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For on this day He shall make atonement for you

The atonement of Yom Kippur comes from G-d’s very essence, which no
Name can capture and no sin can touch. Teshuvah, from the bitterness
at the innermost point of the heart, reaches that “Rock” above the
consuming fire of creation and strikes new light even where Torah and

mitzvos have failed.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the verse of Yom Kippur says “He shall make atonement” without naming G-d.
Teshuvah, the theme of the day, is the soul’s return to its source in the Infinite Light. Why, then, did it
descend? Because G-d is “a consuming fire”: like a flame, His creative word naturally withdraws up-
ward and shines below only when it takes hold of fuel. The Torah and mitzvos, which taken as a whole
are prayer, Torah and charity, corresponding to thought, speech and action, are the wick and the wood
that hold the light and keep the worlds in being, but they hold it only through the nullification of one’s
will. Sin is the opposite, a “strange fire” that slings the soul far from G-d. In one whose light has gone
out, the remedy is teshuvah: bitterness that reaches the point of the heart, above time and space, rises
to the Supernal Rock, the hidden source of the fire, as flint gives new fire when the old has gone out.
That level, G-d’s essence beyond every Name and every world, is untouched by sin, and that is why the

verse names no one: the atonement comes from there.

OUTLINE

1 The question and the meaning of teshuvah 1-2

Why “He shall make atonement” without a Name? Teshuvah is the return of the G-dly soul, breathed from

G-d’s innermost self, to its source in the Infinite Light.
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2 Why the soul descends: the consuming fire

13-7

Like fire, G-d’s word withdraws to its source and shines only when held by a wick or wood; the mitzvos are

that fuel, His “glory” and garment in the lower world, though all worlds are as nothing before Him.

3 Torah, prayer and charity

18-16

The three pillars correspond to “created, formed, made”: thought, speech and action. Through them
Israel, nullified as a chariot, draws Havayah down to renew creation daily; each holds the light differently,

and each needs the others.

4 The condition: nullifying the will, and its opposite

117-20

The fire holds only when it consumes its fuel: G-d’s light rests only where one’s will is nullified, and then

it lifts the soul like a bending cypress. Its opposite, the strange fire of sin, slings the soul far away.

5 The remedy: teshuvah and compassion

121-23

Teshuvah in the Ten Days of Teshuvah, the surrender of one’s will and a plea for G-d’s will to rest on us;

contemplating the merciful Father and the soul’s great fall brings a bitterness that turns sins into merits.

6 The Rock above the fire

124-27

Above the consuming fire is the Supernal Rock, like flint that holds fire in potential. Baalei teshuvah

reach it through bitterness beyond time and space, as did Rabbi Eliezer ben Durdaya; we pray for an

arousal from above to make this possible.

7 The answer: atonement from beyond every Name

128-29

On Yom Kippur the light comes from G-d’s essence, which has no Name and is beyond all worlds and all

sin; “before Havayah you shall be purified” means before Havayah came to be, and tit’haru equals Keser,

620.

KEY CONCEPTS

Teshuvah (return) 72'wn

Returning the G-dly soul to the source from which it was
hewn, where it was included in the Infinite Light before its
descent; its essence is setting aside one’s own will for
G-d’s.

A consuming fire 775 wx

G-d’s creative light, the level of the Name Havayah: like
fire it tends to withdraw upward and shines below only
when it takes hold of fuel, the Torah and mitzvos, and con-
sumes it, that is, when one’s will is nullified.

The wick and the wood 0°¥ym 19°n90

The mitzvos as the fuel that holds G-d’s light below:
thought (prayer) holds a fine but small flame, like a wick;
speech and action (Torah and charity) a great but coarse
one, like wood.
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Thought, speech and action 7wyn1 71127 n2wnn

The three verbs “created, formed, made” of Isaiah 43:7,
matched to prayer, Torah study and charity, the three
things on which the world stands.

The Supernal Rock 7177y 112

The hidden source of all existence, above the Name
Havayah: like flint, it holds the fire of creation only in po-
tential, and baalei teshuvah can strike new light from it.

Merciful Father 0°»m197 a8

G-d’s compassion beyond measure, which contracts His
infinite light into the single thought of creation and sus-
tains the worlds; contemplating it awakens compassion for
one’s own fallen soul.



Beyond every Name Xy°7° 0w 11°7 N°97 18n

G-d’s essence, which no Name, letter or even tip of a letter
expresses, and which is neither “filling” nor “encompass-
ing” the worlds; there, sin has no hold, so atonement
comes from there.

likuteitorah.com/likkutei-torah/acharei/
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SECTION 1 - 11-2

The question and the meaning of teshuvah
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“For on this day He shall make atonement for you, to purify you; from all your sins before Havayah
you shall be purified.” ([Midrash] Rabbah: Toldos, section 65, concerning “two good kids of the
goats”; Acharei, the end of section 20 and the end of section 21; Emor, the end of section 27;
The maamar opens with Leviticus 16:30, the verse of Yom Kippur: on this day atonement is made, and Israel
is purified of all their sins “before Havayah.” The Kehot note records that the Alter Rebbe said this maamar
on Shabbos Shuvah 5562 (1801), the Shabbos before Yom Kippur. The parenthesis lists places in Midrash
Rabbah, the Sages’ classic teachings on the Torah and the Megillos, that expound the verse, beginning with
Rivkah’s “two good kids of the goats”: good for Yaakov, says the Midrash, who received the blessings through

them, and good for his children, who receive atonement on Yom Kippur.
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Shelach Lecha, section 16, concerning “in the scales they go up”; Shir HaShirim Rabbah on the
verse “like the tents of Kedar,” and on the verse “to the garden of nuts,” and on the verse “we have
a little sister”; and in the Introduction (Pesichta) to Eichah [Rabbah], in the passage beginning
“Rabbi Yitzchak opened: ‘Because you did not serve.’”)
The list continues with the Midrash on “in the scales they go up,” which teaches that the “vanities” Israel
commits all year are forgiven in Tishrei, and the Midrash on three verses of the Song of Songs, which com-
pare Israel, soiled by sins all year, to curtains that are washed again and to a nut that is cleaned after falling

into filth, for Yom Kippur comes and atones for them. It ends with a passage in the Introduction to Eichah
Rabbah.

likuteitorah.com/likkutei-torah/acharei/ 6



LIKKUTEI TORAH - PARSHAS ACHAREI - MAAMAR 1 591 DONR LY DD"?S? 995° 17117 0%1°2 °J...

RI7 0271957 QP Y711 IR 13’77 993 [wen w2 mm 272 QN0 993° 2INOW 12 1A v an
1237 PR NIRRT WD WP R 1IWN 113 1w av

Now, we need to understand what is written, “He shall make atonement,” without specifying [who];
it should have said, “Havayah shall make atonement,” etc. But it is known that Yom HaKippurim is
the day of teshuvah (return), and the meaning of teshuvah is to return one’s G-dly soul to the
source from which it was hewn,
The question: the verse says “He shall make atonement” without naming who atones, where one would ex-
pect “Havayah shall make atonement.” The answer begins from the nature of the day: Yom Kippur is the day

of teshuvah, and teshuvah means “return,” bringing the G-dly soul back to the source from which it was
“hewn.”
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as it was before the chaining-down (hishtalshelus) and the descent of the levels to this world, to be
enclothed in the physical human body; for then it was included in the source and root of all worlds,
the Infinite Light (Or Ein Sof), blessed be He.

Before the soul came down through the levels into a physical body, it was included in its source, the Infinite
Light. Teshuvah aims to restore that original state, and this will later explain why the verse leaves the One
who atones unnamed.
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As is written in the Zohar on the verse “And He blew into his nostrils a soul of life”: “One who
blows, blows from within himself.” For at first the breath was included in its source and root, that
is, in his very being and essence itself, except that after its descent and the chaining-down of the
levels, it changed from one essence to another and descended to be enclothed in the human body

in this world.

The soul’s origin is shown from the verse of man’s creation, “And He blew into his nostrils a soul of life”
(nishmas chaim, also “a breath of life”), with the Zohar’s comment that one who blows, blows from within
himself: so the soul was at first included in G-d’s very being, and only through its descent through the levels
did it “change from one essence to another” and become enclothed in a body. In Tanya, chapter 2, the Alter
Rebbe brings the same Zohar to show that the G-dly soul is truly “a part of G-d above.”

likuteitorah.com/likkutei-torah/acharei/ 7
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Therefore one must return it to its source, as it was, and raise one’s soul up to G-d, to be cleaving to
the living G-d, so that it be included in the Infinite Light (Or Ein Sof), blessed be He, as at the

beginning.

Teshuvah is the work of bringing the soul back up, so that it cleaves to the living G-d and is included in the
Infinite Light as it was at first.

SECTION 2 - 13-7

Why the soul descends: the consuming fire
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Now, in order to understand the purpose of the soul’s descent and chaining-down to such an ex-
tent, that it went down from avery high place to avery low place,

A new question: why did the soul have to descend so far, from the highest place to the lowest? If return is the

goal of teshuvah, the purpose of the going away needs explaining.
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and many labors are needed to return it to how it was before, and would that the return be a proper
one, for many roads are presumed to be dangerous, G-d forbid; why, then, did such a thing come
about from before Him, may He be blessed?

The descent is costly and risky: returning takes great effort, and one can only hope the return will be a prop-

er and complete one, since many roads are presumed dangerous. Why, then, would G-d bring this about?
The saying that every journey is presumed dangerous is from the Jerusalem Talmud (Berachos 4:4).
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(See what is written on this in the discourse beginning “When Israel put ‘we will do’ first.”) We
must understand what is written, “For Havayah your G-d is a consuming fire.”
The parenthesis refers to the maamar “Besha’ah shehikdimu” in Likkutei Torah, Bamidbar, which asks the
same question: since the mitzvos apply to the soul only once it is in a body, why did it descend so far into a

physical body for the sake of practical mitzvos, and what does it gain from all its toil? To answer, the maamar

turns to the verse “For Havayah your G-d is a consuming fire.”

likuteitorah.com/likkutei-torah/acharei/ 8
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The meaning, by way of analogy: just as fire gives no light, and is not grasped so as to be called by
the name “light” and “fire” at all, until it takes hold of a wick or of wood, for the nature of fire is to
withdraw upward to its root and its element,
First the image: fire by itself does not shine and cannot even be called “fire” until it catches a wick or wood,
because its nature is to rise back to its root in the element of fire above. In Tanya, chapter 19, the Alter Rebbe

uses the same image for the soul: a flame by its nature strains to leave the wick and cleave to its root in the
general element of fire, even though there it would cease to shine.
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so too the word of G-d, by which “the heavens were made, and by the breath of His mouth all their
host,” the Ten Utterances by which the world was created, “Let there be light,” etc., “Let there be a
firmament,” etc.:

G-d’s creative word, the Ten Utterances of creation such as “Let there be light” and “Let there be a firma-

ment,” by which the heavens and all their host were made, is like that fire. The Mishnah (Avos 5:1) teaches
that the world was created with ten utterances.
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“Is not My word thus, like fire?” By way of analogy, it has the nature and quality of withdrawing to
the source and root of all.

Yirmeyahu’s “Is not My word thus, like fire?” shows that G-d’s word has fire’s nature: it tends to withdraw to
the source and root of all.
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And “from my flesh I behold G-d”: just as, by way of analogy, in man, speech is from the element of
fire, for it comes out from the breath of the heart by way of the windpipe, and the heart is the prin-
cipal seat of the element of fire; and therefore their letter-combinations are hevel (breath), halev
(the heart), lahav (flame).

Iyov’s words “from my flesh I behold G-d” teach that one can learn about the divine from the human being,
and the maamar does so: in a person, speech comes from the element of fire, for it is the breath of the heart,
which (as Tanya, chapter 3, also teaches) is the seat of fire, rising through the windpipe. The words hevel
(“breath”), halev (“the heart”) and lahav (“flame”) are made of the same three letters, hei, beis and lamed, in
three orders, awordplay the Kehot note traces to the Tikkunei Zohar (Tikkun 21).

likuteitorah.com/likkutei-torah/acharei/ 9
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The details of the thing compared, how it is above in the Infinite Light (Or Ein Sof), blessed be He,
cannot be explained sufficiently here; it is explained elsewhere, and the discerning will
understand.

The Alter Rebbe does not spell out here how the analogy of fire applies above, in the Infinite Light; he notes
that it is explained elsewhere and leaves the rest to the discerning reader.
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It follows that it is impossible for it to be called by the name “the light of G-d,” and it is not grasped
as “light” and “radiance” at all, except through many drawings-down and the chaining-down of
many levels, so that the light be grasped, as in physical action; as it is written, “You made them all
with wisdom.”
The conclusion: G-d’s light, like fire, cannot be grasped or even called “light” on its own; it becomes percep-
tible only after it is drawn down through many levels into something physical that holds it. The verse “You

made them all with wisdom” is brought for this: divine wisdom reaches down into the making of the physical
world.
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Now, it is known what is written on the verse “Forever, Havayah, Your word stands in the heavens”:
that the word of G-d by which the heavens were made stands there forever, for it is forever bringing
[them] into being from nothing to something.
The maamar cites a well-known teaching on “Forever, Havayah, Your word stands in the heavens”: the very
word that made the heavens stands within them always, because it brings them into being from nothing at
every moment. In Tanya (Shaar HaYichud VehaEmunah, chapter 1) the Alter Rebbe brings this in the name

of the Baal Shem Tov: the letters of “Let there be a firmament” stand within the heavens, and were they to
withdraw for an instant, the heavens would revert to nothing.
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[And so it is in the Midrash on Psalms, on this verse; these are its words: “Which is the word that

stands in the heavens?

The bracket brings the source in the Midrash on Psalms, known as Shocher Tov, which asks which word it is
that “stands in the heavens.”

likuteitorah.com/likkutei-torah/acharei/ 10
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Rather, the Holy One, blessed be He, said: ‘On what do the heavens stand? On that word that I said,

”

“Let there be a firmament in the midst of the waters,”’ etc.;

The Midrash answers that the heavens stand on the very word G-d said at creation, “Let there be a firmament
in the midst of the waters.”
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and by that very word with which He created them, they stand forever. Therefore it is said, ‘Forever,

Your word stands in the heavens.’” End of the quotation from the Midrash Shocher Tov.]

The word with which G-d created the heavens is what keeps them standing forever, and that is the meaning of
“Your word stands in the heavens.” The bracket closes by naming the Midrash, Shocher Tov.
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(And see further on this verse in [Midrash| Rabbah: Vayeira, section 53, concerning “And Havayah
remembered Sarah”; Tetzaveh, the beginning of section 38, and within that section; Emor, the be-
ginning of section 29; Bamidbar, section 2, concerning “And the number of the children of Israel
shall be.”)

The parenthesis lists further Midrashim on this verse, in Bereishis, Shemos, Vayikra and Bamidbar Rabbah.

In most of these the verse speaks of G-d’s promises, made “in heaven,” that stand until they are fulfilled: to
Sarah, to Aharon and his sons, and to Avraham about his descendants.
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Now, the beginning of the creation of the worlds was by His will, may He be blessed, of Himself and
of His own accord, “for He desires kindness.” But that they be alive and enduring forever, from

nothing to something, is through the deeds of the lower beings specifically,

The first creation came from G-d’s will alone, “for He desires kindness,” with nothing below to prompt it. But
the worlds’ continuing life and existence depend specifically on what the lower beings do.

likuteitorah.com/likkutei-torah/acharei/ 11
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as it is written, “Everyone that is called by My Name, and for My glory, I have created him, I have
formed him, indeed I have made him”; and “there is no glory but Torah,” which in general consists
of the 248 positive commandments and the 365 prohibitions,

The proof is Yeshayahu’s “for My glory I have created him, I have formed him, indeed I have made him,”

with the Sages’ saying “there is no glory but Torah” (Avos 6:3). Torah in general consists of the 613 com-
mandments: 248 positive and 365 prohibitions.
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which are themselves the aspect of vessels for the resting of the light of G-d, and “a fixed place for
His dwelling,” that He have a dwelling place among the lower realms; and they are themselves like
the wick and the wood, in which the light takes hold so that it not withdraw upward, G-d forbid.

The mitzvos are vessels in which G-d’s light comes to rest, making a dwelling place for Him below. In the fire

analogy they are the wick and the wood: they hold the light so that it does not, by its nature, withdraw
upward.
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(See Sefer Shel Beinonim [Tanyal, chapter 52, “And what is the garment,” etc.; see there.) For it is
not the way of a king to speak of commoners’ matters, that is, trifling matters, which are beneath
his station.
The parenthesis refers to Tanya, chapter 52, at the words “And what is the garment”: there the Alter Rebbe
explains that the worlds could not bear the light of the Shechinah without a garment that conceals it, and that
garment is G-d’s will and wisdom clothed in the Torah and its mitzvos. Then a new step begins with the

Zohar’s saying that it is not the way of a king to speak of commoners’ matters, that is, trivial things beneath
his station.
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Now, all the worlds, upper and lower, are all “commoners’ matters” in relation to the Holy One,
blessed be He, in His glory and His very Self, who is high and exalted above them by myriads of

levels, without end or limit, and “all is truly considered as nothing before Him,”

Measured against G-d Himself, all the worlds, even the highest, are such trivial matters, since He is infinitely
exalted above them and all is as nothing before Him.

likuteitorah.com/likkutei-torah/acharei/ 12
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just as, for example, a king of flesh and blood who has a thousand thousands and ten thousand
myriads of gold and silver, and talks at length about dust and “a potsherd among the potsherds of

the earth,” which are certainly commoners’ matters to him.

An analogy: a human king with vast wealth of gold and silver who talks at length about dust and broken pot-
tery, “a potsherd among the potsherds of the earth” in Yeshayahu’s words. For him such talk is certainly be-
neath his station.
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So too, and more than this without end or limit, is it considered, in relation to the Holy One,
blessed be He, to speak the word of G-d in the Ten Utterances, “Let there be light,” “Let there be a

firmament,” etc.,

The analogy is now applied: for G-d to “speak” the Ten Utterances of creation is even more beneath Him, in-
finitely more, than talk of dust is beneath a wealthy king.

271 70317 9237 07 18YN AN RVPTAT PN Y

for they are commoners’ matters, more so than dust and potsherds in relation to silver and gold.

The Ten Utterances are “commoners’ matters” before G-d, even more than dust and broken pottery are be-
side a king’s silver and gold.
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For these too are physical things, of the level of the inanimate, like the dust and the potsherds, and
they are taken from the dust, except that through the refining of the silver and the testing of the
gold they have become very precious and far removed from the dust, until the dust bears no com-
parison with them.

Yet the analogy falls short: silver and gold are themselves physical and inanimate, dug out of the earth like

the dust, and only refining and testing make them precious and far above it. The gap between them is great,
but it is still a finite one.
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But the worlds, in relation to the Holy One, blessed be He, even the upper worlds and the higher
Gan Eden, bear no comparison to Him at all; “no thought can grasp Him” at all, and “they are ac-
counted by Him as nothing and void.”

Between G-d and the worlds there is no comparison at all, even with the highest worlds and the higher Gan

Eden, the spiritual paradise of the souls. As the Tikkunei Zohar says, no thought can grasp Him, and as
Yeshayahu says, all is accounted as nothing before Him.
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(And see on the subject of hedyot [commoner]| in Me’orei Or, the letter hei, section 30, and in the
Zohar, Part I1I, Teitzei, 276a.) Rather, all that the Holy One, blessed be He, created, He created only
for His glory.

The parenthesis points to two places that discuss the term hedyot, “commoner”: the Kabbalistic lexicon

Me’orei Or and the Zohar. Then the question is answered in principle: G-d created everything only for His
glory.
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And therefore the angels say, “Holy,” etc., “the whole earth is full of His glory”: because to them He
is truly holy and separate without end or limit, “high and exalted from the days of the world”; for
“You are He before the world was created, and You are He,” etc.

This is why the angels proclaim both “Holy” and “the whole earth is full of His glory.” To them G-d is utterly

separate and unchanged by creation, as the prayer says: “You are He before the world was created, and You
are He” after it was created.
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And it is written, “I, Havayah, have not changed.” Rather, “the whole earth,” the lower one specifi-
cally, “is full of His glory”: that is, His garment, for Rabbi Yochanan called his clothes “my honor-
ers”; for there He is enclothed in the performance of the mitzvos and the fulfillment of the Torah.
And the Torah too is His wisdom and His will, may He be blessed, which is His glory.
G-d does not change through creation, as He says through Malachi, “I, Havayah, have not changed,” so “glo-
ry” cannot mean that He Himself fills the earth. Glory means His garment, as Rabbi Yochanan called his

clothes “my honorers”: G-d is “clothed” in the mitzvos performed below, and in the Torah, which is His wis-
dom and will.
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That is, the splendor, the mantle of His garment, is what fills the whole earth. And kavod (glory) has
the numerical value of the thirty-two paths of wisdom, which are the courses and the chaining-
down (hishtalshelus) of the supernal Chochmah (wisdom) in the chaining-down of the worlds, low-
er and lower,
His glory, the splendor that is the mantle of His garment, is what fills the earth. The word kavod, “glory,” has
the numerical value 32 (kaf 20, beis 2, vav 6, dalet 4), matching the thirty-two paths of wisdom with which, as

Sefer Yetzirah opens, G-d created His world; these are the ways in which supernal Chochmah descends, step
by step, through the worlds.
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until it was enclothed in the Oral Torah and in this world: there are many paths that are enclothed

in the Order of Zeraim, and many in the Order of Moed, and so on. (And see what is written at the

end of the discourse beginning “I will make your windows of kadkod,” on “and all your borders.”)
That descending wisdom finally clothes itself in the Oral Torah and in this world, with many “paths” in each
Order of the Mishnah, such as Zeraim and Moed. In Likkutei Torah, Re’eh (“I will make your windows of kad-

kod”), the Alter Rebbe explains “all your borders” as the thirty-two paths of Chochmah: unlike the broad

“gates” of Binah, a path is narrow but goes far, out to fields and deserts.
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SECTION 3 - 18-16

Torah, prayer and charity

0°927 YR DY 1ANTIY IPTRY 795N 771N OO MAATR A 0 TTmIsmY 77Inn 9o 9o mam 2 8
72 07701 MIPOMA DY 1TV O3 1N By Ty 0y

2. Now, all of the Torah and the mitzvos, taken as a whole, are three levels, which are Torah, prayer
and charity; as we learned in the Mishnah: “On three things the world stands: on the Torah, on the

service, and on acts of kindness.”

Section 2 begins. All of Torah and mitzvos, taken as a whole, come down to three: Torah study, prayer and
charity, which correspond to the three “pillars” of the world in the Mishnah, “On three things the world
stands.”
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For prayer is in place of the service of the sacrifices, and acts of kindness are charity.

The Mishnah’s “service” is prayer, which took the place of the Temple offerings, and its “acts of kindness”

are charity.
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And corresponding to these three things it is written, “I have created him, I have formed him, in-
deed I have made him,” which are thought, speech and action. “I have created him” is the level of
thought, which is the level of creation (beriah), something from nothing; and it corresponds to
prayer, which is “the service of the heart”: this is the intention in thought, with the desire of the
heart.

Yeshayahu's three verbs, “created, formed, made,” correspond to thought, speech and action, and to the

three pillars. “Created” (beriah) is something from nothing, and so is thought; it corresponds to prayer,
which the Talmud calls “the service of the heart,” for its essence is the heart’s intention.
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As our Sages, of blessed memory, said, “Prayer without intention is like a body without a soul”; and
the speech of prayer is only so that the voice should arouse the intention. Therefore it is in place of
the sacrifices, and the service of the sacrifices depended on the Kohen, with the deed and with the
desire of the heart, as is mentioned in the Zohar.

Prayer without intention is lifeless, “like a body without a soul,” a saying the Alter Rebbe also brings in

Tanya, chapter 38, and its spoken words serve only to arouse the intention. That is why prayer replaces the
offerings, which likewise depended on the Kohen’s (the priest’s) deed together with the desire of his heart.
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That is, that one’s intention and thought cleave to G-d, to be a chariot for Him, may He be blessed,
and to give over one’s soul and will to G-d, may He be blessed,

The intention of prayer is defined: that one’s thought cleave to G-d, to be a “chariot” for Him, which has no

will of its own and goes wherever its rider directs, and to give over one’s soul and will to Him.
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so as to have only one will and one heart for one’s Father in heaven, so as not to be separated from
His unity and oneness, may He be blessed, through “turn away from evil and do good”; that is,
when the sitra achra (the other side) is subdued, then the light of G-d will shine upon him, upon
his soul.

The aim is a single will and heart directed to one’s Father in heaven, never separate from His oneness. It is

achieved by turning from evil and doing good; when the sitra achra is subdued, G-d’s light shines on the
soul.
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Along these lines they instituted the morning blessings: “Blessed are You, G-d (Havayah), our G-d,
King of the world.” For we ask that the level of Havayah be drawn down to bring the worlds into be-
ing, that their life-force and existence not be cut off and that it not withdraw upward, as is the na-
ture of fire, G-d forbid;
The form of every blessing, “Blessed are You, Havayah, our G-d, King of the world,” is read here as a re-
quest. “Blessed” is taken in the sense of drawing down: we ask that the level of Havayah, the Name that

brings all into being, be drawn down to give the worlds life, so that their existence is not cut off and the light
does not withdraw upward, as fire by its nature does.
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and that there be the level of “our G-d,” that we be nullified to Him, the level of a chariot for Him,
may He be blessed, until His Name is called upon us, that He is “our G-d,” as it says, “the G-d of

Avraham,” because he was the level of a chariot, and not to be an existent thing, separate by itself.

“Our G-d” asks that we be nullified to Him like a chariot, which has no will of its own, until His Name is
called upon us. So He is called “the G-d of Avraham” because Avraham was a chariot for Him, with no sepa-
rate existence of his own; as the Midrash says, “The Patriarchs are themselves the chariot.”
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But as for “King of the world,” its meaning is that His bringing the worlds into being and giving

them life as existent and separate by themselves is because He is King, “His Name is called King”;

“King of the world” is a different relation. G-d gives the worlds life as things that exist, and feel, separate
from Him, and that is because He is King, as the hymn Adon Olam says, “King, His Name is called.”
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and there is no king without a people (am), from the term omemos (dimmed): things that are for-
eign and separate. For if a man has many sons, he is not called a king over them, as is explained

elsewhere.

A king needs a people (am), a word the maamar connects to omemos, “dimmed,” as of coals whose glow has
faded: kingship implies subjects who are distant and foreign to the king, so a father of many children is not
called their king. In Tanya (Shaar HaYichud VehaEmunah, chapter 7) the Alter Rebbe explains the same: G-d
concealed Himself so that the world would seem separate, for the purpose of revealing His kingship, since
“there is no king without a people.”
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Israel, however, are called children of the Omnipresent; “a son is the leg of his father,” for the leg

is nullified to the head, as is explained elsewhere.

Israel, however, are G-d’s children, and “a son is his father’s leg”: as the leg is nullified to the head, so Israel
are nullified to G-d, and to them He is “our G-d,” while the relation of “King” applies to the world.
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Now, all the life-force and existence of the worlds, and their constant coming into being from noth-
ing to something, depends on our drawing His G-dliness, may He be blessed, upon ourselves, to be

nullified to Him; for the souls are the inner dimension (pnimiyus) of the worlds.

The worlds’ continual existence depends on Israel drawing G-dliness upon themselves through self-nullifi-
cation, because the souls are the inner core of the worlds.
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As our Sages, of blessed memory, said, “Just as the world cannot be without winds, so the world

cannot be without Israel”; for Israel are the existence and the mainstay of all the worlds.

The Talmud says that just as the world cannot exist without the winds, it cannot exist without Israel. Israel are
the support on which all the worlds stand.
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(See what is written on this in the discourse beginning “And Moshe said, ‘Eat it today.’”) It is like
the life of the body, which depends on the inner dimension of the vital soul: if anything happens to

one’s vital soul, his whole body too becomes ill.

The parenthesis points to the Torah Ohr maamar “And Moshe said, ‘Eat it today,”” which, as the Kehot note
summarizes, explains that the “winds” are the directions that bound space, and that it is Israel who draw the
Infinite Light down to be clothed in space. The analogy: the body lives through the vital soul within it, so
when something befalls the soul, the whole body becomes ill.
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Therefore we say, “Blessed are You, G-d (Havayah), our G-d, King of the world”: that is, that the
Name Havayah be blessed and drawn down to bring all beings into existence, through His being
for us in the level of “our G-d”; and then He will be “King of the world.”

This is the meaning of the blessing’s formula: Havayah is “blessed,” drawn down, to bring all beings into ex-
istence, by way of His being “our G-d” through Israel’s nullification to Him; through that He becomes “King
of the world.”

WP OMIR MM NOWRI2 YR ToRN 01° 952 Y4213 wTAn 0 1R AN 953 1 9mR 11pom
Repralah R A

And they instituted saying this every morning, because “in His goodness He renews each day, con-

stantly, the work of creation,” and brings them into being as something from absolute nothingness.

The blessings are said every morning because creation is renewed every day, as the morning prayer says,
“in His goodness He renews each day, constantly, the work of creation,” bringing all things from absolute

nothingness.
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But there is no analogy like it, or example of it, below at all, to show it to the senses, except the
barest edge of it: that every day it becomes light out of the darkness of the night, like the creation of
the world, “first darkness and then light.”

Nothing in our world truly shows creation from nothing, but a faint hint is the daily coming of light out of the
night’s darkness. This repeats the order of creation, where darkness came first and then light.
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And this is like something from nothing. Therefore on Rosh Hashanah we say, “This day is the be-
ginning of Your works, a remembrance of the first day.” For on Rosh Hashanah the world was creat-
ed, and always, every year, the matter returns to its original state.
The daily dawn is a kind of “something from nothing.” For the same reason the Musaf prayer of Rosh
Hashanabh calls the day “the beginning of Your works, a remembrance of the first day”: the world was created
on Rosh Hashanah, and each year it returns to that beginning. In Iggeres HaKodesh 14 the Alter Rebbe ex-

plains that the life-force of each year withdraws to its source on the eve of Rosh Hashanah, and through the
shofar and the prayers a new and higher light is drawn down.
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“I have formed him” is the level of speech, which gives form to the letters of thought; and the let-

ters of speech are not something from nothing as the letters of thought are,

The maamar turns to the second verb, “I have formed him” (yetzirah, “formation”), which corresponds to
speech. Speech does not create from nothing as thought does; it gives form to letters that already exist in
thought.
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for those same letters were already within the thought, and they are only the form and revelation of
the letters of thought, which is a kind of matter for this form. And it corresponds to the Torah,

whose mitzvah is chiefly in speech.

Thought is like raw matter and speech is its form and revelation, so speech is formation, not creation from

nothing. It corresponds to Torah study, whose mitzvah is fulfilled chiefly by speaking the words.
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As it is written, “And you shall teach them diligently to your children, and you shall speak of them”;
and it is written, “And you shall recite it day and night”; and we hold [as law] that thinking is not
like speaking, and one does not fulfill one’s obligation with thinking alone.

Torah study corresponds to speech: the verses speak of speaking the words (“you shall speak of them”) and

reciting them (“you shall recite it day and night”), and the halachah is that thinking is not like speaking, so
one does not fulfill the obligation of Torah study by thought alone.
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And although the virtue of the Torah rises far, far above the virtue of prayer, as our Sages, of
blessed memory, said, “And the study of Torah is equal to them all,” yet on the contrary: precisely
because its virtue in its source is at the height of all levels, in the Supernal Will, blessed be He,
which is called “the most hidden of all hidden things,” it is impossible to receive its light in a re-
vealed way until it descends below and is enclothed in the physicality of this world:
This raises a difficulty: Torah stands far above prayer, for the Mishnah says the study of Torah is equal to all
the mitzvos, so why is it tied to speech, which is lower than thought? The answer reverses the question: be-

cause Torah’s source is so high, in the Supernal Will, which the Zohar calls “the most hidden of all hidden
things,” its light cannot be revealed until it comes down into the physicality of this world.

55 N1PAR 7P 122 PRMY NN 1T T IR wabn° onaw onen vana tapy p bpn
.0°1INMNY 2010y MRy

“the voice is the voice of Yaakov,” in the breath of their mouths, in which the light of G-d hidden in
His Torah is enclothed, and it shines in a revealed way to give life to all the worlds, upper and

lower.

It comes down into the physical breath of speech, “the voice of Yaakov” in the mouths of his descendants
who study it. Clothed in that breath, the G-dly light hidden in the Torah shines openly and gives life to all the
worlds.
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And as is known to those who know chen [the hidden wisdom], everything very high comes to the
revelation of its light only below, at the end of action, as mentioned above.

This follows a principle known to the masters of Kabbalah (chen, the initials of chochmah nistarah, “hidden
wisdom™): the higher a thing is, the lower it must descend for its light to be revealed, “at the end of action,”
as in the saying “last in deed, first in thought.”
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“Indeed I have made him” corresponds to the deed of charity.

The third verb, “indeed I have made him” (asiyah, “making”), corresponds to the deed of charity.
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Now, through these three things we draw the light of G-d upon ourselves, so that the light takes

hold, as, by way of analogy, in awick or in wood.

Through Torah, prayer and charity we draw G-d’s light upon ourselves; in the image of fire, they are what the
flame takes hold of.
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And as we see, the light that takes hold in wood becomes a very, very great light, but it is coarse and
thick.

Two kinds of fuel give two kinds of flame. Wood gives a large blaze, but a coarse and heavy one.
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And that which takes hold in a wick is a small light, but it is fine. So too the taking hold of the light
of G-d in thought is a small light, whose effect in giving life to the worlds is not as revealed as the
effect of action, and of speech in the study of Torah, for the moving of one’s lips counts as an
action.

A wick gives a small but fine flame. So G-d’s light held in thought, as in prayer, is refined but small in its re-

vealed effect on the worlds, less than that of action and of speech in Torah study, which counts as action, for
the Talmud rules that moving one’s lips is an act.
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And as Scripture says, “Today, to do them,” is what is written. “For this is the whole of man,” and
the purpose of his soul’s descent to this world: to draw down the light of G-d in a revealed way from
the height of the levels to the end of action.

The verse “today, to do them” stresses doing: the Sages read “today” as this world, the place for doing. That is

“the whole of man” and the purpose of the soul’s descent: to draw G-d’s light down openly, from the highest
level to the lowest, physical action.
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But the resting of the light of G-d in thought is a spirituality finer than the spirituality that is drawn
down and spreads out below, in the realm of action. [Along these lines, one searches for the
chametz, the sense of self and the coarseness, by the light of a candle specifically, for the refine-
ment is in thought; and see what is written on the verse “And when she came,” etc., “he said with
the letter,” etc.]

Light held in thought is the finer spirituality. The bracket adds a parallel from halachah: chametz, the leaven
searched out before Pesach, which stands for ego and coarseness, is searched for by a candle’s small light,
because sorting good from bad is done in thought; in Torah Ohr, on “And when she came before the king,”
the Alter Rebbe explains that a person weighs a matter, takes in the good until he resolves to act on it, and
pushes the bad away.
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Only, in the realm of action and speech, the spreading of the light is great and its effects are

noticeable.

In action and speech, however, the light spreads widely and its effects can be seen.
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As we see in the spiritual side of a person, in the vital soul: the activity of thought, which is in the
head, is not as much as the activity of the legs, which move the whole body and carry it from place
to place; nevertheless, the head is the main seat of its life-force, on which all the life-force of a per-

son’s soul depends; but the two need each other.

The same is true in a person: the thinking done by the head shows less than the work of the legs, which carry
the whole body, yet the head is the seat of life on which everything depends, and each needs the other.
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So it iswith Torah, prayer and charity: they all need each other.

So too Torah, prayer and charity: each needs the others.
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SECTION 4 - 117-20

The condition: nullifying the will, and its opposite
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3. Now, to explain further the verse “For Havayah your G-d is a consuming fire,” we must mention
that just as fire does not catch and take hold well in a wick or in wood, to give light upon the earth,

except when it is a consuming fire,

Section 3 develops the verse “For Havayah your G-d is a consuming fire” further. A flame holds well and
gives light only when it actually consumes its fuel.
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that is, when it consumes what is made to hold it, so that the wick or the wood are yielding and fit to

be consumed and spent in it,

The fuel must be yielding and fit to be consumed: only then does the flame take firm hold of it.
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so too the light of G-d does not take hold well and rest in the soul of a person through any one of
these three things, except with the self-nullification (bittul) of the will and the soul’s expiring [in
longing] for Him, may He be blessed; for “spirit brings spirit and draws down spirit.”
Likewise, Torah, prayer and charity hold G-d’s light firmly in a person only when he gives up his own will
and longs for G-d to the point of expiry, for, as the Zohar says, a spirit from below brings and draws down a
spirit from above. In Likkutei Torah, Va’eschanan, the Alter Rebbe explains that the mitzvos are drawings-

down of the Infinite Light, but they draw it down only through the love one brings to them, “And you shall
love,” for “spirit brings spirit.”
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Therefore the drawing down of the light of G-d through the Torah and the mitzvos depends on

Israel, as it is written, “He established a testimony in Yaakov and placed a Torah in Yisrael”;

This is why drawing G-d’s light down through Torah and mitzvos depends on Israel, as the verse says the
Torah was set “in Yaakov” and “in Yisrael.”
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for Yaakov and Yisrael are the levels of iskafya (subduing) and is’hapcha (transforming), on which
the drawing down of the light of G-d through the Torah and the mitzvos depends; whereas without
self-nullification of the will there is no ability to draw it down. And see what is written on the verse
“In days to come, Yaakov shall take root.”
Yaakov and Yisrael stand for two stages of service: subduing the animal soul (iskafya) and transforming it
(is’hapcha); without giving up one’s own will the light cannot be drawn down. In Torah Ohr, Shemos, on “In

days to come, Yaakov shall take root,” the Alter Rebbe explains Yaakov as the yud that came down to the heel
(akev), the mitzvos descending into physical things, through which “Yisrael shall blossom.”
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Now, through these three things, by which we draw down the light of G-d although it is enclothed in

physical things [and] human intellect: of this it is said, “I am like a fresh cypress (berosh).”

Through Torah, prayer and charity G-d’s light is drawn down even though it is clothed in physical things and
in human intellect. Of this G-d says, through the prophet Hoshea, “I am like a fresh cypress.”

9277 DR APYN RIT AT AMNTRY MW 97ARY 1PV WK 7197 1721900 PT 1R KIT w102 0
512 N272 "CaR1T TWYN32 0°9903 RYMIT IYDY] ,TIRD 79yn? 17337 1N9°953 10w 19V 10

[y

That is, a berosh is a slender cedar whose top can be bent down to its base, and afterwards, when it
returns to its former state, it raises the thing that was placed on it while it was bent, up to its height,
very high [as in the account found in the books, of the episode of Yoav at Rabbas Bnei Ammon].
A berosh, cypress, is a slender tree whose top can be bent down to its base; when it springs back, it lifts what
was placed on it far higher than where it was placed. The bracket recalls a story told in the books about Yoav

at Rabbas Bnei Ammon, the Ammonite capital; the Kehot note judges the reference, missing in some manu-
scripts, to be a copyist’s omission.
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So the Holy One, blessed be He, said: I am the one who is enclothed in the deeds of the lower be-
ings, “like a fresh cypress,” through the bending of His stature, as it were [and see what is written
above, at the end of the discourse beginning “The voice of my Beloved,” on the subject of “My
Beloved is like a gazelle,” and in the discourse beginning “Israel is holy,” on the explanation of
“And I taught Ephraim to walk™],
So G-d “bends His stature,” as it were, to clothe Himself in the deeds of the lower beings, the mitzvos. The
bracket points to two other maamarim in Likkutei Torah: on “My Beloved is like a gazelle,” which turns its

head back, and on “And I taught Ephraim to walk,” read as G-d bending down like a father to lift his small
child in his arms.
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so that through this a person’s soul is raised, ascent after ascent, to be illumined with the Infinite
Light (Or Ein Sof), blessed be He, “and his soul shall be bound up in the bond of life with Havayah”
Himself. And see what is written on this regarding “a Sabbath of complete rest.”

When the cypress springs back, it carries the soul up with it, ascent after ascent, until it is illumined with the

Infinite Light and “bound up in the bond of life with Havayah.” Another maamar, on “a Sabbath of complete
rest” (Yom Kippur), is cited for more.
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Now, “G-d made the one opposite the other”: a strange fire opposite the consuming fire; and it too

is enclothed in thought, speech and action “that are not G-d’s,” the level of disgrace (kalon) oppo-

site glory (kavod), as it is written, “The wise shall inherit glory, but fools carry off disgrace.”
Opposite holiness G-d made a parallel force: a “strange fire” opposite the consuming fire, the term the Torah
uses for the fire Aharon’s sons brought. It too clothes itself in thought, speech and action, but in those that

are not for G-d; it is disgrace (kalon) opposite glory (kavod), as Mishlei contrasts the glory the wise inherit
with the disgrace fools carry off.
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And just as, for the good, one’s soul is raised very high, “with greater exaltation” than the soul is
able to bear according to its comprehension, to be “bound up in the bond of life with Havayah”
Himself, so, opposite this, of the evil it is said, “And the soul of your enemies He shall sling out, as
from the hollow of a sling”;
Good deeds raise the soul “with greater exaltation” (yeser se’es) than it can bear (se’es) by its own under-
standing, until it is bound up with Havayah Himself; the one word se’es means both “exaltation” and “to

bear.” Sin does the opposite: of the evil, Avigayil says that G-d “shall sling out” the soul “as from the hollow
of a sling.”
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that is, being slung to a place very, very far from the light of G-d’s countenance, as it is written,

“And I will surely hide My face on that day, for all the evil,” etc.

That is, the soul is slung to a place very far from the light of G-d’s face, aswhen G-d says He will hide His face
because of all the evil.

SECTION 5 - 121-23

The remedy: teshuvah and compassion
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And see what is written on the subject of “the hollow of the sling” in the discourse beginning “Com-
mand the children of Israel... My offering, My bread.” And the counsel given for this is to do teshu-
vah (return), and especially in the Ten Days of Teshuvah, for then is the season, “and a time for
every desire,” to settle them back in their source;
The remedy for the soul’s distance is teshuvah, above all in the Ten Days of Teshuvah, from Rosh Hashanah
to Yom Kippur, the season made for bringing souls back to their source. On “the hollow of the sling,”

Likkutei Torah, Pinchas, explains what befalls the soul after this world: it is cast about in the vain thoughts it
followed here, and its thought, speech and action become its garments there.
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and then his soul will pour itself out in bitterness over its distance from the light of G-d’s counte-
nance, “and he will return to Havayah, and He will have mercy on him,” as it is written, “And they

cried out to Havayah in their distress.”

Teshuvah begins with bitterness over one’s distance from G-d, which leads a person to return and cry out to
Him, as in Yeshayahu'’s call to “return to Havayah, and He will have mercy on him.”
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And the essence of teshuvah is as it is written, “To You, Havayah, I lift up my soul”: to nullify one’s
will to Him, may He be blessed, so as to have one will for one’s Father in heaven, with longing and
the very expiring of the soul, and to ask of Him, may He be blessed, that the light of G-d and His
will rest upon him, so that he have the self-nullification of the will.

Its essence, in the words “To You, Havayah, I lift up my soul,” is to give one’s will over to G-d, so that one’s

only will is for one’s Father in heaven, with longing to the point of expiry, and to ask that His light and will
rest upon oneself, so that one’s own will is set aside.
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Along these lines they instituted the request “Forgive us, pardon us,” which is not meant literally,
for “if you have sinned, what do you do to Him?” and what would pardon mean? Rather, the point is
to ask for pardon and the revelation of the will: that His will return to rest upon us, so that we do His
will, may He be blessed, with a whole heart and a willing soul.

Even the daily request “Forgive us, pardon us” cannot mean that sin harmed G-d, for, as Elihu says to Iyov, a

sin does nothing to Him. The request for pardon is really a plea that G-d’s will be revealed and rest upon us
again, so that we do His will wholeheartedly.
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And we say, “Who is like You, merciful Father, who remembers...,” etc. That is: the entire coming
into being of the upper and lower worlds, from beginning to end, is before Him, may He be
blessed, a single remembrance; as is written in the Zohar, that with a single thought He created the
worlds, because He, may He be blessed, looks and sees to the end of all the generations, and “calls
the generations from the beginning.”
During the Ten Days of Teshuvah we add, “Who is like You, merciful Father, who remembers [His creatures
for life],” and its “remembering” is explained: all of creation, from beginning to end, is before G-d as a sin-

gle remembrance, for the Zohar says He created the worlds with a single thought, seeing all generations to
their end at once.
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If so, as soon as all the worlds arose in thought to be created, their creation was already finished
and complete before Him, may He be blessed. [And see what is written on this in the discourse be-
ginning “Blow the shofar on the new moon.”]

So the moment the worlds arose in His thought, their creation was already complete before Him. The bracket

points to the Rosh Hashanah maamar “Blow the shofar on the new moon,” which explains Tishrei as the gen-

eral renewal of all the worlds from nothing.
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Now, one sees plainly the greatness of the tzimtzum (contraction) by which the Infinite Light (Or
Ein Sof), blessed be He, was contracted into a single thought, which is not in keeping with His worth

and essence at all; and all this is because He is the merciful Father.

The fact that the infinite G-d confined His creative light to “a single thought,” far below His true measure, is
itself an act of compassion: it is because He is the “merciful Father.” In Likkutei Torah, Rosh Hashanah, the
Alter Rebbe distinguishes Av HaRachaman, compassion as far as reason requires, from Av HaRachamim, the
“merciful Father,” whose great compassion has no measure and forgives even after very many sins.
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That is, He brings into being and draws down the attribute of compassion, to have compassion on
the worlds, to bring them into being and to sustain them constantly, through the contraction of a

single thought.

His compassion is what brings the worlds into being and keeps them existing at every moment, within the
limits of that one thought.
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And from this a person should reflect, so as to arouse great compassion on his soul, how it has fall-
en very, very low, when he looks at its root: “Know from where (me’ayin) you came,” that is, from
the level of Ayin (nothingness), which is the level of the merciful Father.

Reflecting on this should move a person to have compassion on his own soul, seeing how far it has fallen

from its root. The Mishnah’s “Know from where (me’ayin) you came” is read as “from Ayin,” the divine
“nothing,” the level of the merciful Father.
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If so, the descent by which he has come down from the light of His countenance, may He be
blessed, is very great, “from a high roof,” etc. And through this his soul will be very bitter, and it
will touch the very point of the heart, so that his soul and heart will expire, and he will return to
G-d.

The soul’s fall is “from a high roof to a deep pit.” Contemplating this makes a person deeply bitter, touching
the innermost point of the heart until his whole being longs for G-d and he returns to Him.
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And through teshuvah out of such great love, the willful sins become like merits. That is, just as
through merits his soul is raised in the light of G-d, so his soul is raised through this great bitter-
ness on account of the willful sins; and “in the place where baalei teshuvah [stand],” etc.

Such teshuvah from great love turns even willful sins into merits, as the Talmud says: the bitterness over the

sins lifts the soul just as merits do. Hence baalei teshuvah, those who return, stand where even the complete-
ly righteous cannot.
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SECTION 6 - 124-27

The Rock above the fire
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4. For of Moshe our teacher it is written, “And I will place you in the cleft of the rock,” when he
wished to bring down the Thirteen Attributes of Mercy. That is, from the level of the Supernal Rock,
the source and root of all the roots of coming-into-being, as it is written, “Look to the rock from
which you were hewn.”
Section 4 explains the power of teshuvah. When Moshe sought to draw down the Thirteen Attributes of
Mercy, revealed to him after the sin of the Golden Calf, G-d placed him “in the cleft of the rock”: the
Supernal Rock, the source of all the roots of existence, as in “Look to the rock from which you were hewn.”

The Kehot note adds that the Rebbe Rashab cites the Rambam, who explains “Rock,” said of the Creator, as
the root and beginning of all things.
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And it is called “rock” as, for example, the flint rock, which one strikes to bring out fire, for the ele-
ment of fire in it is potential and hidden, and not actual.

The image is flint: fire is hidden in it only as potential, and comes out when the stone is struck.
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So, as it were, He is called “Rock,” “the Rock of our life,” for He is the root and source of all the
roots of havayah (coming into being), and the root of coming-into-being is in Him hidden, in po-
tential and not in actuality; [the coming-into-being] that is from the level of the Name Havayah, to
bring all beings into existence from nothing to something, which is the level of the “consuming
fire” mentioned above.

So G-d is called “Rock,” as in the prayer “Rock of our life,” because He is the hidden root of all havayah,

“coming into being,” before it takes form in the Name Havayah, which actually brings beings into existence

from nothing. That Name is the “consuming fire” discussed earlier.
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But the level of the Rock is that from which the level of the “consuming fire” mentioned above is
drawn forth and comes into being. [See Pardes, Sha’ar 11, chapter 3; and see what is written at the

end of the discourse beginning “And the number of the children of Israel shall be.”]

The Rock is the higher source from which that fire itself comes. The bracket refers to Pardes Rimonim, the
Kabbalistic work of Rabbi Moshe Cordovero, Sha’ar 11, chapter 3, and to another maamar for more.
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Now, great is the power of baalei teshuvah, for they reach as high as the level of the Rock men-
tioned above; as, for example, if the light of the fire has gone out, one brings fire out of the flint

rock.

Baalei teshuvah reach this Rock: when a fire has gone out, one strikes flint to bring out new fire from where
it lies hidden. The Kehot note compares Torah Ohr, Megillas Esther, where the Alter Rebbe explains that on
Purim, through their self-sacrifice, Israel reached the very essence of Ein Sof, above the Name Havayah.
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So it is with a baal teshuvah, in whom the light of the consuming fire has gone out, because they
lack the wick and the wood for the light to take hold of, which are Torah and good deeds:

In a baal teshuvah the “consuming fire” has gone out, because he lacks the wick and wood, the Torah and
good deeds, that hold G-d’s light.
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through the great bitterness in the point of the heart, which is above time, so that he has no desire
for time and space at all, for he despises the life of his soul, as in the case of Rabbi Eliezer ben

Durdaya, who wept until his soul departed,

His bitterness reaches the innermost point of the heart, which is beyond time and space; he no longer cares

for his own life, like Rabbi Eliezer ben Durdaya, who, the Talmud tells, wept until his soul left him.
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because of this he reaches the level of the Rock, far, far above the level of the coming into being of
existences and the drawing forth of time and space [as it is written there, “Behold, there is a place
with Me”].

Such bitterness reaches the Rock, far above the level that brings existence, time and space into being. As the
same passage says, “Behold, there is a place with Me”: as the Midrash reads it, G-d is the place of the world,

and the world is not His place.
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Therefore a heavenly voice went forth [saying] that he is destined for the life of the World to Come,
in the manner of the righteous, who enjoy the radiance of their Torah and their service, even
though he had no Torah and mitzvos, because he was cleaving to the source and root of all. But not

every person merits this.

This is why a heavenly voice declared Rabbi Eliezer ben Durdaya destined for the World to Come, in the
manner of the righteous, who enjoy the radiance of their Torah and service, though he had no Torah and
mitzvos: his teshuvah bound him to the source of all. But not everyone attains this.
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Therefore we pray, “Bring us back to You, Havayah, and we shall return”: that there first be an
arousal from above, so that afterwards there can be an arousal from below, “and we shall return”
afterwards.

Since not everyone can reach the Rock on his own, we pray “Bring us back to You, Havayah, and we shall re-

turn”: first an arousal from above, which then makes our own arousal from below possible.
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And even though the arousal from above always depends on the arousal from below, nevertheless,
“renew our days as of old”: that is, as it was at the beginning of the creation of the worlds, from His

good will, “for He desires kindness.”

Normally G-d’s response depends on our first step, yet we ask, “Renew our days as of old”: as at creation,

which came from His goodwill alone, “for He desires kindness,” with nothing to prompt it.
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The answer: atonement from beyond every Name
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And the meaning of “renew our days”: the days are called the drawing down of the light of G-d, as
it is written, “The sun shall no longer be your light by day,” etc., “and Havayah shall be for you an
everlasting light.”

“Renew our days” is now explained: “days” stand for the drawing down of G-d’s light, as Yeshayahu promis-
es that the sun will no longer be Israel’s light by day, for Havayah will be an everlasting light.
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And for this we ask: that a new light shine upon us from the level of the Rock mentioned above,
even though the first light, from the level of “He is a consuming fire,” has been cut off from us, and
we are as in darkness.

So we ask for a new light from the Rock, because the first light, the “consuming fire” held by Torah and
mitzvos, has been cut off from us through sin, and we are as if in darkness.
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And this is [the meaning of] “For on this day,” which is Yom Kippur, the day of teshuvah, when the
level of “He desires kindness” is aroused and revealed below through the five prayers: therefore [it
says| “He shall make atonement for you” unspecified, [meaning] the One who has no known name,
who is not grasped by any name and is not alluded to by any letter, or the tip of a letter, at all;
This answers the maamar’s opening question. On Yom Kippur, through its five prayers (Maariv, Shacharis,
Musaf, Minchah and Ne’ilah), G-d’s own desire for kindness is revealed below, so the verse says “He shall

make atonement” without saying who atones: the atonement comes from a level that no name, letter or even
the tip of a letter can capture.
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for the Names of havayah (coming into being) indicate the drawing forth from nothing to some-
thing, from concealment to revelation, to be the light that fills all worlds (memalei kol almin) and

the light that encompasses all worlds (sovev kol almin).

Every divine Name expresses some relation to creation: bringing things from nothing into being, from con-
cealment into revelation, whether as light that fills the worlds or light that encompasses them.
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But of the Holy One, blessed be He, in His glory and His very Self, it does not apply to say either the
level of “filling all worlds” or the level of “encompassing all worlds,” for He is not within the bounds
of worlds at all.

G-d’s own essence is neither “filling” nor “encompassing” the worlds; both terms still describe Him in rela-
tion to worlds, and He is entirely beyond the category of worlds.
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And there is the source of forgiveness and atonement, “who bears iniquity and passes over
transgression”;

That essence is the source of forgiveness and atonement, as Michah says, “who bears iniquity and passes
over transgression.”
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for before Him, may He be blessed, in relation to His very essence, as it were, no blemish, iniquity
or transgression applies at all, but only in the drawings-down that descend from the light of His
countenance, may He be blessed, through many contractions (tzimtzumim) and screens and many
garments.

No sin can affect G-d’s essence; damage and sin exist only in the lights that descend from Him through

many contractions, screens and garments. So atonement from that essence can make whole what was dam-

aged below.
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And this is [the meaning of] “from all your sins before Havayah you shall be purified”: before
Havayah specifically, that is, before the level of the drawing forth of the existences, to bring all be-

ings into being, was emanated;

The end of the verse is read in the same light: “before Havayah” is read as “prior to Havayah,” before the
Name that brings all beings into existence was emanated.
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and then “you shall be purified,” when you rise and reach that level, that is, the level of the Rock
mentioned above.

One is purified by rising to that level, the Rock above the Name Havayah.
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[And see the Ramaz, at the end of Parshas Acharei: tit’haru (“you shall be purified”) has the numer-
ical value of Keser (the Crown), for the 613 mitzvos, together with the 7 [mitzvos] of the Sages, draw
down 620 pillars of light.
The bracket adds the Ramaz’s observation (Rabbi Moshe Zacuto, a seventeenth-century Kabbalist) that
tit’haru, “you shall be purified” (tav 400, tes 9, hei 5, reish 200, vav 6), equals Keser, “Crown” (kaf 20, tav
400, reish 200): 620. The 613 commandments of the Torah and the 7 of the Sages, together 620, draw down

620 “pillars of light,” which, as Likkutei Torah explains in Shir HaShirim (“Kol dodi”), have their root in
Keser.
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But if one has sinned against the soul, and has left lacking and blemished these drawings-down,
the repair for this is through teshuvah, whose power is great to fill all the blemishes and deficien-
cies; and this is the meaning of tit’haru having the numerical value 620, etc. And see what is writ-
ten in the discourse beginning “For this commandment which I command you,” etc.]

Sin leaves these lights lacking and blemished, and teshuvah can fill every blemish and lack, because it

reaches the level of Keser, the 620 from which those pillars come; this is the hint in tit’haru equaling 620.

Another maamar, “For this commandment which I command you,” is cited for more.
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Teshuvah, especially in the Ten Days of Teshuvah, means more than regret: a person should contemplate

the height from which his soul came and how far it has fallen, until the bitterness touches the innermost

point of the heart, and should give over his will to G-d, asking that G-d’s will rest on him. Torah study,

prayer with intention and charity hold G-d’s light only when done with this self-nullification, and each of the

three needs the others.

QUESTIONS FOR DISCUSSION

1.

Why does the verse say “He shall make atonement” without naming G-d, and how does the maamar’s an-
swer depend on the difference between G-d’s Names and His essence?

. In what sense is G-d “a consuming fire,” and why does a flame hold best when it consumes its fuel? What

does that mean for the way we do mitzvos?

. How do prayer, Torah study and charity correspond to thought, speech and action, and why does each

need the others, like the head and the legs?

What can a baal teshuvah reach that a person with Torah and good deeds may not, according to the image
of the flint rock?

. How does the maamar understand the requests “Forgive us, pardon us” and “Bring us back to You, and we

shall return”?
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Another transcript (hanachah) of this same maamar,
which the note records was said on Shabbos Shuvah 5562.
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G-d’s instructions to Moshe for Aharon’s service on Yom
Kippur close with this verse: “For on this day He shall
make atonement for you, to purify you; from all your sins
before Havayah you shall be purified.” In the plain sense
atonement comes through the day’s offerings and the
sanctity of the day itself. The whole maamar explains why
“He shall make atonement” names no one, and what “be-
fore Havayah” means. (context: Steinsaltz Tanakh)

Leviticus 16:30°7:10 X1p™

70N 1 %197 D2PNRVA P31 DINK Y7 077y 1D’ M 02
For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Rivkah tells Yaakov to bring her “two good kids of the

goats” so that she can prepare the dish for Yitzchak, who

will then bless him. The Midrash cited in the parenthesis
connects these two kids to the two goats of Yom Kippur.

Genesis 27:9°0:1”> N"wR12
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Go now to the flock, and fetch me from thence two good kids

of the goats; and I will make them savoury food for thy fa-

ther, such as he loveth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Chelbo says the kids were “good” for Yaakov, who
received the blessings through them, and good for his
children, who receive atonement through them on Yom
Kippur, as it says, “For on this day He shall make atone-

likuteitorah.com/likkutei-torah/acharei/

ment.” It is the first of the Midrashim the Alter Rebbe lists
on the verse.

Bereshit Rabbah 65:1477>:7170 121 n°wR12
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“Rebecca said to Jacob her son, saying: Behold, I heard your
father speak to Esau your brother, saying” (Genesis 27:6).
“Bring me game, and prepare me tasty food and I will eat,
and I will bless you before the L-rd before my death” (Gene-
sis 27:7). “Now, my son, heed my voice to what I am com-
manding you” (Genesis 27:8). “Go now to the flock, and take
for me from there two fine goat kids, and I will make of them

tasty food for your father, like that he likes” (Genesis ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Tzemach Tzedek brings this Midrash there in the
name of the Rabbah: “two good kids of goats... for regard-
ing the goat that is sent away it says ‘he shall make
atonement.’”
KEHOT'S NOTE
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There the Midrash is quoted on “two good kids of goats,”
good for you and for your children, through which atone-
ment is made for them on Yom Kippur.
KEHOT'S NOTE
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There the Midrash on “in the scales they go up” is quoted:
all the vanities Israel does all year, G-d forgives in the
month of Tishrei, with the verse “For on this day He shall
make atonement.” A commentary there explains that the
merits go up in the scales and the sins go down.
KEHOT'S NOTE
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David warns against trusting in people: “Men are but vani-
ty... in the scales they go up”: weighed together on a scale
they would rise, lighter than a breath. The Midrash cited
here (Shelach, section 16) reads it of G-d forgiving in
Tishrei all the “vanities” Israel did all year, with the verse
“For on this day He shall make atonement.” (context:
Steinsaltz Tanakh)
Psalms 62:10:370 0°7°1n
T 2 M NY2Y? DOND2 URI3 212 BTNTI2 30 T
Men of low degree are vanity, and men of high degree are a
lie; If they be laid in the balances, they are together lighter
than vanity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Midrash says that just as Shlomo’s curtains become
soiled and are washed again, so Israel are soiled with sins
all year, and Yom Kippur comes and atones for them, as it
says, “For on this day He shall make atonement for you.”
Shir HaShirim Rabbah 1:5:4°7:’1% 1121 029w 0
071N D73 YININ PRUY °B 7Y X TR VIR M1 7R YPIND
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“Like the tents of Kedar,” just as the tents of Kedar appear
externally to be ugly, black, and in tatters, but internally
they are gems and pearls, so too Torah scholars, even
though they appear ugly and black in this world, internally
there is Torah in them, Bible, Mishna, Midrash, halakhot,
Talmud, Tosefta, and aggada. If so, just as tents of Kedar do
not require laundering, perhaps the same is true of Israel;
the verse states: “Like the curtains of Solomon”—just as

these curtains of Solomon are soiled and laundered, ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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There the Midrash is quoted: the curtain is soiled and
washed again; so Israel, though soiled with sins all year,
are atoned for when Yom Kippur comes.
KEHOT'S NOTE
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The maiden tells the daughters of Jerusalem: “I am black
but comely... like the tents of Kedar, like the curtains of
Shlomo”: dark like the goat-hair tents of the desert tribe,
yet beautiful like the king’s curtains. The Midrash on this
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verse is the next one the Alter Rebbe lists. (context:
Steinsaltz Tanakh)

Song of Songs 1:571:’X 0°7°wi W
P NiY7°3 7R "2IKD 0PWIT? N2 MR IR TNy
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Midrash is quoted: just as a nut that falls into
filth is washed, so Israel, though soiled with sins all year,
are atoned for when Yom Kippur comes.
KEHOT'S NOTE
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There the Midrash on “we have a little sister” is quoted,
ending that Yom Kippur comes and atones for Israel.
KEHOT'S NOTE
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The young woman’s brothers say, “We have a little sister,
and she has no breasts”: she is still too young to be spoken
for in marriage. The Midrash on this verse also ends with
Yom Kippur coming to atone for Israel. (context:

Steinsaltz Tanakh)
Song of Songs 8:8'1:’11 0> Wi 1w
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We have a little sister, And she hath no breasts; What shall
we do for our sister In the day when she shall be spoken for?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the admonition of Deuteronomy, Moshe warns that the
curses will come “because you did not serve Havayah your
G-d with joy and with gladness of heart, when you had an
abundance of everything.” Rabbi Yitzchak opens with this
verse in the Introduction to Eichah Rabbah, the last place
the Alter Rebbe lists.
Deuteronomy 28:471"1:1”2 0”127
:9D 391 227 ;0 AR PR NTNR NT2Y°RY WK Nan
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Midrash at the end of Acharei, section 20, is
quoted: on the death of Aharon’s two sons, that just as Yom
Kippur atones, so their death atones, with the verse “For
on this day He shall make atonement.”

KEHOT'S NOTE
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“Iwent down to the garden of nuts, to see the green plants
of the valley.” The Midrash on this verse compares Israel
to a nut that falls into filth and is washed clean: though
they are soiled with sins all year, Yom Kippur comes and
atones for them.

Song of Songs 6:11x7:1 0w W
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I went down into the garden of nuts, To look at the green

plants of the valley, To see whether the vine budded, And the

pomegranates were in flower.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Tanya brings the same Zohar on “He blew into his nos-
trils” and explains “from within himself” as from his in-
nermost self, for in blowing a person brings out the inner
core of his life-force; so the G-dly soul is truly “a part of
G-d above,” the premise of this paragraph.
KEHOT'S NOTE
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In the account of man’s creation, G-d formed man of dust
from the ground and “blew into his nostrils a soul of life,”
giving the lifeless form life. With the Zohar’s comment,
the verse shows that the soul issues from G-d’s innermost
self.

Genesis 2:71:’2 N°WRI2
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Then the L-RD G-d formed man of the dust of the ground,

and breathed into his nostrils the breath of life; and man be-

came a living soul.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3
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Rabbi Shimon bar Abba says in the name of Rabbi
Chanina: “Every journey is presumed dangerous.” The
maamar applies it to the soul’s journey down into the
body.

Jerusalem Talmud Berakhot 4:4°7:*7 M372 "2%217° 72N
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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That maamar, on the Talmud’s account of the heavenly
voice that praised Israel for putting “we will do” before
“we will hear,” asks the same question in the words the
note quotes: all the mitzvos apply to the soul only once it
is clothed in a body, so why did it descend so far into a
physical body for the sake of practical mitzvos, and what
does it gain from all its toil? It answers from the verse that
the purpose of all the mitzvos is “to fear Havayah.”
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Tanya explains “The soul of man is the lamp of G-d”: a
flame by nature strains upward to separate from the wick
and cleave to its root in the element of fire above, even
though it would cease to exist there; so the soul longs by
nature to leave the body and cleave to G-d.
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Kehot Publication Society (CC-BY-NC)
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The psalmist praises the Creator: “By the word of Havayah
the heavens were made, and by the breath of His mouth all
their host.” It identifies the creative force as G-d’s “word.”

Psalms 33:6:3% 0°21n
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By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N7 MAR

41



LIKKUTEI TORAH - PARSHAS ACHAREI - MAAMAR 1

26

27

28

29

021Y7 NI21W MARRR 1wyl

“With ten utterances the world was created.” These utter-
ances are the “word of G-d” that the maamar compares to
fire.
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With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“And G-d said, ‘Let there be light.”” The first of the utter-
ances of creation.
Genesis 1:3°1:°R N°wR12
IR MR T D’P‘?N RN

And G-d said: ‘Let there be light.’ And there was light.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Let there be a firmament in the midst of the waters.”
Another of the utterances, and the one the Midrash will
say the heavens stand on.

Genesis 1:6"1:°R N°wR12
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And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d tells Yirmeyahu that a true prophecy is not like the
false prophets’ dreams: “Is not My word thus, like fire,
says Havayah, and like a hammer that shatters rock?” The
maamar takes “like fire” as a statement about the nature of
G-d’s word: like fire, it withdraws upward. (context:
Steinsaltz Tanakh)

Jeremiah 23:29v72:373171°1n7°

:¥70 7307 WOLDI1 DN WRD 127 11D KivD
Is not My word like as fire? Saith the L-RD; And like a ham-
mer that breaketh the rock in pieces?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In his suffering Iyov declares, “From my flesh I behold
G-d”: from within his own body he will see G-d. Chassidus
reads it as license to learn about the divine from the
makeup of the human being, as the maamar does here.

Job 19:26172:0™ 21°R
79K MR 2 NRTIDRI MY IR
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Tzemach Tzedek quotes this statement there, that in
man speech comes from the element of fire, and also
refers to Torah Ohr, the discourse beginning “Ki Avraham
loyeda’anu.”
KEHOT'S NOTE
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Tanya chapter 3 explains that love for G-d flares in the
heart “like flames of fire,” for, as the natural philosophers
and Etz Chaim teach, the element of fire is in the heart,
while the source of water and moisture is in the brain.

Tanya, Likkutei Amarim 3:1187>:’3 D>19R *0Ip°2 ;WK P20 ,R%IN0
,077y217 12023¢ N1 ,NPTPRT WD WX TI0M KIT LTIRREM
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Kehot Publication Society (CC-BY-NC)
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Moshe warns Israel not to forget the covenant and make an
image: “For Havayah your G-d is a consuming fire, a jeal-
ous G-d.” In the plain sense G-d’s zeal burns against idola-
try; the maamar reads the verse as describing the nature
of the divine light, which like fire withdraws upward and
rests below only where something holds it. (context:
Steinsaltz Tanakh)

Deuteronomy 4:24773:"7 0°127
:RIP PR RIT 7PN WK TP0K 10D

For the L-RD thy G-d is a devouring fire, a jealous G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Kedoshim (29c) the Alter Rebbe explains, from “from
my flesh I behold G-d,” that speech receives from the
voice that comes out of the breath of the heart by way of
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the windpipe; the heart is the seat of the emotive attribut-
es, which is why a person speaks only of what his heart
desires.
KEHOT'S NOTE
RN (T,7) 7797 PRWIRY 777 7271023 (3 ,B3) 2797 DOWATP B71 PO
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The psalmist marvels at the variety of creation: “How
many are Your works, Havayah! You made them all with
wisdom.” The maamar uses it to show that the divine light
is grasped when it is drawn down into the physical making
of the world.

Psalms 104:24773:77p 0°%°11n
IR P TSR [Py A3 0927 YR 131
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash on Psalms asks which word stands in the
heavens and answers that they stand on the word “Let
there be a firmament,” the same word with which G-d cre-
ated them. The Alter Rebbe quotes it word for word.
Midrash Tehillim 119:257175:0"p 0°21n w17n
773 9217780 w2 (M7 0W) 1YY’ INR .0onwa 281 71270 091y
231 RIT AP 2100 2R TIT 9RK 101 .09WR 0Ip 11°PPR 1AM
777 n°2 55 ROR 0oaw vp DY XD AR TY 0D By XD nwyl R
TI02 PAYI PR (1 v2 0°9nN) MR RIT 19N LP0Y Paann 1obyn
213 RRAND 1Y N (70 7 PROIT) MR DROIT 191 L0271 DD
1231 927 922 991 3RWSa% WO niwa (X 1 Ow) MR KT 1

... TaANR D173 RAZW 179K L91TA R IMIR RIT R0 0 DRoIT
OYW (Public Domain)
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In Kedoshim (29d) the Alter Rebbe brings this teaching
again: the letters and words of “Let there be a firmament”
stand clothed within the firmament to give it life, “as is
written in Sefer Shel Beinonim, part 2, and so it is in the
Midrash on Psalms.” He uses it to show that speech re-
ceives only a small measure of the attributes above it.

KEHOT'S NOTE
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“Let there be a firmament in the midst of the waters.” The
utterance on which, says the Midrash, the heavens stand.

Genesis 1:6"1:’X N°wRI2
10707 07 1°2 27720 O 00T 702 3R ) DP9 mRn
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And G-d said: ‘Let there be a firmament in the midst of the
waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The psalmist declares, “Forever, Havayah, Your word
stands in the heavens”; in the plain sense G-d’s word is
eternal and fixed, and the next verse adds that the earth
too stands by it. The maamar, following the Baal Shem
Tov, reads it literally: the creative word itself stands within
the heavens and sustains them. Steinsaltz

Tanakh)

(context:

Psalms 119:891v75:0"p 0°%°11n
;0703 383 7137 1 OPIYY
LAMED. For ever, O L-RD, Thy word standeth fast in heaven.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Midrash is quoted: “Forever, Havayah, Your
word stands in the heavens”: in the heavens and not on
earth? Rather, what You said to Avraham in the heavens,
“At the appointed time I will return to you.”
KEHOT'S NOTE
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The Torah tells that “Havayah remembered Sarah as He
had said,” and she bore Yitzchak. The Midrash on this
verse, cited in the parenthesis, reads “Your word stands in
the heavens” as the promise to Avraham kept here.

Genesis 21:1°R:X”D N°wX12
137 YR T 7 DY T TR TIYNK T8 "M
And the L-RD remembered Sarah as He had said, and the

L-RD did unto Sarah as He had spoken.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Midrash is quoted: just as You are true, so Your
word is true, and the word You spoke to sanctify Aharon
and his sons stands forever; and the question of a com-
mentary (Yedei Moshe) is noted: what does this teach, for
why would G-d not keep His word?
KEHOT'S NOTE
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There the Midrash is quoted: is G-d’s word not standing on
earth, only in heaven? Chizkiyah bar Chiya said: because
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G-d made a promise in heaven, and the promise He made
to the righteous one came after 210 years.
KEHOT'S NOTE
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The Midrash in Emor on this verse concerns Rosh
Hashanabh; it is discussed there.
KEHOT'S NOTE
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There the Midrash is quoted: G-d made a promise to
Avraham, and it came to pass when Israel left Egypt;
therefore it says “And the number of the children of Israel
shall be like the sand of the sea,” for “Forever, Havayah,
Your word stands in the heavens.”
KEHOT'S NOTE
XY omaR®e 17290 MPYIAAWY 1971 0°HWw2 2%1 7727 0 oye 1nn”
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Hoshea prophesies that at the redemption “the number of
the children of Israel shall be like the sand of the sea.” The
Midrash on this verse, cited in the parenthesis, sees in it
the fulfillment of G-d’s promise to Avraham.

Hosea 2:1°x:2 ywin
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Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Michah closes his prophecy in praise of G-d, who “does
not keep His anger forever, for He desires kindness.” The
maamar uses it to say that the first creation came from
G-d’s own will to do kindness.
Micah 7:181:t 191
TY? PINITR? NP NUIRYY YERThY 131 11y REpd Tind Pxon
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Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2,1 MAR

770 KPR 7120 PR

“There is no glory but Torah, as it says, ‘The wise shall in-
herit glory.”” It identifies the “glory” of Yeshayahu’s verse
with the Torah and its mitzvos.
Pirkei Avot 6:3°3:) max miwn
DONPIRY 7 KPY ORI 790 TIT A M PR 0127 ROm ...
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One who learns from his fellow one chapter, or one ha-
lakhah, or one verse, or one word, or even one letter, is ob-
ligated to treat him with honor; for so we find with David,
king of Israel, who learned from Ahitophel no more than two
things, yet called him his master, his guide and his beloved
friend, as it is said, “But it was you, a man mine equal, my
guide and my beloved friend” (Psalms 55:14). Is this not [an
instance of the argument] “from the less to the ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rabbi Shmuel bar Nachman: when the Holy One, blessed

be He, created the world, He desired to have a dwelling

place among the lower beings, as He has among the high-

er. The maamar says the mitzvos make this dwelling.
Midrash Tanchuma, Nasso 16:1°R:1”Y X@1 ,X»1110 w172
,TAMI 92 SRINY 227 MK (X L7 W) 7P ONIinR "117 CNKD ...
T 97 NI MDD 0PN MY NI N2 wATRD XY nywa
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(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to
my garden, my sister bride.” R. Samuel bar ...
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Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
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The Zohar asks: a king of flesh and blood would not speak
of commoners’ matters, let alone write them down; could
the Torah of the supreme King be no more than such sto-
ries, of Eisav, Hagar and Lavan? The maamar uses its
principle to show how far beneath G-d all the worlds are.

Zohar III, 149b2 ,vunp 2m
KEHOT'S NOTE
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This explanation of “commoners’ matters” as trivial
things beneath the king’s station is quoted there.
KEHOT'S NOTE
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Through Yeshayahu G-d promises to gather Israel’s exiles:
“Everyone that is called by My Name, and for My glory, I
have created him, I have formed him, indeed I have made
him.” The maamar reads “for My glory” as the purpose of
creation, which is the Torah.

Isaiah 43:71:0"n 1°yw°

KEHOT'S NOTE
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Kehot’s note points to Numbers 2 for these words.

Numbers 2’29272
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The Zohar (Ki Seitzei) speaks of the hedyot, the common-
er: one who is a commoner in relation to his master, of
whom it says, “Let not the blessing of a commoner be light
in your eyes.” The parenthesis cites it on the meaning of
the term.

Zohar, Ki Teitzei 1:4-147">-"7’X RXn °) 777171 790
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In Eliyahu’s prayer (Patach Eliyahu) in the introduction to
the Tikkunei Zohar: “no thought can grasp You at all.” It
expresses how G-d is beyond every world and every grasp.

Tikkunei Zohar, Patach Eliyahu - 17a:10-12-:X 1> 97171 *pn
e
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Constantinople, 1740 (CC-BY-NC)
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Yeshayahu proclaims G-d’s greatness: “All the nations are
as nothing before Him; they are accounted by Him as
nothing and void.” The maamar applies it to all the worlds.

Isaiah 40:17v>n oy
:197121m1 3N) 0DRY 1723 TR 02130723
All the nations are as nothing before Him; They are account-

ed by Him as things of nought, and vanity.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points there as well, alongside Me’orei Or, for the
subject of hedyot.
KEHOT'S NOTE
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The Zohar passage cited here (III, 276a) is quoted there.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“All that the Holy One, blessed be He, created in His world,
He created only for His glory.” The maamar makes this the
answer to why G-d creates worlds that are as nothing be-
fore Him.
Pirkei Avot 6:11x”>:") N1axR awn
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Whatever the Holy Blessed One created in His world, he cre-
ated only for His glory, as it is said: “All who are linked to My
name, whom I have created, formed and made for My glory”
(Isaiah 43:7), And it says: “The L-rd shall reign for ever and
ever” (Exodus 15:18). Said Rabbi Hananiah ben Akashya: It
pleased the Holy Blessed One to grant merit to Israel, that is
why He gave them Torah and commandments in abun-
dance, as it is said, “The L-rd was pleased for His right-

eousness, to ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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In Yeshayahu’s vision of the heavenly Throne, the
seraphim call to one another: “Holy, holy, holy is Havayah
of hosts; the whole earth is full of His glory.” The maamar
reads “holy” as G-d’s separateness and “His glory” as His
garment in the lower world.
Isaiah 6:372:1 1771°yw°
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And one called unto another, and said: Holy, holy, holy, is
the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to where this is explained further:
Shelah (Shnei Luchos HaBris).
KEHOT'S NOTE
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Through Malachi G-d declares, “For I, Havayah, have not
changed, and you, children of Yaakov, have not perished”:
His constancy is why Israel endures. The maamar uses the
first words to show that creation brings no change in G-d
Himself.

Malachi 3:61:3 *3x7n
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For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Yochanan called his clothes “my honorers.” The
maamar uses it to read “glory” (kavod) as a garment.

Shabbat 113a:147:x 3p naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s note points to Zohar III, 33a for these words.

Zohar III, 33ax 3% »’m
KEHOT'S NOTE
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In the Ra’aya Mehemna the Zohar says that kavod, “glory,”
is “32 in number,” the source the Kehot note gives for the
equation of kavod with the thirty-two paths of wisdom.

Zohar, Tzav 20:135-1457"1p-172p:° 18,7711 190
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There “and all your borders [shall be] of precious stones”
is explained as the thirty-two paths of Chochmah: the flow
from Binah is called “gates,” which serve many but do not
reach far, while the flow from Chochmabh is called “paths,”
narrow ways that go far, out to fields and deserts.

KEHOT'S NOTE
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G-d promises rebuilt Jerusalem: “I will make your win-
dows of kadkod, and your gates of carbuncles, and all your
borders of precious stones.” The verse of the Likkutei
Torah maamar cited in the parenthesis.
Isaiah 54:1227:7737°yw°
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And I will make thy pinnacles of rubies, and thy gates of car-
buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This section of the maamar, from here on, is quoted there.
KEHOT’'S NOTE
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Shimon HaTzaddik: “On three things the world stands: on
the Torah, on the service, and on acts of kindness.” The
maamar reads them as Torah study, prayer and charity.
Pirkei Avot 1:2°2:°X maR mawn
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Shimon the Righteous was one of the last of the men of the
great assembly. He used to say: the world stands upon three
things: the Torah, the Temple service, and the practice of
acts of piety.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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73 PRPWY AN 1PNT8° 1PNNT2 205 19N 87727 A 71

The Tzemach Tzedek notes there that “here” the three pil-
lars are explained as thought, speech and action, “created,

46



LIKKUTEI TORAH - PARSHAS ACHAREI - MAAMAR 1

formed, made,” and lists other places that discuss “on
three things the world stands.”
KEHOT'S NOTE
. 1PNPWY AR 1PNT%° 1PNRT2 M 1AW YIEITINN N2 A anw o [1RD]”
PIR 71772 19w °D NMpY Ty 0PIV 0037 AwLw DY ayn My N
1772 WAWY 77D CAwn WINT XUARD DONKR ONRXIT R WK 02°POR
— 731 wR PR IR 770 15w D R7NAY LA 19D TMINR "anaab
JDPRCY T-RIAPM NUTIR

74 PRSYY AN 1°N9%° 1°NN"2
“For My glory I have created him, I have formed him, in-
deed I have made him.” The maamar matches the three
verbs to thought, speech and action.

Isaiah 43:7°1:27n 1°yw°
SPIPRYTIR PINE PN *TI92) 02 K12 7
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

75 abaw 1713y
The Talmud asks, “What is the service of the heart?” and

answers, “This is prayer.” The maamar draws from it that
prayer is a service of thought and intention.
Taanit 2a:118™:X *2 n°3yn
232 17397 DP9 M DX MNP 0T — 71PENIT T2 Ky
2°n21 .77790 3t IR M0 — 292 KUY AT7Iay KOO APR 02207
2UIRP 171 INY2 DTN 0N AN AN
William Davidson, Vocalized A.ramaic' (CC-BY'-NC'). ‘ .

76 2797 RNIYI2

One of the Zohar passages the Kehot note gives for the of-
fering depending on the Kohen’s deed and the desire of
the heart.

Zohar, Shmini 6:70-7:79v7y:1-"y:"1 *1°nw 77 190

77 R2997 RMYI2
A third Zohar passage the Kehot note gives for this.

Zohar, Korach 7:29-8:37t"%:’n-173:1 17p 7M1 190

78 TR D2 130 1110 XDa 1han

Tanya brings the saying that prayer or a blessing without
intention is “like a body without a soul,” and opens the
chapter with the halachah that thinking is not like speak-
ing, so one who recites the Shema only in thought has not
fulfilled the obligation.
KEHOT'S NOTE
-X N°2 0910 PPTAY > N0 o7 owa 7P0 2’070 NaAw *Pi 7D MY
X ,27 DRITTAR — IR MY 0K owa (2 ,)) nawnn 1T
n7oe 27w0 .1 LY YR LR L,27D MARY PRINY WM PRITIAN
.[9] .[279] 17en

79 7151 YR Pipn

The Alter Rebbe’s code of law states there that the voice
arouses the intention, as a matter of halachah.
KEHOT’'S NOTE

likuteitorah.com/likkutei-torah/acharei/

591 INR LR 0379y 7937 1T 01°2 7.

.70 ,R”0D MPIRM PITTR Y710 .2 ,2D 179w 1IR7 .R7POD 198N *7n 2
AYP Y RIRY DMK 9PN Y D718P0 — 1P7TTR "IK1 370 ,R7PD

80 Ma39pn oIpra RO

The words here quote Berakhot 26a:17; the passage is
shown below.
Berakhot 26a:171>:X 1”2 11272
OX ?0°RY N°27Y PPEN°Y Amn ,inan PPEnn KDY Ayy 07 KoK
oWn 0T NN P7anm N°27y PPEna K9 nyw i Xinn
7900 K27 PR 770K DI AP O 27y 70 1027 LRI RS 10T
RDTZET 102 KR IK 13377 203 0P 1397 19P9) X0 1377 DPR2
IR 723 "YIT NK 23 K0T e
The question was asked : How is it if one erred and omitted
the afternoon Tefillah — shall he say it twice in the evening ?
If thou thinkest thou canst answer [by quoting] "If one erred
and omitted the evening Tefillah, he should say it twice in
the morning," [that is different] because it is one day ; as it
is written, "And there was evening and there was morning
one day " (Gen. i. 5). But here the Tefillah is the substitute

for the sacrifice, and the day ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

X ,10 M292 R

81 91112 75110 K27 NP

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
2,199 .2,08 .8 ,U’? bt el

PARAGRAPH 10
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David counsels whoever desires life: “Turn away from evil
and do good; seek peace and pursue it.” The maamar
makes it the path by which the sitra achra is subdued and
G-d’s light shines on the soul.
Psalms 34:157"0: 775 0°2°11n
Bhiagll oYY Wp2 230-nwy) ¥In 110
Depart from evil, and do good; Seek peace, and pursue it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 11

83 299n

The Midrash again calls the Patriarchs the chariot of G-d.
The Kehot note gives it with 47:6.

Bereshit Rabbah 82:61:275 1137 n°wx12

ARV L7370 1T T MART WP WO INK - DOPOR 1OYR By

(72 ow) DoP9R 1Poyn DY™1 .0maR Dy 0ophR Bym (0 PwRa3)
2121 71230 3Py 33 ,HY 331 °0 M
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86

“G-d ascended from upon him, in the place where He had
spoken with him” (Genesis 35:13). “G-d ascended from
upon him” - Reish Lakish said: The patriarchs are the
Divine Chariot, as it is stated: “G-d ascended from upon
Abraham” (Genesis 17:22); “G-d ascended from upon him”;
“the L-rd stood over him” (Genesis 28:13). “Jacob estab-
lished a monument in the place where He spoke with him, a
monument of stone. He poured a libation upon it, and
poured oil upon it” (Genesis 35:14). “Jacob established a
monument.... He poured a ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

129n

A Zohar passage the Kehot note gives for the Patriarchs as
a chariot.

Zohar, Pinchas 123:856-124:867-1"1nNn:3"3p 0nia 3 990
onn:Top

122712 N2 XIAw

Reish Lakish: “The Patriarchs are themselves the chariot.”
The maamar explains “the G-d of Avraham” by this:
Avraham was a chariot for G-d.

Bereshit Rabbah 47:6":1"1 1127 n°wR12
5195 7772 L1700 1°2 2173 172 177200 90D L,°aN - IR 1210 Do
Oy 9371 DTMAR 717 AR QYD .O712R7D 2779 DK SRR .M e
,MI°3WH 17 W81 TP MR ANy 9277 NAwn "IRDD N3 ,Trapn
DY 7927w 13 .0OnY 92T IR 3 INR AP0 031 TR RO
IR TMX 1DOMTIYA 1127 DY MR 1597% DY XIT T2 wiTpn
MR .OT7AR DYn 00pPR PYT1 s ,019wa q0a P nKk 1aTe
.Of72R Pyn 0POR DYM PRI L7290 17 17 MR (PR v
9y 281°7 13M (79 NPWRI2) .0%P0R 19y Hy7
“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of

greater stature than you, then I will speak with ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
Zohar III, 257b2 ;117 27mt
KEHOT'S NOTE
.2,117 2711 .1,2789 1,172 972 R7

oy X9a 79n PR

There the Alter Rebbe explains that the coming into being
of separate existence comes chiefly from Malchus of
Atzilus, “for there is no king without a people,” as Iggeres
HaKodesh explains in the letter “Ihu VeChayohi”; the
Kehot notes on that page (14b) list the sources of the
saying.

KEHOT'S NOTE

likuteitorah.com/likkutei-torah/acharei/

87

88

89

90

591 INR LR 0379y 7937 1T 01°2 7.
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Rabbeinu Bachya on Vayeishev brings the principle “there
is no king without a people,” linking it to Rosh Hashanah,
the beginning of G-d’s works, when we call Him “the holy
King.” It is one of the sources the Kehot note gives for it.

Rabbeinu Bahya, Bereshit 38:30°:17% n>wx12 ,>°n1 1121

N3 w”nd

This is the “elsewhere” the maamar refers to: the purpose
of creation is the revelation of G-d’s kingship, for there is
no king without a people (am, from omemos, things sepa-
rate, foreign and distant from the king); even with very
many sons, the term “kingship” does not apply to them.
Tanya, Sha’ar HaYichud 7:2°2:1 1R TIN°70 9w ;230 P20 ,R°IN
“wiTRR D°PYM ROAY M INQTM DIZNET DYV N2°D 137 7D
TID1 12T AR ORIYT MY °T2 0RYD PY nrnd X XITTII2
©°3wa XIT 079 NR°12 0°93n 05,532 3317 N AT iy vipa
1% - »0y” ¥R 0y K22 790 1PRVT ,71207 AN mvann
P°K °2 7700 N7ymn 0°pINT1 0N 0°7793 00127 DY " ninkiy”
191,077y 2Yon” oy 977w R - TR 0°37 0712 9 7 197K
... =*0y 21712” 71,0727 07t Dy avvaX

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
ST, AR

DIpnY 0°13 BONIP:

“Beloved are Israel, for they are called children of the
Omnipresent.” The maamar uses it to set Israel’s relation
to G-d apart from that of a people to its king.
Pirkei Avot 3:14773 M1aR mwn
X723% 92 NyTi1 707 120 0983 RI2IW OTR 2027 ,I0IK 17 XA
12730 DTN DY APY D°P0K D232 7 (0 MPWRI2) MWRIY 098]
°32 IXWPIY D77 DY MM 730 .0iPR? 0732 WY PX
SR 172720 .09°PPR °N? DAR 0712 (70 0°127) MRIY ,Dipn?
TR *?3 07 10IY D77 NYTI MY 720 .ATR0 93 D7 1A
X °N7iR ,09% °AN1 20 NP7 °3 (7 *Pwn) Ry ,071Y7 X121 930
A3ty
He used to say: Beloved is man for he was created in the im-
age [of G-d]. Especially beloved is he for it was made known
to him that he had been created in the image [of G-d], as it is
said: “for in the image of G-d He made man” (Genesis 9:6).
Beloved are Israel in that they were called children to the
All-Present. Especially beloved are they for it was made

known to them that they are called children of the All-
Present, as it is said: “you are children ...
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Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
MIART XYI2 N92
The sources for “a son is like his father’s leg” are listed
there.
Yevamot 3a:2-4"7-"2:X "3 Mn2°
RN AT AT RN TR 92 PR 3777 MWK X2 KT
PP RP2T XYY RANT RNOPD 22 NIRRT RAYD oy e
NiNR RIN ,XN3I0K 07K *7177RT 27X 11927 TwR Nink? vanh
ARYR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

— IR PIARMA 10T oMpR AT R L3 MR RT 2757 09X NI
AT YD Nwn

PARAGRAPH 12
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“Just as the world cannot exist without winds, so the world
cannot exist without Israel.” The maamar takes it to mean
that Israel are the inner life that sustains all the worlds.
Taanit 3b:2’2:2°1 n°1yn
(RP IMRT ,’1'? 12 S_Hy'ﬁ.'lj 37 MR 77EYR N'?'I’ i RIn nimA N'?N
7177 MR X1 77 ORI DINX NPID DORYa M yaIRD 07
YR 101°ATTAT PRIRY? RIT 2 WiTRT 117 0KRP 227 KON
37 KPR 1APY y2°n "Y2IR2” 7°Y2IRD” — 937 R ,KnPYT MM
O7iy? wax *K 93 — nimA XP3 077 WEX XY 0V KR
X K92

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

03 7RI .TP°KY 1P PR 17PN 0937 0°M2 1999K2 IRANI 2,3 NPAyn
.2,1IPN0 AT 2-N°WRI2 N7MINRI

QW ITIPON wn TANM 17T

As the note summarizes, the maamar there explains that
the “winds” are the directions that make up the bounds of
space, so the world cannot exist without them; likewise it
cannot exist without Israel, who draw the Infinite Light
down to be enclothed in space.
KEHOT'S NOTE
AP°Y DAW 12 17T 118X P O N7 %D AR2An owY .2 ,00 nowa RN
R”K 75,595 0Ipn na KD MM XD ORY 21pnt 2123 1M oy
0P NP2 waknn N 07K IR NOWRN Y DRI K92 ohyb
7Y ,090°wnnn onw PRI Y RN

©”°22 13 wINn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.A%y° no7a

a1y bw N2,

The Talmud explains that the order of creation was “first
darkness, then light.” The daily dawn repeats it and hints

likuteitorah.com/likkutei-torah/acharei/

591 INR LR 0379y 7937 1T 01°2 7.

at creation from nothing.

Shabbat 77b:8°r1:2 1y naw

P2T°K T RTI2 1300 Y RRYY XD :AP? K AP N ...

N2yw K12 X711 VT RIIWN RY12T 079 PY 07023 AR nN

XPT *371 17000 — AOPR 1P0INT 30 7770 3 1700 i

DR 7AN2II3 WA RPN RDYY KD I0Pan — TN 110031

IR P77 DWW 77APNAN3 KPR RTIN RRYL OND 997D DINT
P2 °W12737 "y:

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.11”77 7 NYan

o21Y17 X121 772
Rabbi Eliezer says the world was created in Tishrei. The
maamar uses this to explain why Rosh Hashanabh is called
“the beginning of Your works.”
Rosh Hashanah 10b:9-10-"1v:2 ™ w1 wR1
YR "3 K00 07T K121 19733 A7 R0 NINT P29
,NIIX ANR MWD NN 17931 W02 ,07IP0 K121 W02 IR
MIYD UKI2 MM P07 MY NTpDI MWD URI2 POy T2 nopa
TI0KT N7 ARt XY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Alter Rebbe’s laws of Torah study state there that the
mitzvah of Torah study is fulfilled by speaking the words.
KEHOT'S NOTE
NRPw L7970y 0Oy BY IR MR L2700 270 A% n7n hn Ra

.10 *Y R”D NPIARY 0 20102 IR 7D

PARAGRAPH 14

99

T°12% anawn

In the Shema Moshe commands: “You shall teach them

diligently to your children, and you shall speak of them,”

at home and on the way, lying down and rising. The com-
mand of Torah study is framed as speech.

Deuteronomy 6:7°1:") 0°727

72202 7772 ANIPM A0°22 ANW2 D2 DIIN TI7 DAUYY

AP

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
1,10727

9997 B 12 NOAM

After Moshe’s death G-d tells Yehoshua: “This book of the
Torah shall not depart from your mouth, and you shall re-
cite it (vehagisa) day and night.” The word can mean to
ponder or to utter; since the verse speaks of the mouth,
Steinsaltz

the maamar takes it as speech. (context:

Tanakh)

Joshua 1:8'n:x ywin»

MY 1yR? 77721 ond 32 0oam R MO 77IR0 990 vanTRD
27310 XY 79777 NR 1°73A 187D 12 :IN277720 niry’

This book of the law shall not depart out of thy mouth, but

thou shalt meditate therein day and night, that thou mayest

observe to do according to all that is written therein; for

then thou shalt make thy ways prosperous, and then thou

shalt have good success.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud’s principle that thinking is not like speaking.
The maamar uses it to show that the mitzvah of Torah
study is fulfilled through speech.

Berakhot 20b:20-21x73-"2:2°2 n1272
WY NPT NP0 KT T MITI Wy WA LI K700 27
mm% M7 7127 XD M7 ORD KPR L1NDipa KO3 — M7 37D
RIM 92 7°ROIY 0PIYT 2D A KDY 7D YRR 27 MR 77T
oo 2w
But Rab Hisda said : Meditation is not the equivalent of
speech ; for if it enter thy mind that it is the equivalent of
speech, let him utter the words with his lips ! How is it then ?
Meditation is not the equivalent of speech. Why, then,
should he meditate? R. Eleazar said : So that the whole world
should not be engaged upon the reading of the Shema’,

whereas he sits idle.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Shabbat 150a:7°1:X 1”p naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N LRFIRD

likuteitorah.com/likkutei-torah/acharei/
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After listing the mitzvos whose fruits one enjoys in this

world, the Mishnah concludes, “and the study of Torah is

equal to them all.”
Mishnah Peah 1:1°X:’X R2 mawn
YN PRI L0OM02M) LARDD LYY 0P PRV 00127 9K
M 0792 17°NiND 92K DTRY 0°727 19K .77iR Tnbny ,0vTon
NRIM ,0°700 MR L,OK IR T30 .KX27 0PIY7 i nnop 1pm

:072 739 1790 TP 37202 07X 12 0Ty

These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

apy P opn
Blind Yitzchak feels Yaakov, disguised as Eisav, and says,
“The voice is the voice of Yaakov, but the hands are the
hands of Eisav.” The maamar applies “the voice of Yaakov”
to the voice of Torah study in the mouths of Yaakov’s
descendants.

Genesis 27:22273:1”) n°wX12
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And Jacob went near unto Isaac his father; and he felt him,

and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Idra Zuta’s name for the highest, most hidden level,
“the most hidden of all hidden things.” The maamar ap-
plies it to the Supernal Will, the source of the Torah.

Zohar I1, 142ax ,anp 2”m

Zohar III, 292ax ,287 »’m
KEHOT'S NOTE
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50



LIKKUTEI TORAH - PARSHAS ACHAREI - MAAMAR 1

PARAGRAPH 16

106

107

108

109

awyn M 1P naw nnspy

The Talmud’s rule that moving one’s mouth counts as an
action. The maamar applies it to the speech of Torah
study.
Bava Metzia 90b:13-1477-2":2 "% RY*%n 822
WR? W L2700 MR NP 231 22p3 APmIm Pip3 Anon nnK
©oR? W LAY RNT 1D NRRY ,27° (0N A 227 .08 R
WPRP WP 13037 227 M NK L YR M K KPR 10D R
William Davidson, Vocalized Aramaic (CC-BY-NC)
Sanhedrin 65b:4-6"-"7:2 170 1°77710
MWD R WP U YR M TR MY 370 MmN unt 3
DORIT L 1IMIT 0OTY CIRY :X27 K RPY LARYR M0 R? 7R nnvpy
"PUEN 1211 DOP9T 1°2 12TRI 11 - 23K DY 11327 10 K02 Y
.1’?87; 927 RITY 1702 YIT Q%Y 1010 N1 - ONYT 0T

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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A third place the Kehot note gives for this rule.
Keritot 3b:21-22275-X”3:2 "3 Mn»1>
TR LRYR T PRI nYRD ?Apa nOR abyn oRn L3R bya
PRYT XPQ Xp MY 17 THSY MRy ?Mp3 MUK Ay Ko
7t 17i2y2 2onon .'{;.Zﬂ_’? 1?’5)_{ RO Ayn "7 PRivint nvpn
TN WRY LMY 193D ,ABYR 92 W 12T DY KDY 200 K
Inyn A2 07 MINNYT TP XU . MOaYm
William Davidson, Vocalized'A;'amaic (CC-BY-NC)
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Moshe tells Israel: “You shall keep the commandment...
which I command you today, to do them.” The Sages read
“today, to do them” as: this world is the time for doing, and
the World to Come for receiving the reward.

Deuteronomy 7:11x”°:t 0°727

DT TR *2I WK DVIYRINN) CPIINN) MIRTNS 7100
:0niy?

Thou shalt therefore keep the commandment, and the

statutes, and the ordinances, which I command thee this

day, to do them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Koheles concludes his book: “Fear G-d and keep His com-
mandments, for this is the whole of man.” The maamar
reads it as the purpose of the soul’s descent.
Ecclesiastes 12:133:27 nonp
53 M2 7INY PRITRTIN KT DPPRITNR YRwl 537 127 Ao
Haih\y1)

likuteitorah.com/likkutei-torah/acharei/
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The end of the matter, all having been heard: fear G-d, and
keep His commandments; for this is the whole man.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“On the night of the fourteenth one searches for the
chametz by the light of a candle.” The maamar uses the
candle’s small, fine light as a parallel to light in thought.

Pesachim 2a:1°X:X ’2 0°1oa
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE
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There the Alter Rebbe explains that refinement (birur) is in
thought: when a matter comes before a person he ponders
it, accepts the good so that it settles in his mind, and push-
es the bad away.
KEHOT'S NOTE
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The Megillah sums up the story: “When she came before
the king” (or, when the matter came before him), “he said
with the letter” that Haman’s evil plot should return upon
his own head. The Torah Ohr maamar cited here reads
Esther’s coming before the king as the Community of
Israel rising before G-d. (context: Steinsaltz Tanakh)

Esther 9:25717:"0 1noX

“23 WY 7y INTN 2 19007DY TN T "3 XA
PYI2Y 1127 NRY INK 1201 UKDy 0TI

but when ashe came before the king, he commanded by let-

ters that his wicked device, which he had devised against the

Jews, should return upon his own head; and that he and his

sons should be hanged on the gallows.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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the passage shares nothing with the note
KEHOT'S NOTE
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Asaf recounts G-d’s teaching to Israel: “He established a
testimony in Yaakov and placed a Torah in Yisrael,” which
He commanded the fathers to teach their children. The
maamar reads the two names as two levels of self-
nullification.

Psalms 78:5°7:1”y 0°7°11n

nsg"ﬁn’? A°NIRTNR MY WK '?}Q{D?;: o 77IM 2pPyR2 MTY 0PN
0727

For He established a testimony in Jacob, And appointed a

law in Israel, Which He commanded our fathers, That they

should make them known to their children;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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There “Yaakov shall take root” is explained as the mitzvos,
which descended from the Supernal Will into physical
things: Yaakov is the yud that came down to the “heel”
(akev).
KEHOT'S NOTE
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Yeshayahu foretells: “In days to come Yaakov shall take
root; Yisrael shall blossom and bud, and they shall fill the
face of the earth with fruit.” The verse of the Torah Ohr
maamar cited here.

Isaiah 27:6":175 171°yw°
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In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with

fruitage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d answers Ephraim, who has renounced idols: “I am like
a fresh cypress; from Me your fruit is found.” In the plain
sense the evergreen tree is an image of G-d’s lasting care;
the maamar takes the berosh as a slender tree that bends
and springs back, lifting what is on it. (context: Steinsaltz
Tanakh)

Hosea 14:9°0:7” yuin
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Ephraim [shall say]: ‘What have I to do any more with idols?’

As for Me, I respond and look on him; I am like a leafy cy-

press-tree; From Me is thy fruit found.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note refers the reader to a note of the Rebbe printed
earlier in this edition on the episode of Yoav.
KEHOT’'S NOTE
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That passage explains “My Beloved is like a gazelle”: as a
gazelle turns its head backward, so above, the level higher
than wisdom comes down into the physical mitzvos, such
as tzitzis and tefillin, whose root is in Keser, the 620 pillars
of light.
KEHOT'S NOTE
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The maiden says, “My Beloved is like a gazelle or a young
deer,” swift, and now standing behind the wall. The verse
is discussed in the earlier maamar on “The voice of my
Beloved,” to which the bracket points.

Song of Songs 2:9°0:’2 0°1°Wi1 W
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My beloved is like a gazelle or a young hart; Behold, he

standeth behind our wall, He looketh in through the win-

dows, He peereth through the lattice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There “And I taught Ephraim to walk” (tirgalti, from
raglayim, “legs”) is explained: G-d’s inner will came down
to the level of the “legs,” into the physical matters of the
Oral Torah’s laws, like a father who bends his head and
stature down to his feet to lift his small child up in his
arms, so that the souls can be included in His inner will.
KEHOT'S NOTE
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G-d recalls through Yirmeyahu how Israel followed Him in
the wilderness: “Israel is holy to Havayah, the first of His
produce.” The opening of the earlier maamar to which the
bracket points.
Jeremiah 2:3°2:°2 7707
DIPPX KN My WER? PEIRP2 ANXIAN MUK 2 PRI UTR
o
Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall
come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d recalls His love for Israel in its youth: “And I taught
Ephraim to walk (tirgalti), taking them by their arms,” as a
parent teaches a small child. The maamar cited in the
bracket reads tirgalti from raglayim, “legs”: G-d lowered
Himself to the level of the legs to lift Israel up.

Hosea 11:3°2:x” yuii

And I, I taught Ephraim to walk, Taking them by their arms;
But they knew not that I healed them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TIR2 NS

Elihu tells Iyov that G-d chastens a man “to bring back his
soul from the pit, to be illumined with the light of life.”
The maamar borrows the phrase for the soul illumined
with the Infinite Light.

Job 33:30°%:37% 27K
107777 79R2 1IR? NOYIn WDl 1w
To bring back his soul from the pit, That he may be enlight-

ened with the light of the living.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Avigayil blesses David: “The soul of my lord shall be
bound up in the bond of life with Havayah your G-d.” The
maamar uses it for the soul’s ascent through the mitzvos,
to be bound up with G-d Himself.

I Samuel 25:29173:7173 R 2RINW
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And though man be risen up to pursue thee, and to seek thy

soul, yet the soul of my lord shall be bound in the bundle of

life with the L-RD thy G-d; and the souls of thine enemies,

them shall he sling out, as from the hollow of a sling.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Koheles advises: on a good day enjoy the good, and on a
bad day reflect, for “G-d made the one opposite the other.”
The basis for a force of impurity paralleling holiness.

Ecclesiastes 7:147":1 nop
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In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d calls through Yirmeyahu on the enemy to cut away

Jerusalem’s wild branches, “for they are not Havayah’s.”
The maamar uses the phrase for thought, speech and ac-
tion not dedicated to G-d.

Jeremiah 5:107:71 171°17°
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Go ye up into her rows, and destroy, But make not a full end;

Take away her shoots; For they are not the L-RD’S.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Shlomo teaches: “The wise shall inherit glory, but fools
carry off disgrace.” It pairs glory with disgrace.
Proverbs 3:35777%:3 "own
11997 0°n 077027 12017 0°non 722
The wise shall inherit honour; But as for the fools, they carry
away shame.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
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Yaakov tells Reuven, his firstborn, that he should have
been “excelling in dignity (yeser se’es) and excelling in
power.” The maamar borrows the phrase for the soul’s ex-
altation beyond its own capacity.
Genesis 49:3°2:0”n N°WX12
1Y NN DRY 02 °2IR NPWRDY D AR *702 129K
Reuben, thou art my first-born, My might, and the first-
fruits of my strength; The excellency of dignity, and the ex-
cellency of power.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Avigayil to David: the soul of his enemies G-d “shall sling

out, as from the hollow of a sling.” The maamar reads it as
the soul cast far from G-d through sin.
I Samuel 25:291”3:71" X PRInw
32 T 3T UR3 AT AR WpAP 79717 0T O
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And though man be risen up to pursue thee, and to seek thy
soul, yet the soul of my lord shall be bound in the bundle of
life with the L-RD thy G-d; and the souls of thine enemies,
them shall he sling out, as from the hollow of a sling.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Before Moshe’s death G-d tells him: “And I will surely hide
My face on that day, for all the evil they have done,” in
turning to other gods. It describes the distance from G-d’s
face that sin brings.
Deuteronomy 31:1817°:x”% 0°127
M39 °3 Ny WX AyI77P2 Y KT O3 732 TOOX 1007 "3
0N D7POK 0K
And I will surely hide My face in that day for all the evil
which they shall have wrought, in that they are turned unto
other gods.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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That maamar explains that only in this world does a per-
son have free choice and the ability to return; in the World
to Come he remains as he was drawn here, and though
G-dliness is revealed there, he cannot free his soul from
the body’s pulls he followed.
KEHOT'S NOTE
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G-d tells Moshe to command Israel about the daily offer-
ings: “Command the children of Israel and say to them:
My offering, My bread...” The opening of the Likkutei
Torah maamar that discusses “the hollow of the sling.”
Numbers 28:2°2:1”2 72712
M3 077 "WR? "R02 "3RN8 DTPK DTN PXI? "327nN 13
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Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Koheles: “For everything there is a season, and a time for
every desire under heaven.” The maamar applies it to the
Ten Days of Teshuvah.
Ecclesiastes 3:1'X:’2 norp
;DWW IR YRNP27 N 1t 932
To every thing there is a season, and a time to every purpose
under the heaven:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yeshayahu calls on the sinner: “Let the wicked forsake his
way... and let him return to Havayah, and He will have

likuteitorah.com/likkutei-torah/acharei/
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mercy on him.” It describes the return that follows
bitterness.
Isaiah 55:771:7”11771°yw”
HJ’Q3§'5§] ini-lipi! ’ﬂ"?tf :W’1 1’13’3@]7_: R W’N'I 13'!’[ }7[0'! :z'ryg
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Let the wicked forsake his way, And the man of iniquity his
thoughts; And let him return unto the L-RD, and He will
have compassion upon him, And to our G-d, for He will
abundantly pardon
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Of those who sat in darkness and chains the psalm says:
“They cried out to Havayah in their distress; He saved
them from their straits.” The same words recur in verse
19; the Kehot note gives verse 13. The maamar uses it for
the cry that comes from feeling one’s distance.

Psalms 107:1337:1"p 0°9°11n
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They cried unto the L-RD in their trouble, And He saved

them out of their distresses.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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David’s psalm opens: “To You, Havayah, I lift up my soul.”
The maamar reads it as the essence of teshuvah: giving
one’s will over to G-d.
Psalms 25:1°X:71”3 0°%°11n
KK WD TR NT?
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There “Forgive us, our Father, for we have sinned; pardon
us, our King, for we have transgressed” is explained:
transgression is rebellion, casting off the yoke.
KEHOT'S NOTE
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Elihu tells Iyov: “If you have sinned, what do you do to
Him? If your transgressions are many, what do you do to
Him?” A person’s deeds cannot harm G-d. The maamar
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uses it to show that pardon cannot mean undoing harm to
PARAGRAPH 22

G-d.
Job 35:61:777% 2K 147 =K lamiai=hy
AP Iy R YYD 1271 127PyDRTn NRLITOR That maamar distinguishes Av HaRachaman, who has
If thou hast sinned, what doest thou against Him? And if thy compassion as far as reason requires, like a person who
transgressions be multiplied, what doest thou unto Him? forgives a friend once or twice, from Av HaRachamim,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain) whose great Compassion has no measure and forgives
KEHOT'S NOTE even after very many sins.
A,19 21K ey KEHOT'S NOTE
7,20 7177 nMPR XA
142 DoAR97 AR 710 R
Kehot’s marei makom for these words (its note is below). 148 NRIPRD YT
KEHOT'S NOTE Kehot’s marei makom for these words (its note is below).
PWYT NAw Nnam 190yn A0 NPana KEHOT'S NOTE
SN, MR
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There the Alter Rebbe explains that G-d’s essence is in- 149 DRI PR YT
finitely exalted above “filling” and “encompassing” the Akavya ben Mahalalel: “Know from where you came,
worlds, that even the first tzimtzum is a great descent for where you are going, and before Whom you will give ac-
Him, like “commoners’ matters,” and that in a single count.” The maamar reads me’ayin, “from where,” as
glance He sees to the end of all generations, as the Zohar “from Ayin,” the divine source.

says, “with a single thought He created the world.”
KEHOT'S NOTE
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G-d asks through Yeshayahu: “Who has wrought and done 03917 °9n 170 2107 112w 1°7 10? PNy AKX "1 2107 .yRim
it? He who calls the generations from the beginning: I,

.[0] w1 7w i apy R Y

R I2 WITRA
Havayah, am the first, and with the last I am He.” It ex- . .

s . . Akabyah ben Mahalalel said: mark well three things and you
presses G-d’s seeing all generations at once. . i .
will not come into the power of sin: know from where you

Isaiah 41:4"7:X7n °yw° come, and where you are going, and before whom you are

SRITIR D2INRNRT 1IWRT 1 2K WX 11T RPN ’?;_7;:"7; destined to give an account and reckoning. From where do
Who hath wrought and done it? He that called the genera- you come? From a putrid drop. Where are you going? To a
tions from the beginning. I, the L-RD, who am the first, And place of dust, of worm and of maggot. Before whom you are
with the last am the same. destined to give an account and reckoning? Before the King
Miqra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain) of the kings of kings, the Holy One, blessed be He.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
145 N° AR L L M WUy BY)

This passage, from “as is written in the Zohar” to “before

PR PARAGRAPH 23
Him,” is quoted there.

KEHOT'S NOTE 150 7 RN
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“From a high roof to a deep pit,” the Talmud’s image for a

146 w2 YPn 772 great fall. The maamar applies it to the soul’s descent.
That maamar explains that Tishrei is called simply Chagigah 5b:16-171-1"0:2°1 73N
chodesh, a general renewal of all the worlds and their NQ’ID".:‘J !NU? mgn 3 ,ﬂ’\:_l: 9-19 Ni?\] J'I‘IJ’P 190 U’]?;l nlﬂ "2

coming into being from nothing, because Rosh Hashanah XPI> 07 RIPRD MR AT T 981 — P DR TRUT

is the “head” of the year: as the head holds the soul’s gen- . . o
NI J0n %3 ,NOTIR2 PP Popw N XM v3T) 031 NnRY

eral life-force, which spreads to each limb, so Rosh

Hashanah reveals the life-force from which each month i lah R <h 5’31?’31 k! 7R 1127 RIME KPR MR XD
draws its own. :’:l'f? R °27 Py ARR LRIT DY TIRMY LRIT 112770 RINY KR
KEHOT'S NOTE .BR 1?9317}51 RIR ’75;5}5 _qnm»w;g ‘pﬂ;ln N'? JR 20

PRVT 21 PMpR William Davidson, Vocalized Aramaic (CC-BY-NC)
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Reish Lakish: teshuvah is so great that willful sins become
for him like merits. The maamar explains how: the bitter-
ness over the sins raises the soul.

Yoma 86b2 172 X1
KEHOT'S NOTE
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“In the place where baalei teshuvah stand, the completely

righteous cannot stand.” The maamar will explain this by

the “Rock.”
Berakhot 34b:22-23375-273:27"% m1312
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This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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When Moshe asks to see G-d’s glory, G-d tells him: “I will
place you in the cleft of the rock, and I will cover you with
My hand until I have passed by.” The maamar reads the
Rock as the Supernal Rock, the source of the Thirteen
Attributes of Mercy.

Exodus 33:22272:3"% mnw
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And it shall come to pass, while My glory passeth by, that I
will put thee in a cleft of the rock, and will cover thee with
My hand until I have passed by.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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This explanation of the Supernal Rock is quoted there, to-
gether with the Rambam’s explanation that “Rock,” said of
the Creator, means the root and beginning of everything.
KEHOT'S NOTE
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Yeshayahu tells those who seek G-d: “Look to the rock
from which you were hewn,” that is, to Avraham and
Sarah, their origin. It shows the “rock” as source and
origin.

Isaiah 51:1'R:X"117°yw°
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Hearken to Me, ye that follow after righteousness, Ye that

seek the L-RD; Look unto the rock whence ye were hewn,

And to the hole of the pit whence ye were digged.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The analogy of the flint is quoted there.
KEHOT'S NOTE
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The Tzemach Tzedek discusses the mitzvah of teshuvah
and its power there.

KEHOT'S NOTE
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The Talmud tells of Elazar ben Durdaya, who repented,
weeping with his head between his knees until his soul de-
parted, and a heavenly voice declared him destined for the

World to Come. The maamar presents him as one who
reached the Rock.
Avodah Zarah 17a:1227:X 1> 7171 7712y
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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G-d tells Moshe, “Behold, there is a place with Me, and you

shall stand on the rock.” The maamar reads it as a level
above time and space.
Exodus 33:21x72:3°% mnw
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And the L-RD said: ‘Behold, there is a place by Me, and thou

shalt stand upon the rock.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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A heavenly voice went forth: “Rabbi Elazar ben Durdaya is
destined for the life of the World to Come.” The maamar
explains why.
Avodah Zarah 17a:1570:X > 17t 172y
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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In the World to Come “the righteous sit with their crowns
on their heads and enjoy the radiance of the Shechinah.”

The maamar speaks of the radiance of their Torah and
service.

Berakhot 17a:122™:X 1> m>72
32 PR R27 DPIYD X327 02IY7 MO 021y KD 1377 AID2 RPN
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It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Eichah closes with the exiled people’s plea: “Bring us back
to You, Havayah, and we shall return; renew our days as of

likuteitorah.com/likkutei-torah/acharei/
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old.” The maamar reads it as a request that G-d’s arousal
come first.

Lamentations 5:21X”3:77 19°X
Q7R 71 wn ﬂ;“ﬂ;'l ?l’?}f ial ‘IJ;’W'L'!
Turn Thou us unto Thee, O L-RD, and we shall be turned;

Renew our days as of old.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Michah'’s praise of G-d: “He does not keep His anger for-
ever, for He desires kindness.” It describes the first cre-
ation, which came from G-d’s will alone.

Micah 7:181:1 19°n
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Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The plea that closes Eichah: “Bring us back to You,
Havayah, and we shall return; renew our days as of old.”
The maamar reads “days” as G-d’s light, asking for a new
light.
Lamentations 5:218”2:’7 712°R
072 13907 WIN 1AW q’?}g 11200
Turn Thou us unto Thee, O L-RD, and we shall be turned;
Renew our days as of old.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yeshayahu promises Zion at the redemption: “The sun
shall no longer be your light by day... and Havayah shall
be for you an everlasting light.” It shows that “day” and
“light” stand for G-d’s light.

Isaiah 60:19v™:0 1YW
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The sun shall be no more thy light by day, Neither for

brightness shall the moon give light unto thee; But the

L-RD shall be unto thee an everlasting light, And thy G-d thy

glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For on this day He shall make atonement for you.” The

maamar now explains why the verse names no one as the
One who atones.

Leviticus 16:30°2:1b X7p™
70N 1 %197 D2°NRVA P31 DINK 7YY 072y D’ M7 0™
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

167 ano as°hy "p>°

The Rebbe’s maamar there discusses why the verse says
“He shall make atonement” without saying who atones.
KEHOT'S NOTE
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Michah praises G-d: “Who is a G-d like You, who bears in-
iquity and passes over transgression.” The maamar lo-
cates this forgiveness in G-d’s essence, beyond all worlds.
Micah 7:18m:t 1271
TP PIATRD NP1 NRY? yURToY 123 1Y XEd Tind X
X7 707 ¥EO7D 18R
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“From all your sins before Havayah you shall be purified.”
The maamar reads “before Havayah” as “prior to the
Name Havayah.”

Leviticus 16:30°7:1°b X1p™
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For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Simlai: “613 commandments were said to Moshe at
Sinai.” The count on which the maamar’s 620 is built.
Makkot 23b2 3”5 mon
KEHOT'S NOTE
2,30 Mon
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The note points there for a discussion of the seven mitzvos
instituted by the Sages.
KEHOT'S NOTE
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Of the nazir who became impure through the dead, the
Torah says the priest atones for him “for having sinned re-
garding the soul”; the Sages read it as a sin against his
own soul, for denying himself wine. The maamar borrows
the words for a sin that blemishes the soul’s lights.

Numbers 6:11x%”>:"1 12712
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And the priest shall prepare one for a sin-offering, and the

other for a burnt-offering, and make atonement for him, for

that he sinned by reason of the dead; and he shall hallow his

head that same day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe tells Israel: “For this commandment which I com-
mand you today is not hidden from you, nor is it far off.”
The Ramban explains “this commandment” as teshuvah.
It is the verse of the maamar cited at the end of the
bracket.

Deuteronomy 30:11x:"% 0°727
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For this commandment which I command thee this day, it is

not too hard for thee, neither is it far off.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

58



LIKKUTEI TORAH - PARSHAS ACHAREI - MAAMAR 2

09°9Y 995° 7177 01°2 %5
... 2971 09NN YD

For on This Day He Shall Atone for You

Teshuvah is turning back to face G-d, and its root is self-nullification:
Torah study clothes the soul in G-d’s own garment, while teshuvah from
the depths of the heart, the work of the Ten Days culminating on Yom
Kippur, reaches even higher, removing both outer and inner

haughtiness.

THE MAAMAR IN BRIEF

The maamar asks why the Yom Kippur verse speaks of purification twice and why atonement waits for
the tenth day. Teshuvah is defined as turning face to face with G-d: distance from Him is not of place
but of turning one’s back, as when mitzvos are kept coldly by rote. To make this inner turning lasting,
the Alter Rebbe explains the greatness of Torah study. The Torah is G-d’s garment, in which the Infinite
Light itself is clothed, and its detailed laws are “the hair of His head”; clarifying them lifts the soul to
the Infinite Light and brings a joy greater than Gan Eden. Through self-nullification G-d’s word speaks
in the one who studies, while the mitzvos, from Malchus, are bound to time and place. Haughtiness, in
contrast, is kelipah and akin to idolatry, and its remedy is shame and a cry from the heart. The Ten
Days of Teshuvah repair the soul’s ten powers, ending with self-exaltation on Yom Kippur. “To purify
you” removes outer haughtiness; “before Havayah you shall be purified” removes inner haughtiness

through teshuvah that reaches above the Torah’s source, revealed fully on Simchas Torah.

OUTLINE

1 The questions and the meaning of teshuvah m-3

Why the double wording and the ten days; teshuvah as turning face to face, since distance from G-d is a
turning of the back, like serving Him by rote.

2 Study and action 13-4

The Sages’ statements on whether study or action is greater, and how studying the laws of an offering can
count as bringing it.
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3 Torah as G-d’s garment

15-8

From “One” comes the love to be absorbed in G-d, reached through Torah, the garment of the Infinite

Light; clarifying the laws, the “hair of His head,” lifts the soul above the garment.

4 The joy of Torah and G-d’s word in the mouth

19-13

Contemplating this brings supreme joy; through self-nullification G-d’s word speaks in the one who stud-

ies; Torah is above time, while the mitzvos, from Malchus, are bound to it.

5 Holiness, kelipah and haughtiness

1M4-17

Holiness is self-nullification and kelipah is self-assertion, so haughtiness is akin to idolatry; the remedy is

shame before the all-seeing G-d, which leads to teshuvah and the Thirteen Attributes of Mercy.

6 The Ten Days and Yom Kippur

M18-21

The ten days repair the soul’s ten powers; the two kinds of haughtiness answer the verse’s double word-

ing; the second Tablets and Simchas Torah reveal G-d’s inner face.

KEY CONCEPTS

Face to face 0°1910°19

The inner relationship in which a person serves G-d from
his innermost will, and G-d gives from the inner dimen-
sion of His will; teshuvah restores it.

Face and back 0°°711x) 0°18

Two modes of Divine giving: gladly, from the inner will
(“face”), or reluctantly, as if over the shoulder (“back”).

Torah as G-d’s garment 1171 3202 135

The Torah is the garment in which the Infinite Light is
clothed; one who studies is clothed in the same garment,
like two under one tallis.

The hair of His head Xp191y> 1°wo 9yw

The detailed laws of the Torah, a highly contracted glim-
mer that is nonetheless attached to the “head,” the source
above the garment.

likuteitorah.com/likkutei-torah/acharei/

Koach mah nn >

Chochmah read as “the power of ‘what?’”: holy wisdom is
self-nullification, while the wisdom of kelipah is yesh, a
sense of self.

Yesh v~

The sense of being an independent entity apart from G-d;
in a person it is haughtiness, and the maamar compares it
to idolatry.

Outer and inner haughtiness n1°11%°112 M17977 N101
nPnoIan

Seeking others’ esteem while knowing one’s lowliness,
versus truly thinking oneself important; the verse’s two
purifications address them.
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SECTION 1 - 11-3

The questions and the meaning of teshuvah
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“For on this day He shall atone for you, to purify you; from all your sins, before Havayah, you shall
be purified.” [We need] to understand the double expression, “to purify” and “you shall be
purified.”

The maamar opens with the verse on Yom Kippur. The verse seems to say the same thing twice, “to purify
you” and “you shall be purified,” and the maamar will show (§20-21) that each phrase speaks of a different
kind of fault.

SPWYN 017 RIT T Q1T RPIT 0000 TV AP IR [mawn e nwy) NP0V 1P IR2D PR
SO0 019 PAnew 908 100 12N 2O 1At 9o RP 0999y 199°

We need to explain the matter of the Ten Days of Teshuvah: why exactly ten days were fixed, and
[why] “this day,” which is the tenth day, “He shall atone for you.” Surely, whenever people do teshu-
vah, they ought to be forgiven at once.

A second question: why are exactly ten days of teshuvah fixed, with atonement coming only on “this day,”
the tenth? If teshuvah works whenever it is done, forgiveness should come at once, not on a fixed date.

29PN 210D RIT 123WNT KD 90 °N° 1PPR 0°192 071D 2°0WD RIT 1WA 1°IY 00 R 1°IyT IR
N> 19

But the point is that teshuvah is to turn the face back, face to face, toward Him, may He be blessed.

For surely teshuvabh is to return and draw close to Him, may He be blessed.

The answer begins by defining teshuvah: not only regret, but turning one’s face back toward G-d, so that the
relationship is face to face. The word teshuvah means “return”: to come back and draw close to Him.

29D 7772 7D 2RO CIR PART ARY QORWT DX 7°2 22057 773p0 2235 11 YD 7700 KD 7R
PN 721 °0° 19K 29PN

Yet seemingly this expression does not apply with regard to the Holy One, blessed be He, of whom
it is written, “I fill the heavens and the earth.” So why must one return and draw close to Him, may

He be blessed, and in what way did one become distant?

This raises a difficulty: G-d says, “I fill the heavens and the earth,” so no one is ever physically far from Him.
In what sense can a person be distant from Him, or need to come back?
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Rather, the point is like the analogy of two people who stand next to each other, except that they
have turned the backs of their necks away from each other: there is no distance greater than this,
and there is no closeness except by turning back face to face.

The analogy answers it: two people standing side by side but with their backs turned are as far apart as can

be, though no space separates them. Distance from G-d is a matter of turning away, and closeness comes

only by turning back face to face.

.1991% 0°IARY 8°19 S WO IRT° R 2191 “97INK DR N°RTY 2005 1130 gkl
So too, it is written, “You shall see My back, but My face shall not be seen”: there is a level of face
and [a level of] back Above.

G-d told Moshe he would see His “back” but not His “face.” The Alter Rebbe takes this to mean that Above,
too, there is a level of “face” and a level of “back.”

2MIRY 220575 13137 N7 0°1D NIRT M2 (an) >N AYBWAIY 5 °T9PK 1919’0 AR 220
13 "RMBaR 7R 00 29091 °2pY DR

And it is written, “May Havayah make His face shine upon you”; the meaning is that the flow [of
blessing] should be on the level of the shining of the face, from the inner dimension of His will, as
it iswritten, “And I loved Yaakov,” and it is written, “For I will utterly blot out,” etc.
The Priestly Blessing asks that Havayah make His face shine upon us: that His flow of blessing come from
the inner dimension of His will, with a shining face. Two verses show the two sides: “And I loved Yaakov”

(Malachi), giving from the inner will to the one He loves, and “For I will utterly blot out” the memory of

Amalek (Exodus), said of one He opposes.
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Therefore the flow that He grants him to give him life comes from the level of the back, that is, like
one who throws [something]| behind his shoulders, as one who gives to his enemy: he does not give
it with full will, but only as one who is compelled to give, and this flow is not from the inner dimen-
sion and the essence of His will.
Even the one G-d opposes receives life from Him, but only from the “back”: like a man who tosses some-
thing over his shoulder to an enemy, giving because he must and not because he wants to. Tanya, chapter
22, to which the Kehot note points, uses the same image for the kelipos, which receive life only from the

“back” of holiness, as a man gives something to his enemy against his will, throwing it behind his shoulder
because he turns his face away from him.
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But to the tzaddik the flow comes from the inner dimension of His will: He gives with full will and

with a shining face, in joy and with gladness of heart, with abundant strength and rejoicing.

To the tzaddik, by contrast, G-d gives from the inner dimension of His will, gladly and with a shining face.
This is the “face” level of Divine giving, “in joy and with gladness of heart,” the very words the Torah uses for
serving G-d (Deuteronomy 28:47).

SECTION 2 - 13-4

Study and action
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In the same way the matter of teshuvah will also be understood. For it is written, “For they have

turned to Me the back of the neck.” The meaning of “for they have turned to Me” is that they do
turn to Him, may He be blessed, by keeping His Torah and His mitzvos.

Jeremiah’s rebuke, “For they have turned to Me the back of the neck, and not the face,” is read precisely:
“they have turned to Me” means that they do turn to G-d, since they keep His Torah and mitzvos. But they
turn toward Him with the back of the neck, not with the face.
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Nevertheless, this is only on the level of the back of the neck, for it is not from the inner dimension
of the will, out of love and longing, but [as] “a commandment of men learned by rote,” and he goes
about it coldly.

This is service done out of habit, “a commandment of men learned by rote” (Isaiah 29:13), without inner
will, love or longing. Such a person goes through the motions coldly.
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And teshuvah is turning back face to face, so that his innermost will and desire be in the Torah of
G-d and His mitzvos, in joy and with gladness of heart, more than [from] an abundance of all
things.

Teshuvah turns the face back: one’s innermost will and desire become the Torah and mitzvos, kept in joy and

with gladness of heart. The words come from Deuteronomy 28:47, read here (as {9 says outright) as “more
than an abundance of all things”: the joy of serving G-d exceeds the joy of any wealth.
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(And see what is written on this on the verse “Return, O Israel.” Now through teshuvah, which is
turning back face to face as mentioned above, through this there is also drawn down from Above
the matter of “The upright shall behold His face,” which is explained elsewhere, at the end of the
discourse beginning “When you heed the voice,” on [the words] “to do what is right.”)
This parenthetical sends the reader to two other maamarim. In “Shuvah Yisrael” (Likkutei Torah, Shabbos
Shuvah) the Alter Rebbe explains that a transgression draws life from the “back” of holiness, while teshuvah
draws it from the “face.” At the end of “When you heed the voice” (Re’eh) he reads “to do what is right” as

“The upright shall behold His face”: when a person turns his face to G-d, G-d’s inner face is revealed to him
from Above.
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But how can this level become fixed in a person’s soul? We must first preface the saying of our

Sages, of blessed memory, “Great is study, for it leads to action.”

The Alter Rebbe asks how this inner turning can become a lasting state of the soul. To answer, he first brings
the Sages’ teaching (Kiddushin 40b) that study is great because it leads to action.
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By implication, action is the main thing, and study is great only in that it leads to action. And our
Sages, of blessed memory, said: “One who learns not in order to do, it would have been better for
him had his afterbirth been turned over,” etc.
That teaching implies that action is primary and study is great only because it leads to action. The Sages put
it sharply: one who learns without intending to act would have been better off had his afterbirth been turned
over upon his face, so that he was never born. The Kehot note observes that the word used here, mutav (“bet-

ter”), is not in the sources it lists, which say noach lo; it appears in Rabbi Chaim Vital’s introduction to Etz
Chaim.
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And in the Jerusalem Talmud they said on the verse “And all things desired cannot compare to
her”: even things desired by Heaven; that is, all the mitzvos are not worth even a single word of the
words of Torah, for the virtue of occupying oneself with Torah exceeds the virtue of keeping the
mitzvos.

Yet the Jerusalem Talmud teaches the opposite: on “all things desired cannot compare to her,” it says that

even “things desired by Heaven,” the mitzvos, are not worth one word of Torah. This sets up an apparent
contradiction: is study or the mitzvos greater?
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And in our Gemara too (in Moed Katan, folio 9, side b), it sets the verses against each other: it is
written, “And all the things you desire cannot compare to her”: the things you desire, but not
things desired by Heaven.

The Babylonian Talmud (Moed Katan 9b) notes that two verses in Proverbs differ. One says “the things you

desire” cannot compare to wisdom, which implies that “things desired by Heaven,” the mitzvos, can. (The
Hebrew chefetz means both a desired thing and a desire.)
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And it is written, “And all things desired cannot compare to her”: even things desired by Heaven.
And it answers: here [it speaks] of a mitzvah that cannot be done by others, and there of a mitzvah
that can be fulfilled by others; for a mitzvah that can be fulfilled by others, one should leave it and
occupy himself with Torah.

The other verse says “all things desired” cannot compare, even the mitzvos. The Gemara resolves this: a

mitzvah that others can do does not override Torah study, so one leaves it to them and keeps studying, but a
mitzvah that only he can do comes first.
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Now seemingly this is not understood, for the whole Torah is nothing but the interpretation and ex-
planation of how the mitzvah is to be done.

The difficulty: all of the Torah is essentially the explanation of how the mitzvos are to be done. How then can
study be greater than doing the very thing it explains?
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So how is he to study the interpretation and explanation of the mitzvah, when the mitzvah itself will
be done by others? And see what is written on this in the discourse beginning “And G-d spoke, etc.,
saying: I am, etc.”
It seems strange to leave the mitzvah to others while one studies its laws. The Alter Rebbe refers to the dis-
course “And G-d spoke... saying: I am” (Likkutei Torah, Bamidbar), which explains that the Oral Torah is the

explanation of the mitzvos hidden in the Written Torah, and that the purpose of the giving of the Torah is
that the Infinite Light clothed in it be revealed below, in physical things.
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[We] also [need] to understand the saying of our Sages, of blessed memory: “Whoever occupies
himself with the law of the burnt-offering, it is as if he had offered a burnt-offering; and whoever

occupies himself with the law of the meal-offering, it is as if he had offered a meal-offering.”

A second question: the Sages say that one who studies the laws of an offering is as if he had brought it (Mena-
chos 110a). How can mere study count as the act itself?
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But surely the offerings depend on the Holy Temple and on the altar, and the offering up depends
specifically on the kohanim.

Offerings need the Holy Temple and the altar, and only a kohen, a priest descended from Aharon, may offer
them.
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So how does Scripture account it to him as if he had offered [it], when he is a non-kohen, who is not
of the sons of the kohanim, and also there is neither Holy Temple nor altar here? (And see what is
written on this also elsewhere, in the discourse beginning “When Israel put ‘we will do’ before ‘we
will hear.””)
So how can Scripture count the study of one who is not a kohen as an offering, especially now that there is no
Temple or altar at all? The parenthetical points to the discourse “When Israel put ‘we will do’ before ‘we will
hear’” (Likkutei Torah, Bamidbar), which explains that the Torah is like the blood that carries life to all the

limbs, the mitzvos, and so stands above time and place; that is why studying the laws of an offering counts
even when the offering cannot be brought.
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All this will be understood by explaining the virtue of the Torah as a whole: it is a mitzvah for each
and every one to learn all the laws of the Torah, even laws that are not needed by every person,
such as the laws of ruling on what is forbidden and what is permitted, which are entrusted only to
those who issue rulings,

The answer will come from understanding the value of the Torah as a whole. Every Jew must learn all of its

laws, even those he will never apply himself, such as the rules for deciding what is forbidden and what is per-
mitted, which are left to halachic authorities.
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and such as the civil laws between a man and his fellow, which are entrusted only to judges. Even
so, the mitzvah is on every person, even one who does not wish to be a judge or one who issues rul-
ings in Israel.

Likewise civil law is entrusted to judges, yet every Jew is commanded to study it, even one who never intends
to judge or rule. This shows that Torah study has a value of its own, beyond guiding practice.
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SECTION 3 - 15-8

Torah as G-d’s garment
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2. The point is this. It is written, “And these words shall be,” etc., “And you shall speak of them
when you sit in your house,” etc.

Section 2 begins the answer with the verses of the Shema: “these words” are to be upon your heart, and you
shall speak of them when you sit at home and when you walk on the way.

[yaw nx-ap] WP NI%N NRR2Y ORP YT (vnw nx-pal WP Q%1ART 11900 PR 09927 9D TINDDT
219 9N5%21 9N°22 9Nawa 02 1927 91K PRI 01°7 95 KDY 7292 09293 NOANwa RO

For seemingly the meaning of “these words” is those said in the Shema, to which it refers; yet in
truth the mitzvah of reciting the Shema is only in the morning and the evening, and not all day. So

how is it said, “And you shall speak of them when you sit in your house and when you walk, etc.”?

If “these words” means the Shema itself, there is a problem. The mitzvah to recite the Shema applies only
morning and evening, yet the verse speaks of all times.
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For this implies all day and all night, constantly, never to be silent, whether when you sit in your
house or when you walk on the way, etc.

The verse’s language, sitting at home and walking on the way, implies speaking of them constantly, day and
night. The words “all day and all night, constantly, never to be silent” are borrowed from Isaiah’s watchmen
on the walls of Jerusalem.
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Rather, “And you shall speak of them” is written of words of Torah. If so, we need to understand
what “these words” are, since it implies that it refers to the words said above, “One” and “You shall
love,” etc.

The Gemara (Berachos 21a) settles that “you shall speak of them” refers to words of Torah, studied at all

times. But then “these words” still seems to point back to the verses just before it, “One” and “You shall
love,” so the question is how Torah study relates to them.
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(And see on the matter of “upon your heart” in the Midrash Rabbah on Koheles, on the verse “All
the rivers flow into the sea,” and on the verse “I spoke with my heart.”)

This parenthetical refers the reader to the Midrash Rabbah on Koheles, which discusses “upon your heart”

on two verses, “All the rivers flow into the sea” and “I spoke with my heart.”
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But the meaning of the word “One” is known: that He alone is in the heavens and the earth and the
four directions of the world, just as He was alone before the creation of the world.
“One” in the Shema means that G-d is alone in the heavens, on the earth and in all four directions, exactly as
He was before anything was created. The word echad hints at this: its ches (eight) stands for the seven heav-

ens and the earth, and its dalet (four) for the four directions; the Kehot note points to the Gemara (Berachos
13b) and the Tur and Shulchan Aruch (Orach Chaim 61) on this meaning of “One.”
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As it is written, “I, Havayah, have not changed,” because everything before Him is considered as
truly nothing, and the worlds take up no room at all, except in [the level of] “Blessed be the Name of
the glory of His kingdom forever and ever.” “Your kingship is a kingship over all worlds”: from the
level of His Malchus came the creation of the worlds, from nothing to something,
“I, Havayah, have not changed”: creation made no change in G-d, because before Him the worlds are noth-
ing at all. They take up “room” only at the level of His Malchus, His kingship, named both in “Blessed be the

Name of the glory of His kingdom forever and ever,” the line said after the first verse of the Shema, and in

“Your kingship is a kingship over all worlds”; from Malchus the worlds come into being from nothing.
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as in the saying, “Unique One, Life of the worlds, King.” For [the statement] that everything before
Him is considered as nothing means before Him specifically; whereas on the level of His Malchus,
this is the Shechinah (Divine Presence) of His strength, which dwells in the lower realms,
The words “Unique One, Life of the worlds, King,” from the blessing Baruch She’amar in the morning
prayers, hold both sides. “Everything is nothing” is true “before Him,” in His own essence, while on the lev-

el of His kingship He is “the Shechinah of His strength” (a phrase from the Aleinu prayer), dwelling in the
lower realms.
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and this is through myriads upon myriads of contractions, so that the glory of His kingship, may
He be blessed, be revealed. (And see what is written on this on [the verse] “The Song of Songs,” and
on “Go forth and see”: “He did not cease to cherish her,” etc.) Therefore, “You shall love Havayah
your G-d,” truly,
For His kingship to be revealed in the worlds, the light passes through countless contractions (tzimtzumim).
The parenthetical points to discourses on “The Song of Songs” and on “Go forth and see” (“He did not cease
to cherish her”); for the first, the Kehot note suggests the opening maamar of Likkutei Torah on Shir

HaShirim, which reads chasan, the groom, as one who “comes down a level”: the Infinite Light’s descent to
be clothed in the Torah. From here the Alter Rebbe turns to “You shall love Havayah your G-d.”

TIN2 NIRYENA [P0 NPDOI WD NP WHK N PR DY X297 RNV 2R D10 130007
# 27N whnn XD 1OMP X107 WHn 171 07K

that is, that there be love and the yearning of the heart to be nullified to Him, may He be blessed,
truly, so that his soul be included and nullified in its very existence in the Infinite Light (Or Ein

Sof), blessed be He, itself, for everything before Him is considered as truly nothing.

The love asked for is the yearning to be nullified before G-d entirely, so that the soul is absorbed, in its very
existence, into the Infinite Light. Such love follows from knowing that before Him everything is truly
nothing.
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And this is “One” [followed by] “You shall love”: from the level of “One” there is drawn [the power]

for love and the yearning of the heart to be in a person’s soul, so that Havayah truly be “your G-d.”

This is why “You shall love” follows “One”: awareness of G-d’s oneness gives rise in the soul to the love and
yearning to be absorbed in Him. Through it Havayah, who is beyond the worlds, becomes truly “your G-d.”
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And this is through occupying oneself with Torah, as it is written, “He wraps Himself in light as in a
garment”: the light of the Torah wraps the Holy One, blessed be He, like a garment, for the Infinite
Light, blessed be He, itself is clothed in the Torah.

This love is reached through Torah study. The verse says G-d “wraps Himself in light as in a garment”: the
light of the Torah is that garment, and the Infinite Light itself is clothed in it.
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(And see what is written on this in the discourse beginning “They shall make for themselves

tzitzis.” And see further on this in Parshas Toldos, 142b; Terumah, 164; in Parshas Pinchas, 245b.)
The parenthetical refers to the discourse “They shall make for themselves tzitzis,” which the Kehot note
finds in the Alter Rebbe’s Siddur, in its section on tzitzis, and to three passages of the Zohar: Toldos 142b,

Terumah 164 and Pinchas 245b. The Kehot note remarks that one should look into why these particular pas-
sages of the Zohar are cited.
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And of this it is said, “His garment is white as snow.” For snow first comes into being from water
that has congealed and become snow, and afterward, when it thaws and melts, it returns to water.
So too, the garment of the Torah comes into being from the level of water, which is the level of
Supreme Chochmah: “He is wise, but not with a knowable wisdom.”

Daniel saw G-d’s garment “white as snow.” Snow is water that has frozen, and it returns to water when it

melts; so the Torah, the “garment,” comes from “water,” Supreme Chochmah, which is “wise, but not with a
knowable wisdom,” as Eliyahu’s prayer in the Tikkunei Zohar puts it.
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And from this there is also drawn, into the physical Torah that is before us, a revelation of the level
of His wisdom and will, may He be blessed. And this is “wisdom at the beginning and wisdom at the
end.”
That Supreme wisdom is drawn down even into the Torah as we have it, in physical form, so that G-d’s wis-
dom and will are revealed in it. “Wisdom at the beginning and wisdom at the end” (the Zohar) means that the

same Chochmah is present at the source and at the lowest point, as the snow returns to the water it came
from.
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Now it is written, “The hair of His head is like clean wool”: these are the drawings-down of all the
particular laws in the Torah, as it is written, “His locks are curled (taltalim),” etc.: mounds upon
mounds (tilei tilim) of laws,
The same verse in Daniel says that the hair of His head is like clean wool, and “the hair” stands for the many
particular laws of the Torah. The Sages (Eruvin 21b) read “His locks are taltalim (curled)” as tilei tilim,

“mounds upon mounds” of laws, and “His locks” (kevutzosav) as the kotz, the tip of each letter: on every tip
hang mounds of laws.
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which are drawings-down from the level of hairs alone, which are the level of a radiance that is

contracted and diminished, a tiny trickle, through many and various contractions.

Hair grows from the head, yet only a little of the head’s life reaches it; so the detailed laws are a tiny, highly
contracted glimmer, reached through many and various contractions. The Kehot note says that this passage,
to “comparison does not apply at all,” is quoted in the Rebbe Maharash’s discourse “Ki Sisa” of 5638.
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As it is written, “Your wonders and Your thoughts toward us: there is no comparison to You; should
I tell and speak of them, they are too many to be counted.” That is, for there to be a drawing-down
of “Your wonders and Your thoughts toward us” in the study of the Torah that is before us, which is
clothed in physicality, the contractions “are too many to be counted”: many, myriads upon myri-
ads of levels, beyond number.

David says, “Your wonders and Your thoughts toward us: there is no comparison to You; should I tell and

speak of them, they are too many to be counted.” The Alter Rebbe reads “too many to be counted” as the

countless contractions needed for G-d’s wonders and thoughts to be drawn into the physical Torah we study.
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(And see what is written on this on [the verse] “And it came to pass at the end.”) For there is no
comparison to Him, may He be blessed, at all; as the meaning of “comparison” in number is
known: even one relative to thousands of thousands and myriads is called comparable, since they
are of one kind, for all falls under the category of number.
The parenthetical points to the discourse “And it came to pass at the end” (Torah Ohr, Miketz), which ex-
plains “Your wonders” as the hidden Supreme Will and “Your thoughts” as Supreme Chochmah, drawn to us

through the Torah. “There is no comparison (erech) to You” is precise: in number, even one compared with

millions still has an erech, a ratio, since both are numbers.
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Whereas with regard to the Infinite Light (Or Ein Sof), blessed be He, which is as its name, having

no end, etc., comparison does not apply at all.

But the Infinite Light has, as its name says, no end, so nothing finite stands in any ratio to it.
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Now it is written, “Salseleha, and she will exalt you.” The meaning of salseleha is to curl and sepa-
rate the hairs, so that they are not mixed and tangled, as our Sages, of blessed memory, said: “The
Rabbis did not know what salseleha means until they heard,” etc., “one who was turning over his
hair,” etc.

Proverbs says of wisdom, “Salseleha, and she will exalt you,” plainly “Prize her.” The Gemara (Rosh
Hashanah 26b) relates that the Sages did not know what salseleha meant until they heard a maidservant of
Rebbi’s household say to a man who kept turning his hair over, “How long will you curl (mesalsel) your

hair?”

Moo 93 790% PP 9971 ,N02M2 K1 2170 R0 KDY 0709909 M1Ywa R Pohonw
1991 19911 172 $12921 217 (7o) O ROW [xniaw] AW

For curling is done to hairs, to separate them so that one strand is not mixed with its fellow. So too
one must separate all the laws in the Gemara, so that there is no mixing and confusion between

one law and another.

Curling hair separates the strands so they do not tangle. In the same way one must separate all the laws of
the Gemara, so that no law is mixed up or confused with another.
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As we find in several places in the Talmud, where they say, “And they raised a contradiction,” etc.,
and it answers, “It is no difficulty: this is Rabbi Meir,” etc.: they sort out and clarify each law on its

own, so that another law does not contradict it and confuse it.

This is what the Talmud does when it sets one teaching against another (“and they raised a contradiction™)
and answers, “It is no difficulty: this is Rabbi Meir’s view...” Each law is sorted out and clarified on its own,
so that no other law contradicts it.
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Now of this level of curling it is written, “and she will exalt you”: through this a person’s soul is
raised up to the level of “The hair of His head is like clean wool,” and this is the source of the
Torah.

“And she will exalt you”: clarifying the laws raises the soul to “the hair of His head,” which is the source of
the Torah.
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For the Torah is only the level of a garment, “He wraps Himself in light as in a garment,” whereas
this exaltation is above the level of a garment, for it touches the very essence of the Infinite Light
(Or Ein Sof), blessed be He, itself. (And see what is written elsewhere on [the verse| “He gives snow
like wool,” on the matter of “His garment is like snow” and “the hair of His head,” etc.)

The Torah as we study it is G-d’s “garment,” but the “hair” grows from the head itself, above the garment, so

this elevation touches the very essence of the Infinite Light. The parenthetical points to a discourse on “He
gives snow like wool,” which the Kehot note identifies as the one in the Siddur.
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SECTION 4 - 19-13

The joy of Torah and G-d’s word in the mouth

TIRD N9YR 1w 0MIINN 1700 DY N1990 71090 Y TR WD DTN 131207 970w AWK A
D°3YNT 1PN T PR 172 07K IR RIT T NNTA2 1Rw™ 9930 R9oAn whn 171 078

3. And when a person understands and contemplates in his soul how, through the curling of the
laws of the Torah, his soul will be exalted to rise to the Infinite Light (Or Ein Sof), blessed be He, it-
self, then of itself he will exult and rejoice in the joy of G-d, that is, the Infinite Light, blessed be He,
the Source of life, the Source of delights,

Section 3 draws the practical conclusion. When a person reflects that clarifying the laws raises his soul to
the Infinite Light itself, joy follows of itself: joy in G-d, the Infinite Light, the Source of life and of all delights.
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more than an abundance of all things, even more than the life of the World to Come, the lower and
the upper Gan Eden, for that is only a radiance, etc. And even concerning this radiance they said
about Acher, “Better that he be judged,” etc.

This joy is “more than an abundance of all things,” even more than Gan Eden, which is only a radiance (ziv)

of G-d. Yet even that radiance is so great that Rabbi Meir said of Acher (Elisha ben Avuyah, who left the
Torah’s path) that it was better he be judged and then enter the World to Come (Chagigah 15b).
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And all the more so, a fortiori, he will place his life in his hand, so that all his salvation and all his
desire be in occupying himself with Torah, to delight in G-d Himself, who is the Source of life and
the Source of delights.

If even the radiance of Gan Eden is so precious, then all the more should a person “place his life in his

hand” for Torah study, making it all his salvation and all his desire, since in it he delights in G-d Himself, the
Source of all life and all delight.
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And though this delight is not seen and revealed openly, that is because the power of that delight is
so great that the worlds cannot bear it,

One might object that this delight is not felt. The Alter Rebbe answers that it is hidden precisely because it is
too great: the worlds could not bear it if it were revealed.

0°X72317 AW 1973 2779 X2 1K 197

and therefore it does not come to be revealed in the comprehension of created beings.

Because it is so great, the delight is not revealed to the understanding of any created being: it is present, but
hidden.
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On the contrary, all the more so, a fortiori, the joy in G-d is greater when his soul contemplates that
the revelation of the Supreme Delight, blessed be He, surely rests upon him: that which is not
grasped or taken in by any comprehension, and “no thought can grasp Him.”

Far from lessening the joy, this makes it all the greater: the person reflects that the Supreme Delight surely

rests upon him, though no mind can grasp it, for “no thought can grasp Him” (Eliyahu’s prayer in the
Tikkunei Zohar).
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And so too in occupying oneself with Torah, which is the level of “His garment is white as snow”: it
is known that a person’s thought and speech are the level of garments: thought is the inner gar-
ment, and speech the middle garment.

The same holds in Torah study, the “garment white as snow.” A person’s thought and speech are his gar-

ments, through which his soul expresses itself: thought is the inner garment and speech the middle one (ac-
tion is the outermost).
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If so, when a person’s soul is clothed in the thought and speech of the Torah, it is clothed in the
very garment of the Holy One, blessed be He, “His garment is white as snow,” and there is no close-
ness to G-d Himself greater than this, as, by way of analogy, two who are covered by one tallis.
So when one thinks and speaks words of Torah, his soul is clothed in G-d’s own garment, and there is no
closeness greater than this, like two people wrapped in one tallis. In Likkutei Torah, Matos (3:10), the Alter

Rebbe adds that this holds only when a person has stripped himself of foreign desires; one who keeps the
“filthy garments” of other wants stays in a garment of his own.
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(And see what is written at the end of the discourse beginning “And if a woman vows.”) And with
this will be understood why in the second paragraph of the Shema we say, “And I will give the rain
of your land,” etc., “And I will give grass in your field,” etc., as though he were speaking for

himself.

This also explains the second paragraph of the Shema, where Moshe says “I will give the rain” and “I will
give grass” in the first person, as though he himselfwere the giver.
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But in truth the Holy One, blessed be He, is the One who gives; and Moshe our teacher, peace be

upon him, said this because the Shechinah speaks from within Moshe’s throat.

In truth it is G-d who gives; Moshe could say “I” because the Shechinah spoke from his throat. In Likkutei
Torah, Va’eschanan (3:4), the Alter Rebbe explains that Moshe, who had attained Binah, was “heavy of
mouth,” unable to lower himself to the level of speech, so the Shechinah spoke from within his throat.
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This is the saying of the Shechinah in his throat, which says “And I will give.” But that we too say
“And I'will give” is seemingly not understood. Rather, this is through first saying, “to love Havayah
your G-d and to serve Him with all your heart and with all your soul.”

The Shechinah in Moshe’s throat could say “And I will give,” but how can we say it when we recite the

Shema? Because we first say the verse “to love Havayah your G-d and to serve Him with all your heart and

with all your soul.”
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And this is self-sacrifice (mesirus nefesh): not in order to avoid actually denying G-d, but rather
the nullification of the yesh (the sense of self) and of the haughtiness of spirit that is in a person.

“With all your soul” means self-sacrifice (mesirus nefesh), but not only the readiness to die rather than deny

G-d. It means giving up one’s yesh, the sense of being a separate somebody, and one’s haughtiness.
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Of this our Sages, of blessed memory, said, “Whoever has haughtiness of spirit deserves to be cut
down like an asherah” (in Sotah, folio 5, side a), for he is truly in the state of an asherah, making
himself into an entity (yesh) and a thing separate from His unity, may He be blessed.

The Sages (Sotah 5a) say that whoever has haughtiness deserves to be cut down like an asherah, a tree wor-

shipped as an idol. The haughty person truly is like such an idol, because he makes himself into an entity
separate from G-d’s unity, which is the root of idolatry.
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One must be in a state of self-nullification (bittul) and self-sacrifice to G-d, as is known from the
saying “We acknowledge You”: the acknowledgment is to Him, may He be blessed, that everything
before Him is considered as nothing, and whatever is lower down is even more as nothing,
One must instead be nullified and given over to G-d, as the Modim prayer, “We acknowledge You,” express-
es: everything before Him is as nothing, and the lower a thing is, the more it is as nothing before Him. In

Iggeres HaKodesh 15, to which the Kehot note points, the Alter Rebbe explains that though we cannot grasp
how everything is truly nothing before Him, “we acknowledge” with a true acknowledgment that it is so.
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and not as it appears from our perspective, that creation is something from nothing, and the physi-
cality of the world appears to our eyes as an entity and a separate thing, etc., as is explained

elsewhere.

This is the opposite of how things look to us, as something made from nothing, with the physical world
seeming solid and separate. The truth is that before G-d it is nothing.
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And through this self-nullification, the unity of the Infinite Light (Or Ein Sof), blessed be He, itself
is drawn down and revealed in his soul, and he can say “And I will give,” for the Infinite Light,

blessed be He, that is revealed in him is itself what speaks in him.

When a person nullifies himself, the unity of the Infinite Light is revealed in his soul. Then he too can say “I

will give,” because it is the Infinite Light revealed in him that speaks in him.
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As is explained elsewhere, in Parshas Va’eschanan regarding the Shema. And this is like the matter
of “And My words which I have placed in your mouth”: the word of G-d itself is in his mouth.

In Likkutei Torah, Va’eschanan (12:18), to which the text refers, the Alter Rebbe explains that one who has
given himself over in the first paragraph of the Shema draws the Infinite Light itself into his soul, so that
anyone may say “I will give” in the second. Isaiah’s “My words which I have placed in your mouth” means
that G-d’s own word is in the person’s mouth.
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And along these lines you will find in the saying of our Sages, of blessed memory, “These and these

are the words of the living G-d”: what Beis Shammai say and what Beis Hillel say, and likewise the

words of Abaye and Rava, are not truly their own words, but the word of G-d that is in their mouths.
So it is with Torah study. When the Sages say of the opposing views of Beis Shammai and Beis Hillel that

“these and these are the words of the living G-d” (Eruvin 13b), they mean that these words, and those of

Abaye and Rava, are not merely human opinions but the word of G-d in their mouths.
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And as the Maggid said to the Beis Yosef, “I am the Mishnah that speaks in your mouth.” And this is
the matter of Torah. But the mitzvos consist specifically in keeping the command of the King.
So the heavenly Maggid told Rabbi Yosef Karo, author of the Beis Yosef, “I am the Mishnah that speaks in
your mouth” (Maggid Meisharim). Such is the nature of Torah; the mitzvos, by contrast, are the carrying out

of the King’s command, and the Kehot note points here to the Tosefta (Negaim 3:7) and to the Gemara’s
phrase “a decree of the King” (Bava Basra 159a).
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Now from the level of His Malchus, may He be blessed, comes the life-force of all the worlds, which
are bounded in space and in time: “Your kingship is a kingship over all worlds, and Your dominion
is in every generation.” “All worlds” is the dimension of space; “every generation” is the dimen-
sion of time.

All the worlds, bounded in space and time, get their life from G-d’s Malchus, His kingship. The verse speaks

of “all worlds,” which is space, and “every generation,” which is time.
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And the dimension of space and time applies only to the level of His Malchus, may He be blessed:
“He is King, He was King, and He will be King.” But to the Infinite One (Ein Sof), blessed be He,
Himself, the dimension of time and space does not apply at all. (As is explained in Sefer Shel
Beinonim, Part II, chapter 7.)
Space and time belong only to the level of Malchus, as the liturgy’s “He is King, He was King, and He will be
King” speaks in the tenses of time; G-d’s own infinite essence is beyond both. Tanya (Part II, Shaar

HaYichud VehaEmunah, chapter 7), which the text cites, explains that a “world” means space and time, that
both come into being from His Malchus alone, and that they are nullified before His essence.
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Now occupying oneself with Torah is called “in Our image,” since it is on the level above time,
whereas the mitzvos, which are on the level of Malchus, are called “after Our likeness,” and the

language of time applies to them.

The Alter Rebbe reads “Let Us make man in Our image, after Our likeness” as Torah and mitzvos: Torah is
“Our image,” above time; the mitzvos, from Malchus, are “Our likeness,” bound to time. Torah Ohr (Yisro),
to which the Kehot note points, reads the verse the same way.
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Therefore the keeping of the mitzvos depends on time, and the offerings depend on the time of the
Holy Temple, whereas occupying oneself with Torah does not depend on the Holy Temple, a kohen

or the priestly garments at all.

That is why mitzvos and offerings depend on time and on the Temple, while Torah study needs no Temple,
kohen or priestly garments. This begins to answer the question of how studying the laws of an offering can
count as bringing it (14).
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And though the Torah is the explanation of the mitzvos, nevertheless, [being] in thought and
speech, it is still on the level of spirituality, whereas the mitzvos are in the action of the body, in ac-
tual deed.

Even though Torah explains the mitzvos, it remains in thought and speech, which are spiritual. The mitzvos

are carried out by the body, in physical action.
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SECTION 5 - 114-17

Holiness, kelipah and haughtiness
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4. Now, “G-d has made the one opposite the other”: just as the G-dly soul is divided into ten pow-
ers, three intellectual [powers] and seven emotive attributes (middos) of holiness, so too there are
[such] also in kelipah (the husk):

Section 4 begins with the principle that “G-d has made the one opposite the other”: holiness and its opposite

mirror each other. Just as the G-dly soul has ten powers, three of intellect and seven of emotion, kelipah has
a matching set.
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just as there is the Chochmah of holiness, opposite it there is a Chochmah of kelipah, the magi-
cians of Egypt, and likewise, “They are wise to do evil” (in Jeremiah, chapter 4), and similarly with
the other powers of the soul.

Opposite holy wisdom stands a wisdom of kelipah, such as that of Pharaoh’s magicians, or of those Jeremiah
calls “wise to do evil.” The same holds for each of the soul’s other powers.
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And this is a general rule: on the side of holiness everything is in a state of self-nullification (bittul)
to Him, may He be blessed, [as] Chochmah is koach mah (the power of ‘what’), whereas the
Chochmabh of kelipah is a state of yesh. As is explained on [the verse]| “the lords of the high places of
Arnon.”
The difference: in holiness everything is self-nullified before G-d, as Chochmah is read koach mah, “the
power of ‘what?’,” the openness of one who sees himself as nothing. The wisdom of kelipah is yesh, a sense

of self as something; in Likkutei Torah, Chukas, the Alter Rebbe calls it “the high places of Arnon,” the

haughty man “wise in his own eyes,” whom only holy Chochmah, the Torah, can nullify.
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And this is the saying of our Sages, of blessed memory, “Jews outside the Land,” etc. For the Land
of Israel is called the land of Canaan (Kena’an), an expression of submission (hachna’ah) and self-
nullification (see what is written at the end of the discourse beginning “And it came to pass when
Pharaoh sent”).

This explains the Sages’ saying about Jews outside the Land. The Land of Israel is called Canaan (Kena’an),
from hachna’ah, submission, so its quality is self-nullification; in Torah Ohr (Beshalach), to which the par-
enthetical points, the Alter Rebbe calls joy and cleaving to G-d in self-nullification “the land of Canaan.”
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Whereas when one is in a state of haughtiness of spirit and yesh, he is “like idol worshippers in pu-
rity.” For the matter of worshippers of stars and constellations is as it is written, “And you see the

sun and the moon,” etc., “and you bow down to them,” etc.

One who lives with haughtiness and yesh has left that quality, and the Sages call such Jews “idol worshippers
in purity”: not actual idolaters, but sharing idolatry’s root. The Torah describes star-worship as seeing the
sun and the moon and bowing down to them.

oY 0°Mwn R3AX D3 191 PANT MIRIAND YRwn whwnw S 7wnw nIRan Tann 2°nd 1Im
210 Toynhn B 1o PRY Onunbn awy 9% 1Pk M

Now it is written, “with the bounty of the crops of the sun”: the sun bestows [influence] on the crops
of the earth, and likewise all the host of heaven, which are the constellations: “There is no blade of

grass below that does not have a constellation above,” etc.

The heavenly bodies do have real influence: the sun ripens the crops, and the Midrash says that every blade
of grass has a constellation above that strikes it and tells it to grow.
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Only, bowing down to them is forbidden, because they regard them as an entity and a thing, as be-

ing the ones that bestow.

So the sin of worshipping them is not the belief that they have influence. It is treating them as independent
beings that give of their own.
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But in truth their bestowing is not of themselves; rather, they are the instruments of the bestowal,
in which and through which the bestowal passes. And so too all idolatry makes itself into an entity

and a thing, except that they call Him “the G-d of gods.”

In truth their influence is not their own: they are only channels through which G-d’s flow passes. So too
every form of idolatry treats some power as an entity of its own, even when, as the Gemara says (Menachos
110a), its worshippers call Him “the G-d of gods.”
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Whereas the side of holiness is in a state of self-nullification, for “there is nothing else besides
Him.” If so, one who is drawn after his haughtiness of spirit, to consider himself an entity, is like
an idol worshipper in purity.

Holiness means self-nullification, for “there is nothing else besides Him.” So a person who treats himself as
an independent somebody is, at the root, like an idol worshipper, even if his practice is pure.
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That is, one who is drawn after garments of honor, to glorify himself before people. For it is writ-

ten, “The wise shall inherit honor,”

The example is one who seeks robes of honor to show off before people. True honor belongs to Chochmah:
“the wise shall inherit honor” (Proverbs 3:35).
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and “You shall make holy garments for Aharon your brother, for honor and for glory”: the honor
that is drawn to the level of Chochmah, koach mabh, is in a state of self-nullification, whereas any
other honor of this world, which is yesh, is from the side of kelipah.

And the Torah commands that Aharon’s holy garments be made “for honor and for glory.” The honor that

comes to Chochmah, koach mabh, is holy because it rests on self-nullification, like the priestly garments;
worldly honor that inflates the self is from kelipah.
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And with this will be understood what our Sages, of blessed memory, said: “This is the way of the
Torah: bread with salt,” etc., “if you do so, happy are you in this world,” etc.

The Mishnah in Avos describes the Torah’s way as a simple life, “bread with salt you shall eat,” and promises,
“happy are you in this world.”
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Seemingly it is not understood what “this world” there is in this. But the point is that when he takes
to heart the submission and self-nullification to Him, may He be blessed, through which the

Supreme Delight rests upon him, as mentioned above, there is no “this world” greater than this.

What “this world” happiness is there in a life of bread and salt? It is the Supreme Delight that rests on one
who submits and nullifies himself to G-d, as explained above ({10); no “this world” is greater.
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And of this they said, “Better is one hour,” etc. But when one is drawn after the pleasures of this

world, he draws the side of kelipah upon himself and clothes himself in filthy garments.

This is why the Mishnah says that one hour of teshuvah and good deeds in this world is better than all the life
of the World to Come. But one who chases worldly pleasure draws kelipah onto himself, as if dressing in
“filthy garments,” the garments that stand for sin in Zechariah’s vision of the High Priest.
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And when he takes to heart that the kelipos have surrounded him, he will have no pleasure from
this world at all; whereas when “you eat bread with salt,” etc., his heart will rejoice and exult, for he

has no garment from the side of kelipah or from the filthy garments.

Once he takes to heart that kelipos surround him, his worldly pleasures lose all their taste. One who lives
simply, on bread and salt, rejoices, since he wears no garment of kelipah.
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But one who has blemished and strayed from the way by drawing his heart after the yesh and the
haughtiness, the counsel given is to cry out to G-d in his distress, “their heart cried out”: that the

heart cry out within him,

For one who has already fallen into yesh and haughtiness, the counsel is to cry out to G-d in his distress,
“their heart cried out” (Lamentations 2:18): the heart itself must cry out from within him.
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from “the inward part of man and the deep heart”: how did he not set before his eyes the Infinite
Light (Or Ein Sof), blessed be He, which encompasses all worlds (sovev kol almin), before whom
darkness is as light, and spirituality and physicality are equal? And he will be filled with shame and

disgrace, as it is said, “And we shall not be ashamed forever and ever.”

The cry comes from the innermost depths, “the inward part of man and the deep heart” (Psalms 64:7): how
could he forget the Infinite Light that encompasses all worlds, before which darkness and light, spiritual and
physical, are the same? He is then filled with shame, the shame we pray in the morning blessing before the

Shema to be spared forever: “that we may not be ashamed forever and ever.”
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It is like the analogy of one who walks about naked, without being aware that there are people

watching him; afterward, when he sees that people are watching him, he will be filled with shame.

The analogy: someone walking about naked, unaware he is being watched, feels no shame until he realizes
people can see him.
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So too, and even more so, one should be ashamed before the Infinite Light (Or Ein Sof), blessed be
He, which encompasses all worlds (sovev kol almin), of which it is written, “I fill the heavens and
the earth.”

So much more should a person be ashamed before the Infinite Light that encompasses all worlds and fills
heaven and earth. Nothing he does is ever unseen.
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(And see what is written on this in the discourse beginning “A menorah of gold.”) And of this it is
said, “For no man shall see Me and live”: in his lifetime he does not see, but at the time of his death
he sees.

The parenthetical refers to the discourse “A menorah of gold” (Likkutei Torah, Beha’aloscha). G-d told

Moshe, “No man shall see Me and live,” which the Sages read: in their lifetime people do not see Him, but at
the time of death they do (the Kehot note lists the Sifra, the Yalkut, the Midrash Rabbah and Kallah Rabbasi).
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That is, so that he be filled with shame and disgrace on seeing G-d standing over him and seeing
his deeds, and through this he will return in complete teshuvah before Him: “Your face, Havayah, I

will seek,”

The purpose of that seeing is that he be filled with shame at seeing G-d standing over him and watching his
deeds. That shame brings him to complete teshuvah: “Your face, Havayah, I will seek.”
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that is, to seek the inner dimension of G-d, the revelation of the Infinite Light, blessed be He, itself,

which is to turn back face to face, as mentioned above. And [corresponding to] “As water, face to

face,” it iswritten, “And I will sprinkle pure water upon you”: the Thirteen Attributes of Mercy,
Seeking G-d’s “face” means seeking His inner dimension, the revelation of the Infinite Light itself, which is

the face-to-face turning of teshuvah. As water reflects a face back to the face, G-d answers in kind, “T will

sprinkle pure water upon you”: the Thirteen Attributes of Mercy.
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which are the level of the inner dimension and are the source of the Torah; and therefore they fill
all the blemishes that he made in the Torah. As it is said, “You are He who fills all the Names, and
You are the completion of them all.” And through this, “and you shall be purified.”
The Thirteen Attributes of Mercy are G-d’s inner dimension and the source of the Torah, so they can fill
every blemish a person made in his Torah. The proof is Eliyahu’s prayer in the Tikkunei Zohar, “You are He

who fills all the Names”: the Torah is made of G-d’s Names ({20), and the One who fills them fills what was
lacking in them, “and you shall be purified.”

likuteitorah.com/likkutei-torah/acharei/ 87



LIKKUTEI TORAH - PARSHAS ACHAREI - MAAMAR 2 591 DONR LY n:’by 993 117 0%°2 °)...

SECTION 6 - 118-21

The Ten Days and Yom Kippur
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Now, for the turning back face to face, all the Ten Days of Teshuvah were instituted, corresponding
to the ten powers of the soul, so that on each day one power is rectified. On the first day the level of
Chochmabh is rectified,

The Ten Days of Teshuvah, the subject of the opening question, were instituted for this turning face to face.

Each day rectifies one of the soul’s ten powers (the same Hebrew root, tikkun, serves for “instituted” and
“rectified”), beginning with Chochmabh on the first day.
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that is, [the fault] that he clothed his soul in the Chochmah of kelipah, which is the level of yesh, in
the manner of what is written, “I have seen a man wise in his own eyes; there is more hope for a

fool than for him”: [so that] he come to the level of self-nullification, koach mah.

]

Rectifying Chochmah means undoing the wisdom of kelipah, the man “wise in his own eyes,” of whom

Proverbs says a fool has more hope; he must come to self-nullification, koach mah. The text has “I have
seen” where the verse reads “Have you seen,” as the Kehot note marks, and Likkutei Torah, Chukas uses the
same wording for the same point.
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[And so on,] until on the tenth day, which is Yom Kippur, the level of self-exaltation is rectified. And
for the reason mentioned above it is called the ascent of Malchus, which is what is written, “Yours,
Havayabh, is the kingdom,” in a state of self-nullification.

So it goes, day by day, until the tenth day, Yom Kippur, when the last level, self-exaltation, is rectified. That is

why Yom Kippur is called “the ascent of Malchus”: the kingship is given back to G-d, “Yours, Havayah, is the
kingdom,” in self-nullification.

likuteitorah.com/likkutei-torah/acharei/ 88



LIKKUTEI TORAH - PARSHAS ACHAREI - MAAMAR 2 591 DONR LY DD"?S? 995° 17117 0%1°2 °J...

122 NPT WO NwaRi ona Bam 1w 97100 1ROy "Cenwy 90K 10K 0271900 8102 1o%
N amean By 0°%eIw 9195 012w MIRNANYT NIY°I9T D3 10 T3 N 1OR whn Pinea
116 117 118 bﬂﬂ: ,,n::

Therefore on Yom Kippur eating, drinking and wearing shoes are forbidden, for all of these are the
level of clothing the yesh; and [this is] in order to be in a state of true self-nullification to Him, may
He be blessed. In the same way are all the bowings and prostrations of Yom Kippur, when they fall
on their faces: to be in a state of self-nullification.

This explains the prohibitions of Yom Kippur (Mishnah Yoma 8:1): eating, drinking and wearing shoes all

“clothe” and support the sense of self, so we refrain from them to be fully nullified. The bowings and pros-

trations of the day express the same self-nullification.
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Now there are two kinds of haughtiness of spirit. [One is] on the outer level (chitzoniyus): he knows
within himself his lowly worth, and nevertheless regards himself as an entity and a thing in the
eyes of people. And there is [one] on the inner level (pnimiyus), which is the very essence of haugh-
tiness: his way is right in his own eyes, and in truth he is important in his own eyes as well.

There are two kinds of haughtiness. The outer kind knows its own lowliness yet wants to count as somebody

in other people’s eyes; the inner kind is haughtiness itself, where a person’s way is right in his own eyes and
he truly considers himself important.
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Now of the first kind it is said, “For on this day He shall atone for you (aleichem), to purify you”:

aleichem, “upon you,” precisely, that is, what is upon you, on the outside.

Now the opening question about the verse’s double wording is answered. “He shall atone for you” uses ale-
ichem, plainly “for you” but literally “upon you,” which refers to the outer haughtiness: what sits on a per-
son from the outside, for others to see.
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And of the second kind it says, “from all your sins,” that is, your inner sin: “before Havayah you
shall be purified.” The meaning of “before Havayah” is: prior to the level of Havayah.

“From all your sins” refers to the inner haughtiness, which is part of the person himself. Its purification is
“before Havayah,” read not as “in the presence of” but as “prior to” the level of Havayah, a level even higher
than the Name.
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For the Torah is the Names of the Holy One, blessed be He; the yud is Chochmah, [and] “the Torah
comes forth from Chochmah.” But through teshuvah from the depth of the heart, “From the depths
I called You, Havayah,” which draws down the level of Havayah.

For the Torah is the Names of the Holy One, blessed be He, and comes from Chochmah, the yud of the Name

Havayah; so the Torah reaches as high as the Name. Teshuvah from the depth of the heart, “From the depths

I called You, Havayah,” reaches higher and draws down the level of Havayah from beyond it.

1IN 1N .19 95 221077 1772 DVR IR N0 0PI RTY ROW 2702 19°9PT KON 17700 1K)
WAN 231K .T°TIOR 11 991K 21773 7190 02 MNINR Mmp

And then “you shall be purified” from the side of kelipah, so that there be no concealment and hid-
ing of the Infinite Light (Or Ein Sof), blessed be He, which encompasses all worlds (sovev kol
almin). And this is why the second Tablets were given on Yom Kippur: the revelation of “I am
Havayah your G-d,” the very “I.”

Once a person is purified of kelipah, nothing hides the encompassing Infinite Light from him. This is why

the second Tablets were given on Yom Kippur (Midrash Tanchuma), revealing “I am Havayah your G-d”: the

very “I” (Anochi), G-d’s own self.
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And through this, “You shall have no other gods before My face”: that is, this is a promise that no
other gods will conceal and hide the level of the inner dimension, for “your iniquities separate,”
etc.

“You shall have no other gods before My face” is read as a promise: no “other gods” will hide G-d’s inner

face. For it is sins that separate, as Isaiah says, “your iniquities have separated between you and your G-d,”

and the verse goes on, “your sins have hidden the face from you.”
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But on Yom Kippur it is in concealment, for the second Tablets were given privately; the revelation,
however, is on Simchas Torah, the rejoicing of the Torah, that is, the revelation of the source of the

Torah, and this is the revelation of the Supreme Delight, blessed be He.

On Yom Kippur this revelation is still hidden, as the second Tablets were given privately; it comes into the
open on Simchas Torah, “the rejoicing of the Torah,” which reveals the Torah’s source, the Supreme Delight.
In Likkutei Torah, Masei (3:14), to which the Kehot note points, the Alter Rebbe explains that the second
Tablets were given “quietly” on Yom Kippur because all the ascents of that day come through the heart’s in-

ner yearning.

IN ONE’'S AVODAH

A person should not keep the mitzvos coldly, with his back to G-d, but turn his face to Him with his inner-
most will. He should study Torah, including its detailed laws, knowing that this clothes his soul in G-d’s own
garment and raises it to the Infinite Light, and rejoice in it more than in any reward. He should root out
haughtiness, outer and inner, through self-nullification, and when he has fallen, cry out from the depths of
his heart in shame before G-d who sees everything; this is the work of the Ten Days of Teshuvah and of Yom

Kippur.

QUESTIONS FOR DISCUSSION

1. How does the analogy of two people standing back to back answer the question of how one can be far from
G-d, who fills heaven and earth?

2. Why does the maamar call the study of the Torah’s detailed laws “the hair of His head,” and why does clar-
ifying them lift the soul above the Torah as G-d’s garment?

3. In what sense is a haughty person “like an idol worshipper in purity,” according to the comparison with

the worship of the stars?
4. How do the two kinds of haughtiness explain the two expressions of purification in the verse?

5. Why can teshuvah from the depths of the heart reach higher than Torah study, and how does this relate to
the second Tablets and Simchas Torah?
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The note dates this maamar to the year 5570, citing the list
of maamarim printed in this volume.
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“For on this day He shall atone for you, to purify you; from
all your sins, before Havayah, you shall be purified.” In
the laws of the Yom Kippur service, G-d tells Moshe that
on this day Israel is granted atonement and cleansed of all
its sins. Plainly aleichem means “for you” and “before
Havayah” means “in His presence”; the maamar will read
them as “upon you” and “prior to the level of Havayah”
(1120). (context: Steinsaltz Tanakh)
Leviticus 16:30°7:10 X1p™
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For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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NP7 IR PN NRY DORWH NN

“Do I not fill the heavens and the earth? says Havayah.”
Through Jeremiah, G-d asks whether anyone can hide
from Him, since nothing is hidden from the One who fills
everything. The Alter Rebbe uses it to show that “return-
ing” to G-d cannot mean crossing a physical distance.
(context: Steinsaltz Tanakh)

Jeremiah 23:24773:372 7717
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Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L72,10 7

PARAGRAPH 2
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“You shall see My back, but My face shall not be seen.”
G-d answers Moshe’s request to see His glory: Moshe will
be shown His “back,” but not His “face.” The Alter Rebbe

likuteitorah.com/likkutei-torah/acharei/

takes it as proof that there is a “face” and a “back” Above.
(context: Steinsaltz Tanakh)

Exodus 33:23373:3"% mnw
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And I will take away My hand, and thou shalt see My back;

but My face shall not be seen.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

30,35 mnw
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“May Havayah make His face shine upon you and be gra-
cious to you.” From the Priestly Blessing that G-d gives
Aharon and his sons for blessing Israel; a shining face is a
sign of favor. Here it means blessing given from the inner
dimension of G-d’s will. (context: Steinsaltz Tanakh)

Numbers 6:25772:1 7127722

SRR P3N,
The L-RD make His face to shine upon thee, and be gracious
unto thee;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“I have loved you, says Havayah... and I loved Yaakov,”
and, the next verse goes on, “Eisav I hated.” Through
Malachi, G-d answers Israel’s doubt of His love by point-
ing to His choice of Yaakov over his twin brother. The
maamar cites it for giving from the inner will to the one
He loves. (context: Steinsaltz Tanakh)

Malachi 1:2'2:X »5x%2n
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I have loved you, saith the L-RD. Yet ye say: ‘Wherein hast

Thou loved us?’ Was not Esau Jacob’s brother? Saith the

L-RD; Yet I loved Jacob;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For I will utterly blot out the memory of Amalek from un-
der the heavens.” After the battle with Amalek, G-d tells
Moshe to record this vow in writing. It is the maamar’s ex-
ample of one G-d opposes, who still receives life, but only
from the “back.” (context: Steinsaltz Tanakh)
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And the L-RD said unto Moses: ‘Write this for a memorial in
the book, and rehearse it in the ears of Joshua: for I will ut-
terly blot out the remembrance of Amalek from under

heaven.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Tanya explains that the kelipos are called “other gods” be-
cause their life comes from the “back” of holiness, like
someone who gives a thing to his enemy unwillingly,
throwing it behind his shoulder with his face turned away.

Tanya, Likkutei Amarim 22:50°8 0Ip°% nwxa pon ,x°an
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Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
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9 “Because you did not serve Havayah your G-d in joy and
with gladness of heart, out of the abundance of all things.”
In the rebuke, Moshe warns that the curses come for serv-
ing without joy amid plenty. Here the same words describe

how G-d gives to the tzaddik. (context: Steinsaltz Tanakh)

Deuteronomy 28:471"2:1”5 0°727
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because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3
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“For they have turned to Me the back of the neck, and not
the face.” Through Jeremiah, G-d rebukes Israel for call-
ing wood and stone their father and mother and turning
their backs on Him, though in trouble they will cry to Him
to save them. The maamar reads “they have turned to Me”
literally: they do face toward G-d, keeping the mitzvos, but

with the back of the neck. (context: Steinsaltz Tanakh)

Jeremiah 2:2712:2 707
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Who say to a stock: ‘Thou art my father’, and to a stone:
‘Thou hast brought us forth’, for they have turned their back
unto Me, and not their face; but in the time of their trouble

they will say: ‘Arise, and save us.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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“Since this people draws near with its mouth and honors
Me with its lips, but has kept its heart far from Me, and
their awe of Me is a commandment of men learned by
rote.” Through Isaiah, G-d describes worship that is only
outward habit. Here it describes mitzvos kept coldly, out of
routine. (context: Steinsaltz Tanakh)

Isaiah 29:133:1”2 1oYW
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And the L-rd said: Forasmuch as this people draw near, and

with their mouth and with their lips do honour Me, But have

removed their heart far from Me, And their fear of Me is a

commandment of men learned by rote;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the rebuke, Moshe warns that the curses will come “be-
cause you did not serve Havayah your G-d in joy and with
gladness of heart, out of the abundance of all things.”
Plainly mei-rov kol means “amid plenty”; the maamar
reads it (as 9 says) as “more than an abundance of all
things,” a joy in the Torah and mitzvos greater than any
wealth. (context: Steinsaltz Tanakh)

Deuteronomy 28:471"2:1”5 0°727
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because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The maamar “Shuvah Yisrael” asks how one can speak of
returning to G-d, who fills heaven and earth, and answers
with the same analogy of two people standing close to
each other: when one turns his face away, the near be-
come far.
KEHOT'S NOTE
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“For Havayah is righteous, He loves righteous deeds; the
upright shall behold His face.” David closes the psalm
with the reward of the upright: to see G-d face to face.
Here it is the inner “face” revealed from Above when a
person turns his face to G-d. (context: Steinsaltz Tanakh)
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For the L-RD is righteous, He loveth righteousness; the up-
right shall behold His face.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the summary of the discourse “When you heed the
voice,” the Alter Rebbe explains “to do what is right in the
eyes of Havayah”: G-d looks upon those who fear Him
“with one eye,” but upon the righteous “with both eyes,”
so that the bond from below upward matches the one from
above downward, “and this is the matter of ‘The upright
shall behold His face.”” The discourse itself ends the same
way (Re’eh 4:18): “what is right” is the “upright” of that
verse, the two “eyes,” from above and from below, made
equal.
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The Sages debated whether study or action is greater and

concluded that study is greater, because it leads to action.

The Alter Rebbe infers that action is the main thing.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note points to the Alter Rebbe’s Laws of Torah Study
for this inference that action is the main thing.
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The Midrash brings the same saying of Rabbi Yochanan. It
underlines that the purpose of study is to act.
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Rabbi Yochanan says that one who learns not in order to
do would be better off had his afterbirth been turned over
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on his face, so that he never came into the world. It stress-
es that study must lead to action.

Jerusalem Talmud Shabbat 1:2°2:% naw *n5w17° 7120

AP ARERT

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[9] .R”MD R”D IRD

m3 "> K> ooxen o
Kehot’s note points to Proverbs 8:1 for these words.
Proverbs 8:1°X:’n1 “own
A7 1AN NN2M KIPN MINRET
Doth not wisdom call, And understanding put forth her
voice?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
R 7]

73 1we XY ovgan b

The Jerusalem Talmud expounds this verse to include
even “things desired by Heaven”: all the mitzvos are not
equal to one word of Torah. The Alter Rebbe cites it to
show the superiority of Torah study.

Jerusalem Talmud Peah 1: ’R:’R XD *now17> Tindn

72 1we XY avgan b

“For wisdom is better than pearls, and all things desired
cannot compare to her.” Wisdom herself speaks, calling
on people to take her instruction rather than silver and
gold. The Sages read “all things desired” as including even

“things desired by Heaven,” the mitzvos. (context:

Steinsaltz Tanakh) (Kehot: Proverbs 8:1)
Proverbs 8:11x»:’n1 *5wn
271 XD 0°300701 0°171En MO0 121D
For wisdom is better than rubies, And all things desirable

are not to be compared unto her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

72 W0 R PRon v

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
AV L,aow

QoW DM NP1 P¥EM 12 1w KXY 7o80n B

The Gemara sets the two verses against each other and re-
solves them: a mitzvah that others can do should not in-
terrupt Torah study, but one that only you can do should.
Moed Katan 9b:2-31-2:2°0 10p 7911
K2 Y00 231 DOPIEN KT MIRY N3 7 "9IR Kp) "3 M
M2 MW KD %307 27 :2°N21 72 MY DORY 8D KT — VA3 MY
Dy ANYRY? WERY M3n2 XD 172 NP7 K? DY 3D 19°DRT —
BPIK *T? 7Y ANYY? WD KY M$H32 X2 00K T
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“She is more precious than pearls, and all the things you
desire cannot compare to her.” Shlomo praises wisdom,
the Torah. The Gemara reads “the things you desire” as
one’s own affairs, so that “things desired by Heaven” are
not included. (context: Steinsaltz Tanakh)

Proverbs 3:151°0:3 >own
TN X? TYINR DT X0 T
She is more precious than rubies; And all the things thou

canst desire are not to be compared unto her.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4

27

28

29

2°pPN N27 1UTa

That discourse explains that the Oral Torah, the explana-
tion and interpretation of the mitzvos hidden in the
Written Torah, is all included in the Ten Commandments,
and that the purpose of the giving of the Torah is that the
Infinite Light, clothed in the Torah, G-d’s wisdom, be re-
vealed below in physical things: “And G-d spoke... saying:
I am,” so that His very essence be called “your G-d.”
KEHOT'S NOTE
7,00 7272 NPk

791y NN PO B

Reish Lakish expounds “This is the law of the burnt-offer-
ing, of the meal-offering...”: whoever occupies himself
with Torah is as if he had offered a burnt-offering, a meal-
offering, a sin-offering and a guilt-offering; Rabbi
Yitzchak adds that whoever studies the law of the sin-of-
fering is as if he had offered one. The Alter Rebbe asks
how this can be without a Temple, an altar or a kohen.

Menachot 110a:13-147">-3":X **p nnan
NRNM NRVAT NN DR (77,0 RIAP™Y) 221037 ORN pAR® "2 MR
POIYIT 931 NRBA 27PN 19°KD NRLM 17102 POIY 95 OWRA NN
LK RIPM) 173 NP2 1R anm :0wK 2°1p0 19°RD OWR NINa
NI M3 177 AR (2,8 XIP7) MY N9 Mt 11 R (0
LIYPNAT TIRY 72790 TR 7P am1% M1 e awR (2,3 XIP")

:0°nw% 129 115w 12P:
Wikisource Talmud Bavli (CC-BY-SA)
Numbers 13:1°R:37> 12712

ARP YRR 12T

And the L-RD spoke unto Moses, saying:

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

aR2ND .AYAMA X L1 NPM D LR L0 92TRa PR RTY LK ,p M
.413°y M-wpoa

1RTPAw AYWa 7772

The discourse “When Israel put ‘we will do’ before ‘we will
hear’” explains that the Supreme Will, above even
Supreme Chochmah, is the source of the Torah and the
mitzvos, and on 13a, where the note points, that the Torah

gives life to the mitzvos as the blood does to the limbs; that

likuteitorah.com/likkutei-torah/acharei/
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is why the study of an offering’s laws counts as the offer-
ing itself.
KEHOT'S NOTE
99K R L3° 9272 npY

PARAGRAPH 5

30

31

32

02 N9aTY . . PR 9T M

“And these words, which I command you today, shall be
upon your heart.” Moshe’s words to Israel in the Shema,
right after “You shall love Havayah your G-d.” The Alter
Rebbe asks what
Steinsaltz Tanakh)

“these words” refers to. (context:

Deuteronomy 6:6":"1 0°7127

71237729 DT 137 "3 WK PR 071277 P
And these words, which I command thee this day, shall be
upon thy heart;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A-1,0 0031

9n°22 9N2wa 22 Nam

“...and you shall speak of them when you sit in your house
and when you walk on the way, when you lie down and
when you rise.” The verse speaks of every time and place,
so the Gemara reads it as Torah study. (context: Steinsaltz
Tanakh)

Deuteronomy 6:7°1:"1 0°727

TYD T2 ANIPH A2 ANW2 02 71T TI3? DB
SAMIPA

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WM RY RN YRR oy avn v

“Upon your walls, Jerusalem, I have appointed watchmen;
all day and all night, constantly, they shall never be
silent.” The prophet speaks of watchmen who never stop
pleading for Zion; the maamar borrows the words (the
Kehot note: “based on” this verse) for constant study.
(context: Steinsaltz Tanakh)

Isaiah 62:6:270 171°yw°

X2 TR 777907991 079D DY RTRDT 07YATY T nnintey
1037 "0TTPR ITNR 02T W

I have set watchmen Upon thy walls, O Jerusalem, They

shall never hold their peace Day nor night: ‘Ye that are the

L-RD’S remembrancers, Take ye no rest,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,20 YW Ry
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38

2°N2 N”T2 02 N7aM

The Gemara states that “and you shall speak of them” is
written of words of Torah. The Alter Rebbe builds on it.

Berakhot 21a:8-9°0-’1:X X”> 11572
1710 %7272 XN 7R aps TR AR 72023 010 27 270
PIINY K21 77397 XD 7120 40K 9222 9130 7R 2¥2 11N .23
397 712 1K) IR T30 iR o9
Rab Joseph quoted in objection : "When thou liest down and
when thou risest up" (Deut. vi. 7)! Abbai answered him: That
is written with reference to words of Torah. We have a teach-
ing in our Mishnah : A Ba'al Keri meditates upon [the word-
ing of the Shema'] in his heart and says neither the benedic-
tion before nor after. At his meal, he says the Grace after [in
his heart] but not the Grace before.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
WX ,R2 M572

97 R™Iwa 172 R TN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X700 IR P70 .2 ,2° QW IR

onowa
Kehot’s note points to Pesachim 56a for these words.

Pesachim 56ax 1”1 0°non
KEHOT'S NOTE

.X,110°102

$75 Mabn nabn

“Your kingship is a kingship over all worlds (kol olamim),
and Your dominion is in every generation.” David praises
G-d’s everlasting reign; olamim can mean “ages” as well
as “worlds.” The maamar reads it as “worlds”: they come
into being from the level of His Malchus. (context:
Steinsaltz Tanakh)

Psalms 145:1337>:7”np 0°2°1n

1T 1377202 ANPWHM 0ONPY-23 NIoPR Amdn
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2, np ooenn

Ton aomRIyn o T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
SRRY 7192 102

oW Y oYy

That maamar on “The Song of Songs” explains that the
Holy One, blessed be He, is called the groom and Israel the
bride, referring to the drawing down of the Torah to Israel,
and that chasan, the groom, is one who “comes down a
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level”: the descent of the Infinite Light to be clothed in the
Torah.

KEHOT'S NOTE

L9KY 10 Y R-WPIW NPMIR KD L7PORY R LR WU N7RRD 1anon TR

STPIW N °1 AN

“For I, Havayah, have not changed, and you, children of
Yaakov, have not come to an end.” Through Malachi, G-d
assures Israel that He is unchanging and that they endure.
Here it means that creation made no change in Him, since
before Him everything is nothing. (context: Steinsaltz
Tanakh)

Malachi 3:61:3 °3x7n
{0077 X2 Jpy7™33 DAXY M7 K2 1 73K 7
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 99RDn

N1 DR NaANY

“You shall love Havayah your G-d with all your heart, with
all your soul and with all your might.” Moshe’s command
in the Shema, right after “Havayah is One.” The Alter
Rebbe reads it as the love to be absorbed in Havayah, so
that He is truly “your G-d.” (context: Steinsaltz Tanakh)

Deuteronomy 6:5°77:"1 0°7127
STTRR™P231 TWDI 233 72377223 TR M AK DI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,037

2w Whan K9S *np X917

The Zohar’s teaching that everything before Him is con-
sidered as nothing. It is the basis for the meaning of
“One.”

Zohar I, 11b2 ,x° &”m
KEHOT'S NOTE
.2 L,R R AR

bW NN 1Y

“He wraps Himself in light as in a garment; He spreads out
the heavens like a curtain.” The psalmist praises G-d as
Creator; the first words can also be read as G-d wrapping
the world in light. The Alter Rebbe reads them as G-d’s
own garment, the light of the Torah. (context: Steinsaltz
Tanakh)

Psalms 104:22:77p 0°%°11n
Y72 0N I TR NIRTTYY
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,7p o°%nn
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noROR O WYY T

The note identifies the discourse “They shall make for
themselves tzitzis” as the one printed in the Siddur, in its
section on tzitzis.
KEHOT'S NOTE
.'|'7’N1 7,4 N°¥O%T YW MT°0

7°0p MIN .2 27np MTPIN 02

The note points to the Tzemach Tzedek’s Yahel Or on this
verse (“He wraps Himself in light as in a garment”), and
remarks that it is worth asking why the text points specifi-
cally to these Zohar passages.
KEHOT'S NOTE
N?17 1°°% hajayd r’y‘? W™ LI8W Y 57Y IR P2 R .2, 0D ha
Rl

190 A2n3 wab

“His garment was white as snow, and the hair of His head
like clean wool.” In his night vision Daniel sees the
Ancient of Days seated on a throne of fire. The Alter Rebbe
reads the “garment” as the Torah. (context: Steinsaltz
Tanakh)
Daniel 7:9°0:1 917
Y M0 320D AYIRY 207 TR PRYY Y NIRRT TY M) M
:P?7 M3 °MIPIPA MITT 1AW 707D Rp Y2 AWRT
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,1 OR0IT

077 17 R AW N nonn 0o

According to the note, the Siddur also states that snow
comes into being from water.
KEHOT’'S NOTE
APWRT N0 Wrwn” Py AND 13°Y R-771 NPMIRDY .2 ,30 71702 17
mI91 PR IR ,793° M 0132 %0 1772 n7IpRa 97w DX DORn R
7Pnna mpn mMwy? 2120 ABwnnw MRNpRT o1 mawna wrnob
19 %y Domn TN MIpAw °p9 M 9,19 1R 07annn 778% mapnm
AN PYIY 97V DORR AN PR 32w P90 kDY PRyl PRI
Y 271 277yN RU02 RN . 0P DOP2NA PR 0°P0ID IRW 17 Mpn
npnn

TYUTY Aona K9P 09
From Eliyahu’s prayer that opens the Tikkunei Zohar
(“Patach Eliyahu”): G-d is wise, but not with a knowable
wisdom. Here it describes Supreme Chochmabh, the source
of the Torah.
Tikkunei Zohar 17b:3-4"7-"3:2 1> 971177 °23pn
N LRYTY 113720 KD 1°21 K17 NAR .KXY°T° 71072 X1 051 NI
ARIARDY LKW 2127 92°M1 99PN RYTINNWRD KPR Ry A0R 79
DD LIYM PTX NIRT TP RIPTI RRDY PRINR PR NP
PTX RIMPYIART RTIVY DAWR .13 WK 17 .KW3 33T N1
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P12 MIR PR PR 93M0 PNF PR SNRM LKYPTR RMIDN

LRRPY IHINNR PR IRIRD K9S

Constantinople, 1740 (CC-BY-NC)
KEHOT'S NOTE
.(2,P) AnTpna a7, T2 1N 1

7102 7RO WRA2 7220

The Kehot note gives this Zohar passage for the phrase.
Here it means that the same wisdom is at the source and in
the Torah below.

Zohar I, 26b2 10 X"m
KEHOT'S NOTE

.[5] .[2,00 2pY IR 2,10 R
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NP1 90y W™ v

“His garment was white as snow, and the hair of His head
like clean wool.” From Daniel’s vision of the Ancient of
Days. The Alter Rebbe applies the “hair” to the particular
laws of the Torah. (context: Steinsaltz Tanakh)
Daniel 7:9°0:1 517
@Y M0 2203 AYIIZ 207 PRI PONYY I 10T 0T TY R M
P97 3 2MiP3P3 MIT AW A0 Kpd YD AWK
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
10,1 9R°17 (21057 wn)

avonn Pmenp

“His head is finest gold; his locks are curled (taltalim),

”

black as a raven.” The young woman describes her
beloved, which the Sages read as Israel describing G-d.
The Gemara reads taltalim as tilei tilim, mounds of laws.

(context: Steinsaltz Tanakh)
Song of Songs 5:118™>:’11 0w W
127992 NiANY 0°PR?n PRiRIR 19 ON3 WK
His head is as the most fine gold, His locks are curled, And

black as a raven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

KL wTAw

nabn bW ovon *on

The Gemara expounds “His locks are taltalim”: on every
tip (kotz) of every letter there are mounds upon mounds
(tilei tilim) of laws. It identifies the hair with the details of
halachah.

Eruvin 21b:23-257173-373:2 8”2 1°217°Y

SR 027 IR XD MR — "N2IT 0PWR 7R M RN

TPY XY TY D A7 PRY 79°907 mniT 7R A a7nn2
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:R2PIY 7 MK RTOM 27 MK ,PDPAPA PRIENR” .0ONK A 1Y
niNNg” .nio?a 2w 090 220 vip) vip 22 2y wiNT? vy Tan
2 — IR%IN 1AK "N 72733
William Davidson, Vocalized Aramaic (CC-BY-NC)
Menachot 29b:6-7"1-"1:2 1”2 MMy
AR PUA AOYR 1T 1PRY P AWRY MISYIE NPMIR YW K37 IR
NMT PR 377 M0MT 37 %27 23pNT 21802 D R1M WR 0
M2 RIT O AP NPT AR R M T 1eya R em
MR AROWI AT 227 7O RY2TD AT YR 100 om0y be
1% 7 72 9 7Y 7Y 3 INLA (7,10 IYRT) 2ON5T OR1 MK
T 2P 70! 19 2 AR 1IN0 T9IN0 95 100 nR ooty

N2 o7y

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

J[3] .27my 1] 7°,7 70 wrAw UwIY .2,00 Man L2 ,RD Py

199K TPRIAW AR PPRINDDI

“Many things have You done, Havayah my G-d; Your won-
ders and Your thoughts toward us: there is no comparison
to You; should I tell and speak of them, they are too many
to be counted.” David praises G-d’s countless deeds for
Israel. Here “too many to count” becomes the countless
contractions through which G-d’s wisdom reaches the
Torah. (context: Steinsaltz Tanakh)
Psalms 40:6"1:’1 0°2°1n
TER T PR IPYR THIATM TORZDI PN 1 AAX DUy M
9% MY TIFTKY AT
Many things hast Thou done, O L-RD my G-d, even Thy
wonderful works, and Thy thoughts toward us; there is none
to be compared unto Thee! If I would declare and speak of
them, they are more than can be told.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
J,n0%%nn

(Y om™ 27y M wrnyy)
There the verse “Your wonders and Your thoughts toward
us” is explained: “Your wonders” is the hidden Supreme
Will, beyond any grasp, and “Your thoughts” is Supreme
Chochmah, drawn to us through the Torah.
KEHOT'S NOTE
.2, WA N7IpDn A 1% oY n”9IN3 .7 X7 RN

553 7y W KD .. MY nan nownn Y

According to the note, this passage, from “drawings-down
from the level of hairs” to “comparison does not apply at
all,” is quoted there.
KEHOT'S NOTE
1990 17970 XwN %0 1772 RN
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Kehot’s note points to Genesis 41:1-44:17 for these words.

Genesis 41:1-44:1717:772-"K:R”1 N"WRI2

PARAGRAPH 7
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TnnIn 19090

“Prize her, and she will exalt you; she will honor you when
you embrace her.” Shlomo, speaking as a father to his
children, urges them to cherish wisdom. The Gemara
reads salseleha as “curl her,” turning her over and over,
and the Alter Rebbe applies it to separating and clarifying
the laws. (context: Steinsaltz Tanakh)
Proverbs 4:8°11:7 *5wn
:M3R2MN °3 7250 Jniam 17070
Extol her, and she will exalt thee; She will bring thee to hon-
our, when thou dost embrace her.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

9NN Y NP NTMIRG KM IR YO 1,7 Hwn

7237 197 XY 71NN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
9] .[aw v .2 00 M

19090 N7 1337 13T RY

The Gemara relates that the Sages learned the meaning of
salseleha when they heard a maidservant of Rebbi’s
household tell a man who was turning his hair over, “How
long will you curl your hair?” The Alter Rebbe uses it for
the work of clarifying the laws.

Rosh Hashanah 26b:4-5°1-"7:2 172 mwn wR2

ROBK? MRy 10 RRP anmiam 77070 oKk 1127 YT 1 K

TR LAY 79T Rp MOT X123 RAT? 178 ANGT 30 03T

TPIRDRDY” "1 1127 °¥T? 110 X? 77902 20700 AnX N0 7Y :Ap?

TR NIOT °37 03T RORKY MYRY 0 KpP THUD RuRORI
-RI°2 UKV RIPORY “21pY :AN7°30?

William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 8

59

NP1 90y W v

In Daniel’s vision, the hair of the Ancient of Days is like
clean wool. Here it is the source of the Torah, above the
level of garment.

Daniel 7:9'0:t 5x°17

¥ M0 22ND AYIRY 207 TR PRYY I NIRRT TY 1) M
P97 3 2MiP3P3 MIT AW A0 KD YD AWK

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

98



LIKKUTEI TORAH - PARSHAS ACHAREI - MAAMAR 2

60 MWD MIN My
“He wraps Himself in light as in a garment.” Here it marks
the Torah as only the level of a garment.

Psalms 104:2°2:7°p 0°2°1n
Y172 0oNY I TP NIRTYY
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

61 qnEs APw MmN 27y

The note identifies the discourse on “He gives snow like
wool” as the one in the Siddur, which discusses “His gar-
ment like snow” and “the hair of His head.”
KEHOT'S NOTE
.7,A0 MT°0

PARAGRAPH 9

62 »I99T0DT VN
When Acher (Elisha ben Avuyah) died, it was said that he

would neither be judged nor enter the World to Come;
Rabbi Meir said it was better that he be judged and then
enter the World to Come. Here it shows how great even the

radiance of Gan Eden is.

Chagigah 15b:3"2:2 1”0 f3°an
SI7 DNT REPY? K21, 2D 170 XD 20K KT AUWRI N3 %)
— T2 °DXT XiPY? K91 KIPIIND POYT DIWR — INTR 1T XY
SORT RAPYD SYRY AOYTORT 2pIn RD 37 TRR .LKONT DIEN
WP 720 PR 37T AUWDI M3 7D 1120 WY TPYNY IR 0
SNRT 777920

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

22,30 Axan

PARAGRAPH 10

63 2 RD°DN 1awnm nv9

From Eliyahu’s prayer that opens the Tikkunei Zohar: no
thought can grasp Him at all. Here it explains why the
Supreme Delight is not felt.
Tikkunei Zohar 17a:10-1227°-":X > 91171 *1pn
mawnn M9 .pProno 93 By R0 PROPY P Y ARDY X1 NIR
Wy NP IPY LPNPN WY NPPERT K1 NIR J99D 72 RoBn
JP9ANRT PRRYY LURANR RDT 1PND 1MPY 1Ia RATARD 17000
72 PWPT KT NIRY LKW "33 (RMOINR K1) NR20ONR 110N
PORM 71920 1 TN WOIERT IRD P RIDA NIRT 1A 1P TOm

.72 WMBR 19RD 170 WNNR LTy

Constantinople, 1740 (CC-BY-NC)
KEHOT'S NOTE
L(R,1) AnTPna N axRa
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17N %2 AWKRY 7770

There the Alter Rebbe writes that the Infinite Light is
clothed in the Torah, so that the Holy One, blessed be He,
and the person who studies Torah are clothed in one gar-
ment, “like two who are covered by one tallis, as is ex-
plained in the discourse ‘Ki Bayom HaZeh Yechaper,’” but
only when the person is stripped of foreign desires; one
who has other wants and “filthy garments” is in a garment
of his own.
KEHOT'S NOTE
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“I will give the rain of your land in its season, the early
rain and the late rain.” In the second paragraph of the
Shema, Moshe speaks G-d’s promise in the first person, “I
will give.” The maamar explains how Moshe, and then
anyone who says the Shema, can say “I.” (context:
Steinsaltz Tanakh)
Deuteronomy 11:1477°:X 0127
STVTEN AWTM T D20K) WP AP iY2 DIFIWWR 09
that I will give the rain of your land in its season, the former
rain and the latter rain, that thou mayest gather in thy corn,
and thy wine, and thine oil.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Iwill give grass in your field for your cattle, and you shall
eat and be satisfied.” The promise continues in the first
person. (context: Steinsaltz Tanakh)
Deuteronomy 11:1510:X 0727
:NY3) D728 00727 773 2y NoN
And I will give grass in thy fields for thy cattle, and thou
shalt eat and be satisfied.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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There the Alter Rebbe explains that Moshe, who had at-

tained Binah, stood above the level of speech and was

“heavy of mouth,” unable to lower himself into speech, so

“the Shechinah speaks from within Moshe’s throat.”
Shemot Rabbah 3:151"v:3 127 mnw
5R ,0°727 WK 10X PR OR 219 K - DTRD 712 0w 1 19X T INRM
m OPKR SNPRY CIXY ,07IYAW ND P NRI2 IR RPTL,wNN
N2OM 2IR ORI Ay Ape1 ,aRD NP, L, WM L, N3N
nya ,yon °IR 01 72 mwy? XPx ,19 9722 71°70 ,0°72T WOR 1PN
:2°N237 X1 KT ,7°2 QY 71°AR °IRW ,0°1121 T°927 »ICw 1270w
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“The L-rd said to him: Who makes a man’s mouth?” He
[G-d] said to him: ‘If you are not a man of words do not be
concerned; haven’t I created all the mouths in the world,
and I rendered mute whomever I wished, and [likewise de-
termined who is] deaf and blind, and sighted and hearing?
Had I wished for you to be a man of words, so would you be.
Rather, I wish to perform a miracle with you. When you
speak, your words will be exact, as I'will ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“...to love Havayah your G-d and to serve Him with all
your heart and with all your soul.” The verse that opens the
second paragraph of the Shema, Moshe’s words to Israel.
The Alter Rebbe reads “with all your soul” as the self-sacri-
fice of giving up one’s sense of self. (context: Steinsaltz
Tanakh)

Deuteronomy 11:1337°:X”° 0°927

MINN? DT 0NN MIE 230 MWK Ni3RTPN YN yRUDN M
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And it shall come to pass, if ye shall hearken diligently unto

My commandments which I command you this day, to love

the L-RD your G-d, and to serve Him with all your heart and

with all your soul,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Rabbi Elazar says that whoever has haughtiness of spirit
deserves to be cut down like an asherah. The Alter Rebbe
explains that haughtiness makes a person a separate enti-
ty, like an idol.

Sotah 5a:107:X 1 1010
JTTYRD SYTAP MR M7 M9 12 WY OTX DD :1yhR 227 nR
STUYTIN QIPPWRY (007 22097, 0013 TP 9717 (X0 2N

William Davidson, Vocalized Aramaic (CC-BY-NC)
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In Iggeres HaKodesh 15 the Alter Rebbe explains acknowl-
edgment (hoda’ah): to bow and acknowledge G-d, who
gives life and being to all, before whom everything is nul-
lified and “considered as nothing”; though we cannot
grasp how everything is truly nothing before Him, “we ac-
knowledge” with a true acknowledgment that it is so.
KEHOT'S NOTE
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“And as for Me, this is My covenant with them, says
Havayah: My spirit that is upon you, and My words which I
have placed in your mouth, shall not depart from your
mouth.” Through Isaiah, G-d promises those who return
to Him that His words will never leave Israel’s mouth.
Here it means that G-d’s own word speaks through the one
who studies. (context: Steinsaltz Tanakh)
Isaiah 59:21872:071171°yW°
T2 MR WK M3 T7Y K T VI DOIK D712 IR
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And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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After Beis Shammai and Beis Hillel disputed for three
years, a heavenly voice declared that both are the words of
the living G-d, and that the law follows Beis Hillel. The
Alter Rebbe reads it as G-d’s word speaking in the Sages’
mouths.
Eruvin 13b:10-118"-:2 3 12217y
,727 N2 ORnY N°2 PPTI 0210 WY (oRINY MK KIX 027 K
N3 IRY? ININ3 1977 (0K 19901 1103 1070 (0 nIR A9Pn
°31 .29 M°32 MM 10 0% DOR9R 737 A9KR) PR ImN) Pip
yiap® PPR N°3 101 R 3Bk ,0%0 DOPOR 127 19K YPRY NN
D2 AT TIPIT AW 0N ey Priag cien 21ning 1o
William Davidson, Vocalized Aramaic (CC-BY-NC)
Gittin 6b:13-1477-3:2" 1)
19X :AP? MR 17X R KR D0 KUK M1 ,0YP0Y 07 AP 0K
.T°BRM RN K12 ,T°Dp K21 R¥M 2121 - 177 0°°0 DOR5K 7127 9K
LJRDIDONM - 2137 ;0IPR INIRD RPN L7IYR2 7 AT 27 0K
RI°11 KON - 231 57792 TR TR 2I0RT RIR KRN0 - R°YY
RDIYUD -
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The words here quote Bava Batra 159a:10-12; the passage
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is shown below.

Bava Batra 159a:10-1227-7:X ©”1p X7N2 K22
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“Your kingship is a kingship over all worlds, and Your do-
minion is in every generation.” Here the Alter Rebbe
reads olamim, which can also mean “ages,” as space, and
“every generation” as time, both coming from Malchus.

(context: Steinsaltz Tanakh)

Psalms 145:1337>:7”np 0°2°1n
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Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There too “in Our image” is the Torah and “after Our like-

ness” the mitzvos.
KEHOT'S NOTE
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“And G-d said: Let Us make man in Our image, after Our
likeness.” The climax of the account of creation. The Alter
Rebbe reads “Our image” as Torah and “Our likeness” as

the mitzvos. (context: Steinsaltz Tanakh)

Genesis 1:26172:’X N°wX12

MY 077 NIT2 1T AMINTD 10PRD DIR Tyl DoPRR NN
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And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon

the earth.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“G-d has made the one opposite the other.” Koheles says
that G-d set the good day and the bad day side by side, so
that man cannot foresee what will come after him. The
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Alter Rebbe reads it as the parallel between holiness and
kelipah. (context: Steinsaltz Tanakh)

Ecclesiastes 7:147%:1 nomp
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In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“He sent and called all the magicians of Egypt and all its
wise men.” Pharaoh summons them to interpret his
dreams, and they cannot. Here they represent the wisdom
of kelipah. (context: Steinsaltz Tanakh)
Genesis 41:8'M:X1 Nwx12
“227NXY 07I%R "HYITPI"NY KN M2Y N 0yem 1723 1
:ﬂ?j@’? onix nIeTRY 1?3"?7_'!'11}5 077 Y72 92071 77120
And it came to pass in the morning that his spirit was trou-
bled; and he sent and called for all the magicians of Egypt,
and all the wise men thereof; and Pharaoh told them his
dream; but there was none that could interpret them unto
Pharaoh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“They are wise to do evil, but to do good they do not
know.” Through Jeremiah, G-d laments that His people
are foolish children. The text itself cites it as wisdom of ke-
lipah. (context: Steinsaltz Tanakh)

Jeremiah 4:22275:717°1m7°

D20 RN 0°1321 K91 AR 07920 0712 Y77 KD NIk "ny PR 03
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For My people is foolish, They know Me not; They are sottish

children, And they have no understanding; They are wise to

do evil, But to do good they have no knowledge.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar reads Chochmah as koach mah, “the power of
‘what’.” Here it shows that holy wisdom is self-
nullification.

Zohar III, 28ax ,n> x’m
KEHOT'S NOTE
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There “the lords of the high places of Arnon” are ex-
plained: holy Chochmah is koach mah, nullified before the
Infinite Light, while its counterpart in kelipah, which the
Sages identify with the haughty, is “a man wise in his own
eyes” (Proverbs 26:12), the source of yesh; through holy
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Chochmah, which is the Torah, those “high places” are
nullified.
KEHOT'S NOTE
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“For a fire went out of Cheshbon... it consumed Ar of
Moav, the lords of the high places of Arnon.” From the po-
ets’ song of Sichon’s victory over Moav. The text points to
its own discourse on this verse (Likkutei Torah, Chukas),
where “the high places of Arnon” are the wisdom of keli-

pah. (context: Steinsaltz Tanakh)
Numbers 21:28172:X”> 712712
ning *2¥2 28I Y 7PN 11°0 NP A2 NAWR XYY UKD
TR
For a fire is gone out of Heshbon, A flame from the city of
Sihon; It hath devoured Ar of Moab, The lords of the high

places of Arnon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Yishmael says that Jews outside the Land are “idol
worshippers in purity,” since they may take part, unknow-
ingly, in a festivity tied to idol worship. The Alter Rebbe
applies the phrase to anyone who lives with yesh, outside
“the land of Canaan,” the land of submission.

Avodah Zarah 8a:171>:X ’r 771 7T2y

M NTIAY TR PIRY ARG PRI MK ORYRY? *27 X0
,11’;73[:7 0" mima ’7; mn ﬁJ;’? nmzm .'IWW? %33 79%°3 10 nInva
,DIP197 TRIY 1TPY WY 107WN PRIYY 177w 1RIIRY °B 5y AN
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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At the end of that discourse the Alter Rebbe describes true
joy and cleaving to G-d through self-nullification, being
united with His oneness, as “the land of Canaan, from the
word hachna’ah (submission) and bittul,” a higher level
than “the land of the Philistines,” the joy that pours out
openly.
KEHOT'S NOTE
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“...lest you lift your eyes to the heavens and see the sun
and the moon and the stars, all the host of heaven, and be
drawn away and bow down to them and serve them.”
Moshe warns Israel against worshipping the heavenly bod-

likuteitorah.com/likkutei-torah/acharei/

88

89

90

591 INR LR 0379y 7937 1T 01°2 7.

ies. It describes the nature of star-worship. (context:
Steinsaltz Tanakh)
Deuteronomy 4:190°:7 0°727
DUI2DTNRY TRT NN URETNE XN MY TPY K
TRPN M PPN WK DRI DT DINYT) AT DY K33 9D
:0°NWI72 NOA 0oBYa 997 onR
and lest thou lift up thine eyes unto heaven, and when thou
seest the sun and the moon and the stars, even all the host of
heaven, thou be drawn away and worship them, and serve
them, which the L-RD thy G-d hath allotted unto all the peo-

ples under the whole heaven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“...and with the bounty of the crops of the sun, and the
bounty of the yield of the moons.” From Moshe’s blessing
of Yosef: his land will be blessed with fruit ripened by the
sun. It shows that the sun truly influences the earth. (con-
text: Steinsaltz Tanakh) (Kehot: Deuteronomy 33:13)
Deuteronomy 33:147:3”% 0°127
0707 WA Tanm) W?:T;) nm:n Tam
And for the precious things of the fruits of the sun, And for

the precious things of the yield of the moons,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Simon says that there is no blade of grass without a
constellation in the heavens that strikes it and tells it,
“Grow!” The heavenly bodies are real channels of
influence.
Bereshit Rabbah 10:61: 1127 n°wx12
NR RDIM RDIT 02 ,PIRT 7 010 9Yn MIPR PR R0 73
3 9% PR :71°0 37 MR LNAPART DR OpAn 1pInn ona L, nonn
RIT R ,272 97 90X IMIR 700w 3002 P D pRY 2wy 2wy
21 PR3 1WWR 0UwN OX 0w Mpn nyTR (TP ow) 22007
.INBN 2905 NMIOWIN IR L,I1M%D MITYR Wwpnn .(° aw) W '(1W'7
9091 ,117°917 AR NITYR 7799 AN 7190 71 XD 12 KI°A0 021
NP2 MR RUINT QW) 2°N9T RIT XTI AWPR WP 1A e
... XM 172 01110 %37 .ann 7212 5y v

Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.’ That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job

102



LIKKUTEI TORAH - PARSHAS ACHAREI - MAAMAR 2

91

92

93

94

38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

9”9 271 2" LK L,R1D R Mvnwn A ,7’8 972
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On “From the rising of the sun to its setting My Name is
great among the nations,” Rav says that they call Him “the
G-d of gods.” They acknowledge Him, yet treat the lesser
powers as entities of their own.
Menachot 110a:5-61-"1:X *”p mnin
IR T WRY 0AR (XY ,X 2IKRDN) 377 R0 12900 37 1R
AR TNY AN WD AR WP 0IPR 9321 072w T
MWD WM 0PN DIPR P52 RIPRT RAPK 777 1997 DR 0w 10h
19K N2 7 MR 1M1 92 PRI 237 R INYT XPRo 01pn 9aa
19°KD TPy CAR YR DIpn P53 MMIN2 0Op0WN 0MMan TN
MWD WA 10PN
Wikisource Talmud Bavli (CC-BY-SA)
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“You have been shown, so that you may know that
Havayah is G-d; there is nothing else besides Him.”
Moshe reminds Israel of what they witnessed. This is the
self-nullification of holiness. (context: Steinsaltz Tanakh)
Deuteronomy 4:357”9:’7 0°7127
KEHOT'S NOTE
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“The wise shall inherit honor, but fools carry off disgrace.”
Shlomo contrasts the lasting honor of the wise with the
shame of fools. Here it is the honor proper to holy wisdom.
(context: Steinsaltz Tanakh)
Proverbs 3:35717%:3 "own
119 0°% 077021 1202° 0°ndn 79D
The wise shall inherit honour; But as for the fools, they carry
away shame.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“You shall make holy garments for Aharon your brother,
for honor and for glory.” G-d commands Moshe about the
High Priest’s vestments. It shows that there is a holy hon-
or, resting on self-nullification. (context: Steinsaltz
Tanakh)
Exodus 28:2°2:1”2 nnw
:NIWBN7I TI2D? TN 1IIK? UTp™T32 oy
And thou shalt make holy garments for Aaron thy brother,
for splendour and for beauty.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Mishnah describes a simple life devoted to Torah and
promises happiness in this world. The Alter Rebbe ex-
plains that happiness as the delight of self-nullification.

Pirkei Avot 6:47:") N2 1awn
°¥1,10wn NwR3 07 ,2IRN NP2 N2 71N PY A7 X7 72
12 Y AAX DX PRy AAX TR TN WS M IR YIRT
09iy? 77 29 M 0PIva PR .97 290 TR (1P 0°2nn)
Hwohl
Such is the way |[of a life] of Torah: you shall eat bread with
salt, and rationed water shall you drink; you shall sleep on
the ground, your life will be one of privation, and in Torah
shall you labor. If you do this, “Happy shall you be and it
shall be good for you” (Psalms 128:2): “Happy shall you be”
in this world, “and it shall be good for you” in the world to
come.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Kehot’s marei makom for these words (its note is below).
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The Mishnah says that one hour of teshuvah and good
deeds in this world is better than the whole life of the
World to Come. It continues the theme of the delight avail-
able in this world.
Pirkei Avot 4:17t>:7 N1ax miwn
,MT 091¥2 0°230 DRYM IWN2 NOXK TYY 192 IR 72 NI
D9 ,R27 0P1Y2 M7 NP YW NOR 7YY A9 K37 0PIV 20 Do
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He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of
the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

DONIX 0°7A2

“And Yehoshua was clothed in filthy garments, standing
before the angel.” In Zechariah’s vision the High Priest’s
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filthy garments stand for sin, and the angel has them re-
moved: “See, I have taken your iniquity away from you.”
Here they are the garments of kelipah that worldly plea-
sure puts on a person. (context: Steinsaltz Tanakh)

Zechariah 3:3°2:1 717701
SRR 230 TaY DOKIX 00132 ¥R MO YU
Now Joshua was clothed with filthy garments, and stood be-

fore the angel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Their heart cried out to Havayah.” In the lament over
Jerusalem, its people cry out to G-d, and the wall of Zion is
called on to weep day and night. Here it is the inner cry of
one who regrets his haughtiness. (context: Steinsaltz
Tanakh)

Lamentations 2:181”°:’2 12°R

DR 12721 OnP AYNRT 2010 21030 1987 N2 Nnin 23TIRTOR 027 Py
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Their heart cried unto the L-rd: ‘O wall of the daughter of

Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“...the inward part of man and the deep heart.” David de-
scribes the hidden schemes of his enemies, plotted in the
depths of the heart. The maamar takes the words for a cry
from the innermost depths of a person’s heart. (context:
Steinsaltz Tanakh)

Psalms 64:7°1:770 02710

PRy 29 R M) wann wan unn nviymien?
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Even darkness is not dark for You... darkness is as light.”
David says that nothing can hide him from G-d, for whom
night shines like day. Here it describes the encompassing
light, before which spiritual and physical are the same.
(context: Steinsaltz Tanakh)
Psalms 139:1227:17%p 0°2°1n
:TIRD 170D I°K? Di%D 1772) Jan UKD qUn-oa
Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Do I not fill the heavens and the earth? says Havayah.”
Here it means that there is nowhere a person is unseen.

Jeremiah 23:2477:370 1777

[aigal iy et Rﬁ’?;l ke 13?51?5'&’? °IR1 D°N0M2 WOR IN9TOR
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Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

105 27T N91an 7772 — DonRwn

In the discourse “I saw, and behold, a menorah all of gold”
(6:30-31) the Alter Rebbe gives the analogy of one who
does something foolish and is suddenly ashamed on see-
ing that he is watched: before the light that encompasses
all worlds, “darkness is as light” and spiritual and physical
are the same, and when that light is revealed the shame
will be great, which is why we pray “that we may not be
ashamed forever.”
KEHOT'S NOTE
23,35 midyna e manon TR
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“You cannot see My face, for no man shall see Me and
live.” G-d’s answer to Moshe’s request to see His glory.
The Sages read it: in life one does not see, but at death one
does. (context: Steinsaltz Tanakh)
Exodus 33:20°3:3"% mnw
M1 DR *IRTRY %3 I8-NK MR 2230 R 08"
And He said: ‘Thou canst not see My face, for man shall not
see Me and live.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.M 1 0°%0n
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“On Your behalf my heart said, ‘Seek My face’; Your face,
Havayah, I will seek.” David answers G-d’s call to seek
Him. Here “Your face” is G-d’s inner dimension, sought
through teshuvah. (context: Steinsaltz Tanakh) (Kehot:
Psalms 27:28)
Psalms 27:8'1:12 0°2°1n
“WRAX M PIRNK *3D WP2 *27 MK 77
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy
face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0°181 %101

“As in water face answers to face, so the heart of man to

man.” Shlomo’s proverb: one heart mirrors another, as

water reflects a face. Here G-d’s inner face answers a per-

son who turns his face to Him. (context: Steinsaltz Tanakh)
Proverbs 27:19v7>:173 “own

:0T¥? OTN7727 12 07382 07397 002

As in water face answereth to face, So the heart of man to

man.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“I will sprinkle pure water upon you, and you shall be pu-
rified; from all your impurities and from all your idols I
will purify you.” Through Ezekiel, G-d promises Israel’s
future cleansing. Here the “pure water” is the Thirteen
Attributes of Mercy. (context: Steinsaltz Tanakh)
Ezekiel 36:257172:17% xrpin»
02°7193720m1 0°NiNMY Yon ORTTYY 0M1iNY 0% 02°%Y RPN
:O2NX 0K
And I will sprinkle clean water upon you, and ye shall be
clean; from all your uncleannesses, and from all your idols,
will I cleanse you.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The words here quote Tikkunei Zohar, Patach Eliyahu -
17b:2-3; the passage is shown below.
Tikkunei Zohar, Patach Eliyahu - 17b:2-3-"2:2 ™ 9t7 *31pn
NIRY .RPIRDD RTIPAR 71 YT QW 10 MR T 93 1700 B
1997 17w RIT NARY LR P RDnn RIT NIRT YT Ow R 0o
NIX .RNRWI XD RDIAD TR 1775 1IRNWK NI P2NON NIR 191
9% DP9 KPP 1°3m KDY 1An RIT NIRRT RON2 IR 0990
77 ARIRDY .XW 122 92°M 79990 RYTINWRD XOR XY™ 10X
TITPTY 0190 VAWM PTX NIRT SR RIPT2 RRDY TINR PR
w1127

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE
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From Eliyahu’s prayer that opens the Tikkunei Zohar: G-d

has no known name, for He fills all the Names and is their
completion, and without Him they would be like a body
without a soul. Here it shows that the Thirteen Attributes
can fill the blemishes made in the Torah, which is made of
His Names.
Tikkunei Zohar 17b:2-33->2:2 1" 9171 *1pn
NARY .RPIRDD IRMIPAR 7 L3010 O 790 1R T 9D 17780 B
1937 17w R NARY LIARR P RDn1 RIT NIRT YT Ow R 0ok
NAR .RNNW K22 RDIAD 1AW 17793 1IRAWK (1711 PPNoN NIk 1
95 0o LRYUT 13721 KDY 1P RIT NIR LKYOTS ROM2 IRDY 0001
717 RIRDY LKW 129 92°M 79910 RYTIANWRD ROR XY™ INK
7MY 0195 LAWY PTX NIPRT AN RIPTA RADY MINR PR
.XWw31°127
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 18
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“Have you seen a man wise in his own eyes? There is more
hope for a fool than for him.” Shlomo warns that self-satis-
fied wisdom blocks all growth. The text quotes it as “I have
seen”; here it is the wisdom of kelipah, rectified on the
first day. (context: Steinsaltz Tanakh)

Proverbs 26:1227:173 “5wn
3% 27037 MPN PPY3 03] UK XY
Seest thou a man wise in his own eyes? There is more hope

of a fool than of him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Mishnah lists the prohibitions of Yom Kippur: eating,
drinking, washing, anointing, wearing shoes and marital
relations. The Alter Rebbe explains them as removing what
“clothes” the sense of self.

Mishnah Yoma 8:1°%:’1 X1 i11wn
57107 N?7¥131 12°021 1370721 7AW 7P7IK2 10K 0°73E07 o
nX P¥I0 0T B3R DX OISO APIM T2 NYed vRYn:
P0IR DRI, PPN °27 0727, 2700
On the day of atonement, it is forbidden to eat and to drink,
to wash, to anoint, 2 to lace on [leather] shoes, and to in-
dulge in sexual intercourse. A king and a bride [until the
30th day after her nuptials] may wash their faces; and a ly-
ing-in woman may lace [put] on [leather] shoes. Such is the
dictum of Rabbi Eleazar: but the sages prohibit it.

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.N%,03 R-0°1°71 9727

17 13 T1ON 27513

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Yours, Havayabh, is the greatness and the might... Yours,
Havayah, is the kingdom, and You are exalted as head
over all.” David’s blessing before the whole assembly.
Here it describes Malchus rising in self-nullification on
Yom Kippur. (context: Steinsaltz Tanakh)

I Chronicles 29:11x:1”3 X 0%2°71 °727
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Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The maamar’s opening verse. Plainly aleichem means “for
you”; the maamar reads it as “upon you,” the outer haugh-
tiness that sits on a person. (context: Steinsaltz Tanakh)

Leviticus 16:30°7:10 X1p™
37700 1 *197 D2 NRYA P31 DONK ITY? 0277y 1927 M 097D
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

120 7apn Dw MY RO 1IN0

There the Alter Rebbe brings the saying that the whole
Torah is the Names of the Holy One, blessed be He, to ex-
plain the metzora as one who “spreads a bad name”: the
letters of holiness are a “good name,” and evil speech pro-
duces in their place letters of a “bad name.” The Kehot
note there gives the saying’s sources.
KEHOT'S NOTE
7,79 2799 1o
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The Zohar says the Torah comes forth from Chochmah.
Here it shows that the Torah reaches as high as
Chochmah, the yud of the Name.
Zohar II, 85ax ,n19 2”m
KEHOT'S NOTE
X ,NDOP .X,1D 2"m
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“A song of ascents: From the depths I called You,
Havayah.” The psalmist cries out from the depths of dis-
tress; the word also suggests the depths of the heart. Here
it is teshuvah from the depth of the heart, which draws
down the level of Havayah. (context: Steinsaltz Tanakh)

Psalms 130:1°%:%”p 0°%°11n

APNRIP D2pnynn mb!@ﬂ Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“You shall have no other gods before My face (al panai).”
Plainly, no other gods besides Him; literally, “upon My
face.” The Alter Rebbe reads it as a promise that nothing
will hide G-d’s inner face. (context: Steinsaltz Tanakh)

Exodus 20:3°2:° nnaw
2199y DK DOPOR 777 TIRY

Thou shalt have no other gods before Me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“But your iniquities have separated between you and your
G-d, and your sins have hidden the face from you, so that
He does not hear.” Isaiah tells the people that their sins,
not any weakness in G-d, keep Him from answering. Here
it explains what hides the inner dimension. (context:
Steinsaltz Tanakh)

Isaiah 59:2°2:v”1171°yw°
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But your iniquities have separated Between you and your

G-d, And your sins have hid His face from you, That He will

not hear.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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There the Alter Rebbe explains that the second Tablets,
given “quietly,” were given on Yom Kippur because all the
ascents of that day come through Binah, the inner yearn-
ing of the heart; “quietly” means the inwardness of the
heart.

KEHOT'S NOTE
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The Midrash says the first Tablets, given in public, were
struck by the evil eye and broken, so the second were giv-
en privately, for nothing is finer than modesty. The Alter
Rebbe uses it to show that Yom Kippur’s revelation is
hidden.

Midrash Tanchuma, Ki Tisa 31:2°2:X”% X@wn >3 , Xm0 w1Tn
2227 b2 YWY 0ia M, MIYRI2 79 .32 1101 1M 77 oD
5y NiNwRT NImIPa KT PR UOR O IRDY (7,70 mnw) 4N
2 X 1821 200N Y17 7Y 072 YR T1B7 03 NN
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Hew thee and ... and be ready by the morning (ibid. 34:1-2).
With reference to the first tablets, it is written: And it came to
pass on the third day, when it was morning, that there were
thunders and lightning (ibid. 19:16). But with regard to the
second tablets, it is said: Neither let any man be seen (ibid.
34:3). Because the first tablets were given openly, the evil in-
clination prevailed over them, and (for that reason) they
were broken. But in this instance (the second tablets) the
Holy One, ...

Midrash Tanchuma -- Torat Emet (Public Domain) « Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)
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“I am Havayah your G-d, who brought you out of the land
of Egypt, out of the house of bondage.” The first of the Ten
Commandments, G-d speaking at Sinai. Here “I” (Anochi)
is G-d’s very self, revealed with the second Tablets. (con-
text: Steinsaltz Tanakh)
Exodus 20:272:’> mnw
:0°72Y %21 D713 TIRR TPARIT WK TROX 1 O
I am the L-RD thy G-d, who brought thee out of the land of
Egypt, out of the house of bondage.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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An Explanation of “To Purify ... You Shall Be Purified”

Yom Kippur purifies in two ways: the outer “garment” of haughtiness is
wiped away from above, while the inner sins are purified by a cry from
the depth of the heart that reaches the Infinite above the Name Havayah.
Behind this stands the contrast of Torah and mitzvos: Torah study is true
self-nullification that joins the soul to the Infinite, while the mitzvos,
rooted even higher, come down only as a garment, through the “hairs”

of detailed law.

THE MAAMAR IN BRIEF

This biur explains the preceding maamar on “to purify you ... you shall be purified.” Contemplating
G-d’s infinite greatness brings a “life of pain” at being far from Him, and its consolation is Torah study,
in which the soul is clothed in G-d’s own garment and joined with the Infinite Light under one encom-
passing light, like the covering that enables the union of Z’eir Anpin and Nukva. The maamar then ex-
plains “His garment is white as snow”: the supernal Chashmal, through which the Infinite Light first
enters Atzilus, “freezes” Divine wisdom like snow, so that it can descend divided and “melt” into wis-
dom that created beings grasp. From it come “the hairs,” the detailed laws, such as the Yom Kippur
service, which draw the Infinite Light down through bittul. Torah, true ayin, is free of time and place;
the mitzvos, rooted in Gulgalta, are a garment and the bittul of a yesh, bound to the Holy of Holies on
Yom Kippur. Kelipah mirrors this with outer haughtiness and inner desire. On Yom Kippur the outer is
wiped away “upon you,” while inner sin is purified “before Havayah,” as Malchus rises face to face

into the Infinite.

OUTLINE

1 Torah study as union with the Infinite 7

The pain of distance from G-d is consoled by Torah study, in which one encompassing light joins the soul with
the Infinite Light, as the covering from Abba and Imma joins Z’eir Anpin and Nukva.
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2 “His garment is white as snow” 12
The supernal Chashmal “freezes” Divine wisdom like snow, or like a teacher’s parable, so that it can descend
divided and melt into wisdom for created beings.

3 The hairs: detailed laws and the Yom Kippur service 13-4
“The hair of His head” is the particular laws of physical deeds, such as the Kohen Gadol’s service, which
draw down the Infinite Light through bittul and mesirus nefesh.

4 Torah and mitzvos 15
Torah is true bittul and is free of time and place; the mitzvos, higher in their root, come down as a garment
and the bittul of a yesh; honor and haughtiness are the yesh of kelipah.

5 The two sides of kelipah f6-7
Opposite Torah and mitzvos, kelipah has an inner side, desire, which can be transformed, and an outer
side, haughtiness, which cannot.

6 Two kinds of purification 18
“Upon you” the outer is wiped away; “before Havayah” the inner is purified by a cry from the depths that
reaches above the Name.

7 The ascent of Malchus on Yom Kippur 19

Malchus rises face to face into the Infinite; the Zohar’s two readings of “before Havayah” agree, and Malchus

is cleansed first, then Israel.

KEY CONCEPTS

His garment white as snow 1171 3703 mow12%

The supernal garment, the Chashmal that encompasses all
of Atzilus, which “freezes” Divine wisdom so that it can de-
scend and later “melt” into wisdom that created beings
can grasp.

The hair of His head xp1 9y iow 1 yw

Narrow, contracted channels of Divine light; in the Torah,
the particular laws of physical deeds.

Chashmal 5nwn

An encompassing layer that surrounds and screens a level;
the lower one divides Atzilus from the worlds below it,
while the higher one encompasses all of Atzilus.

Makif n°pn
Encompassing light, which surrounds rather than enters;
one makif over two levels unites them.

likuteitorah.com/likkutei-torah/acharei/

Nullification of yesh to ayin 7°x% w°i1 91102

The submission of a self that remains a self, as in the
mitzvos, contrasted with the true ayin of Torah study.

Koach mah 7177 >

Chochmah as “the potential of what”: the self-nullification
of true wisdom, which honor cannot turn into a yesh.

The ascent of Malchus n13%11 n»%y

On Yom Kippur Malchus rises face to face to receive the
supernal face of the Infinite One, into Atik, above the
Name Havayah.

From the depths D°pnynn

The cry from the depth of the heart, the infinite in the
soul, which arouses the Infinite above the Name Havayah.
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Torah study as union with the Infinite
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An explanation of the matters concerning “to purify ... you shall be purified.” Now, “you shall live a
life of pain”: that is, from contemplating the greatness of the Infinite One (Ein Sof), blessed be He,
who is as His name: He has no end, etc., he will as a matter of course live a life of pain over being
far from the light of His countenance, may He be blessed.
This maamar is a biur, a further explanation, of the preceding maamar, “For on this day He shall atone for
you,” taking up its words “to purify ... you shall be purified”; the Kehot notes date it to 5570 (1809-10) and
add that the Mitteler Rebbe wrote a long explanation based on it. It opens with the way of Torah in Pirkei

Avos, “you shall live a life of pain,” and reads that pain as what a person feels on contemplating that the
Infinite One truly has no end: he sees how far he is from the light of His countenance.

O”K IR MW3a%N7 0w 1NNI0 ROAW 77INT POY VY PMIYa Y99 2101 PIwR AR DR 100
m2Mn2 wnn

And this will be his consolation: “happy are you, and it is well with you” in this world, through occu-
pying himself with the Torah, which is His wisdom; and there the very Infinite Light (Or Ein Sof) is
clothed in Chochmah (wisdom).

His consolation is “happy are you, and it is well with you” already in this world, through Torah study. The
Torah is G-d’s wisdom, and the Infinite Light itself is clothed in it.

(17 12 K] 7172 TINY AN ,WD12 OPK TIN WYY 77apn W 1w12%2 R 03 wahnn K3nn
19732 TIN°7 0°037 DYIRDAIW [xap1 poax Pyt 370 TIM 17292 9712 IR121D PN1°5W)

It follows that he too is clothed in the garment of the Holy One, blessed be He, and the union of the
Infinite One is brought about in his soul. And this is the union of the Holy One, blessed be He, and
His Shechinah (Divine Presence), as is explained in the Zohar concerning the union of Z’eir Anpin
and Nukva, that the angels cover the union with wings
Since the Torah is G-d’s “garment,” one who studies it is clothed in that same garment, and the Infinite is
united with his soul. The Alter Rebbe calls this the union of the Holy One, blessed be He, and His Shechinah,

that is, of Z’eir Anpin and Nukva, and recalls the Zohar’s image of angels covering that union with their

wings.
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(This is cited in Pri Etz Chaim, Sha’ar HaKaddishim, chapter 1; and see Etz Chaim, Sha’ar Haaras
HaMochin, chapter 2; and see on this also the Mikdash Melech, at the end of Part I, in the
Hashmatos, [on the passage| beginning “Bereishis.”)
The parenthesis gives Kabbalistic sources for the image of the covering wings: Pri Etz Chaim and Etz Chaim,
the Arizal’s teachings as recorded by his disciple Rabbi Chaim Vital, and the Mikdash Melech, a commentary
on the Zohar, on the Hashmatos (passages printed apart from the main text of the Zohar). Pri Etz Chaim, in
Sha’ar HaKaddishim on the Kaddish prayers, explains that at the union of Tiferes and Malchus all the worlds
are made into “wings” around it; in the edition on Sefaria this is in chapter 1, as the text has it, while the

Kehot notes give chapter 2 (the end of chapter 3). The Kehot notes also refer to Etz Chaim, Sha’ar Derushei
HaTzelem, discourse 2 (the rules of Chassadim and Gevuros), rule 16.

skl ']1135 oreIwR TR AOPR WY 13777 1D [xoory xax] R”IR OM20 WA R AT °10°)
And this covering is drawn from the level of Abba and Imma, etc.; that is, one encompassing [light]
(makif) is drawn for the two of them, for the sake of the union.

The covering over the union comes from above both partners: it is drawn from Abba and Imma, the configu-
rations of Chochmah and Binah. A single encompassing light (makif) surrounds Z’eir Anpin and Nukva to-
gether, and this shared enclosure is what makes their union possible.

*¥ TIM° 9122 D”K IR 1122 995077 W01 DR O3 77°pRw 1199 7°p0 wnl 1IN0 poYa KT
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And so it is with occupying oneself with the Torah: a supernal encompassing [light] is drawn, which
encompasses his soul too, so that it be included in the level of the Infinite Light, in a state of union,
through one encompassing [light] that includes both levels.

Torah study works the same way: a higher encompassing light surrounds both the Torah and the learner’s

soul, so that the soul is included in the Infinite Light. Because one makif encloses both, the person and

G-d’s wisdom are joined in a true union.
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SECTION 2 - 2

“His garment is white as snow”
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Now we shall come to the explanation of “His garment is white as snow.” It is stated in the Zohar
that the thirteen tikkunim of the beard (tikkunei dikna) are sometimes also called by the name “His
garment is white as snow.”

The maamar now explains the image from Daniel’s vision of the Ancient of Days (Atik Yomin), “His garment

iswhite as snow.” The Zohar sometimes gives this name to the thirteen tikkunim (rectifications) of the beard,
the channels of mercy in the Kabbalistic image of the supernal Head.
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But the truth is that the main garment is the Chashmal; and not the Chashmal that separates be-
tween Atzilus and Beriah, Yetzirah and Asiyah, for that is from the outer dimension (chitzoniyus) of
Binah (understanding), and it is in nogah, which is from the level of the shattering of the vessels
(sheviras hakeilim); rather, it is the supernal Chashmal that encompasses all of Atzilus.
Yet the main “garment” is the Chashmal, a word from Ezekiel’s vision that the Kabbalah uses for an encom-
passing layer that surrounds and screens a level. The Alter Rebbe excludes the lower Chashmal that divides
Atzilus from the three lower worlds, since it comes from the outer dimension of Binah and belongs to nogah,

the mixed realm that arose from the shattering of the vessels; the garment meant here is a higher Chashmal
that surrounds all of Atzilus.
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That is, the enclothing of the Gevurah of Atik in Mocha Stima’ah (the hidden brain) is through this

encompassing [light] (makif).

This higher Chashmal is the encompassing layer through which the Gevurah of Atik, the innermost level of
Keser, is clothed in Mocha Stima’ah, the “hidden brain.”
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(In Likkutei HaShas by the Arizal, of blessed memory, folio 16, [in the passage] beginning “Go and
diminish,” it is stated, and these are his words: “For there is a screen between one world and the
next, etc.; and between Adam Kadmon and Atzilus there is a screen, and likewise between Atzilus
and Beriah, etc.; and all the screens are called makifim (encompassing [lights]).” End of quote.
A long parenthesis supports this from the Arizal’s Likkutei HaShas, his comments on passages of the
Talmud, here on the story of the moon, which was told, “Go and diminish yourself.” There the Arizal says

that a screen separates each world from the next, from Adam Kadmon, the primordial level above Atzilus,

downward, and that all these screens are called makifim, encompassing lights.
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Now the Ramaz, at the beginning of Parshas Emor, folio 88, end of side b, on “Like the good oil
upon the head,” wrote that even the Keser of Arich [Anpin] is counted as [part] of the world of the
Infinite One (Ein Sof), etc., and Atzilus proper begins from Mocha Stima’ah, which is the
Chochmah of Arich [Anpin]. End of quote.

The Ramaz (Rabbi Moshe Zacuto), commenting on the Zohar at the start of Emor, says that even Keser of
Arich Anpin, the outer dimension of Keser, is counted as part of the world of the Infinite One, and Atzilus
proper begins with Mocha Stima’ah, the Chochmah of Arich Anpin. In Likkutei Torah on the Song of Songs
(23a), the Alter Rebbe quotes the same words of the Ramaz to show that Gulgalta, the outer dimension of
Keser of Arich Anpin, stands higher than the Chochmah within Keser.

likuteitorah.com/likkutei-torah/acharei/ 113



LIKKUTEI TORAH - PARSHAS ACHAREI - MAAMAR 3 197700 9RYR PI1Y2 87270 IR0

NPWRI2 DR IRM IOWRAT IV RIT [xeeno xminal 071N PONYT 7123 Mwabnn Iy PR
10 TRITINT RPIP 1PIY 973 MW IWARY P77 700 T ATHR 2UY RIT T Mw2PNT 979 N9ORR
0o 097 152 972N ¥R 11V 1MW O pt pan) 178 KPR W [000n pya) MUY (1)

If so, the matter of the enclothing of the Gevurah of Atik in Mocha Stima’ah is the matter of the
drawing down from the Infinite Light (Or Ein Sof) at the beginning of Atzilus; and therefore this en-
clothing is through this encompassing [light] and the screen mentioned above. And possibly this is
also the matter of the “membrane of air” (kruma de’avira), etc.; see Etz Chaim, Sha’ar Arich Anpin,
chapter 7, that this is the matter of “the firmament that divides between water and water.”
It follows that the clothing of Atik’s Gevurah in Mocha Stima’ah is the very point where the Infinite Light en-
ters Atzilus, so it passes through a makif and a screen like those the Arizal describes. The Alter Rebbe sug-
gests that this is also the “membrane of air” (kruma de’avira), which Etz Chaim calls the firmament that di-

vides “between water and water”; the Kehot notes say the place is the beginning of chapter 6, not chapter 7
as printed.

/ pwias] PRI2R Man RIT NINMINNNT PAYT 9OYD ARANIY F9nminnt 79090 11y 973 1210
TR N MAR RIT [mewen] PRI YW 2D 1390 N1 [eeen) R0 YW N3 2NaR avND [(mowias
(12 NYDOXRMY q0nn TRYRhY 0R 0N R

And from this will also be understood the matter of “Salseleha, and she will exalt you,” explained
above: that the exaltation is from the level of “His garment is like snow” to the level and rank of
“the hair of His head,” etc. That is, “the hair of His head” is from the level of the Keser of Arich [An-

pin], which is of the world of the Infinite One, which is above the screen and above Atzilus, etc.)

This also clarifies the previous maamar’s teaching on “Salseleha, and she will exalt you.” In its plain sense
salseleha means “hold her dear,” but the Talmud learned that the word also describes curling one’s hair, and
the previous maamar read it as separating the hairs, the detailed laws, through which a person is lifted from
“His garment like snow” up to “the hair of His head.” That is a real ascent, because “the hair of His head”
stems from Keser of Arich Anpin, which belongs to the world of the Infinite One, above the screen and above
Atzilus.
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And of this it is said, “His garment is white as snow”: like snow, which first comes into being from
water, and it freezes and becomes snow, and afterwards it thaws back and melts and becomes wa-
ter. And this is “wisdom at the beginning, wisdom at the end.”
Back to the main line: the garment is like snow, which begins as water, freezes, and then melts back into wa-
ter. So the Torah begins as Divine wisdom and ends as wisdom again, “wisdom at the beginning, wisdom at

the end,” with a frozen stage in between; the preceding maamar made the same comparison and called the

“water” from which the Torah’s garment comes Supreme Chochmah.
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And it is in the manner of a parable (mashal), like the parables of Shlomo (Mishlei), or as a teacher
explains an idea to the student through a parable.

The frozen stage is like a parable (mashal): the proverbs of King Shlomo, whose book is called Mishlei,
“parables,” or a teacher who conveys an idea through an analogy. The parable is how the idea reaches the
student.
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When the student grasps his teacher’s intent in this parable and understands the idea itself, then in
him, too, it becomes the level of Chochmah (wisdom), as the wisdom was with his teacher at first;
only, in the middle it froze and congealed, because the wisdom could not be grasped in the stu-
dent’s mind as it is in itself in the teacher’s mind, but only through a parable.

Once the student grasps his teacher’s meaning and holds the idea itself, it becomes true wisdom in him, as it

was in his teacher at the start. In between it was “frozen” in the parable, because the student could not take
in the wisdom as it is in the teacher’s own mind.
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And so the level of the supernal garment is in the state of snow, in which the very essence of the
wisdom froze and congealed, so as not to be openly revealed as it is in itself; only afterwards it
melts back and becomes water, the level of Chochmah for created beings.

The supernal garment works the same way: G-d’s own wisdom is congealed like snow, so that it is not re-

vealed as it truly is. Afterwards the snow melts into water, and the wisdom becomes Chochmah that created
beings can receive; in the Kabbalah water is a name for Chochmah.
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And of this matter it is said, “He casts forth His ice like crumbs,” etc., “He makes His wind blow, the
waters flow”; “He declares His words to Yaakov.” That is, “He declares His words to Yaakov,” which
is from the level of “the waters flow,” comes to be through “the ice”: that which froze and con-

gealed, like ice.

The Alter Rebbe brings Psalm 147: G-d casts forth His ice “like crumbs,” then makes His wind blow so that
“the waters flow,” and declares His words to Yaakov. He reads it as one process: the Torah reaches Israel as
flowing water, Chochmah they can grasp, only because it first passed through the “ice,” wisdom frozen like a
parable.
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And so it is with snow, except that snow is divided drop by drop; for in order for the flow to de-
scend, it must come through division.
Snow is the same, except that it falls as many separate flakes, like the “crumbs” of the psalm. For any flow

from above to come down, it must be divided into measured portions.
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As is known of the “might of the rains” (gevuros geshamim): they descend through division, for
otherwise they would be a flood, G-d forbid.

So it is with rain, called “the might of the rains” (gevuros geshamim) at the opening of Tractate Taanis: it
falls in separate drops, and if it came down undivided it would be a flood. The Talmud (Bava Batra 16a) says
that G-d made a separate mold for every drop.
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And the thirteen tikkunim of the beard, too, are called the level of garments in this way: [as for] the
radiance that descends through the hairs, which are hollow, the hairs are the level of garments.

The thirteen tikkunim of the beard are called “garments” in the same sense. The light descends through the
hairs, which are hollow channels, and so the hairs are its garments.
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And they are in a state of separation and division, like snow; and they are called “white” because
the root of the flow itself is the level of Chesed (kindness).

Like snow divided into flakes, the hairs divide the light into separate strands. They are called “white” be-
cause the root of their flow is Chesed, kindness, which the Kabbalah associates with white.
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(And snow, too, has a greater intensity of whiteness than the level of “clean wool,” as is explained
elsewhere on [the verse] “He gives snow like wool.”) And [this is] water, which descends from a high
place to a low place (except that it descends in a state of contraction and of division of the flow into
fragments).

Snow is even whiter than “clean wool,” as is explained elsewhere on the verse “He gives snow like wool”; the
Kehot notes identify that discourse as the one printed in the Siddur, 63b. The flow is also like water, which by
nature descends from a high place to a low one, except that here it comes down contracted and divided into

small portions.

SECTION 3 - 13-4

The hairs: detailed laws and the Yom Kippur service
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2. Now, from the level of “His garment is white as snow” is drawn the level of “the hair of His head
is like clean wool”: these are the particular laws concerning physical things,

Section 2 turns from the garment to the hair. From “His garment white as snow” comes “the hair of His head
like clean wool,” which the maamar identifies with the particular laws that deal with physical things.
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such as the whole of Tractate Yoma, where all the stir over the Kohen Gadol (High Priest) is that he

withdraws from the rest of the people and enters the innermost sanctum;

Tractate Yoma is the example: its whole drama concerns the Kohen Gadol, who withdraws from the people
and enters the Holy of Holies, the innermost sanctum.
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and this was only once a year, and he needed five immersions and ten sanctifications; and the
whole service is that he sprinkles of the blood of the bull and of the blood of the goat with the fin-

ger, once upward and seven times downward, and counts “one and one,” etc.

This happened only once a year, with five immersions and ten washings of hands and feet (the Mishnah’s
“sanctifications”). At the heart of the service he sprinkled the blood of the bull and of the goat, once upward
and seven times downward, counting each sprinkling aloud, “one; one and one”; all of this is detailed law
about physical acts.
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Now this power that the physical blood of the bull and the goat has, to bear upon the drawing down
of the Infinite Light (Or Ein Sof), blessed be He, comes by way of the level of hairs, which are con-

tracted drawings-down.

How can physical blood affect the drawing down of the Infinite Light? The answer is that it works the way
hairs do: hairs are narrow, contracted channels of light.
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For a hair is a drawing-down, so that there be a revelation of the Infinite Light below as well. But

this is specifically through self-nullification (bittul) and self-sacrifice (mesirus nefesh).

A hair, narrow as it is, still draws the light down, so that the Infinite Light is revealed even below. But this
happens only through bittul and mesirus nefesh, a person’s complete surrender to G-d.
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Torah and mitzvos
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And in this way was the study of the Tannaim and Amoraim; and the whole occupation of Rabbi
Shimon bar Yochai was in the revealed [Torah]: twenty-four questions and twenty-four answers.
The Sages of the Mishnah and the Talmud studied in this way, through the particular laws, the “hairs.” Even
Rabbi Shimon bar Yochai, the master of the Zohar, was wholly occupied with the revealed Torah; the Talmud
(Shabbat 33b) tells that he would resolve a difficulty in twenty-four ways. In Iggeres HaKodesh, epistle 26,

the Alter Rebbe adds that he did so even in the cave, where their main study must have been the Mishnah,
since the Zohar could have been completed in a few months.
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And also, in every one of the chapters of the tractates of the Shas, Rabbi Shimon is mentioned,
even in Keilim and in Nega’im and Uktzin. And he was exempt from prayer, because all of his oc-
cupation with Torah was in this way, as it is written, “And My words which I have placed in your
mouth.”

Rabbi Shimon is mentioned in every chapter of the tractates, even in Keilim, Nega’im and Uktzin, tractates

of the order of Tohoros. He was exempt from prayer because Torah was his whole occupation (Shabbat 11a),
and the verse “My words which I have placed in your mouth” describes him.
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But this power is only in the Torah itself. The mitzvos, however, are the commands of the King,
which is the nullification of yesh (something) to ayin (nothing): that he be a yesh and [yet] be nulli-
fied. And Malchus (sovereignty) is called by the name “garment,” as it is written, “Havayah reigns;
He is clothed in majesty.”
This power to reach the Infinite through detail belongs to the Torah itself. The mitzvos are different: they are
the King’s commands, and fulfilling them is the “nullification of yesh to ayin,” of “something” to “nothing”:

a self that remains a self and yet submits. Malchus, kingship, is called a “garment,” as in “Havayah reigns;

He is clothed in majesty.”

likuteitorah.com/likkutei-torah/acharei/ 119



LIKKUTEI TORAH - PARSHAS ACHAREI - MAAMAR 3 197700 9RYR PI1Y2 87270 IR0

WD T PRI PR SMan RIT QN1 0°XN23T NREY Do RDT 99N n By v na nnbe
,71919n

For as to being the level of Malchus: over whom does He reign? Surely the whole essence of the cre-
ated beings and their life-force is from the level of Malchus; so how does the term “kingship”
apply?

Why must kingship be a garment? A king needs subjects who are other than himself, yet the essence and life
of every creature come from G-d’s Malchus, so there would be no one else to rule over.
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Rather, the whole matter of Malchus Above is only the level of a garment: it becomes a garment and
a concealment, so that there be the level of Malchus.

So G-d’s Malchus is a garment that conceals: it hides the Divine source of the creatures so that they feel sep-
arate, and only then can He be King over them.
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As it is written, “For Havayah Elokim is a sun and a shield”: the level of Elokim is the level of
Malchus; it is the level of a “shield,” which is the level of a garment.

The verse “Havayah Elokim is a sun and a shield” makes the same point. The Name Elokim is Malchus, the
“shield” that covers the “sun” of Havayah, and a shield is a kind of garment.
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(And see what is written in the discourse beginning “My dove, in the clefts,” on the matter of “My
fair one”; and see the end of the discourse beginning “And you shall make holy garments,” and in
the discourse beginning “Let them bring royal apparel.”)
The parenthesis sends the reader to three other discourses on Malchus as a garment: “My dove, in the clefts”
in Likkutei Torah on the Song of Songs, on “My fair one,” and two in Torah Ohr, “And you shall make holy

garments” and “Let them bring royal apparel.” In the last of these the Alter Rebbe explains that G-d “clothed
Himself” in majesty to draw down His Malchus, the source of physical existence.
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Only, in the supernal root the mitzvos are higher, for the mitzvos are from the level of Gulgalta (the
skull), and the Torah is the level of Mocha (the brain).
Yet in their highest root the mitzvos are above the Torah. They stem from Gulgalta, the “skull” of the super-
nal Head, which surrounds the brain, while the Torah stems from Mocha, the “brain” itself, Divine wisdom;

Iggeres HaKodesh, epistle 20, to which the text refers below, says the same: in Arich Anpin the mitzvos are
in Gulgalta and the root of the Torah is in Mocha Stima’ah.
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But because the mitzvos are higher, they cannot be in a state of revelation, only in the state of a
garment, which is the level of the outer dimension (chitzoniyus) and of an encompassing [light]
(makif).

Precisely because the mitzvos are higher, they cannot be revealed inwardly. They remain a garment, an out-
er and encompassing light, as the skull encloses the brain.
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But the Torah, which is the level of Mocha, becomes the level of food: “And Your Torah is within my
innards.” (And see Iggeres HaKodesh, [the epistle] beginning “He and His life-forces”; and see
what is written in the discourse beginning “A psalm, a song at the dedication of the House,” on the
matter of food and garment, etc.)
The Torah, being wisdom, can be taken in like food: “Your Torah is within my innards.” The parenthesis
refers to Iggeres HaKodesh, epistle 20, and to the discourse “A psalm, a song at the dedication of the House”

in Likkutei Torah, which explains that food becomes a person’s inner life while garments only surround

him: the Torah is food for the soul, and the mitzvos are its garments.
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Now, for the drawing down of the mitzvos below, it is likewise only through the level of hairs, “the
hair of His head is like clean wool,” by which it is drawn down below, through the Kohen Gadol, as

in the order of the Yom Kippur service mentioned above.

To be drawn down below, the mitzvos too must pass through the “hairs,” “the hair of His head like clean
wool.” This was done through the Kohen Gadol in the Yom Kippur service described above.
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And this too is through self-nullification (bittul), for the Kohen Gadol is called Kahana Rabba (the
great priest), the level of bittul. Only, because this bittul is the nullification of the yesh, it therefore
depends on time and on place: in the Holy of Holies specifically.

This too works through bittul, for the Kohen Gadol is called Kahana Rabba, “the great priest,” which the Alter
Rebbe identifies with the level of bittul. But it is the bittul of a yesh, of a self that remains, so it is bound to a
set time and a set place: only on Yom Kippur, and only in the Holy of Holies.
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But [with] the Torah, even though he is a non-kohen and learns at night, which is not the time of of-
fering, nevertheless Scripture accounts it to him as if he had offered [it] at its time and in its

season.

Torah study has no such limits. Even a non-kohen who studies at night, when no offering may be brought, is
regarded by Scripture as if he had brought an offering at its proper time, as the Talmud says at the end of
Menachos.
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For the Torah is on the level of true ayin. That is, because the essence of Torah study is [that] “the
matter depends on the desire of the heart”: that he be nullified in his thought and his speech; and

this can be [so] in his occupation with Torah.

The reason is that the Torah is on the level of true ayin, nothingness before G-d. Its essence “depends on the
desire of the heart”: that a person’s thought and speech be nullified to G-d, and in Torah study this is
possible.
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But in a mitzvah, in physical action, by means of the body that performs [it], this is not true bittul,
only the nullification of yesh to ayin, in that he does and fulfills the command of the King.

A mitzvah, by contrast, is a physical act done by the body, and that cannot be complete bittul. It is the bittul
of ayesh, a being that remains itself while it carries out the King’s command.
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And this is the level of a servant, who is separate; whereas occupation with Torah is on the level of a
son. And this is “whether as sons or as servants,” etc.

One who does a mitzvah serves as a servant, who stands apart from his master, while Torah study is the
closeness of a son. This is the phrase of the Rosh Hashanah Musaf prayer “Today the world was conceived”:
“whether as sons or as servants.”
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But “G-d has made the one opposite the other,” and the whole side of kelipah (the husk) is only the
level of yesh: “Envy, lust and honor drive a person out of the world.” And “the wise shall inherit

honor.”

Holiness has its counterpart: kelipah, the side opposed to holiness, is pure yesh, self-assertion. Pirkei Avos
says that envy, lust and honor “drive a person out of the world,” yet Proverbs says that “the wise shall inherit
honor.”
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For one who is on the level of Chochmah, koach mah (the potential of “what”), honor does not
make him a yesh. Therefore, “Before the hoary head you shall rise”; and likewise, “And you shall

make holy garments for Aharon your brother, for honor,” etc.

The two fit together: the word chochmah, wisdom, is read as koach mah, “the potential of ‘what’,” the self-ef-
facement of one who regards himself as nothing, so honor cannot make him a yesh. That is why honor is giv-
en to the wise: “Before the hoary head you shall rise,” which the Talmud (Kiddushin 32b) reads as honor for
a sage, and Aharon’s garments are made “for honor.”
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Whereas one who is not on the level of koach mah, his heart can be drawn after honor, and he be-

comes a yesh and haughty of spirit.

One who lacks that bittul is drawn after honor, and it makes him a yesh, haughty of spirit.
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And this is the essence of idolatry: that he considers himself a yesh, [though] they call Him “the
G-d of gods.” And therefore our Sages, of blessed memory, said, “One who has haughtiness of
spirit,” etc.

This is the root of idolatry: idolaters too call G-d “the G-d of gods,” but they treat other things as beings in

their own right, and one who regards himself as a yesh does the same. That is why the Sages said that one
who has haughtiness of spirit is as if he worshipped idols.
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SECTION 5 - 16-7

The two sides of kelipah
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Now, just as in holiness there are two levels, Torah and mitzvos, which are the inner dimension
(pnimiyus) and the outer dimension (chitzoniyus), as mentioned above, so too opposite this there

are two things, an outer and an inner.

Holiness has two dimensions: the Torah is the inner one and the mitzvos the outer, as explained above.
Opposite them, kelipah also has an outer and an inner dimension.
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The outer is haughtiness, in the mode of garments and encompassing [lights] (makifim); and the
inner is the lust of the “glutton and drunkard.” And all of it is in nogah, whose outer [part] is evil
and whose inner [part] is good; and sometimes the whole of it rises and is included in the good, and
sometimes the reverse, as is explained in Sefer Shel Beinonim, chapter 7.

The outer is haughtiness, which works like garments and surrounding layers around a person. The inner is

bodily lust, like the “glutton and drunkard” of the Torah; both belong to nogah, the realm that is outwardly
evil and inwardly good, which can rise into holiness or fall the other way, as Tanya, chapter 7, explains.
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Now the inner level can itself be turned from evil to good. For example, a man who is among “guz-
zlers of wine and gluttonous eaters of meat”: if the next day he prays with the strength of the eat-

ing, the evil itself is turned into good, and from evil it becomes good.

The inner desires can themselves be turned to good. If one who overindulged in meat and wine then prays
the next day with the strength that the food gave him, the very evil becomes good.
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But from the outer dimension and the garments nothing good is made that could receive the hon-
or, holding it within itself without being a yesh.

The outer side, haughtiness and its “garments,” cannot be transformed this way: nothing good comes of it
that could receive honor and hold it without becoming a yesh.

SECTION 6 - 118

Two kinds of purification
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Therefore, “For on this day He shall atone for you (aleichem), to purify you”: aleichem, “upon
you,” specifically, what is on the level of an encompassing [light] (makif), “He shall atone”: He shall
wipe [it] away and remove [it] completely. “And the spirit of impurity I will remove”; “for You will
remove the dominion of arrogance.”
This explains the verse. “He shall atone for you (aleichem)” is read literally as “upon you”: what lies on a
person’s outside, the encompassing level of haughtiness. Of that the verse says yechaper, which also means

“wipe away”: it is wiped away and removed entirely, as in “the spirit of impurity I will remove” and the
prayer of the Days of Awe, “for You will remove the dominion of arrogance.”
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But “from all your sins,” the inner [sin] that is in you: “before Havayah you shall be purified,” in

your very selves. That is, “before Havayah” means “From the depths I call You, Havayah.”

The inner sins, those of desire, are purified “before Havayah,” in the person’s very self, since the inner side
can itself be turned to good. “Before Havayah” refers to “From the depths I call You, Havayah.”
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Like a person who calls his fellow to come to him, so one calls and draws down the level of
Havayah through “from the depths,” the depth of the heart (umka deliba), in which the heart cries
out within him. And this is the level of the Infinite One (Ein Sof) that is in his soul, through which
he arouses the level of the Infinite One of “from the depths,” which is above the Name Havayah.

As one person calls another to come to him, a cry from the depth of the heart calls and draws down the level

of Havayah. That depth is the infinite in the soul, and through it a person arouses the Infinite One, the
“depths” that are above the Name Havayah.

SECTION 7 - 119

The ascent of Malchus on Yom Kippur
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And this is specifically “on this day,” which is Yom Kippur, the ascent of Malchus to be face to face.

For Malchus is the source of the created beings and gives them life.

Why “on this day”? Because Yom Kippur is the ascent of Malchus to be “face to face,” receiving directly
from the levels above it. Malchus is the source of the created beings and gives them life, so ordinarily it faces
toward them.
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And now it rises to receive the supernal face of the Infinite One (Ein Sof): “Your face, Havayah, I
will seek.” Therefore on Yom Kippur only six are called up to the Torah, because Malchus, which is
the seventh level, has risen above.
On Yom Kippur Malchus rises to receive the supernal face of the Infinite One, as in “Your face, Havayah, I
will seek.” This is why only six are called to the Torah on Yom Kippur: Malchus, the seventh level, has risen

above; in Likkutei Torah on Masei the Alter Rebbe brings Pri Etz Chaim’s explanation that it rises into the in-

ner dimension of Imma, above Z’eir Anpin, the six attributes, which has not yet risen there.
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(And see the explanation of “before Havayah” in the Zohar, Part III, 67a; according to the explana-
tion of the Mikdash Melech there, in the name of Rabbi Chaim Vital, it is understood as was ex-
plained here, that “before” means higher, etc.

A parenthesis weighs two readings of “before Havayah” in the Zohar. The first, in the Zohar on Acharei

(3:67a), says that only the Kohen Gadol would pronounce “you shall be purified”; the Mikdash Melech, in the
name of Rabbi Chaim Vital, reads “before” there as higher, in agreement with this maamar.
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However, in the Zohar on Terumah, 170b, it explains that “from before” (milifnei) is the level that is
above the Name Havayah, whereas “before” (lifnei) is the level of Malchus, which is the level that
precedes the Name Havayah [counting] from below upward.
The second, in the Zohar on Terumah (2:170b), distinguishes two words: milifnei, “from before,” is the level
above the Name Havayah, while lifnei, “before,” is Malchus, the level that comes just before Havayah when

one counts upward from below. There the Zohar explains lifnei as the one who stands before the Holy One
and serves Him, and milifnei as the World to Come, the supernal channel.
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Yet even according to that explanation there is no contradiction to what was written, that it is the
level of “from the depths,” which is above the Name Havayah; for Yom Kippur is the ascent of
Malchus into Atik. If so, the two explanations agree as one: the level of Malchus, which is “before”
the Name Havayah from below upward, rises on Yom Kippur to the level of the Infinite One, which
is above the Name Havayah; and therefore, through this, you too “shall be purified.”

Even so there is no contradiction, because on Yom Kippur Malchus ascends into Atik, the innermost level of

Keser. So both readings are true together: Malchus, which is “before Havayah” counting from below, rises
on Yom Kippur to the Infinite above the Name, and through this ascent the people too are purified.
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And this is as is written in the Zohar on Tetzaveh, 185b, on [the verse| “For on this day He shall
atone”: “He shall atone on this day and cleanse it first, and all of this is ‘for you.”” And the Mikdash
Melech explains: first the attribute of Malchus, which is called “this day,” is rectified, and after-
wards Israel. That is, through the ascent of Malchus into the Infinite One, through this all the blem-
ishes are rectified, for “You are the completion of them all.”)
The Zohar on Tetzaveh asks why the verse says “on this day” and reads it as atoning for and cleansing “this
day” first, and all of it “for you,” for Israel’s sake. The Mikdash Melech explains that Malchus, called “this

day,” is rectified first and then Israel, since its ascent into the Infinite repairs every blemish: as Eliyahu says
to G-d in his prayer in the introduction to the Tikkunei Zohar, “You are the completion of them all.”
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(And see further on [the verse] “For on this day,” etc., in the Zohar on Vayikra, 15b; and in Parshas
Acharei, 62b [and]| 64a; and in Parshas Emor, folio 102; [and in] Haazinu, at the end of 290b.)

The maamar closes with further passages of the Zohar on “For on this day,” in Vayikra, Acharei, Emor and
Haazinu. In one of those on Acharei, the Zohar says that out of His great love G-d gave Israel one day a year
to cleanse them of all their sins.

IN ONE'S AVODAH

Contemplating G-d’s infinite greatness should make a person feel how far he is from Him, and his consola-
tion is Torah study with true self-nullification, so that his thought and speech are clothed in G-d’s own gar-
ment. Bodily desires can be turned to good, as when one prays with the strength the food gave him; haugh-
tiness and the pursuit of honor cannot be turned to good and must be removed, which Yom Kippur does
“upon you.” And the inner sins are purified by crying out to G-d from the depth of the heart.

QUESTIONS FOR DISCUSSION

1. Why does the “life of pain” over distance from G-d find its consolation specifically in Torah study?

2. How do the analogies of snow and of a teacher’s parable explain the way Divine wisdom reaches created
beings?
3. If the mitzvos are rooted higher than the Torah, why is Torah study the truer self-nullification?

4. Why can bodily desire be transformed into good while haughtiness can only be removed?

5. How do the two readings of “before Havayah” in the Zohar fit together on Yom Kippur?
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The note dates this maamar to 5570 and points to the list
of maamarim on p. 342 of this volume for its place among
the Alter Rebbe’s discourses.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The baraisa describes the way of Torah: bread with salt,
water by measure, sleeping on the ground, “and you shall
live a life of pain,” ending “happy are you in this world,
and it is well with you in the World to Come.” The Alter
Rebbe reads the “life of pain” as distress at being far from
G-d, and the happiness in this world as the consolation of
Torah study.
Pirkei Avot 6:4°7:") max mawn
5y1,70wn 77N 01 ,P9RA N2Ra N2 LR PY AT ROT 99
12 1YY ANK DX 7Ry 0K 1A M0 WS N LR IR
09iy? 77 29 M 0PIva PR .97 290 PR (1P 0°9nn)
Hwohl
Such is the way [of a life] of Torah: you shall eat bread with
salt, and rationed water shall you drink; you shall sleep on
the ground, your life will be one of privation, and in Torah
shall you labor. If you do this, “Happy shall you be and it
shall be good for you” (Psalms 128:2): “Happy shall you be”
in this world, “and it shall be good for you” in the world to
come.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

The psalmist blesses the one who fears G-d and lives from
his own work: “When you eat the labor of your hands, hap-
py are you, and it is well with you.” Pirkei Avos quotes the
phrase for one who toils in Torah, and here it names the
consolation that the Torah learner has in this world.

Psalms 128:2°2:175p 0°9°11n
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When thou eatest the labour of thy hands, Happy shalt thou

be, and it shall be well with thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note points there for the thirteen tikkunim of the
beard being called “His garment white as snow.”
KEHOT'S NOTE
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vy 93
The Talmud tells that the moon complained that two kings
cannot share one crown, and G-d told it, “Go and diminish
yourself.” The Arizal’s comment on this passage in
Likkutei HaShas is the one quoted here, on the screens be-
tween the worlds.
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Wikisource Talmud Bavli (CC-BY-SA)

David likens brothers dwelling together to the good oil on
the head that runs down the beard, the beard of Aharon,
onto his garments. The Ramaz’s comment on the Zohar’s
discussion of this verse is cited for the point that Keser of
Arich Anpin belongs to the world of the Infinite One.

Psalms 133:2°2:3"%p 0°%°11n
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It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That discourse quotes the same words of the Ramaz, that
Keser of Arich Anpin is counted as the world of the Infinite
One and Atzilus proper begins from Mocha Stima’ah, and
refers to this explanation of “For on this day He shall
atone.” From this it shows that Gulgalta, the outer dimen-
sion of Keser of Arich Anpin, stands higher than the
Chochmah within Keser, which is why the deed of the
mitzvos is primary although the Torah is the inner
dimension.
KEHOT'S NOTE
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In the Gate of Arich Anpin, Etz Chaim lists the kruma
de’avira, the “membrane of air,” among the tikkunim of
the skull of Arich Anpin, set between the skull and the
brain, and calls it “the firmament that divides between wa-
ter and water.” The Kehot notes say that the text’s “chapter
7” follows the Shklov printing of 5560 (1800) and should
read the beginning of chapter 6.
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Sefer Etz Chaim (Public Domain)
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According to the note, this reference to Etz Chaim is cited
there.
KEHOT'S NOTE
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On the second day of creation G-d made a firmament to di-
vide “between water and water.” Etz Chaim applies the

phrase to the “membrane of air” set between the skull and
the brain of Arich Anpin.

Genesis 1:6M:X N°wX12
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And G-d said: ‘Let there be a firmament in the midst of the
waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Shlomo recalls his father’s counsel about wisdom: “Salse-
leha, and she will exalt you,” in its plain sense, hold her
dear and she will raise you up. The Talmud (Rosh
Hashanah 26b) learned that the word also describes one
who curls his hair, and the previous maamar read salsele-
ha as separating the hairs, the detailed laws; here the Alter
Rebbe explains why that raises a person so high. (context:
Steinsaltz Tanakh)

Proverbs 4:8'1:"7 *own
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Extol her, and she will exalt thee; She will bring thee to hon-

our, when thou dost embrace her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The preceding maamar makes the same comparison:
snow forms from water that congeals and returns to water
when it melts, and so the Torah’s garment comes from
“water,” Supreme Chochmah.
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The phrase “wisdom at the beginning, wisdom at the end”
is found in the Zohar, where the two yuds of vayyitzer (“He
formed”) are the two wisdoms; the Kehot notes add that
Chassidus often cites it in the name of Sefer Yetzirah. Here
it describes the Torah, which begins and ends as Divine
wisdom, like water that becomes snow and then water
again.

Zohar I, 26b2 10 x”mt
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A second place in the Zohar, on Pinchas: Pinchas merited
the yud of the Name Havayah through his thought and the
yud of the Name Ado-nai through his deeds, and these are
“wisdom at the beginning and wisdom at the end.”

Zohar, Pinchas 78:481-79:489-X”5n:1”y 0o
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Pardes Rimmonim’s lexicon of Kabbalistic terms (Sha’ar
Erchei HaKinuyim), under “water,” brings the view that
the upper waters are Chochmah. The Kehot notes point
here for water as the level of Chochmah.
Pardes Rimmonim 23:13:39175:37°:3°3 0°1117 0719
0°n 077 O°3P93Y LRI DPAINNNT 01 MIRRIN 130 M N L.
mmon oon oon 172 BUTann YOpIn RO LIRR"a 07PN 0Urhyi
oM FT9NI AL RO MAIRKRDT 7772 7 9Y 77n p10om Tom
O°2INAN 0% 0°151 02319y 0771 971 1KY 0w yn wR 0o
0°n 07 MNWRIT MA°00 1 %D 1R D°P2PnRT M .Maps
7Y %1 NRAN T TIT Y .0°1NAN 0% 87 0NN M 0havhyn
PRIV PIPTAM .0OMYD Nan D% 2wnn 1KY .Movn oY
07 a0 "1y LPaan H9on oenyaw on v msyn 1 nhapn
... OI71°2 NINNIDY MN2aN1T 2°INnN 0%an

Pardes Rimonim (Public Domain)
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19

20

21

22

2PYOD 12T AR L L AN AW L L P TR

The words here quote Psalms 147:17; the passage is shown
below.
Psalms 147:171:1"np 0°9°1n
TRy *1 AN7R °197 0°ND3 IR TPYn
He casteth forth His ice like crumbs; Who can stand before
His cold?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0= thap 0vnn

2pY° 17T A 0 1910 1M AWS 113 BONBS A PHwR

The psalmist praises G-d who casts forth His ice “like
crumbs,” then sends His word to melt it and His wind so
that “the waters flow,” and declares His words, the Torah,
to Yaakov. The Alter Rebbe reads it as one sequence: the
Torah’s wisdom is first “frozen” in its garment, then
“melted” so that it reaches Israel. (context: Steinsaltz
Tanakh)

Psalms 147:17-19v0>-1>:1"1np 0°7°1n

M7 28 0on?) 127 M2WY < ThY? o1 NP 2197 0°RDD MR 17PUn

2K PLRYM YR 3PP 11T TR 0T

He casteth forth His ice like crumbs; Who can stand before

His cold? He sendeth forth His word, and melteth them; He

causeth His wind to blow, and the waters flow. He declareth

His word unto Jacob, His statutes and His ordinances unto

Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Do°RWA N712an

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.N%nna n2ayn

071 2°RWA NI712aR
The Mishnah at the opening of Taanis speaks of mention-
ing “the might of the rains” (gevuros geshamim) in
prayer, and the Talmud explains that they are so called be-
cause they come down with might. The Alter Rebbe cites
the phrase for rain, which must come down divided.
Taanit 2a:1-2"2-X:X *2 n°1yn
TR 290 0P (IR AYPPK 737 2070W3 N3 I K
*27 1% K a0 DY TianRT 29 o omiR ywine o2 an By
277010 KA N7 302 NP7 100 KPR DOnwAT 1R PRI Wi
w7 IT? KPR PIRTY ALK KD CIX AR NPYR 027 12 K
177210 RiT? DPIY7 ,12 DX <32 % .IN2IY2 "0wan 1o Mg
William Davidson, Vocalized Aramaic (CC-BY-NC)

S . . mphRnT . . oonws

Expounding G-d’s answer to Iyov, the Talmud says that He
created many drops in the clouds and a separate mold for
each one, for if two drops came from one mold they would

likuteitorah.com/likkutei-torah/acharei/
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ruin the earth. This is the background to the point that
rain must come down divided.
Bava Batra 16a:9°0:X 1 X7N2 X232
RADT TP - VY AN DWW WY AIID U P 1 M
W 0iPY o K ,3PR N2 APNYT 10T KN T2 WiTRT?
0¥2 D3 AN NNOYIY” :1NIT - NPID .OTINT MIMI? P2
MRY1 ,TOW XX .X2292D3 2PY? 72 ROK 37 AT ARIYIT M2
79197
William Davidson, Vocalized Aramaic (CC-BY-NC) .

KEHOT'S NOTE
.X,T0 272 7K

%% APw Iman 27y

The note identifies the discourse on “He gives snow like
wool,” to which the text refers, as the one printed in the
Siddur, 63b.
KEHOT’'S NOTE
.M2pP°y 10PN »”1o .2 ,10 N”RT Oy M7°02

R APw Iman

The psalmist praises G-d “who gives snow like wool,” snow

white as wool. The text refers to another discourse on this

verse for the whiteness of snow compared with wool.
Psalms 147:161v:1"np %N

17127 1DKD 1903 I AP 11T

He giveth snow like wool; He scattereth the hoar-frost like
ashes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N”D..nye
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0 595 30w 0°%9a] *a winT 09xn vt v (1Y) Y .(37BD) 27D
.[3]

2P 199K PI0B 1Ry YR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.12102 Mnan

1% M3 09T 0on

The Talmud compares words of Torah to water: as water
leaves a high place and flows to a low one, so the Torah
endures only in one who is humble. The maamar uses the
image for the flow that descends from above.
Taanit 7a:15170:X t N°yn
7 122027 0709 779N 2T 19Wnl Y TR 12 R 027 RN
T?IM mi23 oipn e o a7 Wi 7om? 137 Xng 9D
.70 ANYTY "n2 RPX 107NN PR 1190 2127 A% TR Dipn?

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

[3] .X ;T nmayn

In Daniel’s night vision thrones are set and the Ancient of
Days (Atik Yomin) sits in judgment, “His garment white as
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snow, and the hair of His head like clean wool.” The maa-
mar reads the garment as the supernal Chashmal, which
“freezes” G-d’s wisdom like snow, and the hair as the par-

ticular laws of the Torah.

Daniel 7:9°0:t 9x°37

¥Y M7 3203 YRy 2 PR PPRYY TR N9IR 7T TY AT M
P97 3 2MiP3P3 MIT IV O K YD AWK
I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

29 NP1 Ry 15w yw

In Daniel’s vision, “the hair of His head is like clean wool.”
The maamar reads the hair as the particular laws that flow

from the supernal garment.

Daniel 7:9°0:1 5x°17

Yy 0 2203 AYIR? AN Pri PonY) 1Y 11972 2T 1Y NN I
1927 711 °7iPa72 11707 1P22W 179712 Kp1 YD AWK
I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

30 PYITR 1wyt nPoan wan

The Mishnah states that on Yom Kippur the Kohen Gadol
immerses five times and sanctifies (washes) his hands and
feet ten times. The maamar cites it as an example of the

particular laws of the service.

Mishnah Yoma 3:3°3:%3 Ry mawn

ni?av wnn JPawey 1y 19w 1PDR ,17I2Y7 Ty 0131 TN TR
n*3 5y WP 1731 ,01°3 92 WIpm PiT3 103 Paiv priTe mgn

7272 ¥ yan ,men
A man may not enter the Temple courtyard or to worship
even if he was clean until he immerses himself. Five immer-

sions and ten sanctifications did the high priest perform on
that day. And all in sanctity in the Bet Haparvah with the ex-

ception of this one alone.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

31 MR NN 791 R yaws meynd nnR

The Mishnah describes the sprinkling of the blood in the
Holy of Holies, once upward and seven times downward,
and how the Kohen Gadol counted, “one; one and one; one
and two.” These exact details are the “hairs” of the Torah.

Mishnah Yoma 5:3°2:’77 X21° mawn

0ipR2 Ty 01T OipR? 0121 ,i2 DR MY *un DT NX P03
X2 N N2NR M7 K21 MNP YWY NPYR7 NOX A M, TRYY
LNIRY NOX L NOX 730 M0 791 .77800 KPR ey X9 moyn?

likuteitorah.com/likkutei-torah/acharei/
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NOR WY1 NOX UM NOK ,Y2IK) DOR ,UPP) NOK DAY NAX

{27120 209 12 Y I K Y20
He would take the blood from the one who was stirring it,
and enter [again] into the place where he had entered, and
stand [again] on the place on which he had stood, and sprin-
kle once upwards and seven times downwards, and he
wouldn’t intend to sprinkle either upwards nor downwards
but rather like one who cracks a whip. And thus would he
count: one, one and one, one and two, one and three, one
and four, one and five, one and six, one and seven. Then he
would go ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The note points there for the statement that all of Rabbi
Shimon bar Yochai’s occupation was in the revealed
Torah.
KEHOT'S NOTE
.328°y 270N W”WP]? hhal

22w POY 31

The note points there for Rabbi Shimon bar Yochai’s occu-
pation with the revealed Torah.
KEHOT'S NOTE
LR, 3P 1730 PPRAR 91T RANM YA 343 °Y N wMpD IR

0°217°2 721 NP 77D
Kehot’s note points to Shabbat 33b for these words.

Shabbat 33ba 3% naw
KEHOT'S NOTE
.2 ,3% naw

P10 952 —am

As the Kehot note summarizes it, the Rebbe asks how the
text can say “every chapter” when some chapters do not
mention Rabbi Shimon, and answers that the Tosefta and
the Gemara are meant as well as the Mishnah.
KEHOT'S NOTE
0°paB s ,TH\RD’? NL,©° 5oy 0°17°%1 MAYNa IR P72 NAyn aRa
NNBADIN2 01 R”D ,MAWna RAT XD 1311977 RPX — 0112 701 RDw o
o> PR ,0%1p M7 70 °0naw paa 553 w71 1911 XPw 11 .XORN
07w "PREN TINOMY DX LY QT2 MR DIPR2 197ERYT MPYO n
B sialaiziisl .ﬂ”h?‘?ﬂ N°R7 1”22 —D°7NR O°P78

9°22 "NRAW WK "aM

G-d promises, through Isaiah, those of Israel who return
from sin that His spirit and “My words which I have placed
in your mouth” will not depart from their mouths or from
their descendants’ forever. Here it describes Rabbi
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Shimon bar Yochai, all of whose Torah was G-d’s words in

his mouth. (context: Steinsaltz Tanakh)

Isaiah 59:21x72:0717°yw°

T2 °IRETIPN 13T T7Y WK T 7 T DN P13 DTN

0PIV YR T K A Y B TN 20 7B MRS
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

37 wab nINa TP

The psalm opens, “Havayah reigns; He is clothed in
majesty; Havayah is clothed, girded with strength”: G-d’s
kingship is pictured as a robe He puts on. The maamar

learns from it that Malchus is called a garment.

Psalms 93:1°R:3”% 0°2°11n

:0IPA~22 92N 119NN WRNT Y T WP WP NN A7n 0
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the

world is established, that it cannot be moved.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,3% 0°%1n

38 N7 7211 wnRw °2

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

.20, 0w

39 DOPON °1 1AM WRw o3
In a psalm of the sons of Korach, the psalmist praises
“Havayah Elokim” as “a sun and a shield”: He gives light
like the sun and protects like a shield. The Alter Rebbe
reads Elokim, Malchus, as the shield that covers the sun of

Havayah, and a shield is a kind of garment.

Psalms 84:1227:770 0°%°1n

1002 022777 2307an? K7 *71 107 79291 17 DOR9K °1 14 vt °3
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

40 1312 2N 1712

There “My dove, in the clefts of the rock” describes the ex-
ile: the wings of love and awe are caught in the snare of the
body and in worry over a livelihood, so that only a hidden
natural love remains, “in the covert of the cliff.” The note
adds that the text there also refers to the two Torah Ohr
discourses cited here, and to the discourse “Blow the sho-
far on the New Moon” on “Havayah reigns; He is clothed
in majesty”: Malchus is called a garment, and G-d’s being

King of the world is drawn down through the mitzvos.
KEHOT'S NOTE
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,JAPDT R7INAW MnIpnan "aw 0a 1U%n ow npha La Lt wriw nmph
[T ,33 777 n7IPB] DI wINa PN 1772 wUnyY” 0 0TIpn PaR
MR 7w w2 RIPI MR Pnaw 110 wat MR TR pivn
WY1 DRI MTRAW 7YWA 7772 7YY 10 MRRT YY1 0N T

719 1937 Y 023 ynwa®

WP 9733 NOWYY 1770 — SN

At the end of that discourse, the third level is the plain do-
ing of the practical mitzvos by all Israel, even from hidden
natural love; it still draws down a supernal garment, the
“royal garment,” through full acceptance of the yoke of
Heaven.
KEHOT'S NOTE
.7,28 R"MN

NooR w2 IR0 1T

There, for a physical world to come into being, G-d
“clothed Himself” in the attribute of majesty to draw down
His Malchus, the source of physical existence; this leads
into “Let them bring royal apparel.”
KEHOT'S NOTE
ALXR™MN

NN22713 >ran 1 nsnnw

The Idra Rabba describes the Gulgalta, the “skull” of the
Ancient One: the hairs that cover it, each a channel drawn
from hidden springs that issue from Mocha Stima’ah, and
its forehead, called “the will of wills.” The Kehot notes give
it as the source for the mitzvos’ root in Gulgalta.

Zohar III, 129ax ,v3p »*m
KEHOT'S NOTE
WNL0OP M

sy TInN2 Inm

David says, “I desire to do Your will, my G-d; Your Torah is
within my innards”: G-d’s teaching has entered his inner-
most being. The maamar reads it as the Torah taken in in-
wardly, like food. (context: Steinsaltz Tanakh)

Psalms 40:9'v:'n 0°%°1n

7y TAN3 07 "ALDN POX T NITY?
I delight to do Thy will, O my G-d; yea, Thy law is in my in-
most parts.'

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.0,n0%%0n

%21 N21AM P 7Rt 7772

That discourse, “A psalm, a song at the dedication of the
House, by David,” begins on this page with three levels:
food, which becomes a person’s inner life; garments,
which surround him closely; and houses, which surround
him from further away.
KEHOT'S NOTE
27,02 1372 NP
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46

47

48

49

ST AR 7772 PURAN2
the passage shares nothing with the note

KEHOT'S NOTE
X ,X?P 9750

210577 19Y YR 57PN N1 127D 1A INDT 19002 T
2P 9N

At the end of Menachos the Talmud says that Torah schol-
ars who study at night are regarded by Scripture as if they
were engaged in the Temple service, and that one who
studies the laws of an offering is as if he had offered it. The
Alter Rebbe uses this to show that the Torah is not bound
by time or by who may serve.

Menachot 110a:8-9°0-"1:X *”p ninin

ORIV °7 *73y 95 1 AR 1972 730 mbynn e (X ,79p 0°9nn)

0°nOM *Tmon PR AN 7 MR mYeha skn mbeva n neaa

7TIAYa 0OPI0Y 19°KD 2INaT 1Ry Ay 1973 N2 oopown

T 39 %R D703 27 0K RIS DY DR OIS (3,3 2 000 13T)
129P 1Py 277! TRIY PITAT W PRIV M2 N

Wikisource Talmud Bavli (CC-BY-SA)

N
The Rebbe explains that the text speaks of Rabbi Shimon’s
study of the laws, in questions and answers, and that trac-
tates such as Avos, Tamid and Middos are not about laws,
which is also why some do not count Avos among the sixty
tractates.
KEHOT'S NOTE
TR 97377 °0m1 13 DOP1°EY NP M9AI2 WA pOYw Ty NaTR nMpha
MAR PR 0°w19n nO% 195w ,27131 K*12 TR OX °3 ,Mo%n oy
1971970 RPX DK — MY T°1AN 191 .07 NINO0R 7”10 P13 No1dl
70 1MW R0 PP RDW U3 YN 1Y) LAPOD NTPna v
WA 791w AP0Iw 1) (MDA W Con 0 Innw (v ,)) 1Pwnw By on
,TIRDD WK L1PK °07 130w 12 — PPERIYaY 0°YAI) 099027 190aR)
0°952 WAT°IAT 970 L9513 0na 19PART WM L, 191 U3 o0 KD a2
IR 1 Hw 1T 12 °01 7 Tt 0TIPR 17170 NPT 123 RO 09 LK1
DT NIWRIM) TO¥AN 10 090 TR (290 710) 0P 212 NN
K217 23 10RI ,ININD MPARY 02 .LPI “MPARY D°YA” 07wa Pannn
(R ,0I) P22 YRwnTI ANPa awp TR XITw — (1w Deb
TR NO0N — PRIV (X LID) U0 (R 77 LK LK) AN 373
92 Y7831 L(X ,9) NMIDT2 D739 (2 ,3°) NN YRwnTI 80 K
L(7MTR P75 anonn)

0°72y2 ON 0°120 DN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.71”77 0112 NI 0PR VD
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Koheles says that G-d made the good day and the bad day

“the one opposite the other.” The maamar applies it to the
side of kelipah, which mirrors holiness.
Ecclesiastes 7:1477>:t noip
ey Tlfg'ﬂ?;}]’? M-NR 03 X7 Ay 02 2iv2 1 n2iv o2
TN TR BTN K$W KDY 113723 0PN
In the day of prosperity be joyful, and in the day of adversity
consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

71221 MINNM ANIPA

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LN”D1 778 MAX

o2 1 TR DR RO TI25T TINDT ARIpT
Rabbi Flazar HaKappar teaches that envy, lust and honor

drive a person out of the world. The Alter Rebbe cites it as
the mark of kelipah, which is yesh.
Pirkei Avot 4:21872:"7 MaR mawn
T2 DR DX PR32, TI290 MRAM ARIPT I 19PN °2
:079y7
Rabbi Elazar Ha-kappar said: envy, lust and [the desire for]

honor put a man out of the world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

19110 0oAon T
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .2 o0 YHwn

192> @onan Ta

Shlomo contrasts the wise, who “shall inherit honor,” with
fools, whose lot is disgrace. The maamar takes it to show
that honor itself is not evil: it belongs to one who is truly
wise, whom honor does not turn into a yesh.
Proverbs 3:3577%:3 °own
1719 %% 0°7°027 12017 0°non 7922
The wise shall inherit honour; But as for the fools, they carry
away shame.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

01PN 72w %1an

The Torah commands, “Before the hoary head you shall
rise, and honor the face of the elder.” The Talmud (Kid-
dushin 32b) reads “elder” as a sage, one who has acquired
wisdom, so the maamar cites it as honor given to the wise,
in whom honor does not create a yesh.
Leviticus 19:32275:07° X7p7
T OI8 TRPR IRT 121 %38 DI 3PN 12t e
Thou shalt rise up before the hoary head, and honour the
face of the old man, and thou shalt fear thy G-d: I am the

134



LIKKUTEI TORAH - PARSHAS ACHAREI - MAAMAR 3

56

57

L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2% ,07 RIpM

71255 TPAR IR WP TA2 nw

G-d tells Moshe to make holy garments for his brother
Aharon, the Kohen Gadol, “for honor and for glory.” The
maamar cites it as honor given to holiness and held in
bittul.
Exodus 28:2°2:172 nnw
:NIRDNPY TI227 N 1IIX? WP 132 s
And thou shalt make holy garments for Aaron thy brother,
for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

117 MDA 12 WO i NN

The Talmud says that whoever has haughtiness of spirit is
as if he worshipped idols. The maamar explains why: both
treat something as a yesh apart from G-d.
Sotah 4b:8-9°v-’r1:2 "7 VIO
37 MR KIX 92 K27 %37 MWK 2UTIRD 77R° WOI WK DWRY KM
JUPR NWRD SWo1 Ai92? — mg miea 92 WU oI YD nnd
— "7 WRI” ORT :XI] MY TN A1) W01 WK NURY” 0K
AR KPR 1APY Sy2°M PTIRR N7 STIN LAPD YR PNniay woy
RO 717R% 72 2°n37 7790 T 9PR UUR NYR Y K37 D X1
DY AT — PTIRA K77 ,0°1D7) 219 013w 9173 1790 701N

031
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
.[3].2,7 700
58 m28nm 11 v M
Kehot’s note points to Shabbat 11a for these words.
Shabbat 11ax X naw
KEHOT'S NOTE
WX LR° naw
PARAGRAPH 6
59 R2I0Y P90

The parents of the rebellious son tell the elders of the city
that he is “a glutton and a drunkard.” The maamar uses
the phrase for the inner desires of kelipah.

Deuteronomy 21:20°2:X”3 0”127

:NJ0Y 9291 1%P2 ¥ 131°K 71777 9730 7171232 170V 2Ip170K 1K)
and they shall say unto the elders of his city: ‘This our son is
stubborn and rebellious, he doth not hearken to our voice;

he is a glutton, and a drunkard.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Tanya, chapter 7, explains kelipas nogah, intermediate be-
tween the impure kelipos and holiness: sometimes it is in-
cluded in the impure kelipos and sometimes it rises and is
included in holiness. The Alter Rebbe refers to it for the

two directions in which nogah can go.

Tanya, Likkutei Amarim 7°t 021K *01p°% ;17wK1 P21 ,X°IN0

PARAGRAPH 7
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Shlomo warns his son, “Do not be among guzzlers of wine,
among gluttonous eaters of meat.” The maamar uses the
phrase for one who overindulged and then raises that
strength through prayer.

Proverbs 23:20°2:3”2 *5wn
A7 22 "PPta 177K 307 MINOR
Be not among winebibbers; Among gluttonous eaters of

flesh;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

290° TDINR MLY YT 0 .. PPann annk ox

The Mitteler Rebbe asks how the transformation can go in
two opposite ways: once good has turned to evil, how can
that evil become good, and once one has prayed with the
strength of the food, how does the food still nourish him?
He answers that when the inner good prevails, the outer
evil is included in it and all becomes good, and when the
outer evil prevails, the inner is included in it and all be-
comes evil, until refinement leaves the evil part apart and
the good part apart.
KEHOT'S NOTE
moennnn nead 9o PR AWPKR RPN Y 2-RIP7 R7IIR NRNA
'|Dﬂ.ﬂl‘l5 97nR Doy IR y% N 997NIW AR °3 ,0%°097 0°19IN "1w2
P PR ORI APPORM 102 Y9annw AnR qpoib 1o ,2b yan
NPNEON N2 12 P93 721w0 N UntIeT wn” wham ,79oRnn
NPMOIEN N2 12 D927 923 YA NPNRIIwY 307 1910 99nm YN
207 PPM Y72 DTN ¥ PRAn Do Aannwd . . y1 1 nwyn
07y 7y7Da [RIT]

PARAGRAPH 8
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The Torah’s verse for Yom Kippur: “For on this day He
shall atone for you, to purify you; from all your sins before
Havayah you shall be purified,” in its plain sense, the day
brings atonement and Israel is purified. The maamar
reads aleichem, “for you,” literally as “upon you,” the out-
er layer, which yechaper, “atone,” also read as “wipe
away,” removes entirely, while “before Havayah you shall
be purified” is the purification of the inner sins. (context:
Steinsaltz Tanakh)

Leviticus 16:30°2:11 X7p™
70N 1 %197 D2°NRVA P31 DINK VY 072y 7D’ M7 0P
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For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Zechariah prophesies that on the day of redemption G-d
will cut off the names of the idols and remove the false
prophets and “the spirit of impurity” from the land. The
maamar uses it for the outer kelipah, which is removed
entirely rather than transformed. (context: Steinsaltz
Tanakh)

Zechariah 13:2°2:3 712t
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And it shall come to pass in that day, Saith the L-RD of hosts,

That I will cut off the names of the idols out of the land, And

they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.0°R713 0°%° nPan
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The psalmist cries, “From the depths I call You, Havayah”:
out of deep trouble, and from deep within himself. The
maamar reads “the depths” both as the depth of the heart
and as the depth above, the Infinite One above the Name
Havayah, which that cry arouses. (context: Steinsaltz
Tanakh)

Psalms 130:1°x:7”p 0°%°11n
T TPIRIR DpRyRn nivyRd 1Y
A Song of Ascents. Out of the depths have I called Thee, O

L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There, on “Havayah is G-d,” said seven times at the close
of Yom Kippur, the Alter Rebbe quotes the Kabbalah that
Havayah, Z’eir Anpin, becomes “Elokim” when it rises to
Atik, since next to Atik it counts only as Elokim.

KEHOT'S NOTE
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Pri Etz Chaim describes how Malchus begins to rise on the
night of Yom Kippur and is raised, prayer by prayer,
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through the levels of Imma up to its Keser. The Kehot
notes cite it for the ascent of Malchus on this day.

Pri Etz Chaim, Gate of Yom Kippur 1:12-150v 93w ,0°1 v¥ "2
V-2770K 0°719I1
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David’s heart echoes G-d’s call, “Seek My face,” and he
answers, “Your face, Havayah, I will seek.” The maamar
applies it to Malchus rising on Yom Kippur to receive the
supernal face. (context: Steinsaltz Tanakh)

Psalms 27:8'm:1"5 0°2°11n
WP M RN °39 P2 *32 K 77
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
9”193 0°po1D .K”n 1’9 197
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The Mishnah lists how many are called to the Torah: on a
festival five, on Yom Kippur six, on Shabbos seven; the
Kehot notes add the halachic authorities on the laws of
Yom Kippur. The Alter Rebbe explains the six of Yom
Kippur by the ascent of Malchus, the seventh.

Megillah 21ax &”3 19°3n
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There the Alter Rebbe brings the explanation of Pri Etz
Chaim that on Yom Kippur Malchus, the seventh, rises
into the inner dimension of Imma, above Z’eir Anpin,
which has not yet risen there.
KEHOT'S NOTE
DD’y "INR D N7TIN IR .4 ,3 0Y0n D 1p XA
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The Zohar asks why the verse adds “before Havayah” after
“from all your sins,” answers “before Havayah, actually,”
and says that only the Kohen Gadol would pronounce the
words “you shall be purified.” The text notes that the
Mikdash Melech, in the name of Rabbi Chaim Vital, reads
“before” there as higher.

Zohar, Achrei Mot 31:193—33:203-1”317:8”'7 nn °AnR ,amm 900
B

When all was linked together, all faces were illumined. Then
all fell on their faces and trembled and said, “Blessed be the
name of his glorious kingdom for ever and ever”. Their voic-
es joined that of the priest and he replied, “Ye shall be clean”
(v. 30); only the High Priest said this, not the other priests or
the people. FROM ALL YOUR SINS SHALL YE BE CLEAN
BEFORE THE L-RD. It has been taught: From the beginning
of the (seventh) month the books are opened and the judges
sit ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar on Acharei says that out of His great love G-d
gave Israel one day a year to cleanse them of all their sins,
“For on this day,” so that they be pure in this world and the
next.

Zohar, Achrei Mot 18:110-19:118-°"p:n™ mn °7nR 377 920
mop:u™

Now Israel are G-d’s portion, and from His great love for
them He gave them one day in the year to cleanse and purify
them from all their sins, and therefore on this day they are
crowned and are safe from all executioners and all hostile
emissaries.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Another passage of the Zohar on Acharei: after the offer-
ings of the day Israel remains pure of all their sins, “For
on this day He shall atone for you,” and on that day many
gates open to receive their prayers.
Zohar, Achrei Mot 21:130—23:144—‘?”[7:}{"3 mn °AnR LA 980
TRP:3d
AND OF THE CONGREGATION OF THE PEOPLE OF ISRAEL
HE SHALL TAKE TWO HE-GOATS FOR A SIN-OFFERING.
This offering was to be taken from all of them, so as to make
atonement for all of them, and it was not sufficient that it
should be taken from one individual. From whence, then,
was it taken? They used to take the money for it from the
boxes in the Temple court,1v. Mishnah, Shekalim, iv, 2.
which contained the contributions of all. On that day many
doors were opened facing Israel to ...
The Zohar; London, Soncino Press, 1933 (Public Domain)
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In Eliyahu’s prayer in the introduction to the Tikkunei
Zohar (Patach Eliyahu), he says to G-d, “You are the com-
pletion of them all”: without Him all the Sefiros and their
Names are like a body without a soul. Here it explains why
the ascent of Malchus into the Infinite repairs every
blemish.

Tikkunei Zohar 17b:2-33-"2:2 1 91171 *1pn
NIRY .R°ORDM IRTIPAR N Y070 0w 0P 1R TR 90 171780 B
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Constantinople, 1740 (CC-BY-NC)

Kehot’s note points to Zohar, Terumah 85:821-822 for

these words.
Zohar, Terumah 85:821-822275nn-X”2NN:71"0 71170 ,7717 190

In Terumah the Zohar distinguishes lifnei, “before,” the

one who stands before the Holy One, blessed be He, and
serves Him, from milifnei, “from before,” which it ex-
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plains as the World to Come, the supernal channel. The
Alter Rebbe shows that this reading also fits, since on Yom
Kippur Malchus rises above.

Zohar, Terumah 84:813-85:821-3">nn:7"% m™1n M0 990
N”Jnn:’e

The Zohar on Tetzaveh asks why the verse says “on this
day” and answers that the Sanctuary above is cleansed
first: He atones for and cleanses “this day” first, and all of
this is “for you,” for Israel’s sake. The Mikdash Melech ex-
plains that Malchus is rectified first, and then Israel.

Zohar, Tetzaveh 13:111-14:11817°p:77>-X>p:2" 118N 71711 100
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An explanation of the words on “For on this day He shall
make atonement”

The Kohen Gadol’s white linen (bad) garments on Yom Kippur express
G-d “alone” (badad): the simple, essential light above every vessel, like
white, which is no dye but the thing itself. From there, above all the inner
and encompassing lights that Torah and mitzvos draw down, comes the

atonement that fills every flaw.

THE MAAMAR IN BRIEF

Why does the Kohen Gadol serve on Yom Kippur in white linen? Linen (bad) grows one stalk to a seed,
a sign of singleness drawn from the World of Oneness, and badad, “alone,” is G-d as before creation.
White is no dye but the thing itself, as the lights before the vessels are simple, without the forms of
Chesed or Gevurah that the vessels give them. Torah and mitzvos draw down inner light from Mocha
Stima’ah and encompassing light from the Gulgalta of Arich Anpin. The Torah is called a “garment
white as snow” because the beard of Arich Anpin, rooted above Abba and Imma, becomes their gar-
ment, just as words, parables and the beard itself are garments rooted higher than what they clothe.
Opposite holiness, craving and honor are the inner and encompassing levels of Nogah. On Yom
Kippur Atika Kadisha, the source of delights, is revealed and fills every flaw in Torah and mitzvos.
Cravings can be raised up by prayer from the depths; pride must be wiped away. The atonement comes
from the One with no known Name, “exalted above exalted,” the Holy of Holies, which the linen gar-

ments draw down.

OUTLINE

1 Linen and white 1-5

The Kohen Gadol’s Yom Kippur garments are of bad, linen, which grows singly from the World of Oneness,
and white, which is no dye but the thing itself, like the lights before the vessels give them form; the vessels,
in the image of man, exist so that light can reach the finite worlds.
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Torah, mitzvos and the garment 16-13
Torah draws inner light from Mocha Stima’ah and mitzvos encompassing light from the Gulgalta; the
Torah’s “garment white as snow” is the beard of Arich Anpin, which, like words, a parable and the beard
that grows at twenty, is a garment rooted higher than what it clothes.

3 Nogah, opposite holiness m4

Craving is the inner level and pride the encompassing level of Nogah, the yesh opposed to the self-nullifica-

tion on which holiness and the mitzvos, called tzedakah, are founded.

4 Atika Kadisha and the essence of delight

15-18

Yom Kippur reveals Atika Kadisha, the source of delights above will and wisdom, which fills every flaw;

the white linen garments express the essence of delight, and bad, from the four hundred worlds of yearn-

ing, “passes beyond” the encompassing lights.

5 Two kinds of purification

119-20

Pride and haughtiness, the encompassing levels of Nogah, are wiped away by the atonement, as the blood

of the sacrifices arouses the Gevuros against them; cravings, which became the body’s life-force, are
raised up by prayer from the depths, as the fats were consumed by the fire from above.

6 Exalted above exalted

121-23

Above the vessels, inner and encompassing light do not apply; G-d alone, beyond even sovev kol almin, is

the Holy of Holies, and the Kohen Gadol’s linen garments draw down from there the light that fills every

flaw.

KEY CONCEPTS

Bad (linen) T2
Linen, which grows one stalk to a seed; it stands for single-
ness, the World of Oneness, and G-d “alone” (badad).

White 727

Not a dye added to a thing but the thing’s own nature; an
image of the simple light before it enters vessels, and of
the essence of delight.

Lights and vessels 0°731 N1

Divine light is simple in itself; the vessels give it the forms
of the Sefiros, like dye on a plain cloth, so that it can reach
the finite worlds.

Inner and encompassing light 777 7187 °1°19 718

Light that enters a vessel and light that surrounds it from
above; the Torah draws the first from Mocha Stima’ah, the
mitzvos the second from the Gulgalta of Arich Anpin.

likuteitorah.com/likkutei-torah/acharei/

The tikkunim of the beard (tikkunei dikna) °117°n
X3p*7

The thirteen features of the beard of Arich Anpin, rooted in
Mocha Stima’ah, which descend to become garments for
Abba and Imma: the Torah’s “garment white as snow.”

Nogah 1111

The kelipah opposite holiness, whose inner level is physi-
cal craving and whose encompassing level is pride; it is
yesh, the opposite of self-nullification.

Atika Kadisha xw°7p Xp°ny

The level above the Gulgalta and Mocha Stima’ah, the
source of delights, revealed on Yom Kippur to fill every
flaw.

Exalted above exalted X3 9y xa

The Infinite One beyond even sovev kol almin, with no re-
lation to worlds at all: G-d “alone,” the Holy of Holies.
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Linen and white
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An explanation of the words on the verse “For on this day He shall make atonement,” mentioned
above. Now, let us first introduce the matter of the white garments of the Kohen Gadol (High

Priest), for the service of Yom Kippur is in white garments.

The maamar presents itself as an explanation (biur) of the words on Leviticus 16:30, “For on this day He
shall make atonement for you,” the verse of the maamarim just before it in Likkutei Torah. It begins with a
preliminary topic: on Yom Kippur the Kohen Gadol performed the central service of the day in white gar-
ments rather than in his golden ones.

.4 WP "712 .10 72 °010m) bk WP 72 NAND WPRIY RPOT INWOR 101 17 1AM
Now, they were of flax specifically, as it is written, “He shall put on a holy linen (bad) tunic, and
linen breeches,” etc. “They are holy garments.”

These white garments were made of flax, as the Torah prescribes for Yom Kippur: a holy linen (bad) tunic

and linen breeches, which “are holy garments.” The word bad, linen, becomes the key to the whole maamar.

T2IY 927 T2 XIP MRT 2 770 AT 0OMA12 RIANA R 0797 AT OTIPD 931 R 1077 007 D A Y 2
JI22 72 9ppnn

And see in the Zohar, Parshas Vayechi, page 217a, and in Parshas Pekudei, page 239a, and in the
Gemara, in Zevachim, page 18b: the verse says bad, [meaning] “a thing that grows from the ground

singly (bad bevad).”

The Alter Rebbe points to two passages of the Zohar on the priestly garments and to the Talmud, which
proves that the bad of the priestly garments is flax: it is “a thing that grows from the ground singly” (bad be-
vad). The word bad thus carries the sense of “one alone.”
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And Rashi explains there: a single stalk from each seed, and two stalks do not come up from one
stem; which is not so with all other kinds of plants, such as wheat and grain, where several ears

come up from one kernel of wheat.

Rashi explains the Talmud’s words: each flax seed sends up a single stalk, and two never grow from one root,

whereas wheat and other grains send up several ears from a single kernel. Flax is a plant of singleness.
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And the explanation is that the level of bad means that it is drawn from the World of Oneness. And
in the same way one can understand the matter of Kayin’s offering, as it is written, “And Kayin
brought of the fruit of the ground an offering to Havayah,” and our Sages, of blessed memory, said:
itwas flax seed.

The inner reason is that bad, singleness, is drawn from the “World of Oneness,” a level where there is no

multiplicity. The same idea explains why Kayin’s offering “of the fruit of the ground” was, as the Sages say,
flax seed.

PP 13T VYW NIMRI OWATP D [(>rraxns) Amn cwipbal NP9 1O¥Y) T2 °Na RITW B2 1M
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And this is because it is the level of bad. (And see the Likkutei Torah of the Arizal, Parshas
Kedoshim, on the prohibition of shaatnez: “Now, Kayin brought up,” etc.; and the Zohar, Part II,
Tetzaveh, 181b; and the Zohar, Part 111, Kedoshim, 87a.)

Kayin offered flax because flax is the level of bad. The parenthesis sends the reader to the Arizal’s comments

on the prohibition of shaatnez (wool and linen woven together) and to two passages of the Zohar, one of
which says that Kayin’s offering was flax and Hevel’s was wool.
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Therefore, on Yom Kippur, in the service of the day, the Kohen Gadol had to be clothed in linen
(bad) garments specifically, for then he enters the innermost sanctum, into the World of Oneness,
to atone for all the transgressions of the children of Israel, as it is written, “And it shall be
forgiven,” etc.; and this is in garments of flax specifically.
This is why the Kohen Gadol wore linen specifically for the service of the day: on Yom Kippur he entered the
innermost sanctum, and with it the World of Oneness, to win atonement for all Israel. The Tzemach Tzedek

adds (Or HaTorah, Sukkos) that this World of Oneness is the source of forgiveness, which is why the Kohen
Gadol must be clothed in linen garments, which come from there.

K722 w”n01 02 R121W 0TIP 113 1722 212 KT 772770 2°.9303° 7720 Iy

And this is the meaning of “Havayah alone (badad) guided him.” That is, badad is the level of “He
alone” (levado), as before the world was created, as is explained elsewhere

The verse “Havayah alone (badad) guided him” uses a word close to bad: badad means “alone.” It describes
G-d as He alone, as He was before the world was created, when nothing existed besides Him.
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(And see what is written at the end of the discourse beginning “And I appeared to Avraham,” on the
level of Yachid (the Single One); and at the end of the discourse beginning “To understand the mat-
ter that the prayer of a businessman,” etc.: the union of Abba and Imma (Chochmah and Binah),
etc., whereas far, far higher is the level of Anochi (“I”), etc. And see Sefer Shel Beinonim (Tanya),
Part II, chapter 9, in the gloss.
A parenthesis of further reading. At the close of the Torah Ohr discourse “And I appeared to Avraham,” the
Alter Rebbe explains that Yachid, the Single One, is G-d’s very essence, higher than His being “One” within
the worlds, and that the Anochi (“I”) of “which I command you” is that level; another discourse likewise sets
the far higher Anochi above the union of Abba and Imma. The gloss in Tanya, Part II, chapter 9, explains that

every contraction exists so that the Infinite Light can be enclothed in the vessels of the ten Sefiros, while
without them He is far above even Chochmabh.
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And see further on the matter of bad in the Likkutei Torah of the Arizal, Parshas Tzav, on “his linen
(bad) garment,” and in Etz Chaim, Sha’ar Arich Anpin, chapter 5; and see Reishis Chochmah,
Sha’ar HaTeshuvah, chapter 3, and Me’orei Or, the letter beis, §64; and see what is written else-
where concerning “the mound is witness”).
More references on bad: the Arizal on “his linen garment” (Leviticus 6:3); Etz Chaim’s chapter on Arich
Anpin (the “long face,” the outer configuration of Keser, the supernal will); the Reishis Chochmah, Rabbi
Eliyahu de Vidas’s classic of mussar and Kabbalah; and the Me’orei Or, a lexicon of Kabbalistic terms
arranged by letter. The last reference, “the mound is witness,” comes from the covenant between Yaakov and

Lavan, whose name means “white”; the Kehot note suggests it means a discourse in the Siddur that explains
the supernal Lavan, the supernal White.
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And therefore they are white garments, for the aspect of whiteness is not like the other colors. For it
is the level of the thing’s own essence, and there is nothing added here, only the essence of the

thing alone.

Now comes the reason for white. Whiteness is not a color like the others: a white garment shows the material
itself, with nothing added to it.
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Whereas the other colors are a dye with which [things] are dyed, red [or]| green. For the red dye is
something added onto the essence of the thing, which was, for example, white, and now through
the dye has become red;

Other colors are dyes applied to a material. Red is something added to a thing that was, for example, white,
and has now been made red.
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so it turns out that this is a compound upon the essence of the thing. Whereas the color white is es-
sential and is not a dye. And the laundering of linen garments, called in the language of Ashkenaz
(bleicht leivent, “bleaching linen”), is only so that through it the essence of the whiteness will be
enhanced and revealed.
A dyed color is therefore a compound, something laid over the thing itself, while white is the thing’s own na-
ture and not a dye. Even bleaching linen (bleicht leivent, in Yiddish) adds nothing new; it only brings out the
whiteness the material already has, and the Tzemach Tzedek adds that it does so by removing what darkens
it, through washing and the shining of the sun. In Torah Ohr, Vayetzei, the Alter Rebbe explains Lavan of ho-

liness, the supernal White, the same way: the Infinite Light as it is in itself, which, like white, comes from no
dye.
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And the analogue of this: it is known, regarding lights and vessels, that before the vessels were em-
anated, it cannot be said of the flow of the Infinite Light (Or Ein Sof) that it is closer to Chesed
(kindness) than to Chochmah (wisdom).

Here the analogy is applied. Before the vessels of the Sefiros were emanated, the flow of the Infinite Light had
no particular character: one could not say it was closer to Chesed (kindness) than to Chochmah (wisdom).
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For “He is not of any of these attributes at all.” Only after the vessel has limited the light is the form
made in the light, to be the light of Chesed or the light of Gevurah (restraint), for then the Sefirah is
called by this name specifically.

As the Tikkunei Zohar says of G-d, “He is not of any of these attributes at all.” Only when a vessel limits the

light does the light take on a form, as the light of Chesed or of Gevurah (restraint), and only then is that
Sefirah called by its name.
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Whereas the lights in themselves are the level of “without what” (beli mah), without a defined na-
ture, etc.; for the light is akin to the Luminary, far, far above the defined nature of the attributes
(middos), and even above the defined nature of Chochmah, Binah and Daas, etc., as is known.
The lights in themselves are “without what” (beli mah), the term Sefer Yetzirah uses for the Sefiros: they have
no definable nature. The light is akin to its source, the Luminary, as the Alter Rebbe explains in Iggeres

HaKodesh, section 20, and so it is far above the defined character of the emotive attributes, and even of
Chochmah, Binah and Daas.
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And this is the meaning of the difference between the color white and the other colors. For the as-
pect of white, which is an essential color, where there is nothing other than the essence itself, is,

above, the level of the lights as they are in themselves, before they were enclothed in vessels.

This is what the difference between white and the other colors teaches. White, the essential color, where
there is nothing but the substance itself, corresponds above to the lights as they are in themselves, before
they are enclothed in vessels.
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To this the white appearance points: that the illumination and revelation is the very Infinite Light
(Or Ein Sof), simple in utter simplicity.

The white appearance shows that the illumination is the Infinite Light itself, utterly simple, without form or
division.
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But when the lights are enclothed in vessels and become the level of light in the vessel of Chesed
(kindness) or in the vessel of Gevurah (restraint), the vessel limits the simple light and makes a

form in it,

When the lights enter vessels, they become light within the vessel of Chesed (kindness) or of Gevurah (re-
straint). The vessel limits the simple light and gives it a form.
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like the color and dye, green or red, that is made upon a simple thing, etc., with which that simple

thing is dyed, to be green [or] red (sumak), etc.: fire and water, Chesed and Gevurah, etc.

This is like green or red dye applied to a plain material, coloring it. So the one simple light takes on contrast-
ing forms, like fire and water, which stand for Gevurah and Chesed.
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(And see what is written elsewhere on the verse “If you walk in My statutes (bechukosai),” on the
difference between engraved (chakikah) letters, which are of the thing itself and within it, and writ-
ten letters, where the ink is something added, etc.; for apparently this is truly close to the differ-
ence explained here between white and the other colors.)
The Alter Rebbe adds a cross-reference to his discourse on “If you walk in My statutes (bechukosai)” in
Likkutei Torah, Bechukosai, which reads bechukosai as chakikah, engraving: engraved letters are part of the
stone itself, while written letters are ink, an addition laid on the white parchment, like vessels that are not of

the essence of the simple light. He observes that this seems to be the very difference drawn here between
white and the other colors.
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Now, the enclothing of the lights in vessels is so that through this the coming into being of the
worlds and of limited beings may be drawn from the light. And this is [the meaning of] “Many have
You made,” etc., “Your wonders and Your thoughts toward us,” etc.

Why do the lights enter vessels at all? So that finite worlds and limited beings can come into being from the

light. The Alter Rebbe finds this in Psalms 40:6, “Many have You made... Your wonders and Your thoughts to-

ward us.”
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That is: in order that there be drawn from the lights of the Ten Sefiros, which are the level of “Your
wonders and Your thoughts,” “toward us,” that is, into Beriah, Yetzirah and Asiyah, “they are more
than can be numbered”: tens of thousands of myriads of contractions (tzimtzumim); and this is the
level of the vessels, etc., “and vessels differing one from another,” etc.
“Your wonders and Your thoughts” are the lights of the Ten Sefiros, and “toward us” means into the lower
worlds of Beriah, Yetzirah and Asiyah. To bring them there takes contractions that, in the verse’s closing

words, “are more than can be numbered”: these countless contractions are the vessels, each different from
the next, “vessels differing one from another,” in the words of the Book of Esther.

79923 70m] AT [Ny A2 anon] TP 1190 1100170 13nRRa w0 TR 9108 KI 09900 B9 T 5
17°Wy 2 QWP NM (100 i AEn] A LMo T ga] 73 [naxen

And in general, the vessels are the form of a man, as it is written, “In Our image, after Our
likeness”: that is, Chochmah, Binah and Daas; Chesed, Gevurah and Tiferes; Netzach, Hod and
Yesod. And Netzach, Hod and Yesod are enclothed in the World of Asiyah (Action),

In general the vessels take the form of a human figure, as in “In Our image, after Our likeness”: the Sefiros in

three tiers, Chochmah, Binah and Daas; Chesed, Gevurah and Tiferes; Netzach, Hod and Yesod. The lowest
tier, Netzach, Hod and Yesod, is enclothed in the World of Asiyah.
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until through this [light] is drawn from the Chochmah of Atzilus (Emanation) to be enclothed in
Asiyah as well, as our Sages, of blessed memory, said: “This drop, what will become of it? A wise
man,” etc. And this is through myriads of contractions, as mentioned above. And all this is only be-
cause the light of Chochmah was enclothed in a color and a vessel.
Through that lowest tier, light even from the Chochmah of Atzilus comes to be enclothed in Asiyah, as the
Talmud says that the angel appointed over conception brings each drop before G-d and asks what will be-

come of it, a wise man or a fool. Wisdom in a physical person is the end of myriads of contractions, and it is

possible only because the light of Chochmah was clothed in a “color” and a vessel.
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Whereas the light, as it is, is simple, etc. And this is the matter of the white garments, as mentioned
above. And therefore, regarding a mourner, they forbade only new white garments. (And see the
Likkutei Torah of the Arizal, Parshas Vayechi.)
The light as it is in itself is simple, and that is what the white garments express. This is also why, in the ruling
the Alter Rebbe cites, a mourner is forbidden to wear freshly pressed garments only when they are new and
white: the Tzemach Tzedek, quoted in the Kehot notes, explains that pressing (gihutz) is forbidden in

mourning only for white garments, since pressing brings their essential whiteness from concealment into

revelation, while other colors are only dyes.

SECTION 2 - 16-13

Torah, mitzvos and the garment

12 ol ] | i [21727722] A | 12 1di
11y 07TP5 wP MO0 01 KPP 0D 013 [ o] A719% WP T2 97A2 1Y 17205 13 2
,0°9°D1 MIIRY 0°1°10 MITIK DO3°WRn NIEM 1IN0 01D YW 1790

2. Now, to understand the matter of the holy linen (bad) garments of the Kohen Gadol on Yom

HaKippurim specifically, the day of forgiveness, we must first introduce the known matter that

through fulfilling the Torah and mitzvos one draws down inner lights and encompassing lights.
Chapter 2 asks why the Kohen Gadol needs holy linen garments precisely on Yom Kippur, the day of forgive-
ness. It starts from a known principle: through Torah and mitzvos a person draws down two kinds of light,

inner lights, which enter and fill a vessel, and encompassing lights, which remain above it and affect it from
beyond.
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For “the Torah issues from Chochmah (wisdom),” and its root is from Mocha Stima’ah (the hidden
brain) of Arich Anpin, which is called the level of inner light (or pnimi), as is written in Etz Chaim,
Sha’ar Arich Anpin, chapter 4: “The Mocha Stima’ah of Arich Anpin, which is called Chochmabh, is
the secret of inner light.”

The Torah, in the Zohar’s words, “issues from Chochmah,” and its root is in Mocha Stima’ah, the “hidden

brain” of Arich Anpin, the configuration of Keser that is the supernal will. Etz Chaim calls this Mocha
Stima’ah the Chochmah of Arich Anpin and “the secret of inner light,” light that enters within.
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And the mitzvos are drawn from the Gulgalta (skull) of Arich Anpin, which is the level of encom-
passing light (or makif) (as is written in Etz Chaim there, and in chapter 3; and see Etz Chaim,
Sha’ar 22, at the end of chapter 6).
The mitzvos, by contrast, are drawn from the Gulgalta (skull) of Arich Anpin, the encompassing light that
stays above and affects from beyond; Etz Chaim says so in the same chapter, calling the Gulgalta the greatest

of the encompassing lights. The Kehot note says that the last reference, Sha’ar 22, end of chapter 6, should
read the end of chapter 1, which in our editions is in Sha’ar 23.
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And although of the Torah it is said, “His garment was white as snow,” which shows that the Torah
too is the level of a garment and an encompassing [light], the explanation is that “His garment was
white as snow” refers to the thirteen tikkunim of the beard (tikkunei dikna), which become gar-
ments and hover over Abba and Imma (Chochmah and Binah).
A difficulty: of the Torah it is said, “His garment was white as snow,” words from Daniel’s vision of the
Ancient of Days, which would make the Torah a garment, an encompassing light, rather than inner light. The

answer: these words refer to the thirteen tikkunim (features) of the beard of Arich Anpin, which become gar-
ments over Abba and Imma, the Chochmah and Binah of Atzilus.
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That is why Abba and Imma of Atzilus (Emanation) are called “the hidden things [that] belong to

Havayah,” as is known that “the hidden things” are the yud and hei, which are Abba and Imma.
That is why Abba and Imma are called “the hidden things” in the verse “The hidden things belong to
Havayah our G-d, and the revealed things belong to us”: the hidden things are the first two letters of the

Name, yud and hei, which stand for Chochmah and Binah. In Likkutei Torah, Pekudei, the Alter Rebbe ex-
plains the verse the same way, the yud and hei as the hidden things and the vav and hei as the revealed.
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And they are called “hidden” because they are covered and concealed by the beard of Arich
[Anpin].

They are called “hidden” because the beard of Arich Anpin covers and conceals them, as a garment hides
the one who wears it.
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And although the beard is drawn from Mocha Stima’ah [and the Ramaz, on Parshas Bereishis, page
8, writes in the name of the Pri Etz Chaim that the beard shines and is formed from the three
mochin, Chochmah, Binah and Daas, that rest above, in the Gulgalta, etc., all of which is above
Abba and Imma of Atzilus], nevertheless its descent goes further down, to be a garment for Abba
and Imma of Atzilus as well.
Yet the beard is drawn from Mocha Stima’ah, and the Ramaz (Rabbi Moshe Zacuto, in his notes on the
Zohar), citing the Pri Etz Chaim, says it shines from the three mochin that rest in the Gulgalta, all above
Abba and Imma; even so, the beard descends lower, to serve also as a garment for Abba and Imma of Atzilus.

The Mitteler Rebbe, as the Kehot note points out, spells out the difficulty, how something higher than Abba
and Imma can be their garment, and the next paragraphs answer it.
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And the meaning and substance of the garment is like, for example, the letters that clothe the idea:
although through the letters the idea is revealed, for the teacher explains the idea to his student
through letters, this is the plain sense of the idea;

What is a “garment”? It is like the letters, that is, the words, that clothe an idea. Through them a teacher con-
veys an idea to his student, but what comes across is its plain, surface sense.

likuteitorah.com/likkutei-torah/acharei/ 149



LIKKUTEI TORAH - PARSHAS ACHAREI - MAAMAR 4 b»3 9997 [T 01°2 0 27y 0°92717 7IX°2,...

»M123 0772 09PN XD NIPNIRTD WHN T192A07 119K POW PmIYY (nenein / nirean) 123D AR
.a%ym anon

but the inner dimension and depth of the idea is not actually revealed in the letters; rather, it is

hidden and concealed in them, in a state of hiddenness and concealment.

The inner depth of the idea is not truly revealed in the words; it remains hidden within them. A garment con-
veys and conceals at once.
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Therefore our Sages, of blessed memory, said that a person does not grasp his teacher’s mind until
forty years. And this is because the depth of the idea that the teacher imparted was still in a state of

hiddenness and concealment from him.

This is why the Sages say that a person does not grasp his teacher’s mind until forty years have passed: the
depth of what the teacher imparted was still hidden from the student.
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Yet even so, after forty years he does grasp it, because in any case his teacher’s mind was upon him
in the manner of an encompassing [light] (makif), hidden and clothed within the letters he received
from his teacher, in a state of hiddenness and concealment.

Yet after forty years he does grasp it, because the teacher’s mind was there all along, “encompassing” the
student, hidden and clothed in the words he received. The words held more than the student could take in at
the time.
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And after forty years it is drawn from concealment into revelation. It follows, then, that the letters,
being garments, are what conceal, so that the inner dimension is not revealed; only the outer di-

mension is drawn down and revealed.

After forty years, what was hidden comes into the open. This shows that letters, as garments, conceal: the in-

ner content is not revealed, only the outer.
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This can be understood further from the saying of our Sages, of blessed memory, in Sanhedrin,
page 35: the reason that one does not judge on Erev Shabbos and conclude on the first day of the
week is that “their reasons would be forgotten.” And although the two scribes of the judges stand
before them and write down the words of those who acquit and the words of those who convict,
Rashi explains that nevertheless “people’s hearts they do not write down,” etc., “and the settled un-
derstanding of his reasoning is forgotten from his heart,” etc.

The Talmud gives another example. A capital case is not begun on Erev Shabbos and concluded on Sunday,

because the judges’ reasoning would be forgotten in between; even though two court scribes write down the

arguments for acquittal and for conviction, Rashi explains that what is in people’s hearts is not written

down, and even when the basis of an argument is remembered, its settled understanding is forgotten and
cannot be set out as before.
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And this is because the inner dimension of the reasoning is not revealed at all from the letters;

rather, it is hidden and concealed.

The reason is that the inner reasoning is not revealed through the letters at all: written words carry the out-
side of an argument, while its inner sense stays hidden in them.
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In the same way, a parable (mashal), too, clothes the idea, except that it is a garment that conceals
more than the letters. And this is the meaning of “His garment like snow”: like snow, where the wa-

ter froze and became snow, and afterwards it melts again and becomes water.

A parable (mashal) clothes an idea even more than words do, and so conceals more. This is the sense of “His
garment like snow”: snow is water that has frozen, and later it melts back into water.
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So the garment conceals the inner dimension of the wisdom, so that it is not revealed to the recipi-

ent, but rather stands over him from above in a state of hiddenness and encompassing (makif),

So too the garment hides the inner content of wisdom: it does not reach the recipient but stands over him
from above, hidden and encompassing.
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except that this is at the time of the imparting; afterwards, however, the inner dimension too can
be drawn from concealment into revelation.

That is only at the moment of teaching. Later the inner content too can come out of concealment into revela-
tion, as the snow melts back into water.
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As in the example of the student, who after forty years grasps his teacher’s mind, as mentioned
above. And this is [the meaning of] the snow afterwards becoming water, etc., as at first [and see
what is written in Parshas Shelach Lecha, in the discourse beginning “And they said,” etc., “The
land is good,” on the matter of circles and line (igulim veyosher)].
This is like the student who grasps his teacher’s mind after forty years: the snow becomes water again, as it
was at first. The bracket refers to the discourse “And they said... The land is good” in Likkutei Torah,
Shelach, which uses the same image: at first a teacher’s idea surrounds the student as an undivided whole,

the level called igulim (circles), and only when he has grasped it deeply does it enter him in its details, the
level called yosher (line).
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And this is why the thirteen tikkunim of the beard are called “His garment was white as snow”: be-

cause they too become garments for Abba and Imma (Chochmah and Binah) of Atzilus.

This is why the thirteen tikkunim of the beard are called “His garment white as snow”: like a parable, they
are garments, here for Abba and Imma of Atzilus.
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For although the garment is lowered to be beneath the intellect, in truth its root is above the intel-
lect enclothed in it, as is explained elsewhere concerning Shlomo, that the praise of the greatness
of his wisdom was what is written, “And he spoke three thousand parables” [see on this at the be-
ginning of Parshas Lech Lecha, in the discourse beginning “Behold, Avram,” etc.; see there;

A garment is lower than the intellect it clothes, yet in truth its root is higher than that intellect. Shlomo’s wis-

dom was praised precisely for his three thousand parables; as the Torah Ohr discourse on Lech Lecha ex-

plains, only a great sage can bring his wisdom down and clothe it in things far below him.
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and in the discourse beginning “And the curtain shall separate,” and in Parshas Miketz, in the ex-
planation of the saying of our Sages, of blessed memory, “The mezuzah on the right and the
Chanukah lamp on the left”]. And therefore it is specifically the beard of Arich [Anpin], whose root
is from Mocha Stima’ah, which is above Abba and Imma of Atzilus, that becomes a garment for

Abba and Imma, etc.,

The bracket lists further discourses on this theme: Torah Ohr’s “And the curtain shall separate,” which ex-
plains how the outer dimension of Binah, a higher level, encloses the Sefiros below it like a garment, and
one in Miketz on the Sages’ rule that the mezuzah is on the right and the Chanukah lamp on the left. The
conclusion: precisely because the beard of Arich Anpin is rooted in Mocha Stima’ah, above Abba and Imma,
it can become their garment.
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just as, physically, the beard begins to grow after twenty years, because then the mature intellect
(mochin degadlus) shines, as our Sages, of blessed memory, said: “and to sell his father’s property,
[he may not] until he is twenty years old,” as is explained elsewhere.
A physical parallel: the beard begins to grow only after twenty years, when the mature intellect (mochin de-
gadlus) shines. The Sages likewise say that a young man may sell his father’s property only once he is twen-

ty; in Likkutei Torah, Bamidbar, the Alter Rebbe explains, following Etz Chaim, that at twenty the encom-
passing lights of Abba (Chochmah) enter a person.
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It follows that the hairs of the beard, although they are only the level of hairs, nevertheless come
and are drawn from the mature intellect, which is above the intellect he has at first, before twenty
years.

So the hairs of the beard, though they are only hairs, come from the mature intellect, which is higher than
the intellect a person has before twenty. Something outward and lowly is rooted in something higher.
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And therefore, too, a eunuch (saris) has no beard, because he does not have the power of begetting.
That is: begetting and imparting come from a strengthening of the intellect (mochin), and the eu-
nuch, who lacks this power, has no beard.

The same link between the beard and the mature intellect explains why a eunuch (saris) has no beard: he

lacks the power to beget. Begetting and imparting to another come from a strengthening of the intellect, and
where that power is missing, the beard does not grow.
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And likewise women, “whose minds are light,” have no beard, etc. And this is why the Torah, whose
root is from Mocha Stima’ah, is also called “His garment”: that is, the level of the beard, which is a
garment for Abba and Imma (Chochmah and Binah). But nevertheless, at the root of the Torah, in
Mocha Stima’ah, it is the level of inner light (or pnimi).
The Alter Rebbe adds, using the Talmud’s expression “whose minds are light,” that women likewise have no
beard, keeping to the same analogy between the beard and the strengthening of the intellect. The conclu-

sion: the Torah is called “His garment” in the sense of the beard, a garment for Abba and Imma, yet at its
root in Mocha Stima’ah it is inner light, which answers the question raised in paragraph 6.
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SECTION 3 - 114

Nogah, opposite holiness
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Now, “one opposite the other”: craving and honor are the inner and encompassing [levels] of
Nogah. For the craving to be “among guzzlers of wine and gluttons of meat” is the food and inner
light of Nogah.

Opposite holiness stands its counterpart, as in “G-d has made the one opposite the other.” In Nogah, the ke-

lipah (husk) in which good and evil are mixed, physical cravings such as overindulgence in wine and meat
are its “inner” light and food: they enter a person and become part of him.
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And honor and haughtiness of spirit, in wearing garments of honor, are the encompassing [levels]
of Nogah. And this is “one opposite the other,” against the inner and encompassing [lights] of holi-
ness [and see what is written in the discourse beginning “This is the dedication of the altar,” etc.,
on the matter of “Give honor to Havayah”], which are drawn down through Torah and mitzvos.
Pride and the pursuit of honor, as in wearing showy garments, are the “encompassing” levels of Nogah: they
surround a person’s sense of self rather than entering him. These are the counterpart of the inner and en-
compassing lights of holiness, drawn down through Torah and mitzvos; the bracket refers to the discourse

“This is the dedication of the altar” in Likkutei Torah, Nasso, which explains “Give honor to Havayah” as an

encompassing light: the recognition that He alone truly exists and all before Him is as nothing.
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For the foundation of holiness is the level of self-nullification (bittul) to the Infinite Light (Or Ein
Sof), blessed be He; and the mitzvos are the level of drawing down from above to below, which is
why all the mitzvos are called by the name of tzedakah (charity): “the righteous deeds (tzidkos) of
His open towns in Israel”; “from Heaven they give,” etc.: [this is] the level of direct light (or
yashar).
Holiness is founded on self-nullification (bittul) before the Infinite Light, and the mitzvos draw G-dliness
down from above to below, which is why they are all called tzedakah, charity, a giving from above. Two say-

ings show this giving: “the righteous deeds (tzidkos, the plural of tzedakah) of His open towns in Israel,” and

the Talmud’s “from Heaven they give”; this downward flow is direct light (or yashar).
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And the level of returning light (or chozer), too, is the nullification of one’s very self, despising the
life of this world.

Returning light (or chozer), the ascent from below, is the nullification of one’s very self, to the point of dis-
dain for the life of this world.
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Whereas the level of Nogah is the level of yesh (self-existence), the opposite of self-nullification;
and this is craving and honor. And needless to say [this is so of] something entirely forbidden, G-d
forbid: these are the inner and encompassing [levels] of the three impure kelipos, which are far, far
below Nogah, etc.

Nogah, by contrast, is yesh, a sense of independent existence, the opposite of bittul, and its forms are crav-

ing and honor. Things that are entirely forbidden belong to the three impure kelipos, which are far lower
than Nogah.

SECTION 4 - 115-18

Atika Kadisha and the essence of delight
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3. Now, the matter of Yom HaKippurim, the day of teshuvah (return), that there be forgiveness of
sins, is through the revelation and drawing down of a great and tremendous illumination from the
Infinite Light (Or Ein Sof), blessed be He, from what is far, far above even the encompassing and
inner [lights|] drawn down through Torah and mitzvos; and through this the flaws in Torah and
mitzvos are filled.

Chapter 3 turns to the heart of the matter. Yom Kippur brings forgiveness of sins through a tremendous illu-

mination from the Infinite Light, from a level far above even the inner and encompassing lights drawn down

by Torah and mitzvos, and that higher light fills in the flaws in one’s Torah and mitzvos.
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And the matter of this tremendous illumination is as follows. It was explained above that the en-
compassing and inner [lights] are drawn from the Gulgalta (skull) and the Mocha (brain) of Arich

Anpin, and this is the drawing down that comes through the Torah and mitzvos.

As explained above, the inner and encompassing lights drawn down by Torah and mitzvos come from the
Mocha (brain) and the Gulgalta (skull) of Arich Anpin.
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But on Yom Kippur, the day of teshuvah (return), there is the revelation of Atika Kadisha, “the most
hidden of all hidden,” which is above the level of the Gulgalta and Keser (the Crown) of Arich
Anpin.

On Yom Kippur, the day of teshuvah, something higher is revealed: Atika Kadisha, “the Holy Ancient One,”
the inner dimension of Keser, called “the most hidden of all hidden,” which is above the Gulgalta and Keser
of Arich Anpin.
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And it is called the source of delights (taanugim), as is written in the Zohar, Parshas Emor, page

101a: it is written, “For with You is forgiveness,” and it is written, “For with You is the source of

life.”

Atika Kadisha is called the source of delights. The Zohar on Emor brings two verses together, “For with You is
forgiveness” and “For with You is the source of life,” and the Alter Rebbe reads the pairing to mean that for-

giveness comes from “the source of life.”
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That is: “the source of life” is the source of delights, which is above the level of the Gulgalta and

Mocha Stima’ah, which are the level of the supernal will and the supernal Chochmah (wisdom).

“The source of life” is the source of delights, higher than the Gulgalta, which is the supernal will, and higher
than Mocha Stima’ah, the supernal Chochmah.
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For only a glimmer of the level of delight is drawn and enclothed in the will, and it is the inner di-
mension of the will, etc. (And see what is written on the verse “And I was beside Him as a
nursling.”)

Delight is deeper than will: only a glimmer of it enters the will, as the will’s inner dimension, the reason one

wants anything at all. The parenthesis refers to the discourse on “And I was beside Him as a nursling.”
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Therefore, when the level of the very essence of the supernal delight, Atika Kadisha, is revealed, it

fills all the flaws in the encompassing and inner [lights] of the Gulgalta and Mocha Stima’ah.

When the very essence of the supernal delight, Atika Kadisha, is revealed, it fills every flaw in the inner and
encompassing lights of the Gulgalta and Mocha Stima’ah, since it is higher than both.
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And of this our Sages, of blessed memory, said: “In the place where baalei teshuvah (those who re-
turn) stand, the completely righteous cannot stand.” And see in the Zohar, Vayikra, page 16a: “Who

is it that ‘will return’? Atika Kadisha will return to be revealed,” etc.

This is why baalei teshuvah stand where even the completely righteous cannot: their return reaches a level
above the Torah and mitzvos through which the righteous serve. The Zohar reads “He will return” in the
verse “He will return and have compassion on us” (Micah 7:19) as Atika Kadisha returning to be revealed.
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And this is the matter of Yom Kippur. And therefore of the Kohen Gadol, through whom this super-

nal drawing down comes, it is said, “Holy linen (bad) he shall put on.”

This is the inner meaning of Yom Kippur, and it is why the Kohen Gadol, through whom this supreme light is
drawn down, is told, “Holy linen (bad) he shall put on.”
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And these are white garments, [white] being an essential color: that is, the revelation of the very es-
sence of delight, which is simple; that is, it is above the level of the delight that contracts itself to be
enclothed in Chochmah (wisdom).

The garments are white, the essential color, which stands for the revelation of the very essence of delight,
simple and undivided, higher than the delight that contracts itself to enter Chochmah. The Tzemach Tzedek
(Or HaTorah) notes that this implies that white is in Keser, as Torah Ohr, Vayetzei, also explains of the super-
nal White.
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As is explained elsewhere, the source of delight is the level of His very essence, may He be blessed.
It is not like, for example, the delight below in a human being, where the delight is from some
thing outside him, such as from learning wisdom or some food.

As the Alter Rebbe explains elsewhere, the source of delight is G-d’s very essence. A human being’s delight,

by contrast, comes from something outside him, such as learning wisdom or a good meal.
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Whereas with Him, may He be blessed, there is nothing outside Him, and the level of delight in
Him is that He Himself is the level of delight.

With G-d there is nothing outside Him, so His delight is not in anything else: He Himself is delight.
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Only, it is drawn down through tzimtzum (contraction) and afterwards enclothed in Chochmabh.
Therefore the level of the holy linen (bad) garments is the revelation of the very essence of delight,
which then is simple, not yet compounded with or clothed in anything, etc., by way of analogy.

Only through a contraction does this delight descend and enter Chochmah. The holy linen garments express

the revelation of the essence of delight before it is compounded with or clothed in anything, as white is be-
fore any dye.
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Furthermore, as the Likkutei Torah of the Arizal writes, bad is drawn from the four hundred
“worlds of yearning” (almin dechisufin), which are the level of lights, the flow of the supernal de-
light drawn from Atika Kadisha, etc.

The Arizal’s Likkutei Torah adds that bad is drawn from the four hundred “worlds of yearning,” which the
righteous inherit in the World to Come: lights that are the flow of supernal delight from Atika Kadisha.
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And it is called “passing to the merchant” (over lasocher), for it is from a level above Keser (the
Crown) and Gulgalta, which is the level of makif (encompassing), [socher]| being the language of se-
chor, “around”; and this drawing down is from higher than the encompassing [lights] mentioned
above. (As is explained elsewhere, in the discourse beginning “And Yaakov sent,” mentioned
above.)
This is called over lasocher, from the verse about the four hundred shekels of silver (kesef) that Avraham
paid, “passing to the merchant.” The Alter Rebbe reads socher as sechor, “around,” the encompassing Keser
and Gulgalta, and over as passing beyond it: this light comes from above those encompassing lights. The
parenthesis points to the discourse “And Yaakov sent”; in Torah Ohr, Vayishlach, the Alter Rebbe explains

that the four hundred shekels of silver (kesef) are the four hundred worlds of yearning (kisufin), which come
from above Keser and pass through it.
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And the Kohen Gadol, who wears the holy linen (bad) garments, the garments being the encom-
passing [lights]: that is, from the level of holy bad, which is above the encompassing [lights], there

is to be drawn down [light] to be the level of makif,

The Kohen Gadol’s garments are encompassing lights; by wearing holy bad, which is above the encompass-
ing lights, he draws from that higher level a new encompassing light.
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that is, what is drawn from there itself to fill all the flaws in the encompassing and inner [lights] of
holiness, as mentioned above. And this is like “passing to the merchant”: they pass and are drawn
into the level of socher, which is the level of makif, as mentioned above. And this is the meaning of
“And He passed” (vaya’avor) of the Thirteen Attributes of Mercy.

From that very level comes the light that fills every flaw in the inner and encompassing lights of holiness: it

“passes” into the level of socher, the encompassing. This is also the “And He passed” (vaya’avor, from the

same root as over) that opens the Thirteen Attributes of Mercy.

SECTION 5 - 119-20

Two kinds of purification
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Now, the meaning of “He shall make atonement for you, to purify you” refers to [purifying] from
the encompassing [levels] of Nogah, such as honor and haughtiness, from which there is no refine-
ment (birur) and elevation, but only that they be [as in] “I have wiped away your transgressions like
a thick cloud, and your sins like a cloud,” etc.;

“He shall make atonement for you, to purify you” refers to the encompassing levels of Nogah, such as pride

and haughtiness. These cannot be refined and raised up; they can only be erased, as in “I have wiped away
your transgressions like a thick cloud.”
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whereas from the level of the inner [levels] of kelipah (the husk), such as the craving “among guz-
zlers of wine and gluttons of meat,” since an inner life-force (chayus) in the body was made from
this, it can be elevated afterwards, when one prays from the depth of the heart, etc.

The inner levels of kelipah are different. A craving such as overindulgence in wine and meat becomes part of

the body’s inner life-force, and because it has become part of a person, it can later be raised up when he
prays from the depth of his heart.
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And of this it is said, “From all your sins you shall become pure”: you [yourselves]. Not so from the
encompassing [levels].
Of this the verse says, “From all your sins you shall become pure,” and the Alter Rebbe adds “you”: here the

person himself is purified, through his own prayer, and the craving is refined rather than erased. Not so the
encompassing levels, which are only wiped away by the atonement from above.
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In the same way, there were also two things in the offerings: the sprinkling of the blood and the
burning of the sacrificial portions (eimurim).

The same two paths appear in the sacrifices: the sprinkling of the blood and the burning of the sacrificial
portions (eimurim), the fats, on the altar.
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The burning of the sacrificial portions: the fat, though it is forbidden to an ordinary person, rises
and is absorbed into G-dliness through the fire from above, which would descend in the form of a
lion (aryeh), the light (or) of Yah, from the level of the Name Mah, etc. And this is the refinement
(birur) of the inner [levels] through teshuvah (return).
The fat, though forbidden to an ordinary person, went up and was absorbed into G-dliness through the fire
from above, which the Sages describe as crouching on the altar like a lion (Yoma 21b): aryeh, read as or Yah,

“the light of Yah,” from the level of the Name Mah (the Name Havayah spelled out so that its letters total

forty-five, mah). This is the refinement of the inner levels through teshuvah: what was lowly is raised up.
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And the sprinkling of the blood is the level of the arousal of the supernal Gevuros (powers of re-
straint) from the source of the Gevuros of Tohu, so that through this there will be annihilation of
the encompassing [levels]| of Nogah, etc.

The sprinkling of the blood arouses the supernal Gevuros, powers of severity, from their source in the world

of Tohu (chaos), the primordial world of overwhelming lights that preceded the ordered world of Tikkun;
these annihilate the encompassing levels of Nogah, which are not refined but destroyed.

likuteitorah.com/likkutei-torah/acharei/ 162

20



LIKKUTEI TORAH - PARSHAS ACHAREI - MAAMAR 4 b»3 9997 [T 01°2 0 27y 0°92717 7IX°2,...

J[Pby B xoma1] Y7OMRMY Y710 A 79YnD RIM YOT° OV 12 1097 1RD °7.993° M 012 00 1N
212 POPPNRTP DOPnRYnn 27y 110m

And this is “For on this day He shall make atonement”: the One who has no known Name, who is
above the level of the light that encompasses all worlds (sovev kol almin) and the light that fills all
worlds (memalei kol almin). And this is through “From the depths I called You,” etc.

This is “For on this day He shall make atonement,” with “He” left unnamed: the One who has no known
Name, above both sovev kol almin and memalei kol almin. It is reached through “From the depths I called
You,” a cry from the depth of the heart.

SECTION 6 - 121-23

Exalted above exalted
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For further explanation of this tremendous illumination, which is above the encompassing and in-
ner [lights] of the Gulgalta and Mocha Stima’ah: the point is that above the coming into being of the

vessels, the levels of inner light (or pnimi) and encompassing light (or makif) do not apply at all.

To explain further how this illumination is above the inner and encompassing lights of the Gulgalta and
Mocha Stima’ah: above the level where vessels come into being, the very categories of inner light and en-
compassing light do not apply.
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For the relevance of inner light, and also of encompassing light, is only when the vessels have

come into being; then the matter of inner light, enclothed in the vessel, applies,

These categories are defined only in relation to vessels. Inner light is light enclothed within a vessel.
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and of encompassing light, which encompasses the inner light and the vessel. Whereas above the
coming into being of the vessels, etc., the levels of inner light and encompassing light do not apply
there at all.

Encompassing light is defined as what surrounds the inner light and the vessel; above the vessels, neither

term applies.
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As is explained elsewhere on the meaning of “For He is exalted, exalted (ga’oh ga’ah).” That is:
ga’ah is a term of being uplifted, [meaning] what is above the vessels, which cannot be enclothed in
any vessel at all but rather shines as a makif (encompassing) from above; and this is the level of the

light that encompasses all worlds (sovev kol almin).

The Alter Rebbe brings his explanation of “For He is exalted, exalted (ga’oh ga’ah)” from the Song at the Sea.
The first ga’ah, “exalted,” means what is lifted above the vessels: it cannot enter any vessel and shines on
them from above as an encompassing light, sovev kol almin, the light that encompasses all worlds. In Torah
Ohr, Beshalach, he explains the doubled word the same way: ga’ah is sovev kol almin, and “exalted above ex-
alted” is the Infinite One Himself, “You are Havayah, You alone.”
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Yet even so, since it is called “encompassing all worlds,” it has a relation to the level of worlds: that
is, the level of encompassing light, which has a relation to the vessels.

Yet sovev is still called “encompassing worlds,” so it remains related to the worlds and to the vessels it
surrounds.
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But the Infinite One (Ein Sof), blessed be He, is “exalted above exalted”: He is high and uplifted
above the encompassing and the inner, sovev kol almin and memalei kol almin, etc., and is not

within the bounds of worlds at all.

The Infinite One Himself is “exalted above exalted”: above both the encompassing and the inner, sovev and
memalei, and not within the category of worlds at all. The doubled word points to this second, higher
exaltation.

219 1PR5Y 112D 2210 91D TR PR RPUUT 9729 L9727 00 P2RI0 10K N3on2 i 23

And this is the level of “You are Havayah, You alone.” “You alone” precisely: for one cannot say [of
Him]| “encompassing” with respect to the level of worlds, etc.

This is the level of “You are Havayah, You alone.” “Alone” is precise: of this level one cannot even say that it
“encompasses” the worlds.
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And of this it is said, “Havayah alone (badad) guided him”: in the manner of “He is alone,” as be-
fore the world was created, etc.; that which has no relation to the level of worlds and vessels, neither
as inner light nor as encompassing light.

So too “Havayah alone (badad) guided him” describes G-d as He alone, as before the world was created: with

no relation to worlds or vessels, neither as inner light nor as encompassing light. This brings back the badad
of paragraph 2.
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Therefore the Kohen Gadol must also be clothed in holy linen (bad) garments, to draw down from
the level of holy bad the level of the priestly garments, supernal encompassing [lights]. And this,
too, is why on Yom Kippur the Kohen Gadol enters the innermost sanctum, into the House of the
Holy of Holies.

That is why the Kohen Gadol wears holy linen (bad) garments: to draw down from the level of holy bad, the

level of “alone,” the priestly garments as supernal encompassing lights. It is also why on Yom Kippur he en-
ters the innermost sanctum, the Holy of Holies.
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For sovev kol almin is called “holy” (kodesh) and set apart, since it is not enclothed, etc.; but the
Holy of Holies is what is above the level of sovev kol almin, etc. And through a revelation from this
level, all the flaws in the encompassing and inner [lights] of holiness are filled, etc.

Sovev kol almin is called “holy” (kodesh), set apart, because it does not enter the worlds; the Holy of Holies is

what is above even sovev. A revelation from that level fills every flaw in the inner and encompassing lights of

holiness, and this is the atonement of Yom Kippur.
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IN ONE'S AVODAH

The maamar draws two paths of teshuvah. Physical cravings, such as indulgence in food and drink, have
become part of a person’s life-force, and he can raise them up afterwards when he prays from the depth of
his heart: “you shall become pure,” you yourselves. Pride and the pursuit of honor cannot be refined; they
must be wiped away, and this comes from the atonement of the day itself, drawn down through “From the

depths I called You.” Holiness itself is founded on self-nullification before G-d.
QUESTIONS FOR DISCUSSION

1. Why does flax’s “growing singly” make linen the right garment for entering the Holy of Holies?
2. Inwhat sense is white not a color, and how does that illustrate the lights before the vessels?

3. How can a garment be lower than what it clothes and yet rooted above it? Consider a parable, a teacher’s
words and the beard.

4. Why can bodily cravings be raised up through prayer, while pride can only be wiped away?

5. What is the difference between the first “exalted,” sovev kol almin, and the Infinite One, “exalted above
exalted”?
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PARAGRAPH 1
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The note dates this maamar to the year 5570 and refers to
the list of maamarim printed in that volume.

KEHOT'S NOTE
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From the Torah’s commands for Yom Kippur, given
through Moshe: “For on this day He shall make atonement
for you, to purify you; from all your sins before Havayah
you shall be purified.” Plainly, the day and its service
bring Israel atonement; the verse does not say who atones,
and the maamar later reads “He” as the One who has no
known Name. The whole maamar explains the verse
through the Kohen Gadol’s white linen garments.

Leviticus 16:30°7:1°b Xp™
70N 1 %197 D2 NRWVA P31 DINK 7YY 07y D’ M 0PI
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Gemara lists the five services of Yom Kippur and the
garments of each: the morning daily offering in the gold-
en garments, “the service of the day in white garments,”
and so on. It also derives the Kohen Gadol’s immersions
from “they are holy garments.”
Yoma 32b:5-6"1-"11:2 277 Kn1
;127 97322 DI°7 NTI2Y ,2M °T322 0¥ SY RN 0 niTiay vnm
P2 90 TRO 137 *TI22 AQmA N2 L300 U732 0y7 ) K
YT W 1E 1A 1A D30 T L2 T332 073
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Ay N 7DD WP T PR RRET LR 1Y AN DX
RAE i

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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G-d tells Moshe how Aharon is to enter the Holy of Holies
on Yom Kippur: “He shall put on a holy linen tunic, and
linen breeches shall be on his flesh... they are holy gar-
ments.” Plainly, he serves there in simple white linen
(bad) rather than in his golden garments; the maamar
builds on the word bad.

Leviticus 16:4°7:1"0 Rp™
TJ?:IZ 72 VIARN 1127;3"?5_7 P17 727°010mM W.:!T?’ W"ﬁ[}? 'r;'n;‘n;
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He shall put on the holy linen tunic, and he shall have the
linen breeches upon his flesh, and shall be girded with the
linen girdle, and with the linen mitre shall he be attired;
they are the holy garments; and he shall bathe his flesh in
water, and put them on.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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In Parshas Vayechi the Zohar reflects on “they are holy
garments”: as there is a Kohen Gadol below, there is a
Kohen Gadol above, and the garments of glory below cor-
respond to garments of glory above. The Alter Rebbe
refers to this passage at the start of the next paragraph.

Zohar, Vayechi 17:120—19:1347”‘??:!5”’-3”]7:'(”’ K1k aiaity alale]

On many occasions we have pondered over the question,
what holiness is there in these priestly garments? We have,
however, been taught that there is holiness in every place,
and that these garments are after the supernal pattern, as we
have learnt:

The Zohar; London, Soncino Press, 1933 (Public Domain)
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In Parshas Pekudei the Zohar explains “the priest shall put
on his linen (bad) garment”: these garments are set apart
for holiness, and bad means “single,” singled out for holi-
ness; it then quotes “they are holy garments.” The Alter
Rebbe cites it at the start of the next paragraph.

Zohar, Pekudei 40:353-363370w-2"1w:"n 1P 7M1 100

PARAGRAPH 2

7

The Gemara asks how we know that the bad of the priestly
garments is linen, and Rabbi Yosef son of Rabbi Chanina
answers: “a thing that grows from the ground singly” (bad
bevad); it also says that bad implies “each one by itself.”
The Alter Rebbe builds on this singleness.

Zevachim 18b:161"v:2 1™ o°nat

T2IY 927 (X1 9272 QDT 227 IR PRI RIND - P72 RTT ORAN

12272 YRR T
William Davidson, Vocalized Aramaic (CC-BY-NC)
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On “a thing that grows from the ground singly,” Rashi ex-
plains: a single stalk from each stem, and two stalks never
come up from one stem. The Alter Rebbe brings it for
flax’s singleness; his text reads “from each seed” where
Sefaria’s Rashi reads “from each stem.”

Rashi on Zevachim 26a:1-26b:3°3:2 172-"R:X 172 0°nat 9y *"w1
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Vilna Edition (Public Domain)
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The note says the difference between flax and grains such
as wheat, one stalk from each seed against many ears from
one kernel, is explained there.
KEHOT'S NOTE
T390y R-37%77 1IR3 IR0 wAan
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The note points there on the idea that bad is drawn from
the World of Oneness.
KEHOT'S NOTE
.43 YN 25 °Y 10-w7pY AR

P 139% 173y
The note points to this talk on the matter of Kayin’s
offering.
KEHOT'S NOTE
.25°% 1701 wnIph IR

P13 1Ay
In Parshas Kedoshim the Zohar says that Kayin’s offering
was flax and Hevel’s was wool, which is why the two may
not be joined. It adds that the priest’s linen is called bad,
“single,” because flax is not to be joined with anything
else.

Zohar, Kedoshim 18:118-19:127-mp:m™ wTp 3 180
P

TRTINRT 5920 1°P N2%

The Torah tells that Kayin, Adam’s firstborn, “brought of
the fruit of the ground an offering to Havayah”: plainly,
produce of the field he worked. The Sages identity it as flax
seed, and the maamar sees in it the singleness of bad.

Genesis 4:3°):"7 NYWX2
T2 03 IR CBR TR RIN 00 YRR T
And in process of time it came to pass, that Cain brought of

the fruit of the ground an offering unto the L-RD.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Parshas Tetzaveh the Zohar expounds this verse: Kayin
brought his offering “at the end of days” (mikeitz yamim)
and not “at the end of the right” (mikeitz yamin), and
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since it came entirely from the other side, it was not
accepted.

Zohar, Tetzaveh 3:38-5:4817:’11-1”2:3 M%N ,77t0 190

“From among the children of Israel”, because only from
there is unity possible, for the children of Israel stand here
below as emissaries of the Most High, to open the gates, to
shed light upon the ways, to kindle the radiance of the heav-
enly fire, to draw all things that are below near to them that
are above, in order that all may become a unity. Therefore it
is written: “And ye who cleave to the L-rd your G-d, ye are all

alive to-day”.’ R. Simeon further said: ‘In all ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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That talk lists the sources for the saying that Kayin’s offer-
ing was flax seed: Targum Yonasan on the verse, Pirkei
DeRabbi Eliezer chapter 21, Tanchuma Bereishis 9, the
Zohar III 87a and Tikkunei Zohar 59 (112a).
Bava Metzia 25a:14-161"0-7":X 117 Ky°%¥1 X322
,D?HD; 2,080 7 AN 70 WD T 027 Y2
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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“The Rabbis say: it was flax seed,” while Hevel brought
from the firstborn of his flock; therefore wool and linen
were forbidden together, for G-d said it is not right that the
offering of the sinner be mixed with the offering of the
innocent.

Midrash Tanchuma, Bereshit 9:1°X:’0 N°wX12 ,XNIMIN WITH
,02 W), D0V YRR W AW YRR W LN TR XA 07 YRR v
P I DY 32 ,712727 DI IR MK I DY U
I 13271 1208 NiR T 20 ,ARIRT 2190 R RN 22 1R
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And in process of time it came to pass that Cain brought of
the fruit of the ground (Gen. 4:3). The process of time (lit.
“end of days”) may imply either the end of a year, the end of
two years, after a certain number of days, or after forty
years. Our sages, of blessed memory, said that Cain and Abel
were forty years old when Cain brought of the fruit of the
ground. What did he bring as his offering? He brought only

the leftovers of his meal. However, ...

Midrash Tanchuma -- Torat Emet (Public Domain) + Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)
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Kayin brought the leftovers of his food, roasted grain, flax
seed, and Hevel the firstborn of his flock. G-d said the of-
ferings of Kayin and Hevel must never be mixed, not even
in the weave of a garment, as it says, “You shall not wear

shaatnez.”

Pirkei DeRabbi Eliezer 21:5°1:X”3 71y°7X °277 °p19

3IRT N1i027 227 XO2M IwE Y1 ,Nivp 23RN INin 1R K7
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AN 2R 220 981 YU Y 237
(Cain) brought the remnants of his meal of roasted grain,
(and) the seed of flax, and Abel brought of the firstlings of
his sheep, and of their fat, he-lambs, which had not been
shorn of their wool. The offering of || Cain was precluded,
and the offering of Abel was acceptable, as it is said, "And
the L-rd had respect unto Abel and to his offering" (Gen.

4:4).
Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) - Pirke de

Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
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This passage, that the Kohen Gadol had to wear linen gar-

ments for the service of Yom Kippur, is quoted there.
KEHOT'S NOTE
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The Mitteler Rebbe explains there why the incense was of-

fered in white garments.
KEHOT'S NOTE
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In his song Haazinu Moshe says of G-d’s care for Israel in
the desert: “Havayah alone (badad) guided him, and no
strange god was with him”; plainly, G-d led Israel by
Himself, with no foreign power beside Him. The Alter
Rebbe reads badad as G-d alone, as before the world was
created, and links the word with bad, the linen of the

garments.

Deuteronomy 32:1227°:27% 0127
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The L-RD alone did lead him, And there was no strange god

with Him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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At the close of that maamar the Alter Rebbe explains that
through the Torah G-d is revealed as Yachid, the Single
One, His very essence, and not only as “One” (Echad) with-
in the worlds; the Patriarchs, before the Torah was given,

did not know Him so (“I Myself was not known to them”).
KEHOT'S NOTE
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G-d’s command, through Moshe, for removing the ashes
from the altar each morning: “The priest shall put on his
linen (bad) garment.” The Alter Rebbe refers to the Arizal’s
comment on this verse for more on bad.

Leviticus 6:3’1: Xp™
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And the priest shall put on his linen garment, and his linen

breeches shall he put upon his flesh; and he shall take up

the ashes whereto the fire hath consumed the burnt-offering

on the altar, and he shall put them beside the altar.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note suggests that “what is written elsewhere con-
cerning ‘the mound is witness’” may mean this page of the
Siddur, which explains the supernal Lavan (White).
KEHOT'S NOTE
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Lavan says to Yaakov at the covenant they made in Gilead:
“This mound is witness, and the pillar is witness” that nei-
ther will cross it to harm the other. Lavan’s name means
“white,” and the Kehot note suggests the Alter Rebbe
means a discourse in the Siddur that explains the supernal
Lavan, the supernal White.

Genesis 31:52271:8”% n°wr12
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This heap be witness, and the pillar be witness, that I will not

pass over this heap to thee, and that thou shalt not pass over

this heap and this pillar unto me, for harm.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Mitteler Rebbe raises a difficulty: some things are
born red or green, like the scarlet thread, blood, or gold,
which appears green, and even their smallest parts have
that color.
KEHOT’'S NOTE
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There “Lavan rose early in the morning” is read of the

holy Lavan, the supernal White: the light of the very es-

sence of the Infinite One, like white, which unlike all col-

ors did not come about through dye but is the thing’s own
essence.

KEHOT'S NOTE
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There the Tzemach Tzedek adds that this whiteness “is al-
ready in it” and appears “by removing what darkens it,
through laundering and the shining of the sun.”
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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In Eliyahu’s opening prayer (Patach Eliyahu), after de-
scribing the Sefiros through which the world is conducted,
the Tikkunei Zohar says that G-d has no known right-
eousness or mercy, “nor is He of any of these attributes at
all.” The Alter Rebbe applies it to the light before the
vessels.

Tikkunei Zohar 17b:5-7°1-"11:2 1 97177 *1pn
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Constantinople, 1740 (CC-BY-NC)
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Sefer Yetzirah speaks of “ten Sefiros beli mah,” “without
what”: without anything that can be grasped. The Alter
Rebbe uses the phrase for the lights before they are en-
clothed in vessels.

Sefer Yetzirah 1:2°2:’% 717°%° 190
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They consist of a decade out of nothing and of twenty-two
fundamental letters. He divided the twenty-two consonants
into three divisions : 1) three ni”nk mothers, fundamental let-
ters or first elements ; 2) seven double ; and 3) twelve simple
consonants.
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Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Said of the offering for a sin the whole community com-
mitted unknowingly: “And it shall be forgiven the whole
congregation of the children of Israel.” The Alter Rebbe
brings it for the forgiveness of all Israel that the Kohen
Gadol achieves when he enters the innermost sanctum.

Numbers 15:26175:1”1 12713
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Iggeres HaKodesh 20 explains that “the light is like the
Luminary,” the very being and essence of the Emanator,
whose existence is from His own essence, which is why He
alone can create something from absolute nothing; and so
that created beings have limit and measure, the Infinite
Light is enclothed in the vessels of the ten Sefiros of
Atzilus.
KEHOT'S NOTE
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PARAGRAPH 3

34

G-d’s promise that opens the blessings of Bechukosai: “If
you walk in My statutes and keep My commandments...”
The Alter Rebbe’s discourse on it in Likkutei Torah reads
bechukosai, “My statutes,” as chakikah, engraving, and
contrasts engraved letters with written ones.

Leviticus 26:3%:1”2 X1p"
:ONR ONPRYY 1Y SNIZRTNY 1950 ’DPU;'DR
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

35

David praises G-d: “Many things have You done, Havayah
my G-d, Your wonders and Your thoughts toward us; none
can compare to You; were I to tell and speak of them, they
are more than can be numbered.” Plainly, G-d’s wonders
and plans for Israel are too many to recount; the Alter
Rebbe reads “Your wonders and Your thoughts” as the
lights of the Sefiros, “toward us” as their descent into the
lower worlds, and “more than can be numbered” as the
countless contractions that bring them there.

Psalms 40:6":'n 0°2°1n
YR TP PR ER TRAwm ORI °PK 1 ANk oy nian
17200 MBY 77T 777X
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Many things hast Thou done, O L-RD my G-d, even Thy
wonderful works, and Thy thoughts toward us; there is none
to be compared unto Thee! If I would declare and speak of
them, they are more than can be told.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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At Achashverosh’s feast the drinks were served in golden
vessels, “vessels differing one from another,” each unlike
the next. The phrase is borrowed for the endless variety of
the vessels of the Sefiros.

Esther 1:7’1’R 9nox
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And they gave them drink in vessels of gold—the vessels be-
ing diverse one from another—and royal wine in abundance,

according to the bounty of the king.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The angel appointed over conception takes the drop, sets
it before the Holy One, blessed be He, and asks: “This
drop, what will become of it? Mighty or weak, wise or fool-
ish, rich or poor?” The Alter Rebbe brings it to show that
even Chochmah is drawn down into the physical.

Niddah 16b:1227:3 10 711
Y1727 AP? YN 7AP2 WUTT KM 1IN 2277 KR ORI LWOR? U0
TINART IR INIR :RED T2 RPN *27 WDITT LKDD 72 K20 021
LRI 172 WATRT 2107 ATORYMI NBY PuIN N *nee” 1100 By
2097 IR 7123 27799 RO A9 9 79V 091y DY 11937 11D iKY
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Tzemach Tzedek writes there: “Therefore in mourn-
ing pressing is forbidden only in white garments, for
through pressing the essence of the white appearance is
revealed from concealment to revelation, whereas in other
colors there is no prohibition of pressing, for they are only
colors and not essence like the color white.”
KEHOT'S NOTE
0¥y 19303 PIPAT UYw 07329 007322 PO PIPA MOR Daxa 197
PATPAT TI0°R PR DOYAR IRWI IPRWND 900 PR DPYIR 12190 IR0
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On wearing pressed garments during the thirty days of
mourning, Rabbi Elazar son of Rabbi Shimon rules: “They

likuteitorah.com/likkutei-torah/acharei/
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forbade only new white garments.” The Alter Rebbe sees
in this law that white alone is the garment’s own essence.
Moed Katan 23a:8°1:X 372 10p 7311
0°I° 0772 TONY DO 090 TON ,PAPA? 03 0OWRY 5D 11121 10
.7272 D200 099D KPR 10K KD K 237 .w20nT TiAn PRIV
0127 DWN 0772 KPX 1708 X7 WiIX TiynY °213 YRR oM
1372
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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G-d’s words at the creation of man: “Let us make man in
Our image, after Our likeness.” The Alter Rebbe takes the
human form as the general shape of the vessels of the
Sefiros.

Genesis 1:26172:’X N°wR12

AIY OO0 NITI AT MBI A0PEI DTN ABYI D°POR TR
PIRTPY AT 0177021 YIRT I Mo oD

And G-d said: ‘Let us make man in our image, after our like-

ness; and let them have dominion over the fish of the sea,

and over the fowl of the air, and over the cattle, and over all

the earth, and over every creeping thing that creepeth upon

the earth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 6
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The Zohar teaches that the Torah issues from Chochmah;
the Kehot note cites this place, among others. The Alter
Rebbe uses it to root the Torah in Mocha Stima’ah, the in-
ner light.

Zohar I1, 121ax ,X3p 27mt
KEHOT'S NOTE
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Etz Chaim describes the three “heads” of Arich Anpin: the

Gulgalta, called Keser, the greatest encompassing light;
below it the Avira, a lesser encompassing light; and the
Mocha Stima’ah, called the Chochmah of Arich Anpin, “the
secret of inner light.”
Sefer Etz Chaim 13:4°7:3 0>n vy
RIPITORNPPN KW @2 PRNM D”IRY 790 RITW TUP 770 KA ...
071 W™ °A0 19K 7131 DR TI0 RIM RVRT 7100 RIPIT KVRT 0”7
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19KR7 °RY R”3 O3 1273 DAY NP3 702 wPna RIM NvN93 0
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Sefer Etz Chaim (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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In a night vision Daniel sees thrones set in place and the
Ancient of Days (Atik Yomin) seated: “His garment was
white as snow, and the hair of His head like pure wool.”
Plainly, it portrays G-d enthroned in judgment, robed in
white; the Kabbalah reads Atik Yomin as a level of Keser,
and the Alter Rebbe explains this “garment” as the thir-

teen tikkunim of the beard.

Daniel 7:9°0:1 5x°17

WY M0 2203 AYIAY AN PRI PP 1 11972 T 1Y NI NI
:PP7 M1 29273 T 172 77070 RP3 MNYD AR
I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to Deuteronomy 28:29 for these

words.

Deuteronomy 28:29172:1”5 0°727
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And thou shalt grope at noonday, as the blind gropeth in

darkness, and thou shalt not make thy ways prosperous; and
thou shalt be only oppressed and robbed alway, and there

shall be none to save thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe, sealing the covenant on the plains of Moav: “The
hidden things belong to Havayah our G-d, and the re-
vealed things belong to us and to our children forever.”
Plainly, sins done in secret are for G-d to judge, while the
community answers for what is done openly; the Alter
Rebbe reads “the hidden things” as Abba and Imma, the

yud and hei of the Name. (Kehot: Deuteronomy 28:29)

Deuteronomy 29:28172:1”3 0°127
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NI 17IA0 27
The secret things belong unto the L-RD our G-d; but the
things that are revealed belong unto us and to our children

for ever, that we may do all the words of this law.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Mitteler Rebbe takes up the difficulty this passage
raises: “Is not the level of the beard higher than the level
of ‘Havayah our G-d’? How then can it be a garment for
them?” On p. 519 he discusses the question at length.
KEHOT'S NOTE
133 RIPPTA PN K27 ROWIPT IR 1D Y 2-RIPM RVTIR INRD3
PN Y OV IR 7007 w120 Na Y PRI IPPOR U1 vnan mhynt
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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At the start of its second chapter, the first maamar of
Pekudei explains that the yud and hei of the Name are
higher than the vav and hei: “The hidden things belong to
Havayah our G-d” are the yud and hei, and “the revealed
things” are the vav and hei.
KEHOT'S NOTE
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The note observes that our text, comparing the garment to
letters that clothe an idea, implies that the lights too pass
through a partition (parsa), whereas that maamar explains
the matter differently.
KEHOT'S NOTE
RDID 7Y 117 MMIRT DAw ynawn 1RIT 107 °Y 17070 QN80 7”7 AIR7
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PARAGRAPH 8
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After forty years in the desert Moshe told Israel, “Havayah
has not given you a heart to know... until this day,” and
Rabbah learns from this that “a person does not grasp his
teacher’s mind until forty years.”
Avodah Zarah 5b:2°2:2°71 7191 T2y
JIY LYW IKD KDY DX 177 A K7 eI Awn AN
D27 71103 K?Y :2°ND1 "MW D°YI 12792 DINK 77IRY 0Ky
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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A capital case is not judged on Erev Shabbos and conclud-
ed on Sunday, for “their reasons would be forgotten”; and
although two court scribes stand before the judges and
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write the words of those who acquit and those who convict,
what is in people’s hearts, people forget.
Sanhedrin 35a:11%”:X 17 1777730
MIYR NAK KNI ROV TN A0V KNIV WPTY AP
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1anioy L0iPan? DUTHIY 1IN 07990 JWT 23 DY AR AR
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DK XY 7270 OUPR
William Davidson, Vocalized Aramaic (CC-BY-NC)
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On the Gemara’s words “people’s hearts forget,” Rashi
comments that what is in people’s hearts the scribes do
not write; and although one remembers the basis of the
reasoning, its settled form is forgotten from his heart and
he cannot set it out properly as before. The Alter Rebbe
brings it to show that letters carry only the outside of an
idea.
Rashi on Sanhedrin 40a:3-40b: 1’X:2°"1-"2:X *1 1177730 ¥ >0
IRENI (WOLR YV ORT VDT - NRTP IMITY MR NI 0 ...
- M3t PIRID :1272 1N°PY RWOD 179%% Ny - 0°1119% oAt
:(:2% 77 PITMI0) Y27 KPP TIMRTD PANTN R? NPYR KD oK
OR @”1 - AR PPRwn Mot 1Ry b D we 0Ty 1 TR IR
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Y3113 °17°1T QIR 7207 172 NIOTD 172 W12 AY? K7 TR TYT (30
R 5 wo 01T 2185 0OAWT - DOTPRRNN R TR MR MTYa
ves 2P0 1INRTIAMIR PRAWR 10 10Y
Vilna Edition (CC-BY-SA)
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“His garment was white as snow.” Here the Alter Rebbe
reads the image of snow, frozen water that melts again, as
a garment that hides an idea for now and reveals it later.
Daniel 7:9°0:1 5x°17
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I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“His garment was white as snow.” The Alter Rebbe applies
it to the thirteen tikkunim of the beard, which become
garments for Abba and Imma.
Daniel 7:9°0:1 5X°17
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I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Book of Kings describes Shlomo’s wisdom: “And he
spoke three thousand parables (mashal), and his songs
were a thousand and five”; plainly, he composed three
thousand proverbs. The Alter Rebbe reads mashal as a
parable that clothes wisdom, and sees Shlomo’s greatness
in his power to clothe it so.
1Kings 5:1227°:°71 X 0°5%n
2K MYRN 1Y > 20 D°D2K NYY 13T
And he spoke three thousand proverbs; and his songs were a

thousand and five.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The same passage: only a great sage can clothe his wisdom
in things far below him, and Shlomo found three thousand
parables for it; for a level to descend into an expanded
grasp, it must come from a higher source.
KEHOT'S NOTE
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There the Alter Rebbe explains “And he spoke three thou-
sand parables”: a sage who knows a point of wisdom can-
not explain it to another until he binds his mind strongly
and works out how to bring it down into lower things and
clothe it in a parable; Shlomo could find three thousand
parables, three thousand levels below him, in which to
show that same wisdom.
KEHOT'S NOTE
.3, R™MN

PARAGRAPH 12

61

62

noYIen APeTAm T

That maamar, on “And the curtain shall separate for you,”
explains the partition (parsa) through which the light of
Atzilus passes: it comes from the chashmal, the outer di-
mension of Binah, which clothes and encompasses the ten
Sefiros of Z’eir Anpin and Nukva like a garment.
KEHOT'S NOTE
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In that explanation of “the mezuzah on the right and the
Chanukah lamp on the left,” the Alter Rebbe explains “And
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he spoke three thousand parables”: Shlomo’s wisdom was
the lower Chochmah, with which he spoke three thousand
parables on every matter of Torah, its spiritual sense
through all the levels of Beriah, Yetzirah and Asiyah; yet
even the Torah of Atzilus is a parable before the Emanator.

KEHOT'S NOTE
.3, R™MN
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Rabbah teaches that the Chanukah lamp is placed within a
handbreadth of the doorway, and the Gemara rules that it
goes on the left, “so that the Chanukah lamp is on the left
and the mezuzah on the right.” The Alter Rebbe names a
discourse of his in Torah Ohr, Miketz, that explains this
saying.

Shabbat 22a:2°2:X 275 naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Mitteler Rebbe asks there why the beard does not
grow also in a boy of twelve or thirteen if his wisdom is
great.
KEHOT'S NOTE
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Rav Nachman in the name of Shmuel lists the matters for
which a young man is examined for maturity, and rules
that to sell his father’s property he must be twenty. The
Alter Rebbe links this age to the mature intellect.
Bava Batra 156a:3-4’7-’:X 1”19 X7n2 K22
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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In Bamidbar (2a) the Alter Rebbe explains, from Etz
Chaim, that one may sell his father’s property only at
twenty because then the encompassing lights of Abba en-
ter him.

Numbers 2:1°X:’2 72772
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And the L-RD spoke unto Moses and unto Aaron, saying:

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,2%°90n 2 1P IR L[] .X ,2 922N prhy

likuteitorah.com/likkutei-torah/acharei/

9”17 9937 M 0172 70 7Y 0°7277 IR0,

PARAGRAPH 13

67

68

9117 1°N 07107

Among the signs of a congenital eunuch (seris chamah),
the Baraisa lists “whoever has no beard.” The Alter Rebbe
ties the absence of a beard to the lack of the power to
beget.
Yevamot 80b:4"7:2°0 min2°
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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When Rabbi Shimon bar Yochai and his son were hiding
from the Romans, he said, “women’s minds are light upon
them”: if his wife were pressed she might reveal them; so
they went to hide in a cave.
Shabbat 33b:6":2 3”7 naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Koheles advises: on a good day enjoy the good, and on a
bad day reflect, for “G-d has made the one opposite the
other,” the good day and the bad. Chassidus uses the
phrase for the realm of kelipah, which stands opposite ho-
liness and mirrors it, here with inner and encompassing
levels of its own.

Ecclesiastes 7:1477:1 n>ip
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In the day of prosperity be joyful, and in the day of adversity
consider; G-d hath made even the one as well as the other, to
the end that man should find nothing after him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Shlomo counsels his son: “Do not be among guzzlers of
wine, among gluttonous eaters of meat.” The Alter Rebbe
uses the verse for the physical craving that is the inner
level of Nogah.

Proverbs 23:20°3:373 "2wn
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Be not among winebibbers; Among gluttonous eaters of

flesh;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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After a golden table leg given to Rabbi Chanina ben Dosa
from Heaven was taken back at his prayer, the Gemara
says the last miracle was greater than the first, for there is
a tradition that “they give, and do not take back.” The Alter
Rebbe cites it for the giving from above that the mitzvos
express.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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From the song of Devorah after the victory over Sisera: at
the wells “they shall recount the righteous deeds of
Havayah, the righteous deeds of His open towns in
Israel,” His saving acts for Israel’s unwalled villages. The
Alter Rebbe reads tzidkos as acts of tzedakah, giving from
above, to show that the mitzvos are called tzedakah.

Judges 5:11x™:’1 DwW
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Louder than the voice of archers, by the watering-troughs!

There shall they rehearse the righteous acts of the L-RD,

Even the righteous acts of His rulers in Israel. Then the peo-

ple of the L-RD went down to the gates.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This Zohar passage is copied there.
KEHOT’'S NOTE
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The psalmist, crying out from the depths, says: “For with
You is forgiveness, that You may be held in awe.” The Alter
Rebbe links forgiveness with what is “with You,” at the
source.

Psalms 130:4°7:5”p 0°%°11n
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For with Thee there is forgiveness, that Thou mayest be

feared.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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In Parshas Emor (101a) the Zohar tells that Adam was cre-
ated on Rosh Hashanah, stood in judgment before his
Master, returned in teshuvah and was accepted, and G-d
told him he would be a sign for his descendants; on this it
is written, “For with You is forgiveness,” and, “For with
You is the source of life.”

Zohar, Emor 40:2271757:’1 717K 71711 190

R. Abba said: ‘On New Year Adam was created and was
brought to trial before his Master and repented and was par-
doned by the Almighty. He said to him: Adam, thou shalt be
a sign to thy descendants for all generations. On this day
they are brought to trial, and if they repent I will pardon
them and remove from the Throne of Judgement and sit on
the Throne of Mercy and have mercy on them.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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David says of those who take shelter in G-d: “For with You
is the source of life; in Your light we see light.” The Alter
Rebbe reads “the source of life” as the source of delights,
Atika Kadisha.
Psalms 36:107:1”% 0°2°71n
:ﬂ‘IN'H?SjJ ?|TIN; jakidy] 'IﬁP?; qnY=3
For with Thee is the fountain of life; In Thy light do we see
light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Wisdom, which the Sages identify with the Torah, speaks:
“And I was beside Him as a nursling, and I was His delight
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day after day.” The Alter Rebbe refers to his discourse on
this verse for delight as the inner dimension of will.

Proverbs 8:30°2:'1 “own
:NY~222 Y307 NPNn 0P OV DWWV MR 110K 123K M0
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Abahu says: “In the place where baalei teshuvah

stand, the completely righteous do not stand,” as it says,

“Peace, peace, to the far and to the near”: the far one first.
Berakhot 34b:22-23373-1275:2 7" m372
— PTRY MWD Y3V Py AN 231 TKT NI 7377 KM
221p2) PIMT? 0PY DI nRIY 1TV DR 0°7In) DORUTR
— ”PinT” °Kn =7|‘? MK 1090 23 -”JﬁE‘?” 2701 LRY2 "PINTR”
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This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
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In Parshas Vayikra the Zohar teaches that when deeds be-
low are made fitting, Atika Kadisha is revealed and light
returns to Z’eir Anpin; on Micah 7:19, “He will return and
have compassion on us,” it asks, “Who will return? Atika
Kadisha will return to be revealed,” and all this is called
teshuvah.

Zohar, Vayikra 35:257-37:2681707:12-1"17:7172 X1p™1 77171 190
1The first 34 lines of the Hebrew text are untranslated as ex-
plained in the Translator’s note on Page 15b.R. Abba was
once sitting before R. Simeon, when R. Eleazar entered. R.
Simeon thereupon quoted the verse: “The righteous shall
flourish like the palm tree, etc.” (Ps. 92, 12). ‘The palm’, he
said, ‘is the slowest of all trees to mature, taking seventy
years. The reason why the righteous is compared here to the
palm tree is one which the Companions are reluctant to re-
veal, although it is indicated by the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“He shall put on a holy linen tunic.” The Alter Rebbe re-
turns to this verse: the Kohen Gadol draws down the es-

likuteitorah.com/likkutei-torah/acharei/
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sence of delight, so he wears garments of bad.

Leviticus 16:4°7:1”t Xp™
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He shall put on the holy linen tunic, and he shall have the

linen breeches upon his flesh, and shall be girded with the

linen girdle, and with the linen mitre shall he be attired;

they are the holy garments; and he shall bathe his flesh in

water, and put them on.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tzemach Tzedek writes there that this passage implies
that white is in Keser.

KEHOT'S NOTE
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In Sha’ar Arich Anpin, Etz Chaim says that from the light
of the whiteness in the skull of Arich Anpin the righteous
inherit four hundred worlds of yearning, and that “passing
to the merchant” is the Keser that surrounds the head. The
Alter Rebbe pointed to this chapter earlier on the matter
of bad.
Sefer Etz Chaim 13:5°77:3*> 011 vy
9977 KM RNIMAM AW Oy A 0TI PTI Paya .
oY MTY RPN PP MW Y P07 PRy N RYPSTE 1PN
Pw 7P RURT KW 90T A7 Pwabnn Uy PR ORI TUYa
»M3°22 13M 13w 00 °21 03K °2 OM RPK Dw 13 °33 Pwabnn
SR 777 RD°YD RNNM MM 07X IWRD DR 072 273 WY 1R 19X
Y70 M N2 RITW YT 0PN wAbnn oW IR RURT RIMIRT RR1P
MW 101 WY RURT RNDADAT DY PRI 007 MR IR
«oe 1173791122 PPREY MYWT °D 1711 NIX 11TD
Sefer Etz Chaim (Public Domain)

Mayn

After the sin of the golden calf, G-d shows Moshe His ways:
“And Havayah passed before him and proclaimed:
Havayah, Havayah, Kel, merciful and gracious...,” the
opening of the Thirteen Attributes of Mercy. The Alter
Rebbe links this “passing” with over lasocher.

Exodus 34:61:7°% mnw
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And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Avraham weighed out for Efron “four hundred shekels of
silver, passing to the merchant,” to buy the Cave of
Machpelah; plainly, silver in current money, accepted by
any merchant. The Alter Rebbe reads the words as light
that passes beyond the encompassing level.

Genesis 23:161"0:372 N°wR12

337 WK NOITNK 119Y7 DX PPYNI 11IDYOR DTN yuu
1107 73y 102 PRY NINY Y2IX NA™I2 73K

and Abraham

weighed to Ephron the silver, which he had named in the

And Abraham hearkened unto Ephron;

hearing of the children of Heth, four hundred shekels of sil-
ver, current money with the merchant.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For on this day He shall make atonement for you, to puri-
fy you; from all your sins before Havayah you shall be pu-
rified.” The Alter Rebbe reads its two halves as two kinds of
purification: atonement from above, and purity that a per-
son reaches himself.

Leviticus 16:30°7:1°b Xp™
6N 1 >3 DNXYT Y3% DONX 1007 03°2Y 1927 M 013D
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PYWD 2y N°nn
G-d tells Israel through Isaiah: “I have wiped away your
transgressions like a thick cloud, and your sins like a
cloud; return to Me, for I have redeemed you”: the sins
vanish as a cloud is blown away. The Alter Rebbe brings it
for the encompassing levels of Nogah, which are not re-
fined but wiped away.

Isaiah 44:222373: 7" 7°yw°
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I have blotted out, as a thick cloud, thy transgressions, And,
as a cloud, thy sins; Return unto Me, for I have redeemed

thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Do not be among guzzlers of wine, among gluttonous
eaters of meat.” Such cravings are the inner levels of keli-
pah, which can later be raised up.
Proverbs 23:20°3:373 *5wn
A M2 P2 1 KI0D AR
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Be not among winebibbers; Among gluttonous eaters of
flesh;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“For on this day He shall make atonement for you.” The
Alter Rebbe notes that the verse does not name who
atones: it is the One who has no known Name, above every
level of light.

Leviticus 16:30°7:10 X1p™

770N 7 %197 D2 NKRVA P31 DINK VP 077y 192 MT 0
For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TPARAP QPR
A Song of Ascents: “From the depths I called You,
Havayah.” The psalmist cries out as from a deep pit of dis-
tress, and the words also mean from the depths of the
heart, which is how the maamar takes them: teshuvah
from the depth of the heart draws this atonement down.
(context: Steinsaltz Tanakh)
Psalms 130:1°X:7”p 0°%°11n
ORI DopRYRn NPYRT Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe and Israel sing at the sea: “I will sing to Havayah,
for He is exalted, exalted (ga’oh ga’ah); the horse and its
rider He cast into the sea.” Plainly, the doubling means
“highly exalted”; the Alter Rebbe reads it as two levels of
exaltation: above the vessels, and above even the encom-
passing light.
Exodus 15:1°X:V"v mnw
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Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown

into the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Levites, leading the people’s prayer in Nehemiah’s
day, begin: “You are Havayah, You alone; You made the
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heavens, the heavens of the heavens and all their host.”
The Alter Rebbe stresses “You alone”: beyond even the
light that encompasses the worlds.

Nehemiah 9:6"1:’0 1113
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Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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From Moshe’s song Haazinu: “Havayah alone (badad)

guided him, and no strange god was with him”; plainly,

G-d by Himself led Israel. Here badad is read as G-d as He

was before creation, with no relation to worlds.
Deuteronomy 32:1227:3”% 0117

Balek 5}5 ny R0 7720

The L-RD alone did lead him, And there was no strange god
with Him.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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