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“Who has counted the dust of Yaakov,
and the number of the fourth of Israel?”

Israel’s souls are rooted in G-d’s “thought,” above speech and
names, yet they gain more by coming down: through the
physical mitzvos, done with joy from the heart’s inner point, they
draw down the supernal will, the fourth level above thought,
speech and action. Through Torah study, “dust” beyond all
number, they reach the higher unity.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Israel’s souls are rooted in G-d’s “thought,” above speech and names, yet they gain
more by coming down: through the physical mitzvos, done with joy from the
heart’s inner point, they draw down the supernal will, the fourth level above
thought, speech and action. Through Torah study, “dust” beyond all number, they
reach the higher unity.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains Bilaam’s words, “Who has counted the dust of Yaakov, and the number of the
fourth (reva) of Israel?” Reva means both “a fourth” and “four”: Israel has four levels. Isaiah’s “I creat-
ed, I formed, also I made” are thought, speech and action, and “also” adds a fourth, the supernal will.
Angels and all creatures live from G-d’s speech and have names; souls are rooted in His thought, the
hidden worlds, where they have no name and are one with the Infinite Light. Why, then, descend?
Because thought is only a garment, while the will is the Infinite Light. The heart’s inner point, a love
above reason with no rival in evil, can unite the whole heart, and in the physical mitzvos a person sets
aside his will for G-d’s, so that the supernal will rests in him. Sand beside the sea and the twelve oxen
beneath Shlomo’s sea explain a “number” that cannot be counted: G-d’s exalted kingship yields sepa-
rate, countless creatures, and the mitzvos done with joy draw it down without limit. Torah study, “dust”
beyond number, is the higher unity, reached through Yaakov’s compassion, yet it must be joined to

kindness and charity.
OUTLINE

1 The verse and the four levels 11-3

Bilaam’s verse, the places in the Talmud and Midrash that expound it, and the two meanings of reva, “a
fourth” and “four.” The three verbs of Isaiah 43:7 are thought, speech and action; the word “also” adds a
fourth level, higher than all three.

2 Speech, thought and the soul’s source 14-10

The question of the soul’s ascent through its descent. G-d’s speech brings the worlds out into revelation,
and its letter-combinations are the names of angels and creatures, the revealed worlds. Israel “arose in
thought,” the hidden worlds: in its source the soul has no name and is “one,” and all souls were included
as one in Adam.

likuteitorah.com/likkutei-torah/balak/1/ 2



The united heart and the supernal will 111-19

Two loves: the outer, born of knowledge, which has a rival on the side of evil, and the inner “great love”
above reason, which has none. Uniting the outer heart with the inner; the supernal will, the fourth level,
revealed in the physical mitzvos; the 248 commandments as the King’s limbs; and why one hour in this
world is better than all the World to Come.

A number that cannot be counted 120-27

Hoshea’s contradiction and the Gemara’s answer. Sand by the sea and the twelve oxen beneath the sea:
G-d’s exalted kingship brings about separate, countless creatures. Israel draw His kingship down
through the practical mitzvos, and through the joy of the mitzvah they draw the supernal will without
limit, “the fourth of Israel,” which includes all four levels.

Torah, the higher unity 128
Torah study, “dust” beyond all number, is the higher unity, drawing down the inner dimension of the will,
“love in delights.” The way to it is Yaakov’s compassion, aroused at fixed times; yet Torah must come with
kindness and charity, “the number of the fourth of Israel.”

KEY CONCEPTS

Thought, speech and action 7wyn» 11277 12wnn

The three “garments” of the soul, matched to “created,
formed, made” in Isaiah 43:7. Speech is bound to thought
and shapes its letters; action is a thing apart. Above,
“speech” is the coming of the worlds into revelation, and
“thought” the hidden source.

The supernal will 11°%y71 1137

The fourth level, hinted at in the word “also,” far above
thought, speech and action. It is the Infinite Light itself,
and it is revealed chiefly in the physical performance of
the mitzvos.

Hidden worlds and revealed worlds 7°17¥1 1712700 1712y
7°93NRT

The revealed worlds live from G-d’s speech and have
names; the hidden worlds are their sources, the level of
“thought,” where the souls of Israel are rooted and united
with the Infinite Light.

The desire of the heart, inner and outer x2°77 Xn1y"
The heart’s will has an outer dimension, a love born of
knowledge and contemplation, which has a counterpart on
the side of evil, and an inner point, a “great love” above
reason, given from Above, which has none.
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Great love and love in delights 7278 ,i127 7278
0°a11yna

Great love, a will above reason, is drawn down through the
mitzvos from the outer dimension of the supernal will;
love in delights is rooted in its inner dimension, G-d’s de-
light, and is drawn down through the Torah.

The lower unity and the higher unity ,7xnn x71°
nRDYY XTI

The mitzvos achieve the lower unity, drawing G-d’s will
into “number,” the level of action; Torah study achieves
the higher unity, self-nullification to the Infinite Light it-
self, “dust” that cannot be counted.

In the category of number 7207 7712

Created things are separate and so can be called a “num-
ber,” yet they cannot actually be counted. What Israel
draw down through the mitzvos is in the category of num-
ber but never truly finite, because it is the Infinite Light.

The attribute of Yaakov 2py° 5w 1072

Compassion: yud-akev, pity for the “yud” of supernal
Chochmabh fallen to the “heel.” Like the middle bar of the
Mishkan, it joins the lowest end to the highest and is the
way to the light of the Torah.
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SECTION 1 - 11-3

The verse and the four levels
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“Who has counted the dust of Yaakov, and the number of the fourth of Israel?” (In the Gemara, at
the end of chapter 3 of Niddah) (31a). [Midrash] Rabbah, Vayigash, chapter 94, regarding “all the
souls that came.”
The maamar opens with Bilaam’s words about Israel (Numbers 23:10): “Who has counted the dust of Yaakov,
and the number of the fourth (reva) of Israel?” The Alter Rebbe first lists where the Sages expound this verse,

beginning with the Gemara at the end of the third chapter of Niddah (31a) and the Midrash Rabbah on

Vayigash, where it is brought in connection with “all the souls” of Yaakov’s household.
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Vayikra, chapter 1; Bamidbar, chapter 2; Parshas Balak; in Shir HaShirim Rabbah, at the end of the
section “As an apple tree among the trees,” and on the verse “My dove is one,” and on the verse “To
the garden of.”

The list continues with more places in the Midrash Rabbah: Vayikra Rabbah, chapter 1; Bamidbar Rabbah,

chapter 2 and again in Parshas Balak; and three passages of Shir HaShirim Rabbah, each named by the verse
it comments on.
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In Koheles Rabbah, on the verse “All the rivers.” The word reva (“fourth”) has two meanings: one, a
fourth part; and the second, from the word arba’ah (“four”). For within the level of Israel there are
four levels.

Koheles Rabbah also brings the verse, on “All the rivers run into the sea.” The Alter Rebbe then notes that

reva can mean “a fourth part” or can come from arba’ah, “four,” and states what the maamar will develop:
within Israel there are four levels.
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The explanation is that it is written, “For My glory I created him, I formed him, also I made him.”
These are the levels of thought, speech and action. “I created him” is the level of thought, which is
something from nothing. “I formed him” is the level of speech, which is the level of form, since it
gives form to the letters that are in thought.

Isaiah 43:7 names three stages in G-d’s making of man: “created,” “formed” and “made.” The Alter Rebbe

matches them to thought, speech and action. “Created” is thought, which the text calls “something from
nothing”; “formed” is speech, which gives shape to letters already present in thought.
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“Also I made him” is the level of action. It is written with the word “also” because action is a sepa-
rate thing, standing by itself; it is not like the relation of speech to thought, for [speech] gives form

to the very letters of thought,

“Made” is action. The verse puts the word “also” (af) before it because action stands apart: speech is bound
closely to thought and shapes the very letters of thought, but a deed is a separate thing.
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since what one thinks, one speaks; whereas physical action is a matter by itself. [And see on this in
the discourse beginning “A person is obligated to become intoxicated on Purim,” in what is written
there: “And the form of the letter hei is three lines, etc.,” up to “and as it is written, ‘also I made
him.’”]

What a person thinks is what he says, so speech carries on from thought; physical action is a different kind

of thing. The bracket sends the reader to the Purim discourse in Torah Ohr, to the passage on the form of the
letter hei, made of three lines, which leads up to this same verse, “also I made him.”
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Now, there is yet a fourth level, which is above the three levels mentioned above, thought, speech

and action, and it is hinted at in the word “also” (af),

Beyond these three, there is a fourth level, higher than all of them, and the Alter Rebbe finds it in the seem-

ingly extra word “also.”
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for “also” is a term of inclusion, to include another thing that is not stated explicitly here: the thing

that is above these three levels, and higher and loftier than them.

In the Sages’ way of reading Scripture, af (“also”) is a word of inclusion (ribbui): it adds something not stated
outright. Here it adds a level above thought, speech and action, which the maamar will later identify as the

supernal will.

SECTION 2 - 14-10

Speech, thought and the soul’s source
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The explanation of the matter: we need to understand the purpose of the descent of the souls into

this world. Their descent is for the sake of an ascent, as is known; and we need

To explain this fourth level, the Alter Rebbe raises a basic question. It is well known that the soul’s descent
into this world is “for the sake of an ascent”: it comes down in order to rise higher than it was.
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to understand what this ascent is, since before its descent [the soul] delighted in the radiance of the

Shechinah (Divine Presence). And what greater elevation is there than this?

But what could that ascent be? Before coming down, the soul already delighted in “the radiance of the
Shechinah,” the Talmud’s description of the reward of the righteous, and nothing seems greater than that.
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We also need to comprehend well the matter of thought, speech and action Above, which is the lev-
el of “I created him, I formed him,” etc. For it is written, “For My thoughts are not your thoughts,”
and He has no likeness of a body, etc.

A second question: Isaiah says that G-d’s thoughts are not like ours, and He has no likeness of a body, in the

words of the hymn Yigdal. So what can it mean to speak of thought, speech and action Above, the levels the
verse called “created, formed, made”?
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But the matter is that the coming forth of the worlds from concealment into revelation is called by
the name “the word of G-d.” Just as, by way of analogy, in a person, speech reveals to another the
hidden things of his thought,

The answer is that these are analogies. The coming of the worlds out of concealment into revelation is called
“the word of G-d,” because speech in a person does just that: it reveals to others what was hidden in his
thought.
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so too, by way of analogy, “with ten utterances the world was created”: these are the level of utter-
ances and combinations of letters, which come forth from concealment into revelation, and to

bring into being from nothing to something.

So too the Mishnah says that “with ten utterances the world was created”: these utterances are combinations
of letters that bring things out of concealment into revelation, creating them from nothing.
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Now, “it could have been created with one utterance,” as it is written, “And by the breath of His
mouth, all their hosts.” The meaning: “the breath of His mouth” is the level of the supernal breath
(hevel) [see the Zohar, Part III, 47b,

The same Mishnah adds that the world could have been created with a single utterance. “By the breath of His
mouth, all their hosts” speaks of that single source: “the breath of His mouth” is the supernal breath (hevel),
and the Zohar cited here teaches that the world is sustained by breath.
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and Iggeres HaKodesh, the passage beginning “And David made”], and it is the one all-inclusive

utterance, as in the saying “Blessed is He who says and does,” with one utterance, etc.

The text also points to a letter in Iggeres HaKodesh, a part of Tanya, that opens “And David made.” This
breath is the one all-inclusive utterance, as in the blessing Baruch She’amar, “Blessed is He who says and
does.”
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Only, speech divides and separates the breath into many kinds of combinations of letters, which
are themselves the great multiplicity of divisions of the worlds: “a thousand thousands,” etc.; “Is

there any number to His legions?” etc.

Speech, however, divides the single breath into many letter-combinations, and these divisions are the multi-
tude of worlds and creatures: “a thousand thousands” and “Is there any number to His legions?”
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This is [the meaning of] “Bless Havayah, His angels, mighty in strength, who do His word, hearken-
ing to the voice of His word”: “His word” specifically. For they live and exist from the level of the
word of G-d,

Psalms 103:20 calls the angels those who “do His word, hearkening to the voice of His word.” The stress on

“His word” shows that the angels’ very life comes from the level of G-d’s speech.
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which is the level of the revelation of “what comes forth from the mouth of Havayah,” so that there
come to be the multiplicity and division of created beings. And the combinations of letters from
which the created beings live are themselves the level of the names; they are the level of the names
of all created beings, each one by its name,

That speech is “what comes forth from the mouth of Havayah,” the revealed divine utterance, which divides
into the many created beings. The letter-combinations that give each creature its life are its name.
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like “the camp of Michael,” etc., and likewise the names of all created beings according to their
kinds, as it is written, “And Adam gave names.” They are the level of actual names, combinations of
letters, “what comes forth from the mouth of Havayah,” etc. Now, all this is the level of the revealed
worlds (almin d’isgalyan).

Each angelic camp, such as “the camp of Michael,” and each kind of creature has its own name, as Adam

gave names to the animals. These names are real names, combinations of the letters of G-d’s speech, and all
this belongs to the “revealed worlds,” the levels that come out into revelation.

likuteitorah.com/likkutei-torah/balak/1/ 8
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And there are hidden worlds that are not revealed (almin stimin d’lo isgalyan), which are the
sources of the revealed worlds. Everything that exists in the revealed worlds must have a source in
the hidden worlds, as is mentioned in the teaching of our Sages, of blessed memory: “There is no
blade of grass below that has no mazal above.”

Beyond the revealed worlds are “hidden worlds that are not revealed,” a phrase from the Tikkunei Zohar, and

they are the sources of the revealed worlds. Everything revealed must have a hidden source, as the Midrash

teaches that every blade of grass has a mazal, a heavenly force that strikes it and tells it to grow.
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And so it is higher and higher, up to the highest heights, as it is written, “For one high above the

high watches, and there are higher ones above them.”

This holds level above level, up to the very highest, as Koheles says: above every high one a higher one
watches, and there are higher ones above them.
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Now, “Israel arose in thought.” This means: in the level of the hidden worlds. That is, by way of ex-
ample: thought is the level of the concealment of speech, for speech reveals and spells out what is
in thought; and what is in thought in a single glance one must spell out at length in his speech,

The Midrash says that “Israel arose in thought,” that is, they were in G-d’s thought before creation. The Alter

Rebbe reads this as the hidden worlds. Thought is the concealed form of speech: speech spells out what is in
thought, and what thought takes in at a single glance needs many words to express.
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because the power of thought is a level far loftier than the power of speech, since thought is the in-
ner garment, which is united with the soul itself.

Thought is far higher than speech because it is the soul’s “inner garment,” united with the soul itself, while
speech goes out to others.

likuteitorah.com/likkutei-torah/balak/1/ 9
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It is truly in the manner of something from nothing. Therefore it is written, “And Adam gave names
to all the cattle and to the birds of the heavens,” etc.

Thought, which the text earlier linked with “I created him,” is truly “something from nothing.” This is why
the Alter Rebbe now brings the verse about Adam naming the animals: names belong to speech, and the next

lines contrast them with the soul’s source in thought.
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[And see what is written on this meaning in the discourse beginning “Thus shall you bless,” in
Parshas Naso], for they are the level of angels, “the face of a lion,” “the face of an ox,” “the face of

an eagle,” etc., and these are the names Michael and Gavriel, etc.,

The bracket sends the reader to the discourse “Thus shall you bless” in Parshas Naso for this reading. The
animals Adam named stand for angels, whose faces Ezekiel saw as those of a lion, an ox and an eagle, and
their names are Michael, Gavriel and so on.
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which are themselves the combinations of letters from which they were drawn forth and brought
into being, from nothing to something, in the level of the word of G-d. But “for Adam there was not

found a helper corresponding to him.”

These names are the letter-combinations of G-d’s word from which the angels came into being from nothing.

But the verse goes on: “for Adam there was not found a helper corresponding to him.”
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The meaning: “helper” is the level of a name (see the Ramban in his commentary on the Chumash
on this verse). That is, before the soul comes into the world and into the body, it is not called by any
name at all, because the source from which it is hewn

Following the Ramban, who explains that the “helper” in this verse is the giving of names, the Alter Rebbe

reads “helper” as “name”: no name was found for Adam. So too the soul, before it comes into the world and

the body, has no name at all, because of the source from which it is hewn.

likuteitorah.com/likkutei-torah/balak/1/ 10
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is in the level of thought, the hidden worlds that are not revealed. And its being called Avraham,

Yitzchak, etc., is after the soul is enclothed in the body.

That source is in thought, the hidden worlds that do not come into revelation. A name such as Avraham or
Yitzchak belongs to the soul only once it is clothed in a body.
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This is [the meaning of] “Avraham was one” [Ezekiel 33:24]. The meaning of “was”: before the soul
came into its body, it was in the level of “one,”

Ezekiel 33:24 says “Avraham was one.” The Alter Rebbe stresses the word “was”: before the soul came into
the body, itwas “one.”
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that is, in the level of thought, which is united with the soul. These are themselves the level of the
hidden worlds, which are united with the very Infinite Light (Or Ein Sof), blessed be He, in the state
that precedes its coming to the revelation of the worlds, to become the division of created beings,
of the world of separation (alma d’pruda), etc.

“One” means the level of thought, which is united with the soul: the hidden worlds, which are united with the

Infinite Light itself, before anything comes to be revealed as worlds and divided into separate creatures in
“the world of separation,” the realm of distinct beings.
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Therefore in Adam, the first man, six hundred thousand souls were included in one level. That is
because the source of the soul is far, far above the level of the division of created beings, as men-
tioned above [and see the Zohar, Part I, 85b; 102b].

That is why all six hundred thousand souls of Israel were included as one in Adam: the root of the soul is far

above the division of created beings. The text also points to two passages of the Zohar, Part I, 85b and 102b.
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SECTION 3 - 111-19

The united heart and the supernal will
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2. After these words and this truth, we need to understand what the added elevation of the soul is in
this world, in its enclothement in the physical body,
Section 2 returns to the question raised earlier: what does the soul gain in this world by being clothed in a

physical body?
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since in the source from which it was hewn it was included and united with the Infinite Light (Or
Ein Sof), blessed be He, in the level of thought, the level of the hidden worlds, far, far above the lev-
el of a name and the level of the word of G-d in the revealed worlds, as mentioned above.

What was just explained makes the question sharper. In its source the soul was included in and united with
the Infinite Light in the level of thought, the hidden worlds, far above names and above the revealed worlds
of G-d’s speech.
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However, it is written, “Unite my heart to fear Your Name”; and likewise we pray in the blessing
“With an everlasting love You have loved us,” etc.: “and unite our hearts,” etc.

The answer begins from the idea of a “united heart”: the verse “Unite my heart to fear Your Name” (Psalms
86:11) and the words “and unite our hearts” in the blessing “With an everlasting love,” said before the morn-

ing Shema.
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The explanation is that there is the level of the desire of the heart (re’usa d’liba), which is the will of
the heart, and in it there are two levels, the inner dimension (pnimiyus) and the outer dimension

(chitzoniyus). The inner dimension, the point of the heart, is the level of love

The “desire of the heart” (re’usa d’liba) is the heart’s will, and it has an inner and an outer dimension. The
inner one, called “the point of the heart,” is ahavah rabbah, “great love.”
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that is great (ahavah rabbah), which is above reason and knowledge and comes from Above as a
gift, as it is written, “As a service of gift I give your priesthood” [see what is written in Parshas
Bamidbar, at the end of the discourse beginning “And Havayah spoke to Moshe in the wilderness of
Sinai.”

This love is above reason and knowledge: a person cannot produce it by thinking, but it comes from Above
as a gift, like the priesthood, which the Torah calls “a service of gift.” The bracket refers to the end of the dis-
course on “And Havayah spoke to Moshe in the wilderness of Sinai” in Parshas Bamidbar.
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And this is the very level of “a service of gift,” etc. And this is [the meaning of] “by their heads”; see

there. And see Iggeres HaKodesh, the passage beginning “It is written, ‘How fair you are’”].

There this love is identified with “a service of gift” and with the word legulgelosam, “by their heads,” from
the census, read as the gulgoles, the skull that hovers above the brain and cannot be contained in it. The text

also points to the letter in Iggeres HaKodesh that begins “It is written, ‘How fair you are.””
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And the outer dimension of the heart is [the love] that is derived from knowledge and from contem-
plating the greatness of G-d, “each one according to his measure.” According to his intellect and

his comprehension of the Infinite Light, blessed be He, so does he arouse the love in the heart.

The outer dimension of the heart is the love a person produces through knowledge, by contemplating G-d’s
greatness. It varies from person to person: “each according to his measure,” in the Zohar’s words, the love
matches the depth of his understanding of the Infinite Light.
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Now, it is well known that “G-d has made the one opposite the other”: just as there is knowledge in

holiness, to know G-d and to love Him,

Ecclesiastes 7:14 says G-d made “the one opposite the other”: every power in holiness has a counterpart on

the other side. Holy knowledge leads a person to know G-d and to love Him.

likuteitorah.com/likkutei-torah/balak/1/ 13
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so there is knowledge on the side of kelipah (the husk) and the sitra achra (the other side), which is
the knowledge of evil, and to love strange things; and “the one who separates himself seeks
desire,” because the sweetness of this world and its pleasures is pleasant to his palate.

Opposite it stands the knowledge of kelipah and the sitra achra, a “knowledge of evil” that leads to love of

strange things and to the self-seeking craving Proverbs speaks of, because the sweetness of this world tastes

good to a person.
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Now, this is the measure of the beinonim (the intermediate ones): “both this and that judge them,”

etc., and “one people shall be stronger than the other people,” etc.: when this one rises, that one
falls.

This is the condition of the beinonim, the “intermediate” people of whom the Talmud says that “both this
and that judge them,” the good inclination and the evil one. They are like the two nations in Rivkah’s womb,
of whom it was said that “one people shall be stronger than the other”: when one rises, the other falls.
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But the love that is in the inner dimension of the heart, which is above reason and knowledge and
comes only from Above as a gift, has no “one opposite the other” against it; for the inner dimen-
sion, the point of the heart, is the level of yechidah, which has

The inner love of the heart, however, which is above reason and comes as a gift, has no counterpart on the
other side. The point of the heart is the yechidah, the innermost and highest level of the soul.

555 NIPAWAT RXNI 199Y2 XD TNAMT PRY 7397AM 79910 X0 20nwaw 17aRD TR 1189 ROX
2131 NAR0Y 4RIT AT WP OY 0 WUR S31217p OY "7122 X¥N1172R R o

only one will, for its Father in heaven. This is the quality and the rank whose like, or anything com-
parable to it, is not found in physicality at all; only for G-d alone is it found, in the children of
Israel, “the people near to Him,” as it is written, “For it is a stiff-necked people, and You shall for-
give,” etc.

The yechidah has only one will, for its Father in heaven. Nothing like it exists in the physical world; it is

found only in Israel, “the people near to Him,” and only toward G-d. Moshe’s plea “For it is a stiff-necked
people, and You shall forgive” alludes to it.
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The meaning of “stiff-necked” is the level of a will that is above reason and knowledge, etc., as is
explained elsewhere (and see [Midrash] Rabbah on Ki Sisa, at the end of chapter 42: “and it is only
to its praise,” etc.).

“Stiff-necked” here means a will above reason, one that does not bend. The Midrash on Ki Sisa says that this
description, which sounds like a reproach, is in fact said in Israel’s praise.
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And when this great love is aroused, he can easily prevail and make the good overpower the evil
completely, because the external forces have no hold on it at all. This is [the meaning of] “Unite my
heart,” etc., and “and unite our hearts,” etc.:

When this great love is aroused, a person can easily overcome evil completely, since the external forces
have no hold on it. This is the meaning of “Unite my heart” and “unite our hearts.”
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that the outer dimension of the will should be included in the inner dimension of the will (and see
what is written on this at the end of the discourse beginning “To understand the matter of the
blessings,” and see what is written at the end of the discourse beginning “And you shall offer a
burnt-offering, a fire-offering”).

“Uniting the heart” means including the outer dimension of the will in its inner dimension. The parentheses

refer to the end of the discourse “To understand the matter of the blessings” in Torah Ohr and to the end of
the discourse “And you shall offer a burnt-offering, a fire-offering.”
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And this is [the meaning of]| “also I made him”: “also” includes one more level, namely the level of
the supernal will, which is far, far above the level of thought, speech and action. And it is placed
next to “I made him” because

Now the word “also” in “also I made him” can be explained: it includes the fourth level, the supernal will, far

above thought, speech and action. The verse places it next to “I made him,” the level of action.
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the main revelation of this will is specifically in the level of physical action, that is, in the perfor-
mance of the mitzvos: to “set aside your will before His will” through “turn from evil and do good.”

The reason is that the supernal will is revealed chiefly in physical action, in doing the mitzvos: setting aside
one’s own will before G-d’s will, by turning from evil and doing good.

R 7219 11] RP>>7 717219102 1N2NN PIVIY 11999 1189 NISwnn 170 O vy NIsn 17

The 248 positive commandments are 248 drawings-down of the supernal will, and “their begin-
ning is wedged in their end” specifically. [And this is one matter
Each of the 248 positive commandments is a channel that draws down the supernal will. Sefer Yetzirah says

that “their beginning is wedged in their end”: the highest level, the will, is lodged specifically in the lowest,
physical action.
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with what is explained above in Parshas Shelach on the verse “And now, I pray, let it be great,” etc.:
that specifically in this world the souls become the level of “those who walk” (mehalchim), which is
the level of the love of “with all your might” (me’odecha), without the limit of the vessel.

The bracket links this to the discourse on “And now, I pray, let it be great” in Parshas Shelach, which ex-

plains that only in this world do souls become “walkers” (mehalchim), rising from level to level. This is the

love “with all your might” (me’odecha), which has no limit set by the vessel.
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That is, through the mitzvos, as it is written, “If you walk in My statutes,” for they are a drawing-
down of encompassing lights (makifim) from the level of the light that encompasses all worlds
(sovev kol almin) upon nefesh, ruach and neshamah, to raise them, etc. And see what is written on
the verse “When you go out,” on the meaning of “Seek My face,” that is, through “Your face,
Havayah, I shall seek”; see there.]
This ascent comes through the mitzvos, as “If you walk in My statutes” suggests: the mitzvos draw encom-
passing lights (makifim) from the light that encompasses all worlds onto the three levels of the soul, nefesh,

ruach and neshamah, to raise them. The bracket also points to the discourse on “When you go out” in
Likkutei Torah, on “Seek My face,” which is fulfilled through “Your face, Havayah, I shall seek.”
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And this is what is written in the Shema: “And these words which I command you today shall be,”
etc., and “And it shall be, if you will diligently listen to My commandments,” etc., after “And you
shall love Havayah your G-d with all your heart,” etc.

The order of the Shema reflects this. “And these words which I command you today shall be” and the para-

graph about the mitzvos, “And it shall be, if you will diligently listen to My commandments,” come after
“And you shall love Havayah your G-d with all your heart.”
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The meaning: [these are] two levels of the heart, inner and outer. Only, it is impossible to come to
the inner level until one first reaches and attains the outer level, which is born of knowledge, for
one must go from below to above [see what is written in the discourse beginning

“With all your heart” refers to both levels of the heart, inner and outer. One cannot reach the inner love be-

fore first attaining the outer love that comes from knowledge, because the soul must climb step by step,
from below to above.
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“If you will listen to the voice,” that it must be in the order of the levels, first the outer keys, etc.; see
there; and at the end of the discourse beginning “And you shall count for yourselves from the mor-
row of the Shabbos,” etc.; and in the discourse beginning “You are standing,” for

The bracket points to discourses that make the same point: “If you will listen to the voice,” which says that

the order of the levels must be kept, with the outer keys first; the end of “And you shall count for yourselves
from the morrow of the Shabbos”; and “You are standing.”
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in the level of the outcry of the heart there are two levels, etc.]. And this is the meaning of all the
lengthy [prayers]| before the Shema, in Pesukei d’Zimrah and the blessings before the Shema, etc.,
as is known.

In “You are standing” the Alter Rebbe explains that the heart’s outcry also has two levels. This is why the

morning prayers have such a long preparation before the Shema, Pesukei d’Zimrah and the blessings before
the Shema: they build the outer love that leads to the inner one.
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Through this, the elevation that the soul has in the service of G-d while it is enclothed within the
body will be understood. For although before its descent it was united in its source in the level of

supernal thought, nevertheless thought is called only a garment, though it is an inner garment;

Now the soul’s gain can be understood. Before its descent it was united with its source in G-d’s “thought,”
but thought, even supernal thought, is only a garment, though an inner one.
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but it is not united in its root with its Emanator completely, so as to be included in the very Infinite
Light, blessed be He, for “no thought can grasp Him at all.” That is, it does not touch His essence
and being at all, as it were,

A garment is not its wearer: even in its root the soul was not wholly one with its Emanator, included in the

Infinite Light itself. As the Tikkunei Zohar says, “no thought can grasp Him at all”: thought does not touch
His essence.
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only that He enclothes Himself in it. Whereas the level of the desire of the heart, “when the sitra
achra is subdued,” so as to “set aside your will before His will,” etc.,

At most, G-d clothes Himself in thought. The desire of the heart is different: in it the sitra achra is subdued
and a person sets aside his own will before G-d’s will.
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through “turn from evil and do good,” in the level of physical action, in the performance of the
mitzvos and turning from evil, as mentioned above: then the supernal will, which is the Infinite
Light, blessed be He, Himself in His glory, rests and is revealed in it; and the 248 commandments
are truly the 248 limbs of the King.

When this is done in physical action, in doing the mitzvos and refraining from evil, the supernal will, the

Infinite Light itself, rests and is revealed in that person. The Tikkunei Zohar calls the 248 commandments
“the 248 limbs of the King”: they are G-d’s will itself, as limbs carry out the will of the one they belong to.
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And this is what our Sages, of blessed memory, said: “Better is one hour,” etc. [And see what is writ-
ten on this in Parshas Yisro, on the verse “Remember the Shabbos day,” on the matter of “He and

His life-forces are one,” etc.;

This explains the Mishnah “Better is one hour of teshuvah and good deeds in this world than all the life of the
World to Come”: only here is the soul joined to G-d’s will itself. The bracket refers to the discourse on “Re-
member the Shabbos day” in Parshas Yisro, on “He and His life-forces are one.”
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and see what is written on the verse “And Yaakov settled,” on the meaning of “The Torah of Your
mouth is better for me than thousands of gold and silver.” And from what is written here, what is

written there will be understood better].

It also refers to the discourse on “And Yaakov settled,” on “The Torah of Your mouth is better for me than

thousands of gold and silver,” and adds that what is explained here sheds light on what is written there.

SECTION 4 - 120-27

A number that cannot be counted
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3. And this is [the meaning of] “and the number of the fourth of Israel.” For it is written, “And the
number of the children of Israel shall be like the sand of the sea, which shall not be measured nor
counted”; and in the Gemara (Yoma 22a)

Section 3 turns to the second half of the verse, “the number of the fourth of Israel.” Hoshea promises that

Israel will be like the sand of the sea, “which shall not be measured nor counted,” and the Gemara in Yoma
takes up this verse.
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it sets [the verses| against each other: it is written, “And the number shall be,” and it is written,
“which shall not be measured nor counted”; and it answers: here, when they do the will of the
Omnipresent, etc. To explain the matter, we need to understand what “like the sand of the sea” is.

o 66

The Gemara asks how the verse can speak of Israel’s “number” and also say that they cannot be counted,
and answers that when Israel do the will of the Omnipresent they are beyond counting. To explain this, the

Alter Rebbe first asks why Israel are compared specifically to sand.
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For around the seas and the rivers the ground is sand, which is dry and separated into particles,

whereas the rest of the soil of the earth is clods of earth, moist and stuck together somewhat.

Sand is found around seas and rivers; it is dry and made of separate grains, while ordinary soil is moist and

holds together in clods.
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That is because the waters in the seas and rivers draw the moisture from all the ground around
them, and so it remains dry and separated. The analogue is in the life-force of the worlds as a whole
(klalus), through the word of G-d and the breath of His mouth, which brings all created beings into
being from nothing to something.

The water draws the moisture out of the ground beside it, leaving it dry and loose. The analogue concerns

the life-force that G-d gives the worlds as a whole through His word and the breath of His mouth, which cre-
ates everything from nothing.
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Now, it is written, “And he made the sea,” etc., “standing upon twelve oxen,” etc., “and the sea was

upon them, above” (in I Kings, chapter 7).

The great basin made for Shlomo’s Temple, called “the sea,” stood on twelve bronze oxen, with the sea set
above them (I Kings 7).
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The meaning: because the level of the sea stands above, at a distance, therefore twelve oxen were
made, the level of separation and division, in the number twelve. That is

Because the “sea” stood above and apart from them, the oxen beneath it were twelve, separate and divided.
What comes from a source that stands far above becomes many and divided.
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because the coming into being from nothing to something is through His attribute of Malchus
(sovereignty), may He be blessed, “who is exalted from the days of the world,” and “Your kingship
is a kingship over all worlds,” etc.

So it is with creation: things come into being from nothing through G-d’s Malchus, His kingship, which the
liturgy calls “exalted from the days of the world” and the psalm calls “a kingship over all worlds.”
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And because He is high and exalted above them, they became the level of “a people” (am), from the
word omemos, things that are alien and separate; for there is no king without a people. And their

coming into being in the level of

Because a king is exalted above his subjects, they become an am, “a people,” a word the Alter Rebbe con-
nects with omemos, things alien and separate. “There is no king without a people”: kingship needs subjects
who are other than the king.
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“a people” comes from the exaltation of the King Himself: of themselves they descend to be in the
level of a people, as in the analogy of the king sitting on his throne, because of which all tremble

and recoil before him and become lowly before him.

Their being a “people” comes from the king’s own exaltation. When a king sits on his throne, everyone

trembles and shrinks back and feels lowly before him, and so they become his separate subjects.
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Therefore, from the level of His Malchus, may He be blessed, which is the level of without end or
limit, there were made and came into being worlds that have bounds, in Beriah, Yetzirah and
Asiyah, also in the level of without end or limit, as it is written, “Is there any number to His
legions?”

So G-d’s Malchus, which is without end or limit, brings into being worlds that have limits, the worlds of
Beriah, Yetzirah and Asiyah, which are yet without end in number: “Is there any number to His legions?”
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Only, because they live and exist from the level of the exaltation of His Malchus, may He be
blessed, “who is exalted from the days of the world,” they therefore descend into the level of sepa-

ration and division into many kinds, of different species.

Because these worlds live from the exaltation of G-d’s kingship, which stands above them, they descend into

separation and division, into many different kinds.
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But how do they receive their life-force from His attribute of Malchus, when He is exalted above
them? In truth, on this it is written,

But if G-d is exalted above them, how do they receive life from His Malchus at all? The answer is in the verse

quoted next.
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“For a sun and a shield is Havayah Elokim”: that is the divine power, which is omnipotent, and
“these are His mighty acts,” etc.

“For a sun and a shield is Havayah Elokim”: as Tanya explains, the “shield” is the divine power that conceals
the light of the “sun” so that creatures can bear it. That power of concealment is part of G-d’s omnipotence,
“His mighty acts.”
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As is explained in Sefer Shel Beinonim, Part Two. But in general terms, the exaltation is the level of
withdrawal, so that the life-force does not descend to them so much.

This is explained in Part Two of Tanya (here called Sefer Shel Beinonim). In general, G-d’s “exaltation”
means a withdrawal: His life-force does not come down to the worlds in full.
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It is like the analogy of the waters, which draw the moisture to themselves, and sand forms on its

shore, the level of separation, as mentioned above. Now, this level of number is not actual number,

This matches the analogy of water drawing the moisture to itself, which leaves sand on the shore. The “num-
ber” that results is not real number.
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as it is written, “Is there any number,” etc.; only, it is called within the category of number because

it is scattered and separated into parts, and the term “number” can apply to it;

As “Is there any number to His legions?” shows, the creatures cannot truly be counted. They are called
“number” only because they are scattered and separate, so that the idea of counting can apply to them.
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but it is not actual number, for it cannot be counted for its multitude, like the analogy of the sand of
the sea, which cannot be counted for its multitude. It is only in the category and level of number
because it is separated into parts, and since each part is separate and distinct by itself, the term
“number” can apply to it.

Like the sand of the sea, which cannot be counted for its multitude, the creatures are not truly numbered;
they fall into the category of number only because each is a separate part by itself.
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Now, it is written, “And the number of the children of Israel shall be”: the children of Israel are the
very ones who make the level of number, for they are the ones who draw down the level of His

Malchus, may He be blessed, so that His kingship will be “a kingship over all worlds.”

Hoshea’s words “And the number of the children of Israel shall be” are read as “Israel make the number”:

they draw G-d’s Malchus down into the worlds, so that His kingship becomes “a kingship over all worlds.”
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That is, through the practical mitzvos, which are called “the commands of the King” [and see what

is written on this also above, in Parshas Bamidbar, at the end of the discourse beginning “And the

9, &

number of the children of Israel shall be”: “number” is the level of the mitzvos, etc.; see there].

They do this through the practical mitzvos, which are called “the commands of the King.” The bracket refers

to an earlier discourse in Parshas Bamidbar on this verse, which explains “number” as the mitzvos.
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Therefore, before every mitzvah one says, “Blessed are You, Havayah, our G-d, King of the world,”
which is the drawing-down of the Infinite Light (Or Ein Sof), blessed be He, to be King of the world,

as mentioned above; as is explained elsewhere.

That is why every blessing over a mitzvah says “King of the world”: the mitzvah draws the Infinite Light
down, so that G-d becomes King of the world.
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And because it is a drawing-down of the very Infinite Light, blessed be He, it is therefore only in

the category of number, and is not actual number.

Because what the mitzvah draws down is the Infinite Light itself, the result is only “in the category of num-
ber,” not real, limited number.
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And this is [the meaning of] “which shall not be measured nor counted”: “when they do the will of
the Omnipresent,” as mentioned above; that is, when they draw down the supernal will, which is
the Infinite Light, blessed be He, through the performance of the mitzvos. And that is through the
joy of the mitzvah, from the inner point of the heart.

Now the Gemara’s answer is clear: Israel “cannot be measured nor counted” when they do the will of the

Omnipresent, drawing down the supernal will, the Infinite Light, through the mitzvos. This happens through
the joy of the mitzvah, which comes from the inner point of the heart.
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As it is written, “The precepts of Havayah are upright, gladdening the heart”; and it is written, “Be-
cause you did not serve Havayah your G-d with joy and with gladness of heart, out of an abundance
of everything.” The meaning of “out of an abundance of everything”

Two verses link the mitzvos with joy: “The precepts of Havayah are upright, gladdening the heart,” and the
rebuke for not serving G-d “with joy and with gladness of heart, out of an abundance of everything.”
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is without limit, above without end and below without limit, in the level of the infinite (ein sof), as
mentioned above (and see what is written on this in the discourse beginning “A menorah of gold,”
and in the discourse beginning “Command the children of Israel,” etc., “My offering, My bread,”
regarding the burning of the fats of the daily offering.

“An abundance of everything” means a joy without limit, “above without end and below without limit,” the

level of the infinite. The parentheses point to the discourses “A menorah of gold” and “Command the chil-
dren of Israel... My offering, My bread,” the latter on the burning of the fats of the daily offering.
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And see what is written on the meaning of “they do the will of the Omnipresent” in Parshas

Shelach, on the verse “gathering wood.” And see what is written on the joy of the mitzvah in the ex-

planation of the verse “Go out and gaze,” etc., “at the crown with which his mother crowned him.”
They also point to the discourse on “gathering wood” in Parshas Shelach, on “doing the will of the

Omnipresent,” and to the explanation of “Go out and gaze... at the crown with which his mother crowned
him,” on the joy of the mitzvah.
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And from this it will be understood how, through the joy of the mitzvah, one draws down Keser of

Malchus, which is called “the will of the Omnipresent,” from the highest level and rank. And this is

“they do His will,” etc., in the manner of “And you shall do them (atem)”: as though you made Me.)
Through the joy of the mitzvah one draws down Keser of Malchus, the “crown” of kingship called “the will of

the Omnipresent,” from the highest level. In “And you shall do them (atem),” the word for “them” is read as

atem, “you”: as the Zohar puts it, whoever does the mitzvos, it is “as though he made Me.”
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And this is [the meaning of] “the fourth (reva) of Israel”: the fourth part, the level of “also I made

him,” where there is specifically the revelation of the supernal will, as mentioned above.

So “the fourth of Israel” is the fourth part, “also I made him,” the level of action, where the supernal will is
revealed.
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And reva is also from the word arba’ah (“four”), for in this all four levels are included: thought,
speech, action and will. And through this, what is written will be understood: “Who has counted the
dust of Yaakov, and the number,” etc.:

Reva also means “four,” because the deed of the mitzvah includes all four levels: thought, speech, action
and will. This also explains the beginning of the verse, “Who has counted the dust of Yaakov, and the

number.”
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that what is written, “and the number,” refers back to “Who has counted,” that is to say, that there

is no number; and nevertheless “and the number” is written, which implies that there is a number.

“And the number” continues the question “Who has counted,” meaning that Israel have no number. Yet the
word “number” is written, as if they do.
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But the matter is as mentioned above: it is in the category of number and is not actual number, be-

cause it is the drawing-down of the supernal will, “the fourth of Israel,” as mentioned above, the

level of “I made him,” as mentioned above.

Both are true: Israel are in the category of number but are not truly numbered, because what they draw
down is the supernal will, “the fourth of Israel,” the level of “I made him.”
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Torah, the higher unity
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4. Now, all this is the level of the lower unity (yichuda tata’ah), in the performance of the mitzvos,
to draw down the supernal will in the level of number, the level of “I made him,” as mentioned
above.

Section 4 sums up: everything said so far is the “lower unity” (yichuda tata’ah), reached through the
mitzvos, which draw the supernal will down into “number,” the level of “I made him.”
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But “the study of Torah is equal to them all,” for it is the level of the higher unity (yichuda ila’ah).
And this is [the meaning of] “Who has counted the dust of Yaakov?”: for dust is not in the category
of number at all, and it is the level of the study of Torah, because

Torah study, however, is “equal to them all,” as the Mishnah says, because it is the “higher unity” (yichuda

ila’ah). This is the first half of the verse, “Who has counted the dust of Yaakov?”: dust cannot be counted at

all, and it stands for the study of Torah.
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it is truly His will, may He be blessed; and therefore it is the level of the higher unity, the level of
self-nullification (bittul) to the very Infinite Light (Or Ein Sof), blessed be He, and the union of
Chochmah, Binah and Daas with Chochmah, Binah and Daas, etc. And “the Mishnah is a queen,”
as mentioned above.

Torah is G-d’s will itself, so it brings about the higher unity, in which a person is wholly nullified to the

Infinite Light, and a union of Chochmah, Binah and Daas with Chochmah, Binah and Daas: the intellect of
the one who learns with the divine wisdom he learns. The text adds the saying “the Mishnah is a queen.”

likuteitorah.com/likkutei-torah/balak/1/ 27

28



LIKKUTEI TORAH - PARSHAS BALAK - MAAMAR 1 bR 217 DX 99011 2py° 78y 111 N

[ 171 I [
van D% ny 93 20ynwid awyl DRIYS WMCTPIY IYwa 7772 Drwnyt) 995 9801 7732 13°K)
X0™1Y° 0onwn nnn

And it is not in the category of number at all (and see what is written above in the discourse begin-
ning “When Israel put ‘we will do’ before ‘we will hear,”” on the meaning of “A time for every de-

sire under the heavens”; see there.

Torah is not in the category of number at all. The long parenthesis that begins here first refers to the dis-

99

course on “When Israel put ‘we will do’ before ‘we will hear,”” where Koheles’s “A time for every desire un-

der the heavens” is explained.
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And from this, what is written will be understood better: that the Torah is called “dust,” which is not
in the category of number at all, for it is one mass. That is why “whoever occupies himself with the

9

Torah of the burnt-offering is as though he offered a burnt-offering,” even though he occupies

himself [with it] at a time that is not a time of offering at all; whereas the mitzvos themselves

This explains why Torah is called “dust”: dust is a single mass, without separate units. So the Gemara says
that whoever studies the laws of the burnt-offering is as though he offered one, even when it is not the time

for offerings.
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are the level of division, at such-and-such a time, “a time for every desire,” etc. And that is because
the Torah is the level of “the will of all wills.” And see what is written further on this in the discourse
beginning “For on this day He shall atone.”

The mitzvos themselves are divided by time, each in its season, “a time for every desire.” Torah is above

time because it is “the will of all wills,” the source of all of G-d’s particular wills. The text points also to the

discourse “For on this day He shall atone.”
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And this is [the meaning of] “Sanctify us (kadsheinu) with Your commandments, and grant our por-
tion in Your Torah”: for through the mitzvos it is still the level of kiddushin and betrothal, “And I
will betroth you to Me,” etc.; but through the Torah it is the level of the drawing-down in the inner
level, “and you shall know Havayah.”

This is why the Shabbos and festival prayer asks, “Sanctify us with Your commandments, and grant our por-

tion in Your Torah.” Kadsheinu, “sanctify us,” recalls kiddushin, betrothal: the mitzvos are like betrothal, “I
will betroth you to Me,” while Torah is the inner union, “and you shall know Havayah.”
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And the matter, it may be said, is this: although through the mitzvos there is drawn down the level
of the revelation of the supernal will in the soul, and the level of great love (ahavah rabbah),

The Alter Rebbe offers an explanation. The mitzvos do draw the supernal will into the soul, and with it the
“great love” (ahavah rabbah).
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yet in the supernal will, too, there is also an outer dimension (chitzoniyus) and an inner dimension
(pnimiyus), as is explained elsewhere on the verse “And I was with Him as a nursling, and [ was de-
lights,” etc. And so too in the revelation of great love in the soul there are also two levels. The first,
as it is written,

But the supernal will itself has an outer and an inner dimension, as Proverbs suggests with “I was with Him
as a nursling, and [ was delights.” So too the great love in the soul has two levels.
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“For it is a stiff-necked people,” as above, and this is what is drawn down through the mitzvos. The
second, as it is written, “How fair you are and how pleasant, love in delights”; and the drawing-
down of the level of “love in delights” has its root in the level of the inner dimension of the super-
nal will, and it is drawn down through the Torah,

The first is the love hinted at in “a stiff-necked people,” a will above reason, which the mitzvos draw down.

The second is “love in delights” (Song of Songs 7:7), rooted in the inner dimension of the supernal will,
G-d’s delight, and it is drawn down through the Torah.
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as it is written, “And my delights are with the children of men.” And this is [the meaning of] “A
man’s wisdom makes his face shine”: “his face” (panav) is the inner level (pnimiyus). And as is ex-
plained on the verse “His eyes are red from wine,” that there is the level of great love, and above it
is love in delights. And see what is written in the discourse beginning “How goodly” on the matter
of mitzvos and Torah, and what is written in the discourse beginning “He has not beheld iniquity in
Yaakov.”)

Torah is G-d’s “delights with the children of men,” and “a man’s wisdom makes his face shine”: panav, “his
face,” hints at pnimiyus, the inner dimension. The parenthesis closes with references to the discourses on
“His eyes are red from wine,” “How goodly” and “He has not beheld iniquity in Yaakov.”
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But the way for a person to merit the light of the Torah in the level of the higher unity is through

the level of Yaakov, the attribute of compassion,

How does a person come to the light of the Torah in the higher unity? Through the quality of Yaakov, the at-
tribute of compassion (rachamim).
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that is, to arouse great compassion upon his soul by setting fixed times; as is known, a time of favor
is at midnight, and likewise at the time of prayer.

This means arousing great compassion on one’s own soul at fixed times: above all at midnight, a time of di-
vine favor, and at the time of prayer.
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For in the order of the prayer and Pesukei d’Zimrah there are verses of compassion, and then it is a

time of favor to arouse compassion upon his soul.

In the order of the prayers, Pesukei d’Zimrah contains verses that speak of G-d’s compassion, and saying
them is a time of favor for arousing compassion on one’s soul.
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And this is the attribute of Yaakov: yud-akev (“yud, heel”), which is the matter of compassion for
the level of the yud, supernal Chochmah, which fell and descended to the level of the heel, as men-

tioned above.

The name Yaakov is read as yud-akev, “yud” and “heel”: compassion for the yud, supernal Chochmah,
which has fallen and come down to the level of the “heel,” the lowest place.
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Now, the attribute of Yaakov “bars from one end to the other,” “to raise the poor from the dust” and

to elevate [him] into the level of the higher unity, as is explained elsewhere

Yaakov’s attribute is like the middle bar of the Mishkan, which “bars from one end to the other,” joining the
lowest end to the highest. It “raises the poor from the dust” and lifts the soul into the higher unity.
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(and also the meaning of “dust” is as it is written, “And let my soul be as dust to all,” and through
this, “Open my heart to Your Torah”; and see what is written on this in Parshas Vayakhel on the
verse “Take from among you an offering,” etc.; and also as our Sages, of blessed memory, said:
“This is the way of the Torah: bread with salt you shall eat,” etc., “and on the ground you shall
sleep”).

“Dust” also recalls the prayer “Let my soul be as dust to all,” followed by “Open my heart to Your Torah”: hu-

mility opens the heart to Torah. So too the Mishnah says that the way of Torah is “bread with salt you shall
eat... and on the ground you shall sleep.”
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But our Sages, of blessed memory, said, “Whoever occupies himself with Torah alone,” etc.; rather,

there must be Torah together with deeds of kindness.

Yet the Sages warn against one who occupies himself with Torah alone; Torah must come together with deeds
of kindness.
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Therefore it is written, “and the number of the fourth of Israel,” the level of “I made him,” in the
performance of the mitzvos and the deed of charity, which is called simply “the mitzvah,” for it is
equal to all the mitzvos; and this is the matter of deeds of kindness. And see what is written in the
discourse beginning “If you will listen to the voice,” regarding “to keep all His commandments.”
That is why the verse goes on, “and the number of the fourth of Israel”: the mitzvos, above all charity, which

the Jerusalem Talmud calls simply “the mitzvah” and which the Gemara says is equal to all the mitzvos.

Charity is the practice of kindness.
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(And see in the Zohar, Mishpatim, folio 105, on the meaning of “Who has counted,” etc., “and the
number,” etc. This, too, is the matter of the higher unity and the lower unity: for “who” (mi) is the
union of Chochmah and Binah, “Iwill teach you wisdom, I will teach you understanding,” etc.;

A final parenthesis cites the Zohar on Mishpatim, which reads the two halves of the verse as two who count.

The Alter Rebbe links them to the higher and lower unity: mi, “who,” is the union of Chochmah and Binah,

as in Elihu’s “Iwill teach you wisdom” and the Talmud’s reading of alef as “learn understanding.”
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“number” is the union of the emotive attributes (middos) and speech, and this is the matter of “Let
him make peace with Me; peace he shall make with Me.” And see what is written on the verse
“These are the accounts of the Mishkan, the Mishkan of Testimony,” etc., and in the explanation of
the verse “And I shall be sanctified among the children of Israel.”

“Number” is the union of the emotive attributes with speech. This is the double “peace” of Isaiah 27:5, “Let

him make peace with Me; peace he shall make with Me.” The text points to the discourses on “These are the
accounts of the Mishkan” and “And I shall be sanctified among the children of Israel.”
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And according to what is written in the Pardes, under the entry “Mi,” it can be said that this is the
matter of the fiftieth gate of the fifty gates of Binah, in which the Torah was given on the festival of
Shavuos; and it is well understood that “Who has counted the dust of Yaakov” refers to the Torah,
etc. And see what is written in the explanation of the saying of our Sages, of blessed memory,
“When Israel put ‘we will do’ before,” etc.,

Following the entry on mi in the Pardes (Pardes Rimonim), the Alter Rebbe suggests that mi, whose letters

add up to fifty, is the fiftieth of the fifty gates of Binah, through which the Torah was given on Shavuos. Then
“Who has counted the dust of Yaakov” refers to the Torah.

Y217 1Iyn Ty Y1 °°.0% 0Ownn 19900 15 092 ONT901 27V IR 2IN0W 7 1791 10 1973 0
197158 157 xsmi Y237 10031 17332 MW D PRy (R7Y 777 AT 2790 21 A7) (PP2°D 92 DR

“Who revealed,” etc. And see what is written in the explanation of the verse “And you shall count
for yourselves,” etc., “you shall count fifty days.” And see further on the matter of “the fourth of
Israel” in the Zohar, Parshas Balak) (folio 210, end of side b, and folio 204, side a). And see what is
written above in Parshas Shelach on the matter of “and its libation, a fourth of a hin.”

The text refers further to the explanations of “When Israel put ‘we will do’ before... Who revealed [this

secret]” and of “you shall count fifty days,” to the Zohar on Balak about “the fourth of Israel,” and to the dis-
course in Shelach on the libation of “a fourth of a hin.”

IN ONE’'S AVODAH

Before the Shema, build the outer love through contemplation in Pesukei d’Zimrah and the blessings, in or-
der to reach the inner love that unites the heart. In the physical deed of the mitzvah, set aside your own will
before G-d’s will, and do it with joy that comes from the inner point of the heart. Set fixed times, at midnight
and in prayer, to arouse compassion on your soul, the way to the light of the Torah; and join your Torah

study to deeds of kindness and charity.

QUESTIONS FOR DISCUSSION

1. Why does the word “also” in “also I made him” point to a level above thought, speech and action, and why
is it placed next to action?

2. If the soul was already united with G-d in His “thought,” what does it gain by coming down into a body?

3. How can Israel be both “numbered” and “beyond counting”? How do the images of sand and of the twelve
oxen help explain it?

4. Why does the inner love of the heart have no counterpart on the side of evil, while the love born of knowl-
edge does?

5. Why must Torah study, the higher unity, be joined to deeds of kindness and charity?
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PARAGRAPH 1

1 nanon

The Kehot note dates this maamar to 5563 (1802-03) and
says that other transcripts of it were printed in Sefer
HaMaamarim 5563, vol. 2, p. 600; the first version there is
from Rabbi Moshe, son of the Alter Rebbe.
KEHOT'S NOTE
AN’y 271 3”0pN 1B”02 10871 MANK NMINAT .270pN NIwn RIT AARNRA
5y mian 10971 1Ppnn -y |75:1 N”MIRA AR 12 »7AaRn RIT R 101
J7137 91 7T MIAAT :NN192 — 3,10 19T RN

2 apy® By nanon

Bilaam’s blessing of Israel: they are beyond counting, like
the dust. The whole maamar is an explanation of this
verse.

Numbers 23:10:373 712712

N1 DY NI WD Nhn PRI Y29 N 120m3 2y 19y 1In N
23 NN

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

22,20 72712

3 2PY° 98y manon
Before the Mishkan was set up, says the Midrash, prophe-
cy was found among the nations; once it stood, prophecy
ceased from them, and Bilaam prophesied only for Israel’s
good, with blessings such as “Who has counted the dust of
Yaakov.”

Vayikra Rabbah 1:1227°X 1127 X1p7

4 2P0 98y Man on
Yaakov was blessed that his seed would be “like the dust of
the earth,” and the Midrash says that this blessing came

true in the days of Bilaam, who said, “Who has counted the
dust of Yaakov.”

Bamidbar Rabbah 2:1227°:2 127 712712

5 2PY° N8y IR on

Moshe, who loved Israel, likened them to the stars;
Bilaam, who hated them, likened them to dust, “Who has
counted the dust of Yaakov”; and Hoshea likened them to
the sand of the sea.

Bamidbar Rabbah 2:171°:’2 7127 712712
6 apPyY° ey manon

At the end of the Midrash on “As an apple tree among the
trees,” it says that prophecy ceased from the nations once
the Tent of Meeting stood, and that Bilaam prophesied for

likuteitorah.com/likkutei-torah/balak/1/

Israel’s good, listing his blessings, among them “Who has

counted the dust of Yaakov.”
Shir HaShirim Rabbah 2:3:5°71:3:"2 127 02w °w
,APYP2 R ©°an RS (XD ,30 12713) APy :[";cl}z f iy s IO
,2APY? 7Y 73R 1 :(°,3272712) ,APYRa vl X959 :(39,19932712)

APy 777 (V7,72 92712) ,ApYRR 2292 977 (10,70 127RI)

Rabbi Yehoshua ben Levi said: If the nations had known
how beneficial the Tent of Meeting was for them, they would
have surrounded it [to protect it] with military encampments
and fortifications, as until the Tent of Meeting stood, they
would hear the sound of divine speech, and would lose con-
trol of their bowels in the halls of their palaces. That is what
is written: “For who of all flesh who heard the voice of the
living G-d... [has lived?]” (Deuteronomy 5:23). Rabbi Simon
said: The divine speech would emerge ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

7 Rabbi Abahu expounds the verse: the Holy One, blessed be
He, sits and counts the “fourths” of Israel, waiting for the
drop from which a righteous person will be formed. This
is the Gemara the text cites “at the end of chapter 3 of
Niddah (31a).”

Niddah 31a:20°3:X 8”2 1173

¥2i7 NR 720Mm 2}7;7: 92y 721 °n” 2°N23T RN AR 02 TZ?T[

SY 07Pnity 27 DR 1910) 2w RN N2 WITROY Tazn ?UoRI?
.20 %31 PUTRAY 2% Nan nn ,‘?BEW?

William Davidson, Vocalized Aramaic (CC-BY-NC)

8 Kehot’s note points to Niddah 31a:20 for these words.

Niddah 31a:20°3:X X”% 1173

y217 NX T90MY 2PY? 1Dy IR WY dNIT KR AN 21 UT

'?W ng’msy’:j R Wle A XIN 792 Wﬁ'ngElT? 'm’;n ?”'?}QW?
IR 311 PUIRAY 1DUY XIA N ORI

William Davidson, Vocalized Aramaic (CC-BY-NC)

9 SRTW° Y217 NN 72071 2Py 18y Man N

In Parshas Balak the Midrash reads “Who has counted the
dust of Yaakov” as the countless mitzvos Israel perform
with the soil, and “the fourth of Israel” as the multitudes
descended from Yaakov’s wives, who eagerly sought the
mitzvah. (The Kehot note gives this passage as 20:16.)

Bamidbar Rabbah 20:19%»>:’5 127 92712

10 DRIW° Y217 NN 120

On “My dove is one,” the Midrash says that Bilaam himself
testified to Israel: “Who has counted the dust of Yaakov” is
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their count, and “the number of the fourth of Israel” is

their sum.
Shir HaShirim Rabbah 6:9:4°7:°0:" 727 0°7°wn "W
N2 TYD YYIT 0¥ KoM 0B PY PTYR RY N X ..
Y27 DX 780M ,17an 1 2Py N9y man n :(C,30 127R2) 2°Nn37

.01007 717 PR

The Rabbis interpret the verse regarding those who departed
from Egypt. “There are sixty queens,” these are the six hun-
dred thousand [men] from the age of twenty and above who
departed [from Egypt]. “And eighty concubines,” these are
the eight hundred thousand Israelites from the age of twenty
and below who departed. “And young women without num-
ber,” there is no limit and no tally of the proselytes. Rabbi
Berekhya said in the name of Rabbi Levi: The nations of the
world have enumeration but do not have a tally. They ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

N2 WD 9o

On “all the souls” who came with Yaakov to Egypt (Genesis
46:26), the Midrash says that some were counted while
still in their mother’s womb, and that the Holy One,
blessed be He, calls Yaakov’s marital union “souls,” as it is
written, “and the number of the fourth of Israel.”

Bereshit Rabbah 94:9'0:77% 127 n°wX"2
27 Owa M v37 - 11317 791 WK f01° 2121 1A RN woan Bo
,MDI3 WYY DWW 1170 1M OTR RO DK (a0 92 PR
L7207 31 ,RPR 120°92w oMK 100 RIM LI AR 17 1M mm
7AM3 72 DRINY 527 Owa 10 727 071812 PRI Dw I anvhenw
12713) TP L0798 PIRA ANTOYY I PRI A12Y 7207 MK
1% 9371 .77911 079377 297D DY N 7297 DIy NwR o (1D
DR 1M NIRRT M2 WITPA TR Rl 92 DRI 021 owa
<ee IR YN RITW TY TN VAT

“All the people who were coming with Jacob to Egypt, the
products of his loins, aside from the wives of Jacob's sons;
all the people were sixty-six” (Genesis 46:26). “And the sons
of Joseph, who were born to him in Egypt, were two people;
all the people of the house of Jacob, who came to Egypt,
were seventy” (Genesis 46:27). “All the people who were
coming.... And the sons of Joseph, who were born to him...”
- Rabbi Levi in the name of Rabbi Shmuel bar Nahman:
Have you ever ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
A,
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2°,2
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“As an apple tree among the trees of the forest”: the verse
whose Midrash the text cites here.

Song of Songs 2:3°1:’2 07w W

Pinm 1721 "N2W71 NTRN 1923 0°137 12 77 12 Y0 "¥Y2 mand
2%

As an apple-tree among the trees of the wood, So is my

beloved among the sons. Under its shadow I delighted to sit,

And its fruit was sweet to my taste.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N7 NAR 2109

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
av

113 N P10

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
RN

NI eR

On “Iwent down to the garden of nuts,” the Midrash com-
pares Israel to a sack full of nuts that can still take in
sesame and mustard seeds: so too many converts have
come and joined Israel, as it is written, “Who has counted
the dust of Yaakov.”

Shir HaShirim Rabbah 6:11x">: 121 0w 1w
i ,ITIARD PRI 12w 17 12 YWINY 927 IR AT 1K Naa N

YD NEYmn XONY M7 LN X7 ANIY? NN NI Mriaxg
P2 7D LPEYMN TNV 2?1 DNEED UM naY ma
17 10207 ,Ma 02192 MR PRY? PININ 17R8R TR XY
D?iy? 2fb 120) mA 021y WY 7Y I 077 PRI TR
X DX 1997 Ny03a A 08 "7 °20 W3 173907 YU 227 K27
... 19N
“Iwent down to the nut garden to look at the budding of the
valley, to see if the vine had blossomed and the pomegran-
ates were in bloom” (Song of Songs 6:11). “I went down to
the nut garden,” Rabbi Yehoshua ben Levi said: Israel was
likened to a nut tree. Just as a nut tree is pruned, and it re-
generates, [such that] it is pruned for its own good - why? -
because it regenerates, like that which is trimmed and re-
generates, and like fingernails that are trimmed and ...
Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
727 NPAPaY. L WA NI2T . L TTAT 2700 NnA

According to the Kehot note, the Tzemach Tzedek copied
out these passages of the Gemara and the Midrash in his
Or HaTorah on Balak, from p. 525 on.
KEHOT'S NOTE
79°RY 19PN Y P93 8 NUMIRA 1PNyl

2°%m11 9o PIoRa 7”pa

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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On “All the rivers run into the sea, yet the sea is not full,”
the Midrash says that all converts enter only into Israel,
and yet Israel’s number never grows less, as it is written,
“Who has counted the dust of Yaakov.”

Kohelet Rabbah 1:7:61:1°k 7127 nomp
KPX 10323 PR D™WT 22,000 9K 209N 0Pmm 92,08 737
TRRIY 0PIV TION 1K 1R YR KPR PR O R0
2230% APRY 1 PIW KRN RRY ,3pY? DY 730 M :(°,30 13703)
29317 (00,71 YR°) i TInPn K37 0PiY2 vann MmO 07y
MR 73 R 23 IR CONXD PORT CNiRD 0X TPKY IRIM N
RPX TIY K21 1201 27 amR K20 oPive Diee 7oy Mo oPiva
... ,1PP1 PvI1 KT DY 73NN RITY DipR3
Another matter, “all the rivers go to the sea,” all the converts
enter only into Israel. “Yet the sea is not full,” and Israel’s
number is never lacking, as it is stated: “Who has counted
the dust of Jacob” (Numbers 23:10). Perhaps you will say
that anyone who does not convert in this world will convert
in the World to Come; the verse states: “Behold, they may
gather together [gor yagur]” (Isaiah 54:15),], who can gather
together now, but not in the future. but from then on “but

not by ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“Everyone who is called by My Name, for My glory I creat-
ed him, I formed him, also I made him.” The Alter Rebbe
reads its three verbs as thought, speech and action, and
the extraword “also” as a hint to a fourth level.

Isaiah 43:71:"n 11°yw°
PIPPYTAR 1PRTE 1PNRI2 V792071 0w RIPpIT D
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The passage our text points to is at the head of the next
column (95c¢): the form of the letter hei is three lines; two
joined lines are thought and speech, and the third is ac-
tion, as it is written, “also I made him.” The six attributes,
the vav of the Name, must be drawn into the hei, en-
clothed in thought, speech and action.
KEHOT'S NOTE
22,03 R™MN
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23
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The Kehot note refers the reader to the Rebbe’s talks in
Likkutei Sichos, vol. 17, p. 204, in connection with this
“fourth level” above thought, speech and action.
KEHOT'S NOTE
.204°Y -0"PY R

PARAGRAPH 4

24
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Rav taught that in the World to Come there is no eating or
drinking; the righteous sit with their crowns on their
heads and delight in the radiance of the Shechinah. The
Alter Rebbe uses the phrase for the soul’s state before its
descent.

Berakhot 17a:1227:X 1> n1972
32 1K R27 0790 K37 02y MO 02y KY 1377 AI02 K91
K21 IRIP KDY 1AM REpn KDY 719271 71790 KDY A2NW RP) 17790K KD
D7373) DPYRI2 DPRTILY) AT DOPTS KK ,M0A K9) N
JARTTY 12IRP DORORT DR NI 0K L7700 10
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 1I).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LM, 0ywe
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“For My thoughts are not your thoughts, nor are your ways
My ways.” G-d’s “thought” cannot be compared to human
thought, which is why the terms need explaining.

Isaiah 55:8'm:17117°yw°

’T DR3 *277 D2°377 K7} D MIIWM2 MY X7 °2
For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LR N7Mo° B 07ama AR 9T nban
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1709 MR
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The Mishnah: “With ten utterances the world was created.”
The Alter Rebbe reads the utterances as combinations of
letters that bring creation from concealment into

revelation.

Pirkei Avot 5:1°X:’7 max mwn

TR KR K2m ,ni? TmPn .0y X121 niankn 1y

X123 DPIYT DY PIIRRY DOYYIT 10 31977 KPX LNIXI20Y P12
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With ten utterances the world was created. And what does

this teach, for surely it could have been created with one ut-

terance? But this was so in order to punish the wicked who

destroy the world that was created with ten utterances, And

to give a good reward to the righteous who maintain the

world that was created with ten utterances.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1709 MR

MINT27% 9197 7NN TNRa

The Mishnah asks why the world was created with ten ut-
terances when it could have been created with one. The
Alter Rebbe identifies that one utterance with the undivid-
ed “breath of His mouth.”

Pirkei Avot 5:T'R:’71 NaR mawn
TN RN K21 017 TIntn am 0290 X121 NN 1wy
X230 D7IY7 NN PTIRRY YT T YI2A7 KPR ,NIXI2T7 21

:niNn Mya
With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“By the word of Havayah the heavens were made, and by
the breath of His mouth, all their hosts.” The Alter Rebbe

likuteitorah.com/likkutei-torah/balak/1/
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reads “the breath of His mouth” as the supernal breath
that includes every utterance.
Psalms 33:6":372 0°2°11n
:Dg;¥-b? "2 M1 WY Do N7
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
SNRY 7192 0092

AR Amay
The Kehot note says that the Zohar passage cited here
(Part III, 47b), on the supernal breath, is explained at
length in the Tzemach Tzedek’s Or HaTorah.
KEHOT'S NOTE
.79°R) RBNN °Y 2-770 ¥73A° NN 7191982 IR2NI

T1TAD 1D0% W . . DODPN PN

Daniel’s vision of the heavenly court: “a thousand thou-
sands serve Him.” It shows the vast multitude of beings
that come from the division of the breath into many letter-
combinations.
Daniel 7:10”:1 9X°17
1227 927 AIPURY? PEYR APK CMINTRTR PR A T AW
AN TID0Y 207 RIT 1P TINTR
A fiery stream issued And came forth from before him;
thousand thousands ministered unto him, And ten thousand
times ten thousand stood before him; The judgment was set,
And the books were opened.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Job 25:372:7175 21°R
MR DIPRY 7291 PTITA? 00N WL
Is there any number of His armies? And upon whom doth

not His light arise?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Chagigah 13b:12-133-27:2 3 n¥an
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UYRNIY 13222 ,0°%p WP NP2 PRY 112 IXD 0% wTRRd
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,3° TIPAM RT3 LT PR LT OROIT

The Zohar teaches that every voice is made of breath (hev-
el) and that the world is sustained only by breath, a breath
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that comes from the “breaths above.” This is the passage
the text cites for the supernal breath.

Zohar, Tazria 22:96-105717p-17%:272 ¥°7tn ,97117 7190
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“Man does not live by bread alone, but by all that comes
forth from the mouth of Havayah does man live.” The
phrase names the divine speech that gives every creature
life.

Deuteronomy 8:3°2:’11 0°7127
97 TNAR NPT XD DYTRY WK 137NN 979K 729771 239
m°m? n7eD K¥INTPD70Y *3 DRT M0 1727 onPaey K% v 9y°Tin
:07R7

And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“And Adam gave names to all the cattle and to the birds of
the heavens.” The names Adam gave are the letter-combi-
nations of G-d’s speech that give each creature life.

Genesis 2:20°2:"2 n°wX12
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And the man gave names to all cattle, and to the fowl of the

air, and to every beast of the field; but for Adam there was

not found a help meet for him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Bless Havayah, His angels, mighty in strength, who do
His word, hearkening to the voice of His word.” The Alter
Rebbe stresses “His word”: the angels live from G-d’s
speech.

Psalms 103:20°2:37p 0°%°11n
11727 9ipa yuw'? 1727 Y 03 723 YoRYR 1I972
Bless the L-RD, ye angels of His, Ye mighty in strength, that

fulfil His word, Hearkening unto the voice of His word.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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In the prayer of Eliyahu (Patach Eliyahu) at the opening of
the Tikkunei Zohar: G-d brought forth ten Sefiros “to lead
through them hidden worlds that are not revealed, and
worlds that are revealed.”
Tikkunei Zohar 17a:11-1227°-8”>:X 1 9777 21PN
7772 RATIRD .17°00 WY N2 19907 .P1PN WY NPYERT RIT NIX
R”1) NR°DINR 7112 PP2ANRT PRDYY PRANR RPT 1PROND PRy
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Constantinople, 1740 (CC-BY-NC)
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Rabbi Simon: “There is no blade of grass that does not
have a mazal in the heavens that strikes it and says to it,
‘Grow!”” The Alter Rebbe uses it to show that everything
revealed has a hidden source above it.

Bereshit Rabbah 10:6-7"1-"1: 7127 n°wR12
NR XD RDINT 072 PR 10 000 19PN PR IR R0 12
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Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.’ That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will

you tie the chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“For one high above the high watches, and there are high-
er ones above them.” The Alter Rebbe reads it as the lad-
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der of sources, each hidden level the root of the one below
it.
Ecclesiastes 5:7°1:’1 n2ip
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If thou seest the oppression of the poor, and the violent per-
verting of justice and righteousness in the state, marvel not
at the matter; for one higher than the high watcheth, and
there are higher than they.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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Of the six things that preceded the creation of the world,
some were created and some “arose in thought” to be cre-
ated; Israel arose in thought. The Alter Rebbe places the
souls of Israel in the hidden level of thought.
Bereshit Rabbah 1:4"7:X 1127 n°wKX12
:(2,32 0°910) 2°N97 P T1237 KOO 1997 NPwRY CAIp R ...
,OWR Dw ey wIpnn N°1 PRAW MART I3 1IRD IR0 11027
0°2195” :(> ,L YWIT) IMRIW P MIART NIRIITP 72wnna >y
n7Ip NTY MO :(2,7Y 0O9NN) MRIY IR DRAwS 7MM 1273
0197 22 RDI” :(2° ,1° 7°N7°) MR I wIPRI N°2 CDIp
MY M7 (10 ,2Y 0°91N) MR PPIn MOwR DY M TIM NwRIn
AR MR R7OPT 9272 72X 027 Y[R N wnw °199] 13 oPyh
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“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT’'S NOTE
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Adam named every animal and bird, but “for Adam there
was not found a helper corresponding to him.” The Alter
Rebbe reads the names as the level of speech, and the
missing “helper” as Adam’s own missing name.
Genesis 2:20°2:"2 N°wXR12
T nem YO oonwn MiYY nnnanvhI? ning oIRn KN
:7232 7Y XgR"KY DTN
And the man gave names to all cattle, and to the fowl of the
air, and to every beast of the field; but for Adam there was

likuteitorah.com/likkutei-torah/balak/1/
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not found a help meet for him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The text sends the reader to “Thus shall you bless” in Naso
for this reading of Adam naming the animals.
KEHOT'S NOTE
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Ezekiel’s vision of the living creatures of the Chariot, with
the faces of a man, a lion, an ox and an eagle. The Alter
Rebbe identifies the animals Adam named with these an-
gelic forms.

Ezekiel 1:10”:x Hxrptn®
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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On the reading of “helper” as “name,” the Kehot note
refers to the Rebbe Rashab’s Hemshech 5672 (Ayin-Beis),
vol. 1, section 24.
KEHOT'S NOTE
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After citing Rashi, the Ramban writes, “In my opinion, the
calling of the name is the helper”: Adam knew each crea-
ture’s nature and named it accordingly. The Alter Rebbe
builds on this to read “helper” as “name.”
Ramban on Genesis 2:20°3:’2 n°wx12 %y 1" 2127
(372 wRIa By Pwn) oMYA TIY? ITAID MY RID KD OTR?
T2 PR 9) 2013 W2 927 90K 73R8 T3t PIDY IX°AT IR
2102 0”127 WRD °3 ,WIR 197 .ARTIN 1"?5] D’P_"?lj k=R ™n
ny7T by ninwn NR™MPY LT 77727 AW 937 7302 Dingn DR
70 iNRY? 0¥ TR P27 KTW 0wDd (U7 Uwl) DownDnn
m M7 20,0 KR R Ning3 PRiTYINY 003N 0O vty
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BUT FOR ADAM THERE WAS NOT FOUND A HELP MEET
FOR HIM. Rashi comments: “When He brought them, He
brought them before him as male and female. Thereupon
Adam said, ‘All of them have a mate, and I have no mate!’
Immediately, the Eternal G-d caused a deep sleep to fall
upon him.” Rashi explained it well for by Scripture’s bring-
ing the verses concerning “the calling of names” into the
matter of “the help” that G-d gave Adam, it proves that this
interpretation mentioned above is correct. “The calling of ...
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Vocalized Edition (CC-BY) - Commentary on the Torah by Ramban (Nach-
manides). Translated and annotated by Charles B. Chavel. New York, Shilo
Pub. House, 1971-1976 (CC-BY)
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“Avraham was one, and he inherited the land.” The Alter
Rebbe reads “was one” as the soul’s state before it entered
the body, united in its source.
Ezekiel 33:24773:3°% 5xptm»
27 TR KD DR DX TRy PR M0 *2Y DTRTT2
(YTIN? PIRT 7303117 0°27 MK PIRTNK TN 072N
’Son of man, they that inhabit those waste places in the land
of Israel speak, saying: Abraham was one, and he inherited
the land; but we are many; the land is given us for
inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar says that Avraham was inscribed in complete
faith, “one above and one below,” as it is written, “Avra-
ham was one.” It is the first of the two Zohar passages the
text cites.

Zohar, Lech Lecha 21:199-22:212-v72p:x”> 72 9% ,7mM7 1890
7127

It is also possible to understand the words “Like an apple
tree among the trees of the wood” of Abraham, who smelt
sweetly like an apple tree, who was distinguished in faith
above all his contemporaries, and who was marked out as
unique both above and below, as it is written, “Abraham was
one” (Ezek. 33, 24).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Arizal explains that at first all the souls were included
in Adam, and that when he sinned “his limbs fell away and
his stature was diminished.” The Kehot note cites this in-
troduction among the sources for the teaching.
Sha'ar HaGilgulim 12:2-3’3-2:27 0°211917 1y
920w 0% ,0°192 071D AN 7Y IR2 XPW 7YX ,0DY0 IR X ...
713977 T @ L, 7372 R PWRAT QIR DN AR ANy X2
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Shaar HaGilgulim (Public Domain)
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Kehot’s note points to Shemot Rabbah 40:3 for these
words.

Shemot Rabbah 40:3°3:’n 727 nnw
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Another matter, “see, I have called by name Betzalel,” that is
what is written: “What was, its name has already been
called” (Ecclesiastes 6:10). The Holy One blessed be He said:
‘The one whom I appointed at the outset so that he would
craft the Tabernacle, I have already called him by name.’
What is, “it is known that he is a man”? (Ecclesiastes 6:10).
While Adam the first man was still a shapeless mass, the
Holy One blessed be He showed him each and every right-
eous person thatwas ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Kehot note says the Tzemach Tzedek also takes up
this question, the soul’s added elevation in this world, in
Or HaTorah on Bereishis, vol. 7, folio 1180b.
KEHOT'S NOTE
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“Teach me Your way, Havayah, I will walk in Your truth;
unite my heart to fear Your Name.” The Alter Rebbe will
explain the “uniting” of the heart as joining its outer di-
mension to its inner one.

Psalms 86:11x”:172 022710
S0 INTY *227 T ANNKA 72K 79770 1190
Teach me, O L-RD, Thy way, that I may walk in Thy truth;

Make one my heart to fear Thy name. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d tells Aharon, “As a service of gift I give your priest-
hood.” The Alter Rebbe uses the phrase for the inner love
that cannot be earned by understanding but is given from
Above.

Numbers 18:7°1:11”° 72712
n°an?) namd 7277237 DOMITITNR MWD AR TIN DK
:N11 3IP7 WM 0INITINN IAX 11NN NT2Y AT NAIE?

And thou and thy sons with thee shall keep your priesthood
in everything that pertaineth to the altar, and to that within
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the veil; and ye shall serve; I give you the priesthood as a
service of gift; and the common man that draweth nigh shall
be put to death.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The passage there speaks of the giving of the Torah, when
“at every utterance their souls flew out,” as the revelation
of a great love far above knowledge; it calls this love “a
service of gift” and a fire from above, and explains legul-
gelosam as the skull (gulgoles) that hovers over the head
and the brain and cannot be enclothed in them.
KEHOT'S NOTE
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On “Her husband is known in the gates,” the Zohar says
that the Holy One, blessed be He, is known to each person
according to what he measures in his heart. The Alter
Rebbe applies it to the outer love, which matches each
person’s grasp.

Zohar I, 103b2 ,2p 8”mt
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“G-d has made the one opposite the other.” Chassidus
reads it as the principle that every power of holiness has a
counterpart in the forces opposed to it.

Ecclesiastes 7:147:1 noip
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In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“The one who separates himself seeks desire.” Here it de-
scribes the self-centred craving that comes from the
knowledge on the side of evil.

Proverbs 18:1’x:1”” “7wn
Y92 TWAN223 1193 WP MRN?
He that separateth himself seeketh his own desire, And

snarlest against all sound wisdom.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The righteous are ruled by the good inclination, the
wicked by the evil inclination, and the intermediate “both
this and that judge them.”

Berakhot 61b:2-3"1-"2:2 70 mM>72
’3?1” IMRIY LTODIY 23V IR DORVTR IR "?”?;;j 01> 27 X%In
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There is a teaching : R. Jose of Galilee says : The good im-
pulse controls the righteous ; as it is said, "My heart is
wounded within me" (Ps. cix. 22). The evil impulse controls
the wicked ; as it is said, "Transgression speaketh to the
wicked, in the midst of the heart, There is no fear of G-d be-
fore his eyes" (ibid, xxxvi. 2). Both impulses control average
people ; as it is said, "Because He standeth at the right hand
of the needy, to save him from them ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Rivkah is told that two nations are in her womb and that
“one people shall be stronger than the other.” Here it pic-
tures the seesaw between good and evil in the intermedi-
ate person.

Genesis 25:23372:717 N°wX12
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And the L-RD said unto her: Two nations are in thy womb,

And two peoples shall be separated from thy bowels; And the

one people shall be stronger than the other people; And the

elder shall serve the younger.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“The praise of all His pious ones, of the children of Israel,
the people near to Him.” The Alter Rebbe uses the phrase
for Israel’s unique bond with G-d.
Psalms 148:147:1"np o°%nn
MR"1297 120 0Y 2K 332 17007727 1IN 1ny? iR 0N
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near
unto Him. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Moshe’s plea after the golden calf: “For it is a stiff-necked
people, and You shall forgive.” The Alter Rebbe reads
“stiff-necked” as a will above reason, a reason for
forgiveness.
Exodus 34:9'0:77% mnw
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And he said: ‘If now I have found grace in Thy sight, O L-rd,
let the L-rd, I pray Thee, go in the midst of us; for it is a stiff-
necked people; and pardon our iniquity and our sin, and
take us for Thine inheritance.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Alter Rebbe brings the Midrash that “stiff-
necked” is said in praise, and explains it as firmness in the
service of G-d above reason, through which the level of
“My teaching shall drop as the rain” is drawn down.
KEHOT'S NOTE
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On “stiff-necked people,” the Midrash says: “You think it

is a reproach, but it is only to their praise”: either a Jew or

crucified.
Shemot Rabbah 42:9°0:271 127 mnw
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“The L-rd said to Moses: I have seen this people and, be-
hold, it is a stiff-necked people” (Exodus 32:9). “The L-rd
said to Moses: I have seen this people, [and behold, it is a
stiff-necked people]” (Exodus 32:9) - what is, “behold, it is a
stiff-necked people”? Rabbi Yehuda ben Polvaya said in the
name of Rabbi Meir: They were deserving of being behead-
ed. Rav Yakim said: There are three impudent ones. The
most impudent among the beasts is the dog; among the
birds, the rooster; and among the nations, ...
Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The column the note gives explains that Torah study draws
down the Infinite Light only in holiness and according to
the intention of the heart, through a supernal “seal” that
keeps the kelipos from drawing on it, which is why bless-

likuteitorah.com/likkutei-torah/balak/1/
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ings close with “Baruch”; and it adds that, as with Torah,
so with the service of the heart.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rabban Gamliel’s teaching: “Set aside your will before His
will.” Here it describes the self-nullification through
which the supernal will is revealed.

Pirkei Avot 2:47:2 max nawn
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He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-

not be ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“Turn from evil and do good.” The Alter Rebbe uses it for
the two sides of the mitzvos, refraining from what is for-
bidden and doing what is commanded.
Psalms 34:151°0:77% 0°2°71n
AnETMN Dib[ﬁ wpa :ﬁU'HW}Zl ¥ 70
Depart from evil, and do good; Seek peace, and pursue it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Of the ten Sefiros: “Their end is wedged in their begin-
ning, and their beginning in their end.” The Alter Rebbe
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applies it to the supernal will, the highest level, revealed in
the lowest, physical deed.

Sefer Yetzirah 1:7°1:°X 717°%° 190
namows 19102 10PN TNPINa 1910 PIYA R 92 mMIED vy
D10 110K 717 TR 21991 21w 19 1°RY T NTRY NPnA2 7Iwp

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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Moshe’s plea for Israel after the sin of the spies, beginning
“And now, I pray, let the power ... be great.” The bracket
refers to the discourse on this verse in Parshas Shelach.
Numbers 14:171°:7> 72712
IR B2 WK 237X 13 R3O0 AN
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Kehot note refers to the Tzemach Tzedek’s Or
HaTorah on Vayeshev, folio 890b, on this point, that the
soul’s ascent comes through the mitzvos.
KEHOT'S NOTE
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“If you walk in My statutes.” The word “walk” connects the
mitzvos with the souls’ becoming “walkers” who rise.
Leviticus 26:3’2:173 XRIp™
:0DR ONPRYY 1NYA NIZNTNRY 1970 "NPN2ToxR
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The column the note gives belongs to the discourse on
“When you go out to war.” It speaks of the Nazirite’s uncut
hair, drawn from the thirteen attributes of mercy, and, on
“she shall remove the garment of her captivity,” of an en-
compassing level on the side opposite holiness that must
also be removed.
KEHOT'S NOTE
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“To You my heart has said, ‘Seek My face’; Your face,
Havayah, I shall seek.” The discourse the text cites reads it

likuteitorah.com/likkutei-torah/balak/1/
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in connection with the mitzvos.
Psalms 27:8'1:12 0210
“WRIR M TIBTNN *ID WP °27 MY 77

In Thy behalf my heart hath said: ‘Seek ye My face'; Thy
face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Deuteronomy 21:10-25:19 for these
words.

Deuteronomy 21:10-25:191:7173-:X”3 0°727

PARAGRAPH 17
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“And these words which I command you today shall be
upon your heart,” the verse that follows the command to
love G-d.

Deuteronomy 6:6:"1 0°727
723777y 01T IR 338 V0K 7PRT 0T 1
And these words, which I command thee this day, shall be

upon thy heart;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

,007M37
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The second paragraph of the Shema, on keeping the
mitzvos, which comes after the first paragraph’s command
to love.

Deuteronomy 11:1337°:X”° 0°927

MINN? DD 0NN ME 2308 MWK NizRTPN YN YRUDN MM
:DWDI233 032277232 172y 0P Ny

And it shall come to pass, if ye shall hearken diligently unto

My commandments which I command you this day, to love

the L-RD your G-d, and to serve Him with all your heart and

with all your soul,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1225 952 771N °1 AR NANY

“And you shall love Havayah your G-d with all your heart.”
The Alter Rebbe reads “all your heart” as both the inner
and the outer heart.

Deuteronomy 6:5°77:"1 %7127
SATRRTP22) TWDI 233 73377223 TR M AK DT

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Dipa ynwn o 112

The discourse explains “If you will listen to (bekol) the
voice of Havayah your G-d”: lekol would mean hearing the
drawing-down itself, its outer dimension, while bekol
means hearing within the voice, its inner dimension, the
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Infinite Light it brings out of concealment, so that the soul
comes to self-nullification.
KEHOT'S NOTE
X ,39 IR NP
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There the Alter Rebbe describes the “roar” of the outer
heart, like the lion of the Chariot and the camp of Michael:
a love born of grasping how G-d creates and sustains
every creature, which is only His radiance, while G-d
Himself is beyond grasp.
KEHOT'S NOTE
., 0oa%1 nmph
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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In the prayer of Eliyahu (Patach Eliyahu): “No thought can
grasp You at all.” Even the highest thought does not reach
G-d’s essence.
Tikkunei Zohar 17a:10-1227°-":X > 91171 *1pn
mawnn nD Lpneno 93 By RRno PRYY 93 By IRDY XM NIR
Wy NP I LPIPN WY NPPART RIT NIX PP 73 XoAn
RINRT AP LORANR XPT 1ReN0 PRy 112 RATARD 11790
72 PWPT XIT NIKY LKW 1am (RM0ONR K1) NRODINR 71
T9RM 17730 T T WOIBRT IR 20 LIRAPR NIRT A 2 1M

.2 W™BR 19RD 170 WNNR Y
Constantinople, 1740 (CC-BY-NC)
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The Zohar teaches that one who leads a wicked person
away from his evil path subdues the sitra achra and caus-
es the glory of the Holy One, blessed be He, to ascend.

Zohar I1, 128b2 ,nop 27mt
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(X ,TY) 2PN D Ra
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The Tikkunei Zohar (Tikkun 30) speaks of the 248 com-
mandments as the limbs of the King. The Alter Rebbe uses
it to show that each mitzvah is the supernal will itself.

Tikkunei Zohar 74a:81:X 77y 791 *1pn

IORT RIRT RWOR ANER WPRT ,RDOYINNRT RTINY KT 120 79N
Ay s PUTE D7 L1"WR CIPRT RPRT RO LWURD
RIXY YT KX IPTP IWK 37110 DY VanK KT A

likuteitorah.com/likkutei-torah/balak/1/

DRI Y217 DR 700M1 APY° DY a0 N

D77 N2 0T 22 W KT ,IXAN KOPIY 2y IXp Y s
PR ,XI7PRT 13K1 13K 222 MV Mg K L PTPE 17 VKT
K2XT KTDOR 1YTP WX T M

Tikkunei Zohar - Vocalized (Public Domain)

PARAGRAPH 19
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
J0,7T MAR
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“Better is one hour of teshuvah and good deeds in this
world than all the life of the World to Come.” The Alter
Rebbe explains it through the soul’s union with the super-
nal will in this world.

Pirkei Avot 4:171™:*7 NaxR mawn
,T 0Riy2 00290 Doy A2WN2 DR YW AR ,AniR o0 XN
D3m ,X27 071¥2 M7 N7ip PY nnx 1YY 197 .20 07997 o0 2o
M7 0337 0
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of
the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

21 Nawn 01 IR M2 27y

The passage there explains why the angels asked for the
Torah and were refused: angels come into being from
G-d’s speech, the “revealed world,” a middle garment that
goes out to others, while Israel “arose in thought,” the in-
ner garment united with the soul, the “hidden world.” It
closely parallels the first section of this maamar.
KEHOT'S NOTE
NLRY R™MIN

92 P90 WM 27y
The discourse on “And Yaakov settled” asks why the soul
descends into this world, a great descent and loss, and an-
swers from “The Torah of Your mouth is better for me than
thousands (alfei) of gold and silver”: alfei is read as “learn-
ing,” the soul gaining here an advantage over the “gold
and silver” it learned before.

KEHOT'S NOTE
79K 7,19 XN

93 AD3Y 2771 "D9RM T8 NN 0P W

“The Torah of Your mouth is better for me than thousands
of gold and silver,” the verse explained in the discourse on
“And Yaakov settled” to which the text refers.

Psalms 119:7227y:0p 0°2°1n
D21 27 "0PRR 779NN YP72iY
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The law of Thy mouth is better unto me Than thousands of
gold and silver.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 20
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“And the number of the children of Israel shall be like the

sand of the sea, which shall not be measured nor
counted.” The verse both speaks of a number and denies
it, which the maamar now explains.
Hosea 2:1'R2 yuin
DipR2 M7 7997 XY T22°K? WK 00 PiND X112 180R MM
272K °12 D7 MK DOX "RYX? 0T TMNITIYK
Yet the number of the children of Israel shall be as the sand
of the sea, which cannot be measured nor numbered; and it
shall come to pass that, instead of that which was said unto
them: ‘Ye are not My people’, it shall be said unto them: ‘Ye
are the children of the living G-d.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Yonasan sets the two halves of the verse against
each other, and the Gemara answers that when Israel do
the will of the Omnipresent they cannot be counted. The
text cites it as 22a; the passage is on 22b.
Yoma 22b:5-6"1-"11:2 273 RV
12 980 Y 2PN R TIP3 300 72 PRMY 231 M
IND RO K? 777902 K2 T RY WR” 22091 ,»0°0 PinD SR
20 13127 PRIy PRY 112 182 ,09pR PY 12937 iy XNetw 2
,OTX *T°2 1RD :ROWP K? ,PRADIT 12 %01 KIR DTN K °31 .09pn
Y T2 IRD
William Davidson, Vocalized Aramaic (CC-BY-NC)

96 | Kehot’s note points to Yoma 22a for these words.

Yoma 22ax 275 X1

PARAGRAPH 21
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“It stood upon twelve oxen... and the sea was upon them,
above.” The Alter Rebbe reads the sea above as G-d’s ex-
alted kingship and the twelve oxen as the divided worlds
below it.
1 Kings 7:25717321 X 0°9%n
nYoYA M 01D ALY N1iDY 0°1D AYRY Ip2 Y Ity Ty
DIPITNTP2) Toynbn DRy oM A ik MYy Ny ol
2
It stood upon twelve oxen, three looking toward the north,
and three looking toward the west, and three looking toward
the south, and three looking toward the east; and the seawas
set upon them above, and all their hinder parts were inward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Kehot note points ahead to the opening of the Rosh
Hashanah discourses in Likkutei Torah (53d), in connec-
tion with the sea standing upon twelve oxen.

KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.9%1° no93
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“Your kingship is a kingship over all worlds.” G-d’s
Malchus is the source from which all the worlds come into
being.

Psalms 145:1327:1"1p o°%°1n

Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2w™ °na .25 ,TI?WNJTI ’D 0°°Ni7 °0 .KR”D7 15?:.‘[ YIWYW YW ANy
H,n
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Rabbeinu Bachya explains that on Rosh Hashanah, the day
the world was created, we say “the holy King,” because that
day was the beginning of His works, “for there is no king
without a people.”

Rabbeinu Bahya, Bereshit 38:30°7:17% n°*wx12 ,n2 1121

PARAGRAPH 23
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“Is there any number to His legions?” The created worlds
and beings are limited, yet without end in number.
Job 25:372:71”0 21°R
AR DIPRY 0723 PTITA? 00N WL
Is there any number of His armies? And upon whom doth

not His light arise?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For a sun and a shield is Havayah Elokim.” The Name
Havayah is the light, like the sun, and Elokim the shield
that conceals it so that the worlds can receive it.

Psalms 84:1227°:775 0°%°11n

:0°MN32 0°9777 2307yan° R °1 102 79291 10 0P 1 13 wny 03
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Men of the Great Assembly explained that G-d’s might
is shown in His restraint, that He is long-suffering toward
the wicked, and His awesomeness in the survival of one
nation among the nations. The Kehot note traces the
phrase “these are His mighty acts” here, and also to the
Yalkut Shimoni on Nechemiah.

Yoma 69b:1511:2 v”0 RnY

9% IR WY :IN7123 (N7123) ROT 4T ,ADTIN 0K K IR

XTI KPNPRY — 1RiRTIL 17 19K .0OYYN? 07ER TR TN —
2NIMIRIT 1°2 0PN 7712 NOX AR R KT N2 WITRN DU

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
B
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G-d’s promise to Yaakov: “I will make your seed like the
sand of the sea, which cannot be counted for multitude.”

Genesis 32:1337:27% n°wK12

"K? R 077 2IND JYNN CARYY quY PUK W0 4NN 10K

1290 7990

And Thou saidst: I will surely do thee good, and make thy

seed as the sand of the sea, which cannot be numbered for

multitude.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RO '|5?: N3 :270 0°YA1 RN20IM X ,WIP 27an 1’57?[’?

likuteitorah.com/likkutei-torah/balak/1/

DRI Y217 DR 700M1 APY° DY a0 N

PARAGRAPH 27

110

M

12

13

14

nTay K9 WX NN

The rebuke: “Because you did not serve Havayah your G-d
with joy and with gladness of heart, out of an abundance of
everything.” The Alter Rebbe reads “an abundance of
everything” as a joy without limit.

Deuteronomy 28:471":1”5 0°727
199 390 227 202 AoR2 PRPR NTNR NT2Y7K5 YR NoR

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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For the phrase “above without end and below without
limit,” the Kehot note also refers to the discourse “Three
times” in Magen Avos (Berditchev, 5662), section 5.
KEHOT'S NOTE
wohw 177 AR [27070 1w T ,MAR 73M21] R”AR2 N0 e 1M
.[2] .m0 ovnyn

19871 719K 279 7IN°22

The explanation of “Go out and gaze” there says that to re-
veal the “crown,” one must “go out” into the lower worlds,
as a brilliant gem cannot be seen against the sun but only
where there is less light; and that the crown “with which
his mother crowned him” is joy, the “wine of Torah.”
KEHOT'S NOTE
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“Go out and gaze, daughters of Zion, at King Shlomo, at
the crown with which his mother crowned him,” the verse
of the discourse on the joy of the mitzvah to which the text
refers.

Song of Songs 3:11x7:’) 0*°wi "W

o2 mK P TILYY M2 MY Tgn3 TPX nia2 PR 1Ky
:127 nonty 031 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On “And you shall do them,” the Zohar says that whoever
performs the commandments of the Torah and walks in its
ways, it is as though he made Him above: the Holy One,
blessed be He, says, “as though you made Me.”
Zohar III, 113ax ,»°p »’m
KEHOT'S NOTE
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The Kehot note says that this passage, on “the fourth of
Israel,” is quoted in the Tzemach Tzedek’s Or HaTorah on
Vaeschanan, p. 84.
KEHOT'S NOTE
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“The precepts of Havayah are upright, gladdening the
heart.” The mitzvos themselves bring joy to the heart.
Psalms 19:9'0:0™ 0°21n
:D7PY NTRR 712N MR 277 01 1 TIRE
The precepts of the L-RD are right, rejoicing the heart; the

commandment of the L-RD is pure, enlightening the eyes.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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After listing deeds whose fruits a person enjoys in this

world, the Mishnah concludes: “and the study of Torah is

equal to them all.”
Mishnah Peah 1:1°R:’R 8B 11wn
m>nn PRIM ,0°752m L,ARDT LYY 0P PRY 07127 19K
M7 0%1¥3 10°NiID IR DTNV 07127 19K .17iR Tmbny ,0vTon
NRIM ,0°700 MR L0 AR T2 .KX27 0IY? i npop 1pm
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These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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On this verse the Zohar explains mi as the supernal point,
hidden and beyond question, which is called mi when it
begins to build. It is one of the Balak passages the text
cites.

Zohar, Balak 32:345-33:354771w:377-1"nw:27% p92 ,7m11 100

1The first 27 lines of the Hebrew text are not found in our
translation.R. Eleazar discoursed on the verse: “O L-rd, in
the morning shalt thou hear my voice”, etc. (Ps. 5, 4). ‘When

likuteitorah.com/likkutei-torah/balak/1/
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daylight comes’, he said, ‘that “Morning” of Abraham
awakes, and then is a time of grace for all, both virtuous and
wicked, and therefore it is the hour to offer prayer to the
Holy King since all the prisoners of the King then have
respite. And most of all is it the time for those who ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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When Israel said “we will do” before “we will hear,” a
heavenly voice asked, “Who revealed to My children this
secret, which the ministering angels use?”
Shabbat 88a:7-81-1:X n”a naw
DWW IR "YRTI? PPy PRI MOTRIY MY XN 027 U7
W2 AR PRI TR TR P97 LW aKPn PP KiM
SPRD? WVOY 112 IYRY TR TR PAPY T30 10X ,00N0
%12 2RI RRIY ,DIPTEY MM KPR K1 DMWY RN AT
,JIY0 273132 XA 7272 R\ 727 WK 72730 TR 07TY DR PRI
:2)N37 — PR 279N2 LIMVRTD — NYY 2702 Ap72 279M2
o TR AN PR 233 TR
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The end of tractate Menachos: whoever occupies himself
with the laws of the burnt-offering is as though he offered
a burnt-offering. Torah study is not bound to the time of
the deed.

Menachot 110a:13-1477°-3">:X >p nimn

NRN NRLAT NN DRT (7,0 XKIP™) 2°N3T RN PrX® °37 IR
POV 221 NRVA 2P 19°K3 NRYVA NN PO 25 QWK NN
LR RIP™) 7272 NPIYA MR PINK :OWR 271p7 19K DR NTIN3
NN MNP 197 AR (2,8 RIP™) MY NI MInsa no7 aeR (0
©LIYPRT TARY 137907 TR 7 9P Mot 11 awR (2,2 XIpN)

:0°NwY 125 1197w 125
Wikisource Talmud Bavli (CC-BY-SA)
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“For everything there is a season, and a time for every de-
sire under the heavens.” The mitzvos are each bound to
their time.
Ecclesiastes 3:1°X:’2 norp
:D°RW NOA YEN7227 Ny 1t 952
To every thing there is a season, and a time to every purpose
under the heaven:

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The discourse “For on this day He shall atone” asks why
the Ten Days of Teshuvah are fixed at ten, and explains
teshuvah as turning back face to face with G-d, like two
people standing side by side with their backs to each oth-
er, for whom turning their faces is the whole of drawing
near.
KEHOT'S NOTE
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Both passages explain “Sanctify us with Your command-
ments” as kiddushin: as betrothal is made with a ring on
the bride’s finger, an outer thing, so the mitzvos are outer
garments of the soul; and “grant our portion in Your
Torah” as the inner union, the drawing-down of supernal
Chochmah, which the Sages call “the day of His wedding,”
the giving of the Torah.
KEHOT'S NOTE
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“And I will betroth you to Me forever.” The Alter Rebbe
compares the mitzvos to betrothal (kiddushin).
Hosea 2:21X75:2 yuin
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And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-
ingkindness, and in compassion.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And I will betroth you to Me in faithfulness, and you shall
know Havayah.” Knowing, the inner union, is the level
drawn down through the Torah.

Hosea 2:22272:°2 ywii
HavayahnX ny71 n3mg2 *2 T

And I will betroth thee unto Me in faithfulness; And thou
shalt know the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Torah, as wisdom, says: “I was with Him as a nursling,
and I was His delight day by day.” It hints at the inner di-
mension of the will, G-d’s delight.

Proverbs 8:30°5:’11 “own
:NY7222 1307 NRNn O DI DOIWYY MK 1K 123X 1K
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For it is a stiff-necked people.” As explained above, it
hints at the love above reason that the mitzvos draw down.

Exodus 34:9'0:7"% mnw
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And he said: ‘If now I have found grace in Thy sight, O L-rd,

let the L-rd, I pray Thee, go in the midst of us; for it is a stiff-

necked people; and pardon our iniquity and our sin, and

take us for Thine inheritance.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“How fair you are and how pleasant, love in delights.” The
higher love, rooted in G-d’s delight and drawn down
through the Torah.
Song of Songs 7:7°1:t 0*°wi W
:0°21YN32 N20X ARy~ NURn
How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
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“And my delights are with the children of men.” The
Torah, G-d’s delight, is given to people.
Proverbs 8:31x77:'1 “own
SO *)2°NN *YUYY 1T 23032 NPy
Playing in His habitable earth, And my delights are with the
sons of men.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
X2 1 o%wn

1°22 NN QTN Nnon

“A man’s wisdom makes his face shine.” The Alter Rebbe
reads “face” (panim) as the inner dimension (pnimiyus)
that Torah wisdom reveals.

Ecclesiastes 8:1'x:'n n?r1p

:RIT? P12 T 11D RN DTN NN I2T WD YT 1 DONTD 0
Who is as the wise man? and who knoweth the interpretation
of a thing? A man’s wisdom maketh his face to shine, And
the boldness of his face is changed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X, nPap

1%y "9995m DY WrRD

The discourse explains “His eyes are red from wine” as the
light of love in the manner of seeing, “love in delights,”
the level above great love (ahavah rabbah); on Kehot’s col-
umn (47d) it goes on to “and his teeth white from milk.”
KEHOT'S NOTE
ST, RN
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Yaakov’s blessing of Yehudah: “His eyes are red from

wine, and his teeth white from milk,” the verse of the dis-
course to which the text refers.

Genesis 49:1227:0"n N*WR12
22207 D121 170 DY 22900
His eyes shall be red with wine, And his teeth white with

milk.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

135 NIZNa NI N8 NYW ¥7Ia0

For midnight as a time of favor, the Kehot note refers to
the Alter Rebbe’s Shulchan Aruch (second edition), section
1, paragraph 8, and the sources cited there.
KEHOT'S NOTE
92712 N7AIR2 AIRI2MY .OW TA0AN 170 K7D 2”VTR RIR YW KT
-X 707 *12% Tww 707 M2 1 790K 719790 MZNRY AR Y 7-770
nmpn nas 17987 DWY AWK Y O¥0n D QW AR .01°0 502 PRAw ©
.12apa

136 meant nywa 1,

The passage says that the bitterness over one’s distance
from G-d felt during the Shema and prayer is not enough;
one must also set fixed times for it, which is why Tikkun
Chatzos (the midnight lament) was instituted.

Zohar II, 253b2 ,317 2°m

KEHOT'S NOTE

A L,RD R™IN2 R .2 ,P TmPYna cp YR A XY .2 ,A7 270 XA

IR Y MPW3°D NPTIRDY

137 SAMIT SP102

The passage explains that the way to reveal the G-dly
soul’s love is compassion: arousing great compassion on
the divine spark in one’s soul, which came down to be
clothed in a body and an animal soul.
KEHOT'S NOTE
.3,MY DI °D TApY XA

138 meMan 2pY° Bw InTn

The Zohar says that Yaakov is the one who “bars from one
end to the other,” from the first end, mi, to the last. The
Kehot note also cites the Zohar, Part III, 175b.

Zohar I, 1b2 ,x X”mt

Zohar II1, 175ba ,yp 3m
KEHOT'S NOTE
LTIV L, AT LD R R

139 AP DN 8PN 1 1oan

The middle bar of the Mishkan’s boards “bars from one
end to the other.” Yaakov’s attribute links the lowest end
with the highest.
Exodus 26:28m172:175 nnw
MSPTON MERIIR 1120 DWIRT TN 1T 1M
and the middle bar in the midst of the boards, which shall
pass through from end to end.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

140 57 9nyn oopab

“He raises the poor from the dust.” Yaakov’s compassion
lifts the soul from its lowly state.
Psalms 113:771:37p 0°2°1n
3N 077 NBYRR 27 10YR
Who raiseth up the poor out of the dust, And lifteth up the

needy out of the dunghill;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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141 »1n 207 1Yo wan

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1183 °P9R n9an

142 1N a5 npys wan

The prayer of Mar son of Ravina, said at the end of the
Amidah (Elokai Netzor): “Let my soul be as dust to all;
open my heart to Your Torah.”
Berakhot 17a:47:X 17> mM>72
’JﬁW'? -mx; ,’P_"?tj” 27 R H’mb$ 0°°0n M °3 KI°277 7°72
2% 1Dy “wa ,0iTN WD 2PpnYl MR 12TR *nindwy v
,97 9320 212°8M WD) 1ITIN TP ,A07I02 *2% N .nvin
591 .0%1y2 X3P niwanng NIy Yam ,nyY awRm LyI7 %
1877 P .o;iag Y2yp) onsy 97 MYm MY vy waving
BRI M3 1 307 °27 1T °D T
Mar b. Kabina used to add at the conclusion of his prayer : O
my G-d ! (Guard my tongue from evil and my lips from
speaking guile ; and to such as curse me let my soul be
dumb, yea, let my soul be unto all as the dust. Open my
heart to Thy Torah, and let my soul pursue Thy command-
ments. And do Thou deliver me from mishap, from the evil
impulse, and from an evil woman and all evil which breaks
forth to come upon the world. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

143 770 P 1997 RO D

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
CT,0 MAR

144 BONN 192 ND NN PW 10T RO D
“This is the way of the Torah: bread with salt you shall eat,

water by measure you shall drink, and on the ground you
shall sleep.” Humility and self-effacement are the vessel
for Torah.
Pirkei Avot 6:47:) N2 1awn
5Y1,70WN TNER2 0OM1 ,9IRA N2n2 N2 L,A7IN YW AT RO 72
J12 Y AN OX ,ony AN IR 00 Y3 UM L1een PN
09iy? 77 29 M 0Piva PR .97 230 TR (1P 0°°nn)
:R27
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Such is the way [of a life] of Torah: you shall eat bread with
salt, and rationed water shall you drink; you shall sleep on
the ground, your life will be one of privation, and in Torah
shall you labor. If you do this, “Happy shall you be and it
shall be good for you” (Psalms 128:2): “Happy shall you be”
in this world, “and it shall be good for you” in the world to
come.

Torat Emet 357 (Public Domain) «+ Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
72% 71IN2 PO 9o

On the warning against Torah alone, the Kehot note refers
to chapter 12 of Kuntres Etz HaChaim and the Rebbe’s
note there.

Yevamot 109b2a v”p nina®
KEHOT'S NOTE
LOW 97INTR P73 NP2 27°8 010 7Y 0IWP IR .2 ,0p NIN2° R

bXAwe Y11

The Zohar explains “the fourth of Israel” as the letter hei,
and also as a fourth part below, called reva after David,
“the fourth leg of the Throne.”

Zohar, Balak 45:458-470y"n-n”1n:7”n 22,771 790

QN0 Msn Qw2 'PIn APTSN AwWYym

Tanya, chapter 37, explains that the perfection of the days
of Mashiach depends on our deeds now, since through
each mitzvah a person draws the Infinite Light into physi-
cal things such as the coins of charity.

Tanya, Likkutei Amarim 37:190°7nK *0Ip°% ;1w pon ,X°In
ekl el
noyn2 TRY TRNI 1972770317170 WPRIY 1 12 M
N 0PN TImPA 2221 ,”Nign 92 THD NPT 1IN, IRTET
w3 AT XIIRP 11WPD 2307 M7 72 °3 ,0N0 "MEn” ow3 NXIR
11713 2y 1P L Nivyn niznn qpcy XOOY C1En ,0N0 Ymn”
JNIR NPT RO XMW N7 Narna wpy nivyay pun 1Y
97 TRY 102 W2IPRa KITT912 A30TPRTIIND 99277 102 nwatnm
.. NY220D MPI°NT URIY MEn

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

(1”939 X°1n) "nown Tinbn 9oa

nIsnn 9o T nIpwY
Rabbi Assi said: charity is equal to all the other mitzvos
together.
Bava Batra 9a:1227°:X * X7n2 822
PRYD MUYPRw [nnPn] gy DTN v OX 07iyP ox 27 MmN
2RWT MPYPY Py NN Nign APy YT mKIY 1wl
D3 T30 ARTR AMPY 0K 37 TMKY APRPR NP2 NIy miw:
JR2 N3 PR PMERY - I3 NS APy ATRYM” R L nind
nizn” KPR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The passage reads “If you will listen to the voice... to keep
all His commandments” as Torah guarding the mitzvos,
“the lamp of a mitzvah,” so that the light does not with-
draw to its source; that guarding comes through the ves-
sels and through encompassing lights.
KEHOT'S NOTE
3,20 7R R Tapb

920721712 Man on

The Zohar reads the verse as two who count: “Who has
counted the dust of Yaakov” is one counter, and “the num-
ber of the fourth of Israel” is another.

Zohar, Mishpatim 3:202-21227"7-277:"2 0°00WwH 71 100

What is the significance of “be-mispar”? The Holy One,
blessed be He, has a son, whose glory shines from one end
of the world to another. He is a great and mighty tree, whose
head reaches heaven, and whose roots are set in the holy
ground, and his name is “Mispar” and his place, is in the
uppermost heaven, and below that heaven are five firma-
ments, and all these firmaments take this name for his sake,
as it is written, “The heavens proclaim (mesaprim) the glory
of G-d” (Ps. XIX, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

maom EPRN

Elihu says: “Be silent, and I will teach you wisdom
(va’a’alefcha chochmah).”
Job 33:3327%:37% 2R
MO0 TDPRRY YN 2Ty AN PROX
If not, hearken thou unto me; Hold thy peace, and I will
teach thee wisdom.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

A5 ,35 2R

1172 TEPRN

The Talmud reads the first letters alef-beis as alef binah,
“learn understanding.”
Shabbat 104ax 7”p naw
KEHOT'S NOTE
X ,TP NAw AIRT

o Wy 21Pw B B Wy

“Let him make peace with Me; peace he shall make with
Me.” The doubled “peace” is linked here with the two
unions, higher and lower.

Isaiah 27:5°7:170 v1oyw°
»ponpy? 017w *7 01w Aty nyna pin? I
Or else let him take hold of My strength, That he may make

peace with Me; yea, let him make peace with Me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

R
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The Kehot note says this passage of the Pardes is also
brought in the Tzemach Tzedek’s Yahel Or, p. 37.
KEHOT'S NOTE
.10 ,7 R™IRMD 1930 0w 19 °Y 7K P72 03 k2

155 BPrNT 7INY22

The Kehot note points back to Parshas Bamidbar in
Likkutei Torah for the explanation of this saying of the

’9

Sages, “When Israel put ‘we will do’ before ‘we will hear.
KEHOT'S NOTE

.12773 0 9oy XY L[D] .X7Y0 ,ND naw

156 03° 2°wnn 180N

“You shall count fifty days,” the count from Pesach to
Shavuos, connected here with the fifty gates of Binah.

Leviticus 23:1610:372 RIp™
MY A3 DAZIPM OF DY 1I90R NY°IT NIEN namen T
il

[V i\

even unto the morrow after the seventh week shall ye num-
ber fifty days; and ye shall present a new meal-offering unto
the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

157 | Kehot’s note points to Zohar, Mishpatim 3:210 for these
words.

Zohar, Mishpatim 3:210°77:°3 0°0awn 717 190
158 | Kehot’s note points to Zohar, Mishpatim 3:211 for these
words.

Zohar, Mishpatim 3:211x”>7:71 D°0awn 7711 190

159 PR APY°27 1900

The daily offering’s libation: “and its libation, a fourth of a
hin for each lamb,” the subject of the discourse in Shelach
towhich the text refers.
Numbers 28:7°1:1”2 72712
M2 12 7193 707 WIp2 MNT 332 1 Ny°37 1303
And the drink-offering thereof shall be the fourth part of a
hin for the one lamb; in the holy place shalt thou pour out a

drink-offering of strong drink unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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