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An explanation of the verse “He has
not beheld [iniquity in Yaakov]”

Bilaam’s verse describes two modes: Yaakov, yud-akev, the ray of
Chochmah that descends through the six weekdays to refine
nogah with toil, so that the wisdom of kelipah cannot even look at
him; and Yisrael, shir E-1, the Shabbos ascent of holiness itself,
where there is no toil and no war. Shabbos holds both, for there
the son, Yisrael, also rises to the higher awe of Moshe, the
faithful servant.
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THE BIG IDEA

Bilaam’s verse describes two modes: Yaakov, yud-akev, the ray of Chochmah that
descends through the six weekdays to refine nogah with toil, so that the wisdom of
kelipah cannot even look at him; and Yisrael, shir E-1, the Shabbos ascent of holi-
ness itself, where there is no toil and no war. Shabbos holds both, for there the son,

Yisrael, also rises to the higher awe of Moshe, the faithful servant.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Yaakov comes from the Yesod of Abba, which breaks out beyond Z’eir Anpin; as yud-akev, the yud of
Chochmah reaching the heel, he descends into Beriah, Yetzirah and Asiyah on the weekdays to refine
the sparks of nogah, “for by Chochmah they are refined.” His root never fell in the shattering, and the
wisdom of kelipah, aven, cannot behold his revealed Chochmah. His work is toil (amal), like tanning
hides, turning yesh into ayin. On Shabbos nothing descends; the week’s refinements rise and the
worlds ascend. This is Yisrael, read as shir E-1: the masculine shir is holiness itself rising without re-
finement, a foretaste of the Time to Come. Yisrael rules over the 120 combinations of Elokim, so the ex-
ternal forces have no hold there, and Abba and Imma become inner light within Z’eir Anpin. Nor is
Yaakov’s advantage lost: on Shabbos Z’eir Anpin enclothes the essence of Abba itself. In a person’s
prayer, Yaakov is the servant of lower awe, the Shema is the love of the son, and the Shemoneh Esreh is
the higher awe of the second servant, Moshe; on Shabbos the son becomes the faithful servant, and

that awe is joined with joy.
OUTLINE

1 Yaakov, yud-akev, and the refinement of nogah -3

Yaakov is the light of the Yesod of Abba, drawn down into the lower worlds during the weekdays to refine no-
gah; his root never fell in the shattering. Opposite holy Chochmah stands a wisdom of kelipah, aven, which
cannot behold the revealed Chochmah of Yaakov; in a person, this is weekday prayer and “Turn away from
evil and do good.”

2 Toil on weekdays, none on Shabbos 14-5

The weekday refinement is toil, like tanning hides: changing things from their nature and turning yesh into
ayin, against the order of the chain of worlds. “For on it He rested” implies weekday labor, which belongs to
Yaakov; on Shabbos the union is of Yisrael, Z’eir Anpin, and Rachel.
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3 Yisrael as shir E-1: two kinds of ascent

16-8

On Shabbos the refined sparks rise and the worlds ascend; Yisrael is shir E-1, the song of ascent. The femi-

nine shirah is the rising of what was refined from below; the masculine shir is holiness itself rising, as in
the Time to Come. Yisrael rules over the 120 combinations of Elokim that hide the Infinite Light.

4 No war in Yisrael; the rest of the verse

19-10

The external forces draw from the 120 combinations and wrestle with Yaakov, but have no hold in Z’eir

Anpin of Atzilus. “Havayah his G-d is with him”: Abba and Imma become inner light on Shabbos, the pur-

pose of all ascents; “the King’s teru’ah” is the sweetening of judgments and the shining of the King’s face.

5 Does the weekday have something Shabbos lacks?

1M1-12

If Yaakov has an advantage over Yisrael, the weekday would seem to have a quality Shabbos lacks. The an-

swer: Z’eir Anpin is in general higher, and on Shabbos it enclothes the very essence of Abba, so it holds

Yaakov’s advantage too.

6 Servant and son in prayer

113-19

The servant’s self-nullification has an advantage over the son’s love. The first servant is the lower awe of
Pesukei deZimra (Yaakov), the son is the love of the Shema, and the second servant is the higher awe of

the Shemoneh Esreh (Moshe). On Shabbos the son rises to be the faithful servant, an awe joined with joy:

“Moshe rejoiced in the gift of his portion.”

KEY CONCEPTS

Yaakov as yud-akev 2py» 2py°

The name Yaakov read as the yud of Chochmah (the Yesod
of Abba) drawn down to the akev, the heel, the lower
worlds, in order to refine the sparks there.

Refinements of nogah (birurei nogah) 11171792

Sifting the holy sparks out of kelipas nogah, the husk in
which good and evil are mixed, through eating, prayer and
the deeds of the weekdays.

Yisrael as shir E-1 5x 7w Sxw°

The name Yisrael read as “the song of E-1": the Shabbos as-
cent, in which the worlds rise and holiness itself ascends
without refinement.
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Shirah and shir w1 79w

The feminine shirah is the ascent of what was refined from
below; the masculine shir is the ascent of the giver, Z’eir
Anpin, receiving from Abba’s own lights, as will be in the
Time to Come.

The 120 combinations of Elokim 0°pox *917°% 97p

The arrangements of the five letters of the Name Elokim
that rule the lower worlds and conceal the Infinite Light;
Yisrael rules over them.

The two servants 72y r13°2

The Zohar’s first servant, the lower awe of Pesukei deZim-
ra (Yaakov), and second servant, the higher awe of the
Shemoneh Esreh from the higher Chochmah (Moshe), with
the son’s love of the Shema between them.
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SECTION 1 - 11-3

Yaakov, yud-akev, and the refinement of nogah
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An explanation of the verse “He has not beheld.” Now, Yaakov is drawn from the Yesod (founda-
tion) of Abba [which is enclothed in Z’eir Anpin (the emotive attributes), and breaks through and
emerges outside Z’eir Anpin,
The maamar explains Bilaam’s words, “He has not beheld iniquity in Yaakov, nor has He seen toil in Yisrael”
(Numbers 23:21), and begins with the root of the level called Yaakov. Abba is the configuration of Chochmah,

and its Yesod is its lowest, transmitting point; the text says that the Yesod of Abba, enclothed within Z’eir
Anpin, breaks through and comes out beyond it.
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and from this the level of Yaakov came into being]. And he is drawn down and descends into [the
worlds of| Beriah, Yetzirah and Asiyah to refine the refinements (birurim) of nogah throughout all

“the six days of work.”

The light of the Yesod of Abba that emerges beyond Z’eir Anpin is what forms the level of Yaakov. Its task is to
descend into the three lower worlds, where holy sparks are mixed into kelipas nogah, the husk in which good
and evil are mingled, and to sift the good out of it all through the six weekdays.
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And this is the meaning of Yaakov: yud-akev (a yud [and] a heel), that the yud, which is the level of
the Yesod of Abba, is drawn down to the level of the heel (akev), that is, Beriah, Yetzirah and Asiyah,

to refine there the refinements of nogah.

The name Yaakov (2p¥°) is read as two parts: the letter yud (°), which stands for Chochmah, here the Yesod of
Abba, and akev (2py), “heel.” The yud of wisdom reaches down to the “heel,” the lowest worlds, in order to
refine there.
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[For “by Chochmah (wisdom) they are refined.” And see in Parshas Vayishlach, on the verse “And a
man wrestled,” on the matter of “that he could not prevail against him,” [which is] because Yaakov
is the illumination of the Yesod of Abba, etc.; see there.
The bracketed note gives the reason it is Chochmah that descends: “by Chochmah they are refined,” that is,
the sifting of good from evil is the work of wisdom. It also refers to the Torah Ohr maamar on Yaakov’s

wrestling with the angel, which explains that the angel “could not prevail against him” because Yaakov is the
light of the Yesod of Abba.
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And it is further explained elsewhere, on the verse “And Yaakov blessed,” that “Yaakov did not
die”: that is, he was not in the state of shattering at all; and from there this power comes down, to
elevate the sparks, etc.

“Yaakov our father did not die” is a teaching of the Talmud (Taanis 5b). It is read here in Kabbalistic terms:

Yaakov’s root never took part in the shattering of the vessels, the primordial breakage that Kabbalah calls
“death,” and because his root never broke, it is from there that the power comes to lift up the fallen sparks.
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And this matter is as is written in Etz Chaim and in Otzros Chaim: that Yaakov was formed from the
back aspect (achorayim) of Abba, which did not fall into Beriah; and therefore death is not men-
tioned regarding them, etc.

In the Arizal’s writings, Abba has a “back” (achorayim), an outer aspect, and this back aspect of Abba did not

fall into Beriah in the shattering. Since Yaakov was formed from it, “death,” the Kabbalistic term for falling
in the shattering, is not said of these levels.
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And in this lies his superiority even over the level of Z’eir Anpin, which is the six extremities (vav
ketzavos) of Atzilus as awhole, in which the shattering of the vessels (sheviras hakeilim) took place.
And now it iswell [understood] that the refinement is through Yaakov, etc.]

Z’eir Anpin, the six emotive Sefiros of Atzilus, is where the shattering took place, so in this respect Yaakov

stands even higher than it. This explains why the refining is done through Yaakov: only what never fell can
lift up what did.
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Now, “G-d has made the one opposite the other”: for just as there is Chochmah (wisdom) in holi-
ness, namely the level of Abba and Imma, from where Yaakov was taken, so in the sitra achra (the
other side) there also came into being a Chochmah of kelipah (the husk), in the manner of the ma-
gicians of Egypt, or as it is written, “They are wise to do evil.”
Shlomo’s principle “G-d has made the one opposite the other” (Koheles 7:14) means that every holy force
has an unholy counterpart. Opposite holy Chochmah, the level of Abba and Imma from which Yaakov comes,

stands a “wisdom of kelipah,” like the craft of Pharaoh’s magicians or those whom Yirmeyahu calls “wise to
do evil.”
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Now, “when this one rises, that one falls”: that is, through the revelation of the Chochmah of holi-
ness, which is the level of yud-akev, the external wisdom of the sitra achra is then nullified as a

matter of course.

“When this one rises, that one falls” is Rashi’s comment on the twins Yaakov and Esav: the two cannot be
strong at the same time. So when holy Chochmah, the yud-akev, is revealed, the opposing external wisdom
of the other side loses its power by itself, without a fight.
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And this is “He has not beheld iniquity (aven) in Yaakov.” The meaning: aven is the Chochmah of
kelipah, from the expression “and the man of iniquity (aven), his thoughts,” which are the evil

thoughts that come from the wisdom mentioned above.

The verse is now read in a new way: aven, usually “iniquity,” means the wisdom of kelipah, as in Yeshayahu’s
“the man of aven, his thoughts,” where aven goes together with thoughts. These are the evil thoughts that
come from that unholy wisdom.
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It cannot behold the level of Yaakov at all, which is in the revelation of the Chochmah of holiness;

for the light drives away the darkness, etc.

So the verse means that aven cannot even look at Yaakov, because Yaakov is the revelation of holy
Chochmah. Darkness does not need to be fought; light drives it away by its very presence.
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And so it is below, in the service of G-d: during all the weekdays one must be at the level of Yaakov,
to refine the refinements through prayer, by which one draws down the revelation of the yud, the
level of Chochmah, and the desire of the heart (re’usa deliba) into the level of the heels; and
through “Turn away from evil and do good” [and see what is written above, on the verse “And
Yaakov settled”].

The same holds in a person’s service during the week: he must serve in the mode of Yaakov, refining
through prayer, which brings the yud of wisdom and the heart’s yearning (re’usa deliba) down into the
“heels,” the lowest and most practical parts of life, and through “Turn away from evil and do good” (Psalms
34:15). The bracket points to an earlier maamar on “And Yaakov settled.”

SECTION 2 - 14-5

Toil on weekdays, none on Shabbos
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And then “He has not beheld iniquity in Yaakov,” as mentioned above. On Shabbos, however, it is

written, “nor has He seen toil (amal) in Yisrael.” For in the level of Yaakov

When a person serves in the mode of Yaakov, the first half of the verse is fulfilled. The second half, “nor has
He seen toil (amal) in Yisrael,” is applied to Shabbos, and the maamar now explains why toil belongs to
Yaakov and not to Yisrael.
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there is found the aspect of toil: “Man is born to toil.” This is the labor and exertion to refine the re-
finements of nogah; for he descends from his place into the level of the heels, to refine there. And
this is the meaning of “Six days shall you labor (taavod).”

The service of Yaakov is labor, as in “Man is born to toil” (Job 5:7): to refine nogah one must leave one’s own
level and go down to the “heels.” This is the meaning of the weekday command “Six days shall you labor.”

likuteitorah.com/likkutei-torah/balak/4/ 7
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It is like, by way of analogy, the tanning (ibud) of hides, which is called avodah (work): for it re-
quires work and exertion until they are changed from their original nature into another nature, so
that they will be fit

The Hebrew word for service, avodah, is also used for the tanning of hides: raw skin must be worked hard

until its nature changes into leather. The analogy shows that avodah means effort that transforms the nature
of a thing.
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to make shoes from them, and the like. And likewise, so too is the matter of the refinements of no-
gah, “to turn darkness into light”: when one eats and prays with the strength of the eating, this is
avodah, to change them from their nature,

Refining nogah is the same kind of work: when a person eats and then prays with the strength the food gave

him, he changes the food from its natural state, “turning darkness into light.” That transformation is avodah
in the full sense.
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and to make “something” (yesh) into “nothing” (ayin), which changes the order of the chain of de-
scending worlds (hishtalshelus). Therefore this is the level of work and toil. And therefore it is said
of Shabbos,

Refining means turning “something” (yesh), a thing that feels self-standing, into “nothing” (ayin), self-nulli-
fied before G-d. That runs against the natural order of the chain of worlds, which goes from nothing to some-

thing, and so it takes work and toil.
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“for on it He rested,” which implies that the six days of work are the level of toil. And this is found,

and pertains, specifically at the level of Yaakov.

The Torah says of the seventh day, “for on it He rested” (Genesis 2:3); rest implies that the six days before it

were days of labor. This weekday toil belongs specifically to the level of Yaakov.
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But in Yisrael there is no aspect of toil. The explanation is as is written in Pri Etz Chaim: that on
weekdays there is the union (zivug) of Yaakov and Rachel, and then

Yisrael, by contrast, has no toil. Pri Etz Chaim teaches that on weekdays the union (zivug), the joining
through which Divine flow is drawn down, is between Yaakov and Rachel, the feminine configuration that

receives.
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there is the work of the refinements: they descend into Beriah, Yetzirah and Asiyah to refine, and
afterwards they ascend into Atzilus at the time of prayer, etc. But on Shabbos there is the union of
Yisrael and Rachel. Yisrael is Z’eir Anpin (the emotive attributes).

In that weekday union there is the work of refinement: the vessels go down into the lower worlds to refine and

then rise into Atzilus during prayer. On Shabbos the union is of Yisrael and Rachel, and “Yisrael” here is
Z’eir Anpin itself, the higher partner.

SECTION 3 - 16-8

Yisrael as shir E-1: two kinds of ascent
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That is: on Shabbos the vessels of Atzilus do not descend to refine in Beriah, Yetzirah and Asiyah,
which is the level of Yaakov, yud-akev; rather, on the contrary, the refinements that were refined
during the weekdays ascend to be included in Atzilus, for on Shabbos there are the ascents of the
worlds. And this is the level of Yisrael: shir E-1 (the song of E-1),

On Shabbos nothing goes down to refine; the reverse happens: what was refined during the week rises and is

absorbed into Atzilus, and all the worlds ascend. This is why the Shabbos level is called Yisrael (?xX7%”), read
as shir E-1 (X ®), “the song of E-1.”

likuteitorah.com/likkutei-torah/balak/4/ 9
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which is the level of song and elevation. For every ascent is through song; and this is the elevation
of the level of E-1, which comes about from the returning light (or chozer) of the refinements. And
through this one draws down mayin duchrin (masculine waters) from a high place, that is, the rev-
elation of the supernal delight, that they “delight in Havayah.”
Song is the language of ascent, since it lifts. The ascent of “E-1” is brought about by the “returning light,” the
light that rises from below out of the week’s refinements, and in response the “masculine waters,” the flow

from above, come down from a lofty source: supernal delight, as the prophet promises for Shabbos, “Then
you will delight in Havayah.”
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[And it can be said that the meaning of shir E-1 is as was explained on the verse “Sing to Havayah a
new song (shir).” For when the mayin nukvin (feminine waters) of Beriah, Yetzirah and Asiyah are
refined and ascend to be included in the mayin duchrin of [the world of] Tikkun,
A second suggestion, in brackets, ties shir E-1 to the explanation of “Sing to Havayah a new song” (Psalms
96:1). Mayin nukvin, “feminine waters,” is the yearning that rises from below; here it is the refined sparks of

the lower worlds rising to join the mayin duchrin, the flow from above, of Tikkun, the rectified world of
Atzilus.
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it is then called “a new song” (shirah chadashah), shirah being a feminine term; for Beriah,
Yetzirah and Asiyah are generally called “the world of the Nukva” (alma deNukva) relative to

Atzilus.

That ascent is called shirah chadashah, “a new song,” in the feminine form, as in the blessing after the
morning Shema. The feminine fits because the lower worlds as a whole are the receiving, “feminine” world

relative to Atzilus.

likuteitorah.com/likkutei-torah/balak/4/ 10
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And it is called “a new song” because this is a new thing: that something which fell in the shatter-
ing into nogah should be included and should ascend on high into the supernal holiness of Atzilus.
And likewise the ascent of Malchus (sovereignty), when it ascends from Beriah, Yetzirah and Asiyah

to Atzilus, is called shirah, a feminine term.

The song is “new” because something that fell into nogah in the shattering now rises into the highest holi-
ness of Atzilus, which is a genuinely new state. Likewise, when Malchus rises from the lower worlds into
Atzilus, its ascent is called by the feminine word shirah.
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But shir, a masculine term, is the ascent of the male (dechar) itself, that is, the elevation of the level

of Z’eir Anpin: that the vessels of Z’eir Anpin should receive from the lights of Abba themselves,

The masculine shir is a different kind of ascent: the rising of the male, the giver, Z’eir Anpin itself. Its vessels
receive directly from the lights of Abba themselves, without anything being refined from below.
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that is, the Infinite Light (Or Ein Sof) that rests in Chochmah. And this is an ascent that is not

through refinements at all, but only an ascent and an increase of light of holiness itself,

The lights of Abba are the Infinite Light that rests in Chochmah. This ascent does not come from refining
lower things at all; it is holiness itself rising higher and receiving more light.
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as it will be in the Time to Come, when the refinement is completed, and “I will remove the spirit of
impurity,” etc., and there will be no evil at all; and even so there will be ascents within holiness
itself;

This is what will happen in the Time to Come, when all refinement is complete and G-d will “remove the spir-
it of impurity” (Zechariah 13:2): there will be no evil left to refine, yet holiness will still keep ascending.

likuteitorah.com/likkutei-torah/balak/4/ 11
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and as there is a semblance and likeness of this even in the present time, on Shabbos: for the as-

cent of Shabbos is not through refinements, as on weekdays,

Shabbos even now is a foretaste of that future state, because its ascent is not brought about by refining, as
the weekday ascent is.
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for on Shabbos selecting (borer) is forbidden. Except that, nevertheless, the ascent of Shabbos is
through the refinements of the weekdays, as the saying goes, “One who toiled on Erev Shabbos,”
etc.

Borer, selecting the good from the bad, is one of the labors forbidden on Shabbos, a sign that Shabbos is not
a time for refining. Still, the present Shabbos ascent does depend on the weekday refinements, as the Talmud
says: “One who toiled on Erev Shabbos will eat on Shabbos” (Avodah Zarah 3a).
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But in the Time to Come, “for the day that is entirely Shabbos,” the ascent will not be through re-
finements at all; and this ascent is called by the name shir, a masculine term, the level of the male
(dechar), etc.

In the future “day that is entirely Shabbos” the ascent will come with no refinement at all. Such an ascent is
called shir, the masculine form, the ascent of the giver himself.
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And according to this it can be said that the ascent of Shabbos is called shir E-1 because it is an as-
cent of holiness itself, not through refinements as on the weekdays, etc. And this is as is written in
Etz Chaim, at the end of Sha’ar 30: “And Z’eir Anpin is called E-1,” etc.; see there.

Following the distinction just drawn, the Shabbos ascent is called shir E-1, with the masculine shir, because it
is holiness itself rising, not something refined from below. This fits Etz Chaim’s statement that Z’eir Anpin is
called E-l1, so that “the song of E-1” is the ascent of Z’eir Anpin itself.

likuteitorah.com/likkutei-torah/balak/4/ 12
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However, it can also be said, in explaining shir E-I, that it is named for the ascent of Malchus (sov-
ereignty); see in the Zohar, Parshas Bereishis [(19a), and in the Mikdash Melech there|. And this is
why, regarding the level of Yisrael, it is said, “for you have striven (sarisa) with Elokim.”

A second reading is offered: shir E-1 may refer to the ascent of Malchus, as in the Zohar’s account of the

Chariot in Parshas Bereishis and the Mikdash Melech’s commentary on it. The name Yisrael is also linked to

“for you have striven (sarisa) with Elokim” (Genesis 32:29): Yisrael is the one who prevails over Elokim.
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And the explanation is this: it is known that there are 120 combinations of [the Name] Elokim in the
worlds of Beriah, Yetzirah and Asiyah, in the mystery of “Elokim reigns over the nations” [that is,
from the Z’eir Anpin of Beriah to the end of the Malchus of Asiyah there are 120 combinations

The five letters of the Name Elokim can be arranged in 120 different orders, and these combinations rule the

three lower worlds, as in “Elokim reigns over the nations” (Psalms 47:9). The bracket specifies their range:
from the Z’eir Anpin of Beriah down to the very end of the Malchus of Asiyah.
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of Elokim, as is written at the end of the book Mavo She’arim; and see in Etz Chaim, Sha’ar
HaShemos]. And they are drawn from the level of the Malchus of Atzilus, which is called the Name
Elokim, which is the level of the lower unity (yichuda tata’ah), which conceals, so that the world ap-
pears as something (yesh).

The bracket gives its sources, the end of Mavo She’arim and Etz Chaim’s Sha’ar HaShemos (Gate of the

Names). These combinations come from the Malchus of Atzilus, called the Name Elokim, the “lower unity,”

whose role is to hide the Divine light so that the world seems to exist on its own (yesh).
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But the level of Yisrael, which is the level of the Z’eir Anpin of Atzilus, holds sway and rules over the

Name Elokim, so that it should not conceal

Yisrael, the Z’eir Anpin of Atzilus, rules over the Name Elokim; this is the meaning of sarisa, “you have

ruled” or “striven.” Its rule means that Elokim can no longer hide what is behind it.

likuteitorah.com/likkutei-torah/balak/4/ 13
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the Infinite Light (Or Ein Sof), blessed be He [and see elsewhere, in the explanation on “The
mezuzah on the right and the Chanukah lamp on the left,” on the meaning of “For I know that

Havayabh is great, and our L-rd is above all Elokim,” etc.].

What Elokim would hide is the Infinite Light itself. The bracket refers to the explanation on “the mezuzah on
the right and the Chanukah lamp on the left,” on the verse “Havayah is great, and our L-rd is above all

Elokim” (Psalms 135:5): Havayah stands above all the concealments of Elokim.

SECTION 4 - 19-10

Nowar in Yisrael; the rest of the verse
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Now, through the chain of descent (hishtalshelus) of the 120 combinations of Elokim, there is nur-
ture also for the external forces and the seventy princes; and of this it is said, “And a man wrestled

with him,” etc.,

Through the descending chain of the 120 combinations of Elokim, the external forces and the “seventy
princes,” the heavenly ministers of the seventy nations, also draw their nurture. This is the “man” who wres-
tled with Yaakov (Genesis 32:25).
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that is, with the level of Yaakov, which descends into Beriah, Yetzirah and Asiyah to refine, etc.; and

this is the level of war. And even so, “he could not prevail against him.”

The struggle is with Yaakov because Yaakov goes down into the lower worlds where these forces draw their
nurture, and that is a state of war. Yet the angel “could not prevail against him,” since Yaakov is a light of the

Yesod of Abba, as explained above.
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But all this applies only to the level of Yaakov; at the level of Yisrael, war does not apply, for in the
Z’eir Anpin of Atzilus there is no nurture whatsoever for the seventy princes and the external

forces, etc. And this is “nor has He seen toil in Yisrael.”

In the Z’eir Anpin of Atzilus the external forces have no hold at all, so at the level of Yisrael there is no war.

This is the second half of the verse: “nor has He seen toil (amal) in Yisrael.”

likuteitorah.com/likkutei-torah/balak/4/ 14
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[And so it is in man, with the revelation of this level on Shabbos, which is the level of shir E-1, “love
in delights,” which is the level of Knesses Yisrael (the Congregation of Israel), which receives from
the supernal Yisrael, etc.

The bracketed note applies this to a person: on Shabbos the level of shir E-1 is revealed in him as “love in de-

lights” (Song of Songs 7:7), a love that delights in G-d. This is the level of Knesses Yisrael, the community of
souls, which receives from the supernal Yisrael, Z’eir Anpin.
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And as is explained elsewhere, on the verse “Remember what Amalek did to you”: then, as a matter
of course, you will wipe out all the evil emotive attributes (middos), for they have no nurture at all,
etc.]

The bracket ends with a reference to the explanation on “Remember what Amalek did to you” (Deuteronomy

25:17): when that love in delights is revealed, the bad traits fade by themselves because they have nothing
left to draw from. This echoes the command to “wipe out” Amalek.
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“Havayah his G-d (Elokav) is with him”: the meaning is that Havayah [and] Elokim are the level of
Abba and Imma of Atzilus, which are actually “with him,” with Z’eir Anpin, being enclothed in him
as actual inner light (or pnimi); whereas on weekdays they are above him, as encompassing light
(or makif).
The verse continues, “Havayah his G-d is with him” (Numbers 23:21). Havayah and Elokim here stand for
Abba and Imma, Chochmah and Binah: on Shabbos they are “with him,” inside Z’eir Anpin as inner light,

whereas on weekdays they are above him as encompassing light, which affects from outside without being
absorbed.

likuteitorah.com/likkutei-torah/balak/4/ 15
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And the explanation is that the encompassing lights (makifim) of the weekdays become, on
Shabbos, inner light, and higher encompassing lights are drawn down. (And see Pri Etz Chaim,
Sha’ar HaShabbos, chapter 7. However, afterwards there are further ascents of Z’eir Anpin and
Nukva on Shabbos, until they rise to the actual place of Abba and Imma, and further, etc. For)

The principle is that on Shabbos what was encompassing on the weekdays becomes inner, and new, higher

encompassing lights appear above. The parenthesis refers to Pri Etz Chaim and adds that later on Shabbos

Z’eir Anpin and Nukva rise further, to the very place of Abba and Imma and beyond.
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this is the ultimate purpose of the ascents of the worlds: that the encompassing lights should be-
come inner ones, and higher encompassing lights should be drawn down [see on this in the expla-
nation on the verse “[In days| to come Yaakov will take root; Yisrael will bud and blossom,”

This exchange, the encompassing becoming inner and a higher encompassing appearing, is the whole pur-

pose of the ascents of the worlds. The bracket refers to the explanation on “In days to come Yaakov will take
root; Yisrael will bud and blossom” (Isaiah 27:6).
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above, at the end of Parshas Shemos]. And as is known, on weekdays there is the union of Havayah
and Elokim, and on Shabbos there is the union of Havayah and Ehe-yeh, which is from the level of
Keser (the Crown); see Pri Etz Chaim, Sha’ar 19, chapter 4.

That explanation is in Torah Ohr, at the end of Parshas Shemos. On weekdays the union is of Havayah with

Elokim, while on Shabbos it is of Havayah with Ehe-yeh, a Name drawn from Keser, the level above intellect,
as Pri Etz Chaim explains.
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“And the King’s teru’ah is in him”: [teru’ah] in the sense of “You will break them (teroem) with a
rod,” which is the sweetening of the judgments; and in the sense of friendship (rei’us) and affec-
tion, that is, as it is written, “In the light of the King’s face is life”: that is, that then the 375 lights
(nehorin) are drawn into Malchus, which is “the light of the King’s face,” the level of the shining of
the face, etc.
“And the King’s teru’ah is in him” is read in two ways. Teru’ah as in “You will break them with a rod” (Psalms
2:9) means breaking, the sweetening of the judgments; teru’ah as rei’us, friendship, means closeness, as in

“In the light of the King’s face is life” (Proverbs 16:15): on Shabbos the 375 lights are drawn into Malchus as
the shining of the King’s face.

SECTION 5 - 111-12

Does the weekday have something Shabbos lacks?
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But now we need to understand: it was explained above that although Yaakov is below the level of
Yisrael, which is Z’eir Anpin, he nevertheless also has a superior quality, etc., as was mentioned

above in the explanation on “Who has counted the dust of Yaakov,” etc.

An objection: it was explained earlier that Yaakov, though below Yisrael (Z’eir Anpin), has a special advan-
tage of his own, being from the Yesod of Abba. This was said in the explanation on “Who has counted the
dust of Yaakov” (Numbers 23:10).
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If so, how is it possible to reconcile this with what is written here, that the weekday is the level of

Yaakov and Shabbos is the level of Yisrael?

If Yaakov has an advantage over Yisrael, how can the weekdays be Yaakov and Shabbos be Yisrael? That
would mean the weekday has something that Shabbos lacks.

likuteitorah.com/likkutei-torah/balak/4/ 17
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For heaven forbid to say that there is a level on weekdays that is not on Shabbos, G-d forbid! But in
truth there is no difficulty at all. For apart from [the fact] that, in any case, the level of Z’eir Anpin is

above the level of Yaakov

It is unthinkable that Shabbos, the holier time, should lack a quality found on weekdays. The answer has two
parts, and the first is that, all told, Z’eir Anpin is higher than Yaakov.
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in general; and see the Arizal’s Likkutei Torah on Tehillim, chapter 78, on the verse “He estab-
lished a testimony in Yaakov,” etc.; and it is also stated that the root of Z’eir Anpin is higher even
than Abba and Imma, as is known from the matter of “Z’eir Anpin is bound to and hangs upon
Atika,” etc.

That Z’eir Anpin is higher in general is shown by the Arizal’s comment on “He established a testimony in
Yaakov” (Psalms 78:5). Moreover, the root of Z’eir Anpin is higher even than Abba and Imma, since, in the

well-known phrase, Z’eir Anpin is “bound to and hangs upon Atika,” the innermost level of Keser.
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But there is more: this superior quality in the level of Yaakov is his being from the Yesod (founda-

tion) of Abba; yet this very level is also found on Shabbos in Z’eir Anpin, with greater eminence.

The second part: Yaakov’s advantage is that he comes from the Yesod of Abba, and that very quality is

present in Z’eir Anpin on Shabbos, in greater measure.
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For on Shabbos Z’eir Anpin ascends and enclothes the very essence of the lights of Abba, until Z’eir
Anpin is then found at the actual rank of Abba, as is written in Pri Etz Chaim regarding the Musaf of
Shabbos, in the explanation of “a remembrance of the work of creation.” It follows that on Shabbos
there are both advantages: that is, the level of Z’eir Anpin when it enclothes the very essence of
Abba.

For on Shabbos, in Musaf, Z’eir Anpin rises and enclothes the very essence of the lights of Abba until it

stands at Abba’s rank, as Pri Etz Chaim explains on the words “a remembrance of the work of creation” in the
Shabbos Musaf. So Shabbos has both qualities: Z’eir Anpin’s own height and the essence of Abba.

SECTION 6 - 113-19

Servant and son in prayer

12°M2 55527 N o 12 7°121 72Y *°12 13°°7 N12°N12°2 W7 Y711 130’0 NTIay2 19X 9112 IR
qn1° M2l
And the explanation of these levels in the service of G-d: it is known that there are two levels, the

level of a servant and the level of a son. And although, in general, the level of a son is higher,

To apply this to the service of G-d, there are two modes: that of a servant and that of a son. A son, who serves
out of love, is in general the higher.
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he being one who serves out of love, nevertheless in one respect there is also a superior quality in
the level of a servant, which is the level of self-nullification (bittul) above reason and comprehensi-
ble knowledge [and see on the verse “For with You is the source of life,” and in Parshas Shelach, on

the verse “And now, let [the strength of my L-rd] be great”], etc.

Yet the servant has an advantage of his own: self-nullification above reason and understanding, obeying be-
cause he is a servant and not because he understands. The bracket refers to the explanations on “For with
You is the source of life” (Psalms 36:10) and, in Parshas Shelach, on “And now, let the strength of my L-rd be
great” (Numbers 14:17).

likuteitorah.com/likkutei-torah/balak/4/ 19

13



LIKKUTEI TORAH - PARSHAS BALAK - MAAMAR 4 w1 R 2PY° 110 VIR ) 27y 7IN°2...

W 1D TR K2 KPIT DR 1997 §710 Awaw IRNN 7IRDPT 54PN 707 1002 1Payn 573 ¥y 14
J2°PIw SRIWS N2 DY 272y PIw ApY° N2 v NN

And as is also known from the matter of “With Chochmah (wisdom) He founded the earth”: that the
lower awe (yirah tata’ah) has its root in the higher Chochmah (Chochmah Ila’ah); and therefore,
specifically “with this (zos) shall Aharon come,” etc. And this is the advantage that the level of
Yaakov, who is called “My servant,” has over the level of Yisrael, who is called “son.”
“With Chochmah He founded the earth” (Proverbs 3:19) means that the “earth,” Malchus, from which the
lower awe (yirah tata’ah) comes, is rooted in the higher Chochmah. That is why Aharon could enter the Holy

of Holies only “with this (zos)” (Leviticus 16:3), zos being a name for Malchus and its awe; and this is the ad-
vantage of Yaakov, called “My servant,” over Yisrael, called “son.”
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Therefore one must have both levels. However, it is stated in the Zohar, Parshas Balak (195b), that
there are two levels of servant:

Therefore a person needs both modes, servant and son. The text then cites the Zohar on Balak for two levels

of “servant” in prayer.
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the first in Pesukei deZimra (the Verses of Praise), the second in the Shemoneh Esreh, and between
them is the Shema, etc. And the explanation is as is written elsewhere on the matter of the four let-

ters of the Name Havayah: the yud is dechilu (awe) and the hei is rechimu (love), etc.

The first servant is in Pesukei deZimra, the second in the Shemoneh Esreh, and the Shema comes between
them. Behind this lies the correspondence of the letters of Havayah to modes of service: the yud to awe
(dechilu) and the hei to love (rechimu).
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And it is stated in the writings of the Arizal that at the time of Pesukei deZimra one must fulfill the
mitzvah of the awe of G-d; and this is the lower awe, which is from the level of the final hei of the

Name Havayah. And this is the level of the first servant in the Zohar.

The Arizal’s writings say that during Pesukei deZimra one fulfills the mitzvah of fearing G-d. That is the low-

er awe, from the final hei of Havayah, which is Malchus, and it is the Zohar’s “first servant.”
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And this is the level of “Yaakov My servant.” And afterwards, in the blessings of the Shema and in
the Shema, “And you shall love (ve’ahavta)” [is numerically] twice or (light): these are two levels of
rechimu (love), and this is the level of a son, as is written in Sefer Shel Beinonim, chapter 44, in the
name of the Raaya Mehemna: “like a son,” etc.,
The lower awe of Pesukei deZimra is the level of “Yaakov My servant.” Next come the blessings of the Shema
and the Shema itself, the service of love: the word ve’ahavta, “and you shall love,” has the numerical value of

twice or, “light” (414 = 2 x 207), pointing to two levels of love, and love is the mode of a son, as Tanya, chap-
ter 44, describes in the words of the Raaya Mehemna.

127W ART Coopnynn 1w 177209 “YTIR2 701D 11y A 0 mhwan 1onaan 9°n° 1R oonaT
¢ [y 10 mynk Hwnia Har *15 1°ax $7awa 17017 2991 110K Tunb

“who loves them more than his own self and his soul.” And this is the matter of self-sacrifice
(mesirus nefesh) at “One” [and see in the discourse beginning “A Song of Ascents: From the
depths,” that although a son below is not obligated to give up his life for his father, etc., yet in the
analogue above, etc.; see there].
The Raaya Mehemna describes the son who “loves them,” his father and mother, “more than his own self
and his soul,” and this is the love a person expresses at the word “One” (Echad) of the Shema, giving himself
over entirely. The bracket refers to the Rosh Hashanah maamar “A Song of Ascents: From the depths,” which

explains that although a son below is not obligated to give his life for his father, in the analogue above it is

otherwise.
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And afterwards, the Shemoneh Esreh: this is the level of the higher awe (yirah ila’ah), which is
above even the level of the great love (ahavah rabbah) of the level of a son; for Binah (understand-
ing) is the level of great love, and it is called ben Yah (son of Yah).

Then comes the Shemoneh Esreh, the higher awe (yirah ila’ah), which is even above the great love of the

son. Binah, the source of love, is called ben Yah because its letters spell ben (“son”) and Yah, so love belongs
to the son.
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But this higher awe is the level of the higher Chochmah (Chochmah Ila’ah), and it is the yud of the
Name Havayah, “in which awe (dechilu) dwells”; and this is the level of the second servant.

The higher awe belongs to the higher Chochmah, the yud of the Name Havayah, “in which awe dwells.” It is
the Zohar’s “second servant,” and it stands above the love of the son just as Chochmah stands above Binah.
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And this is “My servant Moshe.” And Yaakov, yud-akev, is an illumination from this level of the
yud, which is drawn to the level of the heel, in the manner of “With Chochmah (wisdom) He found-
ed the earth.” But the essence of the level of the yud is the level of “My servant Moshe,” etc.

The second servant, of the higher awe, is “My servant Moshe.” Yaakov, yud-akev, holds only a ray of this yud

of Chochmah drawn down to the heel, in the way that “With Chochmah He founded the earth”; the yud in its
essence is the level of Moshe.

5 7°T°12 ROX 72712 RIAW 7°12 N”R 7012 0% W 271 27V K723
And see elsewhere, on the verse “And great shall be the peace of your children (banayich)”: do not
read banayich (your children), which is the level of a son, but bonayich (your builders), etc.,

The bracket refers to an explanation on “And great shall be the peace of your children” (Isaiah 54:13), on
which the Talmud says: do not read banayich, “your children,” which is the level of a son, but bonayich,

“your builders” (Berachos 64a).

219 192 5133 1IN POY AN N3 SNan 0990w 05N YTONRN 1 a0 73y na Rinw

which is the level of the second servant: these are the Torah scholars (talmidei chachamim), who
receive from the level of Chochmah; and this is the study of the Torah in the mode of self-nullifica-
tion (bittul), etc.

The “builders” are the Torah scholars, who receive from Chochmah, and they are the second servant. Their
study of the Torah is done in self-nullification, wholly given over to the wisdom they receive.
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And through this the matter of Shabbos will be understood: it is the level of Yisrael, who is called
“son,” but it is also at the level of a servant, that is, the level and rank of “My servant Moshe.” And
this is what we say in the Shacharis of Shabbos: “Moshe rejoiced in the gift of his portion, for You
called him a faithful servant.”

This explains Shabbos: it is the level of Yisrael, the son, but it also reaches the level of a servant, the highest

servant, “My servant Moshe.” That is why the Shabbos morning Amidah says, “Moshe rejoiced in the gift of
his portion, for You called him a faithful servant.”

P RPIY 11V RITY 10 AR T2Y M2 A0 °20 72V DRI P22 973 N1AR 15YNn 12 00w XM
LIRDY IRTY RITW 10 RAR NINIR D03y 03571 170 12

That is: the level of a son is elevated to be also at the level and rank of the second servant, and this
is the level of “a faithful servant,” etc. And this is the matter of Z’eir Anpin (the emotive attributes),
which is called ben Yah (son of Yah), enclothing the very essence of the lights of Abba, etc., which
is the higher awe.

On Shabbos the son rises to the rank of the second servant, the “faithful servant.” This is Z’eir Anpin, the

“son of Yah,” enclothing the essence of the lights of Abba on Shabbos, as explained above, and that is the
higher awe.

19110 11901 29p $31 57AYRY 2TIRT N12250 D31 RN InRwT ay 973 79190 11 RSOy IRT7
gl laial 7]
And this higher awe is also included with joy, as it is written, “And all hearts shall fear You,” and

even so, “and all innermost parts and kidneys shall sing to Your Name,” etc.

This higher awe comes together with joy. As the Nishmas prayer says, “all hearts shall fear You,” and in the
same breath, “all innermost parts and kidneys shall sing to Your Name.”

213 759712 7 minw APRY 7770 wrRYY 01°0 NPT 1772 19997 10 TR T2y 03 10 wn nnwe inn

And this is “Moshe rejoiced,” etc., “for a faithful servant,” etc. And see in the discourse beginning
“Know this day,” and see what is written at the end of the discourse beginning “And these are the
names of the children of Israel,” etc.

So “Moshe rejoiced... for You called him a faithful servant”: on Shabbos joy and the highest servanthood go

together. The text closes by referring to the discourses “Know this day” and “And these are the names of the
children of Israel.”
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IN ONE'S AVODAH

During the weekdays a person must serve in the mode of Yaakov: refining his world through prayer, draw-

ing the yud of wisdom and the heart’s yearning into the “heels” of practical life, and through “Turn away

from evil and do good,” eating and then praying with the strength of the food. On Shabbos his service is the

love in delights of shir E-1, in which the bad traits fall away by themselves; and in prayer he moves from the

lower awe of Pesukei deZimra, through the love of the Shema, to the higher awe of the Shemoneh Esreh, an

awe that on Shabbos comes with joy.

QUESTIONS FOR DISCUSSION

1.

Why must it be Yaakov, a light of the Yesod of Abba that never fell in the shattering, who refines the sparks
of nogah? What does “by Chochmabh they are refined” add?

. How does the maamar read “He has not beheld aven in Yaakov” differently from its plain sense, and what

does it mean that the wisdom of kelipah cannot even look at Yaakov?

. What is the difference between the feminine shirah and the masculine shir, and in what way is the present

Shabbos a foretaste of the Time to Come?

If Yaakov has an advantage over Yisrael, how can Shabbos, the level of Yisrael, lack nothing of the week-
day? Explain the two answers.

. How do the three stages of morning prayer correspond to the first servant, the son and the second servant,

and why is the higher awe on Shabbos joined with joy?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

1 ©°271 X7 D7y TIN"2

The Kehot note records another transcript (hanachah) of
this same maamar, printed in the Alter Rebbe’s Sefer
HaMaamarim of 5564.
KEHOT'S NOTE
OURY Pb: N7 IR MIAAT .OP °Y 770N 1»”02 NANK AN

2 VAT RY

Bilaam'’s blessing: “He has not beheld iniquity in Yaakov,
nor has He seen toil in Yisrael.” The whole maamar is an
explanation of this verse, its first half about Yaakov and its
second about Yisrael.

Numbers 23:21873:373 7272

nYIM iy PRPR T PRI Dny IRITRYY 3pya 1IN vanRD
2970

None hath beheld iniquity in Jacob, Neither hath one seen

perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

3 Ezekiel speaks of the gate of the inner court that is closed
“the six days of work” and opened on Shabbos. The maa-
mar uses the phrase for the weekdays, the time of Yaakov’s
work of refinement.

Ezekiel 46:1°x:1"n 5xpi°

DWW M0 A2 00T H;BEI n°on°an Axnn WY N ’;"1}_{ '1?;)5'?!5
0N ¥IN7 0123 IN2Y N2wT o nynn

Thus saith the L-rd GOD: The gate of the inner court that

looketh toward the east shall be shut the six working days;

but on the sabbath day it shall be opened, and in the day of

the new moon it shall be opened.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

4 199920K "70n2

The Zohar (Pekudei) describes how, within the supernal
Thought, the dross was sifted out and the rest was refined.
The Alter Rebbe cites the principle that refinement is done
by Chochmah, which is why it is Yaakov, a light of
Chochmah, who refines.

Zohar II, 254b2 717 27mt

KEHOT’'S NOTE
.79 X1 PR WNN 17D W Y L2, T30 27 IR

5 19°720K 772002

Etz Chaim explains that the refining of the sparks depends
on the supernal Thought, Abba, quoting the Zohar in
Pekudei, and that Abba sifts out the good while his Yesod
issues the drop of mochin from which the offspring is

likuteitorah.com/likkutei-torah/balak/4/

formed. This supports the link between refinement and
the Yesod of Abba.

Sefer Etz Chaim 18:5°7:1”° 0> vy

6 WOR PANY 7Y NPW '3
There the wrestling is described as a war of “one opposite
the other”: a masculine force of kelipah set against Z’eir
Anpin, and likewise a kelipah of Malchus.

KEHOT'S NOTE
A9 RN

7 WOR P2aRM
“And a man wrestled with him until the break of dawn”:
Yaakov’s struggle with the angel. The text refers to the
Torah Ohr maamar on this verse.

Genesis 32:257173:27% n"wxrI2

MY NIPY 7Y iy WK pAR™ 727 2Py 0N
And Jacob was left alone; and there wrestled a man with him
until the breaking of the day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

8 1 919° XD 9D

“And he saw that he could not prevail against him.” The
note says the angel could not prevail because Yaakov is
the illumination of the Yesod of Abba.
Genesis 32:267172:27% n°wxr12
:i1Y PRI 2PY TN YRR 19777002 YA 37 907 K2 I RN
And when he saw that he prevailed not against him, he
touched the hollow of his thigh; and the hollow of Jacob’s
thigh was strained, as he wrestled with him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9 2Py > apy?

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
> MY "vIPR AR PRI 1Y 2py° nbap 071331 937y Y 0718
.195°y

PARAGRAPH 2

10 Py 2N vy

The note identifies the “elsewhere” explanation on “And
Yaakov blessed” with this place in the Mitteler Rebbe’s
Biurei HaZohar.
KEHOT'S NOTE
STAWN Y 3-10 378D IR IR L2 ,19p RPITIRD N2

" nnRY apy°

Rabbi Yochanan’s teaching that “Yaakov our father did not
die,” derived from the verse that likens him to his off-
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12

13

14

spring. Here it means that Yaakov’s root was not part of
the shattering of the vessels.

Taanit 5b:9°v:2°7 n°1yn

2y Nm K7 PR TPy 0T 021 MK 03T AP K TIYOT 103

TP T 7X°713P 1131 K703 TWIM KAITR0 1720 713 731 MDY

NI 2 "7 ON3 3pY2 *T39 KD 28 IORY” VNI T 2N X

NI P DD TIND T N PITTR AT uA %2 DX
D702 XA AR — 002 I R AP

William Davidson, Vocalized Aramaic (CC-BY-NC) '

KEHOT’'S NOTE
.2,70%3n

7AW *on22 *on R

The Tzemach Tzedek brings this interpretation in the
name of the Maggid; in the second place he writes, as the
note quotes, that the Maggid explained “Yaakov did not
die” to mean that he was not in the shattering of the
vessels.
KEHOT'S NOTE
ADANR Y 1-T702 QW 71721 JTPARA 270 Qw2 XK Y MR ' NUTIR2
797awa o RPw 97T N KD apy 11y B nvnn aw ino”

DIPONT WY YD

“G-d has made the one opposite the other”: for every force
of holiness there is a corresponding force on the other
side. The Alter Rebbe uses it to set a wisdom of kelipah op-
posite holy Chochmah.

Ecclesiastes 7:1477:1 n>mp

ey HT'D?:}]Y? M- 03 OR7 Ay 0P 23wl 1 2w o2
TRIRR PN DIXT K¥0? XY NI27°29 DOPoK7T

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

ST nbnp

D°9%R "Mwan

Pharaoh summoned “all the magicians of Egypt” to inter-
pret his dreams. They serve here as the example of a wis-
dom belonging to kelipah.

Genesis 41:81:X"1 N*wx"2

“227N) D713 "BUITPRTNN NPT N2 im DyRm 1732 0T
:I'I'ng)‘? onix nIeTRY in‘?g'ng 07?2 ¥72 92071 77020

And it came to pass in the morning that his spirit was trou-

bled; and he sent and called for all the magicians of Egypt,

and all the wise men thereof; and Pharaoh told them his

dream; but there was none that could interpret them unto

Pharaoh.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LTI .0 L,R DPwRA2
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Y man anen

Yirmeyahu says of the people, “They are wise to do evil,
but to do good they do not know.” The phrase describes a
cleverness that serves evil, the Chochmah of kelipah.

Jeremiah 4:22273:7 171107

Don30 MR 0°2321 KDY AR 0°920 0732 372 KD NiK "ny PR 03
2P KD 270771 Y77 nnn

For My people is foolish, They know Me not; They are sottish

children, And they have no understanding; They are wise to

do evil, But to do good they have no knowledge.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.25 ,7

PARAGRAPH 3

16

17

18

S M ap mws
Kehot’s note points to Pesachim 42b for these words.
Pesachim 42b2 21 0°non

KEHOT’'S NOTE
2,272 0°108 AR .13, NOWRI2 **w

S M ap mws

On “one nation shall be mightier than the other,” Rashi
says the two will never be equal in greatness: “when this
one rises, that one falls.” The maamar applies this to holy
Chochmah and the wisdom of kelipah.
Rashi on Genesis 25:23373:7172 nwx12 %y >"v1
72 MR KIM WTPT M2 MR QWY s1UPY 0T DY LR anRn
,271 DIPIILIR 1R 52°N3 O3 .TI033 073 " :(737 NPWR1I)
7oy :N1on KPK ORY 1K .0ARY 2100 (R 771 1712Y) DonYan
X2 .pnR> OXDR :inn? o Y7 M 0°T19 0 oYRd m AT
NI KRR AR KT 12,290 AL Op MYD PR MY
10720177 DY M2 KPR 198 AXPRNI K, (170 PRpin)
% 'm 9mR* AND THE ETERNAL SAID UNTO HER through a
messenger: it was told to Shem by holy inspiration and he
told it to her (Genesis Rabbah 63:7). 71021 o> 1w TWO
NATIONS ARE IN THY WOMB —The word is written 2} (ex-
alted, noble persons), an allusion to Antoninus and Rabbi
(Rabbi Judah the Prince) from whose table neither radish
nor lettuce was absent neither in summer nor in winter
(Avodah Zarah 11a) o°nx? 127 AND TWO RACES — The word
oR> always denotes a people that has all ...
Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

P2 1IN VAT RD

The first half of the verse the maamar explains. It is read
as “aven does not behold Yaakov”: the wisdom of kelipah
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20
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22

cannot gaze at the revealed holy Chochmah.
Numbers 23:21873:373 72712
nYIIM iy 1PRPR T PRI D Sny IRITRYY 3pya 1IN vUanRD
A3 99n
None hath beheld iniquity in Jacob, Neither hath one seen
perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PMAWAR 1IN WORY

“Let the wicked forsake his way, and the man of iniquity
his thoughts.” Because aven is linked with thoughts, the
Alter Rebbe takes it to mean a corrupt wisdom.
Isaiah 55:7°1:71”117°yw°
1PPPRTIRY IR PR 2w PR DR WUKY 1397 YU Y
:1i207 12773
Let the wicked forsake his way, And the man of iniquity his
thoughts; And let him return unto the L-RD, and He will
have compassion upon him, And to our G-d, for He will

abundantly pardon
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

270 AWy ¥R M0

“Turn away from evil and do good”: the two parts of a per-
son’s service, given here as a way of refining in the mode
of Yaakov.
Psalms 34:157"0: 77 0°2°11n
ANDTY 0IPY W2 20Ny ¥R 110
Depart from evil, and do good; Seek peace, and pursue it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

v 79 0%%nn

Kehot’s note points to Genesis 37:1-40:23 for these words.

Genesis 37:1-40:23372:n-XR:1"% N°wR12

apy” 2uM

“And Yaakov settled land of his father’s
sojournings.” The text refers to its earlier explanation on
this verse.

in the

Genesis 37:'X:1"2 w12
{1939 TIN PR 0N 7IND Iy U0
And Jacob dwelt in the land of his father’s sojournings, in

the land of Canaan.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 4

23

24

BN PRy N X

The second half of the verse: “nor has He seen toil in
Yisrael.” The maamar applies it to Shabbos, the level of
Yisrael, where there is no toil of refinement.
Numbers 23:21872:37 12712
NYIM wy PROX N PRI Pny IR 3p9 1K 0vanX?
3990
None hath beheld iniquity in Jacob, Neither hath one seen
perverseness in Israel; The L-RD his G-d is with him, And
the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For man is born to toil.” It describes the weekday labor of
refining, which is the level of Yaakov.
Job 5:771m 2R
MY AT YA TP YD OTRD
But man is born unto trouble, As the sparks fly upward.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 5

25

nawiasd
“And G-d blessed the seventh day and sanctified it, for on

it He rested from all His work.” Rest implies prior labor, so
the six days are the time of toil.
Genesis 2:3°1:°2 N"wX12
iMORPRTP9R NAY 12 73 ANR WIRM ¥ awn 0 nR 0°pR 112
:Niry? 0°pK X127WR
And G-d blessed the seventh day, and hallowed it; because
that in it He rested from all His work which G-d in creating
had made.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 6

26
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“Sing to Havayah a new song; sing to Havayah, all the
earth.” The bracketed note uses the explanation given on
this verse to interpret shir E-1.

Psalms 96:1’X:178 0°2°1n
PIRTT2D 12 1Y WD W AT 1Y
O sing unto the L-RD a new song; Sing unto the L-RD, all the

earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2°%% NnK N392

PARAGRAPH 7

28

29

30

31
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“And I will also remove the prophets and the spirit of im-

purity from the land.” The prophecy describes the future

when evil is gone and nothing remains to refine.
Zechariah 13:2°2:3 71°13t
TIRITM 0°28Y7 NINYTNR N°OR NIR2Z N ORI RIT 012 N

SPIRTTIN PPN ARNVT 0ITTNRY DOR°2IT°NK 0N TIV D N'?1

And it shall come to pass in that day, Saith the L-RD of hosts,
That I will cut off the names of the idols out of the land, And
they shall no more be remembered; And also I will cause the
prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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WY MY N
G-d tells the nations, “One who toiled on Erev Shabbos will
eat on Shabbos.” The Alter Rebbe uses it to show that the
present Shabbos ascent rests on the weekday refinements.
Avodah Zarah 3a:10:X °3 771 7712y
17?2 MR .MIRYN WX AP 1R 0PIy DY 3137 DY 1nK
,N3%32 DOR° NaY 27y3 MUY *n 109IYaY 00IY (RIT 9IN2 BITRA
MI%R 1D %D 7Y K XX 7N2W3 YN 1270 NI 192 MY K9Y
ANIX AP 107 MY 12101 77 U PR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
RN o

naw 17w orb

The Mishnah’s closing words: the song of the Shabbos day
is “a song for the Time to Come, for the day that is entirely
Shabbos and rest for eternal life.” The maamar takes it as
the time when the ascent is without any refinement.

Mishnah Tamid 7:4°7:t 7°0 mwn
P NAY3 LN w2 MR 90 N L% Ow) 0TI TR WE3 ...
,X27 TNY? Y Tintn nawn o Y ainm (3% ow) o7niR
073y >0 I nav 190w oivh
The following are the psalms that were chanted in the
Temple. 1) On the first day they used to say, “The earth is the
L-rd's and the fullness thereof, the world and they that dwell
therein” (Psalms 24). 2) On the second day they used to say:
“Great is the L-rd and highly to be praised, in the city of our
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G-d. His holy mountain” (Psalms 48). 3) On the third day
they used to say: “G-d stands in the congregation of G-d, in
the midst of the judges he ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 8

32

33

34

35

36
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The Zohar describes the faces of the Chariot rising toward
the face of Man: as the ox (shor) rises, a Name crowned
and engraved rises with it, the Name E-1, and the Throne is
engraved with it. The text refers here for reading shir E-1
as the ascent of Malchus.

Zohar, Bereshit 8:83-95773-3"9:"11 N°wX12 7711 190
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The angel renames Yaakov: “Your name shall no longer be

called Yaakov but Yisrael, for you have striven with Elokim

and with men, and have prevailed.” The Alter Rebbe reads
it as Yisrael ruling over the Name Elokim.

Genesis 32:29v72:27% nPwKr12

DORPR™DY 07T PRIPITOR v quY TIY MR 3Py KPR

:92IM) DPWIR"OY)

And he said: ‘Thy name shall be called no more Jacob, but

Israel; for thou hast striven with G-d and with men, and hast

prevailed.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

%13 DY 299N Ton
“Elokim reigns over the nations.” The verse is the source

for the rule of the Name Elokim, in its 120 combinations,
over the lower worlds.

Psalms 47:9'0:1"n 0°2°11n

WP XDI7PY 2w 07PPR 029372y 0P 171
G-d reigneth over the nations; G-d sitteth upon His holy
throne.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

19157 AT 7IN°22

The passage there explains how the angels raise the letters
of prayer up to their source in Keser, and that prayer,
“may it be Your will,” draws down a new will from Keser,
where there is simple mercy, beyond the measured judg-
ment that follows from Chochmah and the Torah.
KEHOT'S NOTE
X ,AnRMN

T°P9N o1 137217 I D174 90 NPT IR 03

“For I know that Havayah is great, and our L-rd is above
all Elokim.” Cited for Havayah’s rule over the conceal-
ment of Elokim.

Psalms 135:571:17%p 0°2°1n
:0°72K 297 17371 *7 2373700 "Ry YIK 0D
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For I know that the L-RD is great, And that our L-rd is above
all gods.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9

37 MY WOR PIRN
“And a man wrestled with him until the break of dawn.”
The wrestling stands for the war of the external forces with
Yaakov as he refines in the lower worlds.

Genesis 32:257173:2”% n°wr12
MWD TP 7Y imY WK PAN™ 7127 2Py 0N
And Jacob was left alone; and there wrestled a man with him
until the breaking of the day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.15 ,3% nPwr1a

38 W 9100 KD

“And he saw that he could not prevail against him.” Even
in the lower worlds the opposing forces cannot overcome
Yaakov.
Genesis 32:26172:27% n°wxr12
1Y 1pIXT2 Y T2 Y1 19777102 Y3 17 907 X2 2 R
And when he saw that he prevailed not against him, he
touched the hollow of his thigh; and the hollow of Jacob’s

thigh was strained, as he wrestled with him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

39 BNWo2 Dry INT KD

“Nor has He seen toil in Yisrael”: at the level of Yisrael,
Z’eir Anpin of Atzilus, there is no war and no toil.

Numbers 23:21873:373 72772

nYIM iy PRPR T PRI Dny IRITRYY 3pya 1IN vanRD
33990

None hath beheld iniquity in Jacob, Neither hath one seen

perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

40 D°212yna NanAN

“How fair and how pleasant you are, love in delights.” The
Alter Rebbe uses it for the delight-filled love of Shabbos,
the level of shir E-1.

Song of Songs 7:7°1:t 0*°wn W

:0°11YN2 MR NRYITIN N°R2"an
How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 10
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“Remember what Amalek did to you on the way.” The
bracket refers to an explanation on this verse: when holi-
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ness is revealed, the bad traits are wiped out by
themselves.
Deuteronomy 25:171>:7173 0°727
:DUT$RY DRNXE T1T2 P2RY 97 1YYV DX 13}
Remember what Amalek did unto thee by the way as ye came

forth out of Egypt;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MY PPN T
“Havayah his G-d is with him.” Read as Abba and Imma
being within Z’eir Anpin as inner light on Shabbos.
Numbers 23:21875:37 12713
NYIIM Y 1PRPR T PRI Dny IRITRYY 3pya 1IN vanRb
297
None hath beheld iniquity in Jacob, Neither hath one seen
perverseness in Israel; The L-RD his G-d is with him, And
the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

27K 1A nawa nwy: Yinaw ovespnan

Pri Etz Chaim explains the inner and encompassing
mochin of Z’eir Anpin and the Shabbos ascents, each with
inner and encompassing light. The text refers to it for the
encompassing lights becoming inner on Shabbos.

Pri Etz Chaim, Gate of the Sabbath 7:5n2wn 9yw ,0n vy »9
et

7Py OPARY LD°ORPN M Onw L Nenxen PR PN oIk ...
73T LAPRY DPR M3 03 713 W0 U3 19RR PNan D) DR .nnhin
;TR NANT ,MRRIYT NNReT KT 3 1ION TR N3 ANy
102 7t 931,173 Naw n2apa Ny 1oy MR X0 NPNLem
PRapm LPw 5K M2 M T nenxen phym b oYX

23 IRW IR 57K 720 AW AWYI M 931 ,naw mavin
Pri Etz Chaim (Public Domain)

DRAWS 7797 PO ApY° WA 0ONAn
“In days to come Yaakov will take root; Yisrael will bud and
blossom.” The text refers to its explanation on this verse
about encompassing lights becoming inner.
Isaiah 27:6M:1”2 11°yw°
SN 220710 YW PRI 1190 PR 3pY U 0KaT
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with
fruitage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

vawa ay1In

“You will break them with a rod of iron.” It shows that
teru’ah can mean breaking, here the sweetening of the
judgments.
Psalms 2:9°0:3 0°7°1n
:0¥9IN 731 *939 P12 Law3 DYIN
Thou shalt break them with a rod of iron; Thou shalt dash

them in pieces like a potter's vessel.'
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“In the light of the King’s face is life.” Used for the shining
of the King’s face that is drawn into Malchus on Shabbos.
Proverbs 16:15770:1°0 “2wn
:W’ﬁp'??_: 2y3 12N 07N Tl‘_??_;";@'ﬂm;
In the light of the king’s countenance is life; And his favour

is as a cloud of the latter rain.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 11

47 2Py mEy T on

Bilaam’s earlier words, “Who has counted the dust of
Yaakov.” The text recalls its explanation on this verse of
Yaakov’s special advantage.
Numbers 23:10:375 712712
>N 0°Y? Nin "W Nan X7 ¥277NKR 730m1 29y 19y 13n M
BhisbR el
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 12

48 m7y 90 0°9na nvpha

After identifying the Likkutei Torah here as the Arizal’s,
the note sends the reader to these two places in the
Tzemach Tzedek’s Or HaTorah, which take up the same
teaching.
Song of Songs 1:47:’X 0°°wi W
N3N T2 RN 7P VI T2RT IO NI I "0
AR DR 1720 T
Draw me, we will run after thee; The king hath brought me
into his chambers; We will be glad and rejoice in thee, We
will find thy love more fragrant than wine! Sincerely do they

love thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

wrRY 7,78 1197270 1ApD L0 Y PApM R NYMIR 03 R L9UrARaD
AR Y PR NN LT LR

49 2PY°2 MY Op"

“He established a testimony in Yaakov and set a Torah in
Yisrael.” The Arizal reads “testimony” as a mere reflection
given to Yaakov, while the Torah itself is in Yisrael.

Psalms 78:5':11"y 0°2°1n

DS]"ﬁ.'l‘? A°NIRTNR MY WK ‘?Bj{ﬂ?; o 77IM 2Py 2 MTY opN
077127

For He established a testimony in Jacob, And appointed a

law in Israel, Which He commanded our fathers, That they

should make them known to their children;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0 e

51 27yn? 151 52 NAWT A0

Pri Etz Chaim explains that in the silent Musaf of Shabbos
Z’eir Anpin rises into the three upper Sefiros of Abba and
takes over its place, and explains the closing words “a re-
membrance of the work of creation.” This shows that on
Shabbos Z’eir Anpin reaches Abba’s rank.

Pri Etz Chaim, Gate of the Sabbath 20:4-57yw ,0°n vy "8
-7 Nawn

wrn 702 ,RP°Y? RNNM RPY RMP3 1INK 275 NIRT 710 KM ..
,Naw 7012 LTANT MDT PR PPNy mtwn oown 1N M
55,1717 022 X DPR1 253 RDY °pa napn BU¥Y L,naw napn vx
P9YID MR NYVRI 210N RITY ,77DRIN MR 7RI 23 M0 ,KR1
T MO 5 ,NPWRI2 Twyn? 75t R0IMT 102 DR LIR1D
R A9Yw ,wnDa A0 NPaNa AT L0 W 951 2°RIpan
D7 1A%y OW KPR RINT TIO° 777 1381 %3 NY R¥AI ,K™MIRT 77203
L,RTIDTT 2730 RIPIT INDY D731 ,9732 wan RPTT TI0° T N33

Pri Etz Chaim (Public Domain)

PARAGRAPH 13
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“For with You is the source of life; in Your light we see
light.” The text refers to its explanation on this verse for
the servant’s advantage.

Psalms 36:10”:1"% 0°2°11n
(IRTINTI T7IR2 00 2P0 YT
For with Thee is the fountain of life; In Thy light do we see
light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
53 B30 ANy

Moshe’s plea, “And now, let the strength of my L-rd be
great.” The text refers to its explanation on this verse in
Parshas Shelach.

Numbers 14:171°:7> 9271n2
SMRY D27 WRD 227K 19 K127 AN
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14
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“Havayah founded the earth with Chochmah.” The
“earth,” Malchus and the lower awe, is rooted in the high-
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er Chochmah.

Proverbs 3:19v™:) "own
NI DY 1D PINCTO A2 M
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

07,3 05wn

55 1IN N2°. . NN

“With this shall Aharon come into the Sanctuary.” “This”
(zos) is read as Malchus and the lower awe, the servant’s
quality.
Leviticus 16:3°2:11 Xp"
7Y% 22X NRWYA? IP2712 192 WIPTTOR TN K22 NKTD
Herewith shall Aaron come into the holy place: with a young
bullock for a sin-offering, and a ram for a burnt-offering.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,10 RPN

56 73y n2Ca v
The Zohar (Balak) lists the points in prayer where a person
makes himself a servant: in the praises before prayer,
again with the standing prayer, and once more at its end;
between the first servant and the second, one gives one-
self over for the sanctification of His Name in the unity of
the Shema. The text cites it for the two levels of servant.

Zohar, Balak 15:194-2033"1-7"3p:1"0 pb2 97171 190

PARAGRAPH 15

57 nanNI wrp

“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The Shema’s
command of love is the service of the son.

Deuteronomy 6:5°77:"1 0°727
SATNR™P221 TWDI 233 72377223 TR M NK DT

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

58 TN 272 NaANY

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
Ampna PR 110 0D 0PN W 17YD

59 9N 272 NaANY

Pri Etz Chaim says that at ve’ahavta one intends to draw
two lights to the Keser of the Nukva, the word being the
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value of two times or. The Alter Rebbe takes the two lights
as two levels of love.

Pri Etz Chaim, Gate of the Recitation of the Shema 23:67y "5
11370 YRw NRYPN Iy ,0%n
AXI2MD KIPIT NO? MR C2 TIAR MO0 LNAARY MRNWD
D .NATRY RWAPR O L,7I2 MTIXR C2 OR AP ANonw 10P3R
.R3IP1 R DR %D LR NATRYT WPNL,RIAPIIT NS DUNn IRON
SIRY 9w N3 AR TPPR YAwNa ,72 MPN 13OWR DR NAR
3 POR TR P10 ,T7RT Inn YRww Yavh 07k cnynw
N9’ PR %3 IR "NaNow 717 AL NYT IR AP AP PR 9D Pmn
D77 R2IPIITY .KINTT AN 077 MR 0°AYD *3 %3 ,AN32 ROK 0 MR
1293

Pri Etz Chaim (Public Domain)

*WR1Y AR °N0° . . K720

In the Raaya Mehemna, Moshe prays that his deeds be
counted “like a son who strives for his father and mother,
who loves them more than himself, his soul, his spirit and
his neshamah.” This is the love of the son, which reaches
self-sacrifice.

Zohar III, 281ax ,x27 3t

KEHOT'S NOTE

NLRD

2570 119 2OM7T 15 NN2D RPN Dwa TR 2°w0a wrhd
W PRRan

Tanya, chapter 44, quotes the Raaya Mehemna’s “like a
son who strives for his father and mother, who loves them

more than himself” as a higher level of love. The text cites
it for the love of the son.

Tanya, Likkutei Amarim 44:60°1n8 "0Ip°% ;WX pon ,X°In

B Ryigal

PX1Pm w3 222 19 D3 NmIon XM LM AYATI M7 720N

PINYRT R12D” :RICAN KYI2 DNJY 0 X7 AN 1P

53,710 MM WA MMM R 117 0ON77 ,AOR) M1aR N2
17157 TR 2K K7

Kehot Publication Society (CC-BY-NC)

TIND 170R°

Cited in the Kehot note for giving oneself over to death for
G-d’s sake while saying “One” in the Shema.

Pri Etz Chaim, Gate of the Recitation of the Shema 127y "5
277 yRw NR"MP WY 0N

Qopnynn W 0772

The passage there speaks of a person who “stumbles” in
even a light sin as one who slips with his foot, the “feet of
the Shechinah,” the level of Yaakov, so that the soul, the
level of Yisrael, falls away and does not shine into its heel.
KEHOT'S NOTE
27,20 171 nMpY

31



LIKKUTEI TORAH - PARSHAS BALAK - MAAMAR 4

64 N2 WD NoN?

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
.27°8 , WP W 17yD X7 .K”007 MR v 172

PARAGRAPH 16
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The Raaya Mehemna, cited in the Kehot note, calls Binah
ben Yah. The Alter Rebbe uses it to tie love, the attribute of
Binah, to the son.
Zohar III, 122ax ,25p »*mt
KEHOT'S NOTE
LN ,20P T Ry

66 1DOMT NI 927 T QwT T
The note sends the reader to a discourse of the Alter Rebbe
from 5562 that takes up the yud of Havayah as the place
where awe dwells, together with the further sources listed
in its notes.

KEHOT'S NOTE
.(Qw ©»1m2 7m012Y) thpn Y 2”0 2”0pn 1¥A0 .27y QW X

67 19917 RO 11537 M AwT T

The Raaya Mehemna says that the yud stands for awe (yi-
rah), and from it awe of the Holy One enters a person’s
heart, while the hei stands for love. It is the higher awe of
the second servant.

Zohar, Nasso 4:30-3817-"2:7 w1 7117 120

PARAGRAPH 17
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“Havayah founded the earth with Chochmah.” The ray of
Chochmah that reaches the “earth,” the heel, is the level
of Yaakov.
Proverbs 3:19v™:) “own
PN B0 1313 YINTTO a2
The L-RD by wisdom founded the earth; By understanding

He established the heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

69 P13 0% W am
“And all your children shall be taught of Havayah, and

great shall be the peace of your children.” The text refers
to its explanation on this verse.
Isaiah 54:13x™:77117°yW0°
%22 090 3770 TR’ 12750
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud says Torah scholars increase peace in the
world, reading the verse: “do not read banayich (your chil-
dren) but bonayich (your builders).” The Alter Rebbe takes
the builders as the second servant.
Berakhot 64a:1477°:X 770 n1272
Y XY A07IN C20RY 37 0YPY” T KPR TR MR X
Y ONR 19N TR MY 22°n2 ovew m hiwon
1y 1”277 230 TwRAR 1°PPKR N N2 1yn? .92 0iPY K3 1121
oi2wa iny NX 7127’0 107 dny?
"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PARAGRAPH 18

7 T2Y°°122 372 NI N 12 °pAw
Tanya, chapter 41, quotes the Raaya Mehemna that every
person must have both levels, servant and son, and adds
that there is a “son” who is also a “servant,” a level that
cannot be reached without the higher awe first.

KEHOT'S NOTE
27WT R2°PY IR 177 .270 T°32 991 777 1IRT D (9P LK1 P2 R°IN IR
AN AN 7wN B0 IR P73 — .73 .(3707N qwnnn) 170N M

72 "72y Nwn
“Moshe My servant has died.” G-d’s own title for Moshe,
used here for the level of the second servant.

Joshua 1:2°2x ywin°

'5?5 mia tl}}.j'?;] AR M 17°07NR 2y 0P AR N0 T2y wn
2Kt 127 D7 101 721X WK TINT

’Moses My servant is dead; now therefore arise, go over this

Jordan, thou, and all this people, unto the land which I do

give to them, even to the children of Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2, Ry

PARAGRAPH 19

73 IR 12200

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.Nnwanvan
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Kehot’s note points to Exodus 1:1-4 for these words.
Exodus 1:1-4"7-R’R Mnw
KD N2 WOR 2PpY DR MHTIIN DOR3IT DRI 213 Ning PR
IR T3 720011 17 10721 1213 WY :TIA ? 1IYRY 121X
NOW THESE are the names of the sons of Israel, who came
into Egypt with Jacob; every man came with his household:
Reuben, Simeon, Levi, and Judah; Issachar, Zebulun, and

Benjamin; Dan and Naphtali, Gad and Asher.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

13 MNY TN

“And these are the names of the children of Israel who
came to Egypt.” The text refers to the end of its discourse
on this verse.
Exodus 1: 8’8 mnw
N2 10721 WK 2pY? DR TR0 0°K2T PRIRY 212 ninY AR
NOW THESE are the names of the sons of Israel, who came

into Egypt with Jacob; every man came with his household:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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