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For on this day He shall make atonement for you

The atonement of Yom Kippur comes from G-d’s very essence,
which no Name can capture and no sin can touch. Teshuvah,
from the bitterness at the innermost point of the heart, reaches
that “Rock” above the consuming fire of creation and strikes new

light even where Torah and mitzvos have failed.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

The atonement of Yom Kippur comes from G-d’s very essence, which no Name can
capture and no sin can touch. Teshuvah, from the bitterness at the innermost
point of the heart, reaches that “Rock” above the consuming fire of creation and

strikes new light even where Torah and mitzvos have failed.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the verse of Yom Kippur says “He shall make atonement” without naming G-d.
Teshuvah, the theme of the day, is the soul’s return to its source in the Infinite Light. Why, then, did it
descend? Because G-d is “a consuming fire”: like a flame, His creative word naturally withdraws up-
ward and shines below only when it takes hold of fuel. The Torah and mitzvos, summed up as prayer,
Torah and charity, corresponding to thought, speech and action, are the wick and the wood that hold
the light and keep the worlds in being, but they hold it only through the nullification of one’s will. Sin is
the opposite, a “strange fire” that slings the soul far from G-d. In one whose light has gone out, the
remedy is teshuvah: bitterness that reaches the point of the heart, above time and space, rises to the
Supernal Rock, the hidden source of the fire, as flint gives new fire when the old has gone out. That lev-
el, G-d’s essence beyond every Name and every world, is untouched by sin, and that is why the verse

names no one: the atonement comes from there.

OUTLINE

1 The question and the meaning of teshuvah 11-2

Why “He shall make atonement” without a Name? Teshuvah is the return of the G-dly soul, breathed from
G-d’s innermost self, to its source in the Infinite Light.

2 Why the soul descends: the consuming fire 13-7

Like fire, G-d’s word withdraws to its source and shines only when held by a wick or wood; the mitzvos are
that fuel, His “glory” and garment in the lower world, though all worlds are as nothing before Him.

3 Torah, prayer and charity 18-16

The three pillars correspond to “created, formed, made”: thought, speech and action. Through them
Israel, nullified as a chariot, draws Havayah down to renew creation daily; each holds the light differently,
and each needs the others.
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The condition: nullifying the will, and its opposite

The fire holds only when it consumes its fuel: G-d’s light rests only where one’s will is nullified, and then
it lifts the soul like a bending cypress. Its opposite, the strange fire of sin, slings the soul far away.

The remedy: teshuvah and compassion

Teshuvah in the Ten Days of Teshuvah, the surrender of one’s will and a plea for G-d’s will to rest on us;
contemplating the merciful Father and the soul’s great fall brings a bitterness that turns sins into merits.

The Rock above the fire

Above the consuming fire is the Supernal Rock, like flint that holds fire in potential. Baalei teshuvah
reach it through bitterness beyond time and space, as did Rabbi Eliezer ben Durdaya; we pray for an
arousal from above to make this possible.

The answer: atonement from beyond every Name

On Yom Kippur the light comes from G-d’s essence, which has no Name and is beyond all worlds and all

117-20

121-23

124-27

128-29

sin; “before G-d you shall be purified” means before Havayah, and tit’haru equals keser, 620.

KEY CONCEPTS

Teshuvah (return) 121wn
Returning the G-dly soul to the source from which it was
hewn, where it was included in the Infinite Light before its

descent; its essence is setting aside one’s own will for
G-d’s.

A consuming fire 79218 WX

G-d’s creative light, the level of the Name Havayah: like
fire it tends to withdraw upward and shines below only
when it takes hold of fuel, the Torah and mitzvos, and con-
sumes it, that is, when one’s will is nullified.

The wick and the wood 02y 12°nan

The mitzvos as the fuel that holds G-d’s light below:
thought (prayer) holds a fine but small flame, like a wick;
speech and action (Torah and charity) a great but coarse
one, like wood.
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Thought, speech and action 1wyn1 71127 n2wnn

The three verbs “created, formed, made” of Isaiah 43:7,
matched to prayer, Torah study and charity, the three
things on which the world stands.

The Supernal Rock 7777y 712

The hidden source of all existence, above the Name
Havayah: like flint, it holds the fire of creation only in po-
tential, and baalei teshuvah can strike new light from it.

Merciful Father 0°1n777 a8

G-d’s compassion beyond measure, which contracts His
infinite light into the single thought of creation and sus-
tains the worlds; contemplating it awakens compassion for
one’s own fallen soul.

Beyond every Name Xy°7° 0w 1177 N°97 181

G-d’s essence, which no Name, letter or even tip of a letter
expresses, and which is neither “filling” nor “encompass-
ing” the worlds; there, sin has no hold, so atonement
comes from there.
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SECTION 1 - 1-2

The question and the meaning of teshuvah
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“For on this day He shall make atonement for you, to purify you; from all your sins before G-d you
shall be purified.” ([Midrash] Rabbah: Toldos, section 65, concerning “two good kids of the goats”;
Acharei, the end of section 20 and the end of section 21; Emor, the end of section 27;
The maamar opens with Leviticus 16:30, the verse of Yom Kippur: on this day atonement is made, and Israel
is purified of all their sins “before G-d.” The parenthesis lists places in Midrash Rabbah that expound this
verse, beginning with Rivkah’s “two good kids of the goats,” which the Midrash calls good for her children

because through them they receive atonement on Yom Kippur.
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Shelach Lecha, section 16, concerning “in the scales they go up”; Shir HaShirim Rabbah on the
verse “like the tents of Kedar,” and on the verse “to the garden of nuts,” and on the verse “we have
a little sister”; and in the Introduction (Pesichta) to Eichah [Rabbah], in the passage beginning
“Rabbi Yitzchak opened: ‘Because you did not serve.’”)
The list continues with the Midrash on “in the scales they go up,” which teaches that the “vanities” Israel
commits all year are forgiven in Tishrei, and the Midrash on three verses of the Song of Songs, which com-
pare Israel, soiled by sins all year, to curtains that are washed again and to a nut that is cleaned after falling

into filth, for Yom Kippur comes and atones for them. It ends with a passage in the Introduction to Eichah
Rabbah.
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Now, we need to understand what is written, “He shall make atonement,” without specifying [who];
it should have said, “G-d shall make atonement,” etc. But it is known that Yom HaKippurim is the
day of teshuvah (return), and the meaning of teshuvah is to return one’s G-dly soul to the source
from which it was hewn,
The question: the verse says “He shall make atonement” without naming who atones, where one would ex-
pect “G-d shall make atonement.” The answer begins from the nature of the day: Yom Kippur is the day of

teshuvah, and teshuvah means “return,” bringing the G-dly soul back to the source from which it was
“hewn.”
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as it was before the chaining-down (hishtalshelus) and the descent of the levels to this world, to be
enclothed in the physical human body; for then it was included in the source and root of all worlds,
the Infinite Light (Or Ein Sof), blessed be He.

Before the soul came down through the levels into a physical body, it was included in its source, the Infinite

Light. Teshuvah aims to restore that original state, and this will later explain why the verse leaves the One
who atones unnamed.
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As is written in the Zohar on the verse “And He blew into his nostrils a soul of life”: “One who
blows, blows from within himself.” For at first the breath was included in its source and root, that
is, in his very being and essence itself,
The soul’s origin is shown from the verse of man’s creation, “And He blew into his nostrils a soul of life,”
with the Zohar’s comment that one who blows, blows from within himself: breath comes from the innermost

depth of the one who breathes. So the soul, before its descent, was included in its very source, in G-d’s own
being and essence.
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except that after its descent and the chaining-down of the levels, it changed from one essence to
another and descended to be enclothed in the human body in this world. Therefore one must re-
turn it to its source, as it was, and raise one’s soul up to G-d, to be cleaving to the living G-d, so that
it be included in the Infinite Light (Or Ein Sof), blessed be He, as at the beginning.
Once breath leaves the one who blows, it becomes something separate from him; so the soul, coming down
through the levels, “changed from one essence to another” and was enclothed in a body. Teshuvah is the

work of bringing it back, so that it cleaves to the living G-d and is included in the Infinite Light as it was at
first.
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SECTION 2 - 13-7

Why the soul descends: the consuming fire
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Now, to understand the purpose of the soul’s descent and chaining-down to such an extent, that it
went down from a very high place to a very low place,

A new question: why did the soul have to descend so far, from the highest place to the lowest? If return is the
goal of teshuvah, the purpose of the going away needs explaining.
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and many labors are needed to return it to how it was before, and would that the return prove to be
a gain, for many roads are presumed to be dangerous, G-d forbid; so why did such a thing come

about from before Him, may He be blessed?

The descent is costly and risky: returning takes great effort, and one can only hope the return proves a gain,
since every road is presumed dangerous. Why, then, would G-d bring this about?
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(See what is written on this in the discourse beginning “When Israel put ‘we will do’ first.”) We
must understand what is written, “For G-d your G-d is a consuming fire.”

The parenthesis refers to another maamar in Likkutei Torah that asks the same question: why the soul de-
scends into a physical body for the sake of practical mitzvos. To answer, the maamar turns to the verse “For
G-d your G-d is a consuming fire.”
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The meaning, by way of analogy: just as fire gives no light, and is not grasped so as to be called by
the name “light” and “fire” at all, until it takes hold of a wick or of wood, for the nature of fire is to
withdraw upward to its root and its element,

First the image: fire by itself does not shine and cannot even be called “fire” until it catches a wick or wood,

because its nature is to rise back to its root in the element of fire above. A flame becomes visible only where
fuel holds it down.
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so too the word of G-d, by which “the heavens were made, and by the breath of His mouth all their
host,” the Ten Utterances by which the world was created, “Let there be light,” etc.,

G-d’s creative word, the Ten Utterances such as “Let there be light,” by which the heavens and all their host
were made, is like that fire.
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“Let there be a firmament,” etc.: “Is not My word thus, like fire?” By way of analogy, it has the na-
ture and quality of withdrawing to the source and root of all. And “from my flesh I behold G-d”:

Jeremiah’s “Is not My word like fire?” shows that G-d’s word has fire’s nature: it tends to withdraw to the
source and root of all. Job’s “From my flesh I behold G-d” permits learning about the divine from the human
being, which the next part does.
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just as, by way of analogy, in man, speech is from the element of fire, for it comes out from the
breath of the heart by way of the windpipe, and the heart is the principal seat of the element of fire;

and therefore their letter-combination is: hevel halev (the breath of the heart), lahav (flame).

In a person, speech comes from the element of fire: it is the breath of the heart, the seat of fire, rising
through the windpipe. The words hevel (“breath”), halev (“the heart”) and lahav (“flame”) are combinations
of the same three letters.
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The details of the thing compared, how it is above in the Infinite Light (Or Ein Sof), blessed be He,
cannot be explained sufficiently here; it is explained elsewhere, and the discerning will

understand.

The Alter Rebbe does not spell out here how the analogy of fire applies above, in the Infinite Light; he notes
that it is explained elsewhere and leaves the rest to the discerning reader.
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It follows that it is impossible for it to be called by the name “the light of G-d,” and it is not grasped
as “light” and “radiance” at all, except through many drawings-down and the chaining-down of
many levels, so that the light be grasped, as in physical action; as it is written, “You made them all
with wisdom.”
The conclusion: G-d’s light, like fire, cannot be grasped or even called “light” on its own; it becomes percep-
tible only after it is drawn down through many levels into something physical that holds it. The verse “You

made them all with wisdom” is brought for this: divine wisdom reaches down into the making of the physical
world.
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Now, it is known what is written on the verse “Forever, O G-d, Your word stands in the heavens”:
that the word of G-d by which the heavens were made stands there forever,

The maamar cites a well-known teaching on “Forever, O G-d, Your word stands in the heavens”: the very
word that made the heavens remains within them always.
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for it is forever bringing [them] into being from nothing to something. [And so it is in the Midrash
on Psalms, on this verse; these are its words: “Which is the word that stands in the heavens?

That word must remain because creation is continuous: G-d brings the heavens into being from nothing at
every moment. The bracket opens the source, the Midrash on Psalms, which asks which word it is that
“stands in the heavens.”
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Rather, the Holy One, blessed be He, said: ‘On what do the heavens stand? On that word that I said,

”

“Let there be a firmament in the midst of the waters,”’ etc.;

The Midrash answers that the heavens stand on the very word G-d said at creation, “Let there be a firmament
in the midst of the waters.”
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and by that very word with which He created them, they stand forever. Therefore it is said, ‘Forever,

Your word stands in the heavens.”” End of the quotation from the Midrash Shocher Tov.]

The word with which G-d created the heavens is what keeps them standing forever, and that is the meaning of

“Your word stands in the heavens.” The bracket closes by naming the Midrash, Shocher Tov.
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(And see further on this verse in [Midrash] Rabbah: Vayeira, section 53, concerning “And G-d re-
membered Sarah”; Tetzaveh, the beginning of section 38, and within that section; Emor, the begin-
ning of section 29; Bamidbar, section 2, concerning “And the number of the children of Israel
shall be.”)

The parenthesis lists further Midrashim on this verse, in Bereshit, Shemos, Vayikra and Bamidbar Rabbah.

In most of these the verse speaks of G-d’s promises, made “in heaven,” that stand until they are fulfilled: to
Sarah, to Aharon and his sons, and to Avraham about his descendants.
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Now, the beginning of the creation of the worlds was by His will, may He be blessed, of Himself and
of His own accord, “for He desires kindness.” But that they be alive and enduring forever, from

nothing to something, is through the deeds of the lower beings specifically,

The first creation came from G-d’s will alone, “for He desires kindness,” with nothing below to prompt it. But

the worlds’ continuing life and existence depend specifically on what the lower beings do.
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as it is written, “Everyone that is called by My Name, and for My glory, I have created him, I have
formed him, indeed I have made him”; and “glory” means nothing but Torah, which in general
consists of the 248 positive commandments and the 365 prohibitions,

The proof is Isaiah’s “for My glory I have created him, I have formed him, indeed I have made him,” with the

Sages’ rule that “glory” means Torah. Torah in general consists of the 613 commandments: 248 positive and
365 prohibitions.
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which are themselves the aspect of vessels for the resting of the light of G-d, and “a fixed place for
His dwelling,” that He have a dwelling place among the lower realms; and they are themselves like
the wick and the wood, in which the light takes hold so that it not withdraw upward, G-d forbid.

The mitzvos are vessels in which G-d’s light comes to rest, making a dwelling place for Him below. In the fire

analogy they are the wick and the wood: they hold the light so that it does not, by its nature, withdraw
upward.
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(See Sefer Shel Beinonim [Tanya], chapter 52, “And what is the garment,” etc.; see there.) For it is

not the way of a king to speak of commoners’ matters.

The parenthesis refers to Tanya, chapter 52, at the words “And what is the garment.” Then a new step begins
with the Zohar’s saying that it is not the way of a king to speak of commoners’ matters.
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That is: trifling matters, which are beneath his station. Now, all the worlds, upper and lower, are all
“commoners’ matters” in relation to the Holy One, blessed be He, in His glory and His very Self,
who is high and exalted above them by myriads of levels, without end or limit, and “all is truly con-
sidered as nothing before Him,”

“Commoners’ matters” means trivial things beneath the king’s station. Measured against G-d Himself, all
the worlds, even the highest, are such trivial matters, since He is infinitely exalted above them and all is as
nothing before Him.
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just as, for example, a king of flesh and blood who has a thousand thousands and ten thousand
myriads of gold and silver, and talks at length about dust and potsherds, “potsherds among the

potsherds of the earth,” which are certainly commoners’ matters to him.

An analogy: a human king with vast wealth of gold and silver who talks at length about dust and broken pot-
tery. For him such talk is certainly beneath his station.
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So too, and more than this without end or limit, is it considered, in relation to the Holy One,

blessed be He, to speak the word of G-d in the Ten Utterances, “Let there be light,” “Let there be a
firmament,” etc.,

The analogy is now applied: for G-d to “speak” the Ten Utterances of creation is even more beneath Him, in-
finitely more, than talk of dust is beneath a wealthy king.
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for they are commoners’ matters, more so than dust and potsherds in relation to silver and gold;
for these too are physical things, of the level of the inanimate, like the dust and the potsherds, and

they are taken from the dust,

The analogy falls short, because silver and gold are themselves physical, inanimate and dug from the earth,
so they share something with the dust they are compared to.
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only through the refining of the silver and the testing of the gold they have become very precious

and far removed from the dust, until the dust bears no comparison with them.

What separates silver and gold from dust is only refining and testing; after that they are precious and far
above the dust, yet the gap is still a finite one.
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But the worlds, in relation to the Holy One, blessed be He, even the upper worlds and the higher
Gan Eden, bear no comparison to Him at all; “no thought can grasp Him” at all, and “they are ac-
counted by Him as nothing and void.”

Between G-d and the worlds there is no comparison at all, even with the highest worlds and the higher Gan

Eden. As the Tikkunei Zohar says, no thought can grasp Him, and as Isaiah says, all is accounted as nothing
before Him.
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(And see on the subject of hedyot [commoner]| in Me’orei Or, the letter hei, section 30, and in the
Zohar, Part 111, Teitzei, 276a.) Rather, all that the Holy One, blessed be He, created, He created only
for His glory.

The parenthesis points to two places that discuss the term hedyot, “commoner”: the Kabbalistic lexicon
Me’orei Or and the Zohar. Then the question is answered in principle: G-d created everything only for His

glory.
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And therefore the angels say, “Holy,” etc., “the whole earth is full of His glory”: because to them He
is truly holy and separate without end or limit, “high and exalted from the days of the world”; for
“You are He before the world was created, and You are He,” etc.

This is why the angels proclaim both “Holy” and “the whole earth is full of His glory.” To them G-d is utterly

separate and unchanged by creation, as the prayer says: “You are He before the world was created, and You
are He” after it was created.
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And it is written, “I, G-d, have not changed.” Rather, “the whole earth,” the lower one specifically,
“is full of His glory”: that is, His garment, for Rabbi Yochanan called his clothes “my honorers”; for
there He is enclothed in the performance of the mitzvos and the fulfillment of the Torah. And the
Torah too is His wisdom and His will, may He be blessed, which is His glory.

G-d does not change through creation, as Malachi says, so “glory” cannot mean that He Himself fills the

earth. Glory means His garment, as Rabbi Yochanan called his clothes “my honorers”: G-d is “clothed” in
the mitzvos performed below, and in the Torah, which is His wisdom and will.
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That is, “splendor, the mantle of His garment,” fills the whole earth. And kavod (glory) has the nu-
merical value of the thirty-two paths of wisdom, which are the courses and the chaining-down
(hishtalshelus) of the supernal Chochmah (wisdom) in the chaining-down of the worlds, lower and
lower, until

The word kavod, “glory,” has the numerical value 32 (20+2+6+4), matching the thirty-two paths of wisdom.
These are the ways in which supernal Chochmah descends, step by step, through the worlds.
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it was enclothed in the Oral Torah and in this world. There are many paths that are enclothed in the
Order of Zeraim, and many in the Order of Moed, and so on. (And see what is written at the end of

the discourse beginning “Iwill make your windows of kadkod,” on “and all your borders.”)

That descending wisdom finally clothes itself in the Oral Torah and in this world, with many “paths” in each
Order of the Mishnah, such as Zeraim and Moed. The parenthesis points to another maamar in Likkutei
Torah for more on this.

SECTION 3 - 18-16

Torah, prayer and charity
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2. Now, the whole of the Torah and the mitzvos, taken as a whole, is three levels, which are Torah,

prayer and charity; as we learned in the Mishnah: “On three things the world stands: on the Torah,

Section 2 begins. All of Torah and mitzvos can be grouped into three: Torah study, prayer and charity, which
correspond to the three “pillars” of the world in the Mishnah.
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on the service, and on acts of kindness.” For prayer is in place of the service of the sacrifices, and
acts of kindness are charity.

The Mishnah’s “service” is prayer, which took the place of the Temple offerings, and its “acts of kindness”
are charity.
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And corresponding to these three things it is written, “I have created him, I have formed him, in-
deed I have made him,” which are thought, speech and action. “I have created him” is the level of
thought, which is the level of creation (beriah), something from nothing; and it corresponds to
prayer, which is “the service of the heart”: this is the intention in thought, with the desire of the
heart.

Isaiah’s three verbs, “created, formed, made,” correspond to thought, speech and action, and to the three

pillars. “Created” (beriah) is something from nothing, and so is thought; it corresponds to prayer, whose es-
sence is the heart’s intention.
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As our Sages, of blessed memory, said, “Prayer without intention is like a body without a soul”; and
the speech of prayer is only so that the voice should arouse the intention. Therefore it is in place of
the sacrifices, and the service of the sacrifices depended on the Kohen, with the deed and with the
desire of the heart, as is mentioned in the Zohar.

Prayer without intention is lifeless, and its spoken words serve only to arouse the intention. That is why
prayer replaces the offerings, which likewise depended on the Kohen’s deed together with the desire of his
heart.
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That is, that one’s intention and thought cleave to G-d, to be a chariot for Him, may He be blessed,

and to give over one’s soul and will to G-d, may He be blessed, so as to have

The intention of prayer is defined: that one’s thought cleave to G-d, to be a “chariot” for Him, wholly at His
disposal, and to give over one’s soul and will to Him.
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only one will and one heart for one’s Father in heaven, so as not to be separated from His unity and
oneness, may He be blessed, through “turn away from evil and do good”; that is, when the sitra

achra (the other side) is subdued, then the light of G-d will shine upon him, upon his soul.

The aim is a single will and heart directed to one’s Father in heaven, never separate from His oneness. It is
achieved by turning from evil and doing good; when the sitra achra is subdued, G-d’s light shines on the
soul.
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Along these lines they instituted the morning blessings: “Blessed are You, G-d (Havayah), our G-d,
King of the world.” For we ask that the level of Havayah be drawn down to bring the worlds into be-

ing, that their life-force and existence not be cut off

The form of every blessing, “Blessed are You, Havayah, our G-d, King of the world,” is read as a request.
“Blessed” means drawn down: we ask that the level of Havayah, the Name that brings all into being, keep
giving the worlds life, so that it is not cut off.
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and that it not withdraw upward, as is the nature of fire, G-d forbid; and that there be the level of
“our G-d,” that we be nullified to Him, the level of a chariot for Him, may He be blessed, until His

Name is called upon us,

Left to itself the divine light would withdraw upward like fire. “Our G-d” asks that we be nullified to Him like
a chariot, so that His Name is called upon us.
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that He is “our G-d,” as it says, “the G-d of Avraham,” because he was the level of a chariot; and not

to be an existent thing, separate by itself. Only “King of the world”: that is, the fact

He is called “the G-d of Avraham” because Avraham was a chariot for Him, with no separate existence of his
own. “King of the world” is a different relation, which the next part explains.
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that He brings the worlds into being and gives them life as existent and separate by themselves is
because He is King, “His Name is called King”; and there is no king without a people (am), from

the term omemos, things that are foreign and separate. For if

That the worlds exist and feel separate from G-d is because He is their King, and a king needs a people (am),
a word the maamar connects to omemos, “dimmed” or distant things. Kingship implies subjects who are

separate and foreign to the king.
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a man has many sons, he is not called a king over them, as is explained elsewhere. Israel, however,
are called children of the Omnipresent; “a son is the leg of his father,” for the leg is nullified to the

head, as is explained elsewhere.

A father of many children is not their king, because they are not separate from him. Israel are G-d’s chil-
dren, “a son is like his father’s leg”: as the leg is nullified to the head, so Israel are nullified to G-d, and the

relation of “King” applies to the world.
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Now, all the life-force and existence of the worlds, and their constant coming into being from noth-
ing to something, depends on our drawing His G-dliness, may He be blessed, upon ourselves, to be

nullified to Him; for the souls are the inner dimension (pnimiyus) of the worlds.

The worlds’ continual existence depends on Israel drawing G-dliness upon themselves through self-nullifi-
cation, because the souls are the inner core of the worlds.
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As our Sages, of blessed memory, said, “Just as the world cannot be without winds, so the world

cannot be without Israel”; for Israel are the existence and the mainstay of all the worlds.

The Talmud says that just as the world cannot exist without the winds, it cannot exist without Israel. Israel are
the support on which all the worlds stand.
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(See what is written on this in the discourse beginning “And Moshe said, ‘Eat it today.’”) It is like
the life of the body, which depends on the inner dimension of the vital soul: if anything happens to

one’s vital soul, his whole body too becomes ill.

The parenthesis points to a Torah Ohr maamar on this saying. The analogy: the body lives through the vital
soul within it, so when something befalls the soul, the whole body becomes ill.
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Therefore we say, “Blessed are You, G-d (Havayah), our G-d, King of the world”: that is, that the
Name Havayah be blessed and drawn down to bring all beings into existence, through His being
for us in the level of “our G-d”;

This is the meaning of the blessing’s formula: Havayah is “blessed,” drawn down, to bring all beings into ex-
istence, by way of His being “our G-d,” through Israel’s nullification to Him.
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and then He will be “King of the world.” And they instituted saying this every morning, because “in
His goodness He renews each day, constantly, the work of creation,” and brings them into being as

something from absolute nothingness.

Through that, He becomes “King of the world.” The blessings are said every morning because creation is re-

newed every day, as the morning prayer says, “in His goodness He renews each day the work of creation.”
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But there is no analogy like it, or example of it, below at all, to show it to the senses, except the
barest edge of it: that every day it becomes light out of the darkness of the night, like the creation of
the world, “first darkness and then light.”

Nothing in our world truly shows creation from nothing, but a faint hint is the daily coming of light out of the

night’s darkness. This repeats the order of creation, where darkness came first and then light.
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And this is like something from nothing. Therefore on Rosh Hashanah we say, “This day is the be-
ginning of Your works, a remembrance of the first day.”

The daily dawn is a kind of “something from nothing.” For the same reason the Rosh Hashanah prayer calls
the day “the beginning of Your works,” as if the world were being created anew.
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For on Rosh Hashanah the world was created, and always, every year, the matter returns to its orig-
inal state. “I have formed him” is the level of speech, which gives form to the letters of thought;
and the letters of speech are not something from nothing, like the letters of thought,

The world was created on Rosh Hashanah, and each year it returns to that beginning. The maamar now
moves to the second verb, “I have formed him,” which corresponds to speech: speech only gives form to let-

ters that already exist in thought.
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for those same letters were already within the thought, and they are only the form and revelation of
the letters of thought, which is a kind of matter for this form. And it corresponds to the Torah,

whose mitzvah is chiefly in speech.

Thought is like raw matter and speech is its form and revelation, so speech is formation (yetzirah), not cre-
ation from nothing. It corresponds to Torah study, whose mitzvah is fulfilled chiefly by speaking the words.
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As it is written, “And you shall teach them diligently to your children, and you shall speak of them”;
and it is written, “And you shall meditate on it day and night”; and we hold [as law] that thinking is

not like speaking, and one does not fulfill one’s obligation with thinking alone.

Torah study corresponds to speech: the verses command speaking and uttering the words, and the halachah
is that thinking is not like speaking, so one does not fulfill the obligation of Torah study by thought alone.
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And although the virtue of the Torah rises far, far above the virtue of prayer, as our Sages, of

blessed memory, said, “And the study of Torah is equal to them all,”

This raises a difficulty, because Torah stands far above prayer; the Mishnah says Torah study is equal to all
the mitzvos. Why, then, is it linked to speech, which is lower than thought?
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on the contrary: precisely because its virtue in its source is at the height of all levels, in the
Supernal Will, blessed be He, which is called “the most hidden of all hidden things,” it is impossi-

ble to receive its light in a revealed way until

The answer reverses the question: because Torah’s source is so high, in the Supernal Will, called in the
Zohar “the most hidden of all hidden things,” its light cannot be revealed without coming down.
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it descends below and is enclothed in the physicality of this world, “the voice is the voice of
Yaakov,” in the breath of their mouths, in which the light of G-d hidden in His Torah is enclothed,

and it shines in a revealed way to give life to all the worlds, upper and lower.

Torah’s light is revealed only when it is clothed in the physical breath of speech, “the voice of Yaakov” in
Jewish mouths. Then the G-dly light hidden in the Torah shines openly and gives life to all the worlds.
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And as is known to those who know chen [the hidden wisdom], everything very high comes to the
revelation of its light only below, at the end of action, as mentioned above. “Indeed I have made
him” corresponds to the deed of charity.

This follows a principle of Kabbalah (chen, an acronym for “hidden wisdom”): the higher a thing is, the low-

er it must descend for its light to be revealed, at “the end of action.” The third verb, “I have made him,” cor-
responds to the deed of charity.
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Now, through these three things we draw the light of G-d upon ourselves, so that the light takes

hold, as, by way of analogy, in awick or in wood.

Through Torah, prayer and charity we draw G-d’s light upon ourselves; in the image of fire, they are what the
flame takes hold of.
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And as we see, the light that takes hold in wood becomes a very, very great light, but it is coarse and
thick;

Two kinds of fuel give two kinds of flame. Wood gives a large blaze, but a coarse and heavy one.
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and that which takes hold in a wick is a small light, but it is fine. So too the taking hold of the light of

G-d in thought is a small light, whose effect in giving life to the worlds is not as revealed

A wick gives a small but fine flame. So G-d’s light held in thought, as in prayer, is refined but small in its re-
vealed effect on the worlds.
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as the effect of action, and of speech in the study of Torah, for the moving of one’s lips counts as an

action; and as Scripture says, “Today, to do them,” is what is written.

Action has the greater revealed effect, and speech in Torah study counts as action, since the Talmud rules

that moving one’s lips is an act. The verse “today, to do them” stresses that this world is the place of doing.
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“For this is the whole of man,” and the purpose of his soul’s descent to this world: to draw down the

light of G-d in a revealed way from the height of the levels to the end of action.

The whole purpose of man and of the soul’s descent is to draw G-d’s light down openly, from the highest lev-
el to the lowest, physical action.
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But the resting of the light of G-d in thought is a spirituality finer than the spirituality that is drawn
down and spreads out below, in the realm of action. [Along these lines, one searches for the
chametz, the sense of self and the coarseness, by the light of a candle specifically, for the refine-

ment is in thought; and see what is written on the verse “And when she came,” etc.,

Light in thought is the finer spirituality. The bracket adds a halachic parallel: chametz, which stands for ego
and coarseness, is searched for by a candle’s small light, because sorting out good from bad is done in

thought; a Torah Ohr maamar is cited for this.
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“he said with the letter,” etc.] Only, in the realm of action and speech, the spreading of the light is
great and its effects are noticeable; as we see in the spiritual side of a person, in the vital soul: the

activity of thought, which is in the head, is not as much

In action and speech the light spreads widely and its effects can be seen. The same is true in a person: the
thinking done by the head is less visible than the work of the legs.
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as the activity of the legs, which move the whole body and carry it from place to place; neverthe-
less, the head is the main seat of its life-force, on which all the life-force of a person’s soul de-
pends; only, the two need each other. So it is with Torah, prayer and charity: they all need each
other.

The legs move the whole body, yet the head is the seat of life on which everything depends, and each needs

the other. So too Torah, prayer and charity each need the others.
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SECTION 4 - 117-20

The condition: nullifying the will, and its opposite
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3. Now, to explain further the verse “For G-d your G-d is a consuming fire,” we must mention that
just as fire does not catch and take hold well in a wick or in wood, to give light upon the earth, ex-

ceptwhen it is a consuming fire,

Section 3 develops the verse “G-d is a consuming fire” further. A flame holds well and gives light only when it
actually consumes its fuel.
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that is, when it consumes what is made to hold it, so that the wick or the wood are yielding and fit to
be consumed and spent in it, so too the light of G-d does not take hold well and rest in the soul

The fuel must be yielding and fit to be consumed. Likewise G-d’s light rests firmly in a person only on a cer-
tain condition, stated in the next part.

TR "M SR M7 %0 N0 DR RN MY 1187 A2 OR 00 19K 0°7127 AR TN DTN
M1

of a person through any one of these three things, except with the self-nullification (bittul) of the
will and the soul’s expiring [in longing] for Him, may He be blessed; for “spirit brings spirit and

draws down spirit.”

Torah, prayer and charity hold G-d’s light only when a person gives up his own will and longs for G-d to the

point of expiry. As the Zohar says, a spirit from below brings and draws down a spirit from above.
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Therefore the drawing down of the light of G-d through the Torah and the mitzvos depends on

Israel, as it is written, “He established a testimony in Yaakov and placed a Torah in Israel”;

This is why drawing G-d’s light down through Torah and mitzvos depends on Israel, as the verse says the
Torah was given “in Yaakov” and “in Israel.”
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for Yaakov and Yisrael are the levels of iskafya (subduing) and is’hapcha (transforming), on which
the drawing down of the light of G-d through the Torah and the mitzvos depends; whereas without
self-nullification of the will there is no ability to draw it down. And see what is written on the verse
“In days to come, Yaakov shall take root.”

Yaakov and Yisrael stand for two stages of service: subduing the animal soul (iskafya) and transforming it

(is’hapcha). Without giving up one’s own will the light cannot be drawn down; a Torah Ohr maamar is cited
for more.
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Now, through these three things, by which we draw down the light of G-d although it is enclothed in
physical things, [in] human intellect: of this it is said, “I am like a fresh cypress (berosh).” That is, a
berosh is a slender cedar whose top can be bent down to its base, and afterwards, when it returns

to its former state,

G-d says, “I am like a fresh cypress.” A berosh is a slender tree whose top can be bent down to its base; when

it springs back, it lifts what was placed on it.
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it raises the thing that was placed on it while it was bent, up to its height, very high [as in the ac-
count found in the books, of the episode of Yoav at Rabbas Bnei Ammon]. So the Holy One, blessed

be He, said: I am the one

The springing tree lifts its load far higher than where it was placed. The bracket recalls a story told in the

books about Yoav at Rabbah of the children of Ammon; then the analogy is applied to G-d.
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who is enclothed in the deeds of the lower beings, “like a fresh cypress,” through the bending of
His stature, as it were [and see what is written above, at the end of the discourse beginning “The
voice of my Beloved,” on the subject of “My Beloved is like a gazelle,” and in the discourse begin-
ning “Israel is holy,” on the explanation of “And I taught Ephraim to walk”],

G-d “bends His stature,” as it were, to clothe Himself in the deeds of the lower beings, the mitzvos. The
bracket points to two other maamarim in Likkutei Torah that discuss G-d’s descent toward Israel.
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so that through this a person’s soul is raised, ascent after ascent, to be illumined with the Infinite
Light (Or Ein Sof), blessed be He, “and his soul shall be bound up in the bond of life with G-d” it-

self. And see what is written on this regarding “a Sabbath of complete rest.”

When the cypress springs back, it carries the soul up with it, rising level after level until it is illumined with
the Infinite Light and “bound up in the bond of life with G-d.” Another maamar, on “a Sabbath of complete
rest,” is cited for more.
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Now, “G-d made the one opposite the other”: a strange fire opposite the consuming fire; and it too
is enclothed in thought, speech and action “that are not G-d’s,” the level of disgrace (kalon) oppo-
site glory (kavod),

Opposite holiness G-d made a parallel force: a “strange fire” opposite the consuming fire. It too clothes itself
in thought, speech and action, but those that are not for G-d; it is disgrace (kalon) opposite glory (kavod).
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as it is written, “The wise shall inherit glory, but fools carry off disgrace.” And just as for the good
one’s soul is raised very high, “with greater exaltation” than the soul is able to bear according to its
comprehension, to be “bound up in the bond of life with G-d” itself,

Proverbs contrasts the glory the wise inherit with the disgrace fools carry off. Good deeds raise the soul far
beyond what it could reach by its own understanding, until it is bound up with G-d Himself.
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so, opposite this, of the evil it is said, “And the soul of your enemies He shall sling out, as from the
hollow of a sling”; that is, being slung to a place very, very far from the light of G-d’s countenance,
as it is written, “And I will surely hide My face on that day, for all the evil,” etc.

Sin does the opposite: the soul is “slung away,” cast far from the light of G-d’s face, as when G-d says He will
hide His face because of the evil.
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SECTION 5 - 121-23

The remedy: teshuvah and compassion
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And see what is written on the subject of “the hollow of the sling” in the discourse beginning “Com-
mand the children of Israel... My offering, My bread.” And the counsel given for this is to do teshu-
vah (return), and especially in the Ten Days of Teshuvah, for then is the season, “and a time for

every desire,” to settle them back in their source;

The “sling” of the soul is discussed further in another maamar. The remedy for the soul’s distance is teshu-
vah, above all in the Ten Days of Teshuvah, the season made for bringing souls back to their source.
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and then his soul will pour itself out in bitterness over its distance from the light of G-d’s counte-
nance, “and he will return to G-d, and He will have mercy on him,” as it is written, “And they cried
out to G-d in their distress.” And the essence of teshuvah is as it is written, “To You, G-d, I lift up
my soul”: to nullify one’s will to Him, may He be blessed, so as to have one will for one’s Father
Teshuvah begins with bitterness over one’s distance from G-d, which leads to crying out to Him. Its essence,

in the words “To You, G-d, I lift up my soul,” is to give one’s will over to G-d, so that one’s only will is for
one’s Father in heaven.
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in heaven, with longing and the very expiring of the soul, and to ask of Him, may He be blessed,
that the light of G-d and His will rest upon him, so that he have the self-nullification of the will.
Along these lines they instituted the request “Forgive us, pardon us,” which is not meant literally,
for “if you have sinned, what do you do to Him?” and what would pardon mean?

One longs for G-d with one’s whole soul and asks that His light and will rest on oneself, so that one’s own will

is set aside. Even the daily request “Forgive us, pardon us” cannot mean that sin harmed G-d, for as Job
says, a sin does nothing to Him.
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Rather, the point is to ask for pardon and the revelation of the will: that His will return to rest upon
us, so that we do His will, may He be blessed, with a whole heart and a willing soul. And we say,

“Who is like You, merciful Father, who remembers...,” etc.

The request for pardon is really a request that G-d’s will be revealed and rest upon us again, so that we do
His will wholeheartedly. In the same spirit we add during these days, “Who is like You, merciful Father, who

remembers [His creatures for life].”
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That is: the entire coming into being of the upper and lower worlds, from beginning to end, is be-
fore Him, may He be blessed, a single remembrance; as is written in the Zohar, that with a single

thought He created the worlds, because

The “remembering” of “merciful Father” is explained: all of creation, from beginning to end, is before G-d
as one single remembrance, for the Zohar says He created the worlds with a single thought.

MNP 95 19Pwo 1o 7RI P RN MINTE RTIPY M DO 710 7Y 1Sam 1DI% N RIY
4TI RN 1772 M wrayt] 2 on® 19199 aNRDN2 19w 191031 92 27T NIRTAD 1awnna

He, may He be blessed, looks and sees to the end of all the generations, and “calls the generations
from the beginning.” If so, as soon as all the worlds arose in thought to be created, their creation
was already finished and complete before Him, may He be blessed. [And see what is written on this

in the discourse beginning “Blow the shofar on the new moon.”]

G-d sees all generations to their end at once, so the moment the worlds arose in His thought, their creation
was already complete before Him. A maamar for Rosh Hashanah is cited for more.
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Now, one sees plainly the greatness of the tzimtzum (contraction) by which the Infinite Light (Or
Ein Sof), blessed be He, was contracted into a single thought, which is not in keeping with His worth

and essence at all; and all this is because He is the merciful Father.

The fact that the infinite G-d confined His creative light to “a single thought,” far below His true measure, is
itself an act of compassion: it is because He is the “merciful Father.”
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That is, He brings into being and draws down the attribute of compassion, to have compassion on
the worlds, to bring them into being and to sustain them constantly, through the contraction of a

single thought. And from this

His compassion is what brings the worlds into being and keeps them existing at every moment, within the
limits of that one thought.
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a person should reflect, so as to arouse great compassion on his soul, how it has fallen very, very
low, when he looks at its root: “Know from where (me’ayin) you came,” that is, from the level of
Ayin (nothingness), which is the level of the merciful Father.

Reflecting on this should move a person to have compassion on his own soul, seeing how far it has fallen

from its root. The Mishnah’s “Know from where (me’ayin) you came” is read as “from Ayin,” the divine
“nothing,” the level of the merciful Father.
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If so, the descent by which he has come down from the light of His countenance, may He be
blessed, is very great, “from a high roof,” etc. And through this his soul will be very bitter, and it
will touch the very point of the heart, so that his soul and heart will expire, and he will return to
G-d.

The soul’s fall is “from a high roof to a deep pit.” Contemplating this makes a person deeply bitter, touching
the innermost point of the heart until his whole being longs for G-d and he returns to Him.
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And through teshuvah out of such great love, the willful sins become like merits. That is, just as
through merits his soul is raised in the light of G-d, so his soul is raised through this great bitter-
ness on account of the willful sins; and “in the place where baalei teshuvah [stand],” etc.

Such teshuvah from great love turns even willful sins into merits, as the Talmud says: the bitterness over the

sins lifts the soul just as merits do. Hence baalei teshuvah stand where even the completely righteous
cannot.
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SECTION 6 - 124-27

The Rock above the fire
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4. For of Moshe our teacher it is written, “And I will place you in the cleft of the rock,” when he
wished to bring down the Thirteen Attributes of Mercy. That is, from the level of the Supernal Rock,
the source and root of all the roots of coming-into-being, as it is written, “Look to the rock from
which you were hewn.” And it is called “rock”

Section 4 explains the power of teshuvah. When Moshe sought to draw down the Thirteen Attributes of
Mercy, G-d placed him “in the cleft of the rock”: the Supernal Rock, the source of all roots of existence, as in
“Look to the rock from which you were hewn.”
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as, for example, the flint rock, which one strikes to bring out fire, for the element of fire in it is po-
tential and hidden, and not actual.

The image is flint: fire is hidden in it only as potential, and comes out when the stone is struck.
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So, as it were, He is called “Rock,” “the Rock of our life,” for He is the root and source of all the
roots of havayah (coming into being), and the root of coming-into-being is in Him hidden, in po-
tential and not in actuality; [the coming-into-being] that is from the level of the Name Havayah, to
bring all beings into existence from nothing to something,

So G-d is called “Rock” as the hidden root of all existence, before it takes form in the Name Havayah, which
actually brings beings into existence from nothing.
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which is the level of the “consuming fire” mentioned above. But the level of the Rock is that from
which the level of the “consuming fire” mentioned above is drawn forth and comes into being. [See
Pardes, Sha’ar 11, chapter 3; and see what is written at the end of the discourse beginning “And the
number of the children of Israel shall be.”]

The Name Havayah is the “consuming fire” discussed earlier, while the Rock is the higher source from
which that fire itself comes. The bracket refers to Pardes Rimonim and to another maamar for more.
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Now, great is the power of baalei teshuvah, for they reach as high as the level of the Rock men-
tioned above; as, for example, if the light of the fire has gone out, one brings fire out of the flint
rock.

Baalei teshuvah reach this Rock. When a fire has gone out, one strikes flint to bring out new fire from where

it lies hidden.
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So it is with a baal teshuvah, in whom the light of the consuming fire has gone out, because they
lack the wick and the wood for the light to take hold of, which are Torah and good deeds:

In a baal teshuvah the “consuming fire” has gone out, because he lacks the wick and wood, the Torah and
good deeds, that hold G-d’s light.
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through the great bitterness in the point of the heart, which is above time, so that he has no desire
for time and space at all, for he despises the life of his soul, as in the case of Rabbi Eliezer

His bitterness reaches the innermost point of the heart, which is beyond time and space; he no longer cares
for his own life.
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ben Durdaya, who wept until his soul departed, because of this he reaches the level of the Rock, far,
far above the level of the coming into being of existences and the drawing forth of time and space
[as it is written there, “Behold, there is a place with Me”].

Rabbi Eliezer ben Durdaya, who wept until his soul left him, is the model. Such bitterness reaches the Rock,

far above the level that brings existence, time and space into being, the “place with Me” of the verse said to
Moshe.
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Therefore a heavenly voice went forth [saying] that he is destined for the life of the World to Come,
like the deeds of the righteous, who enjoy the radiance of their Torah and their service, even
though he had no Torah and mitzvos, because he was cleaving to the source and root of all. But not

every person merits this.

This is why a heavenly voice declared Rabbi Eliezer ben Durdaya destined for the World to Come like the
righteous, who enjoy the radiance of their Torah and service, though he had no Torah and mitzvos: his
teshuvah bound him to the source of all. But not everyone attains this.
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Therefore we pray, “Bring us back to You, G-d, and we shall return”: that there first be an arousal
from above, so that afterwards there can be an arousal from below, “and we shall return” after-
wards. And even

Since not everyone can reach the Rock on his own, we pray “Bring us back to You, and we shall return”: first
an arousal from above, which then makes our own arousal from below possible.
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though the arousal from above always depends on the arousal from below, nevertheless, “renew
our days as of old”: that is, as it was at the beginning of the creation of the worlds, from His good

will, “for He desires kindness.”

Normally G-d’s response depends on our first step, yet we ask, “Renew our days as of old”: as at creation,
which came from His goodwill alone, “for He desires kindness,” with nothing to prompt it.

SECTION 7 - 128-29

The answer: atonement from beyond every Name
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And the meaning of “renew our days”: the days are called the drawing down of the light of G-d, as

it is written, “The sun shall no longer be your light by day,” etc.,

“Renew our days” is now explained. In Scripture “days” stand for the drawing down of G-d’s light, as Isaiah
says that the sun will no longer be Israel’s light by day.
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“and G-d shall be for you an everlasting light.” And for this we ask: that a new light shine upon us
from the level of the Rock mentioned above, even though the first light, from the level of “He is a

consuming fire,” has been cut off from us, and we are as in darkness. And this is [the meaning of]

Instead, G-d Himself will be an everlasting light. So we ask for a new light from the Rock, because the first
light, the “consuming fire” held by Torah and mitzvos, has gone out for us through sin, and we are as if in
darkness.
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“For on this day,” which is Yom Kippur, the day of teshuvah, when the level of “He desires kind-
ness” is aroused and revealed below through the five prayers: therefore [it says| “He shall make
atonement for you” unspecified, [meaning]| the One who has no known name, who is not grasped by

any name and is not alluded to by any letter, or the tip of a letter, at all;

This answers the maamar’s opening question. On Yom Kippur, through its five prayers, G-d’s own desire for
kindness is revealed below, so the verse says “He shall make atonement” without a Name: the atonement

comes from a level that no name, letter or even the tip of a letter can capture.
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for the Names of havayah (coming into being) indicate the drawing forth from nothing to some-
thing, from concealment to revelation, to be the light that fills all worlds (memalei kol almin) and

the light that encompasses all worlds (sovev kol almin).

Every divine Name expresses some relation to creation: bringing things from nothing into being, from con-
cealment into revelation, whether as light that fills the worlds or light that encompasses them.
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But of the Holy One, blessed be He, in His glory and His very Self, it does not apply to say either the

level of “filling all worlds” or the level of “encompassing all worlds,”

G-d’s own essence is neither “filling” nor “encompassing” the worlds; both terms still describe Him in rela-
tion to worlds.
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for He is not within the bounds of worlds at all. And there is the source of forgiveness and atone-

ment, “who bears iniquity and passes over transgression”; for before Him,

His essence is entirely beyond the category of worlds, and that is the source of forgiveness and atonement, as

Micah says, “who bears iniquity and passes over transgression.”
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may He be blessed, in relation to His very essence, as it were, no blemish, iniquity or transgression
applies at all, but only in the drawings-down that descend from the light of His countenance, may
He be blessed, through many contractions (tzimtzumim) and screens and many garments.

No sin can affect G-d’s essence; damage and sin exist only in the lights that descend from Him through
many contractions, screens and garments. So atonement from that essence can make whole what was dam-

aged below.
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And this is [the meaning of] “from all your sins, before G-d (Havayah), you shall be purified”: be-
fore Havayah specifically, that is, before the level of the drawing forth of the existences, to bring all
beings into being, was emanated;

The end of the verse is read in the same light. “Before G-d” is read as “prior to Havayah”: before the Name

that brings all beings into existence was emanated.
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and then “you shall be purified,” when you rise and reach that level, that is, the level of the Rock
mentioned above. [And see the Ramaz, at the end of Parshas Acharei: tit’haru (“you shall be puri-

fied”) has the numerical value of keser (crown), for

One is purified by rising to that level, the Rock. The bracket adds the Ramaz’s observation that tit’haru, “you

shall be purified,” equals keser, “crown,” in numerical value: 620.
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the 613 mitzvos, together with the 7 of the Sages, draw down 620 pillars of light; but if one has

sinned against the soul, and has left lacking and blemished these drawings-down,

The 613 commandments of the Torah and the 7 of the Sages, together 620, draw down 620 “pillars of light.”
Sin leaves these lights lacking and blemished.

73°13 177700 172V 1T MNI0AM 09138 0 MIRDNAY 00 P1TAW 723wNn 7Y X1 MY 1ponn 1A
:[12 187 521K AWK DRI MIZNAT 2 7772 WrRYI 10 97N

the repair for this is through teshuvah, whose power is great to fill all the blemishes and deficien-
cies; and this is the meaning of tit’haru having the numerical value 620, etc. And see what is writ-
ten in the discourse beginning “For this commandment which I command you,” etc.]

Teshuvah can fill every blemish and lack, because it reaches the level of Keser, the 620 from which those pil-
lars come; this is the hint in tit’haru equaling 620. Another maamar is cited for more.

IN ONE’'S AVODAH

Teshuvah, especially in the Ten Days of Teshuvah, means more than regret: a person should contemplate
the height from which his soul came and how far it has fallen, until the bitterness touches the innermost
point of the heart, and should give over his will to G-d, asking that G-d’s will rest on him. Torah study,
prayer with intention and charity hold G-d’s light only when done with this self-nullification, and each of the

three needs the others.

QUESTIONS FOR DISCUSSION

1. Why does the verse say “He shall make atonement” without naming G-d, and how does the maamar’s an-

swer depend on the difference between G-d’s Names and His essence?

2. In what sense is G-d “a consuming fire,” and why does a flame hold best when it consumes its fuel? What

does that mean for the way we do mitzvos?

3. How do prayer, Torah study and charity correspond to thought, speech and action, and why does each
need the others, like the head and the legs?

4. What can a baal teshuvah reach that a person with Torah and good deeds may not, according to the image
of the flint rock?

5. How does the maamar understand the requests “Forgive us, pardon us” and “Bring us back to You, and we
shall return”?
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PARAGRAPH 1
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Another transcript (hanachah) of this same maamar,
which the note records was said on Shabbos Shuvah 5562.
KEHOT'S NOTE
N”MRY Mam o°Msep an%nna xen 2”0pn 1N”d2 NANR Anin
73 DAY AR LAPR Y T-RIP7 100N Y A-ROP7 LUX LR Y R-ROPN
TIR°2 LW NAW 270PN W TANR1 LR LYY 001198 MAyn2 9999 " ImTR
Ay Mooita o axa L[0] (X ,797) 271 PPRI%n 77702 0aTI Y
LT PTR ARNWR 001

922° av2 s

The verse of the Yom Kippur service: “For on this day He
shall make atonement for you, to purify you; from all your
sins before G-d you shall be purified.” The whole maamar
explains why it says “He shall make atonement” without a
Name, and what “before G-d” means.

Leviticus 16:30°7:1b Xp™
770N 1 %197 D2PNRYA P31 DINK Y7 0°PY D% M7 0PI
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

5L, RPN

QY 972 2w
Rivkah tells Yaakov to bring her “two good kids of the
goats” so that she can prepare the dish for Yitzchak. The
Midrash cited in the parenthesis connects these two kids
to the two goats of Yom Kippur.
Genesis 27:9'0:1> N°wR12
DOX PPN D30 DMy U N OwR CPTR) INEnTRN K377
:37X TR IXRY DYOD
Go now to the flock, and fetch me from thence two good kids
of the goats; and I will make them savoury food for thy fa-
ther, such as he loveth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ooty "7 "I
Rabbi Chelbo says the kids were “good” for Yaakov, who
received the blessings through them, and good for his
children, who receive atonement through them on Yom
Kippur, as it says, “For on this day He shall make atone-
ment.” It is the first of the Midrashim the Alter Rebbe lists
on the verse.
Bereshit Rabbah 65:1477>:7170 121 n°wR12
DR K172 99p3 yrw 212 Y1 T 00 AR 2Py DR AIRR Apam
7 TP LIRSS PR ,ImIRT DR OTPY 97 2P 27 K - IRE
21w OWn o9 IPYY LNy IRX CIRE IR (70 ORPITS) BN NRT
5% K371 ,IR? OXY , 201 > DRI OX 7 227 0K 0210 071y T

likuteitorah.com/likkutei-torah/acharei/1/

.07 922 0773 1w 1P Aym RITR 7 and 0w bW 1Pa1naen
,M3727 DR P01 DR 770 DY 70 002w IR 3% 7 0w
(v RAP™) 2°N37 ,9711°2 0 993071 RIT 170 PYw L7120 00
... Q1"2%)
“Rebecca said to Jacob her son, saying: Behold, I heard your
father speak to Esau your brother, saying” (Genesis 27:6).
“Bring me game, and prepare me tasty food and I will eat,
and I will bless you before the L-rd before my death” (Gene-
sis 27:7). “Now, my son, heed my voice to what I am com-
manding you” (Genesis 27:8). “Go now to the flock, and take
for me from there two fine goat kids, and I will make of them
tasty food for your father, like that he likes” (Genesis ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

021V Oty 574 22w 523 7708 MTPIN Man

The Tzemach Tzedek brings this Midrash there in the
name of the Rabbah: “two good kids of goats... for regard-
ing the goat that is sent away it says ‘he shall make
atonement.’”
KEHOT'S NOTE
13 210 DY T2 AW M2TN QWA Y- LYY R-RIPY NI IRD
.13 999 IR APNWRT 1YY YA Y

1”2 2”0 91K ,N”2DDY

There the Midrash is quoted on “two good kids of goats,”
good for you and for your children, through which atone-
ment is made for them on Yom Kippur.
KEHOT'S NOTE
75”2112 0717 995NN DT DYw 701291 70 00w 0%y T 1w Py
Y R-RIP7 DMK —

R P nbw
There the Midrash on “in the scales they go up” is quoted:
all the vanities Israel does all year, G-d forgives in the
month of Tishrei, with the verse “For on this day He shall
make atonement.” A commentary there explains that the
merits go up in the scales and the sins go down.
KEHOT'S NOTE
55 DOy PRI 0°927 D5 MPYR O°IRna 10 0IR %12 DA X By
%3 NRIW "wn WTINA 7173p0 07 Pmn MvY? 0oaRna vt mnd
O°IRMA T2y NPINY »7°2 oW D) DONK 70D 03°9Y 195° M vl
L0 LW Y R-RIPY N7MIR — MNP TN

moy> oonRna

“Men are but vanity... in the scales they go up.” The
Midrash cited here (Shelach, section 16) reads it as G-d
forgiving in Tishrei all the “vanities” Israel did all year,
with the verse “For on this day He shall make atonement.”

Psalms 62:10:370 0°7°1n
T 2300 MR NIy DNNI TUR™I2 24D DTN 230 W
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Men of low degree are vanity, and men of high degree are a
lie; If they be laid in the balances, they are together lighter
than vanity.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The Midrash says that just as Shlomo’s curtains become
soiled and are washed again, so Israel are soiled with sins
all year, and Yom Kippur comes and atones for them, as it
says, “For on this day He shall make atonement for you.”

Shir HaShirim Rabbah 1:5:4°7:’11:’R 11271 0°7°wi1 "W
DP9 DP9 YIN2R PRIIY °B 2Y AX TR 20N M0 TR 20KD
,0°R20 >TR70 12 ,N1P3m) 1AL 073K 0°3D2n DI L1 LITR
D772 W2 0°392 23X LMD D712 D°INYY 0PI PRIV 0D Py AR
"X .NITIRY NINDIA ,Tmbn NIk MYTT ,Mavh XIpR ,1iR
i TN 72 PRI AX 137 ,n0125n 13 PR TR V2K M
nAIiM no2anm1 no9obnn it mabt Ny nn ,mabY iy
oo IR PR 72 N3N NP7
“Like the tents of Kedar,” just as the tents of Kedar appear
externally to be ugly, black, and in tatters, but internally
they are gems and pearls, so too Torah scholars, even
though they appear ugly and black in this world, internally
there is Torah in them, Bible, Mishna, Midrash, halakhot,
Talmud, Tosefta, and aggada. If so, just as tents of Kedar do
not require laundering, perhaps the same is true of Israel;
the verse states: “Like the curtains of Solomon”—just as

these curtains of Solomon are soiled and laundered, ...

Midrash Rabbah -- TE (Public Domain) » The Sefaria Midrash Rabbah, 2022
(cc-BY)
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There the Midrash is quoted: the curtain is soiled and
washed again; so Israel, though soiled with sins all year,
are atoned for when Yom Kippur comes.
KEHOT'S NOTE
55 My PavoPnnw 2YR DRIW° 75 N0ONM NANM noPavnn”
— 13 992% [T O3 9D MR QDY 995MY K3 9PN MAwn M’
D WY R-RIAPM NUTIR

7P P9IND

“I am black but comely... like the tents of Kedar, like the
curtains of Shlomo.” The Midrash on this verse is the next
one the Alter Rebbe lists.

Song of Songs 1:5°71:’k 0°7°wi1 W
:TPY NIy 17R PPINRD 07PN NIa2 NG CIR TNy
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TN 133 OX P10

There the Midrash is quoted: just as a nut that falls into
filth is washed, so Israel, though soiled with sins all year,
are atoned for when Yom Kippur comes.
KEHOT'S NOTE
oRa%nnw 9PYR DRIWS 0 1D NPT IND DD OR T NAR R
I 013 %3 ARAY 0Dy 790m1 27O K2 MIwn mn DO manya
W %Y R-XAPM NP — 97
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There the Midrash on “we have a little sister” is quoted,
ending that Yom Kippur comes and atones for Israel.
KEHOT'S NOTE
R-XIp%1 N7TIR — “0i°9Y 999m1 B9 K2 19 DRIWS 99 13 1op a7
ey

“We have a little sister.” The Midrash on this verse also
ends with Yom Kippur coming to atone for Israel.

Song of Songs 8:8'1:’1 0> Wi W
1271277 0i°2 un‘m_g'; nwyan Fl'? R 077Y 73R HJ? ninx
We have a little sister, And she hath no breasts; What shall

we do for our sister In the day when she shall be spoken for?
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

nTay K9 WN NN

“Because you did not serve G-d your G-d with joy.” Rabbi
Yitzchak opens with this verse in the Introduction to
Eichah Rabbah, the last place the Alter Rebbe lists.

Deuteronomy 28:471":1”5 0°727
199 390 227 202 AoR2 PRPR NTNR NT2Y7KD WK NOR

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2780 "INNR

There the Midrash at the end of Acharei, section 20, is

quoted: on the death of Aharon’s two sons, that just as Yom

Kippur atones, so their death atones, with the verse “For
on this day He shall make atonement.”

KEHOT'S NOTE
— 992 1 03192 2’15 7907 B”INW QWOW 1R 12 21w NN 1P1ya”
00 .Y R-RAPM NUTIR

“I went down to the garden of nuts.” The Midrash on this
verse compares Israel to a nut that falls into filth and is
washed clean: though they are soiled with sins all year,
Yom Kippur comes and atones for them.

Song of Songs 6:118™:" 0*°wi 1w

1337 1937 1020 NART? PMIT vaX2 NIRT? CNTYY AR NaatoN
Haphloph

I went down into the garden of nuts, To look at the green

plants of the valley, To see whether the vine budded, And the

pomegranates were in flower.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2
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Tanya brings the same Zohar on “He blew into his nos-
trils” to show that the G-dly soul comes from G-d’s inner-
most self, which is the premise of this paragraph.
KEHOT'S NOTE
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.X”D 271 R°IN% D VIP°22 MINTR P*D
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“And G-d formed man of dust from the ground, and He
blew into his nostrils a soul of life.” With the Zohar’s com-
ment, the verse shows that the soul issues from G-d’s in-
nermost self.

Genesis 2:71:’2 N°wWRI2

D7 MY YEND N2 MRINTTR 1DY DTRTNN DPRX M P

:30 WDI? DTN °T
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3
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23
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Rabbi Shimon bar Abba says in the name of Rabbi
Chanina: “Every road is presumed dangerous.” The maa-
mar applies the phrase to the soul’s journey down into the
body.

Jerusalem Talmud Berakhot 4:4°7:*7 M372 "2%217° TN

1”11 190 NPNa 0°297 a9

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(237711 93) 2,970 97 (77711 93) T, T7E MIDT2 b

1RTPAw AYWa 7772

That maamar, which opens with the Talmud’s account of
the heavenly voice praising Israel for putting “we will do”
before “we will hear,” asks the same question in the words
the note quotes: why did the soul descend so far into a
physical body for the sake of practical mitzvos, and what
does it gain from all its toil?
KEHOT'S NOTE
WA 7132 WAPNR 73 92 1w 7710 Mk 97K 3,30 1272 NPt
rbny 953 % 1N M nPwyn Mgn 0vp rawa

1TI0M . . PPNOTY WRT Yab

Tanya explains “The soul of man is the lamp of G-d”: a
flame by nature strains upward to separate from the wick
and cleave to its root in the element of fire above, even
though it would cease to exist there; so the soul longs by
nature to leave the body and cleave to G-d.
Tanya, Likkutei Amarim 19:2-30°R 02 ;WRY PP ,X°IN
3-72:0™
237 MIRD LPwnb XN DnRwl OIR” 0MpR YRIDY WD
T9°7 ,¥303 YA WX TIXRY “18n ,iyI03 npyn? Thn yayinny
233 NNy "Yan Wy 1073 nyyn W3 paT) nynam
D19 PKR? KDY 11227 11 °T° PYW ARY L0770 YY2 2INDW D 00T
“PYIN AW MINUER3 11K PRI w3 - nzyn? on ,non?
Ayava van xIn 22,1070

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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“By the word of G-d the heavens were made, and by the

breath of His mouth all their host.” It identifies the cre-
ative force as G-d’s “word.”

Psalms 33:6":3”% 0°%°11n

:D}T{;?"?; "2 M1 Ya 0o n 1272
By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
XL MR
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“With ten utterances the world was created.” These utter-
ances are the “word of G-d” that the maamar compares to
fire.
Pirkei Avot 5:1°X:’771 N1aR mwn
TR KR K2M i TPR am .0Pva X123 niankn Ty
R2Y DT DX PIINRY LYY T2 YIBT? 9K NIXI2NY P10
NiAnRn MEya
With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
YOPI YL L IN O
“And G-d said, ‘Let there be light.”” The first of the utter-
ances of creation.
Genesis 1:3°3:°X n°wr12
IR IR 27 DOROK RN
And G-d said: ‘Let there be light.” And there was light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
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“Let there be a firmament in the midst of the waters.”
Another of the utterances, and the one the Midrash will
say the heavens stand on.
Genesis 1:61:% n"wx12
10717 071 13 27730 *71 0717 7IN2 Yo7 ° DOR9R IMRT
And G-d said: ‘Let there be a firmament in the midst of the
waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Is not My word thus, like fire, says G-d.” The maamar
takes it to mean that G-d’s word shares fire’s nature of
withdrawing upward.

Jeremiah 23:29v72:373171°1n7°

:¥70 7307 Wvn31 Havayah ox) WD *127 5 Rivy
Is not My word like as fire? Saith the L-RD; And like a ham-
mer that breaketh the rock in pieces?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“From my flesh I behold G-d.” It allows the maamar to
learn about the divine word from human speech.
Job 19:267175:1™ 21K
9K MR 2 NRTTIDRI MY IR
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Tzemach Tzedek quotes this statement there, that in
man speech comes from the element of fire, and also
refers to Torah Ohr, the discourse beginning “Ki Avraham
loyeda’anu.”
KEHOT'S NOTE
"3 11772 RMNY 03 1°°%n owy 2800 Y 2-770 339 IR°22 RN
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Tanya chapter 3 describes the soul’s ten powers: intellect
(Chochmah, Binah and Daas) and the emotive attributes,
love and awe of G-d, which intellect gives birth to.
Tanya, Likkutei Amarim 3:11x:) 1K *01p°2 ;11WR7 P ,R°n
,0%°Y207 1203 N3 NIRRT WDIAW WRD TI0On NI TIRREM
ninvhm ooRa P L3932 RIT UKD TI0N ,07°0 TY2 KT 1N
RIPIY TR0 NP0 RO 1YY 00 7Y NI 01 L, 0inan
OTORT UDI2Y 0%

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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“For G-d your G-d is a consuming fire, a jealous G-d.” The
maamar reads it as describing the nature of the divine
light: like fire, it rests below only where something holds
it.
Deuteronomy 4:24772:*7 0°127
RIP PR RIT 129K WX 777K Havayah 3
For the L-RD thy G-d is a devouring fire, a jealous G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
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Two later maamarim in Likkutei Torah bring the same
wordplay, hevel halev / lahav.
KEHOT'S NOTE
RITY (7 ,7) 7797 PPRWIRY 777 92702 (3 ,03) 2757 WP B O
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PARAGRAPH 4
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“How many are Your works, O G-d! You made them all with
wisdom.” The maamar uses it to show that the divine light
is grasped when it is drawn down into the physical making
of the world.
Psalms 104:24773:77p 0°%°11n
P VIR NP 1Y MRon2 07 N PRyn 1277
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
19,7 2790

PARAGRAPH 5

36 | The Midrash on Psalms asks which word stands in the
heavens and answers that they stand on the word “Let
there be a firmament,” the same word with which G-d cre-
ated them. The Alter Rebbe quotes it word for word.

Midrash Tehillim 119:25717:0™p 0¥%91n w77

778 921 79°%0 w2° (11 OW) 1T°Yw” AR .07awa 281 7137 7 0wh
233 RIT AR A1 01 ODIYR TIT R 191 .0PpR 0P 10pPR 1AM
77 "2 95 KPR 07w vR DY KDY TN 7Y R DY KD Wyl Rw
TI02 7I¥1 5K (T VD 0°7MN) MR RIT 1Y LUDY Pannn 1vhyn
21 RPDAND 7MY NA1AA (70 7 DR23T) MR PROIT 191 .30 DR
1931 727 922 991 3RwRa% wHw niwa (X 1 Ow) MR XTI
... P17 1T RIZW 1IAR DI R NN RIT DY 0 OR0ITR
OYW (Public Domain)
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A later maamar in Likkutei Torah, in Parshas Kedoshim,
also brings this Midrash on Psalms.
KEHOT'S NOTE
-@™MpYa AR D7 owa 1P Y TPRNR 102 L[0] 7,00 DR PRy
.OW RPIPAYYY 0 1IPOD2 10T .29 1Y 331°Y 110

38 0% TIN3 PR o
“Let there be a firmament in the midst of the waters.” The
utterance on which, says the Midrash, the heavens stand.

Genesis 1:6"1:°R N°wR12

[0 00 172 2T 717 073 TN 77 O 7R TR
And G-d said: ‘Let there be a firmament in the midst of the
waters, and let it divide the waters from the waters.’
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Forever, O G-d, Your word stands in the heavens.” The
maamar reads it as the creative word remaining within the
heavens and sustaining them.

Psalms 119:89v70:0"°p 0°%°1n
D7W3 331 7137 N O
LAMED. For ever, O L-RD, Thy word standeth fast in heaven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Midrash is quoted: “Forever, O G-d, Your word
stands in the heavens”: in the heavens and not on earth?
Rather, what You said to Avraham in the heavens, “At the
appointed time I will return to you.”
KEHOT’'S NOTE
OmaRY? NONRY A KPR XD PIN2 RO 0MW2 231 7027 h DR
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“And G-d remembered Sarah as He had said.” The
Midrash on this verse, cited in the parenthesis, reads
“Your word stands in the heavens” as the promise to
Avraham kept here.

Genesis 21:1°R:X”> N°wWX12
137 WRD 1YY 7 WY MWK WK MY TR M
And the L-RD remembered Sarah as He had said, and the

L-RD did unto Sarah as He had spoken.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Midrash is quoted: just as You are true, so Your
word is true, and the word You spoke to sanctify Aharon
and his sons stands forever; and the question of a com-
mentary (Yedei Moshe) is noted: what does this teach, for
why would G-d not keep His word?
KEHOT'S NOTE
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There the Midrash is quoted: is G-d’s word not standing on
earth, only in heaven? Chizkiyah bar Chiya said: because
G-d made a promise in heaven, and the promise He made
to the righteous one came after 210 years.

KEHOT'S NOTE
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The Midrash in Emor on this verse concerns Rosh
Hashanah; it is discussed there.
KEHOT'S NOTE
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There the Midrash is quoted: G-d made a promise to
Avraham, and it came to pass when Israel left Egypt;
therefore it says “And the number of the children of Israel
shall be like the sand of the sea,” for “Forever, O G-d, Your
word stands in the heavens.”
KEHOT'S NOTE
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“And the number of the children of Israel shall be like the
sand of the sea.” The Midrash on this verse, cited in the
parenthesis, sees in it the fulfillment of G-d’s promise to
Avraham.

Hosea 2:1'R2 yuin
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Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“He does not keep His anger forever, for He desires kind-

ness.” The maamar uses it to say that the first creation
came from G-d’s own will to do kindness.

Micah 7:1817:1 191
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Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“And ‘glory’ means nothing but Torah, as it says, ‘The wise
shall inherit glory.”” It identifies the “glory” of Isaiah’s
verse with the Torah and its mitzvos.
Pirkei Avot 6:3°1:") Max 11wn
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One who learns from his fellow one chapter, or one ha-
lakhah, or one verse, or one word, or even one letter, is ob-
ligated to treat him with honor; for so we find with David,
king of Israel, who learned from Ahitophel no more than two
things, yet called him his master, his guide and his beloved
friend, as it is said, “But it was you, a man mine equal, my
guide and my beloved friend” (Psalms 55:14). Is this not [an

instance of the argument] “from the less to the ...

Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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When the Holy One, blessed be He, created the world, He
desired to have a dwelling place among the lower beings,
as He has among the higher. The maamar says the mitzvos
make this dwelling.

Midrash Tanchuma, Nasso 16:1'X:1”10 X@1 ,X111710 w177
,TAM3 92 SRINY 27 WK (R L7 W) 79 SNInR "317 K2 ...
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(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to
my garden, my sister bride.” R. Samuel bar ...

Midrash Tanchuma -- Torat Emet (Public Domain) « Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
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The Zohar’s principle that it is not the way of a king to
speak of commoners’ matters. The maamar uses it to
show how far beneath G-d all the worlds are.

Zohar III, 149b2 ,vnp »m
KEHOT'S NOTE
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This explanation of “commoners’ matters” as trivial
things beneath the king’s station is quoted there.
KEHOT'S NOTE
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“Everyone that is called by My Name, and for My glory, I
have created him, I have formed him, indeed I have made
him.” The maamar reads “for My glory” as the purpose of
creation, which is the Torah.

Isaiah 43:71:0"n 7°yw°
KEHOT'S NOTE
1,An vywe

55 | Kehot’s note points to Numbers 2 for these words.

Numbers 2’2 92722
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The Zohar passage (Teitzei) that the parenthesis cites on

the meaning of hedyot, a commoner.

Zohar, Ki Teitzei 1:4-1477°-"7-°R RXn *3 77171 190
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In Elijah’s prayer (Patach Eliyahu) at the opening of the
Tikkunei Zohar: “no thought can grasp You at all.” It ex-
presses how G-d is beyond every world and every grasp.

Tikkunei Zohar, Patach Eliyahu - 17a:10-12-:X > 97171 °23pn
e

7awnn N9 LN 3 DY RMOND PRDY B0 By ARDY NI NAR
WY NP I LPNAPD WY NPPART RIT NIX PP 73 XoAn
JP0ANRT PRy URANR RDT 1RPN0 1RPY 112 RAMRD 17000
72 PWPT XIT NIRY LRWI "33 (XMOONR K1) NN0ONR 11O
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Constantinople, 1740 (CC-BY-NC)
KEHOT'S NOTE
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“All the nations are as nothing before Him; they are ac-
counted by Him as nothing and void.” The maamar ap-
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plies it to all the worlds.
Isaiah 40:171>:n 7°yw°
:197120m31 37N) 027 733 PR 07937723
All the nations are as nothing before Him; They are account-

ed by Him as things of nought, and vanity.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points there as well, alongside Me’orei Or, for the
subject of hedyot.
KEHOT’'S NOTE
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The Zohar passage cited here (III, 276a) is quoted there.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“All that the Holy One, blessed be He, created in His world,
He created only for His glory.” The maamar makes this the
answer to why G-d creates worlds that are as nothing be-
fore Him.
Pirkei Avot 6:11X7°:) M1ax miwn
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Whatever the Holy Blessed One created in His world, he cre-
ated only for His glory, as it is said: “All who are linked to My
name, whom I have created, formed and made for My glory”
(Isaiah 43:7), And it says: “The L-rd shall reign for ever and
ever” (Exodus 15:18). Said Rabbi Hananiah ben Akashya: It
pleased the Holy Blessed One to grant merit to Israel, that is
why He gave them Torah and commandments in abun-
dance, as it is said, “The L-rd was pleased for His right-

eousness, to ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The angels call: “Holy, holy, holy is the G-d of hosts; the
whole earth is full of His glory.” The maamar reads “holy”

likuteitorah.com/likkutei-torah/acharei/1/

64

591 INR LR 0379y 7937 1T 01°2 7.

as G-d’s separateness and “His glory” as His garment in
the lower world.
Isaiah 6:3°2:1 77°yw°
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And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further:
Shelah (Shnei Luchos HaBris).
KEHOT'S NOTE
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“For I, G-d, have not changed.” The maamar uses it to
show that creation brings no change in G-d Himself.
Malachi 3:6"1:3 25Kk7n
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For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Yochanan called his clothes “my honorers.” The

maamar uses it to read “glory” (kavod) as a garment.
Shabbat 113a:1477:X 3> naw
nav SY quiatn X XYY — *IRT231” 90377 Nivyn inT201”
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s note points to Zohar III, 33a for these words.

Zohar III, 33ax 3% 2t
KEHOT'S NOTE
XLA7 M
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The Kehot note gives this Zohar for the equation of kavod
with the thirty-two paths of wisdom.

Zohar, Tzav 20:135-1457"np-172p:’3 18,7717 790
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That maamar opens with the dispute of the angels Michael
and Gavriel over the meaning of kadkod, where G-d says
“Let it be like this and like this,” and asks where the
arousal from below draws its power from.
KEHOT'S NOTE
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This section of the maamar, from here on, is quoted there.
KEHOT'S NOTE
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Shimon the Righteous: “On three things the world stands:
on the Torah, on the service, and on acts of kindness.” The
maamar reads them as Torah study, prayer and charity.
Pirkei Avot 1:2°2:°X maR mawn
YW Y IR 177 RIT LRI D01 Cwn O pUTRT TNy
10700 MPn3 Y1 179297 P¥1 17IRT By, iy o7iva 00137
Shimon the Righteous was one of the last of the men of the
great assembly. He used to say: the world stands upon three
things: the Torah, the Temple service, and the practice of
acts of piety.

Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The Tzemach Tzedek notes there that “here” the three pil-
lars are explained as thought, speech and action, “created,
formed, made,” and lists other places that discuss “on
three things the world stands.”
KEHOT'S NOTE
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“For My glory I have created him, I have formed him, in-
deed I have made him.” The maamar matches the three
verbs to thought, speech and action.

Isaiah 43:71:2n 7°yw°
PIPPYTIR 1PRTE VIR V792071 0w RIpIT D
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Every one that is called by My name, and whom I have creat-
ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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One of the Zohar passages the Kehot note gives for the of-
fering depending on the Kohen’s deed and the desire of
the heart.

Zohar, Shmini 6:70-7:7917y:1-"y: 1°nw 7111 190
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A third Zohar passage the Kehot note gives for this.

Zohar, Korach 7:29-8:37t"%:’n-0”3:1 n1p 7M1 190
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Tanya brings the saying “Prayer without intention is like a
body without a soul” and discusses the place of intention
in prayer and mitzvos.
KEHOT'S NOTE
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The Alter Rebbe’s code of law states there that the voice
arouses the intention, as a matter of halachah.
KEHOT’'S NOTE
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The words here quote Berakhot 26a:17; the passage is
shown below.

Berakhot 26a:171°:X 172 n1372
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The question was asked : How is it if one erred and omitted
the afternoon Tefillah — shall he say it twice in the evening ?
If thou thinkest thou canst answer [by quoting] "If one erred
and omitted the evening Tefillah, he should say it twice in
the morning," [that is different] because it is one day ; as it
is written, "And there was evening and there was morning
one day " (Gen. i. 5). But here the Tefillah is the substitute
for the sacrifice, and the day ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Turn away from evil and do good; seek peace and pursue
it.” The maamar makes it the path by which the sitra achra
is subdued and G-d’s light shines on the soul.

Psalms 34:157°0:7"% 0°%°nn
AnETMN tﬁb[ﬁ wpa :iU'HW}{l ¥ 70
Depart from evil, and do good; Seek peace, and pursue it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash again calls the Patriarchs the chariot of G-d.
The Kehot note gives it with 47:6.
Bereshit Rabbah 82:6%1:272 1127 w12
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“G-d ascended from upon him, in the place where He had
spoken with him” (Genesis 35:13). “G-d ascended from
upon him” - Reish Lakish said: The patriarchs are the
Divine Chariot, as it is stated: “G-d ascended from upon
Abraham” (Genesis 17:22); “G-d ascended from upon him”;
“the L-rd stood over him” (Genesis 28:13). “Jacob estab-
lished a monument in the place where He spoke with him, a
monument of stone. He poured a libation upon it, and
poured oil upon it” (Genesis 35:14). “Jacob established a
monument.... He poured a ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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A Zohar passage the Kehot note gives for the Patriarchs as
a chariot.

Zohar, Pinchas 123:856-124:867-1"1nNn:3"3p 0nia 3 990
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Reish Lakish: “The Patriarchs are themselves the chariot.”
The maamar explains “the G-d of Avraham” by this:
Avraham was a chariot for G-d.
Bereshit Rabbah 47:67:1”1 127 n°wxr12
5195 7772 ,10p 12 2173 172 177200 90D L,°aN - IR 1210 Do
0¥ 7277 DAIAR 7°7 DR OYD .0M12KR7 2717 DR R .mwn unn
,MI°3WH 17 W8 1P MR ANy 9277 NAwn "IRDD N3 ,Trapn
Oy 727w 113 .00nY 7277 CIR 0 AR L7900 091 AT RO
IR IR 1DMPIYA 127 DY MR 1573 DI RIT M2 wiTpn
MR .OT7AR DYn 00pPR PYM1 s ,019wa q0a P AnKk aTe

likuteitorah.com/likkutei-torah/acharei/1/

84

85

86

87

591 INR LR 0379y 7937 1T 01°2 7.

.OMMAR Dyn 0OpOR DY oRIW L7257 17 1T Marn Pk vl

1Dy 231°7 13M (719 NPWRI2) LDOPOR 1oyn Dy
“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of
greater stature than you, then I will speak with ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Zohar III, 257b2a 117 2’m
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That passage, on the matzah of Pesach, notes that the
mitzvos are the commands of the King, and that by keep-
ing them one fulfills “You shall surely set a king over you,”
the level of lower awe; it is where the earlier sources for
“no king without a people” are listed.
KEHOT'S NOTE
L2 2W™ 13,270 19IR3 0 0N °0 .R7D7 790 Swyw Iy nUnny
2,7 9% aoan L

oy X92 79n PR

Rabbeinu Bachya on Vayeshev brings the principle “there
is no king without a people.” It is one of the sources the
Kehot note gives for it.

Rabbeinu Bahya, Bereshit 38:30°7:17% n°*wx12 ,n2 1121
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This is the “elsewhere” the maamar refers to: the purpose
of creation is the revelation of G-d’s kingship, for there is
no king without a people (am, from omemos, things sepa-
rate, foreign and distant from the king); even with very
many sons, the term “kingship” does not apply to them.
Tanya, Sha’ar HaYichud 7:2°2:1 1R TIN°7 99w 5230 P20 ,R°IN
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Kehot Publication Society (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
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“Beloved are Israel, for they are called children of the
Omnipresent.” The maamar uses it to set Israel’s relation
to G-d apart from that of a people to its king.
Pirkei Avot 3:1477>:"3 N1aR mwn
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He used to say: Beloved is man for he was created in the im-
age [of G-d]. Especially beloved is he for it was made known
to him that he had been created in the image [of G-d], as it is
said: “for in the image of G-d He made man” (Genesis 9:6).
Beloved are Israel in that they were called children to the
All-Present. Especially beloved are they for it was made
known to them that they are called children of the All-

Present, as it is said: “you are children ...
Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
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The sources for “a son is like his father’s leg” are listed
there.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Just as the world cannot exist without winds, so the world
cannot exist without Israel.” The maamar takes it to mean
that Israel are the inner life that sustains all the worlds.
Taanit 3b:2°2:2°2 n°1yn
R IMRT L7 12 YT 227 MK 203900 RPT 12 Kan nima KPR
2177 MR K1 P OXI DINR NPID DORYa NimM YyIIRD 07
YR 151°R7727 PRIWOT R TN WiTRT N7 KR 037 RPR
*37 XPX IAPY *¥2°n PYIIRD” VIR — 37 X XnyT oM
D?iy? DN "X 72 — NimA X932 071y WOX XY 0w KR
NCal 4k
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
03 IRM .'|77’N'l P P79 179N 0°37 013 193782 IRANI .2 L3 NAyn
.2,1pN0 A7 2-NPWRI2 N7MIR2
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As the note summarizes, the maamar there explains that
the “winds” are the directions that make up the bounds of
space, so the world cannot exist without them; likewise it
cannot exist without Israel, who draw the Infinite Light
down to be enclothed in space.

KEHOT'S NOTE

TPy 0w 13 317 PR PYY O MIMA %D XA 0wl .2, NPwa RN
XX 79,793 0Ipn na o K? MM XD oY 0pnn 1a imw oyn
0IP7 NMa2 wabnn N 07K IR NOWRT MW DRI RD2 09y

W7y ,0°0°wRnn DY PRI 7Y X1

©”5 2212102 wInn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.9%1° no73

a1y bW N2

The Talmud explains that the order of creation was “first
darkness, then light.” The daily dawn repeats it and hints
at creation from nothing.
Shabbat 77b:8'1:2 1y naw
2R VT R 1300 DY RRYY ORB AR? MK LAP? MK ...
RRYV ORM K793 TN RN RY2T 091y DY IN°123 APD 0K
KT 37 7990 — WO 1RINT 37 717IPan O 1779an i)
DIWR 7AN2II) I RPN RDYY ORD .10PAn — ITOPN 110031
SMIND P77 DR 2APNNI3 RDIR KN KRYD RN 207D DINT
P2 °¥12727 9
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

.97 701 nPan

o9y K121 172

Rabbi Eliezer says the world was created in Tishrei. The
maamar uses this to explain why Rosh Hashanabh is called
“the beginning of Your works.”
Rosh Hashanah 10b:9-10-"1v:2 > mwi WX
MR °21 X238 07T K1 10°I2 37 RTIO WIAT P2
,NIN AR W2 ,NiaR 17791 "wn2 ,07i0 K721 wn2 niR
MW UKI2 MM 20 MY A7pR3 MWD W02 ,pry 721 nosa
70K N°2n AR XYY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

L7970 PUAAR LR LT QW 1 AR L2 ,0 1M
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The Alter Rebbe’s laws of Torah study state there that the
mitzvah of Torah study is fulfilled by speaking the words.
KEHOT'S NOTE
NMPW L7970y 00101y BY IUIR CInRR L2700 270 1Ra7R nn Chn kT

.10 *Y R”D N”MARY 0 20IPD2 INTR 7D

PARAGRAPH 14
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“And you shall teach them diligently to your children and
speak of them.” The command of Torah study is framed as
speech.

Deuteronomy 6:7°1:1 0°727

TDYN T2 ANIPH A2 ANY2 02 H12T T3I? DR
PN

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,107M27

M99y @ 42 ntam

“This book of the Torah shall not depart from your mouth,
and you shall meditate on it day and night.” Here too
Torah is tied to the mouth.
Joshua 1:818 ywm
YR 1yn? 77721 ond 32 noam PER MO TR0 900 vanRD
253N XY 79777 NR TOPA 187D 12 1IN977939 Niy’
This book of the law shall not depart out of thy mouth, but
thou shalt meditate therein day and night, that thou mayest
observe to do according to all that is written therein; for
then thou shalt make thy ways prosperous, and then thou
shalt have good success.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

T1L,R YU

72% A L L 12970 IRD T 2
The Talmud’s principle that thinking is not like speaking.

The maamar uses it to show that the mitzvah of Torah
study is fulfilled through speech.
Berakhot 20b:20-21%73-"3:2°3 N1372
TR ANYT KPR KT ST MITH W WA W K79 2
Y M7 2T KD MNITT ORD RPX 10D RO — M7 MITD
RIM 12 PPROIY 0PIV 92 3 KDY 972 YRR 037 MR ?27In
v 2w
But Rab Hisda said : Meditation is not the equivalent of
speech ; for if it enter thy mind that it is the equivalent of
speech, let him utter the words with his lips ! How is it then ?
Meditation is not the equivalent of speech. Why, then,
should he meditate? R. Eleazar said : So that the whole world

likuteitorah.com/likkutei-torah/acharei/1/

591 INR LR 0379y 7937 1T 01°2 7.

should not be engaged upon the reading of the Shema’,
whereas he sits idle.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Shabbat 150a:7°1:X 1P naw

790X 71277 1371 227 0K M :XI7? RN 2772 KOX 37 APY M

72 72 7127 MR 7707 MIPTD XD NI KRPR — M NI

NP2 YOIRa 0020 1IN 10777 mn 0ipn 922 1080 227 Km0
X221 VUITR I I 1°Y2T D07 VIRY 1027

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

27D TR 07N °9 .20 100 wUp RN YURIL WX LIp Naw .3 ,0 m>o7a
LTI 2700

%15 TA10 N

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

XK IRD
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After listing the mitzvos whose fruits one enjoys in this
world, the Mishnah concludes, “and the study of Torah is
equal to them all.”
Mishnah Peah 1:1°X:’X x2 mawn
m’m;a ,PRIM ,077102m ,AREE Y D{l’? TRY 0°727 WX
MO 0PI TPNIND PR DTRY 0°727 19K .T7iR Tnbny ,0v70n
NRIM ,0°700 MR L0 AR T30 .X27 09iY7 i nnop 1pm
1072 7312 1730 Tnpn a0 07X 172 oI
These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
apys Bp opn

Yitzchak says, “The voice is the voice of Yaakov.” The maa-
mar applies it to the voice of Torah study in Jewish
mouths.
Genesis 27:22272:1” n"wR12
T DT 3P YA YR MR AT P poN 3y wan
Ay
And Jacob went near unto Isaac his father; and he felt him,
and said: ‘The voice is the voice of Jacob, but the hands are
the hands of Esau.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22,12 NPwRI2
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The Idra Zuta’s name for the highest, most hidden level,
“the most hidden of all hidden things.” The maamar ap-
plies it to the Supernal Will, the source of the Torah.

Zohar I1, 142ax ,anp 27m

Zohar III, 292ax ,287 2t
KEHOT'S NOTE
CTIPY LR L,289 2701 LR L,a0P 27T IR

PARAGRAPH 16
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The Talmud’s rule that moving one’s mouth counts as an
action. The maamar applies it to the speech of Torah
study.
Bava Metzia 90b:13-1477-3":2 "% RY°%n 822
R W7 ,27°0 0K 1INi° 221 ?9ipa MM Pipa Anon cnnR
wOR? WP .M KNI 1D NvRY ,2700 InK 1309 237 70D Nk
WPRP WP 130 227 MK YR M R KPR 0D R
William Davidson, Vocalized Aramaic (CC-BY-NC)
Sanhedrin 65b:4-6"-"7:21 170 1°77110
SVD MY WP W LY 1T PR NRY L2700 N i 02
DORITLPINIT DOTY CIRY X7 MK KPR AYR M0 R? PR Nnvpy
>2°BKR 17201 D187 12 12707 M1 - 29X Y2 1127130 K02 YN
DKM 12T KIM L1702 YIT° ORY M3 - YT 0T

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2,10N 13 N7MIR TRT .27Y0 3 MNP0 .2, 70 1770 .2 ,8 v

105 Twyn "IN PNEY NROpPYT
A third place the Kehot note gives for this rule.

Keritot 3b:21-22275-%”3:2°1 MnN»1>

TR LARYR M PRIt nYRa ?Ap2 nOR abyn oKk L3R Sya

“PRYT KPP0 Xp .APYR W] YNDY NpY 7APR MUK Ayn Kn

T T2 20 L3317 PPER RO Ay M7 PRIV nwRn

ST0°3 IR NN 1930 Ly 92 WO 12T 7Y KPR 270 0N

Iyyn M3 1Y ININYT T2 XoUR) MmN

William Davidson, Vocalized Aramaic (CC-BY-NC)

106 anwy® avn

“You shall keep the commandment... which I command
you today, to do them.” The Sages read “today” as this
world, the place of doing.

Deuteronomy 7:11x7:t 0°127

DT MER I WK DVIYRINK) DPOINK) MERTNE DT
:0niy?

Thou shalt therefore keep the commandment, and the

statutes, and the ordinances, which I command thee this

day, to do them.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.X%,10°727
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“Fear G-d and keep His commandments, for this is the
whole of man.” The maamar reads it as the purpose of the
soul’s descent.
Ecclesiastes 12:133:27> nonp
53 M2 Y PRIZRTIN KT DPPRITNR YRwl 537 127 Ao
0]
The end of the matter, all having been heard: fear G-d, and
keep His commandments; for this is the whole man.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

0,20 nonp

108 TRART DR PP

“On the night of the fourteenth one searches for the
chametz by the light of a candle.” The maamar uses the
candle’s small, fine light as a parallel to light in thought.
Pesachim 2a:1°X:X ’2 0°noa
TRV Dipn 22 .37 1IRY YROT DY 1RTI2 Y AY2IND 7K Piann
"MAYR2 NG Y7 MK TR AT TS TR PR 2 17070
93219 2y NI NY :0°10IK PRRY 1°2 7R 92 POOIIRY Oipn —
.MIIPRYR 1Y NIARONE NI N :0vniR B o) ARnn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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109 N2 27y

There the Alter Rebbe explains that refinement (birur) is in
thought: when a matter comes before a person he ponders
it, accepts the good so that it settles in his mind, and push-
es the bad away.
KEHOT'S NOTE
NPRwa2 wIn2 AX"Iw D 7awnna X1 M0 1am” 2,38 RMND
ORI 9P O DRI 12 TN VI RIT PP AOR QTRS D107 WROW
wnn 93193 95 MM 1270 DIPPY NPT 70 M NPAR ANawnm 1mna
7D amT YN Ny

110 9207 Oy RN

“And when she came before the king, he said with the let-
ter...” The verse the cited Torah Ohr maamar expounds.

Esther 9:257775:’0 1nNOR

29 2UNTIYR YT INJYIR 2% 199770 TN TR1 *307 AN
:PYI2Y 1127 DRI INK 32N WRYPY 0TI

but when ashe came before the king, he commanded by let-

ters that his wicked device, which he had devised against the

Jews, should return upon his own head; and that he and his

sons should be hanged on the gallows.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 17
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A later maamar in Likkutei Torah discusses this saying,
that a spirit from below brings and draws down a spirit
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from above.
KEHOT’'S NOTE
.[5] .3 ,22 annxy Py

PARAGRAPH 18
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14

2py°2 MY ap”
“He established a testimony in Yaakov and placed a Torah

in Israel.” The maamar reads the two names as two levels
of self-nullification.

Psalms 78:5°1:1”y 0°%°1n

DS]"ﬁu'l‘? wng'ng mx 1'(27}5 ‘?NEW’Z o 17Im 3]722; mTy op”
Hahyihinb)

For He established a testimony in Jacob, And appointed a

law in Israel, Which He commanded our fathers, That they

should make them known to their children;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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There “Yaakov shall take root” is explained as the mitzvos,
which descended from the Supernal Will into physical
things: Yaakov is the yud that came down to the “heel”
(akev).
KEHOT'S NOTE
.Ow 7990 o3 POYIDTY IX°Y MDY DMK AR .7, RN

wAWw" Q°Nan

“In days to come Yaakov shall take root; Israel shall blos-
som and bud.” The verse of the Torah Ohr maamar cited
here.

Isaiah 27:61:1"> 17°yw°

7N 230730 W9 PR MY ¥ 2Py UIW D°K3T
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with

fruitage.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 19
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“I am like a fresh cypress; from Me your fruit is found.”
The maamar reads it as G-d bending down into the
mitzvos and lifting the soul up.
Hosea 14:9°'0:7 yvin
*m 1Y W22 "IX WNYRY MY I DOIRY? TV 297 070K
X1 718
Ephraim [shall say]: ‘What have I to do any more with idols?’
As for Me, I respond and look on him; I am like a leafy cy-
press-tree; From Me is thy fruit found.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
0L, YN
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The note refers the reader to a note of the Rebbe printed
earlier in this edition on the episode of Yoav.
KEHOT’'S NOTE
IRDI%23w PYAD LR LD DI MAYna BUYR IR PO navn RA
MY A0INCI 400 122 RN .239 .223 (PNOT MW oD mwnl)
DOTINYA SWRI2 DWW 415 123 3 PANYRT NLART R IR DIR
.0°1925 K217 27°0pN 1”102 193 [1%1 »Mw] 177w "wan 97T NN

T 2P 1770

That passage explains “My Beloved is like a gazelle”: as a
gazelle turns its head backward, so above, the level higher
than wisdom comes down into the physical mitzvos, such
as tzitzis and tefillin, whose root is in Keser, the 620 pillars
of light.
KEHOT'S NOTE
7,10 wre nTph

*337 STT AT

“My Beloved is like a gazelle.” The verse discussed in the
earlier maamar on “The voice of my Beloved,” to which
the bracket points.
Song of Songs 2:9°'v:"1 0w 1YW
"1 IPRYR 1202 0K THIY MITNIT 00PN 18YP N 2287 0TiT it
D3I 773 NI
My beloved is like a gazelle or a young hart; Behold, he
standeth behind our wall, He looketh in through the win-

dows, He peereth through the lattice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SRS wIp 1T

There “Israel is holy to G-d” is explained: one who is “Is-
rael,” who wins the battle with the animal soul, is “holy to
G-d,” rising to be included in the inner dimension of the
will of Ein Sof; through Torah and charity the source of the
Community of Israel rises into G-d’s inner will.
KEHOT'S NOTE
.2,0 0138 N”pY

bR W

“Israel is holy to G-d, the first of His produce.” The open-
ing of the earlier maamar to which the bracket points.

Jeremiah 2:32:217°1m7°

DITPPR Kan Y7 MYRe 1PPIRPI TNRIaN NUYR R PRI TR

mroN

Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

298K *nYaAn 291N

“And I taught Ephraim to walk, taking them by their
arms.” An image of G-d bending down to Israel, discussed
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in the cited maamar.

Hosea 11:3°2:x” yvin

And I, I taught Ephraim to walk, Taking them by their arms;
But they knew not that I healed them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

122 TIR2 IND

“To bring back his soul from the pit, to be illumined with
the light of life.” The maamar borrows the phrase for the
soul illumined with the Infinite Light.
Job 33:30°%:37% 27K
1077717 73R 1IR? NOYIm WDl 17w
To bring back his soul from the pit, That he may be enlight-
ened with the light of the living.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

123 1T AR D17 91982 198
Avigail’s blessing to David: “the soul of my lord shall be
bound up in the bond of life with G-d your G-d.” The maa-
mar uses it for the soul’s ascent through the mitzvos.

I Samuel 25:29173:71”3 R 2RNW
g2 TS I U3 AT TYRINK Wp3P) T8TT? BTN BN
Y97 12 7902 M3¥PR? 2N WHI XY TR 1 NK 00

And though man be risen up to pursue thee, and to seek thy
soul, yet the soul of my lord shall be bound in the bundle of
life with the L-RD thy G-d; and the souls of thine enemies,
them shall he sling out, as from the hollow of a sling.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“G-d made the one opposite the other.” The basis for a
force of impurity paralleling holiness.

Ecclesiastes 7:147:1 noip

Ay menpy? MR D3 R Y7 OP: 2iv2 W 25w o
ST IS DTN R$R K9 N13T2Y DN

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

S neap
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“For they are not G-d’s.” The maamar uses the phrase for
thought, speech and action not dedicated to G-d.

Jeremiah 5:107:71 1771°1n7°
2 Ri? D PNIYLI 17707 AWYRTOR 72 NN 1N 39y
Halehl
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Go ye up into her rows, and destroy, But make not a full end;
Take away her shoots; For they are not the L-RD’S.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

126 17125 @51 T2
“The wise shall inherit glory, but fools carry off disgrace.”
It pairs glory with disgrace.
Proverbs 3:35717%:3 "own
179 0271 07701 1202° 0710 73D
The wise shall inherit honour; But as for the fools, they carry
away shame.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Yaakov calls Reuven “excelling in dignity (yeser se’es).”
The maamar borrows the phrase for the soul’s exaltation
beyond its own capacity.
Genesis 49:32:0”n N"wR12
1Y AN DRY 02 °2IR NPWRTI D AR *702 129K
Reuben, thou art my first-born, My might, and the first-
fruits of my strength; The excellency of dignity, and the ex-
cellency of power.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

128 7IYPRe M2%N Wl XY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
QW R0
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Avigail: the soul of David’s enemies G-d “shall sling out,
as from the hollow of a sling.” The maamar reads it as the
soul cast far from G-d through sin.
I Samuel 25:29172:7173 X PXnw
71732 AR CITX WY MM AWRINX WR2YY 19717 DTN OpN
:¥2R1 12 TN MIYPRY TR WDI DRI TROR 1 X 070
And though man be risen up to pursue thee, and to seek thy
soul, yet the soul of my lord shall be bound in the bundle of
life with the L-RD thy G-d; and the souls of thine enemies,
them shall he sling out, as from the hollow of a sling.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

130 T°NOK AN0N "IN

“And I will surely hide My face on that day, for all the evil
they have done.” It describes the distance from G-d’s face
that sin brings.
Deuteronomy 31:181°:x”% 0°127
n39 °3 Mgy PN AYITYR PY NI O3 238 PNOK 9T ")
070K DR oK
And I will surely hide My face in that day for all the evil
which they shall have wrought, in that they are turned unto

other gods.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
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That maamar explains that only in this world does a per-
son have free choice and the ability to return; in the World
to Come he remains as he was drawn here, and though
G-dliness is revealed there, he cannot free his soul from
the body’s pulls he followed.
KEHOT'S NOTE
3,7y oman nmph

132 " 2337p NNX
“Command the children of Israel and say to them: My of-
fering, My bread...” The opening of the Likkutei Torah
maamar that discusses “the hollow of the sling.”

Numbers 28:2°2:172 72712

Y 177 "WR? 002 21272°NK DK AIRKY PRI *3270K 3
A79in2 °% a7 1nYn

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

133 von % ny

“For everything there is a season, and a time for every de-
sire under heaven.” The maamar applies it to the Ten Days
of Teshuvah.
Ecclesiastes 3:1'X:’2 norp
:DBYN NOA YEI-237 Ny Tt Y3
To every thing there is a season, and a time to every purpose
under the heaven:
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

134 ATAMT T PN W

“Let the wicked forsake his way... and return to G-d, and
He will have mercy on him.” It describes the return that
follows bitterness.

Isaiah 55:71:71”1171°yw”

1°PPRTPRY IR PR W) PR 1R UUKY 1397 YU Ty
:mi90% 13773

Let the wicked forsake his way, And the man of iniquity his

thoughts; And let him return unto the L-RD, and He will

have compassion upon him, And to our G-d, for He will

abundantly pardon

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And they cried out to G-d in their distress; He saved them
from their straits.” The maamar uses it for the cry that
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comes from feeling one’s distance.
Psalms 107:133:1"p 0°2°1n
:0Y°WP 0P NIpERR 07 182 170K Y
They cried unto the L-RD in their trouble, And He saved

them out of their distresses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

P ooonn

136 NWN w171 9N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N, 0w

137 NWN *wD1°1 79N
“To You, G-d, I lift up my soul.” The maamar reads it as
the essence of teshuvah: giving one’s will over to G-d.
Psalms 25:1°X:7175 0°2°71n
RYX W01 T PR NT?
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

138 119 90 Nwp2 1@ 1PN T

There “Forgive us, our Father, for we have sinned; pardon
us, our King, for we have transgressed” is explained:
transgression is rebellion, casting off the yoke.
KEHOT'S NOTE
.7,20 M .ﬂ”h?‘? L% R™MN AR

139 12 5yEn 1 NRBA R”D
“If you have sinned, what do you do to Him?” The maamar
uses it to show that pardon cannot mean undoing harm to
G-d.

Job 35:61:17% 2R
AP nPyR-n T°YYD 1271 12-7Y0N-n NRYNTOR
If thou hast sinned, what doest thou against Him? And if thy
transgressions be multiplied, what doest thou unto Him?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
2,17 2K 0y

140 D197 AR 72 N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
WY DAY NN 190y alehial nvana

141 T WUR

A later maamar in Likkutei Torah brings this teaching of
the Zohar, that the worlds were created in a single thought.

KEHOT'S NOTE
3] 7w 7w Lt apy e Py

142 WNIR N7 R

“Who has wrought and done it? He who calls the genera-
tions from the beginning.” It expresses G-d’s seeing all
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generations at once.
Isaiah 41:47:X"n 11°yW°
(RITIR D°INRNRT TIWRT 1 IR WX N7 ROP A 5;_7;)"?;
Who hath wrought and done it? He that called the genera-
tions from the beginning. I, the L-RD, who am the first, And
with the last am the same.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N0 IR . L Ama wrny

This passage, from “as is written in the Zohar” to “before
Him,” is quoted there.
KEHOT’'S NOTE
.(3D7°y v”IWN NRRITY) 77y 170N 2702 RN

wIn2Wwpn 71772

That maamar explains that Tishrei is called simply
chodesh, a general renewal of all the worlds and their
coming into being from nothing, because Rosh Hashanah
is the “head” of the year: as the head holds the soul’s gen-
eral life-force, which spreads to each limb, so Rosh
Hashanah reveals the life-force from which each month
draws its own.
KEHOT'S NOTE
99K 7,31 71 npe

PARAGRAPH 22

052191 28

That maamar distinguishes Av HaRachaman, who has
compassion as far as reason requires, like a person who
forgives a friend once or twice, from Av HaRachamim,
whose great compassion has no measure and forgives
even after very many sins.
KEHOT'S NOTE
7,20 1777 NMPR XA

NN2 PR YT

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
XL MR

NN2 PR YT
Akavya ben Mahalalel: “Know from where you came,
where you are going, and before Whom you will give ac-
count.” The maamar reads me’ayin, “from where,” as
“from Ayin,” the divine source.
Pirkei Avot 3:1'X:2 AR mwn
>T? R DX °K) 0°127 NWRW2 22007 IR DXRP2ON 12 K2R
7107 TNY ANX "R °1871 7210 ANK I8P 0N PR YT .13y
a7 9y DipnY 7230 AR XYY ,AMNY NRwn DR 1R 1i20m
0°2%711 *7n TR *107 193w 17 1R TNY ANX "1 2107) .1y?in
X7 172 !Zﬁ'f@tl
Akabyah ben Mahalalel said: mark well three things and you

will not come into the power of sin: know from where you
come, and where you are going, and before whom you are
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destined to give an account and reckoning. From where do
you come? From a putrid drop. Where are you going? To a
place of dust, of worm and of maggot. Before whom you are
destined to give an account and reckoning? Before the King
of the kings of kings, the Holy One, blessed be He.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“From a high roof to a deep pit,” the Talmud’s image for a

great fall. The maamar applies it to the soul’s descent.
Chagigah 5b:16-171>-110:2 11 12°3n
RPI0B R7? RUM 3,732 R K1 NIPR 190 vl M N
RPIP 07 XKD WK LT M YB3 — YW DR ThUT
RINT? Ao %3 KIVIND PP RY NI KT V3T 231 KDPRY
PV BN PIPN PN NIT BTV KIVIT RPN MW NDR
2277 K21 927 APD 90K LRI DOPY IR ,KIT 13270 RINL KPR

TPBR 273K KIR 2K I0RRI2 2110 K7 0K 2N

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
.2, 70 IR

NP1 IWyI NN

Reish Lakish: teshuvah is so great that willful sins become
for him like merits. The maamar explains how: the bitter-
ness over the sins raises the soul.
Yoma 86b2 175 X1
KEHOT'S NOTE
.2,9D R

n”yaw QPR

“In the place where baalei teshuvah stand, the completely
righteous cannot stand.” The maamar will explain this by
the “Rock.”

Berakhot 34b:22-23373-273:2 7" m19172
— PTaiy NN 23w 0ipR IR °27 TWRT INIX °277 KPP
22i7pP) PInT? 0P DiPw” anRIY 1Ty 0K 0°n3 0O
— "PAMY? UR7 17 MR 10 02 AR ATm LRYPI2 PRIy
1;'[? 297 MY — 72977 R LRIR°YR 1772y 0270 pin v
-RAWD 21 POND L1772
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and

what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Sanhedrin 99a:1327:X v 1"77710

NPX X203 X DOK°230 23 1371 27 T2 KX 12 X7 027 0

2NN DOPOR NN K Y7 - 0073 DT PR MWD YPyaY

20N CHYaw DipR 27 MR TR 37 VKT LITIR 277 RPPD

PinT? 0iPY oiPw” MRy ,0v IRV IR DOPUTX - DU TRy

XIPYRT PINT - PPN ORn 2R IM PIm XEMI2 2R
RAYITI RIPPYRT 2597 - *257p” "R

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.361°Y 71 WMPY KLU P70 12,70 N9

PARAGRAPH 24
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G-d tells Moshe, “Iwill place you in the cleft of the rock” as
His glory passes. The maamar reads the Rock as the
Supernal Rock, the source of the Thirteen Attributes of
Mercy.

Exodus 33:22273:3"% mnw

2729779 Ty B2 N3 NN MR AR *122 1292
And it shall come to pass, while My glory passeth by, that I
will put thee in a cleft of the rock, and will cover thee with

My hand until I have passed by.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.25 3% mnw

152 NN WY 20 WAwY PR 19y 18 nan

This explanation of the Supernal Rock is quoted there, to-
gether with the Rambam’s explanation that “Rock,” said of
the Creator, means the root and beginning of everything.
KEHOT'S NOTE
07aman Qw2 R°an Qv .M°R Y APD0AN — YN Anonn 772 R
1210%10M 927 93 W RIT ML 701 °N° XMAn By SRPT X wanY

153 NI TNE PN WaAn

“Look to the rock from which you were hewn.” It shows the
“rock” as source and origin.
Isaiah 51:1'R:X”371°yw°
Rk} n;gp-‘?m onsn 113"??5 0727’1 RN P8 CET R WY
02
Hearken to Me, ye that follow after righteousness, Ye that
seek the L-RD; Look unto the rock whence ye were hewn,

And to the hole of the pit whence ye were digged.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

NNy
154 WonbIT M8 Pwn 10 18 cpn

The analogy of the flint is quoted there.
KEHOT'S NOTE
.MAPNCY IR Prva kA

likuteitorah.com/likkutei-torah/acharei/1/

591 INR LR 0379y 7937 1T 01°2 7.

PARAGRAPH 25
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The Tzemach Tzedek discusses the mitzvah of teshuvah
and its power there.

KEHOT'S NOTE

2.,pP XMn> 198w 25°y ™n W”W’? AN 29N M7 NIXn X777 AR9

7Y 0 awn 7PYnPw 172 DR MINEYR 130AT 170n 27y 001103

156 722w ROTNT 12 NMYOIR M
The Talmud tells of Elazar ben Durdaya, who repented

with weeping until his soul departed, and a heavenly voice
declared him destined for the World to Come. The maamar
presents him as one who reached the Rock.
Avodah Zarah 17a:1227:X ™ 771 1712y
XPU LRPTVT 12 PR °27 P YPY M XINM 2XD 7729
nOR M3 WY YR NOX 0YD .09y K2 KDY 09iY3 NOX M9 00
T2M AT 093 P01 LA PT 0% nppil Amm 000 *3132
D3 TR MR 13T 23] NYWR AN Y0 TRy 19
123 PX NI 12 PPN 2 ,mipl NN PR it ey

.ﬂ.:ml‘?!jﬂ INIR
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
KDY
157 SNN QPR "an

“Behold, there is a place with Me, and you shall stand on
the rock.” The maamar reads it as a level above time and
space.
Exodus 33:21x72:3°% mnw
MRy NIBI PR DIPR 1307 R
And the L-RD said: ‘Behold, there is a place by Me, and thou

shalt stand upon the rock.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

XD ,35 mnw

PARAGRAPH 26

158 27y M A
A heavenly voice went forth: “Rabbi Elazar ben Durdaya is
destined for the life of the World to Come.” The maamar
explains why.

Avodah Zarah 17a:1570:X > 77t 7712y
TY 322 1Y 1272 P2 IWRD M0 .02 N?}g ’1'713 7277 PR MR
TR KT 12 PN "3 M) Yip N2 Ny inpwd angy
PPIRT T2 3 BN L[N M AaY2 Ko7 KM IX27 07y Y
LROMT NI39RD K210 72
William Davidson, Vocalized Aramaic (CC-BY-NC)
159 TR 1AW DOPOTS

In the World to Come “the righteous sit with their crowns
on their heads and enjoy the radiance of the Shechinah.”
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The maamar speaks of the radiance of their Torah and
service.

Berakhot 17a:1227:X > N1372
32 1K R27 0797 X327 03y MO 02y XY 1377 AI03 RPN
K21 IRIR K21 1ARY REpn KDY 19271 777D KDY AW KDY 070K KD
D°3031 DPYRI2 DPNINLY) PAYE DRPTE XPX ,NNA XYY AR
DARY®Y 99K DOPORT DR MY SINRIY 130T 1
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
X L1PN1072 AR
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P B RERLh ]

“Bring us back to You, G-d, and we shall return; renew our
days as of old.” The maamar reads it as a request that
G-d’s arousal come first.

Lamentations 5:21X”2:77 19X
:O7R2 11 W0 W q’?t{ Havayah 12°01
Turn Thou us unto Thee, O L-RD, and we shall be turned;

Renew our days as of old.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

R ,7 1R

N7 701 vRn %2

“For He desires kindness.” It describes the first creation,
which came from G-d’s will alone.

Micah 7:181°:1 15°n

TY? PUIMNTRY ANPN NUIRYD YwRTRY 933 1Y RE1 3N PRn
:RI7 707 Y22 12K

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

10,1 %m

PARAGRAPH 28

162

1190 wIn

“Bring us back to You, G-d, and we shall return; renew our
days as of old.” The maamar reads “days” as G-d’s light,
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asking for a new light.
Lamentations 5:21x”2:’71 12°X
073 17 W 1w 772K Havayah 112707
Turn Thou us unto Thee, O L-RD, and we shall be turned;

Renew our days as of old.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WRYT Y 7P 0 R

“The sun shall no longer be your light by day... and G-d
shall be for you an everlasting light.” It shows that “day”
and “light” stand for G-d’s light.

Isaiah 60:19v7°:0 1yw°

2771 97 RN 00R A1y ond 2R wnwn Ty 79N
INIRDN? TPORY 0P TINY 0

The sun shall be no more thy light by day, Neither for

brightness shall the moon give light unto thee; But the
L-RD shall be unto thee an everlasting light, And thy G-d thy
glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

0,0 7y

5°%y "p2°

“For on this day He shall make atonement for you.” The
maamar now explains why the verse names no one as the
One who atones.

Leviticus 16:30°7:1b X1p™
770N 7 %107 D2 NRVA P31 DINK Y7 077y 19D M 03D
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ono 0o°»y "py°

The Rebbe’s maamar there discusses why the verse says
“He shall make atonement” without saying who atones.
KEHOT'S NOTE
Y 7-0PYPR D) RN PRIW? 1MW 77T 11X .10 KIT M IR K
(v
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“Who is a G-d like You, who bears iniquity and passes over
transgression.” The maamar locates this forgiveness in
G-d’s essence, beyond all worlds.
Micah 7:181:1 115°n
TY? PR NN NUIRYD YwRTRY 933 1Y RE1 3N PXn
:N177 707 YR iR
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 29
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“From all your sins before G-d you shall be purified.” The
maamar reads “before G-d” as “prior to the Name
Havayah.”
Leviticus 16:30°2:1b X1p™
Bahivsial ’gp‘? 02°NRWA 537 DINX I77Y7 029y 1B2° M 027D
For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

168 nisn 2N

Rabbi Simlai: “613 commandments were said to Moshe at
Sinai.” The count on which the maamar’s 620 is built.
Makkot 23b2 3”5 mon
KEHOT'S NOTE
2,30 Mon

169 71377
The note points there for a discussion of the seven mitzvos
instituted by the Sages.

KEHOT'S NOTE
.401°y R 0P
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