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“Who has counted the dust of Yaakov, and the number of
the fourth of Israel?”

9923 T80 WA N3 LK K7D) (7737 (2570 0] 2700 KI132) LPRIAWY Y297 NX 90071 2py° I8y man on 1
IR WA

“Who has counted the dust of Yaakov, and the number of the fourth of Israel?” (In the Gemara, at
the end of chapter 3 of Niddah) (31a). [Midrash] Rabbah, Vayigash, chapter 94, regarding “all the

souls that came.”
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Vayikra, chapter 1; Bamidbar, chapter 2; Parshas Balak; in Shir HaShirim Rabbah, at the end of the
section “As an apple tree among the trees,” and on the verse “My dove is one,” and on the verse “To

the garden of.”
%D .MYAIR TIW'??D 31 ,N°Y°27 PO AR D 0OWYT°D 312 w0 ¥21 0°%nan B5 P12 1M nbnp:z

101207 W SR o133 A

In Koheles Rabbah, on the verse “All the rivers.” The word reva (“fourth”) has two meanings: one, a
fourth part; and the second, from the word arba’ah (“four”). For within the level of Israel there are

four levels.

M3 RIT PARI WY 13°7 72NN N2 0 PRMYY AR 1PNI%° 1PARIA PTI297) 2°N0T Py 2
L1AWANAY NPNIRT 9280Y 7718 N2 RIAW 912777 N2 K17 1PNA%° PR w° RIAw 73awnn

The explanation is that it is written, “For My glory I created him, I formed him, also I made him.”
These are the levels of thought, speech and action. “I created him” is the level of thought, which is
something from nothing. “I formed him” is the level of speech, which is the level of form, since it
gives form to the letters that are in thought.
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“Also I made him” is the level of action. It is written with the word “also” because action is a sepa-

rate thing, standing by itself; it is not like the relation of speech to thought, for [speech] gives form

to the very letters of thought,
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since what one thinks, one speaks; whereas physical action is a matter by itself. [And see on this in
the discourse beginning “A person is obligated to become intoxicated on Purim,” in what is written
there: “And the form of the letter hei is three lines, etc.,” up to “and as it is written, ‘also I made

him.’”]
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Now, there is yet a fourth level, which is above the three levels mentioned above, thought, speech

and action, and it is hinted at in the word “also” (af),
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for “also” is a term of inclusion, to include another thing that is not stated explicitly here: the thing

that is above these three levels, and higher and loftier than them.
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The explanation of the matter: we need to understand the purpose of the descent of the souls into

this world. Their descent is for the sake of an ascent, as is known; and we need
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to understand what this ascent is, since before its descent [the soul] delighted in the radiance of the

Shechinah (Divine Presence). And what greater elevation is there than this?

likuteitorah.com/likkutei-torah/balak/ 4
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We also need to comprehend well the matter of thought, speech and action Above, which is the lev-

el of “I created him, I formed him,” etc. For it is written, “For My thoughts are not your thoughts,”

and He has no likeness of a body, etc.
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But the matter is that the coming forth of the worlds from concealment into revelation is called by

the name “the word of G-d.” Just as, by way of analogy, in a person, speech reveals to another the

hidden things of his thought,
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so too, by way of analogy, “with ten utterances the world was created”: these are the level of utter-
ances and combinations of letters, which come forth from concealment into revelation, and to

bring into being from nothing to something.
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Now, “it could have been created with one utterance,” as it is written, “And by the breath of His
mouth, all their hosts.” The meaning: “the breath of His mouth” is the level of the supernal breath
(hevel) [see the Zohar, Part 111, 47b,
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and Iggeres HaKodesh, the passage beginning “And David made”], and it is the one all-inclusive

utterance, as in the saying “Blessed is He who says and does,” with one utterance, etc.

likuteitorah.com/likkutei-torah/balak/ 5
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Only, speech divides and separates the breath into many kinds of combinations of letters, which
are themselves the great multiplicity of divisions of the worlds: “a thousand thousands,” etc.; “Is

there any number to His legions?” etc.
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This is [the meaning of] “Bless Havayah, His angels, mighty in strength, who do His word, hearken-
ing to the voice of His word”: “His word” specifically. For they live and exist from the level of the
word of G-d,
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which is the level of the revelation of “what comes forth from the mouth of Havayah,” so that there
come to be the multiplicity and division of created beings. And the combinations of letters from
which the created beings live are themselves the level of the names; they are the level of the names

of all created beings, each one by its name,
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like “the camp of Michael,” etc., and likewise the names of all created beings according to their
kinds, as it is written, “And Adam gave names.” They are the level of actual names, combinations of
letters, “what comes forth from the mouth of Havayah,” etc. Now, all this is the level of the revealed
worlds (almin d’isgalyan).
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And there are hidden worlds that are not revealed (almin stimin d’lo isgalyan), which are the
sources of the revealed worlds. Everything that exists in the revealed worlds must have a source in
the hidden worlds, as is mentioned in the teaching of our Sages, of blessed memory: “There is no

blade of grass below that has no mazal above.”

likuteitorah.com/likkutei-torah/balak/ 6
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And so it is higher and higher, up to the highest heights, as it is written, “For one high above the

high watches, and there are higher ones above them.”
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Now, “Israel arose in thought.” This means: in the level of the hidden worlds. That is, by way of ex-
ample: thought is the level of the concealment of speech, for speech reveals and spells out what is
in thought; and what is in thought in a single glance one must spell out at length in his speech,
DI Oy NTAIRNAY °2°197 w125 X7 T2WNHIY 91270 0On 7991 IRM™ R 72wnnn 0 o2 00
onn
because the power of thought is a level far loftier than the power of speech, since thought is the in-
ner garment, which is united with the soul itself.
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It is truly in the manner of something from nothing. Therefore it is written, “And Adam gave names
to all the cattle and to the birds of the heavens,” etc.
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[And see what is written on this meaning in the discourse beginning “Thus shall you bless,” in
Parshas Naso], for they are the level of angels, “the face of a lion,” “the face of an ox,” “the face of
an eagle,” etc., and these are the names Michael and Gavriel, etc.,
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which are themselves the combinations of letters from which they were drawn forth and brought
into being, from nothing to something, in the level of the word of G-d. But “for Adam there was not
found a helper corresponding to him.”

likuteitorah.com/likkutei-torah/balak/ 7
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The meaning: “helper” is the level of a name (see the Ramban in his commentary on the Chumash

on this verse). That is, before the soul comes into the world and into the body, it is not called by any

name at all, because the source from which it is hewn
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is in the level of thought, the hidden worlds that are not revealed. And its being called Avraham,

Yitzchak, etc., is after the soul is enclothed in the body.
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This is [the meaning of] “Avraham was one” [Ezekiel 33:24]|. The meaning of “was”: before the soul
came into its body, it was in the level of “one,”
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that is, in the level of thought, which is united with the soul. These are themselves the level of the

hidden worlds, which are united with the very Infinite Light (Or Ein Sof), blessed be He, in the state

that precedes its coming to the revelation of the worlds, to become the division of created beings,

of the world of separation (alma d’pruda), etc.
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Therefore in Adam, the first man, six hundred thousand souls were included in one level. That is
because the source of the soul is far, far above the level of the division of created beings, as men-
tioned above [and see the Zohar, Part I, 85b; 102b].
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2. After these words and this truth, we need to understand what the added elevation of the soul is in
this world, in its enclothement in the physical body,
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since in the source from which it was hewn it was included and united with the Infinite Light (Or
Ein Sof), blessed be He, in the level of thought, the level of the hidden worlds, far, far above the lev-
el of a name and the level of the word of G-d in the revealed worlds, as mentioned above.
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However, it is written, “Unite my heart to fear Your Name”; and likewise we pray in the blessing

“With an everlasting love You have loved us,” etc.: “and unite our hearts,” etc.
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The explanation is that there is the level of the desire of the heart (re’usa d’liba), which is the will of

the heart, and in it there are two levels, the inner dimension (pnimiyus) and the outer dimension

(chitzoniyus). The inner dimension, the point of the heart, is the level of love
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that is great (ahavah rabbah), which is above reason and knowledge and comes from Above as a
gift, as it is written, “As a service of gift I give your priesthood” [see what is written in Parshas
Bamidbar, at the end of the discourse beginning “And Havayah spoke to Moshe in the wilderness of
Sinai.”
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And this is the very level of “a service of gift,” etc. And this is [the meaning of] “by their heads”; see
there. And see Iggeres HaKodesh, the passage beginning “It is written, ‘How fair you are’”].
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And the outer dimension of the heart is [the love] that is derived from knowledge and from contem-
plating the greatness of G-d, “each one according to his measure.” According to his intellect and

his comprehension of the Infinite Light, blessed be He, so does he arouse the love in the heart.
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Now, it is well known that “G-d has made the one opposite the other”: just as there is knowledge in
holiness, to know G-d and to love Him,
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so there is knowledge on the side of kelipah (the husk) and the sitra achra (the other side), which is
the knowledge of evil, and to love strange things; and “the one who separates himself seeks

desire,” because the sweetness of this world and its pleasures is pleasant to his palate.
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Now, this is the measure of the beinonim (the intermediate ones): “both this and that judge them,”

etc., and “one people shall be stronger than the other people,” etc.: when this one rises, that one

falls.
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But the love that is in the inner dimension of the heart, which is above reason and knowledge and
comes only from Above as a gift, has no “one opposite the other” against it; for the inner dimen-

sion, the point of the heart, is the level of yechidah, which has
555 NIPAwAR RXNI 199Y2 KDY TNRMT PPRY 7397AM 79910 RO 20nwaw 1°aRD TR 1189 ROX
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only one will, for its Father in heaven. This is the quality and the rank whose like, or anything com-
parable to it, is not found in physicality at all; only for G-d alone is it found, in the children of
Israel, “the people near to Him,” as it is written, “For it is a stiff-necked people, and You shall for-

give,” etc.
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The meaning of “stiff-necked” is the level of a will that is above reason and knowledge, etc., as is
explained elsewhere (and see [Midrash] Rabbah on Ki Sisa, at the end of chapter 42: “and it is only

to its praise,” etc.).
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And when this great love is aroused, he can easily prevail and make the good overpower the evil
completely, because the external forces have no hold on it at all. This is [the meaning of] “Unite my

heart,” etc., and “and unite our hearts,” etc.:
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(YR 771y QN3P 1770 TN

that the outer dimension of the will should be included in the inner dimension of the will (and see

what is written on this at the end of the discourse beginning “To understand the matter of the

blessings,” and see what is written at the end of the discourse beginning “And you shall offer a

burnt-offering, a fire-offering”).
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And this is [the meaning of] “also I made him”: “also” includes one more level, namely the level of

the supernal will, which is far, far above the level of thought, speech and action. And it is placed

next to “I made him” because
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the main revelation of this will is specifically in the level of physical action, that is, in the perfor-

mance of the mitzvos: to “set aside your will before His will” through “turn from evil and do good.”
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The 248 positive commandments are 248 drawings-down of the supernal will, and “their begin-
ning is wedged in their end” specifically. [And this is one matter
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with what is explained above in Parshas Shelach on the verse “And now, I pray, let it be great,” etc.:
that specifically in this world the souls become the level of “those who walk” (mehalchim), which is

the level of the love of “with all your might” (me’odecha), without the limit of the vessel.
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That is, through the mitzvos, as it is written, “If you walk in My statutes,” for they are a drawing-
down of encompassing lights (makifim) from the level of the light that encompasses all worlds
(sovev kol almin) upon nefesh, ruach and neshamah, to raise them, etc. And see what is written on
the verse “When you go out,” on the meaning of “Seek My face,” that is, through “Your face,
Havayah, I shall seek”; see there.]
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And this is what is written in the Shema: “And these words which I command you today shall be,”

etc., and “And it shall be, if you will diligently listen to My commandments,” etc., after “And you

shall love Havayah your G-d with all your heart,” etc.
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The meaning: [these are] two levels of the heart, inner and outer. Only, it is impossible to come to
the inner level until one first reaches and attains the outer level, which is born of knowledge, for

one must go from below to above [see what is written in the discourse beginning
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“If you will listen to the voice,” that it must be in the order of the levels, first the outer keys, etc.; see
there; and at the end of the discourse beginning “And you shall count for yourselves from the mor-
row of the Shabbos,” etc.; and in the discourse beginning “You are standing,” for
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in the level of the outcry of the heart there are two levels, etc.]. And this is the meaning of all the
lengthy [prayers] before the Shema, in Pesukei d’Zimrah and the blessings before the Shema, etc.,

as is known.
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Through this, the elevation that the soul has in the service of G-d while it is enclothed within the
body will be understood. For although before its descent it was united in its source in the level of
supernal thought, nevertheless thought is called only a garment, though it is an inner garment;
XD2N 7AWNN N¥97 wnn 172 07K 1IR3 1991 N1°R 203D T9°8RN"A WA NTNNNn 119K DA
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but it is not united in its root with its Emanator completely, so as to be included in the very Infinite
Light, blessed be He, for “no thought can grasp Him at all.” That is, it does not touch His essence

and being at all, as it were,
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only that He enclothes Himself in it. Whereas the level of the desire of the heart, “when the sitra
achra is subdued,” so as to “set aside your will before His will,” etc.,
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through “turn from evil and do good,” in the level of physical action, in the performance of the
mitzvos and turning from evil, as mentioned above: then the supernal will, which is the Infinite
Light, blessed be He, Himself in His glory, rests and is revealed in it; and the 248 commandments
are truly the 248 limbs of the King.
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And this is what our Sages, of blessed memory, said: “Better is one hour,” etc. [And see what is writ-
ten on this in Parshas Yisro, on the verse “Remember the Shabbos day,” on the matter of “He and

His life-forces are one,” etc.;
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and see what is written on the verse “And Yaakov settled,” on the meaning of “The Torah of Your
mouth is better for me than thousands of gold and silver.” And from what is written here, what is

written there will be understood better].
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3. And this is [the meaning of] “and the number of the fourth of Israel.” For it is written, “And the

number of the children of Israel shall be like the sand of the sea, which shall not be measured nor
counted”; and in the Gemara (Yoma 22a)
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it sets [the verses| against each other: it is written, “And the number shall be,” and it is written,
“which shall not be measured nor counted”; and it answers: here, when they do the will of the
Omnipresent, etc. To explain the matter, we need to understand what “like the sand of the sea” is.
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For around the seas and the rivers the ground is sand, which is dry and separated into particles,

whereas the rest of the soil of the earth is clods of earth, moist and stuck together somewhat.
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That is because the waters in the seas and rivers draw the moisture from all the ground around
them, and so it remains dry and separated. The analogue is in the life-force of the worlds as a whole
(klalus), through the word of G-d and the breath of His mouth, which brings all created beings into

being from nothing to something.
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Now, it is written, “And he made the sea,” etc., “standing upon twelve oxen,” etc., “and the sea was
upon them, above” (in I Kings, chapter 7).
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The meaning: because the level of the sea stands above, at a distance, therefore twelve oxen were
made, the level of separation and division, in the number twelve. That is
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because the coming into being from nothing to something is through His attribute of Malchus
(sovereignty), may He be blessed, “who is exalted from the days of the world,” and “Your kingship

is a kingship over all worlds,” etc.
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And because He is high and exalted above them, they became the level of “a people” (am), from the
word omemos, things that are alien and separate; for there is no king without a people. And their

coming into being in the level of
XD By 2w 99nn Pwnot oy °naa naR 0OT1° RO 1LY T9n0 NIRYINT nan R oy
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“a people” comes from the exaltation of the King Himself: of themselves they descend to be in the
level of a people, as in the analogy of the king sitting on his throne, because of which all tremble

and recoil before him and become lowly before him.
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Therefore, from the level of His Malchus, may He be blessed, which is the level of without end or
limit, there were made and came into being worlds that have bounds, in Beriah, Yetzirah and
Asiyah, also in the level of without end or limit, as it is written, “Is there any number to His

legions?”
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Only, because they live and exist from the level of the exaltation of His Malchus, may He be
blessed, “who is exalted from the days of the world,” they therefore descend into the level of sepa-
ration and division into many kinds, of different species.
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But how do they receive their life-force from His attribute of Malchus, when He is exalted above
them? In truth, on this it is written,
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“For a sun and a shield is Havayah Elokim”: that is the divine power, which is omnipotent, and

“these are His mighty acts,” etc.

NMT 7% XPW MIPON0T N2 RIT MIRYANTN 993 977 R °2 PP [ bw qnoa) 27002 WY 24
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As is explained in Sefer Shel Beinonim, Part Two. But in general terms, the exaltation is the level of
withdrawal, so that the life-force does not descend to them so much.
9907 P13 13T 2735 T17°0 *°na PIn ANaw DY Wy nPmPnon 0K 1Parww 0onn Pwnd XIm
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It is like the analogy of the waters, which draw the moisture to themselves, and sand forms on its

shore, the level of separation, as mentioned above. Now, this level of number is not actual number,

519 9197 0opRAR TIERY DN RITW 2197 9901 7722 1 RITW KOX 1A 9907 WO 2°N37D
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as it is written, “Is there any number,” etc.; only, it is called within the category of number because

it is scattered and separated into parts, and the term “number” can apply to it;
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but it is not actual number, for it cannot be counted for its multitude, like the analogy of the sand of
the sea, which cannot be counted for its multitude. It is only in the category and level of number
because it is separated into parts, and since each part is separate and distinct by itself, the term

“number” can apply to it.
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Now, it is written, “And the number of the children of Israel shall be”: the children of Israel are the
very ones who make the level of number, for they are the ones who draw down the level of His
Malchus, may He be blessed, so that His kingship will be “a kingship over all worlds.”
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That is, through the practical mitzvos, which are called “the commands of the King” [and see what
is written on this also above, in Parshas Bamidbar, at the end of the discourse beginning “And the

number of the children of Israel shall be”: “number” is the level of the mitzvos, etc.; see there].
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Therefore, before every mitzvah one says, “Blessed are You, Havayah, our G-d, King of the world,”
which is the drawing-down of the Infinite Light (Or Ein Sof), blessed be He, to be King of the world,

as mentioned above; as is explained elsewhere.
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And because it is a drawing-down of the very Infinite Light, blessed be He, it is therefore only in

the category of number, and is not actual number.
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And this is [the meaning of| “which shall not be measured nor counted”: “when they do the will of
the Omnipresent,” as mentioned above; that is, when they draw down the supernal will, which is
the Infinite Light, blessed be He, through the performance of the mitzvos. And that is through the
joy of the mitzvah, from the inner point of the heart.
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As it is written, “The precepts of Havayah are upright, gladdening the heart”; and it is written, “Be-

cause you did not serve Havayah your G-d with joy and with gladness of heart, out of an abundance

of everything.” The meaning of “out of an abundance of everything”
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is without limit, above without end and below without limit, in the level of the infinite (ein sof), as

mentioned above (and see what is written on this in the discourse beginning “A menorah of gold,”

and in the discourse beginning “Command the children of Israel,” etc., “My offering, My bread,”

regarding the burning of the fats of the daily offering.
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And see what is written on the meaning of “they do the will of the Omnipresent” in Parshas
Shelach, on the verse “gathering wood.” And see what is written on the joy of the mitzvah in the ex-
planation of the verse “Go out and gaze,” etc., “at the crown with which his mother crowned him.”
NI AT nan open 5w 11139 Pan 51T N0 O9%wnRn MY DY R Y PR 129 T
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And from this it will be understood how, through the joy of the mitzvah, one draws down Keser of
Malchus, which is called “the will of the Omnipresent,” from the highest level and rank. And this is

“they do His will,” etc., in the manner of “And you shall do them (atem)”: as though you made Me.)
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And this is [the meaning of] “the fourth (reva) of Israel”: the fourth part, the level of “also I made
him,” where there is specifically the revelation of the supernal will, as mentioned above.
%2 2°N27 1270 1Y 8 AwynmY 9127 nawnn nena T 55 5503 1113 %0 YaIX '{WD‘??J ¥y27 on
121 980mY 2Py 78y n1an
And reva is also from the word arba’ah (“four”), for in this all four levels are included: thought,
speech, action and will. And through this, what is written will be understood: “Who has counted the
dust of Yaakov, and the number,” etc.:
oW YRWNRT 2502 980MI [15 00 Dy Axy] D”AYRY 100N PRW 7195 I v By RpP 7820mY 2NDW nT
piale]a)
that what is written, “and the number,” refers back to “Who has counted,” that is to say, that there
is no number; and nevertheless “and the number” is written, which implies that there is a number.
SRS P37 AR 7DV 1127 NOWRT RITY "2 wnn 9907 11°K1 9901 7732 RITW 9710 1P ROX
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But the matter is as mentioned above: it is in the category of number and is not actual number, be-
cause it is the drawing-down of the supernal will, “the fourth of Israel,” as mentioned above, the

level of “I made him,” as mentioned above.
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4. Now, all this is the level of the lower unity (yichuda tata’ah), in the performance of the mitzvos,

to draw down the supernal will in the level of number, the level of “I made him,” as mentioned

above.
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But “the study of Torah is equal to them all,” for it is the level of the higher unity (yichuda ila’ah).
And this is [the meaning of] “Who has counted the dust of Yaakov?”: for dust is not in the category

of number at all, and it is the level of the study of Torah, because
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it is truly His will, may He be blessed; and therefore it is the level of the higher unity, the level of
self-nullification (bittul) to the very Infinite Light (Or Ein Sof), blessed be He, and the union of
Chochmah, Binah and Daas with Chochmah, Binah and Daas, etc. And “the Mishnah is a queen,”

as mentioned above.
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And it is not in the category of number at all (and see what is written above in the discourse begin-
ning “When Israel put ‘we will do’ before ‘we will hear,”” on the meaning of “A time for every de-

sire under the heavens”; see there.
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And from this, what is written will be understood better: that the Torah is called “dust,” which is not
in the category of number at all, for it is one mass. That is why “whoever occupies himself with the

9

Torah of the burnt-offering is as though he offered a burnt-offering,” even though he occupies

himself [with it] at a time that is not a time of offering at all; whereas the mitzvos themselves
IR DT XIYI N2 RO TTINAY "B 1390 0 van 9o% ny vnho imaia mpbnnn na anw
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are the level of division, at such-and-such a time, “a time for every desire,” etc. And that is because
the Torah is the level of “the will of all wills.” And see what is written further on this in the discourse

beginning “For on this day He shall atone.”
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And this is [the meaning of] “Sanctify us (kadsheinu) with Your commandments, and grant our por-
tion in Your Torah”: for through the mitzvos it is still the level of kiddushin and betrothal, “And I
will betroth you to Me,” etc.; but through the Torah it is the level of the drawing-down in the inner

level, “and you shall know Havayah.”
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And the matter, it may be said, is this: although through the mitzvos there is drawn down the level

of the revelation of the supernal will in the soul, and the level of great love (ahavah rabbah),
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yet in the supernal will, too, there is also an outer dimension (chitzoniyus) and an inner dimension
(pnimiyus), as is explained elsewhere on the verse “And [ was with Him as a nursling, and I was de-
lights,” etc. And so too in the revelation of great love in the soul there are also two levels. The first,

as it is written,
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“For it is a stiff-necked people,” as above, and this is what is drawn down through the mitzvos. The
second, as it is written, “How fair you are and how pleasant, love in delights”; and the drawing-
down of the level of “love in delights” has its root in the level of the inner dimension of the super-

nal will, and it is drawn down through the Torah,
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as it is written, “And my delights are with the children of men.” And this is [the meaning of] “A
man’s wisdom makes his face shine”: “his face” (panav) is the inner level (pnimiyus). And as is ex-
plained on the verse “His eyes are red from wine,” that there is the level of great love, and above it
is love in delights. And see what is written in the discourse beginning “How goodly” on the matter
of mitzvos and Torah, and what is written in the discourse beginning “He has not beheld iniquity in
Yaakov.”)
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But the way for a person to merit the light of the Torah in the level of the higher unity is through

the level of Yaakov, the attribute of compassion,
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that is, to arouse great compassion upon his soul by setting fixed times; as is known, a time of favor

is at midnight, and likewise at the time of prayer.
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For in the order of the prayer and Pesukei d’Zimrah there are verses of compassion, and then it is a
time of favor to arouse compassion upon his soul.
Py 1A% 177 PRI AXDOY 1R0n 77 N2 DY ninanan 1°19 RIOW 2Py *° 2pY° 5w AnTH 1N
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And this is the attribute of Yaakov: yud-akev (“yud, heel”), which is the matter of compassion for
the level of the yud, supernal Chochmah, which fell and descended to the level of the heel, as men-
tioned above.
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Now, the attribute of Yaakov “bars from one end to the other,” “to raise the poor from the dust” and
to elevate [him] into the level of the higher unity, as is explained elsewhere
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(and also the meaning of “dust” is as it is written, “And let my soul be as dust to all,” and through
this, “Open my heart to Your Torah”; and see what is written on this in Parshas Vayakhel on the
verse “Take from among you an offering,” etc.; and also as our Sages, of blessed memory, said:
“This is the way of the Torah: bread with salt you shall eat,” etc., “and on the ground you shall

sleep”).
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But our Sages, of blessed memory, said, “Whoever occupies himself with Torah alone,” etc.; rather,
there must be Torah together with deeds of kindness.
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Therefore it is written, “and the number of the fourth of Israel,” the level of “I made him,” in the
performance of the mitzvos and the deed of charity, which is called simply “the mitzvah,” for it is
equal to all the mitzvos; and this is the matter of deeds of kindness. And see what is written in the

discourse beginning “If you will listen to the voice,” regarding “to keep all His commandments.”
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(And see in the Zohar, Mishpatim, folio 105, on the meaning of “Who has counted,” etc., “and the
number,” etc. This, too, is the matter of the higher unity and the lower unity: for “who” (mi) is the

union of Chochmah and Binah, “Iwill teach you wisdom, I will teach you understanding,” etc.;
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“number” is the union of the emotive attributes (middos) and speech, and this is the matter of “Let
him make peace with Me; peace he shall make with Me.” And see what is written on the verse
“These are the accounts of the Mishkan, the Mishkan of Testimony,” etc., and in the explanation of

the verse “And I shall be sanctified among the children of Israel.”
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And according to what is written in the Pardes, under the entry “Mi,” it can be said that this is the
matter of the fiftieth gate of the fifty gates of Binah, in which the Torah was given on the festival of
Shavuos; and it is well understood that “Who has counted the dust of Yaakov” refers to the Torah,
etc. And see what is written in the explanation of the saying of our Sages, of blessed memory,

“When Israel put ‘we will do’ before,” etc.,
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“Who revealed,” etc. And see what is written in the explanation of the verse “And you shall count
for yourselves,” etc., “you shall count fifty days.” And see further on the matter of “the fourth of
Israel” in the Zohar, Parshas Balak) (folio 210, end of side b, and folio 204, side a). And see what is

written above in Parshas Shelach on the matter of “and its libation, a fourth of a hin.”
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An explanation of the verse “Who has counted [the dust of
Yaakov]”
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An explanation of the verse “Who has counted,” etc. Now, the root of the matter explained above on
the meaning of “and the number of the fourth part of Israel,”
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that it is along the lines of “And the number of the children of Israel shall be as the sand of the sea,
which can be neither measured nor counted.” And the point is that although it is within the catego-

ry of the level of number, nevertheless it is without number.
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And this is [the meaning of]| “as the sand of the sea”: for sand is fine particles, each particle an indi-
vidual thing by itself; and therefore it is within the category of number, for one can begin to count
each particle by itself. And nevertheless it is without number, for it “cannot be counted for

multitude.”

L2112 110 595 9901 1YY 12 W PR wHn TR YA RINW 99V O7RWNH

Which is not so with dust, which is truly a single mass: the term “number” does not apply to it at

all, as it does to sand.
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And so too Above: there is the level of “the sand of the sea,” which is within the category of number
and which nevertheless truly has no number; and there is yet another level, which is above the cat-
egory of number, as will be explained. For regarding the Sea that Shlomo made it is written, “It

stood upon twelve oxen,” etc., “and the Sea was upon them, above.”
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And the meaning is that the Sea is the level of Malchus (sovereignty) of the World of Atzilus (Ema-

nation), and the twelve oxen are the four camps of the Shechinah (Divine Presence): “three facing

north” is the level of the camp of Gavriel,
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and “three facing south” is the level of the camp of Michael. And therefore the Sea stands upon
them, above: for the attribute of Malchus is the attribute of exaltation and elevation, in that one ex-

alts oneself to reign, etc.
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And this is the level of loftiness and withdrawal from the created beings; whereas the other attribut-
es (middos) are the level of closeness, for kindness and love apply also with one who is close to
oneself. Whereas as for the level of kingship,
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“there is no king without a people (am)”: from the word omemos (dimmed), that is, specifically

those who are strangers and separate. Whereas the term “kingship” does not apply over children.
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Just as the term “kingship” does not apply to a person’s soul, to say that it reigns over the limbs of
the body: as when it comes into his thought to move his hand, the hand at once does [the soul’s]

will.
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And nevertheless, because the hand is one essence with him, and for that reason is nullified [to
him], therefore the term “kingship” does not apply to this at all.
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Rather, kingship is specifically over one who is a thing separate from him and who nevertheless
submits to him and is nullified to him. And so too Above, the level and attribute of His Malchus,

may He be blessed:
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of this they said, “There is no king without a people”: these are the worlds of Beriah (Creation),
Yetzirah (Formation) and Asiyah (Action), which are created beings possessing limit and end, and
at the level of a yesh (a “something™) and a separate thing; and over this His Malchus, may He be

blessed, applies, when they accept the yoke of the kingdom of Heaven
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and nullify themselves. And this is specifically the matter of the nullification (bittul) of the yesh.

And this is [the meaning of| “and the Sea stands upon them, above”: in the mode of loftiness and
withdrawal; and through this they became the level of
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a people, and separate, and then the level of kingship applies over them. And also, from this level
of exaltation the life-force and the coming-into-being are drawn down to them, so that they come

into being from nothing into something, as is known.
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And this is what is written in Etz Chaim: that there is a curtain (pargod) and a screen (masach) be-

tween Atzilus and Beriah, Yetzirah and Asiyah, which is what causes there not to be an actual reve-

lation of Atzilus in Beriah, Yetzirah and Asiyah;
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that is, that the light of Atzilus should be, relative to them, in a mode of loftiness and exaltation;
and through this Beriah, Yetzirah and Asiyah became possessed of limit and measure, and a yesh, a
separate thing. And nevertheless their main life-force is from this level of exaltation. And this is the
level of “the sand of the sea”: they are the created beings [that come] from the level of Malchus,

which is called “sea.”
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And therefore the sand is within the category of number, for every created being is a yesh, separate

by itself, at the level of limitation; and like the camp of Michael, each and every one a level by

itself,
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and like physical sand, which divides and separates into particles. Only, nevertheless, it is written,
“Is there a number [to His troops|?”: for they are created beings without end or limit, without any

number at all.
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It follows that it is only the level of a thing that is within the category of number but has no number,
like the analogy of the sand of the sea, which “cannot be counted for multitude” although it is made
of separate particles that are within the category of number; only Above it is in truth without any
number at all.
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And this is because the kav (line of light) and thread of the Infinite Light (Or Ein Sof), blessed be

He, extends as far as Malchus of Atzilus, and from there onward it is cut off.
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And therefore the created beings come into being, something from nothing, from the level of exal-
tation and the attribute of His Malchus; and this is only because the kav from the Light
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of the Infinite One (Ein Sof), blessed be He, is enclothed in the level of Malchus, as is written in
Iggeres HaKodesh, in the discourse beginning “He and His life-forces.” And since the Infinite
Light is enclothed in it, therefore the power is drawn down for there to be truly no number even in
the created beings,
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which are within the category of number. For this is drawn from the level of Ein Sof enclothed in
the attribute of Malchus: since the created beings receive their life-force from Malchus of Atzilus,
which is the level of Ein Sof, therefore they too are the level of “no number,” although they are

within the category of number.
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Now, just as, by way of analogy, in physical terms, the reason that the sand of the sea separates into

fine particles and differs from the rest of the dust of the earth, which is a single mass, is that the sea

draws to itself the moisture in the dust at the seashore; and through the moisture leaving the dust,

it separates into many fine particles, and this is the sand.
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And so too Above. For it is stated in the passage Pasach Eliyahu: “Within, it is the Name Mah (45),”

etc., “and it is the watering of the tree, like water that waters a tree,” etc.
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The meaning is: “within,” that is, in the inner dimension (pnimiyus) of Atzilus, is the Name Mah,

which is the radiance of the Infinite Light, blessed be He, drawn from the forehead (mitzcha) of

Adam Kadmon, as is known.
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It follows that the flow of the Infinite Light, blessed be He, is likened to water; and this is because
water descends from a high place to a low one. And see what is written in the discourse beginning
“And the number of the children of Israel shall be,” on the subject of “the earth that is not sated

with water.”
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And this revelation is in Atzilus, whereas from Atzilus to Beriah, Yetzirah and Asiyah there is a
screen, as mentioned above. And therefore the four camps of the Shechinah, which are in Beriah,

which are the twelve oxen upon which the Sea stands, above, as mentioned above,
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are called the level of “the sand of the sea,” for they divide into parts at the level of limitation, each
one by itself, as mentioned above. And the reason for this is that the Sea, which is Malchus of
Atzilus, draws from them to itself the moisture and the level of the element of water mentioned
above;
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for the kav ends in Malchus of Atzilus, and it is lofty and exalted, in a mode of elevation and with-
drawal, above Beriah, Yetzirah and Asiyah. Therefore they, the created beings, became the level of

sand: separate particles, each one at the level of limit and number, etc.
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Only, the withdrawal is not complete; for if it were, they would remain in a state of complete separa-

tion, whereas the purpose of creation is that there be the nullification of the yesh.
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And this is the meaning of the screen dividing between Atzilus and Beriah, Yetzirah and Asiyah;
only, nevertheless, the radiance breaks through the screen, and through this the level of bittul is
drawn into them; and it also comes about that the level of the thing that is within the category of

number be truly without number.
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But dust is a single mass; and this is because the moisture of the water is mixed into it, and it is

what joins it into a single mass, and not even the category of number applies to it at all.
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And this is the level of Atzilus: the moisture of the water, which is the kav of the Infinite Light,
blessed be He, is mixed into it, and it is what joins it to be one and united in the ultimate unity, so

that it is impossible to speak of the category of number and division in them;
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as it is written, “Yours, Havayah, are the greatness and the might”: for all the attributes (middos) of
Atzilus are nullified to Him with the ultimate nullification, to the Infinite Light, blessed be He, en-
clothed in them, for they are united with Him in the ultimate unity. And the matter of His enclothe-
ment in the Ten Sefiros of Atzilus is called raza d’mehemnusa (the mystery of faith), for it is above

comprehension, and there is no way to comprehend His unity.
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And therefore they are likened to dust, and not to the level of the sand of the sea. And with this will
be understood what needs to be understood: since the level of the G-dliness of Atzilus is not within
the category of number at all, how does it bring into being, from nothing into something, the level

of a thing that is in number, these being two opposites, as mentioned above?
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However, the explanation is that the notion of necessity does not apply at all to the level of Ein Sof;

rather, He, may He be blessed, is all-capable, and from the level of Ein Sof there can come into be-
ing beings possessing limit;

mpbnom MIRWINT NIAMIA N2 RITY °N° 101991 NIona 7y woo PR AN 7°0nRY >y 11°°M

5719 @9 1R MITN 1T N1AMIT TP QOR21D 1RANn NPRn 07K N3

that is, by His giving life and bringing into being from nothing into something through the level of
His Malchus, may He be blessed, which is the level of the loftiness, exaltation and withdrawal of the
level of Ein Sof from being revealed to the created beings; and through this loftiness He brings into

being from nothing into something, as mentioned above.
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And therefore His attributes (middos), may He be blessed, are called “the mystery of faith,” for
they are above intellect and knowledge: for just as the attribute of His Chesed (kindness) and great-

ness is not comprehended, that He bestows life-force without
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limit and brings into being from absolute nothingness and nullity into something, so too the at-
tribute of His Gevurah (restraint) is not comprehended: that He can conceal the Infinite Light that
brings into being, so that therefore the created being will possess limit, and be a yesh and a sepa-
rate thing. And this is

likuteitorah.com/likkutei-torah/balak/ 32

14



LIKKUTEI TORAH - PARSHAS BALAK - MAAMAR 2 15 1137 1 PI0D DY 1IR3

10017 71777 KD 19RY 1°N01T DYPOR 213 RIT T 3WIR 139K N N3 100 0OPRR T 1A0) WRY 0D
LSIP12R2 7377 DI1°20 7172 07K TIRD 21D 29913 11 172 07K IR 0R

“For Havayah Elokim is a sun and a shield”: for just as the level of Havayah is not comprehended,
so too is the level of Elokim, which conceals. And were the Infinite Light, blessed be He, not con-
cealed from them, they would be utterly nullified to the Infinite Light, blessed be He, as a candle is
nullified within a torch.
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And were it completely concealed from them, they would not live and exist. Rather, this is [the
meaning of] His being all-capable, may He be blessed, which is not comprehended: that He is ex-
alted above them in elevation and withdrawal.
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And nevertheless this is not complete concealment, for from this very exaltation comes their life
and existence. And this is “And Elokim spoke to Moshe and said to him, ‘I am Havayah,’” as is ex-

plained elsewhere.
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And therefore there can also be the coming-into-being of the level of number from the level that is
above the category of number (and see what is written in the explanation on “Therefore the rulers

9

say, ‘Come to Cheshbon,’” on the matter of Malchus of Atzilus being called cheshbon (reckoning)

for the reason mentioned above; and see there);
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and that is, through the screen and curtain mentioned above, which is the level of the shield that
hides and conceals the Name Havayah; and through this the coming-into-being of number takes
place. [And in truth, the root of the screen and the curtain is drawn from a very high place, as is
written elsewhere that this is the meaning of “The heavens are My throne.”
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For the level of the screen mentioned above is also called kisei (throne): kes (a covering) for the
level of alef, the Aluf (Master) of the world; and its root is from the level of the supernal encompass-
ing lights, the lights of chayah and yechidah, which are above the vessels, encircling and encom-

passing. And therefore below, the level of the parsa (partition) is made and drawn from this.
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And therefore the level of “all-capable” shines in it, so that there be the coming-into-being of the
limited from the limitless. And see what is written on this in the explanation on “My dove,” and see
Etz Chaim, Sha’ar Kisei HaKavod (the Gate of the Throne of Glory), and see what is written in

Parshas Lech Lecha on “I am a shield for you,”
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and in the discourse beginning “And the curtain shall divide,” and the explanation of the matter of
the chashmal, etc.; see there. And see on the matter of the sand of the yesh in the Zohar, Part 11
(end of 225b), and in the Tikkunim of the Zohar Chadash, folio 15b.]

POYY 0°P9R DY RIT APK o1 %D .OR3T 99072 KOZIAT PR K12 01 IR 0I°1°Y 0197 KW 1IN

IR OR2X 99012 ROXINT NPAY wn:

And this is [the meaning of] “Lift up your eyes on high and see: who created these? He who brings

out their host by number.” The meaning is: mi eleh (“who ... these”) is the Name Elokim, through

which it is drawn down that there be “He who brings out their host by number.” However,
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through the radiance of the kav breaking through the screen, through this it can come about that
this number be at the level of truly no number, without limit. [And although in physical things this

is not found,
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only that the sand of the sea “cannot be counted for multitude,” but not that it be truly without

number, yet Above there will be the level of truly no number.]
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2. Now, all the drawings-down of the level of Ein Sof, whether at the level of the lower unity (yichu-
da tata’ah), that is, that there be the level of “no number,” etc.,
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or at the level of the higher unity (yichuda ila’ah), which is called “the dust of Yaakov,” which is
above the category of number: all of it is drawn down through the descent of the soul into the body.
And this is the matter of “the descent for the sake of ascent.”
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And to explain this, we must first [explain] the root of the matter of “and unite our heart
(levavenu)”: two hearts, the outer dimension (chitzoniyus) of the heart and the inner dimension
(pnimiyus) of the heart, as mentioned above. And the point is that
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it is known that the ultimate intent of the descent of the souls below is in order to refine refine-

ments (birurim). And the matter of the refinements is to refine the 288 sparks that fell, in the shat-

tering, into the Name Ban (52); and their root is from the World of Tohu (Chaos), which preceded

Atzilus,
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as it is written, “And these are the kings who reigned,” etc., “before a king reigned,” etc. But they

fell down into the Name Ban; and therefore they must be refined and raised to their root.
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Now, the main one that refines them is the Name Mah, which is the Tikkun (rectification), for
“through Chochmah (wisdom) they were refined.” And the point is that the one who refines must
first be refined: first he himself must be refined of all evil and dross, and then afterwards, when he

has been refined of all evil
XY LIWP 1°3¥37] 1777V 99202 RPW °n NR 972% X7 9100 XP17 IR N’P’?Nﬂ TR 210 P9 RIYMN
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and is only good and G-dly holiness, then specifically he can refine that which has not yet been re-

fined [as in “Adorn yourself first, and afterwards adorn others,” and as in “What is next to your

palace you have not conquered,” etc.].
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And therefore the one that refines the Name Ban is the Name Mah: because the Name Mah is the

Tikkun, which has been refined of everything, therefore it can then refine the Name Ban, which has

not been refined
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yet. And as is mentioned in Etz Chaim: first Keser is refined, and afterwards, when it itself is thor-

oughly refined of everything, then it refines Chochmah, which has not yet been refined. For the

level of Keser (the Crown) is from the word koseres (a crown-shaped capital),
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which is the level of encompassing light drawn from Malchus of Ein Sof. And the level of Keser is
called refined when it is nothing but a receiving vessel, to receive the Infinite Light, blessed be He,

alone, and its vessel is

likuteitorah.com/likkutei-torah/balak/ 36

19



LIKKUTEI TORAH - PARSHAS BALAK - MAAMAR 2 15 1137 1 PI0D DY 1IR3

W *59 (11 nmwal Y23 TO3AT 97121 AN IR 7202w P T 172 07K IR IRIWTS 1002 950 1
13 1% IR IOKT [22 5y 95 YR 1199 NS

only a vessel of self-nullification (bittul) for the indwelling of the Infinite Light, blessed be He: this

is what is called the light of Keser having been refined. And my teacher the Maggid, whose soul is

in Eden, explained what is written: “Keser Elyon (the Supreme Crown), even though it is a clear

light,” etc.,
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“is black before the Cause of causes”: that this is because Keser is above all the Ten Sefiros; there-
fore it apprehends the bittul more, how it bears no comparison to the Emanator, Ein Sof, blessed
be He; therefore it is black, and the level of darkness; that is,
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like the color black, which never holds itself high before the color white, so too Keser is black, for it
is at the level of
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bittul and has no self-elevation before nehora chivra (the white light), the Infinite Light, blessed be
He, which is above Keser, etc. And see what is written on “I am black and comely.” And this is the

root of the matter of yirah boshes (awe that is shame), etc.
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And elsewhere it was explained that keser is a term for silence: “Kater li ze’eir (wait for me a

little).” And this is “A fence for wisdom is silence”: the “fence,” that is, that which encompasses

Chochmabh,
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which is Keser, is the level of silence and bittul: “it is black,” etc. And see what is written in the dis-
course beginning “I am too small for all,” and at the end of the discourse beginning “Many
waters,” regarding “We have a little sister.”
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And this is called the level of Mah, which is the Tikkun: that its vessel has been rectified, so that it is

nothing but a vessel of bittul for the indwelling of the Infinite Light, blessed be He. And see the

Arizal’s commentary on the Idra Zuta, at its beginning.
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Whereas the level of Ban has not yet been refined so as to be at the level of actual bittul to the
Infinite Light, blessed be He; rather, it is a mixture of good and evil: there is in it the level of bittul,
to be nullified for the indwelling of the Infinite Light, blessed be He, and there is in it also the level
that is opposed to bittul, which is the level of yesh.
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And this will be understood along the lines of [the fact] that, through many stages of descent (hish-

talshelus), there came into being from the Name Ban the level of those “who call Him the G-d of

gods,” which is the level of a little bittul
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and also the level of complete yesh, which opposes bittul. And this is the mixture that has not yet
been refined, in which there are mixed the level of bittul and [the level] opposed to bittul.
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(For the Name Ban is the level of revelation: as with wisdom, its essence is the wisdom, but the rev-
elation, when one makes of it the level of yesh, of this it is said, “I have seen a man wise in his own

eyes,” etc., as is written elsewhere.
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Now, what is written here, that in the Name Ban there is a mixture of good and evil, does not mean
actual evil, G-d forbid; rather, it is called so because from this level the level of evil descended be-

low. And this is along the lines of what is written in the Arizal’s Likkutei Torah, Parshas Bereishis)
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(folio 8b), and in Etz Chaim: that the revealed chasadim of Z’eir Anpin (the emotive attributes) of
Atzilus, that is, from the chest downward, are called the Tree of Knowledge of good and evil, be-
cause the external forces can take from them and attach themselves to them, which is not so with
the level of the Tree of Life.
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And in the same way it will be understood here too regarding Mah and Ban (as will be explained be-
low, G-d willing): that the level of Ban is called the Tree of Knowledge of good and evil,
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that is, when the love comes from Daas (knowledge) alone, for in this level there is, opposite it, a
knowledge of evil, since the shattering began from the level of Daas; whereas the level of Mah is

the bittul that is above knowledge and comprehension.
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And therefore the light of Keser is refined first (that is, the level of Mah within it refines the aspects
of Ban that pertain to Keser, meaning the highest aspects, which can be in great bittul, along the
lines of the degree of bittul of Keser, etc.; and from this is made the Keser of Tikkun, comprising
Mah
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and also Ban, which has already been refined and included in the very level of Mah; and see what is
written on this also in the explanation on “And Moshe spoke to the heads of the tribes”); and after-
wards it refines the level of Chochmah, in the manner mentioned above; and afterwards, “through

Chochmah they were refined”: the levels of Ban that are below.
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Now, so too it is in the service of G-d below, in man. For the souls are drawn from the Name Ban
(see what is written in the explanation on “For with You is the source of life,” regarding refining
their nefesh, ruach and neshamah; and see what is written
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on “Who will make you,” on the matter of the souls of Binyamin; and in the discourse beginning
“And these are the ordinances,” regarding “And I will sow the house of Israel with the seed of man
and the seed of beast”; and in the explanation on “A man who brings from you,” etc., “from the an-
imals”; and on “On the eighth day he sent”; and what is written on “And you shall eat, eating™).
M2MYNI 1°Iy yamn 200 972% 2722 MY 1777 (v 2w 170 MI2ITYN N2 573 03 v 97K)
If so, there is in them too the level of a mixture of good and evil, and they descended to this world
in order to refine the good from the evil. And the matter of the mixture
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of good and evil in the souls is along the lines of what is written, “and the Tree of Knowledge of
good and evil.” The meaning is that in the level of choice, which is drawn from Daas, good and evil

apply: when one chooses with his daas the good of holiness, when he recognizes his Creator,
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that “He is your life,” and through this, of itself, love and longing for G-d are aroused in him ac-
cording to [his] knowledge, this is the level of “the good that does good.” And opposite this there is,

in the sitra achra (the other side), when one chooses with his daas
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the evil and is drawn after the enticement of the inclination to take pleasure in physical pleasures
and lusts, etc. And there must be the refinement, to refine the good from the evil, so that the knowl-

edge and the choice be only in the good and for the love of G-d.
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Now, just as was explained above regarding the refinement Above, that it cannot be except through
a level that has already been completely refined, [which] then refines the level below it that needs
refinement,
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so too in the soul, this refinement, refining the level of the Tree of Knowledge of good and evil, can-
not be through Daas alone. For although it is true that through knowledge and contemplation one
will give birth to love for G-d, nevertheless it is impossible that through this level one should refine

and repel all the evil;
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for this very level in Daas is essentially what needs refinement. This is why it is called the Tree of
Knowledge of good and evil: because there is in it “the one opposite the other.” That is: just as

there is good in the soul, which is the choice of Daas in the good, from which love for G-d is born,
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so too there is actually the level of evil, which is the choice of Daas in the evil, from which strange
love and evil lusts are born. And since there is in it the one opposite the other, the good has no

power to refine the evil in it.
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And this is what our Sages, of blessed memory, said: “Beinonim (intermediate people): this one
and that one judge them”; for at times the power of evil prevails and rules over the good, and at
times the power of good prevails and rules over the evil, as it is written,
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“and one people shall prevail over the other people.” And since it is so, this is not the level of re-

finement at all; for refinement means that the good rule over the evil constantly, and not in the

manner of “and one people shall prevail over the other people,” G-d forbid.
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And this cannot be through the level of Daas alone that is in the soul, for this level itself has not yet
been fully refined in the soul; this is why this level is called the Tree of Knowledge of good and evil
(and see what is written above), for at times the external forces can draw nourishment from the lev-

el of Daas, etc.

Loewr om] 171 ¥7 MI21YN DI 1KY 933 77203 RITW NPT A9Yan 11003 97y 219°30 98 1Y

Therefore the refinement must be through a level higher than Daas, which has already been re-

fined and has no admixture of evil at all, G-d forbid.
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Therefore it specifically can refine the good from the evil. (And see what is written elsewhere on
“Behold, the man has become like one of us”: that the Tree of Knowledge of good and evil is the
Daas that is at the level of the inner dimension (pnimiyus), whereas the Daas that is at the level of

the encompassing [light], on the contrary, repels the nourishment of the external forces, etc.
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And according to this it can be said here too that specifically the level of lower Daas, which is the
knowledge comprehended in the soul, is fit to be called the Tree of Knowledge of good and evil;
and from it are drawn the emotive attributes (middos) that are drawn from the intellect, and they

have their counterpart in the
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animal soul; whereas the level of higher Daas, which draws down the emotive attributes that are
above the intellect, from the level of Keser, and is encompassing light, is the level of the Tree of
Life. And see on the matter of lower Daas and higher Daas below, in Parshas Pinchas) (it is below,

in Song of Songs)
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in the explanation on “You have captured my heart,” and in Parshas Mattos, in the explanation on
“Arm [men],” and in the explanation on “Many waters,” and in the discourse beginning “And
Moshe assembled”; and see what is written in the discourse beginning “And you shall count for
yourselves,” regarding barley and wheat, on the matter of comprehended knowledge and hidden
knowledge, etc.; see there. And see what is written in Parshas Shelach on “gathering wood.”
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And the matter of this level is this: although the soul is from the Name Ban, nevertheless it is also
comprised of the Name Mah;
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that is, at the time of the soul’s descent from the Name Ban, which is called mixed of good and evil,

there is also mixed into it a radiance from the Name Mah,
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which is the Tikkun that has already been refined, whose root is from the forehead of Adam
Kadmon; and it is the level of Keser Elyon (the Supreme Crown), which was already refined at the
outset, which is mixed into the soul so that it will have the power to refine all its aspects and the an-

imal soul.
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(And see what is written in the explanation on “Command the children of Israel,” etc., “My offer-
ing, My bread”: how specifically in this world, which is the world of refinement, there specifically

shines the Name Mah, which refines, etc.;
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and it is what is drawn from the level of the Supernal Will, “the Will of all wills,” etc.; and it is the
revelation of the light that encompasses all worlds (sovev kol almin), which is far above the revela-
tion of comprehension in Gan Eden, which is only the radiance of the Shechinah from the level of

the light that fills all worlds (memalei kol almin), etc.; and see there at length.
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And this is like the matter explained here: that specifically at the time of the soul’s descent below
into this world, there is mixed into it the radiance of the Name Mah from the forehead, etc., which
is from the level of “the Will of all wills.”)

likuteitorah.com/likkutei-torah/balak/ 44



LIKKUTEI TORAH - PARSHAS BALAK - MAAMAR 2 15 1137 1 PI0D DY 1IR3

511972 712 ROW 770 N2 RITW QIR W02 WO NYT N TRYRDY (rvhyn pzal YUIXT 02 XIM
X2 W0 LAY TR O P TNORD DO0wn P AWM 190w NYTR mRynbw S 1vhR

And it is the level of the Supernal Will, which is above Daas, that is in the human soul, which is the

level of yechidah, which is the level of bittul to Him, may He be blessed, that is above comprehend-

ed knowledge and intellection; and it is called “a maskil of Eisan,” and it is called “a stiff-necked

people,” as is written elsewhere;
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which is a simple will, without any reason or comprehended intellect, which is drawn from the lev-
el of Keser Elyon, which was already refined; that is, this level exists only in holiness, the level of
bittul to the Infinite Light, blessed be He.
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And that is above the level of the choice that is in Daas; therefore it has the power to refine the good
from the evil that is in the level of the Tree of Knowledge of good and evil: to transform all the wills
of evil that are drawn from the level of the Daas that is on the opposing side, etc., “from bitterness
to sweetness.”
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And therefore it is not enough for a person merely to contemplate with his knowledge and intellect
and give birth to love according to knowledge, etc., alone; rather, [he must] arouse the bittul to
Him, may He be blessed, and cleave to Him with actual self-sacrifice (mesirus nefesh), which is
above reason and comprehended knowledge. For if he does not have the level of bittul mentioned

above,
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then even if he contemplates the greatness of G-d at length, according to his ability, and gives birth
from this to love and awe, he will have no true endurance and will fall from his level, G-d forbid; for

the main refinement must be through Keser Elyon
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(and Chochmah Ila’ah (supernal wisdom), which is also above comprehension, as is written in
Sefer Shel Beinonim, chapter 18, and as is written elsewhere on “See, I set before you,” etc.; and
the source of the refinements is through Mocha Stima’ah (the hidden brain) of Arich Anpin, as is
written in Iggeres HaKodesh, in the discourse beginning “Why was the section of Miriam juxta-
posed”), which has already been refined, which is the will that is above comprehended intellect; for

this level has no counterpart on the opposing side.
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3. And this is the descent that is for the sake of ascent. For at first, before their descent, they were at
the level of supernal thought: “Israel arose in thought.” And as is mentioned in the Zohar, “How
many thoughts there are”: for Binah (understanding), relative to Chochmabh, is called the level of

thought, which is the level of a garment relative to Chochmabh;
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and likewise Chochmah relative to Keser. And from this level of Chochmah and Binah is the root of
the souls. And through their descent into this world, where they refine the refinements, [a person]
thereby draws down the level of Keser, which is above Daas, in that he transforms all his wills in
this world so that they be
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for G-d alone, and he fulfills all the 248 positive commandments and the warnings of the 365 pro-
hibitions, and those of the Rabbis; for through this he draws down the level of Keser Elyon, in

which the Infinite Light, blessed be He, rests, as mentioned above,
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which is the level of Malchus of Ein Sof, blessed be He, into the level of Malchus of Atzilus. And this

is the ascent that follows the descent: that he reaches the level of His very Essence, may He be
blessed,
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which is the level of Keser Elyon, in which the Infinite Light, blessed be He, rests; whereas before

their descent they had arisen only in thought, which is Chochmah and Binah.
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And this is [the meaning of] “And for My glory I have created it, formed it, even made it”: that He
created everything for His glory, which is the level of Malchus of Atzilus, to draw down into it the
level of Keser, which is the level of Malchus of Ein Sof.
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And this is “even (af) made it”: for it includes the fourth level, and this inclusion is joined specifi-
cally to “made it.” As is known, in the World of Atzilus itself, too, there are also four degrees,

Atzilus, Beriah, Yetzirah and Asiyah;
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and Malchus of Atzilus is the level of Asiyah within Atzilus, into which specifically the level of Keser
Elyon is drawn, through fulfilling the commandments of the King: the 248 positive commandments
and the 365 prohibitions, and their branches, which are of the Rabbis.
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(And the fourth level is the level of Keser Elyon, which is Atzilus within Atzilus, as is written in the
Arizal’s commentary on the Idra Zuta, at its beginning: for Keser, the first garment of Ein Sof, is

called Atzilus; and from the place where the vessel begins to thicken,
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which is Abba and Imma (Chochmah and Binah), it is called Beriah; and from the place where it

thickens more, it is called Yetzirah, and that is Z’eir Anpin; and from the place where it thickens

still more, it is called Asiyah, and that is Malchus. Now, Beriah, Yetzirah and Asiyah are the three

levels of thought, speech and action; and thought is called “something from nothing” relative to

the will, as was explained above in the text;
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and this is “And wisdom, from ayin (nothing) it is found”: for Chochmabh is called Beriah, thought,
etc.; and “Israel arose in thought”; and through the descent of the soul into the body one draws
down the level of Keser, and that is the level of the very supreme Atzilus, as mentioned above.)
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But the word af itself is not good, for it is the level of the sitra achra: “three opened with af,” etc.
And nevertheless, it is what includes the fourth level, the most exalted.
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And this is through refining the level of af that is in Asiyah, which is the refinements of nogah,
through fulfilling the Torah and mitzvos; for through this one draws the level of Keser Elyon into

the Asiyah of Atzilus, which is Malchus, as mentioned above.
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(And see Me’orei Or, the entry af, under the letter alef, section 107; and the Mikdash Melech on
Bechukosai, 115b, on “And yet even (af) this”; and Midrash Eichah on the verse “Let all their evil
come”: they were struck with af and are consoled with af, etc.; see there. And see further on this in
the Zohar, Part I, Vayera)
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(116a), Parshas Acharei (66a), the beginning of Parshas Bechukosai (end of 112a), Shemos (14a).
And see [Midrash] Rabbah on Koheles, on “Also (af) my wisdom,” etc.: Shlomo said, “The Torah

that I learned with af (anger) endured with me.”
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And as is written in the Rambam’s Commentary on the Mishnah, at the end of chapter 5 of Avos;
and see what is written on “I have gathered my myrrh.” And this is because, through this yoke with
which he wearies himself, he refines the animal soul, which is from kelipas nogah; and the root of
the sparks that fell into kelipas nogah is from the World of Tohu, etc.
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And one may further give the reason according to what the Ramaz wrote on Parshas Emor (folio
95b), regarding “and the lower crowns”: that nogah is at the level of Keser for the kelipos (husks),
for Keser is the intermediary between the higher partzuf (configuration) and the lower.
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And so too nogah is between holiness and impurity. And therefore, through the refinements of no-
gah, “to turn darkness into light,” one arouses and draws down the revelation of the supreme

Keser of holiness, etc.
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And therefore the inclusion of the revelation of Keser comes in the word af of “even (af) made it,”

which is the matter of the refinement of nogah. And therefore it is said, “As the appearance of the
bow,” etc.,
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“so was the appearance of the brightness (nogah),” etc., “and I saw, and I fell upon my face.” And it
can be said that this is the appearance of nogah when it is refined from darkness to light and rises
as returning light (or chozer),

X712 27101 *19 219 B P1ARY 1991 1190 N9 MPANT RNl YR NPT RN 10
like the appearance of the bow, through which the revelation of the supreme Keser is drawn down;
and therefore “and I fell upon my face,” etc., as is written elsewhere.
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And see on the matter of “As the appearance of the bow,” etc., in the Gemara, chapter 9 of
Berachos (59a), chapter 2 of Chagigah (16a); the Zohar, Part I, Bereishis (18a-b),
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Parshas Noach (71b), Vayechi (232a), Pekudei (247a), Pinchas (end of 230a, 231a).
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Now, in Parshas Bereishis there, the Mikdash Melech explained “the appearance of the brightness”
as the supernal colors, Chesed, Gevurah and Tiferes of Atzilus (and see what is written in the dis-
course beginning “Behold, you are beautiful, my beloved, behold, you are beautiful,” and in the

discourse beginning “When you go out,” on the meaning of “awoman of beautiful form”);
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and the Tikkunei Zohar, in the introduction (end of folio 6a), explains “the appearance of the

brightness” as the level of Malchus; and so wrote the Pardes, under the entry nogah; and see

Me’orei Or, letter nun, section 11.
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Nevertheless, in the book Eshel Avraham, Parshas Bereishis there, he explained “the appearance of
the brightness” as kelipas nogah itself; and this followed for him from what is written in the
Tikkunei Zohar, Tikkun 18 (32a-b). And the intent is as I have written:
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that is, the appearance of the refinements that have been refined from kelipas nogah and included
in Malchus of Atzilus, which is also called the nogah of holiness. And see what is written at the end
of the discourse beginning “And a man wrestled,” on the meaning of “they raised dust up to the
Throne of Glory.” And in [Midrash] Rabbah on Bereishis, chapter 11, and in chapter 12, on “And
the path of the righteous is as the light of nogah (brightness)” (in Proverbs, chapter 4),
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it is explained that it is the light that was created on the first day, which is a very high level. And see
the Zohar, Part III, Nasso (129a),
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Haazinu (288b). And it can be said that this level of light is drawn to the righteous because they re-

fine kelipas nogah and turn darkness into light.
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And therefore the supernal light of nogah is revealed to them, that is, the light that was created on

the first day. And see Me’orei Or, letter alef (sections 122, 123), and the Zohar, Part III,
Beha’aloscha (154a), Eikev (272a).
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Now, Keser Elyon is drawn specifically into Asiyah for several reasons. The first is that it is impossi-

ble for all the 248 positive commandments and 365 prohibitions to be fulfilled except in Asiyah,

such as the warnings against [eating] forbidden fat and blood,
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and likewise many similar to these. And further, because the main revelation of the Supernal Will

is specifically in Asiyah: as when a person does not want to learn, and learns because the Supernal

Will, blessed be He, is that he should learn;
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then the Supernal Will, blessed be He, is revealed in a mode of revelation, for it is recognized and
felt that he forces himself against his will and occupies himself with Torah because such is His

Supernal Will, blessed be He. This is the revelation of the Supernal Will in actual fact.
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And so too the reverse: when he desires some lust, G-d forbid, and does not do it, so as not to trans-

gress the Supernal Will, blessed be He,
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then the Supernal Will is revealed in a mode of revelation. Whereas above Asiyah all this does not
apply, and the Supernal Will is not revealed in a mode of revelation. And this is what is written in
Sefer Yetzirah, “Their beginning is wedged in their end”: for specifically in Asiyah “their beginning

iswedged,” which is the revelation of the Supernal Will, blessed be He.
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And with this will be understood the saying of our Sages, of blessed memory, on “And the number
of the children of Israel shall be as the sand of the sea, which cannot be counted,” etc.: “Here, when
Israel do the will of the Omnipresent (Makom, lit. Place).” The meaning is that when Israel do His
will by fulfilling the mitzvos, through this they draw down the Supernal Will,
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which is the level of Keser Elyon, which is the level of Malchus of Ein Sof, as mentioned above, into
Malchus of Atzilus, which is called Makom (Place). And this is why it is called “doing the will of the
Makom,”
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for Malchus of Atzilus is the level of Asiyah within Atzilus; therefore it is called Makom. And it is

also the source of Beriah, Yetzirah and Asiyah, which is the source of place and time. Therefore,

through the drawing-down of Ein Sof into Malchus
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of Atzilus, then the level of the sand of Beriah, Yetzirah and Asiyah is also at the level of Ein Sof, so
that it “cannot be counted for multitude”: for although the sand is within the category of number,

nevertheless it will be without number;
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and this is because they do the will of the Makom and draw down Keser Elyon into Malchus of
Atzilus; for through this radiance the sand becomes the level of “which cannot be counted,” etc.
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Whereas when they do not do and draw down the will of the Makom, then the sand is in limit and
actual number. (And this is like the saying of our Sages in Chagigah, according to one answer)
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(end of 13b), on “A thousand thousands serve Him”: “Here, when the Holy Temple does not stand”;
see there. And this is the meaning of the verse “Who has counted,” etc.,
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“and the number of the fourth part of Israel,” which has two interpretations. The first: that there is

a number to the fourth part of Israel, this being a statement in its own right, not connected to “Who

has counted,” etc.
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And the second: that it refers back to what stands next to it, “Who has counted”: “Who has counted
the dust, and who will number the fourth part of Israel,” which has no number; and that is, when

they do the will of the Makom, then it is without number, as mentioned above.
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(And from this a further explanation will be understood of the matter explained above in Parshas
Chukas on “Therefore the rulers say, ‘Come to Cheshbon,’” etc.: that through the doing of the
mitzvos one draws the revelation of the Infinite Light into the level of Malchus, which is called
cheshbon (reckoning). And this is what our Sages, of blessed memory, said: “So too charity: each

and every penny adds up to a great reckoning (cheshbon gadol).”
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This is the level of “and His greatness is unsearchable,” from which it is drawn down that there be
“And the number,” etc., “which cannot be counted”; and therefore it is called a “great reckoning”:
for while it is within the category of number and reckoning, it is in truth “which cannot be
counted,” as mentioned above.)
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Now, this level of “without number” is the matter of the drawings-down of Keser Elyon into
Malchus at the level of the lower unity (yichuda tata’ah), through fulfilling the mitzvos.
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But of the drawing-down at the level of the higher unity (yichuda ila’ah) in Atzilus, through the
Torah, it is said, “Who has counted the dust of Yaakov”: for the Torah is utter oneness,
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which is the inner dimension (pnimiyus), the intent, of all the mitzvos; and it is what is called “the
dust of Yaakov,” which is one mass without any category of number at all: the level of Z’eir Anpin of

Atzilus.
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And this is along the lines of what is written in Sefer Yetzirah: “for the Master is Singular (Yachid),
and there is no second to Him; and before One, what do you count?” The meaning is that in truth
even the level of “one” is within the category of number.
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And therefore it is specifically “before One, what do you count?”: that is, the level of “the Master is
Singular,” etc., which alone is not within the category of number.
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And the point is as mentioned in the Zohar: “half a body is not called one.” Thus “one” is said when
many aspects join together and become united; and of male and female (Nukva) it is written, “and
they shall become one flesh.”
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And along the lines of what is written in Yechezkel (37:17), “and they shall become one in your
hand.” And by way of analogy in man: the power of thought, together with the thinker, who is the
essence of the soul, is called one, for they are utterly united.
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And so too the human body, comprising 248 limbs and 365 sinews, is called one person, for all the
limbs unite together. And this is why “one” is still within the category of number: when many pow-
ers are joined together, it is called one.
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But the essence of the soul, which is above the spreading of the soul’s powers into the limbs of the

body, is not called by the name “one” at all; rather, it is called the level of yechidah in the soul.
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For the level of yechidah in the soul is a level above intellect, and it is the simple will, as mentioned

above regarding the inner dimension of the heart; and there is no level of number in it.
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And so too will be understood the analogue Above: that “one” is said when many powers and parts
are joined together completely, that is, in the level of the vessels of Atzilus;
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but “Singular” is the level of His very Essence, may He be blessed, besides whom there is nothing
else, who is simple with the utmost simplicity and is not within the category of number.
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And this is specifically “before One, what do you count?” (And see what is written in Parshas Va’era,
in the discourse beginning “And I appeared to Avraham,” on the meaning of “One” and the mean-
ing of “Singular,” and that through occupation with Torah the revelation of the Infinite Light,
blessed be He, itself, the level of “Singular,” is drawn down. And see what is written in Parshas

Mikeitz, in the explanation on “For You are my lamp.”)
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And this is the descent of the souls for the sake of ascent: before their descent they were at the level
of “one,” for they arose in thought, as in “One
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was Avraham,” in whom the souls of Israel as a whole (klalus) were included; and they were at the
level of “one,” for they arose in thought. And the level of thought, together with the thinker, is

called one, for they are utterly united.
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But after their descent below, to refine through their occupation with Torah and mitzvos, for the
Torah is “the dust of Yaakov,” Z’eir Anpin of Atzilus, and the mitzvos are in Malchus and are called
“the commandments of the King,” that is, they draw down the revelation of the Infinite Light,

blessed be He, called “Singular,” which is enclothed in Keser Elyon
>y 59 9001 7733 1RV 2PY° 98y IR K17 °Pl 73’?1 YN [xapin] 'P1 K712 2N qwnIY)
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(so that it be drawn and revealed in Z’eir Anpin and Nukva of Atzilus; and therefore Z’eir Anpin is
then called “the dust of Yaakov,” which is not within the category of number at all, through the
drawing down of the light of Keser that is drawn into it through occupation with Torah. And see the

Ramaz on Parshas Emor) (folio 96b), regarding
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“And on this, the complete Yaakov was crowned with his crowns,” etc.: “the complete Yaakov” is

the inner dimension of Z’eir Anpin, and “was crowned with his crowns” is the drawing-down of
Atik, etc.;
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see there. And in Me’orei Or, letter ayin, section 24, he explained: Binah (understanding) is called
afar (dust), “dust of gold.” And see [Midrash] Rabbah on Bereishis (chapter 12 and parashah 16).
And this is what is written of the future: “And the light of the moon shall be,” etc.,

MOWNRI 27y 1M K702 WPnaY 191 19972 (xapi poix vt 3730 N1RY RITW 1D 727 IR

TP 912 219035 AR AR P 1URYT 1738 N (e a1inm] $7RINT Y

“and the light of the sun,” etc., which is the ascents of Z’eir Anpin and Nukva higher and higher, as
is written elsewhere; and this is through the drawings-down brought about by the Torah and
mitzvos. And this is the matter of their ascent from the level of “one” to the revelation of the level of

“Singular.”
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But as for the dust, which is the level of the Torah of Atzilus, being called by the name of Yaakov,
and the level of “the number of the fourth part” being called by the name of Israel, when the level

of Israel is above the level of Yaakov:
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the explanation is that the root of the level of Yaakov is higher than Z’eir Anpin, which is called
Israel; for it is drawn from the very Yesod (foundation) of Abba, which is above Z’eir Anpin, only

that it lowered itself and was drawn below Z’eir Anpin.
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And this is the meaning of [the name Yaakov as] yud-akev (yud and heel): that the yud, Yesod of
Abba, is drawn below to the level of the heel; whereas Israel, Z’eir Anpin, is below the level of Yesod
of Abba. And so too below, in divine service, the level of Yaakov “runs through from end [to end],”

etc.,
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for through the arousal of great compassion he reaches the level of “service as a gift,” the level of
the revelation of the inner dimension of the heart, as mentioned above. And therefore it is written
specifically, “Who has counted the dust of Yaakov”: for through the level of Yaakov one reaches the
revelation of the level of Torah.
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And this is “And I bore you on eagles’ wings”: this is the attribute of Yaakov; and through this
specifically, “and I brought you to Me,” truly.
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Now, in the meaning of “the fourth part (rova) of Israel” there are two interpretations. The first: a
fourth part; and this is acts of kindness (gemilus chassadim), and likewise all the practical mitzvos,

which are at the level of the Asiyah of Atzilus, which is the fourth level.
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The second: a term for four (along the lines of what the Ramaz wrote on Parshas Emor) (folio 102b),
regarding “on the tenth (be-asor) of the month,” that asor means that it includes all ten; see there.

And this too is true, for in the Asiyah of Atzilus, too,
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which is Malchus of Atzilus itself, there are all four levels mentioned above: for there is the level of
Keser Elyon, which is drawn specifically into Asiyah, as mentioned above in the explanation of
“even (af) made it,” and as a matter of course the levels of thought and speech, which are below the

level of Keser, are drawn as well.
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It follows that all four levels are in Asiyah itself, which is the fourth part; therefore it is also a term
for four.
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(And see the Arizal’s Likkutei Torah, Parshas Balak: he wrote, on the meaning of “the fourth part of
Israel,” the four yuds of the Name Av (72); and he explained this in Sha’ar HaYichudim, chapter 8:

that they are neshamah of the neshamah, and nefesh, ruach and neshamah, etc.
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It is thus understood from this that the matter of the descent of the souls for the sake of ascent is
that through this descent and the refinement of the animal soul they are elevated and merit the
revelation of the level of neshamah of the neshamah, which is the fourth level, very high, exalted
above the three levels of nefesh, ruach and neshamah;
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and this is also the ascent from the level of the unity of “He and His vessels (ihu vegarmohi) are
one” to the level of the higher unity of “He and His life-forces are one.” And see Etz Chaim, Sha’ar
41, chapter 7. And this too is along the lines of what is written in the Zohar, Beha’aloscha) (end of
152a): “and the neshamah of the neshamah,” etc.; see there.
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And one may further say that the meaning of “the fourth part of Israel” is as is written in Etz
Chaim, brought in the Ramaz on Parshas Vayeitzei (folio 150a), on the verse “And behold, Havayah
stood over him”:
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that the ultimate greatness (gadlus) of Z’eir [Anpin] is when it has four, etc.; and this is what our
Sages, of blessed memory, said, that the ladder had four steps, etc. End of quote; see there.
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Now, it can also be said that these two levels, of “Who has counted” and of “number” mentioned
above, are drawn from the two levels in Keser: that is, that there be the level of a number that can-
not be counted is through the revelation of the level of Arich Anpin, the root of the emanated

beings;

likuteitorah.com/likkutei-torah/balak/ 61



LIKKUTEI TORAH - PARSHAS BALAK - MAAMAR 2 13 111 %1 PI0D By T2

M2 RITY PONY NN TOWRAN OTY 1M D95 7801 7732 1RY 71 RIW 710 N N3 0InN
D10 NN 1M TN 210 11 QORI wAwn O eynhw

whereas the level of “Who has counted,” which is what is not within the category of number at all,
is through the drawing-down from the level of Atik, which is a level above even the root of the em-

anated beings; and this is “before One, what do you count?”
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And something close to this was explained elsewhere, on the statement of the Zohar in Parshas

Chayei Sarah (123a) on “And the life of Sarah was a hundred years,” etc.
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“He has not beheld iniquity in Yaakov”
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“He has not beheld iniquity in Yaakov,” etc. Now, there are two levels and rungs Above, the level of
Yaakov and the level of Yisrael (and see the Zohar, Balak, 210b, and Parshas Vayishlach, 174a); and
these are also two different levels in a person’s service of G-d: the level of a servant and the level of

a son.
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That is, the level of Yaakov is the level of a servant, as it is written, “Listen to Me, Yaakov My ser-
vant” (and see the Zohar, Kedoshim, 86a); and the level of Yisrael is the level of a son, as it is writ-
ten, “My son, My firstborn, Yisrael.”
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To understand this, we must first [explain] the meaning and the substance of “servant”: that is, [the
fact] that we find the term “service” (avodah), [meaning] that we serve Him, may He be blessed, as
it is written, “And you shall serve Havayah your G-d”; [and] “Because you did not serve Havayah

your G-d”; and it is written, “And to serve Him with all your heart”; [and] “Serve Havayah.”
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Now, the term “service” denotes fixing and attending: the servant attends his master and fixes
something for him, since the master needs this fixing and attendance. But how can this be said
with regard to the Holy One, blessed be He, who, may He be blessed, is “the perfection of all” and
has no need of anything besides Himself, G-d forbid?
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For it is written, “For all is from You”; and an explicit verse states, “If you are righteous, what do

you give Him?” etc. But the explanation is this: the saying is well known, “The Holy One, blessed be

He, desired to have a dwelling place among the lower realms.”
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For in truth, “I, Havayah, have not changed”: there is no change whatsoever with Him, may He be
blessed, between before the world was created, when there were He and His Name alone, many

thousands and myriads of years before the creation of the world,
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(and likewise before the coming into being of time, for time too is created and brought into being
anew; only, there was an order of time before the creation of this world, namely from the time of
Atzilus and the coming into being of the spiritual worlds, as is written in Etz Chaim, Sha’ar Iggulim

veYosher (the Gate of Circles and Line);
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but before that, no order of time applied at all, for He, may He be blessed, is entirely above time)

and so it will be after the world is destroyed.
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And also now, in the time of the world’s creation and its existence, before Him, may He be blessed,
all is truly considered as nothing, just as before the world was created; only, this is “before Him”

specifically.
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But to us the world is considered a being (yesh) and a thing unto itself, and it hides G-dliness;
which is why it is called by the name olam (world), from he’elem (concealment), for it conceals
G-dliness and hides it.
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And the purpose of the creation of the world is that the Holy One, blessed be He, desired to have a
dwelling place among the lower realms. That is, this world is the lowest world, in which the conceal-
ment is greatest and the darkness is doubled and redoubled (and see what is written above, in
Parshas Chukas, in the discourse beginning “Therefore those who speak in parables say,” on this
subject.
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And see above, at the beginning of Parshas Shelach.) And this is the meaning of “among the lower
realms”: for “above” and “below” do not apply with regard to the Holy One, blessed be He, who is
not within the bounds of place, G-d forbid; rather, “the lower realms” means the intensity of the
abundance of concealment and hiding through many contractions (tzimtzumim), etc.; and this is
the lowly world.
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And there specifically there is to be a dwelling, and a revelation of His G-dliness, may He be
blessed, in our knowledge as well, just as it is Above, in the supernal knowledge, [in which] “all be-

fore Him
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is considered as nothing.” And this was the ultimate intent in the creation of the world, even though

the reason He desired this is not comprehensible to us; only, thus it arose in His will.
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But even so, this was certainly the intent. And how is this revelation and this dwelling drawn down
among the lower realms? It is through the levels of iskafya and is’hapcha (subjugation and trans-
formation), as in the analogy of a king of flesh and blood for whom one wishes to make a beautiful

dwelling: one must clear the palace of all dirt and filth, etc.,
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and afterwards arrange there beautiful furnishings, “a bed and a table, a chair and a lamp.” So is
the service of man, as it is written, “And He placed him in Gan Eden to work it (le’ovdah) and to

guard it.”
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And our Sages, of blessed memory, said: “to work it”: these are the 248 positive commandments;
“and to guard it”: these are the 365 prohibitions. That is, the prohibitions are to purge the evil,

“and you shall purge the evil from your midst,” so that there be no dirt
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or filth whatsoever, G-d forbid; and the positive commandments are, by way of analogy, the fixing
up and arranging of beautiful furnishings, through which there will be the dwelling among the low-
er realms, which is the revelation and drawing down of the Infinite Light (Or Ein Sof), blessed be

He, below (in the Time to Come; and now the drawing down is in concealment).
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And this is why it is called avodah (service), a term denoting fixing: that is, through our service we
draw down, so that the revelation should be below, for we accomplish this fixing through our ser-

vice. (And see what is written on the subject of service in the explanation on the verse “I saw,
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and behold, a menorah of gold”: that in order to draw down the revelation below as well, the draw-
ing down must necessarily be from above the order of the chain of descending worlds (hishtal-

shelus), and from above the root of the light and life-force that is drawn into the worlds, etc.;
DD’P’?N 7T AR QNT2YY 92 195WR 1°0N R 2791 T129° 001w W °D2 0°0awNT PRI 27V U3

)
and see what is written on the verse “And these are the ordinances,” on the meaning of “Six years
he shall serve”; and on the verse “None shall miscarry,” on the meaning of “And you shall serve
Havayah your G-d,” etc.;
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and in Parshas Shelach, on the verse “And they found a man gathering wood,” on the meaning of
“service out of love” (pulchana dirchimusa), etc.; and in Parshas Shemos, in the discourse begin-

ning “The voice of my beloved,” on the matter of “hard labor,” etc., “and all labor in the field.”)
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And this is the meaning of “the 248 commandments are the 248 limbs of the King”: they are vessels
for the indwelling of the Infinite Light, blessed be He, just as the limbs are vessels for the light and
life-force of the soul. And this is why we bless, “Who has sanctified us with His commandments,”

etc.
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2. Now, “the service of the heart: this is prayer”; and it is rabbinic, and is not among the count of

the Biblical commandments, as is implied in the Gemara in the third chapter of Berachos (20b)
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(and see Magen Avraham, section 106). And we need to understand this: for did not our Sages, of
blessed memory, in the Mishnah and the Gemara of the second chapter of Berachos, folio 16, take a
far stricter view of intention (kavanah) in prayer, even than of the intention of the recital of Shema,

which is counted first among the 613 Biblical commandments?
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And this is because it is “things that stand at the height of the world” (in the first chapter of
Berachos, 6b). (And see what is written in Parshas Vayechi on the verse “Yehudah, you”; and see

what is written also on the subject of prayer in the discourse beginning “Set me
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as a seal,” and in Parshas Bereishis at the end of the discourse beginning “The heavens are My
throne,” and in Parshas Behar on the verse “You shall keep My Shabbosos,” and in Parshas Chukas
on the matter of “Let the city of Sichon be built and established,” etc.) If so, why is it not among the

count of the commandments?
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The matter will be understood by first stating that the eighteen blessings of the Shemoneh Esreh
correspond to the eighteen vertebrae of the spine, within which the spinal cord extends, as is

known from the Zohar and from the Gemara, Berachos (28b).
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Now, by way of analogy, a person has in his body 248 limbs, which are counted in the Mishnah at

the end of the first chapter of Oholos: “thirty in the sole of the foot,” etc., “eighteen vertebrae in the

spine,” etc.
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But the spinal cord itself, which extends within the vertebrae, is not among the count of the limbs;
and nevertheless it is what sustains and maintains all the limbs, for it runs through from the head
to the thighs,
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and through it the life-force is drawn from the brain to all the limbs: for the limbs are joined to the
ribs, and the ribs to the vertebrae, and the vertebrae to the spinal cord; and the cord is not included
among the limbs, but it is what connects [them], etc.; and it begins from the brain and extends

down to the feet.
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Therefore, if the spinal cord is severed, etc. So too in the analogue, in the commandments, which
are the 248 limbs of the King: our Sages, of blessed memory, said, “Commandments require
intention.”
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And the intention is the level of prayer, which is the level of the intention and inner dimension (pn-
imiyus) of the commandments; and it is the principal thing that sustains and maintains the 248
positive commandments, like the spinal cord in the analogy, which sustains and maintains the

limbs, even though it itself is not among the count of the 248 limbs.
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The explanation is that the main intent in prayer is that we ask that the Infinite Light (Or Ein Sof),
blessed be He, which is above the chain of descending worlds (hishtalshelus), be “blessed”

(baruch) and drawn down below into the level of the chain of descending worlds.
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And this is [the meaning of| “Blessed are You, Havayah”: that is, we ask that there be a coming into
being and drawing down of the Name Havayah from the level of “You,” which is the Infinite Light
that is far above the Name Havayah. For the Name Havayah denotes the chain of descending lev-

els: the yud is contraction, the hei expansion, the vav drawing down, etc.
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And the radiance that is drawn through the descending chain of these levels is only a contracted
radiance compared with the Infinite Light that is above the chain of descending worlds. (And see
what is written in Parshas Shelach on the verse “I am Havayah your G-d,” on the matter of “His

great Name,” etc.,
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and on the matter of “And Havayah will be my G-d.”) And this is the meaning of the requests in the
Shemoneh Esreh: that there be a blessing and drawing down of a great and mighty radiance from

above the order of the chain of descending worlds, that is, “Blessed are You,”
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and that is into the level of the Name Havayah. (And see what is written elsewhere on the meaning
of “From the depths I have called You, Havayah”; and see Etz Chaim, Sha’ar 22, end of chapter 5,
on the four bowings and four straightenings in the Shemoneh Esreh, and in Pri Etz Chaim.) And
“Who heals the sick of His people Israel”
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and “Who blesses the years” are, for example, the vessel in which His G-dliness, may He be

blessed, is revealed below, in physicality, when He gives life and health to the sick and blessing

upon the face of the earth, etc. And see what is written in Iggeres HaKodesh, near its end, in the

section beginning
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“To understand what is written in Pri Etz Chaim”: that prayer is the drawing down of the Infinite

Light, blessed be He, into Beriah, Yetzirah and Asiyah specifically, not merely by way of enclothe-

ment but the very light itself, to change the created beings from what
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they are: that the sick person be healed, and that the rain come down from heaven to the earth and
“make it bring forth and sprout”; which is not so with Torah and mitzvos, for there is no change in
the parchment of the tefillin, etc.; see there. It follows that all the requests in the Shemoneh Esreh

are vessels for the revelation of His very G-dliness, may He be blessed, below.
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Further, as is known and explained in the Zohar, “blessing does not rest in an empty place”: that is,

there cannot be a drawing down of the light unless there are vessels in which it may rest.
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Therefore we ask for [particular] matters, healing of illness and the blessing of the years, and like-

wise all the blessings of the Shemoneh Esreh, which are vessels in which the Infinite Light will rest.
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But the main intent is in “Blessed are You, Havayah”: that there be a drawing down of the Infinite
Light (and see the Tikkunei Zohar, Tikkun 6). And this is what our Sages, of blessed memory, said,
that the eighteen blessings of prayer correspond to the eighteen vertebrae of the spine: that is to
say, they are vessels for the drawing down and revelation of the Infinite Light that is drawn down
through prayer,
NowNRT 79ap0 27y RAPIY 1IN0 WRIAW MInn wnIT TATwn vin® 0ok on nvtinaw 1nd
1°mInn
just as the vertebrae are vessels for the spinal cord, which is drawn from the brain in the head into
them; and according to the Kabbalah this is called the drawing down of the mochin,
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just as brain [matter| is drawn down in the spinal cord; and according to Chassidus it is called the
drawing down of Daas (knowledge): the revelation of G-dliness below as Above.
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(And now it is well understood; for at first glance there is a contradiction from the Gemara to what
has been explained, that the reason prayer is not among the count of the 248 positive command-
ments is that it is the level of the spinal cord, which is not among the count of the 248 limbs;
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yet the Gemara said that the eighteen blessings of the Shemoneh Esreh correspond to the eighteen
vertebrae of the spine, and the vertebrae are among the count of the 248 limbs, as mentioned

above in the name of the Mishnah in Oholos.
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But the matter is understood from what has been explained: in prayer there are two things. The
first is the main intent in prayer, which is what we ask in “Blessed are You, Havayah”: that there be

a revelation of the Infinite Light, blessed be He.
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And the second is the requests themselves, that He be “Healer of the sick” and “Who blesses the
years,” which are only vessels for the light that is drawn down; and the vessels are the level of the
eighteen blessings,
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just as the vertebrae of the spine are eighteen, and they are vessels for the spinal cord, which is the
main life-force, as is written in the chapter Eilu Tereifos, that on it the [status of] tereifah depends;
whereas if the spine is broken but its cord is not severed, [the animal] is kosher, for the main life-

force is in the cord itself.
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And see the Pardes, toward its end, Sha’ar 31, chapter 8, on the eighteen vertebrae: that they corre-
spond to the three vavs of Vayisa, Vayavo, Vayet, the three patriarchs, Chesed, Gevurah and Tiferes,
which are vessels for the level of Daas (knowledge) that is drawn into them from the brain of Daas

through the spinal cord, etc.
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And see what is written above, in Parshas Yisro, in the discourse beginning “Thousands of shinan”:
that they are the level of the two tes’s of Metatron, nine Sefiros from above downward and nine
Sefiros from below upward; and the nine Sefiros too are
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only vessels for the drawing down of the light from the Infinite One (Ein Sof), blessed be He, which
is as a soul to them, as in the saying of the Tikkunei Zohar, “And that flow is like the soul to the

body,” etc.
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If so, what is said in the Gemara, that the eighteen blessings correspond to the eighteen vertebrae,

means that this is why they instituted eighteen blessings, which are eighteen vessels specifically,

corresponding to the eighteen vertebrae, etc.
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But the main intent in the commandment of prayer, that there be a drawing down of the Infinite
Light (Or Ein Sof), blessed be He, into the vessels mentioned above, is, by way of analogy, the level

of the spinal cord itself, which is drawn down from the brain in the head.
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And so it is with the drawing down of the Infinite Light from the level that is above the chain of de-
scending worlds (hishtalshelus), to be enclothed in the level of the chain of descending worlds, etc.
And therefore it is well [understood] that it is not among the count of the 248 positive

commandments.
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That is, the eighteen vertebrae are only vessels, but it itself is the level of the spinal cord. Know
[that this is so]: for otherwise, shall we say that prayer is counted as eighteen commandments of the
613, since the eighteen vertebrae are eighteen limbs in the count of 248?
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Rather, it must be that prayer itself is the level of the spinal cord, only that it is drawn into the eigh-

teen vessels mentioned above. And “one who does not bow at Modim, his spine becomes a snake,”

because through the bowing and the prostrations,
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which is the level of self-nullification (bittul), and this is the meaning of Modim, acknowledgment
and self-nullification: through this specifically the light is drawn into the vessels, the eighteen ver-
tebrae of the spine.
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And therefore it is stated in the Zohar (Mishpatim, 100a, and in Parshas Shelach, 164a) that one
who does not bow at Modim will not live in the Time to Come,
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as the Pri Chadash brought in Orach Chaim, section 113; and this is because he does not draw life-
force and soul into the level of chai (eighteen), which are the eighteen vertebrae, etc.)
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3. Now, the eighteen vertebrae mentioned above are inner vessels, and from them the light after-
wards spreads into the outer dimension (chitzoniyus) of the vessels; and the number of them all is
248, which are the 248 positive commandments, which are called the 248 limbs of the King,
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for they are the level of limbs and vessels for the drawing down of the light (and see what is written
on the subject of the 248 limbs and vessels in the explanation on the verse “Moshe would speak,” in
Parshas Yisro). And this is the matter mentioned above, that the commandments require intention,

and prayer is the level of intention in general.
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The explanation is that we say, “Who has sanctified us with His commandments,” for through the

commandments we draw down below a revelation of the level of the supernal holiness of the
Infinite Light (Or Ein Sof);
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therefore they require intention: for the mitzvah is the limb and the vessel, and the intention is the
drawing down of the light into the vessel, as is written in Sefer Shel Beinonim, chapter 38, in the

gloss, in the name of Etz Chaim.
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And this is why, in a general way, prayer is the intention: for in it and through it the revelation of
the light as a whole (klalus) is drawn down. This is the meaning of the blessings of prayer, “Blessed
are You, Havayah”: that we draw down, so that “You,” the very Infinite Light, be “blessed” and

drawn down;
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and that is through the Name Havayah. And afterwards, through fulfilling the commandments all
day, we draw down the light in particular, to be enclothed in a particular mitzvah, which is one
limb of the 248 limbs of the King (and see what is written on the verse “If you walk in My statutes

and keep My commandments™);
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and it is exactly as mentioned above in the analogy of the spinal cord, through which the life-force
is drawn from the brain: for in the brain is the main dwelling and indwelling of the soul, and from
there the life-force is drawn into the spinal cord, which extends from the brain of Daas
(knowledge), and afterwards it is drawn from it into all the 248 limbs.
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And this is the meaning of the blessing over the mitzvos, which is the level of the intention in par-
ticular for each mitzvah, “Blessed are You, Havayah, our G-d, King of the world, Who has sanctified
us with His commandments and commanded us,” etc.: that this drawing down be drawn into that
limb and vessel of the 248 limbs of the King which is that mitzvah.
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And see what is written on the great virtue of the vessels in the explanation on the verse “And the

Jews accepted.” But the intention and the drawing down of the light as a whole (klalus) is the level
of prayer, which is the level of a soul and life-force for the performance of the commandments.
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And therefore procreation, to beget one truly like oneself, which is a drawing down from the es-
sence and very being of the soul that is enclothed in the brain, is drawn down specifically through

the spinal cord.
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And this is [the meaning of] “And through Daas the chambers are filled”: the “chambers” are the
vessels, which in general (klalus) are three levels, Chesed, Din and Rachamim (kindness, judgment
and mercy), whose initials spell cheder (chamber);
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and this is the matter of the three lines, which are the performance of the commandments as a

whole: “The world stands on three things,” etc. But they are the level of vessels and chambers; and

in order that “the chambers be filled,”
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that is, the drawing down of the light into the vessels, this is through Daas, which is prayer. And
therefore the twelve middle blessings of the prayer begin with “Who graciously grants knowledge,”

etc. And see what is written on the verse “And these are the ordinances.”
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Therefore prayer is not in the count of the Biblical commandments: for the count that we count is
of the vessels and the limbs, whereas prayer, which is the intention, cannot be counted by itself,
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555 12 WO 11 KPR 173172 2K 1K 93 [n1oao
for it is the soul of the vessels; along the lines of what is written in Etz Chaim, Sha’ar 22, chapter 1,
paragraph 4, regarding Daas (knowledge), that it is not in the count of the Ten Sefiros, for we count
only what has a vessel,
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but Daas is the level of a soul without a vessel, etc.; see there. And see what is written on the mean-
ing of the word kavanah (intention) on the verse “Your neck with strings of beads.”
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However, the matter of the superiority of Torah study, which “is equal to them all,” is that it is the
level of the inner dimension (pnimiyus) of the vessels, while the commandments are the outer di-

mension (chitzoniyus) of the vessels: charity and acts of kindness are “Chesed, the right arm,” etc.
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(And see what is written further on the subject of prayer and Torah on the verse “When you come
into the land... the land shall rest,” on the meaning of the saying of our Sages, of blessed memory,

“Fortunate is he who comes here with his learning in his hand.”
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And elsewhere it was explained how the Torah is above prayer, even though prayer is the drawing
down of Daas: for there is a face (panim) and a back (achor). The face is the level of occupation
with the Torah, for “the Torah comes forth from Chochmah (wisdom),” and “a man’s wisdom
makes his face shine”; and see what is written on the verse “Go out and see” on the matter of “to

make the face shine from oil.”
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But before this there must be the level of the back, as is written on the verse “Remember what

Amalek did to you,” the level of “your going after Me,” etc. And the back is the level of prayer: for

the eighteen blessings of prayer,
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which correspond to the eighteen vertebrae of the spine, in which the spinal cord extends, all this
is at the level of the nape and the back; as our Sages, of blessed memory, said, “like two beans set
on the mouth of the pot,” that is, the place where the neck joins the skull, at the nape; and there the
spinal cord extends from the brain of Daas.
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For of the three brains, Chochmah, Binah and Daas, which are in the three cavities of the skull, the

two brains Chochmah and Binah are in front, and the brain of Daas is at the back, between the two

brains Chochmah and Binah; and from the level of Daas is drawn the level of love and awe in

prayer.
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For ve’ahavta (“and you shall love”) is related to avah, which means will, and it is drawn from Daas,
which draws down the level of the supernal will; for Daas is a term for will, Daas and will being all
one matter, as it is written, “Only you have I known of all the families,” etc., which means that He

chose and wanted us.
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For Daas is a term of bonding and joining, etc.; and therefore the level of ve’ahavta, a term of will,
is drawn from the level of Daas and the contemplation in prayer. But will is still the level of the
back relative to the supernal delight, which is the level of the face; and of the virtue of will it is said,

“For you are a stiff-necked (kesheh oref) people.”
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And this is the meaning of “with hard labor”: the service of the heart, which is prayer, crying out to
G-d, must be hard, to stand firm against every hindrance from within and from without, etc., as is
explained elsewhere. And this is the meaning of “it is a stiff-necked [people],” and therefore “and
You will forgive”: the drawing down of the Thirteen Attributes of Mercy after the Shemoneh Esreh.
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But through the Torah is drawn down the level of “makes his face shine,” the revelation of the su-
pernal delight, as it is written, “And I was a delight,” etc., “and my delights are with the sons of
men,” etc. And this is through the arousal of the will at first, through prayer specifically, as is ex-

plained elsewhere on the verse “Red of eyes,”
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for delight belongs after the fulfillment of the will: when his will has been fulfilled, etc.; which is not
so if he had no longing, etc. All this was explained elsewhere, and it needs examination how to con-

nect this with what was written [here].
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And it may be said that there is Torah and there is Torah. That is, when one studies only one chap-
ter in the morning and one chapter in the evening, in settled laws, to fulfill the commandment
“and you shall meditate on it,” etc., then it is a mitzvah like all the commandments, which are the

level of limbs and vessels;
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only that nevertheless it is the level of the inner limbs, on which life truly depends, and therefore
“He did not forgo the neglect of Torah,” etc. Nevertheless, prayer, which is the drawing down of

Daas, is called light even in relation to the inner limbs.
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But when one studies Torah most of the day, to attain the commandment of knowing the Torah
through in-depth study of the Talmud, then his Torah is the level of Chochmah, the very brain,
which is above the level of limbs; and therefore prayer, although it is Daas, is called the back rela-
tive to the very higher Chochmah (Chochmabh Ila’ah), etc.
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And so it is written in Hilchos Talmud Torah, that the knowledge is a mitzvah by itself, and speak-
ing and meditating in it is a mitzvah by itself. And also, as is written elsewhere on the verse “Es-
teem her, and she will exalt you,” that the Torah is called garments: “He wraps Himself in light as a

garment,” “His garment is like white snow.”
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However, through in-depth study of the Talmud, which is the meaning of “Esteem her
(salsalehah),” through this a person’s soul is exalted to the level of the source of the Torah, which is
the level of “the hair of His head like pure wool,” above the level of a garment, which touches the

very essence of the Infinite Light (Or Ein Sof), blessed be He.
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Nevertheless, though prayer is called the back relative to this level, even so it is impossible to come
to and draw down from the level of the face except through there first being the will in prayer, etc.,
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just as, by way of analogy, in a person: although the drop is drawn from the brain, from the level of
Chochmah, nevertheless this drawing down from Chochmah can only be through Daas, “And the

man knew,” the level of bonding, etc.
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So too prayer, with the fixing of Daas in contemplation of the greatness of G-d, and the bonding at
the level of self-nullification (bittul): through this, when one afterwards studies Torah, he draws
down from the level of the higher Chochmah. And of this it is said, “Let him make peace with Me,”
etc.: the drawing down of the higher Chochmah into Knesses Yisrael (the Congregation of Israel),

etc.
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And further: there is prayer and there is prayer. That is, there is a level of love that is limited in a

vessel, and it is the level of emotive attributes (middos) drawn from the intellect through Daas.
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But the level of “with all your might” and of “the will of the heart” (re’usa deliba) is the level of
emotive attributes that are above the intellect, drawn through the higher Daas, etc., as is written
elsewhere, in Parshas Toldos, in the explanation on the verse “Many waters”; and through this one

arouses and draws down from the level of Keser (the Crown), which is above Chochmabh,
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which is the Torah; as is written elsewhere, in the explanation on the verse “There are sixty
queens,” etc., “My dove is one,” etc., on the matter of the early pious ones, who would spend nine

hours a day in their prayer, etc.; see there.)
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4. Now, the whole order of prayer up to the Shemoneh Esreh is a preparation for the Shemoneh
Esreh: that is, so that one can pray the Shemoneh Esreh with intention, from the will of the heart
(re’usa deliba), so that when he says “Blessed are You, Havayah,” the request will be in truth, that

he desire, from the will of the heart, that there be a revelation of the Name Havayah.
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Therefore, so that a person may reach this level, our Sages, of blessed memory, instituted first say-
ing the Pesukei deZimra (the Verses of Praise) and the blessings of the Shema, as our Sages, of
blessed memory, said, “A person should always first set out the praise of the Omnipresent, and af-

terwards pray.”
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The explanation is that in the Pesukei deZimra and the blessing of Yotzer we mention the song and
praise with which the angels praise and say in awe, three times, “Holy,” etc.
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That is, how He, may He be blessed, is holy and separate and not comprehended, for “no thought
can grasp Him,” and there is no comparison to Him at all. And the ofanim are “with a great noise”
from this, that they comprehend somewhat how He is holy, etc.
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Now, the angels are called “standing ones,” as it is written, “And I will give you places to walk
among these that stand,” and as is known in the explanation of “acacia wood, standing,”
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that is, that they are only at the rung and level of feet (as is written also on the verse “And she fell
before his feet and wept and pleaded with him,” etc.; and it is explained in the Zohar)
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(Parshas Lech Lecha, 86a): “Who are His feet? These are the angels,” etc. And Israel below are at
the level and rung of the head,
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for Yisrael is li rosh (“a head for Me”); “Israel arose in [G-d’s] thought.” And therefore, when a per-

son takes to heart how the angels and ofanim, etc.,
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which are only the level of feet, stand in great love and awe and “with a great noise” say “Holy” and
“Blessed,” etc., out of their excitement in their comprehension of the greatness of the Infinite One
(Ein Sof), blessed be He,
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while Israel, who are the level of the head, are in a state of sleep, as it is written, “We were like
dreamers”: for after prayer the love passes and goes away, and all his salvation and all his desire is

only to fill the needs of the body, and they make the needs of the body the main thing, etc.;
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through this his heart will be very bitter within him over this descent, that the soul has descended
“from a high roof,” etc., “the higher ones below,” etc.; and from this he will be aroused to cry out
to G-d in his distress, from the point of his heart, with the will of the heart, to Him, may He be
blessed.
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And this is what our Sages, of blessed memory, said: “One may stand to pray only out of heaviness

of head (koved rosh).” That is, when he contemplates this great descent, that the head is brought

very low, “lying in the dust,” and this is the heaviness of the head;
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and from this he will come to great submission and lowliness, which is the plain meaning of “heav-
iness of head.” And through this he will come to the level of “They cried out to Havayah in their
distress,” to be aroused in teshuvah from the will of the heart, to return truly to G-d.
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And this is the level of “And you shall love... with all your heart” in the Shema. And through all this
he will afterwards be able to ask, in utter truth, in the Shemoneh Esreh, “Blessed are You,
Havayah”: that there be a revelation below of the Infinite Light (Or Ein Sof), blessed be He, which is

above the chain of descending worlds (hishtalshelus).
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And all this is the matter of “the service of the heart: this is prayer.” And afterwards there must be
vessels for the revelation of the light; and this is the matter of “to work it: these are the 248 positive
commandments,” to draw the light into vessels, so that there be a dwelling place among the lower

realms.
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Now, our Sages, of blessed memory, said, “One hour of teshuvah and good deeds in this world is
better than all the life of the World to Come”: for the World to Come is only the level of “the radi-
ance of the Shechinah,” that is, a mere radiance and glow, from which the souls derive pleasure
and delight.
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But through teshuvah one draws down a revelation of the Infinite One, blessed be He, Himself, who
is the source of the light and of the radiance, which is only a glow.
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And this is the meaning of what our Sages, of blessed memory, said on the verse “And He placed
him in Gan Eden to work it”: “these are the 248 positive commandments”: that through the com-
mandments one draws down an addition of great light into Gan Eden from the Infinite One, blessed
be He, who is the source of the radiance;
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and this is the “work” of the Garden, that one adds great light to it through the commandments,
etc. (And see what is written on this in the explanation on the verse “And Moshe spoke to the heads
of the tribes.”)
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Now, from all this the meaning and substance of the term “service” has been explained, what it is:
that it is to draw down a revelation of the Infinite Light below, a dwelling place among the lower

realms, and likewise an addition of light in Gan Eden, etc.
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And that is through the fulfillment of the commandments, positive and negative. But command-
ments require intention, and this is the level of prayer, “Blessed are You, Havayah,” to draw down
the light through the service of the heart; as it is written, “If he sets his heart toward Him, he will

gather his spirit and his soul to Him.”
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And in order that the request in the Shemoneh Esreh, “Blessed are You, Havayah,” be in utter
truth, there must first be the Pesukei deZimra, the blessings of the Shema, and the Shema itself, as

mentioned above.
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Now, all this is the level and rung of “Yaakov My servant,” who draws down so that there be a
dwelling place among the lower realms, through prayer and commandments. Therefore he is

called Yaakov, which is the level of yud-akev (a yud and a heel).
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That is, by way of analogy, the spinal cord, which is drawn from the brain and extends down to the
feet: for the cord reaches as far as the sciatic nerve (gid hanasheh), and there it branches and goes
down into the thighs and the legs. And this is the matter of the yud that is drawn down to the level
of the heel.
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Now, the yud is “a black point that has no white in it at all,” and it is drawn from the level of “He
made darkness His hiding place,” which denotes the level of concealment (sesimu), which is not
comprehended at all.
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And the service is to draw this level down below, that is, to be enclothed also in this very world,
which is the level of the heels. And this is through the practical commandments, which are per-
formed with truly physical things, of the level of the heels, and the Infinite Light (Or Ein Sof),
blessed be He, rests and is drawn down and enclothed in them;
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and this is yud-akev: that the yud is enclothed in the level of the heels (and see what is written at the
end of the discourse beginning “And Yaakov dwelt in the land,” etc., and in the discourse begin-
ning “Those who come, Yaakov will take root™).
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But in order to draw this down through the commandments, there must first be prayer, which is the
level of the arousal of the will of the heart (re’usa deliba). For there are four rungs, will and

thought, speech and action; and in order to draw down from the level of the yud below,
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which is the level of the revelation and drawing down of the supernal will that is enclothed in the

higher Chochmah (Chochmah Ila’ah), it is specifically through the will of the heart, the level of

“and besides You I desire nothing”; and through this one afterwards draws down a revelation of the

level of the supernal
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will through the commandments, so that there be “Who has sanctified us with His commandments

and commanded us”: that the level of the supernal holiness (kodesh), which is the level of the yud

mentioned above, be drawn down below. And therefore our Sages, of blessed memory, said, “over

my prayer, that it be close to my bed,” etc.
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(One may further say, as is written in Parshas Acharei, in the discourse beginning “For on this day
He will atone”: that prayer, Torah and charity correspond to the three levels of thought, speech and
action; and this is the meaning of “I created it, I formed it, I also made it.”
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And therefore the drawing down must be in order: first one draws down the yud and the supernal
will into thought, which is through prayer, whose essence is the service of the heart, etc.)
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Now, of this level and rung of “Yaakov My servant” it is said, “He has not beheld iniquity (aven) in
Yaakov.” The meaning: aven is deceit and trickery,
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as in “and the man of iniquity, his thoughts”: that is, evil thoughts and musings, opposite the level
of the good thought of prayer, which is the service of the heart, and the level of holy thought.
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And this is “If I had seen iniquity in my heart.” And so too in speech, opposite this, as it is written,
“The words of his mouth are iniquity and deceit.” And so too in action, as it is written, “workers of
iniquity.”
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And when a person contemplates in prayer, with the Chochmah, Binah and Daas of his soul, the

greatness of G-d, there stand against him foreign thoughts of the sitra achra (the other side), which

are the thoughts of the “man of iniquity” mentioned above, and the evil musings (and see the

Zohar, Parshas Balak, 211a, and the Mikdash Melech there);
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yet great is the power of the level of Yaakov even on its own account, for holiness has an advantage
over the sitra achra, “as the advantage of light,” etc.; and the main thing is that “Havayah his G-d is
with him,” and that is the help from Above.
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And this is “lo hibit aven beYaakov” (“He has not beheld iniquity in Yaakov”): that the iniquity can-
not gaze at the level of Yaakov and confuse him, for it cannot prevail over him; rather, “he will
surely fall before him.” (And see above, in Parshas Vayishlach, on the verse “And a man wrestled,”
NYTR NowRn RITY T9anm 1239 101 10 K2R TI0° 2Py *° XY 2pY°w °1an 15 515% RD 5 a3
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regarding “that he could not prevail against him”: because Yaakov is yud-akev, the Yesod of Abba,
etc.; and this is the matter of prayer, which is the drawing down of Daas (knowledge), which is from
the level of the Yesod of Abba, etc.; and see there.)
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5. “Nor has He seen toil (amal) in Yisrael.” The meaning: this is an additional virtue in the level of

Yisrael that is not in the level of Yaakov. For in the level of Yaakov, the iniquity “has not beheld,” as

mentioned above,
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but effort is found in it, for Yaakov is the level of “My servant,” and service is a matter of toil and
effort, to subdue the sitra achra and to transform darkness, etc., through prayer and the command-

ments, as mentioned above.
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And this is during all the six days of the week, as it is written, “Six days you shall labor,” that is, just
as, by way of analogy, the physical labors: the one who plows, and sows, and reaps, etc.,
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so it is in the service of G-d in prayer: during all the six days of the week there must be this level of
service, with toil of the soul and toil of the flesh, to contemplate the greatness of G-d and to beget
love and awe for G-d, and to remove from his heart the foreign desires of the animal soul, until he
has
NYY RNIPX NP 12 WUROY 800 OV TN TRnn oYY RIT M PO DORwaR 1IARD X IEaliza
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only one will, for his Father in heaven; for all this is through a great war with the [evil] inclination,
as it is written in the Zohar, “The time of prayer is a time of battle,”

"2 w2011 T2 DR N2 XD 72w 1°020% 7IN0 2pY NWID ©1902 1IRRY 777 23

and along the lines of what they said in the Sifrei, Parshas Ekev: “Next to your own palace you have
not conquered, and you go off conquering?” etc.
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So too, if he has not acted to transform his bad traits and to draw down a revelation of G-dliness

within himself through prayer, how can he draw down a revelation of G-dliness into the world?

Therefore he must first conquer his body and his animal soul
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through prayer; as our Sages, of blessed memory, said, “A person should always regard himself as
if the Holy One dwells within his innards, as it is said, ‘the Holy One in your midst.”” And therefore
there must be toil and exertions of the soul, so that there can be a revelation of G-dliness in the

soul, and afterwards he will draw down a revelation of G-dliness into the world.

7Y 1MIPYITRY PARMT 9929 $O1° T°RY 1DRA NI 1TV IRY 719807 0TI D1OKRD 70K DYY T
199N R

And for this reason it is forbidden to eat before prayer: for then the soul is still “in his nostrils,”

and how could he refine the food and raise it up? [Not] until after prayer,
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when the soul spreads through the whole body; and through this he can afterwards raise up the
food and refine the good from the bad. And eating too is called a war, as it is written in the Zohar,
“By the mouth of the sword he shall eat bread,”
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that is, to wage war with the [evil] inclination, so that the eating be not out of lust but only for the
sake of Heaven; and through this he refines the good, etc. (And see what is written on this in the

discourse beginning “Thus shall you bless,” in Parshas Nasso.)
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And all this is the service of the six days of the week; and this is the level of “Yaakov My servant,”
for this service is toil and effort, as mentioned above, and it is the level of iskafya (subjugation);
and this is the level of “one who serves G-d” (oved Elokim), as is written in [Sefer Shel] Beinonim,
Part I, chapter 15.
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But on Shabbos it is the level of “when he changed his manner... and he drove him away, and he
went,” which is is’hapcha, darkness transformed into light, until it is the level of rest, and no toil is

found in it at all, as it is written, “for on it He rested.”
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And this is the level of Yisrael: shir Kel (“the song of Kel”), which is the song of the level of Kel, of
which it is written, “The kindness of Kel is all the day.”
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That is, the prayer of Shabbos is delight in the greatness of G-d: Israel delight in prayer through

contemplating and comprehending the greatness of G-d, as it is written, “Taste and see that

Havayah is good,” and it is written, “Let Israel rejoice in its Maker,” etc.
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(And see what is written in Parshas Chukas on the verse “Then Israel sang,” etc., [that it is] the
Israel Above, and that this revelation is on Shabbos; and see what is written on the verse “To a
mare” on the matter of “the dew that drips from Atika”; and see what is written on the verse “The

Song of Songs.”)
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And therefore “nor has He seen toil in Yisrael”: for the service is not at the level of toil at all, but
only to delight in G-d: “and you shall call the Shabbos a delight.”
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And the reason that on Shabbos there is no need for the level of toil and effort mentioned above,
which there is on weekdays, is that Shabbos (naw) has the letters of tashev (awn, “return”).
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That is, on weekdays it is the level of the descent of the life-force, “her feet go down,” etc.; that is,
the Name Elokim is what conceals, etc., as is known regarding “a sun and a shield,” etc.
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Therefore there must be the cry in prayer, to go out of the concealment, etc. And this is the mean-
ing of oved Elokim (“one who serves Elokim”): to rectify the concealment and hiddenness that is

drawn from the Name Elokim, so that it not conceal and hide.
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But of Shabbos it is written, “And Elokim finished (vayechal)”: meaning that the level and rung of
the attribute of contraction and concealment of the Name Elokim came to an end, and a revelation
of the Name Havayah is drawn down, “a Shabbos to Havayah,” as is written elsewhere, in the dis-

course beginning “I have come into My garden,” etc.
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And this is [why| Shabbos has the letters of tashev: the ascent of the worlds. Therefore it is called
shir Kel and not shir Elokim, for one goes out of the level of concealment, etc.; and therefore a cry

does not apply, but on the contrary, delight in G-d from the revelation that is revealed on Shabbos.
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And this too is exactly the difference between the level of Yaakov and the level of Yisrael (and see

the Zohar, Vayishlach, 174a), as it is written, “Your name shall no longer be called Yaakov, but
Yisrael,” etc., “for you have contended (sarisa) with Elokim,” etc.
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That is, he gains mastery over the Name Elokim, which conceals, so that it no longer conceals, and

there is a revelation of the Name Havayah; and that is because he has already overcome the con-

cealment of the animal soul, etc. And this is what is written, “Havayah his G-d is with him”:
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truly “with him,” for on Shabbos G-dliness is revealed in his soul in actual revelation; whereas on

weekdays G-dliness is not revealed in his soul in revelation, but he cries out to G-d from the point

of his heart and wants it to be revealed in him in revelation;
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but on Shabbos it is the actual revelation. And this is what is written, “Havayah his G-d is with

him.” (And see what is written in Parshas Tetzaveh, in the discourse beginning “Remember what

Amalek did to you on the way,” etc.,
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on the matter of the two rungs, the level of the face and the level of the back, which exist in holi-
ness; and this is the matter of the two levels of Yisrael and Yaakov. And opposite the level of the

back of holiness stands the level of Amalek, which is not so with the level of the face, etc.; see there.
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Now, the beginning of Amalek (P>»y) is the level of amal (?ny, toil), and therefore specifically of

Yisrael it is said, “nor has He seen amal in Yisrael,” etc.;
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which is not so with the level of Yaakov: since Yaakov is still the level of the service and effort of ho-

liness, therefore there stands against him the amal of the opposing side, which is from the level of

Amalek; only that it cannot prevail against him, for “Havayah has a war with Amalek,” etc.; see

there.
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But it is impossible to reach the level of Yisrael, which is the level of Shabbos, except by the level of
Yaakov, which is the service of the weekdays, coming first; in the manner of “one who toiled on

Erev Shabbos,” specifically then “will eat on Shabbos.”
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And therefore one who calls Yisrael “Yaakov” does not transgress a positive commandment, as
does one who calls Avraham “Avram,” because the name Yaakov was not entirely uprooted from
Yisrael;
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for Scripture went back and called him Yaakov. And this is for the reason mentioned above, that it

is impossible to reach the level of Yisrael except by the level of Yaakov coming first;
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for first there must be the work of the refinements (birurim) of the weekdays, to rectify the conceal-
ment, etc., which is the service of the level of Yaakov; and afterwards “he will eat on Shabbos,” to

raise them up higher and higher and to delight in G-d, as is explained elsewhere.
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And this is why on Motzaei Shabbos we say, “Do not fear, My servant Yaakov,” etc.: for on Shabbos

we are at the level of Yisrael, which has no need for the level of service and effort to refine the

refinements,

DNAW ORXIN IPARY (7787 2 ponp A7) AT 1O mpnb 0°12 72 122 IR 1R P79 70K 9712 "D
19°0° AnNwan J'IP‘?J']D?JW

for selecting is forbidden; rather, we are then at the level of a son, “children to the Omnipresent”

(and see the Zohar, Part III, 94). And afterwards, on Motzaei Shabbos, when the additional soul

departs,
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and one must again go down to be at the level of “Yaakov My servant” throughout the six days of

the week, to refine the refinements in Beriah, Yetzirah and Asiyah, etc., therefore one says, “Do not

fear, My servant Yaakov,” etc., [do not fear] to go down there;
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and with this, strength and might are given, etc. And it is a descent for the sake of an ascent, on the
Shabbos that follows. And likewise every day there is a semblance of Shabbos in the Shema and

prayer, when we say, “Hear, O Israel,” etc.; see what is written on the verse “My dove.”)
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“And the King’s teruah is in him.” Now, in the meaning of teruas there are two interpretations. The
first is a term of breaking and shattering, as in “You shall break them (teroem) with a rod of iron”;
and the second is a term of affection and friendship, as Rashi explains in the Chumash here; and

both are true.
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For we need to understand: at times we find it written, “A king through justice establishes the land,”
and “the law of the kingdom is law,” which is from the level of gevuros (severities); and at times it is
written, “In the light of the King’s face is life,” “the King’s face shines,” at the level of chassadim

(kindnesses).
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But the explanation is that there are two levels in the attribute of King, as is written in the Zohar,

Parshas Vayechi (239a): “When the King sits on His throne, He is called the supernal King; and
when He descends to His servants,
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He is called the lesser King.” That is, on weekdays, when He is enclothed in Beriah, Yetzirah and
Asiyah, He is called “the lesser King,” and this descent is through gevuros and contractions, as it is
written, “They shall speak of the glory of Your kingdom and tell of Your might (gevurah),” and as is
explained elsewhere; and then “through justice He establishes,” etc., “the law of the kingdom,” etc.
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Which is not so on Shabbos: it is the level of “when He sits on His throne,” as is written in the

Zohar, Parshas Terumah (end of 135a and 135b);
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that is, on Shabbos there is the ascent of the worlds, and the level of the attribute of His Malchus
(sovereignty) rises and is united with its root in the level of Atzilus (Emanation); and of this it is

said, “In the light of the King’s face,” etc.,
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“and her face shines with the supernal light,” through the revelation of the supernal delight from
the level of “the Will of all wills” (Raava deChol Raavin), which is revealed on Shabbos in the at-
tribute of His Malchus, may He be blessed.
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And this is “the King’s teruah is in him,” a term of friendship and affection, which refers to the lev-
el of Yisrael, which is the level of Shabbos, when “Havayah his G-d is with him” truly, for he de-

lights in G-d, as mentioned above.
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And there is drawn down the level of “the King’s teruah is in him”: that is, a revelation of the level
of friendship and affection from the level of the Will of all wills, which is drawn into the attribute of
Malchus,
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which is Knesses Yisrael (the Congregation of Israel) (and see what is written on this also in the dis-

course beginning “And it shall be, from one New Moon,” and see the Zohar, Part I, 151a and folio

206b);
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and also, through this, all the judgments and gevuros that are drawn from the level of “the law of
the kingdom” during the six days of the week are sweetened, because of the revelation of the Will of

all wills, as iswritten in the Zohar, Terumah, there: “and all judgments pass away from her,” etc.
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And this is “the King’s teruah is in him” according to the first interpretation, a term of breaking
and shattering: that is, the gevuros are shattered, and this is their sweetening, as it is written, “You
shattered the sea with Your might”; and as is also known regarding the intent of the teruah in the
sounding of the shofar on Rosh HaShanah, that it is to shatter the supernal gevuros of Yitzchak, as

is written in the Zohar, Emor.
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And this teruah and shattering is through the revelation of the level of the Will of all wills, which is
a matter of friendship and affection. It follows that the two interpretations agree as one.
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An explanation of the verse “He has not beheld [iniquity in
Yaakov]”
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An explanation of the verse “He has not beheld.” Now, Yaakov is drawn from the Yesod (founda-
tion) of Abba [which is enclothed in Z’eir Anpin (the emotive attributes), and breaks through and
emerges outside Z’eir Anpin,
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and from this the level of Yaakov came into being]. And he is drawn down and descends into [the
worlds of| Beriah, Yetzirah and Asiyah to refine the refinements (birurim) of nogah throughout all
“the six days of work.”
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And this is the meaning of Yaakov: yud-akev (a yud [and] a heel), that the yud, which is the level of

the Yesod of Abba, is drawn down to the level of the heel (akev), that is, Beriah, Yetzirah and Asiyah,

to refine there the refinements of nogah.
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[For “by Chochmah (wisdom) they are refined.” And see in Parshas Vayishlach, on the verse “And a
man wrestled,” on the matter of “that he could not prevail against him,” [which is] because Yaakov

is the illumination of the Yesod of Abba, etc.; see there.
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And it is further explained elsewhere, on the verse “And Yaakov blessed,” that “Yaakov did not
die”: that is, he was not in the state of shattering at all; and from there this power comes down, to

elevate the sparks, etc.
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And this matter is as is written in Etz Chaim and in Otzros Chaim: that Yaakov was formed from the
back aspect (achorayim) of Abba, which did not fall into Beriah; and therefore death is not men-

tioned regarding them, etc.
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And in this lies his superiority even over the level of Z’eir Anpin, which is the six extremities (vav
ketzavos) of Atzilus as a whole, in which the shattering of the vessels (sheviras hakeilim) took place.

And now it iswell [understood] that the refinement is through Yaakov, etc.]
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Now, “G-d has made the one opposite the other”: for just as there is Chochmah (wisdom) in holi-
ness, namely the level of Abba and Imma, from where Yaakov was taken, so in the sitra achra (the
other side) there also came into being a Chochmah of kelipah (the husk), in the manner of the ma-

gicians of Egypt, or as it is written, “They are wise to do evil.”
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Now, “when this one rises, that one falls”: that is, through the revelation of the Chochmah of holi-
ness, which is the level of yud-akev, the external wisdom of the sitra achra is then nullified as a
matter of course.
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And this is “He has not beheld iniquity (aven) in Yaakov.” The meaning: aven is the Chochmah of
kelipah, from the expression “and the man of iniquity (aven), his thoughts,” which are the evil
thoughts that come from the wisdom mentioned above.
M2 qWAn DR AMT NRAY AWITPT 70200 mvanma R 2P¥Y° N1°na2 555 12277 Hoy KD
It cannot behold the level of Yaakov at all, which is in the revelation of the Chochmah of holiness;
for the light drives away the darkness, etc.
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And so it is below, in the service of G-d: during all the weekdays one must be at the level of Yaakov,
to refine the refinements through prayer, by which one draws down the revelation of the yud, the
level of Chochmah, and the desire of the heart (re’usa deliba) into the level of the heels; and
through “Turn away from evil and do good” [and see what is written above, on the verse “And
Yaakov settled”].
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And then “He has not beheld iniquity in Yaakov,” as mentioned above. On Shabbos, however, it is
written, “nor has He seen toil (amal) in Yisrael.” For in the level of Yaakov

22 2PRR T 2 1313 °919°2 2125 3R TN RITY TR0 PRy TR Dy nivna Rym:

T2¥nN DN Nww 1Py IO ow 1735 0" 2apy

there is found the aspect of toil: “Man is born to toil.” This is the labor and exertion to refine the re-
finements of nogah; for he descends from his place into the level of the heels, to refine there. And

this is the meaning of “Six days shall you labor (taavod).”
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It is like, by way of analogy, the tanning (ibud) of hides, which is called avodah (work): for it re-
quires work and exertion until they are changed from their original nature into another nature, so
that they will be fit
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to make shoes from them, and the like. And likewise, so too is the matter of the refinements of no-
gah, “to turn darkness into light”: when one eats and prays with the strength of the eating, this is

avodah, to change them from their nature,

NAW2 MR 1997 903 1Ty N2 T 107 LMRRRNwaT 970 mawn RITW LR ¥R MUy
and to make “something” (yesh) into “nothing” (ayin), which changes the order of the chain of de-
scending worlds (hishtalshelus). Therefore this is the level of work and toil. And therefore it is said
of Shabbos,
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“for on it He rested,” which implies that the six days of work are the level of toil. And this is found,

and pertains, specifically at the level of Yaakov.
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But in Yisrael there is no aspect of toil. The explanation is as is written in Pri Etz Chaim: that on
weekdays there is the union (zivug) of Yaakov and Rachel, and then
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there is the work of the refinements: they descend into Beriah, Yetzirah and Asiyah to refine, and
afterwards they ascend into Atzilus at the time of prayer, etc. But on Shabbos there is the union of

Yisrael and Rachel. Yisrael is Z’eir Anpin (the emotive attributes).
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That is: on Shabbos the vessels of Atzilus do not descend to refine in Beriah, Yetzirah and Asiyah,
which is the level of Yaakov, yud-akev; rather, on the contrary, the refinements that were refined
during the weekdays ascend to be included in Atzilus, for on Shabbos there are the ascents of the
worlds. And this is the level of Yisrael: shir E-1 (the song of E-1),
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which is the level of song and elevation. For every ascent is through song; and this is the elevation
of the level of E-1, which comes about from the returning light (or chozer) of the refinements. And
through this one draws down mayin duchrin (masculine waters) from a high place, that is, the rev-
elation of the supernal delight, that they “delight in Havayah.”
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[And it can be said that the meaning of shir E-1 is as was explained on the verse “Sing to Havayah a
new song (shir).” For when the mayin nukvin (feminine waters) of Beriah, Yetzirah and Asiyah are
refined and ascend to be included in the mayin duchrin of [the world of] Tikkun,
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it is then called “a new song” (shirah chadashah), shirah being a feminine term; for Beriah,
Yetzirah and Asiyah are generally called “the world of the Nukva” (alma deNukva) relative to
Atzilus.
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And it is called “a new song” because this is a new thing: that something which fell in the shatter-

ing into nogah should be included and should ascend on high into the supernal holiness of Atzilus.

And likewise the ascent of Malchus (sovereignty), when it ascends from Beriah, Yetzirah and Asiyah

to Atzilus, is called shirah, a feminine term.
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But shir, a masculine term, is the ascent of the male (dechar) itself, that is, the elevation of the level

of Z’eir Anpin: that the vessels of Z’eir Anpin should receive from the lights of Abba themselves,
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that is, the Infinite Light (Or Ein Sof) that rests in Chochmah. And this is an ascent that is not
through refinements at all, but only an ascent and an increase of light of holiness itself,
55 ¥7 177 K21 19 22K ARMILI M DRI 217737 DWW [xab nys] PUYR (e U 1891
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as it will be in the Time to Come, when the refinement is completed, and “I will remove the spirit of
impurity,” etc., and there will be no evil at all; and even so there will be ascents within holiness
itself;
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and as there is a semblance and likeness of this even in the present time, on Shabbos: for the as-
cent of Shabbos is not through refinements, as on weekdays,
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for on Shabbos selecting (borer) is forbidden. Except that, nevertheless, the ascent of Shabbos is
through the refinements of the weekdays, as the saying goes, “One who toiled on Erev Shabbos,”
etc.
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But in the Time to Come, “for the day that is entirely Shabbos,” the ascent will not be through re-
finements at all; and this ascent is called by the name shir, a masculine term, the level of the male
(dechar), etc.
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And according to this it can be said that the ascent of Shabbos is called shir E-1 because it is an as-
cent of holiness itself, not through refinements as on the weekdays, etc. And this is as is written in
Etz Chaim, at the end of Sha’ar 30: “And Z’eir Anpin is called E-1,” etc.; see there.
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However, it can also be said, in explaining shir E-I, that it is named for the ascent of Malchus (sov-

ereignty); see in the Zohar, Parshas Bereishis [(19a), and in the Mikdash Melech there|. And this is

why, regarding the level of Yisrael, it is said, “for you have striven (sarisa) with Elokim.”
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And the explanation is this: it is known that there are 120 combinations of [the Name] Elokim in the
worlds of Beriah, Yetzirah and Asiyah, in the mystery of “Elokim reigns over the nations” [that is,

from the Z’eir Anpin of Beriah to the end of the Malchus of Asiyah there are 120 combinations
PRRT DM AN 00OWNRY [MRYT YW [0 pyal N7Y2°YY 0P X1an 100 A102 w”nd D’P’?N 5w
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of Elokim, as is written at the end of the book Mavo She’arim; and see in Etz Chaim, Sha’ar
HaShemos]. And they are drawn from the level of the Malchus of Atzilus, which is called the Name
Elokim, which is the level of the lower unity (yichuda tata’ah), which conceals, so that the world ap-
pears as something (yesh).
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But the level of Yisrael, which is the level of the Z’eir Anpin of Atzilus, holds sway and rules over the
Name Elokim, so that it should not conceal
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the Infinite Light (Or Ein Sof), blessed be He [and see elsewhere, in the explanation on “The
mezuzah on the right and the Chanukah lamp on the left,” on the meaning of “For I know that

Havayah is great, and our L-rd is above all Elokim,” etc.].
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Now, through the chain of descent (hishtalshelus) of the 120 combinations of Elokim, there is nur-
ture also for the external forces and the seventy princes; and of this it is said, “And a man wrestled
with him,” etc.,
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that is, with the level of Yaakov, which descends into Beriah, Yetzirah and Asiyah to refine, etc.; and
this is the level of war. And even so, “he could not prevail against him.”
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But all this applies only to the level of Yaakov; at the level of Yisrael, war does not apply, for in the
Z’eir Anpin of Atzilus there is no nurture whatsoever for the seventy princes and the external

forces, etc. And this is “nor has He seen toil in Yisrael.”
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[And so it is in man, with the revelation of this level on Shabbos, which is the level of shir E-1, “love
in delights,” which is the level of Knesses Yisrael (the Congregation of Israel), which receives from

the supernal Yisrael, etc.
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And as is explained elsewhere, on the verse “Remember what Amalek did to you”: then, as a matter
of course, you will wipe out all the evil emotive attributes (middos), for they have no nurture at all,
etc.]
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“Havayah his G-d (Elokav) is with him”: the meaning is that Havayah [and] Elokim are the level of
Abba and Imma of Atzilus, which are actually “with him,” with Z’eir Anpin, being enclothed in him
as actual inner light (or pnimi); whereas on weekdays they are above him, as encompassing light
(or makif).
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And the explanation is that the encompassing lights (makifim) of the weekdays become, on
Shabbos, inner light, and higher encompassing lights are drawn down. (And see Pri Etz Chaim,
Sha’ar HaShabbos, chapter 7. However, afterwards there are further ascents of Z’eir Anpin and

Nukva on Shabbos, until they rise to the actual place of Abba and Imma, and further, etc. For)

I [y Y] AN D170 0°9°p1 10WMIN 0O1°18 [ 10 DORPNRINRY MRy NPy N°9an im
JDRAWS 19D PO 3Py WA 0°RAT 97V I3

this is the ultimate purpose of the ascents of the worlds: that the encompassing lights should be-
come inner ones, and higher encompassing lights should be drawn down [see on this in the expla-

nation on the verse “[In days| to come Yaakov will take root; Yisrael will bud and blossom,”
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above, at the end of Parshas Shemos]. And as is known, on weekdays there is the union of Havayah
and Elokim, and on Shabbos there is the union of Havayah and Ehe-yeh, which is from the level of
Keser (the Crown); see Pri Etz Chaim, Sha’ar 19, chapter 4.
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“And the King’s teru’ah is in him”: [teru’ah] in the sense of “You will break them (teroem) with a
rod,” which is the sweetening of the judgments; and in the sense of friendship (rei’'us) and affec-
tion, that is, as it is written, “In the light of the King’s face is life”: that is, that then the 375 lights
(nehorin) are drawn into Malchus, which is “the light of the King’s face,” the level of the shining of

the face, etc.
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But now we need to understand: it was explained above that although Yaakov is below the level of
Yisrael, which is Z’eir Anpin, he nevertheless also has a superior quality, etc., as was mentioned

above in the explanation on “Who has counted the dust of Yaakov,” etc.
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If so, how is it possible to reconcile this with what is written here, that the weekday is the level of

Yaakov and Shabbos is the level of Yisrael?
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For heaven forbid to say that there is a level on weekdays that is not on Shabbos, G-d forbid! But in
truth there is no difficulty at all. For apart from [the fact] that, in any case, the level of Z’eir Anpin is

above the level of Yaakov
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in general; and see the Arizal’s Likkutei Torah on Tehillim, chapter 78, on the verse “He estab-

lished a testimony in Yaakov,” etc.; and it is also stated that the root of Z’eir Anpin is higher even

than Abba and Imma, as is known from the matter of “Z’eir Anpin is bound to and hangs upon

Atika,” etc.

NAW2 NREMAI W T 12 02 917 .RAR 710 AN1° 2pY° °N22W 1N kda 71190 737 %3 DRT Ty R
JIRW 0% R”12

But there is more: this superior quality in the level of Yaakov is his being from the Yesod (founda-

tion) of Abba; yet this very level is also found on Shabbos in Z’eir Anpin, with greater eminence.
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For on Shabbos Z’eir Anpin ascends and enclothes the very essence of the lights of Abba, until Z’eir
Anpin is then found at the actual rank of Abba, as is written in Pri Etz Chaim regarding the Musaf of
Shabbos, in the explanation of “a remembrance of the work of creation.” It follows that on Shabbos
there are both advantages: that is, the level of Z’eir Anpin when it enclothes the very essence of
Abba.
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And the explanation of these levels in the service of G-d: it is known that there are two levels, the
level of a servant and the level of a son. And although, in general, the level of a son is higher,
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he being one who serves out of love, nevertheless in one respect there is also a superior quality in
the level of a servant, which is the level of self-nullification (bittul) above reason and comprehensi-
ble knowledge [and see on the verse “For with You is the source of life,” and in Parshas Shelach, on
the verse “And now, let [the strength of my L-rd] be great”], etc.
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And as is also known from the matter of “With Chochmah (wisdom) He founded the earth”: that the
lower awe (yirah tata’ah) has its root in the higher Chochmah (Chochmah Ila’ah); and therefore,
specifically “with this (zos) shall Aharon come,” etc. And this is the advantage that the level of
Yaakov, who is called “My servant,” has over the level of Yisrael, who is called “son.”
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Therefore one must have both levels. However, it is stated in the Zohar, Parshas Balak (195b), that
there are two levels of servant:
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the first in Pesukei deZimra (the Verses of Praise), the second in the Shemoneh Esreh, and between
them is the Shema, etc. And the explanation is as is written elsewhere on the matter of the four let-

ters of the Name Havayah: the yud is dechilu (awe) and the hei is rechimu (love), etc.
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And it is stated in the writings of the Arizal that at the time of Pesukei deZimra one must fulfill the
mitzvah of the awe of G-d; and this is the lower awe, which is from the level of the final hei of the

Name Havayah. And this is the level of the first servant in the Zohar.
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And this is the level of “Yaakov My servant.” And afterwards, in the blessings of the Shema and in

the Shema, “And you shall love (ve’ahavta)” [is numerically] twice or (light): these are two levels of

rechimu (love), and this is the level of a son, as is written in Sefer Shel Beinonim, chapter 44, in the

name of the Raaya Mehemna: “like a son,” etc.,
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“who loves them more than his own self and his soul.” And this is the matter of self-sacrifice
(mesirus nefesh) at “One” [and see in the discourse beginning “A Song of Ascents: From the
depths,” that although a son below is not obligated to give up his life for his father, etc., yet in the

analogue above, etc.; see there].
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And afterwards, the Shemoneh Esreh: this is the level of the higher awe (yirah ila’ah), which is
above even the level of the great love (ahavah rabbah) of the level of a son; for Binah (understand-
ing) is the level of great love, and it is called ben Yah (son of Yah).
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But this higher awe is the level of the higher Chochmah (Chochmah Ila’ah), and it is the yud of the

Name Havayah, “in which awe (dechilu) dwells”; and this is the level of the second servant.
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And this is “My servant Moshe.” And Yaakov, yud-akev, is an illumination from this level of the
yud, which is drawn to the level of the heel, in the manner of “With Chochmah (wisdom) He found-
ed the earth.” But the essence of the level of the yud is the level of “My servant Moshe,” etc.
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And see elsewhere, on the verse “And great shall be the peace of your children (banayich)”: do not

read banayich (your children), which is the level of a son, but bonayich (your builders), etc.,
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which is the level of the second servant: these are the Torah scholars (talmidei chachamim), who
receive from the level of Chochmah; and this is the study of the Torah in the mode of self-nullifica-
tion (bittul), etc.
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And through this the matter of Shabbos will be understood: it is the level of Yisrael, who is called
“son,” but it is also at the level of a servant, that is, the level and rank of “My servant Moshe.” And
this is what we say in the Shacharis of Shabbos: “Moshe rejoiced in the gift of his portion, for You

called him a faithful servant.”
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That is: the level of a son is elevated to be also at the level and rank of the second servant, and this
is the level of “a faithful servant,” etc. And this is the matter of Z’eir Anpin (the emotive attributes),
which is called ben Yah (son of Yah), enclothing the very essence of the lights of Abba, etc., which

is the higher awe.
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And this higher awe is also included with joy, as it is written, “And all hearts shall fear You,” and
even so, “and all innermost parts and kidneys shall sing to Your Name,” etc.
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And this is “Moshe rejoiced,” etc., “for a faithful servant,” etc. And see in the discourse beginning
“Know this day,” and see what is written at the end of the discourse beginning “And these are the
names of the children of Israel,” etc.
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“How goodly are your tents, Yaakov”
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“How goodly are your tents, Yaakov,” etc. [We need] to understand the saying of our Sages, of
blessed memory: “Whoever calls Avraham ‘Avram’ transgresses a prohibition, as it is said, ‘And
your name shall no longer be called Avram.’ But if so, does whoever calls Yaakov ‘Yaakov’ [trans-

gress] aswell? There it is different, for Scripture itself went back and restored it,” etc.
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And the explanation is that it is impossible to come and reach the level of Yisrael except by first

preceding it with the quality and level of Yaakov. And see in Parshas Vayishlach, page 174a.
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Now, of Yaakov it is written, “For he has supplanted me these two times.” And to understand this,
one must first understand the question: why did the soul descend into this world in order
P 1303 AN 1y a3l P72 ORTI2 AN DT TP RO 7y 13l ¥7332 9”MR 00 %apnw
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to receive reward afterwards in Gan Eden? Surely before its descent it was certainly in Gan Eden,
and was delighting in the radiance of the Shechinah (Divine Presence); so what is the advantage

[gained] through its descent, etc.? Now, there are several answers to this.
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But the true answer is as our Sages, of blessed memory, said: “One hour of teshuvah (return) and
good deeds in this world is better than the entire life of the World to Come”; and as our Sages, of
blessed memory, said: “In the place where ba’alei teshuvah (those who return) stand, perfect tzad-

dikim cannot stand.”
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Now, the souls, before their descent into the body, are certainly perfect tzaddikim. But this is their

advantage in their descent into the body: that they become the level of ba’alei teshuvah, for then
they are far, far above tzaddikim

QOTRIY 1°IY I X2 5730 N3 1770 10 MwyD D’P‘?N K72 WX °323 °yon 79K 1772 M 1°°%1)

.10 onn? °12°pP DR 77721 2PY° 8y 111 "1 177 0°9%1m

(and see on this in the discourse beginning “These are the journeys,” regarding “which G-d creat-
ed to make,” etc.; and in the discourse beginning “And now, I pray, let [the power] be great,” that
this is the matter of “those who stand” and “those who walk”; and in the discourse beginning “Who
has counted the dust of Yaakov”; and in the discourse beginning “My offering, My bread,” etc.).
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Now, there are three kinds of teshuvah. The first is the lower teshuvah (teshuvah tata’ah): that one
should “turn away from evil” completely, so as not to cause a blemish through physical sins in

thought, speech and action.
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And one must do teshuvah: to regret the past and to uproot one’s will from the evil, etc., so that one
will not want to be separated from His unity and oneness, may He be blessed, as was explained

above.
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And this teshuvah is in prayer, through one’s saying “Blessed are You, Havayah, our G-d
(Elokeinu)”: that the level of “our G-d” be drawn down within us. And this is the level of the light
that fills all worlds (memalei kol almin), as it is written in Parshas Vayelech (31:17): “Is it not

because
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my G-d (Elokai) is not within me that these evils have found me?” (And see on this in the Zohar,

9

Part I, page 160: “and they rule over him,” etc., “and who causes [this]?” etc.; and in Midrash

Rabbah, Seder Naso, section 10, page 237a, on the matter of “and many evils shall find him,” etc.;
and in Parshas Va’eschanan, page 289a.)
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And it is written, “Rather, your iniquities have separated between you and your G-d” (in Isaiah,
chapter 59:2). It follows that iniquity is a separating screen between a person and “our G-d.”
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And elsewhere the meaning and matter of “our G-d” (Elokeinu) was explained: that we say this
specifically of the Name Elokim. That is because, in order for there to be “my G-d within me,”

which is the meaning of “our G-d,”
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this is impossible except through tzimtzum (contraction), in the manner of “He contracted His

Shechinah between the two poles of the Ark,” etc.
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For at first glance this is not understood: is it not [written], “The whole earth is full of His glory,”
and “The heavens and the earth I fill,” and no expression of contraction is mentioned about this at
all? So why, regarding the poles of the Ark, did our Sages, of blessed memory, say, “He contracted
His Shechinah”?
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But the explanation is that although it is said, “The heavens and the earth I fill,” nevertheless He
does not shine in them at the level of revelation, but only at the level of concealment;
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for, after all, He is called “the most hidden of all hidden things.” But between the poles of the Ark,

His light, may He be blessed, was revealed at the level of revelation.
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And this is as is explained elsewhere: that in G-dliness the matter of withdrawal and spreading

forth does not apply at all, but only the matter of concealment and revelation. For in truth, “the
heavens, etc., I fill,”
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only it is at the level of concealment; whereas between the poles of the Ark it shone at the level of

revelation. It is like, by way of analogy, thought in a person, which shines in the foot as well, as [will

be explained] below.
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Only, in the foot it is at the level of concealment and of an encompassing [light] (makif); but in the
brain it shines at the level of actual revelation, and not only at the level of concealment and encom-

passing, as is explained on this at length in the discourse beginning “And Korach took.”
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Now, for His G-dliness to shine at the level of revelation is impossible except through tzimtzum

(contraction), for this revelation is a contraction for Him, may He be blessed. [It is] like speech, by
way of analogy: it is the revelation, and it is a lowering and a descent relative to the teacher, etc.
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And in the same way, to be called actually “our G-d” comes about through tzimtzum, etc. Therefore

this level is not mentioned with all the Names, but specifically with the Name Elokim.
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And this is the matter of the first teshuvah (return): that there be the level of “my G-d within me.”
(But we need to understand: for it is written, “For Havayah’s portion is His people,” that is, a per-
son’s soul is a portion of the Name Havayah, blessed be He, as is written in Iggeres HaTeshuvah,

chapter 4.
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If so, how can we say that it is only of the Name Elokim specifically that we say “our G-d”? But the
explanation is this: after all, we say “Havayah our G-d”; if so, this means that the Name Havayah it-

self is actually “our G-d.”
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And the meaning is that certainly every soul has a portion of the very Name Havayah, blessed be
He, as was explained in Iggeres HaTeshuvah, there, chapter 4, mentioned above, and as is written
in the discourse beginning “But Havayah your G-d would not listen to Bilaam,” etc. And see what is

written in the discourse in the section of the libations.
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Only, this drawing-down is through the Name Elokim. For the Name Havayah is the light and the
life-force (chayus), and the Name Elokim is the level of the vessels through which the light is
drawn, and they are the level of letters, as is written in Sefer Shel Beinonim (Tanya), Part II, end of

chapter 4.
Ty "2 1J’P'?N 2592 RITWD 7 D1 NOR 1°1¥2°10 OMN2AR SR XX 1D D’P'?N 277 71772 W

7Y *19 717 DW 1293 R 09PPR NIOM YW 1 2IR 19K NRN Awn PR 0°POR 9277 1N

And as is written in the discourse beginning “And Elokim spoke,” etc., “And 1 appeared to
Avraham,” etc., on the matter of “When is Havayah great? When He is in the city of our G-d,” etc.,
up to: “And this is [the meaning of] ‘And Elokim spoke to Moshe and said to him: I am Havayah’:

that through the level of Elokim there is the revelation of the Name Havayah,” etc. See there.
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And see on the matter of “For Havayah’s portion is His people” in the Zohar, Part I, 96b, 161b; Part
II, 96a; Part 111, 62b, 94a, 286b. And these are the words of the Ramaz (Rabbi Moshe Zacuto) there:
“In every place they are attached to Him, whether in Beriah, Yetzirah and Asiyah or in Atzilus;
791 273 QP N1PR°IDa PRI D w0 TR DO mInDIy *T nnwa 0w T NPNIR T O n pon D
MRS )
for ‘the portion of Havayah’ is the four letters of Havayah, which are the soul of the four worlds;
each one has a portion in their inner dimension.” End of quote.
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And in Parshas Terumah, 134b, he wrote, and these are his words: “Although there is separation
between Beriah, Yetzirah and Asiyah and Atzilus, that is at the level of the vessels of the worlds, but
not at the level of the inner light that spreads through them; for its mystery is the Name Havayah:

yud in Atzilus, hei in Beriah, vav and hei in Yetzirah and Asiyah.” End of quote.
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And this needs examination: if so, how can one say that all Israel, each and every one, actually has

a portion of the Name Havayah, which is the level of Atzilus itself, that is, either the supernal

Atzilus itself or the Atzilus within Beriah, Yetzirah and Asiyah?
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For surely most souls are from Beriah, Yetzirah and Asiyah proper, and not from the Atzilus within
Beriah, Yetzirah and Asiyah. And see on this in the Ramaz, at the beginning of Parshas Mishpatim,

the passage beginning “What is the addition to the soul.”
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And it can be said that, even so, the root of all of them is from Atzilus itself; only, the meaning of
“souls of Beriah, Yetzirah and Asiyah” is that the soul that is in the body is only from Beriah,
Yetzirah and Asiyah, but its actual root, it can be said, is in all of them from Atzilus itself, as was ex-
plained in the explanation on “My dove, in the clefts of the rock.” And even the soul that is en-

clothed in the body is from the level of the Name Havayah,
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along the lines of what is written in Etz Chaim, Sha’ar HaShemos, Sha’ar 44, chapter 4: that the ten
inner vessels of Beriah are Names of Havayah; and the souls are drawn from the inner dimension
of the vessels.
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At any rate, from this the meaning of “our G-d” is understood: that the Name Havayah itself is “our
G-d,” our very strength and life-force. And see what is written on this in the discourse beginning

“Israel is holy to Havayah.”)
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Summary. The matter of “He has supplanted me,” etc. Three kinds of teshuvah. The first: to “turn
away from evil,” so that “your iniquities” will not “separate,” etc.; and then the level of “our G-d”

comes about.
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And this is “Blessed are You, Havayah, our G-d.” And the matter of the meaning of “our G-d,” and
“He contracted His Shechinah.” And the matter of “Havayah’s portion is His people,” and the

meaning of “Havayah our G-d.” 2. Now, the meaning of “your iniquities separate,” etc.,
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is explained in Iggeres HaTeshuvah, chapter 5: for it is written, “And He breathed into his

”»

nostrils,” etc., which is a drawing-down from the level of the inner dimension of the life-force,

which is the level of “Havayah’s portion,” blessed be He;
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and just as, by way of analogy, when a person blows toward some place, if there is something that
intervenes and interrupts in between, the breath of the one blowing does not rise and reach that
place at all, exactly so [it is] if there is something that intervenes and interrupts between a person’s

body and the level of the supernal breath.
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But in truth no thing, physical or spiritual, forms a barrier before Him, may He be blessed, etc.;
rather, as is written in Isaiah, “Rather, your iniquities have separated,” etc. And the reason is that

they are against the Supernal Will, blessed be He, which gives life to everything, etc. See there.
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And see what is written in the discourse beginning “My offering, My bread,” on the matter of the
soiled garments, as our Sages, of blessed memory, said, “It wraps around him,” etc. See there. And
in Reishis Chochmah, Sha’ar HaAnavah, chapter 6, in the middle of the chapter, in the passage be-
ginning “And when a person remembers”: “They are a partition between Israel and their Father in
Heaven,” etc.;
219 0997727 1°7 DOOMINY OR 9D R PR RTY PRI (x99 12 xwmp) 17212 1°2 RMWAARKR 1°172
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“they cause a separation between the Holy One, blessed be He, and Israel; and this is the mystery
of ‘Rather, your iniquities have separated,’ etc.” End of quote.
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And see on the meaning of “partition” in the discourse beginning “And you shall make a tzitz

9

(headplate)”; and on the matter of what is written there on “In all their affliction,” in Shemos

Rabbah, section 2, regarding “from the midst of the thorn-bush”; and see in the Zohar, Part II (69b
and 131a).
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And see what is written in the explanation on “My dove, in the clefts,” on the meaning of “I clothe
the heavens with blackness,” etc. And what he wrote, “they cause a separation,” is understood:
5y %9135 92007 11T 03 WI2D 3 0PIYA MIPPR 71773 1R 291 03 Pw w135 MUY Nownl nyawnws 0o
Rahbh

for when the influence is drawn down through a coarse and thick garment of sackcloth, there is no

revelation of G-dliness in the world, for this coarse garment completely hides the body.
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And see what is written in the explanation on “These are the journeys.” And see in Iggeres

HaTeshuvah, chapter 6, on the matter of “And for your transgressions your mother was sent away”;
and in the Zohar, Part 111, Parshas Acharei (74b).
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And this is the meaning of “your iniquities have separated”: that they are what cause the influence
of the Shechinah to be enclothed in the Ten Sefiros of Nogah, etc.; and this is the partition that in-

terrupts, etc.
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And the explanation is that “Yaakov is the cord of His inheritance”; and by a person lowering him-
self to be drawn after physical desires, whether forbidden or even permitted, which are drawn
from the chambers of the kelipos (husks), he thereby likewise causes, above, the enclothing of the

influence of the lower hei, mentioned above, in the Ten Sefiros of Nogah.
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And when one does teshuvah (return) and uproots one’s will from the vanities of the world, one

likewise causes, above, the level of “the lower hei returns (tashuv hei) to its source,” etc.
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And this is the meaning of “Blessed are You, Havayah, our G-d”: that then nothing separates be-
tween the person and “our G-d,” etc. And see in Iggeres HaTeshuvah, chapter 8, that this is the
meaning of “And He cleanses”: He cleanses those who return, to wash and cleanse their souls of

the soiled garments, etc. See there.
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And the second teshuvah is the teshuvah at the level of “and do good.” That is: although he “turns

away from evil” completely, yet he does too little in the mitzvos and in “do good,” [in] exerting

himself in Torah and prayer.
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That is, laziness. And of this it is said (Psalms 14), “There is none who does good, not even one.”
And Emek HaMelech, Sha’ar Kiryas Arba, chapter 145, explains that through this one causes the

withdrawal of the supernal “good,” which is Yesod (foundation).
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And the explanation is as it is written, “Say of the tzaddik (the righteous one) that he is good.” The
attribute of tzaddik is the binding and joining of the drawing-down from the level of the light that
encompasses all worlds (sovev kol almin), so that it is drawn down and shines at the level of the in-
ner dimension (pnimiyus), within the level of the light that fills all worlds (memalei kol almin); and

this is called the union of the Holy One, blessed be He, and His Shechinah (Divine Presence).
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And see in Sefer Shel Beinonim (Tanya), chapter 41; and see what is written on “And I will walk

among you”; and see what is written at the end of the discourse beginning “For the mountains shall
depart”; and see in the Zohar, Part III (110b), on “And do good, dwell in the land.”
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(and 225b), and in the Ramaz there. And this is the meaning and matter of “one who serves G-d”
(oved Elokim), explained in Sefer Shel Beinonim, chapter 15: that it is from the expression “tanned

hides” (oros avudim);
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and so he rectifies the concealment that comes from the tzimtzum (contraction) of the Name
Elokim, through exerting himself in “do good,” to battle with nature and the [evil] inclination, etc.;
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for likewise, through this he draws down the supernal union of “a sun and a shield is Havayah

Elokim,” so that the shield and the sheath do not conceal; and it is like the matter of the interweav-

ing of Ado-nai in Havayah, etc.; and the Gevuros (severities) are sweetened by the Chasadim (kind-

nesses), which is the essence of the union.
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Therefore, when one does not do good as one should, one causes the judgments to prevail, as is

written there (110b): “for then fire blazes and burns the world with its flames,” etc.;
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whereas through the supernal union, which is the drawing-down of the Chasadim, which is the

revelation of the Infinite Light (Or Ein Sof), blessed be He, that encompasses all worlds, within

memalei kol almin,
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then the Gevuros of memalei kol almin are also sweetened. And this is what is written in the Zohar,
Part III (end of 42b): “Rabbi Yosi said,” etc., “she has nothing in her mouth,” etc. See there, in the
commentary of the Ramaz, and consider this carefully.
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Now, where something is higher in level, there the blemish is greater. That is: when one whose soul

is lofty is idle from “do good” and is not “one who serves G-d,” the sin causes a blemish, and his

fall is greater than [that caused by] the sin of a common person who does not “turn away from

evil.”
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For it is written, “For man is a tree of the field,” and it is explained in the Zohar, Part III (202b), that
the root of a person’s soul is the level of a tree of “that field which Havayah has blessed,” etc. See
there, and in the commentary of the Ramaz.
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Now, by way of analogy, a fruit-bearing tree has fruits below, near the ground, and it has fruits
above, high over high.

TN M R2W *°Y TR 0°9911 0w IR AN 00100y DY oY NPyRDw MNveT MM

Now, the fruits above, although they are higher, yet when they fall down, when the wind comes and
tears them off,
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then they fall down farther from the tree than those that grow below, which, even when they fall to
the ground, do not fall so far away; and as our Sages, of blessed memory, said: “from a high roof

into a deep pit.”
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And along these lines our Sages, of blessed memory, said: “According to his greatness was his
downfall.” And so it is with the fruits of the tree, the Tree of Life, which are the souls: for Israel

arose in [G-d’s] thought, and what is higher in level, its fall is lower.
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And so it is, too, with the shattering of the vessels (sheviras hakeilim) of the World of Tohu: whatev-
er had its root higher up therefore fell lower down. That is why the vegetable gives life to the

animal,

AT WPRY 15 AN Tund 1901 1901w 955w TN 0°M1a3 1R JwAwa 3 9370 DR o1 Pyam
J0NT SWRA 7772
and the animal [gives life| to the speaking [being]: for in their root they were higher, and so, when
they fell, they fell lower, etc. See what is written on this in the discourse beginning “The heads of
the tribes.”
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Therefore, as for the blemish of the lofty soul, one who is a Torah scholar: when he blemishes in
“do good,” his sin is greater than the actual sin of an unlearned person (am ha’aretz).
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And so it is implied in the Gemara (Yoma, chapter “Yom HaKippurim,” 86a): “Such as I, if  walk,”
etc. See there. Therefore the teshuvah for “do good” must be greater.
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And there is no contradiction to this from what our Sages, of blessed memory, said: “If a person
transgressed a positive commandment and did teshuvah, he does not move from there before he is
forgiven,” which is not so with a prohibition, where teshuvah suspends [the punishment] and Yom
Kippur atones; from which it would seem, at first glance, that for a positive commandment teshu-

vah is not needed as much
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as for a prohibition. For this has already been explained in Iggeres HaTeshuvah: what our Sages, of

blessed memory, said, “he does not move from there before he is forgiven,” means that he is for-

given the punishment, but nevertheless the light is missing, etc.; and therefore one cannot learn

from there any leniency for positive commandments, etc. See there.
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But in order to do teshuvah such that the light that was lacking through the neglect of a positive
commandment will also be filled, for this one must do a tremendous teshuvah, “From the depths I

have called You,” etc.
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And this teshuvah is the matter of the request in prayer, “Blessed are You, Havayah.” That is: the
request of the teshuvah for the absence of “do good” is to bind oneself and cleave to the Name

Havayah, which is sovev kol almin and the level of the encompassing [light] (makif), etc.;
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and it is above the level of “our G-d,” which is the level of memalei kol almin. That is because the
positive commandments and the prohibitions depend on the Name Havayah; therefore, to draw
down the light that is drawn through the mitzvos is the matter of cleaving to the Name Havayah
itself.
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And this is along the lines of what was explained in Iggeres HaTeshuvah, there, chapter 8: “And
once ‘a wind has passed and cleansed them,’ his soul can then return ‘unto Havayah,’ blessed be
He, Himself, and ascend higher and higher to its source, and cleave to Him, may He be blessed, in

awondrous union,
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as it was united with Him, may He be blessed, in perfect union before it was breathed forth by the
breath of His mouth, may He be blessed,” etc. See there. That is, as it was included in the Name
Havayabh itself.
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(Now, according to what is written above, that the meaning of “our G-d” too is the matter of
“Havayah our G-d,” for “Havayah’s portion is His people,”
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if so, what is the difference between the first level and this second level, which is to cleave to the
Name Havayabh itself? But the explanation is according to what is written at the end of the discourse

beginning “And Elokim spoke,” etc., [on] “But by My Name Havayah [ was not known to them.”
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For the meaning is the level of the Name Havayah before it comes to revelation in the emotive at-

tributes (middos), etc., up to: “And this was Yaakov’s intention in his prayer, ‘And Havayah will be

my G-d’: that is, Havayah alone, He Himself, will be for me at the level of Elokim,” etc.

QIR R 79037 I 9233 IR QW IR IR I 21900 DO C2 WO TPV [k vl P70 T
JRIT 27 5127 101 9232’90 QW %R 102 TR 17w

And it can further be said, along the lines that there are two interweavings: in the interweaving of
Havayah in Ado-nai, the Name Ado-nai prevails, and this is the first level; but in the interweaving
of Ado-nai in Havayah, the Name Havayah prevails, and this is the second level here.
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Now, the matter of this teshuvah (return) in “do good” is that one should do the mitzvah with joy
and gladness of heart, and not [as] “a commandment of men learned by rote.” And see what is writ-
ten on “Binding his foal to the vine,” on the matter of “He washes his garment in wine,” etc., and

what is written in the discourse beginning “Therefore say to the children of Israel,” etc.)
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Summary. The meaning of “separate” in Iggeres HaTeshuvah, chapter 4, and in Reishis

Chochmah, Sha’ar HaAnavah, chapter 6. “I clothe the heavens with blackness.” “Yaakov is the

cord.” “And He cleanses.”
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And the second teshuvah, in “do good.” The level of “good” joins sovev kol almin and memalei kol
almin. “One who serves G-d.” “A tree of the field.” And this teshuvah is to be included in the Name
Havayabh itself; and the doing of the mitzvos with joy, etc. 3.
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And the third teshuvah is: although he “turns away from evil” completely and also “does good”
completely, the teshuvah is then greater still; and it is
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as it is written (Malachi 3:7), “Return to Me, and I will return to you.” The meaning is as is ex-
plained elsewhere on the meaning of “all his days in teshuvah”: that it does not mean for sins, G-d
forbid, for if so, what is [the meaning of] “all his days”?
1979 NP 919° [mrbo oy] 17OY MIBAT 0PN 210 IYAY RITW AR 3 PINCIT DY RO 121WN0 XOX
92T W° °n22
Rather, the teshuvah is for the distance: for even though he does good and keeps the mitzvos, nev-
ertheless he can still be at the level of a self-standing existence (yesh) and entity.
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And even love is still at the level of yesh: there is one who loves. And the essence of teshuvah is as it
is written, “And the spirit returns to G-d,” etc.: that is, that he desire to return to his source and

root, the level of “Israel arose in [G-d’s] thought.”
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That is, that he desire to be included in and to cleave to the very essence of the Infinite Light (Or
Ein Sof), blessed be He, which is far, far above the level of memalei kol almin and sovev kol almin,
for it is not within the bounds of worlds at all, etc.
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And as the phrase says, “Who is exalted from the days of the world.” And along these lines it is said

at the Splitting of the Sea of Reeds, “Until Your people pass over, Havayah”: that is, above the Name

Havayah.
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For the Name Havayah (the yud is Chochmah, etc.) is called sovev kol almin; and at the Splitting of
the Sea the revelation was from far above the level of sovev kol almin, and through this “He turned
the sea into dry land”: the hidden world came into the revealed [world] itself, etc.;
xpeny] PPV RIT PR ONAW 1K ON 112792 °0 WO 27y (a2 n7ap) new ' [3 pom amal A°AT2 Wn TN
212977 QW RYRDY (xweTp
and along the lines of what is written in the Zohar, Part 111, Parshas Shelach (158b), on “Is Havayah
in our midst, or not (ayin)?”: that the level of Ayin is Atika Kadisha (the Holy Ancient One), which is
above the Name Havayah, etc.
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Now, the root of the souls of Israel is from this level, as our Sages, of blessed memory, said: “Know
from where (me’ayin) you came,” etc.; “There is no (ein) mazal for Israel,” etc.; and “flowing

streams from Lebanon”; “With Me from Lebanon, O bride.”
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And this is the matter of this tremendous teshuvah: that he desire to return and be included in the

very essence of the Infinite Light, blessed be He, itself. And this is “Return to Me”: to Me, Myself.
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And see in Etz Chaim, Sha’ar 41, chapter 3: that in the level of Yechidah in the soul the actual

G-dly spark is enclothed; this is like Keser (the Crown), which is called Yechidah, and in it is en-

clothed the lowest level of the Emanator, etc. See there.
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If so, this teshuvah is that he return and be included in the level of his root, which is Keser, Arich
Anpin and Atik Yomin. And this is the third teshuvah, of the level of Neshamah: that it return and
be included in its root, the level of Chayah [and] Yechidah, etc.

NI°Ma% wIam Swn ROTW C1NTPN PR XIPI "IN .10 NIN2 PR ORI N T21wn mam
555 1Py 7732 110RY 1 DRYY D 1InTR

Now, this teshuvah is to the level of the Torah. For the Torah is called “the parable of the Ancient
One” (mashal hakadmoni), for it is a parable and a garment for the level of the Ancient One of the
world (Kadmono shel olam), that which is not within the bounds of worlds at all,
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which is the very essence of the Infinite Light itself; as was explained in Iggeres HaKodesh, in the
section beginning “David, you called them songs,” and see what is written in the discourse begin-

ning “And I was with Him as a nursling.”
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Therefore our Sages, of blessed memory, said (Sanhedrin 99b): “Whoever occupies himself with

Torah makes peace in the household above and in the household below.”
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And the meaning of “in the household above” is explained elsewhere: that he joins the levels of
sovev and memalei, etc., because it is the drawing-down of a level higher than sovev kol almin and

memalei kol almin, etc.
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And see what is written at the end of the discourse beginning “On the eighth day, an assembly,” on

the matter of “Study is great, for it leads to action.” And also, through the mitzvos the drawing-
down is at the level of an encompassing [light] (makif),
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but through the Torah the revelation is drawn down at the level of the inner dimension (pnimiyus),
as it is written, “And Your Torah is within my innards.” “In your midst, the Holy One”: and our

Sages, of blessed memory, said, “as though the Holy One dwells within his innards.”
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And this is also the meaning of the saying of our Sages, of blessed memory, in Midrash Eichah, at

its beginning: “The Holy One, blessed be He, overlooked idolatry, forbidden relations and blood-
shed, but He did not overlook contempt for the Torah.”
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For just as a person has outer limbs and inner organs, on which life itself depends (which is not so

with the outer limbs, for even if his hand is cut off he can live, only he will be maimed),
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but with the inner organs, even through a mere puncture, if the lung or the membrane of the brain

is punctured, he is a treifah (fatally defective) and cannot live, because the essence of the soul and

the life-force (chayus) depends on them; so above, the mitzvos are called “the 248 limbs of the

King,” which are the level of vessels and outer limbs,
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but the Torah, which is His wisdom, may He be blessed, is truly an inner vessel and organ, for the
Infinite Light (Or Ein Sof) is enclothed only in Chochmah (wisdom) specifically; and therefore He
did not overlook, etc.
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And this is what is written at the Giving of the Torah: “I am Havayah your G-d.” The meaning:

“Havayah your G-d” is sovev kol almin and memalei kol almin; but “I” (Anochi), “Who I am,” is the

very essence of the Infinite Light, which is above even sovev kol almin;
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and it is that which is revealed and drawn down to be “Havayah your G-d” in actuality, for this level

of the Name Havayah is drawn from the level of Anochi itself; as it is written, “From the depths I

have called You, Havayah.”

n7Nn POy o7 By wnn '|’|7L)N b thl Wil QWY wnan 0K IR MRy 11%°7 Dopnynn
L1 NAWNN IPRY TR WP PRIy Pnan 13 01 RONw

“From the depths”: that is, from the very essence of the Infinite Light itself, from which it is drawn
to be “Havayah your G-d” in actuality, through occupation with the Torah, which is also from the

level of depth, as it is written, “Your thoughts are very deep.”
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And as is written in Midrash Rabbah, Seder Vayikra, at the end of section 3: “Fortunate is the per-
son who has words of Torah in him and they are kept in his hand,” etc.;
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“of him the verse says, ‘Counsel in a man’s heart is deep waters’ (Proverbs 20), and it says, ‘From

9

the depths I have called You,” and it says, ‘A prayer of the poor man.’” End of quote.
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And this is through teshuvah (return) first, so that he will occupy himself with the Torah for its own

sake, as is explained elsewhere on the matter of “Show me your countenance, let me hear your
voice,” etc.
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And the matter of “because they did not first recite the blessing over the Torah.” And the matter of
“for my prayer, that it be close to my bed”: so that occupation with the Torah will come after the de-
sire of the heart (re’usa d’liba) in prayer, etc.
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And this is “Blessed are You, Havayah our G-d”: “You” is His being and essence, may He be
blessed, which is above the level of the Name Havayah, [that it] be drawn down to be “Havayah our

G-d” in actuality.
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Summary. The third teshuvah, to the essence of the Infinite Light, which is above sovev kol almin
and memalei kol almin: “Until Your people pass over, Havayah.” And this is “And return to Me,”
Myself. And this is through occupation with the Torah. The inner organs. And this is “I am Havayah
your G-d.”
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4. Now, all three teshuvos mentioned above are called bechor (firstborn), for the three letters of be-
chor are units, tens and hundreds:
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the beis is units, the kaf is tens, the reish is hundreds. And this is because the three teshuvos men-

tioned above correspond to the three levels of souls, of Asiyah, Yetzirah and Beriah; and these are,
in general, the three levels of Nefesh, Ruach and Neshamah,
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which must be refined, rectified and raised up through the three teshuvos mentioned above. And
the meaning is: the first teshuvah, of “turn away from evil,” is that of the level of Nefesh and the
level of Asiyah (Action),
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and it is closer to outright sin, because the World of Asiyah is close to the abode of the kelipos
(husks) and the external forces, which is the evil inclination; therefore the Nefesh of Asiyah can

commit an outright transgression, as it is written, “A soul (nefesh) that sins.”
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And its teshuvabh is to uproot one’s will from the evil; and through uprooting one’s will one arouses
above that life-force not be drawn to the external forces from the Supernal Will, etc.
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And the second teshuvah is that of the level of Ruach and the level of Yetzirah (Formation). And the
third teshuvah is that of the level of Neshamah; and therefore one must return more, from the
depth of the heart, for its fall is greater than [that of] both of them.
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And as the Maggid, whose soul is in Eden, said: the foreign thoughts of perfect tzaddikim cause

more blemish than the grave sins of the unlearned. And this is “And round about Him it storms

(nis’arah) greatly,” etc.
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(in Psalms, chapter 50); and our Sages, of blessed memory, said: “This teaches that the Holy One,

blessed be He, is exacting with those around Him to a hairbreadth” (the last chapter of Yevamos,
121b).
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And see the reason for this in the Pardes, Sha’ar 29, Sha’ar HaTe’amim, chapter 3, at the end of the
passage beginning “Pasek”; and in the Tikkunei Zohar, beginning of Tikkun 19 (37a).
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And this is the matter of the three letters of bechor, which are units, tens and hundreds: for in
Beriah (Creation), which is Neshamah, the Sefiros are each composed of ten, and [each of the] ten
of ten; therefore they are at the level of hundreds.
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And in Yetzirah they are composed only of ten; and in Asiyah they are only at the level of a single

point, as is written in Etz Chaim, Sha’ar 47, chapter 5, that in Asiyah it is the level of a point alone.
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And also in Sha’ar HaPartzufim, Sha’ar 29, at its end, he wrote of the matter of point, Sefirah,
partzuf (configuration): that the Sefiros of Asiyah are utterly small and are called a point relative to
the Sefirah, etc. See there.
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And these three letters are also alluded to in the matter of the blessings: baruch (blessed), that is,

for the three drawings-down of “You, Havayah, our G-d,” as mentioned above; and it is alluded to

in the word barech (bless), [as in] “my birthright (bechorasi)... my blessing (birchasi),” etc.
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And this is “Sanctify to Me every firstborn”: that the three worlds of Beriah, Yetzirah and Asiyah,

which are Nefesh, Ruach and Neshamah, be raised up through the three levels of teshuvah (return)

mentioned above, and be refined from their shattering, and ascend to the World of Atzilus

(Emanation).
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And this is “to Me.” And see what is written on “And I will betroth you to Me.” And this is “One hour
of teshuvah is better”: that there is an advantage of light out of darkness that has been refined, for
through this light is added, etc.
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(And regarding these three teshuvos of Nefesh, Ruach and Neshamah, it can be said that they said:
“He did not cease showing her affection until He called her ‘My daughter’... until He called her ‘My
sister’... until He called her ‘My mother.’”
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And the matter of “the advantage of light out of darkness” is that by transforming darkness into
light, additional light is drawn down into Atzilus from the level of “He made darkness His hiding
place”; and from the level of “Sanctify to Me every firstborn” there is drawn from above the level of
“The chariot of G-d is myriads,” etc., “Extol Him who rides upon the heavens.” See in the Zohar,
Part 11, Terumah)
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(165b), and in the Ramaz there. And it is also a drawing-down from the level of the Nefesh, Ruach
and Neshamabh that are above Atzilus; see in Etz Chaim, Sha’ar Arich Anpin, chapter 4.
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And this is the matter of “If He sets His heart upon him, He will gather to Himself his spirit (ruach)

and his soul (neshamah)”; and see in the Zohar, Part III, Pinchas (247a and 226b), on the matter of

“the river Kevar.”
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And all this is through taking the birthright from him, for Esav was the firstborn, as is explained in
the discourse beginning “See, the scent of my son” and in the discourse beginning “When Pharaoh
sent”; and this is the matter of his coming out first, etc. See there well.

Y77 7102 17 MY NIIRNA 11877 NPPYA 28 D71 MWD 27y 107192 11nn PR I

And one must take his birthright from him through the teshuvos mentioned above; that is, by up-
rooting the will from the desires of this world, both in “turn away from evil.”
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And this is “Sanctify to Me”: “Sanctify yourself in what is permitted to you.” And in his will and de-
sire, in “do good” and in occupation with the Torah. For through this uprooting of the will he takes
from him his very birthright.
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For the evil inclination and the kelipos (husks) also receive life-force from the Supernal Will, for
otherwise they would have no life-force; and on the contrary, they raise themselves up to draw
nourishment from above the chain of descending worlds (hishtalshelus), from the level of “and
abundant in kindness,” of which it is said, “If you are righteous,” etc., “and your transgressions are

many,” etc.
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And this is “Though you soar aloft like the eagle,” as is explained elsewhere, in the discourse be-
ginning “And a man wrestled.” And when a person withdraws his will from the desires of this world,
NP IR 0D YORwaRH T 1% R PPN 19YRY (10 ma) 3710 9IYR 995 On2 317 1R

212 1N01°1 972 0IX1AX >R22 X”D *12 701 297 NAPnan

so that he does not want them at all, he likewise arouses above that G-d’s will be withdrawn from
them, from bestowing on them light and life-force from the level of “and abundant in kindness,”

etc., [giving] only in a contracted way, enough for their life, etc.
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And this power is because Israel arose in [G-d’s] thought; and therefore, even when [they are at] the
level of “And I was among the exiles,” it is “by the river Kevar,” the level of the primordial thought.
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And this is “Havayah is your shadow”: just as a shadow turns after the person, so He, may He be
blessed, is, as it were, your shadow; so much so that when a person withdraws his will from evil, he

arouses the same above, literally.
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And by setting his will and desire on “do good,” he causes above the revelation of the inner dimen-
sion of the Supernal Will in the Ten Sefiros of holiness, etc.
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And the matter of uprooting the will is what is written, “Your brother came with cunning”: that is,
the brotherhood and attachment to the matters of this world, eating and drinking, should not be
with true attachment, but only “with cunning,” in the manner of the saying of our Sages, of blessed

memory, “as though compelled,” etc.;
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so that this is a descent for him, only he intends merely to effect refinements (birurim); that is, he
eats in order to pray with the strength of the eating, etc. (As is written in the Shulchan Aruch, Orach

Chaim, section 231.)
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Summary. Three teshuvos: Nefesh, Ruach, Neshamah; and they are units, tens, hundreds; point,
Sefirah, partzuf; that is, Beriah, Yetzirah and Asiyah. And “Sanctify to Me”: that through this they be
refined and included in Atzilus. And the meaning of “Sanctify”: by uprooting his will, he likewise

arouses above.
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And through this he draws down additional and surpassing light to “the One who rides upon the
heavens,” “the chariot of G-d,” “the river Kevar,” etc. That is, through the teshuvah three levels are

drawn from this: “My daughter,” “My sister,” “My mother,” etc.

likuteitorah.com/likkutei-torah/balak/ 141

25

26



LIKKUTEI TORAH - PARSHAS BALAK - MAAMAR 5 13 2py° '|"Y7|'HN 1210 N

5D 2Py P17 2Py NN 07 0 WYY YR 710 Pw MAWN *2T D .IpY0 TOMIK 10 10 1
LAPY 22 TP TPYnn YR 210 AWYY YR 10 NP0 Twyn na on

5. And this is “How goodly are your tents, Yaakov.” The meaning: the two teshuvos of “turn away
from evil” and “do good” are the level of Yaakov, yud-akev (a yud and a heel); for they are the level
of action, to “turn away from evil and do good,” and through this one draws the yud into the level
of the heel.
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And also, “Yaakov” everywhere means the seven lower [Sefiros], and “Yisrael,” li rosh (“a head for
Me”), is the level of the intellect (mochin), the first three [Sefiros], as is written in the [Arizal’s]
Likkutei Torah, at the end of Parshas Vayetzei: “Now, everywhere the seven lower [Sefiros] are

called by the name Yaakov,” etc. And the seven lower [Sefiros] are the level of Ruach and Nefesh,
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and the first three [Sefiros| are Neshamah. Therefore the first two teshuvos, of Nefesh and Ruach,
are the level of Yaakov; and this is “He has supplanted me (vaya’akveini) these two times”: that is,

the two teshuvos mentioned above.
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And they are called “your tents”: a tent is the level of an encompassing [light] (makif); for through
the mitzvos encompassing [lights| are drawn down, but it is not yet enclothed within him at the lev-
el of the inner dimension (pnimiyus) itself; for the drawing-down to be truly inward is through the
Torah.
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As is known from the matter of “Sanctify us with Your mitzvos and grant our portion in Your
Torah”: that through the mitzvos there comes about the level of kiddushin (betrothal), which is
only a drawing-down of encompassing light from the level of sovev kol almin, like the ring of be-

trothal, etc.;
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and through the Torah the drawing-down is at the inner level: “on the day of his wedding,” this is
the Giving of the Torah, the drawing-down of the drop of the higher Chochmah (Chochmah Ila’ah),

etc.
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Now, through “turn away from evil” it is drawn down that there be the level of “our G-d,” and
through “and do good,” the level of the revelation of the Name Havayah.
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However, this revelation is at the level of an encompassing [light] (makif) and a tent. And this is
“And Yaakov was a simple man, dwelling in tents”: that is, the two tents mentioned above, of the
drawing-down of “Havayah our G-d,” etc.
oy nob VIR WM 99 1IRNI 1KY D00 [Mn aw] 7712 N33 KRIAWI 13°°7 1270 7N 9
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And the meaning of “How (mah) goodly”: that is, when he is at the level of mah (“what”) and self-
nullification (bittul), and does not appear as a yesh (something); and as it is written, “And walk
humbly with your G-d,”
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then they are “goodly,” as it is written, “that it was good,” and our Sages, of blessed memory, said,
“that it was good to be hidden away”: that is, the level of “and walk humbly,” etc.
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(And as is explained elsewhere, that the covered Chasadim (kindnesses) are the level of the Tree of
Life, and from the chest downward, where there is revelation, it is called the Tree of Knowledge,
etc.; and see what is written in the explanation on “These are the journeys,” on the matter of the
forty-two journeys, etc.) And see what is written in the discourse beginning “Yaval was,” on the

matter of “the father of all who dwell in tents,” etc.
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“Your dwellings, Yisrael”: that is, at the level of Yisrael He dwells at the truly inner level, and not
only at the level of a tent and an encompassing [light].
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And this is through occupation with the Torah, as our Sages, of blessed memory, said: “From the
time the Holy Temple was destroyed, the Holy One, blessed be He, has nothing in His world but the
four cubits of halachah.” It follows that the Torah is the level of an inner indwelling, like “And I will

dwell within them.”
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And this is the matter of Yisrael, li rosh (“a head for Me”): for in the head there is the revelation of

the intellect (mochin), and the life-force of the soul as a whole, at the inner level; whereas in the

other limbs it is only at the level of an encompassing [light],
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like thought, which shines in the foot as well: for as soon as it arises in a person’s will and thought
to move his foot, the foot moves, and no delay at all is needed.
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This is only because thought shines in the foot as well; but even so, this illumination is only at the
level of an encompassing [light], for the foot does not grasp the essence of the thought. But in the

head and in the brain thought shines at the level of revelation, inwardly, etc.

POY >y WK 97 DXAW° AR AP NP2 Y107 IR RN WY YW 2pY 771 2Py PRI 1IN
210 Whn N1PKRID a3 Y707 IR 19011 RN 1IN0

And in the same way, it is called Yaakov, yud-akev, for through action the light of sovev kol almin
shines at the level of an encompassing [light]; but [in] Yisrael, li rosh, through occupation with the
Torah, the light of sovev kol almin shines and is revealed at the level of the inner dimension itself,

etc.
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And this is “[Your name] shall no longer be called,” etc., “for you have striven (sarisa) with Elokim”:
that is, he rules over the Name Elokim, in the manner of “You will decree, and it will be fulfilled,”
etc., as the matter is mentioned in the Zohar, Part III, Behar (110b).
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That is because the Name Elokim is the level of a shield for the Name Havayah, and through occu-
pation with the Torah one brings it about that there be no gap and no separating screen;
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for whoever occupies himself with Torah, the Holy One, blessed be He, reads and studies opposite
him, etc.; and therefore he is at the level of “for you have striven,” etc.
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But the main explanation of the difference between “your tents” and “your dwellings” is according

to what is written, “And you shall make curtains of goats’ hair for a tent over the Mishkan (Taberna-

cle)”; whereas the Mishkan [itself] is ten curtains of “twisted fine linen (shesh), blue and purple,”

etc. Shesh (“six”) is the matter of the six attributes, from which “fit and unfit” are drawn, etc.
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And this is also the matter of the colors, as is written of this in the Zohar, Part II (Terumah 139a).
And this is the matter of the Torah: “and scarlet (tola’as shani),” [the worm] whose strength is only
in its mouth, etc. And this is the matter of “your dwellings, Yisrael.”
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But as for the curtains of goats’ hair, which are what is called “tent,” the explanation is that they are
from the refinements (birurim) that are refined from kelipas Nogah through “turn away from evil”

and “do good,” which are the first two teshuvos.
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For it is written, “Esav my brother is a hairy man,” for from the level of goats’ hair the external
forces draw nourishment. But of Yaakov it is written, “And I am a smooth (chalak) man”:
“Havayah’s portion (chelek) is His people,” as mentioned above.
o1y 9972 NITIY DR R0 0219 MAYW NI°N2AR 9920 210 AwyY ¥ 7102 0°917°20 Y DINKR
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However, through the refinements in “turn away from evil” and “do good,” he refines [what is]
from the level of goats’ hair, as it is written, “And the skins of the kids of the goats she put upon his
hands,” etc.;
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and this is also that from them a protection is made, to be a tent, protecting the Mishkan, which is
the level of Torah, to guard it from the external forces and to repel them.
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As is written in the Gemara, chapter 12 of Yevamos (106a): “Rabbah, who engaged in Torah, lived
forty years; Abaye, who engaged in Torah and in acts of kindness (gemilus chassadim), lived sixty
years.”
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And in the same way, too, the businessmen protect the Torah scholars, etc., who are supported
through them, etc. And see what is written elsewhere on the meaning of “Your hair is like a flock of
goats that streamed down,” etc.
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And see on the matter of “And you shall make curtains of goats’ hair for a tent over the Mishkan” in
the Zohar, Part II, Terumah (160a), Pekudei (233b).
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(And it can further be said on the matter of “your tents,” according to what is written in Midrash
Rabbah, Seder Naso, section 12, near its end: ““How goodly are your tents, Yaakov’: this is the Tent
of Meeting in the desert, and in Shiloh, and in Nov and Givon.” This implies that “your dwellings,

Yisrael” is the Holy Temple in Jerusalem.
T WY ¥ap NacT aon nirl7alLiei ] wIPnRn PaR n”2apn Sw ORIy N7 231 TYIn Phh i 1°3yM

LCR X77) PTIPB (2770p) (M0 P2 pbr A 2711 1991 LTI 1OR WAy 1772

And the explanation is that the Tent of Meeting is called the temporary dwelling of the Holy One,
blessed be He, but the Sanctuary in Jerusalem was a permanent dwelling, as is written of this in the
discourse beginning “And Yehudah approached him.” And see the Zohar, Part II, Terumah) (164b),
Pekudei (241a).
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And in Etz Chaim, Sha’ar Mi’ut HaYareach (the Diminution of the Moon), chapter 2. And so it is

with the level of Yaakov and the level of Yisrael: for businessmen are called Yaakov, and when they
set times for Torah, it is called a temporary dwelling;
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but Torah scholars, who occupy themselves with the Torah constantly and as a fixed practice, their
Torah is called a permanent dwelling. And this is “He established a testimony in Yaakov and set a
Torah in Yisrael”: for the level of the Torah itself,
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which is the higher Chochmah (Chochmah Ila’ah), called the supernal chamber of the Holy One,
blessed be He, where the Infinite Light (Or Ein Sof), blessed be He, rests constantly, is revealed at

the level of Yisrael;
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but the level of “testimony” is only a radiance from the level of the higher Chochmah, like the mat-
ter of “the fallen fruit (novlos) of wisdom”; it is drawn down at the level of Yaakov, and therefore it

is called a temporary dwelling.
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And see what is written at the end of the discourse beginning “Sing and rejoice,” on the matter of
testimony and Torah, and at the end of the discourse beginning “The Torah [that Moshe] com-
manded”; and see what is written at the end of the discourse beginning “And this is the command-
ment,” that the Torah is also called a house, as it is written, “Do not read ‘your children’

(banayich),
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but ‘your builders’ (bonayich).” And it is found in Etz Chaim, Sha’ar 41, chapter 3, that it can be
said that tents are the intermediate between a garment and a house. See there. And in the same
way, when one sets only [fixed] times for Torah, it is called a tent, which is intermediate between
the level of the encompassing [light] (makif) of a garment and the level of the higher encompassing

[light] of a house.
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But when one occupies himself with Torah as a fixed practice, he is called “your builders.” And this

is “Havayah loves the gates of Zion more than all the dwellings of Yaakov” (in Psalms, chapter 87);

and our Sages, of blessed memory, said (first chapter of Berachos, page 8a):
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“Havayah loves the gates that are distinguished (metzuyanim) in halachah more than the syna-
gogues and the houses of study.” And this is in the manner of the advantage of the level of “your
dwellings” of Yisrael over the level of “your tents” of Yaakov.
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And as it is written, “He declares His words to Yaakov, His statutes and His judgments to Yisrael”;

and this is like the matter of testimony and Torah. And see on the matter of “He declares His

words,” etc., in Midrash Rabbah, Seder Bo (section 15 and section 19), Mishpatim (section 30).
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It can also be said, in the manner explained in the discourse beginning “Those who come, Yaakov
will take root; Yisrael will bud and blossom,” that the level of the flourishing of the future is the lev-
el of Yisrael; and so the revelation of the inner dimension (pnimiyus) of the Torah, which is the in-

ner dimension and essence of the higher Chochmah (Chochmah Ila’ah), will be in the future.
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6. Let us return to the matter of the three levels of teshuvah (return). For at first glance, we find in

the books only two levels of teshuvah: the lower teshuvah (teshuvah tata’ah) and the higher teshu-
vah (teshuvah ila’ah).
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For teshuvah means tashuv hei (“the hei returns”), and there is a lower hei and a higher hei, and
these are the two teshuvos mentioned; as is written in Reishis Chochmah, Sha’ar HaTeshuvah,
chapter 2.
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But the explanation is according to the saying of the Zohar, Part II, Mishpatim (end of 106b), which
is quoted in Reishis Chochmah there; and these are its words: “And once he holds fast to the Tree of

Life, he is then called a ba’al teshuvah,
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for the Congregation of Israel (Knesses Yisrael) is also called teshuvah, and he is called the ba’al

(husband) of teshuvah. And the early ones said: ‘ba’al teshuvah,’ literally.
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And because of this, even perfect tzaddikim cannot stand in the place where ba’alei teshuvah
stand.” End of quote. And the Mikdash Melech there explains, on “he is then called a ba’al teshu-
vah”: since he holds fast to Z’eir [Anpin], he is therefore called the level of ba’al, that is, one who

bestows upon the level of the lower hei.
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And this is what it says, “for the Congregation of Israel,” which is Malchus (sovereignty), “is also
called teshuvah”: that is, it too is called teshuvah, like Binah (understanding), which is the higher
hei; and it is the lower hei.
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And since the ba’al teshuvah holds fast to the Tree of Life, which is Z’eir Anpin (the emotive attrib-
utes), he is therefore called ba’al teshuvah: that is, he causes a supernal drawing-down into the
level of Malchus, that is, a drawing-down from sovev kol almin into memalei kol almin, through

“and do good.”
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Therefore he is called a ba’al in the literal sense: one who bestows upon this teshuvah, etc. Thus it
is understood how within the level of the lower teshuvah, which is the matter of “the lower hei re-
turns,” there are two levels: the teshuvah of “turn away from evil” and the teshuvah of “and do
good.”
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For through “turn away from evil” one causes the lower hei to return to the vav; that is, through the

sins one causes the enclothing of the lower hei in Nogah, as was explained above on the matter of

“And for your transgressions your mother was sent away,” etc.
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However, through “turn away from evil” this level is rectified, as is written in Reishis Chochmah
there; and it will be understood according to what is written below on the matter of “Havayah is

your shadow,” etc.
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But in order that there be drawn into it a drawing-down of additional light from the Infinite One
(Ein Sof), blessed be He, Himself, from the level of sovev kol almin, this is through “and do good,”

for through this one draws down from above to below.
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And to this the vav of the Name Havayah points, which is called the Tree of Life; and then he is
called ba’al teshuvah, because he brings about the union of the level of vav-hei,
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which is the union of sovev and memalei. And the third teshuvah is the matter of “the higher hei
returns,” and it is above the level of sovev kol almin. For Binah is called “before Havayah,” for it is

above the level of Z’eir Anpin, which is called Havayah, sovev kol almin, etc.
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And also, because the revelation of Atik is in Binah. Now, it is known from the Arizal, of blessed
memory, that the union of vav-hei is through Torah and mitzvos, but the union of yud-hei is specif-
ically through self-sacrifice (mesirus nefesh); and therefore this teshuvah is above the level of “and

do good,” etc.
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And even so, it is explained here that this teshuvah is through the Torah, because “the Torah issues
from Chochmah and Binah,” that is, it is the intellect (mochin) of Abba, etc.
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And in truth, in this higher teshuvah too there are the two levels [found] in the lower teshuvah: the
first, “the higher hei returns” to the yud; the second, when one is called ba’al teshuvah;
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and this is what they said, “And the early ones said: ba’al teshuvah literally”; and the Mikdash

Melech explains that he rises to Abba and is called one who bestows upon the level of Binah.
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And this is as is explained elsewhere on the meaning of teshuvah, tashuv hei, with the hei spelled
out with a yud, which is the matter of “From the depths I have called You”: two depths, etc.;
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that is, “Binah is the heart,” which is the level of the inner dimension of the heart, and the level of
Chochmah that shines in the inner dimension of the heart, which is “the hidden depths of his
heart.” It can also be said that these two depths are: Binah is the great love (ahavah rabbah), for

self-sacrifice in [saying] “One,” and the higher Chochmah is the higher awe (yirah ila’ah), etc.
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And even so, he spoke here of only three levels of teshuvah (return), because Abba and Imma

(Chochmah and Binah) are “two companions who never part”; therefore both of them are, in gen-
eral, a single level.
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Now, it was explained above that these three teshuvos are alluded to in the three letters of bechor;
and this fourth level is alluded to in the word bechor as a whole, which alludes to the higher
Chochmah (Chochmah Ila’ah), which is called bechor (firstborn), the beginning of revelation; as is
written in the Zohar, Part I, Bereishis (13b):
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“*Sanctify to Me every firstborn’: this is the yud, which is holy, the firstborn of all the supernal holy
things”; and in Parshas Va’eschanan (262a).
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And the matter of these two levels above is this: “the higher hei returns” to the yud, and this is from
below upward; and afterwards, when one is called ba’al teshuvah, that is when it is drawn from
above downward, from the level of Atika Kadisha (the Holy Ancient One) to Abba, and from Abba to

Imma.

likuteitorah.com/likkutei-torah/balak/ 153

41



LIKKUTEI TORAH - PARSHAS BALAK - MAAMAR 5 13 2py° '|"Y7|'HN 1210 N

(xwTp xpony] PPY W0 WO IRD 1IAAT° 21 D2V (x°y o) RAPM 3 pbn amal A2 RN T
15 R9PANRY

And along these lines it is explained in the Zohar, Part III, Vayikra (16a), on “He will again have
mercy on us (yashuv yerachamenu)”: “Who will return? Atika Kadisha will return to be revealed,”

etc.,
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in Z’eir Anpin (the emotive attributes); and this is the matter of the drawing-down from above
downward. And see what is written at the end of the discourse beginning “When you hearken,” on

the matter of “to do what is right in the eyes of Havayah.”
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And this is the matter of “that which opens every womb,” as is explained in the Zohar, Part I,
Bereishis (end of 13b): “*That which opens every womb’: by that narrow path that descends from

the yud, which opened the womb to produce fruit,” etc.
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And this will be explained from what is written in the discourse beginning “Go forth,” that for there
to be revelation below the level of the higher Chochmah, the power for this comes from Atika
Kadisha, from the tips of the yud, to the lower tip, and from it to the higher hei, etc., so that “all the

lights were revealed,” etc.
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Also in the manner of “And I will open for you the supernal gates,” etc., and “like the opening of
the Hall,” etc.: an arousal from above that is above the arousal from below, the level of “my bless-
ing,” etc., which is the level of “of the dew of the heavens”; for dew is an arousal from above, from

a level that the arousal from below does not reach.
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And see what is written elsewhere on the matter of “You open Your hand,” in the discourse begin-
ning “For the mountains shall depart” and in the discourse beginning “He will revive us after two
days”; and what is written on the meaning of “the inner keys” in the discourse beginning “When

you hearken,” mentioned above.
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And this is through, first, “Sanctify to Me every firstborn,” like the matter of “Open to me,” etc.: an

arousal from below that arouses an arousal from above, etc.,
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“among man and among beast”: the level of “the seed of man and the seed of beast,” as is written
in the discourse beginning “And these are the judgments”; and also as it is written, “And the first-

born son is of the hated one.”
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(And see on the matter of “Sanctify to Me every firstborn” in Midrash Rabbah, at the end of Parshas
Bo, and in [Midrash Rabbah on] Shir HaShirim, at the end of [the passage on] “How beautiful are
your steps”; and in Koheles, on the verse “What advantage has the one who works.” And see what is
written on the matter of birth in the discourse beginning “And I appeared to Avraham,” and from

there the matter of “that which opens every womb” will also be understood.)
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