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For on This Day He Shall Atone for You

Teshuvah is turning back to face G-d, and its root is self-
nullification: Torah study clothes the soul in G-d’s own garment,
while teshuvah from the depths of the heart, the work of the Ten

Days culminating on Yom Kippur, reaches even higher,

removing both outer and inner arrogance.
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THE BIG IDEA

Teshuvah is turning back to face G-d, and its root is self-nullification: Torah study
clothes the soul in G-d’s own garment, while teshuvah from the depths of the
heart, the work of the Ten Days culminating on Yom Kippur, reaches even higher,

removing both outer and inner arrogance.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the Yom Kippur verse speaks of purification twice and why atonement waits for
the tenth day. Teshuvah is defined as turning face to face with G-d: distance from Him is not of place
but of turning one’s back, as when mitzvos are kept coldly by rote. To make this inner turning lasting,
the Alter Rebbe explains the greatness of Torah study. The Torah is G-d’s garment, in which the Infinite
Light itself is clothed, and its detailed laws are “the hair of His head”; clarifying them lifts the soul to
the Infinite Light and brings a joy greater than Gan Eden. Through self-nullification G-d’s word speaks
in the one who studies, while the mitzvos, from Malchus, are bound to time and place. Arrogance, in
contrast, is kelipah and akin to idolatry, and its remedy is shame and a cry from the heart. The Ten
Days of Teshuvah repair the soul’s ten powers, ending with self-exaltation on Yom Kippur. “To purify
you” removes outer arrogance; “before G-d you shall be purified” removes inner arrogance through

teshuvah that reaches above the Torah’s source, revealed fully on Simchas Torah.

OUTLINE

1 The questions and the meaning of teshuvah 11-3

Why the double wording and the ten days; teshuvah as turning face to face, since distance from G-d is a
turning of the back, like serving Him by rote.

2 Study and action 13-4

The Sages’ statements on whether study or action is greater, and how studying the laws of an offering can
count as bringing it.

3 Torah as G-d’s garment 15-8

From “One” comes the love to be absorbed in G-d, reached through Torah, the garment of the Infinite
Light; clarifying the laws, the “hair of His head,” lifts the soul above the garment.

4 The joy of Torah and G-d’s word in the mouth 19-13

Contemplating this brings supreme joy; through self-nullification G-d’s word speaks in the one who stud-

ies; Torah is above time, while the mitzvos, from Malchus, are bound to it.
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5 Holiness, kelipah and arrogance

mM4-17

Holiness is self-nullification and kelipah is self-assertion, so arrogance is akin to idolatry; the remedy is

shame before the all-seeing G-d, which leads to teshuvah and the Thirteen Attributes of Mercy.

6 The Ten Days and Yom Kippur

18-21

The ten days repair the soul’s ten powers; the two kinds of arrogance answer the verse’s double wording;

the second Tablets and Simchas Torah reveal G-d’s inner face.

KEY CONCEPTS

Face to face 0°1910°19

The inner relationship in which a person serves G-d from
his innermost will, and G-d gives from the inner dimen-
sion of His will; teshuvah restores it.

Face and back 0°°711x1 0°18

Two modes of Divine giving: gladly, from the inner will
(“face”), or reluctantly, as if over the shoulder (“back”).

Torah as G-d’s garment 77°r 3205 m°w12%

The Torah is the garment in which the Infinite Light is
clothed; one who studies is clothed in the same garment,
like two under one tallis.

The hair of His head xp19ny2 7w 9yw

The detailed laws of the Torah, a highly contracted glim-
mer that is nonetheless attached to the “head,” the source
above the garment.
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Koach mah n >

Chochmah read as “the potential of ‘what?’”: holy wisdom
is self-nullification, while the wisdom of kelipah is yesh, a
sense of self.

Yesh ©°
The sense of being an independent entity apart from G-d;
in a person it is arrogance, and the maamar compares it to
idolatry.

Outer and inner arrogance n31°11%°12 1177 N103
nno1an

Seeking others’ esteem while knowing one’s lowliness,
versus truly thinking oneself important; the verse’s two
purifications address them.
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SECTION 1 - 11-3

The questions and the meaning of teshuvah
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“For on this day He shall atone for you, to purify you; from all your sins, before G-d, you shall be

purified.” [We need] to understand the double expression, “to purify” and “you shall be purified.”

The maamar opens with the Yom Kippur verse. The verse seems to say the same thing twice, “to purify you”
and “you shall be purified,” and the maamar will show that each phrase speaks of a different kind of fault.
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We need to explain the matter of the Ten Days of Teshuvah: why exactly ten days were fixed, and
[why] “this day,” which is the tenth day, “He shall atone for you.” Surely, whenever people do teshu-
vah, they ought to be forgiven at once.

A second question: why are there exactly ten days of teshuvah, with atonement coming only on the tenth? If
teshuvah works whenever it is done, forgiveness should come at once, not on a fixed date.
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But the point is that teshuvah is to turn the face back, face to face, toward Him, may He be blessed.

For surely teshuvabh is to return and draw close

The answer begins by defining teshuvah: not only regret, but turning one’s face back toward G-d, so that the

relationship is face to face. The word teshuvah means “return,” which implies coming close again.
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to Him, may He be blessed. Yet seemingly this expression does not apply with regard to the Holy
One, blessed be He, of whom it is written, “I fill the heavens and the earth.” So why must one return

and draw close to Him, may He be blessed, and in what way did one become distant?

This raises a difficulty: G-d fills heaven and earth, so no one is ever physically far from Him. In what sense
can a person be distant from Him, or need to come back?
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Rather, the point is like the analogy of two people who stand next to each other, except that they
have turned the backs of their necks to each other: there is no distance greater than this, and there

is no closeness except by turning back face to face.

The analogy answers it: two people standing side by side but with their backs turned are as far apart as can
be, though no space separates them. Distance from G-d is a matter of turning away, and closeness comes
only by turning back face to face.
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So too, it is written, “You shall see My back, but My face shall not be seen”: there is a level of face
and [a level of] back Above.

G-d told Moshe he would see His “back” but not His “face.” The Alter Rebbe takes this to mean that Above,
too, there is a level of “face” and a level of “back.”
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And it is written, “May G-d make His face shine upon you”; the meaning is that the flow [of bless-
ing] should be on the level of the shining of the face, from the inner dimension of His will, as it is
written, “And I loved Jacob,” and it is written, “For I will utterly blot out,” etc.

The Priestly Blessing asks that G-d’s face shine upon us, meaning that His flow of blessing should come from

the inner dimension of His will, with a shining face. The verses about loving Jacob and about blotting out
Amalek show both sides: G-d’s love for one and His opposition to the other.
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Therefore the flow that He grants him to give him life comes from the level of the back, that is, like
one who throws [something] behind his shoulders, who gives to his enemy: he does not give it with
full will, but only as one who is compelled to give, and this flow is not from the inner dimension
and the essence of His will.

Even what G-d is opposed to receives life from Him, but only from the “back”: like a man who tosses some-

thing over his shoulder to an enemy, giving because he must and not because he wants to. Such giving does
not come from His inner and essential will.
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But to the tzaddik the flow comes from the inner dimension of His will: He gives with full will and

with a shining face, in joy and with gladness of heart, with abundant strength and delight.

To the righteous, by contrast, G-d gives from the inner dimension of His will, gladly and with a shining face.
This is the “face” level of Divine giving.

SECTION 2 - 13-4

Study and action
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In the same way the matter of teshuvah will also be understood. For it is written, “For they have
turned to Me the back of the neck.” The meaning of “for they have turned to Me” is that they do

turn to Him, may He be blessed, by keeping His Torah and His mitzvos.

Jeremiah’s rebuke, “they have turned to Me the back of the neck,” is read precisely: they do turn to G-d,
since they keep the Torah and mitzvos. But they turn toward Him with their back, not their face.
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Nevertheless, this is only on the level of the back of the neck, for it is not from the inner dimension
of the will, out of love and longing, but [as|] “a commandment of men learned by rote,” and he goes
about it coldly.

This is service done out of habit, “a commandment of men learned by rote” (Isaiah), without inner will, love

or longing. Such a person goes through the motions coldly.
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And teshuvah is turning back face to face, so that his innermost will and desire be in the Torah of
G-d and His mitzvos, in joy and with gladness of heart, more than [from] an abundance of all

things.

Teshuvah turns the face back: one’s innermost will and desire become the Torah and mitzvos, done with joy
that exceeds every other pleasure.
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(And see what is written on this on the verse “Return, O Israel.” Now through teshuvah, which is
turning back face to face as mentioned above, through this there is also drawn down from Above
the matter of “The upright shall behold His face,” which is explained elsewhere, at the end of the
discourse beginning “When you heed the voice,” on [the words] “to do what is right.”)

This parenthetical sends the reader to two other maamarim. It adds that when a person turns his face to G-d

through teshuvah, G-d in turn shows His inner “face” from Above, as in the verse “The upright shall behold
His face.”
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But how can this level become fixed in a person’s soul? We must first preface the saying of our
Sages, of blessed memory, “Great is study,

The Alter Rebbe asks how this inner turning can become a lasting state of the soul. To answer, he first brings
the Sages’ teaching that study is great because it leads to action.
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for it leads to action.” By implication, action is the main thing, and study is great only in that it
leads to action. And our Sages, of blessed memory, said: “One who learns not in order to do, it
would have been better for him had his afterbirth been turned over,” etc.

That teaching implies that action is primary and study is great only because it leads to action. The Sages say
this so strongly that one who learns without intending to act would be better off never having been born.
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And in the Jerusalem Talmud they said on the verse “And all things desired cannot compare to
her”: even things desired by Heaven; that is, all the mitzvos are not worth even a single word of the
words of Torah, for the virtue of occupying oneself with Torah exceeds the virtue of keeping the
mitzvos.

Yet the Jerusalem Talmud seems to teach the opposite: even “things desired by Heaven,” the mitzvos, are
not worth one word of Torah. This sets up an apparent contradiction about whether study or the mitzvos is
greater.

likuteitorah.com/likkutei-torah/acharei/2/ 7
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And in our Gemara too (in Moed Katan, folio 9, side b), it sets the verses against each other: it is
written, “And all the things you desire cannot compare to her”: the things you desire, but not

things desired by Heaven.

The Babylonian Talmud in Moed Katan notes that two verses in Proverbs differ. One says “the things you de-

sire” cannot compare to Torah, which implies that “things desired by Heaven,” the mitzvos, can.
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And it is written, “And all things desired cannot compare to her”: even things desired by Heaven.
And it answers: here [it speaks] of a mitzvah that cannot be done by others, and there of a mitzvah
that can be fulfilled by others; for a mitzvah that can be fulfilled by others, one should leave it and
occupy himself with Torah.

The other verse says “all things desired” cannot compare, even the mitzvos. The Gemara resolves this: a
mitzvah that others can do does not override Torah study, but one that only this person can do does.

R TIAD° JoRY NOWYI TIZAT RN TE2D IR @170 P IK 1IN0 DD 210 1237 1R IR

Now seemingly this is not understood, for the whole Torah is nothing but the interpretation and ex-

planation of how the mitzvah is to be done. So how should he study what is

The difficulty: all of Torah is essentially the explanation of how to do the mitzvos. How can studying the ex-
planation be greater than doing the thing it explains?
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the interpretation and explanation of the mitzvah, while the mitzvah itself is done by others? And

see what is written on this in the discourse beginning “And G-d spoke, etc., saying: I am, etc.”

It seems strange to let others do the mitzvah while one studies its laws. The Alter Rebbe refers the reader to

the maamar “And G-d spoke... saying: I am...” for more on this.

likuteitorah.com/likkutei-torah/acharei/2/ 8
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[We] also [need] to understand the saying of our Sages, of blessed memory: “Whoever occupies
himself with the law of the burnt-offering, it is as if he had offered a burnt-offering; and whoever

occupies himself with the law of the meal-offering, it is as if he had offered a meal-offering.”

A second question: the Sages say that studying the laws of an offering is like bringing it. This raises the ques-
tion of how mere study can count as the act itself.
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But surely the offerings depend on the Holy Temple and on the altar, and the offering up depends
specifically on the kohanim. So how does Scripture account it to him as if he had offered [it], when
he is a non-kohen, who is not of the sons of the kohanim,

Offerings require the Temple, an altar and a kohen to bring them. The one who studies may be an ordinary
Jew, not a kohen.
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and also there is neither Holy Temple nor altar here? (And see what is written on this also else-
where, in the discourse beginning “When Israel put ‘we will do’ before ‘we will hear.’”)

Moreover, today there is no Temple or altar at all, so how can study be considered an offering? The paren-

999

thetical refers to the maamar “When Israel put ‘we will do’ before ‘we will hear’” for more on this.
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All this will be understood by explaining the virtue of the Torah as a whole: it is a mitzvah for each
and every one to learn all the laws of the Torah, even laws that are not needed by every person,

such as the laws of ruling on what is forbidden and what is permitted, which are entrusted

The answer will come from understanding the value of Torah as a whole. Every Jew must learn all of its laws,

even those he will never use in practice, such as the rules for deciding what is forbidden or permitted.

likuteitorah.com/likkutei-torah/acharei/2/ 9
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only to those who issue rulings, and such as the civil laws between a man and his fellow, which are
entrusted only to judges. Even so, the mitzvah is on every person, even one who does not wish to

be ajudge or one who issues rulings in Israel.

Likewise civil law is entrusted to judges, yet every Jew is commanded to study it, even one who never intends
to judge or rule. This shows that Torah study has a value of its own beyond guiding practice.

SECTION 3 - 15-8

Torah as G-d’s garment
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2. The point is this. It is written, “And these words ... shall be, etc.,” “And you shall speak of them

when you sit in your house, etc.”

Section 2 begins the answer with the verses of the Shema: “these words” are to be on your heart, and you
shall speak of them at home and on the way.
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For seemingly the meaning of “these words” is those said in the Shema, to which it refers; yet in
truth the mitzvah of reciting the Shema is only in the morning and the evening, and not all day. So
how is it said, “And you shall speak of them when you sit in your house and when you walk, etc.”?

If “these words” means the Shema itself, there is a problem. The mitzvah to recite the Shema applies only

morning and evening, yet the verse speaks of all times.
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For this implies all day and all night, constantly, never to be silent, whether when you sit in your

house or when you walk on the way, etc.

The verse’s language, sitting at home and walking on the way, suggests speaking of them constantly, day and
night. The phrase echoes Isaiah’s watchmen, who are never silent all day and all night.

likuteitorah.com/likkutei-torah/acharei/2/ 10
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Rather, “And you shall speak of them” is written of words of Torah. If so, we need to understand
what “these words” are, since it implies that it refers to the words said above, “One” and “You shall

love,” etc.

The Gemara settles that “you shall speak of them” refers to words of Torah, studied at all times. But then
“these words” still seems to point back to the verses just before it, “One” and “You shall love,” so the question
is how Torah study relates to them.
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(And see on the matter of “upon your heart” in the Midrash Rabbah on Koheles, on the verse “All
the rivers flow into the sea,” and on the verse “I spoke with my heart.”)

This parenthetical refers the reader to the Midrash Rabbah on Koheles, which discusses the meaning of

“upon your heart.”
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But the meaning of the word “One” is known: that He alone is in the heavens and the earth and the
four directions of the world, just as He was alone before the creation of the world.

“One” in the Shema means that G-d is alone in all of creation, above, below and in every direction, exactly as

He was before anything was created. Creation adds nothing to Him and changes nothing.
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As it is written, “I, G-d, have not changed,” because everything before Him is considered as truly
nothing, and the worlds take up no room at all, except in [the level of] “Blessed be the Name of the
glory of His kingdom forever and ever.” “Your kingship is a kingship over all worlds”: from the lev-
el of His Malchus came the creation of the worlds, from nothing to something,
“I, G-d, have not changed” because before Him the worlds are nothing at all. They have place and existence
only from the level of His Malchus, His kingship, to which the phrase “Blessed be the Name of the glory of

His kingdom” and the verse “Your kingship is a kingship over all worlds” refer; from Malchus the worlds
come into being from nothing.

likuteitorah.com/likkutei-torah/acharei/2/ 11



LIKKUTEI TORAH - PARSHAS ACHAREI - MAAMAR 2 591 DONR LY DD"?S? 995° 17117 0%1°2 °J...

1M19%7 °M23 I7RWNA RPIT 1780 11207 20Wn K2 1P K217 RAT 79910 00090 o1 7°0° IR0
0°13NNN2 NAWA MY NIV NI

as in the saying, “Unique One, Life of the worlds, King.” For [the statement] that everything before
Him is considered as nothing means before Him specifically; whereas on the level of His Malchus,

this is the Shechinah (Divine Presence) of His strength, which dwells in the lower realms,

The phrase from the morning prayers, “Unique One, Life of the worlds, King,” holds both sides. “Everything
is nothing” is true “before Him,” in His own essence, while on the level of His kingship He is the Shechinah
dwelling in the lower worlds.
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and this is through myriads upon myriads of contractions, so that the glory of His kingship, may
He be blessed, be revealed. (And see what is written on this on [the verse] “The Song of Songs,” and
on “Go forth and see”: “He did not cease to cherish her,” etc.) Therefore, “You shall love Havayah

your G-d,” truly,

For His kingship to be revealed in the worlds, the light passes through countless contractions. From this the
Alter Rebbe turns to “You shall love Havayah your G-d”: the love asked for is that Havayah, who is beyond
the worlds, should truly be “your” G-d.
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that is, that there be love and the yearning of the heart to be nullified to Him, may He be blessed,
truly, so that his soul be included and nullified in its very existence in the Infinite Light (Or Ein

Sof), blessed be He, itself, for everything before Him is considered as truly nothing.

This love is the yearning to be nullified before G-d entirely, so that the soul is absorbed into the Infinite
Light. Such love follows from knowing that before Him everything is truly nothing.
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And this is “One” [followed by] “You shall love”: from the level of “One” there is drawn [the power]

for love and the yearning of the heart to be in a person’s soul, so that Havayah truly be “your G-d.”

This is why “You shall love” follows “One”: awareness of G-d’s oneness gives rise in the soul to the love and
yearning to be absorbed in Him. Through it Havayah becomes truly “your G-d.”

likuteitorah.com/likkutei-torah/acharei/2/ 12
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And this is through occupying oneself with Torah, as it is written, “He wraps Himself in light as in a
garment”: the light of the Torah wraps the Holy One, blessed be He, like a garment, for the Infinite
Light, blessed be He, itself is clothed in the Torah.

This love is reached through Torah study. The verse says G-d wraps Himself in light as in a garment: the
Torah is that garment, and the Infinite Light itself is clothed in it.
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(And see what is written on this in the discourse beginning “They shall make for themselves

tzitzis.” And see further on this in Parshas Toldos, 142b; Terumah, 164; in Parshas Pinchas, 245b.)

This parenthetical refers to the discourse on tzitzis and to passages in the Zohar on Toldos, Terumah and
Pinchas that discuss the same theme.
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And of this it is said, “His garment is white as snow.” For snow first comes into being from water
that has congealed and become snow, and afterward, when it thaws and melts, it returns to water.
So too, the garment of the Torah comes into being from the level of water, which is the level of
Supreme Chochmah: “He is wise, but not with a knowable wisdom.”

Daniel’s vision describes G-d’s garment as white as snow. Snow is water that has frozen and returns to water

when it melts; so the Torah, the “garment,” comes from “water,” Supreme Chochmah, a wisdom beyond any
wisdom that can be known.
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And from this there is also drawn, into the Torah in the physical [form] that is before us, a revela-
tion of the level of His wisdom and will, may He be blessed. And this is “wisdom at the beginning
and wisdom at the end.”

That Supreme wisdom is drawn down even into the Torah as we have it, in physical form, so that G-d’s wis-

dom and will are revealed in it. The phrase “wisdom at the beginning and wisdom at the end” expresses that
the same Chochmah is present at the source and at the lowest point.

likuteitorah.com/likkutei-torah/acharei/2/ 13
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Now it is written, “The hair of His head is like clean wool”: these are the drawings-down of all the
particular laws in the Torah, as it is written, “His locks are curled,” etc.:
The same verse in Daniel says the hair of His head is like clean wool. The “hair” stands for the many particu-

lar laws of the Torah, as the Sages read “His locks are curled” (taltalim) as “mounds upon mounds” (tilei

tilim) of laws.
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mounds upon mounds of laws, which are drawings-down from the level of hairs alone, which are
the level of a radiance that is contracted and diminished, a tiny trickle, through many and various
contractions. As it is written, “Your wonders and Your thoughts toward us: there is no

Hair grows from the head but carries very little of its life; so the detailed laws are a tiny, highly contracted

glimmer of the Divine. The verse from Psalms is brought to show how many contractions stand between G-d
and us.
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comparison to You; should I tell and speak of them, they are too many to be counted.” That is, for
there to be a drawing-down of “Your wonders and Your thoughts toward us” in the study of the
Torah that is before us, which is clothed in physicality, the contractions “are too many to be count-
ed”: myriads upon myriads of levels, beyond number.

The verse says G-d’s wonders and thoughts reach us, though they are beyond comparison with Him and “too

many to count.” The Alter Rebbe reads “too many to count” as the countless contractions needed for His wis-
dom to be clothed in the physical Torah we study.
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(And see what is written on this on [the verse] “And it came to pass at the end.”) For there is no
comparison to Him, may He be blessed, at all; as the meaning of “comparison” in number is
known: even one relative to thousands of thousands and myriads is called comparable,

The parenthetical sends the reader to the discourse on “And it came to pass at the end” in Torah Ohr. “There

is no comparison to You” is precise: even one compared with millions is still “comparable,” since both are
numbers.

likuteitorah.com/likkutei-torah/acharei/2/ 14
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since they are of one kind, for all falls under the category of number; whereas with regard to the
Infinite Light (Or Ein Sof), blessed be He, which is as its name, having no end, etc., comparison

does not apply at all.

Things of the same kind can always be compared, however different in size. But the Infinite Light has, as its
name says, no end, so no finite thing stands in any proportion to it.

19929121 027197 110 RPW MAywn 707991 500 19070 o *qnmiani 150%0 2°n3 11m
13 °5°12 D T 1191 YRwT 7Y *°190%0 OR1 T1137 1970 KD DUIRND

Now it is written, “Salseleha, and she will exalt you.” The meaning of salseleha is to curl and sepa-
rate the hairs, so that they are not mixed and tangled, as our Sages, of blessed memory, said: “The
Rabbis did not know what salseleha means until they heard,” etc., “one who was turning over his
hair,” etc.

Proverbs says of the Torah, “Salseleha, and she will exalt you.” The Sages did not know what salseleha meant

until they heard a maid tell a man who was turning his hair over and over, “How long will you curl (mesalsel)

your hair?”
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For curling is done to hairs, to separate them so that one strand is not mixed with its fellow. So too
one must separate all the laws in the Gemara, so that there is no mixing and confusion between

one law and another.

Curling hair separates the strands so they do not tangle. In the same way, one must keep each law of the
Gemara distinct, so that laws do not become confused with one another.
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As we find in several places in the Talmud, where they say, “And they raised a contradiction,” etc.,
and it answers, “It is no difficulty: this is Rabbi Meir,” etc.: they clarify and make clear each law by
itself, so that another law does not contradict it and confuse it.

This is what the Talmud does when it raises a contradiction between two teachings and answers, “this is

Rabbi Meir’s view and that is another’s.” Each law is clarified on its own terms so that no other law contra-
dicts it.
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Now of this level of curling it is written, “and she will exalt you”: through this a person’s soul is
raised up to the level of “The hair of His head is like clean wool,” and this is the source of the
Torah. For the Torah is

“And she will exalt you”: clarifying the laws raises the soul to “the hair of His head,” the source of the Torah.
The Torah itself is the level of a garment.
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only the level of a garment, “He wraps Himself in light as in a garment,” whereas this exaltation is
above the level of a garment, for it touches the very essence of the Infinite Light (Or Ein Sof),
blessed be He, itself. (And see what is written elsewhere on [the verse] “He gives snow like wool,” on
the matter of “His garment is like snow” and “the hair of His head,” etc.)

The Torah as we study it is G-d’s “garment,” but its source, the “hair,” is attached to the head itself, above the
garment. So this elevation touches the essence of the Infinite Light; the parenthetical points to a discourse
on “He gives snow like wool” that discusses both images.

SECTION 4 - 19-13

The joy of Torah and G-d’s word in the mouth
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3. And when a person understands and contemplates in his soul how, through the curling of the
laws of the Torah, his soul will be exalted to rise to the Infinite Light (Or Ein Sof), blessed be He, it-
self, then of itself he will exult and rejoice in the joy of G-d, that is,

Section 3 draws the practical conclusion. When a person reflects that clarifying the laws raises his soul to
the Infinite Light itself, joy follows naturally, the joy of G-d Himself.
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the Infinite Light, blessed be He, the Source of life, the Source of delights, more than an abundance
of all things, even more than the life of the World to Come, the lower and the upper Gan Eden, for
that is only a radiance, etc. And even concerning this radiance they said about Acher, “Better that

he be judged,” etc.

This joy surpasses every other pleasure, even Gan Eden, which is only a radiance (ziv) of G-d. The Gemara
says that Acher was better off being judged and then entering the World to Come, so even this radiance is

precious.
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And all the more so, a fortiori, he will place his life in his hand, so that all his salvation and all his
desire be in occupying himself with Torah, to delight in G-d Himself, who is the Source of life and
the Source of delights.

If even the radiance of Gan Eden is so precious, then all the more should a person give himself over entirely
to Torah study, where he delights in G-d Himself. G-d is the Source of all life and all delight, not merely a re-
flection of it.
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And though this delight is not seen and revealed openly, that is because the power of that delight is

so great that the worlds cannot bear it,

One might object that this delight is not felt. The Alter Rebbe answers that it is hidden precisely because it is
too great: the worlds could not bear it if it were revealed.
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and therefore it does not come to be revealed in the comprehension of created beings. On the con-

trary, all the more so, a fortiori, the joy in G-d is greater in his soul’s contemplation

So the delight cannot be grasped by created beings. Far from lessening the joy, this makes it greater, when a
person reflects on it.
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that there surely rests upon him the revelation of the Supreme Delight, blessed be He, which is not
grasped or taken in by any comprehension, and “no thought can grasp Him.” And so too in occu-

pying oneself with Torah, which is the level of “His garment is white as snow”:

A person who contemplates this knows that the Supreme Delight surely rests upon him, even though no
mind can grasp it, since “no thought can grasp Him.” The Alter Rebbe then turns to Torah study as “His

garment.”
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it is known that a person’s thought and speech are the level of garments: thought is the inner gar-
ment, and speech the middle garment. If so, when a person’s soul is clothed in the thought and

speech of the Torah,

Thought and speech are a person’s garments: through them the soul expresses itself, thought being the
more inward and speech the outer. When one thinks and speaks words of Torah, the soul is clothed in them.

TV M T AN WRR T N3P PR WHK 91100 APND Pwiab 17apn D wiaba nwatnn RO
STAR D99V 0°0ONHY 001w Dwn

it is clothed in the very garment of the Holy One, blessed be He, “His garment is white as snow,”
and there is no closeness to G-d greater than this, like, by way of analogy, two who are covered by

one tallis.

Since the Torah is G-d’s own garment, the one who studies is clothed in the same garment as G-d. This is the
closest possible closeness, like two people wrapped in one tallis.
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(And see what is written at the end of the discourse beginning “And if a woman vows.”) And with
this will be understood why in the second paragraph of the Shema we say, “And I will give the rain

of your land,” etc., “And I will give grass in your field,” etc.,

This also explains the second paragraph of the Shema, where Moshe says “I will give rain” and “I will give

grass” in the first person, as though he were the one giving.
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as though he were speaking for himself, whereas in truth the Holy One, blessed be He, is the One
who gives. And Moshe our teacher, peace be upon him, said this because the Shechinah speaks

from within Moshe’s throat.

Really it is G-d who gives the rain; Moshe could say “I” because the Shechinah spoke from his throat. His
own selfwas so nullified that G-d’s words came through him.
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This is the saying of the Shechinah in his throat, which says “And I will give.” But that we too say
“And I will give” is seemingly not understood. Rather, this is through first saying, “to love G-d your
G-d and to serve Him with all your heart and with all your soul.”

The Shechinah in Moshe’s throat could say “I will give,” but how can we say it when we recite the Shema?

The answer is that we first say the verse “to love G-d your G-d and to serve Him with all your heart and with
all your soul.”
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And this is self-sacrifice (mesirus nefesh): not in order not to deny G-d Himself, but rather the nul-
lification of the yesh (the sense of self) and of the haughtiness of spirit that is in a person, of which
our Sages, of blessed memory, said, “Whoever has haughtiness of spirit deserves to be cut down
like an asherah”

“With all your soul” means self-sacrifice, but not only the readiness to die rather than deny G-d. It means

giving up one’s sense of self and arrogance, which the Sages condemn so sharply that they compare the ar-
rogant person to an asherah, a tree worshipped as an idol, that must be cut down.
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(in Sotah, folio 5, side a), for he is truly in the state of an asherah, making himself into an entity

(yesh) and a thing separate from His unity, may He be blessed.

The arrogant person is truly like an idol, because he makes himself into a separate entity apart from G-d’s
unity. That is the essence of idolatry: treating something as existing on its own.
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One must be in a state of self-nullification (bittul) and self-sacrifice to G-d, as is known from the
saying “We acknowledge You”: the acknowledgment is to Him, may He be blessed, that everything

before Him is considered as nothing, and whatever is lower down is even more as nothing, and not

One must instead nullify oneself to G-d, as the Modim prayer expresses: acknowledging that before Him
everything is as nothing. The lower a thing is, the more it is nothing before Him.
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as it appears from our perspective, that creation is something from nothing, and the physicality of

the world appears to our eyes as an entity and a separate thing, etc., as is explained elsewhere.

This is the opposite of how things look to us, where the physical world seems solid and independent. The
truth is that before G-d it is nothing.
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And through this self-nullification, the unity of the Infinite Light (Or Ein Sof), blessed be He, itself
is drawn down and revealed in his soul, and he can say “And I will give,” for the Infinite Light,
blessed be He, that is revealed

When a person nullifies himself, the unity of the Infinite Light is revealed in his soul. Then he too can say “I

will give,” because it is the Infinite Light within him that speaks.

927w 729792 "NnRw WK 21371 1°I¥0 K1Y L,WTP 523 1INNKRY D2 K72 WA 12 9271 KIT KIT 12
SR R wnRnn

in him is itself what speaks in him, as is explained elsewhere, in Parshas Va’eschanan regarding
the Shema. And this is like the matter of “And My words which I have placed in your mouth”: the

word of G-d itself is in his mouth.

The Alter Rebbe refers to a discussion of the Shema in Parshas Va’eschanan. Isaiah’s “My words which I have

placed in your mouth” means that G-d’s own word is in the person’s mouth.
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And along these lines you will find in the saying of our Sages, of blessed memory, “These and these
are the words of the living G-d”: what Beis Shammai say and what Beis Hillel say, and likewise the

words of Abaye and Rava, are not truly their own words,

The same is true of Torah study. When the Sages say of the opposing views of Beis Shammai and Beis Hillel
that “these and these are the words of the living G-d,” they mean that these are not merely human opinions.
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but the word of G-d that is in their mouths. And as the Maggid said to the Beis Yosef, “I am the
Mishnah that speaks in your mouth.” And this is the matter of Torah. But the mitzvos consist

specifically in keeping the command of the King.

The words of the Sages are G-d’s word in their mouths, as the heavenly Maggid told Rabbi Yosef Karo, author
of the Beis Yosef: “I am the Mishnah that speaks in your mouth.” This is the nature of Torah; the mitzvos, by
contrast, are the fulfilment of the King’s command.
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Now from the level of His Malchus, may He be blessed, comes the life-force of all the worlds, which
are bounded in space and in time: “Your kingship is a kingship over all worlds, and Your dominion
is in every generation.” “All worlds” is the dimension of space; “every generation” is the dimen-
sion of time. And the dimension of space and time applies

All the worlds, limited by space and time, get their life from G-d’s Malchus, His kingship. The verse speaks of
“all worlds,” which is space, and “every generation,” which is time.
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only to the level of His Malchus, may He be blessed: “He is King, He was King, and He will be
King.” But to the Infinite One (Ein Sof), blessed be He, Himself, the dimension of time and space
does not apply at all. (As is explained in Sefer Shel Beinonim, Part II, chapter 7.)

Space and time belong only to the level of Malchus, as in the liturgical phrase “He is King, He was King, and

He will be King,” which speaks in terms of time. G-d’s own infinite essence is entirely beyond both, as Tanya
explains.
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Now occupying oneself with Torah is called “in Our image,” since it is on the level above time,
whereas the mitzvos, which are on the level of Malchus, are called “after Our likeness,” and the

language of time applies to them.

The Alter Rebbe reads “Let Us make man in Our image, after Our likeness” as Torah and mitzvos. Torah is
“Our image,” above time; the mitzvos, from Malchus, are “Our likeness,” bound to time.
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Therefore the keeping of the mitzvos depends on time, and the offerings depend on the time of the
Holy Temple, whereas occupying oneself with Torah does not depend on the Holy Temple, a kohen
or the priestly garments at all.

That is why mitzvos and offerings depend on time and on the Temple, while Torah study needs no Temple,
kohen or priestly garments. This begins to answer the question of how studying the laws of an offering can

count as bringing it.
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And though the Torah is the explanation of the mitzvos, nevertheless, [being] in thought and
speech, it is still on the level of spirituality, whereas the mitzvos are in the action of the body, in ac-
tual deed.

Even though Torah explains the mitzvos, it remains in thought and speech, which are spiritual. The mitzvos
are carried out by the body, in physical action.

SECTION 5 - 114-17

Holiness, kelipah and arrogance
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4. Now, “G-d has made the one opposite the other”: just as the G-dly soul is divided into ten pow-
ers, three intellectual [powers]| and seven emotive attributes (middos) of holiness, so too there are
[such] also in kelipah (the husk):

Section 4 begins with the principle that G-d made holiness and its opposite as mirror images. Just as the
G-dly soul has ten powers, three of intellect and seven of emotion, kelipah has a matching set.
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just as there is the Chochmah of holiness, opposite it there is a Chochmah of kelipah, the magi-
cians of Egypt, and likewise, “They are wise to do evil” (in Jeremiah, chapter 4), and similarly with

the other powers of the soul.

Opposite holy wisdom stands a wisdom of kelipah, such as that of Pharaoh’s magicians, or of those Jeremiah
calls “wise to do evil.” The same holds for each of the soul’s other powers.
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And this is a general rule: on the side of holiness everything is in a state of self-nullification (bittul)
to Him, may He be blessed, [as] Chochmah is koach mah, whereas the Chochmah of kelipah is a
state of yesh. As is explained on [the verse| “the lords of the high places of Arnon.”

The difference is this: in holiness everything is self-nullified before G-d, as the word Chochmabh is read as
koach mah, “the potential of ‘what?’,” the openness of one who sees himself as nothing. The wisdom of keli-
pah is yesh, a sense of self as something.
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And this is the saying of our Sages, of blessed memory, “Jews outside the Land,” etc. For the Land
of Israel is called the land of Canaan, an expression of submission (hachna’ah) and self-nullifica-
tion (see what is written at the end of the discourse beginning “And it came to pass when Pharaoch
sent”), whereas when one is in a state of haughtiness of spirit and yesh, he is

This explains the Sages’ saying about Jews outside the Land. The Land of Israel is called Canaan, from
hachna’ah, submission, so its quality is self-nullification; one who lives with arrogance and self-importance
has left that quality, wherever he is.
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“like idol worshippers in purity.” For the matter of worshippers of stars and constellations is as it is

written, “And you see the sun and the moon,” etc., “and you bow down to them,” etc.

The Sages say such Jews are “idol worshippers in purity”: not actual idolaters, but sharing idolatry’s root.
The Torah describes star-worship as seeing the sun and moon and bowing to them.
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Now it is written, “with the bounty of the crops of the sun”: the sun bestows [influence] on the crops
of the earth, and likewise all the host of heaven, which are the constellations: “There is no blade of
grass below that does not have a constellation above,” etc.

The heavenly bodies do have real influence: the sun ripens crops, and the Midrash says every blade of grass

has a constellation above that strikes it and tells it to grow.
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Only, bowing down to them is forbidden, because they regard them as an entity and a thing, as be-

ing the ones that bestow, whereas in truth their bestowing is not of themselves;

So the error of idolatry is not that the stars do nothing. It is that the worshipper treats them as independent
powers, when their influence does not come from themselves.
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rather, they are the instruments of the bestowal, in which and through which the bestowal passes.
And so too all idolatry makes itself into an entity and a thing, except that they call Him “the G-d of
gods.”

They are only channels through which G-d’s flow passes. Idolaters, as the Gemara says, still acknowledge a

supreme “G-d of gods,” but they treat the lesser powers as entities of their own.
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Whereas the side of holiness is in a state of self-nullification, [knowing] that “there is nothing else
besides Him.” If so, one who is drawn after his haughtiness of spirit, to consider himself an entity,

is like an idol worshipper in purity.

Holiness means knowing there is nothing besides G-d. So a person who treats himself as an independent

somebody is, in the root sense, like an idol worshipper, even if his practice is pure.
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That is, one who is drawn after garments of honor, to glorify himself before people. For “the wise

shall inherit honor” is written; [and| “And you shall make

The example is one who seeks robes of honor to show off before people. Proverbs says the wise inherit hon-
or, and the Torah commands that Aaron’s garments be made for honor and glory.
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holy garments for Aaron your brother, for honor and for glory”: the honor that is drawn to the level
of Chochmah, koach mabh, is in a state of self-nullification, whereas any other honor of this world,
which is yesh, is from the side of kelipah.

The honor that comes to Chochmah, koach mah, is holy because it rests on self-nullification, like the priestly
garments. Worldly honor that inflates the self is from kelipah.
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And with this will be understood what our Sages, of blessed memory, said: “This is the way of the

Torah: bread with salt,” etc., “if you do so, happy are you in this world,” etc.

The Mishnah in Avos describes the Torah’s way as a simple life of bread with salt, and promises, “happy are

you in thisworld.”
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Seemingly it is not understood what “this world” there is in this. But the point is that when he takes
to heart the submission and self-nullification to Him, may He be blessed, through which the

Supreme Delight rests upon him, as mentioned above, there is no “this world” greater than this.

What is the “this world” happiness of a life of bread and salt? It is the Supreme Delight that rests on one who
submits and nullifies himself to G-d: no pleasure of this world is greater.
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And of this they said, “Better is one hour,” etc. But when one is drawn after the pleasures of this
world, he draws the side of kelipah upon himself and clothes himself in filthy garments. And when
he takes to

This is why the Mishnah says one hour of teshuvah and good deeds in this world is better than all the life of
the World to Come. One who chases worldly pleasure instead draws kelipah onto himself, as if dressing in
filthy clothes.
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heart that the kelipos have surrounded him, he will have no pleasure from this world at all; whereas
when “you eat bread with salt,” etc., his heart will rejoice and exult, for he has no garment from the

side of kelipah or from the filthy garments.

Once he realizes that kelipos surround him, his worldly pleasures lose all taste. The person who lives simply,
with bread and salt, rejoices, since he wears no garment of kelipah.
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But one who has blemished and strayed from the way by drawing his heart after the yesh and the
haughtiness, the counsel given is to cry out to G-d in his distress, “their heart cried out”: that the
heart cry out within him, from “the inward

For one who has already fallen into arrogance, the counsel is to cry out to G-d from the depths of the heart,
as Eichah says, “their heart cried out.”
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part of man and the deep heart”: how did he not set before his eyes the Infinite Light (Or Ein Sof),
blessed be He, which encompasses all worlds (sovev kol almin), before whom darkness is as light,
and spirituality and physicality are equal? And he will be filled with shame and disgrace, as it is
said, “And we shall not be ashamed forever and ever.”

His cry is shame: how did he forget the Infinite Light that surrounds all worlds, before which darkness and

light, spiritual and physical, are the same? This shame is what the morning prayer means by asking that we
never be ashamed.
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It is like the analogy of one who walks about naked, without being aware that there are people
watching him; afterward, when he sees that people are watching him, he will be filled with shame.

The analogy: someone walking about naked, unaware he is being watched, feels no shame until he realizes
people can see him.
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So too, and even more so, one should be ashamed before the Infinite Light (Or Ein Sof), blessed be
He, which encompasses all worlds (sovev kol almin), of which it is written, “I fill the heavens and
the earth.”

So much more should a person be ashamed before the Infinite Light that fills heaven and earth and sees
everything. The sinner’s shame comes when he realizes he was never unseen.
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(And see what is written on this in the discourse beginning “A menorah of gold.”) And of this it is
said, “For no man shall see Me and live”: in his lifetime he does not see,

The parenthetical refers to the discourse “A menorah of gold.” G-d told Moshe that no man can see Him and
live, which the Sages read as: in life one does not see Him.
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but at the time of his death he sees. That is, so that he be filled with shame and disgrace on seeing
G-d standing over him and seeing his deeds, and through this he will return in complete teshuvah

before Him: “Your face, G-d, I will seek,”

At death one does see, and the purpose is that he be filled with shame at seeing G-d standing over him and

watching his deeds. That shame brings him to complete teshuvah, as in “Your face, G-d, I will seek.”
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that is, to seek the inner dimension of G-d, the revelation of the Infinite Light, blessed be He, itself,

which is to turn back face to face, as mentioned above. And [corresponding to] “As water, face to

face,” it iswritten, “And I will sprinkle pure water upon you”: the Thirteen Attributes of Mercy,
Seeking G-d’s “face” means seeking His inner dimension, the revelation of the Infinite Light itself, which is

the face-to-face turning of teshuvah. As water reflects a face, G-d responds face to face, sprinkling “pure wa-
ter,” the Thirteen Attributes of Mercy.
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which are the level of the inner dimension and are the source of the Torah; and therefore they fill
all the blemishes that he made in the Torah. As it is said, “You are He who fills all the Names, and

You are the completion of them all.” And through this, “and you shall be purified.”

The Thirteen Attributes of Mercy are the inner dimension of G-d and the source of the Torah, so they can fill

every flaw a person caused in his Torah. This is the purification of the verse, “and you shall be purified.”

SECTION 6 - 118-21

The Ten Days and Yom Kippur
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Now, for the turning back face to face, all the Ten Days of Teshuvah were instituted, corresponding
to the ten powers of the soul, so that on each day one power is rectified. On the first day the level of
Chochmabh is rectified,

The Ten Days of Teshuvah, the subject of the opening question, are for this turning face to face. Each day re-
pairs one of the soul’s ten powers, beginning with Chochmah on the first day.
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that is, [the fault] that he clothed his soul in the Chochmah of kelipah, which is the level of yesh, in
the manner of what is written, “I have seen a man wise in his own eyes; There is more hope for a

fool than for him”: [so that] he come to the level of

Repairing Chochmah means undoing the wisdom of kelipah, the person who is wise in his own eyes, of

whom Proverbs says a fool has more hope. He must come to self-nullification.
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self-nullification, koach mah. [And so on,] until on the tenth day, which is Yom Kippur, the level of
self-exaltation is rectified. And for the reason mentioned above it is called the ascent of Malchus,
which is what is written, “Yours, G-d, is the kingdom,” in a state of self-nullification.

Holy Chochmabh is koach mabh, self-nullification. On the tenth day, Yom Kippur, the last level, self-exaltation,

is repaired; this is called “the ascent of Malchus,” when the kingship is given back to G-d: “Yours, G-d, is the
kingdom.”
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Therefore on Yom Kippur eating, drinking and wearing shoes are forbidden, for all of these are the
level of clothing the yesh; and [this is] in order to be in a state of true self-nullification to Him, may
He be blessed. In the same way are all the bowings and prostrations of Yom Kippur, when they fall

on their faces: to be in a state of self-nullification.

This explains the prohibitions of Yom Kippur: eating, drinking and wearing shoes all “clothe” and support
the sense of self, so we refrain from them to be fully nullified. The bowings and prostrations of the day ex-

press the same self-nullification.
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Now there are two kinds of haughtiness of spirit. [One is] on the outer level (chitzoniyus): he knows
within himself his lowly worth, and nevertheless regards himself as an entity and a thing in the
eyes of people. And there is [one] on the inner level (pnimiyus), which is the very essence of haugh-
tiness: his way is right in his own eyes, and he is truly important in his own eyes as well.

There are two kinds of arrogance. The outer kind knows it is lowly but wants others to think it important; the

inner kind is arrogance itself, where a person truly believes he is right and important even in his own eyes.
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Now of the first kind it is said, “For on this day He shall atone for you (aleichem), to purify you”:

aleichem, “upon you,” precisely, that is, what is upon you, on the outside.

Now the opening question about the verse’s double wording is answered. “He shall atone for you” uses ale-
ichem, literally “upon you,” which refers to the outer arrogance, the kind that sits on a person like a gar-
ment for others to see.
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And of the second kind it says, “from all your sins,” that is, your inner sin: “before G-d you shall be
purified.” The meaning of “before G-d” is: prior to the level of Havayah.

“From all your sins” refers to the inner arrogance, which is part of the person himself. Its purification is “be-
fore G-d,” read as “prior to” the level of Havayah, a level even higher than the Name.
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For the Torah is the Names of the Holy One, blessed be He; the yud is Chochmah, [and] “the Torah
comes forth from Chochmah.” But through teshuvah from the depth of the heart, “From the depths
I call You, G-d,” which draws down the level of Havayah.

Torah reaches only up to the Divine Names, since it comes from Chochmah, the yud of Havayah. Teshuvah
from the depths of the heart, “from the depths I call You,” reaches higher and draws down the level of
Havayah from beyond it.
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And then “you shall be purified” from the side of kelipah, so that there be no concealment and hid-
ing of the Infinite Light (Or Ein Sof), blessed be He, which encompasses all worlds (sovev kol
almin). And this is why the second Tablets were given on Yom Kippur: the revelation of “I am G-d
your G-d,”

After this teshuvah a person is purified of kelipah, so nothing hides the encompassing Infinite Light from

him. This is why the second Tablets were given on Yom Kippur, revealing “I am G-d your G-d.”
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the very “I.” And through this, “You shall have no other gods before My face”: that is, this is a

promise that no other gods will conceal and hide the level of the inner dimension, for “your iniqui-

ties separate,” etc.

“I” (Anochi) means G-d’s very self. “You shall have no other gods before My face” is read as a promise that

no “other gods” will hide G-d’s inner face, since, as Isaiah says, it is sins that separate us from Him.
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But on Yom Kippur it is in concealment, for the second Tablets were given privately; the revelation
is on Simchas Torah, the rejoicing of the Torah, that is, the revelation of the source of the Torah,
and this is the revelation of the Supreme Delight, blessed be He.

On Yom Kippur this revelation is still hidden, as the second Tablets were given quietly. It comes into the
open on Simchas Torah, the joy of the Torah, which reveals the Torah’s source, the Supreme Delight.

IN ONE’'S AVODAH

A person should not keep the mitzvos coldly, with his back to G-d, but turn his face to Him with his inner-
most will. He should study Torah, including its detailed laws, knowing that this clothes his soul in G-d’s own
garment and raises it to the Infinite Light, and rejoice in it more than in any reward. He should root out ar-
rogance, outer and inner, through self-nullification, and when he has fallen, cry out from the depths of his
heart in shame before G-d who sees everything; this is the work of the Ten Days of Teshuvah and of Yom

Kippur.

QUESTIONS FOR DISCUSSION

1. How does the analogy of two people standing back to back answer the question of how one can be far from
G-d, who fills heaven and earth?

2. Why does the maamar call the study of the Torah’s detailed laws “the hair of His head,” and why does clar-

ifying them lift the soul above the Torah as G-d’s garment?

3. In what sense is a haughty person “like an idol worshipper in purity,” according to the comparison with

the worship of the stars?
4. How do the two kinds of arrogance explain the two expressions of purification in the verse?

5. Why can teshuvah from the depths of the heart reach higher than Torah study, and how does this relate to
the second Tablets and Simchas Torah?
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The verse on Yom Kippur in the Torah’s account of the
day’s service. The maamar reads its two expressions of
purification as two different levels of cleansing.
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For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
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G-d declares that He fills heaven and earth. The Alter
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crossing a physical distance.
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Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith
the L-RD.
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G-d’s answer to Moshe’s request to see His glory. The Alter
Rebbe takes it as proof that there is a “face” and a “back”
Above.
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And I will take away My hand, and thou shalt see My back;

but My face shall not be seen.’
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From the Priestly Blessing. Here it means blessing given

from the inner dimension of G-d’s will, with a shining
face.
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The L-RD make His face to shine upon thee, and be gracious
unto thee;
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G-d says He loved Jacob (and, as the verse goes on, hated
Esau). It shows giving from the inner will to the one He
loves.
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I have loved you, saith the L-RD. Yet ye say: ‘Wherein hast

Thou loved us?’ Was not Esau Jacob’s brother? Saith the

L-RD; Yet I loved Jacob;
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G-d’s vow to blot out the memory of Amalek. It is the ex-
ample of one He opposes, who still receives life, but only
from the “back.”
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And the L-RD said unto Moses: ‘Write this for a memorial in

the book, and rehearse it in the ears of Joshua: for I will ut-

terly blot out the remembrance of Amalek from under

heaven.’
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Tanya explains that the kelipos are called “other gods” be-
cause their life comes from the “back” of holiness, like
someone who gives a thing to his enemy unwillingly,
throwing it over his shoulder with his face turned away.
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>3 071 O M2 YR WX IPRRT 1¥2M 11377 nweien nen Ay
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X3 M SRMK RO 1770IKT DOp>TE? 210 Y 11 ,0YYT
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Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

.2”28 R°1N IR7

The verse speaks of serving G-d with joy and gladness of
heart. Here its words describe how G-d gives to the
tzaddik.

Deuteronomy 28:471":1”5 0°127

195 391 227 ;v AR PR NTNR NT2YRY WK Nan
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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12

A9y ¥9X 13D %5
G-d’s complaint that Israel turned to Him their back and

not their face. The Alter Rebbe reads it as service without
inner will.

Jeremiah 2:2715:2 7707

D30 K71 779 2K 2972 UATY? AX 13K71 AAK " YY? 0K
P TP 1IMRC ANYY YN

Who say to a stock: ‘Thou art my father’, and to a stone:

‘Thou hast brought us forth’, for they have turned their back

unto Me, and not their face; but in the time of their trouble

they will say: ‘Arise, and save us.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

12,2707

Isaiah’s description of a people whose awe of G-d is a
learned human habit. Here it describes mitzvos kept cold-
ly, out of routine.

Isaiah 29:1327:v73 171°yw”

PH7 9291 11722 YHDW 1D I DT WA D 1Y7 23R pRM
ST DOWIN N3N "IN DOKY TN 3

And the L-rd said: Forasmuch as this people draw near, and

with their mouth and with their lips do honour Me, But have

removed their heart far from Me, And their fear of Me is a

commandment of men learned by rote;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

©5 2171 22% 290 nnnRw2

The verse speaks of serving G-d with joy and gladness of
heart. Here it describes the inner joy of one who has done
teshuvah.
Deuteronomy 28:471"1:1”2 0”127
:95 291 227 M0 AR PR NTNR NT2YRY WK Nan
because thou didst not serve the L-RD thy G-d with joyful-

ness, and with gladness of heart, by reason of the abundance
of all things;
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13

14

15

16

17

591 INR LR 0379y 7937 1T 01°2 7.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,15 0727

XS 1AW 27y

The maamar “Shuvah Yisrael” asks how one can speak of
returning to G-d who fills heaven and earth, and answers
with the same analogy of two people standing close to
each other.
KEHOT'S NOTE
{7 A) Al 1 A Sy 7°01 10PN Y 2-KRAP°1 N7MIRDY .2 10 WU ﬂ”h?‘?
21927 0°192 071D 1ay2 [1° 1272 n"wb] 2”0 MR IR IR 1772
oW "8 [1 ,n RN n"wa 275 QWY XD WIN° D°N0 D 1772 v
9 R¥N ﬂ”w‘?] A7 SIWi WINT R¥N °D 7772°¥1 ,¥70N0 7Y 2728 nnn
W7y "WpaR 1 7712 NX 219 1Wpa Paya [a

11%1D S W

The verse says the upright behold His face. The parenthet-
ical uses it for the inner “face” that G-d reveals in re-
sponse to teshuvah.
Psalms 11:71:8” 0°2°1n
:31°19 M W7 2R DIPTSR PUTETD
For the L-RD is righteous, He loveth righteousness; the up-
right shall behold His face.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,80 0%9nn

D12 yRwn °3 1710

That discourse contrasts awe, the “outer keys,” with
Torah, the “inner keys” that open the revelation of the in-
ner dimension of the Infinite Light itself.
KEHOT'S NOTE
.2,75 IR N™MpY

YR TP XY TIntn 1T

The Sages concluded that study is greater because it leads
to action. The Alter Rebbe infers that action is the main
thing.
Kiddushin 40b:8-90-"11:2"n Pen1p
TPRWI L7I92 MIA1 N°2 N°PY2 1P:I0m 01PN 13DTY 21 0 12
11970 21 My 79973 npyn X 973 Tmbn :opip2 W nPRY
0919 1y1 2973 TINPR MR RPY 237 My 9T Awyn R
01 °27 X010 .yn TR XA Tntnav PiT3 Tntn onR)
NiNyn? NimnY MY 0°yIR 1707 0TRY TInPR 93T niN
220 ¥ NP7, NNRY 0w DUYRY ,y2X) 0Ownn
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE
2, R

POV NI WYY Poan

The Alter Rebbe’s laws of Torah study, where he discusses
study that leads to action.
KEHOT'S NOTE
B2y U”IN 1”AD LT T IIRD 07N SN R
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The Midrash brings the same saying of Rabbi Yochanan. It
underlines that the purpose of study is to act.

Vayikra Rabbah 357”5 7127 x1p™
KEHOT’'S NOTE

.[DRY ©7wa] 3 w1 77T (A7) N7 1999 LA LD NIDNA b
L ,750 9797 M102 KaN DWY .1 0 ApY RMINAN .27 XD Naw w1
NNTPA PN DCAPEAA [RN]PR 2w P (270 K”D) MIDT2 W

L[5] .m0 7 amm” PR 1y 0 By

19 Wy Now TR

Rabbi Yochanan says that one who learns not in order to
do would be better off had his afterbirth been turned over
on his face, so that he was never born. It stresses that
study must lead to action.

Jerusalem Talmud Shabbat 1:2°2:% naw *n5w17° 7m0

20 ok AR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[2] .X”MD X”D 1IRD

21 12 1W° X7 09301 5
Kehot’s note points to Proverbs 8:1 for these words.
Proverbs 8:1°x:’11 *own
7P 1NA A12M KpN TRnTRPn
Doth not wisdom call, And understanding put forth her
voice?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

R )

22 12 1W° NP ooxan P

The Jerusalem Talmud expounds this verse to teach that
all the mitzvos are not equal to one word of Torah. The
Alter Rebbe cites it to show the superiority of Torah study.

Jerusalem Talmud Peah 1: TR’k 118D *now17> Tinon

23 12 1W° NP ooxen P

Wisdom’s praise: “all things desired” cannot compare to
her. The Sages read “all” as including even the mitzvos.

Proverbs 8:11x7>:’11 "own

2N x> D’KE)T_‘!"?;} 0°3°38m 130 "2iv™3
For wisdom is better than rubies, And all things desirable
are not to be compared unto her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

24 2 1w XD RN b
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
AV L, aw
25 QoW DM NP1 7P%EA 12 1w RY TU80n B

The Gemara sets the two verses against each other and re-
solves them: a mitzvah others can do should not interrupt

likuteitorah.com/likkutei-torah/acharei/2/
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Torah study, but one only you can do should.
Moed Katan 9b:2-31-2:2°0 10p 7911
X2 3301 921 D390 KT TR N3 N7 YA KR "N 1T
¥R 17 K 0°300 927 :2°N27 A2 MW 0OY X007 — Y2 NYY
Dy ANiwY? WHRY MEN3 XD 172 N KD DIMY °¥00 19°DRT —
070K °T7 2y ANYLYY? TWOK RY NI XD 0K °T)

William Davidson, Vocalized Aramaic (CC-BY-NC)

26 | The parallel verse says “the things you desire” cannot
compare. The Sages infer that the mitzvos, “things desired
by Heaven,” are excluded.

Proverbs 3:157°0:3 "own

MIMY? KD PID07P2) DI Ko7 TR
She is more precious than rubies; And all the things thou
canst desire are not to be compared unto her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

27 TOPYN 92T 1712

There the Alter Rebbe explains that the Infinite Light is
clothed in the Torah, G-d’s wisdom, so that it should be re-
vealed below in physical things, and that “And G-d
spoke... saying: I am” means that His very essence be-
comes “your G-d.”
KEHOT'S NOTE
7,00 9273 NPk

28 191y NN PO B
The Gemara teaches that one who studies the laws of an
offering is as if he had brought it. The Alter Rebbe asks
how this is possible without a Temple, altar or kohen.

Menachot 110a:13-1477°-3">:X >*p Nmn
DR NRLAT N9IN DKRT (7° ,1 RIP™Y) 2°NDT SR2 phx® 527 IR
P0IYT 931 NRBA 277P7 19°KD NRLM N71N2 POIY 92 OWRA NN
LK RIPM) 172 NP MR PaNM :0WR 2°7p0 19°RD OWR N7IN3
MIN2Y M3 17 AwR (2,8 XIPN) MY N2 Mt 101 R (0
©LIYART TARY 137997 TR 97 9P Mot 101 awR (2,2 RIpN)

:0°NWY 125 1197w 125
Wikisource Talmud Bavli (CC-BY-SA)
Numbers 13:1°R:27° 71272

SR TYNOR N 927

And the L-RD spoke unto Moses, saying:

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

aRIND LAYAM2 K LI NPM D LR LI 9273 PR IRTY LK p M
.413°y M-wpoa

29 1RTPAW AYWwa 7772

That maamar discusses Chochmah as the beginning of
revelation and the Supreme Will above it, before which
even Supreme Wisdom counts as mere action.
KEHOT'S NOTE
99K R L3° 9272 npY
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PARAGRAPH 5
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33

02 NN .. TERT RUAT
The verse of the Shema: “these words” shall be upon your
heart. The Alter Rebbe asks what “these words” refers to.
Deuteronomy 6:6:"1 0°727
7227729 O 7139 2238 WX TPRT 03T T
And these words, which I command thee this day, shall be
upon thy heart;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'’S NOTE
REWF- LR

9N°22 9Naw2 22 N9

The command to speak of them at home and on the way.
Since it implies all times, it refers to Torah study.

Deuteronomy 6:7°1:1 0°727

YN T3 NP A°I2 ANW2 03 MM TP 0wy

AP

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YN XY TR0 PR Doy avn s

Isaiah’s watchmen who are never silent all day and all
night. Its words describe the constant study the verse
implies.
Isaiah 62:6"1:270 171°yw°
X2 Tnn nPYhn P21 oiaTvD 0w CnTRan oPY TnminThy
1027 onT79R *NTNR 0730 W

I have set watchmen Upon thy walls, O Jerusalem, They
shall never hold their peace Day nor night: ‘Ye that are the
L-RD’S remembrancers, Take ye no rest,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,20 YW Ry

2°02 0”202 NN

The Gemara states that “you shall speak of them” is writ-
ten of words of Torah. The Alter Rebbe builds on it.

Berakhot 21a:8-9°v-"m:X X”> N1572
1730 57272 RN AR Py TnR IRIP1 72023 010 27 2°0n
PR KDY 710107 K7 7720 17K) 1292 27an R PY2 man .o
7307 TN 1KY TIIND 713% 0T 7
Rab Joseph quoted in objection : "When thou liest down and
when thou risest up" (Deut. vi. 7)! Abbai answered him: That
is written with reference to words of Torah. We have a teach-
ing in our Mishnah : A Ba'al Keri meditates upon [the word-
ing of the Shema'] in his heart and says neither the benedic-
tion before nor after. At his meal, he says the Grace after [in
his heart] but not the Grace before.
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

N ,R2 M572

277 NI 172 NI AN
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.R”0D ™R YWY .2 ,2° QW R9

onowa
Kehot’s note points to Pesachim 56a for these words.

Pesachim 56ax 1”1 0°non
KEHOT'S NOTE
X ,11D0°108

$75 mabn mobn

G-d’s kingship is over all worlds. It shows that the worlds
come from the level of His Malchus.
Psalms 145:133:7”1np 0°2°1n
171 1377202 ANPWHM 0ONPY23 NSYR Amdn
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
., np oonn

Ton QoY om T
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
SNRY N2 0092

QOWH PY 7Y
That maamar on “The Song of Songs” explains that the
Holy One, blessed be He, is called the groom and Israel the
bride, and that this refers to the drawing down of the
Infinite Light to be clothed in the Torah.
KEHOT'S NOTE
S9ORY 10V R-WPIW NPMIR KD L7POKY R LR WU n7pRD nanon TR

SIPIW N °1 AN

G-d says He has not changed. Here it means that creation
made no change in Him, since before Him everything is
nothing.

Malachi 3:61:3 °3x7n
;00793 X2 2py7 32 DX 1P XY 173N 72
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 99RD7

N1 DR NaANY

The command to love G-d. The Alter Rebbe reads it as the
love to be absorbed in Havayah so that He is truly “your
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G-d.”
Deuteronomy 6:5°77:"1 %727
SATNR™P21 TWDI 233 72377223 TR M NK DT

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,10727

2DwN whn K9 PRp K197

The Zohar’s teaching that everything before Him is con-
sidered as nothing. It is the basis for the meaning of
“One.”

Zohar I, 11b2 ,X° X”m
KEHOT'S NOTE
.2 L,RY R ARY

bW TN LY

G-d wraps Himself in light as in a garment. The Alter
Rebbe applies it to the Torah as G-d’s garment.
Psalms 104:2°2:77p 0°%°11n
1Y°770 DY ol m;?fgz; pihahic))
Who coverest Thyself with light as with a garment, who
stretchest out the heavens like a curtain;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
.2,7p 0°%nn

nvx o Wy 17Ta

The note identifies the discourse “They shall make for
themselves tzitzis” as the one printed in the Siddur’s sec-
tion on tzitzis, where the Torah as G-d’s garment is
discussed.
KEHOT'S NOTE
.'|1?’N1 7,4 N°XORT YW 70

70PN 2 27np MTYIN Ba

The Tzemach Tzedek’s commentary on Psalms discusses
“He wraps Himself in light as in a garment.” The note also
remarks that it is worth asking why the text points specifi-
cally to these Zohar passages.
KEHOT'S NOTE
RPIT 172 0% 1799 WA 8w Y DAY IR 971°2 7K .2 ,7m0 omin pa
R hyiv)

T99°m Aons WA

In Daniel’s vision, G-d’s garment is white as snow. The
Alter Rebbe reads the “garment” as the Torah.

Daniel 7:9°0:1 9817

¥1 M7 3203 YRy 2 PR PPRYY TR 9P 7T TY AT M

P97 3 2MiP3P3 MIT 1AW A0 K YD AWK

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0, OR0IT

Q°n 1A R 22w n°v1n nean oo

According to the note, the Siddur also states that snow
comes into being from water.
KEHOT’'S NOTE
APWIT MO0 YR 7Y N3 11°Y R-T771 NPMINDY L2 ,30 MT°02 17N
mI91 PR IR ,793° M 0132 %D 1772 n7IpPa 97w DR DO R
m7onn2 mpn meyb 9190 abwnnw mIRNpRT D7 mawna wrnob
19 5y omn NN PR "9 1M 970,10 1K 07anAn 770 mpnm
RN PYIY 97V 0O ANNANT PRY ADWm P08 XY Phyn P RIn
'y 271 277yN RUI03 RN L7073 DOPYNN PR 0°P01D IRW 17 Mpn
apnn

YUY aona R 0oon
From Elijah’s prayer in the introduction to Tikkunei
Zohar: G-d is wise, but not with a knowable wisdom. Here
it describes Supreme Chochmah, the source of the Torah.
Tikkunei Zohar 17b:3-4"7-"3:2 > 971177 °23pn
no% XYY 13720 R 1°21n K17 NAR .RYOT° 71012 XD 0°51 NIk
ARIIRDY .XW1 2129 72°M 98P0 RYTIANWRD KOR RY*7° 0K T2
D19 VAWM PTX NPRT NI RIPTI RHDY PTINR PR DY
PTX LRNDOYRNRT RTINY 1aWN 77122 17°KR 1°T .XW1 %127 NPTy
172 MR PR PR LDWR OND PAN* PTE CARD LKWUTD XRMIPR

.RMDY TINR X ARIIRD X9

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE
.(2,1) AnTpaa TN LT ,T2 N

7102 7RO WNRA2 70N

The Kehot note gives this Zohar passage for the phrase.
Here it means that the same wisdom is at the source and in
the Torah below.

Zohar 1, 26b2 10 X"mt
KEHOT'S NOTE
J[3] .[2 90 2Py ART] 2 10 RV

PARAGRAPH 6
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NP1 anyd »wm Y
Daniel’s vision of the Ancient of Days, whose hair is like

clean wool. The Alter Rebbe applies “hair” to the particular
laws of the Torah.

Daniel 7:9'0:t 5x°17

Y M0 320D AYIRY 207 TR PRYY R NIRRT TY M) M
:p?7 M1 °n1P373 M1 123 7707 Kp3 T0YD AYRT

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.10, HRIT (2007 qwn)
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The beloved’s locks are curled. The Sages read taltalim as
tilei tilim, mounds of laws.
Song of Songs 5:118™>:’11 0w W
127992 NiANY 0°PR7N PHiRIR 19 ON3 WK
His head is as the most fine gold, His locks are curled, And

black as a raven.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

KL wTIw

51 nabn bw ovon *on

The Sages expound “His locks are curled” as mounds
upon mounds of laws. It identifies the hair with the details
of halachah.
Eruvin 21b:23-257173-373:2 8”2 1°217°Y
SNYOPR °27 MR KDWY MR — "N2NT 0O 1o M RNI”
TRY R3Y 7Y DR AP PRY D027 Mt IR Am npnn2
:R2PIY 17 MK RTOM 27 0K ,*0°PNPA PRIENRT .0ONK AP 1Y
niNing” .Mia%n PY 0°9°R Y20 viR TP 92 By wiNT? whw T
R — IX¥IN 1AK N2 72713
William Davidson, Vocalized Aramaic (CC-BY-NC)
Menachot 29b:6-7"1-"1:2 "> nnn
AR PUA AOYR 17 1PRY P AR MISAMIZ NPMIR AYAW K3 IR
NPT AP R VAT 37 937 PIPNT 7907 NP RN OWR 1
M2 RIT O AP NPT AR AR un raT 1oyaR R m
M IR TN 037 N RYTI VT YL 107 om oy bw
TR % 1172 93 TY OTY Y2 nv3A (7,13 11°YRY) 2°N0T RD MR
7t 091y 1onn 1% 2 17PN 1INa 1IN0 93 1R nR omhy

N2 oy

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

J[3] .27y [to] 70,770 R UwAYY L2 ,00 MR L2 LR Py

52 19K PIIYRR TIRDD]

David says G-d’s wonders and thoughts toward us are be-
yond comparison and too many to count. Here it describes
the countless contractions through which G-d’s wisdom
reaches the Torah.
Psalms 40:6"1:’1 0°2°1n
TER T PR IPYR THITM TORZDI PN 1 A Dy M
7200 MY MIATRI AT
Many things hast Thou done, O L-RD my G-d, even Thy
wonderful works, and Thy thoughts toward us; there is none
to be compared unto Thee! If I would declare and speak of

them, they are more than can be told.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

J,n0%%nn

53 (Ypnonm 27y mn wrnyl)

There the verse “Your wonders and Your thoughts toward
us” is explained: “Your wonders” is the hidden Supreme
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Will, beyond any grasp, and “Your thoughts” is Supreme
Chochmah, drawn to us through the Torah.
KEHOT'S NOTE
2,1 we nMphn 0l 1vEn ow 175ana .1 ,RY XMn

54 BY5 Ty W R L. MINPW oman Mownn e

According to the note, this passage, from “drawings-down
from the level of hairs” to “comparison does not apply at
all,” is quoted there.
KEHOT'S NOTE
1990 17970 XwN 50 17732 RN

55 | Kehot’s note points to Genesis 41:1-44:17 for these words.

Genesis 41:1-44:1717:772-"R:X"1 N"WR12

PARAGRAPH 7
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Proverbs says to esteem wisdom and it will exalt you. The
Alter Rebbe reads salseleha as curling, the separating of
the laws.

Proverbs 4:8°11:"7 "own

:13R20N °3 37220 Tpnim 77070
Extol her, and she will exalt thee; She will bring thee to hon-
our, when thou dost embrace her.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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57 7329 9970 XD PrNnD

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[3] .[aw A”M2] .2 ,30 ™2

58 7200 oK™ 1327 19T KD

The Gemara relates that the Sages learned the meaning of
salseleha from hearing a maid speak of a man curling his
hair. The Alter Rebbe uses it to explain the analysis of
halachah.

Rosh Hashanah 26b:4-5°77-"7:2 172 mwn wX1

RORR? MyNY 0 KR1 Eniam 779707 ORD 1127 °¥T) 1 K7

TIRK AP 7970 K MIT X1 KITT? TR ANTT 020 02T

PIRURDY” *K1 1327 °¥T) 10 K? 719032 20700 nnX *nw 7Y :Ap?

TR NINT °37 °27 RORRY MR 0 KR TAwD NuKLR2
RI3 "DNYY RIPORY *Ppt :A0P3n2

William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 8
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Daniel’s vision of hair like clean wool. Here it is the source
of the Torah, above the level of garment.

Daniel 7:9°0:t 5x°37
YWY 0 2203 AYIR? AN Pri PRy v 1972 °7 7y N7 My
127 3 7273 37T 1AW 17972 RP1 YD AWK
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I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

60 bW K Moy
G-d wraps Himself in light as in a garment. Here it marks
the Torah as only the level of a garment.

Psalms 104:2°2:77p 0°%°11n
YD OO0 LIl AnbED MR-y
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

61 R oW Iman 27y

The note identifies the discourse on “He gives snow like
wool” as the one in the Siddur, which discusses “His gar-
ment like snow” and “the hair of His head.”
KEHOT'S NOTE
.7,30 M7°0

PARAGRAPH 9

62 P39I AV

The Sages say of Elisha ben Avuyah (Acher) that it was bet-
ter he be judged and enter the World to Come. Here it
shows how great even the radiance of Gan Eden is.
Chagigah 15b:3°2:2 170 faan
TP ODRT RRPY? K21 PTTY 1T X? TR KT AUYRl 1 0D
— 12 *NXT XEPY? XY RO71IR2 POYT DIWR — 312 1T KD
SORT RUPYD SNPPY AOTOPT 20 RD 237 MR LKUOT DIWN
XD Y20 RN °277 MOWDI N3 02 .I12pR 1Y TPYNY NI
0RT 2P0

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.30 A

PARAGRAPH 10

63 3 RD"DN nawnn nv
From Elijah’s prayer in the introduction to Tikkunei
Zohar: no thought can grasp Him. Here it explains why the
Supreme Delight is not felt.

Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn

7awnn N9 N0 3 DY RMOND PRDY D0 By ARDY NI NAR
Wy 1% 1IPY LPNPN WY NPPERT X1 NIR J99D T2 XoBN
JP0ANRT PRy URANR RDT 1RON0 1RPY 112 RamaxD 17000
712 PWwPT KIT NIRY LKW %13n (R"DINR K*I) NRC0ONR 1
TORM 1720 A TN WUIDRT IRM PO RAPA NIRT A 17 Tom

.72 WK 1R 110 2WRNR WY

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE

L(R,1°) AnTPR2 ™D IRA
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17N %2 AWKRY 7770

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,19 MYn e mph

97Ww2 2wy . . DIXN R SNNN

In the second paragraph of the Shema, Moshe says “I will
give the rain of your land.” The first person shows the
Shechinah speaking through him.
Deuteronomy 11:147:X 0127
STVTEN AWM T D20K) WP AP iY2 DIFIWILR 0
that I will give the rain of your land in its season, the former
rain and the latter rain, that thou mayest gather in thy corn,
and thy wine, and thine oil.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A0 .70 X% %127

97w2 2wy °nnn

The next verse continues in the first person, “I will give
grass in your field.” It is cited with the previous verse.
Deuteronomy 11:151"0:X 0727
Y31 092X 0722 7102 20y N0
And I will give grass in thy fields for thy cattle, and thou

shalt eat and be satisfied.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N1 NN 7anRD

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0 L,RY W

wR .. NR2THh NPowY
Kehot’s note points to Shemot Rabbah 3:15 for these
words.
Shemot Rabbah 3:1570:°2 127 minw
5R ,0°727 WX 0K 1K OX 19 90K - DTR? 719 0w %1 19K 17 IRk
M OPKR TPRY AN 071w MR 95 NRI2 IR KPA,wInNn
NZOM "I ORI 7Y S OppY ,APRID 1pDY MY M o neenw
nya ,yDn "IK 01 72 MWY? XPX 13 1M 7°0N ,0°137 WK 1w
:2°N07 X7 K77 ,7°2 QY 7°NKR PIRW ,0°1121 72T 1w ,13ThY
2927 PIR 77N R NN 27 7NN R LD OY TR IR
527 .77 777 IR (30,00 Mnw) AR NRT 700,70 nd e b
... K712 MR IR0
“The L-rd said to him: Who makes a man’s mouth?” He
[G-d] said to him: ‘If you are not a man of words do not be
concerned; haven’t I created all the mouths in the world,
and I rendered mute whomever I wished, and [likewise de-
termined who is] deaf and blind, and sighted and hearing?
Had I wished for you to be a man of words, so would you be.
Rather, I wish to perform a miracle with you. When you
speak, your words will be exact, as Iwill ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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KEHOT’'S NOTE
2,29 97p7 0,370 7MW LRPY0 1107 LR LT 0w LK ,297 3mn YD
.[3] WY T LA 7InNR1A PURY L0 Lm0 minw RN9an

PARAGRAPH 11

69 0oWD1 531 8922% 952 172y BOTPN T NN TANND

The verse that opens the second paragraph of the Shema.
The Alter Rebbe reads “with all your soul” as the self-sacri-
fice of nullifying oneself.
Deuteronomy 11:133>:X> 0°727
NN DT DINK MER 2238 X NigR-OX WRYn YRYTOR T
:D2WDI233 03377723 173y DN MoNX
And it shall come to pass, if ye shall hearken diligently unto
My commandments which I command you this day, to love
the L-RD your G-d, and to serve Him with all your heart and
with all your soul,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

70 | The Gemara says the arrogant person deserves to be cut
down like an asherah. The Alter Rebbe explains that arro-
gance makes a person a separate entity, like an idol.

Sotah 5a:10”:X °11 10D

JTTYRD SYTAP MR M7 M9 12 WY OTX DD ryhN 227 R
SPYTAN DTPPWRY (DN 20001 ,707PITA MRipT R1” XD 27N

William Davidson, Vocalized Aramaic (CC-BY-NC)

n TP PRR RO IRTINY

The note points to Iggeres HaKodesh 15 for the meaning
of acknowledgment (hoda’ah) as self-nullification before
G-d.
KEHOT'S NOTE
L0 0 PR IRT

PARAGRAPH 12

72 9°22 SNRAY WK 2N

G-d promises that His words will be in Israel’s mouth.
Here it means that G-d’s word itself speaks through the
one who studies.

Isaiah 59:21x”2:0"1171°yW°

03 °MRETIPN 13T T7Y WK T 7 T2 DOIN P13 DTN
DP9 TYY YR 1 K YN YA B TP 20 7Em AR

And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,

nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD 01 yw

73 7N 2127 19RY 1R

A heavenly voice declared that the words of both Beis
Shammai and Beis Hillel are the words of the living G-d.

likuteitorah.com/likkutei-torah/acharei/2/
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The Alter Rebbe reads it as G-d’s word speaking in the
Sages’ mouths.
Eruvin 13b:10-11x™-:3 3 1217y
,797 N2 ORnW N°2 PP 0710 WY (PRINY MK KIX 027 0K
N2 XYY NI 1270 :0°HIR 19707 ,11010 1270 (07 nik 1970
°31 .91 "33 197M 17 070 DOPRK *127 9K WK ) Pip
¥iap® ©9n N2 13 M v3En 070 DP9 2727 PR A9RY IR
D2 AT TIPIT AT 0N ey PRiag cien 21ning 1o
William Davidson, Vocalized Aramaic (CC-BY-NC)
Gittin 6b:13-1477-3:2" 113
19X :AP? MR 127X R KR DD KUK M1 ,0YPYY OO AP 0K
.T°BRT RIM K1°) ,7°Dp KP1 R¥M 2131 - 177 0°°0 D°R5K 7137 37K)
LRDI0PKRM - 2131 503PR INIRD RPN ,TIYR2 MY AT 37 0N
R1°11,RONKN - 2315732 PTRY PR 7I0RT KRR .RNID0 - R°1
RDIYUE -

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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74 9°22 02700 MAWNRn %IN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
L7221 .RP™M 277 DOwen TR

75 Tonn men .. msnn
The words here quote Bava Batra 159a:10-12; the passage

is shown below.

Bava Batra 159a:10-1227°-:X ©”1p X7n2 822

LAY IOIR R? WPRT X0 TR NI RRDPT 2RV ORM

DININ? 130X YR 27 KPR KY KT 1RWRT DR WD) - 23

R27,007 17°Y7 XPY K37 770 N1 KPR 17R37 2am0n KT 0wn -

D9iy? KPR 1aninY 372 and Dy Ty KBY R A% DM - n

I - 732 P PN NAR” 97 KWP RpTY KIPYR 1IMRTD
- N2 12732 PIRR 3R 7 . 2°N2 1723

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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PARAGRAPH 13
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G-d’s kingship is over all worlds and His dominion in
every generation. The Alter Rebbe reads “worlds” as space
and “generation” as time, both from Malchus.
Psalms 145:1327:1”np 0°2°1n
1T 137202 ANPWHM 0ONPY23 NoPR MR
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There too “in Our image” is the Torah and “after Our like-
ness” the mitzvos.
KEHOT'S NOTE
.X,TPN AT 3-NPWRI2 07K IR .2 ,10 R™MN2 7701

nbxa

“Let Us make man in Our image, after Our likeness.” The
Alter Rebbe reads “Our image” as Torah and “Our like-
ness” as the mitzvos.

Genesis 1:261”2:’% N"wX12

MY 037 NIT2 1T AMNTD 10PRI DIR Tyl DoPRR NN
PITPY U] U077 YIRT2 MR D

And G-d said: ‘Let us make man in our image, after our like-

ness; and let them have dominion over the fish of the sea,

and over the fowl of the air, and over the cattle, and over all

the earth, and over every creeping thing that creepeth upon

the earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14

79

80
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Koheles says G-d made the one opposite the other. The
Alter Rebbe uses it for the parallel between holiness and
kelipah.

Ecclesiastes 7:147:t nbmp

ey ng'nr_s;g'? MR 03 X7 Ay 0 2iv2 1 2w o2
TRIRD PN DIXT K¥0? KoY 112729 DOR2K7T

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

05987 "mvan

Pharaoh’s magicians, who could not interpret his dream.
Here they represent the wisdom of kelipah.
Genesis 41:81:X”n N*wx2
“237NY) D3R "BUIIPINR K M2UN AM DyBm P23 "N
:71Y1D7 0K INIE-PRY InP07NK 07 Y72 1907 17Ran
And it came to pass in the morning that his spirit was trou-
bled; and he sent and called for all the magicians of Egypt,
and all the wise men thereof; and Pharaoh told them his
dream; but there was none that could interpret them unto
Pharaoh.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Y man anen

Jeremiah’s rebuke of those who are wise to do evil. The
text cites it itself as wisdom of kelipah.
Jeremiah 4:22273:7 371107
Don30 MR 0°2321 KDY AR 0°920 0732 Y77 KD NiX "ny PR 03
2P KD 270771 Y77 nnn
For My people is foolish, They know Me not; They are sottish
children, And they have no understanding; They are wise to

do evil, But to do good they have no knowledge.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

R 13 "nan
The Zohar reads Chochmah as koach mah, “the potential
of ‘what’.” Here it shows that holy wisdom is self-
nullification.
Zohar III, 28ax ,r> a’mt

KEHOT'S NOTE
X L,T9 KL, M

73N Mna vhya oy

That discourse explains the light that encompasses all
worlds (sovev), before which above and below are equal,
and which is holy and set apart even within the worlds.
KEHOT'S NOTE
.9°KR1 2,710 Npn TRpe

713N N1M3a Yya

From the song about the conquest of Moav. The text refers
to its own discourse on this verse.

Numbers 21:28173:873 712712

ning *293 28I 7Y 772X MU0 NP 17 1awnD NXY) wR™D

TR

For a fire is gone out of Heshbon, A flame from the city of

Sihon; It hath devoured Ar of Moab, The lords of the high

places of Arnon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PRL AN

The Sages say that Jews outside the Land are idol worship-
pers in purity. The Alter Rebbe applies it to anyone living
with arrogance.
Avodah Zarah 8a:17t:x °’n 17t 172y
T NTIAY TR PIRY ARNIY ORI IR ORYRY? 221 K70
Jyav oo ‘?; mm ﬁJ;? anwn neyy "ia 278°3 ,10 170v2
D387 TR 1TPY U 1770 PRV 170 TIIRY °B 7Y 1K
7 KWV KT DI M2 123K 12K N7 BRY noyn
AN 7N

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

ROy

YD NPWa M 1770 — wUnY)

There kelipah is described as a husk that covers the fruit
and makes itself an independent thing, in contrast to holy
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joy, which comes from self-nullification before G-d.
KEHOT'S NOTE
.7,R0 R™MN

wnRwn IR DR

The Torah warns against seeing the sun and moon and
bowing to them. It describes the nature of star-worship.

Deuteronomy 4:19v°:7 0°727

:0MWT723 NAn 0onY7 P37 onk
and lest thou lift up thine eyes unto heaven, and when thou
seest the sun and the moon and the stars, even all the host of
heaven, thou be drawn away and worship them, and serve
them, which the L-RD thy G-d hath allotted unto all the peo-
ples under the whole heaven.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.7, 70937
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
20 ahow

WY NIRIAN TARR
Moshe’s blessing of Yosef with the bounty of the sun’s
crops. It shows that the sun truly influences the earth.
Deuteronomy 33:147:3”% 0°127
107077 W3 TR WY NRI2N Taem
And for the precious things of the fruits of the sun, And for

the precious things of the yield of the moons,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

montn 2wy 79 PR
The Midrash says every blade of grass has a constellation
above. The heavenly bodies are real channels of influence.
Bereshit Rabbah 10:6": 1127 n"wx"2
NR KD RDIT 072 ,PIRT A 00 A9YT MPR ARR K0 13
55 9% PR 1M 937 AR LAAPINT AR APIn AP 0naY o6
RITRTT,273 79 90IRY AMK 7920 L3912 D 1D PRY 2wy 2wy
J13 7R VW D°WN OR D°Aw Mpn DyTn (7% ow) 2°na7
.INBN 5703 MOWIN IR ,71°D MITYN PN (0 Ow) W wd
5031 ,717°917 AR NITYR 71 MR 71190 71 XDD 12 KI°A0 721
N3 NI ROXINA :(QW) 2°N3T RIT RTA AWPR wp P2 wn
... K™ 72.01130 %27 .an1n 1732 5y v

Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.” That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job

likuteitorah.com/likkutei-torah/acharei/2/
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38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

KEHOT’'S NOTE
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"% 1P NOR
The Gemara says the nations call G-d “the G-d of gods.”
They acknowledge Him, yet treat the lesser powers as
entities.
Menachot 110a:5-61-"11:X >*p Nnn
RN T WA mAmR (R ,X 2IKRDN) 370 R0 12 900 37 1N
UK TIN0 A0 RwD WA 0PI DIPR 9331 0733 TR 1T
MWD WM 0PN DIPR P22 RAPRT KPR 777 1997 DR 0w 1oh
19K N2 7 MR 2101 92 PRI 237 MR INYT XPRo 01pn 9a3
19K 17799 CIR Py DIPR 952 1IN OOpOWN 0NN TN
MWD WA 10PR

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
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There is nothing else besides Him. This is the self-nullifi-
cation of holiness.

Deuteronomy 4:357”9:’7 0°727

KEHOT'S NOTE
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The wise inherit honor. Here it is the honor proper to holy
wisdom.

Proverbs 3:3577%:3 °own
:7¥2p 077 07970211203 0731 T2
The wise shall inherit honour; But as for the fools, they carry

away shame.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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WP °7A2 YW
The command to make Aaron’s garments for honor and

glory. It shows that holy honor exists and rests on self-
nullification.

Exodus 28:2°2:172 mnw
:NIRBNP TI227 AR XY WIP 132 PN
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,13 mnw
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PARAGRAPH 15
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Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
CT,0MAR

96 m2%3 NB 717N PWw 1977 X172

The Mishnah describes a simple life devoted to Torah and
promises happiness in this world. The Alter Rebbe ex-
plains that happiness as the delight of self-nullification.

Pirkei Avot 6:4°7: MaR mwn
5Y),70YN 77wn2 01 ,PIRA N2R2 N2 L17IR DY A27T ROT 19
9 APy AR OX PRy AR IR LN Y8 0 LIYen PN
09iy? 77 291 M 0Piva PR .97 2301 TR (7P 0°°nn)
:N27
Such is the way [of a life] of Torah: you shall eat bread with
salt, and rationed water shall you drink; you shall sleep on
the ground, your life will be one of privation, and in Torah
shall you labor. If you do this, “Happy shall you be and it
shall be good for you” (Psalms 128:2): “Happy shall you be”
in this world, “and it shall be good for you” in the world to
come.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 16
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R el
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The Mishnah says one hour of teshuvah and good deeds in
this world is better than the whole life of the World to
Come. It continues the theme of the delight available in
this world.
Pirkei Avot 4:171™:*7 NaR mawn
,M7 0932 0°250 D°RYR 1IWN2 DAR YT D2 ,NIR 0 XA
Dom ,X27 071Y2 M7 N7ip PY nnx 1YY 197 .20 0797 o0 Pan
M7 0337 0
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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99 02’ pyx
Their heart cried out to G-d. Here it is the inner cry of one
who regrets his arrogance.

Lamentations 2:181”°:’2 12°R

DR 12721 OnP AYRT 2010 21030 1R 7N2 Nnin 21TIRTOR 027 Py
9°9"N2 D7A"5X 77 N 100

Their heart cried unto the L-rd: ‘O wall of the daughter of

Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Before G-d darkness is as light. Here it describes the en-
compassing light, before which nothing is hidden.

Psalms 139:1227°:0"%p 0°%°1n
:TIRD 712700 71°K° 0i%D 717721 Tan UKD qun o3
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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PARAGRAPH 17
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G-d fills heaven and earth. Here it means there is nowhere
a person is unseen.

Jeremiah 23:24773:373 1717

gl iyiah Rﬁ'?;j ke 13{51}5'&5 IR D°N0R2 ¥R INDTOR
TIOR3 KR *IR 7IRTIX)

Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

103 27T N91an 7772 — DonRwn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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G-d tells Moshe no man can see Him and live. The Sages
read it as: in life one does not see, but at death one does.

Exodus 33:20°2:3°% mnw

M1 DR *I87RY °2 15-NK 1R 2230 K K"
And He said: ‘Thou canst not see My face, for man shall not
see Me and live.’
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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David seeks G-d’s face. Here it is the seeking of His inner
dimension through teshuvah.

Psalms 27:8':1"5 0°2°11n
PN T IZNN 30 W3 237 M 72
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

108 0127 D%
As water reflects a face to the face. Here G-d’s inner face
answers a person who turns his face to Him.

Proverbs 27:19v7>:173 “own
{0787 DTRD727 12 07192 07397 0712
As in water face answereth to face, So the heart of man to

man.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d promises to sprinkle pure water and purify Israel.
Here the “water” is the Thirteen Attributes of Mercy.

Ezekiel 36:25:172:1% bxrpin®
02°2173722m1 D2 NIRRY YD1 ONTYY 0°iNY 0o 027y RN
020X T0Y

And I will sprinkle clean water upon you, and ye shall be
clean; from all your uncleannesses, and from all your idols,
will I cleanse you.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The words here quote Tikkunei Zohar, Patach Eliyahu -
17b:2-3; the passage is shown below.

Tikkunei Zohar, Patach Eliyahu - 17b:2-3"3-"2:2 1> 977 *11pn
NARY .R°IRDM IRTIPAR (171 Y070 QW 100 0K TR 93 17780 By
1937 17w RIT NIRY LARR P RDHR RIT NIRT YU v P 0o
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NIR .RNAWI RD2 RDIAD 1AW 1793 1IRNWK NIA P2NON NIR 191
9% NP LRYT 103n KDY 1PAn KIT NIRRT MRON32 IR 0050
719 ARIRDY .RWD 2127 99°M 99PN RYTIANWRD ROR RY*T> NN
TITPTY 01D VAWM PTX NIRT MMM K172 RRDY PHINR PR

RW1 127

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE
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PARAGRAPH 18
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There is more hope for a fool than for one wise in his own
eyes. Here it is the wisdom of kelipah, repaired on the first
day.

Proverbs 26:1227:773 “own
2 27037 MR TY3 00 X 1K
Seest thou a man wise in his own eyes? There is more hope

of a fool than of him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Mishnah lists the prohibitions of Yom Kippur. The
Alter Rebbe explains them as removing what supports the
sense of self.

Mishnah Yoma 8:1°X:’1 X1 mawn
57107 N2°YI2) 197021 AN AANWI 27K 710K 0711937 O
nX Y30 WO 038 N ST 7PM TR YR wRwnd
PI0IR DOIMY 17PN 2272727, 21300
On the day of atonement, it is forbidden to eat and to drink,
to wash, to anoint, 2 to lace on [leather] shoes, and to in-
dulge in sexual intercourse. A king and a bride [until the
30th day after her nuptials] may wash their faces; and a ly-
ing-in woman may lace [put] on [leather] shoes. Such is the
dictum of Rabbi Eleazar: but the sages prohibit it.

Torat Emet 357 (Public Domain) « Eighteen Treatises from the Mishna (Pub-
lic Domain)

13 mabnan R
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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David’s praise: Yours, G-d, is the kingdom. Here it de-
scribes Malchus rising in self-nullification on Yom
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Kippur.
I Chronicles 29:11x”>:1”2 X 0°1°71 *127
YN D03 933 TN MSIT NNENT ARAM NPT M A
WK 937 Riyannm nannan A7
Thine, O L-RD, is the greatness, and the power, and the glo-

591 INR LR 0379y 7937 1T 01°2 7.

a promise that nothing will hide G-d’s inner face.
Exodus 20:3%:’> mnw
1977y 02K 0RO 777TIRY

Thou shalt have no other gods before Me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Isaiah says that sins separate between Israel and G-d. Here
it explains what hides the inner dimension.

Isaiah 59:2°2:v”117°yw°
17°N07 DI NNV D°PPR 1727 021°2 0°P7an 17 0°NIY DR °D
:¥inwn 031 0719

PARAGRAPH 20
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But your iniquities have separated Between you and your
The maamar’s opening verse. Its first half refers to the pu- y q X X P . y y .
X i G-d, And your sins have hid His face from you, That He will
rification of outer arrogance. th
not hear.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

Leviticus 16:30°7:1°b X1p™

70N 1 %197 D2PNRYA P31 DINK Y7 DYDY D% M7 0PI
For on this day shall atonement be made for you, to cleanse -3,03730
you; from all your sins shall ye be clean before the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
117 "7apn B PR RO N KEHOT'S NOTE

There the saying that the whole Torah is the Names of the X2 X@N XMIMIN

Holy One, blessed be He, is cited with its source, in ex-

123 1YI2 1303 MANR MmY 0

There the Alter Rebbe explains that the second Tablets
were given quietly on Yom Kippur because all the ascents

plaining the metzora as one who “spreads a bad name.”
KEHOT'S NOTE
7,79 975 o1
of that day are through the inner yearning of the heart,
and links this to “From the depths I call You,” the two
depths.
KEHOT'S NOTE

118 NP1 oA RN%IN

The Zohar says the Torah comes forth from Chochmah.
Here it shows that Torah reaches only as high as

Chochmah, the yud of the Name. LR L% °y0n °D TP XY

Zohar II, 85ax ,19 2”mt
KEHOT'S NOTE

124 TYIL2 1IN MAANR mmb

X .X3p X 7D M The Midrash contrasts the first Tablets, given publicly,
with the second, given privately. The Alter Rebbe uses it to

119 T PPNRNP DOPRYRR show that Yom Kippur’s revelation is hidden.

Midrash Tanchuma, Ki Tisa 31:2°2:8”7 Xwn »3 ,Xmnin w1

2727 b2 whYn 0iva M, MAYRI2 19 .1R32 1101 1M 77 YoB

By NINWRT NIMvD KT PR TOR O3 ARDY (7,70 mnw) N

“From the depths I call You, G-d.” Here it is teshuvah from
the depth of the heart, which draws down the level of
Havayah.

Psalms 130:1°x:%”p 0°%°11n
TPARTR DOpRYRn NivYRT Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 21
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The prohibition of other gods. The Alter Rebbe reads it as

likuteitorah.com/likkutei-torah/acharei/2/
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qnR WIIT N Y RRIY L MIYCIRT 1 11D 77 1R KIT N2 wiTRD
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Hew thee and ... and be ready by the morning (ibid. 34:1-2).
With reference to the first tablets, it is written: And it came to
pass on the third day, when it was morning, that there were
thunders and lightning (ibid. 19:16). But with regard to the
second tablets, it is said: Neither let any man be seen (ibid.
34:3). Because the first tablets were given openly, the evil in-
clination prevailed over them, and (for that reason) they
were broken. But in this instance (the second tablets) the
Holy One, ...

Midrash Tanchuma -- Torat Emet (Public Domain) + Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)
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125 R Aeh L I e BF
The first of the Ten Commandments. Here it is the revela-
tion of G-d’s very self, given with the second Tablets.

Exodus 20:2°2:°2 mnw
D729 P20 D8N PIND ORI WK TRPN 72N
I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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