of peace” is explained as the supernal
covenant that “connects what is far above the chain of de-
scending worlds so that it comes into revelation,” the level
of the supernal tzaddik.
KEHOT'S NOTE
mewonwnn 970n 19y A9YRPY n wpnn” 2 k1M RIN D 17IpY
R A B i B = B P o L B e

hi"7alLl =R laiy i}

“For the mountains shall depart.” The verse of the maamar
whose end is cited here for the attribute of tzaddik.
Isaiah 54:107:77117°yw°
M rzz‘m:-x"? JARR CTOM A1VIAN NIYAT WAN? 0007 03
1 R0R AR vIAn x> ’mbrp'
For the mountains may depart, and the hills be removed;
but My kindness shall not depart from thee, neither shall My
covenant of peace be removed, saith the L-RD that hath

compassion on thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(27y >p7) ’ma

The Tzemach Tzedek discusses this Zohar passage, “since
you have done this,” there.
KEHOT'S NOTE
ROW ¥ 7R D02 TP Y R-T71 NPMR — 71D ORT 7172y 1INRT 107
'8 DOYD IRTY .72V D PUTR AR M2 1PYRD Pwnn 210 1wy Uy
P17 W TP 0A IR LA LT e

PAR 130 290 WY

“Trust in Havayah and do good; dwell in the land.” The
Zohar’s comment on this verse is cited for the effect of do-
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63

64

65

66

67

ing good.
Psalms 37:32:1"% 0°%°1n
3R YT PIRTTIY 230Ny N2 nv2
Trust in the L-RD, and do good; dwell in the land, and cher-

ish faithfulness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PAR 130 20 WY

The Zohar on “do good, dwell in the land,” which the text
cites twice: for the drawing-down that comes from doing
good, and for the judgments that prevail when good is not
done.

Zohar, Behar 8:52-9:591”1:’v-2"1:’11 7712 ,71717 7100

AND IF YE SAY, WHAT SHALL WE EAT, ETC. R. Judah cited
here the verse: “Trust in the L-rd and do good, dwell in the
land and follow after faithfulness” (Ps. 37, 3).

The Zohar; London, Soncino Press, 1933 (Public Domain)

aw Rt e

The note, on the Ramaz’s words quoted in section 1 on
“Havayah’s portion,” gives where they stand: on side a of
the page, and also on Zohar I 96a.
KEHOT'S NOTE
XX R7ITY OR TINY

ow RN

The note quotes the Ramaz on Zohar III 110: “the matter of
‘and do good,’ because there is a wondrous novelty in its
doing... for when the covenant is established, then it is
alive, and this is the level of its doing,” as cited in Or
HaTorah.
KEHOT'S NOTE
19PN 7 10 INWYA X922 WITON WO "1Dn 210 W 1IY” P AT
MR — 797y 121 AN»WY 12 RO 1 °10 R IR N°920 Dapn o0 o7
U8B 3,7 JIMARY D2 .3 ,BY OMID D MpY AR LTP Y R-T70 T
R~phi

2opoN T2y
“Between one who serves G-d and one who has not served
Him.” The source of the term oved Elokim.
Malachi 3:18777:2 29Kn
1172y X2 WK DPPX IV 1°2 YYI? P8 172 DR DN
Then shall ye again discern between the righteous and the
wicked, between him that serveth G-d and him that serveth

Him not.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2opoN Ty

Tanya, chapter 15, explains that the “one who serves G-d”
is one still in the midst of the battle with his evil inclina-

likuteitorah.com/likkutei-torah/balak/5/
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tion, unlike one who does good by nature without any
struggle. The text cites it for the effort of “do good.”

Tanya, Likkutei Amarim 15:1-20°90K "2 swR7 PP X010

2R

TV PR LYY PUTS TR DKM DRIYY NNY 12 AN

SR 7POTEYD PDOROR T2V 12 WIDIIY LMY KD UKD DOR0K

>12X3 W22n° XPW PMILp YU WYY 12y 123077 317 08

- M ,7nR 2 onpa? 973 tnyy 172y nnR2 KW a0
B3Rty

Kehot Publication Society (CC-BY-NC)

AnonM IPAR K11 72

The note points to the Rebbe’s maamar for how effort in
doing good repairs the concealment of the Name Elokim.
KEHOT'S NOTE
(7P °y 3-UPYPN BPAD) APYD MWD 1w MDD Iy 1°AN? 177 AR

DopYN 11 1amY W

“For a sun and a shield is Havayah Elokim.” Havayah is
the sun and Elokim the shield that screens it.

Psalms 84:1227:775 0°2°11n

1002 0°2777 230Yan? X *7 107 79291 17 099K *1 1A Wt o3
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2 79 0°%nn

#IMA IR 2990 Iy

The note gives this chapter of the Tanya as a place where
the interweaving of the Names Ado-nai and Havayah is
discussed.
KEHOT'S NOTE
1770 1”7 YW MT°0) .7 ,70 W '{DP'? 179 2”0 R°1N2 ART 7T 1Py
N 1°3yW R ,0 77’0 MITAR NIXN 9°N1%7 7772 AR .ANAN °NOY IR
7Y BUPOR T Ay 2P O IR

(27y0 2n7) P’Ma YN

The passage there explains the drawing-down of the
Infinite Light through “hairs,” which divide the flow so
that there are countless different levels of comprehension,
the only thing that distinguishes one angel or world from
another.
KEHOT'S NOTE
W R 0 oW R oYY IR

NmIpa 1P nob

The Zohar passage the text cites, with the Ramaz’s com-
mentary, for the sweetening of the severities of memalei
kol almin.

Zohar, Tazria 1:2-3:11X7:’3-"22°R ¥°710 3717 190

R. Aha also asked why the word “conceive-seed” is used in-

stead of merely “conceive”. R. Jose answered: ‘A woman
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73

74

75

76

from the time she becomes pregnant till she is delivered can
talk of nothing but the child she is to bear, whether it is to be
aboy or a girl.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

n7wR Yy QINT %2

“For man is a tree of the field.” The basis for comparing
souls to the fruit of a tree.
Deuteronomy 20:19v°:’> 0°127
"I PIYNN? Apan? [Py D07y DI 0 TYN MDD
TN YY DTRT °2 0790 KP ANRY PIRN 121 73 1173 YRy 0TI ARy
19¥R32 19N K2y
When thou shalt besiege a city a long time, in making war
against it to take it, thou shalt not destroy the trees thereof
by wielding an axe against them; for thou mayest eat of
them, but thou shalt not cut them down; for is the tree of the
field man, that it should be besieged of thee?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
0%, 0%727

TTWR Y QINT %D

The Zohar reads the verse as saying that the root of the

soul is a tree of “the field which Havayah has blessed.”
Zohar, Balak 28:318-29:32715w:10”2-n"w:n”3 P72 ,7m11 7190
“for man is the tree of the field”; this one is called “man”,
being known as such above and below; he is the mighty tree
of that field which the L-rd hath blessed. “To be besieged of
thee”: these words are connected with the earlier part of the
verse, “thou shalt not destroy its tree”, namely, him who
gave advice to the townspeople and prepared them to with-
stand a siege before thee, counselling them to amend and to
blow the trumpet for repentance, to avoid thee and come
before G-d. ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

’111993 IWN ATY

“Like the scent of a field which Havayah has blessed.” The
phrase the Zohar uses for the source of the souls.

Genesis 27:27172:172 N°wX12

7712 232 07 XY MR NI 1T MDY N 9TpYn wan

11372 WK 1TY

And he came near, and kissed him. And he smelled the smell

of his raiment, and blessed him, and said: See, the smell of

my son Is as the smell of a field which the L-RD hath

blessed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

23 Pyn mas

“For one high above another watches.” The Kehot note
says the phrase is borrowed from this verse’s language.

Ecclesiastes 5:7°1:’1 n2ip
>3 Y2NT77Y ARNNTOR A3TR2 MININ PR LIYR 71N U pYYDN
0777 07723 Y 723 Py 723
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If thou seest the oppression of the poor, and the violent per-
verting of justice and righteousness in the state, marvel not
at the matter; for one higher than the high watcheth, and
there are higher than they.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,1 NP on e NI

B raNmDl

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[3] .o x own (2,7) Tavan

O”P TNy N2 7t 19N

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT’'S NOTE
mma PhY Pebe” ow P (1Inp 0197) 173 MR 111197 ARNID
MPOR PR 3 DY TP AR Pw 1107 IRDT YA PN0Y And 1hann
WORYT 1PYAN TPAY 23 9P 1R myA PYRT TR MYIn C1RER 22902
R DY RONPOW RO KPT 0773 1RMY . . 0°YAD 1P 11Tpam nnR
IR .70 PMIEN 1PPRAT PAPWT 1790 RIpW 2371 132 Y Rwnw 17
LAPR Y P92°D NPMIR 03

199K 572 °2W 1°2 \N°OW Q¥R

The words here quote Bereshit Rabbah 4:4; the passage is

shown below.
Bereshit Rabbah 4:4°7:7 127 n°wx12
mwn Oy 92T 70 URPM OIR PIRT DR 0w DR RO :(3 ...
95w IRI22 R PR MIPITA MIRTR D XA DR PIRT 072 03 7an
MIRT? 17 K37 MR MIRID V9 XAT DR OT9ITA NIRRT 12
TOR OX 77 9UR TA0R TMIR XD 772 70w AR122 R0 PP miop
TP MR M %N 11 P52 Ry MR ONR 07 w32 AnRw
TIRD NRY 00w DR R 7317 RITWD M ORY R M2 i
TR IR 072 03w PAn TR Oy 927 M %1 RIAw K9 IR

... R0

A certain Samaritan asked Rabbi Meir, saying to him: ‘Is it
possible that the upper waters are suspended by the word of
G-d?’ He said to him: ‘Yes.’” He said to him: ‘Bring me a tube
with water.” He brought him a tube with water. He placed a
gold plate on top if it, and the water did not stay in place; [he
placed] a silver plate, and the water did not stay in place.
When he put his finger on top of it, the water stayed in place.
He ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT’'S NOTE

21T Qw00 Ow L [0] L7 (2797 ,79) TINR PV LT ,T 173 RA

DINE 7Y R*D WON X . . IMPIN PR 71D

This note is on the words of section 1 that G-dliness can
shine in a revealed way only through contraction.

KEHOT’'S NOTE

L0909 RN’ NN .00 P8 9N NI%N YWY A ,A1 0°2%1 '[?:,7‘? hhel
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The words here quote Isaiah 6:3; the passage is shown
below.
Isaiah 6:32:1 1717y
PIRIPD Xon MIRIX 0 wATR WATR WATR MRY MITOR T KDY
97922
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

ALy

82 NP2 IR PINT NN DORWR NN

The words here quote Jeremiah 23:24; the passage is
shown below.

Jeremiah 23:24773:373 7o

DRYINN XiP MTOND WNINK? I DNOR2 TN NYTDN
ORI K2R 7N PIRTNNY

Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L12,10 7R

83 MY n pon e

The words here quote Deuteronomy 32:9; the passage is
shown below.

Deuteronomy 32:9'0:3°% 0°727
:in’2m3 921 3Py iy Havayah pion »3
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

0,29 0127

84 AN NP1 Ta

The maamar on “But Havayah your G-d would not listen to
Bilaam,” cited in section 1 for the soul’s portion of
Havayah.
KEHOT'S NOTE
3,19 RxN D Mpb

85 0°201°2 7”72

The discourse on the section of the libations, cited in sec-
tion 1.
KEHOT'S NOTE
T, e oyb

86 NINY 115 DOPDR 927 7T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A1 R™MN
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'3 X70P 27y 17°8T) KPMT2

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE

LA-2090°R Y 1IIRT 'R NN PRyl

PEN2 T .. AN hwaa

Kehot’s note points to where this is explained further: Etz
Chaim.

KEHOT'S NOTE

RIORW 7172 9710 37D W 17y2)” 17y 7°0111 20 °Y 170N 170 R
771107 o I (0 ﬂWPY? N7 W”¥1 10 12IR) R”1 1D N1Ipn
N”IN2 03 IR7 .27y "0 owa mooaeh vrwno 10 0 p‘rn mnrew

110y 9N neio WLy

The note is on section 1’s statement that most souls are
from Beriah, Yetzirah and Asiyah.
KEHOT’'S NOTE
2,7y 0°vawn R™N '{”57|:S7”’J73 o MRwat M1

DOVAWR 277 1"RN2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2,78

5N21° 27 7IN°22

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
S9RIR LM @R npY

o PR WP A

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.3,y omIn e P

0997731 DIMINY D MM

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE

LTRIN°2°Y 1-970 M NN K210 1RO YR

1°AN2 1a%

The words here quote Genesis 2:7; the passage is shown

below.

Genesis 2:7°1°2 NPwR12

D0 MY XD MEM MEIRTTR I0Y DIRTNK DPRK M 3
:130 W17 DTN T

Then the L-RD G-d formed man of the dust of the ground,

and breathed into his nostrils the breath of life; and man be-

came a living soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,2 0°WR72
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95 MM %337 DR 1773

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.3,y onan e 1aph

96 1nEDYR BrrINmD
Kehot’s note points to Avodah Zarah 5a for these words.

Avodah Zarah 5ax 1 17t nmay
KEHOT'S NOTE

S e

97 POx% nOwy 772
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X, X™Mn

98 ’2°2 127 Mnwa

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
07y MR s 07K AR7

99 R NPT °2 0707 27°mA

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
1390y R-T73.10°Y MR D NPMIRDY LK L,0 NP D oy IR

100 5N11° 27y 7IN°22

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
A, wrne nph

101 Ty —

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
NI A

102 NP Pan apye
The words here quote Deuteronomy 32:9; the passage is
shown below.

Deuteronomy 32:9'0:3"% 0°727

:in?m3 921 3Py iy Havayah piom »2
For the portion of the L-RD is His people, Jacob the lot of
His inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
0,35 0"37

103 | Kehot’s note points to Psalms 53:4 for these words.
Psalms 53:4"7:3"1 0°2°1n
FTARTDI PR 230D 1°K PRI VTN 30 ﬁ‘??
Every one of them is unclean, they are together become im-

pure; There is none that doeth good, no, not one.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/balak/5/
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104 | “There is none who does good, not even one.” Applied to
the laziness of one who neglects doing good.
Psalms 14:33:7 0°2°1n
TARTD3 PR 2307IRY 1K PRI 1707 10 990
They are all corrupt, they are together become impure;
there is none that doeth good, no, not one.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
105 | Kehot’s note points to Genesis 1:11 for these words.
Genesis 1:118:°K N°wX12
™MD APY D Yy YU Y WY RYT PIND RYTD DOPOR R
927 PIRTTPY 1299 WK An?
And G-d said: ‘Let the earth put forth grass, herb yielding
seed, and fruit-tree bearing fruit after its kind, wherein is
the seed thereof, upon the earth.” And it was so.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

106 NNP Y N1°27 N7 RIORD

“From a high roof into a deep pit,” the Talmud’s image of
a great fall. The Kehot note says the Talmud’s wording
there is 0.
Chagigah 5b:16-171"-1"1v:2°11 112°an
Xiop "Xi? XpB "3 T3 IR X} NiPp 90 WP MA 3
NP27 D7 RWRD WK AT M 91 — PN Dnwn pRwr
NI 0R %3 ,NOTIR2 VI Popw N XM v3T) 021 NnpRY
DU PER PIN PN 7RIT NIMW KIVT KIK LW NXOB
37 X7 %27 AP? 0K K37 072°Y T9RMI KD 1137 RIM RIK
PBR 272PR) RIX PPPR ANINCDI2 217t XD AR 20
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 8

107 AnDDR 1 NPT vER

The Midrash says of the serpent, “according to its great-
ness was its downfall.” The Alter Rebbe applies it to the fall
of lofty souls.
Bereshit Rabbah 19:1'R:v”° 127 n°wx12
ST ,PNR K21 PIR PTYL,pTanm 9OK T ,177IM RN DK ...
"% :PRM 37 OW3 "IN L7327 RO 000 MR 93,020 RO T oY
127 X°YWIT 227 .25m 71X 2on 011y ,1NP0n 177 Wi Pw T
TYPR 13 77077 930 A0 P 099 1P T 1T DODAPT MR
720 L, 9P MR NMYIR 12 NYRY 37 .70 0MPUBR R
M ,17°2 R°WUNAND 1PWR QTR 177 19 K9DRY 091917 701 1717a
X2 720
“The serpent was more cunning than any beast of the field
that the L-rd G-d had made. It said to the woman: Did G-d
actually say: You shall not eat of any tree of the garden?”
(Genesis 3:1). “The serpent was...cunning” - it is written:
“For with great wisdom is great anger, and he who increases
knowledge increases pain” (Ecclesiastes 1:18). By increasing
wisdom a person increases anger against himself; by in-
creasing knowledge he brings pain upon himself. Solomon
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said: Because I increased wisdom for myself I increased
anger against ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

.[3] .79 mp‘mw .(R,3) nwx12 10 T'IP‘?JW RL,0°972

mawnna vy PR

The thought of Israel preceded everything in creation.
This shows how high the root of the souls is.

Bereshit Rabbah 1:4°7:°X 127 n°wKR12

:(2 ,3% ©°91N) o057 1P T3 RO V13T MOWRI VAP R ...
;W BW et wIpnm N°21 DRIWM MART .73 IRD RO 11017
0723y :(° ,1 YWIT) IMRAY PIn MIART MIRIAT? Aawnna 19y
MIp NTY NI :(2,7Y 0°9NN) AR PIn RIS 71N 1273
0197 TI35 RDI” :(2° ,D M) MR Pan wIpRT N3 CoTp
MY 777 (7,3 D°21N) TNRIY I wn DY MY R NwRID
AR MR RPYT 5372 72X 027 Y[ NI wnw "9 a aoyh
,OW) Ay AMRY 71791 07 0703”7 (2,3 OW) INRIY 1wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT'S NOTE

7,897

PARAGRAPH 9

nvnn SwRI 7773

There the Alter Rebbe asks how food, the mineral, veg-
etable and animal, can give life to man, the “speaking”
creature, who is higher than it.
KEHOT'S NOTE
.2 ,KD 1ApY

nonT SwR9

“And Moshe spoke to the heads of the tribes.” The opening
words of the maamar cited on the fall of what is rooted
high.
Numbers 30:2°2:°7 72712
TS WK 270 71 KT DRI *127 nivni SWRITON Y 12T
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/balak/5/

M

12

13

14

5 2P TOMK 10 1D

2w YR By 0INR aY

Rabbi Yochanan’s example of desecrating G-d’s Name:
“such as I, if I walk four cubits without Torah and without
tefillin.” A great person’s neglect of good is graver than
another’s.
Yoma 86a:71:X 170 X1
D°12 1297 ARV 32 1PomINY TY 0wn 1K — 201 1Y Py 12y
o) ,1PIR 1WR — AR ay) npyn XY Sy N1y oo
02°nRLA Yon 03°%y 1927 M 0i*3 °2” MR .19 07197
D AW — WA APy T M2 ninem ninta By aay
DYWD LYY CNTRDY MRIY .PRIRR 10N LPRIR 0vmedn
033y 0oy

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE

WX ,1D R

W PomInw Ty own 1t NY

Iggeres HaTeshuvah, chapter 1, explains that this forgive-
ness is from punishment, while the light the mitzvah
would have drawn down is still lacking.

Tanya, Part III; Iggeret HaTeshuvah 1:1-2;>w°%w pon ,x°1n
P2-RON 12WNA NAAR

72y ;TR 9 Oy AWM 07 7723 SpIPn AYRY :Rni> ioa RAR
X2 m3n 5y 92y ;3% Poniny Ty own 1K - 2g7 Ay nitn By
2372y ART ,¥AI°D) 1931 0°1837 09 ,APIA 1WA - W) AN
DIWn A0 ,Aryn KD DX AmiTY 09373 Ay mzn 0 PyhT
NN D3Py NiNGiya YOU IR Twnn iy mn orp 1YY
77 K TPTIPR M7 AW 1IN 13) RITTTIN2 RI0PRTIN

... W01 9y 031, ("RDPRT IR
Kehot Publication Society (CC-BY-NC) ‘ ‘

N”AaN2

The note identifies the chapter of Iggeres HaTeshuvah to
which the text refers: there the forgiveness for a neglected
positive commandment is explained as release from pun-
ishment, while the light of the mitzvah remains missing.
KEHOT'S NOTE
X PIB

TPARP DO pRynn
“From the depths I have called You, Havayah.” The teshu-
vah that restores the light of a neglected mitzvah must
come from the very depths of the heart.
Psalms 130:1'X:7"p 0°2°1n
7 TIRIR DpRyRn nivyRn 1Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.X,5p o°%nn
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PARAGRAPH 10

15

16

17

18

19

“A wind has passed and cleansed them.” Iggeres
HaTeshuvah uses it for the first teshuvah, which clears the
way for the soul’s return to Havayah.
Job 37:21x73:17% 2R
10706 772y MM u’pr;n;ig R 972 IR ’INTNB nny
And now men see not the light which is bright in the skies;
But the wind passeth, and cleanseth them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

w1 PN

The note records a variant: Iggeres HaTeshuvah reads
“their souls” (nafsham) where the text quotes “his soul”
(nafsho).
KEHOT'S NOTE
QW1 :0W N”NaR2

TIPRD RYn ThYn MPYRY wan 17200 1Y 2w 1wea boin

N'P21 T2 °1° 12 1P
Iggeres HaTeshuvah, chapter 8: after the cleansing, the
soul can return to Havayah Himself and cleave to Him as
it was before it was breathed into the body. The text quotes
it for the second teshuvah.

Tanya, Part III; Iggeret HaTeshuvah 8:4n73x ;>w°ow pon ,x°1n
700 wnn

=72 17 7Y WP 0w B3N K L7000 Mm 172y MY nRm
T2 77207 92 AR2TAY ,ANipn? moyn aPyn nivyy Jwnn Nin
W3 ,TMT N72203 T 12 NI AN 3 X7D)
TIT 7Y inD1) DTRD A2 WD Awn? TP 713N YR MmNl
TR RIT - PR M RIPY 0702 00 112 09337 0IR2 5N

.RPY 2R Ko7 AN L(wD12

Kehot Publication Society (CC-BY-NC)

2°p9N 1277 1770

There the Torah “that toils above the sun” is explained as
far above “a sun and a shield is Havayah Elokim,” the lev-
el at which Havayah is drawn into Elokim; that higher rev-
elation was not given to the Patriarchs but to Israel at the
Giving of the Torah, “face to face.” It is the Havayah that
the second teshuvah reaches.
KEHOT'S NOTE
LT, W ’D 2°YP 0A IR LTI RN

an® snyTIa NP 1T e

“But by My Name Havayah I was not known to them.” The
cited maamar reads it as Havayah before it is revealed in
the emotive attributes.
Exodus 6:3°:1 mnw
"RYTII XY MRy T K2 IpYORY PUETRR DTINTOR KXY
077
and I appeared unto Abraham, unto Isaac, and unto Jacob,

as G-d Almighty, but by My name Havayah I made Me not
known to them.

likuteitorah.com/likkutei-torah/balak/5/

120

121

122

13 2py° '|’Y7mN 1270 AN
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
2IPPRD %% 1 M
Yaakov’s vow, “And Havayah will be my G-d.” Read as a re-
quest that Havayah Himself be his Elokim.
Genesis 28:21872:M1”2 N°wX12
077K 7’1 1771 "2R N°277R 019w PRIt
so that I come back to my father’s house in peace, then shall

the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RPN TOWIN MISH

“A commandment of men learned by rote.” The opposite
of the joyful mitzvah of the second teshuvah.

Isaiah 29:1337:v73 1°yw°

PIY 1271 21722 PRD PRI MI QYT WA "D 1Y IR MR
TR DOWIR NN MR DNXT > 3

And the L-rd said: Forasmuch as this people draw near, and

with their mouth and with their lips do honour Me, But have

removed their heart far from Me, And their fear of Me is a

commandment of men learned by rote;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Yaakov’s blessing to Yehudah, “Binding his foal to the
vine... he washes his garment in wine.” The verse of an ex-
planation cited on doing mitzvos with joy.

Genesis 49:11x7:0”n NWRI2

:1MID 0°22970721 W27 1772 025 11K 13 TR MY 1937 ok
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 11

123

124

125

“Return to Me, and I will return to you.” The verse of the
third teshuvah, read as a return to G-d Himself.

Malachi 3:7°1:3 23821

D2P2X MAVR) *2X ANV DALY X2) PR DO DN WY
123 R2 ONTPRI NIRRT IR

From the days of your fathers ye have turned aside from

Mine ordinances, and have not kept them. Return unto Me,

and I will return unto you, Saith the L-RD of hosts. But ye

say: ‘Wherein shall we return?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

72WNa 1R

Rabbi Eliezer’s advice to repent one day before one’s
death: since a person does not know that day, he should
repent today, “and all his days will be in teshuvah.” The
Alter Rebbe infers a teshuvah that is not for sin.

Shabbat 153ax »”1p naw

2OPONT PN W MM

“And the spirit returns to G-d who gave it.” The essence of
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teshuvah: the soul’s return to its source.
Ecclesiastes 12:7°1:27> nonp
TIN3 WX DRORTX WD MO MY YIST-PY 1997 307
And the dust returneth to the earth as it was, and the spirit

returneth unto G-d who gave it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mawnna vy SR

The thought of Israel preceded all of creation. This is the
root to which the third teshuvah returns.

Bereshit Rabbah 1:47:X 127 n°wKR12

:(2 ,3% 2°%71N) 22057 1P T3 RO V13T MOWRI VAP R ...
,WR PWw ey WPt 1221 PRIW MART .73 1RD IR0 11017
0°21¥5” (7,0 YWIN) MRIW IR MART MR 72wnn oy
IR NTY MO (2 ,7Y 0°9N) MRIW 1P DRIWS PR 1273
0197 T23 ROD” :(2° ,1° 11°M7°) MR 1IN wIPRA N°2 "0p
MW o7 (10 ,2Y 0°70N) MR 1A MOwR Y e PN PwRIn
AR MR KPYT 2372 720K 037 TP N wnw 2197] A oy
,OW) YW MR 71791 0090 093”7 (2,8 Ow) R A2wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

PARAGRAPH 12

AT Ry MY TY

“Until Your people pass over, Havayah.” Read as passing
beyond the Name Havayah at the Splitting of the Sea.

Exodus 15:16170:1"0 mnw

Y T2PTTY TARD W YN PTI2 TND ANROR 07PRY YBA

:°1p N0y 12y°-7y Havayah

Terror and dread falleth upon them; By the greatness of

Thine arm they are as still as a stone; Till Thy people pass

over, O L-RD, Till the people pass over that Thou hast

gotten.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

mwass o0 men

“He turned the sea into dry land.” The hidden world be-
came revealed through a revelation from above sovev kol
almin.

Psalms 66:6:170 0°2’1n

H2 TR O 213 M3V V132 MUY 07 79
He turned the sea into dry land; They went through the river
on foot; There let us rejoice in Him!

likuteitorah.com/likkutei-torah/balak/5/

129

130

131

132

N3 APy UMK 1Y
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PR AR 123°p2°n won

Israel’s question at Massah and Merivah, “Is Havayah in

our midst, or not?” The Zohar reads ayin as a level above

Havayah.

Exodus 17:71:1° mnw

AR 00D P PRI 12 2775y m20my o 0ipna av XM

PRTON 1129920 TZ?Z[! 173?{’?

And the name of the place was called Massah, and Meribah,

because of the striving of the children of Israel, and because

they tried the L-RD, saying: ‘Is the L-RD among us, or not?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1N R 1239P2 0 won
The Zohar in Parshas Shelach that the text cites, on “Is
Havayah in our midst, or ayin”: Ayin is Atika Kadisha,
above the Name Havayah.
Zohar, Sh'lach 6:31-391”%-x"7:1 7% now 1717 790
R. Simeon said: ‘What he said was this: “If you see that the
produce of the land is like that of other lands, then the Tree
of Life is in it, but it does not derive from a still higher place.
But if you see that its produce is superior to that of all the
rest of the world, then you will know that that difference
originates from the Ancient Holy One who is called ayin
(nothing), and you will know the answer to the question once
asked by the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NN2 PR YT
“Know from where you came.” Read as “from Ayin,” the
root of the souls.
Pirkei Avot 3:1°X:’3 max miwn
>T°? X2 ANR XY 07127 YW 23007 iR RPN 12 K2Ry
T 107 TNY AAK 0 %3071 7200 AN XYY LOR2 PRR YT .03y
™7 DY Oipn? L7797 ARK INPY M0 ADwR DRI RN AU
0370 *29n T2k *107 I3WM 1T 1A? TNY ANK R 21971 .1yPim
R I2 WITRA
Akabyah ben Mahalalel said: mark well three things and you
will not come into the power of sin: know from where you
come, and where you are going, and before whom you are
destined to give an account and reckoning. From where do
you come? From a putrid drop. Where are you going? To a
place of dust, of worm and of maggot. Before whom you are
destined to give an account and reckoning? Before the King
of the kings of kings, the Holy One, blessed be He.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

BRI B PR

“Israel has no mazal (constellation).” Read as “Ayin is the
mazal of Israel.”

Shabbat 156a:12-1337>-277:X 1”1p naw
SRIMWYH P w1 WY P ,0°0mn P iR XD 27 ,7nnR
>3 KT ,AORYY? 12050 227 RTINY LPRID07 P 1R K and v3n
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D37 77T PR 0 MR A7 MR 7oROD Hn PRY 1o nd
07 — "R 0237 NN °D IO PR DOWYD NINIRm 17PN X
7T 27 IWRT LPRIO? P 1R 120 29 AXY PRI KDY anm
JRINT ANIR RZPY 0RIY — 29RO P PRY 1010 127 0N

... TR 30 DTAR R

William Davidson, Vocalized Aramaic (CC-BY-NC)

133 7112% 7 @Y
“And streams flowing from Lebanon.” Brought as a hint to
the lofty source from which the souls flow.

Song of Songs 4:15170:’7 0w W
11222710 07711 070 00 X3 DI YR
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

134 5 113291 ONR
“With Me from Lebanon, O bride.” Another verse brought
for the same source.

Song of Songs 4:8'11:*7 0*°wn W

273 WRIR TIRR WRIN TIWA ORI 191270 AR 172 191270 AR
Heialahipiial m’j}j nﬁJ}ngD '[1?31?11

Come with me from Lebanon, my bride, With me from

Lebanon; Look from the top of Amana, From the top of Senir

and Hermon, From the lions’dens, From the mountains of

the leopards.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13

135 “ox 1w
“Return to Me.” Read as a return to G-d’s very essence.

Malachi 3:7°1:3 23871

D2°PR AWK "2K 12 DRTRY XYY PR OnN0 02N nn?

12303 7193 ORTRRY NIRIL T NN

From the days of your fathers ye have turned aside from

Mine ordinances, and have not kept them. Return unto Me,

and I will return unto you, Saith the L-RD of hosts. But ye

say: ‘Wherein shall we return?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 14

136 TR 1PEN TOTINY

The Torah speaks: “And I was with Him as a nursling.” The
verse of a maamar cited on the Torah’s root in G-d’s
essence.
Proverbs 8:30°7:'11 “own
:NY233 1307 NROYR O 0P DMIWIY MR T 23K M
Then I was by Him, as a nursling; And I was daily all delight,
Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/balak/5/
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137 | “Whoever studies Torah makes peace in the household
above and in the household below.” The household above
is sovev and memalei, which the Torah unites.

Sanhedrin 99b:10%:2 v”% 1°77710

2w X7pn02 01PY DR ARY? 17102 PRIV 23 1TI0PK 227 0K

*2 D12 iy Ayna PIT XY MR L T9n P KYPnD: moyn
2% Ay 0ivw

R’ Alexandri said: All who engage in Torah for its own sake
make peace in the household above and in the household
below, as it says “If they would grasp My fortress, they would
make peace for Me, they would make peace for Me.”
(Yeshayahu 27:5)

William Davidson, Vocalized Aramaic (CC-BY-NC) - Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)

PARAGRAPH 15

138 NAsy "onwh 0°a

“On the eighth day there shall be an assembly for you.”
The verse of a maamar cited on Torah study and action.
Numbers 29:357”7:10" 12712
Aty X7 173y NIXYR-23 027 M0 N18Y *rRYn o
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

139 TWYR 977 RUARW TINTN 91T
The Sages conclude that study is greater, because study
leads to action. Cited for the relation between Torah and
mitzvos.

Kiddushin 40b:8-9'v-’11:2°n w1 1°p
TPRYI .TI92 MIA1 N2 N°PYD 1P:I0M 01PN 13DTY 21 M 12
11970 21 My 79973 Ny X 9iT3 Tinbn ;012 W NPRY
0919 1y1 2973 TIRPR MR RPY °37 Myl 9T Awyn nx)
01 »271 X1 .y 7O Xoan Tntnav PiT3 Tntn oanK)
ninyn? Nimank ,mav 0°Y2IR AP0? 01pY Tntn YiT) niR
220 ¥ NP7 NN 0w D0 RYY ,y27X) 0Ownn
William Davidson, Vocalized Aramaic (CC-BY-NC)

140 syn TInN2 INm

“And Your Torah is within my innards.” The Torah is
drawn into a person inwardly.

Psalms 40:9'0:'n 0°%°1n

22y1 TN ANTIN NYON “POX M7 NILY?
I delight to do Thy will, O my G-d; yea, Thy law is in my in-
most parts.'
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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141 wITP 92922
“In your midst, the Holy One.” The verse from which the
Sages learn that the Holy One dwells within a person.

Hosea 11:9°0:X” yii

2PRTRDY P33R DR D DMOR NwR MWK XD CBR 190 nyR KD
:7°¥2 Riag K91 iR 92702

I will not execute the fierceness of Mine anger, I will not re-

turn to destroy Ephraim; For I am G-d, and not man, The

Holy One in the midst of thee; And I will not come in fury.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

142 YR TIN2 AW WITP 19RO
A person should always regard himself as though the Holy
One dwells within his innards. Cited for the inward revela-
tion that comes through the Torah.

Taanit 11b:1-2"2-X:2 X n°1yn

Xi2R KDY WITR 72927 MRIY YR TIN2 W WITR 1R

MIYE? 230 KT — NI, WRI PIYSY? "¥RT — N K0WR KD Y2

Ton UK WD1 Sny» MRIY ,T°00 RIPD NN W’P’? |7 WRE K 7ok

— RD"YN32 2°N0°7 27 °2 72 °R7 DWW 27 R 70 IRY 00
.mYH K290 9%

William Davidson, Vocalized Aramaic (CC-BY-NC) '

PARAGRAPH 16

143 7951 R MR W 01p IN RSN 2panw

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.M 19X 271 PN

144 79°Y I MR 2w 01PN ANTIT 2PN
The Mishnah at the beginning of the chapter Elu Treifos

lists among the fatal defects a punctured lung and a punc-
tured membrane of the brain. The Alter Rebbe uses it for
the inner organs on which life depends.
Chullin 42a:3-47-"%:X 2”1 1211
097p 2p°1 NIATAT NPI0EY VWM NP 1RT22 MDA 19K Pann
Suv1 75w LI PoaN TITwn mawl 1990 nva% 25 apt1 min v
IR WP TI0NW IR AP IR 0195 1R 7°Nwa RDY 7200
TPTIT 12P°1 R0 NPt 12PN 121 NINDNoN n°ak apnw Ty
AR AT %27 ANZCAN 2 YIPIw R 72PCAw n°ntaan 0700
7AM 12P71W NI0IOM N°21 DO 12172 MALPM NBY AT
Wikisource Talmud Bavli (CC-BY-SA)

145 NPT BIMANR 1URN 1 MmN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.5"nvn Ra

likuteitorah.com/likkutei-torah/balak/5/
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PARAGRAPH 17

146 bk airk=prde}ele
“From the depths I have called You, Havayah.” The depths
are the essence of the Infinite Light from which Havayah
is drawn.

Psalms 130:1°x:%”p 0°%°1n

NN DoRRYRn NiPyRT Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

147 TPMAwnn PRy IRN

“Your thoughts are very deep.” The Torah, G-d’s thought,
comes from the level of depth.
Psalms 92:6":27% 0°%°11n
SPIYIR PRy TR 7 YR Y13
How great are Thy works, O L-RD! Thy thoughts are very
deep.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,23 0°9N

148 1752 2971RWY 191N 9927 12 WO QIR IWN

The Midrash applies to such a person “deep waters,”
“From the depths I have called You,” and “A prayer of the
poor man.” The text quotes it to link Torah with depth.

Vayikra Rabbah 3:7°1:"3 727 R1p"

149 "1y moan
“A prayer of the poor man when he is faint.” The third
verse in the Midrash.

Psalms 102:1°X:27p 0°%°1n

Himl 8w 1 23071 ALy "y 1PN
A Prayer of the afflicted, when he fainteth, and poureth out
his complaint before the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X ,3p 0°21N

150 nRYD 11IN2 POy

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
XL MER

151 nRYD 1102 POy

“Whoever occupies himself with Torah for its own sake
merits many things.” The Torah study that draws down
G-d’s essence.

Pirkei Avot 6:1°R:) max mwn

TR °27 :0NIWH 072 MY T2 ,MwRT 1Y 0w 1Y
XX Iy XP1 .1270 0°1277 9% ,Anwt m1ina poiva 93 anik
279K ,0iPRT DX IR ,2I0R ,¥7 K3 A2 KA 7D 192 0PIy oy
M3y SnwaPmY .ni27 DX nan ,0%pRT DR optn N0 NR
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152

153

154

155

RV TR NPT L TRRD W TOM TS NP IR IR
MWIY PN AP W NIY 2 AN LMY T2 I3
.. 22K WM AIRY 07 (7 7Pwn)
The sages taught in the language of the Mishnah. Blessed be
He who chose them and their teaching. Rabbi Meir said:
Whoever occupies himself with the Torah for its own sake,
merits many things; not only that but he is worth the whole
world. He is called beloved friend; one that loves G-d; one
that loves humankind; one that gladdens G-d; one that glad-
dens humankind. And the Torah clothes him in humility and
reverence, and equips him to be righteous, pious, upright
and trustworthy; it keeps him far from sin, ...
Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
T2 AN IPORW IR NN 21N
“Show me your countenance, let me hear your voice.”
Cited from an explanation elsewhere on prayer and Torah.
Song of Songs 2:1477°:’1 0*7°w1 W
DR WY PRIRTIN PRI AR 002 Y201 Man2 i
SIND PRI 2 72p2 9P
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9N *IN3 1972 KDY

The Land was lost “because they did not first recite the
blessing over the Torah.” Read as Torah study that did not
come after the heart’s devotion.

Nedarim 81ax x”5 0°771
KEHOT'S NOTE

X ,RXDD°7T

“nwn 11510 NN "nban By

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,0 M2

°nun® 7510 NNW "n7on by
Abba Binyamin was careful that his prayer be close to his
bed, before he turned to anything else. The Alter Rebbe
reads it as prayer that comes first, so that Torah study fol-
lows the heart’s desire.
Berakhot 5b:21-22273-873:2°71 n1512
2y — w2 3 YuIn N7 07137 23 Y X P22 XIK XA
.D17T7 1193 13 MNN3 RANY *Nbn 291 ,°nYn *397 XINY *NPEN
23077 NIPPOR 2NLR 1977 KR N 107 RINY npan oy
M7 12 YW 227 RPRPRY ,27 R AT 27 R, wnn nun
201 MRIY — PR 1727 9202 YRIN 727 KT KDY Dhann? 1in
RIPR RPN ™00 %3077 ,Xnon R 27590nm R 28 1718 RN
... DR 2¥Y . Non? 10
There is a teaching : Abba Benjamin said : Throughout my
life I was most anxious about two things, viz., that my

likuteitorah.com/likkutei-torah/balak/5/

5 2P TOMK 10 1D

Tefillah should be recited before my bed, and that my bed
should be placed between North and South. "That my
Tefillah should be recited before my bed." What means "be-
fore my bed" ? Is it to be supposed that it was actually in
front of the bed? But Rab Judah has said in the name of Rab
(another version : R. Joshua b. Levi): Whence do we learn ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

“Counsel in a man’s heart is deep waters.” One of the vers-

es the Midrash applies to the one who keeps words of

Torah.

Proverbs 20:5°71:"3 >own
(37T 2N UK WOR"IP2 13Y DRRY O
Counsel in the heart of man is like deep water; but a man of

understanding will draw it out. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TPYR I 0N

“l am Havayah your G-d,” the first of the Ten
Commandments. Anochi, “I,” is read as G-d’s essence
above the Name Havayah.

Exodus 20:2°2:°2 mnw
:0°723 O30 078N PIND PNRYIT WK P0R 7 O
I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 18

T Ry Ay Ty

“Until Your people pass over, Havayah.” Read as passing
beyond the Name Havayah.

Exodus 15:1610:1"0 mnw

Y 2P WD WT WIN T2 M2 ANk oihy Pen

:1°2p -0y 72y>-7y Havayah

Terror and dread falleth upon them; By the greatness of

Thine arm they are as still as a stone; Till Thy people pass

over, O L-RD, Till the people pass over that Thou hast

gotten.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PPN I 22IN
“I am Havayah your G-d.” Anochi is the essence above
Havayah.
Exodus 20:2°2:2 mnw
:0°72Y 1721 D718 PIRR TPANIN WK TROX 1 O
I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19

NIRR MPWY N1T7°0° 17 922 NPNIR A

There, on “And He came from the myriads of holiness,”
the Alter Rebbe explains units, tens and hundreds by the
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letter groups 7731 P™X, citing Sha’arei Orah of Rabbi Yosef
Gikatilla on the tithe and the tithe of the tithe, and adds
that the greatest number with its own name in the Holy
Tongue is a myriad (revavah).
KEHOT'S NOTE
X ,3% 11972 %0 1P IRA

161 DIRR W7 . . MT°M° N°2an

The note points there for the letters of bechor as units,
tens and hundreds.
KEHOT'S NOTE
ST 'Y R2°D N*MIR 02 R

162 NWbnn°2 wal

“If a soul sins unintentionally.” The Torah speaks of the
nefesh as the one that sins, because it is closest to the
realm of evil.
Leviticus 4:2°2:7 X1p™
WK 7 Nign PO MW XONNTD UH3 MnKY PRI 3270 127
3TN NOXD APy) Nyn X7
Speak unto the children of Israel, saying: If any one shall sin
through error, in any of the things which the L-RD hath

commanded not to be done, and shall do any one of them:

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,7 RN

PARAGRAPH 20

163 Y71 7T R 1m0

In that version of this maamar the saying is given in the
name of the Baal Shem Tov and the Maggid.
KEHOT'S NOTE
D R7ITTN "1AKRNA PAR A7 UUwYAn awa vy X-795 2”0pn n”nda
owa YIT°OY DN IRRY DY M IR LUwYANw X°2n AXpnR Y ,77?3
DOm NP DOMRND OPR DY AYPEN2 DR nnT MRY 9t vUwyan

7R WYY MIYn

164 IRR 7YWwa 1°2°201

“And round about Him it storms greatly.” The Talmud
reads nis’arah as “a hair,” G-d’s exactness with those close
to Him.
Psalms 50:3°3:1 0°2°1n
TR NP3 1722201 PKA 1I077UK UTOR) 1R0K K2
Our G-d cometh, and doth not keep silence; a fire devoureth

before Him, And round about Him it stormeth mightily.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

165 TIYW VIND 12720 QY PIPTA 1UAPIY TRbn

“This teaches that the Holy One, blessed be He, is exacting
with those around Him to a hairbreadth.” The higher the
soul, the finer the standard it is judged by.

Yevamot 121b:8°11:2 X”Dp nin2°

MY P20V WRIY L RPED 132 DR 1D 0D PP AN XAX °27 N

°27 n'lyrpa DI 1°2°20 QY PTRTR RIT 7102 W’i'r,?tl[ﬁ -m’_m ,”'f}{?;

likuteitorah.com/likkutei-torah/balak/5/
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53 5y K7 7127 DWATR 702 PIYI PR RDOn LMK RN
P9
William Davidson, Vocalized Aramaic (CC-BY-NC)

166 P02 1”70 .. U”D YW 07702

The note quotes it on the Pardes: “the level of the spinal
cord mentioned above is the pasek (the dividing mark) be-
tween two Names Havayah.”

KEHOT'S NOTE

DI — I MR 3w 1w RAYY pP0R I PUIN 17Twn vin Pnaw”

JI0P°Y MR

167 mna"TXIN2°D

The note points there in connection with the Talmud’s
teaching in the last chapter of Yevamos.
KEHOT'S NOTE
J19P 7Y R P 03 IR

PARAGRAPH 21

168 M52 %5 %% wp

“Sanctify to Me every firstborn.” Read as the raising of the

three lower worlds, through the three teshuvos, into

Atzilus.
Exodus 13:2°2:3” nmnw

ST o M2 BTG PN °333 DY 0B 11332) "R

’Sanctify unto Me all the first-born, whatsoever opens the
womb among the children of Israel, both of man and of
beast, it is Mine.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,0 mnw

169 o TPRYaNY 7Y

There “And I will betroth you to Me forever” is explained:
the present betrothal comes from Z’eir Anpin, where there
are right and left, kindness and severity, and so there is
descent; in the future Z’eir Anpin will be raised to the level
of Atika itself, which is “to Me,” and therefore it will be
“forever.” This is the sense of “to Me” here: being raised
into a level beyond the lower worlds.
KEHOT'S NOTE
.T,072T3°D Y

170 7 PRYIN

“And I will betroth you to Me forever.” The verse of an ex-
planation in Likkutei Torah on Bamidbar that the text cites
for the meaning of “to Me.”
Hosea 2:21x72:2 ywin
DRI TONN VIV PTSI *2 ORI BN, 2 PREIY
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-

ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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171 12%WnN2 NAR Ayw 79°

“Better is one hour of teshuvah and good deeds in this
world than all the life of the World to Come.” The advan-
tage of light that comes out of darkness.
Pirkei Avot 4:17t>:7 nax miwn
L7 07992 0°23Y D°RYM WD NOR YW 7D IR 770 I
Do 27 091¥2 M1 N1ip YU NaR YW nD% X320 079y 20 Do
M7 oivan
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of
the world to come, than all the life of this world.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

172 IR 1R RY PNt v

“As light has an advantage over darkness.” Read in
Chassidus as the advantage of light that comes out of
darkness.
Ecclesiastes 2:1337°:’2 n>r1p
STYNATR R D M23007T MR TN WY 2 MR
Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2 nhnp aRn

173 1IN0 Twn nwe

“He made darkness His hiding place.” The source of the
added light drawn down when darkness is turned into
light.
Psalms 18:1227>:1”> 0°%°11n
PV 29 DR MW 130 THI20 1IN0 NN
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

174 02°m127 2°PoR 207

“The chariot of G-d is myriads, thousands upon
thousands.” The level drawn down from above through
“Sanctify to Me every firstborn.”
Psalms 68:1817>:11”0 0°7°1n
:WTP2 °2°0 DI 37X NI °DPX 0027 07PN 207
The chariots of G-d are myriads, even thousands upon thou-
sands; The L-rd is among them, as in Sinai, in holiness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

175 2°°M127 2PN 20

The Zohar in Terumah that the text cites, with the Ramaz’s
commentary, for this drawing-down from above.

Zohar, Terumah 73:716-725775wn-1"0wn:3"y 7m0 77 190

Thus the prayer of the sorrowing does not return unto him
void, but the Holy One takes pity on him. Blessed is the man
who in his prayers sheds tears before the Holy One. This is

likuteitorah.com/likkutei-torah/balak/5/

5 2P TOMK 10 1D

true even on the Sabbath, which must be a day of joy: when a
person fasts on Sabbath he manifests sadness on the day
when the supernal firmament reigns, that firmament which
manifests itself in joy, yes, which is the very essence of joy,
communicating joy to all. Yet if he fasts because of ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

176 12992 29179 1910

“Extol Him who rides upon the heavens.” Cited with the
Zohar in Terumah for the same drawing-down.

Psalms 68:5°7:1170 0°2°1n

17297 117Y) i MR2 N127Y2 2507 150 inY 1mt 0opRD 1Y
Sing unto G-d, sing praises to His name; Extol Him that
rideth upon the skies, whose name is the L-RD; And exult ye

before Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

177 AION” 1PN INAW 1M 127 1PRR Dows N

“If He sets His heart upon him, He will gather to Himself
his spirit and his soul.” The return of the soul’s levels to
their source.

Job 34:1477:77% 2R

oK VPR INRw1 im17 927 1oR oo oR
If He set His heart upon man, If He gather unto Himself his
spirit and his breath;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

178 925 9M

One of the two Zohar passages in Pinchas that the text cites
on “the river Kevar.”

Zohar, Pinchas 96:656-97:662-1"17n:1"% oM A7 1890
27°07N:1%
179 925 9M

The other Zohar passage in Pinchas that the text cites on
“the river Kevar.”

Zohar, Pinchas 44:246-45:25571717:71”1-1"127:7"2 0119 ,7717 190

180 %12 97 N9

Yitzchak’s words when he blessed Yaakov, “See, the scent
of my son.” The verse of a maamar cited on taking the
birthright from Esav.

Genesis 27:27173:173 X131
1712 732 777 7R IR I PTI2 MR MO pY) U
71372 70X 1Y

And he came near, and kissed him. And he smelled the smell
of his raiment, and blessed him, and said: See, the smell of
my son Is as the smell of a field which the L-RD hath
blessed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

181 YD nhwa

“And it was, when Pharaoh sent the people away.” The
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verse of another maamar cited on the same subject.
Exodus 13:171:3* mnw
211 °2 D°NY'?2 YN TT 0°RPN D3R 0NN M2 nPw )
ST77¥R 130 TRNYR DONT2 DY DN27TR 0PN K 0P K
And it came to pass, when Pharaoh had let the people go,
that G-d led them not by the way of the land of the
Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 22

182

183

184

92 9mna YUR WP
“Sanctify yourself in what is permitted to you.” The way to
take the birthright from Esav: holding back even from per-
mitted desires.
Yevamot 20a:15170:X > nin2°
MOR AP? MR OKBKY ,0°IDI0 "M NI — YR MO
AP MR LWITR RIP3 0O *137 07N 9D AR N 7w
01 YU, 7T NI UATR 2R3N 13T 0P AR 931 K
7 M3 ANRY YT :RIT MWK KPR 0 RY
William Davidson, Vocalized Aramaic (CC-BY-NC)
NPT8 ONY
“If you are righteous, what do you give Him?” Cited with
the previous verse for the same level.
Job 35:7°1:17% 2R
MY AR IR 27INATI NPTIOX
If thou be righteous, what givest thou Him? Or what re-

ceiveth He of thy hand?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PYWD 12N

“And if your transgressions are many, what do you do to
Him?” The level of kindness that is not affected by a per-
son’s deeds.
Job 35:61:717% 2R
9" npyR-R TPYYD 1271 12-2yDN-In NRYDTOR
If thou hast sinned, what doest thou against Him? And if thy

transgressions be multiplied, what doest thou unto Him?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 23

185

WD °2an o
“Though you soar aloft like the eagle, and though your
nest be set among the stars, from there I will bring you
down.” Said to Edom, and read as the kelipah’s reaching
up to draw from on high.

Obadiah 1:4'7% >721Y
TIOR3 TTIR DY 737 07 073912 P270K) WD 7°230°0K
Though thou make thy nest as high as the eagle, And though

thou set it among the stars, I will bring thee down from
thence, saith the L-RD.

likuteitorah.com/likkutei-torah/balak/5/

N3 APy UMK 1Y
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WON PAN7

“And a man wrestled with him.” The verse of a maamar
cited on the same subject.
Genesis 32:257173:2"% N°wR12

YA NIPY 7Y iy ¥R pIRM 1727 3pY 0T

And Jacob was left alone; and there wrestled a man with him

until the breaking of the day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 24

nawnna 19y PRI
The thought of Israel preceded all of creation. This is the
source of the soul’s power to affect what is above.
Bereshit Rabbah 1:4°7:’X 727 n°wx12
(2,38 ©°%1n) 2°no7 1731 1237 XD 1077 NPWRA "11p n” ...
,TOWR W R wIPRT Nv21 DRIWN NIART .73 IR R0D 11017
D°21y3” :(° ,0 YWIT) MR 171 MIART MRI? 7wnnd 19y
IR NTY MY :(2,7Y 0°9N) MRIW 1P DRAWS P31 1273
0191 123 RDI” :(2° ,1° 1°M7°) MARAW PIn wIpRa N°2 U0p
M o0 (0 ,2Y 0O9NN) TNRIY AR 1wn DY mw T NwRan
AR MR XYL 9272 7AAR 027 Y[ N0 wnw 219 A onyh
,O) YW MR 71791 0090 073”7 (2,8 Ow) R A2wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

913 TIN2 2N

“And I was among the exiles by the river Kevar.” Kevar,
“already,” is read as the primordial thought, present even
in exile.
Ezekiel 1:'X:’X PRp1®
*173729 PRTTING IR WIND AYRN2 YN MY 0WIY M
:0°7%K NIRTR IRINY 070YT IR0 12D
Now it came to pass in the thirtieth year, in the fourth
month, in the fifth day of the month, as I was among the
captives by the river Chebar that the heavens were opened,
and I saw visions of G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

o2 n

“Havayah is your shadow.” As a shadow follows a person’s
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movements, so G-d responds to what a person does.
Psalms 121:5°7:x75p 0°%°11n
AP TRY AP N A T

The L-RD is thy keeper; The L-RD is thy shade upon thy
right hand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 25

190 11972 T°NR N2

“Your brother came with cunning and took your blessing.”
Read as using worldly things without true attachment to
them.

Genesis 27:357172:173 n°wr12
0372 2% T3 T K3 TR

And he said: ‘Thy brother came with guile, and hath taken
away thy blessing.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 27

191 PP TEMN I N

“How goodly are your tents, Yaakov.” The first half of the
verse corresponds to the first two teshuvos.

Numbers 24:5°7:775 92722
PR 9°0I0Wn 2Py PPN 130

How goodly are thy tents, O Jacob, Thy dwellings, O Israel!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 28

192 Qonya 7t %13PY"
“For he has supplanted me these two times.” The two
times are the first two teshuvos, of Nefesh and Ruach.

Genesis 27:36777:173 n"wrI2
MIM MR? PNI9I°NK DRYD N1 VIRV Y MY KR 230 KM

And he said: ‘Is not he rightly named Jacob? for he hath
supplanted me these two times: he took away my birthright;
and, behold, now he hath taken away my blessing.” And he
said: ‘Hast thou not reserved a blessing for me?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 29

193 1930 102 T ANNN 0%

“On the day of his wedding: this is the Giving of the
Torah.” The Torah is the inward union, after the betrothal
of the mitzvos.

Mishnah Ta'anit 4:8'1:°7 n°1yn mwn
MUY2 AP 97R3 1Y Ni12 NPNTY OPRE LIRIR ORI OI L
o2 .(2 0°7°wn °w) 127 nont 0321 ANINn 0iv2 IR 3P 1YY

likuteitorah.com/likkutei-torah/balak/5/

5 2P TOMK 10 1D

MY WIpRT N°2 1732 M L399 nonw 0¥ .1 n Jninn

RN AR MR
Rabbon Simeon hen Gamaliel says, "Never were more joy-
ous festivals in Israel than the 15th of Ab and the day of
atonement, for on them the maidens of Jerusalem used to
go out dressed in white garments—borrowed ones, in order
not to cause shame to those who had them not of their own;
—these clothes were also to be previously immersed, and
thus they went out and danced in the vineyards, saying,
Young men, look and observe well whom you are about to
choose [as a spouse]; regard not beauty [alone], ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

PARAGRAPH 30

194 on woN 2py"

“And Yaakov was a simple man, dwelling in tents.” The
plural “tents” is read as the two encompassing lights of the
first two teshuvos.
Genesis 25:27172:7772 N"wR12
20 on WX 3pyN AT WK T YT UK MY 217 0 1T
10771
And the boys grew; and Esau was a cunning hunter, a man of
the field; and Jacob was a quiet man, dwelling in tents.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,12 NPwRA2

195 PPN Oy No yIsm

“And walk humbly with your G-d.” The humility that
makes the tents “goodly.”
Micah 6:8°1:1 7151
LEYN NIYYTOR °3 Jun ¥I1T Havayah-mm 23071 0T '|‘? A0
SPPPRDY 127 YIFM 700 NITKY
It hath been told thee, O man, what is good, And what the
L-RD doth require of thee: Only to do justly, and to love mer-
cy, and to walk humbly with thy G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1,0 09%m

196 20D
“And G-d saw the light, that it was good.” The Sages read
“good” here as “good to be hidden away.”

Genesis 1:47R n°wx12
TN 121 IR 172 OROR 2727 230700 1IRTTNR 07K R
And G-d saw the light, that it was good; and G-d divided the
light from the darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
T L,R DPUR92
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1A% 270 75 PN

The words here quote Chagigah 12a:10-11; the passage is
shown below.

Chagigah 12a:10-11x">-":X 2% 33

>3 TR DX DOPRR R MRIY LKID TNy 0ORPTER — it n

ARG 1D 7290 %3 PUTE 1R RRIT ,POTE KPR 22107 PRY 7310
IR DR TR TR RRIY Ml DORTEY Y IR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

[2] .(2,7m) R”AT.[PARI R ,2° A3°A0] WX ,2° 020N

N> 210 9

The Kehot note gives the Zohar as the source for reading
“that it was good” as “good to be hidden away.”

Zohar, Bereshit 70:139—1481’(”?3,7-?3”'7?:’57 N°WRI2 ,7 180

AND GOD SAW THE LIGHT AND DIVIDED. Said R. Isaac:
‘This implies, as we have explained, that he foresaw the
works of the wicked and stored the light away.’ R. Abba said:
‘He saw its radiance flashing from one end of the world to
the other, and concluded that it was better to store it away in
order that sinners might not have the benefit of it.”

The Zohar; London, Soncino Press, 1933 (Public Domain)

"yon TR

“These are the journeys of the children of Israel.” The
verse of an explanation cited on the forty-two journeys.

Numbers 33:1’X:372 712712

TYRTT2 DNRITY DOIIM YIRD XYY WK PRI Oyom AN
TR

These are the stages of the children of Israel, by which they

went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NI 920 Ta

There “Yaval was the father of those who dwell in tents” is
explained: a tent is an encompassing light from above,
drawn down so that a person remains always in self-nulli-
fication, and because the encompassing light has no divi-
sions it can reach even below, to “cattle.” It is the tent of
Yaakov in this maamar.
KEHOT'S NOTE
7,080

NI Y

“Yaval was the father of those who dwell in tents and have
cattle.” The Torah Ohr maamar on this verse explains the
tent as an encompassing light.
Genesis 4:20°2:7 n°wx12
:MIPMY PR WP 22K 7177 KIT 2207 NK 17y Tem
And Adah bore Jabal; he was the father of such as dwell in

tents and have cattle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/balak/5/

5 2P TOMK 10 1D

LR PRIown

“Your dwellings, Yisrael.” The second half of the verse:
G-d’s inward dwelling through the Torah.
Numbers 24:5°7:772 7272
PRI Pn1own 2Py ?P‘_?UR 12N
How goodly are thy tents, O Jacob, Thy dwellings, O Israel!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

m7apPAY PR PR 2 YR

“Since the Temple was destroyed, the Holy One, blessed be
He, has in His world only the four cubits of halachah.” The
Torah is G-d’s inward dwelling.
Berakhot 8a:18-19v™-n":X ’n n1>72
WTPRT NP2 2 09 :RPIPT ARWR TR 12 R 027 M0RT 12700
.7272 M%7 DY nink Y28 KPR i19iva X T2 vATRAY 90 X
192 .XOY°33 732 XPPIM KIPI 122 KIO M T 73K M)
20Y Divn — RPIPT ARER HR 12 KD0 027 INRT RT? XIynwT
DU nink ¥y2IR KPX NPIYI KT T02 WiTRa? 47 PR WIpnT nha
IO R KX KDY M KY — 7272 1271
That agrees with what R. Hiyya b. Ammi said in the name of
'Ulla : Since the day the Temple was destroyed, there is left
to the Holy One, blessed be He, in His Universe the four cu-
bits of Halakah alone. And Abbai said ; At first I used to study
at home and pray in Synagogue, but after hearing the state-
ment of R. Hiyya b. Ammi in the name of 'Ulla — "Since the
day the Temple was destroyed, there is left to the Holy One,

blessed be He, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
X, MO72

02103 °niow

“And I will dwell within them.” G-d’s dwelling within,
through the Torah.

Exodus 25:81:7173 ninw
:029n2 °NI2YY UIRR °2
And let them make Me a sanctuary, that I may dwell among

them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,00 mMnw

PARAGRAPH 32

2OPON QY MW 0D .. TP RIP KDY

“Your name shall no longer be called Yaakov, but Yisrael
shall be your name.” The name Yisrael is given, yet Yaakov
remains.

Genesis 35:10™:717% n"wx12
DXRITOR 2 2pY TIY W KIPOR? 2PpY? AN DopRR 197N
PR INYTNR RPN ARG 1

And G-d said unto him: ‘Thy name is Jacob: thy name shall
not be called any more Jacob, but Israel shall be thy name’;
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and He called his name Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.03,3% 0,19 nowxna

206 2°PPN QY NP 0D

“For you have striven with G-d and with men, and have
prevailed.” Read as ruling over the Name Elokim.

Genesis 32:29073:277 N"wx12

DORPRDY 7P™3 PRIPIOR 3 Y TV MR 2P XD TR
901 DWIR-DYY

And he said: ‘Thy name shall be called no more Jacob, but

Israel; for thou hast striven with G-d and with men, and hast

prevailed.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

207 QP% RN M

“You will decree, and it will be fulfilled for you.” The power
of the one who rules over Elokim.

Job 22:28175:275 2K
K A3 PRITEYY 72707 RTIM
Thou shalt also decree a thing, and it shall be established

unto thee, And light shall shine upon thy ways.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.M12,20 2PKR

208 op™ N MM

The Zohar in Behar connects “do good, dwell in the land”
with “You will decree, and it will be fulfilled”; the Tzemach
Tzedek explains that through Yesod, which draws the light
of the Infinite into Malchus, the judgments are sweetened.

Zohar, Behar 8:52-9:59v71:°0-271:’11 9712 ,9717 790

For if thou arousest not this good to meet Her, bestirrest thy-
self not to meet Her, this good departs from Her and thou
canst not approach Her, as thou canst not approach a burn-
ing furnace, and if thou dost approach it will be in fear, like
one who is afraid of death, for then a fire burns to consume
the world. But if this “good” advances to meet Her and
abides in Her, then thou needest not to fear, and then “thou
shalt decree a thing and it shall be ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

209 (27y >p7) M2 ma

The note quotes it on this Zohar: on “do good, dwell in the
land,” once Malchus is roused to receive this “good,” then
“You will decree, and it will be fulfilled,” for through
Yesod, which draws the flow of the Infinite Light into
Malchus, the judgments are sweetened.
KEHOT’'S NOTE
TMAN 77D 113 21 R 192D IYNRT 11991 N0 PR 190 10 1wy 577
701777 Q%PNN1 "N 07K IR YOV PWHRY TI0° 7Y °3 1) ‘|’7 opP™ MR
09Ny R-T971 N7MIR —

likuteitorah.com/likkutei-torah/balak/5/

5 2P TOMK 10 1D

210 X7p 772p7 N2 PO B3

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(Y2 "11°w3) 79NN 17 19°R WP .17°07 R®ATN

211 17319 WY TP 72PN NIN2 PO B
Whoever studies Torah, the Holy One, blessed be He, stud-

ies opposite him. The Kehot note gives the beginning of

chapter 18 as the source.
Tanna DeBei Eliyahu Rabbah 18:1-2°2-k:1”> 7137 172X 27 Xin
9y YL 932 17300 MR ROR 7819 On7% 92 9nRa b oK ...
7% 9% RDR 9% 19 N7R 9% 19 MR OARY 2IR 913°20 DRIwOD vw
IRDNK T2 WK DRIW? ANK V7Y 00 MR (207 YY) MR
7897 °11 18 1133 739 0°1D 39w XD A1 19793 537 "mIp R 70b
17315 2w 17APA TNIN2 PO ANWY KNP 2P 1PN P 1R
PR 13 IR RIT 72791 °7 23D MO3 MR IROW MY AN R
01D 1911 19K Dw 07019 1909 1 (07923 K 8°997) 1) 19K 1on

OYW (segmentation according to Warsaw 1880) (Public Domain)

212 BIRD DAY MY W

“And you shall make curtains of goats’ hair for a tent over
the Mishkan.” The outer “tent,” Yaakov.

Exodus 26:71:1"3 ninw
:DOX 1PN NPT MY RYY 19077y 2IKD 0y Ny o)
And thou shalt make curtains of goats’hair for a tent over the

tabernacle; eleven curtains shalt thou make them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,10 mnw

213 MWR WW NIPOI WY KT 1PDwWRR

The Mishkan itself was made of ten curtains of twisted fine
linen, blue, purple and scarlet. The inner covering, “your
dwellings, Yisrael.”
Exodus 26:1°X:1”2 ninw
>1¢ NY2M 03I N2IM MY WY 1Y Y Ayn 1unImng
:0NR Ty 2wn npyn 0°372
Moreover thou shalt make the tabernacle with ten curtains:
of fine twined linen, and blue, and purple, and scarlet, with
cherubim the work of the skilful workman shalt thou make
them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XL, mnw

214 (N v”2p N) 27ma

According to the note, it discusses the Zohar’s point that
the scarlet (tola’as shani) holds two colors together.
KEHOT’'S NOTE
LAPIYRCY N’ NPMIR ARY — RTI7D 123192 190 e ny»n 17332
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215 PYW WON NN WY

“Esav my brother is a hairy man, and I am a smooth
man.” Hair is where the external forces draw nourish-
ment; “smooth” (chalak) is read as Havayah’s “portion”
(chelek).
Genesis 27:1187>:172 N wKR12
PP WK DR Y WK TR WY 17 K 1R2770K 2Py KN
And Jacob said to Rebekah his mother: ‘Behold, Esau my
brother is a hairy man, and I am a smooth man.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LK% ,1D NPWRA2

216 Q%Y 5972 MY DR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RicaRmRaligd

217 VT2 By IweaR OMY YT MY NN

Rivkah dressed Yaakov’s hands in the skins of the young
goats. Read as Yaakov’s refining of what belongs to the
goats’ hair.
Genesis 27:16170:1”2 N"wx12
SPIRIZ NPT Y1 PT0Y YA D T3 Ny N
And she put the skins of the kids of the goats upon his

hands, and upon the smooth of his neck.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

218 1PNw SN PRI T7IN2 PPOYT 97AN 1AW R 91 NINa pU0YT N9
P

Rabbah, who engaged in Torah, lived forty years; Abaye,

who engaged in Torah and acts of kindness, lived sixty.

The text gives the page as 106a; the passage stands on
105a in the standard pagination.

Yevamot 105a:14-151"0-7":X 71”p N1n2°
727 .0°700 MPm32 9BaNn PaK L7930 PR 0N N ..
23X ,PIY YW M0 — 7702 POYT 127 ,00KR V7Y N°3TR X
ANBYN 32700 I PR 10 — 07790 MR 1102 poyT
1T IND LAY TRy NIRY 120 0°0R PIY 0PI Ana Nox
MRIY ,ONK VY NABYRN KpY 077 0K X312 A0 120 Ny
1277 .PMM 77IR2 P03 137 — "DUWIR I A2 N2 P
... MM 77302 3900
William Davidson, Vocalized Aramaic (CC-BY-NC)

219 7NN Y 0o0an 1°poY Yoyan
The words here quote Chullin 92a:15-17; the passage is
shown below.

Chullin 922a:15-17t-7"0:X 278 1211

52 19K 72w NITIAT T9WNI 1910 31 IRIR WP 12 NYnY 037 K
PIRT Ry 19R 13w 1PPY 050 RPN 1R 1aw MPIDWR 0°n3
0°nn7 %y2°% anm ATPwT 117 DR 0°1p77 19K 12w Mapap
(2,3 Y2IT) RODIMOK 77PN KD RODY KPNPORT X959y By R¥90NR

likuteitorah.com/likkutei-torah/balak/5/

5 2P TOMK 10 1D

TR PTRIN 12 YRR 7 DWR 1AM 97K 103 WY Twnna 5P 71K

5% 51%13 WK *13p3 (7,1 NPWRI2) TRRIW 77790 N KPR 717D

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
X ,22 P9I R

220 yap .. oNy N
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.yap n7°7 aw [»°]  p102% 2R N7 (1,1 °0) 27wa Man wannn mw
.[3]

221 T RN WA

“And Yehudah approached him.” The verse of a maamar
cited on the temporary and permanent dwellings.
Genesis 44:1817°:77 N*wX12
“ORY IR 2D 2T TTIY RITIIT VITX °2 MR AT X W
:MY1DD 7113 *2 77292 79K
Then Judah came near unto him, and said: ‘Oh my lord, let
thy servant, I pray thee, speak a word in my lord’s ears, and
let not thine anger burn against thy servant; for thou art
even as Pharaoh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

222 (2 775p) N 27m

The note quotes it: “it seems at first that the Tent of
Meeting is Malchus as it is enclothed in Beriah and
Yetzirah, and the Holy Temple is Binah of Atzilus.”
KEHOT'S NOTE
P72y ,n7°%° AR°122 nwa%nn RO M5 P90 MIRT TR yRwn”

2R Y P2 NPMIR — TU¥RT 1102

223 (N X”17) *pR
The note quotes it on the Zohar’s distinction between the
Tent of Meeting and the Temple: the Temple “is a dwelling
of rest.”
KEHOT'S NOTE
|')53 DN7MIR — "RA%IT RI1T IR pran2 P”?:TIJ'? YR P2 P'?’HTZ? mn”
IPRY

224 27D 077 LIYoR YW N7y

The note says that the wording of the Etz Chaim passage is
given there.
KEHOT'S NOTE

PR Y PR nPMINRG NwRn R

225 apyoa M7y apM

“He established a testimony in Yaakov and set a Torah in
Yisrael.” Testimony, a ray of wisdom, belongs to Yaakov;
Torah, wisdom itself, to Yisrael.

Psalms 78:5’7:1”y 0°2°1n
DYTINY APDIARTNN M WK PRI o 77I0 2pyra My o
Halyihini)

For He established a testimony in Jacob, And appointed a
law in Israel, Which He commanded our fathers, That they
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226

227

should make them known to their children;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,ny 0oonn

T72IPT ANDOY XD NPT

The Kehot note points to the Zohar for the higher
Chochmah as the supernal chamber of the Holy One,
blessed be He.

Zohar II, 200ax 7 27mt
KEHOT'S NOTE
X270 AR

o mban

“The fallen fruit of the wisdom above is Torah.” Here used
for “testimony,” a ray of the higher wisdom.
Bereshit Rabbah 17:5’7:1 127 n°wX"2
- X377 099 N33 ;090 - X123 NP2 5w - ANt nban ...
5373 - 1Pyn Dw AR N9 PRAN T AP0 PPAR 1 Lnaw
717N - 79y Pw non noaa sann
“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

1,072

PARAGRAPH 33

228

229

AR %19 1770

The note quotes it: “from the level of Yaakov is drawn the
level of testimony, and from the level of Yisrael the level of
Torah.” The passage there also contrasts the “daughter,”
the mitzvos, with the “sister,” the masters of Torah.
KEHOT'S NOTE
MM wRl DRI PNant M7y Na qwnl apye tnam” T a9 XN
mn

ST 9
“Sing and rejoice, O daughter of Zion.” The verse of a
Torah Ohr maamar on testimony and Torah.
Zechariah 2:1477°:2 "7t
TIOR3 79103 N3P K™ 7 1°37N2 M *37
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/balak/5/

5 2P TOMK 10 1D

mE N

“The Torah that Moshe commanded us.” The verse of an-
other maamar cited here.

Deuteronomy 33:4°7:3% 0°137
:3pY° NP MYIN MY UPTME iR
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

11827 NN 7770

That maamar speaks of two kinds of guarding, from within
and from without, the level of food and the level of a
house, which come through the Written Torah and the
Oral Torah.
KEHOT'S NOTE
X7 ANNARY D At

MI¥RR NN

“And this is the commandment.” The verse of the maamar
that calls the Torah a house.
Deuteronomy 6:1°x:1 0127
DANR TH2? DPPOX M M WK DLRYRT D°R0T MIRT NRN
FRYI? MY 0°13Y DAR UK YIND Nivy?
Now this is the commandment, the statutes, and the ordi-
nances, which the L-RD your G-d commanded to teach you,
that ye might do them in the land whither ye go over to pos-
sess it—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

97192 RPN 9733 nUR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

27w Mo2 A0

1112 RPN P12

“Do not read ‘your children’ but ‘your builders.”” Torah
scholars build the house of the Torah.

Berakhot 64a:147:X 7”0 n1272
in PRY 0790 "20RY 27 DiPYT Thpian KPR 2 RN OX
Y ORI PRimINa MYy 92°n2 ity om hiwon

’oi2wa iy NX 7727’0 107 iny?
"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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235 apy° MIDWR a0 1108 YW N AmN

“Havayah loves the gates of Zion more than all the

dwellings of Yaakov.” The advantage of Yisrael’s dwellings.
Psalms 87:2'2:1"0 0°%°11n

:3py? NI3WR 930 1178 MY N AR

The L-RD loveth the gates of Zion more than all the

dwellings of Jacob.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

236| G-d loves the gates distinguished in halachah more than
synagogues and houses of study. Constant study of ha-
lachah is the permanent dwelling.
Berakhot 8a:171:X °r 01272
om 1% YW 7 3K 0T KD XTON 27 MWK "2 ,AP? MK
N33 °nan Anv ,ﬂ;'?;l; 0°1°™1800 0°YY 1 27X *3pY° Niawn
YT Tnam
He replied, Thus said Rab Hisda : What means that which is
written, "The L-rd loveth the gates of Zion [Siyyon] more
than all the dwellings of Jacob" (Ps. Ixxxvii. 2)? The L-rd
loveth the gates distinguished [mesuyyanim] for Halakah

more than Synagogues and Houses of Study.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

237 2py°2 1127 TR
“He declares His words to Yaakov, His statutes and His
judgments to Yisrael.” Parallel to testimony and Torah.

Psalms 147:19v”:1"np 0°2°11n
27077 PUDYI YRI 2P 1127 T
He declareth His word unto Jacob, His statutes and His ordi-

nances unto Israel.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

0% ,tap 0°9rn

238 2P0 WAwS DN 1772

The note places the maamar on “Those who come, Yaakov
will take root; Yisrael will bud and blossom” in Torah Ohr
on Shemos, where it begins on page 53c.
KEHOT'S NOTE
.Mne ’a R™Mn

239 BRAWS MDY PUS° 2Py WAWS BoNAn
“Those who come, Yaakov will take root; Yisrael will bud
and blossom.” Yisrael is the flowering of the future.

Isaiah 27:6:172 11°yw°

:71231R 9207210 RPN PR MDY 7R 3Py WY oRan
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with

fruitage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/balak/5/

5 2P TOMK 10 1D

PARAGRAPH 34

240 ’71 27N 13%°1 7AwWwn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LN L,20p YR m

241 M 29N 1300 nawn

The Ra’aya Mehemna reads teshuvah as “the hei returns.”
The Kehot note gives it as the source of this reading.

Zohar, Nasso 3:17-4:24772:7-177"3 R 717 100

242 7NN T2WN T 21WN M2 3w D1 01002 1198 K
NP mawm

The note asks why the maamar did not say from the start
that there are four levels of teshuvah, but first speaks of
three, then objects that there are only two, and only later
explains four.
KEHOT'S NOTE
mI°na 7 W aennobn am® 1P T 121 19K T A0 TR
P71°2 P71 wew Y TwPpn 37NRY PN %A wOw 79°00 RaAn Y ,1wn
,TA2IT 1IN BY T RIT 20 TIND 1DIRAT PN T W KA OUNX
DNPMIR AR W7y R”RWN 1210 70 777 — 712 19182 RI7 ™o 1°3y1 DA7
2wy R1'D

243 T2WN DY 2PR 177 T RIPIND TONIRT 11901

The Zohar on Mishpatim: once a person holds fast to the
Tree of Life he is called a ba’al teshuvah, for the
Congregation of Israel is called teshuvah, and he is its
ba’al.

Zohar, Mishpatim 3:230-239v”7-"1:’3 0°02wn 1T 790

and the man himself is truly and perfectly alive, being
joined to the Tree of Life. And, being united with the Tree of
Life, he is called “a man of repentance”, for he is become a
member of the Community of Israel, which is designated by
the word “teshubah” (repentance, return), and “repentant
sinners can enter even where the perfectly righteous are not
admitted.”

The Zohar; London, Soncino Press, 1933 (Public Domain)

244 TR WrR
Kehot’s note points to Psalms 147:19 for these words.
Psalms 147:19v7>:1"np 07210
SR YUY TR 3pYP 1137 T
He declareth His word unto Jacob, His statutes and His ordi-

nances unto Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.07 ,tnp 072N

PARAGRAPH 35

245 2PN 991 MIN 12N PR ROMW 27015 KT

“For the Congregation of Israel is also called teshuvah.”
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The Alter Rebbe identifies it as Malchus, the lower hei.

Zohar, Mishpatim 3:230-239v”%7-"1:’3 0°0awn A1 790

and the man himself is truly and perfectly alive, being
joined to the Tree of Life. And, being united with the Tree of
Life, he is called “a man of repentance”, for he is become a
member of the Community of Israel, which is designated by
the word “teshubah” (repentance, return), and “repentant
sinners can enter even where the perfectly righteous are not
admitted.”

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 36

246 DONN MPIY DoYwa

“And for your transgressions your mother was sent away.”
The exile of the lower hei, the Shechinah, into Nogah be-
cause of sin.
Isaiah 50:1'%:2171°yw°
SR PWiIR o1 IR TPRTPY WK DMK NINDID 900 711 OK 1 NK 1D
DN ITPW BPYWD DO DINIY2 17 92 DINK "N
Thus saith the L-RD: Where is the bill of your mother’s di-
vorcement, Wherewith I have put her away? Or which of My
creditors is it To whom I have sold you? Behold, for your in-
iquities were ye sold, And for your transgressions was your

mother put away.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

247 TR wrnny
In this manuscript the passage stands in section 3, so the
reference to “Havayah is your shadow” points to what is
printed earlier (74c), not later; the Kehot note therefore
suggests reading “above” for “below.”

KEHOT'S NOTE
AN L3 Y02 T YOP KENI 1102 23 .[0] .T°BD DY DUR N
21,7y 0BT

248 Bz ahl

“Havayah is your shadow.” The explanation the text refers
to, on how a person’s deeds are mirrored above.
Psalms 121:5°7:x75p 0°%°11n
S R ke A
The L-RD is thy keeper; The L-RD is thy shade upon thy

right hand.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 38

249 73922 NI pony mbann

The Kehot note points to this Zohar passage for the revela-
tion of Atik in Binah.

Zohar III, 178ba ,nyp 2’m
KEHOT'S NOTE
.2,0yp N aRa
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250 T TIT AR YT

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE

.20 WP Y M°yD X7

251 Np212™nn amnn

The Zohar’s saying that the Torah issues from the higher
wisdom, which the Kehot note gives as the source here.

Zohar II, 85ax ,119 2”mt
KEHOT'S NOTE

X ,22°m

PARAGRAPH 39

252 7 —1n

The note points to a later page of Likkutei Torah on VeZos
HaBerachah for the return of the higher hei to the yud.
KEHOT'S NOTE
o] e (R LX) 1002 PR

253 W NN BYa 1IN R
“And the ancients said: ba’al teshuvah literally.” Read with
the Mikdash Melech as the one who rises to Abba and be-
stows upon Binah.

Zohar, Mishpatim 3:230-239v”71-5"1:’3 D2vawn 71 190

and the man himself is truly and perfectly alive, being
joined to the Tree of Life. And, being united with the Tree of
Life, he is called “a man of repentance”, for he is become a
member of the Community of Israel, which is designated by
the word “teshubah” (repentance, return), and “repentant
sinners can enter even where the perfectly righteous are not
admitted.”

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 40

254 T YPma

The note identifies the place “elsewhere” where teshuvah
is explained with the hei spelled out with a yud.
KEHOT'S NOTE
0°Own1 27w (’D) D°IYWN Y 07192 °Y .7 ,A% 1092 — MR 17N 1770
M P”MAYa Y 12ARR AwND XYM 7R 191%0ws 1102 7 MR m
I P71 L,(2,107) 2 (77229) TINCT N o .([1'7] 17%9) nMayn
[9] (R ,2mp) MT9IN D Y71 ¥7n% RD 1IN0 IR Y T 1R

255 TPANRP DOPRYRn
“From the depths I have called You.” The plural “depths”
is read as two depths, Binah and Chochmah.

Psalms 130:1°x:%”p 0°%°11n

TPARTR DORpRYRn NivYRT Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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256 Nab 102

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[5] .(R ,anp) AnTPRat™n

257 N2? m1va
In Elijah’s prayer in the Tikkunei Zohar: “Binah is the
heart.” The inner heart is the place of the higher teshuvah.

Tikkunei Zohar 17a:17-190™-1":X 1> 9t *1pn
PR DY .an 297 131 R2D 702 APR 1awnmn IR a0 Rmn
.99 N3 IR PP N0 APPYR D mnoatt 2205 Pan
R”1) "9BNT RNDPIAP PRI LDPINR NWRIAN TAR IMNR* 7700
IR IORT RP IR RP T WK PRt (BN man KDT XNopIp
RO L(MDIXY K71 MDY MWPINTI RIPRT VPR TR LMPRR
PR RITTD 23NRI RIPRY SPWRT
Constantinople, 1740 (CC-BY-NC)

258 mR3m A

The note points to this epistle for the level of Chochmah
that shines in the inner dimension of the heart.
KEHOT'S NOTE
.77°0 PURAR IRA

PARAGRAPH 41

259 °97 1990 R™IR
The Zohar calls Abba and Imma “two companions who

never part.” The Kehot note gives this as one of the places.

Zohar III, 4ax ,7 2’m
KEHOT'S NOTE
LTIV LR L,T AT AR

260 DY T N

According to the note, it explains there that every level of
teshuvah, even the lowest, includes all four levels.
KEHOT'S NOTE
377 1391123 03 ,AWNAW 73912 923w 710 TNURARD 0OMIR2” IRA
.38 MY 111°Y A-wMPR — Py ,MIPNan T 20 009901 ,nnnnn

261 q22 %0 wp

“Sanctify to Me every firstborn, that which opens every
womb.” The whole word bechor stands for the higher
Chochmah.
Exodus 13:2°2:3” nmnw
s °7 N7221 DTRD PRI 2322 007790 qvE 1132700 YowTR
’Sanctify unto Me all the first-born, whatsoever opens the
womb among the children of Israel, both of man and of
beast, it is Mine.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

262 02905 wp

The Zohar in Va’eschanan that the text cites with the pas-

likuteitorah.com/likkutei-torah/balak/5/
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sage in Bereishis.

Zohar, Vaetchanan 7:35-8:457771:’1-1172:" 1aNNX1 ,77717 790

The first compartment of the phylacteries contains the pas-
sage, “Sanctify unto me every firstborn”, which typifies the
highest brain, to wit, Wisdom.

The Zohar; London, Soncino Press, 1933 (Public Domain)

263 PR PWTIP 2T NUDI12 WP AORT U1 KT 992 9 00 wp

The Zohar: “Sanctify to Me every firstborn” is the yud, the
firstborn of all the supernal holy things.

Zohar, Introduction 28:232-30:241-27%7:1”3 n7pn ,mn 190
efan Frd

Thus, the first section, “Sanctify unto me all the first-born,
etc.” (Exod. 13, 2) represents the Yod, which is the first of all
the supernal sanctities; “whatsoever openeth the womb”
(Ibid.) is an allusion to the slender stroke underneath the
yod which opens the womb to bring forth fitting fruit.

The Zohar; London, Soncino Press, 1933 (Public Domain)

264 (X" T°0T) XpM M

There the same Zohar, “Who will return? Atika Kadisha
will return to be revealed,” is applied to Yom Kippur, when
teshuvah fills every blemish and ba’alei teshuvah stand
where perfect tzaddikim cannot; the High Priest’s white
linen garments stand for the revelation of the essence of
delight, which is simple.
KEHOT'S NOTE
LAPR Y P NTMIR LT, AR 0281 1apR LK L1 TN D PYD X

265 12109 210

“He will again have mercy on us.” The Zohar reads yashuv
as the return and revelation of Atika Kadisha.

Micah 7:19v™:1 1271

:0MXV72D 07 NiPEnNa 7Y 10011y W27 N1 1w
He will again have compassion upon us; He will subdue our
iniquities; And Thou wilt cast all their sins into the depths of

the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

266 NDINRD 7Y 290 2107 1NN

The Zohar on Vayikra: “Who will return? Atika Kadisha
will return to be revealed.” The drawing-down from above
to below.

Zohar, Vayikra 35:257-37:2681707:1"2-1"11:77"% X1p”1 |11 190
1The first 34 lines of the Hebrew text are untranslated as ex-
plained in the Translator’s note on Page 15b.R. Abba was
once sitting before R. Simeon, when R. Eleazar entered. R.
Simeon thereupon quoted the verse: “The righteous shall
flourish like the palm tree, etc.” (Ps. 92, 12). ‘The palm’, he
said, ‘is the slowest of all trees to mature, taking seventy
years. The reason why the righteous is compared here to the
palm tree is one which the Companions are reluctant to re-
veal, although it is indicated by the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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267 Py W mey?
“When you hearken to the voice of Havayah your G-d... to

do what is right in the eyes of Havayah your G-d.” The
verse of a maamar cited on the drawing-down from above.

Deuteronomy 13:19v°:3° 0°127
D" 7137 "33 WK 1PRIZNTPI IR YR R 1 Pipa yrwn %3

SPPPR T 01y Y Nivy?
when thou shalt hearken to the voice of the L-RD thy G-d, to
keep all His commandments which I command thee this
day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

268 (270 2777) NPWNI2 R”M2 907D
The note points there for the Zohar’s explanation of “that
which opens every womb.”

KEHOT'S NOTE
0P P °Y K3 °D NPMIR O3 IR

269 97 97 T2 wrnn

There it is explained that the spreading and descent of lev-
els comes only through a higher level, as a wise man must
bind his mind more strongly in order to explain his wis-
dom to others through parables, as Shlomo spoke three
thousand parables.
KEHOT'S NOTE
IRIN 89y J-W”"l,?’?J JOPNIYR Y RWN R NYMIR OX R L2L,RY RMIN
RO

270 air A
“Go forth from your land.” The verse of the Torah Ohr
maamar that explains the drawing of power from Atika
Kadisha through the tips of the yud.

Genesis 12:1°X:2”> N°WR12

PIRTOR I 103 ANTIRMI ¥IXRD T7I7 DIIXTR N IR
SIROX TR

Now the L-RD said unto Abram: ‘Get thee out of thy country,

and from thy kindred, and from thy father’s house, unto the

land that I will show thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 42

271 AR B2 0D 12

That passage explains that through the Torah and mitzvos
a person performs below, the arousal from below brings
an arousal from above: doing G-d’s will draws His will,
which is far above “place,” into place, so that the Supernal
Will rests there and is revealed.
KEHOT'S NOTE
., R¥N A 1Pk

272 hialaLl=Ralyiy i}

“For the mountains shall depart.” The verse of a maamar

likuteitorah.com/likkutei-torah/balak/5/
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cited on “You open Your hand.”

Isaiah 54:10™: 71 17°yw"

N w’m:-x‘b TRRR °T0M NIvIAN niy;gm HW"HQ: =k ia iy o)
N I07R I0R VAN KD MIPY

For the mountains may depart, and the hills be removed;

but My kindness shall not depart from thee, neither shall My

covenant of peace be removed, saith the L-RD that hath

compassion on thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

273 Do11°12 129°1° 77T

The note places the maamar on “He will revive us after two
days” among the discourses for Rosh Hashanah.
KEHOT'S NOTE
.X,70 71770 DWW TepY

274 051951 139511
“He will revive us after two days.” The verse of a maamar
in the discourses for Rosh Hashanah.

Hosea 6:2°2:1 yvii
2139 T 17 WP D2 o
After two days will He revive us, On the third day He will

raise us up, that we may live in His presence.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

275 NPR%1an mMnnan

The Talmud compares one who has Torah without fear of
Heaven to a treasurer who was given the inner keys but
not the outer ones. Cited here for the opening from above.
Shabbat 31b:1°x:2 X% naw
ninADm NPRPIT Ninnen 19 1M0RY 1P it oMY XY
AP N9 9y Pan kY2 227 190 7977y 012,37 170n R nineeng
RIT 7972 WITRA K12 KD :1TIM 37 90K .7°2Y RDTT? RYID RDT
WY Y DOPORTY NI 1I9PR WPTY T2 KX inply Ny
0%
William Davidson, Vocalized Aramaic (CC-BY-NC)

276 5 °rne
“Open to me, my sister, my beloved.” The arousal from
below that brings the arousal from above.

Song of Songs 5:2°2:71 07w W

"IN *N3IP "My NNK *2700D pRiT TIT 2P Ty 237 MY IX
777 2007 *NIRYp PUTKPRI WRY

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

277 1127221 27N2

“Among the children of Israel, among man and among
beast.” The text links it with “the seed of man and the seed
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of beast.”
Exodus 13:22:3” mnw
s °7 M7221 DTRD PRI 2322 007790 qvE 1132700 YowTR

’Sanctify unto Me all the first-born, whatsoever opens the
womb among the children of Israel, both of man and of

5 2P TOMK 10 1D

TPRyRIR° AN
“How beautiful are your steps.” The Midrash on this verse
is cited on “Sanctify to Me every firstborn.”
Song of Songs 7:2°2:"t 0*°Wi1 W
T2 ApyR DKM 12 T ORI 2TITN2 0OPYI2 TRy DR

beast, it is Mine.’ R

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain) T

How beautiful are thy steps in sandals, O prince’s daughter!

278 A2 YA DIR ¥yt The roundings of thy thighs are like the links of a chain, The
work of the hands of a skilled workman.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“I will sow the house of Israel... with the seed of man and
the seed of beast.” Linked by the text with “among man

and among beast.” 283 OTaN DX RNY 7772

Jeremiah 31:27173:8"7 17°17°

Malith ¥ ek pahil 5&?27’ N°27NX °RYIN ‘7TORI O°K2 01 137 Avraham,” with its discussion of birth, in Torah Ohr on
HIR2 YN 07X Va'era.

Behold, the days come, saith the L-RD, that I will sow the KEHOT'S NOTE

house of Israel and the house of Judah with the seed of man,

and with the seed of beast.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The note places the maamar on “And I appeared to

.RARY D R™MN2

284 71aR PR RN

“And I appeared to Avraham.” The verse of the Torah Ohr

279 DOWDWRT 1PN 1772 maamar on birth.

There “the seed of man” are the lofty souls of Atzilus, who Exodus 6:33:1 mnw

"RYTII KD T ONYY ST PR JpYTORY PRRITRR OTI2NTYR NINY
0717

have Daas, a felt knowledge of G-dliness, and “the seed of
beast” are the souls of Beriah, Yetzirah and Asiyah, almost
all the souls of our generations, whose understanding of
G-dliness is not felt in this way. and I appeared unto Abraham, unto Isaac, and unto Jacob,

KEHOT'S NOTE as G-d Almighty, but by My name Havayah I made Me not

known to them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

.0°0awn s R™MN

280 I
DoLow NNy 285| “What advantage has the one who works in what he toils?”

“And these are the judgments.” The verse of the Torah Ohr The Midrash on this verse is cited on the same subject.

maamar on the seed of man and the seed of beast. .
Ecclesiastes 3:9'03 noip

E 21:T’R:X”0 ninw . - .
xodus 21:TX:X"3 m Somy KIT R ARV TN

''''' What profit hath he that worketh in that he laboureth?
Now these are the ordinances which thou shalt set before Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

281 ANOIYD 11520 120 1O
“And the firstborn son is of the hated one.” Brought by the
text on the subject of the firstborn.

Deuteronomy 21:151"9:X8”5 0°127

033 771777) TN NOXTY TN NONT 2V DY UOK? P03
MNP 1527 1207 M MM AT

If a man have two wives, the one beloved, and the other hat-

ed, and they have borne him children, both the beloved and

the hated; and if the first-born son be hers that was hated;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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