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An explanation of the verse “Who
has counted [the dust of Yaakov]”

Israel’s “number” has two levels: like sand, countable in kind yet
beyond count, the created worlds below the screen that become
truly numberless when the mitzvos draw Keser Elyon into
Malchus (the lower unity); and like dust, one mass above number
altogether, “the dust of Yaakov,” the Torah and the higher unity.
Both are drawn down only through the soul’s descent into the
body, whose refinement through a will above reason lifts it from

“one” to the “Singular.”
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THE BIG IDEA

Israel’s “number” has two levels: like sand, countable in kind yet beyond count, the
created worlds below the screen that become truly numberless when the mitzvos
draw Keser Elyon into Malchus (the lower unity); and like dust, one mass above
number altogether, “the dust of Yaakov,” the Torah and the higher unity. Both are
drawn down only through the soul’s descent into the body, whose refinement

through awill above reason lifts it from “one” to the “Singular.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains Bilam’s words “Who has counted the dust of Yaakov, and the number of the
fourth part of Israel?” Sand is made of countable grains yet cannot be counted; dust is one mass to
which number does not apply. Above, the created worlds are “sand”: Malchus of Atzilus, the Sea stand-
ing above Shlomo’s oxen, stays exalted and withdrawn, so its creatures are separate and limited, while
the kav of the Infinite Light clothed in Malchus makes them numberless. Atzilus, bound together by
that light, is “dust.” The finite comes from the Infinite because G-d is all-capable: Havayah is the sun,
Elokim the shield. Both levels are drawn down through the soul’s descent. Souls come from the Name
Ban, mixed of good and evil, and knowledge alone cannot refine them; a radiance of Mah, Keser Elyon,
gives them a will above reason. Through Torah and mitzvos, above all acting against one’s own will for
G-d’s sake, the soul draws Keser into Malchus, making Israel numberless when they do G-d’s will, and

through the Torah draws the higher unity, rising from “one” to the “Singular.”
OUTLINE

1 Sand and dust: two kinds of numberlessness m-3

Sand is made of countable grains yet is beyond counting; dust is one mass, beyond number altogether. Both
levels exist Above, as Shlomo’s Sea upon twelve oxen will show.

2 The Sea above the oxen: sovereignty and its people 14-10
The Sea is Malchus of Atzilus and the oxen are the angelic camps of Beriah. Kingship needs a separate
people, so Malchus stays exalted and withdrawn; this is Etz Chaim’s screen between Atzilus and the lower
worlds, which makes creatures separate and countable, while the kav of the Infinite Light clothed in
Malchus gives them true numberlessness.
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Moisture drawn away: why the worlds are sand and Atzilus is dust

As the sea draws moisture out of the shore and leaves sand, Malchus draws the “water” of the Infinite
Light up out of Beriah, though a radiance still breaks through the screen. In Atzilus the kav binds every-
thing into one, like moist earth, so number does not apply.

How the numberless creates number

G-d is not bound by necessity; He is all-capable. His Chesed gives without limit and His Gevurah con-
ceals, “a sun and a shield, Havayah Elokim,” so the screen, rooted very high, lets number come from
what is above number, and the radiance of the kav makes that number truly limitless.

The soul’s descent and the refinement of Ban

Both unities are drawn down through the soul’s descent for the sake of ascent, to refine the sparks of
Tohu that fell into the Name Ban. Only what is refined can refine: Mah refines Ban, and Keser, “black”
with bittul before the Infinite, is refined first, then Chochmah.

Knowledge cannot refine itself

Souls from Ban carry the “Tree of Knowledge”: choice through knowledge can go either way, as with the
beinoni, in whom good and evil prevail by turns. Refinement needs a level above knowledge.

The will above reason

A radiance of Mah, Keser Elyon, is mixed into the soul at its descent: the yechidah, a simple will and bit-
tul above understanding. So love born of contemplation is not enough without self-sacrifice.

Keser drawn into action

Souls rooted in thought, Chochmah and Binah, draw down Keser through the mitzvos. “Even (af) made
it” points to Malchus, the Asiyah of Atzilus, and to the refinement of nogah; the Supernal Will is revealed
most when one acts or refrains against one’s own will.

The two halves of the verse

When Israel do G-d’s will, Keser enters Malchus and the “sand” becomes numberless, the lower unity;
through the Torah comes “the dust of Yaakov,” the higher unity. “One” is still a number; only the “Singu-
lar” is beyond it.

From one to Singular; Yaakov and the fourth part

Through Torah and mitzvos the souls rise from “one” to reveal the “Singular” in Z’eir Anpin and Nukva.
Yaakov’s root is in the Yesod of Abba; “the fourth part” is the Asiyah of Atzilus, holding all four levels and
the neshamah of the neshamah; the verse’s two halves come from Arich Anpin and Atik.

KEY CONCEPTS

1M11-13

M4-16

M7-22

123-25

126-27

128-30

131-32

133-34

Sand and dust (chol and afar) 75y / 511

Sand is separate grains, countable in kind yet beyond
counting: the created worlds. Dust is one mass with no
units at all: Atzilus, and the Torah, “the dust of Yaakov.”
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The screen and curtain (masach and pargod) -o»
7299

The divide between Atzilus and the worlds below, which
keeps Atzilus from being revealed in them. It is the exalta-
tion of Malchus, the “shield” over Havayah, and a radi-
ance still breaks through it.



Exaltation (hisnasus) NRwinm

The nature of sovereignty: to be raised above those one
rules. It makes the creatures a separate “people,” and yet it
is also the source of their life.

The Names Mah and Ban (720w / 77n ow
Ban (52) is the order of Tohu, into which the 288 sparks
fell, a mixture of good and evil; Mah (45) is the order of
Tikkun, already refined, which refines Ban.

Refinements (birurim) 0°719°2

Sorting good from evil and raising the fallen sparks to
their source, the purpose of the souls’ descent. Only a lev-
el already refined can refine another.

The Tree of Knowledge of good and evil 210 ny7i vy
N

Choice through knowledge, which can give birth to love of
G-d or to strange loves. Lower, comprehended knowledge
is this Tree; higher knowledge, from Keser, is the Tree of
Life.
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Yechidah, the simple will v1wa 1187/ 771

The soul’s innermost point, a radiance of Mah and Keser
Elyon: a will and bittul above reason, with no counterpart
in evil, which alone can refine the soul.

One and Singular (echad and yachid) 7°1°/7nx

“One” is many parts united, still a number; “Singular” is
G-d’s Essence, beyond number. The souls rise from “one”
in thought to reveal the “Singular.”

The lower and the higher unity x711°/ xnn X717
xRy

The lower unity is the countable worlds made numberless
through the mitzvos; the higher unity, through the Torah,
is above number altogether.

Kelipas nogah 1111 n2°%p

The intermediate realm between holiness and impurity,
from which the animal soul comes. Its refinement through
Torah and mitzvos, the af of “even made it,” draws down
the revelation of Keser.
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SECTION 1 11-3

Sand and dust: two kinds of numberlessness
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An explanation of the verse “Who has counted,” etc. Now, the root of the matter explained above on
the meaning of “and the number of the fourth part of Israel,”

This maamar is an explanation (biur) of Bilam’s words “Who has counted the dust of Yaakov, and the num-
ber of the fourth part of Israel?” It begins from what the previous maamar said about the verse’s second half,
“the number of the fourth part of Israel.”
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that it is along the lines of “And the number of the children of Israel shall be as the sand of the sea,
which can be neither measured nor counted.” And the point is that although it is within the catego-
ry of the level of number, nevertheless it is without number.

That point was that Israel’s “number” is like Hoshea’s promise that they will be as the sand of the sea, which

cannot be measured or counted. The paradox to be explained is something that belongs to the category of
number and yet has no number.
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And this is [the meaning of]| “as the sand of the sea”: for sand is fine particles, each particle an indi-
vidual thing by itself; and therefore it is within the category of number, for one can begin to count
each particle by itself. And nevertheless it is without number, for it “cannot be counted for
multitude.”

Sand is made of tiny separate grains, so in principle one could start counting them one by one; that places it
in the category of number. Yet there are so many that it cannot in fact be counted.

2112915 555 9901 1R 12 TP 1R W AR I3 RITY DY OPRYN
Which is not so with dust, which is truly a single mass: the term “number” does not apply to it at
all, as it does to sand.

Dust, by contrast, holds together as one mass and has no separate units to count, so number does not apply
to it at all. The two images, sand and dust, will stand for two levels: one countable in kind yet numberless,
and one above number altogether.
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And so too Above: there is the level of “the sand of the sea,” which is within the category of number
and which nevertheless truly has no number; and there is yet another level, which is above the cat-
egory of number, as will be explained. For regarding the Sea that Shlomo made it is written, “It
stood upon twelve oxen,” etc., “and the Sea was upon them, above.”

The same two levels exist in the spiritual worlds: one like sand, countable in kind yet beyond count, and one

that is entirely above number. To explain them, the Alter Rebbe turns to the great bronze basin, called “the
Sea,” that King Shlomo made for the Temple, which rested on twelve oxen.

SECTION 2 - 14-10

The Sea above the oxen: sovereignty and its people
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And the meaning is that the Sea is the level of Malchus (sovereignty) of the World of Atzilus (Ema-
nation), and the twelve oxen are the four camps of the Shechinah (Divine Presence): “three facing
north” is the level of the camp of Gavriel,

The Sea stands for Malchus, G-d’s sovereignty, the lowest of the Sefiros of Atzilus. The twelve oxen stand for
the four camps of angels that accompany the Shechinah, three oxen to a camp; the three facing north are the
camp of the angel Gavriel.

NTH RIT NI95R NTAR aRyRbn Onthy MY 0o 9991 LR 1AM 2 RIT 7231 20119 N
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and “three facing south” is the level of the camp of Michael. And therefore the Sea stands upon
them, above: for the attribute of Malchus is the attribute of exaltation and elevation, in that one ex-
alts oneself to reign, etc.

The three facing south are the camp of the angel Michael. The Sea rests above the oxen because sovereignty
by its nature lifts itself above those it rules: a king raises himself up in order to reign.
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And this is the level of loftiness and withdrawal from the created beings; whereas the other attribut-
es (middos) are the level of closeness, for kindness and love apply also with one who is close to

oneself. Whereas as for the level of kingship,

Kingship means being raised above and withdrawn from those one rules. The other attributes, such as kind-
ness and love, work through closeness and can be shown to someone who is near.

WS 9w KD 0°12 By 7RWH XP1T 077010 0091 110077 MRy PwDn ‘oY K92 99n 1R 1T
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“there is no king without a people (am)”: from the word omemos (dimmed), that is, specifically

those who are strangers and separate. Whereas the term “kingship” does not apply over children.

The saying “there is no king without a people” is read through a play on words: am (people) is linked to
omemos, “dim,” as in dimmed coals, meaning those who are distant and separate from the king. One does

not “reign” over one’s own children, who are close.

YOI 1NAWANI TRIPW 10 NI AR DY NN 9710 QIR WD 19190 NWR 770 1PRW 175
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Just as the term “kingship” does not apply to a person’s soul, to say that it reigns over the limbs of
the body: as when it comes into his thought to move his hand, the hand at once does [the soul’s]

will.

Similarly, a person’s soul is not said to “reign” over the limbs of the body. The moment he thinks of moving
his hand, the hand moves; there is no distance between the one who commands and the one who obeys.

79797 1R B9 1Y D211 19K 97 719002 1PWRY NY TR OYY RIT T 2100 U

And nevertheless, because the hand is one essence with him, and for that reason is nullified [to

him], therefore the term “kingship” does not apply to this at all.

The hand’s instant obedience is not kingship, because the hand is one with the person and is nullified to him

by its very nature. There is nothing separate there to rule.

likuteitorah.com/likkutei-torah/balak/2/ 7
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Rather, kingship is specifically over one who is a thing separate from him and who nevertheless
submits to him and is nullified to him. And so too Above, the level and attribute of His Malchus,

may He be blessed:

True kingship is over someone who is a separate being and yet submits and sets himself aside before the
king. The same holds for G-d’s Malchus.
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of this they said, “There is no king without a people”: these are the worlds of Beriah (Creation),
Yetzirah (Formation) and Asiyah (Action), which are created beings possessing limit and end, and
at the level of a yesh (a “something”) and a separate thing; and over this His Malchus, may He be
blessed, applies, when they accept the yoke of the kingdom of Heaven

The “people” over whom G-d is King are the created worlds of Beriah, Yetzirah and Asiyah, whose beings are

finite and feel themselves to be a separate “something” (yesh). His kingship is realized over them when they
accept the yoke of the kingdom of Heaven.
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and nullify themselves. And this is specifically the matter of the nullification (bittul) of the yesh.
And this is [the meaning of] “and the Sea stands upon them, above”: in the mode of loftiness and

withdrawal; and through this they became the level of

Accepting G-d’s kingship means that beings who feel themselves to be a “something” set that sense of self
aside; this is called the nullification of the yesh, unlike the bittul of something that was never separate. The
Sea standing above the oxen pictures Malchus remaining lofty and withdrawn above the created worlds.
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a people, and separate, and then the level of kingship applies over them. And also, from this level
of exaltation the life-force and the coming-into-being are drawn down to them, so that they come

into being from nothing into something, as is known.

That very distance is what makes the creatures a separate “people” that can be ruled. Yet the same exaltation

is also the source of their life and of their coming into being from nothing.

likuteitorah.com/likkutei-torah/balak/2/ 8
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And this is what is written in Etz Chaim: that there is a curtain (pargod) and a screen (masach) be-
tween Atzilus and Beriah, Yetzirah and Asiyah, which is what causes there not to be an actual reve-
lation of Atzilus in Beriah, Yetzirah and Asiyah;

Etz Chaim teaches that at the end of Atzilus a curtain and a screen divide it from the lower worlds, so that

Atzilus is not openly revealed in them. The Alter Rebbe identifies this screen with the exaltation of Malchus

just described.
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that is, that the light of Atzilus should be, relative to them, in a mode of loftiness and exaltation;
and through this Beriah, Yetzirah and Asiyah became possessed of limit and measure, and a yesh, a
separate thing. And nevertheless their main life-force is from this level of exaltation. And this is the
level of “the sand of the sea”: they are the created beings [that come] from the level of Malchus,
which is called “sea.”
Because the light of Atzilus remains lofty and withdrawn from them, Beriah, Yetzirah and Asiyah became
limited, measured and separate beings, yet their main life still comes from that exaltation. These creatures

come from Malchus, which is called “sea” (Kehot points to the Kabbalistic lexicon Me’orei Or for this name),

and so they are “the sand of the sea.”
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And therefore the sand is within the category of number, for every created being is a yesh, separate
by itself, at the level of limitation; and like the camp of Michael, each and every one a level by
itself,

Like grains of sand, each creature is a separate, limited entity, so the created worlds belong to the category

of number. Michael’s camp of angels is an example: each angel is a distinct level of its own.
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and like physical sand, which divides and separates into particles. Only, nevertheless, it is written,
“Is there a number [to His troops|?”: for they are created beings without end or limit, without any

number at all.

Physical sand likewise breaks up into separate grains. Yet of G-d’s hosts Iyov asks, “Is there a number to His
troops?”: the created beings are without end, beyond any count.

likuteitorah.com/likkutei-torah/balak/2/ 9
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It follows that it is only the level of a thing that is within the category of number but has no number,
like the analogy of the sand of the sea, which “cannot be counted for multitude” although it is made
of separate particles that are within the category of number; only Above it is in truth without any

number at all.

So the created worlds are only “countable in kind yet without number,” like sand that is too much to count
though it is made of separate grains. Above, in Atzilus, there is a level that truly has no number at all.
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And this is because the kav (line of light) and thread of the Infinite Light (Or Ein Sof), blessed be
He, extends as far as Malchus of Atzilus, and from there onward it is cut off.

The reason is that the kav, the line of the Infinite Light drawn into the worlds, reaches down only as far as
Malchus of Atzilus and is cut off there. It does not continue into Beriah, Yetzirah and Asiyah.

MRV PAY D% ROX M PRw 101997 N7 MIRWINT °nan 1PR7 W° B°R12217 D°100n 13771
And therefore the created beings come into being, something from nothing, from the level of exal-
tation and the attribute of His Malchus; and this is only because the kav from the Light

The created beings come into being from nothing through G-d’s exalted sovereignty. Malchus can do this

only because the kav of the Infinite Light is clothed within it.
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of the Infinite One (Ein Sof), blessed be He, is enclothed in the level of Malchus, as is written in
Iggeres HaKodesh, in the discourse beginning “He and His life-forces.” And since the Infinite
Light is enclothed in it, therefore the power is drawn down for there to be truly no number even in
the created beings,

This is explained in Iggeres HaKodesh, in the epistle beginning “He and His life-forces”: the main creation

of separate existence is from Malchus of Atzilus, by the power of the Infinite. Because the Infinite Light is

clothed in Malchus, it passes on to the created beings a power to be truly without number.
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which are within the category of number. For this is drawn from the level of Ein Sof enclothed in
the attribute of Malchus: since the created beings receive their life-force from Malchus of Atzilus,
which is the level of Ein Sof, therefore they too are the level of “no number,” although they are

within the category of number.

So the creatures, though finite and countable in kind, receive their life from Malchus of Atzilus, where the
Infinite is present. That is why they too are without number.

SECTION 3 - 111-13
Moisture drawn away: why the
worlds are sand and Atzilus is dust
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Now, just as, by way of analogy, in physical terms, the reason that the sand of the sea separates into
fine particles and differs from the rest of the dust of the earth, which is a single mass, is that the sea
draws to itself the moisture in the dust at the seashore; and through the moisture leaving the dust,

it separates into many fine particles, and this is the sand.

The physical analogy: sand forms because the sea draws out the moisture from the earth at its shore.

Moisture is what binds earth into one mass; once it is drawn out, the earth crumbles into many fine grains.
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And so too Above. For it is stated in the passage Pasach Eliyahu: “Within, it is the Name Mah (45),”

etc., “and it is the watering of the tree, like water that waters a tree,” etc.

The same happens Above. In the Tikkunei Zohar passage beginning “Eliyahu opened,” the inner Name with-
in the Sefiros is called “the watering of the tree, like water that waters a tree”: divine light is the water that

gives life to the Sefiros, pictured as a tree.

likuteitorah.com/likkutei-torah/balak/2/ 11
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The meaning is: “within,” that is, in the inner dimension (pnimiyus) of Atzilus, is the Name Mah,
which is the radiance of the Infinite Light, blessed be He, drawn from the forehead (mitzcha) of
Adam Kadmon, as is known.

The “within” of that passage is the inner dimension of Atzilus, the Name Mah, the Name Havayah spelled out

to the numerical value 45. It is a radiance of the Infinite Light that shines from the “forehead” of Adam
Kadmon, the primordial level above Atzilus.
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It follows that the flow of the Infinite Light, blessed be He, is likened to water; and this is because
water descends from a high place to a low one. And see what is written in the discourse beginning
“And the number of the children of Israel shall be,” on the subject of “the earth that is not sated
with water.”

So the flow of the Infinite Light is compared to water, since water descends from high to low. The Alter Rebbe

refers to his discourse on “And the number of the children of Israel shall be,” which discusses “the earth
that is not sated with water.”
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And this revelation is in Atzilus, whereas from Atzilus to Beriah, Yetzirah and Asiyah there is a
screen, as mentioned above. And therefore the four camps of the Shechinah, which are in Beriah,
which are the twelve oxen upon which the Sea stands, above, as mentioned above,

The revelation of the Infinite, the “water” just described, is found in Atzilus, while between Atzilus and the

worlds below stands the screen. The four angelic camps in Beriah, pictured by the twelve oxen beneath the
Sea, are below that screen.

likuteitorah.com/likkutei-torah/balak/2/ 12
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are called the level of “the sand of the sea,” for they divide into parts at the level of limitation, each
one by itself, as mentioned above. And the reason for this is that the Sea, which is Malchus of
Atzilus, draws from them to itself the moisture and the level of the element of water mentioned
above;

These camps are called “the sand of the sea” because they are split into separate, limited parts. The cause,

as in the analogy, is that the Sea, Malchus of Atzilus, draws the moisture, the element of water, up out of

them into itself.
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for the kav ends in Malchus of Atzilus, and it is lofty and exalted, in a mode of elevation and with-
drawal, above Beriah, Yetzirah and Asiyah. Therefore they, the created beings, became the level of

sand: separate particles, each one at the level of limit and number, etc.

The kav of the Infinite Light ends at Malchus of Atzilus, which stays lofty and withdrawn above the lower
worlds. Without that binding “moisture,” the created beings fall apart into separate grains, each limited and

countable.
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Only, the withdrawal is not complete; for if it were, they would remain in a state of complete separa-

tion, whereas the purpose of creation is that there be the nullification of the yesh.

Yet the withdrawal is not total, or the creatures would remain utterly separate. The purpose of creation is that
a being who feels himself a separate “something” should nullify himself, and for that some divine light must

reach him.
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And this is the meaning of the screen dividing between Atzilus and Beriah, Yetzirah and Asiyah;
only, nevertheless, the radiance breaks through the screen, and through this the level of bittul is
drawn into them; and it also comes about that the level of the thing that is within the category of
number be truly without number.

Although the screen divides Atzilus from the lower worlds, a radiance breaks through it. That radiance
brings them self-nullification (bittul) and makes what is countable in kind truly numberless.
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But dust is a single mass; and this is because the moisture of the water is mixed into it, and it is
what joins it into a single mass, and not even the category of number applies to it at all.

Dust, unlike sand, stays one mass because its moisture is still mixed into it and binds it together. So number

cannot apply to it at all.
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And this is the level of Atzilus: the moisture of the water, which is the kav of the Infinite Light,
blessed be He, is mixed into it, and it is what joins it to be one and united in the ultimate unity, so
that it is impossible to speak of the category of number and division in them;

This is Atzilus: the kav of the Infinite Light, the “moisture,” is present within it and binds its Sefiros into per-
fect unity. There one cannot speak of number or division at all.
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as it is written, “Yours, Havayah, are the greatness and the might”: for all the attributes (middos) of
Atzilus are nullified to Him with the ultimate nullification, to the Infinite Light, blessed be He, en-
clothed in them, for they are united with Him in the ultimate unity. And the matter of His enclothe-
ment in the Ten Sefiros of Atzilus is called raza d’'mehemnusa (the mystery of faith), for it is above
comprehension, and there is no way to comprehend His unity.

David’s words “Yours, Havayah, are the greatness and the might” call the attributes G-d’s own: in Atzilus

they are wholly nullified to the Infinite Light within them and one with it. How the Infinite is clothed in the
Ten Sefiros is beyond grasp, which is why it is called “the mystery of faith.”

likuteitorah.com/likkutei-torah/balak/2/ 14



LIKKUTEI TORAH - PARSHAS BALAK - MAAMAR 2 13 111 %1 PI0D By T2
SECTION 4 - 114-16

How the numberless creates number
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And therefore they are likened to dust, and not to the level of the sand of the sea. And with this will
be understood what needs to be understood: since the level of the G-dliness of Atzilus is not within
the category of number at all, how does it bring into being, from nothing into something, the level
of a thing that is in number, these being two opposites, as mentioned above?

That is why Atzilus is compared to dust and not to sand. But this raises a question: if the G-dliness of Atzilus

is entirely above number, how can it create beings that are numbered, since the numberless and the num-
bered are opposites?
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However, the explanation is that the notion of necessity does not apply at all to the level of Ein Sof;
rather, He, may He be blessed, is all-capable, and from the level of Ein Sof there can come into be-
ing beings possessing limit;

The answer is that Ein Sof is not bound by any necessity, such as a rule that the infinite cannot produce the
finite. G-d is all-capable, and so finite beings can come from the Infinite.
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that is, by His giving life and bringing into being from nothing into something through the level of
His Malchus, may He be blessed, which is the level of the loftiness, exaltation and withdrawal of the
level of Ein Sof from being revealed to the created beings; and through this loftiness He brings into
being from nothing into something, as mentioned above.

He does this through His Malchus: the Infinite remains exalted and withdrawn, not revealed to the creatures.
That very exaltation brings them into being from nothing.
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And therefore His attributes (middos), may He be blessed, are called “the mystery of faith,” for
they are above intellect and knowledge: for just as the attribute of His Chesed (kindness) and great-
ness is not comprehended, that He bestows life-force without

This is why G-d’s attributes are called “the mystery of faith”: they are beyond reason and knowledge. The
first example is His Chesed, the kindness and greatness by which He gives life-force without limit.
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limit and brings into being from absolute nothingness and nullity into something, so too the at-
tribute of His Gevurah (restraint) is not comprehended: that He can conceal the Infinite Light that
brings into being, so that therefore the created being will possess limit, and be a yesh and a sepa-
rate thing. And this is

Creating out of absolute nothing, by His Chesed, cannot be grasped. Equally beyond grasp is His Gevurah,

the power to conceal the creative Infinite Light so that the creature can be limited and feel itself a separate
“something.”
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“For Havayah Elokim is a sun and a shield”: for just as the level of Havayah is not comprehended,
so too is the level of Elokim, which conceals. And were the Infinite Light, blessed be He, not con-
cealed from them, they would be utterly nullified to the Infinite Light, blessed be He, as a candle is
nullified within a torch.

The verse “For Havayah Elokim is a sun and a shield” expresses this: Havayah is the sun, the infinite light,

and Elokim is the shield that conceals it, and both are beyond grasp. Without the shield the creatures would
be utterly nullified in the Infinite Light, like a candle’s flame lost in the blaze of a torch.
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And were it completely concealed from them, they would not live and exist. Rather, this is [the
meaning of| His being all-capable, may He be blessed, which is not comprehended: that He is ex-
alted above them in elevation and withdrawal.

If the light were wholly hidden, the creatures would have no life at all. G-d’s being “all-capable,” which we

cannot grasp, is that He is exalted above them, and yet that very exaltation keeps them alive.
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And nevertheless this is not complete concealment, for from this very exaltation comes their life
and existence. And this is “And Elokim spoke to Moshe and said to him, ‘I am Havayah,’” as is ex-
plained elsewhere.

The concealment is never complete, since the exaltation itself is their life. The verse “Elokim spoke to Moshe

and said to him, ‘I am Havayah’” alludes to this: the same speech is Elokim, the concealing Name, and
Havayah, a point the Alter Rebbe says is explained elsewhere.
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And therefore there can also be the coming-into-being of the level of number from the level that is
above the category of number (and see what is written in the explanation on “Therefore the rulers
say, ‘Come to Cheshbon,’” on the matter of Malchus of Atzilus being called cheshbon (reckoning)
for the reason mentioned above; and see there);

This is how number can come from what is above number. The parenthesis points to the explanation on

“Therefore the rulers say, ‘Come to Cheshbon,’” where Malchus of Atzilus is called cheshbon, “reckoning,”
for the same reason.
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and that is, through the screen and curtain mentioned above, which is the level of the shield that
hides and conceals the Name Havayah; and through this the coming-into-being of number takes
place. [And in truth, the root of the screen and the curtain is drawn from a very high place, as is
written elsewhere that this is the meaning of “The heavens are My throne.”

The screen and curtain are the “shield” that hides the Name Havayah, and through them number comes into

being. A bracketed note adds that the screen’s root is very high, and that this is the meaning of “The heavens
are My throne.”
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For the level of the screen mentioned above is also called kisei (throne): kes (a covering) for the
level of alef, the Aluf (Master) of the world; and its root is from the level of the supernal encompass-
ing lights, the lights of chayah and yechidah, which are above the vessels, encircling and encom-
passing. And therefore below, the level of the parsa (partition) is made and drawn from this.

The screen is also called kisei, “throne,” read as kes alef: a covering for the alef, the Master (Aluf) of the

world. Its root is in the highest encompassing lights, chayah and yechidah, which stay above the vessels;
from it, lower down, comes the parsa, the partition between Atzilus and the worlds below.
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And therefore the level of “all-capable” shines in it, so that there be the coming-into-being of the
limited from the limitless. And see what is written on this in the explanation on “My dove,” and see
Etz Chaim, Sha’ar Kisei HaKavod (the Gate of the Throne of Glory), and see what is written in
Parshas Lech Lecha on “I am a shield for you,”

Because the screen’s root is so high, the power of the “all-capable” shines in it: the power to bring the limit-

ed out of the limitless. The bracket sends the reader to the explanation on “My dove,” to Etz Chaim’s Gate of
the Throne of Glory, and to the discourse on “I am a shield for you” in Parshas Lech Lecha.
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and in the discourse beginning “And the curtain shall divide,” and the explanation of the matter of
the chashmal, etc.; see there. And see on the matter of the sand of the yesh in the Zohar, Part 11
(end of 225b), and in the Tikkunim of the Zohar Chadash, folio 15b.]

It also points to the discourse “And the curtain shall divide,” which explains the chashmal, and, on the image
of sand, to the Zohar, Part II, end of 225b, and to the Tikkunim of the Zohar Chadash, folio 15b. In that Zohar
passage Rabbi Elazar expounds “as the sand of the sea” and says that, like sand, Israel do not stand in
number.
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And this is [the meaning of] “Lift up your eyes on high and see: who created these? He who brings
out their host by number.” The meaning is: mi eleh (“who ... these”) is the Name Elokim, through

which it is drawn down that there be “He who brings out their host by number.” However,

Isaiah’s call “Lift up your eyes on high and see: who created these? He who brings out their host by number”
is read through a play on words: the letters of mi (“who”) and eleh (“these”) together spell Elokim. So it is the
concealing Name Elokim that brings the hosts of creation out “by number.”
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through the radiance of the kav breaking through the screen, through this it can come about that
this number be at the level of truly no number, without limit. [And although in physical things this
is not found,

But the radiance of the kav breaking through the screen lets this very number become truly numberless,
without limit. The bracket adds that this has no exact physical parallel.
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only that the sand of the sea “cannot be counted for multitude,” but not that it be truly without

number, yet Above there will be the level of truly no number.]

Physical sand is only too much to count; it is not literally without number. In the spiritual worlds, however,
there is a number that is truly numberless.

SECTION 5 - 117-22

The soul’s descent and the refinement of Ban
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2. Now, all the drawings-down of the level of Ein Sof, whether at the level of the lower unity (yichu-
da tata’ah), that is, that there be the level of “no number,” etc.,

Chapter 2 turns to how these two levels are drawn down. The first is the lower unity (yichuda tata’ah), in
which the created worlds, while remaining countable beings, become truly “without number.”
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or at the level of the higher unity (yichuda ila’ah), which is called “the dust of Yaakov,” which is
above the category of number: all of it is drawn down through the descent of the soul into the body.
And this is the matter of “the descent for the sake of ascent.”

The second is the higher unity (yichuda ila’ah), “the dust of Yaakov,” which is above number altogether. Both

are drawn down only through the soul’s descent into a body, and this is why that descent is called “a descent
for the sake of ascent.”
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And to explain this, we must first [explain] the root of the matter of “and unite our heart
(levavenu)”: two hearts, the outer dimension (chitzoniyus) of the heart and the inner dimension
(pnimiyus) of the heart, as mentioned above. And the point is that

To explain how the soul’s descent draws these levels down, the Alter Rebbe first returns to the prayer’s words

“and unite our heart (levavenu),” where the doubled letter of levav suggests two hearts. These, as mentioned
earlier, are the outer and the inner dimension of the heart.
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it is known that the ultimate intent of the descent of the souls below is in order to refine refine-
ments (birurim). And the matter of the refinements is to refine the 288 sparks that fell, in the shat-
tering, into the Name Ban (52); and their root is from the World of Tohu (Chaos), which preceded
Atzilus,

The purpose of the souls’ descent is birurim, “refinements”: separating good from bad and raising the good.

What must be refined are the 288 sparks of holiness that fell into the Name Ban when the vessels of Tohu, the
world that preceded Atzilus, shattered.
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as it is written, “And these are the kings who reigned,” etc., “before a king reigned,” etc. But they

fell down into the Name Ban; and therefore they must be refined and raised to their root.

The Torah’s list of the kings of Edom who “reigned before a king reigned” over Israel, each of whom died, is
read in Kabbalah as the vessels of Tohu that broke. Their sparks fell into Ban and must be refined and raised
back to their source.
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Now, the main one that refines them is the Name Mah, which is the Tikkun (rectification), for
“through Chochmah (wisdom) they were refined.” And the point is that the one who refines must
first be refined: first he himself must be refined of all evil and dross, and then afterwards, when he
has been refined of all evil

The Name Mah (45) is the order of Tikkun, “rectification,” and it is what refines the Name Ban, as the saying

“through Chochmah they were refined” has it. The principle is that whoever refines must first be refined
himself, free of all evil and waste.
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and is only good and G-dly holiness, then specifically he can refine that which has not yet been re-
fined [as in “Adorn yourself first, and afterwards adorn others,” and as in “What is next to your

palace you have not conquered,” etc.].

Only one who is wholly good and holy can refine what is still mixed. The Sages say the same in human terms:
“Adorn yourself first, and then adorn others”; and the Sifrei tells how G-d rebuked David for conquering dis-

tant lands while the Jebusites “next to your palace” remained undefeated.
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And therefore the one that refines the Name Ban is the Name Mah: because the Name Mah is the
Tikkun, which has been refined of everything, therefore it can then refine the Name Ban, which has

not been refined

So Mah, the Name of Tikkun that is already refined of everything, is what refines Ban, which is still
unrefined.
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yet. And as is mentioned in Etz Chaim: first Keser is refined, and afterwards, when it itself is thor-
oughly refined of everything, then it refines Chochmah, which has not yet been refined. For the
level of Keser (the Crown) is from the word koseres (a crown-shaped capital),

Etz Chaim teaches the same order within the Sefiros: Keser is refined first, and only once it is fully refined

does it refine Chochmah. The word keser is related to koseres, the crown-shaped capital set around the top

of a pillar, an image of light that encompasses.
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which is the level of encompassing light drawn from Malchus of Ein Sof. And the level of Keser is
called refined when it is nothing but a receiving vessel, to receive the Infinite Light, blessed be He,

alone, and its vessel is

Keser is encompassing light drawn from Malchus of Ein Sof, the last level of the Infinite itself. It counts as
“refined” when it is nothing but avessel that receives the Infinite Light alone.
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only a vessel of self-nullification (bittul) for the indwelling of the Infinite Light, blessed be He: this
is what is called the light of Keser having been refined. And my teacher the Maggid, whose soul is
in Eden, explained what is written: “Keser Elyon (the Supreme Crown), even though it is a clear
light,” etc.,

Its vessel is purely a vessel of bittul, a place where the Infinite Light can rest. The Alter Rebbe’s teacher, the
Maggid of Mezritch, explained in this light the Tikkunei Zohar’s words that Keser Elyon, “though it is a clear
light,” is “black before the Cause of causes.”
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“is black before the Cause of causes”: that this is because Keser is above all the Ten Sefiros; there-
fore it apprehends the bittul more, how it bears no comparison to the Emanator, Ein Sof, blessed
be He; therefore it is black, and the level of darkness; that is,

Being above all the Ten Sefiros, Keser senses more deeply than any of them that it is nothing compared with
the Emanator, Ein Sof. That awareness of its own nothingness is why it is called black and dark.
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like the color black, which never holds itself high before the color white, so too Keser is black, for it

is at the level of

Black is the color that never asserts itself against white. In this sense Keser is “black.”
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bittul and has no self-elevation before nehora chivra (the white light), the Infinite Light, blessed be
He, which is above Keser, etc. And see what is written on “I am black and comely.” And this is the
root of the matter of yirah boshes (awe that is shame), etc.

Keser is wholly nullified and makes no claim before the “white light,” the Infinite Light above it. This, the

Alter Rebbe says, is the root of yirah boshes, awe felt as shame before G-d, and he refers to his discussion of

“I am black and comely.”
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And elsewhere it was explained that keser is a term for silence: “Kater li ze’eir (wait for me a
little).” And this is “A fence for wisdom is silence”: the “fence,” that is, that which encompasses
Chochmabh,

” G

Elsewhere keser is linked to silence, from Elihu’s words “Kater li ze’eir,” “wait for me a little.” The Mishnah’s

“A fence for wisdom is silence” is read accordingly: the fence that surrounds Chochmabh is Keser.
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which is Keser, is the level of silence and bittul: “it is black,” etc. And see what is written in the dis-
course beginning “I am too small for all,” and at the end of the discourse beginning “Many

waters,” regarding “We have a little sister.”

Keser is silence and bittul, the “black” crown described above. The reader is referred to the discourse on “I

am too small for all” and to the end of the discourse “Many waters,” on “We have a little sister.”
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And this is called the level of Mah, which is the Tikkun: that its vessel has been rectified, so that it is
nothing but a vessel of bittul for the indwelling of the Infinite Light, blessed be He. And see the

Arizal’s commentary on the Idra Zuta, at its beginning.

That is what makes Mah the Name of Tikkun: its vessel has been rectified so that it is nothing but a vessel of
bittul for the Infinite Light. The Alter Rebbe refers to the beginning of the Arizal’s commentary on the Idra
Zuta.
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Whereas the level of Ban has not yet been refined so as to be at the level of actual bittul to the
Infinite Light, blessed be He; rather, it is a mixture of good and evil: there is in it the level of bittul,
to be nullified for the indwelling of the Infinite Light, blessed be He, and there is in it also the level
that is opposed to bittul, which is the level of yesh.

Ban has not yet been refined to that state. It is a mixture: part of it is nullified and can receive the Infinite
Light, and part of it stands opposed to bittul as a self-asserting “something” (yesh).
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And this will be understood along the lines of [the fact] that, through many stages of descent (hish-
talshelus), there came into being from the Name Ban the level of those “who call Him the G-d of
gods,” which is the level of a little bittul

The mixture in Ban can be seen in what came from it through many stages of descent. The Talmud’s phrase
for the nations who “call Him the G-d of gods” describes a level that acknowledges G-d as supreme, which is
a little bittul.
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and also the level of complete yesh, which opposes bittul. And this is the mixture that has not yet

been refined, in which there are mixed the level of bittul and [the level] opposed to bittul.

That same level also holds a complete yesh, a full sense of separate existence that opposes bittul. This is the
unrefined mixture of Ban.
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(For the Name Ban is the level of revelation: as with wisdom, its essence is the wisdom, but the rev-
elation, when one makes of it the level of yesh, of this it is said, “I have seen a man wise in his own
eyes,” etc., as is written elsewhere.

The parenthesis explains why Ban is like this: it is the level of revelation. Wisdom in its essence is simply

wisdom, but once revealed it can become a source of self-importance: “a man wise in his own eyes” (the
verse itself reads “Have you seen,” not “I have seen”).
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Now, what is written here, that in the Name Ban there is a mixture of good and evil, does not mean
actual evil, G-d forbid; rather, it is called so because from this level the level of evil descended be-

low. And this is along the lines of what is written in the Arizal’s Likkutei Torah, Parshas Bereishis)

“Good and evil” in Ban does not mean actual evil, G-d forbid; it is so called because evil, further down, de-
scends from it. The Arizal’s Likkutei Torah on Bereishis speaks in the same way.
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(folio 8b), and in Etz Chaim: that the revealed chasadim of Z’eir Anpin (the emotive attributes) of
Atzilus, that is, from the chest downward, are called the Tree of Knowledge of good and evil, be-
cause the external forces can take from them and attach themselves to them, which is not so with
the level of the Tree of Life.

So too Etz Chaim calls the revealed kindnesses (chasadim) of Z’eir Anpin, from its “chest” downward, “the

Tree of Knowledge of good and evil,” because the external forces can draw from them. The Tree of Life gives
them no such hold.
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And in the same way it will be understood here too regarding Mah and Ban (as will be explained be-
low, G-d willing): that the level of Ban is called the Tree of Knowledge of good and evil,

In the same way, Ban is called the Tree of Knowledge of good and evil, a point the Alter Rebbe promises to
explain further below.

NYT PMan 9NN TN°AWN 0 YA AYT T ANYD WO N 3w 7a% YT T8N 2ARw 13007
ST NYTAN 9YNRPw 9110207 X7 770 002 PR

that is, when the love comes from Daas (knowledge) alone, for in this level there is, opposite it, a
knowledge of evil, since the shattering began from the level of Daas; whereas the level of Mah is
the bittul that is above knowledge and comprehension.

Love of G-d that comes from Daas, knowledge, alone has an evil counterpart, a “knowledge” of evil, since

the shattering of the vessels began at Daas. Mah, by contrast, is a bittul above knowledge and
comprehension.
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And therefore the light of Keser is refined first (that is, the level of Mah within it refines the aspects
of Ban that pertain to Keser, meaning the highest aspects, which can be in great bittul, along the
lines of the degree of bittul of Keser, etc.; and from this is made the Keser of Tikkun, comprising
Mah

So Keser is refined first: the Mah within it refines those highest elements of Ban that can share Keser’s great
bittul. From them the rectified Keser is formed, made of Mah together with refined Ban.
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and also Ban, which has already been refined and included in the very level of Mah; and see what is
written on this also in the explanation on “And Moshe spoke to the heads of the tribes”); and after-
wards it refines the level of Chochmah, in the manner mentioned above; and afterwards, “through
Chochmah they were refined”: the levels of Ban that are below.

The parenthesis refers to the explanation on “And Moshe spoke to the heads of the tribes.” Keser then re-

fines Chochmah, and through Chochmah the lower parts of Ban are refined, as the saying “through
Chochmah they were refined” has it.

SECTION 6 - 123-25

Knowledge cannot refine itself
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Now, so too it is in the service of G-d below, in man. For the souls are drawn from the Name Ban
(see what is written in the explanation on “For with You is the source of life,” regarding refining
their nefesh, ruach and neshamah; and see what is written

The same order of refinement applies to a person’s service of G-d, because souls come from the Name Ban.

The parenthesis begins its references with the explanation on “For with You is the source of life,” on refining

the souls’ nefesh, ruach and neshamah.
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on “Who will make you,” on the matter of the souls of Binyamin; and in the discourse beginning
“And these are the ordinances,” regarding “And I will sow the house of Israel with the seed of man
and the seed of beast”; and in the explanation on “A man who brings from you,” etc., “from the an-

imals”; and on “On the eighth day he sent”; and what is written on “And you shall eat, eating™).

The further references treat the same theme from other verses: the souls of Binyamin, the sowing of “the
seed of man and the seed of beast,” the offering brought “from the animals,” “On the eighth day he sent,”

and the doubled “you shall eat, eating.”
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If so, there is in them too the level of a mixture of good and evil, and they descended to this world
in order to refine the good from the evil. And the matter of the mixture

Since souls come from Ban, they too contain a mixture of good and evil. They descend into this world in or-

der to sort the good from the evil.
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of good and evil in the souls is along the lines of what is written, “and the Tree of Knowledge of
good and evil.” The meaning is that in the level of choice, which is drawn from Daas, good and evil

apply: when one chooses with his daas the good of holiness, when he recognizes his Creator,

This mixture is like “the Tree of Knowledge of good and evil”: free choice, which flows from Daas, knowl-

edge, can go either way. On the side of good, a person uses his knowledge to recognize his Creator.

2>V 20 N2 I NPT 09 A% AWM TR PR 97IYNI K9 3 S0 RI 0
1NYT2 MW R”VO2 W 1T TAIN

that “He is your life,” and through this, of itself, love and longing for G-d are aroused in him ac-
cording to [his] knowledge, this is the level of “the good that does good.” And opposite this there is,
in the sitra achra (the other side), when one chooses with his daas

Once he recognizes that G-d “is your life,” love and longing for Him arise of themselves, in proportion to his

understanding; this is the good side. Opposite it, on the side of the sitra achra, the same faculty of choice can

choose evil.
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the evil and is drawn after the enticement of the inclination to take pleasure in physical pleasures
and lusts, etc. And there must be the refinement, to refine the good from the evil, so that the knowl-

edge and the choice be only in the good and for the love of G-d.

Then a person follows his inclination’s enticements toward physical pleasures and lusts. The work of refine-
ment is to bring knowledge and choice to the good alone, to the love of G-d.
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Now, just as was explained above regarding the refinement Above, that it cannot be except through
a level that has already been completely refined, [which] then refines the level below it that needs

refinement,

Above, refinement can only be done by a level already completely refined, which then refines the level be-

neath it. The same rule now applies within the soul.
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so too in the soul, this refinement, refining the level of the Tree of Knowledge of good and evil, can-
not be through Daas alone. For although it is true that through knowledge and contemplation one
will give birth to love for G-d, nevertheless it is impossible that through this level one should refine
and repel all the evil;

Daas alone cannot refine the soul’s “Tree of Knowledge.” Contemplation does give birth to love for G-d, but
it cannot sort out and push away all the evil.
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for this very level in Daas is essentially what needs refinement. This is why it is called the Tree of

Knowledge of good and evil: because there is in it “the one opposite the other.” That is: just as

there is good in the soul, which is the choice of Daas in the good, from which love for G-d is born,
Daas is itself the part that needs refining; that is why it is called the Tree of Knowledge of good and evil,

where “the one is set opposite the other.” On one side is the good: knowledge choosing good and giving
birth to love of G-d.
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so too there is actually the level of evil, which is the choice of Daas in the evil, from which strange
love and evil lusts are born. And since there is in it the one opposite the other, the good has no

power to refine the evil in it.

On the other side is real evil: knowledge choosing evil and giving birth to strange loves and evil lusts. When
the two stand opposite each other as equals, the good has no power to refine the evil.
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And this is what our Sages, of blessed memory, said: “Beinonim (intermediate people): this one
and that one judge them”; for at times the power of evil prevails and rules over the good, and at

times the power of good prevails and rules over the evil, as it is written,

The Sages say of beinonim, people in the middle, that “this one and that one judge them,” the good and the
evil inclination alike. At times evil prevails and at times good.
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“and one people shall prevail over the other people.” And since it is so, this is not the level of re-
finement at all; for refinement means that the good rule over the evil constantly, and not in the

manner of “and one people shall prevail over the other people,” G-d forbid.

It is like Rivkah’s twins, of whom she was told that “one people shall prevail over the other.” Such swinging

back and forth is not refinement at all; refinement means that good rules over evil permanently.
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And this cannot be through the level of Daas alone that is in the soul, for this level itself has not yet
been fully refined in the soul; this is why this level is called the Tree of Knowledge of good and evil
(and see what is written above), for at times the external forces can draw nourishment from the lev-
el of Daas, etc.

Daas alone cannot bring that about, since Daas itself is not yet fully refined in the soul; that is why it is called

the Tree of Knowledge of good and evil. At times the external forces can draw their nourishment from it.
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Therefore the refinement must be through a level higher than Daas, which has already been re-
fined and has no admixture of evil at all, G-d forbid.

So the refinement must come from a level above Daas, one already refined and free of any trace of evil.
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Therefore it specifically can refine the good from the evil. (And see what is written elsewhere on
“Behold, the man has become like one of us”: that the Tree of Knowledge of good and evil is the
Daas that is at the level of the inner dimension (pnimiyus), whereas the Daas that is at the level of
the encompassing [light], on the contrary, repels the nourishment of the external forces, etc.

Only such a level can separate good from evil. The parenthesis cites an explanation of “Behold, the man has

become like one of us”: the “Tree of Knowledge” is knowledge as an inner faculty, while knowledge as an en-
compassing power actually repels the external forces.
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And according to this it can be said here too that specifically the level of lower Daas, which is the
knowledge comprehended in the soul, is fit to be called the Tree of Knowledge of good and evil;
and from it are drawn the emotive attributes (middos) that are drawn from the intellect, and they
have their counterpart in the

Accordingly, “lower Daas,” the knowledge a person grasps, is the Tree of Knowledge of good and evil. The

emotions born of intellect come from it, and they have counterparts in the animal soul.
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animal soul; whereas the level of higher Daas, which draws down the emotive attributes that are
above the intellect, from the level of Keser, and is encompassing light, is the level of the Tree of
Life. And see on the matter of lower Daas and higher Daas below, in Parshas Pinchas) (it is below,
in Song of Songs)

“Higher Daas,” by contrast, draws from Keser emotions that are above intellect; it is an encompassing light,

the Tree of Life. The Alter Rebbe refers to a discussion of the two kinds of Daas “below, in Parshas Pinchas,”

and a gloss corrects this: it is in the Song of Songs.
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in the explanation on “You have captured my heart,” and in Parshas Mattos, in the explanation on
“Arm [men],” and in the explanation on “Many waters,” and in the discourse beginning “And
Moshe assembled”; and see what is written in the discourse beginning “And you shall count for
yourselves,” regarding barley and wheat, on the matter of comprehended knowledge and hidden

knowledge, etc.; see there. And see what is written in Parshas Shelach on “gathering wood.”

There it is the explanation on “You have captured my heart.” Further references are to “Arm men” in Mattos,
“Many waters,” “And Moshe assembled,” “And you shall count for yourselves” on barley and wheat and on
comprehended and hidden knowledge, and “gathering wood” in Shelach.

SECTION 7 - 126-27

The will above reason
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And the matter of this level is this: although the soul is from the Name Ban, nevertheless it is also
comprised of the Name Mah;

The higher level is in the soul because, although the soul comes from Ban, it also contains something of
Mah.
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that is, at the time of the soul’s descent from the Name Ban, which is called mixed of good and evil,

there is also mixed into it a radiance from the Name Mah,

When the soul descends from Ban, which is mixed of good and evil, a radiance of Mah is mixed into it as
well.
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which is the Tikkun that has already been refined, whose root is from the forehead of Adam
Kadmon; and it is the level of Keser Elyon (the Supreme Crown), which was already refined at the
outset, which is mixed into the soul so that it will have the power to refine all its aspects and the an-
imal soul.

That radiance is the already-refined Tikkun, rooted in the “forehead” of Adam Kadmon: Keser Elyon, the

first level to be refined. It is placed in the soul so that the soul will have the power to refine all its own facul-
ties and the animal soul too.
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(And see what is written in the explanation on “Command the children of Israel,” etc., “My offer-
ing, My bread”: how specifically in this world, which is the world of refinement, there specifically

shines the Name Mah, which refines, etc.;

The parenthesis cites the explanation on “Command the children of Israel ... My offering, My bread”: it is
specifically in this world, the world of refinement, that the refining Name Mah shines.
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and it is what is drawn from the level of the Supernal Will, “the Will of all wills,” etc.; and it is the
revelation of the light that encompasses all worlds (sovev kol almin), which is far above the revela-
tion of comprehension in Gan Eden, which is only the radiance of the Shechinah from the level of
the light that fills all worlds (memalei kol almin), etc.; and see there at length.

That light comes from the Supernal Will, “the Will of all wills,” and is the revelation of the light that encom-

passes all worlds (sovev). It is far higher than the comprehension souls enjoy in Gan Eden, which is only a
radiance of the Shechinah from the light that fills the worlds (memalei).
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And this is like the matter explained here: that specifically at the time of the soul’s descent below
into this world, there is mixed into it the radiance of the Name Mah from the forehead, etc., which
is from the level of “the Will of all wills.”)

This matches the point made here: precisely when the soul descends into this world, a radiance of Mah from
the “forehead,” from the Will of all wills, is mixed into it.
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And it is the level of the Supernal Will, which is above Daas, that is in the human soul, which is the
level of yechidah, which is the level of bittul to Him, may He be blessed, that is above comprehend-
ed knowledge and intellection; and it is called “a maskil of Eisan,” and it is called “a stiff-necked
people,” as is written elsewhere;

In the human soul this radiance is the supernal will above knowledge: the yechidah, the soul’s innermost

point, a bittul to G-d above all understanding. It is called “a maskil of Eisan” (eisan means strong and firm)
and “a stiff-necked people,” as the Alter Rebbe says is explained elsewhere.
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which is a simple will, without any reason or comprehended intellect, which is drawn from the lev-
el of Keser Elyon, which was already refined; that is, this level exists only in holiness, the level of
bittul to the Infinite Light, blessed be He.

It is a simple will with no reason or understanding behind it, drawn from the already-refined Keser Elyon.
This level exists only in holiness, as pure bittul to the Infinite Light.
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And that is above the level of the choice that is in Daas; therefore it has the power to refine the good
from the evil that is in the level of the Tree of Knowledge of good and evil: to transform all the wills
of evil that are drawn from the level of the Daas that is on the opposing side, etc., “from bitterness
to sweetness.”

This will is above the choice that belongs to Daas, so it has the power to separate the good from the evil in

the soul’s “Tree of Knowledge.” It can transform every evil desire that comes from knowledge on the oppos-
ing side, turning “bitterness into sweetness.”
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And therefore it is not enough for a person merely to contemplate with his knowledge and intellect
and give birth to love according to knowledge, etc., alone; rather, [he must] arouse the bittul to
Him, may He be blessed, and cleave to Him with actual self-sacrifice (mesirus nefesh), which is
above reason and comprehended knowledge. For if he does not have the level of bittul mentioned
above,

So it is not enough to contemplate and produce a love of G-d that rests on understanding alone. One must

also awaken the soul’s bittul to G-d and cleave to Him with real self-sacrifice (mesirus nefesh), which is
above reason.
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then even if he contemplates the greatness of G-d at length, according to his ability, and gives birth
from this to love and awe, he will have no true endurance and will fall from his level, G-d forbid; for
the main refinement must be through Keser Elyon

Without that bittul, even a person who contemplates G-d’s greatness at length and comes to love and awe will
not hold firm, and may fall from his level. The main refinement must come from Keser Elyon.
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(and Chochmah Ila’ah (supernal wisdom), which is also above comprehension, as is written in
Sefer Shel Beinonim, chapter 18, and as is written elsewhere on “See, I set before you,” etc.; and
the source of the refinements is through Mocha Stima’ah (the hidden brain) of Arich Anpin, as is
written in Iggeres HaKodesh, in the discourse beginning “Why was the section of Miriam juxta-
posed”), which has already been refined, which is the will that is above comprehended intellect; for
this level has no counterpart on the opposing side.

The parenthesis adds Chochmah Ila’ah, supernal wisdom, which is also above comprehension, as Tanya

chapter 18 explains, and names Mocha Stima’ah, the hidden brain of Arich Anpin, as the source of all refine-

ments, as in the Iggeres HaKodesh epistle on Miriam. This already-refined will above intellect has no coun-
terpart on the side of evil.
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Keser drawn into action
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3. And this is the descent that is for the sake of ascent. For at first, before their descent, they were at
the level of supernal thought: “Israel arose in thought.” And as is mentioned in the Zohar, “How
many thoughts there are”: for Binah (understanding), relative to Chochmabh, is called the level of
thought, which is the level of a garment relative to Chochmabh;

Chapter 3 explains how the descent leads to an ascent. Before descending, the souls were in “supernal

thought,” as the Midrash says that “Israel arose in thought” before creation; and “thought” has several lev-
els, as the Zohar says: Binah is “thought,” a garment, relative to Chochmah.
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and likewise Chochmah relative to Keser. And from this level of Chochmah and Binah is the root of
the souls. And through their descent into this world, where they refine the refinements, [a person]
thereby draws down the level of Keser, which is above Daas, in that he transforms all his wills in
this world so that they be

In the same way Chochmabh is “thought” relative to Keser, and the souls are rooted in Chochmah and Binah.

By descending into this world and refining it, a person draws down Keser, which is above Daas, when he
turns all his desires in this world toward G-d alone.
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for G-d alone, and he fulfills all the 248 positive commandments and the warnings of the 365 pro-
hibitions, and those of the Rabbis; for through this he draws down the level of Keser Elyon, in

which the Infinite Light, blessed be He, rests, as mentioned above,

He does this by keeping the 248 positive commandments, the 365 prohibitions and the laws of the Rabbis.
Through them he draws down Keser Elyon, in which the Infinite Light rests.

likuteitorah.com/likkutei-torah/balak/2/ 35

28



LIKKUTEI TORAH - PARSHAS BALAK - MAAMAR 2 13 111 %1 PI0D By T2

% ANINIY 1A YOARW 1700 AIARW UPYT oI NIPYERT 29N M2 DR 172 07KRT 9N N2 RITw

which is the level of Malchus of Ein Sof, blessed be He, into the level of Malchus of Atzilus. And this
is the ascent that follows the descent: that he reaches the level of His very Essence, may He be
blessed,

Keser Elyon is Malchus of Ein Sof, the last level of the Infinite, and it is drawn into Malchus of Atzilus. This is
the ascent after the descent: the soul reaches the level of G-d’s very Essence.
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which is the level of Keser Elyon, in which the Infinite Light, blessed be He, rests; whereas before
their descent they had arisen only in thought, which is Chochmah and Binah.

That level is Keser Elyon, where the Infinite Light rests. Before its descent the soul had “arisen in thought”
only, at the level of Chochmah and Binah, so the descent brings it higher than where it began.
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And this is [the meaning of] “And for My glory I have created it, formed it, even made it”: that He
created everything for His glory, which is the level of Malchus of Atzilus, to draw down into it the
level of Keser, which is the level of Malchus of Ein Sof.

Isaiah’s words “For My glory I have created it, formed it, even made it” are read as the purpose of creation.

“My glory” is Malchus of Atzilus, and everything was created so that Keser, which is Malchus of Ein Sof,
would be drawn into it.
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And this is “even (af) made it”: for it includes the fourth level, and this inclusion is joined specifi-
cally to “made it.” As is known, in the World of Atzilus itself, too, there are also four degrees,
Atzilus, Beriah, Yetzirah and Asiyah;

The word af, “even,” is a term of inclusion: it adds a fourth level to “created,” “formed” and “made,” and it is

attached specifically to “made.” Atzilus itself contains four levels that parallel the four worlds, Atzilus,
Beriah, Yetzirah and Asiyah.
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and Malchus of Atzilus is the level of Asiyah within Atzilus, into which specifically the level of Keser
Elyon is drawn, through fulfilling the commandments of the King: the 248 positive commandments
and the 365 prohibitions, and their branches, which are of the Rabbis.

Malchus of Atzilus is the “Asiyah,” the level of action, within Atzilus, and it is specifically into Malchus that

Keser Elyon is drawn. This happens through keeping the King’s commandments: the 248 positive and 365
negative mitzvos and their Rabbinic branches.
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(And the fourth level is the level of Keser Elyon, which is Atzilus within Atzilus, as is written in the
Arizal’s commentary on the Idra Zuta, at its beginning: for Keser, the first garment of Ein Sof, is
called Atzilus; and from the place where the vessel begins to thicken,

The parenthesis explains the “fourth level”: it is Keser Elyon, the “Atzilus within Atzilus.” Following the

Arizal’s commentary on the Idra Zuta, Keser, the first garment of Ein Sof, is called Atzilus, and as the vessel
grows denser it becomes the lower levels.
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which is Abba and Imma (Chochmah and Binah), it is called Beriah; and from the place where it
thickens more, it is called Yetzirah, and that is Z’eir Anpin; and from the place where it thickens
still more, it is called Asiyah, and that is Malchus. Now, Beriah, Yetzirah and Asiyah are the three
levels of thought, speech and action; and thought is called “something from nothing” relative to
the will, as was explained above in the text;

Abba and Imma are the “Beriah” of Atzilus, Z’eir Anpin its “Yetzirah,” and Malchus its “Asiyah.” Beriah,

Yetzirah and Asiyah also correspond to thought, speech and action, and thought is “something from noth-
ing” relative to the will above it.
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and this is “And wisdom, from ayin (nothing) it is found”: for Chochmabh is called Beriah, thought,
etc.; and “Israel arose in thought”; and through the descent of the soul into the body one draws
down the level of Keser, and that is the level of the very supreme Atzilus, as mentioned above.)

So the verse “wisdom, from ayin it is found” means that Chochmah, the “Beriah” and “thought,” comes from

the “nothing” of the will, and the souls, which “arose in thought,” are rooted there. Through the soul’s de-

scent into the body, Keser, the true supreme Atzilus, is drawn down.
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But the word af itself is not good, for it is the level of the sitra achra: “three opened with af,” etc.

And nevertheless, it is what includes the fourth level, the most exalted.

The word af also means “anger,” and in that sense it belongs to the sitra achra, as in the Midrash’s list of
those who “opened with af” and came to ruin. Yet this same word is what includes the fourth and highest
level.
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And this is through refining the level of af that is in Asiyah, which is the refinements of nogah,
through fulfilling the Torah and mitzvos; for through this one draws the level of Keser Elyon into
the Asiyah of Atzilus, which is Malchus, as mentioned above.

That happens through refining the af in Asiyah, the “refinements of nogah,” the mixed realm of kelipah that

can be raised to holiness, by keeping the Torah and mitzvos. Through this Keser Elyon is drawn into
Malchus, the Asiyah of Atzilus.
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(And see Me’orei Or, the entry af, under the letter alef, section 107; and the Mikdash Melech on
Bechukosai, 115b, on “And yet even (af) this”; and Midrash Eichah on the verse “Let all their evil
come”: they were struck with af and are consoled with af, etc.; see there. And see further on this in
the Zohar, Part I, Vayera)

The parenthesis lists sources on af: Me’orei Or, the Mikdash Melech on “And yet even (af) this” in

Bechukosai, and the Midrash on Eichah, which says that Israel were struck with af and are consoled with af.
It then begins a list of Zohar passages.
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(116a), Parshas Acharei (66a), the beginning of Parshas Bechukosai (end of 112a), Shemos (14a).
And see [Midrash] Rabbah on Koheles, on “Also (af) my wisdom,” etc.: Shlomo said, “The Torah

that I learned with af (anger) endured with me.”

After the Zohar passages comes Koheles Rabbah on “Also (af) my wisdom stood by me”: Shlomo said that the
Torah he learned with af, under strain, is what endured with him.
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And as is written in the Rambam’s Commentary on the Mishnah, at the end of chapter 5 of Avos;
and see what is written on “I have gathered my myrrh.” And this is because, through this yoke with
which he wearies himself, he refines the animal soul, which is from kelipas nogah; and the root of

the sparks that fell into kelipas nogah is from the World of Tohu, etc.

The Rambam’s commentary at the end of Avos chapter 5 is cited for the same teaching. The reason is that
the yoke of toil with which a person wearies himself refines his animal soul, which comes from kelipas no-
gah, where sparks from the world of Tohu fell.
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And one may further give the reason according to what the Ramaz wrote on Parshas Emor (folio
95b), regarding “and the lower crowns”: that nogah is at the level of Keser for the kelipos (husks),
for Keser is the intermediary between the higher partzuf (configuration) and the lower.

A further reason comes from the Ramaz on the Zohar, Parshas Emor: nogah is like a “crown” (keser) for the
kelipos. Keser always stands between a higher configuration and the one below it.
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And so too nogah is between holiness and impurity. And therefore, through the refinements of no-
gah, “to turn darkness into light,” one arouses and draws down the revelation of the supreme

Keser of holiness, etc.

Nogah likewise stands between holiness and impurity. So when nogah is refined, “turning darkness into

light,” the revelation of the holy Keser Elyon is aroused and drawn down.

likuteitorah.com/likkutei-torah/balak/2/ 39



LIKKUTEI TORAH - PARSHAS BALAK - MAAMAR 2 13 111 %1 PI0D By T2

gl Rinlah ¢! 13’?1 1213 719°2 1PIY RIAW PNy AR N2°N2 non M2anmT "M2°70 X3 13171
91: 89 ,90 ,91nwl7n

And therefore the inclusion of the revelation of Keser comes in the word af of “even (af) made it,”
which is the matter of the refinement of nogah. And therefore it is said, “As the appearance of the

bow,” etc.,

That is why the inclusion of Keser comes with the word af in “even made it”: af is the refinement of nogah.
Yechezkel’s vision alludes to this in the verse beginning “As the appearance of the bow.”
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“so was the appearance of the brightness (nogah),” etc., “and I saw, and I fell upon my face.” And it
can be said that this is the appearance of nogah when it is refined from darkness to light and rises
as returning light (or chozer),

The verse continues, “so was the appearance of the brightness (nogah) ... and I saw, and I fell upon my face.”
The Alter Rebbe suggests that this is nogah once refined from darkness to light, rising upward as returning
light (or chozer).
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like the appearance of the bow, through which the revelation of the supreme Keser is drawn down;

and therefore “and I fell upon my face,” etc., as is written elsewhere.

Like the rainbow, this refined nogah draws down a revelation of Keser Elyon, and so the prophet fell on his
face. The point is explained elsewhere.
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And see on the matter of “As the appearance of the bow,” etc., in the Gemara, chapter 9 of
Berachos (59a), chapter 2 of Chagigah (16a); the Zohar, Part I, Bereishis (18a-b),

On the rainbow verse the Alter Rebbe cites the Talmud, Berachos 59a and Chagigah 16a, and the Zohar on
Bereishis.
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Parshas Noach (71b), Vayechi (232a), Pekudei (247a), Pinchas (end of 230a, 231a).

The list of Zohar passages continues with Noach, Vayechi, Pekudei and Pinchas.
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Now, in Parshas Bereishis there, the Mikdash Melech explained “the appearance of the brightness”
as the supernal colors, Chesed, Gevurah and Tiferes of Atzilus (and see what is written in the dis-
course beginning “Behold, you are beautiful, my beloved, behold, you are beautiful,” and in the

discourse beginning “When you go out,” on the meaning of “awoman of beautiful form”);

On the Zohar’s passage in Bereishis, the Mikdash Melech explains “the appearance of the brightness” as the
supernal colors, Chesed, Gevurah and Tiferes of Atzilus. The parenthesis refers to the discourses “Behold,

you are beautiful, my beloved” and “When you go out,” on the beautiful captive woman.
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and the Tikkunei Zohar, in the introduction (end of folio 6a), explains “the appearance of the
brightness” as the level of Malchus; and so wrote the Pardes, under the entry nogah; and see

Me’orei Or, letter nun, section 11.

The Tikkunei Zohar, in its introduction, explains “the appearance of the brightness” as Malchus, and so does
the Pardes, Rabbi Moshe Cordovero’s work of Kabbalah, under the entry nogah; Me’orei Or is cited as well.
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Nevertheless, in the book Eshel Avraham, Parshas Bereishis there, he explained “the appearance of
the brightness” as kelipas nogah itself; and this followed for him from what is written in the
Tikkunei Zohar, Tikkun 18 (32a-b). And the intent is as I have written:

The book Eshel Avraham, however, explains it as kelipas nogah itself, on the basis of the Tikkunei Zohar,
Tikkun 18. The Alter Rebbe goes on to reconcile the readings.

likuteitorah.com/likkutei-torah/balak/2/ 41



LIKKUTEI TORAH - PARSHAS BALAK - MAAMAR 2 13 111 %1 PI0D By T2

MWITPT A1 D73 CPAT MPUERT N19PN 19TO1 A1 NDOOPR 11020 PPN RN 130T
MIRY B”Y 27°921 K™D NPWRI2 NI202Y 49705 19 PR 1PYw ®D3 “woR PAR™ 1770 wrnay
(70 “bwn3) A1 NIRD DOPUTR

that is, the appearance of the refinements that have been refined from kelipas nogah and included
in Malchus of Atzilus, which is also called the nogah of holiness. And see what is written at the end
of the discourse beginning “And a man wrestled,” on the meaning of “they raised dust up to the
Throne of Glory.” And in [Midrash] Rabbah on Bereishis, chapter 11, and in chapter 12, on “And
the path of the righteous is as the light of nogah (brightness)” (in Proverbs, chapter 4),

The intended meaning is the appearance of the sparks refined out of kelipas nogah and included in Malchus
of Atzilus, which is called “the nogah of holiness.” He refers to the end of the discourse on “And a man wres-
tled,” where Yaakov and the angel “raised dust up to the Throne of Glory,” and to Bereishis Rabbah on “the
path of the righteous is as the light of nogah.”
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it is explained that it is the light that was created on the first day, which is a very high level. And see
the Zohar, Part I1I, Nasso (129a),

There the Midrash explains this nogah as the light created on the first day, a very high level. The Zohar on
Nasso is cited as well.
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Haazinu (288b). And it can be said that this level of light is drawn to the righteous because they re-

fine kelipas nogah and turn darkness into light.

The Zohar on Haazinu is also cited. The Alter Rebbe suggests that this light reaches the righteous because
they refine kelipas nogah and turn its darkness into light.
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And therefore the supernal light of nogah is revealed to them, that is, the light that was created on
the first day. And see Me’orei Or, letter alef (sections 122, 123), and the Zohar, Part III,
Beha’aloscha (154a), Eikev (272a).

That is why the supernal light of nogah, the light of the first day, is revealed to them. Further references are
to Me’orei Or and to the Zohar on Beha’aloscha and Eikev.
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Now, Keser Elyon is drawn specifically into Asiyah for several reasons. The first is that it is impossi-
ble for all the 248 positive commandments and 365 prohibitions to be fulfilled except in Asiyah,

such as the warnings against [eating] forbidden fat and blood,

Keser Elyon is drawn into Asiyah, the realm of action, for several reasons. First, the mitzvos can be fulfilled
only in action: the prohibitions of forbidden fat and blood, for instance, apply only to physical food.
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and likewise many similar to these. And further, because the main revelation of the Supernal Will
is specifically in Asiyah: as when a person does not want to learn, and learns because the Supernal
Will, blessed be He, is that he should learn;

Second, the Supernal Will is revealed above all in action. When a person does not want to study and studies
anyway, only because it is G-d’s will, the Supernal Will is revealed.
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then the Supernal Will, blessed be He, is revealed in a mode of revelation, for it is recognized and
felt that he forces himself against his will and occupies himself with Torah because such is His

Supernal Will, blessed be He. This is the revelation of the Supernal Will in actual fact.

It is then plainly felt that he forces himself against his own will to engage in Torah because that is the

Supernal Will. This is the Supernal Will revealed in actual fact.
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And so too the reverse: when he desires some lust, G-d forbid, and does not do it, so as not to trans-

gress the Supernal Will, blessed be He,

The reverse is also true. When a person craves something forbidden, G-d forbid, and holds back only so as
not to transgress the Supernal Will, that Will is revealed.
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then the Supernal Will is revealed in a mode of revelation. Whereas above Asiyah all this does not
apply, and the Supernal Will is not revealed in a mode of revelation. And this is what is written in
Sefer Yetzirah, “Their beginning is wedged in their end”: for specifically in Asiyah “their beginning
iswedged,” which is the revelation of the Supernal Will, blessed be He.

Above Asiyah none of this applies, so the Supernal Will is not revealed there in this way. This is the meaning

of Sefer Yetzirah’s “their beginning is wedged in their end”: the highest level, the Supernal Will, is revealed
specifically in the lowest, in action.

SECTION 9 - 131-32

The two halves of the verse
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And with this will be understood the saying of our Sages, of blessed memory, on “And the number
of the children of Israel shall be as the sand of the sea, which cannot be counted,” etc.: “Here, when
Israel do the will of the Omnipresent (Makom, lit. Place).” The meaning is that when Israel do His
will by fulfilling the mitzvos, through this they draw down the Supernal Will,
This explains the Talmud’s answer to two phrases of one verse about Israel’s number: “as the sand of the
sea” implies a number, yet “which cannot be counted” implies none. The second applies when Israel do “the

will of the Makom,” a name for G-d that literally means “Place”; by keeping the mitzvos they draw down the
Supernal Will.
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which is the level of Keser Elyon, which is the level of Malchus of Ein Sof, as mentioned above, into
Malchus of Atzilus, which is called Makom (Place). And this is why it is called “doing the will of the
Makom,”

That Will is Keser Elyon, Malchus of Ein Sof, and it is drawn into Malchus of Atzilus, which is called Makom,
“Place.” This is why the Sages speak of doing the will “of the Makom.”
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for Malchus of Atzilus is the level of Asiyah within Atzilus; therefore it is called Makom. And it is
also the source of Beriah, Yetzirah and Asiyah, which is the source of place and time. Therefore,

through the drawing-down of Ein Sof into Malchus

Malchus of Atzilus is called “Place” because it is the “Asiyah” of Atzilus and the source of the worlds below,
where place and time begin. When the Infinite is drawn into this Malchus, the effect reaches the worlds that
come from it.
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of Atzilus, then the level of the sand of Beriah, Yetzirah and Asiyah is also at the level of Ein Sof, so
that it “cannot be counted for multitude”: for although the sand is within the category of number,

nevertheless it will be without number;

Then even the “sand” of Beriah, Yetzirah and Asiyah, the created beings, takes on something of the Infinite.
Though countable in kind, they become truly beyond number.
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and this is because they do the will of the Makom and draw down Keser Elyon into Malchus of

Atzilus; for through this radiance the sand becomes the level of “which cannot be counted,” etc.

This happens because Israel do the will of the Makom and draw Keser Elyon into Malchus of Atzilus.
Through that radiance the sand becomes “which cannot be counted.”
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Whereas when they do not do and draw down the will of the Makom, then the sand is in limit and

actual number. (And this is like the saying of our Sages in Chagigah, according to one answer)

When Israel do not do G-d’s will and draw it down, the “sand” remains limited and countable. The parenthe-
sis compares a similar answer of the Sages in Chagigah.
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)
(end of 13b), on “A thousand thousands serve Him”: “Here, when the Holy Temple does not stand”;
see there. And this is the meaning of the verse “Who has counted,” etc.,

There the Talmud contrasts “A thousand thousands serve Him,” a number, with “Is there a number to His
troops?” and says that the limited number applies when the Temple does not stand. The same principle ex-

plains Bilam’s verse, “Who has counted.”
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“and the number of the fourth part of Israel,” which has two interpretations. The first: that there is
a number to the fourth part of Israel, this being a statement in its own right, not connected to “Who

has counted,” etc.

Its second half, “and the number of the fourth part of Israel,” can be read in two ways. In the first, it is a sep-

arate statement: the fourth part of Israel does have a number.
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And the second: that it refers back to what stands next to it, “Who has counted”: “Who has counted
the dust, and who will number the fourth part of Israel,” which has no number; and that is, when
they do the will of the Makom, then it is without number, as mentioned above.

In the second, “who” carries over from the first half: who can count the dust, and who can number the fourth
part of Israel? It has no number, and that is when Israel do G-d’s will.

BIawn X1 2OPWIRT 1IRRY 19 DY 27Y NpM R oD ARIanT 171y 2182 NE0IN TIY 1210 M)
AR “ORUTINY 1N AW PRI PR PN23 07K IR MDA DODOWRN NI WY UYW 139777 110
2173 1awnD npvEn TvInet awnn 9o PR

(And from this a further explanation will be understood of the matter explained above in Parshas
Chukas on “Therefore the rulers say, ‘Come to Cheshbon,’” etc.: that through the doing of the
mitzvos one draws the revelation of the Infinite Light into the level of Malchus, which is called
cheshbon (reckoning). And this is what our Sages, of blessed memory, said: “So too charity: each
and every penny adds up to a great reckoning (cheshbon gadol).”

The parenthesis adds to the discourse on “Come to Cheshbon” in Parshas Chukas: through doing the

mitzvos the Infinite Light is revealed in Malchus, called cheshbon, “reckoning.” So the Sages say that in
charity each penny adds up to “a great reckoning.”
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This is the level of “and His greatness is unsearchable,” from which it is drawn down that there be
“And the number,” etc., “which cannot be counted”; and therefore it is called a “great reckoning”:
for while it is within the category of number and reckoning, it is in truth “which cannot be

counted,” as mentioned above.)

That “great reckoning” reflects “His greatness is unsearchable,” the Infinite drawn into Malchus, which
makes Israel’s number “which cannot be counted.” It is a reckoning, within number, and yet truly beyond

counting.
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Now, this level of “without number” is the matter of the drawings-down of Keser Elyon into

Malchus at the level of the lower unity (yichuda tata’ah), through fulfilling the mitzvos.

This kind of numberlessness, drawn through the mitzvos as Keser enters Malchus, belongs to the lower uni-
ty (yichuda tata’ah): the countable creatures remain, yet they become infinite.
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But of the drawing-down at the level of the higher unity (yichuda ila’ah) in Atzilus, through the

Torah, it is said, “Who has counted the dust of Yaakov”: for the Torah is utter oneness,

The drawing-down of the higher unity (yichuda ila’ah) within Atzilus comes through the Torah, and of it the
verse says, “Who has counted the dust of Yaakov?” The Torah is perfect oneness.
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which is the inner dimension (pnimiyus), the intent, of all the mitzvos; and it is what is called “the
dust of Yaakov,” which is one mass without any category of number at all: the level of Z’eir Anpin of

Atzilus.

The Torah is the inner intent of all the mitzvos; it is “the dust of Yaakov,” a single mass entirely above num-
ber. It corresponds to Z’'eir Anpin of Atzilus.
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And this is along the lines of what is written in Sefer Yetzirah: “for the Master is Singular (Yachid),
and there is no second to Him; and before One, what do you count?” The meaning is that in truth

even the level of “one” is within the category of number.

This is like Sefer Yetzirah’s words, “the Master is Singular and there is no second to Him, and before One,
what do you count?” Even “one” is a number, the first of the count.

.7D07 9732 117K 1737 RIAW 13 o0 1IN 12 1195717 9DI0 0K 711 RPYT TR 2197 197
And therefore it is specifically “before One, what do you count?”: that is, the level of “the Master is
Singular,” etc., which alone is not within the category of number.

So “before One” points to something beyond even “one”: the “Singular Master,” who alone is outside num-
ber altogether.
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And the point is as mentioned in the Zohar: “half a body is not called one.” Thus “one” is said when
many aspects join together and become united; and of male and female (Nukva) it is written, “and
they shall become one flesh.”
As the Zohar explains, “half a body is not called one”: “one” means parts joined into a unity. So of man and
woman it is said, “and they shall become one flesh.”

TaWnnn SYa 0y "2wnnm 0 1m0 0IR2 27T 9792 0OTARD 1M (0 ) PRPITA U T
.1°95N32 0 TARNN ONW TR XIP3 WA N1PRY RITY

And along the lines of what is written in Yechezkel (37:17), “and they shall become one in your
hand.” And by way of analogy in man: the power of thought, together with the thinker, who is the

essence of the soul, is called one, for they are utterly united.

Likewise Yechezkel was told to join two sticks so that “they become one in your hand.” In a person, the power

of thought and the thinker, the soul’s essence, are called “one” because they are wholly united.
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And so too the human body, comprising 248 limbs and 365 sinews, is called one person, for all the
limbs unite together. And this is why “one” is still within the category of number: when many pow-

ers are joined together, it is called one.

The body too, with its 248 limbs and 365 sinews, is “one person” because its parts are united. That is why
“one” still belongs to number: it is the unity of many.
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But the essence of the soul, which is above the spreading of the soul’s powers into the limbs of the

body, is not called by the name “one” at all; rather, it is called the level of yechidah in the soul.

The soul’s essence, above the powers that spread into the body, is not called “one” at all. It is called the
yechidah, the soul’s singular core.
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For the level of yechidah in the soul is a level above intellect, and it is the simple will, as mentioned
above regarding the inner dimension of the heart; and there is no level of number in it.

The yechidah is above intellect; it is the simple will, the “inner dimension of the heart” mentioned earlier.
Number does not apply to it.

SECTION 10 - 133-34

From one to Singular; Yaakov and the fourth part
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And so too will be understood the analogue Above: that “one” is said when many powers and parts

are joined together completely, that is, in the level of the vessels of Atzilus;

Above, likewise, “one” describes the vessels of Atzilus: many powers and parts perfectly joined into a unity.
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but “Singular” is the level of His very Essence, may He be blessed, besides whom there is nothing
else, who is simple with the utmost simplicity and is not within the category of number.

“Singular” describes G-d’s very Essence, besides whom there is nothing else, utterly simple and beyond
number.
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And this is specifically “before One, what do you count?” (And see what is written in Parshas Va’era,
in the discourse beginning “And I appeared to Avraham,” on the meaning of “One” and the mean-
ing of “Singular,” and that through occupation with Torah the revelation of the Infinite Light,
blessed be He, itself, the level of “Singular,” is drawn down. And see what is written in Parshas
Mikeitz, in the explanation on “For You are my lamp.”)
That is the meaning of “before One, what do you count?” The parenthesis refers to the discourse “And I ap-
peared to Avraham” in Parshas Va’era, which explains “One” and “Singular” and shows that Torah study

draws down the Infinite Light itself, the “Singular,” and to the explanation on “For You are my lamp” in
Mikeitz.
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And this is the descent of the souls for the sake of ascent: before their descent they were at the level

of “one,” for they arose in thought, as in “One

Here is the descent for the sake of ascent: before descending, the souls were at the level of “one,” having

“arisen in thought.” Yechezkel’s words about Avraham illustrate it.
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was Avraham,” in whom the souls of Israel as a whole (klalus) were included; and they were at the
level of “one,” for they arose in thought. And the level of thought, together with the thinker, is

called one, for they are utterly united.

“Avraham was one,” for all the souls of Israel as a whole were included in him, at the level of “one,” in
thought. Thought and the thinker are called “one” because they are perfectly united.

likuteitorah.com/likkutei-torah/balak/2/ 50



LIKKUTEI TORAH - PARSHAS BALAK - MAAMAR 2 13 111 %1 PI0D By T2

07 MZM MPPERT X7 APY° 99y RO ANNW N2 OpoY 27y 9727 nund anTe® nx? Sax
753 w2121 7°0° P 7172 07K TR 71973 D92OWnnw 1170 7910 Mizn paw *ona

But after their descent below, to refine through their occupation with Torah and mitzvos, for the
Torah is “the dust of Yaakov,” Z’eir Anpin of Atzilus, and the mitzvos are in Malchus and are called
“the commandments of the King,” that is, they draw down the revelation of the Infinite Light,

blessed be He, called “Singular,” which is enclothed in Keser Elyon

After their descent, the souls refine the world through Torah and mitzvos. The Torah is “the dust of Yaakov,”

£

Z’eir Anpin of Atzilus, and the mitzvos, “the King’s commandments,” are in Malchus; through both they

draw down the Infinite Light called “Singular,” which is clothed in Keser Elyon.

NOWNA ’y 993 9907 9732 1KY 2PY° 0¥ IR K717 P 1997 PRI PPN K12 79AN% qUY)
23 (27y 12 q73) (IR °D2 17127712 1°°91 19107 POY 7Y 12 0°3°Wnnw N30 7N

(so that it be drawn and revealed in Z’eir Anpin and Nukva of Atzilus; and therefore Z’eir Anpin is
then called “the dust of Yaakov,” which is not within the category of number at all, through the
drawing down of the light of Keser that is drawn into it through occupation with Torah. And see the

Ramaz on Parshas Emor) (folio 96b), regarding

This light is revealed in Z’eir Anpin and Nukva of Atzilus. Z’eir Anpin, receiving the light of Keser through
Torah study, then becomes “the dust of Yaakov,” entirely above number; the Ramaz on the Zohar’s Parshas
Emor is cited.

NOWNM MY WYNRY RV 01D KT RPOPW 2pY° 110 SUM0Y2 q0YNR RPOPY 2py° KT O
M2 PNy

“And on this, the complete Yaakov was crowned with his crowns,” etc.: “the complete Yaakov” is
the inner dimension of Z’eir Anpin, and “was crowned with his crowns” is the drawing-down of
Atik, etc.;

The Zohar there says that “the complete Yaakov was crowned with his crowns,” which the Ramaz explains as
the inner dimension of Z’eir Anpin crowned by the drawing-down of Atik.
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see there. And in Me’orei Or, letter ayin, section 24, he explained: Binah (understanding) is called
afar (dust), “dust of gold.” And see [Midrash] Rabbah on Bereishis (chapter 12 and parashah 16).
And this is what is written of the future: “And the light of the moon shall be,” etc.,

Me’orei Or notes that Binah too is called “dust,” as in “dust of gold.” The future is described in the prophecy
beginning “And the light of the moon shall be.”
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“and the light of the sun,” etc., which is the ascents of Z’eir Anpin and Nukva higher and higher, as
is written elsewhere; and this is through the drawings-down brought about by the Torah and
mitzvos. And this is the matter of their ascent from the level of “one” to the revelation of the level of
“Singular.”

The prophecy that the moon’s light will be like the sun’s, and the sun’s sevenfold, describes Z’eir Anpin and

Nukva rising ever higher through what the Torah and mitzvos draw down. This is their ascent from the level
of “one” to the revelation of the “Singular.”
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But as for the dust, which is the level of the Torah of Atzilus, being called by the name of Yaakov,
and the level of “the number of the fourth part” being called by the name of Israel, when the level

of Israel is above the level of Yaakov:

A question follows: why is the “dust,” the Torah of Atzilus, named for Yaakov, while “the number of the
fourth part” is named for Israel? Israel is a higher name than Yaakov.
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the explanation is that the root of the level of Yaakov is higher than Z’eir Anpin, which is called
Israel; for it is drawn from the very Yesod (foundation) of Abba, which is above Z’eir Anpin, only
that it lowered itself and was drawn below Z’eir Anpin.

The answer is that Yaakov’s root is higher than Z’eir Anpin, which is called Israel: it comes from the Yesod of
Abba itself, above Z’eir Anpin. It only lowered itself and extended below Z’eir Anpin.
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And this is the meaning of [the name Yaakov as]| yud-akev (yud and heel): that the yud, Yesod of
Abba, is drawn below to the level of the heel; whereas Israel, Z’eir Anpin, is below the level of Yesod
of Abba. And so too below, in divine service, the level of Yaakov “runs through from end [to end],”
etc.,

The name Yaakov is read as yud-akev, “yud” and “heel”: the yud, the Yesod of Abba, reaches down to the

“heel,” while Israel, Z’eir Anpin, stands below the Yesod of Abba. In divine service, Yaakov is like the middle
bar of the Mishkan that “runs through from end to end.”
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for through the arousal of great compassion he reaches the level of “service as a gift,” the level of
the revelation of the inner dimension of the heart, as mentioned above. And therefore it is written
specifically, “Who has counted the dust of Yaakov”: for through the level of Yaakov one reaches the
revelation of the level of Torah.

Through arousing great compassion, Yaakov’s attribute, a person reaches “service as a gift,” the revelation
of the inner dimension of the heart described earlier. That is why the verse speaks of “the dust of Yaakov”:

through Yaakov’s level one reaches the revelation of Torah.
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And this is “And I bore you on eagles’ wings”: this is the attribute of Yaakov; and through this
specifically, “and I brought you to Me,” truly.

So too, “I bore you on eagles’ wings” describes Yaakov’s attribute, compassion, and through it, “I brought
you to Me,” truly near.
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Now, in the meaning of “the fourth part (rova) of Israel” there are two interpretations. The first: a
fourth part; and this is acts of kindness (gemilus chassadim), and likewise all the practical mitzvos,
which are at the level of the Asiyah of Atzilus, which is the fourth level.

“The fourth part (rova) of Israel” has two meanings. First, a quarter: acts of kindness and the practical
mitzvos, which belong to the Asiyah of Atzilus, the fourth of its four levels.
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The second: a term for four (along the lines of what the Ramaz wrote on Parshas Emor) (folio 102b),
regarding “on the tenth (be-asor) of the month,” that asor means that it includes all ten; see there.
And this too is true, for in the Asiyah of Atzilus, too,

Second, rova as “four”: the Ramaz similarly explains asor, “the tenth,” in “on the tenth of the month,” as in-
cluding all ten. Here too, the Asiyah of Atzilus holds all four levels.
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which is Malchus of Atzilus itself, there are all four levels mentioned above: for there is the level of
Keser Elyon, which is drawn specifically into Asiyah, as mentioned above in the explanation of
“even (af) made it,” and as a matter of course the levels of thought and speech, which are below the

level of Keser, are drawn as well.

Malchus of Atzilus contains Keser Elyon, which is drawn specifically into action, as explained on “even made
it,” and with it, as a matter of course, thought and speech, which are below Keser.
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It follows that all four levels are in Asiyah itself, which is the fourth part; therefore it is also a term
for four.

So all four levels are present in Asiyah, the fourth part, and rova also means “four.”
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(And see the Arizal’s Likkutei Torah, Parshas Balak: he wrote, on the meaning of “the fourth part of
Israel,” the four yuds of the Name Av (72); and he explained this in Sha’ar HaYichudim, chapter 8:
that they are neshamah of the neshamah, and nefesh, ruach and neshamah, etc.

The parenthesis cites the Arizal’s Likkutei Torah on Balak, which reads “the fourth part of Israel” as the four

yuds of the Name Av (72). Sha’ar HaYichudim explains them as neshamah of the neshamah together with ne-
fesh, ruach and neshamah.
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It is thus understood from this that the matter of the descent of the souls for the sake of ascent is
that through this descent and the refinement of the animal soul they are elevated and merit the
revelation of the level of neshamah of the neshamah, which is the fourth level, very high, exalted
above the three levels of nefesh, ruach and neshamabh;

From this the descent for the sake of ascent is understood: through the descent and the refinement of the an-

imal soul, souls rise to reveal the neshamah of the neshamah. That is a fourth level, far above nefesh, ruach
and neshamah.
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and this is also the ascent from the level of the unity of “He and His vessels (ihu vegarmohi) are
one” to the level of the higher unity of “He and His life-forces are one.” And see Etz Chaim, Sha’ar
41, chapter 7. And this too is along the lines of what is written in the Zohar, Beha’aloscha) (end of
152a): “and the neshamah of the neshamah,” etc.; see there.

It is also a rise from the unity of “He and His vessels are one,” the Infinite united with the vessels of Atzilus,

to the higher unity of “He and His life-forces are one,” with the lights themselves. The parenthesis cites Etz
Chaim and the Zohar on Beha’aloscha, which speaks of “the neshamah of the neshamah.”
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And one may further say that the meaning of “the fourth part of Israel” is as is written in Etz
Chaim, brought in the Ramaz on Parshas Vayeitzei (folio 150a), on the verse “And behold, Havayah

stood over him”:

A further reading of “the fourth part of Israel” comes from Etz Chaim, quoted by the Ramaz on the Zohar’s
Vayeitzei, on the verse “And behold, Havayah stood over him” in Yaakov’s dream of the ladder.

7Y 579y 15 NIaATA 712 1511 0210w D1 wrN 10 1Y2IR 17 NN KIT PV MPTA nYoanw
that the ultimate greatness (gadlus) of Z’eir [Anpin] is when it has four, etc.; and this is what our
Sages, of blessed memory, said, that the ladder had four steps, etc. End of quote; see there.

There it says that Z’eir Anpin reaches its full greatness (gadlus) when it has four [levels], which is why the
Sages say the ladder had four steps. Kehot traces this saying to the Rambam’s Guide for the Perplexed, Part
2, chapter 10, which cites the Midrash Tanchuma.

139777 AND3W MMM 3 0°9wnl $7I0 990mY AR NT PR NSN3 CIww 5973 M WER 1Im
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Now, it can also be said that these two levels, of “Who has counted” and of “number” mentioned
above, are drawn from the two levels in Keser: that is, that there be the level of a number that can-
not be counted is through the revelation of the level of Arich Anpin, the root of the emanated
beings;
Finally, the verse’s two phrases may come from the two levels within Keser. The numbered-yet-countless
comes from the revelation of Arich Anpin, the root of all emanated levels.
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whereas the level of “Who has counted,” which is what is not within the category of number at all,
is through the drawing-down from the level of Atik, which is a level above even the root of the em-

anated beings; and this is “before One, what do you count?”

“Who has counted,” that which is beyond number altogether, comes from Atik, which is above even the root
of the emanated levels. This is “before One, what do you count?”

“OMIY AIRM 7AW N VAN D7Y (kY 27opT) MW 2N ’D M ARD 27V K”N2 ARAND P 19
167 3y

And something close to this was explained elsewhere, on the statement of the Zohar in Parshas

Chayei Sarah (123a) on “And the life of Sarah was a hundred years,” etc.

Something similar is explained elsewhere, on the Zohar in Parshas Chayei Sarah on “And the life of Sarah
was a hundred years.”

IN ONE’'S AVODAH

Contemplating G-d’s greatness and coming to love and awe is not enough: without bittul and self-sacrifice
above reason, a person’s love will not endure and he may fall from his level. The refinement of the animal
soul comes from the soul’s will above understanding, and it shows most in action: studying Torah when one
does not want to, or holding back from a desire, only because it is G-d’s will.

QUESTIONS FOR DISCUSSION

1. Why is sand “within the category of number” and yet beyond counting, while dust is not in the category of
number at all?

How can the same exaltation of Malchus both make the creatures separate and give them their life?
Why can knowledge and contemplation not refine the “Tree of Knowledge” in the soul, and what can?

Why is the Supernal Will revealed specifically in action, and especially in acting against one’s own will?

ok W

In what sense is “one” still a number, and what does it mean for the souls to rise from “one” to the
“Singular”?
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PARAGRAPH 1

1

Bilam’s blessing: “Who has counted the dust of Yaakov,
and the number of the fourth part of Israel?” The whole
maamar is an explanation of this verse.

Numbers 23:10:373 72712
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Y 1NN

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

100 K21 1727 R'? WK 21 21D

Hoshea’s promise that the number of the children of Israel
will be as the sand of the sea, which can be neither mea-
sured nor counted. The Alter Rebbe uses it to show that
Israel’s “number” is numberless.

Hosea 2:1°x:"2 yuiin

Dipna 1771 1987 K?) TYRY WK 030 2iND PR3 180n M
PII72K 223 D7 T DOX "RYX? 77 TN

Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

3

The bronze Sea of Shlomo’s Temple stood on twelve oxen,
three facing each direction, “and the Sea was upon them,
above.” The Alter Rebbe reads the Sea and the oxen as lev-
els in the spiritual worlds.

II Chronicles 4:4"7:’7 2 0°1°1 *127
R ooIp Yty MIiny DI YRY qp2 TRy ooawthty iy
221 MoynYn DIP?Y DN AT 03B AYPYY 1233 OB MUY
773 07NN
It stood upon twelve oxen, three looking toward the north,
and three looking toward the west, and three looking toward
the south, and three looking toward the east; and the seawas
set upon them above, and all their hinder parts were inward.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 5

a4
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The Torah tells G-d before creation that if there is no host
and no camp for the King, He has nothing to reign over,
and if there is no people to praise Him, there is no glory

likuteitorah.com/likkutei-torah/balak/2/

for the King. The Kehot note gives this as the source of
“there is no king without a people.”
Pirkei DeRabbi Eliezer 3:5°71:°3 71¥°9 277 °p19
.D‘?th nR Rﬁ;‘? AN AR 1IR3 X0 7192 WITRA TYINI TR
- Tow? MM T OXY KIF PR DX DRIy 127 e 17 N
Sy Ti23 KIT MY OR TR POPRR DY X OX) 77940 X An DY
2 ATRE PYINI 02 (1R MR 40 2791 0PI 11X Ynw 799n
.91 PN 1Y 97 (1,1 UPwn) TRRIY 023V DR K12 NI
.M3%Pn ANISPR PR 0%y A7 PRY N15%R 9D :0°nIm 1InK 1XIN
<o M2 PIY TIT N2 MIDTRN 207707 1R 1IM
Forthwith the Holy One, blessed be He, took counsel with the
Torah whose name is Tushijah (Stability or Wisdom) with
reference to the creation of the world. (The Torah) replied
and said to Him: Sovereign of the worlds ! if there be no host
for the king and if there be no camp for the king, over whom
does he rule? If there be no people to praise the king, where
is the honour of the king? The Holy One, blessed be He,

heard this and it pleased Him. The ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

PARAGRAPH 6

5

oy X9a 79n PR
The Torah tells G-d before creation that if there is no host
and no camp for the King, He has nothing to reign over,
and if there is no people to praise Him, there is no glory
for the King. The Kehot note gives this as the source of
“there is no king without a people.”
Pirkei DeRabbi Eliezer 3:5°7:"1 71372 2377 °p12
.07997 NR K127 MW ARWY 1IR3 KIT 92 WiTRT YY1 TR
- T7%2 Ma0® PR DR X2Y TR OX 007197 1127 0w 2 1w
2w 17923 N7 My K Ton? 1oYRR DY X XY 277in Xl mn oy
T2 YATRI PYINI 02 1179 70K L3P 2791 0PI 1R yuw 7990
.91 PIwn) 1Y 77 (70,1 PPwn) INRIY 07197 DR K127 NI
.Mo%n AN PR 07y AP PRY MDYR 2 070 10K 1R
<o M2 TIT N2 MOTRN 207707 1R 171
Forthwith the Holy One, blessed be He, took counsel with the
Torah whose name is Tushijah (Stability or Wisdom) with
reference to the creation of the world. (The Torah) replied
and said to Him: Sovereign of the worlds ! if there be no host
for the king and if there be no camp for the king, over whom
does he rule? If there be no people to praise the king, where
is the honour of the king? The Holy One, blessed be He,
heard this and it pleased Him. The ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) - Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

57



LIKKUTEI TORAH - PARSHAS BALAK - MAAMAR 2

PARAGRAPH 8

6
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At the beginning of Sha’ar Seder ABYA, Etz Chaim says
that when the expansion of the Infinite Light reached the
tenth vessel of Atzilus, “a screen and a curtain” was made
there, dividing Atzilus from the worlds below. The Alter
Rebbe identifies it with the exaltation of Malchus.
Sefer Etz Chaim 47:2°2:1"2 0> vy
» P NPAIR T2 M3 PR mnty T b 1°an a1 aam ...
Y RIT 19w IR MDOIR 0D WY O 7080 1 AR T MPORR
RIP1 7199 MDRRT 71172 7Y IRP21 7 Rp3 199 ©710 nabyn mnon
D 19IPT 99D ANy R¥MI ARNN N TWYa 101 7R Y 191 Cn
O”X 1°2 0YND 01 NOWY1 NdnT °d 72% Ronn R ’?JPTJ nM9oRR
TR WAPNIw X OR"M20 NPapn MPUIRT T102m) MIDURR P
Jon nwyIw 2% 111°377 IR NP1 1”231 12102 73179y oM 07RA

.o IRPI2T RV ﬂ'?JPD 17°%°17 131 72 577an
Sefer Etz Chaim (Public Domain)
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“Is there any number to His troops?” The Alter Rebbe uses
it for the created hosts, which are divided into separate
beings and yet are beyond number.
Job 25:372:7175 21°R
AR DIP2RY 1799 PTITI? 1900 UL
Is there any number of His armies? And upon whom doth

not His light arise?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 11

8

10

IAN WA RIAW

Kehot’s note points to where this is explained further: The
Rebbe Rashab’s maamar “(5654) *nx1 0°n.
KEHOT'S NOTE
Nk ak=thika il

7R OW R NI

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5}{ nno) InIPna™n
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In Pasach Eliyahu, Eliyahu says that within the Sefiros is
the Name that is “the path of Atzilus,” “the watering of the
tree, with its arms and branches, like water that waters a
tree, and it grows through that watering.” The Alter Rebbe
takes the water as the flow of the Infinite Light.
Tikkunei Zohar 17a:19-22273-1"°:X > 9717 °1pN
RIPPKRD *PWRT RO . (MDIRY R”1) 1231 131772 RIPRT PPw IR
M0 N0 MY NPY RIT NIR ORI 127 .PPY RITT2 230K
RDIA? RNAWID AR WP XITM LIPPA1 KITT2 RIPRD pwRT
29291 19T 1 Don RIP1T DD 11T N0 31 LRI 0N MR
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12

13

14

15

16

17

18
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51 R°2391 RIT°01 RWRW 7I7aR NPODRY LRYINY XMW DRI
121 PN PRI NPM (PAWYY) 1IVT KRNI PRYT PPI9R RYIRD
JPRAM PRDY 1102 NN PR LPRDY 1102 RYTIDNWRY LKW1

555 Y797 92 N9 ORNN ORDPYN IRYTIANYR TR
Constantinople, 1740 (CC-BY-NC)

5”12 980R M 1772
The Kehot note places the discourse cited here earlier in
Likkutei Torah, in Parshas Bamidbar.
KEHOT'S NOTE
127120 Y7

7190w MR T an P2 270m
Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
JRID 78R P Y R-XIPM N7MIRA

oy K92 %R PR
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
.K 10 2792 AR .[3] . (D) .X"1TD2

WO PRM NANCY . . MINWANT PN ox

Kehot’s note points to where this is explained further:
Hemshech 5672.
KEHOT'S NOTE
MIRWINT M2 ¥R ROW 110 *9n »na by namonT [n”wpb:] ow 1270
19 MR M RD MIREY N RITONZY MRWINT "0 1R N0 ny
MY NINDYNT CMaa RIAW 10 ralabk] MNoYNM *nan avyne 1 o7
MRWINAT MPanan 1me N chn »naa7 90 10 127 ooy kY
.2P°Y 170N N0 O3 IRT LPTR Y A0 279N qwnT — sy

n”y: wrn

Kehot’s note points to where this is explained further:
Derech Mitzvosecha.
KEHOT'S NOTE
.79 .R”9) 1IRM2T 09I W nPnay 02 Y3 L(R7D) ¥R 970 3w v
LXLTOP TPMIZN 77 .2, 7P RN AR L[D] .8

0% °pan on

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
700 7797 NIR RPRN AR

P7IAN2 W”nd

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2 ,Xp A7

2% yaw KD PN

Among the things that are never satisfied, Proverbs lists
“the earth that is not sated with water.” The Alter Rebbe
refers to his discussion of it in another discourse.

Proverbs 30:161v:°7 “own
737 TIRRTRY WRY 091 AYAR-RD PN Om7 733 PRy
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The grave; and the barren womb; The earth that is not satis-
fied with water; And the fire that saith not: ‘Enough.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13

19 iR Fh R e
David’s blessing ascribes greatness, might and the other
attributes to G-d. The Alter Rebbe reads it as saying that
the attributes of Atzilus belong wholly to G-d, nullified to
the Infinite Light clothed in them.

I Chronicles 29:118”°:1”3 X 0°1°71 127

YN D3 9373 T MRIT NWENT MM NPT M A
WR? 93% Ryannm nannan A7

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 14
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“For Havayah Elokim is a sun and a shield.” The Alter
Rebbe reads Havayah as the light, like the sun, and Elokim
as the shield that conceals it so that creatures can exist.
Psalms 84:1227°:778 0°%°11n
:0°MN32 0°9777 2307yan° R °1 102 79291 10 0P 7 13 wny 03
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15
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The Kehot note quotes this discussion of the words: the
life-force said here to come from the exaltation is not the
inner light that clothes itself in the creatures to animate
them.
KEHOT'S NOTE
NP IR P02 By aan PR At PN 571 :17390 APPR Ine 177
@Al 1R S1N°1D NP MIRT AT onPnae 0°R12373 wahnnw »o1n
PR aMaan vy qwnal TONN PN2ANY N1NN DAw ROR 027017 °Nan
W7y ,0°K72172 100N

22 T1OIR 1R MR W DR DOPON 12T

“And Elokim spoke to Moshe and said to him, ‘I am
Havayah.’” The Alter Rebbe uses the two Names in one
verse to show that the concealment of Elokim is not a
complete hiding of Havayah.
Exodus 6:2°2:) minw
23R PR IR TYNTOR 0°PPK 1277
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And G-d spoke unto Moses, and said unto him: ‘I am the
L-RD;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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“Therefore the rulers say, ‘Come to Cheshbon.’” The
parenthesis refers to an explanation of this verse in which
Malchus of Atzilus is called cheshbon, “reckoning.”

Numbers 21:27173:X”3 72712
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Wherefore they that speak in parables say: Come ye to

Heshbon! Let the city of Sihon be built and established!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The heavens are My throne.” The bracketed note says
that elsewhere this verse is explained as referring to the
high root of the screen, which is also called a throne.
Isaiah 66:1°X:1"0 17 yw°
730 VPN M2 MK 931 O TINT) VK02 DY T MK 2
SNMIR DIpR M=K
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16

25 2”102 YW n”ya
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X2
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The first chapter of Etz Chaim’s Gate of the Throne of
Glory, which the Kehot note names, explains the Throne as
lights descending from Atzilus into Beriah. The bracket
cites it for the screen, which is also called a throne.

Sefer Etz Chaim 46:1°X:1"2 0°°n vy
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There “I am a shield for you” is explained as the “shield of
Avraham”: Avraham is boundless Chesed that holds noth-
ing back, so that he even wished Yishmael to live forever,
and the world needs a measure that limits that kindness.
KEHOT'S NOTE
N ,2°R™MN2
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28

29

30

31

32

33
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G-d’s words to Avram, “I am a shield for you.” The bracket
refers to a discourse on this verse about the “shield.”

Genesis 15:1°R:1”t n°wx"2
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After these things the word of the L-RD came unto Abram in

a vision, saying: ‘Fear not, Abram, I am thy shield, thy re-

ward shall be exceeding great.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The discourse on “And the curtain shall divide for you”
starts from Etz Chaim’s teaching that there is a parsa, and
from the Talmud’s statement that the Second Temple had
thirteen curtains, seven of them for its seven gates, and
says that the Temple courtyard corresponds to Malchus of
Atzilus.
KEHOT'S NOTE
2,22 R™MN
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“And the curtain shall divide for you” between the holy
and the Holy of Holies. The bracket refers to a discourse
on this verse about the curtain between the worlds.

Exodus 26:33377:1"3 mnw
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And thou shalt hang up the veil under the clasps, and shalt

bring in thither within the veil the ark of the testimony; and

the veil shall divide unto you between the holy place and the

most holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Elazar expounds “as the sand of the sea, which can
be neither measured nor counted”: the sand of the sea has
no count and is not subject to measure, and so too Israel.
The text cites it on the image of sand.

Zohar, Pekudei 14:88-96173-11"0:7" *T1p0 7M1 120

(27yo 7377) 27ma

The Kehot note says that the wording of this Zohar passage
is copied out in Or HaTorah there.
KEHOT'S NOTE
0P *Y R-RIP™ N7MINA PRy Nwbn
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“Lift up your eyes on high and see: who created these? He
who brings out their host by number.” The Alter Rebbe
reads “who ... these” as the Name Elokim, the source of
number.
Isaiah 40:26%72:n °yw°
D‘?:‘? ONIE 790N R>¥IND APR KI27°M IR 02y DIMTINY
7Y KD WK 7D 7oRKY 009K 390 X7 0w
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Lift up your eyes on high, And see: who hath created these?
He that bringeth out their host by number, He calleth them
all by name; By the greatness of His might, and for that He is
strong in power, Not one faileth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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PARAGRAPH 18
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“And these are the kings who reigned in the land of Edom
before a king reigned over the children of Israel.” The
Alter Rebbe reads the kings as the world of Tohu, whose
sparks fell and must be refined.

Genesis 36:31x”7:1"% N"wK12
(2R 2227 T2R72h *307 DVTX IR 137 TR 0729 oK)
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 19

35

36
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Kehot’s note points to Zohar II, 254b for these words.

Zohar 11, 254b2a ;7137 2°mt
KEHOT’'S NOTE
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Etz Chaim explains that the refinement of the 288 sparks
depends on the supernal thought, Abba, which is
Chochmah, citing the Zohar on Pekudei: “in thought they
were all refined.” Kehot gives it as a source for the saying
here.

Sefer Etz Chaim 18:5°71:1™ 0n vy
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Reish Lakish’s teaching, “Adorn yourself and afterwards
adorn others,” derived from the verse “Gather yourselves
and gather together.” Here it shows that the one who re-
fines must first be refined.
Bava Metzia 107b:15170:2 17p RY”%n K22
PiP°3 ;AP 10K ,XI0IT RTIAK RIX K7 AP? M X1 2172 137
207 T°3Y 20 LRI VAP I RO KV 3P 7 K 1w
73 0K TRLY LIYR WP W MR IR WTIPDNI” :2°0IM
10K VTP
William Davidson, Vocalized Aramaic (CC-BY-NC) ' l
Sanhedrin 18a:11x™:X 1™ 1"17110
RLOWD M1 R .APY RIWIR INIX PIT IRDOWD .17 2973 173 13
MRY WP WEIPNTT 22097 21707 220 IR AP 103077 KD R
DK U 12 K1 LY VU 07ph v
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38

39
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42

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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nwas KXY 0w 1uba 710

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
(N7 D) K1 2Py "D

nwas XY 0w 1uba 71t

The Sifrei says that David conquered Aram Naharayim and
Aram Tzova before completing the conquest of the Land,
and G-d said to him: the Jebusites next to your palace you
did not dispossess, and you go off to conquer distant
lands? The Alter Rebbe uses it for refining what is near be-
fore what is far.

Sifrei Devarim 51:1°X:X”1 0°727 *190
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(Devarim 11:24) "Every place where the soles of your feet
tread will be yours": If (the purpose of this is) to teach about
the boundaries of Eretz Yisrael, this is already written, viz.
(Ibid.) "From the desert and the Levanon, from the river, the
river Yerath, until the western sea shall be your border."
What, then, is the intent of "where the soles of your feet
tread"? He told them: Every place that you conquer, aside
from these (specified) places shall be yours. — But perhaps

this gives them license ...
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Etz Chaim’s Gate of Atik, chapter 1, explains how Atzilus
was rectified from the Names Mah and Ban, beginning
with Atik, the inner core of Keser, which takes its share of
each and refines from the refinements in Ban. Kehot gives
this chapter for “first Keser is refined.”

Sefer Etz Chaim 12:1°X:2”> 0>n vy

Y71 a0 21m

The Kehot note gives this as the place where the Maggid’s
own teaching on Keser being “black before the Cause of
causes” is printed in his collected teachings.
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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In Tikkun 70 the Tikkunei Zohar says that the supreme
Keser, “though it is a primordial light, a clear light,” is
“black before the Cause of causes.” The Maggid read the
blackness as Keser’s bittul.
Tikkunei Zohar 135b:1°X:2 77%p 711 *11pn
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Tikkunei Zohar - Vocalized (Public Domain)
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The Kehot note points there on Keser being above all the
Ten Sefiros.
KEHOT'S NOTE
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“I am black and comely.” The Alter Rebbe refers to his ex-
planation of this verse for the theme of “blackness” as
bittul.
Song of Songs 1:5°71:’k 0°7°wi1 1w
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’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Kehot note gives these places in Or HaTorah for the
explanation, mentioned here, that keser means silence.
KEHOT'S NOTE
D .70pNN Y P‘?J D N”MIR .2 ,T0pNn AT 2-972 NPWRI2 NUMIR ARA
L7221 .77y 1ANNRY

91 9% no

Elihu says, “Wait for me a little, and I will tell you.” The
Alter Rebbe reads kater, “wait,” as related to keser and to
silence.

Job 36:2°3:% 21K
:0°5n 7iPKY TIY °2 TR Y PPN

Suffer me a little, and I will tell thee; For there are yet words
on G-d’s behalf.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rabbi Akiva’s saying, “A fence for wisdom is silence.”
Here the fence around Chochmah is Keser, the level of
silence.

Pirkei Avot 3:1337°) max mwn
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Rabbi Akiva said: Merriment and frivolity accustom one to

sexual licentiousness; Tradition is a fence to the Torah;

Tithes a fence to wealth, Vows a fence to abstinence; A fence

towisdom is silence.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Yaakov’s words, “I am too small for all the kindnesses.”
The Alter Rebbe refers to a discourse on this verse.

Genesis 32:11x87:27% n°wX12
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I am not worthy of all the mercies, and of all the truth, which

Thou hast shown unto Thy servant; for with my staff I

passed over this Jordan; and now I am become two camps.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Near the end of the discourse “Many waters,” the Alter
Rebbe says that one should seek G-d’s very essence rather
than reward, and that it is drawn down through the
mitzvos: the 613 commandments of the Torah and seven
of the Sages are 620 “pillars of light,” the numerical value
of keser, drawn from the Gulgalta, the level of Keser that
mediates between the Emanator and the emanated.
KEHOT'S NOTE
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“We have a little sister.” The Alter Rebbe refers to the end

of the discourse “Many waters,” where this verse is
discussed.
Song of Songs 8:8'1:’11 0> Wi 1w
:M27127°Y 03°2 1NNRY TYITn A7 PR 07TYY 130R 117 Ning
We have a little sister, And she hath no breasts; What shall

we do for our sister In the day when she shall be spoken for?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/balak/2/

13 1137 91 P10D 7Y 7R3

PARAGRAPH 22

54

55

56

NITONT RIT2NR 2 177

The Talmud explains that the nations, while serving other
powers, call G-d “the G-d of gods.” The Alter Rebbe uses
the phrase for a level that holds a little bittul alongside a
full sense of separate self.
Menachot 110a:5-61-"11:X >*p Ninn
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Wikisource Talmud Bavli (CC-BY-SA)
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“Have you seen a man wise in his own eyes? There is more

hope for a fool than for him.” The Alter Rebbe applies it to
wisdom that has become a source of self-importance.

Proverbs 26:1227:173 “5wn
3% 27037 MPN PPY3 037 UK XY
Seest thou a man wise in his own eyes? There is more hope

of a fool than of him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And Moshe spoke to the heads of the tribes.” The paren-
thesis refers to an explanation of this verse on the forming
of the rectified Keser.

Numbers 30:2°3:"2 72722
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And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath

commanded.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For with You is the source of life.” The parenthesis refers
to an explanation of this verse on refining the souls’ ne-
fesh, ruach and neshamabh.

Psalms 36:10:1*% 0°%°7n
(IR T7IR2 0°°0 2P0 ARy
For with Thee is the fountain of life; In Thy light do we see
light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
qan°en
“Who will make you as a brother to me.” The parenthesis
refers to a discourse on this verse about the souls of
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Binyamin.
Song of Songs 8:1°X:’n 0°7°Wi W
9 K7 D3 TR PINI NN 1K TV P37 XD am
Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would kiss

thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And these are the ordinances.” The parenthesis refers to
a discourse with this opening.
Exodus 21:’K:x”3 mnw
:07730? DN YK DPLEYRT 17K
Now these are the ordinances which thou shalt set before

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And I will sow the house of Israel and the house of
Yehudah with the seed of man and the seed of beast.” The
parenthesis refers to a discourse that discusses this verse,
quoting it without “and the house of Yehudah.”
Jeremiah 31:2713:x”% 17>
Y AT PITNRY PRI 2NN MY UOND DK3 D) 13
T2 YN 0T
Behold, the days come, saith the L-RD, that I will sow the
house of Israel and the house of Judah with the seed of man,
and with the seed of beast.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“A man who brings from you an offering to G-d, from the
animals.” The parenthesis refers to an explanation of this
verse.
Leviticus 1:2°2:°X X7p”
TR M2 1377 02 P23 DTN BIPK NYRNY X *137PN 13T
10212727 DK 12710 IRET712) 1927710 NRian
Speak unto the children of Israel, and say unto them: When
any man of you bringeth an offering unto the L-RD, ye shall
bring your offering of the cattle, even of the herd or of the
flock.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“On the eighth day he sent the people away,” at the end of
the dedication of Shlomo’s Temple. The parenthesis refers
to a discourse on this verse.
1 Kings 8:663170:’1 X 09591
DM DN 1977 TPRITNN 1972 DYTNN Ny pnwn o2
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On the eighth day he sent the people away, and they blessed
the king, and went unto their tents joyful and glad of heart
for all the goodness that the L-RD had shown unto David His
servant, and to Israel His people.

likuteitorah.com/likkutei-torah/balak/2/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall eat, eating, and be satisfied.” The parenthe-
sis refers to a discourse on this verse.
Joel 2:26175:2 oxy
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And ye shall eat in plenty and be satisfied, and shall praise
the name of the L-RD your G-d, that hath dealt wondrously
with you; and My people shall never be ashamed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tree of Knowledge of good and evil in the Garden of
Eden. The Alter Rebbe uses it for the mixture of good and
evil in choice that flows from knowledge.
Genesis 2:9°0:’2 N°WX12
Y1 PaKDY ) M¥IN? TN YYPD ARTRITTR DRYY N npsn
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And out of the ground made the L-RD G-d to grow every tree
that is pleasant to the sight, and good for food; the tree of
life also in the midst of the garden, and the tree of the
knowledge of good and evil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For He is your life.” Recognizing this is the good use of
knowledge, from which love of G-d arises.
Deuteronomy 30:20°3:"2 0127
TR TINY T R 23 43777 2p3 Yuwy PRON MK AN
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to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,
to give them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“G-d has made the one opposite the other.” The Alter
Rebbe applies it to the good and evil that stand opposite
each other in knowledge.
Ecclesiastes 7:1477>:t noip
ey Tlfg'ﬂ?;}]’? M-NR 03 X7 Ay 02 2jv2 1 2w o2
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In the day of prosperity be joyful, and in the day of adversity
consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

63



LIKKUTEI TORAH - PARSHAS BALAK - MAAMAR 2

PARAGRAPH 25

67

68

69

70

102 A1 7T 291152

Rabbi Yosei HaGelili teaches that the righteous are judged
by the good inclination, the wicked by the evil inclination,
and the beinonim by both. The Alter Rebbe uses it for a
state in which good and evil take turns.
Berakhot 61b:2-3°3-°2:2 X”0 N1>72
2297 NIV LTURIT 290 137 DTS MK 23T "pi 221 XD
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There is a teaching : R. Jose of Galilee says : The good im-
pulse controls the righteous ; as it is said, "My heart is
wounded within me" (Ps. cix. 22). The evil impulse controls
the wicked ; as it is said, "Transgression speaketh to the
wicked, in the midst of the heart, There is no fear of G-d be-
fore his eyes" (ibid, xxxvi. 2). Both impulses control average
people ; as it is said, "Because He standeth at the right hand
of the needy, to save him from them ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Rivkah is told that two peoples are in her womb and that
one shall prevail over the other. Here it pictures good and
evil prevailing by turns.
Genesis 25:23372:717 N°wX12
OXPR OXPY 17727 Tynn 0onK? *30 71023 0703 239 A7 7 TR
VS T 3N N
And the L-RD said unto her: Two nations are in thy womb,
And two peoples shall be separated from thy bowels; And the
one people shall be stronger than the other people; And the
elder shall serve the younger.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1110 TAND 1°7 QINA 17

“Behold, the man has become like one of us, knowing
good and evil.” The parenthesis refers to an explanation of
this verse on inner and encompassing knowledge.
Genesis 3:22273:) N"wKI2
12 DY) Y 290 NYTY M TND W DI 17 2PN IR
:0%¥? "M 2281 0707 vy 03 MR T N7Y
And the L-RD G-d said: ‘Behold, the man is become as one
of us, to know good and evil; and now, lest he put forth his
hand, and take also of the tree of life, and eat, and live for
ever.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“You have captured my heart, my sister, my bride.” The
reference is to the explanation of this verse in Likkutei

likuteitorah.com/likkutei-torah/balak/2/
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Torah on the Song of Songs.
Song of Songs 4:9°v0:’7 0°°w1 W
SIMEN PIY TAND PIYR AN *IN227 772 °NNK *I0227
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Arm men from among you for the army.” The reference
is to the explanation of this verse in Parshas Mattos.

Numbers 31:3'2:8"7 72722
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And Moses spoke unto the people, saying: ‘Arm ye men from

among you for the war, that they may go against Midian, to

execute the L-RD’S vengeance on Midian.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And Moshe assembled the whole congregation.” The ref-
erence is to the discourse with this opening.

Exodus 35:1%:7% nnw
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And Moses assembled all the congregation of the children of

Israel, and said unto them: ‘These are the words which the

L-RD hath commanded, that ye should do them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And you shall count for yourselves” the days of the Omer,
from the barley offering to the wheat offering. The refer-
ence is to the discourse on this verse.

Leviticus 23:1571:375 RIp”
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137770 NPnn NinaY

And ye shall count unto you from the morrow after the day

of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The man found “gathering wood” on Shabbos. The refer-

ence is to the explanation of this verse in Parshas Shelach.
Numbers 15:322772:1"1 72713

:N2WT 02 D73y WTPR TR NN 12703 PRI 1

And while the children of Israel were in the wilderness, they

found a man gathering sticks upon the sabbath day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Command the children of Israel ... My offering, My
bread, for My fires.” The parenthesis refers to the explana-
tion of this verse in Parshas Pinchas.

Numbers 28:2°2:175 72712
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Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“A maskil of Eisan the Ezrachite,” the heading of Psalm

89. The Alter Rebbe uses the name for the soul’s will that is
above understanding.

Psalms 89:1’X:v”D 0°2°71n

ST IPR? 22t
Maschil of Ethan the Ezrahite.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Tanya, chapter 18, explains that Chochmah is the source
of intellect and is above understanding and comprehen-
sion, which is why every Jew has faith above reason. The
Chochmah above

text cites it for

comprehension.

Ila’ah  being

Tanya, Likkutei Amarim 18:110°7nK *01p°% ;WK Pon ,x%In
N1
T2 DOTRRD O LPIRT Y DUWIT IPDR ORI 93 107
127 227 TRYY PNE” U3 ,MWIM NYTI 1 A2¥N7 XN AIMNTY
Dot e mPyRY XY LRITTPNWITRA 2P MM P2 0N
;71207 9988 07nD2 P37 - P93 AP XOAN NwMn N°71 NYTM
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SRy 700 IR - ”mnn;"n ”7y3” ’;r_gr;;‘ ng;ry‘ ,'17;ﬁ'?;3 ,”’ﬁu
Kehot Publication Society (CC-BY-NC)
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“See, I set before you today a blessing and a curse.” The
parenthesis refers to an explanation of this verse.

Deuteronomy 11:263172:X™ 0°727

:27R7 1272 010 07307 1017238 XY
Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Midrash lists six things that preceded the creation of
the world; Israel is among those that “arose in thought” to
be created. The Alter Rebbe uses it for the souls’ root in
“thought,” Chochmah and Binah.

Bereshit Rabbah 1:4"7:°X 1129 n°wX12
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“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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“Everyone who is called by My name, and for My glory I

have created him, formed him, even made him.” The Alter

Rebbe reads “even (af)” as adding a fourth, highest level,
drawn into “made,” the realm of action.

Isaiah 43:7t:2"n 11°yw°
PIPPY IR PRI PRI *TI207) w2 Xpaa 0D
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And wisdom, from where shall it be found?” Read as “wis-
dom is found from ayin (nothing)”: Chochmah comes
from the will above it.
Job 28:1227:1173 21K
:713°2 0P 7] 7K R¥RN TR 30m
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Midrash lists Israel among the things that “arose in
thought” before creation. The parenthesis uses it for the
souls’ root in Chochmah, called “thought.”

Bereshit Rabbah 1:4°7:°X 1129 n°wx12
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“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

AN2ND

Rabbi Chanina ben Sansan says that four opened with af
and perished with af: the serpent, Pharaoh’s chief baker,
Korach’s congregation and Haman. The text speaks of
three, and the Kehot note discusses the counts.
Bereshit Rabbah 19:2°2:%”> 127 n°*wx12
Y2 :7010 12 XI°3M 227 IAK - DIPPR 9K 3 AR YR DR 18R7
7P DY OODIRT WY W 1T 19RY AR 1TARIY AR 1NOY 11
aw) ,0°DIRT W AR TWRT DR MR (R:2 NPWRI2) W0 M
IR DR R AR :(T:10 12713) L,MIp DY omPN2 2R AR (f:n
21199117 INOR FIX?27 KD AR :(2%:77 INOK) 10
“It said to the woman: Did [af] G-d actually say...” - Rabbi
Hanina ben Sansan said: There are four people who began a
statement with af and perished by [divine] wrath [af], and
they are: The serpent, the baker [in prison with Joseph], the
congregation of Korah, and Haman. The serpent - “It said to
the woman: Did [af] G-d actually say...” The baker - “I, too
[af], in my dream...” (Genesis 40:16). The congregation of
Korah - “Moreover, [af] not to a land...” (Numbers 16:14).
Haman - “Moreover, [af] ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

NNT 23 N

“And yet even (af) this, when they are in the land of their
enemies, I will not reject them.” The Mikdash Melech, cit-
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ed here, reads it as G-d’s presence with Israel in exile.
Leviticus 26:447"1:1”2 XIp™
on?3% 0°n7YI7K2) 0 oKD 072K PRI ONiPR2 NRTOITN)
:DPRPX T °IX °3 DAX *N712 1977
And yet for all that, when they are in the land of their ene-
mies, I will not reject them, neither will I abhor them, to de-
stroy them utterly, and to break My covenant with them; for

I am the L-RD their G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

anyn o Nan

“Let all their evil come before You.” On this verse the
Midrash on Eichah says that Israel were struck with af and
are consoled with af.

Lamentations 1:22272:’X 2°R

"3 °yys23 7y *7 nY2Yy UKD W Y2 T DNyTRD Kap
217237 0K M

Let all their wickedness come before Thee; And do unto

them, As Thou hast done unto me For all my transgressions;

For my sighs are many And my heart is faint.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SNnon AN

“Also (af) my wisdom stood by me.” The Midrash reads af
as “anger” or strain: the Torah Shlomo learned with af is
what endured.

Ecclesiastes 2:9'0:"2 nbmp
% TTRY "IN X 0TI 107 MY 25n *npoim AN
So I was great, and increased more than all that were before

me in Jerusalem; also my wisdom stood me in stead.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

3 [RYPNI AR “NTRRY 171N

Rabbi Acha says that Shlomo said: the Torah I learned with
af, under strain, endured with me. The Kehot note says the
text quotes it with a change of wording.

Kohelet Rabbah 2:9°v:°2 129 nbmp
Yo M w03 .DPYITR C10? YRY Pdn onooim RPN
2912 1K ,079 12 131 IXTPI YIIN LT PR NT X? 00001773

min '?; n‘r:"?rp AR RAX 27 MR H 7Y "nnIn AR ..'l'?:"?tm

227N N2 PTYOR It RTHRY
“I grew great, and increased more than all who were before
me in Jerusalem; my wisdom, too, was sustained in me” (Ec-
clesiastes 2:9). “I grew great, and increased more than all
who were before me in Jerusalem” - who was before him in
Jerusalem? Was it not David his father? Four were called a
maneh son of a half-maneh: is one hundred dinars. This is a
metaphor for a great person whose father was unremark-
able. On, son of Pelet; the son of Tzipor; the son of Beor; and
Hezekiah. Two ...

Midrash Rabbah -- TE (Public Domain) » The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“I have gathered my myrrh with my spice.” The Alter
Rebbe refers to a discourse on this verse.

Song of Songs 5:1°X:’11 0°7°wi 1w

WATTDY Y RPN npatDy "in NN P2 nhX 1% NN2

:0°THT 119%) 1NY 0Oy 129K *27070Y °1 0Ny

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Rabbi Yehoshua ben Levi teaches that one who sees a rain-
bow in the cloud should fall on his face, as in “As the ap-
pearance of the bow ... and I saw, and I fell upon my face.”
The text cites it on the rainbow verse.
Berakhot 59a:1227:X ©”1 n1272
KX DPBYY K120 K2 2 12 UAT) *31 N IO 30 My
PPN RVY APY DOPORM” NI L3720 ImnRy wiv?
13¥3 NYRT DX NI 17 13 YW 227 0K 1TI09K "1 N
I 192 M R NYRI XL WY e 5y Moy Ty
TI0T X3 VAT DR KITPRI 77 0P 710 7Y K NI
29 .. TN27 — 79720 ORB L7720 ORT %212 ’?;r_g xnwp’?
... 27,810 RD°INn3 .02
R. Alexander said in the name of R. Joshua b. Levi : Thunder
was only created to break the pride of the heart ; as it is said,
"G-d hath so made it that men should fear before Him" (Ec-
cles. iii. 14). Also said R. Alexander in the nanie of R.Joshua
b. Levi :
upon his face; as it is said, "As the appearance of the bow

Who sees the rainbow should prostrate himself

that is in the cloud...and when I saw it, I fell upon my face"
(Ezek. i. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

The Talmud says that one who gazes at the rainbow shows
no regard for the honor of his Maker, citing this verse. The
text lists it among the sources on the rainbow.
Chagigah 16a:11x:X v n3°an
>37 ?X°7 K1 .0PiY7 X2 KDY i7 "0 Li1ip 7920 By on XYY B
12 DW37 012 19y M WK YR IXIRI” :2°NT ,NYR3 23A0n
27117122 NINT IR0 N7 2720 AA30 RN
William Davidson, Vocalized Aramaic (CC-BY-NC)

Nwpn N2
“As the appearance of the bow in the cloud on a day of
rain, so was the appearance of the brightness (nogah) all
around ... and I saw, and I fell upon my face.” The Alter
Rebbe reads the nogah as refined kelipas nogah rising as
returning light.
Ezekiel 1:28175:°k Dxp1°
NI 2°30 ANT N2 12 OWAT O3 1Y M IR NWRD X032
12T 2ip yRUK) *3972Y DERY NINY T1TI2D Nt AN
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As the appearance of the bow that is in the cloud in the day
of rain, so was the appearance of the brightness round
about. This was the appearance of the likeness of the glory
of the L-RD. And when I saw it, I fell upon my face, and I
heard avoice of one that spoke.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

aNIn ne°
“A woman of beautiful form” among the captives of war.
The parenthesis refers to a discourse on this passage.
Deuteronomy 21:11X”°:X” 0°7127
and seest among the captives a woman of goodly form, and
thou hast a desire unto her, and wouldest take her to thee to
wife;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
WOR P2R"
“And a man wrestled with him until the break of dawn.”
The Alter Rebbe refers to the end of a discourse on this
verse.
Genesis 32:257775:27% n°wx12
MWH NI2Y 7Y Iy WX PAN7 7127 2Py 0N
And Jacob was left alone; and there wrestled a man with him

until the breaking of the day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

571103 7Y PaR 1YY

Rabbi Yehoshua ben Levi teaches from “when he wrestled
(be-he’avko) with him” that they raised dust (avak) with
their feet up to the Throne of Glory. The discourse cited
explains this teaching.
Chullin 912a:18-19v">-1”7:X X”X 1°211
12 YWY 1T TTOROY 0D 2yam 1193 2WT UKD 1Y 1PN ORI 1327
12377 ROI 7Y OMPAIN paAR Dynw Thn BPa ywins M Rt MR
RRY 1790 PAR 7331 (3 ,X OINI) ONT 22021 MY IPARTA RIT 2°ND
i)l o3 1MIPRn AYIY AN T°3 1Y RIP1 b o 12 ywII° 27

0°w12 1717 oN23 1Nwa (7 ,R117°17%) AnIR KT
Wikisource Talmud Bavli (CC-BY-SA)

11212 IRD DOPTR MINY

“And the path of the righteous is as the light of brightness
(nogah), shining ever brighter until full day.” The Midrash
cited here reads it as the light created on the first day.
Proverbs 4:181™:7 *5wn
:09°7 199377y TR 7297 AX1 TIRD DORUTE AR
But the path of the righteous is as the light of dawn, That

shineth more and more unto the perfect day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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96 | Kehot’s note points to Tikkunei Zohar 6a:5 for these
words.

Tikkunei Zohar 6a:5’7:X " 7717 °1pn
TR AR AR WK MR ART N33 TN KT KRR N
yRwn RITRT YR "7 OTR? MRy 1790 72173 1327 MR
LR XPD KPX RRNn INRIN nnan? IngT oTip 93T
WMNPINT XANPT X" DTN M 27T RPN L0TX MPHK NEN
T3V IMBIN KT PIN APYRD 1KY MWIRY? 1R MIT Ry
*27 MIXLOAX DR AT2Y WAKT NIRIP? 13wnea A7y P

Tikkunei Zohar - Vocalized (Public Domain)

97 | Kehot’s note points to Exodus 14:1 for these words.
Exodus 14:1’%:7> ninw
ARP YRR T 12T

And the L-RD spoke unto Moses, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 30

98 Lol /i L]

There the Alter Rebbe explains that Torah and mitzvos are
drawn from the central point, yet their root is higher even
than the circle that surrounds it, as Sefer Yetzirah says,
“their beginning is wedged in their end”; so the Torah and
mitzvos that descended into physical things have a very
high root.
KEHOT'S NOTE
K ,TD R D DoYR IR P RTD

99 19102 1N%NN PIYa

Sefer Yetzirah says of the ten Sefiros that “their end is
wedged in their beginning and their beginning in their
end, like a flame bound to a coal.” The Alter Rebbe reads it
as the highest will revealed in the lowest realm of action.
Sefer Yetzirah 1:7°1:’X 717°%° 120
nambws 19102 NP 1NPIN2 1910 7IY: AR 92 mMTED Ty
D10 INKR 17 TAR 21991 21w 19 PRI T TR NDmaa 1w
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?
Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

100 5UMRw 1N
Kehot’s note points to Berakhot 61b for these words.

Berakhot 61b2 X”0 n1372
KEHOT'S NOTE

.[3] .2,k M>O12

101 RN DINDR DINDY

The words here quote Genesis 25:23; the passage is shown
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below.
Genesis 25:23372:7175 N°wX12
DXYR OXYY 37797 Tymn 0URK? 7307 w23 073 Y A7 N MmN
SVYE TP 2N YN
And the L-RD said unto her: Two nations are in thy womb,
And two peoples shall be separated from thy bowels; And the
one people shall be stronger than the other people; And the

elder shall serve the younger.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.32 ,712 NPwRI2

102 12127 TARD PN QINA I 27y
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
AL, R™MIN

103 AT NYT XIAW 190000 NYT °N22 RPYTT

Kehot’s note points to where this is explained further:
Sefer HaMaamarim 5666.
KEHOT'S NOTE
N0 LAY NUAY 2UA0 LMD Y OW ART .70 'Y N¥ID n”hdd KM
.28’y 077N NPRD LAPP 'Y 170N

104 (W’nwa 1P RIT) D10 B2 TApD
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.79 W 2,718 °Y0n LD 1MW TUY0 L, 1Y DRI 191D 973 XD

105 270 YR
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

790 KDY 1IP°N 27K ARy Anwanw [P pan] R°IN2 wUH T T TIRDD

R ,A¥7 2w NPMIR R .19pNN Y PR NPMIR — L1 17°a 1ab o1

0o IR 777209 ,3791 27N PRI Aun TR 19IR 1Im Ty B
575y, 719102 wobwn vt

106 1n22% 27y 1IN°23

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
XD wrnw maph

107 18517 279 TINY22 MY e

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
2,18

108 mwn Papm 1T

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
X L,T2 R™MIN

109 25% anapo) 17 Ta

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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.3,89927T03 % U5 IR

110 U8y WWIPn 7Y MW D
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
X ,an yb

M 5”12 NN 1% 27Y 7IN°22
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.T9°RY 7,19 OMAD °D TapY

12 om0 Mk 1772 NUAR2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.3,0 77 999 03 IR .9 0

13 =Mt 9010 — hawnn
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
.[3] .21 L2797 1annRY PO

14 1RT8° 1°NRT2 2209

The words here quote Isaiah 43:7; the passage is shown
below.

Isaiah 43:71:2"n 71°yw°
SPIPRYTR PRTE 1NN 112571 "0 X3 2D
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.7,0 0MID 12112 IR ., Y

15 71599 N5 ™R3 qwnI XPYIT WY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X ,12 Py e 9y AR

116 79y N0 .. ERT M

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE

.79’V 1ANNRY N7TIR2 RN

117 N0 1°RR [7Ronm

The words here quote Job 28:12; the passage is shown

below.
Job 28:1227:1175 2R

:711°2 DIPR 17 7R KB PRD 1000M
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2%,10 2R
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118 AN2 N2 °A
| Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
AR 7177 (3 °D7) NOWRI2 (1PPOD) 210 NPPA SNRIN NV PR ANwDI”
TTAR WATRA 7179Y AR L,0°DIRT W LN Ow WY .0°PPR IR %D
M°02 070n 97I v npha vt .AX3 NN A hn (57 nwRna)
7 (10 ,n 0 2w *D3) RTAY 5”21 .M [NTY] 03 2whpY 72 M03%
(2°°0 ¥™D) 77221 "1 NN *T AW BP0 ATAR WATAT 5731 AR N1
9732 ot (M) TNOR2 DY (10 M) NPWRIA LIPPN (3 ,V”D) I”NORN
IR DY — 3 K917 02N 19K B0 NoX By 210 npva1 (170 1709)

[a1.7(2,)

19 1”2 R°Y0 N NIN2 AN 7Y R”INR2 9
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT’'S NOTE

IR 173711 °2 OVINT 3P3°2) . . AR AR 3 7Y IR 70 000 Cp AR

5731 51 03 IRD AR 0w 370207 1780 207 °Y R-KAPY UKD LR

AN MAwnHT NPMIR NPPANN RTOPAW D PIT R ARPT Dwn
210 MaPR P AR 1990 °Y MR DY ey AT

120 ’2 VP SNpRa npRaY
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

0910 *H1n RO DR oM SIR AR R7TRD PP RIAW AR 29007 YT

59 270y RN X913 onena Mo TAR2 onna vn n932 oony on

APMIR — ™13 PRI KPR MR K3 AR OVK R DY I 0aT Unn
0%y R-RIp™

121 13 NI DORNINMY AR PR . L 19K WA

Kehot’s note points to where this is explained further: Or

HaTorah.

KEHOT'S NOTE

P2 DRy 77X IR AR THRIY PY AR 227 °Y R-RIP™ N7TIRD O3 RN
JPNRT O3 ARY ARAY AR D°RNINM

122 (N 7) mnw

Kehot’s note points to where this is explained further: Or

HaTorah.

KEHOT'S NOTE

7 2239 99 T OTIT A72 Y RITW 1D ONHA NRT 03 AR Iy v
P79 R-RIP% DPMIR — 713 PIINRD AWK N 23R

123 snnoM AR 27y NPApa Ma12

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2771378 17N 790 07an AR .'[W)’? NPwav,a

124 27y 7”3 973 WX B2

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
JTRCY MV 0K Y T 70 RAP™ NYIR2 03 AR
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125 MAaNT 7790 0an e Neawnn o1

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R E srak-Fi'rhiel

126 NWPR AINIRd

The words here quote Ezekiel 1:28; the passage is shown
below.
Ezekiel 1:28175:°% Hxp1®
R 230 M X2 12 DWIT O3 Y3 A WK NPT TN
127 7ip YY) 1972y PEXY ININY 172 MnT IR
As the appearance of the bow that is in the cloud in the day
of rain, so was the appearance of the brightness round
about. This was the appearance of the likeness of the glory
of the L-RD. And when I saw it, I fell upon my face, and I
heard avoice of one that spoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.19 ,X PRpIT

127 RPN PR .. RIRA2 1D NWRT NI 173y 199
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT’'S NOTE
R LRY AT R-NOWRI2 N7MIR LUIY °Y R-771 D7MIR IR9

128 N¥N o0 177y
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2,17 RXn 2 n™Mpo

129 (N”yD1°7) nRTPna NN
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE
¥ R-T71 A7MIRD O3 IR .2 ,329p A7 R-NPWRI2 NPMINRD PRyl Pwn
03w

130 A1y 072 27N
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE
.2,2190 97 3-775 QW .2 ,35p A7 R-NOWRI2 N7MIN IR

131 279821 N”°2 NOWNR2 Ma9
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE
— ?279°0 QW 71791 7Y DOPYTRR MW PWRD 01°3 RI2IW MK DY RpT”
20PN °Y R-771 N”MX

132 (R ©P) Nw1 M

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
.2,21390 77 2-995 .2 ,35,7 A7 R-NPWRI2 07K AR

likuteitorah.com/likkutei-torah/balak/2/

13 1137 91 P10D 7Y 7R3

133 (’2 1”29) 1MNA

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
.20pN *Y R-T71 NPMIK — 1 2Y AYNN 1K 02300 11 0273 1Ry

134 A”2P 2722 7°Y0 N NIN R™INR2 0

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
.'15’){1 250°Y R-971 N”IR2 IR2N]
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“And the number of the children of Israel shall be as the
sand of the sea, which can be neither measured nor count-
ed.” This is the verse the Talmud discusses.
Hosea 2:1°x:’2 yuin
DIPR2 M 1997 K71 TR WX 7 7N PXI2 190n T
PII72K 23 DT T2 DOK "By D77 MY
Yet the number of the children of Israel shall be as the sand
of the sea, which cannot be measured nor numbered; and it
shall come to pass that, instead of that which was said unto
them: ‘Ye are not My people’, it shall be said unto them: ‘Ye
are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

136 2P Bw 1118 PUY PRIYOWS IND

The Talmud reconciles “the number of the children of
Israel shall be as the sand of the sea” with “which can be
neither measured nor counted”: the second is when Israel
do the will of the Omnipresent, the first when they do not.
The Alter Rebbe explains why doing G-d’s will makes Israel
numberless.
Yoma 22b:67:2 270 X
TR 1212 18D ,01pn PW 93387 PRIy PRIPOY 102 KD XOWR XY
:RPWP K PRADIT 12 °01° RIX DIWN 0K 727 .0ipn 2w 11937 1iviy
.0Y °7°2 X2 , 07X *7°2 X3
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
LIXNNCY 0-970 MR 070N IR .2 ,20 K1Y

137 »IWRY° 2°D9N PR

In Daniel’s vision, “a thousand thousands served Him,
and ten thousand times ten thousand stood before Him.”
The Talmud contrasts this number with “Is there a number
to His troops?”
Daniel 7:10”:1 9X°17
1237 1270 APRY? PEYX AYX CTWTRTR RN TA MT I3
:AMPN2 197991 207 RI°T 1IMIP? "TinTR
A fiery stream issued And came forth from before him;
thousand thousands ministered unto him, And ten thousand
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times ten thousand stood before him; The judgment was set,
And the books were opened.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

138 The Talmud answers the contradiction between “A thou-
sand thousands serve Him” and “Is there a number to His
troops?”: the first is when the Temple does not stand,
when, as it were, the heavenly household is diminished.
The Alter Rebbe compares it to the answer about Israel’s
number.

Chagigah 13b:1227:2 3 12731

STIRIP? PTINTR 1227 927 mnwnY 1’9??5 q’grg” IR TR 202

n°aw 13 IR RWPR R'? !”1"[11;‘2 780n W IR TN 2N

TOSRISY 212232 27N I T3 XY 1213 1K) 872 URRT
790 90 K7n

William Davidson, Vocalized Aramaic (CC-BY-NC)

139 712w IN12 DIPWIAT 1N 10 DY

“Therefore the rulers say, ‘Come to Cheshbon.’” The
parenthesis adds to the discourse on this verse, in which
Malchus is called cheshbon, “reckoning.”

Numbers 21:27173:X”5 712712
AP0 7Y 129507 33N TN XD 0oPwR 10K 1970y
Wherefore they that speak in parables say: Come ye to

Heshbon! Let the city of Sihon be built and established!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

140 BPrRY 1

Rabbi Elazar teaches that as each scale joins into a whole
coat of mail, so in charity each penny joins into a great
sum. The Alter Rebbe reads “a great reckoning” as a num-
ber that is truly beyond counting.

Bava Batra 9b:1’X:2°v X7n2 K22

WP 1°N3T ORW - WYPR 2T ONYR AWORT TN U
NELER 12°9R 1Yo 23 - ML 1P AR 197 wi? PPw npTd
2113 1127 NDIWER NLIIDI NLINE 2P - APTE AR 24T 1YY
29 - M1 732 R IPOPTS P2 DUTY T SRITR MWK KA V3
ALY AYID 03 - MRTE AN L2173 Ti27 NDILER NN X

AT 2w’ npuEn
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
(2] 2,022
141 PN PR NPT

“Great is Havayah and highly praised, and His greatness is
unsearchable.” Here it describes the Infinite drawn into
Malchus by the mitzvos.
Psalms 145:33:71”np 0°2°1n
2P0 PR NPT TR PPm v 2T
Great is the L-RD, and highly to be praised; And His great-
ness is unsearchable.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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142 apy" By Tan n
“Who has counted the dust of Yaakov, and the number of
the fourth part of Israel?” The Alter Rebbe gives two read-
ings of its second half and reads “the dust of Yaakov” as
the Torah, above number.

Numbers 23:10:373 72712

>N 0°Y7 NiR SWH Nan YXI? Y217NR 150m1 29y 15y 13
Y NenK

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 32

143 19 23w 1PRY TN TITRY 2702
The Kehot note points there for the Sefer Yetzirah passage
on the “Singular” and the “One.”

KEHOT'S NOTE
PP R-¥737 1R IR L (2w 17 PPRY W) 1A K7D

144 9210 7NN 7R AR 21877 17 03w PRI TN NIRY

Sefer Yetzirah says of the ten Sefiros: “for the Master is
Singular and there is no second to Him, and before One,
what do you count?” The Kehot note observes that the text
there reads “and He has no second.”

Sefer Yetzirah 1:7°1’X 117°%° 790
nam>ws 12302 INPNM INPMNA 1910 PP 1 92 MPED WY
D10 INR 711 TAR 21991 21w 12 1RY T IR NPna2 1wp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

145 TAR PPN R RDIA NAPDT 713 130

Rabbi Shimon teaches that a male without a female is
called half a body, and half is not one; when the two halves
join they become one body, and then it is called one. The
Alter Rebbe uses it to show that “one” means a union of
parts.

Zohar III, 7b2 1 »’m
KEHOT'S NOTE
A0em

146 AR w2 M

“And they shall become one flesh.” Man and woman
joined are called one.
Genesis 2:247752 N°wXR12
STOX P37 7Y INYRI PIT) IMRTNKY PARNK UK 1970y
Therefore shall a man leave his father and his mother, and
shall cleave unto his wife, and they shall be one flesh.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
.72,2 0°wR12

147 | Yechezkel is told to join the stick of Yehudah and the stick
of Yosef so that “they become one in your hand.” Another
example of “one” as a union of parts.

Ezekiel 37:171:17% Hrpi»
123 DUION P TN PV TP TN TN aOK 2721
and join them for thee one to another into one stick, that

they may become one in thy hand.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 33

148 172 Y PRY

“Havayah is the G-d; there is nothing else besides Him.”
Here it describes the “Singular,” G-d’s Essence.

Deuteronomy 4:357172:"7 0°127
KEHOT’'S NOTE
.2,1.1% 7037

149 2MMaN DX RN 71772

The Kehot note points to these places in Or HaTorah for
the theme of “One” and “Singular.”

KEHOT'S NOTE

1aNNRY 0”MR .'|‘?’R'I 17990 R 71”7 71-970 MY n”MK .2 ,73 R™MN

PRI ©ON Y

150 o172K PR RN
“And I appeared to Avraham, to Yitzchak and to Yaakov.”

The parenthesis refers to a discourse on this verse on
“One” and “Singular.”
Exodus 6:3°3:1 mnw
"NYTII X7 1 0Y *TTY PR3 IpYIORY PRTOR DITIRTOK KXY
77
and I appeared unto Abraham, unto Isaac, and unto Jacob,
as G-d Almighty, but by My name Havayah I made Me not
known to them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

151 992 NN %2 27y 7IN°22

The Kehot note places the explanation on “For You are my
lamp” in Torah Ohr, Parshas Mikeitz.
KEHOT'S NOTE
FPnRa RN

152 %92 NN %2

“For You are my lamp, Havayah.” The parenthesis refers
to an explanation of this verse in Parshas Mikeitz.
II Samuel 22:29173:275 1 RINw
°3wn A3 Havayahl Havayah 773 1nR™3
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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153 2MVY WYNN RPPW PP RT 9

On the new offering of Shavuos, the Zohar speaks of the
bond of all above and below, “and therefore the complete
Yaakov was crowned with his crowns, and the Torah was
given.” The Ramaz, cited here, explains these words.

Zohar, Emor 31:147—32:155»‘!”1?:3”‘7—!”?317:){”'? il S taity alale]

The truth is that this offering had the same significance as
the offering brought by the wife of the jealous husband,
which was also of barley, and was to show that the
Community of Israel was not unfaithful to the Holy
King.1The first 9 lines of the Hebrew text do not appear in
our translation. This was brought for seven full weeks, and
then the Holy King came to join the Community of Israel and
the Torah was given to Israel.1The last 47 lines of the
Hebrew text do not ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

154 PO Y MIX X7RRDY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7700 9%

155 20T maay

“And it has dust of gold.” Me’orei Or uses it to show that
Binah too is called “dust.”
Job 28:61:175 21K
A2 271 N79Y) 77328 1°R0°DIPYR
The stones thereof are the place of sapphires, And it hath

dust of gold.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,00 2R

156 m2%7 N M

“And the light of the moon shall be as the light of the sun,
and the light of the sun shall be sevenfold.” The Alter
Rebbe applies it to the future ascent of Z’eir Anpin and
Nukva.
Isaiah 30:26172:'7 117yw°
NYaw 99K DONYW 7277 AR0T 9K 10T 2IRD 1127379R M
:NB7? iN27 PRI 0Y 12¢-NR 7 wan oiva ooneh
Moreover the light of the moon shall be as the light of the
sun, And the light of the sun shall be sevenfold, as the light
of the seven days, In the day that the L-RD bindeth up the
bruise of His people, And healeth the stroke of their wound.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,5 e
157 OR"AN 7 AN

“Avraham was one.” The Alter Rebbe reads it as all the
souls included in Avraham at the level of “one.”

Ezekiel 33:24772:37% 5xp1»
T TN R DR DX MTNPY MPKRT N2 2w0 DTN
SYTIN? PIRT 7203117 0027 MK PIRGTNN N D72
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’Son of man, they that inhabit those waste places in the land
of Israel speak, saying: Abraham was one, and he inherited
the land; but we are many; the land is given us for
inheritance.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

19,37 Rpie

PARAGRAPH 34

158 laFiriaRi~Rakmi=le
The middle bar of the Mishkan’s boards “runs through
from end to end.” The Alter Rebbe applies it to Yaakov’s
level in divine service.

Exodus 26:28175:1”2 Nnw
SRITOR NERATTR M02R DUWIRD 7IN2 10°NT 072
and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

159 nann nTay

“I give you your priesthood as a service of gift.” Here it is
the level of service, given from above, that reveals the in-
ner dimension of the heart.
Numbers 18:7°1:11”> 72712
R MAMT 3777 DIMTINY MMWYD ANX TIN AN
s 27PT W) DINITINK NN MR N1IY DNTIY NI1DY
And thou and thy sons with thee shall keep your priesthood
in everything that pertaineth to the altar, and to that within
the veil; and ye shall serve; I give you the priesthood as a
service of gift; and the common man that draweth nigh shall
be put to death.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

160 09w 7210 BY DONNR RWNI

“And I bore you on eagles’ wings and brought you to Me.”
The Alter Rebbe reads the eagle as Yaakov’s attribute of
compassion.
Exodus 19:4°7:0> minw
RIX] 27703 232709 DONX K] 027807 1Py WX BOPKT DX
278 0INK
Ye have seen what I did unto the Egyptians, and how I bore

you on eagles’wings, and brought you unto Myself.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

J7,0° e
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.ANTPR2™N
162 TR TR

The Tikkunei Zohar says that in the ten Sefiros of Atzilus
the King is within them: He and His vessels are one in

likuteitorah.com/likkutei-torah/balak/2/

13 1137 91 P10D 7Y 7R3

them, He and His life-forces are one in them, which is not
so in the Sefiros of Beriah. The Alter Rebbe describes the
ascent from the first unity to the second.
Tikkunei Zohar 3b:9-107-"1:2°3 9717 *1pn
SO IR LTI T APHIR ATOR L1972 R9Pm MPURRT NiTPD0 TryT
,T0 TSI TIOK KD ,IR"13T N91°R0 Ty 237 WPT A L2 10
Y2 (MM K™1) P73 KIT RPD DY NPYY LT0 1IN PR XD
niny Ay PN LAR™IIT NITE0 Ry LMPIRT NiTPao

Tikkunei Zohar - Vocalized (Public Domain)

163 (X*y0 273p7) IMPyna ama wn

There the same Zohar passage is quoted: the soul is Tiferes
Yisrael and the soul of the soul is Atika Kadisha.
KEHOT'S NOTE
.2,30 7IRT’D 1P 03 XD .2 ,3 RIP™1 D DOy R whR

164 NNRwI® XnRwa

The Zohar teaches that above there is a garment, a body, a
soul and a soul of the soul: the soul is Tiferes Yisrael, the
Torah itself, and the soul of the soul is Atika Kadisha. Here
it is the fourth level revealed through the descent.
Zohar, Beha'alotcha 12:56-13:65-1"1:2™ 1m‘7yn: Malaityniole]
0

165 PRy 2817 MM

In Yaakov’s dream, “And behold, Havayah stood over
him.” Etz Chaim, quoted by the Ramaz, explains it as the
full greatness of Z’eir Anpin with four levels.

Genesis 28:1317°:11”2 N*wX12

PIRT PR "RORY TR DTN “ROR IR MR PRy 3810 MM

YWY NN 77 °2Y 20 1O WK
And, behold, the L-RD stood beside him, and said: ‘I am the
L-RD, the G-d of Abraham thy father, and the G-d of Isaac.
The land whereon thou liest, to thee will I give it, and to thy
seed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

166 7AW ARR 7w %51 1A%

“And the life of Sarah was a hundred years.” The Alter
Rebbe refers to an explanation of the Zohar on this verse.

Genesis 23:1°X:3” N°wKR12

T PN "3 D3 Y30 130 DY) MY N T 0
And the life of Sarah was a hundred and seven and twenty
years; these were the years of the life of Sarah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

167 abi-Ra RPRih R bl

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
NMI71N Qw3 °’D ,271 1 AR7
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