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Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

T H E  M A A M A R  I N  B R I E F

The maamar asks why the verse of Yom Kippur says “He shall make atonement” without naming G-d.

Teshuvah, the theme of the day, is the soul’s return to its source in the Infinite Light. Why, then, did it

descend? Because G-d is “a consuming fire”: like a flame, His creative word naturally withdraws up‐

ward and shines below only when it takes hold of fuel. The Torah and mitzvos, which taken as a whole

are prayer, Torah and charity, corresponding to thought, speech and action, are the wick and the wood

that hold the light and keep the worlds in being, but they hold it only through the nullification of one’s

will. Sin is the opposite, a “strange fire” that slings the soul far from G-d. In one whose light has gone

out, the remedy is teshuvah: bitterness that reaches the point of the heart, above time and space, rises

to the Supernal Rock, the hidden source of the fire, as flint gives new fire when the old has gone out.

That level, G-d’s essence beyond every Name and every world, is untouched by sin, and that is why the

verse names no one: the atonement comes from there.

O U T L I N E

1 The question and the meaning of teshuvah

Why “He shall make atonement” without a Name? Teshuvah is the return of the G-dly soul, breathed from

G-d’s innermost self, to its source in the Infinite Light.

¶1–2

L I K K U T E I  T O R A H  ·  P A R S H A S  A C H A R E I  ·  M A A M A R  1

כי ביום הזה יכפר עליכם
לטהר אתכם מכל…

For on this day He shall make atonement for you

The atonement of Yom Kippur comes from G-d’s very essence, which no

Name can capture and no sin can touch. Teshuvah, from the bitterness

at the innermost point of the heart, reaches that “Rock” above the

consuming fire of creation and strikes new light even where Torah and

mitzvos have failed.
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2 Why the soul descends: the consuming fire

Like fire, G-d’s word withdraws to its source and shines only when held by a wick or wood; the mitzvos are

that fuel, His “glory” and garment in the lower world, though all worlds are as nothing before Him.

¶3–7

3 Torah, prayer and charity

The three pillars correspond to “created, formed, made”: thought, speech and action. Through them

Israel, nullified as a chariot, draws Havayah down to renew creation daily; each holds the light differently,

and each needs the others.

¶8–16

4 The condition: nullifying the will, and its opposite

The fire holds only when it consumes its fuel: G-d’s light rests only where one’s will is nullified, and then

it lifts the soul like a bending cypress. Its opposite, the strange fire of sin, slings the soul far away.

¶17–20

5 The remedy: teshuvah and compassion

Teshuvah in the Ten Days of Teshuvah, the surrender of one’s will and a plea for G-d’s will to rest on us;

contemplating the merciful Father and the soul’s great fall brings a bitterness that turns sins into merits.

¶21–23

6 The Rock above the fire

Above the consuming fire is the Supernal Rock, like flint that holds fire in potential. Baalei teshuvah

reach it through bitterness beyond time and space, as did Rabbi Eliezer ben Durdaya; we pray for an

arousal from above to make this possible.

¶24–27

7 The answer: atonement from beyond every Name

On Yom Kippur the light comes from G-d’s essence, which has no Name and is beyond all worlds and all

sin; “before Havayah you shall be purified” means before Havayah came to be, and tit’haru equals Keser,

620.

¶28–29

K E Y  C O N C E P T S

Teshuvah (return) תשובה
Returning the G-dly soul to the source from which it was

hewn, where it was included in the Infinite Light before its

descent; its essence is setting aside one’s own will for

G-d’s.

A consuming fire אש אוכלה
G-d’s creative light, the level of the Name Havayah: like

fire it tends to withdraw upward and shines below only

when it takes hold of fuel, the Torah and mitzvos, and con‐

sumes it, that is, when one’s will is nullified.

The wick and the wood הפתילה והעצים
The mitzvos as the fuel that holds G-d’s light below:

thought (prayer) holds a fine but small flame, like a wick;

speech and action (Torah and charity) a great but coarse

one, like wood.

Thought, speech and action מחשבה דבור ומעשה
The three verbs “created, formed, made” of Isaiah 43:7,

matched to prayer, Torah study and charity, the three

things on which the world stands.

The Supernal Rock צור עליון
The hidden source of all existence, above the Name

Havayah: like flint, it holds the fire of creation only in po‐

tential, and baalei teshuvah can strike new light from it.

Merciful Father אב הרחמים
G-d’s compassion beyond measure, which contracts His

infinite light into the single thought of creation and sus‐

tains the worlds; contemplating it awakens compassion for

one’s own fallen soul.
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Beyond every Name מאן דלית ליה שם ידיעא
G-d’s essence, which no Name, letter or even tip of a letter

expresses, and which is neither “filling” nor “encompass‐

ing” the worlds; there, sin has no hold, so atonement

comes from there.



L I K K U T E I  T O R A H  ·  P A R S H A S  A C H A R E I  ·  M A A M A R  1 …כי ביום הזה יכפר עליכם לטהר אתכם מכל

6likuteitorah.com/likkutei-torah/acharei/

S E C T I O N  1  ·  ¶ 1 – 2

The question and the meaning of teshuvah

כי ביום1 הזה יכפר2 עליכם לטהר אתכם מכל חטאתיכם לפני ה׳ תטהרו )רבות תולדות פס״ה גבי שני
6 5 אחרי ספ״ך ]סוף פרשה כ׳[ וספכ״א. אמור ס״פ כ״ז. 3 טובים. גדיי עזים4,

“For on this day He shall make atonement for you, to purify you; from all your sins before Havayah

you shall be purified.” ([Midrash] Rabbah: Toldos, section 65, concerning “two good kids of the

goats”; Acharei, the end of section 20 and the end of section 21; Emor, the end of section 27;

The maamar opens with Leviticus 16:30, the verse of Yom Kippur: on this day atonement is made, and Israel

is purified of all their sins “before Havayah.” The Kehot note records that the Alter Rebbe said this maamar

on Shabbos Shuvah 5562 (1801), the Shabbos before Yom Kippur. The parenthesis lists places in Midrash

Rabbah, the Sages’ classic teachings on the Torah and the Megillos, that expound the verse, beginning with

Rivkah’s “two good kids of the goats”: good for Yaakov, says the Midrash, who received the blessings through

them, and good for his children, who receive atonement on Yom Kippur.

10 ובפסוק אל12 ,11 . שלח לך פי״ו7 גבי במאזנים לעלות8 שה״ש ]שיר השירים[ רבה בפסוק כאהלי קדר9

13 ובפתיחתא דאיכה בד״ה רבי יצחק פתח תחת אשר לא גנת אגוז. ובפסוק אחות לנו קטנה14,
15 עבדת(.

Shelach Lecha, section 16, concerning “in the scales they go up”; Shir HaShirim Rabbah on the

verse “like the tents of Kedar,” and on the verse “to the garden of nuts,” and on the verse “we have

a little sister”; and in the Introduction (Pesichta) to Eichah [Rabbah], in the passage beginning

“Rabbi Yitzchak opened: ‘Because you did not serve.’”)

The list continues with the Midrash on “in the scales they go up,” which teaches that the “vanities” Israel

commits all year are forgiven in Tishrei, and the Midrash on three verses of the Song of Songs, which com‐

pare Israel, soiled by sins all year, to curtains that are washed again and to a nut that is cleaned after falling

into filth, for Yom Kippur comes and atones for them. It ends with a passage in the Introduction to Eichah

Rabbah.

1
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הנה יש להבין מה שכתוב יכפר סתם והל״ל ]והוה ליה למימר[ יכפר ה׳ כו׳. אך נודע שיום הכפורים הוא

יום התשובה וענין התשובה הוא להשיב נפשו האלהית למקור חוצבה

Now, we need to understand what is written, “He shall make atonement,” without specifying [who];

it should have said, “Havayah shall make atonement,” etc. But it is known that Yom HaKippurim is

the day of teshuvah (return), and the meaning of teshuvah is to return one’s G-dly soul to the

source from which it was hewn,

The question: the verse says “He shall make atonement” without naming who atones, where one would ex‐

pect “Havayah shall make atonement.” The answer begins from the nature of the day: Yom Kippur is the day

of teshuvah, and teshuvah means “return,” bringing the G-dly soul back to the source from which it was

“hewn.”

כמו שהיתה קודם השתלשלות וירידת המדרגות לעוה״ז להתלבש בגוף האדם הגשמי שאז היתה
16 ,17 כלולה במקורא ושרשא דכל עלמין אור א״ס ב״ה.

as it was before the chaining-down (hishtalshelus) and the descent of the levels to this world, to be

enclothed in the physical human body; for then it was included in the source and root of all worlds,

the Infinite Light (Or Ein Sof), blessed be He.

Before the soul came down through the levels into a physical body, it was included in its source, the Infinite

Light. Teshuvah aims to restore that original state, and this will later explain why the verse leaves the One

who atones unnamed.

וכמ״ש בזהר18 על פסוק ויפח באפיו נשמת חיים19 מאן דנפח מתוכו נפח שמתחלה היה ההבל כלול

במקורו ושרשו דהיינו במהותו ועצמותו ממש אלא שלאחר ירידתו והשתלשלות המדרגות נשתנה

ממהות למהות וירדה להתלבש בגוף האדם בעוה״ז

As is written in the Zohar on the verse “And He blew into his nostrils a soul of life”: “One who

blows, blows from within himself.” For at first the breath was included in its source and root, that

is, in his very being and essence itself, except that after its descent and the chaining-down of the

levels, it changed from one essence to another and descended to be enclothed in the human body

in this world.

The soul’s origin is shown from the verse of man’s creation, “And He blew into his nostrils a soul of life”

(nishmas chaim, also “a breath of life”), with the Zohar’s comment that one who blows, blows from within

himself: so the soul was at first included in G-d’s very being, and only through its descent through the levels

did it “change from one essence to another” and become enclothed in a body. In Tanya, chapter 2, the Alter

Rebbe brings the same Zohar to show that the G-dly soul is truly “a part of G-d above.”

2
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S E C T I O N  2  ·  ¶ 3 – 7

Why the soul descends: the consuming fire

אשר ע״כ צריך להשיבה למקורה כשהיתה ולהעלות נפשו לה׳ להיות דבוקה באלקים חיים שתכלל

באור א״ס ב״ה כבתחלה.

Therefore one must return it to its source, as it was, and raise one’s soul up to G-d, to be cleaving to

the living G-d, so that it be included in the Infinite Light (Or Ein Sof), blessed be He, as at the

beginning.

Teshuvah is the work of bringing the soul back up, so that it cleaves to the living G-d and is included in the

Infinite Light as it was at first.

והנה להבין תכלית וירידת והשתלשלות הנשמה כ״כ ]כל כך[ שירדה ממקום גבוה מאד למקום נמוך

מאד.

Now, in order to understand the purpose of the soul’s descent and chaining-down to such an ex‐

tent, that it went down from a very high place to a very low place,

A new question: why did the soul have to descend so far, from the highest place to the lowest? If return is the

goal of teshuvah, the purpose of the going away needs explaining.

וצריך כמה יגיעות להשיבה כמקודם והלואי תהא השבה מעליותא כי הרבה דרכים בחזקת סכנה20 ח״ו

21 ולמה היתה כזאת מלפניו ית׳.
]חס ושלום[

and many labors are needed to return it to how it was before, and would that the return be a proper

one, for many roads are presumed to be dangerous, G-d forbid; why, then, did such a thing come

about from before Him, may He be blessed?

The descent is costly and risky: returning takes great effort, and one can only hope the return will be a prop‐

er and complete one, since many roads are presumed dangerous. Why, then, would G-d bring this about?

The saying that every journey is presumed dangerous is from the Jerusalem Talmud (Berachos 4:4).

)ועמ״ש מזה בד״ה בשעה שהקדימו22 ישראל נעשה(. צריך להבין מ״ש כי ה׳ אלקיך אש אוכלה הוא.

(See what is written on this in the discourse beginning “When Israel put ‘we will do’ first.”) We

must understand what is written, “For Havayah your G-d is a consuming fire.”

The parenthesis refers to the maamar “Besha’ah shehikdimu” in Likkutei Torah, Bamidbar, which asks the

same question: since the mitzvos apply to the soul only once it is in a body, why did it descend so far into a

physical body for the sake of practical mitzvos, and what does it gain from all its toil? To answer, the maamar

turns to the verse “For Havayah your G-d is a consuming fire.”

3
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פי׳ ע״ד משל כשם שהאש אינו מאיר ואינו נתפס להקרא בשם אור ואש כלל עד שנאחז בפתילה או
23 בעצים כי טבע האש להסתלק למעלה לשרשו ויסודו.

The meaning, by way of analogy: just as fire gives no light, and is not grasped so as to be called by

the name “light” and “fire” at all, until it takes hold of a wick or of wood, for the nature of fire is to

withdraw upward to its root and its element,

First the image: fire by itself does not shine and cannot even be called “fire” until it catches a wick or wood,

because its nature is to rise back to its root in the element of fire above. In Tanya, chapter 19, the Alter Rebbe

uses the same image for the soul: a flame by its nature strains to leave the wick and cleave to its root in the

general element of fire, even though there it would cease to shine.

כך הנה דבר ה׳ שבו שמים נעשו24 וברוח פיו כל צבאם בעשרה מאמרות25 שנברא העולם26 יהי אור

27 וגו׳. וגו׳. יהי רקיע28,

so too the word of G-d, by which “the heavens were made, and by the breath of His mouth all their

host,” the Ten Utterances by which the world was created, “Let there be light,” etc., “Let there be a

firmament,” etc.:

G-d’s creative word, the Ten Utterances of creation such as “Let there be light” and “Let there be a firma‐

ment,” by which the heavens and all their host were made, is like that fire. The Mishnah (Avos 5:1) teaches

that the world was created with ten utterances.

29 עד״מ להיות טבע ובחי׳ הסתלקות למקורא ושרשא דכולא הלא כה דברי כאש.

“Is not My word thus, like fire?” By way of analogy, it has the nature and quality of withdrawing to

the source and root of all.

Yirmeyahu’s “Is not My word thus, like fire?” shows that G-d’s word has fire’s nature: it tends to withdraw to

the source and root of all.

ומבשרי אחזה30 אלוה כמו עד״מ באדם הדבור הוא מיסוד האש31 כי יוצא מהבל הלב דרך הקנה והלב
33 ,34 32 וע״כ צירופן הן הבל הלב להב. הוא עיקר יסוד האש,

And “from my flesh I behold G-d”: just as, by way of analogy, in man, speech is from the element of

fire, for it comes out from the breath of the heart by way of the windpipe, and the heart is the prin‐

cipal seat of the element of fire; and therefore their letter-combinations are hevel (breath), halev

(the heart), lahav (flame).

Iyov’s words “from my flesh I behold G-d” teach that one can learn about the divine from the human being,

and the maamar does so: in a person, speech comes from the element of fire, for it is the breath of the heart,

which (as Tanya, chapter 3, also teaches) is the seat of fire, rising through the windpipe. The words hevel

(“breath”), halev (“the heart”) and lahav (“flame”) are made of the same three letters, hei, beis and lamed, in

three orders, a wordplay the Kehot note traces to the Tikkunei Zohar (Tikkun 21).
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ופרטו׳ ]ופרטות[ הנמשל איך הוא למעלה באור א״ס ב״ה אין די ביאור כאן ומבואר במ״א. והמשכיל יבין.

The details of the thing compared, how it is above in the Infinite Light (Or Ein Sof), blessed be He,

cannot be explained sufficiently here; it is explained elsewhere, and the discerning will

understand.

The Alter Rebbe does not spell out here how the analogy of fire applies above, in the Infinite Light; he notes

that it is explained elsewhere and leaves the rest to the discerning reader.

נמצא שאי אפשר להקרא בשם אור ה׳ ואינו נתפס בשם אור וזיו כלל כ״א ע״י המשכות והשתלשלות
35 המדרגות רבות שיהיה נתפס האור כמו בעשייה גשמיות וכמ״ש כולם בחכמה עשית.

It follows that it is impossible for it to be called by the name “the light of G-d,” and it is not grasped

as “light” and “radiance” at all, except through many drawings-down and the chaining-down of

many levels, so that the light be grasped, as in physical action; as it is written, “You made them all

with wisdom.”

The conclusion: G-d’s light, like fire, cannot be grasped or even called “light” on its own; it becomes percep‐

tible only after it is drawn down through many levels into something physical that holds it. The verse “You

made them all with wisdom” is brought for this: divine wisdom reaches down into the making of the physical

world.

4

. כי דבר ה׳ שבו שמים נעשו נצב שם לעולם והנה נודע מה שכתוב ע״פ לעולם הוי׳ דברך נצב בשמים36

כי לעולם הוא מהוה מאין ליש

Now, it is known what is written on the verse “Forever, Havayah, Your word stands in the heavens”:

that the word of G-d by which the heavens were made stands there forever, for it is forever bringing

[them] into being from nothing to something.

The maamar cites a well-known teaching on “Forever, Havayah, Your word stands in the heavens”: the very

word that made the heavens stands within them always, because it brings them into being from nothing at

every moment. In Tanya (Shaar HaYichud VehaEmunah, chapter 1) the Alter Rebbe brings this in the name

of the Baal Shem Tov: the letters of “Let there be a firmament” stand within the heavens, and were they to

withdraw for an instant, the heavens would revert to nothing.

]וכן הוא במדרש תהלים37 על פסוק זה וז״ל ]וזה לשונו[ איזהו דבר הנצב בשמים

[And so it is in the Midrash on Psalms, on this verse; these are its words: “Which is the word that

stands in the heavens?

The bracket brings the source in the Midrash on Psalms, known as Shocher Tov, which asks which word it is

that “stands in the heavens.”

5
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אלא אמר הקב״ה על מה השמים עומדים על אותו דבר שאמרתי יהי רקיע בתוך המים38 כו׳

Rather, the Holy One, blessed be He, said: ‘On what do the heavens stand? On that word that I said,

“Let there be a firmament in the midst of the waters,”’ etc.;

The Midrash answers that the heavens stand on the very word G-d said at creation, “Let there be a firmament

in the midst of the waters.”

ובאותו הדבר שברא אותן בו הם עומדים לעולם לכך נאמר לעולם דברך39 נצב בשמים עכ״ל ]עד כאן

לשונו[ המדרש שוחר טוב[.

and by that very word with which He created them, they stand forever. Therefore it is said, ‘Forever,

Your word stands in the heavens.’” End of the quotation from the Midrash Shocher Tov.]

The word with which G-d created the heavens is what keeps them standing forever, and that is the meaning of

“Your word stands in the heavens.” The bracket closes by naming the Midrash, Shocher Tov.

41 תצוה ר״פ ל״ח42 ותוך )ועיין עוד על פסוק זה ברבות וירא פנ״ג ]פרק נ״ג[ גבי40 וה׳ פקד את שרה.
46 45 גבי והיה מספר בנ״י ]בני ישראל[(.

44 במדבר פ״ב ]פרק ב׳[ פרשה הנ״ל43 אמור ר״פ כ״ט.

(And see further on this verse in [Midrash] Rabbah: Vayeira, section 53, concerning “And Havayah

remembered Sarah”; Tetzaveh, the beginning of section 38, and within that section; Emor, the be‐

ginning of section 29; Bamidbar, section 2, concerning “And the number of the children of Israel

shall be.”)

The parenthesis lists further Midrashim on this verse, in Bereishis, Shemos, Vayikra and Bamidbar Rabbah.

In most of these the verse speaks of G-d’s promises, made “in heaven,” that stand until they are fulfilled: to

Sarah, to Aharon and his sons, and to Avraham about his descendants.

47 אך להיות חיים והנה תחלת בריאת העולמות היה ברצונו ית׳ מעצמו ומאליו כי חפץ חסד הוא.

וקיימים לעולם מאין ליש הוא ע״י מעשה התחתונים דוקא.

Now, the beginning of the creation of the worlds was by His will, may He be blessed, of Himself and

of His own accord, “for He desires kindness.” But that they be alive and enduring forever, from

nothing to something, is through the deeds of the lower beings specifically,

The first creation came from G-d’s will alone, “for He desires kindness,” with nothing below to prompt it. But

the worlds’ continuing life and existence depend specifically on what the lower beings do.
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48 שהם דרך כלל כמ״ש כל הנקרא בשמי ולכבודי בראתיו יצרתיו אף עשיתיו. ואין כבוד אלא תורה49,

רמ״ח מצות עשה ושס״ה מצות ל״ת ]לא תעשה[

as it is written, “Everyone that is called by My Name, and for My glory, I have created him, I have

formed him, indeed I have made him”; and “there is no glory but Torah,” which in general consists

of the 248 positive commandments and the 365 prohibitions,

The proof is Yeshayahu’s “for My glory I have created him, I have formed him, indeed I have made him,”

with the Sages’ saying “there is no glory but Torah” (Avos 6:3). Torah in general consists of the 613 com‐

mandments: 248 positive and 365 prohibitions.

50 והם הם כדמיון שהם הם בחי׳ כלים להשראת אור ה׳ ומכון לשבתו שיהיה לו דירה בתחתונים51,

הפתילה והעצים שבהם נאחז האור שלא יסתלק למעלה ח״ו ]חס ושלום[

which are themselves the aspect of vessels for the resting of the light of G-d, and “a fixed place for

His dwelling,” that He have a dwelling place among the lower realms; and they are themselves like

the wick and the wood, in which the light takes hold so that it not withdraw upward, G-d forbid.

The mitzvos are vessels in which G-d’s light comes to rest, making a dwelling place for Him below. In the fire

analogy they are the wick and the wood: they hold the light so that it does not, by its nature, withdraw

upward.

)ועיין בסש״ב ]בספר של בינונים[ פ׳ נ״ב ומהו הלבוש כו׳ ע״ש(, כי הנה לאו אורחא דמלכא לאשתעי מילין
52 פי׳ מילין דכדי שאינן מערכו53 דהדיוטא.

(See Sefer Shel Beinonim [Tanya], chapter 52, “And what is the garment,” etc.; see there.) For it is

not the way of a king to speak of commoners’ matters, that is, trifling matters, which are beneath

his station.

The parenthesis refers to Tanya, chapter 52, at the words “And what is the garment”: there the Alter Rebbe

explains that the worlds could not bear the light of the Shechinah without a garment that conceals it, and that

garment is G-d’s will and wisdom clothed in the Torah and its mitzvos. Then a new step begins with the

Zohar’s saying that it is not the way of a king to speak of commoners’ matters, that is, trivial things beneath

his station.

והנה כל העולמות עליונים ותחתונים כולם הם מילין דהדיוטא לגבי הקב״ה בכבודו ובעצמו שהוא רם

ונשא עליהם רבבות מדרגות עד אין קץ ותכלית וכולא ממש כלא חשיבא קמיה,

Now, all the worlds, upper and lower, are all “commoners’ matters” in relation to the Holy One,

blessed be He, in His glory and His very Self, who is high and exalted above them by myriads of

levels, without end or limit, and “all is truly considered as nothing before Him,”

Measured against G-d Himself, all the worlds, even the highest, are such trivial matters, since He is infinitely

exalted above them and all is as nothing before Him.
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וכמו למשל מלך בשר ודם שיש לו אלף אלפים ורבוא רבבות זהב וכסף ומרבה לספר בענין עפר וחרס
54 ,55 את חרסי אדמה שהן ודאי מילין דהדיוטא לגביה.

just as, for example, a king of flesh and blood who has a thousand thousands and ten thousand

myriads of gold and silver, and talks at length about dust and “a potsherd among the potsherds of

the earth,” which are certainly commoners’ matters to him.

An analogy: a human king with vast wealth of gold and silver who talks at length about dust and broken pot‐

tery, “a potsherd among the potsherds of the earth” in Yeshayahu’s words. For him such talk is certainly be‐

neath his station.

וכן ויותר מכן לאין קץ ותכלית נחשב לגבי הקב״ה לספר בדבר ה׳ בעשרה מאמרות יהי אור יהי רקיע

כו׳

So too, and more than this without end or limit, is it considered, in relation to the Holy One,

blessed be He, to speak the word of G-d in the Ten Utterances, “Let there be light,” “Let there be a

firmament,” etc.,

The analogy is now applied: for G-d to “speak” the Ten Utterances of creation is even more beneath Him, in‐

finitely more, than talk of dust is beneath a wealthy king.

שהן מילין דהדיוטא56 יותר מעפר וחרס לגבי הכסף וזהב

for they are commoners’ matters, more so than dust and potsherds in relation to silver and gold.

The Ten Utterances are “commoners’ matters” before G-d, even more than dust and broken pottery are be‐

side a king’s silver and gold.

שהם ג״כ ענינים גשמיים בחי׳ דומם כמו העפר והחרס ומן העפר נלקחין אלא בצרוף את הכסף ובבחון

את הזהב נעשו חשובים מאד ומובדלים הרבה מן העפר עד שאין לעפר ערך עמהם

For these too are physical things, of the level of the inanimate, like the dust and the potsherds, and

they are taken from the dust, except that through the refining of the silver and the testing of the

gold they have become very precious and far removed from the dust, until the dust bears no com‐

parison with them.

Yet the analogy falls short: silver and gold are themselves physical and inanimate, dug out of the earth like

the dust, and only refining and testing make them precious and far above it. The gap between them is great,

but it is still a finite one.

6
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אבל העולמות לגבי הקב״ה ואפילו עולמות עליונים וג״ע ]וגן עדן[ העליון אין ערוך אליו כלל ולית
מחשבה תפיסא ביה57 כלל ומאפס ותהו נחשבו לו58

But the worlds, in relation to the Holy One, blessed be He, even the upper worlds and the higher

Gan Eden, bear no comparison to Him at all; “no thought can grasp Him” at all, and “they are ac‐

counted by Him as nothing and void.”

Between G-d and the worlds there is no comparison at all, even with the highest worlds and the higher Gan

Eden, the spiritual paradise of the souls. As the Tikkunei Zohar says, no thought can grasp Him, and as

Yeshayahu says, all is accounted as nothing before Him.

)ועיין מענין הדיוט במא״א ]במאורי אור[ אות59 ה׳ ס״ל ובזח״ג ]ובזהר חלק ג[ תצא דרע״ו60 א׳(, אלא כל מה
שברא הקב״ה61 לא ברא אלא לכבודו62

(And see on the subject of hedyot [commoner] in Me’orei Or, the letter hei, section 30, and in the

Zohar, Part III, Teitzei, 276a.) Rather, all that the Holy One, blessed be He, created, He created only

for His glory.

The parenthesis points to two places that discuss the term hedyot, “commoner”: the Kabbalistic lexicon

Me’orei Or and the Zohar. Then the question is answered in principle: G-d created everything only for His

glory.

ולכן אומרים המלאכים קדוש63 וגו׳ מלא כל הארץ כבודו לפי שאצלם הוא באמת קדוש ומובדל לאין

קץ ותכלית רם ומתנשא מימות עולם כי אתה הוא קודם64 שנברא העולם ואתה הוא כו׳.

And therefore the angels say, “Holy,” etc., “the whole earth is full of His glory”: because to them He

is truly holy and separate without end or limit, “high and exalted from the days of the world”; for

“You are He before the world was created, and You are He,” etc.

This is why the angels proclaim both “Holy” and “the whole earth is full of His glory.” To them G-d is utterly

separate and unchanged by creation, as the prayer says: “You are He before the world was created, and You

are He” after it was created.
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ואני ה׳ לא שניתי65 כתיב אלא מלא כל הארץ התחתונה דוקא כבודו פי׳ לבושו. דר׳ ]דרבי[ יוחנן קרי

למאני מכבדותא66 ששם נתלבש במעשה המצות וקיום התורה וגם התורה היא חכמתו ורצונו ית׳

שהוא כבודו.

And it is written, “I, Havayah, have not changed.” Rather, “the whole earth,” the lower one specifi‐

cally, “is full of His glory”: that is, His garment, for Rabbi Yochanan called his clothes “my honor‐

ers”; for there He is enclothed in the performance of the mitzvos and the fulfillment of the Torah.

And the Torah too is His wisdom and His will, may He be blessed, which is His glory.

G-d does not change through creation, as He says through Malachi, “I, Havayah, have not changed,” so “glo‐

ry” cannot mean that He Himself fills the earth. Glory means His garment, as Rabbi Yochanan called his

clothes “my honorers”: G-d is “clothed” in the mitzvos performed below, and in the Torah, which is His wis‐

dom and will.

דהיינו הוד מעטה לבושו הוא מלא כל הארץ וכבוד הוא גימטריא ל״ב67 נתיבות חכמה68 הם הילוכים

והשתלשלות חכמה עילאה בהשתלשלות העולמות למטה מטה

That is, the splendor, the mantle of His garment, is what fills the whole earth. And kavod (glory) has

the numerical value of the thirty-two paths of wisdom, which are the courses and the chaining-

down (hishtalshelus) of the supernal Chochmah (wisdom) in the chaining-down of the worlds, low‐

er and lower,

His glory, the splendor that is the mantle of His garment, is what fills the earth. The word kavod, “glory,” has

the numerical value 32 (kaf 20, beis 2, vav 6, dalet 4), matching the thirty-two paths of wisdom with which, as

Sefer Yetzirah opens, G-d created His world; these are the ways in which supernal Chochmah descends, step

by step, through the worlds.

עד שנתלבשה בתורה שבעל פה ובעולם הזה יש נתיבות הרבה שנתלבש בסדר זרעים ויש הרבה בסדר

69 גבי וכל גבולך(: מועד וכו׳: )ועמ״ש סד״ה ושמתי כדכד70,

until it was enclothed in the Oral Torah and in this world: there are many paths that are enclothed

in the Order of Zeraim, and many in the Order of Moed, and so on. (And see what is written at the

end of the discourse beginning “I will make your windows of kadkod,” on “and all your borders.”)

That descending wisdom finally clothes itself in the Oral Torah and in this world, with many “paths” in each

Order of the Mishnah, such as Zeraim and Moed. In Likkutei Torah, Re’eh (“I will make your windows of kad‐

kod”), the Alter Rebbe explains “all your borders” as the thirty-two paths of Chochmah: unlike the broad

“gates” of Binah, a path is narrow but goes far, out to fields and deserts.

7
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S E C T I O N  3  ·  ¶ 8 – 1 6

Torah, prayer and charity

ב והנה כלל כל התורה ומצות71 הם ג׳ מדרגות שהם תורה ותפלה וצדקה וכדתנן על שלשה דברים
72 העולם עומד על התורה ועל העבודה ועל גמילות חסדים,

2. Now, all of the Torah and the mitzvos, taken as a whole, are three levels, which are Torah, prayer

and charity; as we learned in the Mishnah: “On three things the world stands: on the Torah, on the

service, and on acts of kindness.”

Section 2 begins. All of Torah and mitzvos, taken as a whole, come down to three: Torah study, prayer and

charity, which correspond to the three “pillars” of the world in the Mishnah, “On three things the world

stands.”

כי תפלה היא במקום עבודת הקרבנות וגמילות חסדים היינו צדקה.

For prayer is in place of the service of the sacrifices, and acts of kindness are charity.

The Mishnah’s “service” is prayer, which took the place of the Temple offerings, and its “acts of kindness”

are charity.

8

73 שהם מחשבה דבור ומעשה. בראתיו היא וכנגד ג׳ דברים אלו כתיב בראתיו יצרתיו אף עשיתיו74,

בחי׳ מחשבה שהיא בחינת בריאה יש מאין והיא נגד התפלה שהיא עבודה שבלב75 זו הכוונה במחשבה
76 ,77 ברעותא דליבא.

And corresponding to these three things it is written, “I have created him, I have formed him, in‐

deed I have made him,” which are thought, speech and action. “I have created him” is the level of

thought, which is the level of creation (beriah), something from nothing; and it corresponds to

prayer, which is “the service of the heart”: this is the intention in thought, with the desire of the

heart.

Yeshayahu’s three verbs, “created, formed, made,” correspond to thought, speech and action, and to the

three pillars. “Created” (beriah) is something from nothing, and so is thought; it corresponds to prayer,

which the Talmud calls “the service of the heart,” for its essence is the heart’s intention.

9
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כמאמר רז״ל ]רבותינו זכרונם לברכה[ תפלה בלא כוונה כגוף בלא נשמה78 ודבור התפלה הוא רק שיהיה

הקול מעורר הכוונה79 לכן היא במקום הקרבנות80 ועבודת הקרבנות היתה תלויה בכהנא בעובדא
81 וברעותא דליבא כנזכר בזהר.

As our Sages, of blessed memory, said, “Prayer without intention is like a body without a soul”; and

the speech of prayer is only so that the voice should arouse the intention. Therefore it is in place of

the sacrifices, and the service of the sacrifices depended on the Kohen, with the deed and with the

desire of the heart, as is mentioned in the Zohar.

Prayer without intention is lifeless, “like a body without a soul,” a saying the Alter Rebbe also brings in

Tanya, chapter 38, and its spoken words serve only to arouse the intention. That is why prayer replaces the

offerings, which likewise depended on the Kohen’s (the priest’s) deed together with the desire of his heart.

והיינו שתהיה כוונתו ומחשבתו דבוקה בה׳ להיות מרכבה אליו ית׳ ולמסור נפשו ורצונו לה׳ ית׳

That is, that one’s intention and thought cleave to G-d, to be a chariot for Him, may He be blessed,

and to give over one’s soul and will to G-d, may He be blessed,

The intention of prayer is defined: that one’s thought cleave to G-d, to be a “chariot” for Him, which has no

will of its own and goes wherever its rider directs, and to give over one’s soul and will to Him.

להיות לו רק רצון אחד ולב אחד לאביו שבשמים שלא להפרד מיחודו ואחדותו ית׳ ע״י סור מרע ועשה

טוב82 דהיינו כד אתכפייא סט״א ]סטרא אחרא[ אזי יאיר עליו אור ה׳ על נפשו.

so as to have only one will and one heart for one’s Father in heaven, so as not to be separated from

His unity and oneness, may He be blessed, through “turn away from evil and do good”; that is,

when the sitra achra (the other side) is subdued, then the light of G-d will shine upon him, upon

his soul.

The aim is a single will and heart directed to one’s Father in heaven, never separate from His oneness. It is

achieved by turning from evil and doing good; when the sitra achra is subdued, G-d’s light shines on the

soul.

10
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ועד״ז תקנו ברכות השחר בא״י ]ברוך אתה ה׳[ אלהינו מלך העולם כי אנו מבקשים שיומשך בחי׳ הוי׳

להוות העולמות שלא יופסק חיותם וקיומם ולא יסתלק למעלה כטבע האש ח״ו ]חס ושלום[

Along these lines they instituted the morning blessings: “Blessed are You, G-d (Havayah), our G-d,

King of the world.” For we ask that the level of Havayah be drawn down to bring the worlds into be‐

ing, that their life-force and existence not be cut off and that it not withdraw upward, as is the na‐

ture of fire, G-d forbid;

The form of every blessing, “Blessed are You, Havayah, our G-d, King of the world,” is read here as a re‐

quest. “Blessed” is taken in the sense of drawing down: we ask that the level of Havayah, the Name that

brings all into being, be drawn down to give the worlds life, so that their existence is not cut off and the light

does not withdraw upward, as fire by its nature does.

83 אליו ית׳ עד שיקרא שמו עלינו שהוא ולהיות בחי׳ אלהינו שנהיה בטלים אליו בחי׳ מרכבה84,

אלהינו כמ״ש אלהי אברהם על שם שהוא בחי׳ מרכבה85 ולא להיות דבר יש ונפרד בפ״ע ]בפני עצמו[

and that there be the level of “our G-d,” that we be nullified to Him, the level of a chariot for Him,

may He be blessed, until His Name is called upon us, that He is “our G-d,” as it says, “the G-d of

Avraham,” because he was the level of a chariot, and not to be an existent thing, separate by itself.

“Our G-d” asks that we be nullified to Him like a chariot, which has no will of its own, until His Name is

called upon us. So He is called “the G-d of Avraham” because Avraham was a chariot for Him, with no sepa‐

rate existence of his own; as the Midrash says, “The Patriarchs are themselves the chariot.”

רק מלך העולם פי׳ מה שהוא מהוה ומחיה העולמות להיות יש ונפרד בפ״ע ]בפני עצמו[ הוא מפני היותו

מלך שמו נקרא

But as for “King of the world,” its meaning is that His bringing the worlds into being and giving

them life as existent and separate by themselves is because He is King, “His Name is called King”;

“King of the world” is a different relation. G-d gives the worlds life as things that exist, and feel, separate

from Him, and that is because He is King, as the hymn Adon Olam says, “King, His Name is called.”

11



L I K K U T E I  T O R A H  ·  P A R S H A S  A C H A R E I  ·  M A A M A R  1 …כי ביום הזה יכפר עליכם לטהר אתכם מכל

19likuteitorah.com/likkutei-torah/acharei/

86 מלשון עוממות דברים זרים ונפרדים שאם יהי׳ ]יהיה[ לאדם הרבה בנים אין נקרא ואין מלך בלא עם87,
88 שמו מלך עליהם כמ״ש במ״א.

and there is no king without a people (am), from the term omemos (dimmed): things that are for‐

eign and separate. For if a man has many sons, he is not called a king over them, as is explained

elsewhere.

A king needs a people (am), a word the maamar connects to omemos, “dimmed,” as of coals whose glow has

faded: kingship implies subjects who are distant and foreign to the king, so a father of many children is not

called their king. In Tanya (Shaar HaYichud VehaEmunah, chapter 7) the Alter Rebbe explains the same: G-d

concealed Himself so that the world would seem separate, for the purpose of revealing His kingship, since

“there is no king without a people.”

89 ברא כרעא דאבוה91 שהרגל בטלה אצל הראש כמ״ש במ״א. משא״כ ישראל נקראים בנים למקום90,

Israel, however, are called children of the Omnipresent; “a son is the leg of his father,” for the leg

is nullified to the head, as is explained elsewhere.

Israel, however, are G-d’s children, and “a son is his father’s leg”: as the leg is nullified to the head, so Israel

are nullified to G-d, and to them He is “our G-d,” while the relation of “King” applies to the world.

והנה כל חיות וקיום העולמות והתהוותם מאין ליש תמיד תלוי במה שאנחנו ממשיכים עלינו אלהותו

ית׳ להיות בטלים אליו כי הנשמות המה פנימית העולמות.

Now, all the life-force and existence of the worlds, and their constant coming into being from noth‐

ing to something, depends on our drawing His G-dliness, may He be blessed, upon ourselves, to be

nullified to Him; for the souls are the inner dimension (pnimiyus) of the worlds.

The worlds’ continual existence depends on Israel drawing G-dliness upon themselves through self-nullifi‐

cation, because the souls are the inner core of the worlds.

כמאמר רז״ל ]רבותינו זכרונם לברכה[ כשם שא״א לעולם92 בלא רוחות כך א״א לעולם בלי ישראל שישראל

הם קיום ומעמד כל העולמות

As our Sages, of blessed memory, said, “Just as the world cannot be without winds, so the world

cannot be without Israel”; for Israel are the existence and the mainstay of all the worlds.

The Talmud says that just as the world cannot exist without the winds, it cannot exist without Israel. Israel are

the support on which all the worlds stand.

12
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93 והוא כמשל חיי הגוף שתלוים בפנימיות נפש החיונית )ועמ״ש מזה בד״ה ויאמר משה אכלוהו היום(,

שאם יש איזה מאורע בנפשו החיונית גם כל גופו נהפך לחולה.

(See what is written on this in the discourse beginning “And Moshe said, ‘Eat it today.’”) It is like

the life of the body, which depends on the inner dimension of the vital soul: if anything happens to

one’s vital soul, his whole body too becomes ill.

The parenthesis points to the Torah Ohr maamar “And Moshe said, ‘Eat it today,’” which, as the Kehot note

summarizes, explains that the “winds” are the directions that bound space, and that it is Israel who draw the

Infinite Light down to be clothed in space. The analogy: the body lives through the vital soul within it, so

when something befalls the soul, the whole body becomes ill.

לכן אומרים בא״י ]ברוך אתה ה׳[ אלהינו מלך העולם פי׳ שיבורך ויומשך להיות שם הוי׳ להוות כל

הנמצאים ע״י שיהי׳ ]שיהיה[ לנו בבחי׳ אלהינו ואזי יהי׳ ]יהיה[ מלך העולם,

Therefore we say, “Blessed are You, G-d (Havayah), our G-d, King of the world”: that is, that the

Name Havayah be blessed and drawn down to bring all beings into existence, through His being

for us in the level of “our G-d”; and then He will be “King of the world.”

This is the meaning of the blessing’s formula: Havayah is “blessed,” drawn down, to bring all beings into ex‐

istence, by way of His being “our G-d” through Israel’s nullification to Him; through that He becomes “King

of the world.”

ותיקנו לומר כן בכל שחר להיות כי מחדש בטובו94 בכל יום תמיד מעשה בראשית ומהווה אותם ליש

מאין המוחלט.

And they instituted saying this every morning, because “in His goodness He renews each day, con‐

stantly, the work of creation,” and brings them into being as something from absolute nothingness.

The blessings are said every morning because creation is renewed every day, as the morning prayer says,

“in His goodness He renews each day, constantly, the work of creation,” bringing all things from absolute

nothingness.

אך אין נמצא משל כמוהו ודוגמתו למטה כלל להראות בחוש רק אפס קצהו שבכל יום מאיר מחשך

הלילה וכברייתו של עולם95 ברישא חשוכא והדר נהורא.

But there is no analogy like it, or example of it, below at all, to show it to the senses, except the

barest edge of it: that every day it becomes light out of the darkness of the night, like the creation of

the world, “first darkness and then light.”

Nothing in our world truly shows creation from nothing, but a faint hint is the daily coming of light out of the

night’s darkness. This repeats the order of creation, where darkness came first and then light.
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והרי הוא כמו יש מאין. ולכן בראש השנה אומרים זה היום תחלת מעשיך96 זכרון ליום ראשון. כי

בראש השנה נברא העולם97 ותמיד בכל שנה חוזר הדבר לקדמותו.

And this is like something from nothing. Therefore on Rosh Hashanah we say, “This day is the be‐

ginning of Your works, a remembrance of the first day.” For on Rosh Hashanah the world was creat‐

ed, and always, every year, the matter returns to its original state.

The daily dawn is a kind of “something from nothing.” For the same reason the Musaf prayer of Rosh

Hashanah calls the day “the beginning of Your works, a remembrance of the first day”: the world was created

on Rosh Hashanah, and each year it returns to that beginning. In Iggeres HaKodesh 14 the Alter Rebbe ex‐

plains that the life-force of each year withdraws to its source on the eve of Rosh Hashanah, and through the

shofar and the prayers a new and higher light is drawn down.

יצרתיו הוא בחי׳ הדבור שעושה צורה לאותיות המחשבה ואין אותיות הדבור יש מאין כמו אותיות

המחשבה

“I have formed him” is the level of speech, which gives form to the letters of thought; and the let‐

ters of speech are not something from nothing as the letters of thought are,

The maamar turns to the second verb, “I have formed him” (yetzirah, “formation”), which corresponds to

speech. Speech does not create from nothing as thought does; it gives form to letters that already exist in

thought.

כי כבר היו אותן האותיות בתוך המחשבה ואינם אלא בחי׳ צורה והתגלות לאותיות המחשבה שהוא
98 כמין חומר לצורה זו והוא נגד התורה שעיקר מצותה בדיבור.

for those same letters were already within the thought, and they are only the form and revelation of

the letters of thought, which is a kind of matter for this form. And it corresponds to the Torah,

whose mitzvah is chiefly in speech.

Thought is like raw matter and speech is its form and revelation, so speech is formation, not creation from

nothing. It corresponds to Torah study, whose mitzvah is fulfilled chiefly by speaking the words.

13

וכמ״ש ושננתם לבניך99 ודברת בם. וכתיב והגית בו יומם ולילה100 וקי״ל ]וקיימא לן[ דהרהור לאו
101 כדיבור דמי ואין יוצא ידי חובתו בהרהור לבד.

As it is written, “And you shall teach them diligently to your children, and you shall speak of them”;

and it is written, “And you shall recite it day and night”; and we hold [as law] that thinking is not

like speaking, and one does not fulfill one’s obligation with thinking alone.

Torah study corresponds to speech: the verses speak of speaking the words (“you shall speak of them”) and

reciting them (“you shall recite it day and night”), and the halachah is that thinking is not like speaking, so

one does not fulfill the obligation of Torah study by thought alone.

14



L I K K U T E I  T O R A H  ·  P A R S H A S  A C H A R E I  ·  M A A M A R  1 …כי ביום הזה יכפר עליכם לטהר אתכם מכל

22likuteitorah.com/likkutei-torah/acharei/

והגם שמעלת התורה עולה למעלה מעלה על מעלת התפלה. כמו שאמרו רז״ל ]רבותינו זכרונם לברכה[

102 אך אדרבה לפי שמעלתה במקורה היא ברום המעלות ברצון העליון ,103 ותלמוד תורה כנגד כולם.

ב״ה הנק׳ סתימא דכל סתימין אי אפשר לקבל אורה בבחי׳ גילוי עד שתרד למטה ותתלבש בגשמיות

עולם הזה

And although the virtue of the Torah rises far, far above the virtue of prayer, as our Sages, of

blessed memory, said, “And the study of Torah is equal to them all,” yet on the contrary: precisely

because its virtue in its source is at the height of all levels, in the Supernal Will, blessed be He,

which is called “the most hidden of all hidden things,” it is impossible to receive its light in a re‐

vealed way until it descends below and is enclothed in the physicality of this world:

This raises a difficulty: Torah stands far above prayer, for the Mishnah says the study of Torah is equal to all

the mitzvos, so why is it tied to speech, which is lower than thought? The answer reverses the question: be‐

cause Torah’s source is so high, in the Supernal Will, which the Zohar calls “the most hidden of all hidden

things,” its light cannot be revealed until it comes down into the physicality of this world.

הקל קול יעקב104 בהבל פיהם שבהם יתלבש אור ה׳ הגנוז בתורתו ומאיר בבחי׳ גילוי להחיות כל

העולמות עליונים ותחתונים.

“the voice is the voice of Yaakov,” in the breath of their mouths, in which the light of G-d hidden in

His Torah is enclothed, and it shines in a revealed way to give life to all the worlds, upper and

lower.

It comes down into the physical breath of speech, “the voice of Yaakov” in the mouths of his descendants

who study it. Clothed in that breath, the G-dly light hidden in the Torah shines openly and gives life to all the

worlds.

וכידוע ליודעי חן שכל דבר עליון מאד אינו בא לידי גילוי אורו אלא למטה בסוף מעשה כנ״ל.

And as is known to those who know chen [the hidden wisdom], everything very high comes to the

revelation of its light only below, at the end of action, as mentioned above.

This follows a principle known to the masters of Kabbalah (chen, the initials of chochmah nistarah, “hidden

wisdom”): the higher a thing is, the lower it must descend for its light to be revealed, “at the end of action,”

as in the saying “last in deed, first in thought.”

105 אף עשיתיו כנגד מעשה הצדקה.

“Indeed I have made him” corresponds to the deed of charity.

The third verb, “indeed I have made him” (asiyah, “making”), corresponds to the deed of charity.
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והנה בג׳ דברים אלו אנו ממשיכין עלינו אור ה׳ להיות האור נאחז כמו ע״ד משל בפתילה או בעצים

Now, through these three things we draw the light of G-d upon ourselves, so that the light takes

hold, as, by way of analogy, in a wick or in wood.

Through Torah, prayer and charity we draw G-d’s light upon ourselves; in the image of fire, they are what the

flame takes hold of.

וכמו שאנו רואים שאור הנאחז בעצים נעשה אור הרבה במאד מאד אבל הוא גס ועב.

And as we see, the light that takes hold in wood becomes a very, very great light, but it is coarse and

thick.

Two kinds of fuel give two kinds of flame. Wood gives a large blaze, but a coarse and heavy one.

15

והנאחז בפתילה הוא אור מועט אבל הוא דק. ככה ענין התאחזות אור ה׳ במחשבה הוא אור מועט שאין

פעולתו בהתגלות כל כך להחיות העולמות כמו פעולת המעשה ודבור בתלמוד תורה דעקימת

106 הוי מעשה, שפתיו107,

And that which takes hold in a wick is a small light, but it is fine. So too the taking hold of the light

of G-d in thought is a small light, whose effect in giving life to the worlds is not as revealed as the

effect of action, and of speech in the study of Torah, for the moving of one’s lips counts as an

action.

A wick gives a small but fine flame. So G-d’s light held in thought, as in prayer, is refined but small in its re‐

vealed effect on the worlds, less than that of action and of speech in Torah study, which counts as action, for

the Talmud rules that moving one’s lips is an act.

וכמו שאמר הכתוב היום לעשותם108 כתיב כי זה כל האדם109 ותכלית ירידת נשמתו לעוה״ז להמשיך

אור ה׳ בבחי׳ גילוי מרום המעלות עד סוף המעשה.

And as Scripture says, “Today, to do them,” is what is written. “For this is the whole of man,” and

the purpose of his soul’s descent to this world: to draw down the light of G-d in a revealed way from

the height of the levels to the end of action.

The verse “today, to do them” stresses doing: the Sages read “today” as this world, the place for doing. That is

“the whole of man” and the purpose of the soul’s descent: to draw G-d’s light down openly, from the highest

level to the lowest, physical action.

16
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אבל השראת אור ה׳ במחשבה היא רוחנית דקה מרוחניות הנמשך ונתפשט למטה בבחי׳ המעשה,
]ועד״ז בודקין את החמץ110 היש והגסות לאור הנר דוקא שהבירור הוא במחשבה ועמ״ש ע״פ ובבואה111

כו׳ אמר עם הספר112 כו׳[,

But the resting of the light of G-d in thought is a spirituality finer than the spirituality that is drawn

down and spreads out below, in the realm of action. [Along these lines, one searches for the

chametz, the sense of self and the coarseness, by the light of a candle specifically, for the refine‐

ment is in thought; and see what is written on the verse “And when she came,” etc., “he said with

the letter,” etc.]

Light held in thought is the finer spirituality. The bracket adds a parallel from halachah: chametz, the leaven

searched out before Pesach, which stands for ego and coarseness, is searched for by a candle’s small light,

because sorting good from bad is done in thought; in Torah Ohr, on “And when she came before the king,”

the Alter Rebbe explains that a person weighs a matter, takes in the good until he resolves to act on it, and

pushes the bad away.

אלא שבבחינת המעשה והדבור התפשטות האור הוא הרבה וניכר פעולותיו,

Only, in the realm of action and speech, the spreading of the light is great and its effects are

noticeable.

In action and speech, however, the light spreads widely and its effects can be seen.

וכמו שאנו רואים ברוחניות האדם בנפש החיוניות שפעולת המחשבה שבראש אינה כ״כ ]כל כך[ כמו

פעולת הרגלים שהם מנענעים את כל הגוף ומוליכים ממקום למקום אעפ״כ ]אף על פי כן[ הראש הוא

העיקר חיותו שבו תלוי כל חיות נפש האדם אלא ששניהם צריכים זה לזה.

As we see in the spiritual side of a person, in the vital soul: the activity of thought, which is in the

head, is not as much as the activity of the legs, which move the whole body and carry it from place

to place; nevertheless, the head is the main seat of its life-force, on which all the life-force of a per‐

son’s soul depends; but the two need each other.

The same is true in a person: the thinking done by the head shows less than the work of the legs, which carry

the whole body, yet the head is the seat of life on which everything depends, and each needs the other.

כך הענין בתורה ותפלה וצדקה שכולם צריכים זה לזה:

So it is with Torah, prayer and charity: they all need each other.

So too Torah, prayer and charity: each needs the others.
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S E C T I O N  4  ·  ¶ 1 7 – 2 0

The condition: nullifying the will, and its opposite

ג והנה לתוספת ביאור הכתוב כי ה׳ אלהיך אש אוכלה הוא צריך להזכיר כי כשם שהאש אינו נתפס

ונאחז היטב בפתילה או בעצים להאיר על הארץ כ״א כשהוא אש אוכלה

3. Now, to explain further the verse “For Havayah your G-d is a consuming fire,” we must mention

that just as fire does not catch and take hold well in a wick or in wood, to give light upon the earth,

except when it is a consuming fire,

Section 3 develops the verse “For Havayah your G-d is a consuming fire” further. A flame holds well and

gives light only when it actually consumes its fuel.

דהיינו כשהיא אוכלת מה שמאחיזין בה שהפתילה או העצים יהיו נוחין ומוכשרין להתאכל ולכלות בה

that is, when it consumes what is made to hold it, so that the wick or the wood are yielding and fit to

be consumed and spent in it,

The fuel must be yielding and fit to be consumed: only then does the flame take firm hold of it.

כך אין אור ה׳ נאחז יפה ושורה בנפש האדם באחד מג׳ דברים אלו כי אם בביטול רצון וכלות הנפש

אליו ית׳ כי רוח אייתי רוח113 ואמשיך רוח.

so too the light of G-d does not take hold well and rest in the soul of a person through any one of

these three things, except with the self-nullification (bittul) of the will and the soul’s expiring [in

longing] for Him, may He be blessed; for “spirit brings spirit and draws down spirit.”

Likewise, Torah, prayer and charity hold G-d’s light firmly in a person only when he gives up his own will

and longs for G-d to the point of expiry, for, as the Zohar says, a spirit from below brings and draws down a

spirit from above. In Likkutei Torah, Va’eschanan, the Alter Rebbe explains that the mitzvos are drawings-

down of the Infinite Light, but they draw it down only through the love one brings to them, “And you shall

love,” for “spirit brings spirit.”

17

ולכן תלוי המשכת אור ה׳ ע״י התורה והמצות בישראל כמ״ש ויקם עדות ביעקב114 ותורה שם בישראל

Therefore the drawing down of the light of G-d through the Torah and the mitzvos depends on

Israel, as it is written, “He established a testimony in Yaakov and placed a Torah in Yisrael”;

This is why drawing G-d’s light down through Torah and mitzvos depends on Israel, as the verse says the

Torah was set “in Yaakov” and “in Yisrael.”

18
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כי יעקב וישראל הוא בחי׳ אתכפיא ואתהפכא שבזה תלוי המשכת אור ה׳ ע״י התורה והמצות משא״כ
115 ,116 בלא ביטול רצון אין יכולת להמשיך ועמ״ש ע״פ הבאים ישרש.

for Yaakov and Yisrael are the levels of iskafya (subduing) and is’hapcha (transforming), on which

the drawing down of the light of G-d through the Torah and the mitzvos depends; whereas without

self-nullification of the will there is no ability to draw it down. And see what is written on the verse

“In days to come, Yaakov shall take root.”

Yaakov and Yisrael stand for two stages of service: subduing the animal soul (iskafya) and transforming it

(is’hapcha); without giving up one’s own will the light cannot be drawn down. In Torah Ohr, Shemos, on “In

days to come, Yaakov shall take root,” the Alter Rebbe explains Yaakov as the yud that came down to the heel

(akev), the mitzvos descending into physical things, through which “Yisrael shall blossom.”

והנה ע״י ג׳ דברים אלו שאנו ממשיכין בהם אור ה׳ אף שנתלבש בדברים גשמיים שכל אנושי על זה
117 נאמר אני כברוש רענן

Now, through these three things, by which we draw down the light of G-d although it is enclothed in

physical things [and] human intellect: of this it is said, “I am like a fresh cypress (berosh).”

Through Torah, prayer and charity G-d’s light is drawn down even though it is clothed in physical things and

in human intellect. Of this G-d says, through the prophet Hoshea, “I am like a fresh cypress.”

פי׳ ברוש הוא ארז דק שיכולין לכוף ראשו לעיקרו ואח״כ כשחוזר לקדמותו הנה הוא מעלה את הדבר

הניתן עליו כשהיה בכפיפתו לגבהו למעלה מאד, ]וכענין הנמצא בספרים במעשה דיואב118 ברבת בני

עמון[,

That is, a berosh is a slender cedar whose top can be bent down to its base, and afterwards, when it

returns to its former state, it raises the thing that was placed on it while it was bent, up to its height,

very high [as in the account found in the books, of the episode of Yoav at Rabbas Bnei Ammon].

A berosh, cypress, is a slender tree whose top can be bent down to its base; when it springs back, it lifts what

was placed on it far higher than where it was placed. The bracket recalls a story told in the books about Yoav

at Rabbas Bnei Ammon, the Ammonite capital; the Kehot note judges the reference, missing in some manu‐

scripts, to be a copyist’s omission.
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כך אמר הקב״ה אני הוא שנתלבש במעשה התחתונים כברוש רענן, ע״י כפיפת קומתו כביכול

121 בענין ]ועמש״ל ]ועיין מה שכתוב לעיל[ סד״ה קול דודי119 בענין דומה דודי לצבי120 ובד״ה קדש ישראל122,
123 פי׳ ואנכי תרגלתי לאפרים[

So the Holy One, blessed be He, said: I am the one who is enclothed in the deeds of the lower be‐

ings, “like a fresh cypress,” through the bending of His stature, as it were [and see what is written

above, at the end of the discourse beginning “The voice of my Beloved,” on the subject of “My

Beloved is like a gazelle,” and in the discourse beginning “Israel is holy,” on the explanation of

“And I taught Ephraim to walk”],

So G-d “bends His stature,” as it were, to clothe Himself in the deeds of the lower beings, the mitzvos. The

bracket points to two other maamarim in Likkutei Torah: on “My Beloved is like a gazelle,” which turns its

head back, and on “And I taught Ephraim to walk,” read as G-d bending down like a father to lift his small

child in his arms.

שע״י זה תתעלה נפש האדם בעילוי אחר עילוי לאור באור124 א״ס ב״ה והיתה נפשו צרורה בצרור

החיים את125 ה׳ ממש ועמ״ש מזה גבי שבת שבתון.

so that through this a person’s soul is raised, ascent after ascent, to be illumined with the Infinite

Light (Or Ein Sof), blessed be He, “and his soul shall be bound up in the bond of life with Havayah”

Himself. And see what is written on this regarding “a Sabbath of complete rest.”

When the cypress springs back, it carries the soul up with it, ascent after ascent, until it is illumined with the

Infinite Light and “bound up in the bond of life with Havayah.” Another maamar, on “a Sabbath of complete

rest” (Yom Kippur), is cited for more.

והנה את זה126 לעומת זה עשה אלהים אש זרה כנגד אש אוכלה וג״כ נתלבש במחשבה דבור ומעשה

אשר לא לה׳ המה127 בחינת קלון לעומת כבוד. וכמ״ש כבוד חכמים ינחלו128 וכסילים מרים קלון

Now, “G-d made the one opposite the other”: a strange fire opposite the consuming fire; and it too

is enclothed in thought, speech and action “that are not G-d’s,” the level of disgrace (kalon) oppo‐

site glory (kavod), as it is written, “The wise shall inherit glory, but fools carry off disgrace.”

Opposite holiness G-d made a parallel force: a “strange fire” opposite the consuming fire, the term the Torah

uses for the fire Aharon’s sons brought. It too clothes itself in thought, speech and action, but in those that

are not for G-d; it is disgrace (kalon) opposite glory (kavod), as Mishlei contrasts the glory the wise inherit

with the disgrace fools carry off.
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S E C T I O N  5  ·  ¶ 2 1 – 2 3

The remedy: teshuvah and compassion

וכשם שעל הטובה תתעלה נפשו מאד ביתר שאת129 מכאשר תוכל הנפש שאת לפי השגתה להיות

צרורה בצרור החיים את ה׳ ממש. כך לעומת זה על הרעה נאמר ואת נפש אויביך יקלענה130 בתוך כף
הקלע131

And just as, for the good, one’s soul is raised very high, “with greater exaltation” than the soul is

able to bear according to its comprehension, to be “bound up in the bond of life with Havayah”

Himself, so, opposite this, of the evil it is said, “And the soul of your enemies He shall sling out, as

from the hollow of a sling”;

Good deeds raise the soul “with greater exaltation” (yeser se’es) than it can bear (se’es) by its own under‐

standing, until it is bound up with Havayah Himself; the one word se’es means both “exaltation” and “to

bear.” Sin does the opposite: of the evil, Avigayil says that G-d “shall sling out” the soul “as from the hollow

of a sling.”

דהיינו קליעה למקום רחוק מאד מאד מאור פני ה׳ כמ״ש ואנכי הסתר אסתיר132 פני ביום ההוא על כל

הרעה וגו׳.

that is, being slung to a place very, very far from the light of G-d’s countenance, as it is written,

“And I will surely hide My face on that day, for all the evil,” etc.

That is, the soul is slung to a place very far from the light of G-d’s face, as when G-d says He will hide His face

because of all the evil.

134 והעצה היעוצה לזה הוא 133 כו׳ את קרבני לחמי.
ועמ״ש מענין כף הקלע בד״ה צו את בנ״י ]בני ישראל[

עשות התשובה ובפרט בעשרת ימי תשובה שאז הזמן ועת לכל חפץ135 להושיבם אל מקורם

And see what is written on the subject of “the hollow of the sling” in the discourse beginning “Com‐

mand the children of Israel... My offering, My bread.” And the counsel given for this is to do teshu‐

vah (return), and especially in the Ten Days of Teshuvah, for then is the season, “and a time for

every desire,” to settle them back in their source;

The remedy for the soul’s distance is teshuvah, above all in the Ten Days of Teshuvah, from Rosh Hashanah

to Yom Kippur, the season made for bringing souls back to their source. On “the hollow of the sling,”

Likkutei Torah, Pinchas, explains what befalls the soul after this world: it is cast about in the vain thoughts it

followed here, and its thought, speech and action become its garments there.
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ואזי ישתפך נפשו במרירות על ריחוקו מאור פני ה׳ וישוב אל136 הוי׳ וירחמהו כמ״ש ויזעקו אל137 ה׳

בצר להם,

and then his soul will pour itself out in bitterness over its distance from the light of G-d’s counte‐

nance, “and he will return to Havayah, and He will have mercy on him,” as it is written, “And they

cried out to Havayah in their distress.”

Teshuvah begins with bitterness over one’s distance from G-d, which leads a person to return and cry out to

Him, as in Yeshayahu’s call to “return to Havayah, and He will have mercy on him.”

138 לבטל רצונו אליו ית׳ שיהי׳ ]שיהיה[ לו רצון אחד לאביו ועיקר התשובה כמ״ש אליך ה׳ נפשי אשא139,

שבשמים בתשוקה וכלות הנפש ממש ולבקש מלפניו ית׳ שישרה עליו אור ה׳ ורצונו להיות לו ביטול

רצון,

And the essence of teshuvah is as it is written, “To You, Havayah, I lift up my soul”: to nullify one’s

will to Him, may He be blessed, so as to have one will for one’s Father in heaven, with longing and

the very expiring of the soul, and to ask of Him, may He be blessed, that the light of G-d and His

will rest upon him, so that he have the self-nullification of the will.

Its essence, in the words “To You, Havayah, I lift up my soul,” is to give one’s will over to G-d, so that one’s

only will is for one’s Father in heaven, with longing to the point of expiry, and to ask that His light and will

rest upon oneself, so that one’s own will is set aside.

ועד״ז תקנו לומר בקשת סלח לנו140 מחל לנו שאינו כפשוטו כ״א חטאת מה תפעל לו141 ומה ענין

המחילה, אלא הענין לבקש המחילה והתגלות הרצון שישוב רצונו להיות שורה עלינו לעשות רצונו

ית׳ בלב שלם ונפש חפיצה

Along these lines they instituted the request “Forgive us, pardon us,” which is not meant literally,

for “if you have sinned, what do you do to Him?” and what would pardon mean? Rather, the point is

to ask for pardon and the revelation of the will: that His will return to rest upon us, so that we do His

will, may He be blessed, with a whole heart and a willing soul.

Even the daily request “Forgive us, pardon us” cannot mean that sin harmed G-d, for, as Elihu says to Iyov, a

sin does nothing to Him. The request for pardon is really a plea that G-d’s will be revealed and rest upon us

again, so that we do His will wholeheartedly.
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ואומרים מי כמוך אב הרחמים142 זוכר כו׳. פי׳ כל התהוות עולמות עליונים ותחתונים מראש ועד סוף

הוא לפניו ית׳ זכירה אחת, וכמ״ש בזהר143 דבמחשבה אחת ברא את העולמות לפי שהוא ית׳ צופה
144 ומביט עד סוף כל הדורות וקורא הדורות מראש,

And we say, “Who is like You, merciful Father, who remembers...,” etc. That is: the entire coming

into being of the upper and lower worlds, from beginning to end, is before Him, may He be

blessed, a single remembrance; as is written in the Zohar, that with a single thought He created the

worlds, because He, may He be blessed, looks and sees to the end of all the generations, and “calls

the generations from the beginning.”

During the Ten Days of Teshuvah we add, “Who is like You, merciful Father, who remembers [His creatures

for life],” and its “remembering” is explained: all of creation, from beginning to end, is before G-d as a sin‐

gle remembrance, for the Zohar says He created the worlds with a single thought, seeing all generations to

their end at once.

145 וא״כ מיד כשעלו כל העולמות במחשבה להבראות הרי כבר נגמרו ונשלמו בריאתם לפניו ית׳.
146 ]ועמ״ש מזה בד״ה תקעו בחדש[.

If so, as soon as all the worlds arose in thought to be created, their creation was already finished

and complete before Him, may He be blessed. [And see what is written on this in the discourse be‐

ginning “Blow the shofar on the new moon.”]

So the moment the worlds arose in His thought, their creation was already complete before Him. The bracket

points to the Rosh Hashanah maamar “Blow the shofar on the new moon,” which explains Tishrei as the gen‐

eral renewal of all the worlds from nothing.

והנה נראה בחוש גודל הצמצום שצמצם אור א״ס ב״ה במחשבה אחת ושאינה לפי ערכו ומהותו כלל
147 והכל הוא מפני היותו אב הרחמים.

Now, one sees plainly the greatness of the tzimtzum (contraction) by which the Infinite Light (Or

Ein Sof), blessed be He, was contracted into a single thought, which is not in keeping with His worth

and essence at all; and all this is because He is the merciful Father.

The fact that the infinite G-d confined His creative light to “a single thought,” far below His true measure, is

itself an act of compassion: it is because He is the “merciful Father.” In Likkutei Torah, Rosh Hashanah, the

Alter Rebbe distinguishes Av HaRachaman, compassion as far as reason requires, from Av HaRachamim, the

“merciful Father,” whose great compassion has no measure and forgives even after very many sins.
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פי׳ שמהוה וממשיך מדת רחמנות לרחם על העולמות ולהוותם ולקיימם תמיד בצמצום מחשבה אחת,

That is, He brings into being and draws down the attribute of compassion, to have compassion on

the worlds, to bring them into being and to sustain them constantly, through the contraction of a

single thought.

His compassion is what brings the worlds into being and keeps them existing at every moment, within the

limits of that one thought.

ומזה יתבונן האדם לעורר רחמים רבים על נפשו איך שנפלה מטה מטה מאד בהסתכלו בשרשו דע מאין

148 פי׳ מבחי׳ אין שהוא בחי׳ אב הרחמים. ,149 באת.

And from this a person should reflect, so as to arouse great compassion on his soul, how it has fall‐

en very, very low, when he looks at its root: “Know from where (me’ayin) you came,” that is, from

the level of Ayin (nothingness), which is the level of the merciful Father.

Reflecting on this should move a person to have compassion on his own soul, seeing how far it has fallen

from its root. The Mishnah’s “Know from where (me’ayin) you came” is read as “from Ayin,” the divine

“nothing,” the level of the merciful Father.

וא״כ הירידה שירד מאור פניו ית׳. היא גדולה מאד ומאיגרא רמא150 כו׳ ובזה יתמרמר נפשו מאד

ונגעה עד נקודת הלב ממש שיכלה נפשו ולבבו וישוב אל ה׳.

If so, the descent by which he has come down from the light of His countenance, may He be

blessed, is very great, “from a high roof,” etc. And through this his soul will be very bitter, and it

will touch the very point of the heart, so that his soul and heart will expire, and he will return to

G-d.

The soul’s fall is “from a high roof to a deep pit.” Contemplating this makes a person deeply bitter, touching

the innermost point of the heart until his whole being longs for G-d and he returns to Him.

וע״י תשובה מאהבה רבה כזו הנה הזדונות נעשו כזכיות151 פי׳ כשם שע״י הזכיות תתעלה נפשו באור
152 ה׳ כך תתעלה נפשו ע״י המרירות הגדולה הזאת מחמת הזדונות ובמקום שבעלי תשובה כו׳:

And through teshuvah out of such great love, the willful sins become like merits. That is, just as

through merits his soul is raised in the light of G-d, so his soul is raised through this great bitter‐

ness on account of the willful sins; and “in the place where baalei teshuvah [stand],” etc.

Such teshuvah from great love turns even willful sins into merits, as the Talmud says: the bitterness over the

sins lifts the soul just as merits do. Hence baalei teshuvah, those who return, stand where even the complete‐

ly righteous cannot.
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S E C T I O N  6  ·  ¶ 2 4 – 2 7

The Rock above the fire

ד כי הנה במשה רבינו כתיב ושמתיך בנקרת הצור153 כשרצה להוריד י״ג מדות הרחמים. פי׳ מבחי׳
154 כמ״ש הביטו אל צור חצבתם155 צור עליון מקור ושרש כל שרשי התהוות,

4. For of Moshe our teacher it is written, “And I will place you in the cleft of the rock,” when he

wished to bring down the Thirteen Attributes of Mercy. That is, from the level of the Supernal Rock,

the source and root of all the roots of coming-into-being, as it is written, “Look to the rock from

which you were hewn.”

Section 4 explains the power of teshuvah. When Moshe sought to draw down the Thirteen Attributes of

Mercy, revealed to him after the sin of the Golden Calf, G-d placed him “in the cleft of the rock”: the

Supernal Rock, the source of all the roots of existence, as in “Look to the rock from which you were hewn.”

The Kehot note adds that the Rebbe Rashab cites the Rambam, who explains “Rock,” said of the Creator, as

the root and beginning of all things.

ונק׳ צור כמו למשל צור החלמיש156 שמכין בו להוציא האש שהיסוד האש שבו הוא בכח ובהעלם ולא

בפועל.

And it is called “rock” as, for example, the flint rock, which one strikes to bring out fire, for the ele‐

ment of fire in it is potential and hidden, and not actual.

The image is flint: fire is hidden in it only as potential, and comes out when the stone is struck.

כך כביכול נקרא צור, צור חיינו כי הוא שרש ומקור לכל שרשי ההוי״ה, ושרש ההוי״ה הוא בו בהעלם

בכח ולא בפועל שמבחי׳ שם הוי׳ להיות מהוה כל הנמצאים מאין ליש. שהוא בחי׳ אש אוכלה הנ״ל.

So, as it were, He is called “Rock,” “the Rock of our life,” for He is the root and source of all the

roots of havayah (coming into being), and the root of coming-into-being is in Him hidden, in po‐

tential and not in actuality; [the coming-into-being] that is from the level of the Name Havayah, to

bring all beings into existence from nothing to something, which is the level of the “consuming

fire” mentioned above.

So G-d is called “Rock,” as in the prayer “Rock of our life,” because He is the hidden root of all havayah,

“coming into being,” before it takes form in the Name Havayah, which actually brings beings into existence

from nothing. That Name is the “consuming fire” discussed earlier.

24



L I K K U T E I  T O R A H  ·  P A R S H A S  A C H A R E I  ·  M A A M A R  1 …כי ביום הזה יכפר עליכם לטהר אתכם מכל

33likuteitorah.com/likkutei-torah/acharei/

אבל בחי׳ הצור הוא שממנו נמשך ונתהווה בחי׳ אש אוכלה הנ״ל ]ועיין בפרדס שער י״א פ״ג ]פרק ג׳[

ועמ״ש סד״ה והיה מספר בנ״י ]בני ישראל[[.

But the level of the Rock is that from which the level of the “consuming fire” mentioned above is

drawn forth and comes into being. [See Pardes, Sha’ar 11, chapter 3; and see what is written at the

end of the discourse beginning “And the number of the children of Israel shall be.”]

The Rock is the higher source from which that fire itself comes. The bracket refers to Pardes Rimonim, the

Kabbalistic work of Rabbi Moshe Cordovero, Sha’ar 11, chapter 3, and to another maamar for more.

והנה גדול כחן של157 בעלי תשובה שמגיעים עד בחי׳ הצור הנ״ל כמו למשל אם נכבה מאור האש

מוציאים האש מצור החלמיש.

Now, great is the power of baalei teshuvah, for they reach as high as the level of the Rock men‐

tioned above; as, for example, if the light of the fire has gone out, one brings fire out of the flint

rock.

Baalei teshuvah reach this Rock: when a fire has gone out, one strikes flint to bring out new fire from where

it lies hidden. The Kehot note compares Torah Ohr, Megillas Esther, where the Alter Rebbe explains that on

Purim, through their self-sacrifice, Israel reached the very essence of Ein Sof, above the Name Havayah.

כך הענין בבעל תשובה שנכבה אצלו מאור האש אוכלה לפי שאין להם בחי׳ הפתילה והעצים להתאחז

בהם האור שהן הם תורה ומעשים טובים,

So it is with a baal teshuvah, in whom the light of the consuming fire has gone out, because they

lack the wick and the wood for the light to take hold of, which are Torah and good deeds:

In a baal teshuvah the “consuming fire” has gone out, because he lacks the wick and wood, the Torah and

good deeds, that hold G-d’s light.

הנה ע״י המרירות הגדולה בנקודת הלב שהוא למעלה מהזמן ואין חפץ בזמן ומקום כלל שמואס בחיי

נפשו כענין ר׳ ]רבי[ אליעזר בן דורדיא שבכה158 עד שיצאת נשמתו,

through the great bitterness in the point of the heart, which is above time, so that he has no desire

for time and space at all, for he despises the life of his soul, as in the case of Rabbi Eliezer ben

Durdaya, who wept until his soul departed,

His bitterness reaches the innermost point of the heart, which is beyond time and space; he no longer cares

for his own life, like Rabbi Eliezer ben Durdaya, who, the Talmud tells, wept until his soul left him.
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הרי מחמת זה מגיע לבחי׳ הצור למעלה מעלה מבחי׳ התהוות הויות והמשכת זמן ומקום ]כמש״ש ]כמה
159 שכתוב שם[ הנה מקום אתי[.

because of this he reaches the level of the Rock, far, far above the level of the coming into being of

existences and the drawing forth of time and space [as it is written there, “Behold, there is a place

with Me”].

Such bitterness reaches the Rock, far above the level that brings existence, time and space into being. As the

same passage says, “Behold, there is a place with Me”: as the Midrash reads it, G-d is the place of the world,

and the world is not His place.

160 כמעשה הצדיקים שנהנין מזיו161 תורתן
ולכן יצאת בת קול שהוא מזומן לחיי עוה״ב ]עולם הבא[

ועבודתן, ואף שלא היה לו תומ״צ ]תורה ומצות[ מפני היותו דבוק במקורא ושרשא דכולא, אך לא כל

אדם זוכה לזה.

Therefore a heavenly voice went forth [saying] that he is destined for the life of the World to Come,

in the manner of the righteous, who enjoy the radiance of their Torah and their service, even

though he had no Torah and mitzvos, because he was cleaving to the source and root of all. But not

every person merits this.

This is why a heavenly voice declared Rabbi Eliezer ben Durdaya destined for the World to Come, in the

manner of the righteous, who enjoy the radiance of their Torah and service, though he had no Torah and

mitzvos: his teshuvah bound him to the source of all. But not everyone attains this.

26

ולכך אנו מתפללים השיבנו ה׳ אליך ונשובה שיהיה תחלה אתעדל״ע ]אתערותא דלעילא[ בכדי שיוכל

להיות אח״כ אתעדל״ת ]אתערותא דלתתא[ ונשובה אח״כ,

Therefore we pray, “Bring us back to You, Havayah, and we shall return”: that there first be an

arousal from above, so that afterwards there can be an arousal from below, “and we shall return”

afterwards.

Since not everyone can reach the Rock on his own, we pray “Bring us back to You, Havayah, and we shall re‐

turn”: first an arousal from above, which then makes our own arousal from below possible.

ואף כי לעולם באתעדל״ת ]באתערותא דלתתא[ תלוי אתעדל״ע ]אתערותא דלעילא[ אעפ״כ ]אף על פי כן[ חדש
162 ,163 ימינו כקדם. פי׳ כמו שהיה תחלת בריאת העולמות מחמת רצונו הטוב כי חפץ חסד הוא.

And even though the arousal from above always depends on the arousal from below, nevertheless,

“renew our days as of old”: that is, as it was at the beginning of the creation of the worlds, from His

good will, “for He desires kindness.”

Normally G-d’s response depends on our first step, yet we ask, “Renew our days as of old”: as at creation,

which came from His goodwill alone, “for He desires kindness,” with nothing to prompt it.
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S E C T I O N  7  ·  ¶ 2 8 – 2 9

The answer: atonement from beyond every Name

וענין חדש ימינו164 כי הימים נקראים המשכת אור ה׳ כמ״ש לא יהיה לך עוד השמש165 לאור יומם כו׳

והיה לך הוי׳ לאור עולם

And the meaning of “renew our days”: the days are called the drawing down of the light of G-d, as

it is written, “The sun shall no longer be your light by day,” etc., “and Havayah shall be for you an

everlasting light.”

“Renew our days” is now explained: “days” stand for the drawing down of G-d’s light, as Yeshayahu promis‐

es that the sun will no longer be Israel’s light by day, for Havayah will be an everlasting light.

וע״ז אנו מבקשים שיאיר עלינו אור חדש מבחי׳ הצור הנ״ל אף שנפסק ממנו האור הראשון מבחי׳ אש

אוכלה הוא והיינו כמו בחושך,

And for this we ask: that a new light shine upon us from the level of the Rock mentioned above,

even though the first light, from the level of “He is a consuming fire,” has been cut off from us, and

we are as in darkness.

So we ask for a new light from the Rock, because the first light, the “consuming fire” held by Torah and

mitzvos, has been cut off from us through sin, and we are as if in darkness.

וזהו כי ביום הזה שהוא יוהכ״פ ]יום הכפורים[ יום התשוב׳ ]התשובה[ שמתעורר ומתגלה למטה בחי׳ חפץ

חסד ע״י החמשה תפלות לכך יכפר עליכם166 סתם167 מאן דלית ליה שם ידיעא ולא אתפס בשם ולא

אתרמיז בשום אות וקוצא כלל,

And this is [the meaning of] “For on this day,” which is Yom Kippur, the day of teshuvah, when the

level of “He desires kindness” is aroused and revealed below through the five prayers: therefore [it

says] “He shall make atonement for you” unspecified, [meaning] the One who has no known name,

who is not grasped by any name and is not alluded to by any letter, or the tip of a letter, at all;

This answers the maamar’s opening question. On Yom Kippur, through its five prayers (Maariv, Shacharis,

Musaf, Minchah and Ne’ilah), G-d’s own desire for kindness is revealed below, so the verse says “He shall

make atonement” without saying who atones: the atonement comes from a level that no name, letter or even

the tip of a letter can capture.
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כי שמות ההוי״ה מורים על המשכת מאין ליש מהעלם אל הגילוי להיות ממלא כל עלמין וסובב כל

עלמין.

for the Names of havayah (coming into being) indicate the drawing forth from nothing to some‐

thing, from concealment to revelation, to be the light that fills all worlds (memalei kol almin) and

the light that encompasses all worlds (sovev kol almin).

Every divine Name expresses some relation to creation: bringing things from nothing into being, from con‐

cealment into revelation, whether as light that fills the worlds or light that encompasses them.

משא״כ הקב״ה בכבודו ובעצמו לא שייך עליו לומר לא בחי׳ ממלא כל עלמין ולא בחי׳ סובב כל עלמין.

שאינו בגדר עלמין כלל

But of the Holy One, blessed be He, in His glory and His very Self, it does not apply to say either the

level of “filling all worlds” or the level of “encompassing all worlds,” for He is not within the bounds

of worlds at all.

G-d’s own essence is neither “filling” nor “encompassing” the worlds; both terms still describe Him in rela‐

tion to worlds, and He is entirely beyond the category of worlds.

ושם מקור הסליחה וכפרה נושא עון ועובר על פשע168

And there is the source of forgiveness and atonement, “who bears iniquity and passes over

transgression”;

That essence is the source of forgiveness and atonement, as Michah says, “who bears iniquity and passes

over transgression.”

כי לפניו ית׳ לגבי עצם מהותו כביכול לא שייך שום פגם ועון ופשע כ״א בהמשכות היורדות מאור פניו

ית׳ ע״י כמה צמצומים ומסכים ולבושי׳ ]ולבושין / ולבושים[ רבים.

for before Him, may He be blessed, in relation to His very essence, as it were, no blemish, iniquity

or transgression applies at all, but only in the drawings-down that descend from the light of His

countenance, may He be blessed, through many contractions (tzimtzumim) and screens and many

garments.

No sin can affect G-d’s essence; damage and sin exist only in the lights that descend from Him through

many contractions, screens and garments. So atonement from that essence can make whole what was dam‐

aged below.
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וזהו מכל חטאתיכם לפני169 ה׳ תטהרו, לפני הוי׳ דוקא דהיינו בטרם שנאצלו בחי׳ המשכת ההויות

להוות כל הנמצאים

And this is [the meaning of] “from all your sins before Havayah you shall be purified”: before

Havayah specifically, that is, before the level of the drawing forth of the existences, to bring all be‐

ings into being, was emanated;

The end of the verse is read in the same light: “before Havayah” is read as “prior to Havayah,” before the

Name that brings all beings into existence was emanated.

ואזי תטהרו כשתעלו ותגיעו למדרגה ההיא דהיינו לבחי׳ צור הנזכר לעיל

and then “you shall be purified,” when you rise and reach that level, that is, the level of the Rock

mentioned above.

One is purified by rising to that level, the Rock above the Name Havayah.

]וע׳ בהרמ״ז ]בהרב משה זכות[ ס״פ אחרי תטהרו בגימ׳ ]בגימטריא[ כת״ר כי הנה תרי״ג מצות170 עם ז׳

171 הם ממשיכים תר״ך עמודי אור דרבנן

[And see the Ramaz, at the end of Parshas Acharei: tit’haru (“you shall be purified”) has the numer‐

ical value of Keser (the Crown), for the 613 mitzvos, together with the 7 [mitzvos] of the Sages, draw

down 620 pillars of light.

The bracket adds the Ramaz’s observation (Rabbi Moshe Zacuto, a seventeenth-century Kabbalist) that

tit’haru, “you shall be purified” (tav 400, tes 9, hei 5, reish 200, vav 6), equals Keser, “Crown” (kaf 20, tav

400, reish 200): 620. The 613 commandments of the Torah and the 7 of the Sages, together 620, draw down

620 “pillars of light,” which, as Likkutei Torah explains in Shir HaShirim (“Kol dodi”), have their root in

Keser.

אך אם חטא על הנפש172 וחסר ופגם בהמשכות הנ״ל הנה התיקון לזה הוא ע״י התשובה שגדול כחה

למלאות כל הפגמים והחסרונות וזהו ענין תטהרו בגימ׳ ]בגימטריא[ תר״ך כו׳ ועמ״ש בד״ה כי המצוה

הזאת אשר אנכי מצוך173 כו׳[:

But if one has sinned against the soul, and has left lacking and blemished these drawings-down,

the repair for this is through teshuvah, whose power is great to fill all the blemishes and deficien‐

cies; and this is the meaning of tit’haru having the numerical value 620, etc. And see what is writ‐

ten in the discourse beginning “For this commandment which I command you,” etc.]

Sin leaves these lights lacking and blemished, and teshuvah can fill every blemish and lack, because it

reaches the level of Keser, the 620 from which those pillars come; this is the hint in tit’haru equaling 620.

Another maamar, “For this commandment which I command you,” is cited for more.
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I N  O N E ’ S  A V O D A H

Teshuvah, especially in the Ten Days of Teshuvah, means more than regret: a person should contemplate

the height from which his soul came and how far it has fallen, until the bitterness touches the innermost

point of the heart, and should give over his will to G-d, asking that G-d’s will rest on him. Torah study,

prayer with intention and charity hold G-d’s light only when done with this self-nullification, and each of the

three needs the others.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why does the verse say “He shall make atonement” without naming G-d, and how does the maamar’s an‐

swer depend on the difference between G-d’s Names and His essence?

2. In what sense is G-d “a consuming fire,” and why does a flame hold best when it consumes its fuel? What

does that mean for the way we do mitzvos?

3. How do prayer, Torah study and charity correspond to thought, speech and action, and why does each

need the others, like the head and the legs?

4. What can a baal teshuvah reach that a person with Torah and good deeds may not, according to the image

of the flint rock?

5. How does the maamar understand the requests “Forgive us, pardon us” and “Bring us back to You, and we

shall return”?
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

כי ביום

Another transcript (hanachah) of this same maamar,

which the note records was said on Shabbos Shuvah 5562.

K E H O T ’ S  N O T E

הנחה אחרת בסה״מ תקס״ב ח״א בתחילתו. קיצורים והגהות באוה״ת
ויקרא-א ע׳ צח. צט. ויקרא-ג ע׳ תתכז. ויקרא-ד ע׳ א׳נה. ראה הערת כ״ק
אדמו״ר לעיל בהערות וציונים יט, א. נאמרה ש׳ תקס״ב שבת שובה. וביאור
ע״ז נדפס בס׳ דרך מצותיך ח״ב )רפד, א( ]כ[. ראה להלן בהוספות להערות

וציונים השוואה לד״ה זה.

1

כי ביום הזה יכפר
G-d’s instructions to Moshe for Aharon’s service on Yom

Kippur close with this verse: “For on this day He shall

make atonement for you, to purify you; from all your sins

before Havayah you shall be purified.” In the plain sense

atonement comes through the day’s offerings and the

sanctity of the day itself. The whole maamar explains why

“He shall make atonement” names no one, and what “be‐

fore Havayah” means. (context: Steinsaltz Tanakh)

Leviticus 16:30ויקרא ט״ז:ל׳

רוּ: הָ טְ נֵי ה׳ תִּ פְ יכֶם לִ טֹּאתֵ כֹּל חַ כֶם מִ תְ ר אֶ הֵ טַ יכֶם לְ ר עֲלֵ כַפֵּ זֶּה יְ יּוֹם הַ י־בַ כִּ
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ויקרא טז, ל.

2

שני גדיי עזים
Rivkah tells Yaakov to bring her “two good kids of the

goats” so that she can prepare the dish for Yitzchak, who

will then bless him. The Midrash cited in the parenthesis

connects these two kids to the two goats of Yom Kippur.

Genesis 27:9בראשית כ״ז:ט׳

ם ה אֹתָ עֱשֶׂ אֶ ים וְ ים טֹבִ זִּ יֵי עִ דָ נֵי גְּ ם שְׁ שָּׁ י מִ ח־לִ קַ צֹּאן וְ ל־הַ ־נָא אֶ ךְ לֶ
ב: ר אָהֵ יךָ כַּאֲשֶׁ אָבִ ים לְ מִּ עַ טְ מַ

Go now to the flock, and fetch me from thence two good kids

of the goats; and I will make them savoury food for thy fa‐

ther, such as he loveth;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

3

שני גדיי עזים

Rabbi Chelbo says the kids were “good” for Yaakov, who

received the blessings through them, and good for his

children, who receive atonement through them on Yom

Kippur, as it says, “For on this day He shall make atone‐

ment.” It is the first of the Midrashim the Alter Rebbe lists

on the verse.

Bereshit Rabbah 65:14בראשית רבה ס״ה:י״ד

ורבקה אמרה אל יעקב הביאה לי ציד ועתה בני שמע בקולי לך נא אל
הצאן - אמר רבי לוי: לך וקדם את האומה, שמשולה לצאן, היך מה

דאת אמר: )יחזקאל יד( ואתן צאני צאן מרעיתי. ולקח לי משם שני
גדיי עזים טובים אמר רבי לוי: אם מצאת הרי מוטב, ואם לאו, הבא לי
מפרפורנין שלי, שכך כתב לה שהוא מעלה לה שני גדיים בכל יום.
טובים ר׳ חלבו אמר: טובים לך, שעל ידן את נוטל את הברכות,
וטובים לבניך, שעל ידן הוא מתכפר להם ביוה״כ, דכתיב )ויקרא טז(:

כי ביום …
“Rebecca said to Jacob her son, saying: Behold, I heard your

father speak to Esau your brother, saying” (Genesis 27:6).

“Bring me game, and prepare me tasty food and I will eat,

and I will bless you before the L-rd before my death” (Gene‐

sis 27:7). “Now, my son, heed my voice to what I am com‐

manding you” (Genesis 27:8). “Go now to the flock, and take

for me from there two fine goat kids, and I will make of them

tasty food for your father, like that he likes” (Genesis …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

4

רבות תולדות פס״ה גבי שני גדי עזים טובים
The Tzemach Tzedek brings this Midrash there in the

name of the Rabbah: “two good kids of goats... for regard‐

ing the goat that is sent away it says ‘he shall make

atonement.’”

K E H O T ’ S  N O T E

ראה אוה״ת ויקרא-א ע׳ שה. שטז-שיז בשם הרבות ”שני גדי עיזים טובי׳ כו׳
שהרי גבי שעיר המשתלח אומר יכפר כו׳”.

5

וספכ״א, אמור ס״פ כ״ז

There the Midrash is quoted on “two good kids of goats,”

good for you and for your children, through which atone‐

ment is made for them on Yom Kippur.

K E H O T ’ S  N O T E

”בענין שני גדי עזים טובים לך ולבניך, שעל ידיהם מתכפר להם ביוהכ״פ”

— אוה״ת ויקרא-א ע׳ שה.

6

שלח לך פי״ו

There the Midrash on “in the scales they go up” is quoted:

all the vanities Israel does all year, G-d forgives in the

month of Tishrei, with the verse “For on this day He shall

make atonement.” A commentary there explains that the

merits go up in the scales and the sins go down.

K E H O T ’ S  N O T E

ע״פ אך הבל בני אדם כו׳ במאזנים לעלות כל הבלים שישראל עושים כל
ימות השנה, במאזנים לעלות מוחל להם הקב״ה בחודש תשרי שנאמר כי
ביום הזה יכפר עליכם לטהר אתכם ופי׳ שם בי״מ שהזכיות עולה במאזנים

וירדו העוונות” — אוה״ת ויקרא-א ע׳ שה. שיט.

7
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במאזנים לעלות

David warns against trusting in people: “Men are but vani‐

ty... in the scales they go up”: weighed together on a scale

they would rise, lighter than a breath. The Midrash cited

here (Shelach, section 16) reads it of G-d forgiving in

Tishrei all the “vanities” Israel did all year, with the verse

“For on this day He shall make atonement.” (context:

Steinsaltz Tanakh)

Psalms 62:10תהילים ס״ב:י׳

ד: בֶל יָחַ הֶ ה מֵ מָּ נַיִם לַעֲלוֹת הֵ מֹאזְ ישׁ בְּ נֵי־אִ זָב בְּ ם כָּ נֵי־אָדָ בֶל בְּ אַךְ הֶ
Men of low degree are vanity, and men of high degree are a

lie; If they be laid in the balances, they are together lighter

than vanity.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

8

The Midrash says that just as Shlomo’s curtains become

soiled and are washed again, so Israel are soiled with sins

all year, and Yom Kippur comes and atones for them, as it

says, “For on this day He shall make atonement for you.”

Shir HaShirim Rabbah 1:5:4שיר השירים רבה א׳:ה׳:ד׳

ים חוֹרִ ים וּשְׁ עוּרִ בַּחוּץ כְּ ין מִ אִ נִּרְ י שֶׁ ל פִּ ר אַף עַ דָ י קֵ ה אָהֳלֵ ר, מַ דָ י קֵ אָהֳלֵ כְּ
ים, י חֲכָמִ ידֵ מִ לְ ךְ תַּ יּוֹת, כָּ גָּלִ רְ ים טוֹבוֹת וּמַ נִ בָ ים אֲ נִ פְ בִּ ם מִ הֵ ין, וְ טוּטִ רְ מַ וּסְ
ם הֶ ים יֵשׁ בָּ נִ פְ בָל בִּ זֶּה, אֲ עוֹלָם הַ ים בָּ חוֹרִ ים וּשְׁ עוּרִ ין כְּ אִ נִּרְ י שֶׁ ל פִּ אַף עַ
י אַגָּדוֹת. אִ תּוֹת וְ פְ מוּד, תּוֹסֶ לְ שׁוֹת, הֲלָכוֹת, תַּ רָ דְ נָה, מִ שְׁ א, מִ רָ קְ ה, מִ תּוֹרָ

ר מוּד לוֹמַ לְ , תַּ ךְ ל כָּ אֵ רָ ת, יָכוֹל אַף יִשְׂ בּוֹסֶ כְ ין תִּ יכִ רִ ין צְ ר אֵ דָ י קֵ ה אָהֳלֵ מָ
ת חוֹזֶרֶ ת וְ סֶ כַּבֶּ תְ כֶת וּמִ לֶ כְ לַ תְ ה זוֹ מִ מָ לְ יעוֹת שַׂ ה יְּרִ לֹמֹה, מַ  יעוֹת שְׁ ירִ כִּ

ל אַף … אֵ רָ ךְ יִשְׂ ת, כָּ סֶ כַּבֶּ תְ כֶת וּמִ לֶ כְ לַ תְ וּמִ
“Like the tents of Kedar,” just as the tents of Kedar appear

externally to be ugly, black, and in tatters, but internally

they are gems and pearls, so too Torah scholars, even

though they appear ugly and black in this world, internally

there is Torah in them, Bible, Mishna, Midrash, halakhot,

Talmud, Tosefta, and aggada. If so, just as tents of Kedar do

not require laundering, perhaps the same is true of Israel;

the verse states: “Like the curtains of Solomon”—just as

these curtains of Solomon are soiled and laundered, …

Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022

(CC-BY)
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שה״ש רבה בפסוק כאהלי קדר

There the Midrash is quoted: the curtain is soiled and

washed again; so Israel, though soiled with sins all year,

are atoned for when Yom Kippur comes.

K E H O T ’ S  N O T E

”מתלכלכת וחוזרת ומתכבסת כך ישראל אע״פ שמתלכלכין בעוונות כל

ימות השנה יוהכ״פ בא ומכפר עליהם שנאמר כי ביום הזה יכפר כו׳” —
אוה״ת ויקרא-א ע׳ שז. שכ.

10

כאהלי קדר

The maiden tells the daughters of Jerusalem: “I am black

but comely... like the tents of Kedar, like the curtains of

Shlomo”: dark like the goat-hair tents of the desert tribe,

yet beautiful like the king’s curtains. The Midrash on this

verse is the next one the Alter Rebbe lists. (context:

Steinsaltz Tanakh)

Song of Songs 1:5שיר השירים א׳:ה׳

לֹמֹה:  יעוֹת שְׁ ירִ ר כִּ דָ י קֵ הֳלֵ אׇ ם כְּ לָ͏ִ נוֹת יְרוּשָׁ נָאוָה בְּ י וְ נִ ה אֲ חוֹרָ שְׁ
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ובפסוק אל גנז אגוז

There the Midrash is quoted: just as a nut that falls into

filth is washed, so Israel, though soiled with sins all year,

are atoned for when Yom Kippur comes.
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”מה אגוז זה אם נופל לתוך הטנופת כו׳ כך ישראל אע״פ שמתלכלכין

בעוונות כל ימות השנה בא יוהכ״פ ומכפר עליהם שנאמר כי ביום הזה
יכפר” — אוה״ת ויקרא-א ע׳ שז.

12

ובפסוק אחות לנו קטנה
There the Midrash on “we have a little sister” is quoted,

ending that Yom Kippur comes and atones for Israel.

K E H O T ’ S  N O T E

”מה קטן כו׳ כך ישראל כו׳ בא יוהכ״פ ומכפר עליהם” — אוה״ת ויקרא-א

ע׳ שח.

13

The young woman’s brothers say, “We have a little sister,

and she has no breasts”: she is still too young to be spoken

for in marriage. The Midrash on this verse also ends with

Yom Kippur coming to atone for Israel. (context:

Steinsaltz Tanakh)

Song of Songs 8:8שיר השירים ח׳:ח׳

בַּר־בָּהּ: דֻ יְּ יּוֹם שֶׁ נוּ בַּ חֹתֵ אֲ ה לַ ה־נַּעֲשֶׂ ין לָהּ מַ יִם אֵ דַ שָׁ נָּה וְ טַ נוּ קְ אָחוֹת לָ
We have a little sister, And she hath no breasts; What shall

we do for our sister In the day when she shall be spoken for?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תחת אשר לא עבדת

In the admonition of Deuteronomy, Moshe warns that the

curses will come “because you did not serve Havayah your

G-d with joy and with gladness of heart, when you had an

abundance of everything.” Rabbi Yitzchak opens with this

verse in the Introduction to Eichah Rabbah, the last place

the Alter Rebbe lists.

Deuteronomy 28:47דברים כ״ח:מ״ז

רֹב כֹּל: בָב מֵ טוּב לֵ ה וּבְ חָ מְ שִׂ יךָ בְּ לֹקֶ  ת־ה׳ אֱ תָּ אֶ דְ בַ לֹא־עָ ר  ת אֲשֶׁ חַ תַּ
because thou didst not serve the L-RD thy G-d with joyful‐

ness, and with gladness of heart, by reason of the abundance

of all things;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

15

אחרי ספ״כ

There the Midrash at the end of Acharei, section 20, is

quoted: on the death of Aharon’s two sons, that just as Yom

Kippur atones, so their death atones, with the verse “For

on this day He shall make atonement.”

K E H O T ’ S  N O T E

16
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P A R A G R A P H  2

P A R A G R A P H  3

”בענין מיתת שני בני אהרן שכשם שיוהכ״פ מכפר כו׳ כי ביום הזה יכפר” —

אוה״ת ויקרא-א ע׳ שה. שיז.

“I went down to the garden of nuts, to see the green plants

of the valley.” The Midrash on this verse compares Israel

to a nut that falls into filth and is washed clean: though

they are soiled with sins all year, Yom Kippur comes and

atones for them.

Song of Songs 6:11שיר השירים ו׳:י״א

נֵצוּ ן הֵ גֶּפֶ ה הַ חָ רְ אוֹת הֲפָ רְ ל לִ נָּחַ י הַ בֵּ אִ אוֹת בְּ רְ י לִ תִּ דְ גוֹז יָרַ נַּת אֱ ל־גִּ אֶ
ים: מֹּנִ רִ הָ

I went down into the garden of nuts, To look at the green

plants of the valley, To see whether the vine budded, And the

pomegranates were in flower.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וכמ״ש בזהר

Tanya brings the same Zohar on “He blew into his nos‐

trils” and explains “from within himself” as from his in‐

nermost self, for in blowing a person brings out the inner

core of his life-force; so the G-dly soul is truly “a part of

G-d above,” the premise of this paragraph.
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נ״ב וכ״ה בסש״ב רפ״ב וש״נ ]לקוטי הגהות לתניא ע׳ ט[. ]כ[. ראה ביאור
כ״ק אדמו״ר בליקוט פי׳ לתניא ח״ב פ״א.

18

In the account of man’s creation, G-d formed man of dust

from the ground and “blew into his nostrils a soul of life,”

giving the lifeless form life. With the Zohar’s comment,

the verse shows that the soul issues from G-d’s innermost

self.

Genesis 2:7בראשית ב׳:ז׳

יִּים ת חַ מַ שְׁ יו נִ אַפָּ יִּפַּח בְּ ה וַ מָ דָ אֲ ן־הָ ר מִ פָ ם עָ אָדָ ת־הָ ים אֶ לֹקִ  ר ה׳ אֱ יצֶ יִּ וַ
יָּה: נֶפֶשׁ חַ ם לְ אָדָ י הָ הִ יְ וַ

Then the L-RD G-d formed man of the dust of the ground,

and breathed into his nostrils the breath of life; and man be‐

came a living soul.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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הרבה דרכים בחזקת סכנה

Rabbi Shimon bar Abba says in the name of Rabbi

Chanina: “Every journey is presumed dangerous.” The

maamar applies it to the soul’s journey down into the

body.

Jerusalem Talmud Berakhot 4:4תלמוד ירושלמי ברכות ד׳:ד׳

20

הרבה דרכים בחזקת סכנה ח״ו

Kehot’s marei makom for these words (its note is below).
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ירושלמי ברכות פ״ד, ה״ד )כל הדרך(. קה״ר פ״כ, ב )כל הדרכים(.

21

בד״ה בשעה שהקדימו

That maamar, on the Talmud’s account of the heavenly

voice that praised Israel for putting “we will do” before

“we will hear,” asks the same question in the words the

note quotes: all the mitzvos apply to the soul only once it

is clothed in a body, so why did it descend so far into a

physical body for the sake of practical mitzvos, and what

does it gain from all its toil? It answers from the verse that

the purpose of all the mitzvos is “to fear Havayah.”
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לקו״ת במדבר יב, ג ”וא״כ למה זה ירדה הנשמה כל כך להתלבש בגוף גשמי
בשביל קיום מצות מעשיות ומה יתרון לה בכל עמלה”.

22

טבע האש להסתלק . . ויסודו

Tanya explains “The soul of man is the lamp of G-d”: a

flame by nature strains upward to separate from the wick

and cleave to its root in the element of fire above, even

though it would cease to exist there; so the soul longs by

nature to leave the body and cleave to G-d.

Tanya, Likkutei Amarim 19:2–3תניא, חלק ראשון; ליקוטי אמרים
י״ט:ב׳-ג׳

נֵּר אוֹר הַ ל, כְּ שָׁ מָ יא, לְ ם הִ תָ מָ שְׁ ם״, נִ רוּיִם ״אָדָ קְּ ל הַ אֵ רָ יִּשְׂ ירוּשׁ, שֶׁ פֵּ
ד רֵ יפָּ בַע, לִ טֶ ץ בְּ פֵ שׁ חָ אֵ אוֹר הָ נֵי שֶׁ פְּ עוֹ, מִ בְ טִ לָה בְּ עְ מַ יד לְ מִ נֵעַ תָּ נַעְ תְ מִּ שֶׁ
גַּל ת גַּלְ חַ תַּ י שֶׁ לִ לָ כְּ שׁ הַ אֵ יסוֹד הָ לָה בִּ עְ מַ שׁוֹ לְ רְ שָׁ בֵק בְּ ידָּ לִ ילָה וְ תִ פְּ הַ מֵ
לוּם יר כְּ לֹא יָאִ בֶּה וְ כְ י זֶה יִ דֵ ל יְ עַ אַף שֶׁ יִּים. וְ ץ חַ עֵ כָּתוּב בְּ מוֹ שֶׁ , כְּ חַ יָּרֵ הַ
ל־ שׁוֹ, אַף־עַ רְ שָׁ יאוּת בְּ צִ מְ ל אוֹרוֹ בִּ טֵּ בַּ שׁוֹ, יִתְ רְ שָׁ לָה – בְּ עְ מַ גַם לְ ה, וְ טָּ מַ לְ

עוֹ. בְ טִ ץ בְּ פֵ ךְ הוּא חָ כָ ן, בְּ י־כֵ פִּ
Kehot Publication Society (CC-BY-NC)
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השוה תניא רפי״ט.
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דבר ה׳ . . שמים נעשו

The psalmist praises the Creator: “By the word of Havayah

the heavens were made, and by the breath of His mouth all

their host.” It identifies the creative force as G-d’s “word.”

Psalms 33:6תהילים ל״ג:ו׳

בָאָם: יו כׇּל־צְ רוּחַ פִּ יִם נַעֲשׂוּ וּבְ מַ בַר ה׳ שָׁ דְ בִּ
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים לג, ו.

24

בעשרה מאמרות

Kehot’s marei makom for these words (its note is below).
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אבות ה, א.

25
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בעשרה מאמרות שנברא העולם

“With ten utterances the world was created.” These utter‐

ances are the “word of G-d” that the maamar compares to

fire.

Pirkei Avot 5:1משנה אבות ה׳:א׳

ד חָ ר אֶ מָ אֲ מַ הֲלֹא בְ ר, וַ מוּד לוֹמַ לְ ה תַּ עוֹלָם. וּמַ א הָ רָ בְ רוֹת נִ מָ אֲ ה מַ רָ עֲשָׂ בַּ

א רָ בְ נִּ עוֹלָם שֶׁ ת הָ ין אֶ דִ אַבְּ מְּ ים שֶׁ עִ שָׁ רְ ן הָ ע מִ רַ פָּ הִ לָּא לְ אוֹת, אֶ רְ בָּ הִ יָכוֹל לְ
א רָ בְ נִּ עוֹלָם שֶׁ ת הָ ין אֶ מִ יְּ קַ מְּ ים שֶׁ יקִ דִּ צַּ כָר טוֹב לַ ן שָׂ תֵּ לִ רוֹת, וְ מָ אֲ ה מַ רָ עֲשָׂ בַ

רוֹת: מָ אֲ ה מַ רָ עֲשָׂ בַ
With ten utterances the world was created. And what does

this teach, for surely it could have been created with one ut‐

terance? But this was so in order to punish the wicked who

destroy the world that was created with ten utterances, And

to give a good reward to the righteous who maintain the

world that was created with ten utterances.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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יהי אור . . יהי רקיע
“And G-d said, ‘Let there be light.’” The first of the utter‐

ances of creation.

Genesis 1:3בראשית א׳:ג׳

י־אוֹר: הִ יְ י אוֹר וַ הִ ים יְ לֹקִ  ר אֱ יֹּאמֶ וַ
And G-d said: ‘Let there be light.’ And there was light.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית א, ג-ו.

27

יהי רקיע
“Let there be a firmament in the midst of the waters.”

Another of the utterances, and the one the Midrash will

say the heavens stand on.

Genesis 1:6בראשית א׳:ו׳

יִם: יִם לָמָ ין מַ יל בֵּ דִּ בְ י מַ יהִ יִם וִ מָּ תוֹךְ הַ יעַ בְּ קִ י רָ הִ ים יְ לֹקִ  ר אֱ יֹּאמֶ וַ
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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הלא כה דברי כאש

G-d tells Yirmeyahu that a true prophecy is not like the

false prophets’ dreams: “Is not My word thus, like fire,

says Havayah, and like a hammer that shatters rock?” The

maamar takes “like fire” as a statement about the nature of

G-d’s word: like fire, it withdraws upward. (context:

Steinsaltz Tanakh)

Jeremiah 23:29ירמיהו כ״ג:כ״ט

לַע: ץ סָ פֹצֵ ישׁ יְ טִּ פַ ם־ה׳ וּכְ אֻ שׁ נְ י כָּאֵ רִ בָ הֲלוֹא כֹה דְ
Is not My word like as fire? Saith the L-RD; And like a ham‐

mer that breaketh the rock in pieces?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ירמי׳ כג, כט.

29

ומבשרי אחזה אלו-ה

In his suffering Iyov declares, “From my flesh I behold

G-d”: from within his own body he will see G-d. Chassidus

reads it as license to learn about the divine from the

makeup of the human being, as the maamar does here.

Job 19:26איוב י״ט:כ״ו

: לוֹהַּ זֶה אֱ חֱ י אֶ רִ שָׂ בְּ פוּ־זֹאת וּמִ י נִקְּ ר עוֹרִ אַחַ וְ
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

איוב יט, כו.

30

באדם הדבור הוא מיסוד האש

The Tzemach Tzedek quotes this statement there, that in

man speech comes from the element of fire, and also

refers to Torah Ohr, the discourse beginning “Ki Avraham

lo yeda’anu.”
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מובא בביאה״ז להצ״צ כרך-ב ע׳ תתפב ושם מציין גם לתו״א בד״ה כי
אברהם לא ידענו.

31

והלב . . יסוד האש

Tanya chapter 3 explains that love for G-d flares in the

heart “like flames of fire,” for, as the natural philosophers

and Etz Chaim teach, the element of fire is in the heart,

while the source of water and moisture is in the brain.

Tanya, Likkutei Amarim 3:11תניא, חלק ראשון; ליקוטי אמרים ג׳:י״א

יִּים, עִ בְ טִּ בוּ הַ כָּתְ מוֹ שֶׁ ית, וּכְ לֹהִ  אֱ נֶּפֶשׁ הָ בַּ שׁ שֶׁ אֵ יסוֹד הָ אוֹן, הוּא מִ מָּ צִּ הַ וְ
יחוֹת לֵּ הַ יִם וְ מַּ קוֹר הַ לֵּב, וּמְ שׁ הוּא בַּ אֵ יְּסוֹד הָ יִּים, שֶׁ ץ חַ עֵ ן הוּא בְּ כֵ וְ
א רָ נִּקְ ה שֶׁ מָ כְ ינַת חָ חִ יא בְּ הִ ר נ׳, שֶׁ עַ יִּים שַׁ ץ חַ עֵ כָּתוּב בְּ מוֹ שֶׁ , וּכְ מּוֹחַ הַ מֵ

ית. לֹהִ  אֱ נֶּפֶשׁ הָ בַּ יִם שֶׁ מַ
Kehot Publication Society (CC-BY-NC)
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השוה תניא פ״ג.
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כי ה״א אש אוכלה הוא

Moshe warns Israel not to forget the covenant and make an

image: “For Havayah your G-d is a consuming fire, a jeal‐

ous G-d.” In the plain sense G-d’s zeal burns against idola‐

try; the maamar reads the verse as describing the nature

of the divine light, which like fire withdraws upward and

rests below only where something holds it. (context:

Steinsaltz Tanakh)

Deuteronomy 4:24דברים ד׳:כ״ד

נָּא: ל קַ לָה הוּא אֵ שׁ אֹכְ יךָ אֵ לֹקֶ  י ה׳ אֱ כִּ
For the L-RD thy G-d is a devouring fire, a jealous G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ד, כד.
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הבל הלב להב

In Kedoshim (29c) the Alter Rebbe explains, from “from

my flesh I behold G-d,” that speech receives from the

voice that comes out of the breath of the heart by way of
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the windpipe; the heart is the seat of the emotive attribut‐

es, which is why a person speaks only of what his heart

desires.

K E H O T ’ S  N O T E

ועל״ק ר״פ קדושים רפ״ב )כט, ג( ובבמדבר ד״ה וארשתיך רפ״ד )ח, ד( והוא
מת״ז תכ״א )מט, ב(. וסוף ת״ז מזהר חדש קעו, ב ]תז״ח קיז, ב[ ]כ[.

כולם בחכמה עשית
The psalmist marvels at the variety of creation: “How

many are Your works, Havayah! You made them all with

wisdom.” The maamar uses it to show that the divine light

is grasped when it is drawn down into the physical making

of the world.

Psalms 104:24תהילים ק״ד:כ״ד

: יָנֶךָ נְ ץ קִ אָרֶ אָה הָ לְ יתָ מָ שִׂ ה עָ מָ כְ חׇ לָּם בְּ יךָ ה׳ כֻּ עֲשֶׂ בּוּ מַ ה־רַ מָ

How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים קד, כד.
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The Midrash on Psalms asks which word stands in the

heavens and answers that they stand on the word “Let

there be a firmament,” the same word with which G-d cre‐

ated them. The Alter Rebbe quotes it word for word.

Midrash Tehillim 119:25מדרש תהילים קי״ט:כ״ה

לעולם ה׳ דברך נצב בשמים. אמר ישעיהו )שם מ ח( יבש חציר נבל ציץ
ודבר אלקינו יקום לעולם. וכן אמר דוד לעולם ה׳ וגו׳. ולמה הוא נצב
שאינו נעשה לא על פי עד אחד ולא על פי שנים אלא כל בית דין
העליון מתמנין עליה. וכן הוא אומר )תהלים פט ח( אל נערץ בסוד
קדושים רבה. וכן דניאל אומר )דניאל ד יד( בגזרת עירין פתגמא וגו׳.

וכן הוא אומר )שם ח א( בשנת שלש לבלשאצר מלך בבל דבר נגלה
לדניאל וגו׳. ולמה הוא אומר וצבא גדול. אמרו שצבא גדול מתמנין …

OYW (Public Domain)
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במדרש תהלים

In Kedoshim (29d) the Alter Rebbe brings this teaching

again: the letters and words of “Let there be a firmament”

stand clothed within the firmament to give it life, “as is

written in Sefer Shel Beinonim, part 2, and so it is in the

Midrash on Psalms.” He uses it to show that speech re‐

ceives only a small measure of the attributes above it.

K E H O T ’ S  N O T E

על״ק קדושים כט, ד ]כ[. בסה״מ אתהלך ע׳ קה בשם חז״ל. וראה בלקו״ש-
כה ע׳ 331 הערה 29. והנסמן בליקוט פי׳ לשעהיוה״א שם.
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יהי רקיע בתוך המים
“Let there be a firmament in the midst of the waters.” The

utterance on which, says the Midrash, the heavens stand.

Genesis 1:6בראשית א׳:ו׳

יִם: יִם לָמָ ין מַ יל בֵּ דִּ בְ י מַ יהִ יִם וִ מָּ תוֹךְ הַ יעַ בְּ קִ י רָ הִ ים יְ לֹקִ  ר אֱ יֹּאמֶ וַ

And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לעולם ה׳ דברך

The psalmist declares, “Forever, Havayah, Your word

stands in the heavens”; in the plain sense G-d’s word is

eternal and fixed, and the next verse adds that the earth

too stands by it. The maamar, following the Baal Shem

Tov, reads it literally: the creative word itself stands within

the heavens and sustains them. (context: Steinsaltz

Tanakh)

Psalms 119:89תהילים קי״ט:פ״ט

יִם: מָ שָּׁ ב בַּ צָּ ךָ נִ רְ בָ עוֹלָם ה׳ דְּ לְ
LAMED. For ever, O L-RD, Thy word standeth fast in heaven.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קיט, פט. וראה שער היחוה״א רפ״א. אגה״ק סכ״ה )תניא קלח, ב(.
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וירא פנ״ג גבי וה׳ פקד את שרה

There the Midrash is quoted: “Forever, Havayah, Your

word stands in the heavens”: in the heavens and not on

earth? Rather, what You said to Avraham in the heavens,

“At the appointed time I will return to you.”

K E H O T ’ S  N O T E

”לעולם ה׳ דברך נצב בשמים הא בארץ לא, אלא מה שאמרת לאברהם

בשמים, למועד אשוב אליך כעת חי׳ כו׳” — אוה״ת יהל אור ע״פ לעולם ע׳
תסו.
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וה׳ פקד את שרה
The Torah tells that “Havayah remembered Sarah as He

had said,” and she bore Yitzchak. The Midrash on this

verse, cited in the parenthesis, reads “Your word stands in

the heavens” as the promise to Avraham kept here.

Genesis 21:1בראשית כ״א:א׳

בֵּר: ר דִּ ה כַּאֲשֶׁ רָ שָׂ שׂ ה׳ לְ יַּעַ ר וַ ר אָמָ ה כַּאֲשֶׁ רָ ת־שָׂ ד אֶ קַ ה׳ פָּ וַ
And the L-RD remembered Sarah as He had said, and the

L-RD did unto Sarah as He had spoken.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תצוה ר״פ ל״ח

There the Midrash is quoted: just as You are true, so Your

word is true, and the word You spoke to sanctify Aharon

and his sons stands forever; and the question of a com‐

mentary (Yedei Moshe) is noted: what does this teach, for

why would G-d not keep His word?
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”ע״פ וזה הדבר אשר תעשה להם לקדש . . הה״ד לעולם ה׳ דברך נצב

בשמים, אמר דוד כשם שאתה אמת שנאמר וה׳ אלקים אמת כך דברך אמת
שנאמר לעולם ה׳ דברך נצב כו׳ אף דבר שדברת לקדש את אהרן ואת בניו
קיים לעולם כו׳ והקשה בידי משה שם סק״ג מאי קמ״ל מהכ״ת שלא יקיים

הקב״ה דבורו ח״ו” — אוה״ת יהל אור ע״פ לעולם ע׳ תסו.
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ותוך פרשה הנ״ל

There the Midrash is quoted: is G-d’s word not standing on

earth, only in heaven? Chizkiyah bar Chiya said: because
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G-d made a promise in heaven, and the promise He made

to the righteous one came after 210 years.

K E H O T ’ S  N O T E

”וכי אין דבורו של הקב״ה נצב בארץ אלא בשמים, אמר חזקי׳ בר חייא מפני
שהבטיח הקב״ה דבר בשמים ואחר רד״ו שנים באה ההבטחה שהבטיח
הקב״ה את הצדיק כו׳” — אוה״ת יהל אור ע״פ לעולם ע׳ תסז. וראה גם

באוה״ת ויקהל ע׳ ב׳ריב.

אמור ר״פ כ״ט
The Midrash in Emor on this verse concerns Rosh

Hashanah; it is discussed there.

K E H O T ’ S  N O T E

בענין ר״ה. ראה יהל אור ע׳ תסח.
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במדבר פ״ב

There the Midrash is quoted: G-d made a promise to

Avraham, and it came to pass when Israel left Egypt;

therefore it says “And the number of the children of Israel

shall be like the sand of the sea,” for “Forever, Havayah,

Your word stands in the heavens.”

K E H O T ’ S  N O T E

”הה״ד לעולם ה׳ דברך נצב בשמים מפני שהבטיח הקב״ה לאברהם ובאת

אותה ההבטחה בשעה שיצאו ממצרים כו׳, עד לפיכך הוא אומר והי׳ מספר
בנ״י כחול הים הוי לעולם ה׳ דברך נצב בשמים” — יהל אור ע׳ תסח.
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והיה מספר בנ״י

Hoshea prophesies that at the redemption “the number of

the children of Israel shall be like the sand of the sea.” The

Midrash on this verse, cited in the parenthesis, sees in it

the fulfillment of G-d’s promise to Avraham.

Hosea 2:1הושע ב׳:א׳

קוֹם מְ יָה בִּ הָ ר וְ פֵ סָּ לֹא יִ ד וְ לֹא־יִמַּ ר  יָּם אֲשֶׁ חוֹל הַ ל כְּ אֵ רָ נֵי־יִשְׂ פַּר בְּ סְ יָה מִ הָ וְ
י: ל־חָ נֵי אֵ ם בְּ הֶ ר לָ ם יֵאָמֵ י אַתֶּ מִּ ם לֹא־עַ הֶ ר לָ ר־יֵאָמֵ שֶׁ אֲ

Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי חפץ חסד הוא

Michah closes his prophecy in praise of G-d, who “does

not keep His anger forever, for He desires kindness.” The

maamar uses it to say that the first creation came from

G-d’s own will to do kindness.

Micah 7:18מיכה ז׳:י״ח

ד עַ יק לָ זִ חֱ ית נַחֲלָתוֹ לֹא־הֶ רִ אֵ שְׁ ע לִ שַׁ ל־פֶּ עֹבֵר עַ ן וְ וֺ א עָ ל כָּמוֹךָ נֹשֵׂ י־אֵ מִ
ד הוּא: סֶ ץ חֶ פֵ י־חָ אַפּוֹ כִּ

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מיכה ז, יח. וראה ע״ח שער דרושי הנקודות ספ״ו.
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ואין כבוד אלא תורה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

אבות ו, ג.
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ואין כבוד אלא תורה

“There is no glory but Torah, as it says, ‘The wise shall in‐

herit glory.’” It identifies the “glory” of Yeshayahu’s verse

with the Torah and its mitzvos.

Pirkei Avot 6:3משנה אבות ו׳:ג׳

ל יתֹפֶ חִ אֲ ד מֵ לֹּא לָמַ ל, שֶׁ אֵ רָ ךְ יִשְׂ לֶ ד מֶ וִ ה דָּ ר, וּמַ חֹמֶ ל וָ ים קַ רִ בָ הֲלֹא דְ … וַ

ק רֶ רוֹ פֶּ חֲבֵ ד מֵ לּוֹמֵ עוֹ, הַ יֻדָּ בּוֹ אַלּוּפוֹ וּמְ אוֹ רַ רָ בַד קְ לְ ים בִּ רִ בָ נֵי דְ לָּא שְׁ אֶ
ל ת, עַ לּוּ אוֹת אַחַ פִ ד אוֹ אֲ חָ בּוּר אֶ ד אוֹ דִ חָ סוּק אֶ ת אוֹ פָ כָה אַחַ ד אוֹ הֲלָ חָ אֶ
ר מַ נֶּאֱ ה, שֶׁ לָּא תוֹרָ ין כָּבוֹד אֶ אֵ הוֹג בּוֹ כָבוֹד. וְ נְ יךְ לִ רִ צָּ ה שֶׁ כַמָּ ה וְ ת כַּמָּ אַחַ
ין אֵ חֲלוּ טוֹב, וְ נְ ים יִ ימִ מִ לוּ, )משלי כח( וּתְ חָ נְ ים יִ )משלי ג( כָּבוֹד חֲכָמִ

י אַל תִ כֶם תּוֹרָ י לָ תִּ ח טוֹב נָתַ קַ י לֶ ר )משלי ד( כִּ מַ נֶּאֱ ה, שֶׁ לָּא תוֹרָ טוֹב אֶ

זֹבוּ:  עֲ תַּ
One who learns from his fellow one chapter, or one ha‐

lakhah, or one verse, or one word, or even one letter, is ob‐

ligated to treat him with honor; for so we find with David,

king of Israel, who learned from Ahitophel no more than two

things, yet called him his master, his guide and his beloved

friend, as it is said, “But it was you, a man mine equal, my

guide and my beloved friend” (Psalms 55:14). Is this not [an

instance of the argument] “from the less to the …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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שיהי׳ לו דירה בתחתונים
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

מדרש תנחומא נשא פט״ז.
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דירה בתחתונים
Rabbi Shmuel bar Nachman: when the Holy One, blessed

be He, created the world, He desired to have a dwelling

place among the lower beings, as He has among the high‐

er. The maamar says the mitzvos make this dwelling.

Midrash Tanchuma, Nasso 16:1מדרש תנחומא, נשא ט״ז:א׳

ן, מָ ל בַּר נַחְ מוּאֵ י שְׁ בִּ ר רַ י כַּלָּה )שה״ש ה, א(. אָמַ י אֲחוֹתִ נִּ גַ י לְ … בָּאתִ

ה ירָ א לוֹ דִּ יְּהֵ אַוָּה שֶׁ תְ עוֹלָם, נִ ת הָ רוּךְ הוּא אֶ דוֹשׁ בָּ קָּ א הַ רָ בָּ ה שֶׁ עָ שָׁ בְּ

ר לוֹ: אָמַ וָּה אוֹתוֹ וְ צִ ם וְ אָדָ ת הָ א אֶ רָ ים. בָּ יוֹנִ לְ עֶ יֵּשׁ בָּ מוֹ שֶׁ ים כְּ תּוֹנִ חְ תַּ בַּ
נּוּ מֶּ ע לֹא תֹּאכַל מִ רַ ת טוֹב וָ עַ דַּ ץ הַ עֵ גַּן אָכֹל תֹּאכֵל, וּמֵ ץ הַ כָּל עֵ מִ
ךְ רוּךְ הוּא, כָּ דוֹשׁ בָּ קָּ ר לֵקהּ הַ וּוּיוֹ. אָמַ ל צִ בַר עַ עָ )בראשית ב, טז-יז(. וְ

בָר דָ ים, וְ יוֹנִ לְ עֶ י בָּ יֵּשׁ לִ מוֹ שֶׁ ים כְּ תּוֹנִ חְ תַּ ה בַּ ירָ י דִּ א לִ יְּהֵ וֶה שֶׁ אֲ תַּ י מִ יתִ יִ הָ
דוֹשׁ … קָּ לֵּק הַ יַּד סִ תָּ אוֹתוֹ. מִ רְ מַ לֹא שָׁ ךָ וְ י אוֹתְ יתִ וִּ ד צִ חָ אֶ

(Numb. 7:1), “So it came to pass on the day that Moses had

finished.” Rav says, “Every place where it is stated, ‘So it

came to pass (wayehi),’ [is referring to] something new”; but

R. Simeon says, “Every place where it says, ‘So it came to

pass (wayehi)’ [is referring to] something which existed, has

ceased [to exist] for a long time, and has returned to be as it

was. 5:7. This text is related (to Cant. 5:1), “When I come to

my garden, my sister bride.” R. Samuel bar …
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Midrash Tanchuma -- Torat Emet (Public Domain) · Townsend 1989 transla‐
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)

לאשתעי מילין דהדיוטא

The Zohar asks: a king of flesh and blood would not speak

of commoners’ matters, let alone write them down; could

the Torah of the supreme King be no more than such sto‐

ries, of Eisav, Hagar and Lavan? The maamar uses its

principle to show how far beneath G-d all the worlds are.

Zohar III, 149bזח״ג קמט, ב
K E H O T ’ S  N O T E

זח״ג קמט, ב. ]כ[.
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פי׳ מילין דכדי שאינן מערכו
This explanation of “commoners’ matters” as trivial

things beneath the king’s station is quoted there.

K E H O T ’ S  N O T E

מובא באוה״ת שמות-ז ע׳ ב׳תרצ.
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כל הנק׳ בשמי

Through Yeshayahu G-d promises to gather Israel’s exiles:

“Everyone that is called by My Name, and for My glory, I

have created him, I have formed him, indeed I have made

him.” The maamar reads “for My glory” as the purpose of

creation, which is the Torah.

Isaiah 43:7ישעיהו מ״ג:ז׳
K E H O T ’ S  N O T E

ישעי׳ מג, ז.

54

Kehot’s note points to Numbers 2 for these words.

Numbers 2במדבר ב׳
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הדיוט

The Zohar (Ki Seitzei) speaks of the hedyot, the common‐

er: one who is a commoner in relation to his master, of

whom it says, “Let not the blessing of a commoner be light

in your eyes.” The parenthesis cites it on the meaning of

the term.

Zohar, Ki Teitzei 1:4–14ספר הזהר, כי תצא א׳:ד׳-י״ד
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לית מחשבה תפיסא בי׳

In Eliyahu’s prayer (Patach Eliyahu) in the introduction to

the Tikkunei Zohar: “no thought can grasp You at all.” It

expresses how G-d is beyond every world and every grasp.

Tikkunei Zohar, Patach Eliyahu · 17a:10–12-תקוני הזהר י״ז א:י׳
י״ב

אנת הוא עלאה על כל עלאין סתימא על כל סתימין. לית מחשבה
תפיסא בך כלל. אנת הוא דאפיקת עשר תקונין. וקרינן לון עשר
ספירן. לאנהגא בהון עלמין סתימין דלא אתגליין. ועלמין דאתגליין.

ובהון אתכסיאת )נ״א אתכסייא( מבני נשא. ואנת הוא דקשיר לון
ומיחד לון. ובגין דאנת מלגאו. כל מאן דאפריש חד מן חבריה מאלין

עשר. אתחשיב ליה כאלו אפריש בך.
Constantinople, 1740 (CC-BY-NC)
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ת״ז בהקדמה )פתח אליהו(.

57

ומאפס ותהו נחשבו לו

Yeshayahu proclaims G-d’s greatness: “All the nations are

as nothing before Him; they are accounted by Him as

nothing and void.” The maamar applies it to all the worlds.

Isaiah 40:17ישעיהו מ׳:י״ז

בוּ־לוֹ: שְׁ פֶס וָתֹהוּ נֶחְ אֶ דּוֹ מֵ ן נֶגְ אַיִ גּוֹיִם כְּ כׇּל־הַ
All the nations are as nothing before Him; They are account‐

ed by Him as things of nought, and vanity.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ מ, יז.

58

במא״א אות ה׳ ס״ל

The note points there as well, alongside Me’orei Or, for the

subject of hedyot.
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ראה גם בביאה״ז לצ״צ-א ע׳ רעח.

59

ובזח״ג תצא דרע״ו ע׳

The Zohar passage cited here (III, 276a) is quoted there.
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מובא באוה״ת מסעי ע׳ א׳שעו.

60

כל מה שברא הקב״ה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

אבות ו, יא.

61

כל מה שברא הקב״ה לא ברא אלא לכבודו
“All that the Holy One, blessed be He, created in His world,

He created only for His glory.” The maamar makes this the

answer to why G-d creates worlds that are as nothing be‐

fore Him.

Pirkei Avot 6:11משנה אבות ו׳:י״א

בוֹדוֹ, כְ לָּא לִ אוֹ אֶ רָ עוֹלָמוֹ, לֹא בְ רוּךְ הוּא בְּ דוֹשׁ בָּ קָּ א הַ רָ בָּ ה שֶּׁ כָּל מַ
יו אַף תִּ רְ צַ יו יְ אתִ רָ י בְּ בוֹדִ כְ לִ י וְ מִ שְׁ א בִ רָ נִּקְ ר )ישעיה מג(, כֹּל הַ מַ נֶּאֱ שֶׁ
יָא שְׁ ן עֲקַ יָא בֶּ נַנְ י חֲ בִּ ד. רַ עֶ עֹלָם וָ לֹךְ לְ  מְ ר )שמות טו(, ה׳ יִ אוֹמֵ יו, וְ יתִ עֲשִׂ

ם הֶ בָּה לָ רְ ךְ הִ יכָ פִ ל, לְ אֵ רָ ת יִשְׂ זַכּוֹת אֶ רוּךְ הוּא לְ דוֹשׁ בָּ קָּ צָה הַ ר, רָ אוֹמֵ
ה יל תּוֹרָ דִּ קוֹ יַגְ דְ ן צִ עַ מַ ץ לְ פֵ ר )ישעיה מב( ה׳ חָ מַ נֶּאֱ וֹת, שֶׁ צְ ה וּמִ תּוֹרָ

יר: דִּ יַאְ וְ
Whatever the Holy Blessed One created in His world, he cre‐

ated only for His glory, as it is said: “All who are linked to My

name, whom I have created, formed and made for My glory”

(Isaiah 43:7), And it says: “The L-rd shall reign for ever and

ever” (Exodus 15:18). Said Rabbi Hananiah ben Akashya: It

pleased the Holy Blessed One to grant merit to Israel, that is

why He gave them Torah and commandments in abun‐

dance, as it is said, “The L-rd was pleased for His right‐

eousness, to …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
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קדוש . . מלא כה״א כבודו

In Yeshayahu’s vision of the heavenly Throne, the

seraphim call to one another: “Holy, holy, holy is Havayah

of hosts; the whole earth is full of His glory.” The maamar

reads “holy” as G-d’s separateness and “His glory” as His

garment in the lower world.

Isaiah 6:3ישעיהו ו׳:ג׳

ץ אָרֶ לֹא כׇל־הָ בָאוֹת מְ דוֹשׁ ה׳ צְ דוֹשׁ קָ דוֹשׁ קָ ר קָ אָמַ ל־זֶה וְ א זֶה אֶ רָ קָ וְ
בוֹדוֹ: כְּ

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ ו, ג.

63

אתה הוא קודם שנה״ע
Kehot’s note points to where this is explained further:

Shelah (Shnei Luchos HaBris).
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תפלת שחרית )בשינוי לשון(. וראה של״ה ג, ב.

64

אני ה׳ לא שניתי
Through Malachi G-d declares, “For I, Havayah, have not

changed, and you, children of Yaakov, have not perished”:

His constancy is why Israel endures. The maamar uses the

first words to show that creation brings no change in G-d

Himself.

Malachi 3:6מלאכי ג׳:ו׳

ם: יתֶ לִ נֵי־יַעֲקֹב לֹא כְ ם בְּ אַתֶּ י וְ יתִ נִ י ה׳ לֹא שָׁ נִ י אֲ כִּ
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מלאכי ג, ו.

65

ר״י קרי למאני מכבדותא

Rabbi Yochanan called his clothes “my honorers.” The

maamar uses it to read “glory” (kavod) as a garment.

Shabbat 113a:14שבת קי״ג א:י״ד

בָּת ל שַׁ ךָ שֶׁ בּוּשְׁ לְ א מַ לֹּא יְהֵ תּוֹ״ — שֶׁ דְ בַּ כִ יךָ״. ״וְ כֶ רָ עֲשׂוֹת דְּ תּוֹ מֵ דְ בַּ כִ ״וְ
י״. דוֹתַ כַבְּ אנֵיהּ ״מְ מָ י לְ רֵ נָן קָ י יוֹחָ בִּ רַ א דְּ י הָ כִ ל חוֹל, וְ ךָ שֶׁ בּוּשְׁ לְ מַ כְּ

ל חוֹל. ךָ שֶׁ ילּוּכְ הִ בָּת כְּ ל שַׁ ךָ שֶׁ ילּוּכְ א הִ לֹּא יְהֵ יךָ״ — שֶׁ כֶ רָ עֲשׂוֹת דְּ ״מֵ
ר״ — בָ בֵּר דָּ דַ ין. ״וְ רִ יִם מוּתָּ מַ י שָׁ צֵ פְ ין, חֶ סוּרִ יךָ אֲ צֶ ךָ״ — חֲפָ צְ פְ צוֹא חֶ מְּ ״מִ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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שבת קיג, א.

66

וכבוד הוא גימטריא ל״ב

Kehot’s note points to Zohar III, 33a for these words.

Zohar III, 33aזח״ג לג, א
K E H O T ’ S  N O T E

זח״ג לג, א.

67

וכבוד הוא גימטריא ל״ב נתיבות חכמה

In the Ra’aya Mehemna the Zohar says that kavod, “glory,”

is “32 in number,” the source the Kehot note gives for the

equation of kavod with the thirty-two paths of wisdom.

Zohar, Tzav 20:135–145ספר הזהר, צו כ׳:קל״ה-קמ״ה

68

מועד — סד״ה ושמתי כדכד

There “and all your borders [shall be] of precious stones”

is explained as the thirty-two paths of Chochmah: the flow

from Binah is called “gates,” which serve many but do not

reach far, while the flow from Chochmah is called “paths,”

narrow ways that go far, out to fields and deserts.
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לקו״ת ראה כו, ב.

69

ושמתי כדכד

G-d promises rebuilt Jerusalem: “I will make your win‐

dows of kadkod, and your gates of carbuncles, and all your

borders of precious stones.” The verse of the Likkutei

Torah maamar cited in the parenthesis.

Isaiah 54:12ישעיהו נ״ד:י״ב

ץ: פֶ נֵי־חֵ אַבְ ךְ לְ בוּלֵ כׇל־גְּ ח וְ דָּ קְ נֵי אֶ אַבְ ךְ לְ יִ רַ עָ ךְ וּשְׁ יִ שֹׁתַ מְ כֹד שִׁ י כַּדְ תִּ מְ שַׂ וְ
And I will make thy pinnacles of rubies, and thy gates of car‐

buncles, and all thy border of precious stones.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

70

ב( והנה כלל כל התורה ומצות
This section of the maamar, from here on, is quoted there.
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מכאן מובא בסה״מ תרל״ה-א ע׳ סד ואילך.

71

על שלשה דברים העולם עומד על התורה ועל העבודה ועל גמילות
חסדים

Shimon HaTzaddik: “On three things the world stands: on

the Torah, on the service, and on acts of kindness.” The

maamar reads them as Torah study, prayer and charity.

Pirkei Avot 1:2משנה אבות א׳:ב׳

ה לשָׁ ל שְׁ ר, עַ יָה אוֹמֵ דוֹלָה. הוּא הָ גְּ ת הַ נֶסֶ י כְ יָרֵ שְּׁ יָה מִ יק הָ צַּדִּ עוֹן הַ מְ שִׁ
ים: דִ ילוּת חֲסָ מִ ל גְּ עַ ה וְ עֲבוֹדָ ל הָ עַ ה וְ תּוֹרָ ל הַ ד, עַ עוֹלָם עוֹמֵ ים הָ רִ בָ דְ

Shimon the Righteous was one of the last of the men of the

great assembly. He used to say: the world stands upon three

things: the Torah, the Temple service, and the practice of

acts of piety.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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וכנגד ג׳ דברים אלו כתיב בראתיו יצרתיו אף עשיתיו

The Tzemach Tzedek notes there that “here” the three pil‐

lars are explained as thought, speech and action, “created,
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formed, made,” and lists other places that discuss “on

three things the world stands.”

K E H O T ’ S  N O T E

”]כאן[ פי׳ שהם ג׳ בחי׳ מחודומ״ע שהן בחי׳ בראתיו יצרתיו אף עשיתיו . .

ועיין עוד מענין על שלשה דברים העולם עומד בלקו״ת פ׳ שלח בד״ה אני
אלקיכם אשר אשר הוצאתי אתכם מאמ״צ דרוש השני פ״ד. ובשה״ש בד״ה
לבבתני אחותי כלה פ״ג. ובת״א פ׳ בשלח סד״ה אז ישיר משה ובנ״י” —

אוה״ת ויקרא-ד ע׳ א׳נט.

בראתיו יצרתיו אף עשיתיו

“For My glory I have created him, I have formed him, in‐

deed I have made him.” The maamar matches the three

verbs to thought, speech and action.

Isaiah 43:7ישעיהו מ״ג:ז׳

יו: יתִ יו אַף־עֲשִׂ תִּ רְ צַ יו יְ אתִ רָ י בְּ בוֹדִ כְ לִ י וְ מִ שְׁ א בִ רָ נִּקְ כֹּל הַ

Every one that is called by My name, and whom I have creat‐

ed for My glory, I have formed him, yea, I have made him.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עבודה שבלב

The Talmud asks, “What is the service of the heart?” and

answers, “This is prayer.” The maamar draws from it that

prayer is a service of thought and intention.

Taanit 2a:11תענית ב׳ א:י״א

כׇל דוֹ בְּ בְ עׇ יכֶם וּלְ לֹקֵ  ת ה׳ אֱ אַהֲבָה אֶ יָא: ״לְ נְ תַ לָּה — דְּ פִ תְ בִ ן דְּ נָא לַ וּמְ
יב תִ לָּה. וּכְ פִ ר: זוֹ תְּ י אוֹמֵ וֵ לֵּב — הֱ יא בַּ הִ ה שֶׁ יא עֲבוֹדָ יזוֹ הִ כֶם״, אֵ בְ בַ לְ

קוֹשׁ״. לְ ה וּמַ תּוֹ יוֹרֶ עִ כֶם בְּ צְ ר אַרְ טַ י מְ תִּ נָתַ יהּ: ״וְ רֵ תְ בָּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ברעותא דליבא

One of the Zohar passages the Kehot note gives for the of‐

fering depending on the Kohen’s deed and the desire of

the heart.

Zohar, Shmini 6:70–7:79ספר הזהר, שמיני ו׳:ע׳-ז׳:ע״ט

76

ברעותא דליבא
A third Zohar passage the Kehot note gives for this.

Zohar, Korach 7:29–8:37ספר הזהר, קרח ז׳:כ״ט-ח׳:ל״ז

77

תפלה בלא כוונה כגוף בלא נשמה

Tanya brings the saying that prayer or a blessing without

intention is “like a body without a soul,” and opens the

chapter with the halachah that thinking is not like speak‐

ing, so one who recites the Shema only in thought has not

fulfilled the obligation.

K E H O T ’ S  N O T E

טור פטדה הל׳ שבת סרס״ג סק״ה בשם חז״ל. סידור ר״י עמדין סולם בית א-
ל ד״ה מחשבה )ו, ב( בשם הראשונים. ישועות משיחו — אברבנאל יב, א.
אברבנאל ומדרש שמואל לאבות פ״ב, מי״ג. של״ה רמט, ב. סש״ב פל״ח

וש״נ ]ל״מ[. ]כ[.

78

הקול מעורר הכוונה

The Alter Rebbe’s code of law states there that the voice

arouses the intention, as a matter of halachah.

K E H O T ’ S  N O T E

ב״י הל׳ תפלה ססק״א. ראה של״ה פב, ב. שו״ע אדה״ז חאו״ח סס״א, ס״ה.
סק״א, ס״ג. מאמרי אדה״ז — הקצרים ע׳ תקלח. אוה״ת וארא ע׳ קעו.

79

היא במקום הקרבנות

The words here quote Berakhot 26a:17; the passage is

shown below.

Berakhot 26a:17ברכות כ״ו א:י״ז

ם יִם? אִ תַּ ית שְׁ בִ רְ לֵּל עַ פַּ יִּתְ הוּ שֶׁ ה, מַ חָ נְ לֵּל מִ פַּ תְ לֹא הִ ה וְ עָ הוּ: טָ יָא לְ עְ יבַּ אִ

שּׁוּם יִם, מִ תַּ ית שְׁ חֲרִ לֵּל שַׁ פַּ תְ ית מִ בִ רְ לֵּל עַ פַּ תְ לֹא הִ ה וְ עָ ר, טָ צָא לוֹמַ מְ תִּ
לָּה פִ כָא תְּ בָל הָ ד״, אֲ חָ ר יוֹם אֶ י בֹקֶ הִ יְ ב וַ רֶ י עֶ הִ יְ יב: ״וַ תִ כְ א הוּא, דִּ ד יוֹמָ חַ דְּ
א לוֹתָ צְ ן דִּ יוָ א כֵּ מָ ילְ נוֹ. אוֹ דִ בָּ רְ ל קׇ טַ בַר יוֹמוֹ בָּ עָ ן דְּ יוָ כֵ יא, וְ ן הִ בָּ רְ קוֹם קׇ מְ בִּ

אָזֵיל. י וְ לֵּ צַ י מְ עֵ בָ ת דְּ ימַ יא, כׇּל אֵ י הִ חֲמֵ רַ
The question was asked : How is it if one erred and omitted

the afternoon Tefillah — shall he say it twice in the evening ?

If thou thinkest thou canst answer [by quoting] "If one erred

and omitted the evening Tefillah, he should say it twice in

the morning," [that is different] because it is one day ; as it

is written, "And there was evening and there was morning

one day " (Gen. i. 5). But here the Tefillah is the substitute

for the sacrifice, and the day …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
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ראה ברכות כו, א.

80

וברעותא דלבא כנזכר בזהר

Kehot’s marei makom for these words (its note is below).
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ראה ח״ג לט, א. פח, ב. קעז, ב.

81

סור מרע ועשה טוב
David counsels whoever desires life: “Turn away from evil

and do good; seek peace and pursue it.” The maamar

makes it the path by which the sitra achra is subdued and

G-d’s light shines on the soul.

Psalms 34:15תהילים ל״ד:ט״ו

הוּ: פֵ דְ רׇ לוֹם וְ שׁ שָׁ ה־טוֹב בַּקֵּ עֲשֵׂ ע וַ רָ סוּר מֵ
Depart from evil, and do good; Seek peace, and pursue it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים לד, טו.

82

מרכבה
The Midrash again calls the Patriarchs the chariot of G-d.

The Kehot note gives it with 47:6.

Bereshit Rabbah 82:6בראשית רבה פ״ב:ו׳

ויעל מעליו אלקים - אמר ריש לקיש: האבות הן הן המרכבה, שנאמר
)בראשי׳ יג(: ויעל אלקים מעל אברהם. ויעל מעליו אלקים )שם כח(

והנה ה׳ נצב עליו, ויצב יעקב מצבה וגו׳:
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“G-d ascended from upon him, in the place where He had

spoken with him” (Genesis 35:13). “G-d ascended from

upon him” – Reish Lakish said: The patriarchs are the

Divine Chariot, as it is stated: “G-d ascended from upon

Abraham” (Genesis 17:22); “G-d ascended from upon him”;

“the L-rd stood over him” (Genesis 28:13). “Jacob estab‐

lished a monument in the place where He spoke with him, a

monument of stone. He poured a libation upon it, and

poured oil upon it” (Genesis 35:14). “Jacob established a

monument…. He poured a …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022

(CC-BY)

מרכבה

A Zohar passage the Kehot note gives for the Patriarchs as

a chariot.

Zohar, Pinchas 123:856–124:867-ספר הזהר, פנחס קכ״ג:תתנ״ו
קכ״ד:תתס״ז
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שהוא בחי׳ מרכבה

Reish Lakish: “The Patriarchs are themselves the chariot.”

The maamar explains “the G-d of Avraham” by this:

Avraham was a chariot for G-d.

Bereshit Rabbah 47:6בראשית רבה מ״ז:ו׳

ויכל לדבר אתו - תני, הנפטר מחבירו בין גדול בין קטן, צריך ליטול
ממנו רשות. ממי את למד? מאברהם. פעם אחת היה אברהם מדבר עם
הקב״ה, באו מלאכי השרת לדבר עמו. אמר להן: נפטר מן השכינה,
שהיא גדולה מכם תחלה, אחר כך אני מדבר עמכם. כיון שדבר עם
הקדוש ברוך הוא כל צרכו, אמר לפניו: רבון העולמים! צריך אני

לדבר. אמר לו: הפטר בשלום, הה״ד: ויעל אלקים מעל אברהם. אמר
ריש לקיש: האבות הן הן המרכבה, שנא׳: ויעל אלקים מעל אברהם.

ויעל מעליו אלקים. )בראשית כה( והנה ה׳ נצב עליו:
“He concluded speaking with him, and G-d ascended from

upon Abraham” (Genesis 17:22). It is taught: One who de‐

parts from another person, whether of greater or lesser

stature, must take his leave from him. From whom do you

derive this? From Abraham. On one occasion, Abraham was

speaking with the Holy One blessed be He, when the minis‐

tering angels came to speak with him. He said to them: ‘Let

me first take my leave from the Divine Presence, which is of

greater stature than you, then I will speak with …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022

(CC-BY)

Zohar III, 257bזח״ג רנז, ב
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ראה ב״ר פמ״ז, ו. פפ״ב, ו. זח״ג רנז, ב.
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אין מלך בלא עם

There the Alter Rebbe explains that the coming into being

of separate existence comes chiefly from Malchus of

Atzilus, “for there is no king without a people,” as Iggeres

HaKodesh explains in the letter “Ihu VeChayohi”; the

Kehot notes on that page (14b) list the sources of the

saying.
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עמה״מ שער שעשועי המלך רפ״א. ס׳ החיים פ׳ גאולה פ״ב. בחיי וישב לח,
ל. הנסמן לעיל יד, ב.
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אין מלך בלא עם

Rabbeinu Bachya on Vayeishev brings the principle “there

is no king without a people,” linking it to Rosh Hashanah,

the beginning of G-d’s works, when we call Him “the holy

King.” It is one of the sources the Kehot note gives for it.

Rabbeinu Bahya, Bereshit 38:30רבנו בחיי, בראשית ל״ח:ל׳
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כמ״ש במ״א

This is the “elsewhere” the maamar refers to: the purpose

of creation is the revelation of G-d’s kingship, for there is

no king without a people (am, from omemos, things sepa‐

rate, foreign and distant from the king); even with very

many sons, the term “kingship” does not apply to them.

Tanya, Sha’ar HaYichud 7:2תניא, חלק שני; שער היחוד והאמונה ז׳:ב׳

דוֹשׁ־ קָּ ים הַ עֱלִ הֶ יר וְ תִּ סְ הִ זֶּה, שֶׁ ר הַ תֵּ סְ הֶ הַ צוּם וְ מְ צִּ ם הַ עַ טַ יבַּת וְ נֵּה, סִ י הִ כִּ
ד רָ פְ בָר נִ ה דָּ אֶ עוֹלָם נִרְ יֶה הָ הְ יִּ י שֶׁ דֵ עוֹלָם כְּ ל הָ יּוּת שֶׁ חַ ת הַ ־הוּא אֶ רוּךְ בָּ
יל בִ שְׁ עוֹלָם הוּא בִּ יאַת הָ רִ ית בְּ לִ כְ י תַּ נֵּה הוּא יָדוּעַ לַכֹּל, כִּ מוֹ, הִ צְ נֵי עַ פְ בִּ
שׁוֹן לְּ ם״ – מִ ירוּשׁ ״עָ ם״, פֵּ לֹא עָ ךְ בְּ לֶ ין מֶ ״אֵ , דְּ ךְ רֵ בָּ כוּתוֹ יִתְ לְ גַּלּוּת מַ תְ הִ
ילּוּ י אִ , כִּ ךְ לֶ מֶּ עֲלַת הַ מַּ ים מִ חוֹקִ ים וּרְ זָרִ ים וְ דִ רָ פְ ים נִ רִ בָ ם דְּ הֵ מוֹת״, שֶׁ ״עוֹמְ

ן כֵ ם, וְ יהֶ לוּכָה״ עֲלֵ ם ״מְ יָּיךְ שֵׁ אֹד – לֹא שַׁ ים מְ בִּ ים רַ נִ יוּ לוֹ בָּ ילוּ הָ פִ אֲ
ם״ – … רוֹב עָ ק ״בְּ ם, רַ דָּ בַ ים לְ רִ ל שָׂ ילוּ עַ פִ אֲ

Kehot Publication Society (CC-BY-NC)
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ראה תניא ח״ב פ״ז. לקו״ת ראה לב, ב.
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בנים למקום

Kehot’s marei makom for these words (its note is below).
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אבות ג, יד.
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נקראים בנים למקום

“Beloved are Israel, for they are called children of the

Omnipresent.” The maamar uses it to set Israel’s relation

to G-d apart from that of a people to its king.

Pirkei Avot 3:14משנה אבות ג׳:י״ד

א רָ בְ נִּ ת לוֹ שֶׁ עַ ה נוֹדַ רָ בָּה יְתֵ לֶם. חִ צֶ א בְ רָ בְ נִּ ם שֶׁ יב אָדָ בִ ר, חָ יָה אוֹמֵ הוּא הָ
ין יבִ ם. חֲבִ אָדָ ת הָ ה אֶ שָׂ ים עָ לֹקִ  לֶם אֱ צֶ י בְּ ר )בראשית ט( כִּ מַ נֶּאֱ לֶם, שֶׁ צֶ בְ
ים נִ אוּ בָ רְ נִּקְ ם שֶׁ הֶ ת לָ עַ ה נוֹדַ רָ בָּה יְתֵ קוֹם. חִ ים לַמָּ נִ אוּ בָ רְ נִּקְ ל שֶׁ אֵ רָ יִשְׂ
ל אֵ רָ ין יִשְׂ יבִ יכֶם. חֲבִ לֹקֵ  ם לַה׳ אֱ ים אַתֶּ נִ ר )דברים יד( בָּ מַ נֶּאֱ קוֹם, שֶׁ לַמָּ

ה דָּ מְ י חֶ לִ ם כְּ הֶ ן לָ תַּ נִּ ם שֶׁ הֶ ת לָ עַ ה נוֹדַ רָ בָּה יְתֵ ה. חִ דָּ מְ י חֶ לִ ם כְּ הֶ ן לָ תַּ נִּ שֶׁ
י אַל תִ כֶם, תּוֹרָ י לָ תִּ ח טוֹב נָתַ קַ י לֶ ר )משלי ד( כִּ מַ נֶּאֱ עוֹלָם, שֶׁ א הָ רָ בְ בּוֹ נִ שֶׁ

זֹבוּ:  עֲ תַּ
He used to say: Beloved is man for he was created in the im‐

age [of G-d]. Especially beloved is he for it was made known

to him that he had been created in the image [of G-d], as it is

said: “for in the image of G-d He made man” (Genesis 9:6).

Beloved are Israel in that they were called children to the

All-Present. Especially beloved are they for it was made

known to them that they are called children of the All-

Present, as it is said: “you are children …
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P A R A G R A P H  1 2

P A R A G R A P H  1 3

P A R A G R A P H  1 4

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

ברא כרעא דאבוה
The sources for “a son is like his father’s leg” are listed

there.

Yevamot 3a:2–4יבמות ג׳ א:ב׳-ד׳

יָא נָּה״, אָתְ נָּה״ ״הֵ יָא ״הֵ י: אָתְ ימִ דִּ ק בַּר אַבְ חָ צְ ב יִ י רַ ר לִ מַ בָא: אֲ ר רָ אָמַ דְּ
יבָא לֵקהּ, בִּ א חַ שָׁ רָ דְּ יָא מִ אָתְ א דְּ תָ לְּ תְּ כׇּל מִ רַ אָמְ א דְּ תָּ שְׁ ה״. הַ מָּ ה״ ״זִ מָּ ״זִ
נָא אֲחוֹת א, תְּ ווֹתָ יסּוּר אַחְ אִ י בְּ ירִ אַיְ י דְּ ידֵ בַסּוֹף! אַיְּ ה לְ שָּׁ נֵי לַאֲחוֹת אִ יתְ לִ

תּוֹ. שְׁ אִ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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יונת אלם רפ״ב. וראה יבמות ג, א תוד״ה מקמי. הנסמן במאמרי אדה״ז —
פרשיות לע׳ שדמ.
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כשם שא״א לעולם

“Just as the world cannot exist without winds, so the world

cannot exist without Israel.” The maamar takes it to mean

that Israel are the inner life that sustains all the worlds.

Taanit 3b:2תענית ג׳ ב:ב׳

א: רָ ר קְ אָמַ י, דְּ וִ ן לֵ עַ בֶּ י יְהוֹשֻׁ בִּ ר רַ י? אָמַ רִ צְ יעַ לָא מִ ן דְּ נָא לַ לָּא רוּחוֹת מְ אֶ
הוּ? ר לְ אָמַ אי קָ ם ה׳״. מַ אֻ כֶם נְ תְ י אֶ תִּ שְׂ רַ יִם פֵּ מַ שָּׁ בַּע רוּחוֹת הַ אַרְ י כְּ ״כִּ
בַּע אַרְ כוּ בְּ ינְ תִּ רְ דַּ בַ ל: דְּ אֵ רָ יִשְׂ רוּךְ הוּא לְ דוֹשׁ בָּ קָּ הוּ הַ ר לְ אָמַ י קָ כִ א הָ ימָ ילֵּ אִ
י כִ לָּא הָ י לֵקהּ! אֶ עֵ יבְּ בַּע״ מִ אַרְ בַּע״? ״בְּ אַרְ י — ״כְּ כִ י הָ א, אִ מָ לְ עָ י דְ רוּחֵ
עוֹלָם ר לָ שָׁ פְ י אֶ ךְ אִ לֹא רוּחוֹת — כָּ ר לָעוֹלָם בְּ שָׁ פְ י אֶ אִ ם שֶׁ שֵׁ ר: כְּ אָמַ קָ

ל. אֵ רָ לֹא יִשְׂ בְּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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תענית ג, ב. נתבאר בארוכה במים רבים תרל״ו פרק קה ואילך. וראה גם
באוה״ת בראשית-ג דף תקנז, ב.
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בד״ה ויאמר משה אכלוהו היום

As the note summarizes, the maamar there explains that

the “winds” are the directions that make up the bounds of

space, so the world cannot exist without them; likewise it

cannot exist without Israel, who draw the Infinite Light

down to be enclothed in space.
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תו״א בשלח סה, ב. ושם מבאר כי רוחות הם ו״ק צפון ודרום כו׳ שהם עיקר
העולם שזהו גבול המקום ואם לא הרוחות לא הי׳ בחי׳ מקום כלל, כך א״א
לעולם בלא ישראל שהרי המשכת אור א״ס להיות מתלבש בבחינת מקום

הוא ע״י ישראל שהם הממשיכים, ע״ש.
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מחדש בטובו בכי״ט

Kehot’s marei makom for these words (its note is below).
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ברכת יוצר.
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וכברייתו של עולם

The Talmud explains that the order of creation was “first

darkness, then light.” The daily dawn repeats it and hints

at creation from nothing.

Shabbat 77b:8שבת ע״ז ב:ח׳

י? רֵ ימְּ ר אִ הֲדַ א וַ ישָׁ רֵ ן בְּ גָּ סַ יזֵּי מְ א עִ מָ עְ אי טַ ר לֵקהּ: מַ מַ ר לֵקהּ. אֲ … אָמַ

א מָ עְ אי טַ א. מַ הוֹרָ ר נְ הֲדַ א חֲשׁוֹכָא וַ ישָׁ רֵ בְ ל עוֹלָם, דִּ יָּיתוֹ שֶׁ רִ בְ ר לֵקהּ כִּ מַ אֲ
לָא נֵי דְּ הָ יָין, וְ כַסְּ יהוּ — מְ ינַּיְ ינַן מִ כַּסִּ מִ נֵי דְּ יָין? הָ גַלְּ נֵי מְ הָ יָין וְ כַסְּ נֵי מְ הָ
שּׁוּם יהּ? מִ תֵּ נוּבְ ר גְּ לָא זוּטַ א גַּמְ מָ עְ אי טַ יָין. מַ גַלְּ יהוּ — מְ ינַּיְ ינַן מִ כַּסִּ מִ
י, מֵ אַגְ יֵיר בְּ דָ שּׁוּם דְּ יהּ? מִ תֵּ נוּבְ יכָא גְּ רִ א אֲ א תּוֹרָ מָ עְ אי טַ י. מַ יסֵ אָכֵל כִּ דְּ

י. י בָּקֵ כּוֹשֵׁ כַרְ י לְ עֵ וּבָ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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שבת עז, ב.
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זה היום תחלת מעשיך

Kehot’s marei makom for these words (its note is below).
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תפלת מוסף דר״ה.
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בר״ה נברא העולם
Rabbi Eliezer says the world was created in Tishrei. The

maamar uses this to explain why Rosh Hashanah is called

“the beginning of Your works.”

Rosh Hashanah 10b:9–10ראש השנה י׳ ב:ט׳-י׳

זֶר יעֶ לִ י אֱ בִּ יָא, רַ נְ עוֹלָם. תַּ א הָ רָ בְ ן נִ יסָ נִ הוּ בְּ א לְ ירָ בִ יהוּ סְ יְ וַ רְ תַ לַל דְּ כְּ מִ
תוּ אָבוֹת, י מֵ רִ שְׁ תִ דוּ אָבוֹת, בְּ י נוֹלְ רִ שְׁ תִ עוֹלָם, בְּ א הָ רָ בְ י נִ רִ שְׁ תִ ר: בְּ אוֹמֵ
נָה שָּׁ רֹאשׁ הַ נָּה, בְּ חַ ל וְ חֵ ה רָ רָ ה שָׂ דָ קְ פְ נָה נִ שָּׁ רֹאשׁ הַ ק, בְּ חָ צְ ח נוֹלַד יִ סַ פֶּ בַּ

ין. סוּרִ אֲ ית הָ בֵּ ף מִ יָצָא יוֹסֵ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ר״ה י, ב. וראה ר״ן שם טז, א. אגה״ק סי׳ יד.
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התורה שעיקר מצותה בדבור

The Alter Rebbe’s laws of Torah study state there that the

mitzvah of Torah study is fulfilled by speaking the words.
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ראה הל׳ ת״ת לרבה״ז פ״ב הי״ב. מאמרי אדה״ז על ענינים ע׳ רכד. שיחת
כ״ק אדמו״ר בלקוטי פי׳ לאגה״ת פ״א ע׳ סה.
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ושננתם לבניך

In the Shema Moshe commands: “You shall teach them

diligently to your children, and you shall speak of them,”

at home and on the way, lying down and rising. The com‐

mand of Torah study is framed as speech.

Deuteronomy 6:7דברים ו׳:ז׳
ךָ בְּ כְ שׇׁ ךְ וּבְ רֶ דֶּ ךָ בַ תְּ כְ לֶ ךָ וּבְ יתֶ בֵ ךָ בְּ תְּ בְ שִׁ תָּ בָּם בְּ רְ בַּ דִ נֶיךָ וְ בָ ם לְ תָּ נַּנְ שִׁ וְ

: ךָ קוּמֶ וּבְ
and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ו, ז.

והגית בו יומם ולילה

After Moshe’s death G-d tells Yehoshua: “This book of the

Torah shall not depart from your mouth, and you shall re‐

cite it (vehagisa) day and night.” The word can mean to

ponder or to utter; since the verse speaks of the mouth,

the maamar takes it as speech. (context: Steinsaltz

Tanakh)

Joshua 1:8יהושע א׳:ח׳

מֹר שְׁ ן תִּ עַ מַ יְלָה לְ לַ ם וָ יתָ בּוֹ יוֹמָ גִ הָ יךָ וְ פִּ זֶּה מִ ה הַ תּוֹרָ ר הַ פֶ לֹא־יָמוּשׁ סֵ
יל: כִּ שְׂ אָז תַּ ךָ וְ כֶ רָ ת־דְּ יחַ אֶ לִ צְ י־אָז תַּ כָּתוּב בּוֹ כִּ כׇל־הַ לַעֲשׂוֹת כְּ

This book of the law shall not depart out of thy mouth, but

thou shalt meditate therein day and night, that thou mayest

observe to do according to all that is written therein; for

then thou shalt make thy ways prosperous, and then thou

shalt have good success.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יהושע א, ח.
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וקיי״ל דהרהור לאו כדיבור . . בהרהור לבד

The Talmud’s principle that thinking is not like speaking.

The maamar uses it to show that the mitzvah of Torah

study is fulfilled through speech.

Berakhot 20b:20–21ברכות כ׳ ב:כ׳-כ״א

הוּר רְ ךְ הִ תָּ עְ א דַ קָ לְ י סָ אִ י, דְּ מֵ בּוּר דָּ דִ הוּר לָאו כְּ רְ ר, הִ א אָמַ דָּ סְ ב חִ רַ וְ
ה י, לָמָּ מֵ בּוּר דָּ דִ הוּר לָאו כְּ רְ אי הִ לָּא מַ יו. אֶ תָ פָ שְׂ יא בִּ י — יוֹצִ מֵ בּוּר דָּ דִ כְּ
הוּא ין בּוֹ וְ קִ עוֹלָם עוֹסְ לֹּא יְהוּ כׇּל הָ י שֶׁ דֵ זָר: כְּ עָ לְ י אֶ בִּ ר רַ ר? אָמַ הֵ רְ הַ מְ

ל. טֵ ב וּבָ יוֹשֵׁ
But Rab Hisda said : Meditation is not the equivalent of

speech ; for if it enter thy mind that it is the equivalent of

speech, let him utter the words with his lips ! How is it then ?

Meditation is not the equivalent of speech. Why, then,

should he meditate? R. Eleazar said : So that the whole world

should not be engaged upon the reading of the Shema',

whereas he sits idle.

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)

Shabbat 150a:7שבת ק״נ א:ז׳

יבּוּר אָסוּר נָן דִּ י יוֹחָ בִּ ר רַ י אָמַ בָא: מִ רָ ב הוּנָא לְ א בַּר רַ ב אַחָ י לֵקהּ רַ מֵ רָ
בָּה בַּר בַּר ר רַ אָמַ הָ י? וְ מֵ יבּוּר דָּ דִ הוּר לָאו כְּ רְ א הִ מָ ר — אַלְ הוּר מוּתָּ רְ הִ
ית בֵּ ץ וּמִ חָ רְ מֶּ ית הַ בֵּ ר, חוּץ מִ הֵ רְ הַ ר לְ קוֹם מוּתָּ כׇל מָ נָן: בְּ י יוֹחָ בִּ ר רַ נָה אָמַ חָ

יכָּא. לֵ דוֹשׁ״, וְ נֶיךָ קָ חֲ יָה מַ הָ ינַן ״וְ עֵ בָ ם, דְּ תָ אנֵי הָ א! שָׁ סֵּ כִּ הַ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ברכות כ, ב. שבת קנ, א. טוש״ע הל׳ ק״ש סימן סב. הל׳ ת״ת לאדה״ז פ״ב
הי״ב ועוד.
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ות״ת כנגד כולם

Kehot’s marei makom for these words (its note is below).
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פאה א, א.
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ותלמוד תורה כנגד כולם

After listing the mitzvos whose fruits one enjoys in this

world, the Mishnah concludes, “and the study of Torah is

equal to them all.”

Mishnah Peah 1:1משנה פאה א׳:א׳

ילוּת מִ אָיוֹן, וּגְ רֵ הָ ים, וְ כּוּרִ בִּ הַ פֵּאָה, וְ עוּר. הַ ם שִׁ הֶ ין לָ אֵ ים שֶׁ רִ בָ לּוּ דְ אֵ

זֶּה עוֹלָם הַ ן בָּ יהֶ רוֹתֵ ם אוֹכֵל פֵּ אָדָ ים שֶׁ רִ בָ לּוּ דְ ה. אֵ מוּד תּוֹרָ לְ תַ ים, וְ דִ חֲסָ
הֲבָאַת ים, וַ דִ ילוּת חֲסָ מִ ם, וּגְ אֵ בּוּד אָב וָ בָּא. כִּ ת לוֹ לָעוֹלָם הַ יֶּמֶ ן קַ רֶ קֶּ הַ וְ

לָּם: נֶגֶד כֻּ ה כְּ מוּד תּוֹרָ לְ תַ רוֹ, וְ חֲבֵ ם לַ ין אָדָ לוֹם בֵּ שָׁ
These are the things that have no definite quantity: The cor‐

ners [of the field]. First-fruits; [The offerings brought] on ap‐

pearing [at the Temple on the three pilgrimage festivals].

The performance of righteous deeds; And the study of the

torah. The following are the things for which a man enjoys

the fruits in this world while the principal remains for him in

the world to come: Honoring one’s father and mother; The

performance of righteous deeds; And the making of peace

between a person and his friend; And the study of …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
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הקל קול יעקב

Blind Yitzchak feels Yaakov, disguised as Eisav, and says,

“The voice is the voice of Yaakov, but the hands are the

hands of Eisav.” The maamar applies “the voice of Yaakov”

to the voice of Torah study in the mouths of Yaakov’s

descendants.

Genesis 27:22בראשית כ״ז:כ״ב

י דֵ יִם יְ יָּדַ הַ קֹּל קוֹל יַעֲקֹב וְ ר הַ יֹּאמֶ הוּ וַ שֵּׁ מֻ יְ יו וַ ק אָבִ חָ צְ ל־יִ יִּגַּשׁ יַעֲקֹב אֶ וַ
ו: שָׂ עֵ

And Jacob went near unto Isaac his father; and he felt him,

and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית כז, כב.
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סתימא דכ״ס

The Idra Zuta’s name for the highest, most hidden level,

“the most hidden of all hidden things.” The maamar ap‐

plies it to the Supernal Will, the source of the Torah.

Zohar II, 142aזח״ב קמב, א

Zohar III, 292aזח״ג רצב, א
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אדר״ז זח״ב קמב, א. זח״ג רצב, א. ועוד.

105



L I K K U T E I  T O R A H  ·  P A R S H A S  A C H A R E I  ·  M A A M A R  1 …כי ביום הזה יכפר עליכם לטהר אתכם מכל

51likuteitorah.com/likkutei-torah/acharei/

P A R A G R A P H  1 6

P A R A G R A P H  1 7

עקימת שפתיו הוה מעשה

The Talmud’s rule that moving one’s mouth counts as an

action. The maamar applies it to the speech of Torah

study.

Bava Metzia 90b:13–14בבא מציעא צ׳ ב:י״ג-י״ד

ישׁ קִ ישׁ לָ יָּיב, רֵ ר: חַ נָן אָמַ י יוֹחָ בִּ קוֹל? רַ יגָהּ בְּ הִ נְ הִ קוֹל וְ הּ בְּ מָ ר: חֲסָ מַ יתְּ אִ
ישׁ קִ ישׁ לָ ה. רֵ עֲשֶׂ יָא מַ וְ יו הָ ת פִּ ימַ יָּיב, עֲקִ ר: חַ נָן אָמַ י יוֹחָ בִּ טוּר. רַ ר: פָּ אָמַ

ישׁ: קִ ישׁ לָ רֵ נָן לְ י יוֹחָ בִּ יהּ רַ יבֵ יתִ ה. אֵ עֲשֶׂ י מַ וֵ לָא לָא הָ טוּר, קָ ר: פָּ אָמַ
William Davidson, Vocalized Aramaic (CC-BY-NC)

Sanhedrin 65b:4–6סנהדרין ס״ה ב:ד׳-ו׳

טוּר, ר: פָּ ישׁ אָמַ קִ ישׁ לָ ה. רֵ עֲשֶׂ י מַ וֵ יו הָ ת פִּ ימַ יָּיב, עֲקִ ר: חַ נָן אָמַ י יוֹחָ בִּ רַ
יל ין, הוֹאִ מִ ים זוֹמְ דִ אנֵי עֵ בָא: שָׁ ר רָ לָּא אָמַ ה. אֶ עֲשֶׂ י מַ וֵ יו לָא הָ ת פִּ ימַ עֲקִ
י ילֵ ין אַצִּ בֵּ ים וּמִ קִ רָ פְּ ין הַ בֵּר בֵּ דַ מְ ל אוֹב – זֶה הַ עַ נַן: בַּ בָּ נוּ רַ יָּה. תָּ אִ רְ נָן בִּ יֶשְׁ וְ

יו. לָ אֵ בֵּר מֵ דַ הוּא מְ יו, וְ פִ צֶם יָדוּעַ בְּ יחַ עֶ נִּ מַּ י – זֶה הַ עוֹנִ דְּ יו. יִ יָדָ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ב״מ צ, ב. סנהדרין סה, ב. כריתות ג, סע״ב. ראה אוה״ת נח תרטז, ב.
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דעקימת שפתיו הוי מעשה

A third place the Kehot note gives for this rule.

Keritot 3b:21–22כריתות ג׳ ב:כ״א-כ״ב

ף, גַדֵּ ה. מְ עֲשֶׂ י מַ וֵ יו הָ ת זְרוֹעוֹתָ שַׁ ית בֵּקהּ? הֲקָ ה אִ עֲשֶׂ אי מַ ל אוֹב, מַ עַ בַּ
ין: תִּ עְ א דַּ קָ לְ א סָ ה. קָ עֲשֶׂ י מַ וֵ יו הָ תָ פָ ת שְׂ ימַ ית בֵּקהּ? עֲקִ ה אִ עֲשֶׂ אי מַ מַ

ה ה זָרָ עֲבוֹדָ י: בַּ יבִ יתִ נַן. מֵ בָּ רַ ילּוּ לְ פִ א אֲ ה זוּטָ עֲשֶׂ י מַ וֵ יו הָ ת זְרוֹעוֹתָ שַׁ הֲקָ
, ךְ יסֵּ נִ ר, וְ יטֵּ קִ יבַּח, וְ זִּ גוֹן שֶׁ ה, כְּ עֲשֶׂ יֵּשׁ בּוֹ מַ בָר שֶׁ ל דָּ לָּא עַ יָּיב אֶ ינוֹ חַ אֵ

ה! עֲשֶׂ חֲוָאָה לֵית בַּהּ מַ תַּ שְׁ ן, הִ יָא לַ שְׁ קַ חֲוָה. וְ תַּ שְׁ הִ וְ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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היום לעשותם
Moshe tells Israel: “You shall keep the commandment...

which I command you today, to do them.” The Sages read

“today, to do them” as: this world is the time for doing, and

the World to Come for receiving the reward.

Deuteronomy 7:11דברים ז׳:י״א

יּוֹם ךָ הַ וְּ צַ י מְ ר אָנֹכִ ים אֲשֶׁ טִ פָּ שְׁ מִּ ת־הַ אֶ ים וְ קִּ חֻ ת־הַ אֶ וָה וְ צְ מִּ ת־הַ תָּ אֶ רְ מַ שָׁ וְ
ם: לַעֲשׂוֹתָ

Thou shalt therefore keep the commandment, and the

statutes, and the ordinances, which I command thee this

day, to do them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ז, יא.
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כי זה כל האדם

Koheles concludes his book: “Fear G-d and keep His com‐

mandments, for this is the whole of man.” The maamar

reads it as the purpose of the soul’s descent.

Ecclesiastes 12:13קהלת י״ב:י״ג

י־זֶה כׇּל־ מוֹר כִּ יו שְׁ וֺתָ צְ ת־מִ אֶ א וְ ים יְרָ לֹקִ  אֱ ת־הָ ע אֶ מָ שְׁ כֹּל נִ בָר הַ סוֹף דָּ
ם: אָדָ הָ

The end of the matter, all having been heard: fear G-d, and

keep His commandments; for this is the whole man.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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קהלת יב, יג.
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בודקין את החמץ
“On the night of the fourteenth one searches for the

chametz by the light of a candle.” The maamar uses the

candle’s small, fine light as a parallel to light in thought.

Pesachim 2a:1פסחים ב׳ א:א׳

ין אֵ קוֹם שֶׁ נֵּר. כׇּל מָ אוֹר הַ ץ לְ מֵ חָ ת הֶ ין אֶ קִ ר בּוֹדְ שָׂ ה עָ עָ בָּ אַרְ י׳ אוֹר לְ נִ תְ מַ
ף״ תֵּ רְ מַּ י שׁוּרוֹת בַּ תֵּ רוּ ״שְׁ ה אָמְ ה. וּבַמָּ יקָ דִ יךְ בְּ רִ ין צָ ץ, אֵ מֵ ין בּוֹ חָ יסִ נִ כְ מַ
נֵי כׇּל ל פְּ י שׁוּרוֹת עַ תֵּ ים: שְׁ רִ אי אוֹמְ מַּ ית שַׁ ץ. בֵּ מֵ ין בּוֹ חָ יסִ נִ כְ מַּ קוֹם שֶׁ — מָ

יוֹנוֹת. לְ עֶ ן הָ הֵ יצוֹנוֹת שֶׁ חִ י שׁוּרוֹת הַ תֵּ ים: שְׁ רִ לֵּל אוֹמְ ית הִ ף, וּבֵ תֵּ רְ מַּ הַ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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פסחים ב, א.
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ע״פ ובבואה

There the Alter Rebbe explains that refinement (birur) is in

thought: when a matter comes before a person he ponders

it, accepts the good so that it settles in his mind, and push‐

es the bad away.
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תו״א צו, ב ”והנה הבירור הוא במחשבה כמו שנראה בחוש בגשמיות
שכאשר יפול לאדם איזה ענין הוא חושב ומהרהר בו ואת הטוב יקבל ונקלט
במוחו ומחשבתו להיות גומר כך בדעתו שיקום הדבר ויהי׳ כך בפועל ממש

ואת הרע דוחה לחוץ”.
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אמר עם הספר
The Megillah sums up the story: “When she came before

the king” (or, when the matter came before him), “he said

with the letter” that Haman’s evil plot should return upon

his own head. The Torah Ohr maamar cited here reads

Esther’s coming before the king as the Community of

Israel rising before G-d. (context: Steinsaltz Tanakh)

Esther 9:25אסתר ט׳:כ״ה

ל־ ב עַ שַׁ ר־חָ שֶׁ ה אֲ עָ רָ תּוֹ הָ בְ חֲשַׁ ר יָשׁוּב מַ פֶ סֵּ ם־הַ ר עִ ךְ אָמַ לֶ מֶּ נֵי הַ פְ בֹאָהּ לִ וּבְ
ץ: עֵ ל־הָ נָיו עַ ת־בָּ אֶ לוּ אֹתוֹ וְ תָ ל־רֹאשׁוֹ וְ ים עַ יְּהוּדִ הַ

but when ashe came before the king, he commanded by let‐

ters that his wicked device, which he had devised against the

Jews, should return upon his own head; and that he and his

sons should be hanged on the gallows.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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רוח אייתי רוח
the passage shares nothing with the note
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על״ק ואתחנן יב, ג. ]כ[.
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ויקם עדות ביעקב

Asaf recounts G-d’s teaching to Israel: “He established a

testimony in Yaakov and placed a Torah in Yisrael,” which

He commanded the fathers to teach their children. The

maamar reads the two names as two levels of self-

nullification.

Psalms 78:5תהילים ע״ח:ה׳

ם יעָ הוֹדִ ינוּ לְ בוֹתֵ ת־אֲ וָּה אֶ ר צִ ל אֲשֶׁ אֵ רָ יִשְׂ ם בְּ ה שָׂ תוֹרָ יַעֲקֹב וְ דוּת בְּ ם עֵ יָּקֶ וַ

ם: נֵיהֶ בְ לִ
For He established a testimony in Jacob, And appointed a

law in Israel, Which He commanded our fathers, That they

should make them known to their children;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים עח, ה.
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ע״פ הבאים ישרש
There “Yaakov shall take root” is explained as the mitzvos,

which descended from the Supernal Will into physical

things: Yaakov is the yud that came down to the “heel”

(akev).

K E H O T ’ S  N O T E

תו״א נג, ד. ראה אוה״ת שמות ע׳ צד. ע״כ נעתק בסה״מ תרל״ה שם.
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הבאים ישרש

Yeshayahu foretells: “In days to come Yaakov shall take

root; Yisrael shall blossom and bud, and they shall fill the

face of the earth with fruit.” The verse of the Torah Ohr

maamar cited here.

Isaiah 27:6ישעיהו כ״ז:ו׳

נוּבָה: בֵל תְּ נֵי־תֵ אוּ פְ לְ ל וּמָ אֵ רָ ח יִשְׂ רַ יץ וּפָ שׁ יַעֲקֹב יָצִ רֵ ים יַשְׁ בָּאִ הַ
In days to come shall Jacob take root, Israel shall blossom

and bud; And the face of the world shall be filled with

fruitage.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אני כברוש רענן

G-d answers Ephraim, who has renounced idols: “I am like

a fresh cypress; from Me your fruit is found.” In the plain

sense the evergreen tree is an image of G-d’s lasting care;

the maamar takes the berosh as a slender tree that bends

and springs back, lifting what is on it. (context: Steinsaltz

Tanakh)

Hosea 14:9הושע י״ד:ט׳

י נִּ מֶּ נָן מִ עֲ רוֹשׁ רַ בְ י כִּ נִ נּוּ אֲ י וַאֲשׁוּרֶ יתִ נִ י עָ נִ ים אֲ בִּ עֲצַ י עוֹד לָ ה־לִּ יִם מַ רַ פְ אֶ
צָא: מְ ךָ נִ יְ רְ פֶּ

Ephraim [shall say]: ‘What have I to do any more with idols?’

As for Me, I respond and look on him; I am like a leafy cy‐

press-tree; From Me is thy fruit found.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

הושע יד, ט.
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בכפיפתו — במעשה דיואב

The note refers the reader to a note of the Rebbe printed

earlier in this edition on the episode of Yoav.

K E H O T ’ S  N O T E

ראה הערת כ״ק אדמו״ר לעיל בהערות וציונים יט, א. להעיר שבביכלאך
)נרשמו להלן ברשימת הכת״י( 223. 239. ליתא ובבוך 400 ניתוסף עה״ג.
אבל כנראה הוא השמטת המעתיק כי בבוך 415 שנרשם בראשי העמודים

תורת אדמו״ר מהרש״ז שי״ן ]שיחי׳ נצח[ וכן בסה״מ תקס״ב הובא כבפנים.
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סד״ה קול דודי

That passage explains “My Beloved is like a gazelle”: as a

gazelle turns its head backward, so above, the level higher

than wisdom comes down into the physical mitzvos, such

as tzitzis and tefillin, whose root is in Keser, the 620 pillars

of light.
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לקו״ת שה״ש טו, ד.
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דומה דודי לצבי

The maiden says, “My Beloved is like a gazelle or a young

deer,” swift, and now standing behind the wall. The verse

is discussed in the earlier maamar on “The voice of my

Beloved,” to which the bracket points.

Song of Songs 2:9שיר השירים ב׳:ט׳

ן־ יחַ מִ גִּ שְׁ נוּ מַ לֵ ר כׇּתְ ד אַחַ נֵּה־זֶה עוֹמֵ ים הִ אַיָּלִ ר הָ עֹפֶ י אוֹ לְ בִ צְ י לִ ה דוֹדִ דּוֹמֶ
ים: כִּ חֲרַ ן־הַ יץ מִ צִ לֹּנוֹת מֵ  חַ הַ

My beloved is like a gazelle or a young hart; Behold, he

standeth behind our wall, He looketh in through the win‐

dows, He peereth through the lattice.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ובד״ה קדש ישראל
There “And I taught Ephraim to walk” (tirgalti, from

raglayim, “legs”) is explained: G-d’s inner will came down

to the level of the “legs,” into the physical matters of the

Oral Torah’s laws, like a father who bends his head and

stature down to his feet to lift his small child up in his

arms, so that the souls can be included in His inner will.
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לקו״ת פנחס פ, ב.
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קדש ישראל

G-d recalls through Yirmeyahu how Israel followed Him in

the wilderness: “Israel is holy to Havayah, the first of His

produce.” The opening of the earlier maamar to which the

bracket points.

Jeremiah 2:3ירמיהו ב׳:ג׳

ם יהֶ לֵ בֹא אֲ ה תָּ עָ מוּ רָ שָׁ יו יֶאְ לָ בוּאָתֹה כׇּל־אֹכְ ית תְּ אשִׁ ל לַה׳ רֵ אֵ רָ שׁ יִשְׂ קֹדֶ
ם־ה׳ אֻ נְ

Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואנכי תרגלתי לאפרים

G-d recalls His love for Israel in its youth: “And I taught

Ephraim to walk (tirgalti), taking them by their arms,” as a

parent teaches a small child. The maamar cited in the

bracket reads tirgalti from raglayim, “legs”: G-d lowered

Himself to the level of the legs to lift Israel up.

Hosea 11:3הושע י״א:ג׳

ים: אתִ פָ י רְ עוּ כִּ לֹא יָדְ יו וְ רוֹעֹתָ ל־זְ ם עַ חָ יִם קָ רַ פְ אֶ י לְ תִּ גַּלְ רְ י תִ אָנֹכִ וְ
And I, I taught Ephraim to walk, Taking them by their arms;

But they knew not that I healed them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לאור באור
Elihu tells Iyov that G-d chastens a man “to bring back his

soul from the pit, to be illumined with the light of life.”

The maamar borrows the phrase for the soul illumined

with the Infinite Light.

Job 33:30איוב ל״ג:ל׳

יִּים: חַ אוֹר הַ ת לֵאוֹר בְּ חַ י־שָׁ נִּ שׁוֹ מִ יב נַפְ שִׁ הָ לְ
To bring back his soul from the pit, That he may be enlight‐

ened with the light of the living.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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צרורה בצרור החיים את ה׳

Avigayil blesses David: “The soul of my lord shall be

bound up in the bond of life with Havayah your G-d.” The

maamar uses it for the soul’s ascent through the mitzvos,

to be bound up with G-d Himself.

I Samuel 25:29שמואל א כ״ה:כ״ט

רוֹר צְ ה בִּ רוּרָ י צְ דֹנִ ה נֶפֶשׁ אֲ יְתָ הָ ךָ וְ שֶׁ ת־נַפְ שׁ אֶ בַקֵּ ךָ וּלְ פְ דׇ רְ ם לִ ם אָדָ יָּקׇ וַ
לַע: קָּ תוֹךְ כַּף הַ נָּה בְּ עֶ לְּ קַ יךָ יְ בֶ ת נֶפֶשׁ אֹיְ אֵ יךָ וְ לֹקֶ  ת ה׳ אֱ יִּים אֵ חַ הַ

And though man be risen up to pursue thee, and to seek thy

soul, yet the soul of my lord shall be bound in the bundle of

life with the L-RD thy G-d; and the souls of thine enemies,

them shall he sling out, as from the hollow of a sling.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ש״א כה, כט.
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את זה לעו״ז עשה אלקים
Koheles advises: on a good day enjoy the good, and on a

bad day reflect, for “G-d made the one opposite the other.”

The basis for a force of impurity paralleling holiness.

Ecclesiastes 7:14קהלת ז׳:י״ד

ה שָׂ ת־זֶה עָ מַּ עֻ ת־זֶה לְ ה גַּם אֶ אֵ ה רְ עָ יוֹם רָ טוֹב וּבְ יֵה בְ יוֹם טוֹבָה הֱ בְּ
ה: אוּמָ יו מְ ם אַחֲרָ אָדָ צָא הָ מְ לֹּא יִ ת שֶׁ רַ בְ ל־דִּ ים עַ לֹקִ  אֱ הָ

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
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קהלת ז, יד.
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לא לה׳ המה

G-d calls through Yirmeyahu on the enemy to cut away

Jerusalem’s wild branches, “for they are not Havayah’s.”

The maamar uses the phrase for thought, speech and ac‐

tion not dedicated to G-d.

Jeremiah 5:10ירמיהו ה׳:י׳

י לוֹא לַה׳ יהָ כִּ ישׁוֹתֶ טִ ירוּ נְ סִ עֲשׂוּ הָ כָלָה אַל־תַּ תוּ וְ חֵ שַׁ יהָ וְ רוֹתֶ שָׁ עֲלוּ בְ
ה: מָּ הֵ

Go ye up into her rows, and destroy, But make not a full end;

Take away her shoots; For they are not the L-RD’S.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כבוד חכמים ינחלו
Shlomo teaches: “The wise shall inherit glory, but fools

carry off disgrace.” It pairs glory with disgrace.

Proverbs 3:35משלי ג׳:ל״ה

לוֹן: ים קָ רִ ים מֵ ילִ סִ לוּ וּכְ חָ נְ ים יִ כָּבוֹד חֲכָמִ
The wise shall inherit honour; But as for the fools, they carry

away shame.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משלי ג, לה.
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ביתר שאת

Yaakov tells Reuven, his firstborn, that he should have

been “excelling in dignity (yeser se’es) and excelling in

power.” The maamar borrows the phrase for the soul’s ex‐

altation beyond its own capacity.

Genesis 49:3בראשית מ״ט:ג׳

ז: ר עָ יֶתֶ ת וְ אֵ ר שְׂ י יֶתֶ ית אוֹנִ אשִׁ רֵ י וְ ה כֹּחִ י אַתָּ כֹרִ ן בְּ אוּבֵ רְ
Reuben, thou art my first-born, My might, and the first-

fruits of my strength; The excellency of dignity, and the ex‐

cellency of power.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואת נפש אויבך יקלענה

Kehot’s marei makom for these words (its note is below).
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ש״א שם.
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ואת נפש אויביך יקלענה בתוך כף הקלע

Avigayil to David: the soul of his enemies G-d “shall sling

out, as from the hollow of a sling.” The maamar reads it as

the soul cast far from G-d through sin.

I Samuel 25:29שמואל א כ״ה:כ״ט

רוֹר צְ ה בִּ רוּרָ י צְ דֹנִ ה נֶפֶשׁ אֲ יְתָ הָ ךָ וְ שֶׁ ת־נַפְ שׁ אֶ בַקֵּ ךָ וּלְ פְ דׇ רְ ם לִ ם אָדָ יָּקׇ וַ
לַע: קָּ תוֹךְ כַּף הַ נָּה בְּ עֶ לְּ קַ יךָ יְ בֶ ת נֶפֶשׁ אֹיְ אֵ יךָ וְ לֹקֶ  ת ה׳ אֱ יִּים אֵ חַ הַ

And though man be risen up to pursue thee, and to seek thy

soul, yet the soul of my lord shall be bound in the bundle of

life with the L-RD thy G-d; and the souls of thine enemies,

them shall he sling out, as from the hollow of a sling.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואנכי הסתר אסתיר

Before Moshe’s death G-d tells him: “And I will surely hide

My face on that day, for all the evil they have done,” in

turning to other gods. It describes the distance from G-d’s

face that sin brings.

Deuteronomy 31:18דברים ל״א:י״ח

נָה י פָ ה כִּ שָׂ ר עָ ה אֲשֶׁ עָ רָ ל כׇּל־הָ הוּא עַ יּוֹם הַ נַי בַּ יר פָּ תִּ ר אַסְ תֵּ סְ י הַ אָנֹכִ וְ
ים: רִ חֵ ים אֲ לֹקִ  ל־אֱ אֶ

And I will surely hide My face in that day for all the evil

which they shall have wrought, in that they are turned unto

other gods.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים לא, יח.
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בד״ה צו את בנ״י

That maamar explains that only in this world does a per‐

son have free choice and the ability to return; in the World

to Come he remains as he was drawn here, and though

G-dliness is revealed there, he cannot free his soul from

the body’s pulls he followed.
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לקו״ת פנחס עה, ג.
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את קרבני לחמי

G-d tells Moshe to command Israel about the daily offer‐

ings: “Command the children of Israel and say to them:

My offering, My bread...” The opening of the Likkutei

Torah maamar that discusses “the hollow of the sling.”

Numbers 28:2במדבר כ״ח:ב׳

י יחֹחִ יחַ נִ י רֵ שַּׁ אִ י לְ מִ חְ י לַ נִ בָּ רְ ת־קׇ ם אֶ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ת־בְּ ו אֶ צַ
מוֹעֲדוֹ: י בְּ יב לִ רִ קְ הַ רוּ לְ מְ שְׁ תִּ

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ועת לכל חפץ

Koheles: “For everything there is a season, and a time for

every desire under heaven.” The maamar applies it to the

Ten Days of Teshuvah.

Ecclesiastes 3:1קהלת ג׳:א׳

יִם: מָ שָּׁ ת הַ חַ ץ תַּ פֶ כׇל־חֵ ת לְ עֵ ן וְ מָ לַכֹּל זְ

To every thing there is a season, and a time to every purpose

under the heaven:

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וישוב אל ה׳ וירחמהו

Yeshayahu calls on the sinner: “Let the wicked forsake his

way... and let him return to Havayah, and He will have

mercy on him.” It describes the return that follows

bitterness.

Isaiah 55:7ישעיהו נ״ה:ז׳

ינוּ לֹקֵ  ל־אֱ אֶ הוּ וְ חֲמֵ ירַ ל־ה׳ וִ יָשֹׁב אֶ יו וְ בֹתָ שְׁ חְ ן מַ ישׁ אָוֶ אִ כּוֹ וְ רְ ע דַּ שָׁ זֹב רָ  יַעֲ
: לוֹחַ סְ בֶּה לִ י־יַרְ כִּ

Let the wicked forsake his way, And the man of iniquity his

thoughts; And let him return unto the L-RD, and He will

have compassion upon him, And to our G-d, for He will

abundantly pardon

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ נה, ז.
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ויזעקו אל ה׳ בצר להם
Of those who sat in darkness and chains the psalm says:

“They cried out to Havayah in their distress; He saved

them from their straits.” The same words recur in verse

19; the Kehot note gives verse 13. The maamar uses it for

the cry that comes from feeling one’s distance.

Psalms 107:13תהילים ק״ז:י״ג

ם: יעֵ ם יוֹשִׁ יהֶ קוֹתֵ צֻ מְּ ם מִ הֶ צַּר לָ ל־ה׳ בַּ עֲקוּ אֶ זְ יִּ וַ

They cried unto the L-RD in their trouble, And He saved

them out of their distresses.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קז, יג.
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אליך ה׳ נפשי אשא

Kehot’s marei makom for these words (its note is below).
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שם כה, א.
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אליך ה׳ נפשי אשא

David’s psalm opens: “To You, Havayah, I lift up my soul.”

The maamar reads it as the essence of teshuvah: giving

one’s will over to G-d.

Psalms 25:1תהילים כ״ה:א׳

א: שָּׂ י אֶ שִׁ יךָ ה׳ נַפְ לֶ ד אֵ וִ דָ לְ
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ועד״ז תקנו לומר בקשת סלח לנו

There “Forgive us, our Father, for we have sinned; pardon

us, our King, for we have transgressed” is explained:

transgression is rebellion, casting off the yoke.
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ראה תו״א צה, ג. לקו״ת ר״ה סב, ד.
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כ״א חטאת מה תפעל לו

Elihu tells Iyov: “If you have sinned, what do you do to

Him? If your transgressions are many, what do you do to

Him?” A person’s deeds cannot harm G-d. The maamar

141



L I K K U T E I  T O R A H  ·  P A R S H A S  A C H A R E I  ·  M A A M A R  1 …כי ביום הזה יכפר עליכם לטהר אתכם מכל

55likuteitorah.com/likkutei-torah/acharei/

P A R A G R A P H  2 2

P A R A G R A P H  2 3

uses it to show that pardon cannot mean undoing harm to

G-d.

Job 35:6איוב ל״ה:ו׳

ה־לּוֹ: עֲשֶׂ ה־תַּ יךָ מַ עֶ שָׁ בּוּ פְ רַ ל־בּוֹ וְ עׇ פְ ה־תִּ אתָ מַ טָ ם־חָ אִ
If thou hast sinned, what doest thou against Him? And if thy

transgressions be multiplied, what doest thou unto Him?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עפ״י איוב לה, ו.

מי כמוך אב הרחמים

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

בתפלת מוסף ונעילה ומנחת שבת דעשי״ת.
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וכמ״ש בזהר

There the Alter Rebbe explains that G-d’s essence is in‐

finitely exalted above “filling” and “encompassing” the

worlds, that even the first tzimtzum is a great descent for

Him, like “commoners’ matters,” and that in a single

glance He sees to the end of all generations, as the Zohar

says, “with a single thought He created the world.”
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על״ק פ׳ עקב טז, ריש ד וש״נ ]כ[.
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וקורא הדורות מראש

G-d asks through Yeshayahu: “Who has wrought and done

it? He who calls the generations from the beginning: I,

Havayah, am the first, and with the last I am He.” It ex‐

presses G-d’s seeing all generations at once.

Isaiah 41:4ישעיהו מ״א:ד׳

י־הוּא: נִ ים אֲ ת־אַחֲרֹנִ אֶ אשׁוֹן וְ י ה׳ רִ נִ רֹאשׁ אֲ דֹּרוֹת מֵ א הַ ה קֹרֵ שָׂ עָ ל וְ עַ י־פָ מִ
Who hath wrought and done it? He that called the genera‐

tions from the beginning. I, the L-RD, who am the first, And

with the last am the same.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וכמ״ש בזהר . . לפניו ית׳
This passage, from “as is written in the Zohar” to “before

Him,” is quoted there.
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מובא בסה״מ תרכ״ז ע׳ רח )ובהוצאת תשנ״ט ע׳ רפג(.
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בד״ה תקעו בחדש

That maamar explains that Tishrei is called simply

chodesh, a general renewal of all the worlds and their

coming into being from nothing, because Rosh Hashanah

is the “head” of the year: as the head holds the soul’s gen‐

eral life-force, which spreads to each limb, so Rosh

Hashanah reveals the life-force from which each month

draws its own.
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לקו״ת ר״ה נג, ד ואילך.
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אב הרחמים

That maamar distinguishes Av HaRachaman, who has

compassion as far as reason requires, like a person who

forgives a friend once or twice, from Av HaRachamim,

whose great compassion has no measure and forgives

even after very many sins.
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ראה לקו״ת ר״ה סב, ד.
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דע מאין באת

Kehot’s marei makom for these words (its note is below).
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אבות ג, א.
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דע מאין באת

Akavya ben Mahalalel: “Know from where you came,

where you are going, and before Whom you will give ac‐

count.” The maamar reads me’ayin, “from where,” as

“from Ayin,” the divine source.

Pirkei Avot 3:1משנה אבות ג׳:א׳

י ידֵ ה בָא לִ י אַתָּ אִ ים וְ רִ בָ ה דְ לשָׁ שְׁ כֵּל בִּ תַּ סְ ר, הִ ל אוֹמֵ אֵ לְ הֲלַ ן מַ יָא בֶ בְ עֲקַ
ין ן דִּ תֵּ יד לִ תִ ה עָ י אַתָּ נֵי מִ פְ לִ , וְ ךְ ה הוֹלֵ אָן אַתָּ , וּלְ ן בָּאתָ אַיִ ע מֵ ה. דַּ רָ עֲבֵ
ה מָּ ר רִ פָ קוֹם עָ מְ , לִ ךְ ה הוֹלֵ אָן אַתָּ ה, וּלְ רוּחָ פָּה סְ טִּ , מִ ן בָּאתָ אַיִ בּוֹן. מֵ שְׁ חֶ וְ
ים כִ לָ מְּ י הַ כֵ לְ ךְ מַ לֶ נֵי מֶ פְ בּוֹן, לִ שְׁ חֶ ין וְ ן דִּ תֵּ יד לִ תִ ה עָ י אַתָּ נֵי מִ פְ לִ ה. וְ עָ תוֹלֵ וְ

רוּךְ הוּא: דוֹשׁ בָּ קָּ הַ
Akabyah ben Mahalalel said: mark well three things and you

will not come into the power of sin: know from where you

come, and where you are going, and before whom you are

destined to give an account and reckoning. From where do

you come? From a putrid drop. Where are you going? To a

place of dust, of worm and of maggot. Before whom you are

destined to give an account and reckoning? Before the King

of the kings of kings, the Holy One, blessed be He.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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ומאיגרא רמה

“From a high roof to a deep pit,” the Talmud’s image for a

great fall. The maamar applies it to the soul’s descent.

Chagigah 5b:16–17חגיגה ה׳ ב:ט״ז-י״ז

א סוּקָ אי פְּ הַ א לְ טָ י מְ יהּ, כִּ גַוֵּ י בְּ רֵ א קָ קָ ינוֹת וְ ר קִ פֶ יט סֵ י הֲוָה נָקֵ בִּ רַ
א ירָ בֵ ם לְ א רָ יגָּרָ אִ ר: מֵ מַ יהּ, אֲ דֵ ן יְ פַל מִ ץ״ — נְ רֶ יִם אֶ מַ שָּׁ יךְ מִ לִ שְׁ ״הִ
הוּא הָ טוֹ לְ י מְ א, כִּ חָ אוֹרְ י בְּ לִ אָזְ י וְ לִ קְ יָּיא הֲווֹ שָׁ י חִ בִּ רַ י וְ בִּ א. רַ תָּ יקְ מִּ עַ
י: רִ יהּ. אָמְ יל אַפֵּ בֵּ נַיקְ יל וְ כָא? נֵזִ נַן הָ בָּ רַ בָּא מֵ יכָּא צוּרְ י: אִ רִ א, אָמְ תָ מָ
י: בִּ רַ יָּיא לְ י חִ בִּ ר לֵקהּ רַ מַ ינַיִם הוּא. אֲ אוֹר עֵ כָא, וּמְ נַן הָ בָּ רַ בָּא מֵ יכָּא צוּרְ אִ

יהּ. יל אַפֵּ בֵּ אַקְ נָא וְ יל אֲ יזִ . אֵ ךְ יאוּתָ שִׂ נְ זֵל בִּ זַלְ , לָא תְּ יב אַתְּ תִּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ראה חגיגה ה, ב.
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הזדונות נעשו כזכיות

Reish Lakish: teshuvah is so great that willful sins become

for him like merits. The maamar explains how: the bitter‐

ness over the sins raises the soul.

Yoma 86bיומא פ״ו ב
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יומא פו, ב.
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ובמקום שבע״ת
“In the place where baalei teshuvah stand, the completely

righteous cannot stand.” The maamar will explain this by

the “Rock.”

Berakhot 34b:22–23ברכות ל״ד ב:כ״ב-כ״ג

ין — דִ שׁוּבָה עוֹמְ י תְ עֲלֵ בַּ קוֹם שֶׁ הוּ: מָ בָ י אֲ בִּ ר רַ אָמַ הוּ, דְּ בָ י אֲ בִּ רַ יגָא דְּ לִ וּפְ
רוֹב״. לַקָּ חוֹק וְ לוֹם לָרָ לוֹם שָׁ ר: ״שָׁ מַ נֶּאֱ ין, שֶׁ דִ ינָם עוֹמְ ים אֵ מוּרִ ים גְּ יקִ דִּ צַ
חוֹק״ — אי ״רָ : מַ ךָ ר לְ נָן אָמַ י יוֹחָ בִּ רַ רוֹב״. וְ ר ״לַקָּ הֲדַ א, וַ ישָׁ רֵ חוֹק״ בְּ ״לָרָ

בַר דְ רוֹב לִ יָה קָ הָ רוֹב״ — שֶׁ אי ״קָ א. וּמַ רָ יקָּ עִ ה מֵ ירָ בַר עֲבֵ דְּ חוֹק מִ יָה רָ הָ שֶׁ
א. תָּ שְׁ נּוּ הַ מֶּ ק מִ חֵ רַ תְ נִ ה, וְ ירָ עֲבֵ

This is at variance with the opinion of R. Abbahu who said :

The place which the penitent occupy, the perfectly righteous

are unable to occupy ; as it is said, "Peace, peace to him that

is far off and to him that is near" — "to him that is far off

[from G-d]" first, and then "to him that is near." But R.

Johanan can reply : What means "To him that is far off"? To

him who was far off from transgression from the first ; and

what …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Sanhedrin 99a:13סנהדרין צ״ט א:י״ג

לָּא אוּ אֶ נַבְּ תְ ים לֹא נִ יאִ בִ נְּ נָן: כׇּל הַ י יוֹחָ בִּ ר רַ יָּיא בַּר אַבָּא אָמַ י חִ בִּ ר רַ אָמַ וְ
ךָ״. ים זוּלָתְ לֹקִ  ה אֱ אָתָ ן לֹא רָ יִ ים – ״עַ מוּרִ ים גְּ יקִ דִּ בָל צַ שׁוּבָה, אֲ י תְ עֲלֵ בַ לְ
ה שׁוּבָ י תְ עֲלֵ בַּ קוֹם שֶׁ ב: מָ ר רַ הוּ אָמַ בָ י אֲ בִּ ר רַ אָמַ הוּ, דְּ בָ י אֲ בִּ רַ יגָא דְּ לִ וּפְ
חוֹק לוֹם לָרָ לוֹם שָׁ ר: ״שָׁ מַ נֶּאֱ ם, שֶׁ ין שָׁ דִ ינָן עוֹמְ ים אֵ יקִ דִּ ם – צַ ין שָׁ דִ עוֹמְ
א. רָ יקָּ עִ מֵ חוֹק דְּ חוֹק״ – רָ אי ״רָ רוֹב. מַ ר קָ הֲדַ חוֹק וַ א רָ ישָׁ רֵ רוֹב״. בְּ לַקָּ וְ

א. תָּ שְׁ הַ א וּדְ רָ יקָּ עִ מֵ רוֹב דְּ רוֹב״ – קָ אי ״קָ וּמַ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ברכות לד, ב. סנהדרין צט, א. לקו״ש חי״ד ע׳ 361.
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ושמתיך בנקרת הצור
When Moshe asks to see G-d’s glory, G-d tells him: “I will

place you in the cleft of the rock, and I will cover you with

My hand until I have passed by.” The maamar reads the

Rock as the Supernal Rock, the source of the Thirteen

Attributes of Mercy.

Exodus 33:22שמות ל״ג:כ״ב

י: רִ בְ ד־עׇ יךָ עַ לֶ י עָ י כַפִּ כֹּתִ שַׂ צּוּר וְ ת הַ רַ נִקְ יךָ בְּ תִּ מְ שַׂ י וְ בֹדִ עֲבֹר כְּ יָה בַּ הָ וְ

And it shall come to pass, while My glory passeth by, that I

will put thee in a cleft of the rock, and will cover thee with

My hand until I have passed by.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות לג, כב.
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מבחי׳ צור עליון מקור ושרש כל שרשי התהוות

This explanation of the Supernal Rock is quoted there, to‐

gether with the Rambam’s explanation that “Rock,” said of

the Creator, means the root and beginning of everything.
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מובא בד״ה החכמה תעוז — תרס״ג ע׳ קיח. ושם מביא בשם הרמב״ם
שמפרש צור דקאי על הבורא ית׳ ופי׳ צור הוא שורש כל דבר והתחלתו כו׳.
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הביטו אל צור חוצבתם

Yeshayahu tells those who seek G-d: “Look to the rock

from which you were hewn,” that is, to Avraham and

Sarah, their origin. It shows the “rock” as source and

origin.

Isaiah 51:1ישעיהו נ״א:א׳

בֶת בּוֹר קֶּ ל־מַ אֶ ם וְ תֶּ בְ צַּ ל־צוּר חֻ יטוּ אֶ בִּ י ה׳ הַ שֵׁ בַקְ ק מְ דֶ י צֶ פֵ י רֹדְ לַ עוּ אֵ מְ שִׁ
ם: תֶּ רְ נֻקַּ

Hearken to Me, ye that follow after righteousness, Ye that

seek the L-RD; Look unto the rock whence ye were hewn,

And to the hole of the pit whence ye were digged.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ נא, א.
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ונק׳ צור כמו למשל צור החלמיש

The analogy of the flint is quoted there.

K E H O T ’ S  N O T E

מובא ביהל אור ע׳ תקנח.

156

כחן של בע״ת שמגיעים עד בחי׳ הצור

The Tzemach Tzedek discusses the mitzvah of teshuvah

and its power there.
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ראה דרמ״צ מצות וידוי תשובה. וראה לקו״ש ח״ז ע׳ 25 שציין לתו״א ק, ב
בפורים ע״י המס״נ הגיעו לעצמות א״ס ב״ה שלמעלה משם הוי׳, ע״ש.
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ר׳ אליעזר בן דורדיא שבכה

The Talmud tells of Elazar ben Durdaya, who repented,

weeping with his head between his knees until his soul de‐

parted, and a heavenly voice declared him destined for the

World to Come. The maamar presents him as one who

reached the Rock.

Avodah Zarah 17a:12עבודה זרה י״ז א:י״ב

לֹּא יָא, שֶׁ דְּ ן דּוּרְ זָר בֶּ עָ לְ י אֶ בִּ ל רַ יו עַ לָ רוּ עָ יָא: אָמְ נְ תַ הָ ה לָא? וְ ירָ עֲבֵ וּמֵ
ת יֵּשׁ זוֹנָה אַחַ ע שֶׁ מַ ת שָׁ ם אַחַ עַ . פַּ יהָ לֶ לֹּא בָּא עָ עוֹלָם שֶׁ ת בָּ יחַ זוֹנָה אַחַ נִּ הִ
ךְ לַ הָ ין וְ ינָרִ יס דִּ ל כִּ הּ. נָטַ כָרָ שְׂ ין בִּ ינָרִ יס דִּ לֶת כִּ ה נוֹטֶ יְתָ הָ יָּם, וְ י הַ כֵּ רַ כְ בִּ
ם שֵׁ ה: כְּ רָ ה, אָמְ יחָ פִ בָר הֵ גֵּל דָּ רְ ת הֶ עַ שְׁ רוֹת. בִּ הָ ה נְ עָ בְ יהָ שִׁ לֶ בַר עָ עָ וְ
ין לִ בְּ קַ ין מְ יָא אֵ דְּ ן דּוּרְ זָר בֶּ עָ לְ ךְ אֶ הּ, כָּ קוֹמָ מְ ת לִ ינָהּ חוֹזֶרֶ ה זוֹ אֵ יחָ הֲפָ שֶׁ

שׁוּבָה. תְ אוֹתוֹ בִּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ע״ז יז, א.
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הנה מקום אתי

G-d tells Moshe, “Behold, there is a place with Me, and you

shall stand on the rock.” The maamar reads it as a level

above time and space.

Exodus 33:21שמות ל״ג:כ״א

צּוּר: ל־הַ תָּ עַ בְ צַּ נִ י וְ תִּ קוֹם אִ נֵּה מָ ר ה׳ הִ יֹּאמֶ וַ

And the L-RD said: ‘Behold, there is a place by Me, and thou

shalt stand upon the rock.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות לג, כא.
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מזומן לחיי עוה״ב

A heavenly voice went forth: “Rabbi Elazar ben Durdaya is

destined for the life of the World to Come.” The maamar

explains why.

Avodah Zarah 17a:15עבודה זרה י״ז א:ט״ו

ד יָּה עַ כִ בְ ה בִּ גָעָ יו וְ כָּ רְ ין בִּ יחַ רֹאשׁוֹ בֵּ נִּ י. הִ לָּא בִּ לוּי אֶ בָר תָּ דָּ ין הַ ר: אֵ אָמַ

ן זֻומָּ יָא מְ דְּ ן דּוּרְ זָר בֶּ עָ לְ י אֶ בִּ ה: רַ רָ אָמְ ה בַּת קוֹל וְ תָ תוֹ. יָצְ מָ שְׁ ה נִ תָ יָּצְ שֶׁ
יק בִ אֲ ן דַּ יוָ י, כֵּ ם נָמֵ תָ ית[, הָ ה הֲוָה וּמִ ירָ עֲבֵ כָא בַּ א הָ הָ בָּא! ]וְ עוֹלָם הַ יֵּי הָ חַ לְ

יָא. מְ ינוּת דָּ מִ בַּהּ טוּבָא, כְּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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הצדיקים שנהנין מזיו
In the World to Come “the righteous sit with their crowns

on their heads and enjoy the radiance of the Shechinah.”

The maamar speaks of the radiance of their Torah and

service.

Berakhot 17a:12ברכות י״ז א:י״ב

ין בּוֹ בָּא אֵ עוֹלָם הַ בָּא. הָ עוֹלָם הַ זֶּה הָ ב: לֹא כָּעוֹלָם הַ רַ יהּ דְּ פוּמֵּ לָא בְּ גְּ רְ מַ
לֹא נְאָה וְ לֹא קִ ן וְ תָּ א וּמַ שָּׂ לֹא מַ יָּה וְ בִ יָּה וּרְ רִ לֹא פְּ יָּהּ וְ תִ לֹא שְׁ ילָה וְ כִ לֹא אֲ
ים נִ נֶהֱ ם וְ יהֶ אשֵׁ רָ ם בְּ יהֶ רוֹתֵ טְ עַ ין וְ בִ ים יוֹשְׁ יקִ דִּ לָּא צַ חֲרוּת, אֶ לֹא תַּ נְאָה וְ שִׂ

תּוּ״. יִּשְׁ לוּ וַ יֹּאכְ ים וַ לֹקִ  אֱ ת הָ זוּ אֶ יֶּחֱ ר: ״וַ מַ נֶּאֱ ינָה, שֶׁ כִ שְּׁ יו הַ זִּ מִ
It was a favourite saying of Rab : Not like this world is the

world to come. In the world to come there is neither eating

nor drinking; no procreation of children or business trans‐

actions; no envy or hatred or rivalry ; but the righteous sit

enthroned, their crowns on their heads, and enjoy the lustre

of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. ll).

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ראה ברכות יז, א.
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השיבנו ה׳ אליך

Eichah closes with the exiled people’s plea: “Bring us back

to You, Havayah, and we shall return; renew our days as of

old.” The maamar reads it as a request that G-d’s arousal

come first.

Lamentations 5:21איכה ה׳:כ״א

ם: דֶ קֶ ינוּ כְּ שׁ יָמֵ דֵּ נָשׁוּבָה חַ יךָ וְ לֶ נוּ ה׳ אֵ יבֵ הֲשִׁ
Turn Thou us unto Thee, O L-RD, and we shall be turned;

Renew our days as of old.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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איכה ה, כא.
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כי חפץ חסד הוא

Michah’s praise of G-d: “He does not keep His anger for‐

ever, for He desires kindness.” It describes the first cre‐

ation, which came from G-d’s will alone.

Micah 7:18מיכה ז׳:י״ח

ד עַ יק לָ זִ חֱ ית נַחֲלָתוֹ לֹא־הֶ רִ אֵ שְׁ ע לִ שַׁ ל־פֶּ עֹבֵר עַ ן וְ וֺ א עָ ל כָּמוֹךָ נֹשֵׂ י־אֵ מִ
ד הוּא: סֶ ץ חֶ פֵ י־חָ אַפּוֹ כִּ

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מיכה ז, יח.
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חדש ימינו
The plea that closes Eichah: “Bring us back to You,

Havayah, and we shall return; renew our days as of old.”

The maamar reads “days” as G-d’s light, asking for a new

light.

Lamentations 5:21איכה ה׳:כ״א

ם: דֶ קֶ ינוּ כְּ שׁ יָמֵ דֵּ נָשׁוּבָה חַ יךָ וְ לֶ נוּ ה׳ אֵ יבֵ הֲשִׁ
Turn Thou us unto Thee, O L-RD, and we shall be turned;

Renew our days as of old.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לא יהי׳ לך עוד השמש

Yeshayahu promises Zion at the redemption: “The sun

shall no longer be your light by day... and Havayah shall

be for you an everlasting light.” It shows that “day” and

“light” stand for G-d’s light.

Isaiah 60:19ישעיהו ס׳:י״ט
ךְ יָה־לָ הָ ךְ וְ יר לָ לֹא־יָאִ חַ  יָּרֵ נֹגַהּ הַ ם וּלְ אוֹר יוֹמָ שׁ לְ מֶ שֶּׁ ךְ עוֹד הַ יֶה־לָּ הְ לֹא־יִ

: ךְ תֵּ אַרְ פְ תִ ךְ לְ יִ לֹקַ א אוֹר עוֹלָם וֵ ה׳ לְ
The sun shall be no more thy light by day, Neither for

brightness shall the moon give light unto thee; But the

L-RD shall be unto thee an everlasting light, And thy G-d thy

glory.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ ס, יט.
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P A R A G R A P H  2 9

יכפר עליכם

“For on this day He shall make atonement for you.” The

maamar now explains why the verse names no one as the

One who atones.

Leviticus 16:30ויקרא ט״ז:ל׳

רוּ: הָ טְ נֵי ה׳ תִּ פְ יכֶם לִ טֹּאתֵ כֹּל חַ כֶם מִ תְ ר אֶ הֵ טַ יכֶם לְ ר עֲלֵ כַפֵּ זֶּה יְ יּוֹם הַ י־בַ כִּ

For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יכפר עליכם סתם

The Rebbe’s maamar there discusses why the verse says

“He shall make atonement” without saying who atones.

K E H O T ’ S  N O T E

ולא אמר מי הוא המכפר. ראה ד״ה שובה ישראל תשל״ז )סה״מ מלוקט-ד ע׳
טו(.

167

נושא עון ועובר על פשע

Michah praises G-d: “Who is a G-d like You, who bears in‐

iquity and passes over transgression.” The maamar lo‐

cates this forgiveness in G-d’s essence, beyond all worlds.

Micah 7:18מיכה ז׳:י״ח

ד עַ יק לָ זִ חֱ ית נַחֲלָתוֹ לֹא־הֶ רִ אֵ שְׁ ע לִ שַׁ ל־פֶּ עֹבֵר עַ ן וְ וֺ א עָ ל כָּמוֹךָ נֹשֵׂ י־אֵ מִ

ד הוּא: סֶ ץ חֶ פֵ י־חָ אַפּוֹ כִּ
Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מכל חטאתיכם לפני ה׳ תטהרו
“From all your sins before Havayah you shall be purified.”

The maamar reads “before Havayah” as “prior to the

Name Havayah.”

Leviticus 16:30ויקרא ט״ז:ל׳

רוּ: הָ טְ נֵי ה׳ תִּ פְ יכֶם לִ טֹּאתֵ כֹּל חַ כֶם מִ תְ ר אֶ הֵ טַ יכֶם לְ ר עֲלֵ כַפֵּ זֶּה יְ יּוֹם הַ י־בַ כִּ
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תרי״ג מצות

Rabbi Simlai: “613 commandments were said to Moshe at

Sinai.” The count on which the maamar’s 620 is built.

Makkot 23bמכות כ״ג ב
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מכות כג, ב.
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ז׳ דרבנן

The note points there for a discussion of the seven mitzvos

instituted by the Sages.
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לקו״ש חכ״א ע׳ 401.
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חטא על הנפש

Of the nazir who became impure through the dead, the

Torah says the priest atones for him “for having sinned re‐

garding the soul”; the Sages read it as a sin against his

own soul, for denying himself wine. The maamar borrows

the words for a sin that blemishes the soul’s lights.

Numbers 6:11במדבר ו׳:י״א

נָּפֶשׁ ל־הַ א עַ טָ ר חָ אֲשֶׁ יו מֵ לָ ר עָ פֶּ כִ עֹלָה וְ ד לְ חָ אֶ את וְ טָּ חַ ד לְ חָ ן אֶ כֹּהֵ ה הַ שָׂ עָ וְ
הוּא: יּוֹם הַ ת־רֹאשׁוֹ בַּ שׁ אֶ דַּ קִ וְ

And the priest shall prepare one for a sin-offering, and the

other for a burnt-offering, and make atonement for him, for

that he sinned by reason of the dead; and he shall hallow his

head that same day.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי המצוה הזאת אשר אנכי מצוך

Moshe tells Israel: “For this commandment which I com‐

mand you today is not hidden from you, nor is it far off.”

The Ramban explains “this commandment” as teshuvah.

It is the verse of the maamar cited at the end of the

bracket.

Deuteronomy 30:11דברים ל׳:י״א

ה חֹקָ לֹא רְ ךָ וְ מְּ וא מִ לֵאת הִ פְ לֹא־נִ יּוֹם  ךָ הַ וְּ צַ י מְ ר אָנֹכִ זֹּאת אֲשֶׁ וָה הַ צְ מִּ י הַ כִּ
וא: הִ

For this commandment which I command thee this day, it is

not too hard for thee, neither is it far off.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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T H E  M A A M A R  I N  B R I E F

The maamar asks why the Yom Kippur verse speaks of purification twice and why atonement waits for

the tenth day. Teshuvah is defined as turning face to face with G-d: distance from Him is not of place

but of turning one’s back, as when mitzvos are kept coldly by rote. To make this inner turning lasting,

the Alter Rebbe explains the greatness of Torah study. The Torah is G-d’s garment, in which the Infinite

Light itself is clothed, and its detailed laws are “the hair of His head”; clarifying them lifts the soul to

the Infinite Light and brings a joy greater than Gan Eden. Through self-nullification G-d’s word speaks

in the one who studies, while the mitzvos, from Malchus, are bound to time and place. Haughtiness, in

contrast, is kelipah and akin to idolatry, and its remedy is shame and a cry from the heart. The Ten

Days of Teshuvah repair the soul’s ten powers, ending with self-exaltation on Yom Kippur. “To purify

you” removes outer haughtiness; “before Havayah you shall be purified” removes inner haughtiness

through teshuvah that reaches above the Torah’s source, revealed fully on Simchas Torah.

O U T L I N E

1 The questions and the meaning of teshuvah

Why the double wording and the ten days; teshuvah as turning face to face, since distance from G-d is a

turning of the back, like serving Him by rote.

¶1–3

2 Study and action

The Sages’ statements on whether study or action is greater, and how studying the laws of an offering can

count as bringing it.

¶3–4

L I K K U T E I  T O R A H  ·  P A R S H A S  A C H A R E I  ·  M A A M A R  2

כי ביום הזה יכפר עליכם
לטהר אתכם מכל…

For on This Day He Shall Atone for You

Teshuvah is turning back to face G-d, and its root is self-nullification:

Torah study clothes the soul in G-d’s own garment, while teshuvah from

the depths of the heart, the work of the Ten Days culminating on Yom

Kippur, reaches even higher, removing both outer and inner

haughtiness.
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3 Torah as G-d’s garment

From “One” comes the love to be absorbed in G-d, reached through Torah, the garment of the Infinite

Light; clarifying the laws, the “hair of His head,” lifts the soul above the garment.

¶5–8

4 The joy of Torah and G-d’s word in the mouth

Contemplating this brings supreme joy; through self-nullification G-d’s word speaks in the one who stud‐

ies; Torah is above time, while the mitzvos, from Malchus, are bound to it.

¶9–13

5 Holiness, kelipah and haughtiness

Holiness is self-nullification and kelipah is self-assertion, so haughtiness is akin to idolatry; the remedy is

shame before the all-seeing G-d, which leads to teshuvah and the Thirteen Attributes of Mercy.

¶14–17

6 The Ten Days and Yom Kippur

The ten days repair the soul’s ten powers; the two kinds of haughtiness answer the verse’s double word‐

ing; the second Tablets and Simchas Torah reveal G-d’s inner face.

¶18–21

K E Y  C O N C E P T S

Face to face פנים בפנים
The inner relationship in which a person serves G-d from

his innermost will, and G-d gives from the inner dimen‐

sion of His will; teshuvah restores it.

Face and back פנים ואחוריים
Two modes of Divine giving: gladly, from the inner will

(“face”), or reluctantly, as if over the shoulder (“back”).

Torah as G-d’s garment לבושי׳ כתלג חיוור
The Torah is the garment in which the Infinite Light is

clothed; one who studies is clothed in the same garment,

like two under one tallis.

The hair of His head שער רישיה כעמר נקא
The detailed laws of the Torah, a highly contracted glim‐

mer that is nonetheless attached to the “head,” the source

above the garment.

Koach mah כח מה
Chochmah read as “the power of ‘what?’”: holy wisdom is

self-nullification, while the wisdom of kelipah is yesh, a

sense of self.

Yesh יש
The sense of being an independent entity apart from G-d;

in a person it is haughtiness, and the maamar compares it

to idolatry.

Outer and inner haughtiness גסות הרוח בחיצוניות
ובפנימיות
Seeking others’ esteem while knowing one’s lowliness,

versus truly thinking oneself important; the verse’s two

purifications address them.
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S E C T I O N  1  ·  ¶ 1 – 3

The questions and the meaning of teshuvah

1 עליכם לטהר אתכם מכל חטאתיכם לפני ה׳ תטהרו. להבין כפל לשון לטהר כי ביום הזה יכפר2,

ותטהרו.

“For on this day He shall atone for you, to purify you; from all your sins, before Havayah, you shall

be purified.” [We need] to understand the double expression, “to purify” and “you shall be

purified.”

The maamar opens with the verse on Yom Kippur. The verse seems to say the same thing twice, “to purify

you” and “you shall be purified,” and the maamar will show (¶20–21) that each phrase speaks of a different

kind of fault.

צריך לבאר ענין עשי״ת ]עשרת ימי תשובה[ ולמה הוקבעו עשרה ימים דוקא והיום הזה הוא יום העשירי

יכפר עליכם הלא כל זמן שעושים תשובה היה צריך שיומחל להם מיד.

We need to explain the matter of the Ten Days of Teshuvah: why exactly ten days were fixed, and

[why] “this day,” which is the tenth day, “He shall atone for you.” Surely, whenever people do teshu‐

vah, they ought to be forgiven at once.

A second question: why are exactly ten days of teshuvah fixed, with atonement coming only on “this day,”

the tenth? If teshuvah works whenever it is done, forgiveness should come at once, not on a fixed date.

אך הענין הוא כי ענין התשובה הוא להשיב פנים בפנים אליו ית׳ כי הלא התשובה הוא לשוב ולהתקרב

אליו ית׳

But the point is that teshuvah is to turn the face back, face to face, toward Him, may He be blessed.

For surely teshuvah is to return and draw close to Him, may He be blessed.

The answer begins by defining teshuvah: not only regret, but turning one’s face back toward G-d, so that the

relationship is face to face. The word teshuvah means “return”: to come back and draw close to Him.

ולכאורה לא שייך לשון זה לגבי הקב״ה דכתיב ביה את השמים ואת הארץ אני מלא3 ולמה צריך לשוב

ולהתקרב אליו ית׳ ובמה נתרחק.

Yet seemingly this expression does not apply with regard to the Holy One, blessed be He, of whom

it is written, “I fill the heavens and the earth.” So why must one return and draw close to Him, may

He be blessed, and in what way did one become distant?

This raises a difficulty: G-d says, “I fill the heavens and the earth,” so no one is ever physically far from Him.

In what sense can a person be distant from Him, or need to come back?

1
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אלא הענין הוא כמשל ב׳ בנ״א ]בני אדם[ שעומדים זה אצל זה רק שחוזרים עורף זה מזה אין לך ריחוק

גדול מזה ואין קירוב אלא בהחזרת פנים אל פנים.

Rather, the point is like the analogy of two people who stand next to each other, except that they

have turned the backs of their necks away from each other: there is no distance greater than this,

and there is no closeness except by turning back face to face.

The analogy answers it: two people standing side by side but with their backs turned are as far apart as can

be, though no space separates them. Distance from G-d is a matter of turning away, and closeness comes

only by turning back face to face.

וכך הנה כתיב וראית את אחורי4 ופני לא יראו שיש בחי׳ פנים ואחוריים למעלה.

So too, it is written, “You shall see My back, but My face shall not be seen”: there is a level of face

and [a level of] back Above.

G-d told Moshe he would see His “back” but not His “face.” The Alter Rebbe takes this to mean that Above,

too, there is a level of “face” and a level of “back.”

וכתיב יאר ה׳ פניו אליך5 פי׳ שההשפעה תהי׳ ]תהיה[ בבחי׳ הארת פנים מפנימיות רצונו כדכתיב ואוהב

את יעקב6 וכתיב כי מחה אמחה7 כו׳

And it is written, “May Havayah make His face shine upon you”; the meaning is that the flow [of

blessing] should be on the level of the shining of the face, from the inner dimension of His will, as

it is written, “And I loved Yaakov,” and it is written, “For I will utterly blot out,” etc.

The Priestly Blessing asks that Havayah make His face shine upon us: that His flow of blessing come from

the inner dimension of His will, with a shining face. Two verses show the two sides: “And I loved Yaakov”

(Malachi), giving from the inner will to the one He loves, and “For I will utterly blot out” the memory of

Amalek (Exodus), said of one He opposes.

2
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S E C T I O N  2  ·  ¶ 3 – 4

Study and action

ולכן ההשפעה שמשפיע לו להחיותו הוא מבחי׳ אחוריים דהיינו כמאן דשדי בתר כתפוי8 שנותן

לשונאו שאינו נותנו ברצון גמור רק כמי שמוכרח להשפיע ואין השפעה זו מבחי׳ פנימיות ועיקר

רצונו.

Therefore the flow that He grants him to give him life comes from the level of the back, that is, like

one who throws [something] behind his shoulders, as one who gives to his enemy: he does not give

it with full will, but only as one who is compelled to give, and this flow is not from the inner dimen‐

sion and the essence of His will.

Even the one G-d opposes receives life from Him, but only from the “back”: like a man who tosses some‐

thing over his shoulder to an enemy, giving because he must and not because he wants to. Tanya, chapter

22, to which the Kehot note points, uses the same image for the kelipos, which receive life only from the

“back” of holiness, as a man gives something to his enemy against his will, throwing it behind his shoulder

because he turns his face away from him.

אבל לצדיק בא ההשפעה מבחי׳ פנימיות רצונו שנותן ברצון גמור ובהארת פנים בשמחה ובטוב לבב9

ברוב עוז וחדוה.

But to the tzaddik the flow comes from the inner dimension of His will: He gives with full will and

with a shining face, in joy and with gladness of heart, with abundant strength and rejoicing.

To the tzaddik, by contrast, G-d gives from the inner dimension of His will, gladly and with a shining face.

This is the “face” level of Divine giving, “in joy and with gladness of heart,” the very words the Torah uses for

serving G-d (Deuteronomy 28:47).

ועד״ז יובן ג״כ ענין התשובה, כי הנה כתיב כי פנו אלי עורף10 פי׳ כי פנו אלי שפונים אליו ית׳ בקיום

תורתו ומצותיו.

In the same way the matter of teshuvah will also be understood. For it is written, “For they have

turned to Me the back of the neck.” The meaning of “for they have turned to Me” is that they do

turn to Him, may He be blessed, by keeping His Torah and His mitzvos.

Jeremiah’s rebuke, “For they have turned to Me the back of the neck, and not the face,” is read precisely:

“they have turned to Me” means that they do turn to G-d, since they keep His Torah and mitzvos. But they

turn toward Him with the back of the neck, not with the face.

3
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אבל מ״מ אין זה אלא בבחי׳ עורף שאינו מבחי׳ פנימית הרצון מאהבה ותשוקה אלא מצות אנשים11

מלומדה והולך בקרירות.

Nevertheless, this is only on the level of the back of the neck, for it is not from the inner dimension

of the will, out of love and longing, but [as] “a commandment of men learned by rote,” and he goes

about it coldly.

This is service done out of habit, “a commandment of men learned by rote” (Isaiah 29:13), without inner

will, love or longing. Such a person goes through the motions coldly.

והתשובה היא החזרת פנים בפנים להיות פנימיות רצונו וחפצו בתורת ה׳ ומצותיו בשמחה ובטוב לבב
12 מרוב כל.

And teshuvah is turning back face to face, so that his innermost will and desire be in the Torah of

G-d and His mitzvos, in joy and with gladness of heart, more than [from] an abundance of all

things.

Teshuvah turns the face back: one’s innermost will and desire become the Torah and mitzvos, kept in joy and

with gladness of heart. The words come from Deuteronomy 28:47, read here (as ¶9 says outright) as “more

than an abundance of all things”: the joy of serving G-d exceeds the joy of any wealth.

)ועמ״ש מזה ע״פ שובה ישראל13 והנה ע״י התשובה שהיא החזרת פנים בפנים כנ״ל עי״ז נמשך ג״כ

מלמעלה ענין ישר יחזו פנימו14 המבואר במ״א סד״ה כי תשמע בקול15 גבי לעשות הישר(.

(And see what is written on this on the verse “Return, O Israel.” Now through teshuvah, which is

turning back face to face as mentioned above, through this there is also drawn down from Above

the matter of “The upright shall behold His face,” which is explained elsewhere, at the end of the

discourse beginning “When you heed the voice,” on [the words] “to do what is right.”)

This parenthetical sends the reader to two other maamarim. In “Shuvah Yisrael” (Likkutei Torah, Shabbos

Shuvah) the Alter Rebbe explains that a transgression draws life from the “back” of holiness, while teshuvah

draws it from the “face.” At the end of “When you heed the voice” (Re’eh) he reads “to do what is right” as

“The upright shall behold His face”: when a person turns his face to G-d, G-d’s inner face is revealed to him

from Above.

אך איך תהיה בחינה זו קבוע בנפש האדם צריך להקדים תחילה מאמר רז״ל ]רבותינו זכרונם לברכה[ גדול
תלמוד שמביא לידי מעשה16

But how can this level become fixed in a person’s soul? We must first preface the saying of our

Sages, of blessed memory, “Great is study, for it leads to action.”

The Alter Rebbe asks how this inner turning can become a lasting state of the soul. To answer, he first brings

the Sages’ teaching (Kiddushin 40b) that study is great because it leads to action.
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מכלל שהמעשה הוא העיקר17 והתלמוד אינו גדול אלא במה שמביא לידי מעשה. וארז״ל ]ואמרו רבותינו

18 מוטב שנהפך לו שלייתו וכו׳. זכרונם לברכה[ הלומד שלא לעשות19,

By implication, action is the main thing, and study is great only in that it leads to action. And our

Sages, of blessed memory, said: “One who learns not in order to do, it would have been better for

him had his afterbirth been turned over,” etc.

That teaching implies that action is primary and study is great only because it leads to action. The Sages put

it sharply: one who learns without intending to act would have been better off had his afterbirth been turned

over upon his face, so that he was never born. The Kehot note observes that the word used here, mutav (“bet‐

ter”), is not in the sources it lists, which say noach lo; it appears in Rabbi Chaim Vital’s introduction to Etz

Chaim.

21 אפילו חפצי שמים שכל המצות אינן כדאי ,22 ובירושלמי20 אמרו על פסוק וכל חפצים לא ישוו בה23,

אפילו לדבר אחד של דברי תורה שמעלת עסק התורה יתירה על מעלת קיום המצות.

And in the Jerusalem Talmud they said on the verse “And all things desired cannot compare to

her”: even things desired by Heaven; that is, all the mitzvos are not worth even a single word of the

words of Torah, for the virtue of occupying oneself with Torah exceeds the virtue of keeping the

mitzvos.

Yet the Jerusalem Talmud teaches the opposite: on “all things desired cannot compare to her,” it says that

even “things desired by Heaven,” the mitzvos, are not worth one word of Torah. This sets up an apparent

contradiction: is study or the mitzvos greater?

וגם בגמ׳ ]בגמרא[ שלנו )במ״ק ]במועד קטן[ ד״ט ע״ב( רמו קראי אהדדי כתיב וכל חפציך לא ישוו בה24 חפציך
25 ולא חפצי שמים.

And in our Gemara too (in Moed Katan, folio 9, side b), it sets the verses against each other: it is

written, “And all the things you desire cannot compare to her”: the things you desire, but not

things desired by Heaven.

The Babylonian Talmud (Moed Katan 9b) notes that two verses in Proverbs differ. One says “the things you

desire” cannot compare to wisdom, which implies that “things desired by Heaven,” the mitzvos, can. (The

Hebrew chefetz means both a desired thing and a desire.)
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וכתיב וכל חפצים לא ישוו בה אפי׳ ]אפילו[ חפצי שמים, ומשני כאן במצוה שא״א לעשותה ע״י אחרים
26 וכאן במצוה שאפשר לקיימה ע״י אחרים שמצוה שאפשר לקיימה ע״י אחרים יניחנה ויעסוק בתורה.

And it is written, “And all things desired cannot compare to her”: even things desired by Heaven.

And it answers: here [it speaks] of a mitzvah that cannot be done by others, and there of a mitzvah

that can be fulfilled by others; for a mitzvah that can be fulfilled by others, one should leave it and

occupy himself with Torah.

The other verse says “all things desired” cannot compare, even the mitzvos. The Gemara resolves this: a

mitzvah that others can do does not override Torah study, so one leaves it to them and keeps studying, but a

mitzvah that only he can do comes first.

ולכאורה אינו מובן שהרי כל התורה אינו רק פירוש וביאור כיצד תהא המצוה נעשית

Now seemingly this is not understood, for the whole Torah is nothing but the interpretation and ex‐

planation of how the mitzvah is to be done.

The difficulty: all of the Torah is essentially the explanation of how the mitzvos are to be done. How then can

study be greater than doing the very thing it explains?

ואיך ילמוד הוא פירוש וביאו׳ ]וביאור[ המצוה והמצו׳ ]והמצות / והמצוה[ עצמה תיעשה ע״י אחרי׳ ]אחריה[.

ועמ״ש מזה בד״ה וידבר אלקים27 כו׳ לאמר אנכי כו׳.

So how is he to study the interpretation and explanation of the mitzvah, when the mitzvah itself will

be done by others? And see what is written on this in the discourse beginning “And G-d spoke, etc.,

saying: I am, etc.”

It seems strange to leave the mitzvah to others while one studies its laws. The Alter Rebbe refers to the dis‐

course “And G-d spoke… saying: I am” (Likkutei Torah, Bamidbar), which explains that the Oral Torah is the

explanation of the mitzvos hidden in the Written Torah, and that the purpose of the giving of the Torah is

that the Infinite Light clothed in it be revealed below, in physical things.

וגם להבין מארז״ל ]מאמר רבותינו זכרונם לברכה[ כל העוסק בתורת עולה28 כאילו הקריב עולה והעוסק

בתורת מנחה כאלו הקריב מנחה.

[We] also [need] to understand the saying of our Sages, of blessed memory: “Whoever occupies

himself with the law of the burnt-offering, it is as if he had offered a burnt-offering; and whoever

occupies himself with the law of the meal-offering, it is as if he had offered a meal-offering.”

A second question: the Sages say that one who studies the laws of an offering is as if he had brought it (Mena‐

chos 110a). How can mere study count as the act itself?

4
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והלא הקרבנות תלוים בבהמ״ק ]בבית המקדש[ ובמזבח וההקרבה תלויה בכהנים דוקא.

But surely the offerings depend on the Holy Temple and on the altar, and the offering up depends

specifically on the kohanim.

Offerings need the Holy Temple and the altar, and only a kohen, a priest descended from Aharon, may offer

them.

והיאך מעלה עליו הכתוב כאלו הקריב והוא איש זר אשר לא מבני הכהנים וגם אין כאן לא בהמ״ק ]בית

המקדש[ ומזבח. )ועמ״ש מזה ג״כ במ״א בד״ה בשעה שהקדימו29 ישראל נעשה לנשמע(.

So how does Scripture account it to him as if he had offered [it], when he is a non-kohen, who is not

of the sons of the kohanim, and also there is neither Holy Temple nor altar here? (And see what is

written on this also elsewhere, in the discourse beginning “When Israel put ‘we will do’ before ‘we

will hear.’”)

So how can Scripture count the study of one who is not a kohen as an offering, especially now that there is no

Temple or altar at all? The parenthetical points to the discourse “When Israel put ‘we will do’ before ‘we will

hear’” (Likkutei Torah, Bamidbar), which explains that the Torah is like the blood that carries life to all the

limbs, the mitzvos, and so stands above time and place; that is why studying the laws of an offering counts

even when the offering cannot be brought.

ויובן כל זה ע״פ ביאור ענין מעלת התו׳ ]התורה[ בכללה שהיא מצוה לכל א׳ וא׳ ללמוד כל הלכו׳ ]הלכות[

התורה אפילו הלכו׳ ]הלכות[ שאינן צריכות לכל אדם כגון דיני הוראת איסור והיתר שאינה מסורה אלא

למורי הוראות

All this will be understood by explaining the virtue of the Torah as a whole: it is a mitzvah for each

and every one to learn all the laws of the Torah, even laws that are not needed by every person,

such as the laws of ruling on what is forbidden and what is permitted, which are entrusted only to

those who issue rulings,

The answer will come from understanding the value of the Torah as a whole. Every Jew must learn all of its

laws, even those he will never apply himself, such as the rules for deciding what is forbidden and what is per‐

mitted, which are left to halachic authorities.

וכגון משפטים שבין איש לרעהו שאינן מסורים אלא לדיינים ואעפ״כ ]ואף על פי כן[ המצוה היא על כל

אדם אפילו מי שאינו רוצה להיות דיין ומורה הוראה בישראל:

and such as the civil laws between a man and his fellow, which are entrusted only to judges. Even

so, the mitzvah is on every person, even one who does not wish to be a judge or one who issues rul‐

ings in Israel.

Likewise civil law is entrusted to judges, yet every Jew is commanded to study it, even one who never intends

to judge or rule. This shows that Torah study has a value of its own, beyond guiding practice.
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S E C T I O N  3  ·  ¶ 5 – 8

Torah as G-d’s garment

ב והענין הוא כי הנה כתיב והיו הדברים האלה וגו׳. ודברת בם30 בשבתך בביתך31 וגו׳,

2. The point is this. It is written, “And these words shall be,” etc., “And you shall speak of them

when you sit in your house,” etc.

Section 2 begins the answer with the verses of the Shema: “these words” are to be upon your heart, and you

shall speak of them when you sit at home and when you walk on the way.

דלכאורה פי׳ הדברים האלה היינו האמורים בק״ש ]בקריאת שמע[ דעלה קאי ובאמת מצות ק״ש ]קריאת שמע[

היא בשחרית וערבית בלבד ולא כל היום ואיך נאמר ודברת בם בשבתך בביתך ובלכתך כו׳.

For seemingly the meaning of “these words” is those said in the Shema, to which it refers; yet in

truth the mitzvah of reciting the Shema is only in the morning and the evening, and not all day. So

how is it said, “And you shall speak of them when you sit in your house and when you walk, etc.”?

If “these words” means the Shema itself, there is a problem. The mitzvah to recite the Shema applies only

morning and evening, yet the verse speaks of all times.

דמשמע כל היום וכל הלילה תמיד לא יחשה32 בין בשבתך בביתך בין בלכתך בדרך כו׳.

For this implies all day and all night, constantly, never to be silent, whether when you sit in your

house or when you walk on the way, etc.

The verse’s language, sitting at home and walking on the way, implies speaking of them constantly, day and

night. The words “all day and all night, constantly, never to be silent” are borrowed from Isaiah’s watchmen

on the walls of Jerusalem.

אלא ודברת בם33 בדברי תורה כתיב, וא״כ צריך להבין מהו הדברים האלה דמשמע דקאי על הדברים

האמורים למעלה אחד ואהבת כו׳

Rather, “And you shall speak of them” is written of words of Torah. If so, we need to understand

what “these words” are, since it implies that it refers to the words said above, “One” and “You shall

love,” etc.

The Gemara (Berachos 21a) settles that “you shall speak of them” refers to words of Torah, studied at all

times. But then “these words” still seems to point back to the verses just before it, “One” and “You shall

love,” so the question is how Torah study relates to them.

5
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)וע׳ מענין על לבבך ברבות בקהלת בפסוק כל הנחלים הולכים אל הים ובפסוק דברתי אני עם לבי(.

(And see on the matter of “upon your heart” in the Midrash Rabbah on Koheles, on the verse “All

the rivers flow into the sea,” and on the verse “I spoke with my heart.”)

This parenthetical refers the reader to the Midrash Rabbah on Koheles, which discusses “upon your heart”

on two verses, “All the rivers flow into the sea” and “I spoke with my heart.”

אך הנה נודע פי׳ מלת אחד שהוא לבדו34 הוא בשמים וארץ וד׳ רוחות העולם כמו שהיה לבדו קודם

בריאת העולם.

But the meaning of the word “One” is known: that He alone is in the heavens and the earth and the

four directions of the world, just as He was alone before the creation of the world.

“One” in the Shema means that G-d is alone in the heavens, on the earth and in all four directions, exactly as

He was before anything was created. The word echad hints at this: its ches (eight) stands for the seven heav‐

ens and the earth, and its dalet (four) for the four directions; the Kehot note points to the Gemara (Berachos

13b) and the Tur and Shulchan Aruch (Orach Chaim 61) on this meaning of “One.”

וכמ״ש אני ה׳ לא שניתי משום דכולא קמיה כלא ממש חשיב, ואין העולמות תופסים מקום כלל רק

35 מלכותך מלכות36 כל עולמים שמבחי׳ מלכותו נתהווה בשכמל״ו ]ברוך שם כבוד מלכותו לעולם ועד[,

בריאת העולמות מאין ליש,

As it is written, “I, Havayah, have not changed,” because everything before Him is considered as

truly nothing, and the worlds take up no room at all, except in [the level of] “Blessed be the Name of

the glory of His kingdom forever and ever.” “Your kingship is a kingship over all worlds”: from the

level of His Malchus came the creation of the worlds, from nothing to something,

“I, Havayah, have not changed”: creation made no change in G-d, because before Him the worlds are noth‐

ing at all. They take up “room” only at the level of His Malchus, His kingship, named both in “Blessed be the

Name of the glory of His kingdom forever and ever,” the line said after the first verse of the Shema, and in

“Your kingship is a kingship over all worlds”; from Malchus the worlds come into being from nothing.

וכמאמר יחיד חי העולמים מלך37 דהא דכולא קמי׳ ]קמיה[ כלא חשיב היינו קמיה דוקא משא״כ בבחי׳

מלכותו הוא שכינת עוזו השוכנת בתחתונים

as in the saying, “Unique One, Life of the worlds, King.” For [the statement] that everything before

Him is considered as nothing means before Him specifically; whereas on the level of His Malchus,

this is the Shechinah (Divine Presence) of His strength, which dwells in the lower realms,

The words “Unique One, Life of the worlds, King,” from the blessing Baruch She’amar in the morning

prayers, hold both sides. “Everything is nothing” is true “before Him,” in His own essence, while on the lev‐

el of His kingship He is “the Shechinah of His strength” (a phrase from the Aleinu prayer), dwelling in the

lower realms.
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38 וע״פ והיינו ע״י רבוא רבבות צמצומים שיהא נגלה כבוד מלכותו ית׳, )ועמ״ש מזה ע״פ שיר השירים.

צאינה וראינה לא39 זז מחבבה כו׳(, ואי לזאת ואהבת את40 הוי׳ אלהיך ממש

and this is through myriads upon myriads of contractions, so that the glory of His kingship, may

He be blessed, be revealed. (And see what is written on this on [the verse] “The Song of Songs,” and

on “Go forth and see”: “He did not cease to cherish her,” etc.) Therefore, “You shall love Havayah

your G-d,” truly,

For His kingship to be revealed in the worlds, the light passes through countless contractions (tzimtzumim).

The parenthetical points to discourses on “The Song of Songs” and on “Go forth and see” (“He did not cease

to cherish her”); for the first, the Kehot note suggests the opening maamar of Likkutei Torah on Shir

HaShirim, which reads chasan, the groom, as one who “comes down a level”: the Infinite Light’s descent to

be clothed in the Torah. From here the Alter Rebbe turns to “You shall love Havayah your G-d.”

דהיינו להיות האהבה ורעותא דלבא להבטל אליו ית׳ ממש להיות נפשו נכללת ובטלה במציאות באור
41 א״ס ב״ה ממש דכולא קמיה כלא ממש חשיב.

that is, that there be love and the yearning of the heart to be nullified to Him, may He be blessed,

truly, so that his soul be included and nullified in its very existence in the Infinite Light (Or Ein

Sof), blessed be He, itself, for everything before Him is considered as truly nothing.

The love asked for is the yearning to be nullified before G-d entirely, so that the soul is absorbed, in its very

existence, into the Infinite Light. Such love follows from knowing that before Him everything is truly

nothing.

וזהו אחד ואהבת שמבחינת אחד נמשך להיות האהבה ורעותא דלבא בנפש האדם להיות הוי׳ ממש

אלהיך

And this is “One” [followed by] “You shall love”: from the level of “One” there is drawn [the power]

for love and the yearning of the heart to be in a person’s soul, so that Havayah truly be “your G-d.”

This is why “You shall love” follows “One”: awareness of G-d’s oneness gives rise in the soul to the love and

yearning to be absorbed in Him. Through it Havayah, who is beyond the worlds, becomes truly “your G-d.”

והיינו ע״י עסק התורה דכתיב עוטה אור כשלמה42 שאור התורה עוטה הקב״ה כשלמה שאור א״ס ב״ה

ממש מתלבש בהתורה

And this is through occupying oneself with Torah, as it is written, “He wraps Himself in light as in a

garment”: the light of the Torah wraps the Holy One, blessed be He, like a garment, for the Infinite

Light, blessed be He, itself is clothed in the Torah.

This love is reached through Torah study. The verse says G-d “wraps Himself in light as in a garment”: the

light of the Torah is that garment, and the Infinite Light itself is clothed in it.
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43 ועיין עוד מזה בפ׳ תולדות קמ״ב ב׳. תרומה קס״ד44 בפ׳ פנחס )ועמ״ש מזה בד״ה ועשו להם ציצית.

רמ״ה ב׳(.

(And see what is written on this in the discourse beginning “They shall make for themselves

tzitzis.” And see further on this in Parshas Toldos, 142b; Terumah, 164; in Parshas Pinchas, 245b.)

The parenthetical refers to the discourse “They shall make for themselves tzitzis,” which the Kehot note

finds in the Alter Rebbe’s Siddur, in its section on tzitzis, and to three passages of the Zohar: Toldos 142b,

Terumah 164 and Pinchas 245b. The Kehot note remarks that one should look into why these particular pas‐

sages of the Zohar are cited.

ועל זה נאמר לבושי׳ ]לבושין / לבושים[ כתלג חיוור45 כי תחלת הויית השלג הוא מן המים46 שנקרשו

ונעשו שלג ואח״כ כשנפשר ונמס חוזר למים, כך הויית לבוש התורה הוא מבחי׳ המים שהיא בחי׳
47 חכמה עילאה חכים ולא בחכמה ידיעא.

And of this it is said, “His garment is white as snow.” For snow first comes into being from water

that has congealed and become snow, and afterward, when it thaws and melts, it returns to water.

So too, the garment of the Torah comes into being from the level of water, which is the level of

Supreme Chochmah: “He is wise, but not with a knowable wisdom.”

Daniel saw G-d’s garment “white as snow.” Snow is water that has frozen, and it returns to water when it

melts; so the Torah, the “garment,” comes from “water,” Supreme Chochmah, which is “wise, but not with a

knowable wisdom,” as Eliyahu’s prayer in the Tikkunei Zohar puts it.

ומזה נמשך ג״כ בתורה גשמיות שלפנינו להיות גילוי בחי׳ חכמתו ורצונו ית׳. וזהו חכמה בראש
48 וחכמה בסוף.

And from this there is also drawn, into the physical Torah that is before us, a revelation of the level

of His wisdom and will, may He be blessed. And this is “wisdom at the beginning and wisdom at the

end.”

That Supreme wisdom is drawn down even into the Torah as we have it, in physical form, so that G-d’s wis‐

dom and will are revealed in it. “Wisdom at the beginning and wisdom at the end” (the Zohar) means that the

same Chochmah is present at the source and at the lowest point, as the snow returns to the water it came

from.
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והנה כתיב שער רישי׳ ]רישיה[ כעמר נקא49 אלו הן המשכות כל פרטי ההלכות שבתורה וכמ״ש
קווצותיו תלתלים50 וגו׳ תילי תלים של הלכות51

Now it is written, “The hair of His head is like clean wool”: these are the drawings-down of all the

particular laws in the Torah, as it is written, “His locks are curled (taltalim),” etc.: mounds upon

mounds (tilei tilim) of laws,

The same verse in Daniel says that the hair of His head is like clean wool, and “the hair” stands for the many

particular laws of the Torah. The Sages (Eruvin 21b) read “His locks are taltalim (curled)” as tilei tilim,

“mounds upon mounds” of laws, and “His locks” (kevutzosav) as the kotz, the tip of each letter: on every tip

hang mounds of laws.

שהן המשכות מבחי׳ שערות בלבד שהם בחי׳ הארה מצומצמת ומועטת מעט מזעיר ע״י צמצומים רבים

ושונים

which are drawings-down from the level of hairs alone, which are the level of a radiance that is

contracted and diminished, a tiny trickle, through many and various contractions.

Hair grows from the head, yet only a little of the head’s life reaches it; so the detailed laws are a tiny, highly

contracted glimmer, reached through many and various contractions. The Kehot note says that this passage,

to “comparison does not apply at all,” is quoted in the Rebbe Maharash’s discourse “Ki Sisa” of 5638.

כמ״ש נפלאותיך ומחשבותיך אלינו52 אין ערוך אליך אגידה ואדברה עצמו מספר שלהיות המשכת

נפלאותיך ומחשבותיך אלינו בעסק התורה שלפנינו המלובשת בגשמיות עצמו מספר הצמצומים רבים

ריבוא רבבות מדרגות עד אין מספר.

As it is written, “Your wonders and Your thoughts toward us: there is no comparison to You; should

I tell and speak of them, they are too many to be counted.” That is, for there to be a drawing-down

of “Your wonders and Your thoughts toward us” in the study of the Torah that is before us, which is

clothed in physicality, the contractions “are too many to be counted”: many, myriads upon myri‐

ads of levels, beyond number.

David says, “Your wonders and Your thoughts toward us: there is no comparison to You; should I tell and

speak of them, they are too many to be counted.” The Alter Rebbe reads “too many to be counted” as the

countless contractions needed for G-d’s wonders and thoughts to be drawn into the physical Torah we study.

6
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)ועמ״ש מזה ע״פ53 ויהי מקץ( כי אין ערוך אליו ית׳ כלל וכמו שנודע פי׳ ערך במספר שאפילו אחד לגבי

אלף אלפים ורבבות נקרא בשם ערך שהם מסוג א׳ שהכל נופל תחת סוג המספר,

(And see what is written on this on [the verse] “And it came to pass at the end.”) For there is no

comparison to Him, may He be blessed, at all; as the meaning of “comparison” in number is

known: even one relative to thousands of thousands and myriads is called comparable, since they

are of one kind, for all falls under the category of number.

The parenthetical points to the discourse “And it came to pass at the end” (Torah Ohr, Miketz), which ex‐

plains “Your wonders” as the hidden Supreme Will and “Your thoughts” as Supreme Chochmah, drawn to us

through the Torah. “There is no comparison (erech) to You” is precise: in number, even one compared with

millions still has an erech, a ratio, since both are numbers.

54 ,55 משא״כ לגבי אור א״ס ב״ה שכשמו כן הוא אין לו סוף כו׳ לא שייך ערך כלל.

Whereas with regard to the Infinite Light (Or Ein Sof), blessed be He, which is as its name, having

no end, etc., comparison does not apply at all.

But the Infinite Light has, as its name says, no end, so nothing finite stands in any ratio to it.

והנה כתיב סלסלה ותרוממך56 פי׳ סלסלה לסלסל ולהפריד השערות שלא יהיו מעורבים ומבולבלין

57 מאי סלסלה58 עד דשמעי וכו׳ דהוה מהפך במזיי׳ כו׳ כמארז״ל ]כמאמר רבותינו זכרונם לברכה[ לא ידעו רבנן

Now it is written, “Salseleha, and she will exalt you.” The meaning of salseleha is to curl and sepa‐

rate the hairs, so that they are not mixed and tangled, as our Sages, of blessed memory, said: “The

Rabbis did not know what salseleha means until they heard,” etc., “one who was turning over his

hair,” etc.

Proverbs says of wisdom, “Salseleha, and she will exalt you,” plainly “Prize her.” The Gemara (Rosh

Hashanah 26b) relates that the Sages did not know what salseleha meant until they heard a maidservant of

Rebbi’s household say to a man who kept turning his hair over, “How long will you curl (mesalsel) your

hair?”

שהסלסול הוא בשערות להפרידם שלא יהא עירוב נימא בחברתה, וכך צריך להפריד כל ההלכות

שבגמ׳ ]שבגמרא[ שלא יהי׳ ]יהיה[ עירוב ובלבול בין הלכה להלכה.

For curling is done to hairs, to separate them so that one strand is not mixed with its fellow. So too

one must separate all the laws in the Gemara, so that there is no mixing and confusion between

one law and another.

Curling hair separates the strands so they do not tangle. In the same way one must separate all the laws of

the Gemara, so that no law is mixed up or confused with another.

7
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וכמו שמצינו בכמה מקומות בתלמוד דקאמרי ורמינהו וכו׳ ומשני לא קשיא הא ר׳ ]רבי[ מאיר כו׳

שמבררין ומלבנין כל הלכה לעצמה שלא תהא הלכה אחרת סותרת אותה ומבלבלתה.

As we find in several places in the Talmud, where they say, “And they raised a contradiction,” etc.,

and it answers, “It is no difficulty: this is Rabbi Meir,” etc.: they sort out and clarify each law on its

own, so that another law does not contradict it and confuse it.

This is what the Talmud does when it sets one teaching against another (“and they raised a contradiction”)

and answers, “It is no difficulty: this is Rabbi Meir’s view…” Each law is sorted out and clarified on its own,

so that no other law contradicts it.

והנה בבחינת סלסול הזה כתיב ותרוממך שנפש האדם מתרוממת ע״י זה לבחי׳ שער רישי׳ ]רישיה[ כעמר

נקא59 והוא מקור התורה

Now of this level of curling it is written, “and she will exalt you”: through this a person’s soul is

raised up to the level of “The hair of His head is like clean wool,” and this is the source of the

Torah.

“And she will exalt you”: clarifying the laws raises the soul to “the hair of His head,” which is the source of

the Torah.

שהתורה היא רק בחי׳ לבוש עוטה אור כשלמה60 משא״כ התרוממות זו היא למעלה מבחי׳ לבוש שהיא

נוגעת לעצמיות אור א״ס ב״ה ממש )ועמ״ש במ״א ע״פ הנותן שלג כצמר61 מענין לבושיה כתלג ושער

רישיה כו׳(:

For the Torah is only the level of a garment, “He wraps Himself in light as in a garment,” whereas

this exaltation is above the level of a garment, for it touches the very essence of the Infinite Light

(Or Ein Sof), blessed be He, itself. (And see what is written elsewhere on [the verse] “He gives snow

like wool,” on the matter of “His garment is like snow” and “the hair of His head,” etc.)

The Torah as we study it is G-d’s “garment,” but the “hair” grows from the head itself, above the garment, so

this elevation touches the very essence of the Infinite Light. The parenthetical points to a discourse on “He

gives snow like wool,” which the Kehot note identifies as the one in the Siddur.

8
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S E C T I O N  4  ·  ¶ 9 – 1 3

The joy of Torah and G-d’s word in the mouth

ג וכאשר ישכיל ויתבונן האדם בנפשו איך שע״י סלסול הלכות של התורה תתרומם נפשו לעלות לאור

א״ס ב״ה ממש ממילא יגיל וישמח בחדוות ה׳ הוא אור א״ס ב״ה מקור החיים מקור התענוגים

3. And when a person understands and contemplates in his soul how, through the curling of the

laws of the Torah, his soul will be exalted to rise to the Infinite Light (Or Ein Sof), blessed be He, it‐

self, then of itself he will exult and rejoice in the joy of G-d, that is, the Infinite Light, blessed be He,

the Source of life, the Source of delights,

Section 3 draws the practical conclusion. When a person reflects that clarifying the laws raises his soul to

the Infinite Light itself, joy follows of itself: joy in G-d, the Infinite Light, the Source of life and of all delights.

יותר מרוב כל אפילו מחיי עוה״ב ]עולם הבא[ ג״ע ]גן עדן[ תחתון ועליון שאין זה אלא זיו כו׳, וגם בבחי׳ זיו

הזה אמרו על אחר מוטב דלידייניה62 כו׳.

more than an abundance of all things, even more than the life of the World to Come, the lower and

the upper Gan Eden, for that is only a radiance, etc. And even concerning this radiance they said

about Acher, “Better that he be judged,” etc.

This joy is “more than an abundance of all things,” even more than Gan Eden, which is only a radiance (ziv)

of G-d. Yet even that radiance is so great that Rabbi Meir said of Acher (Elisha ben Avuyah, who left the

Torah’s path) that it was better he be judged and then enter the World to Come (Chagigah 15b).

9

ומכ״ש ]ומכל שכן[ וק״ו ]וקל וחומר[ שישים נפשו בכפו להיות כל ישעו וכל חפצו בעסק התורה להתענג על

ה׳ ממש שהוא מקור החיים ומקור התענוגים

And all the more so, a fortiori, he will place his life in his hand, so that all his salvation and all his

desire be in occupying himself with Torah, to delight in G-d Himself, who is the Source of life and

the Source of delights.

If even the radiance of Gan Eden is so precious, then all the more should a person “place his life in his

hand” for Torah study, making it all his salvation and all his desire, since in it he delights in G-d Himself, the

Source of all life and all delight.

10
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ואף שאין התענוג הזה נראה ונגלה בהתגלות היינו משום שגדול כח התענוג ההוא שאין העולמות

יכולים לסובלו

And though this delight is not seen and revealed openly, that is because the power of that delight is

so great that the worlds cannot bear it,

One might object that this delight is not felt. The Alter Rebbe answers that it is hidden precisely because it is

too great: the worlds could not bear it if it were revealed.

ולכן אינו בא לידי גילוי בהשגת הנבראים

and therefore it does not come to be revealed in the comprehension of created beings.

Because it is so great, the delight is not revealed to the understanding of any created being: it is present, but

hidden.

ואדרבה כ״ש ]כל שכן[ וק״ו ]וקל וחומר[ השמחה גדולה יותר לאלהים בהתבוננות נפשו שבודאי שורה עליו
63 גילוי העונג העליון ב״ה מה שאינו נתפס ונקלט בשום השגה ולית מחשבה תפיסא בי׳ ]ביה[,

On the contrary, all the more so, a fortiori, the joy in G-d is greater when his soul contemplates that

the revelation of the Supreme Delight, blessed be He, surely rests upon him: that which is not

grasped or taken in by any comprehension, and “no thought can grasp Him.”

Far from lessening the joy, this makes it all the greater: the person reflects that the Supreme Delight surely

rests upon him, though no mind can grasp it, for “no thought can grasp Him” (Eliyahu’s prayer in the

Tikkunei Zohar).

וכן בעסק התורה שהיא בחי׳ לבושי׳ ]לבושין / לבושים[ כתלג חיוור, הנה נודע שהמחשבה והדיבור של

האדם הן בחי׳ לבושים מחשבה לבוש הפנימי ודבור לבוש האמצעי

And so too in occupying oneself with Torah, which is the level of “His garment is white as snow”: it

is known that a person’s thought and speech are the level of garments: thought is the inner gar‐

ment, and speech the middle garment.

The same holds in Torah study, the “garment white as snow.” A person’s thought and speech are his gar‐

ments, through which his soul expresses itself: thought is the inner garment and speech the middle one (ac‐

tion is the outermost).
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וא״כ כשנפשו של אדם מתלבשת במחשבה ודיבור של התורה הנה היא מתלבשת בלבושו של הקב״ה

לבושי׳ ]לבושין / לבושים[ כתלג חיוור ממש ואין קרבת ה׳ ממש יותר מזה כמו ע״ד משל שנים שמתכסים

בטלית אחד.

If so, when a person’s soul is clothed in the thought and speech of the Torah, it is clothed in the

very garment of the Holy One, blessed be He, “His garment is white as snow,” and there is no close‐

ness to G-d Himself greater than this, as, by way of analogy, two who are covered by one tallis.

So when one thinks and speaks words of Torah, his soul is clothed in G-d’s own garment, and there is no

closeness greater than this, like two people wrapped in one tallis. In Likkutei Torah, Matos (3:10), the Alter

Rebbe adds that this holds only when a person has stripped himself of foreign desires; one who keeps the

“filthy garments” of other wants stays in a garment of his own.

64 ובזה יובן מה שבפרשה שניה של ק״ש ]קריאת שמע[ אומרים ונתתי מטר )ועמ״ש סד״ה ואשה כי תדור(,

65 כו׳. כאלו מדבר בעדו ארצכם וכו׳ ונתתי עשב בשדך66,

(And see what is written at the end of the discourse beginning “And if a woman vows.”) And with

this will be understood why in the second paragraph of the Shema we say, “And I will give the rain

of your land,” etc., “And I will give grass in your field,” etc., as though he were speaking for

himself.

This also explains the second paragraph of the Shema, where Moshe says “I will give the rain” and “I will

give grass” in the first person, as though he himself were the giver.

ובאמת הקב״ה הוא הנותן ומשה רבינו ע״ה ]עליו השלום[ אמר זה לפי ששכינה מדברת מתוך גרונו של
67 ,68 משה.

But in truth the Holy One, blessed be He, is the One who gives; and Moshe our teacher, peace be

upon him, said this because the Shechinah speaks from within Moshe’s throat.

In truth it is G-d who gives; Moshe could say “I” because the Shechinah spoke from his throat. In Likkutei

Torah, Va’eschanan (3:4), the Alter Rebbe explains that Moshe, who had attained Binah, was “heavy of

mouth,” unable to lower himself to the level of speech, so the Shechinah spoke from within his throat.
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וזהו מאמר השכינה שבגרונו שאומרת ונתתי, אבל מה שאנחנו אומרים ג״כ ונתתי אינו מובן לכאורה

אלא היינו ע״י שאומרים תחלה לאהבה את69 ה׳ אלהיכם ולעבדו בכל לבבכם ובכל נפשכם.

This is the saying of the Shechinah in his throat, which says “And I will give.” But that we too say

“And I will give” is seemingly not understood. Rather, this is through first saying, “to love Havayah

your G-d and to serve Him with all your heart and with all your soul.”

The Shechinah in Moshe’s throat could say “And I will give,” but how can we say it when we recite the

Shema? Because we first say the verse “to love Havayah your G-d and to serve Him with all your heart and

with all your soul.”

והיינו מסירת נפש ולא בשביל שלא יהא כופר בה׳ ממש אלא היינו ביטול היש וגסות הרוח שבאדם

And this is self-sacrifice (mesirus nefesh): not in order to avoid actually denying G-d, but rather

the nullification of the yesh (the sense of self) and of the haughtiness of spirit that is in a person.

“With all your soul” means self-sacrifice (mesirus nefesh), but not only the readiness to die rather than deny

G-d. It means giving up one’s yesh, the sense of being a separate somebody, and one’s haughtiness.

שאמרו רז״ל ]רבותינו זכרונם לברכה[ כל מי שיש בו גסות הרוח ראוי לגדעו70 כאשירה )בסוטה דף ה׳ ע״א(

שהוא בבחי׳ אשירה ממש שעושה את עצמו ליש ודבר נפרד מיחודו ית׳,

Of this our Sages, of blessed memory, said, “Whoever has haughtiness of spirit deserves to be cut

down like an asherah” (in Sotah, folio 5, side a), for he is truly in the state of an asherah, making

himself into an entity (yesh) and a thing separate from His unity, may He be blessed.

The Sages (Sotah 5a) say that whoever has haughtiness deserves to be cut down like an asherah, a tree wor‐

shipped as an idol. The haughty person truly is like such an idol, because he makes himself into an entity

separate from G-d’s unity, which is the root of idolatry.

וצריך להיות בבחי׳ ביטול ומסירת נפש לה׳ והיינו כמו שנודע ממאמר מודים אנחנו לך שההודאה היא

71 דכולא קמיה כלא חשיב וכל מה שלמטה מטה הוא יותר כלא אליו ית׳

One must be in a state of self-nullification (bittul) and self-sacrifice to G-d, as is known from the

saying “We acknowledge You”: the acknowledgment is to Him, may He be blessed, that everything

before Him is considered as nothing, and whatever is lower down is even more as nothing,

One must instead be nullified and given over to G-d, as the Modim prayer, “We acknowledge You,” express‐

es: everything before Him is as nothing, and the lower a thing is, the more it is as nothing before Him. In

Iggeres HaKodesh 15, to which the Kehot note points, the Alter Rebbe explains that though we cannot grasp

how everything is truly nothing before Him, “we acknowledge” with a true acknowledgment that it is so.

11
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ולא כמו שנראה בערכנו שהבריאה היא יש מאין ונראה לעינינו גשמיות העולם ליש ודבר נפרד כו׳

כמ״ש במ״א.

and not as it appears from our perspective, that creation is something from nothing, and the physi‐

cality of the world appears to our eyes as an entity and a separate thing, etc., as is explained

elsewhere.

This is the opposite of how things look to us, as something made from nothing, with the physical world

seeming solid and separate. The truth is that before G-d it is nothing.

וע״י ביטול זה נמשך ומתגלה יחוד אור א״ס ב״ה ממש בנפשו ויכול לומר ונתתי שאור א״ס ב״ה

המתגלה בו הוא הוא המדבר בו

And through this self-nullification, the unity of the Infinite Light (Or Ein Sof), blessed be He, itself

is drawn down and revealed in his soul, and he can say “And I will give,” for the Infinite Light,

blessed be He, that is revealed in him is itself what speaks in him.

When a person nullifies himself, the unity of the Infinite Light is revealed in his soul. Then he too can say “I

will give,” because it is the Infinite Light revealed in him that speaks in him.

וכמ״ש במ״א בפ׳ ואתחנן גבי ק״ש ]קריאת שמע[, והוא כענין ודברי אשר שמתי בפיך72 שדבר ה׳ ממש הוא

בפיו.

As is explained elsewhere, in Parshas Va’eschanan regarding the Shema. And this is like the matter

of “And My words which I have placed in your mouth”: the word of G-d itself is in his mouth.

In Likkutei Torah, Va’eschanan (12:18), to which the text refers, the Alter Rebbe explains that one who has

given himself over in the first paragraph of the Shema draws the Infinite Light itself into his soul, so that

anyone may say “I will give” in the second. Isaiah’s “My words which I have placed in your mouth” means

that G-d’s own word is in the person’s mouth.

וע״ד זה תמצא במאמר רז״ל ]רבותינו זכרונם לברכה[ אלו ואלו דברי73 אלהים חיים שמה שב״ש ]שבית שמאי[

אומרים וב״ה ]ובית הלל[ אומרים וכן דברי אביי ורבא אין זה דבריהם ממש אלא דבר ה׳ שבפיהם,

And along these lines you will find in the saying of our Sages, of blessed memory, “These and these

are the words of the living G-d”: what Beis Shammai say and what Beis Hillel say, and likewise the

words of Abaye and Rava, are not truly their own words, but the word of G-d that is in their mouths.

So it is with Torah study. When the Sages say of the opposing views of Beis Shammai and Beis Hillel that

“these and these are the words of the living G-d” (Eruvin 13b), they mean that these words, and those of

Abaye and Rava, are not merely human opinions but the word of G-d in their mouths.

12
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74 וזהו ענין התורה. אך המצות הם בקיום וכמו שאמר המגיד להבית יוסף אני המשנה המדברת בפיך.

מצות המלך75 דוקא.

And as the Maggid said to the Beis Yosef, “I am the Mishnah that speaks in your mouth.” And this is

the matter of Torah. But the mitzvos consist specifically in keeping the command of the King.

So the heavenly Maggid told Rabbi Yosef Karo, author of the Beis Yosef, “I am the Mishnah that speaks in

your mouth” (Maggid Meisharim). Such is the nature of Torah; the mitzvos, by contrast, are the carrying out

of the King’s command, and the Kehot note points here to the Tosefta (Negaim 3:7) and to the Gemara’s

phrase “a decree of the King” (Bava Basra 159a).

והנה מבחי׳ מלכותו ית׳ הוא חיות כל העולמות בעלי גבול במקום ובזמן מלכותך מלכות כל עולמים

וממשלתך בכל דור ודור76 כל עולמים בחי׳ מקום דור ודור בחי׳ זמן

Now from the level of His Malchus, may He be blessed, comes the life-force of all the worlds, which

are bounded in space and in time: “Your kingship is a kingship over all worlds, and Your dominion

is in every generation.” “All worlds” is the dimension of space; “every generation” is the dimen‐

sion of time.

All the worlds, bounded in space and time, get their life from G-d’s Malchus, His kingship. The verse speaks

of “all worlds,” which is space, and “every generation,” which is time.

ואין בחי׳ מקום וזמן שייך אלא בבחי׳ מלכותו ית׳ מלך מלך וימלוך. אבל בא״ס ב״ה עצמו לא שייך

בחי׳ זמן ומקום כלל )וכמ״ש בסש״ב ]בספר של בינונים[ ח״ב ]חלק ב׳[ פ״ז ]פרק ז׳[(.

And the dimension of space and time applies only to the level of His Malchus, may He be blessed:

“He is King, He was King, and He will be King.” But to the Infinite One (Ein Sof), blessed be He,

Himself, the dimension of time and space does not apply at all. (As is explained in Sefer Shel

Beinonim, Part II, chapter 7.)

Space and time belong only to the level of Malchus, as the liturgy’s “He is King, He was King, and He will be

King” speaks in the tenses of time; G-d’s own infinite essence is beyond both. Tanya (Part II, Shaar

HaYichud VehaEmunah, chapter 7), which the text cites, explains that a “world” means space and time, that

both come into being from His Malchus alone, and that they are nullified before His essence.

13
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77 שהוא בבחי׳ למעלה מן הזמן משא״כ המצות שהן בבחי׳ מלכות והנה עסק התורה נקרא בצלמנו78,

נקרא כדמותנו ושייך בהם לשון הזמן,

Now occupying oneself with Torah is called “in Our image,” since it is on the level above time,

whereas the mitzvos, which are on the level of Malchus, are called “after Our likeness,” and the

language of time applies to them.

The Alter Rebbe reads “Let Us make man in Our image, after Our likeness” as Torah and mitzvos: Torah is

“Our image,” above time; the mitzvos, from Malchus, are “Our likeness,” bound to time. Torah Ohr (Yisro),

to which the Kehot note points, reads the verse the same way.

לכן קיום המצות תלוי בזמן וקרבנות תלויין בזמן בהמ״ק ]בית המקדש[ משא״כ עסק התורה אינו תלוי

בבהמ״ק ]בבית המקדש[ וכהן ובגדי כהונה כלל,

Therefore the keeping of the mitzvos depends on time, and the offerings depend on the time of the

Holy Temple, whereas occupying oneself with Torah does not depend on the Holy Temple, a kohen

or the priestly garments at all.

That is why mitzvos and offerings depend on time and on the Temple, while Torah study needs no Temple,

kohen or priestly garments. This begins to answer the question of how studying the laws of an offering can

count as bringing it (¶4).

ואף שהתורה הוא פי׳ המצות מ״מ במחשבה ודבור עדיין הוא בבחי׳ רוחניות אבל המצות הם במעשה

הגוף בפו״מ ]בפועל ממש[:

And though the Torah is the explanation of the mitzvos, nevertheless, [being] in thought and

speech, it is still on the level of spirituality, whereas the mitzvos are in the action of the body, in ac‐

tual deed.

Even though Torah explains the mitzvos, it remains in thought and speech, which are spiritual. The mitzvos

are carried out by the body, in physical action.
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S E C T I O N  5  ·  ¶ 1 4 – 1 7

Holiness, kelipah and haughtiness

ד והנה זה לעומת זה79 עשה אלהים שכמו שנפש האלהית מתחלקת לעשר כחות שלשה שכליים ושבע

מדות דקדושה, כך יש ג״כ בקליפה

4. Now, “G-d has made the one opposite the other”: just as the G-dly soul is divided into ten pow‐

ers, three intellectual [powers] and seven emotive attributes (middos) of holiness, so too there are

[such] also in kelipah (the husk):

Section 4 begins with the principle that “G-d has made the one opposite the other”: holiness and its opposite

mirror each other. Just as the G-dly soul has ten powers, three of intellect and seven of emotion, kelipah has

a matching set.

כמו חכמה דקדושה יש כנגדה חכמה דקליפה חרטומי מצרים80 וכן חכמים המה להרע81 )בירמיה סי׳ ד׳(

וכיוצא בשאר כחות הנפש.

just as there is the Chochmah of holiness, opposite it there is a Chochmah of kelipah, the magi‐

cians of Egypt, and likewise, “They are wise to do evil” (in Jeremiah, chapter 4), and similarly with

the other powers of the soul.

Opposite holy wisdom stands a wisdom of kelipah, such as that of Pharaoh’s magicians, or of those Jeremiah

calls “wise to do evil.” The same holds for each of the soul’s other powers.

וזהו כלל שבסטרא דקדושה הכל בבחי׳ ביטול אליו ית׳ חכמה כח מה82 משא״כ חכמה דקליפה היא
83 ,84 בחי׳ יש. וכמ״ש ע״פ בעלי במות ארנון.

And this is a general rule: on the side of holiness everything is in a state of self-nullification (bittul)

to Him, may He be blessed, [as] Chochmah is koach mah (the power of ‘what’), whereas the

Chochmah of kelipah is a state of yesh. As is explained on [the verse] “the lords of the high places of

Arnon.”

The difference: in holiness everything is self-nullified before G-d, as Chochmah is read koach mah, “the

power of ‘what?’,” the openness of one who sees himself as nothing. The wisdom of kelipah is yesh, a sense

of self as something; in Likkutei Torah, Chukas, the Alter Rebbe calls it “the high places of Arnon,” the

haughty man “wise in his own eyes,” whom only holy Chochmah, the Torah, can nullify.

14
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85 כו׳, כי ארץ ישראל נק׳ ארץ כנען
וזהו מארז״ל ]מאמר רבותינו זכרונם לברכה[ ישראל שבחו״ל ]שבחוץ לארץ[

86 לשון הכנעה וביטול )עמ״ש סד״ה ויהי בשלח פרעה(

And this is the saying of our Sages, of blessed memory, “Jews outside the Land,” etc. For the Land

of Israel is called the land of Canaan (Kena’an), an expression of submission (hachna’ah) and self-

nullification (see what is written at the end of the discourse beginning “And it came to pass when

Pharaoh sent”).

This explains the Sages’ saying about Jews outside the Land. The Land of Israel is called Canaan (Kena’an),

from hachna’ah, submission, so its quality is self-nullification; in Torah Ohr (Beshalach), to which the par‐

enthetical points, the Alter Rebbe calls joy and cleaving to G-d in self-nullification “the land of Canaan.”

משא״כ כשהוא בבחי׳ גסות הרוח ויש הוא כמו עובדי עבודת כוכבים בטהרה הם שענין עובדי כוכבים

ומזלות הוא כמ״ש וראית את השמש87 ואת הירח כו׳ והשתחוית להם כו׳.

Whereas when one is in a state of haughtiness of spirit and yesh, he is “like idol worshippers in pu‐

rity.” For the matter of worshippers of stars and constellations is as it is written, “And you see the

sun and the moon,” etc., “and you bow down to them,” etc.

One who lives with haughtiness and yesh has left that quality, and the Sages call such Jews “idol worshippers

in purity”: not actual idolaters, but sharing idolatry’s root. The Torah describes star-worship as seeing the

sun and the moon and bowing down to them.

88 שהשמש משפיע לתבואות הארץ וכן כל צבא השמים שהם והנה כתיב ממגד תבואות שמש89,

המזלות אין לך עשב מלמטה90 שאין לו מזל מלמעלה כו׳.

Now it is written, “with the bounty of the crops of the sun”: the sun bestows [influence] on the crops

of the earth, and likewise all the host of heaven, which are the constellations: “There is no blade of

grass below that does not have a constellation above,” etc.

The heavenly bodies do have real influence: the sun ripens the crops, and the Midrash says that every blade

of grass has a constellation above that strikes it and tells it to grow.

אלא שהשתחוי׳ ]שהשתחויה[ להם אסור מפני שמחשבים אותם ליש ודבר שהם המשפיעים

Only, bowing down to them is forbidden, because they regard them as an entity and a thing, as be‐

ing the ones that bestow.

So the sin of worshipping them is not the belief that they have influence. It is treating them as independent

beings that give of their own.
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ובאמת אין השפעתם מצד עצמם אלא שהם כלי ההשפעה שבהם ועל ידם עוברת ההשפעה וכן כל

עבודת כוכבים שעושה עצמה ליש ודבר אלא דקרו ליה91 אלהא דאלהא.

But in truth their bestowing is not of themselves; rather, they are the instruments of the bestowal,

in which and through which the bestowal passes. And so too all idolatry makes itself into an entity

and a thing, except that they call Him “the G-d of gods.”

In truth their influence is not their own: they are only channels through which G-d’s flow passes. So too

every form of idolatry treats some power as an entity of its own, even when, as the Gemara says (Menachos

110a), its worshippers call Him “the G-d of gods.”

משא״כ סטרא דקדושה היא בבחי׳ ביטול שאין עוד מלבדו92 וא״כ מי שנמשך אחר גסות רוחו להחשיב

עצמו ליש הרי הוא כעובד עבודת כוכבים בטהרה.

Whereas the side of holiness is in a state of self-nullification, for “there is nothing else besides

Him.” If so, one who is drawn after his haughtiness of spirit, to consider himself an entity, is like

an idol worshipper in purity.

Holiness means self-nullification, for “there is nothing else besides Him.” So a person who treats himself as

an independent somebody is, at the root, like an idol worshipper, even if his practice is pure.

דהיינו מי שנמשך אחר בגדי כבוד להתפאר בפני בני אדם כי כבוד חכמים ינחלו93 כתיב

That is, one who is drawn after garments of honor, to glorify himself before people. For it is writ‐

ten, “The wise shall inherit honor,”

The example is one who seeks robes of honor to show off before people. True honor belongs to Chochmah:

“the wise shall inherit honor” (Proverbs 3:35).

ועשית בגדי קדש94 לאהרן אחיך לכבוד ולתפארת שהכבוד הנמשך לבחי׳ חכמה כח מ״ה ]מה[ הוא

בבחי׳ ביטול משא״כ שאר כבוד של עוה״ז שהוא יש הוא מסטרא דקליפה.

and “You shall make holy garments for Aharon your brother, for honor and for glory”: the honor

that is drawn to the level of Chochmah, koach mah, is in a state of self-nullification, whereas any

other honor of this world, which is yesh, is from the side of kelipah.

And the Torah commands that Aharon’s holy garments be made “for honor and for glory.” The honor that

comes to Chochmah, koach mah, is holy because it rests on self-nullification, like the priestly garments;

worldly honor that inflates the self is from kelipah.
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ובזה יובן מה שאמרו רז״ל ]רבותינו זכרונם לברכה[ כך הוא דרכה של תורה95 פת במלח96 כו׳ אם אתה

עושה כן אשריך בעוה״ז כו׳.

And with this will be understood what our Sages, of blessed memory, said: “This is the way of the

Torah: bread with salt,” etc., “if you do so, happy are you in this world,” etc.

The Mishnah in Avos describes the Torah’s way as a simple life, “bread with salt you shall eat,” and promises,

“happy are you in this world.”

ולכאורה אינו מובן מהו העוה״ז בזה אלא הענין שכאשר ישים אל לבו ההכנעה וביטול אליו ית׳ שבזה

שורה עליו עונג עליון כנ״ל. אין לך עוה״ז גדול מזה.

Seemingly it is not understood what “this world” there is in this. But the point is that when he takes

to heart the submission and self-nullification to Him, may He be blessed, through which the

Supreme Delight rests upon him, as mentioned above, there is no “this world” greater than this.

What “this world” happiness is there in a life of bread and salt? It is the Supreme Delight that rests on one

who submits and nullifies himself to G-d, as explained above (¶10); no “this world” is greater.

15

97 כו׳. אבל כשנמשך אחר תענוגי עוה״ז הרי ממשיך עליו סטרא ועל זה אמרו יפה שעה אחת98,
דקליפה ומלביש א״ע ]את עצמו[ בגדים צואים99

And of this they said, “Better is one hour,” etc. But when one is drawn after the pleasures of this

world, he draws the side of kelipah upon himself and clothes himself in filthy garments.

This is why the Mishnah says that one hour of teshuvah and good deeds in this world is better than all the life

of the World to Come. But one who chases worldly pleasure draws kelipah onto himself, as if dressing in

“filthy garments,” the garments that stand for sin in Zechariah’s vision of the High Priest.

וכשישים אל לבו שהקליפות סבבוהו לא יהי׳ ]יהיה[ לו תענוג מעוה״ז כלל משא״כ כשפת במלח תאכל

כו׳ ישמח לבו ויגל כי אין לו לבוש מסטרא דקליפה ומבגדים הצואים.

And when he takes to heart that the kelipos have surrounded him, he will have no pleasure from

this world at all; whereas when “you eat bread with salt,” etc., his heart will rejoice and exult, for he

has no garment from the side of kelipah or from the filthy garments.

Once he takes to heart that kelipos surround him, his worldly pleasures lose all their taste. One who lives

simply, on bread and salt, rejoices, since he wears no garment of kelipah.

16
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אך מי שפגם והעביר את הדרך בהמשיך את לבו אחר היש והגסות, העצה היעוצה לצעוק אל ה׳ בצר לו

צעק לבם100 שיהא הלב צועק בקרבו

But one who has blemished and strayed from the way by drawing his heart after the yesh and the

haughtiness, the counsel given is to cry out to G-d in his distress, “their heart cried out”: that the

heart cry out within him,

For one who has already fallen into yesh and haughtiness, the counsel is to cry out to G-d in his distress,

“their heart cried out” (Lamentations 2:18): the heart itself must cry out from within him.

מקרב איש ולב עמוק101 איך לא שם לנגד עיניו אור א״ס ב״ה הסובב כל עלמין שלפניו כחשיכה

כאורה102 ורוחניות וגשמיות שוין וימלא בושה וכלימה וכמ״ש ולא נבוש103 לעולם ועד.

from “the inward part of man and the deep heart”: how did he not set before his eyes the Infinite

Light (Or Ein Sof), blessed be He, which encompasses all worlds (sovev kol almin), before whom

darkness is as light, and spirituality and physicality are equal? And he will be filled with shame and

disgrace, as it is said, “And we shall not be ashamed forever and ever.”

The cry comes from the innermost depths, “the inward part of man and the deep heart” (Psalms 64:7): how

could he forget the Infinite Light that encompasses all worlds, before which darkness and light, spiritual and

physical, are the same? He is then filled with shame, the shame we pray in the morning blessing before the

Shema to be spared forever: “that we may not be ashamed forever and ever.”

וכמשל מי שהולך ערום בלא הודע לו שיש אנשים רואים אותו ואח״כ כשרואה שהאנשים רואים אותו

יתמלא בושה,

It is like the analogy of one who walks about naked, without being aware that there are people

watching him; afterward, when he sees that people are watching him, he will be filled with shame.

The analogy: someone walking about naked, unaware he is being watched, feels no shame until he realizes

people can see him.

כן ויותר מכן יש ליבוש מאור א״ס ב״ה הסובב כל עלמין דכתיב בי׳ ]ביה[ את השמים ואת הארץ אני
104 מלא.

So too, and even more so, one should be ashamed before the Infinite Light (Or Ein Sof), blessed be

He, which encompasses all worlds (sovev kol almin), of which it is written, “I fill the heavens and

the earth.”

So much more should a person be ashamed before the Infinite Light that encompasses all worlds and fills

heaven and earth. Nothing he does is ever unseen.

17
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105 ועל זה נאמר כי לא יראני האדם וחי106 בחייו אינו רואה אבל בשעת )ועמ״ש מזה בד״ה מנורת זהב(.

מיתתו רואה107

(And see what is written on this in the discourse beginning “A menorah of gold.”) And of this it is

said, “For no man shall see Me and live”: in his lifetime he does not see, but at the time of his death

he sees.

The parenthetical refers to the discourse “A menorah of gold” (Likkutei Torah, Beha’aloscha). G-d told

Moshe, “No man shall see Me and live,” which the Sages read: in their lifetime people do not see Him, but at

the time of death they do (the Kehot note lists the Sifra, the Yalkut, the Midrash Rabbah and Kallah Rabbasi).

והיינו כדי שיתמלא בושה וכלימה בראותו ה׳ נצב עליו ורואה במעשיו ועי״ז ישוב בתשובה שלימ׳

108 ה׳ אבקש ]שלימה[ לפניו את פניך109,

That is, so that he be filled with shame and disgrace on seeing G-d standing over him and seeing

his deeds, and through this he will return in complete teshuvah before Him: “Your face, Havayah, I

will seek,”

The purpose of that seeing is that he be filled with shame at seeing G-d standing over him and watching his

deeds. That shame brings him to complete teshuvah: “Your face, Havayah, I will seek.”

דהיינו לבקש פנימיות ה׳ גילוי אור א״ס ב״ה ממש דהיינו להחזיר פנים בפנים כנ״ל וכמים הפנים110

כתיב וזרקתי עליכם מים טהורים111 י״ג מכילין דרחמי

that is, to seek the inner dimension of G-d, the revelation of the Infinite Light, blessed be He, itself,

which is to turn back face to face, as mentioned above. And [corresponding to] “As water, face to

face,” it is written, “And I will sprinkle pure water upon you”: the Thirteen Attributes of Mercy,

Seeking G-d’s “face” means seeking His inner dimension, the revelation of the Infinite Light itself, which is

the face-to-face turning of teshuvah. As water reflects a face back to the face, G-d answers in kind, “I will

sprinkle pure water upon you”: the Thirteen Attributes of Mercy.

שהם בחי׳ פנימיות והן מקור התורה ולכך ממלא כל הפגמים שפגם בתורה. כמ״ש אנת הוא ממלא כל

112 ואנת הוא שלימו דכולהו113 ועי״ז וטהרתם. שמהן

which are the level of the inner dimension and are the source of the Torah; and therefore they fill

all the blemishes that he made in the Torah. As it is said, “You are He who fills all the Names, and

You are the completion of them all.” And through this, “and you shall be purified.”

The Thirteen Attributes of Mercy are G-d’s inner dimension and the source of the Torah, so they can fill

every blemish a person made in his Torah. The proof is Eliyahu’s prayer in the Tikkunei Zohar, “You are He

who fills all the Names”: the Torah is made of G-d’s Names (¶20), and the One who fills them fills what was

lacking in them, “and you shall be purified.”
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S E C T I O N  6  ·  ¶ 1 8 – 2 1

The Ten Days and Yom Kippur

והנה על בחי׳ החזרת פנים בפנים נתקנו כל עשרת ימי תשובה כנגד עשר כחות הנפש שבכל יום נתקן

כח אחד שביום ראשון נתקן בחי׳ החכמה

Now, for the turning back face to face, all the Ten Days of Teshuvah were instituted, corresponding

to the ten powers of the soul, so that on each day one power is rectified. On the first day the level of

Chochmah is rectified,

The Ten Days of Teshuvah, the subject of the opening question, were instituted for this turning face to face.

Each day rectifies one of the soul’s ten powers (the same Hebrew root, tikkun, serves for “instituted” and

“rectified”), beginning with Chochmah on the first day.

דהיינו מה שהלביש נפשו בחכ׳ ]בחכמה[ דקליפה שהוא בחינת יש ע״ד מ״ש ראיתי איש חכם בעיניו114

תקוה לכסיל ממנו יבא לבחי׳ ביטול כח מה

that is, [the fault] that he clothed his soul in the Chochmah of kelipah, which is the level of yesh, in

the manner of what is written, “I have seen a man wise in his own eyes; there is more hope for a

fool than for him”: [so that] he come to the level of self-nullification, koach mah.

Rectifying Chochmah means undoing the wisdom of kelipah, the man “wise in his own eyes,” of whom

Proverbs says a fool has more hope; he must come to self-nullification, koach mah. The text has “I have

seen” where the verse reads “Have you seen,” as the Kehot note marks, and Likkutei Torah, Chukas uses the

same wording for the same point.

עד שביום עשירי הוא יום כיפור נתקן בחי׳ התנשאות, ועל דבר הנ״ל נק׳ עליית המל׳ שהוא מ״ש לך ה׳

הממלכה בבחי׳ ביטול,

[And so on,] until on the tenth day, which is Yom Kippur, the level of self-exaltation is rectified. And

for the reason mentioned above it is called the ascent of Malchus, which is what is written, “Yours,

Havayah, is the kingdom,” in a state of self-nullification.

So it goes, day by day, until the tenth day, Yom Kippur, when the last level, self-exaltation, is rectified. That is

why Yom Kippur is called “the ascent of Malchus”: the kingship is given back to G-d, “Yours, Havayah, is the

kingdom,” in self-nullification.

18
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לכן ביום הכפורים אסור באכילה ושתיה115 ונעילת הסנדל שהן הכל בחי׳ הלבשת היש ולהיות בבחי׳

ביטול ממש אליו ית׳, ועד״ז הן כל הכריעות והשתחוואות שביום כפור שנופלים על פניהם להיות
116 ,117 ,118 בבחי׳ בטול.

Therefore on Yom Kippur eating, drinking and wearing shoes are forbidden, for all of these are the

level of clothing the yesh; and [this is] in order to be in a state of true self-nullification to Him, may

He be blessed. In the same way are all the bowings and prostrations of Yom Kippur, when they fall

on their faces: to be in a state of self-nullification.

This explains the prohibitions of Yom Kippur (Mishnah Yoma 8:1): eating, drinking and wearing shoes all

“clothe” and support the sense of self, so we refrain from them to be fully nullified. The bowings and pros‐

trations of the day express the same self-nullification.

והנה יש ב׳ מיני גסות הרוח בחי׳ חיצוניות שיודע בעצמו ערכו השפל ואעפ״כ ]ואף על פי כן[ מחשב א״ע

]את עצמו[ ליש ודבר בעיני הבריות, ויש בבחי׳ פנימיות שהוא בחי׳ עצמיות הגסות שדרכו ישר בעיניו

והוא באמת חשוב גם בעיני עצמו.

Now there are two kinds of haughtiness of spirit. [One is] on the outer level (chitzoniyus): he knows

within himself his lowly worth, and nevertheless regards himself as an entity and a thing in the

eyes of people. And there is [one] on the inner level (pnimiyus), which is the very essence of haugh‐

tiness: his way is right in his own eyes, and in truth he is important in his own eyes as well.

There are two kinds of haughtiness. The outer kind knows its own lowliness yet wants to count as somebody

in other people’s eyes; the inner kind is haughtiness itself, where a person’s way is right in his own eyes and

he truly considers himself important.

19

והנה על בחינה הא׳ נאמר כי ביום הזה יכפר עליכם לטהר אתכם119 עליכם דייקא. דהיינו מה שעליכם

מבחוץ.

Now of the first kind it is said, “For on this day He shall atone for you (aleichem), to purify you”:

aleichem, “upon you,” precisely, that is, what is upon you, on the outside.

Now the opening question about the verse’s double wording is answered. “He shall atone for you” uses ale‐

ichem, plainly “for you” but literally “upon you,” which refers to the outer haughtiness: what sits on a per‐

son from the outside, for others to see.

20
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ועל הבחינה הב׳ אמר מכל חטאתיכם דהיינו חטאת פנימיות שלכם לפני ה׳ תטהרו. פי׳ לפני ה׳ קודם

בחי׳ הוי׳.

And of the second kind it says, “from all your sins,” that is, your inner sin: “before Havayah you

shall be purified.” The meaning of “before Havayah” is: prior to the level of Havayah.

“From all your sins” refers to the inner haughtiness, which is part of the person himself. Its purification is

“before Havayah,” read not as “in the presence of” but as “prior to” the level of Havayah, a level even higher

than the Name.

121 אבל ע״י התשובה כי התורה היא שמותיו של הקב״ה120 יו״ד היא חכמה אורייתא מחכמה נפקת.

מעומקא דליבא ממעמקים קראתיך122 ה׳ שממשיך בחי׳ הוי׳.

For the Torah is the Names of the Holy One, blessed be He; the yud is Chochmah, [and] “the Torah

comes forth from Chochmah.” But through teshuvah from the depth of the heart, “From the depths

I called You, Havayah,” which draws down the level of Havayah.

For the Torah is the Names of the Holy One, blessed be He, and comes from Chochmah, the yud of the Name

Havayah; so the Torah reaches as high as the Name. Teshuvah from the depth of the heart, “From the depths

I called You, Havayah,” reaches higher and draws down the level of Havayah from beyond it.

ואז תטהרו מסטרא דקליפה בכדי שלא יהא העלם והסתר מאור א״ס ב״ה הסובב כל עלמין. וזהו שנתנו

לוחות אחרונות ביום כיפור גילוי אנכי ה׳ אלהיך. אנכי ממש

And then “you shall be purified” from the side of kelipah, so that there be no concealment and hid‐

ing of the Infinite Light (Or Ein Sof), blessed be He, which encompasses all worlds (sovev kol

almin). And this is why the second Tablets were given on Yom Kippur: the revelation of “I am

Havayah your G-d,” the very “I.”

Once a person is purified of kelipah, nothing hides the encompassing Infinite Light from him. This is why

the second Tablets were given on Yom Kippur (Midrash Tanchuma), revealing “I am Havayah your G-d”: the

very “I” (Anochi), G-d’s own self.

ובזה לא יהיה לך אלהים אחרים על פני123 פי׳ שזהו הבטחה שלא יהיו אלהים אחרים מעלימים

ומסתירים את בחי׳ פנימיות כי עונותיכם מבדילים124 כו׳.

And through this, “You shall have no other gods before My face”: that is, this is a promise that no

other gods will conceal and hide the level of the inner dimension, for “your iniquities separate,”

etc.

“You shall have no other gods before My face” is read as a promise: no “other gods” will hide G-d’s inner

face. For it is sins that separate, as Isaiah says, “your iniquities have separated between you and your G-d,”

and the verse goes on, “your sins have hidden the face from you.”

21
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I N  O N E ’ S  A V O D A H

A person should not keep the mitzvos coldly, with his back to G-d, but turn his face to Him with his inner‐

most will. He should study Torah, including its detailed laws, knowing that this clothes his soul in G-d’s own

garment and raises it to the Infinite Light, and rejoice in it more than in any reward. He should root out

haughtiness, outer and inner, through self-nullification, and when he has fallen, cry out from the depths of

his heart in shame before G-d who sees everything; this is the work of the Ten Days of Teshuvah and of Yom

Kippur.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. How does the analogy of two people standing back to back answer the question of how one can be far from

G-d, who fills heaven and earth?

2. Why does the maamar call the study of the Torah’s detailed laws “the hair of His head,” and why does clar‐

ifying them lift the soul above the Torah as G-d’s garment?

3. In what sense is a haughty person “like an idol worshipper in purity,” according to the comparison with

the worship of the stars?

4. How do the two kinds of haughtiness explain the two expressions of purification in the verse?

5. Why can teshuvah from the depths of the heart reach higher than Torah study, and how does this relate to

the second Tablets and Simchas Torah?

125 אבל הגילוי הוא בשמחת תורה ,126 אך ביום כיפור הוא בהעלם כי לוחות אחרונות נתנו בצנעה127,
128 שמחה של תורה דהיינו גילוי מקור התורה והוא גילוי עונג העליון ב״ה:

But on Yom Kippur it is in concealment, for the second Tablets were given privately; the revelation,

however, is on Simchas Torah, the rejoicing of the Torah, that is, the revelation of the source of the

Torah, and this is the revelation of the Supreme Delight, blessed be He.

On Yom Kippur this revelation is still hidden, as the second Tablets were given privately; it comes into the

open on Simchas Torah, “the rejoicing of the Torah,” which reveals the Torah’s source, the Supreme Delight.

In Likkutei Torah, Masei (3:14), to which the Kehot note points, the Alter Rebbe explains that the second

Tablets were given “quietly” on Yom Kippur because all the ascents of that day come through the heart’s in‐

ner yearning.
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

P A R A G R A P H  2

כי ביום הזה יכפר

The note dates this maamar to the year 5570, citing the list

of maamarim printed in this volume.

K E H O T ’ S  N O T E

מאמר זה משנת תק״ע — ראה רשימת המאמרים שבסה״מ תקס״ט ע׳ שמב.
במאמרי אדהאמ״צ ויקרא-ב ע׳ תפד מאמר זה וביאורו באריכות. קיצור

באוה״ת ויקרא-ב ע׳ תקסו.

1

כי ביום הזה יכפר

“For on this day He shall atone for you, to purify you; from

all your sins, before Havayah, you shall be purified.” In

the laws of the Yom Kippur service, G-d tells Moshe that

on this day Israel is granted atonement and cleansed of all

its sins. Plainly aleichem means “for you” and “before

Havayah” means “in His presence”; the maamar will read

them as “upon you” and “prior to the level of Havayah”

(¶20). (context: Steinsaltz Tanakh)

Leviticus 16:30ויקרא ט״ז:ל׳

רוּ: הָ טְ נֵי ה׳ תִּ פְ יכֶם לִ טֹּאתֵ כֹּל חַ כֶם מִ תְ ר אֶ הֵ טַ יכֶם לְ ר עֲלֵ כַפֵּ זֶּה יְ יּוֹם הַ י־בַ כִּ
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ויקרא טז, ל.

2

את השמים ואת הארץ אני מלא
“Do I not fill the heavens and the earth? says Havayah.”

Through Jeremiah, G-d asks whether anyone can hide

from Him, since nothing is hidden from the One who fills

everything. The Alter Rebbe uses it to show that “return‐

ing” to G-d cannot mean crossing a physical distance.

(context: Steinsaltz Tanakh)

Jeremiah 23:24ירמיהו כ״ג:כ״ד

יִם מַ שָּׁ ת־הַ ם־ה׳ הֲלוֹא אֶ אֻ נּוּ נְ אֶ רְ י לֹא־אֶ נִ אֲ ים וַ רִ תָּ סְ מִּ ישׁ בַּ ר אִ תֵ סָּ ם־יִ אִ
ם־ה׳ אֻ לֵא נְ י מָ נִ ץ אֲ אָרֶ ת־הָ אֶ וְ

Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ירמי׳ כג, כד.

3

וראית את אחורי

“You shall see My back, but My face shall not be seen.”

G-d answers Moshe’s request to see His glory: Moshe will

be shown His “back,” but not His “face.” The Alter Rebbe

takes it as proof that there is a “face” and a “back” Above.

(context: Steinsaltz Tanakh)

Exodus 33:23שמות ל״ג:כ״ג

אוּ: נַי לֹא יֵרָ י וּפָ חֹרָ ת־אֲ יתָ אֶ אִ רָ י וְ ת־כַּפִּ י אֶ רֹתִ הֲסִ וַ
And I will take away My hand, and thou shalt see My back;

but My face shall not be seen.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שמות לג, כג.

4

יאר ה׳ פניו אליך

“May Havayah make His face shine upon you and be gra‐

cious to you.” From the Priestly Blessing that G-d gives

Aharon and his sons for blessing Israel; a shining face is a

sign of favor. Here it means blessing given from the inner

dimension of G-d’s will. (context: Steinsaltz Tanakh)

Numbers 6:25במדבר ו׳:כ״ה

: נֶּךָּ יחֻ יךָ וִ לֶ נָיו אֵ ר ה׳ פָּ יָאֵ
The L-RD make His face to shine upon thee, and be gracious

unto thee;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

במדבר ו, כה.

5

ואוהב את יעקב

“I have loved you, says Havayah… and I loved Yaakov,”

and, the next verse goes on, “Eisav I hated.” Through

Malachi, G-d answers Israel’s doubt of His love by point‐

ing to His choice of Yaakov over his twin brother. The

maamar cites it for giving from the inner will to the one

He loves. (context: Steinsaltz Tanakh)

Malachi 1:2מלאכי א׳:ב׳

יַעֲקֹב ו לְ שָׂ נוּ הֲלוֹא־אָח עֵ תָּ בְ הַ ה אֲ ם בַּמָּ תֶּ רְ מַ אֲ ר ה׳ וַ כֶם אָמַ תְ י אֶ תִּ בְ אָהַ
ת־יַעֲקֹב: ב אֶ אֹהַ ם־ה׳ וָ אֻ נְ

I have loved you, saith the L-RD. Yet ye say: ‘Wherein hast

Thou loved us?’ Was not Esau Jacob’s brother? Saith the

L-RD; Yet I loved Jacob;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מלאכי א, ב.

6

כי מחה אמחה

“For I will utterly blot out the memory of Amalek from un‐

der the heavens.” After the battle with Amalek, G-d tells

Moshe to record this vow in writing. It is the maamar’s ex‐

ample of one G-d opposes, who still receives life, but only

from the “back.” (context: Steinsaltz Tanakh)

Exodus 17:14שמות י״ז:י״ד

חֹה י־מָ עַ כִּ נֵי יְהוֹשֻׁ זְ אׇ ים בְּ שִׂ ר וְ פֶ סֵּ כָּרוֹן בַּ תֹב זֹאת זִ ה כְּ ל־מֹשֶׁ ר ה׳ אֶ יֹּאמֶ וַ
יִם: מָ שָּׁ ת הַ חַ תַּ לֵק מִ ת־זֵכֶר עֲמָ ה אֶ חֶ מְ אֶ

7
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P A R A G R A P H  3

And the L-RD said unto Moses: ‘Write this for a memorial in

the book, and rehearse it in the ears of Joshua: for I will ut‐

terly blot out the remembrance of Amalek from under

heaven.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות יז, יד.

כמאן דשדי בתר כתפוי

Tanya explains that the kelipos are called “other gods” be‐

cause their life comes from the “back” of holiness, like

someone who gives a thing to his enemy unwillingly,

throwing it behind his shoulder with his face turned away.

Tanya, Likkutei Amarim 22:5תניא, חלק ראשון; ליקוטי אמרים
כ״ב:ה׳

יעַ פִּ שְׁ ינוֹ מַ אֵ נֵא, וְ ר שָׂ יא תּוֹעֲבַת ה׳ אֲשֶׁ אָה – הִ טּוּמְ הַ א וְ א אָחֳרָ רָ טְ סִּ בָל הַ אֲ
י לוֹם, כִּ שָׁ ס וְ ץ בָּהּ חַ פֵ ר חָ י אֲשֶׁ יתִּ מִ אֲ צוֹ הָ פְ חֶ צוֹן וְ רָ ית הָ ימִ נִ פְּ יּוּת מִ לָהּ חַ
ת עֲנִישׁ אֶ הַ י לְ דֵ ק כְּ צוֹנוֹ, רַ רְ לֹּא בִ אוֹ שֶׁ שׂוֹנְ פוֹי לְ ר כַּתְ תַ י בָּ דֵ שָׁ אן דְּ מַ ם, כְּ אִ

א רָ זֶה נִקְ א; וְ א אָחֳרָ רָ טְ סִ יָין לְ פָּ אַכְ ים דְּ יקִ דִּ צַּ כָר טוֹב לַ ן שָׂ יתֵּ לִ ים, וְ עִ שָׁ רְ הָ
־הוּא. רוּךְ יוֹן בָּ לְ עֶ צוֹן הָ רָ ים״ דְּ יִ חוֹרַ ינַת ״אֲ חִ בְּ

Kehot Publication Society (CC-BY-NC)
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ראה תניא פכ״ב.

8

“Because you did not serve Havayah your G-d in joy and

with gladness of heart, out of the abundance of all things.”

In the rebuke, Moshe warns that the curses come for serv‐

ing without joy amid plenty. Here the same words describe

how G-d gives to the tzaddik. (context: Steinsaltz Tanakh)

Deuteronomy 28:47דברים כ״ח:מ״ז

רֹב כֹּל: בָב מֵ טוּב לֵ ה וּבְ חָ מְ שִׂ יךָ בְּ לֹקֶ  ת־ה׳ אֱ תָּ אֶ דְ בַ לֹא־עָ ר  ת אֲשֶׁ חַ תַּ
because thou didst not serve the L-RD thy G-d with joyful‐

ness, and with gladness of heart, by reason of the abundance

of all things;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

9

כי פנו אלי ערף

“For they have turned to Me the back of the neck, and not

the face.” Through Jeremiah, G-d rebukes Israel for call‐

ing wood and stone their father and mother and turning

their backs on Him, though in trouble they will cry to Him

to save them. The maamar reads “they have turned to Me”

literally: they do face toward G-d, keeping the mitzvos, but

with the back of the neck. (context: Steinsaltz Tanakh)

Jeremiah 2:27ירמיהו ב׳:כ״ז

ים נִ לֹא פָ ף וְ י עֹרֶ לַ נוּ אֵ י־פָ נוּ כִּ תָּ דְ לִ ן אַתְּ יְ בֶ אֶ לָ ה וְ י אַתָּ ץ אָבִ עֵ ים לָ רִ אֹמְ
נוּ: יעֵ הוֹשִׁ ה וְ רוּ קוּמָ ם יֹאמְ תָ עָ ת רָ עֵ וּבְ

Who say to a stock: ‘Thou art my father’, and to a stone:

‘Thou hast brought us forth’, for they have turned their back

unto Me, and not their face; but in the time of their trouble

they will say: ‘Arise, and save us.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ירמי׳ ב, כז.

10

“Since this people draws near with its mouth and honors

Me with its lips, but has kept its heart far from Me, and

their awe of Me is a commandment of men learned by

rote.” Through Isaiah, G-d describes worship that is only

outward habit. Here it describes mitzvos kept coldly, out of

routine. (context: Steinsaltz Tanakh)

Isaiah 29:13ישעיהו כ״ט:י״ג

ק חַ בּוֹ רִ לִ י וְ דוּנִ בְּ יו כִּ תָ פָ שְׂ יו וּבִ פִ זֶּה בְּ ם הַ עָ גַּשׁ הָ י נִ ן כִּ דֹ־נָי יַעַ ר אֲ יֹּאמֶ וַ
ה: דָ לֻמָּ ים מְ נָשִׁ וַת אֲ צְ י מִ ם אֹתִ אָתָ י יִרְ הִ י וַתְּ נִּ מֶּ מִ

And the L-rd said: Forasmuch as this people draw near, and

with their mouth and with their lips do honour Me, But have

removed their heart far from Me, And their fear of Me is a

commandment of men learned by rote;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

11

בשמחה ובטוב לבב מרוב כל

In the rebuke, Moshe warns that the curses will come “be‐

cause you did not serve Havayah your G-d in joy and with

gladness of heart, out of the abundance of all things.”

Plainly mei-rov kol means “amid plenty”; the maamar

reads it (as ¶9 says) as “more than an abundance of all

things,” a joy in the Torah and mitzvos greater than any

wealth. (context: Steinsaltz Tanakh)

Deuteronomy 28:47דברים כ״ח:מ״ז

רֹב כֹּל: בָב מֵ טוּב לֵ ה וּבְ חָ מְ שִׂ יךָ בְּ לֹקֶ  ת־ה׳ אֱ תָּ אֶ דְ בַ לֹא־עָ ר  ת אֲשֶׁ חַ תַּ
because thou didst not serve the L-RD thy G-d with joyful‐

ness, and with gladness of heart, by reason of the abundance

of all things;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים כח, מז.

12

ע״פ שובה ישראל

The maamar “Shuvah Yisrael” asks how one can speak of

returning to G-d, who fills heaven and earth, and answers

with the same analogy of two people standing close to

each other: when one turns his face away, the near be‐

come far.

K E H O T ’ S  N O T E

לקו״ת ש״ש סו, ב. ובאוה״ת ויקרא-ב ע׳ תקסו מוסיף על ציון זה ”ועמ״ש
בד״ה ואהי׳ אצלו אמון פ״ב ]לקו״ת במדבר יח[ בענין פנים בפנים דבר ה׳.
ועמ״ש בד״ה כי ההרים ימושו פ״א ושם פ״ב ]לקו״ת תצא מ, ג[ פי׳ שיש
החזרת פב״פ ע״י תומ״צ, וע׳ בד״ה כי תצא דרוש השני פ״ג ]לקו״ת תצא לו,

ב[ בענין בקשו פני את פניך ה׳ אבקש” ע״ש.

13

ישר יחזו פנימו

“For Havayah is righteous, He loves righteous deeds; the

upright shall behold His face.” David closes the psalm

with the reward of the upright: to see G-d face to face.

Here it is the inner “face” revealed from Above when a

person turns his face to G-d. (context: Steinsaltz Tanakh)

Psalms 11:7תהילים י״א:ז׳

נֵימוֹ: זוּ פָ ר יֶחֱ ב יָשָׁ קוֹת אָהֵ דָ יק ה׳ צְ י־צַדִּ כִּ

14
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For the L-RD is righteous, He loveth righteousness; the up‐

right shall behold His face.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים יא, ז.

סד״ה כי תשמע בקול
In the summary of the discourse “When you heed the

voice,” the Alter Rebbe explains “to do what is right in the

eyes of Havayah”: G-d looks upon those who fear Him

“with one eye,” but upon the righteous “with both eyes,”

so that the bond from below upward matches the one from

above downward, “and this is the matter of ‘The upright

shall behold His face.’” The discourse itself ends the same

way (Re’eh 4:18): “what is right” is the “upright” of that

verse, the two “eyes,” from above and from below, made

equal.
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לקו״ת ראה כד, ב.

15

גדול תלמוד שמביא לידי מעשה

The Sages debated whether study or action is greater and

concluded that study is greater, because it leads to action.

The Alter Rebbe infers that action is the main thing.

Kiddushin 40b:8–9קידושין מ׳ ב:ח׳-ט׳

לָה אֲ שְׁ לוֹד. נִ זָה בְּ ית נַתְּ יַּת בֵּ עֲלִ ין בַּ סוּבִּ ים מְ נִ קֵ פוֹן וּזְ רְ י טַ בִּ יָה רַ בָר הָ וּכְ
פוֹן רְ י טַ בִּ ה גָּדוֹל? נַעֲנָה רַ עֲשֶׂ מוּד גָּדוֹל אוֹ מַ לְ ם: תַּ נֵיהֶ פְ ילָה זוֹ בִּ אֵ שְׁ

מוּד גָּדוֹל. נַעֲנוּ כּוּלָּם לְ ר: תַּ אָמַ יבָא וְ י עֲקִ בִּ ה גָּדוֹל. נַעֲנָה רַ עֲשֶׂ ר: מַ אָמַ וְ
י י יוֹסֵ בִּ יָא, רַ נְ ה. תַּ עֲשֶׂ י מַ ידֵ יא לִ בִ מוּד מֵ לְ תַּ הַ מוּד גָּדוֹל, שֶׁ לְ רוּ: תַּ אָמְ וְ
רוֹת שְׂ עַ מַ רוּמוֹת וּלְ תְ נָה, לִ ים שָׁ עִ בָּ לָּה אַרְ חַ ם לְ דַ קָּ מוּד שֶׁ לְ ר: גָּדוֹל תַּ אוֹמֵ

לֹשׁ. שָׁ אָה וְ לוֹת מֵ יוֹבְ ת, לְ אַחַ ים וְ שִּׁ ים שִׁ יטִּ מִ שְׁ בַּע, לִ אַרְ ים וְ שִּׁ חֲמִ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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קידושין מ, ב.
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מכלל שהמעשה הוא העיקר
The note points to the Alter Rebbe’s Laws of Torah Study

for this inference that action is the main thing.

K E H O T ’ S  N O T E

ראה הל׳ ת״ת לאדה״ז פ״ד ה״ג. סה״מ תרכ״ט ע׳ יט.

17

הלומד שלא לעשות

The Midrash brings the same saying of Rabbi Yochanan. It

underlines that the purpose of study is to act.

Vayikra Rabbah 35ויקרא רבה ל״ה
K E H O T ’ S  N O T E

ירושלמי ברכות פ״א, ה״ה. וע׳ כלה רבתי )פ״ח( דנ״ד ריש ג׳ ]בש״ס ראם[.

ירוש׳ שבת פ״א ה״ב. תנחומא עקב סי׳ ו. ושם תבא בסוף ויק״ר פל״ה, ]ז[.
ובירוש׳ ברכות )פ״א ה״ב(. ותי׳ מוטב לי׳]תא[ בהציונים ורק בהקדמת

הרח״ו ז״ל לס׳ ע״ח אי׳ ”מוטב”, יעו״ש. ]כ[.

18

הלומד שלא לעשות

Rabbi Yochanan says that one who learns not in order to

do would be better off had his afterbirth been turned over

on his face, so that he never came into the world. It stress‐

es that study must lead to action.

Jerusalem Talmud Shabbat 1:2תלמוד ירושלמי שבת א׳:ב׳

19

ובירושלמי

Kehot’s marei makom for these words (its note is below).
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פאה פ״א סוה״א. ]כ[.

20

וכל חפצים לא ישוו בה

Kehot’s note points to Proverbs 8:1 for these words.

Proverbs 8:1משלי ח׳:א׳

ן קוֹלָהּ: תֵּ בוּנָה תִּ א וּתְ רָ קְ ה תִ מָ כְ הֲלֹא־חׇ
Doth not wisdom call, And understanding put forth her

voice?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משלי ח, א.

21

וכל חפצים לא ישוו בה

The Jerusalem Talmud expounds this verse to include

even “things desired by Heaven”: all the mitzvos are not

equal to one word of Torah. The Alter Rebbe cites it to

show the superiority of Torah study.

Jerusalem Talmud Peah 1:1תלמוד ירושלמי פאה א׳:א׳

22

וכל חפצים לא ישוו בה
“For wisdom is better than pearls, and all things desired

cannot compare to her.” Wisdom herself speaks, calling

on people to take her instruction rather than silver and

gold. The Sages read “all things desired” as including even

“things desired by Heaven,” the mitzvos. (context:

Steinsaltz Tanakh) (Kehot: Proverbs 8:1)

Proverbs 8:11משלי ח׳:י״א

ווּ־בָהּ: ים לֹא יִשְׁ צִ כׇל־חֲפָ ים וְ ינִ נִ פְּ ה מִ מָ כְ י־טוֹבָה חׇ כִּ

For wisdom is better than rubies, And all things desirable

are not to be compared unto her.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וכל חפציך לא ישוו בה

Kehot’s marei makom for these words (its note is below).
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שם ג, טו.

24

וכל חפציך לא ישוו בה חפציך ולא חפצי שמים

The Gemara sets the two verses against each other and re‐

solves them: a mitzvah that others can do should not in‐

terrupt Torah study, but one that only you can do should.

Moed Katan 9b:2–3מועד קטן ט׳ ב:ב׳-ג׳

יךָ לֹא צֶ כׇל חֲפָ ים וְ ינִ נִ פְּ יא מִ ה הִ רָ קָ יב: ״יְ תִ הוּ, כְּ י לְ עֵ בְּ א מִ קָ י וְ בִ ר יָתְ הֲדַ
הּ״ ווּ בָ ים לֹא יִשְׁ צִ יב: ״כׇּל חֲפָ תִ ווּ בָהּ, וּכְ יִם יִשְׁ מַ י שָׁ צֵ פְ א חֶ ווּ בָהּ״ — הָ יִשְׁ
ל הּ עַ ר לַעֲשׂוֹתָ שָׁ פְ אֶ וָה שֶׁ צְ מִ ווּ בָהּ! כָּאן בְּ יִם לֹא יִשְׁ מַ י שָׁ צֵ פְ ילּוּ חֶ פִ אֲ — דַּ

ים. רִ חֵ י אֲ דֵ ל יְ הּ עַ ר לַעֲשׂוֹתָ שָׁ פְ י אֶ אִ וָה שֶׁ צְ מִ ים, כָּאן בְּ רִ חֵ י אֲ דֵ יְ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“She is more precious than pearls, and all the things you

desire cannot compare to her.” Shlomo praises wisdom,

the Torah. The Gemara reads “the things you desire” as

one’s own affairs, so that “things desired by Heaven” are

not included. (context: Steinsaltz Tanakh)

Proverbs 3:15משלי ג׳:ט״ו

ווּ־בָהּ: יךָ לֹא יִשְׁ צֶ כׇל־חֲפָ ים וְ ינִ נִ פְּ יא מִ ה הִ רָ קָ יְ
She is more precious than rubies; And all the things thou

canst desire are not to be compared unto her.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה וידבר אלקים
That discourse explains that the Oral Torah, the explana‐

tion and interpretation of the mitzvos hidden in the

Written Torah, is all included in the Ten Commandments,

and that the purpose of the giving of the Torah is that the

Infinite Light, clothed in the Torah, G-d’s wisdom, be re‐

vealed below in physical things: “And G-d spoke… saying:

I am,” so that His very essence be called “your G-d.”
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לקו״ת במדבר טו, ד.

27

כל העוסק בתורת עולה

Reish Lakish expounds “This is the law of the burnt-offer‐

ing, of the meal-offering…”: whoever occupies himself

with Torah is as if he had offered a burnt-offering, a meal-

offering, a sin-offering and a guilt-offering; Rabbi

Yitzchak adds that whoever studies the law of the sin-of‐

fering is as if he had offered one. The Alter Rebbe asks

how this can be without a Temple, an altar or a kohen.

Menachot 110a:13–14מנחות ק״י א:י״ג-י״ד

אמר רבי יצחק מאי דכתיב )ויקרא ו, יח( זאת תורת החטאת וזאת

תורת האשם כל העוסק בתורת חטאת כאילו הקריב חטאת וכל העוסק
בתורת אשם כאילו הקריב אשם: מתני׳ נאמר בעולת בהמה )ויקרא א,
ט( אשה ריח ניחוח ובעולת עוף )ויקרא א, ט( אשה ריח ניחוח ובמנחה
)ויקרא ב, ב( אשה ריח ניחוח לומר לך אחד המרבה ואחד הממעיט

ובלבד שיכוין לבו לשמים:
Wikisource Talmud Bavli (CC-BY-SA)

Numbers 13:1במדבר י״ג:א׳

ה לֵּאמֹר: ל־מֹשֶׁ בֵּר ה׳ אֶ דַ יְ וַ
And the L-RD spoke unto Moses, saying:

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

מנחות קי, א. וראה לקמן במדבר יג, א. פ׳ חקת נז, א בהמ״מ. נתבאר
בלקו״ש-יח ע׳ 413.
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בד״ה בשעה שהקדימו

The discourse “When Israel put ‘we will do’ before ‘we will

hear’” explains that the Supreme Will, above even

Supreme Chochmah, is the source of the Torah and the

mitzvos, and on 13a, where the note points, that the Torah

gives life to the mitzvos as the blood does to the limbs; that

is why the study of an offering’s laws counts as the offer‐

ing itself.

K E H O T ’ S  N O T E

לקו״ת במדבר יג, א ואילך.
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והיו הדברים האלה . . ודברת בם

“And these words, which I command you today, shall be

upon your heart.” Moshe’s words to Israel in the Shema,

right after “You shall love Havayah your G-d.” The Alter

Rebbe asks what “these words” refers to. (context:

Steinsaltz Tanakh)

Deuteronomy 6:6דברים ו׳:ו׳

: ךָ בֶ בָ ל־לְ יּוֹם עַ ךָ הַ וְּ צַ י מְ ר אָנֹכִ לֶּה אֲשֶׁ אֵ ים הָ רִ בָ דְּ יוּ הַ הָ וְ
And these words, which I command thee this day, shall be

upon thy heart;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ו, ו-ז.
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ודברת בם בשבתך בביתך
“…and you shall speak of them when you sit in your house

and when you walk on the way, when you lie down and

when you rise.” The verse speaks of every time and place,

so the Gemara reads it as Torah study. (context: Steinsaltz

Tanakh)

Deuteronomy 6:7דברים ו׳:ז׳
ךָ בְּ כְ שׇׁ ךְ וּבְ רֶ דֶּ ךָ בַ תְּ כְ לֶ ךָ וּבְ יתֶ בֵ ךָ בְּ תְּ בְ שִׁ תָּ בָּם בְּ רְ בַּ דִ נֶיךָ וְ בָ ם לְ תָּ נַּנְ שִׁ וְ

: ךָ קוּמֶ וּבְ

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כל היום וכל הלילה תמיד לא יחשה
“Upon your walls, Jerusalem, I have appointed watchmen;

all day and all night, constantly, they shall never be

silent.” The prophet speaks of watchmen who never stop

pleading for Zion; the maamar borrows the words (the

Kehot note: “based on” this verse) for constant study.

(context: Steinsaltz Tanakh)

Isaiah 62:6ישעיהו ס״ב:ו׳

יד לֹא מִ יְלָה תָּ לַּ כׇל־הַ יּוֹם וְ ים כׇּל־הַ רִ י שֹׁמְ תִּ דְ קַ פְ ם הִ לַ͏ִ ךְ יְרוּשָׁ יִ ל־חוֹמֹתַ עַ
כֶם: י לָ מִ ת־ה׳ אַל־דֳּ ים אֶ רִ כִּ זְ מַּ יֶחֱשׁוּ הַ

I have set watchmen Upon thy walls, O Jerusalem, They

shall never hold their peace Day nor night: ‘Ye that are the

L-RD’S remembrancers, Take ye no rest,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עפ״י ישעי׳ סב, ו.
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ודברת בם בד״ת כתיב

The Gemara states that “and you shall speak of them” is

written of words of Torah. The Alter Rebbe builds on it.

Berakhot 21a:8–9ברכות כ״א א:ח׳-ט׳

ה י תוֹרָ רֵ בְ דִ הוּא בְּ יֵי: הָ ר לֵקהּ אַבָּ מַ ךָ״. אֲ קוּמֶ ךָ וּבְ בְּ כְ שָׁ ף: ״וּבְ ב יוֹסֵ יב רַ תִ מֵ
. יהָ אַחֲרֶ לֹא לְ נֶיהָ וְ פָ ךְ לֹא לְ רֵ בָ ינוֹ מְ אֵ בּוֹ וְ לִ ר בְּ הֵ רְ הַ י מְ רִ ל קֶ עַ נַן: בַּ יב. תְּ תִ כְּ

נָיו. פָ ךְ לְ רֵ בָ ינוֹ מְ אֵ יו וְ אַחֲרָ ךְ לְ רֵ בָ זוֹן מְ מָּ ל הַ עַ וְ
Rab Joseph quoted in objection : "When thou liest down and

when thou risest up" (Deut. vi. 7)! Abbai answered him: That

is written with reference to words of Torah. We have a teach‐

ing in our Mishnah : A Ba'al Keri meditates upon [the word‐

ing of the Shema'] in his heart and says neither the benedic‐

tion before nor after. At his meal, he says the Grace after [in

his heart] but not the Grace before.

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ברכות כא, א.
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אחד שהוא לבדו בשו״א וד״ר

Kehot’s marei makom for these words (its note is below).
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ראה שם יג, ב. טוש״ע או״ח סס״א.
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בשכמל״ו

Kehot’s note points to Pesachim 56a for these words.

Pesachim 56aפסחים נ״ו א
K E H O T ’ S  N O T E

פסחים נו, א.

35

מלכותך מלכות כ״ע
“Your kingship is a kingship over all worlds (kol olamim),

and Your dominion is in every generation.” David praises

G-d’s everlasting reign; olamim can mean “ages” as well

as “worlds.” The maamar reads it as “worlds”: they come

into being from the level of His Malchus. (context:

Steinsaltz Tanakh)

Psalms 145:13תהילים קמ״ה:י״ג

דֹר: כׇל־דּוֹר וָ ךָ בְּ תְּ לְ שַׁ מְ ים וּמֶ כוּת כׇּל־עֹלָמִ לְ ךָ מַ כוּתְ לְ מַ

Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמה, יג.
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יחיד חי העולמים מלך

Kehot’s marei makom for these words (its note is below).
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ברכת ברוך שאמר.
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ע״פ שיר השירים

That maamar on “The Song of Songs” explains that the

Holy One, blessed be He, is called the groom and Israel the

bride, referring to the drawing down of the Torah to Israel,

and that chasan, the groom, is one who “comes down a

level”: the descent of the Infinite Light to be clothed in the

Torah.
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אולי הכוונה ללקו״ת שה״ש א, א ואילך. ראה אוה״ת שה״ש-א ע׳ טז ואילך.
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אני ה׳ לא שניתי

“For I, Havayah, have not changed, and you, children of

Yaakov, have not come to an end.” Through Malachi, G-d

assures Israel that He is unchanging and that they endure.

Here it means that creation made no change in Him, since

before Him everything is nothing. (context: Steinsaltz

Tanakh)

Malachi 3:6מלאכי ג׳:ו׳

ם: יתֶ לִ נֵי־יַעֲקֹב לֹא כְ ם בְּ אַתֶּ י וְ יתִ נִ י ה׳ לֹא שָׁ נִ י אֲ כִּ
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מלאכי ג, ו.
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ואהבת את ה״א

“You shall love Havayah your G-d with all your heart, with

all your soul and with all your might.” Moshe’s command

in the Shema, right after “Havayah is One.” The Alter

Rebbe reads it as the love to be absorbed in Havayah, so

that He is truly “your G-d.” (context: Steinsaltz Tanakh)

Deuteronomy 6:5דברים ו׳:ה׳

: ךָ אֹדֶ כׇל־מְ ךָ וּבְ שְׁ כׇל־נַפְ ךָ וּבְ בְ בָ כׇל־לְ יךָ בְּ לֹקֶ  ת ה׳ אֱ תָּ אֵ בְ אָהַ וְ
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ו, ה.
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דכולא קמי׳ כלא ממש חשיב

The Zohar’s teaching that everything before Him is con‐

sidered as nothing. It is the basis for the meaning of

“One.”

Zohar I, 11bזח״א יא, ב
K E H O T ’ S  N O T E

ראה זח״א יא, ב.

41

עוטה אור כשלמה

“He wraps Himself in light as in a garment; He spreads out

the heavens like a curtain.” The psalmist praises G-d as

Creator; the first words can also be read as G-d wrapping

the world in light. The Alter Rebbe reads them as G-d’s

own garment, the light of the Torah. (context: Steinsaltz

Tanakh)

Psalms 104:2תהילים ק״ד:ב׳

ה: יעָ יְרִ יִם כַּ מַ ה שָׁ ה נוֹטֶ מָ לְ ה־אוֹר כַּשַּׂ עֹטֶ
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קד, ב.
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בד״ה ועשו להם ציצית

The note identifies the discourse “They shall make for

themselves tzitzis” as the one printed in the Siddur, in its

section on tzitzis.

K E H O T ’ S  N O T E

סידור שער הציצית ג, ד ואילך.

43

בפ׳ תולדות קמ״ב ב׳. תרומה קס״ד

The note points to the Tzemach Tzedek’s Yahel Or on this

verse (“He wraps Himself in light as in a garment”), and

remarks that it is worth asking why the text points specifi‐

cally to these Zohar passages.
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בפ׳ פנחס רמה, ב. וראה ביהל אור עה״פ ע׳ שצז. ויש לעיין למה ציין דוקא
לזהר אלו.

44

לבושי׳ כתלג חיוור

“His garment was white as snow, and the hair of His head

like clean wool.” In his night vision Daniel sees the

Ancient of Days seated on a throne of fire. The Alter Rebbe

reads the “garment” as the Torah. (context: Steinsaltz

Tanakh)

Daniel 7:9דניאל ז׳:ט׳

ר עַ וָּר וּשְׂ לַג חִ תְ הּ כִּ בוּשֵׁ ב לְ ין יְתִ יק יוֹמִ תִּ עַ יו וְ מִ ן רְ וָ סָ י כׇרְ ד דִּ וֵית עַ זֵה הֲ חָ
ק: לִ י נוּר דָּ לּוֹהִ גִּ י־נוּר גַּלְ ין דִּ בִ בִ יֵהּ שְׁ סְ א כׇּרְ ר נְקֵ הּ כַּעֲמַ אשֵׁ רֵ

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דניאל ז, ט.

45

כי תחלת הויית השלג הוא מן המים

According to the note, the Siddur also states that snow

comes into being from water.

K E H O T ’ S  N O T E

וכ״ה בסידור סג, ב. ובאוה״ת נ״ך-א ע׳ נו כתב ע״ז: ”מש״ש בסידור דהשלג
הוא ממים אם שכ״כ בלקו״ת בד״ה כי ביום הזה יכפר, אך אינו מוכרח
לפמ״ש במשנה רפ״ז דמקוואות שמהשלג יכול לעשות מקוה בתחלה
ומהקרח לפ״ד הרמב״ם אינו כן, י״ל זהו לפי שהקרח נתהווה ממים על כן
הוא רק מעלין ולא פוסלין, והשלג שאין התהוותו ממים ע״כ עושין ממנו
מקוה מיהו שאר פוסקים אין מחלקים ביניהם”. מובא בסה״מ תער״ב ח״ב ע׳

תתקנז.
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חכים ולא בחכמה ידיעה
From Eliyahu’s prayer that opens the Tikkunei Zohar

(“Patach Eliyahu”): G-d is wise, but not with a knowable

wisdom. Here it describes Supreme Chochmah, the source

of the Torah.

Tikkunei Zohar 17b:3–4תקוני הזהר י״ז ב:ג׳-ד׳

אנת חכים ולאו בחכמה ידיעא. אנת הוא מבין ולא מבינה ידיעא. לית
לך אתר ידיעא אלא לאשתמודעא תוקפך וחילך לבני נשא. ולאחזאה

לון איך אתנהיג עלמא בדינא וברחמי דאינון צדק ומשפט כפום
עובדיהון דבני נשא. דין איהו גבורה. משפט עמודא דאמצעיתא. צדק

מלכותא קדישא. מאזני צדק *תרין סמכי קשוט. הין צדק אות ברית.
כלא לאחזאה איך אתנהיג עלמא.

Constantinople, 1740 (CC-BY-NC)
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ז״ח יתרו לד, ד. ת״ז בהקדמה )יז, ב(.
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חכמה בראש וחכמה בסוף
The Kehot note gives this Zohar passage for the phrase.

Here it means that the same wisdom is at the source and in

the Torah below.

Zohar I, 26bזח״א כו, ב
K E H O T ’ S  N O T E

זח״א כו, ב ]וראה עקב טו, ב[. ]כ[.
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שער רישי׳ כעמר נקא

“His garment was white as snow, and the hair of His head

like clean wool.” From Daniel’s vision of the Ancient of

Days. The Alter Rebbe applies the “hair” to the particular

laws of the Torah. (context: Steinsaltz Tanakh)

Daniel 7:9דניאל ז׳:ט׳

ר עַ וָּר וּשְׂ לַג חִ תְ הּ כִּ בוּשֵׁ ב לְ ין יְתִ יק יוֹמִ תִּ עַ יו וְ מִ ן רְ וָ סָ י כׇרְ ד דִּ וֵית עַ זֵה הֲ חָ

ק: לִ י נוּר דָּ לּוֹהִ גִּ י־נוּר גַּלְ ין דִּ בִ בִ יֵהּ שְׁ סְ א כׇּרְ ר נְקֵ הּ כַּעֲמַ אשֵׁ רֵ
I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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)המשך הכתוב( דניאל ז, ט.
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קווצותיו תלתלים
“His head is finest gold; his locks are curled (taltalim),

black as a raven.” The young woman describes her

beloved, which the Sages read as Israel describing G-d.

The Gemara reads taltalim as tilei tilim, mounds of laws.

(context: Steinsaltz Tanakh)

Song of Songs 5:11שיר השירים ה׳:י״א

ב: חֹרוֹת כָּעוֹרֵ ים שְׁ לִּ תַּ לְ יו תַּ וֻצּוֹתָ ז קְ ם פָּ רֹאשׁוֹ כֶּתֶ

His head is as the most fine gold, His locks are curled, And

black as a raven.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שה״ש ה, יא.
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תלי תלים של הלכות

The Gemara expounds “His locks are taltalim”: on every

tip (kotz) of every letter there are mounds upon mounds

(tilei tilim) of laws. It identifies the hair with the details of

halachah.

Eruvin 21b:23–25עירובין כ״א ב:כ״ג-כ״ה

זֶר: יעֶ לִ י אֱ בִּ ר רַ ר עוּלָּא אָמַ ה״ — אָמַ בֵּ רְ ים הַ לִ שָׁ ן מְ יקֵּ ר תִּ קֵּ חִ יזֵּן וְ [אִ ״]וְ
לֹמֹה  בָּא שְׁ ד שֶׁ נַיִם, עַ זְ ין לָהּ אׇ אֵ יפָה שֶׁ פִ כְ ה לִ ה דּוֹמָ ה תּוֹרָ יְתָ ילָּה הָ חִ תְּ בַּ
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בָא: ר עוּקְ ר מָ א אָמַ דָּ סְ ב חִ ר רַ ים״, אָמַ לִּ תַּ לְ יו תַּ ווּצּוֹתָ נַיִם. ״קְ זְ ה לָהּ אׇ שָׂ עָ וְ
חוֹרוֹת ל הֲלָכוֹת. ״שְׁ ים שֶׁ ילִּ י תִּ ילֵּ ל כׇּל קוֹץ וָקוֹץ תִּ רוֹשׁ עַ דְ יֵּשׁ לִ ד שֶׁ לַמֵּ מְ

י מִ אָן — בְּ ה מוֹצְ י אַתָּ מִ ב״: בְּ כָּעוֹרֵ
William Davidson, Vocalized Aramaic (CC-BY-NC)

Menachot 29b:6–7מנחות כ״ט ב:ו׳-ז׳

אמר רבא שבעה אותיות צריכות שלשה זיונין ואלו הן שעטנ״ז ג״ץ אמר
רב אשי חזינא להו לספרי דווקני דבי רב דחטרי להו לגגיה דחי״ת
ותלו ליה לכרעיה דה״י חטרי להו לגגיה דחי״ת כלומר חי הוא ברומו

של עולם ותלו ליה לכרעיה דה״י כדבעא מיניה רבי יהודה נשיאה מר׳
אמי מאי דכתיב )ישעיהו כו, ד( בטחו ביי׳ עדי עד כי ביה יי׳ צור
עולמים אמר ליה כל התולה בטחונו בהקב״ה הרי לו מחסה בעולם הזה

ולעולם הבא
Wikisource Talmud Bavli (CC-BY-SA)
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עירובין כא, ב. מנחות כט, ב. וערש״י שה״ש סי׳ ה, יד ]טז[ עזה״פ. ]כ[.

נפלאותיך ומחשבותיך אלינו
“Many things have You done, Havayah my G-d; Your won‐

ders and Your thoughts toward us: there is no comparison

to You; should I tell and speak of them, they are too many

to be counted.” David praises G-d’s countless deeds for

Israel. Here “too many to count” becomes the countless

contractions through which G-d’s wisdom reaches the

Torah. (context: Steinsaltz Tanakh)

Psalms 40:6תהילים מ׳:ו׳
יךָ לֶ ין עֲרֹךְ אֵ ינוּ אֵ לֵ יךָ אֵ בֹתֶ שְׁ חְ יךָ וּמַ אֹתֶ לְ פְ י נִ לֹקַ  ה ה׳ אֱ יתָ אַתָּ שִׂ בּוֹת עָ רַ

ר: פֵּ סַּ מוּ מִ צְ ה עָ רָ בֵּ דַ אֲ ה וַ ידָ אַגִּ
Many things hast Thou done, O L-RD my G-d, even Thy

wonderful works, and Thy thoughts toward us; there is none

to be compared unto Thee! If I would declare and speak of

them, they are more than can be told.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים מ, ו.
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)ועמ״ש מזה ע״פ ויהי מקץ(
There the verse “Your wonders and Your thoughts toward

us” is explained: “Your wonders” is the hidden Supreme

Will, beyond any grasp, and “Your thoughts” is Supreme

Chochmah, drawn to us through the Torah.
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תו״א לא, ד. בתרל״ח שם מציין גם מלקו״ת שה״ש מ, ב.
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שהן המשכות מבחי׳ שערות . . לא שייך ערך כלל

According to the note, this passage, from “drawings-down

from the level of hairs” to “comparison does not apply at

all,” is quoted there.
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מובא בד״ה כי תשא תרל״ח סעי׳ ז.
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Kehot’s note points to Genesis 41:1–44:17 for these words.

Genesis 41:1–44:17בראשית מ״א:א׳-מ״ד:י״ז
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סלסלה ותרוממך

“Prize her, and she will exalt you; she will honor you when

you embrace her.” Shlomo, speaking as a father to his

children, urges them to cherish wisdom. The Gemara

reads salseleha as “curl her,” turning her over and over,

and the Alter Rebbe applies it to separating and clarifying

the laws. (context: Steinsaltz Tanakh)

Proverbs 4:8משלי ד׳:ח׳

נָּה: קֶ בְּ חַ י תְ ךָ כִּ דְ כַבֵּ ךָּ תְּ מֶ רוֹמְ הָ וּתְ לֶ סְ לְ סַ
Extol her, and she will exalt thee; She will bring thee to hon‐

our, when thou dost embrace her.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משלי ד, ח. קטע מכאן מובא באוה״ת חקת ע׳ תתכו.
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כמארז״ל לא ידעו רבנן

Kehot’s marei makom for these words (its note is below).
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בר״ה כו, ב. ]ובר״ח שם[. ]כ[.
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לא ידעו רבנן מאי סלסלה

The Gemara relates that the Sages learned the meaning of

salseleha when they heard a maidservant of Rebbi’s

household tell a man who was turning his hair over, “How

long will you curl your hair?” The Alter Rebbe uses it for

the work of clarifying the laws.

Rosh Hashanah 26b:4–5ראש השנה כ״ו ב:ד׳-ה׳

א תָ אַמְּ עוּהָ לְ מְ ד שַׁ א חַ ךָּ״. יוֹמָ מֶ רוֹמְ הָ וּתְ לֶ סְ לְ אי: ״סַ נַן מַ בָּ י רַ עִ לָא הֲווֹ יָדְ
ה רָ יהּ, אָמְ רֵ עְ שַׂ ךְ בְּ פֵּ הַ א מְ הֲוָה קָ א דַּ רָ הוּא גַּבְ הָ ה לְ רָ הֲווֹת אָמְ י דַּ בִּ י רַ בֵ דְ
יהָ אתִ אטֵ טֵ אי ״וְ נַן מַ בָּ י רַ עִ . לָא הֲווֹ יָדְ ךָ רְ עָ שְׂ ל בִּ סֵ לְ סַ ה מְ י אַתָּ תַ ד מָ לֵקהּ: עַ
ה רָ הֲווֹת אָמְ י דַּ בִּ י רַ בֵ א דְ תָ אַמְּ עוּהָ לְ מְ ד שַׁ א חַ ד״. יוֹמָ מֵ שְׁ א הַ טֵ אֲ טְ מַ בְּ

א. יתָ י בֵּ אטִ טַ א וְ יתָ אטִ י טָ קוּלִ הּ: שְׁ תַּ ירְ חֲבֶ לַ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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שער רישי׳ כעמר נקא

In Daniel’s vision, the hair of the Ancient of Days is like

clean wool. Here it is the source of the Torah, above the

level of garment.

Daniel 7:9דניאל ז׳:ט׳

ר עַ וָּר וּשְׂ לַג חִ תְ הּ כִּ בוּשֵׁ ב לְ ין יְתִ יק יוֹמִ תִּ עַ יו וְ מִ ן רְ וָ סָ י כׇרְ ד דִּ וֵית עַ זֵה הֲ חָ

ק: לִ י נוּר דָּ לּוֹהִ גִּ י־נוּר גַּלְ ין דִּ בִ בִ יֵהּ שְׁ סְ א כׇּרְ ר נְקֵ הּ כַּעֲמַ אשֵׁ רֵ
I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עוטה אור כשלמה

“He wraps Himself in light as in a garment.” Here it marks

the Torah as only the level of a garment.

Psalms 104:2תהילים ק״ד:ב׳

ה: יעָ יְרִ יִם כַּ מַ ה שָׁ ה נוֹטֶ מָ לְ ה־אוֹר כַּשַּׂ עֹטֶ
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ע״פ הנותן שלג כצמר

The note identifies the discourse on “He gives snow like

wool” as the one in the Siddur, which discusses “His gar‐

ment like snow” and “the hair of His head.”
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סידור סג, ד.
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מוטב דלידייני׳

When Acher (Elisha ben Avuyah) died, it was said that he

would neither be judged nor enter the World to Come;

Rabbi Meir said it was better that he be judged and then

enter the World to Come. Here it shows how great even the

radiance of Gan Eden is.

Chagigah 15b:3חגיגה ט״ו ב:ג׳

י. יתֵ י לֵ אָתֵ א דְּ מָ לְ עָ לָא לְ ינֵיהּ, וְ יְּ ידַ ן לִ ידָ י: לָא מֵ רִ ר, אָמְ אַחֵ יהּ דְּ שֵׁ י נָח נַפְ כִּ
י — יתֵ י לֵ אָתֵ א דְּ מָ לְ עָ לָא לְ א, וְ יתָ יְ אוֹרָ ק בְּ עֲסַ שּׁוּם דַּ ינֵיהּ — מִ יְּ ידַ ן לִ ידָ לָא מֵ
י. אָתֵ א דְּ מָ לְ עָ י לְ יתֵ לֵ ינֵיהּ וְ יְּ ידַ לִ ב דְּ יר: מוּטָ אִ י מֵ בִּ ר רַ מַ א. אֲ חֲטָ שּׁוּם דַּ מִ

א רָ יק קוּטְ לֵ יר סְ אִ י מֵ בִּ רַ יהּ דְּ שֵׁ י נָח נַפְ רוֹ. כִּ בְ קִּ ן מִ שָׁ אַעֲלֶה עָ י אָמוּת, וְ תַ מָ
ר. אַחֵ יהּ דְּ רֵ בְ קִּ מִ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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חגיגה טו, ב.
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ולית מחשבה תפיסא בי׳

From Eliyahu’s prayer that opens the Tikkunei Zohar: no

thought can grasp Him at all. Here it explains why the

Supreme Delight is not felt.

Tikkunei Zohar 17a:10–12תקוני הזהר י״ז א:י׳-י״ב

אנת הוא עלאה על כל עלאין סתימא על כל סתימין. לית מחשבה

תפיסא בך כלל. אנת הוא דאפיקת עשר תקונין. וקרינן לון עשר
ספירן. לאנהגא בהון עלמין סתימין דלא אתגליין. ועלמין דאתגליין.
ובהון אתכסיאת )נ״א אתכסייא( מבני נשא. ואנת הוא דקשיר לון
ומיחד לון. ובגין דאנת מלגאו. כל מאן דאפריש חד מן חבריה מאלין

עשר. אתחשיב ליה כאלו אפריש בך.
Constantinople, 1740 (CC-BY-NC)
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ראה ת״ז בהקדמה )יז, א(.
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סד״ה ואשה כי תדור

There the Alter Rebbe writes that the Infinite Light is

clothed in the Torah, so that the Holy One, blessed be He,

and the person who studies Torah are clothed in one gar‐

ment, “like two who are covered by one tallis, as is ex‐

plained in the discourse ‘Ki Bayom HaZeh Yechaper,’” but

only when the person is stripped of foreign desires; one

who has other wants and “filthy garments” is in a garment

of his own.
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לקמן פ׳ מטות פו, ד.
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ונתתי מטר ארצכם . . עשב בשדך

“I will give the rain of your land in its season, the early

rain and the late rain.” In the second paragraph of the

Shema, Moshe speaks G-d’s promise in the first person, “I

will give.” The maamar explains how Moshe, and then

anyone who says the Shema, can say “I.” (context:

Steinsaltz Tanakh)

Deuteronomy 11:14דברים י״א:י״ד

: ךָ רֶ הָ צְ יִ ךָ וְ ירֹשְׁ תִ נֶךָ וְ גָ תָּ דְ פְ אָסַ קוֹשׁ וְ לְ ה וּמַ תּוֹ יוֹרֶ עִ כֶם בְּ צְ ר־אַרְ טַ י מְ תִּ נָתַ וְ
that I will give the rain of your land in its season, the former

rain and the latter rain, that thou mayest gather in thy corn,

and thy wine, and thine oil.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים יא, יד. טו.
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ונתתי עשב בשדך

“I will give grass in your field for your cattle, and you shall

eat and be satisfied.” The promise continues in the first

person. (context: Steinsaltz Tanakh)

Deuteronomy 11:15דברים י״א:ט״ו

: תָּ עְ בָ שָׂ תָּ וְ אָכַלְ ךָ וְ תֶּ מְ הֶ בְ ךָ לִ דְ שָׂ ב בְּ שֶׂ י עֵ תִּ נָתַ וְ
And I will give grass in thy fields for thy cattle, and thou

shalt eat and be satisfied.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לאהבה את ה״א

Kehot’s marei makom for these words (its note is below).
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שם יא, יג.
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ששכינה מדברת . . משה

There the Alter Rebbe explains that Moshe, who had at‐

tained Binah, stood above the level of speech and was

“heavy of mouth,” unable to lower himself into speech, so

“the Shechinah speaks from within Moshe’s throat.”

Shemot Rabbah 3:15שמות רבה ג׳:ט״ו

ויאמר ה׳ אליו מי שם פה לאדם - אמר לו: אם אין אתה איש דברים, אל
תחוש, הלא אני בראתי כל פיות שבעולם, ואני עשיתי אלם מי
שחפצתי, וחרש, ועור, ופקח לראייה, ופקח לשמיעה, ואם אני חפצתי
שתהיה איש דברים, תהיה כמו כן, אלא לעשות בך נס אני חפץ, בעת
שתדבר, שיהיו דבריך נכונים, שאני אהיה עם פיך, הדא הוא דכתיב:
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ואנכי אהיה עם פיך. מהו והורתיך? רבי אבהו אמר: מורה אני דברי
לתוך פיך, כמו חץ, כמה דאת אמר )שמות יט, יג(: או ירה, יירה. רבי

סימון אומר: בורא …

“The L-rd said to him: Who makes a man’s mouth?” He

[G-d] said to him: ‘If you are not a man of words do not be

concerned; haven’t I created all the mouths in the world,

and I rendered mute whomever I wished, and [likewise de‐

termined who is] deaf and blind, and sighted and hearing?

Had I wished for you to be a man of words, so would you be.

Rather, I wish to perform a miracle with you. When you

speak, your words will be exact, as I will …

Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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להעיר מזח״ג רלב, א. שם ז, א. רסה סע״א. שמו״ר פ״ג, טו. ויק״ר פב, ג.
מכילתא שמות יח, יט. על״ק בואתחנן ג, ד וש״נ ]כ[.

לאהבה את ה׳ אלהיכם ולעבדו בכל לבבכם ובכל נפשכם

“…to love Havayah your G-d and to serve Him with all

your heart and with all your soul.” The verse that opens the

second paragraph of the Shema, Moshe’s words to Israel.

The Alter Rebbe reads “with all your soul” as the self-sacri‐

fice of giving up one’s sense of self. (context: Steinsaltz

Tanakh)

Deuteronomy 11:13דברים י״א:י״ג

אַהֲבָה יּוֹם לְ כֶם הַ תְ וֶּה אֶ צַ י מְ ר אָנֹכִ י אֲשֶׁ וֺתַ צְ ל־מִ עוּ אֶ מְ שְׁ מֹעַ תִּ ם־שָׁ יָה אִ הָ וְ
כֶם: שְׁ כׇל־נַפְ כֶם וּבְ בְ בַ כׇל־לְ דוֹ בְּ בְ עׇ יכֶם וּלְ לֹקֵ  ת־ה׳ אֱ אֶ

And it shall come to pass, if ye shall hearken diligently unto

My commandments which I command you this day, to love

the L-RD your G-d, and to serve Him with all your heart and

with all your soul,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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Rabbi Elazar says that whoever has haughtiness of spirit

deserves to be cut down like an asherah. The Alter Rebbe

explains that haughtiness makes a person a separate enti‐

ty, like an idol.

Sotah 5a:10סוטה ה׳ א:י׳

ה. ירָ שֵׁ עוֹ כַּאֲ גַדְּ אוּי לְ רוּחַ רָ יֵּשׁ בּוֹ גַּסּוּת הָ ם שֶׁ זָר: כׇּל אָדָ עָ לְ י אֶ בִּ ר רַ אָמַ
עוּן״. גַדֵּ ם תְּ יהֶ ירֵ שֵׁ אֲ ם: ״וַ תָ יב הָ תִ ים״, וּכְ דוּעִ ה גְּ קּוֹמָ י הַ מֵ רָ כָא: ״וְ יב הָ תִ כְּ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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שההודאה היא אליו ית׳

In Iggeres HaKodesh 15 the Alter Rebbe explains acknowl‐

edgment (hoda’ah): to bow and acknowledge G-d, who

gives life and being to all, before whom everything is nul‐

lified and “considered as nothing”; though we cannot

grasp how everything is truly nothing before Him, “we ac‐

knowledge” with a true acknowledgment that it is so.
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ראה אגה״ק סי׳ טו.
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ודברי אשר שמתי בפיך

“And as for Me, this is My covenant with them, says

Havayah: My spirit that is upon you, and My words which I

have placed in your mouth, shall not depart from your

mouth.” Through Isaiah, G-d promises those who return

to Him that His words will never leave Israel’s mouth.

Here it means that G-d’s own word speaks through the one

who studies. (context: Steinsaltz Tanakh)

Isaiah 59:21ישעיהו נ״ט:כ״א
יךָ פִ י בְּ תִּ מְ ר־שַׂ שֶׁ י אֲ רַ בָ יךָ וּדְ לֶ ר עָ י אֲשֶׁ ר ה׳ רוּחִ ם אָמַ י אוֹתָ יתִ רִ י זֹאת בְּ נִ אֲ וַ

ד־עוֹלָם: עַ ה וְ תָּ עַ ר ה׳ מֵ ךָ אָמַ עֲ ע זַרְ י זֶרַ פִּ ךָ וּמִ עֲ י זַרְ פִּ יךָ וּמִ פִּ לֹא־יָמוּשׁוּ מִ
And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,

nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ נט, כא.
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אלו ואלו דברי א״ח

After Beis Shammai and Beis Hillel disputed for three

years, a heavenly voice declared that both are the words of

the living G-d, and that the law follows Beis Hillel. The

Alter Rebbe reads it as G-d’s word speaking in the Sages’

mouths.

Eruvin 13b:10–11עירובין י״ג ב:י׳-י״א

לֵּל, ית הִ אי וּבֵ מַּ ית שַׁ קוּ בֵּ לְ ים נֶחְ נִ לֹשׁ שָׁ ל: שָׁ מוּאֵ ר שְׁ י אַבָּא אָמַ בִּ ר רַ אָמַ
אָה בַּת נוּ. יָצְ מוֹתֵ כָה כְּ ים: הֲלָ רִ לוּ אוֹמְ לָּ הַ נוּ, וְ מוֹתֵ כָה כְּ ים: הֲלָ רִ לוּ אוֹמְ לָּ הַ
י כִ לֵּל. וְ ית הִ בֵ כָה כְּ הֲלָ ן, וַ יִּים הֵ ים חַ לֹקִ  י אֱ רֵ בְ לּוּ דִּ אֵ לּוּ וָ ה: אֵ רָ אָמְ קוֹל וְ
בּוֹעַ קְ לֵּל לִ ית הִ ה זָכוּ בֵּ נֵי מָ פְּ יִּים, מִ ים חַ לֹקִ  י אֱ רֵ בְ לּוּ דִּ אֵ לּוּ וָ אֵ ר שֶׁ אַחַ מֵ

ית י בֵּ רֵ בְ דִ ן וְ יהֶ רֵ בְ ין דִּ שׁוֹנִ יוּ, וְ ין הָ עֲלוּבִ ין וַ נּוֹחִ נֵי שֶׁ פְּ ן? מִ מוֹתָ כָה כְּ הֲלָ
ן. יהֶ רֵ בְ דִ אי לְ מַּ ית שַׁ י בֵּ רֵ בְ ין דִּ ימִ דִּ קְ מַּ לָּא שֶׁ לֹא עוֹד אֶ אי, וְ מַּ שַׁ

William Davidson, Vocalized Aramaic (CC-BY-NC)

Gittin 6b:13–14גיטין ו׳ ב:י״ג-י״ד

לּוּ ר לֵקהּ: אֵ מַ יָּא?! אֲ מַ י שְׁ מֵּ א קַ יקָ פֵ יכָּא סְ י אִ לוֹם, וּמִ שָׁ ס וְ ר לֵקהּ: חַ מַ אֲ
יד. פִּ קְ הִ צָא וְ א מָ ימָ יד, נִ פִּ קְ לֹא הִ צָא וְ ן – זְבוּב מָ יִּים הֵ ים חַ לֹקִ  י אֱ רֵ בְ לּוּ דִּ אֵ וָ

א, יסוּתָ אִ קוֹם; זְבוּב – מְ אוֹתוֹ מָ א בְּ ימָ נִ ה, וְ רָ עָ ה: זְבוּב בַּקְּ ב יְהוּדָ ר רַ אָמַ
א ימָ נִ א, וְ ה; זְבוּב – אוּנְסָ רָ עָ י בַּקְּ ידֵּ אִ י וְ ידֵּ י: אִ רִ אָמְ יכָּא דְּ א. אִ תָּ נְ כַּ א – סַ ימָ נִ וְ

א. יעוּתָ שִׁ – פְּ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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עירובין יג, ב. גיטין ו, ב. ירושלמי ברכות א, ז.
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אני המשנה המדברת בפיך

Kehot’s marei makom for these words (its note is below).
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מגיד מישרים ר״פ ויקרא. ובכ״מ.
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המצות . . מצות המלך
The words here quote Bava Batra 159a:10–12; the passage

75
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is shown below.

Bava Batra 159a:10–12בבא בתרא קנ״ט א:י׳-י״ב

ינֵי רִ אַחְ ן, וְ ימַ הֵ יהוּ לָא מְ אִ יא, דְּ ךְ הִ לֶ ת מֶ זֵירַ א גְּ מָ לְ יָא? דִּ אי קוּשְׁ וּמַ

נָם חוֹתְ אַהֲרֹן לְ ה וְ י, מֹשֶׁ כִ א הָ ימָ י לָא תֵּ אִ ר! דְּ קַּ שַׁ מְ שּׁוּם דִּ לָאו מִ י – וְ נִ ימְ הֵ מְ
כָא ם, הָ הֶ ידוּ לָ לֹּא יָעִ ךְ הוּא שֶׁ לֶ ת מֶ זֵירַ לָּא גְּ י הוּא?! אֶ נִ ימְ הֵ לָא מְ שּׁוּם דְּ – מִ

עוֹלָם לָּא לְ נוֹ! אֶ חוֹתְ ב יָדוֹ לְ תַ ל כְּ יד עַ לֹּא יָעִ ךְ הוּא שֶׁ לֶ ת מֶ זֵירַ י – גְּ נָמֵ
הוּא נֶיךָ״ – הָ יוּ בָ הְ יךָ יִ בֹתֶ ת אֲ חַ ךְ ״תַּ יָא לָ שְׁ א קַ קָ א, וּדְ רָ יקָּ עִ ינַן מֵ רִ אָמְ דְ כִּ

יב – תִ כָה כְּ רָ בְ תְּ בִּ רַ ית אָמְ צֵ י מָ יב. וּמִ תִ כָה כְּ רָ בְ בִּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ראה תוספתא נגעים פ״ג, ז. ב״ב קנט, א גזירת מלך.

מלכותך מלכות כל עולמים וממשלתך בכל דור ודור

“Your kingship is a kingship over all worlds, and Your do‐

minion is in every generation.” Here the Alter Rebbe

reads olamim, which can also mean “ages,” as space, and

“every generation” as time, both coming from Malchus.

(context: Steinsaltz Tanakh)

Psalms 145:13תהילים קמ״ה:י״ג

דֹר: כׇל־דּוֹר וָ ךָ בְּ תְּ לְ שַׁ מְ ים וּמֶ כוּת כׇּל־עֹלָמִ לְ ךָ מַ כוּתְ לְ מַ
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והנה עסק התורה נקרא בצלמינו

There too “in Our image” is the Torah and “after Our like‐

ness” the mitzvos.
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וכ״ה בתו״א סח, ב. וראה באוה״ת בראשית-ג דף תקד, א.
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בצלמנו

“And G-d said: Let Us make man in Our image, after Our

likeness.” The climax of the account of creation. The Alter

Rebbe reads “Our image” as Torah and “Our likeness” as

the mitzvos. (context: Steinsaltz Tanakh)

Genesis 1:26בראשית א׳:כ״ו

עוֹף יָּם וּבְ גַת הַ דְ דּוּ בִ יִרְ נוּ וְ מוּתֵ דְ נוּ כִּ מֵ לְ צַ ם בְּ ה אָדָ ים נַעֲשֶׂ לֹקִ  ר אֱ יֹּאמֶ וַ
ץ: אָרֶ ל־הָ שׂ עַ רֹמֵ שׂ הָ מֶ רֶ כׇל־הָ ץ וּבְ אָרֶ כׇל־הָ ה וּבְ מָ הֵ בְּ יִם וּבַ מַ שָּׁ הַ

And G-d said: ‘Let us make man in our image, after our like‐

ness; and let them have dominion over the fish of the sea,

and over the fowl of the air, and over the cattle, and over all

the earth, and over every creeping thing that creepeth upon

the earth.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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זה לעומת זה

“G-d has made the one opposite the other.” Koheles says

that G-d set the good day and the bad day side by side, so

that man cannot foresee what will come after him. The

Alter Rebbe reads it as the parallel between holiness and

kelipah. (context: Steinsaltz Tanakh)

Ecclesiastes 7:14קהלת ז׳:י״ד

ה שָׂ ת־זֶה עָ מַּ עֻ ת־זֶה לְ ה גַּם אֶ אֵ ה רְ עָ יוֹם רָ טוֹב וּבְ יֵה בְ יוֹם טוֹבָה הֱ בְּ
ה: אוּמָ יו מְ ם אַחֲרָ אָדָ צָא הָ מְ לֹּא יִ ת שֶׁ רַ בְ ל־דִּ ים עַ לֹקִ  אֱ הָ

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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חרטומי מצרים

“He sent and called all the magicians of Egypt and all its

wise men.” Pharaoh summons them to interpret his

dreams, and they cannot. Here they represent the wisdom

of kelipah. (context: Steinsaltz Tanakh)

Genesis 41:8בראשית מ״א:ח׳

ת־כׇּל־ אֶ יִם וְ רַ צְ י מִ מֵּ טֻ רְ ת־כׇּל־חַ א אֶ רָ קְ יִּ לַח וַ יִּשְׁ ם רוּחוֹ וַ עֶ פָּ ר וַתִּ בֹּקֶ י בַ הִ יְ וַ

עֹה: רְ פַ ם לְ ר אוֹתָ ין־פּוֹתֵ אֵ לֹמוֹ וְ ת־חֲ ם אֶ הֶ עֹה לָ רְ ר פַּ פֵּ סַ יְ יהָ וַ מֶ חֲכָ
And it came to pass in the morning that his spirit was trou‐

bled; and he sent and called for all the magicians of Egypt,

and all the wise men thereof; and Pharaoh told them his

dream; but there was none that could interpret them unto

Pharaoh.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית מא, ח.
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חכמים המה להרע
“They are wise to do evil, but to do good they do not

know.” Through Jeremiah, G-d laments that His people

are foolish children. The text itself cites it as wisdom of ke‐

lipah. (context: Steinsaltz Tanakh)

Jeremiah 4:22ירמיהו ד׳:כ״ב

ים ה חֲכָמִ מָּ ים הֵ בוֹנִ לֹא נְ ה וְ מָּ ים הֵ כָלִ ים סְ נִ עוּ בָּ י לֹא יָדָ י אוֹתִ מִּ יל עַ וִ י אֱ כִּ
עוּ: יב לֹא יָדָ יטִ הֵ ע וּלְ רַ הָ ה לְ מָּ הֵ

For My people is foolish, They know Me not; They are sottish

children, And they have no understanding; They are wise to

do evil, But to do good they have no knowledge.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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חכמה כח מה
The Zohar reads Chochmah as koach mah, “the power of

‘what’.” Here it shows that holy wisdom is self-

nullification.

Zohar III, 28aזח״ג כח, א
K E H O T ’ S  N O T E

זח״ג כח, א. לד, א.
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ע״פ בעלי במות ארנון

There “the lords of the high places of Arnon” are ex‐

plained: holy Chochmah is koach mah, nullified before the

Infinite Light, while its counterpart in kelipah, which the

Sages identify with the haughty, is “a man wise in his own

eyes” (Proverbs 26:12), the source of yesh; through holy
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Chochmah, which is the Torah, those “high places” are

nullified.
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לקמן חקת סה, ב ואילך.

בעלי במות ארנון

“For a fire went out of Cheshbon… it consumed Ar of

Moav, the lords of the high places of Arnon.” From the po‐

ets’ song of Sichon’s victory over Moav. The text points to

its own discourse on this verse (Likkutei Torah, Chukas),

where “the high places of Arnon” are the wisdom of keli‐

pah. (context: Steinsaltz Tanakh)

Numbers 21:28במדבר כ״א:כ״ח

י בָּמוֹת עֲלֵ ר מוֹאָב בַּ לָה עָ יחֹן אָכְ יַת סִ רְ קִּ בָה מִ הָ בּוֹן לֶ שְׁ חֶ אָה מֵ שׁ יָצְ י־אֵ כִּ
נֹן: אַרְ

For a fire is gone out of Heshbon, A flame from the city of

Sihon; It hath devoured Ar of Moab, The lords of the high

places of Arnon.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישראל שבחו״ל
Rabbi Yishmael says that Jews outside the Land are “idol

worshippers in purity,” since they may take part, unknow‐

ingly, in a festivity tied to idol worship. The Alter Rebbe

applies the phrase to anyone who lives with yesh, outside

“the land of Canaan,” the land of submission.

Avodah Zarah 8a:17עבודה זרה ח׳ א:י״ז

ה ה זָרָ י עֲבוֹדָ דֵ ץ עוֹבְ חוּצָה לָאָרֶ בְּ ל שֶׁ אֵ רָ ר: יִשְׂ אל אוֹמֵ עֵ מָ י יִשְׁ בִּ יָא, רַ נְ תַּ
ירוֹ, עִ בְּ ים שֶׁ יְּהוּדִ ן כׇּל הַ ימֵּ זִ נוֹ וְ בְ ה לִ תֶּ שְׁ ה מִ שָׂ עָ יצַד? גּוֹי שֶׁ ן, כֵּ ה הֵ הֳרָ טָ בְּ

ם, נֵיהֶ פְ ד לִ ן עוֹמֵ הֶ לָּ שׁ שֶׁ מָּ שַׁ ן, וְ הֶ לָּ שֶּׁ ין מִ שׁוֹתִ ן וְ הֶ לָּ שֶּׁ ין מִ לִ אוֹכְ י שֶׁ ל פִּ אַף עַ
ךָ א לְ רָ קָ ר: ״וְ מַ נֶּאֱ ים, שֶׁ תִ י מֵ חֵ בְ זִּ לוּ מִ ילּוּ אָכְ אִ כָּתוּב כְּ ם הַ יהֶ עֲלֶה עֲלֵ מַ

חוֹ״. בְ זִּ תָּ מִ אָכַלְ וְ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ע״ז ח, א.
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)עמ״ש — סד״ה ויהי בשלח פרעה

At the end of that discourse the Alter Rebbe describes true

joy and cleaving to G-d through self-nullification, being

united with His oneness, as “the land of Canaan, from the

word hachna’ah (submission) and bittul,” a higher level

than “the land of the Philistines,” the joy that pours out

openly.
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תו״א סא, ד.
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וראית את השמש

“…lest you lift your eyes to the heavens and see the sun

and the moon and the stars, all the host of heaven, and be

drawn away and bow down to them and serve them.”

Moshe warns Israel against worshipping the heavenly bod‐

ies. It describes the nature of star-worship. (context:

Steinsaltz Tanakh)

Deuteronomy 4:19דברים ד׳:י״ט

ים בִ כּוֹכָ ת־הַ אֶ חַ וְ יָּרֵ ת־הַ אֶ שׁ וְ מֶ שֶּׁ ת־הַ יתָ אֶ אִ רָ ה וְ יְמָ מַ שָּׁ ינֶיךָ הַ א עֵ שָּׂ ן־תִּ וּפֶ
יךָ לֹקֶ  לַק ה׳ אֱ ר חָ ם אֲשֶׁ תָּ דְ עֲבַ ם וַ הֶ יתָ לָ וִ חֲ תַּ שְׁ הִ תָּ וְ חְ דַּ נִ יִם וְ מַ שָּׁ בָא הַ כֹּל צְ

יִם: מָ שָּׁ ת כׇּל־הַ חַ ים תַּ מִּ עַ כֹל הָ ם לְ אֹתָ
and lest thou lift up thine eyes unto heaven, and when thou

seest the sun and the moon and the stars, even all the host of

heaven, thou be drawn away and worship them, and serve

them, which the L-RD thy G-d hath allotted unto all the peo‐

ples under the whole heaven.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ד, יט.
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ממגד תבואות שמש

Kehot’s marei makom for these words (its note is below).
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שם לג, יג.
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ממגד תבואות שמש

“…and with the bounty of the crops of the sun, and the

bounty of the yield of the moons.” From Moshe’s blessing

of Yosef: his land will be blessed with fruit ripened by the

sun. It shows that the sun truly influences the earth. (con‐

text: Steinsaltz Tanakh) (Kehot: Deuteronomy 33:13)

Deuteronomy 33:14דברים ל״ג:י״ד

ים: חִ שׁ יְרָ גֶד גֶּרֶ מֶּ שׁ וּמִ מֶ בוּאֹת שָׁ גֶד תְּ מֶּ וּמִ
And for the precious things of the fruits of the sun, And for

the precious things of the yield of the moons,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אין לך עשב מלמטה

Rabbi Simon says that there is no blade of grass without a

constellation in the heavens that strikes it and tells it,

“Grow!” The heavenly bodies are real channels of

influence.

Bereshit Rabbah 10:6בראשית רבה י׳:ו׳

בר סירא אמר: אלוה העלה סמים מן הארץ, בהם הרופא מרפא את
המכה, ובהם הרוקח מרקח את המרקחת. אמר רבי סימון: אין לך כל

עשב ועשב, שאין לו מזל ברקיע, שמכה אותו ואומר לו גדל, הדא הוא
דכתיב )שם לח(: הידעת חקות שמים אם תשים משטרו בארץ וגו׳.
לשון שוטר )שם י(. התקשר מעדנות כימה, או מושכות כסיל תפתח.
רבי חנינא בר פפא ור׳ סימון אמר: כימה מעדנת את הפירות, וכסיל
מושך בין קשר לקשר. הדא הוא דכתיב )שם(: התוציא מזרות בעתו

ועיש על בניה תנחם. רבי תנחום בר חייא …
Bar Sira said: G-d produced drugs from the earth with which

the physician heals the wound, and with which the pharma‐

cist mixes his compounds.38:4. Rabbi Simon said: There is

not a single blade of grass that does not have a constellation

in the firmament that strikes it and says to it: ‘Grow.’ That is

what is written: “Do you know the rules of the heavens? Will

you establish its dominion [mishtaro] on earth?” (Job
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38:33). It is an expression of being in charge [shoter]. “Will

you tie the chains of …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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ב״ר פ״י, ו. השמטות לזח״א רנא, א. מו״נ ח״ב פ״י.

אלא דקרו לי׳
On “From the rising of the sun to its setting My Name is

great among the nations,” Rav says that they call Him “the

G-d of gods.” They acknowledge Him, yet treat the lesser

powers as entities of their own.

Menachot 110a:5–6מנחות ק״י א:ה׳-ו׳

איתיביה רב שימי בר חייא לרב )מלאכי א, יא( ממזרח שמש ועד מבואו
גדול שמי בגוים ובכל מקום מוקטר מוגש לשמי ומנחה טהורה אמר

ליה שימי את דקרו ליה אלהא דאלהא בכל מקום מוקטר מוגש לשמי
בכל מקום סלקא דעתך אמר רבי שמואל בר נחמני אמר ר׳ יונתן אלו
תלמידי חכמים העוסקים בתורה בכל מקום מעלה אני עליהן כאילו

מקטירין ומגישין לשמי
Wikisource Talmud Bavli (CC-BY-SA)
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מנחות קי, א.
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שאין עוד מלבדו
“You have been shown, so that you may know that

Havayah is G-d; there is nothing else besides Him.”

Moshe reminds Israel of what they witnessed. This is the

self-nullification of holiness. (context: Steinsaltz Tanakh)

Deuteronomy 4:35דברים ד׳:ל״ה
K E H O T ’ S  N O T E

דברים ד, לה.
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כבוד חכמים ינחלו

“The wise shall inherit honor, but fools carry off disgrace.”

Shlomo contrasts the lasting honor of the wise with the

shame of fools. Here it is the honor proper to holy wisdom.

(context: Steinsaltz Tanakh)

Proverbs 3:35משלי ג׳:ל״ה

לוֹן: ים קָ רִ ים מֵ ילִ סִ לוּ וּכְ חָ נְ ים יִ כָּבוֹד חֲכָמִ
The wise shall inherit honour; But as for the fools, they carry

away shame.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משלי ג, לה.
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ועשית בגדי קדש
“You shall make holy garments for Aharon your brother,

for honor and for glory.” G-d commands Moshe about the

High Priest’s vestments. It shows that there is a holy hon‐

or, resting on self-nullification. (context: Steinsaltz

Tanakh)

Exodus 28:2שמות כ״ח:ב׳

ת: אָרֶ פְ תִ כָבוֹד וּלְ יךָ לְ אַהֲרֹן אָחִ שׁ לְ י־קֹדֶ דֵ גְ יתָ בִ שִׂ עָ וְ

And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות כח, ב.
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כך היא דרכה של תורה

Kehot’s marei makom for these words (its note is below).
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אבות ו, ד.
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כך הוא דרכה של תורה פת במלח

The Mishnah describes a simple life devoted to Torah and

promises happiness in this world. The Alter Rebbe ex‐

plains that happiness as the delight of self-nullification.

Pirkei Avot 6:4משנה אבות ו׳:ד׳

ל עַ ה, וְ תֶּ שְׁ ה תִ שׂוּרָ מְ יִם בִּ לַח תֹּאכַל, וּמַ מֶ ה, פַּת בְּ ל תּוֹרָ כָּהּ שֶׁ רְ יא דַּ ךְ הִ כַּ

ן, ה כֵ ה עֹשֶׂ ם אַתָּ ל, אִ מֵ ה עָ ה אַתָּ יֶה, וּבַתּוֹרָ חְ ר תִּ עַ יֵּי צַ חַ ן, וְ ישַׁ ץ תִּ אָרֶ הָ
עוֹלָם ךְ לָ טוֹב לָ זֶּה וְ עוֹלָם הַ יךָ בָּ רֶ . אַשְׁ ךְ טוֹב לָ יךָ וְ רֶ )תהלים קכח( אַשְׁ

בָּא: הַ
Such is the way [of a life] of Torah: you shall eat bread with

salt, and rationed water shall you drink; you shall sleep on

the ground, your life will be one of privation, and in Torah

shall you labor. If you do this, “Happy shall you be and it

shall be good for you” (Psalms 128:2): “Happy shall you be”

in this world, “and it shall be good for you” in the world to

come.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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יפה שעה אחת
Kehot’s marei makom for these words (its note is below).
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שם ד, יז.
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יפה שעה אחת
The Mishnah says that one hour of teshuvah and good

deeds in this world is better than the whole life of the

World to Come. It continues the theme of the delight avail‐

able in this world.

Pirkei Avot 4:17משנה אבות ד׳:י״ז

זֶּה, עוֹלָם הַ ים בָּ ים טוֹבִ עֲשִׂ שׁוּבָה וּמַ תְ ת בִּ ה אַחַ עָ ר, יָפָה שָׁ יָה אוֹמֵ הוּא הָ
כָּל בָּא, מִ עוֹלָם הַ ת רוּחַ בָּ ל קוֹרַ ת שֶׁ ה אַחַ עָ יָפָה שָׁ בָּא. וְ עוֹלָם הַ יֵּי הָ כָּל חַ מִ

זֶּה: עוֹלָם הַ יֵּי הָ חַ
He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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בגדים צואים

“And Yehoshua was clothed in filthy garments, standing

before the angel.” In Zechariah’s vision the High Priest’s
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filthy garments stand for sin, and the angel has them re‐

moved: “See, I have taken your iniquity away from you.”

Here they are the garments of kelipah that worldly plea‐

sure puts on a person. (context: Steinsaltz Tanakh)

Zechariah 3:3זכריה ג׳:ג׳

: אָךְ לְ מַּ נֵי הַ פְ ד לִ עֹמֵ ים וְ ים צוֹאִ גָדִ בֻשׁ בְּ יָה לָ עַ הָ יהוֹשֻׁ וִ
Now Joshua was clothed with filthy garments, and stood be‐

fore the angel.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

צעק לבם

“Their heart cried out to Havayah.” In the lament over

Jerusalem, its people cry out to G-d, and the wall of Zion is

called on to weep day and night. Here it is the inner cry of

one who regrets his haughtiness. (context: Steinsaltz

Tanakh)

Lamentations 2:18איכה ב׳:י״ח

יְלָה אַל־ לַ ם וָ ה יוֹמָ עָ מְ ל דִּ נַּחַ י כַ ידִ יּוֹן הוֹרִ ת בַּת־צִ דֹ־נָי חוֹמַ ל־אֲ בָּם אֶ ק לִ עַ צָ

: ינֵךְ דֹּם בַּת־עֵ ךְ אַל־תִּ י פוּגַת לָ נִ תְּ תִּ
Their heart cried unto the L-rd: ‘O wall of the daughter of

Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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איכה ב, יח.
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קרב איש ולב עמוק
“…the inward part of man and the deep heart.” David de‐

scribes the hidden schemes of his enemies, plotted in the

depths of the heart. The maamar takes the words for a cry

from the innermost depths of a person’s heart. (context:

Steinsaltz Tanakh)

Psalms 64:7תהילים ס״ד:ז׳

מֹק: לֵב עָ ישׁ וְ ב אִ רֶ קֶ פָּשׂ וְ חֻ פֶשׂ מְ נוּ חֵ מְ שׂוּ־עוֹלֹת תַּ פְּ יַחְ
They search out iniquities, they have accomplished a dili‐

gent search; even in the inward thought of every one, and

the deep heart.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כחשיכה כאורה

“Even darkness is not dark for You… darkness is as light.”

David says that nothing can hide him from G-d, for whom

night shines like day. Here it describes the encompassing

light, before which spiritual and physical are the same.

(context: Steinsaltz Tanakh)

Psalms 139:12תהילים קל״ט:י״ב

ה: יכָה כָּאוֹרָ יר כַּחֲשֵׁ יְלָה כַּיּוֹם יָאִ לַ ךָּ וְ מֶּ יךְ מִ שִׁ לֹא־יַחְ ךְ  גַּם־חֹשֶׁ
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קלט, יב.
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ולא נבוש

Kehot’s marei makom for these words (its note is below).
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ברכת ק״ש של שחרית.
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את השמים ואת הארץ אני מלא

“Do I not fill the heavens and the earth? says Havayah.”

Here it means that there is nowhere a person is unseen.

Jeremiah 23:24ירמיהו כ״ג:כ״ד

יִם מַ שָּׁ ת־הַ ם־ה׳ הֲלוֹא אֶ אֻ נּוּ נְ אֶ רְ י לֹא־אֶ נִ אֲ ים וַ רִ תָּ סְ מִּ ישׁ בַּ ר אִ תֵ סָּ ם־יִ אִ
ם־ה׳ אֻ לֵא נְ י מָ נִ ץ אֲ אָרֶ ת־הָ אֶ וְ

Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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השמים — בד״ה מנורת זהב

In the discourse “I saw, and behold, a menorah all of gold”

(6:30–31) the Alter Rebbe gives the analogy of one who

does something foolish and is suddenly ashamed on see‐

ing that he is watched: before the light that encompasses

all worlds, “darkness is as light” and spiritual and physical

are the same, and when that light is revealed the shame

will be great, which is why we pray “that we may not be

ashamed forever.”
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אולי הכוונה לפ׳ בהעלותך לג, ג.
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כי לא יראני האדם וחי

“You cannot see My face, for no man shall see Me and

live.” G-d’s answer to Moshe’s request to see His glory.

The Sages read it: in life one does not see, but at death one

does. (context: Steinsaltz Tanakh)

Exodus 33:20שמות ל״ג:כ׳

י: חָ ם וָ אָדָ י הָ אַנִ לֹא־יִרְ י  נָי כִּ ת־פָּ אֹת אֶ רְ ר לֹא תוּכַל לִ יֹּאמֶ וַ
And He said: ‘Thou canst not see My face, for man shall not

see Me and live.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות לג, כ.
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אבל בשעת מיתתו רואה
Kehot’s marei makom for these words (its note is below).
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ע׳ ספרא ויקרא )פ״ב(, ושם אי׳ אבל רואים במיתתן, ובילקוט )רמז תלא(
”בשעת מיתתן” וכ״ה במד״ר )ספי״ד( ובמס׳ כלה רבתי )רפ״ג( אי׳ בזה״ל

”בחייהם אינם רואים אבל במיתתם רואים”, יעו״ש. ]כ[.
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את פניך ה׳ אבקש

Kehot’s marei makom for these words (its note is below).
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תהלים כז, כח.
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את פניך ה׳ אבקש

“On Your behalf my heart said, ‘Seek My face’; Your face,

Havayah, I will seek.” David answers G-d’s call to seek

Him. Here “Your face” is G-d’s inner dimension, sought

through teshuvah. (context: Steinsaltz Tanakh) (Kehot:

Psalms 27:28)

Psalms 27:8תהילים כ״ז:ח׳

שׁ: בַקֵּ נֶיךָ ה׳ אֲ ת־פָּ נָי אֶ שׁוּ פָ י בַּקְּ בִּ ר לִ ךָ אָמַ לְ
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וכמים הפנים
“As in water face answers to face, so the heart of man to

man.” Shlomo’s proverb: one heart mirrors another, as

water reflects a face. Here G-d’s inner face answers a per‐

son who turns his face to Him. (context: Steinsaltz Tanakh)

Proverbs 27:19משלי כ״ז:י״ט

ם: ם לָאָדָ אָדָ ב־הָ ן לֵ ים כֵּ נִ פָּ ים לַ נִ פָּ יִם הַ כַּמַּ
As in water face answereth to face, So the heart of man to

man.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

משלי כז, יט.
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וזרקתי עליכם מים טהורים

“I will sprinkle pure water upon you, and you shall be pu‐

rified; from all your impurities and from all your idols I

will purify you.” Through Ezekiel, G-d promises Israel’s

future cleansing. Here the “pure water” is the Thirteen

Attributes of Mercy. (context: Steinsaltz Tanakh)

Ezekiel 36:25יחזקאל ל״ו:כ״ה

יכֶם לּוּלֵ כׇּל־גִּ יכֶם וּמִ אוֹתֵ מְ כֹּל טֻ ם מִ תֶּ רְ הַ ים וּטְ הוֹרִ יִם טְ יכֶם מַ י עֲלֵ תִּ קְ זָרַ וְ
כֶם: תְ ר אֶ הֵ טַ אֲ

And I will sprinkle clean water upon you, and ye shall be

clean; from all your uncleannesses, and from all your idols,

will I cleanse you.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יחזקאל לו, כה.
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אנת הוא ממלא כל שמהן

The words here quote Tikkunei Zohar, Patach Eliyahu ·

17b:2–3; the passage is shown below.

Tikkunei Zohar, Patach Eliyahu · 17b:2–3תקוני הזהר י״ז ב:ב׳-ג׳

וכל ספירן כל חד אית ליה שם ידיע. ובהון אתקריאו מלאכיא. ואנת
לית לך שם ידיע. דאנת הוא ממלא כל שמהן. ואנת הוא שלימו דכלהו
וכד אנת תסתלק מנהון אשתארו כלהו שמהן כגופא בלא נשמתא. אנת

חכים ולאו בחכמה ידיעא. אנת הוא מבין ולא מבינה ידיעא. לית לך
אתר ידיעא אלא לאשתמודעא תוקפך וחילך לבני נשא. ולאחזאה לון
איך אתנהיג עלמא בדינא וברחמי דאינון צדק ומשפט כפום עובדיהון

דבני נשא.
Constantinople, 1740 (CC-BY-NC)
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ת״ז בהקדמה )פתח אליהו(.
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אנת הוא ממלא כל שמהן ואנת הוא שלימו דכולהו

From Eliyahu’s prayer that opens the Tikkunei Zohar: G-d

has no known name, for He fills all the Names and is their

completion, and without Him they would be like a body

without a soul. Here it shows that the Thirteen Attributes

can fill the blemishes made in the Torah, which is made of

His Names.

Tikkunei Zohar 17b:2–3תקוני הזהר י״ז ב:ב׳-ג׳

וכל ספירן כל חד אית ליה שם ידיע. ובהון אתקריאו מלאכיא. ואנת
לית לך שם ידיע. דאנת הוא ממלא כל שמהן. ואנת הוא שלימו דכלהו
וכד אנת תסתלק מנהון אשתארו כלהו שמהן כגופא בלא נשמתא. אנת
חכים ולאו בחכמה ידיעא. אנת הוא מבין ולא מבינה ידיעא. לית לך
אתר ידיעא אלא לאשתמודעא תוקפך וחילך לבני נשא. ולאחזאה לון

איך אתנהיג עלמא בדינא וברחמי דאינון צדק ומשפט כפום עובדיהון
דבני נשא.

Constantinople, 1740 (CC-BY-NC)
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ראיתי איש חכם בעיניו

“Have you seen a man wise in his own eyes? There is more

hope for a fool than for him.” Shlomo warns that self-satis‐

fied wisdom blocks all growth. The text quotes it as “I have

seen”; here it is the wisdom of kelipah, rectified on the

first day. (context: Steinsaltz Tanakh)

Proverbs 26:12משלי כ״ו:י״ב

נּוּ: מֶּ יל מִ סִ כְ וָה לִ קְ ינָיו תִּ עֵ כָם בְּ ישׁ חָ יתָ אִ אִ רָ
Seest thou a man wise in his own eyes? There is more hope

of a fool than of him.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משלי כו, יב )ראית(.
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ביום הכפורים אסור באכילה ושתיה
The Mishnah lists the prohibitions of Yom Kippur: eating,

drinking, washing, anointing, wearing shoes and marital

relations. The Alter Rebbe explains them as removing what

“clothes” the sense of self.

Mishnah Yoma 8:1משנה יומא ח׳:א׳

ל דָּ נְ סַּ ילַת הַ עִ נְ יכָה וּבִ סִ יצָה וּבְ חִ רְ יָּה וּבִ תִ שְׁ ילָה וּבִ כִ ים אָסוּר בַּאֲ פּוּרִ כִּ יוֹם הַ
ת עֹל אֶ נְ יָה תִ חָ הֶ ם, וְ נֵיהֶ ת פְּ חֲצוּ אֶ כַּלָּה יִרְ הַ ךְ וְ לֶ מֶּ הַ ה. וְ טָּ מִּ ישׁ הַ מִ שְׁ תַ וּבְ

ין: רִ ים אוֹסְ חֲכָמִ זֶר, וַ יעֶ לִ י אֱ בִּ י רַ רֵ בְ ל, דִּ דָּ נְ סַּ הַ

On the day of atonement, it is forbidden to eat and to drink,

to wash, to anoint, 2 to lace on [leather] shoes, and to in‐

dulge in sexual intercourse. A king and a bride [until the

30th day after her nuptials] may wash their faces; and a ly‐

ing-in woman may lace [put] on [leather] shoes. Such is the

dictum of Rabbi Eleazar: but the sages prohibit it.

Torat Emet 357 (Public Domain) · Eighteen Treatises from the Mishna (Pub‐
lic Domain)
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P A R A G R A P H  2 0

P A R A G R A P H  2 1

לך ה׳ הממלכה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

דברי הימים-א כט, יא.

116

ביוהכ״פ אסור כו׳

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

יומא פ״ח מ״א.

117

לך ה׳ הממלכה

“Yours, Havayah, is the greatness and the might… Yours,

Havayah, is the kingdom, and You are exalted as head

over all.” David’s blessing before the whole assembly.

Here it describes Malchus rising in self-nullification on

Yom Kippur. (context: Steinsaltz Tanakh)

I Chronicles 29:11דברי הימים א כ״ט:י״א

ץ יִם וּבָאָרֶ מַ שָּׁ י־כֹל בַּ הוֹד כִּ הַ נֵּצַח וְ הַ ת וְ רֶ אֶ פְ תִּ הַ ה וְ בוּרָ גְּ הַ לָּה וְ דֻ גְּ ךָ ה׳ הַ לְ
רֹאשׁ: כֹל לְ א לְ נַשֵּׂ תְ מִּ הַ כָה וְ לָ מְ מַּ ךָ ה׳ הַ לְ

Thine, O L-RD, is the greatness, and the power, and the glo‐

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי ביום הזה יכפר עליכם לטהר אתכם

The maamar’s opening verse. Plainly aleichem means “for

you”; the maamar reads it as “upon you,” the outer haugh‐

tiness that sits on a person. (context: Steinsaltz Tanakh)

Leviticus 16:30ויקרא ט״ז:ל׳

רוּ: הָ טְ נֵי ה׳ תִּ פְ יכֶם לִ טֹּאתֵ כֹּל חַ כֶם מִ תְ ר אֶ הֵ טַ יכֶם לְ ר עֲלֵ כַפֵּ זֶּה יְ יּוֹם הַ י־בַ כִּ

For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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התורה היא שמותיו של הקב״ה

There the Alter Rebbe brings the saying that the whole

Torah is the Names of the Holy One, blessed be He, to ex‐

plain the metzora as one who “spreads a bad name”: the

letters of holiness are a “good name,” and evil speech pro‐

duces in their place letters of a “bad name.” The Kehot

note there gives the saying’s sources.

K E H O T ’ S  N O T E

נסמן לעיל כד, ד.

120

אורייתא מחכמה נפקת

The Zohar says the Torah comes forth from Chochmah.

Here it shows that the Torah reaches as high as

Chochmah, the yud of the Name.

Zohar II, 85aזח״ב פה, א
K E H O T ’ S  N O T E

זח״ב פה, א. קכא, א.

121

ממעמקים קראתיך ה׳

“A song of ascents: From the depths I called You,

Havayah.” The psalmist cries out from the depths of dis‐

tress; the word also suggests the depths of the heart. Here

it is teshuvah from the depth of the heart, which draws

down the level of Havayah. (context: Steinsaltz Tanakh)

Psalms 130:1תהילים ק״ל:א׳

יךָ ה׳ אתִ רָ ים קְ קִּ עֲמַ מַּ עֲלוֹת מִ מַּ יר הַ שִׁ
A Song of Ascents. Out of the depths have I called Thee, O

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קל, א.
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לא יהיה לך אלהים אחרים על פני

“You shall have no other gods before My face (al panai).”

Plainly, no other gods besides Him; literally, “upon My

face.” The Alter Rebbe reads it as a promise that nothing

will hide G-d’s inner face. (context: Steinsaltz Tanakh)

Exodus 20:3שמות כ׳:ג׳

נָ͏ַי: ל־פָּ ים עַ רִ חֵ ים אֲ לֹקִ  ךָ אֱ יֶ͏ה־לְ הְ לֹא־יִ
Thou shalt have no other gods before Me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עונותיכם מבדילים
“But your iniquities have separated between you and your

G-d, and your sins have hidden the face from you, so that

He does not hear.” Isaiah tells the people that their sins,

not any weakness in G-d, keep Him from answering. Here

it explains what hides the inner dimension. (context:

Steinsaltz Tanakh)

Isaiah 59:2ישעיהו נ״ט:ב׳

ירוּ תִּ סְ יכֶם הִ טֹּאותֵ חַ יכֶם וְ לֹקֵ  ין אֱ בֵ ינֵכֶם לְ ים בֵּ לִ דִּ בְ יוּ מַ יכֶם הָ נֹתֵ וֺ ם־עֲ י אִ כִּ

: מוֹעַ שְּׁ כֶּם מִ ים מִ נִ פָ
But your iniquities have separated Between you and your

G-d, And your sins have hid His face from you, That He will

not hear.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ נט, ב.

124

שנתנו לוחות האחרונות ביוהכ״פ . . בצנעה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

תנחומא תשא לא.

125

כי לוחות אחרונות נתנו בצנעה

There the Alter Rebbe explains that the second Tablets,

given “quietly,” were given on Yom Kippur because all the

ascents of that day come through Binah, the inner yearn‐

ing of the heart; “quietly” means the inwardness of the

heart.

K E H O T ’ S  N O T E
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ראה לקמן פ׳ מסעי צ, א.

לוחות אחרונות נתנו בצנעה

The Midrash says the first Tablets, given in public, were

struck by the evil eye and broken, so the second were giv‐

en privately, for nothing is finer than modesty. The Alter

Rebbe uses it to show that Yom Kippur’s revelation is

hidden.

Midrash Tanchuma, Ki Tisa 31:2מדרש תנחומא, כי תשא ל״א:ב׳

ר בֹּקֶ יֹת הַ הְ י בִּ ישִׁ לִ שְּׁ יּוֹם הַ י בַ הִ יְ אשׁוֹנָה, וַ רִ ךְ בָּ ר. כָּ בֹּקֶ יֵה נָכוֹן לַ הְ ךָ וֶ ל לְ סָ פְּ

ל אשׁוֹנוֹת עַ לּוּחוֹת רִ א. הַ ישׁ אַל יֵרָ גַם אִ כָאן: וְ גוֹ' )שמות כה, ח(. וְ וְ
ר לוֹ כָאן אָמַ רוּ. וְ בְּ תַּ שְׁ נִ ע וְ רַ ן הָ יִ ם עַ הֶ ה בָּ טָ לְ ךְ שָׁ יכָ פִ י, לְ בֵּ מְ פֻ נוּ בְּ תְּ נִּ שֶׁ
ךָ מְּ שׁ מִ ה ה׳ דּוֹרֵ ר: וּמָ מַ נֶּאֱ יעוּת, שֶׁ נִ צְּ ן הַ ךָ יָפֶה מִ ין לְ רוּךְ הוּא: אֵ דוֹשׁ בָּ קָּ הַ

כֶת )מיכה ו, ח(. נֵעַ לֶ צְ הַ ד וְ סֶ אַהֲבַת חֶ פָּט וְ שְׁ ם עֲשׂוֹת מִ י אִ כִּ
Hew thee and … and be ready by the morning (ibid. 34:1–2).

With reference to the first tablets, it is written: And it came to

pass on the third day, when it was morning, that there were

thunders and lightning (ibid. 19:16). But with regard to the

second tablets, it is said: Neither let any man be seen (ibid.

34:3). Because the first tablets were given openly, the evil in‐

clination prevailed over them, and (for that reason) they

were broken. But in this instance (the second tablets) the

Holy One, …

Midrash Tanchuma -- Torat Emet (Public Domain) · Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)
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אנכי ה״א . . לא יהי׳ לך

“I am Havayah your G-d, who brought you out of the land

of Egypt, out of the house of bondage.” The first of the Ten

Commandments, G-d speaking at Sinai. Here “I” (Anochi)

is G-d’s very self, revealed with the second Tablets. (con‐

text: Steinsaltz Tanakh)

Exodus 20:2שמות כ׳:ב׳

ים: דִ͏ ית עֲבָ בֵּ יִם מִ רַ צְ ץ מִ רֶ אֶ יךָ מֵ ר הוֹצֵאתִ יךָ אֲשֶׁ לֹקֶ  י ה׳ אֱ אָנֹכִ
I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות כ, ב-ג.
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T H E  M A A M A R  I N  B R I E F

This biur explains the preceding maamar on “to purify you … you shall be purified.” Contemplating

G-d’s infinite greatness brings a “life of pain” at being far from Him, and its consolation is Torah study,

in which the soul is clothed in G-d’s own garment and joined with the Infinite Light under one encom‐

passing light, like the covering that enables the union of Z’eir Anpin and Nukva. The maamar then ex‐

plains “His garment is white as snow”: the supernal Chashmal, through which the Infinite Light first

enters Atzilus, “freezes” Divine wisdom like snow, so that it can descend divided and “melt” into wis‐

dom that created beings grasp. From it come “the hairs,” the detailed laws, such as the Yom Kippur

service, which draw the Infinite Light down through bittul. Torah, true ayin, is free of time and place;

the mitzvos, rooted in Gulgalta, are a garment and the bittul of a yesh, bound to the Holy of Holies on

Yom Kippur. Kelipah mirrors this with outer haughtiness and inner desire. On Yom Kippur the outer is

wiped away “upon you,” while inner sin is purified “before Havayah,” as Malchus rises face to face

into the Infinite.

O U T L I N E

1 Torah study as union with the Infinite

The pain of distance from G-d is consoled by Torah study, in which one encompassing light joins the soul with

the Infinite Light, as the covering from Abba and Imma joins Z’eir Anpin and Nukva.

¶1

L I K K U T E I  T O R A H  ·  P A R S H A S  A C H A R E I  ·  M A A M A R  3

ביאור הדברים בענין לטהר תטהרו
An Explanation of “To Purify … You Shall Be Purified”

Yom Kippur purifies in two ways: the outer “garment” of haughtiness is

wiped away from above, while the inner sins are purified by a cry from

the depth of the heart that reaches the Infinite above the Name Havayah.

Behind this stands the contrast of Torah and mitzvos: Torah study is true

self-nullification that joins the soul to the Infinite, while the mitzvos,

rooted even higher, come down only as a garment, through the “hairs”

of detailed law.
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2 “His garment is white as snow”

The supernal Chashmal “freezes” Divine wisdom like snow, or like a teacher’s parable, so that it can descend

divided and melt into wisdom for created beings.

¶2

3 The hairs: detailed laws and the Yom Kippur service

“The hair of His head” is the particular laws of physical deeds, such as the Kohen Gadol’s service, which

draw down the Infinite Light through bittul and mesirus nefesh.

¶3–4

4 Torah and mitzvos

Torah is true bittul and is free of time and place; the mitzvos, higher in their root, come down as a garment

and the bittul of a yesh; honor and haughtiness are the yesh of kelipah.

¶5

5 The two sides of kelipah

Opposite Torah and mitzvos, kelipah has an inner side, desire, which can be transformed, and an outer

side, haughtiness, which cannot.

¶6–7

6 Two kinds of purification

“Upon you” the outer is wiped away; “before Havayah” the inner is purified by a cry from the depths that

reaches above the Name.

¶8

7 The ascent of Malchus on Yom Kippur

Malchus rises face to face into the Infinite; the Zohar’s two readings of “before Havayah” agree, and Malchus

is cleansed first, then Israel.

¶9

K E Y  C O N C E P T S

His garment white as snow לבושיה כתלג חיוור
The supernal garment, the Chashmal that encompasses all

of Atzilus, which “freezes” Divine wisdom so that it can de‐

scend and later “melt” into wisdom that created beings

can grasp.

The hair of His head שער רישיה כעמר נקא
Narrow, contracted channels of Divine light; in the Torah,

the particular laws of physical deeds.

Chashmal חשמל
An encompassing layer that surrounds and screens a level;

the lower one divides Atzilus from the worlds below it,

while the higher one encompasses all of Atzilus.

Makif מקיף
Encompassing light, which surrounds rather than enters;

one makif over two levels unites them.

Nullification of yesh to ayin ביטול היש לאין
The submission of a self that remains a self, as in the

mitzvos, contrasted with the true ayin of Torah study.

Koach mah כח מ״ה
Chochmah as “the potential of what”: the self-nullification

of true wisdom, which honor cannot turn into a yesh.

The ascent of Malchus עליית המלכות
On Yom Kippur Malchus rises face to face to receive the

supernal face of the Infinite One, into Atik, above the

Name Havayah.

From the depths ממעמקים
The cry from the depth of the heart, the infinite in the

soul, which arouses the Infinite above the Name Havayah.
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S E C T I O N  1  ·  ¶ 1

Torah study as union with the Infinite

2 היינו מהתבוננות מגדולת א״ס ב״ה ביאור הדברים בענין לטהר1 תטהרו. הנה חיי צער תחיה3,

שכשמו כן הוא אין לו סוף כו׳ ממילא יחיה חיי צער על מה שרחוק מאור פניו ית׳

An explanation of the matters concerning “to purify … you shall be purified.” Now, “you shall live a

life of pain”: that is, from contemplating the greatness of the Infinite One (Ein Sof), blessed be He,

who is as His name: He has no end, etc., he will as a matter of course live a life of pain over being

far from the light of His countenance, may He be blessed.

This maamar is a biur, a further explanation, of the preceding maamar, “For on this day He shall atone for

you,” taking up its words “to purify … you shall be purified”; the Kehot notes date it to 5570 (1809–10) and

add that the Mitteler Rebbe wrote a long explanation based on it. It opens with the way of Torah in Pirkei

Avos, “you shall live a life of pain,” and reads that pain as what a person feels on contemplating that the

Infinite One truly has no end: he sees how far he is from the light of His countenance.

ותהיה זאת נחמתו אשריך וטוב לך4 בעוה״ז ע״י עסק התורה שהיא חכמתו ושם התלבשות אור א״ס

ממש בחכמה

And this will be his consolation: “happy are you, and it is well with you” in this world, through occu‐

pying himself with the Torah, which is His wisdom; and there the very Infinite Light (Or Ein Sof) is

clothed in Chochmah (wisdom).

His consolation is “happy are you, and it is well with you” already in this world, through Torah study. The

Torah is G-d’s wisdom, and the Infinite Light itself is clothed in it.

ונמצא מתלבש גם הוא בלבושו של הקב״ה ונעשה יחוד א״ס בנפשו, וזהו יחוד קב״ה ]קודשא בריך הוא[

ושכינתי׳ וכמבואר בזהר בענין יחוד זו״נ ]זעיר אנפין ונוקבא[ שהמלאכים מכסים היחוד בגדפין

It follows that he too is clothed in the garment of the Holy One, blessed be He, and the union of the

Infinite One is brought about in his soul. And this is the union of the Holy One, blessed be He, and

His Shechinah (Divine Presence), as is explained in the Zohar concerning the union of Z’eir Anpin

and Nukva, that the angels cover the union with wings

Since the Torah is G-d’s “garment,” one who studies it is clothed in that same garment, and the Infinite is

united with his soul. The Alter Rebbe calls this the union of the Holy One, blessed be He, and His Shechinah,

that is, of Z’eir Anpin and Nukva, and recalls the Zohar’s image of angels covering that union with their

wings.

1
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)והובא בפע״ח ]בפרי עץ חיים[ שער הקדישים פ״א. ועיין בע״ח ]בעץ חיים[ שער הארת המוחין פ״ב ]פרק ב׳[

ועיין מזה ג״כ במק״מ ]במקדש מלך[ סוף חלק א׳ בהשמטות ד״ה בראשית(.

(This is cited in Pri Etz Chaim, Sha’ar HaKaddishim, chapter 1; and see Etz Chaim, Sha’ar Haaras

HaMochin, chapter 2; and see on this also the Mikdash Melech, at the end of Part I, in the

Hashmatos, [on the passage] beginning “Bereishis.”)

The parenthesis gives Kabbalistic sources for the image of the covering wings: Pri Etz Chaim and Etz Chaim,

the Arizal’s teachings as recorded by his disciple Rabbi Chaim Vital, and the Mikdash Melech, a commentary

on the Zohar, on the Hashmatos (passages printed apart from the main text of the Zohar). Pri Etz Chaim, in

Sha’ar HaKaddishim on the Kaddish prayers, explains that at the union of Tiferes and Malchus all the worlds

are made into “wings” around it; in the edition on Sefaria this is in chapter 1, as the text has it, while the

Kehot notes give chapter 2 (the end of chapter 3). The Kehot notes also refer to Etz Chaim, Sha’ar Derushei

HaTzelem, discourse 2 (the rules of Chassadim and Gevuros), rule 16.

וכיסוי זה הוא נמשך מבחי׳ או״א ]אבא ואימא[ כו׳ דהיינו שנמשך מקיף אחד לשניהם לצורך היחוד

And this covering is drawn from the level of Abba and Imma, etc.; that is, one encompassing [light]

(makif) is drawn for the two of them, for the sake of the union.

The covering over the union comes from above both partners: it is drawn from Abba and Imma, the configu‐

rations of Chochmah and Binah. A single encompassing light (makif) surrounds Z’eir Anpin and Nukva to‐

gether, and this shared enclosure is what makes their union possible.

וכך הוא בעסק התורה נמשך מקיף עליון שמקיף גם את נפשו להתכלל בבחי׳ אור א״ס בבחי׳ יחוד ע״י

מקיף א׳ הכולל ב׳ הבחי׳.

And so it is with occupying oneself with the Torah: a supernal encompassing [light] is drawn, which

encompasses his soul too, so that it be included in the level of the Infinite Light, in a state of union,

through one encompassing [light] that includes both levels.

Torah study works the same way: a higher encompassing light surrounds both the Torah and the learner’s

soul, so that the soul is included in the Infinite Light. Because one makif encloses both, the person and

G-d’s wisdom are joined in a true union.
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S E C T I O N  2  ·  ¶ 2

“His garment is white as snow”

5 נק׳
ועתה נבוא לביאור לבושי׳ ]לבושין / לבושים[ כתלג חיוור איתא בזהר שהי״ג ת״ד ]תיקוני דיקנא[

לפעמים ג״כ בשם לבושי׳ ]לבושין / לבושים[ כתלג חיוור.

Now we shall come to the explanation of “His garment is white as snow.” It is stated in the Zohar

that the thirteen tikkunim of the beard (tikkunei dikna) are sometimes also called by the name “His

garment is white as snow.”

The maamar now explains the image from Daniel’s vision of the Ancient of Days (Atik Yomin), “His garment

is white as snow.” The Zohar sometimes gives this name to the thirteen tikkunim (rectifications) of the beard,

the channels of mercy in the Kabbalistic image of the supernal Head.

אך האמת הוא שעיקר הלבוש הוא החשמל ולא החשמל המפסיק בין אצילות לבי״ע כי זהו מחיצוניות

בינה והוא בנוגה שמבחי׳ שבה״כ ]שבירת הכלים[ אלא הוא החשמל עליון המקיף כל האצילות

But the truth is that the main garment is the Chashmal; and not the Chashmal that separates be‐

tween Atzilus and Beriah, Yetzirah and Asiyah, for that is from the outer dimension (chitzoniyus) of

Binah (understanding), and it is in nogah, which is from the level of the shattering of the vessels

(sheviras hakeilim); rather, it is the supernal Chashmal that encompasses all of Atzilus.

Yet the main “garment” is the Chashmal, a word from Ezekiel’s vision that the Kabbalah uses for an encom‐

passing layer that surrounds and screens a level. The Alter Rebbe excludes the lower Chashmal that divides

Atzilus from the three lower worlds, since it comes from the outer dimension of Binah and belongs to nogah,

the mixed realm that arose from the shattering of the vessels; the garment meant here is a higher Chashmal

that surrounds all of Atzilus.

דהיינו שהתלבשות גבורה דעתיק במו״ס ]במוחא סתימאה[ הוא ע״י ]עתיק יומין[ מקיף זה

That is, the enclothing of the Gevurah of Atik in Mocha Stima’ah (the hidden brain) is through this

encompassing [light] (makif).

This higher Chashmal is the encompassing layer through which the Gevurah of Atik, the innermost level of

Keser, is clothed in Mocha Stima’ah, the “hidden brain.”

2
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)בלקוטי הש״ס ]הששה סדרים[ מהאריז״ל ]מהאר״י זכרונו לברכה[ דט״ז ד״ה לכי ומעטי6 איתא וז״ל ]וזה לשונו[ כי

יש מסך בין עולם לעולם כו׳ ויש בין הא״ק ]האדם קדמון[ לאצילות מסך וכן בין האצילות לבריאה כו׳ וכל

המסכים נק׳ מקיפים עכ״ל ]עד כאן לשונו[,

(In Likkutei HaShas by the Arizal, of blessed memory, folio 16, [in the passage] beginning “Go and

diminish,” it is stated, and these are his words: “For there is a screen between one world and the

next, etc.; and between Adam Kadmon and Atzilus there is a screen, and likewise between Atzilus

and Beriah, etc.; and all the screens are called makifim (encompassing [lights]).” End of quote.

A long parenthesis supports this from the Arizal’s Likkutei HaShas, his comments on passages of the

Talmud, here on the story of the moon, which was told, “Go and diminish yourself.” There the Arizal says

that a screen separates each world from the next, from Adam Kadmon, the primordial level above Atzilus,

downward, and that all these screens are called makifim, encompassing lights.

והנה הרמ״ז ]הרב משה זכות[ ר״פ אמור דפ״ח סע״ב ]סוף עמוד ב[ גבי כשמן הטוב7 על הראש כתב שגם כתר

אריך נחשב מעולם א״ס8 כו׳ ועיקרו של אצילות מתחיל ממו״ס ]ממוחא סתימאה[ שהיא חכמה דאריך

עכ״ל ]עד כאן לשונו[

Now the Ramaz, at the beginning of Parshas Emor, folio 88, end of side b, on “Like the good oil

upon the head,” wrote that even the Keser of Arich [Anpin] is counted as [part] of the world of the

Infinite One (Ein Sof), etc., and Atzilus proper begins from Mocha Stima’ah, which is the

Chochmah of Arich [Anpin]. End of quote.

The Ramaz (Rabbi Moshe Zacuto), commenting on the Zohar at the start of Emor, says that even Keser of

Arich Anpin, the outer dimension of Keser, is counted as part of the world of the Infinite One, and Atzilus

proper begins with Mocha Stima’ah, the Chochmah of Arich Anpin. In Likkutei Torah on the Song of Songs

(23a), the Alter Rebbe quotes the same words of the Ramaz to show that Gulgalta, the outer dimension of

Keser of Arich Anpin, stands higher than the Chochmah within Keser.
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וא״כ ענין התלבשות גבורה דעתיק במו״ס ]במוחא סתימאה[ הוא ענין ההמשכה מאור א״ס בראשית

האצילות וע״כ התלבשות זו הוא ע״י מקיף זה ומסך הנ״ל ואפשר שזהו ג״כ ענין קרומא דאוירא9 כו׳ ע׳
10 שזהו ענין רקיע המבדיל בין מים למים11

]עיין[ בע״ח ]בעץ חיים[ שער א״א פ״ז ]פרק ז׳[

If so, the matter of the enclothing of the Gevurah of Atik in Mocha Stima’ah is the matter of the

drawing down from the Infinite Light (Or Ein Sof) at the beginning of Atzilus; and therefore this en‐

clothing is through this encompassing [light] and the screen mentioned above. And possibly this is

also the matter of the “membrane of air” (kruma de’avira), etc.; see Etz Chaim, Sha’ar Arich Anpin,

chapter 7, that this is the matter of “the firmament that divides between water and water.”

It follows that the clothing of Atik’s Gevurah in Mocha Stima’ah is the very point where the Infinite Light en‐

ters Atzilus, so it passes through a makif and a screen like those the Arizal describes. The Alter Rebbe sug‐

gests that this is also the “membrane of air” (kruma de’avira), which Etz Chaim calls the firmament that di‐

vides “between water and water”; the Kehot notes say the place is the beginning of chapter 6, not chapter 7

as printed.

ומזה יובן ג״כ ענין סלסלה ותרוממך12 שנתבאר לעיל דענין ההתרוממות הוא מבחי׳ לבושי׳ ]לבושין /

לבושים[ כתלג לבחי׳ ומדרגת שער רישי׳ ]רישיה[ כו׳ והיינו כי שער רישי׳ ]רישיה[ הוא מבחי׳ כתר אריך

שהוא מעולם א״ס שלמעלה מהמסך ומהאצילות כו׳(.

And from this will also be understood the matter of “Salseleha, and she will exalt you,” explained

above: that the exaltation is from the level of “His garment is like snow” to the level and rank of

“the hair of His head,” etc. That is, “the hair of His head” is from the level of the Keser of Arich [An‐

pin], which is of the world of the Infinite One, which is above the screen and above Atzilus, etc.)

This also clarifies the previous maamar’s teaching on “Salseleha, and she will exalt you.” In its plain sense

salseleha means “hold her dear,” but the Talmud learned that the word also describes curling one’s hair, and

the previous maamar read it as separating the hairs, the detailed laws, through which a person is lifted from

“His garment like snow” up to “the hair of His head.” That is a real ascent, because “the hair of His head”

stems from Keser of Arich Anpin, which belongs to the world of the Infinite One, above the screen and above

Atzilus.

וע״ז נאמר לבושי׳ ]לבושין / לבושים[ כתלג חיוור כמו שלג שתחלת הווייתו ממים13 ונקפא ונעשה שלג
14 ,15 ואח״כ חוזר ונפשר ונמס והיה למים וזהו חכמה בראש חכמה בסוף,

And of this it is said, “His garment is white as snow”: like snow, which first comes into being from

water, and it freezes and becomes snow, and afterwards it thaws back and melts and becomes wa‐

ter. And this is “wisdom at the beginning, wisdom at the end.”

Back to the main line: the garment is like snow, which begins as water, freezes, and then melts back into wa‐

ter. So the Torah begins as Divine wisdom and ends as wisdom again, “wisdom at the beginning, wisdom at

the end,” with a frozen stage in between; the preceding maamar made the same comparison and called the

“water” from which the Torah’s garment comes Supreme Chochmah.
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והוא ע״ד משל כמו משלי שלמה או כמו שהרב מסביר שכל להתלמיד ע״פ משל

And it is in the manner of a parable (mashal), like the parables of Shlomo (Mishlei), or as a teacher

explains an idea to the student through a parable.

The frozen stage is like a parable (mashal): the proverbs of King Shlomo, whose book is called Mishlei,

“parables,” or a teacher who conveys an idea through an analogy. The parable is how the idea reaches the

student.

שכשעומד התלמיד על כוונת רבו במשל זה ומבין השכל עצמו הנה נעשה אצלו ג״כ בחינת חכמה כמו

שהיה אצל רבו החכמה מתחלה רק שבאמצע נגלד ונקרש לפי שהחכמה לא היתה נתפסת בשכל

התלמיד כמות שהי א בעצמה בשכל הרב רק ע״י משל,

When the student grasps his teacher’s intent in this parable and understands the idea itself, then in

him, too, it becomes the level of Chochmah (wisdom), as the wisdom was with his teacher at first;

only, in the middle it froze and congealed, because the wisdom could not be grasped in the stu‐

dent’s mind as it is in itself in the teacher’s mind, but only through a parable.

Once the student grasps his teacher’s meaning and holds the idea itself, it becomes true wisdom in him, as it

was in his teacher at the start. In between it was “frozen” in the parable, because the student could not take

in the wisdom as it is in the teacher’s own mind.

וכך הוא בחי׳ לבוש עליון הוא בבחי׳ שלג שנגלד ונקרש עצמיות החכמה לבלתי הגלות נגלות כמות

16 אצל הנבראים שהיא בעצמה רק אח״כ חוזר ונמס והיה למים בחי׳ חכמה17,

And so the level of the supernal garment is in the state of snow, in which the very essence of the

wisdom froze and congealed, so as not to be openly revealed as it is in itself; only afterwards it

melts back and becomes water, the level of Chochmah for created beings.

The supernal garment works the same way: G-d’s own wisdom is congealed like snow, so that it is not re‐

vealed as it truly is. Afterwards the snow melts into water, and the wisdom becomes Chochmah that created

beings can receive; in the Kabbalah water is a name for Chochmah.
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18 שלהיות מגיד ועל ענין זה נאמר משליך קרחו כפתים כו׳ ישב רוחו יזלו מים מגיד דבריו ליעקב19,

דבריו ליעקב שהוא מבחי׳ יזלו מים נעשה ע״י הקרח שנגלד ונקרש כעין הקרח

And of this matter it is said, “He casts forth His ice like crumbs,” etc., “He makes His wind blow, the

waters flow”; “He declares His words to Yaakov.” That is, “He declares His words to Yaakov,” which

is from the level of “the waters flow,” comes to be through “the ice”: that which froze and con‐

gealed, like ice.

The Alter Rebbe brings Psalm 147: G-d casts forth His ice “like crumbs,” then makes His wind blow so that

“the waters flow,” and declares His words to Yaakov. He reads it as one process: the Torah reaches Israel as

flowing water, Chochmah they can grasp, only because it first passed through the “ice,” wisdom frozen like a

parable.

וכך הוא בענין השלג, אלא שהשלג הוא בהתחלקות טיפין טיפין כי להיות יורד ההשפעה מוכרח

להיות ע״י התחלקות

And so it is with snow, except that snow is divided drop by drop; for in order for the flow to de‐

scend, it must come through division.

Snow is the same, except that it falls as many separate flakes, like the “crumbs” of the psalm. For any flow

from above to come down, it must be divided into measured portions.

וכמו שנודע מגבורות גשמים20 שיורדים21 ע״י התחלקות שאל״כ ]שאם לא כן[ היו מבול22 ח״ו ]חס ושלום[,

As is known of the “might of the rains” (gevuros geshamim): they descend through division, for

otherwise they would be a flood, G-d forbid.

So it is with rain, called “the might of the rains” (gevuros geshamim) at the opening of Tractate Taanis: it

falls in separate drops, and if it came down undivided it would be a flood. The Talmud (Bava Batra 16a) says

that G-d made a separate mold for every drop.

וגם י״ג ת״ד ]תיקוני דיקנא[ נק׳ בחי׳ לבושים על דרך זה שההארה היורדת דרך השערות שהם חלולים הנה

השערות הם בחי׳ לבושים

And the thirteen tikkunim of the beard, too, are called the level of garments in this way: [as for] the

radiance that descends through the hairs, which are hollow, the hairs are the level of garments.

The thirteen tikkunim of the beard are called “garments” in the same sense. The light descends through the

hairs, which are hollow channels, and so the hairs are its garments.
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S E C T I O N  3  ·  ¶ 3 – 4

The hairs: detailed laws and the Yom Kippur service

והן בבחי׳ פירוד והתחלקות בבחי׳ שלג ונק׳ חיוור ששרש ההשפעה עצמה היא בחי׳ חסד

And they are in a state of separation and division, like snow; and they are called “white” because

the root of the flow itself is the level of Chesed (kindness).

Like snow divided into flakes, the hairs divide the light into separate strands. They are called “white” be‐

cause the root of their flow is Chesed, kindness, which the Kabbalah associates with white.

23 ,24 )וגם השלג יש בו תוקף הלבנונית יותר מבחי׳ עמר נקא וכמ״ש במ״א ע״פ הנותן שלג כצמר(.

ומים שיורדים ממקום גבוה למקום נמוך )אלא שיורדים בבחי׳ צמצום והתחלקות ההשפעה
25 ,26 ,27 ,28 לפירורים(:

(And snow, too, has a greater intensity of whiteness than the level of “clean wool,” as is explained

elsewhere on [the verse] “He gives snow like wool.”) And [this is] water, which descends from a high

place to a low place (except that it descends in a state of contraction and of division of the flow into

fragments).

Snow is even whiter than “clean wool,” as is explained elsewhere on the verse “He gives snow like wool”; the

Kehot notes identify that discourse as the one printed in the Siddur, 63b. The flow is also like water, which by

nature descends from a high place to a low one, except that here it comes down contracted and divided into

small portions.

ב והנה מבחי׳ לבושיה כתלג חיוור נמשך בחי׳ שער רישיה כעמר נקא29 אלו הן פרטי ההלכות

שבגשמיות

2. Now, from the level of “His garment is white as snow” is drawn the level of “the hair of His head

is like clean wool”: these are the particular laws concerning physical things,

Section 2 turns from the garment to the hair. From “His garment white as snow” comes “the hair of His head

like clean wool,” which the maamar identifies with the particular laws that deal with physical things.

כמו כל מסכת יומא שכל הרעש של הכה״ג ]הכהן גדול[ שהוא פורש משאר העם ונכנס לפני ולפנים

such as the whole of Tractate Yoma, where all the stir over the Kohen Gadol (High Priest) is that he

withdraws from the rest of the people and enters the innermost sanctum;

Tractate Yoma is the example: its whole drama concerns the Kohen Gadol, who withdraws from the people

and enters the Holy of Holies, the innermost sanctum.

3
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30 וכל העבודה הוא שמזה מדם והיה רק פעם א׳ בשנה והי׳ ]והיה[ צריך חמש טבילות ועשרה קידושין

הפר ומדם השעיר באצבע אחת למעלה ושבע למטה ומונה אחת ואחת31 כו׳.

and this was only once a year, and he needed five immersions and ten sanctifications; and the

whole service is that he sprinkles of the blood of the bull and of the blood of the goat with the fin‐

ger, once upward and seven times downward, and counts “one and one,” etc.

This happened only once a year, with five immersions and ten washings of hands and feet (the Mishnah’s

“sanctifications”). At the heart of the service he sprinkled the blood of the bull and of the goat, once upward

and seven times downward, counting each sprinkling aloud, “one; one and one”; all of this is detailed law

about physical acts.

והנה כח זה שיש בגשמיות דם הפר והשעיר להיות נוגע להמשכת אור א״ס ב״ה הוא דרך בחי׳ שערות

שהם המשכות מצומצמות

Now this power that the physical blood of the bull and the goat has, to bear upon the drawing down

of the Infinite Light (Or Ein Sof), blessed be He, comes by way of the level of hairs, which are con‐

tracted drawings-down.

How can physical blood affect the drawing down of the Infinite Light? The answer is that it works the way

hairs do: hairs are narrow, contracted channels of light.

שהשערה היא המשכה להיות גילוי אור א״ס למטה ג״כ אך היינו דוקא ע״י ביטול ומס״נ ]ומסירות נפש[.

For a hair is a drawing-down, so that there be a revelation of the Infinite Light below as well. But

this is specifically through self-nullification (bittul) and self-sacrifice (mesirus nefesh).

A hair, narrow as it is, still draws the light down, so that the Infinite Light is revealed even below. But this

happens only through bittul and mesirus nefesh, a person’s complete surrender to G-d.

4
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S E C T I O N  4  ·  ¶ 5

Torah and mitzvos

33 היה בנגלה כ״ד
ועל דרך זה היה לימוד תנאים ואמוראים וכל עסק32 רשב״י ]רבי שמעון בר יוחאי[

קושיות וכ״ד פירוקים34

And in this way was the study of the Tannaim and Amoraim; and the whole occupation of Rabbi

Shimon bar Yochai was in the revealed [Torah]: twenty-four questions and twenty-four answers.

The Sages of the Mishnah and the Talmud studied in this way, through the particular laws, the “hairs.” Even

Rabbi Shimon bar Yochai, the master of the Zohar, was wholly occupied with the revealed Torah; the Talmud

(Shabbat 33b) tells that he would resolve a difficulty in twenty-four ways. In Iggeres HaKodesh, epistle 26,

the Alter Rebbe adds that he did so even in the cave, where their main study must have been the Mishnah,

since the Zohar could have been completed in a few months.

וגם בכל פרק35 מפרקי המסכתות שבש״ס ]שבששה סדרים[ נזכר ר״ש ]רבי שמעון[ ואפילו בכלים ובנגעים
36 ועוקצין והי׳ ]והיה[ פטור מתפלה לפי שכל עסק תורתו היה עד״ז וכמ״ש ודברי אשר שמתי בפיך.

And also, in every one of the chapters of the tractates of the Shas, Rabbi Shimon is mentioned,

even in Keilim and in Nega’im and Uktzin. And he was exempt from prayer, because all of his oc‐

cupation with Torah was in this way, as it is written, “And My words which I have placed in your

mouth.”

Rabbi Shimon is mentioned in every chapter of the tractates, even in Keilim, Nega’im and Uktzin, tractates

of the order of Tohoros. He was exempt from prayer because Torah was his whole occupation (Shabbat 11a),

and the verse “My words which I have placed in your mouth” describes him.

אך אין כח זה אלא בתורה עצמה, אבל המצות הן מצות המלך שהוא ביטול היש לאין שיהיה יש ויהיה
בטל ומל׳ נק׳ בשם לבוש כמ״ש ה׳ מלך גאות לבש37

But this power is only in the Torah itself. The mitzvos, however, are the commands of the King,

which is the nullification of yesh (something) to ayin (nothing): that he be a yesh and [yet] be nulli‐

fied. And Malchus (sovereignty) is called by the name “garment,” as it is written, “Havayah reigns;

He is clothed in majesty.”

This power to reach the Infinite through detail belongs to the Torah itself. The mitzvos are different: they are

the King’s commands, and fulfilling them is the “nullification of yesh to ayin,” of “something” to “nothing”:

a self that remains a self and yet submits. Malchus, kingship, is called a “garment,” as in “Havayah reigns;

He is clothed in majesty.”

5
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שלהיות בחי׳ מל׳ ועל מי מולך הלא כל עצמיות הנבראים וחיותם הוא מבחי׳ מל׳ ואיך שייך לשון

מלוכה,

For as to being the level of Malchus: over whom does He reign? Surely the whole essence of the cre‐

ated beings and their life-force is from the level of Malchus; so how does the term “kingship”

apply?

Why must kingship be a garment? A king needs subjects who are other than himself, yet the essence and life

of every creature come from G-d’s Malchus, so there would be no one else to rule over.

אלא כל ענין מל׳ הוא למעלה רק בחי׳ לבוש שנעשה לבוש והסתר להיות בחי׳ מל׳

Rather, the whole matter of Malchus Above is only the level of a garment: it becomes a garment and

a concealment, so that there be the level of Malchus.

So G-d’s Malchus is a garment that conceals: it hides the Divine source of the creatures so that they feel sep‐

arate, and only then can He be King over them.

38 ה׳ אלקים שבחי׳ אלקים הוא בחי׳ המל׳ היא בחי׳ מגן שהיא בחי׳ לבוש ,39 וכמ״ש כי שמש ומגן

As it is written, “For Havayah Elokim is a sun and a shield”: the level of Elokim is the level of

Malchus; it is the level of a “shield,” which is the level of a garment.

The verse “Havayah Elokim is a sun and a shield” makes the same point. The Name Elokim is Malchus, the

“shield” that covers the “sun” of Havayah, and a shield is a kind of garment.

42 )ועמ״ש בד״ה יונתי בחגוי40 מענין יפתי וע׳ סד״ה ועשית בגדי קדש41 ובד״ה יביאו לבוש מלכות(

(And see what is written in the discourse beginning “My dove, in the clefts,” on the matter of “My

fair one”; and see the end of the discourse beginning “And you shall make holy garments,” and in

the discourse beginning “Let them bring royal apparel.”)

The parenthesis sends the reader to three other discourses on Malchus as a garment: “My dove, in the clefts”

in Likkutei Torah on the Song of Songs, on “My fair one,” and two in Torah Ohr, “And you shall make holy

garments” and “Let them bring royal apparel.” In the last of these the Alter Rebbe explains that G-d “clothed

Himself” in majesty to draw down His Malchus, the source of physical existence.

רק בשרש העליון המצות הם גבוהים יותר שהמצות הן מבחי׳ גולגלתא43 ותורה היא בחי׳ מוחא,

Only, in the supernal root the mitzvos are higher, for the mitzvos are from the level of Gulgalta (the

skull), and the Torah is the level of Mocha (the brain).

Yet in their highest root the mitzvos are above the Torah. They stem from Gulgalta, the “skull” of the super‐

nal Head, which surrounds the brain, while the Torah stems from Mocha, the “brain” itself, Divine wisdom;

Iggeres HaKodesh, epistle 20, to which the text refers below, says the same: in Arich Anpin the mitzvos are

in Gulgalta and the root of the Torah is in Mocha Stima’ah.
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אלא שלפי שהמצות הם גבוהים יותר אינם יכולים להיות בבחי׳ התגלות כ״א בבחי׳ לבוש שהוא בחי׳

חיצוניות ומקיף,

But because the mitzvos are higher, they cannot be in a state of revelation, only in the state of a

garment, which is the level of the outer dimension (chitzoniyus) and of an encompassing [light]

(makif).

Precisely because the mitzvos are higher, they cannot be revealed inwardly. They remain a garment, an out‐

er and encompassing light, as the skull encloses the brain.

אבל התורה שהיא בחי׳ מוחא נעשית בחי׳ מזון ותורתך בתוך מעי44 )וע׳ באגה״ק ]באגרת הקודש[ ד״ה
46 איהו וחיוהי ועמ״ש בד״ה מזמור שיר חנוכת הבית45 מענין מזון ולבוש כו׳(.

But the Torah, which is the level of Mocha, becomes the level of food: “And Your Torah is within my

innards.” (And see Iggeres HaKodesh, [the epistle] beginning “He and His life-forces”; and see

what is written in the discourse beginning “A psalm, a song at the dedication of the House,” on the

matter of food and garment, etc.)

The Torah, being wisdom, can be taken in like food: “Your Torah is within my innards.” The parenthesis

refers to Iggeres HaKodesh, epistle 20, and to the discourse “A psalm, a song at the dedication of the House”

in Likkutei Torah, which explains that food becomes a person’s inner life while garments only surround

him: the Torah is food for the soul, and the mitzvos are its garments.

והנה כדי להיות המשכת המצות למטה הוא רק כמו כן בבחי׳ שערות ושער רישיה כעמר נקא שעי״ז

נמשך למטה בכה״ג ]בכהן גדול[ כמו בסדר עבודת יוהכ״פ ]יום הכפורים[ הנ״ל

Now, for the drawing down of the mitzvos below, it is likewise only through the level of hairs, “the

hair of His head is like clean wool,” by which it is drawn down below, through the Kohen Gadol, as

in the order of the Yom Kippur service mentioned above.

To be drawn down below, the mitzvos too must pass through the “hairs,” “the hair of His head like clean

wool.” This was done through the Kohen Gadol in the Yom Kippur service described above.

וגם זה הוא ע״י ביטול כי כה״ג ]כהן גדול[ נק׳ כהנא רבה בחי׳ ביטול רק לפי שזה הביטול הוא ביטול היש

לכן תלוי בזמן ובמקום בקדשי קדשים דוקא,

And this too is through self-nullification (bittul), for the Kohen Gadol is called Kahana Rabba (the

great priest), the level of bittul. Only, because this bittul is the nullification of the yesh, it therefore

depends on time and on place: in the Holy of Holies specifically.

This too works through bittul, for the Kohen Gadol is called Kahana Rabba, “the great priest,” which the Alter

Rebbe identifies with the level of bittul. But it is the bittul of a yesh, of a self that remains, so it is bound to a

set time and a set place: only on Yom Kippur, and only in the Holy of Holies.
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אבל התורה אע״פ ]אף על פי[ שהוא איש זר ולומד בלילה דלאו זמן הקרבה היא אעפ״כ ]אף על פי כן[ מעלה
48 עליו הכתוב כאלו הקריב47 בזמנו ובמועדו.

But [with] the Torah, even though he is a non-kohen and learns at night, which is not the time of of‐

fering, nevertheless Scripture accounts it to him as if he had offered [it] at its time and in its

season.

Torah study has no such limits. Even a non-kohen who studies at night, when no offering may be brought, is

regarded by Scripture as if he had brought an offering at its proper time, as the Talmud says at the end of

Menachos.

לפי שהתורה היא בבחי׳ אין ממש והיינו לפי שעיקר לימוד התורה ברעותא דליבא תליא מילתא

שיהיה בטל במחשבתו ודבורו וזה יכול להיות בעסקו בתורה,

For the Torah is on the level of true ayin. That is, because the essence of Torah study is [that] “the

matter depends on the desire of the heart”: that he be nullified in his thought and his speech; and

this can be [so] in his occupation with Torah.

The reason is that the Torah is on the level of true ayin, nothingness before G-d. Its essence “depends on the

desire of the heart”: that a person’s thought and speech be nullified to G-d, and in Torah study this is

possible.

אבל במצוה בעשיי׳ ]בעשייה[ גשמית ע״י הגוף העושה אין זה ביטול ממש רק ביטול היש לאין שהוא

עושה ומקיים מצות המלך

But in a mitzvah, in physical action, by means of the body that performs [it], this is not true bittul,

only the nullification of yesh to ayin, in that he does and fulfills the command of the King.

A mitzvah, by contrast, is a physical act done by the body, and that cannot be complete bittul. It is the bittul

of a yesh, a being that remains itself while it carries out the King’s command.

שזהו בחי׳ עבד שהוא נפרד משא״כ עסק התורה הוא בבחי׳ בן, וזהו אם כבנים אם כעבדים49 כו׳.

And this is the level of a servant, who is separate; whereas occupation with Torah is on the level of a

son. And this is “whether as sons or as servants,” etc.

One who does a mitzvah serves as a servant, who stands apart from his master, while Torah study is the

closeness of a son. This is the phrase of the Rosh Hashanah Musaf prayer “Today the world was conceived”:

“whether as sons or as servants.”
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אך הנה זה לעומת זה עשה האלקים50 וכל סטרא דקליפה הוא רק בחי׳ יש הקנאה והתאוה והכבוד51
53 ,54 מוציאין את האדם מן העולם52 וכבוד חכמים ינחלו.

But “G-d has made the one opposite the other,” and the whole side of kelipah (the husk) is only the

level of yesh: “Envy, lust and honor drive a person out of the world.” And “the wise shall inherit

honor.”

Holiness has its counterpart: kelipah, the side opposed to holiness, is pure yesh, self-assertion. Pirkei Avos

says that envy, lust and honor “drive a person out of the world,” yet Proverbs says that “the wise shall inherit

honor.”

שמי שהוא בבחי׳ חכמה כח מ״ה ]מה[ אין הכבוד עושה אותו יש ולכן מפני שיבה תקום55 וכן ועשית

בגדי קדש לאהרן אחיך לכבוד56 כו׳,

For one who is on the level of Chochmah, koach mah (the potential of “what”), honor does not

make him a yesh. Therefore, “Before the hoary head you shall rise”; and likewise, “And you shall

make holy garments for Aharon your brother, for honor,” etc.

The two fit together: the word chochmah, wisdom, is read as koach mah, “the potential of ‘what’,” the self-ef‐

facement of one who regards himself as nothing, so honor cannot make him a yesh. That is why honor is giv‐

en to the wise: “Before the hoary head you shall rise,” which the Talmud (Kiddushin 32b) reads as honor for

a sage, and Aharon’s garments are made “for honor.”

משא״כ מי שאינו בבחי׳ כח מ״ה ]מה[ יכול להיות נמשך לבו אחר הכבוד ונעשה יש וגס רוח.

Whereas one who is not on the level of koach mah, his heart can be drawn after honor, and he be‐

comes a yesh and haughty of spirit.

One who lacks that bittul is drawn after honor, and it makes him a yesh, haughty of spirit.

וזהו עיקר ע״ז ]עבודה זרה[ שמחשיב א״ע ]את עצמו[ ליש דקרו לי׳ אלקא דאלהא ולכן ארז״ל ]אמרו רבותינו
58 זכרונם לברכה[ מי שיש בו גסות הרוח57 כו׳.

And this is the essence of idolatry: that he considers himself a yesh, [though] they call Him “the

G-d of gods.” And therefore our Sages, of blessed memory, said, “One who has haughtiness of

spirit,” etc.

This is the root of idolatry: idolaters too call G-d “the G-d of gods,” but they treat other things as beings in

their own right, and one who regards himself as a yesh does the same. That is why the Sages said that one

who has haughtiness of spirit is as if he worshipped idols.
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S E C T I O N  5  ·  ¶ 6 – 7

The two sides of kelipah

והנה כמו שבקדושה יש ב׳ בחי׳ תורה ומצות שהן פנימיות וחיצוניות כנ״ל כך ג״כ לעומת זה יש ב׳

דברים חיצוניות ופנימית

Now, just as in holiness there are two levels, Torah and mitzvos, which are the inner dimension

(pnimiyus) and the outer dimension (chitzoniyus), as mentioned above, so too opposite this there

are two things, an outer and an inner.

Holiness has two dimensions: the Torah is the inner one and the mitzvos the outer, as explained above.

Opposite them, kelipah also has an outer and an inner dimension.

חיצונית היינו גסות בבחי׳ לבושים ומקיפים, ופנימית היינו תאוות זולל וסובא59 והכל הוא בנוגה

שחיצונית שלה רע ופנימית טוב ולפעמים עולה הכל ונכלל בטוב, ולפעמים להפך60 כמ״ש בסש״ב

]בספר של בינונים[ פ״ז ]פרק ז׳[.

The outer is haughtiness, in the mode of garments and encompassing [lights] (makifim); and the

inner is the lust of the “glutton and drunkard.” And all of it is in nogah, whose outer [part] is evil

and whose inner [part] is good; and sometimes the whole of it rises and is included in the good, and

sometimes the reverse, as is explained in Sefer Shel Beinonim, chapter 7.

The outer is haughtiness, which works like garments and surrounding layers around a person. The inner is

bodily lust, like the “glutton and drunkard” of the Torah; both belong to nogah, the realm that is outwardly

evil and inwardly good, which can rise into holiness or fall the other way, as Tanya, chapter 7, explains.

6

והנה בחי׳ הפנימית יכולים להפך בעצמם מרע לטוב כמו איש אשר בסובאי יין וזוללי בשר61 אם למחר

מתפלל בכח האכילה הרי הרע עצמו מתהפך לטוב62 ונעשה מרע טוב,

Now the inner level can itself be turned from evil to good. For example, a man who is among “guz‐

zlers of wine and gluttonous eaters of meat”: if the next day he prays with the strength of the eat‐

ing, the evil itself is turned into good, and from evil it becomes good.

The inner desires can themselves be turned to good. If one who overindulged in meat and wine then prays

the next day with the strength that the food gave him, the very evil becomes good.

7
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S E C T I O N  6  ·  ¶ 8

Two kinds of purification

אבל החיצוניות ולבושי׳ ]ולבושין / ולבושים[ אינו נעשה מהם דבר טוב שיוכל לקבל הכבוד להיות נתפס

בתוכו שלא יהיה יש.

But from the outer dimension and the garments nothing good is made that could receive the hon‐

or, holding it within itself without being a yesh.

The outer side, haughtiness and its “garments,” cannot be transformed this way: nothing good comes of it

that could receive honor and hold it without becoming a yesh.

ולכן כי ביום הזה יכפר עליכם לטהר אתכם63 עליכם דוקא מה שהוא בחינת מקיף יכפר יקנח ויעביר
65 לגמרי ואת רוח הטומאה אעביר64 כי תעביר ממשלת זדון.

Therefore, “For on this day He shall atone for you (aleichem), to purify you”: aleichem, “upon

you,” specifically, what is on the level of an encompassing [light] (makif), “He shall atone”: He shall

wipe [it] away and remove [it] completely. “And the spirit of impurity I will remove”; “for You will

remove the dominion of arrogance.”

This explains the verse. “He shall atone for you (aleichem)” is read literally as “upon you”: what lies on a

person’s outside, the encompassing level of haughtiness. Of that the verse says yechaper, which also means

“wipe away”: it is wiped away and removed entirely, as in “the spirit of impurity I will remove” and the

prayer of the Days of Awe, “for You will remove the dominion of arrogance.”

אבל מכל חטאתיכם פנימית שבכם לפני הוי׳ תטהרו בעצמיכם והיינו לפני הוי׳ דהיינו ממעמקים

קראתיך66 הוי׳

But “from all your sins,” the inner [sin] that is in you: “before Havayah you shall be purified,” in

your very selves. That is, “before Havayah” means “From the depths I call You, Havayah.”

The inner sins, those of desire, are purified “before Havayah,” in the person’s very self, since the inner side

can itself be turned to good. “Before Havayah” refers to “From the depths I call You, Havayah.”

8
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S E C T I O N  7  ·  ¶ 9

The ascent of Malchus on Yom Kippur

כאדם הקורא לחבירו שיבא אצלו כך קוראין וממשיכים בחי׳ הוי׳ ע״י ממעמקים עומקא דליבא שצועק

הלב בקרבו והיא בחינת א״ס שבנפשו שעי״ז מעורר בחי׳ א״ס שממעמקים למעלה משם הוי׳.

Like a person who calls his fellow to come to him, so one calls and draws down the level of

Havayah through “from the depths,” the depth of the heart (umka deliba), in which the heart cries

out within him. And this is the level of the Infinite One (Ein Sof) that is in his soul, through which

he arouses the level of the Infinite One of “from the depths,” which is above the Name Havayah.

As one person calls another to come to him, a cry from the depth of the heart calls and draws down the level

of Havayah. That depth is the infinite in the soul, and through it a person arouses the Infinite One, the

“depths” that are above the Name Havayah.

67 להיות פב״פ ]פנים בפנים[ שהמל׳ היא ,68 והיינו דוקא ביום הזה הוא יוהכ״פ ]יום הכפורים[ עליית המל׳

מקור הנבראים ומחיה אותם

And this is specifically “on this day,” which is Yom Kippur, the ascent of Malchus to be face to face.

For Malchus is the source of the created beings and gives them life.

Why “on this day”? Because Yom Kippur is the ascent of Malchus to be “face to face,” receiving directly

from the levels above it. Malchus is the source of the created beings and gives them life, so ordinarily it faces

toward them.

ועתה היא עולה לקבל פנים עליונים דא״ס את פניך69 הוי׳ אבקש, ולכן אין עולים לתורה ביוהכ״פ ]ביום
72 70 לפי שהמל׳ שהיא בחי׳ שביעית עלתה למעלה. הכפורים[ רק ששה71,

And now it rises to receive the supernal face of the Infinite One (Ein Sof): “Your face, Havayah, I

will seek.” Therefore on Yom Kippur only six are called up to the Torah, because Malchus, which is

the seventh level, has risen above.

On Yom Kippur Malchus rises to receive the supernal face of the Infinite One, as in “Your face, Havayah, I

will seek.” This is why only six are called to the Torah on Yom Kippur: Malchus, the seventh level, has risen

above; in Likkutei Torah on Masei the Alter Rebbe brings Pri Etz Chaim’s explanation that it rises into the in‐

ner dimension of Imma, above Z’eir Anpin, the six attributes, which has not yet risen there.

9



L I K K U T E I  T O R A H  ·  P A R S H A S  A C H A R E I  ·  M A A M A R  3 ביאור הדברים בענין לטהר תטהרו

127likuteitorah.com/likkutei-torah/acharei/

)ועיין בפי׳ לפני73 הוי׳ בזהר ח״ג ]חלק ג׳[ ס״ז א׳ וע״פ פי׳ המק״מ ]המקדש מלך[ שם בשם הרח״ו ]הרבי חיים

ויטאל[ מובן כמשנ״ת ]כמו שנתבאר[ כאן דלפני היינו למעלה יותר כו׳,

(And see the explanation of “before Havayah” in the Zohar, Part III, 67a; according to the explana‐

tion of the Mikdash Melech there, in the name of Rabbi Chaim Vital, it is understood as was ex‐

plained here, that “before” means higher, etc.

A parenthesis weighs two readings of “before Havayah” in the Zohar. The first, in the Zohar on Acharei

(3:67a), says that only the Kohen Gadol would pronounce “you shall be purified”; the Mikdash Melech, in the

name of Rabbi Chaim Vital, reads “before” there as higher, in agreement with this maamar.

אכן בזהר תרומה דק״ע ע״ב פי׳ כי מלפני הוא בחי׳ שלמעלה משם הויה אבל לפני היינו בחי׳ מלכות

שהיא בחינת שקודם לשם הויה מלמטה למעלה,

However, in the Zohar on Terumah, 170b, it explains that “from before” (milifnei) is the level that is

above the Name Havayah, whereas “before” (lifnei) is the level of Malchus, which is the level that

precedes the Name Havayah [counting] from below upward.

The second, in the Zohar on Terumah (2:170b), distinguishes two words: milifnei, “from before,” is the level

above the Name Havayah, while lifnei, “before,” is Malchus, the level that comes just before Havayah when

one counts upward from below. There the Zohar explains lifnei as the one who stands before the Holy One

and serves Him, and milifnei as the World to Come, the supernal channel.

וגם לפי׳ ההוא אין סתירה למש״כ ]למה שכתוב[ דהוא בחי׳ ממעמקים שלמעלה משם הוי׳ כי הנה יוהכ״פ

]יום הכפורים[ הוא עליי׳ ]עלייה[ המל׳ בעתיק. א״כ ב׳ הפי׳ עולים בקנה אחד שהבחי׳ מל׳ שהיא לפני שם

הוי׳ ממטה למעלה עולה ביוהכ״פ ]ביום הכפורים[ לבחי׳ א״ס שלמעלה משם הוי׳ ולכן עי״ז תטהרו גם

אתם

Yet even according to that explanation there is no contradiction to what was written, that it is the

level of “from the depths,” which is above the Name Havayah; for Yom Kippur is the ascent of

Malchus into Atik. If so, the two explanations agree as one: the level of Malchus, which is “before”

the Name Havayah from below upward, rises on Yom Kippur to the level of the Infinite One, which

is above the Name Havayah; and therefore, through this, you too “shall be purified.”

Even so there is no contradiction, because on Yom Kippur Malchus ascends into Atik, the innermost level of

Keser. So both readings are true together: Malchus, which is “before Havayah” counting from below, rises

on Yom Kippur to the Infinite above the Name, and through this ascent the people too are purified.
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I N  O N E ’ S  A V O D A H

Contemplating G-d’s infinite greatness should make a person feel how far he is from Him, and his consola‐

tion is Torah study with true self-nullification, so that his thought and speech are clothed in G-d’s own gar‐

ment. Bodily desires can be turned to good, as when one prays with the strength the food gave him; haugh‐

tiness and the pursuit of honor cannot be turned to good and must be removed, which Yom Kippur does

“upon you.” And the inner sins are purified by crying out to G-d from the depth of the heart.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why does the “life of pain” over distance from G-d find its consolation specifically in Torah study?

2. How do the analogies of snow and of a teacher’s parable explain the way Divine wisdom reaches created

beings?

3. If the mitzvos are rooted higher than the Torah, why is Torah study the truer self-nullification?

4. Why can bodily desire be transformed into good while haughtiness can only be removed?

5. How do the two readings of “before Havayah” in the Zohar fit together on Yom Kippur?

74 יכפר. יכפר ביום הזה וינקי ליה בקדמיתא והיינו כמ״ש בזהר תצוה דקפ״ה ע״ב ע״פ כי ביום הזה75,

וכל דא עליכם ופי׳ במק״מ ]במקדש מלך[ תחלה יתוקן מדת המל׳ שנק׳ היום הזה ואח״כ ישראל והיינו
76 שע״י עליי׳ ]עלייה[ המל׳ בא״ס עי״ז יתוקנו כל הפגמים כי אנת הוא שלימותא דכולהו(

And this is as is written in the Zohar on Tetzaveh, 185b, on [the verse] “For on this day He shall

atone”: “He shall atone on this day and cleanse it first, and all of this is ‘for you.’” And the Mikdash

Melech explains: first the attribute of Malchus, which is called “this day,” is rectified, and after‐

wards Israel. That is, through the ascent of Malchus into the Infinite One, through this all the blem‐

ishes are rectified, for “You are the completion of them all.”)

The Zohar on Tetzaveh asks why the verse says “on this day” and reads it as atoning for and cleansing “this

day” first, and all of it “for you,” for Israel’s sake. The Mikdash Melech explains that Malchus, called “this

day,” is rectified first and then Israel, since its ascent into the Infinite repairs every blemish: as Eliyahu says

to G-d in his prayer in the introduction to the Tikkunei Zohar, “You are the completion of them all.”

)ועיין עוד ע״פ כי ביום הזה כו׳ בזהר ויקרא ט״ו ב׳ ובפ׳ אחרי ס״ב ב׳ ס״ד א׳ ובפ׳ אמור דק״ב האזינו
77 ,78 ,79 דר״צ סע״ב ]סוף עמוד ב[(:

(And see further on [the verse] “For on this day,” etc., in the Zohar on Vayikra, 15b; and in Parshas

Acharei, 62b [and] 64a; and in Parshas Emor, folio 102; [and in] Haazinu, at the end of 290b.)

The maamar closes with further passages of the Zohar on “For on this day,” in Vayikra, Acharei, Emor and

Haazinu. In one of those on Acharei, the Zohar says that out of His great love G-d gave Israel one day a year

to cleanse them of all their sins.
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1
P A R A G R A P H  2

ביאור הדברים בענין לטהר

The note dates this maamar to 5570 and points to the list

of maamarim on p. 342 of this volume for its place among

the Alter Rebbe’s discourses.

K E H O T ’ S  N O T E

מאמר דשנת תק״ע. ראה רשימת המאמרים בסה״מ תקס״ט ע׳ שמב. ראה
סידור סג, ב. ראה להלן בהוספות להערות וציונים השוואות לד״ה זה.
ובאוה״ת ויקרא-ד ע׳ א׳נה. ביאור ארוך מאדה״א מיוסד על מאמר זה

במאמרי אדה״א ויקרא-ב ע׳ תצא.

1

חיי צער תחי׳

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

אבות ו, ד.

2

חיי צער תחיה

The baraisa describes the way of Torah: bread with salt,

water by measure, sleeping on the ground, “and you shall

live a life of pain,” ending “happy are you in this world,

and it is well with you in the World to Come.” The Alter

Rebbe reads the “life of pain” as distress at being far from

G-d, and the happiness in this world as the consolation of

Torah study.

Pirkei Avot 6:4משנה אבות ו׳:ד׳

ל עַ ה, וְ תֶּ שְׁ ה תִ שׂוּרָ מְ יִם בִּ לַח תֹּאכַל, וּמַ מֶ ה, פַּת בְּ ל תּוֹרָ כָּהּ שֶׁ רְ יא דַּ ךְ הִ כַּ

ן, ה כֵ ה עֹשֶׂ ם אַתָּ ל, אִ מֵ ה עָ ה אַתָּ יֶה, וּבַתּוֹרָ חְ ר תִּ עַ יֵּי צַ חַ ן, וְ ישַׁ ץ תִּ אָרֶ הָ
עוֹלָם ךְ לָ טוֹב לָ זֶּה וְ עוֹלָם הַ יךָ בָּ רֶ . אַשְׁ ךְ טוֹב לָ יךָ וְ רֶ )תהלים קכח( אַשְׁ

בָּא: הַ
Such is the way [of a life] of Torah: you shall eat bread with

salt, and rationed water shall you drink; you shall sleep on

the ground, your life will be one of privation, and in Torah

shall you labor. If you do this, “Happy shall you be and it

shall be good for you” (Psalms 128:2): “Happy shall you be”

in this world, “and it shall be good for you” in the world to

come.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

3

The psalmist blesses the one who fears G-d and lives from

his own work: “When you eat the labor of your hands, hap‐

py are you, and it is well with you.” Pirkei Avos quotes the

phrase for one who toils in Torah, and here it names the

consolation that the Torah learner has in this world.

Psalms 128:2תהילים קכ״ח:ב׳

: ךְ טוֹב לָ יךָ וְ רֶ י תֹאכֵל אַשְׁ יךָ כִּ יעַ כַּפֶּ יְגִ
When thou eatest the labour of thy hands, Happy shalt thou

be, and it shall be well with thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

4

שהי״ג ת״ד
The note points there for the thirteen tikkunim of the

beard being called “His garment white as snow.”

K E H O T ’ S  N O T E

ראה אוה״ת נ״ך-א ע׳ נז.

5

לכי ומעטי
The Talmud tells that the moon complained that two kings

cannot share one crown, and G-d told it, “Go and diminish

yourself.” The Arizal’s comment on this passage in

Likkutei HaShas is the one quoted here, on the screens be‐

tween the worlds.

Chullin 60b:2–3חולין ס׳ ב:ב׳-ג׳

רבי שמעון בן פזי רמי כתיב )בראשית א, טז( ויעש אלקים את שני

המאורות הגדולים וכתיב את המאור הגדול ואת המאור הקטן אמרה
ירח לפני הקב״ה רבש״ע אפשר לשני מלכים שישתמשו בכתר אחד
אמר לה לכי ומעטי את עצמך אמרה לפניו רבש״ע הואיל ואמרתי
לפניך דבר הגון אמעיט את עצמי אמר לה לכי ומשול ביום ובלילה
אמרה ליה מאי רבותיה דשרגא בטיהרא מאי אהני אמר לה זיל לימנו

בך ישראל ימים ושנים אמרה ליה יומא נמי אי אפשר דלא מנו ביה
תקופותא דכתיב )בראשית א, יד( והיו לאותות ולמועדים ולימים …

Wikisource Talmud Bavli (CC-BY-SA)

6

David likens brothers dwelling together to the good oil on

the head that runs down the beard, the beard of Aharon,

onto his garments. The Ramaz’s comment on the Zohar’s

discussion of this verse is cited for the point that Keser of

Arich Anpin belongs to the world of the Infinite One.

Psalms 133:2תהילים קל״ג:ב׳

יו: דּוֹתָ י מִ ל־פִּ ד עַ יֹּרֵ  ן־אַהֲרֹן שֶׁ קַ ן זְ זָּקָ ל־הַ ד עַ יֹרֵ רֹאשׁ  ל־הָ טּוֹב עַ ן הַ מֶ כַּשֶּׁ
It is like the precious oil upon the head, Coming down upon

the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

7

הרמ״ז ר״פ אמור . . כתר אריך נחשב מעולם א״ס

That discourse quotes the same words of the Ramaz, that

Keser of Arich Anpin is counted as the world of the Infinite

One and Atzilus proper begins from Mocha Stima’ah, and

refers to this explanation of “For on this day He shall

atone.” From this it shows that Gulgalta, the outer dimen‐

sion of Keser of Arich Anpin, stands higher than the

Chochmah within Keser, which is why the deed of the

mitzvos is primary although the Torah is the inner

dimension.

K E H O T ’ S  N O T E

ראה גם להלן שה״ש כג, א. אוה״ת פ׳ נצבים ע׳ א׳רעד.

8



L I K K U T E I  T O R A H  ·  P A R S H A S  A C H A R E I  ·  M A A M A R  3 ביאור הדברים בענין לטהר תטהרו

130likuteitorah.com/likkutei-torah/acharei/

קרומא דאוירא

In the Gate of Arich Anpin, Etz Chaim lists the kruma

de’avira, the “membrane of air,” among the tikkunim of

the skull of Arich Anpin, set between the skull and the

brain, and calls it “the firmament that divides between wa‐

ter and water.” The Kehot notes say that the text’s “chapter

7” follows the Shklov printing of 5560 (1800) and should

read the beginning of chapter 6.

Sefer Etz Chaim 13:6עץ חיים י״ג:ו׳

… וזהו מאמר הזוהר קכ״ח מוחא דשקיט ויתיב ושכיך כחמר טב על
דורדייא כי הוא סוד יין על שמריו רק שהם נכפין כאן והת״ת הוא
מתלבש בהאי קרומא דאוירא שהוא תיקון הג׳ שהוא סוד רקיע המבדיל

בין מים למים והוא נתון בין גלגלתא ומוחא שהם ח״ג והקרום בנתיים
והוא סוד ת״ת המבדיל בין ח״ג ומכריע בנתיים ונ״ה יש בהם ב׳ בחי׳ א׳
הוא סוד היותן סתומים שהם סוד תרין ביעין דדכורא והרמז להם הם ב׳
אזנים דעתיקא ולהיותן ב׳ ביעי שהם סתומים לכן לא נזכר אזנים כלל

בעתיקא לא באד״ר …
Sefer Etz Chaim (Public Domain)

9

בע״ח שער א״א פ״ז

According to the note, this reference to Etz Chaim is cited

there.

K E H O T ’ S  N O T E

בדפוס שקלאוו תק״ס. צ״ל )רפ״ו(. ]כ[. מובא באוה״ת ויקרא-ב ע׳ תקצא.
המשך תער״ב ח״ב ע׳ תתקסא.

10

רקיע המבדיל בין מים למים
On the second day of creation G-d made a firmament to di‐

vide “between water and water.” Etz Chaim applies the

phrase to the “membrane of air” set between the skull and

the brain of Arich Anpin.

Genesis 1:6בראשית א׳:ו׳

יִם: יִם לָמָ ין מַ יל בֵּ דִּ בְ י מַ יהִ יִם וִ מָּ תוֹךְ הַ יעַ בְּ קִ י רָ הִ ים יְ לֹקִ  ר אֱ יֹּאמֶ וַ
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

11

סלסלה ותרוממך

Shlomo recalls his father’s counsel about wisdom: “Salse‐

leha, and she will exalt you,” in its plain sense, hold her

dear and she will raise you up. The Talmud (Rosh

Hashanah 26b) learned that the word also describes one

who curls his hair, and the previous maamar read salsele‐

ha as separating the hairs, the detailed laws; here the Alter

Rebbe explains why that raises a person so high. (context:

Steinsaltz Tanakh)

Proverbs 4:8משלי ד׳:ח׳

נָּה: קֶ בְּ חַ י תְ ךָ כִּ דְ כַבֵּ ךָּ תְּ מֶ רוֹמְ הָ וּתְ לֶ סְ לְ סַ
Extol her, and she will exalt thee; She will bring thee to hon‐

our, when thou dost embrace her.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

12

כמו שלג שתחלת הווייתו ממים

The preceding maamar makes the same comparison:

snow forms from water that congeals and returns to water

when it melts, and so the Torah’s garment comes from

“water,” Supreme Chochmah.

K E H O T ’ S  N O T E

נסמן לעיל כז, א.

13

חכמה בראש חכמה בסוף

The phrase “wisdom at the beginning, wisdom at the end”

is found in the Zohar, where the two yuds of vayyitzer (“He

formed”) are the two wisdoms; the Kehot notes add that

Chassidus often cites it in the name of Sefer Yetzirah. Here

it describes the Torah, which begins and ends as Divine

wisdom, like water that becomes snow and then water

again.

Zohar I, 26bזח״א כו, ב
K E H O T ’ S  N O T E

זח״א כו, ב. זח״ג רלח, סע״א. מובא בדא״ח בכמה מקומות בשם ספר יצירה.
ראה סידור שער בהמ״ז קיב, סע״ב. ובכ״מ. נתבאר במאמרי אדה״א ויקרא-ב

ס״ע תצה.

14

חכמה בראש חכמה בסוף

A second place in the Zohar, on Pinchas: Pinchas merited

the yud of the Name Havayah through his thought and the

yud of the Name Ado-nai through his deeds, and these are

“wisdom at the beginning and wisdom at the end.”

Zohar, Pinchas 78:481–79:489-ספר הזהר, פנחס ע״ח:תפ״א
ע״ט:תפ״ט

15

למים בחי׳ חכמה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ראה פרדס שער ערכי הכינויים בערכו.

16

למים בחי׳ חכמה

Pardes Rimmonim’s lexicon of Kabbalistic terms (Sha’ar

Erchei HaKinuyim), under “water,” brings the view that

the upper waters are Chochmah. The Kehot notes point

here for water as the level of Chochmah.

Pardes Rimmonim 23:13:39פרדס רמונים כ״ג:י״ג:ל״ט

… וז״ל מן הבינה תוצאות מי״ם התחתונים הוא. ועליונים הם מים

העליונים התלוים במאמר. והיא הרקיע המבדיל בין מים למים חכמה
וחסד והפסוק מורה על זה כדרך המאמרות היא הטפה שהוגלדה והם
המים אשר מעל השמים. ואמרו רז״ל מים עליונים זכרים מים תחתונים
נקבות. ורוב המקובלים אמרו כי ה׳ ספירות הראשונות הם מים
העליונים וה׳ תחתונים הם מים תחתונים. על דרך זה תפארת נצח הוד

יסוד מלכות. ואינו מתישב יפה מכמה טעמים. והמדקדק בעומק
הקבלה יבין מעצמו והרי הם שבעתים מכלל הבנין. וענני כבוד הם

המים התחתונים המתגברות ופותחות פיהם …
Pardes Rimonim (Public Domain)

17
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משליך קרחו . . ישב רוחו . . מגיד דבריו ליעקב

The words here quote Psalms 147:17; the passage is shown

below.

Psalms 147:17תהילים קמ״ז:י״ז

י יַעֲמֹד: תוֹ מִ רָ נֵי קָ פְ ים לִ תִּ פִ חוֹ כְ רְ יךְ קַ לִ שְׁ מַ
He casteth forth His ice like crumbs; Who can stand before

His cold?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים קמז, יז-יט.

18

משליך קרחו כפתים כו׳ ישב רוחו יזלו מים מגיד דבריו ליעקב

The psalmist praises G-d who casts forth His ice “like

crumbs,” then sends His word to melt it and His wind so

that “the waters flow,” and declares His words, the Torah,

to Yaakov. The Alter Rebbe reads it as one sequence: the

Torah’s wisdom is first “frozen” in its garment, then

“melted” so that it reaches Israel. (context: Steinsaltz

Tanakh)

Psalms 147:17–19תהילים קמ״ז:י״ז-י״ט

ב רוּחוֹ ם יַשֵּׁ סֵ יַמְ רוֹ וְ בָ לַח דְּ י יַעֲמֹד: יִשְׁ תוֹ מִ רָ נֵי קָ פְ ים לִ תִּ פִ חוֹ כְ רְ יךְ קַ לִ שְׁ מַ
ל: אֵ רָ יִשְׂ יו לְ טָ פָּ שְׁ יו וּמִ קָּ יַעֲקֹב חֻ ו לְ רָ בָ יד דְּ גִּ יִם: מַ לוּ־מָ זְּ יִ

He casteth forth His ice like crumbs; Who can stand before

His cold? He sendeth forth His word, and melteth them; He

causeth His wind to blow, and the waters flow. He declareth

His word unto Jacob, His statutes and His ordinances unto

Israel.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מגבורות גשמים
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

תענית בתחלתה.

20

מגבורות גשמים שיורדים
The Mishnah at the opening of Taanis speaks of mention‐

ing “the might of the rains” (gevuros geshamim) in

prayer, and the Talmud explains that they are so called be‐

cause they come down with might. The Alter Rebbe cites

the phrase for rain, which must come down divided.

Taanit 2a:1–2תענית ב׳ א:א׳-ב׳

אשׁוֹן רִ יּוֹם טוֹב הָ ר: מִ זֶר אוֹמֵ יעֶ לִ י אֱ בִּ ים? רַ מִ שָׁ בוּרוֹת גְּ ין גְּ ירִ כִּ זְ י מַ תַ ימָ אֵ מֵ
י בִּ ר לוֹ רַ ג. אָמַ ל חַ אַחֲרוֹן שֶׁ יּוֹם טוֹב הָ ר: מִ עַ אוֹמֵ י יְהוֹשֻׁ בִּ ג. רַ ל חַ שֶׁ

יר? כִּ זְ ה הוּא מַ ג, לָמָ חָ לָה בֶּ לָ ן קְ ימַ לָּא סִ ים אֶ מִ שָׁ גְּ ין הַ אֵ יל וְ : הוֹאִ עַ יְהוֹשֻׁ
יב שִּׁ יר ״מַ כִּ זְ הַ לָּא לְ אוֹל אֶ שְׁ י לִ תִּ רְ י לֹא אָמַ נִ זֶר: אַף אֲ יעֶ לִ י אֱ בִּ ר לוֹ רַ אָמַ

יר! כִּ זְ א מַ עוֹלָם יְהֵ ן, לְ ם כֵּ ר לוֹ: אִ עוֹנָתוֹ. אָמַ ם״ בְּ גֶּשֶׁ יד הַ רוּחַ וּמוֹרִ הָ
William Davidson, Vocalized Aramaic (CC-BY-NC)

21

גשמים . . התחלקות . . מבול

Expounding G-d’s answer to Iyov, the Talmud says that He

created many drops in the clouds and a separate mold for

each one, for if two drops came from one mold they would

ruin the earth. This is the background to the point that

rain must come down divided.

Bava Batra 16a:9בבא בתרא ט״ז א:ט׳

יֵא זְ חַ ן דְּ יוָ ן – כֵּ טָ ונוּ. שָׂ וְּ כַּ תְ יִם נִ מַ ם שָׁ שֵׁ ינָה לְ נִ ן וּפְ טָ י: שָׂ וִ י לֵ בִּ ר רַ אָמַ
י שֵׁ ינְּ לוֹם מִ שָׁ ס וְ ר: חַ יּוֹב, אָמַ ר אִ תַ יהּ בָּ תֵּ עְ יָה דַּ נָטְ רוּךְ הוּא דְּ דוֹשׁ בָּ קָּ הַ לְ
ס, הּ גַּם כַּעַ תָ רָ ה צָ תָּ עֲסַ כִ יב: ״וְ תִ כְ ינָה – דִּ נִ ם. פְּ הָ רָ אַבְ יהּ דְּ נוּתֵ מָ חְ רַ לֵקהּ לְ
יהּ קֵ ן, נַשְּׁ טָ א שָׂ תָ יָא. אֲ פּוֹנְ פַ א בַּר יַעֲקֹב בְּ ב אַחָ הּ רַ שַׁ רְ הּ״. דַּ ימָ עִ רְּ עֲבוּר הַ בַּ

יהּ. עֵ כַרְ לְ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

ראה ב״ב טז, א.

22

ע״פ הנותן שלג כצמר
The note identifies the discourse on “He gives snow like

wool,” to which the text refers, as the one printed in the

Siddur, 63b.

K E H O T ’ S  N O T E

בסידור עם דא״ח סג, ב. סה״מ תקס״ז ע׳ קכח.

23

הנותן שלג כצמר

The psalmist praises G-d “who gives snow like wool,” snow

white as wool. The text refers to another discourse on this

verse for the whiteness of snow compared with wool.

Psalms 147:16תהילים קמ״ז:ט״ז

זֵּר: פַ ר יְ פֶ פוֹר כָּאֵ ר כְּ מֶ ג כַּצָּ לֶ ן שֶׁ נֹּתֵ הַ

He giveth snow like wool; He scattereth the hoar-frost like

ashes.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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פע״ח . . פ״א

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

פ״ב )ספ״ג(. ע׳ ]ע״ח[ ש׳ דרושי הצלם דרוש ב׳ ]כללים של חו״ג[ כלל ט״ז.
]כ[.

25

מעלה עליו הפסוק כאילו הקריב

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

מנחות בסופה.

26

מים יורדים מגבוה לנמוך

The Talmud compares words of Torah to water: as water

leaves a high place and flows to a low one, so the Torah

endures only in one who is humble. The maamar uses the

image for the flow that descends from above.

Taanit 7a:15תענית ז׳ א:ט״ו

יב: ״הוֹי תִ כְ יִם, דִּ מַ ה לְ י תוֹרָ רֵ בְ לוּ דִּ שְׁ מְ ה נִ י: לָמָּ ידִ ינָא בַּר אִ נִ י חֲ בִּ ר רַ אָמַ וְ

ין כִ הוֹלְ קוֹם גָּבוֹהַּ וְ ין מָ יחִ נִּ יִם מַ ה מַ : מָ ךְ ר לָ יִם״, לוֹמַ כוּ לַמַּ א לְ מֵ כׇּל צָ
לָה. פָ תּוֹ שְׁ עְ דַּ י שֶׁ מִ לָּא בְּ ין אֶ ימִ יְּ קַ תְ ין מִ ה אֵ י תוֹרָ רֵ בְ , אַף דִּ קוֹם נָמוּךְ מָ לְ

William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

תענית ז, א. ]כ[.

27

In Daniel’s night vision thrones are set and the Ancient of

Days (Atik Yomin) sits in judgment, “His garment white as

28
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snow, and the hair of His head like clean wool.” The maa‐

mar reads the garment as the supernal Chashmal, which

“freezes” G-d’s wisdom like snow, and the hair as the par‐

ticular laws of the Torah.

Daniel 7:9דניאל ז׳:ט׳

ר עַ וָּר וּשְׂ לַג חִ תְ הּ כִּ בוּשֵׁ ב לְ ין יְתִ יק יוֹמִ תִּ עַ יו וְ מִ ן רְ וָ סָ י כׇרְ ד דִּ וֵית עַ זֵה הֲ חָ
ק: לִ י נוּר דָּ לּוֹהִ גִּ י־נוּר גַּלְ ין דִּ בִ בִ יֵהּ שְׁ סְ א כׇּרְ ר נְקֵ הּ כַּעֲמַ אשֵׁ רֵ

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

שער רישיה כעמר נקא

In Daniel’s vision, “the hair of His head is like clean wool.”

The maamar reads the hair as the particular laws that flow

from the supernal garment.

Daniel 7:9דניאל ז׳:ט׳

ר עַ וָּר וּשְׂ לַג חִ תְ הּ כִּ בוּשֵׁ ב לְ ין יְתִ יק יוֹמִ תִּ עַ יו וְ מִ ן רְ וָ סָ י כׇרְ ד דִּ וֵית עַ זֵה הֲ חָ

ק: לִ י נוּר דָּ לּוֹהִ גִּ י־נוּר גַּלְ ין דִּ בִ בִ יֵהּ שְׁ סְ א כׇּרְ ר נְקֵ הּ כַּעֲמַ אשֵׁ רֵ
I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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חמש טבילות ועשרה קידושין

The Mishnah states that on Yom Kippur the Kohen Gadol

immerses five times and sanctifies (washes) his hands and

feet ten times. The maamar cites it as an example of the

particular laws of the service.

Mishnah Yoma 3:3משנה יומא ג׳:ג׳

ילוֹת בִ שׁ טְ מֵ בֹּל. חָ טְ יִּ ד שֶׁ הוֹר, עַ לּוּ טָ פִ ה, אֲ עֲבוֹדָ ה לָ זָרָ עֲ נָס לָ כְ ם נִ ין אָדָ אֵ

ית ל בֵּ שׁ עַ ן בַּקֹּדֶ לָּ כֻ יּוֹם, וְ שׁ בּוֹ בַ דֵּ קַ ן גָּדוֹל וּמְ ין טוֹבֵל כֹּהֵ דּוּשִׁ ה קִ רָ עֲשָׂ וַ
ד: בָ לְ זּוֹ בִ וָה, חוּץ מִ רְ פַּ הַ

A man may not enter the Temple courtyard or to worship

even if he was clean until he immerses himself. Five immer‐

sions and ten sanctifications did the high priest perform on

that day. And all in sanctity in the Bet Haparvah with the ex‐

ception of this one alone.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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אחת למעלה ושבע למטה ומונה אחת ואחת

The Mishnah describes the sprinkling of the blood in the

Holy of Holies, once upward and seven times downward,

and how the Kohen Gadol counted, “one; one and one; one

and two.” These exact details are the “hairs” of the Torah.

Mishnah Yoma 5:3משנה יומא ה׳:ג׳

קוֹם מָּ ד בַּ מַ עָ נַס, וְ כְ נִּ קוֹם שֶׁ נַס לַמָּ כְ ס בּוֹ, נִ רֵ מָ יָה מְ הָ י שֶׁ מִּ ם מִ דָּ ת הַ ל אֶ נָטַ
לֹא זּוֹת  הַ ן לְ וֵּ כַּ תְ יָה מִ לֹא הָ ה, וְ טָּ מַ בַע לְ שֶׁ לָה וְ עְ מַ ת לְ נּוּ אַחַ מֶּ זָּה מִ הִ ד, וְ מַ עָ שֶׁ
ת, אַחַ ת וְ ת, אַחַ יָה מוֹנֶה, אַחַ ךְ הָ כָ יף. וְ לִ צְ מַ לָּא כְ ה, אֶ טָּ מַ לֹא לְ לָה וְ עְ מַ לְ

ת שׁ, אַחַ ת וָשֵׁ שׁ, אַחַ מֵ חָ ת וְ בַּע, אַחַ אַרְ ת וְ לשׁ, אַחַ שָׁ ת וְ יִם, אַחַ תַּ ת וּשְׁ אַחַ
יכָל: הֵ בַּ ב שֶׁ זָּהָ ן הַ ל כַּ יחוֹ עַ נִּ הִ בַע. יָצָא וְ שֶׁ וָ

He would take the blood from the one who was stirring it,

and enter [again] into the place where he had entered, and

stand [again] on the place on which he had stood, and sprin‐

kle once upwards and seven times downwards, and he

wouldn’t intend to sprinkle either upwards nor downwards

but rather like one who cracks a whip. And thus would he

count: one, one and one, one and two, one and three, one

and four, one and five, one and six, one and seven. Then he

would go …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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וכל עסק הרשב״י הי׳ בנגלה

The note points there for the statement that all of Rabbi

Shimon bar Yochai’s occupation was in the revealed

Torah.

K E H O T ’ S  N O T E

ראה לקו״ש חכ״ב ע׳ 328.

32

וכל עסק רשב״י

The note points there for Rabbi Shimon bar Yochai’s occu‐

pation with the revealed Torah.

K E H O T ’ S  N O T E

ראה לקו״ש ח״ז ע׳ 343 בהע׳ התנא הגדול. אגה״ק סכ״ו קמג, א.

33

כ״ד קושיות וכ״ד פירוקים
Kehot’s note points to Shabbat 33b for these words.

Shabbat 33bשבת ל״ג ב
K E H O T ’ S  N O T E

שבת לג, ב.

34

וגם — בכל פרק

As the Kehot note summarizes it, the Rebbe asks how the

text can say “every chapter” when some chapters do not

mention Rabbi Shimon, and answers that the Tosefta and

the Gemara are meant as well as the Mishnah.

K E H O T ’ S  N O T E

ראה הערת כ״ק אדמו״ר בהערות וציונים לעיל יט, א. לכאורה, כמה פרקים
ישנם שלא נזכר בהם — אלא הכוונה לאו דוקא במשנה, כ״א גם בתוספתא
וגמרא. ומה שלא נזכר ר״ש בכל פרק שבמס׳ תמיד מדות קנים, אין למדים
מן הכללות ואפילו במקום שנאמר בהם חוץ. ואם יחסרון מפרקי הש״ס

פרקים אחדים — בכ״ז ראית הלקו״ת חזקה היא.

35

ודברי אשר שמתי בפיך

G-d promises, through Isaiah, those of Israel who return

from sin that His spirit and “My words which I have placed

in your mouth” will not depart from their mouths or from

their descendants’ forever. Here it describes Rabbi

36
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Shimon bar Yochai, all of whose Torah was G-d’s words in

his mouth. (context: Steinsaltz Tanakh)

Isaiah 59:21ישעיהו נ״ט:כ״א
יךָ פִ י בְּ תִּ מְ ר־שַׂ שֶׁ י אֲ רַ בָ יךָ וּדְ לֶ ר עָ י אֲשֶׁ ר ה׳ רוּחִ ם אָמַ י אוֹתָ יתִ רִ י זֹאת בְּ נִ אֲ וַ

ד־עוֹלָם: עַ ה וְ תָּ עַ ר ה׳ מֵ ךָ אָמַ עֲ ע זַרְ י זֶרַ פִּ ךָ וּמִ עֲ י זַרְ פִּ יךָ וּמִ פִּ לֹא־יָמוּשׁוּ מִ
And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,

nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

ה׳ מלך גאות לבש

The psalm opens, “Havayah reigns; He is clothed in

majesty; Havayah is clothed, girded with strength”: G-d’s

kingship is pictured as a robe He puts on. The maamar

learns from it that Malchus is called a garment.

Psalms 93:1תהילים צ״ג:א׳

מּוֹט: בֵל בַּל־תִּ כּוֹן תֵּ אַזָּר אַף־תִּ תְ בֵשׁ ה׳ עֹז הִ בֵשׁ לָ ךְ גֵּאוּת לָ לָ ה׳ מָ
The L-RD reigneth; He is clothed in majesty; The L-RD is

clothed, He hath girded Himself with strength; Yea, the

world is established, that it cannot be moved.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים צג, א.

37

כי שמש ומגן ה״א
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

שם פד, יב.

38

כי שמש ומגן ה׳ אלקים
In a psalm of the sons of Korach, the psalmist praises

“Havayah Elokim” as “a sun and a shield”: He gives light

like the sun and protects like a shield. The Alter Rebbe

reads Elokim, Malchus, as the shield that covers the sun of

Havayah, and a shield is a kind of garment.

Psalms 84:12תהילים פ״ד:י״ב

ים: מִ תָ ים בְּ כִ הֹלְ נַע־טוֹב לַ מְ ן ה׳ לֹא יִ כָבוֹד יִתֵּ ן וְ ים חֵ לֹקִ  ן ה׳ אֱ גֵ שׁ וּמָ מֶ י שֶׁ כִּ
For the L-RD G-d is a sun and a shield; the L-RD giveth

grace and glory; No good thing will He withhold from them

that walk uprightly.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה יונתי בחגוי

There “My dove, in the clefts of the rock” describes the ex‐

ile: the wings of love and awe are caught in the snare of the

body and in worry over a livelihood, so that only a hidden

natural love remains, “in the covert of the cliff.” The note

adds that the text there also refers to the two Torah Ohr

discourses cited here, and to the discourse “Blow the sho‐

far on the New Moon” on “Havayah reigns; He is clothed

in majesty”: Malchus is called a garment, and G-d’s being

King of the world is drawn down through the mitzvos.

K E H O T ’ S  N O T E

לקו״ת שה״ש יז, ב. בלקו״ת שם מציין גם לשני המקומות שבתו״א דלקמן,
אבל מקודם מוסיף ”ועמ״ש בד״ה תקעו בחדש שופר ]לקו״ת ר״ה נג, ד[
מענין ה׳ מלך גאות לבש כו׳ שבחי׳ מלכות נקרא לבוש ושההמשכה להיות
מלך העולם הוא ע״י המצות כו׳ וע׳ מזה בד״ה בשעה שהקדימו ישראל נעשה

לנשמע גבי עושי דברו כו׳”.

40

יונתי — סד״ה ועשית בגדי קדש

At the end of that discourse, the third level is the plain do‐

ing of the practical mitzvos by all Israel, even from hidden

natural love; it still draws down a supernal garment, the

“royal garment,” through full acceptance of the yoke of

Heaven.

K E H O T ’ S  N O T E

תו״א פב, ד.

41

ובד״ה יביאו לבוש מלכות

There, for a physical world to come into being, G-d

“clothed Himself” in the attribute of majesty to draw down

His Malchus, the source of physical existence; this leads

into “Let them bring royal apparel.”

K E H O T ’ S  N O T E

תו״א צ, ג.

42

שהמצות הן מבחי׳ גולגלתא

The Idra Rabba describes the Gulgalta, the “skull” of the

Ancient One: the hairs that cover it, each a channel drawn

from hidden springs that issue from Mocha Stima’ah, and

its forehead, called “the will of wills.” The Kehot notes give

it as the source for the mitzvos’ root in Gulgalta.

Zohar III, 129aזח״ג קכט, א
K E H O T ’ S  N O T E

זח״ג קכט, א.

43

ותורתך בתוך מעי

David says, “I desire to do Your will, my G-d; Your Torah is

within my innards”: G-d’s teaching has entered his inner‐

most being. The maamar reads it as the Torah taken in in‐

wardly, like food. (context: Steinsaltz Tanakh)

Psalms 40:9תהילים מ׳:ט׳

י: עָ תוֹךְ מֵ ךָ בְּ תְ תוֹרָ י וְ תִּ צְ פָ י חָ לֹקַ  ךָ אֱ צוֹנְ לַעֲשׂוֹת־רְ
I delight to do Thy will, O my G-d; yea, Thy law is in my in‐

most parts.'

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים מ, ט.

44

בד״ה מזמור שיר חנוכת הבית
That discourse, “A psalm, a song at the dedication of the

House, by David,” begins on this page with three levels:

food, which becomes a person’s inner life; garments,

which surround him closely; and houses, which surround

him from further away.

K E H O T ’ S  N O T E

לקו״ת ברכה צח, ד.
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באגה״ק בד״ה איהו וחיוהי

the passage shares nothing with the note

K E H O T ’ S  N O T E

סי׳ כ דף קלא, א.

46

ולומד בלילה דלאו זמן הקרבה היא אעפ״כ מעלה עליו הכתוב
כאלו הקריב

At the end of Menachos the Talmud says that Torah schol‐

ars who study at night are regarded by Scripture as if they

were engaged in the Temple service, and that one who

studies the laws of an offering is as if he had offered it. The

Alter Rebbe uses this to show that the Torah is not bound

by time or by who may serve.

Menachot 110a:8–9מנחות ק״י א:ח׳-ט׳

)תהלים קלד, א( שיר המעלות הנה ברכו את ה׳ כל עבדי ה׳ העומדים

בבית ה׳ בלילות מאי בלילות אמר ר׳ יוחנן אלו תלמידי חכמים
העוסקים בתורה בלילה מעלה עליהן הכתוב כאילו עסוקים בעבודה
)דברי הימים ב ב, ג( לעולם זאת על ישראל אמר רב גידל אמר רב זה

מזבח בנוי ומיכאל שר הגדול עומד ומקריב עליו קרבן
Wikisource Talmud Bavli (CC-BY-SA)

47

ועוד

The Rebbe explains that the text speaks of Rabbi Shimon’s

study of the laws, in questions and answers, and that trac‐

tates such as Avos, Tamid and Middos are not about laws,

which is also why some do not count Avos among the sixty

tractates.

K E H O T ’ S  N O T E

בלקו״ת מדבר עד״ז שעסק ר״ש בנגלה בקושיות ופירוקים כו׳ ומס׳ הנ״ל אין
ענינם הלכות, כי אם מדות בנ״א וכיו״ב, שלכן לכמה מפרשים אין אבות
נכנסת במנין סמ״ך מסכתות הש״ס. וכן תמיד ומדות — אינם אלא סיפור כו׳
וכמ״ש בהקדמת פיה״מ. )ועפ״ז מתורץ ג״כ שלא יחלוק הסמ״ג שמונה ס״ג
מס׳ על שהש״ר )ו, ט( שמונה ס׳ מס׳ של הלכות(. ומה שמוסיף שנזכר ר״ש
ואפילו ”בכלים ובנגעים ובעוקצין” — במה נשתנו מס׳ אלו, אשר, לכאורה,
בהם לא הי׳ צ״ל נזכר ר״ש, ומחדש דאפילו בהם נזכר. י״ל דהחידוש בכלים
הוא, כי היא כבר היתה סדורה מקודם לזמן ר׳ יוסי בן דורו של ר׳ שמעון,
וכדמוכח מדברי ר״י )סוף כלים(: אשריך כלים כו׳. ונגעים )והראשון דל׳
המורגל בש״ס ”נגעים ואהלות” נקט. וגם לאהלות כוונתו, ואטו כי רוכלא
ליזל וליחשוב( — שהוא לימוד קשה ביותר. וכדמשמע בב״מ )נט, א(.
ועייג״כ חגיגה )יא, א. יד, א( סנה׳ )פז, א(. ובעוקצין — מסכת שלימודה
אינו מצוי. וכדמשמע בהוריות )יג, ב(. ועייג״כ ברכות )כ, א(. ועצ״ע בכ״ז

)ממכתב כ״ק אדמו״ר(.

48

אם כבנים אם כעבדים

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

פיוט היום הרת במוסף דר״ה.

49

זה לעומת זה עשה האלקים

Koheles says that G-d made the good day and the bad day

“the one opposite the other.” The maamar applies it to the

side of kelipah, which mirrors holiness.

Ecclesiastes 7:14קהלת ז׳:י״ד

ה שָׂ ת־זֶה עָ מַּ עֻ ת־זֶה לְ ה גַּם אֶ אֵ ה רְ עָ יוֹם רָ טוֹב וּבְ יֵה בְ יוֹם טוֹבָה הֱ בְּ

ה: אוּמָ יו מְ ם אַחֲרָ אָדָ צָא הָ מְ לֹּא יִ ת שֶׁ רַ בְ ל־דִּ ים עַ לֹקִ  אֱ הָ
In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

50

הקנאה והתאוה והכבוד
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

אבות פ״ד, מכ״א.

51

הקנאה והתאוה והכבוד מוציאין את האדם מן העולם

Rabbi Elazar HaKappar teaches that envy, lust and honor

drive a person out of the world. The Alter Rebbe cites it as

the mark of kelipah, which is yesh.

Pirkei Avot 4:21משנה אבות ד׳:כ״א

ן ם מִ אָדָ ת הָ ין אֶ יאִ כָּבוֹד, מוֹצִ הַ וָה וְ אֲ תַּ הַ נְאָה וְ קִּ ר, הַ ר אוֹמֵ פָּ קַּ זָר הַ עָ לְ י אֶ בִּ רַ
עוֹלָם: הָ

Rabbi Elazar Ha-kappar said: envy, lust and [the desire for]

honor put a man out of the world.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

52

וכבוד חכמים ינחלו

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

משלי סוס״י ג. ]כ[.

53

וכבוד חכמים ינחלו

Shlomo contrasts the wise, who “shall inherit honor,” with

fools, whose lot is disgrace. The maamar takes it to show

that honor itself is not evil: it belongs to one who is truly

wise, whom honor does not turn into a yesh.

Proverbs 3:35משלי ג׳:ל״ה

לוֹן: ים קָ רִ ים מֵ ילִ סִ לוּ וּכְ חָ נְ ים יִ כָּבוֹד חֲכָמִ
The wise shall inherit honour; But as for the fools, they carry

away shame.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

54

מפני שיבה תקום

The Torah commands, “Before the hoary head you shall

rise, and honor the face of the elder.” The Talmud (Kid‐

dushin 32b) reads “elder” as a sage, one who has acquired

wisdom, so the maamar cites it as honor given to the wise,

in whom honor does not create a yesh.

Leviticus 19:32ויקרא י״ט:ל״ב

י ה׳ נִ יךָ אֲ לֹקֶ  אֱ אתָ מֵּ יָרֵ ן וְ נֵי זָקֵ תָּ פְּ רְ דַ הָ קוּם וְ יבָה תָּ נֵי שֵׂ פְּ מִ
Thou shalt rise up before the hoary head, and honour the

face of the old man, and thou shalt fear thy G-d: I am the
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P A R A G R A P H  6

P A R A G R A P H  7

P A R A G R A P H  8

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ויקרא יט, לב.

ועשית בגדי קדש לאהרן אחיך לכבוד

G-d tells Moshe to make holy garments for his brother

Aharon, the Kohen Gadol, “for honor and for glory.” The

maamar cites it as honor given to holiness and held in

bittul.

Exodus 28:2שמות כ״ח:ב׳

ת: אָרֶ פְ תִ כָבוֹד וּלְ יךָ לְ אַהֲרֹן אָחִ שׁ לְ י־קֹדֶ דֵ גְ יתָ בִ שִׂ עָ וְ
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

56

אמרז״ל מי שיש בו גסות הרוח

The Talmud says that whoever has haughtiness of spirit is

as if he worshipped idols. The maamar explains why: both

treat something as a yesh apart from G-d.

Sotah 4b:8–9סוטה ד׳ ב:ח׳-ט׳

י בִּ ר רַ יָּיא בַּר אַבָּא אָמַ י חִ בִּ ר רַ צוּד״? אָמַ ה תָ רָ קָ ישׁ נֶפֶשׁ יְ ת אִ שֶׁ אֵ אי ״וְ וּמַ

ישׁ, ת אִ שֶׁ אֵ ל בְּ שָׁ כְ בַסּוֹף נִ רוּחַ — לְ יֵּשׁ בּוֹ גַּסּוּת הָ ם שֶׁ נָן: כׇּל אָדָ יוֹחָ
ה״ — רָ קָ אי ״נֶפֶשׁ יְ בָא: הַ ר רָ צוּד״. אָמַ ה תָ רָ קָ ישׁ נֶפֶשׁ יְ ת אִ שֶׁ אֵ ר: ״וְ מַ נֶּאֱ שֶׁ
ר לָּא אָמַ י לֵקהּ! אֶ עֵ יבְּ צוּד״ מִ יא תָּ עוֹד: ״הִ י לֵקהּ. וְ עֵ יבְּ ה״ מִ בוֹהָ ״נֶפֶשׁ גְּ
יא ה הִ רָ קָ יב בַּהּ ״יְ תִ כְ ה דִּ ד תּוֹרָ ילּוּ לָמַ פִ ישׁ, אֲ ת אִ שֶׁ ל אֵ בָּא עַ בָא: כׇּל הַ רָ
ל ינָהּ שֶׁ דִ נּוּ״ — לְ צוּדֶ יא תְּ ים, ״הִ נִ פְ לִ נַי וְ פְ נָס לִ כְ נִּ ן גָּדוֹל שֶׁ כֹּהֵ ים״, מִ ינִ נִ פְּ מִ

נָּם. יהִ גֵּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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סוטה ד, ב. ]כ[.

57

והי׳ פטור מן התפלה

Kehot’s note points to Shabbat 11a for these words.

Shabbat 11aשבת י״א א
K E H O T ’ S  N O T E

שבת יא, א.

58

זולל וסובא

The parents of the rebellious son tell the elders of the city

that he is “a glutton and a drunkard.” The maamar uses

the phrase for the inner desires of kelipah.

Deuteronomy 21:20דברים כ״א:כ׳

סֹבֵא: נוּ זוֹלֵל וְ קֹלֵ עַ בְּ ינֶנּוּ שֹׁמֵ ה אֵ ר וּמֹרֶ נֵנוּ זֶה סוֹרֵ ירוֹ בְּ נֵי עִ קְ ל־זִ רוּ אֶ אָמְ וְ

and they shall say unto the elders of his city: ‘This our son is

stubborn and rebellious, he doth not hearken to our voice;

he is a glutton, and a drunkard.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

59

בנוגה שחיצונית שלה רע ופנימית טוב ולפעמים עולה הכל ונכלל
בטוב, ולפעמים להפך

Tanya, chapter 7, explains kelipas nogah, intermediate be‐

tween the impure kelipos and holiness: sometimes it is in‐

cluded in the impure kelipos and sometimes it rises and is

included in holiness. The Alter Rebbe refers to it for the

two directions in which nogah can go.

Tanya, Likkutei Amarim 7תניא, חלק ראשון; ליקוטי אמרים ז׳

60

בסובאי יין וזוללי בשר
Shlomo warns his son, “Do not be among guzzlers of wine,

among gluttonous eaters of meat.” The maamar uses the

phrase for one who overindulged and then raises that

strength through prayer.

Proverbs 23:20משלי כ״ג:כ׳

ר לָמוֹ: שָׂ י בָ לֵ זֹלְ  ן בְּ י־יָיִ אֵ סֹבְ י בְ הִ אַל־תְּ
Be not among winebibbers; Among gluttonous eaters of

flesh;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אם למחר מתפלל . . הרי הרע עצמו מתהפך לטוב

The Mitteler Rebbe asks how the transformation can go in

two opposite ways: once good has turned to evil, how can

that evil become good, and once one has prayed with the

strength of the food, how does the food still nourish him?

He answers that when the inner good prevails, the outer

evil is included in it and all becomes good, and when the

outer evil prevails, the inner is included in it and all be‐

comes evil, until refinement leaves the evil part apart and

the good part apart.

K E H O T ’ S  N O T E

במאמרי אדה״א ויקרא-ב ע׳ תקיא מקשה ”איך יוכל להיות ההתהפכות
בשני אופנים הפכיים, כי אחר שנתהפך הטוב לרע איך יוכל אח״כ להתהפך
הרע לטוב, וכן להיפך אחר שהתפלל בכח האכילה ההיא איך יזין לו
המאכל”, ומפרש ”משום דפנימי׳ הטוב כשגובר ונכלל בו בחי׳ חיצוניות
הרע ומתהפך כולו לטוב וכשחיצוניות הרע גובר יכלל בו בחי׳ הפנימיות
ונעשה כולו רע . . כשמתברר ונופל החלק הרע ונבדל בפ״ע וחלק הטוב

]הוא[ בפ״ע” ע״ש.

62

כי ביום הזה יכפר עליכם לטהר אתכם

The Torah’s verse for Yom Kippur: “For on this day He

shall atone for you, to purify you; from all your sins before

Havayah you shall be purified,” in its plain sense, the day

brings atonement and Israel is purified. The maamar

reads aleichem, “for you,” literally as “upon you,” the out‐

er layer, which yechaper, “atone,” also read as “wipe

away,” removes entirely, while “before Havayah you shall

be purified” is the purification of the inner sins. (context:

Steinsaltz Tanakh)

Leviticus 16:30ויקרא ט״ז:ל׳

רוּ: הָ טְ נֵי ה׳ תִּ פְ יכֶם לִ טֹּאתֵ כֹּל חַ כֶם מִ תְ ר אֶ הֵ טַ יכֶם לְ ר עֲלֵ כַפֵּ זֶּה יְ יּוֹם הַ י־בַ כִּ
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P A R A G R A P H  9

For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

ואת רוח הטומאה אעביר

Zechariah prophesies that on the day of redemption G-d

will cut off the names of the idols and remove the false

prophets and “the spirit of impurity” from the land. The

maamar uses it for the outer kelipah, which is removed

entirely rather than transformed. (context: Steinsaltz

Tanakh)

Zechariah 13:2זכריה י״ג:ב׳

ץ אָרֶ ן־הָ ים מִ בִּ עֲצַ מוֹת הָ ת־שְׁ ית אֶ רִ בָאוֹת אַכְ ם ה׳ צְ אֻ הוּא נְ יּוֹם הַ יָה בַ הָ וְ
ץ: אָרֶ ן־הָ יר מִ אָה אַעֲבִ מְ טֻּ ת־רוּחַ הַ אֶ ים וְ יאִ בִ נְּ ת־הַ גַם אֶ רוּ עוֹד וְ זָּכְ לֹא יִ וְ

And it shall come to pass in that day, Saith the L-RD of hosts,

That I will cut off the names of the idols out of the land, And

they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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זכרי׳ יג, ב.
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כי תעביר ממשלת זדון

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

תפלת ימים נוראים.

65

ממעמקים קראתיך הוי׳

The psalmist cries, “From the depths I call You, Havayah”:

out of deep trouble, and from deep within himself. The

maamar reads “the depths” both as the depth of the heart

and as the depth above, the Infinite One above the Name

Havayah, which that cry arouses. (context: Steinsaltz

Tanakh)

Psalms 130:1תהילים ק״ל:א׳

יךָ ה׳ אתִ רָ ים קְ קִּ עֲמַ מַּ עֲלוֹת מִ מַּ יר הַ שִׁ
A Song of Ascents. Out of the depths have I called Thee, O

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יוהכ״פ עליית המל׳

There, on “Havayah is G-d,” said seven times at the close

of Yom Kippur, the Alter Rebbe quotes the Kabbalah that

Havayah, Z’eir Anpin, becomes “Elokim” when it rises to

Atik, since next to Atik it counts only as Elokim.

K E H O T ’ S  N O T E

פע״ח שער יוה״כ ספ״א. לקמן שבת שובה סה, ד. מאמרי אדהאמ״צ דברים-ג
ע׳ א׳קה. ועוד.
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יוהכ״פ עליית המל׳

Pri Etz Chaim describes how Malchus begins to rise on the

night of Yom Kippur and is raised, prayer by prayer,

through the levels of Imma up to its Keser. The Kehot

notes cite it for the ascent of Malchus on this day.

Pri Etz Chaim, Gate of Yom Kippur 1:12–15פרי עץ חיים, שער יום
הכפורים א׳:י״ב-ט״ו
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את פניך הוי׳ אבקש

David’s heart echoes G-d’s call, “Seek My face,” and he

answers, “Your face, Havayah, I will seek.” The maamar

applies it to Malchus rising on Yom Kippur to receive the

supernal face. (context: Steinsaltz Tanakh)

Psalms 27:8תהילים כ״ז:ח׳

שׁ: בַקֵּ נֶיךָ ה׳ אֲ ת־פָּ נָי אֶ שׁוּ פָ י בַּקְּ בִּ ר לִ ךָ אָמַ לְ
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ביוהכ״פ רק ששה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

מגילה פ״ג מ״א. פוסקים בהל׳ יו״כ.
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ביוהכ״פ רק ששה

The Mishnah lists how many are called to the Torah: on a

festival five, on Yom Kippur six, on Shabbos seven; the

Kehot notes add the halachic authorities on the laws of

Yom Kippur. The Alter Rebbe explains the six of Yom

Kippur by the ascent of Malchus, the seventh.

Megillah 21aמגילה כ״א א

71

בחי׳ שביעית עלתה למעלה

There the Alter Rebbe brings the explanation of Pri Etz

Chaim that on Yom Kippur Malchus, the seventh, rises

into the inner dimension of Imma, above Z’eir Anpin,

which has not yet risen there.

K E H O T ’ S  N O T E

ראה לקמן פ׳ מסעי צ, ג. וראה אוה״ת פ׳ אחרי ע׳ פט.
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לפני הוי׳

The Zohar asks why the verse adds “before Havayah” after

“from all your sins,” answers “before Havayah, actually,”

and says that only the Kohen Gadol would pronounce the

words “you shall be purified.” The text notes that the

Mikdash Melech, in the name of Rabbi Chaim Vital, reads

“before” there as higher.

Zohar, Achrei Mot 31:193–33:203-ספר הזהר, אחרי מות ל״א:קצ״ג
ל״ג:ר״ג

When all was linked together, all faces were illumined. Then

all fell on their faces and trembled and said, “Blessed be the

name of his glorious kingdom for ever and ever”. Their voic‐

es joined that of the priest and he replied, “Ye shall be clean”

(v. 30); only the High Priest said this, not the other priests or

the people. FROM ALL YOUR SINS SHALL YE BE CLEAN

BEFORE THE L-RD. It has been taught: From the beginning

of the (seventh) month the books are opened and the judges

sit …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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כי ביום הזה

The Zohar on Acharei says that out of His great love G-d

gave Israel one day a year to cleanse them of all their sins,

“For on this day,” so that they be pure in this world and the

next.

Zohar, Achrei Mot 18:110–19:118-ספר הזהר, אחרי מות י״ח:ק״י
י״ט:קי״ח
Now Israel are G-d’s portion, and from His great love for

them He gave them one day in the year to cleanse and purify

them from all their sins, and therefore on this day they are

crowned and are safe from all executioners and all hostile

emissaries.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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כי ביום הזה

Another passage of the Zohar on Acharei: after the offer‐

ings of the day Israel remains pure of all their sins, “For

on this day He shall atone for you,” and on that day many

gates open to receive their prayers.

Zohar, Achrei Mot 21:130–23:144-ספר הזהר, אחרי מות כ״א:ק״ל
כ״ג:קמ״ד
AND OF THE CONGREGATION OF THE PEOPLE OF ISRAEL

HE SHALL TAKE TWO HE-GOATS FOR A SIN-OFFERING.

This offering was to be taken from all of them, so as to make

atonement for all of them, and it was not sufficient that it

should be taken from one individual. From whence, then,

was it taken? They used to take the money for it from the

boxes in the Temple court,1v. Mishnah, Shekalim, iv, 2.

which contained the contributions of all. On that day many

doors were opened facing Israel to …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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אנת הוא שלימותא דכולהו

In Eliyahu’s prayer in the introduction to the Tikkunei

Zohar (Patach Eliyahu), he says to G-d, “You are the com‐

pletion of them all”: without Him all the Sefiros and their

Names are like a body without a soul. Here it explains why

the ascent of Malchus into the Infinite repairs every

blemish.

Tikkunei Zohar 17b:2–3תקוני הזהר י״ז ב:ב׳-ג׳

וכל ספירן כל חד אית ליה שם ידיע. ובהון אתקריאו מלאכיא. ואנת
לית לך שם ידיע. דאנת הוא ממלא כל שמהן. ואנת הוא שלימו דכלהו
וכד אנת תסתלק מנהון אשתארו כלהו שמהן כגופא בלא נשמתא. אנת

חכים ולאו בחכמה ידיעא. אנת הוא מבין ולא מבינה ידיעא. לית לך
אתר ידיעא אלא לאשתמודעא תוקפך וחילך לבני נשא. ולאחזאה לון
איך אתנהיג עלמא בדינא וברחמי דאינון צדק ומשפט כפום עובדיהון

דבני נשא.
Constantinople, 1740 (CC-BY-NC)
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Kehot’s note points to Zohar, Terumah 85:821–822 for

these words.

Zohar, Terumah 85:821–822ספר הזהר, תרומה פ״ה:תתכ״א-תתכ״ב

77

In Terumah the Zohar distinguishes lifnei, “before,” the

one who stands before the Holy One, blessed be He, and

serves Him, from milifnei, “from before,” which it ex‐

plains as the World to Come, the supernal channel. The

Alter Rebbe shows that this reading also fits, since on Yom

Kippur Malchus rises above.

Zohar, Terumah 84:813–85:821-ספר הזהר, תרומה פ״ד:תתי״ג
פ״ה:תתכ״א

78

The Zohar on Tetzaveh asks why the verse says “on this

day” and answers that the Sanctuary above is cleansed

first: He atones for and cleanses “this day” first, and all of

this is “for you,” for Israel’s sake. The Mikdash Melech ex‐

plains that Malchus is rectified first, and then Israel.

Zohar, Tetzaveh 13:111–14:118ספר הזהר, תצוה י״ג:קי״א-י״ד:קי״ח

79
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T H E  M A A M A R  I N  B R I E F

Why does the Kohen Gadol serve on Yom Kippur in white linen? Linen (bad) grows one stalk to a seed,

a sign of singleness drawn from the World of Oneness, and badad, “alone,” is G-d as before creation.

White is no dye but the thing itself, as the lights before the vessels are simple, without the forms of

Chesed or Gevurah that the vessels give them. Torah and mitzvos draw down inner light from Mocha

Stima’ah and encompassing light from the Gulgalta of Arich Anpin. The Torah is called a “garment

white as snow” because the beard of Arich Anpin, rooted above Abba and Imma, becomes their gar‐

ment, just as words, parables and the beard itself are garments rooted higher than what they clothe.

Opposite holiness, craving and honor are the inner and encompassing levels of Nogah. On Yom

Kippur Atika Kadisha, the source of delights, is revealed and fills every flaw in Torah and mitzvos.

Cravings can be raised up by prayer from the depths; pride must be wiped away. The atonement comes

from the One with no known Name, “exalted above exalted,” the Holy of Holies, which the linen gar‐

ments draw down.

O U T L I N E

1 Linen and white

The Kohen Gadol’s Yom Kippur garments are of bad, linen, which grows singly from the World of Oneness,

and white, which is no dye but the thing itself, like the lights before the vessels give them form; the vessels,

in the image of man, exist so that light can reach the finite worlds.

¶1–5

L I K K U T E I  T O R A H  ·  P A R S H A S  A C H A R E I  ·  M A A M A R  4

ביאור הדברים ע״פ כי
ביום הזה יכפר הנ״ל,…

An explanation of the words on “For on this day He shall

make atonement”

The Kohen Gadol’s white linen (bad) garments on Yom Kippur express

G-d “alone” (badad): the simple, essential light above every vessel, like

white, which is no dye but the thing itself. From there, above all the inner

and encompassing lights that Torah and mitzvos draw down, comes the

atonement that fills every flaw.
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2 Torah, mitzvos and the garment

Torah draws inner light from Mocha Stima’ah and mitzvos encompassing light from the Gulgalta; the

Torah’s “garment white as snow” is the beard of Arich Anpin, which, like words, a parable and the beard

that grows at twenty, is a garment rooted higher than what it clothes.

¶6–13

3 Nogah, opposite holiness

Craving is the inner level and pride the encompassing level of Nogah, the yesh opposed to the self-nullifica‐

tion on which holiness and the mitzvos, called tzedakah, are founded.

¶14

4 Atika Kadisha and the essence of delight

Yom Kippur reveals Atika Kadisha, the source of delights above will and wisdom, which fills every flaw;

the white linen garments express the essence of delight, and bad, from the four hundred worlds of yearn‐

ing, “passes beyond” the encompassing lights.

¶15–18

5 Two kinds of purification

Pride and haughtiness, the encompassing levels of Nogah, are wiped away by the atonement, as the blood

of the sacrifices arouses the Gevuros against them; cravings, which became the body’s life-force, are

raised up by prayer from the depths, as the fats were consumed by the fire from above.

¶19–20

6 Exalted above exalted

Above the vessels, inner and encompassing light do not apply; G-d alone, beyond even sovev kol almin, is

the Holy of Holies, and the Kohen Gadol’s linen garments draw down from there the light that fills every

flaw.

¶21–23

K E Y  C O N C E P T S

Bad (linen) בד
Linen, which grows one stalk to a seed; it stands for single‐

ness, the World of Oneness, and G-d “alone” (badad).

White לבן
Not a dye added to a thing but the thing’s own nature; an

image of the simple light before it enters vessels, and of

the essence of delight.

Lights and vessels אורות וכלים
Divine light is simple in itself; the vessels give it the forms

of the Sefiros, like dye on a plain cloth, so that it can reach

the finite worlds.

Inner and encompassing light אור פנימי ואור מקיף
Light that enters a vessel and light that surrounds it from

above; the Torah draws the first from Mocha Stima’ah, the

mitzvos the second from the Gulgalta of Arich Anpin.

The tikkunim of the beard (tikkunei dikna) תיקוני
דיקנא
The thirteen features of the beard of Arich Anpin, rooted in

Mocha Stima’ah, which descend to become garments for

Abba and Imma: the Torah’s “garment white as snow.”

Nogah נוגה
The kelipah opposite holiness, whose inner level is physi‐

cal craving and whose encompassing level is pride; it is

yesh, the opposite of self-nullification.

Atika Kadisha עתיקא קדישא
The level above the Gulgalta and Mocha Stima’ah, the

source of delights, revealed on Yom Kippur to fill every

flaw.

Exalted above exalted גאה על גאה
The Infinite One beyond even sovev kol almin, with no re‐

lation to worlds at all: G-d “alone,” the Holy of Holies.
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S E C T I O N  1  ·  ¶ 1 – 5

Linen and white

1 הנ״ל, הנה נקדים ענין בגדי לבן דכה״ג ]דכהן גדול[ שעבודת ביאור הדברים ע״פ כי ביום הזה יכפר2,

3 הוא בבגדי לבן.
יוהכ״פ ]יום הכפורים[

An explanation of the words on the verse “For on this day He shall make atonement,” mentioned

above. Now, let us first introduce the matter of the white garments of the Kohen Gadol (High

Priest), for the service of Yom Kippur is in white garments.

The maamar presents itself as an explanation (biur) of the words on Leviticus 16:30, “For on this day He

shall make atonement for you,” the verse of the maamarim just before it in Likkutei Torah. It begins with a

preliminary topic: on Yom Kippur the Kohen Gadol performed the central service of the day in white gar‐

ments rather than in his golden ones.

5 ,6 והנה הן היו מפשתן דייקא וכמ״ש כתנת בד קדש4 ילבש ומכנסי בד כו׳. בגדי קדש הם.

Now, they were of flax specifically, as it is written, “He shall put on a holy linen (bad) tunic, and

linen breeches,” etc. “They are holy garments.”

These white garments were made of flax, as the Torah prescribes for Yom Kippur: a holy linen (bad) tunic

and linen breeches, which “are holy garments.” The word bad, linen, becomes the key to the whole maamar.

1

וע׳ בזהר פ׳ ויחי דרי״ז א׳ ובפ׳ פקודי דף רל״ט א׳ ובגמרא בזבחים דף י״ח ב׳ דאמר קרא בד דבר העולה

. מן הקרקע בד בבד7

And see in the Zohar, Parshas Vayechi, page 217a, and in Parshas Pekudei, page 239a, and in the

Gemara, in Zevachim, page 18b: the verse says bad, [meaning] “a thing that grows from the ground

singly (bad bevad).”

The Alter Rebbe points to two passages of the Zohar on the priestly garments and to the Talmud, which

proves that the bad of the priestly garments is flax: it is “a thing that grows from the ground singly” (bad be‐

vad). The word bad thus carries the sense of “one alone.”

8 משא״כ בשאר ופרש״י ]ופירש רש״י / ופירוש רש״י[ שם קנה יחידי מכל גרעין ואין ב׳ קנים עולים מגזע אחד,

9 שכמה שבלים עולין מחטה אחת. כל מיני צמחה כמו חטים ודגן

And Rashi explains there: a single stalk from each seed, and two stalks do not come up from one

stem; which is not so with all other kinds of plants, such as wheat and grain, where several ears

come up from one kernel of wheat.

Rashi explains the Talmud’s words: each flax seed sends up a single stalk, and two never grow from one root,

whereas wheat and other grains send up several ears from a single kernel. Flax is a plant of singleness.

2
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11 דכתיב ויבא קין ,12 10 ועד״ז יובן ענין קרבן קין והענין לפי שבחי׳ בד היינו שנמשך מעולם האחדות,
16 ,17 15 היה. 14 וארז״ל ]ואמרו רבותינו זכרונם לברכה[ זרע פשתן מפרי האדמה13 מנחה לה׳

And the explanation is that the level of bad means that it is drawn from the World of Oneness. And

in the same way one can understand the matter of Kayin’s offering, as it is written, “And Kayin

brought of the fruit of the ground an offering to Havayah,” and our Sages, of blessed memory, said:

it was flax seed.

The inner reason is that bad, singleness, is drawn from the “World of Oneness,” a level where there is no

multiplicity. The same idea explains why Kayin’s offering “of the fruit of the ground” was, as the Sages say,

flax seed.

והיינו לפי שהוא בחי׳ בד )ועיין בלק״ת ]בלקוטי תורה )להאריז״ל([ פ׳ קדושים באזהרת שעטנז והנה קין

העלה כו׳ ובזח״ב ]ובזהר חלק ב׳[ תצוה קפ״א ב׳ ובזח״ג ]ובזהר חלק ג[ קדושים פ״ז א׳(.

And this is because it is the level of bad. (And see the Likkutei Torah of the Arizal, Parshas

Kedoshim, on the prohibition of shaatnez: “Now, Kayin brought up,” etc.; and the Zohar, Part II,

Tetzaveh, 181b; and the Zohar, Part III, Kedoshim, 87a.)

Kayin offered flax because flax is the level of bad. The parenthesis sends the reader to the Arizal’s comments

on the prohibition of shaatnez (wool and linen woven together) and to two passages of the Zohar, one of

which says that Kayin’s offering was flax and Hevel’s was wool.

ולכן היה הכה״ג ]הכהן גדול[ צ״ל לבוש18 ביוהכ״פ ]ביום הכפורים[ בעבודת היום19 בבגדי בד דייקא כי אז

הוא נכנס לפני ולפנים בעולם האחדות לכפר על כל פשעי בנ״י ]בני ישראל[ וכמ״ש ונסלח כו׳ והיינו

בבגדי פשתן דוקא.

Therefore, on Yom Kippur, in the service of the day, the Kohen Gadol had to be clothed in linen

(bad) garments specifically, for then he enters the innermost sanctum, into the World of Oneness,

to atone for all the transgressions of the children of Israel, as it is written, “And it shall be

forgiven,” etc.; and this is in garments of flax specifically.

This is why the Kohen Gadol wore linen specifically for the service of the day: on Yom Kippur he entered the

innermost sanctum, and with it the World of Oneness, to win atonement for all Israel. The Tzemach Tzedek

adds (Or HaTorah, Sukkos) that this World of Oneness is the source of forgiveness, which is why the Kohen

Gadol must be clothed in linen garments, which come from there.

20 פי׳ בדד הוא בחי׳ לבדו כמו קודם שנברא העולם וכמ״ש במ״א וזהו ענין הוי׳ בדד ינחנו.

And this is the meaning of “Havayah alone (badad) guided him.” That is, badad is the level of “He

alone” (levado), as before the world was created, as is explained elsewhere

The verse “Havayah alone (badad) guided him” uses a word close to bad: badad means “alone.” It describes

G-d as He alone, as He was before the world was created, when nothing existed besides Him.
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)ועמ״ש סד״ה וארא אל אברהם21 בענין בחי׳ יחיד וסד״ה להבין הענין שתפלת הבעל עסק כו׳ יחוד

או״א ]אבא ואימא[ כו׳ משא״כ למעלה מעלה בחי׳ אנכי כו׳ וע׳ בסש״ב ]בספר של בינונים[ ח״ב ]חלק ב׳[ פ״ט

בהג״ה ]בהגהה[.

(And see what is written at the end of the discourse beginning “And I appeared to Avraham,” on the

level of Yachid (the Single One); and at the end of the discourse beginning “To understand the mat‐

ter that the prayer of a businessman,” etc.: the union of Abba and Imma (Chochmah and Binah),

etc., whereas far, far higher is the level of Anochi (“I”), etc. And see Sefer Shel Beinonim (Tanya),

Part II, chapter 9, in the gloss.

A parenthesis of further reading. At the close of the Torah Ohr discourse “And I appeared to Avraham,” the

Alter Rebbe explains that Yachid, the Single One, is G-d’s very essence, higher than His being “One” within

the worlds, and that the Anochi (“I”) of “which I command you” is that level; another discourse likewise sets

the far higher Anochi above the union of Abba and Imma. The gloss in Tanya, Part II, chapter 9, explains that

every contraction exists so that the Infinite Light can be enclothed in the vessels of the ten Sefiros, while

without them He is far above even Chochmah.

וע׳ עוד מענין בד בלק״ת ]בלקוטי תורה )להאריז״ל([ פ׳ צו גבי מדו בד22 ובע״ח ]ובעץ חיים[ שער א״א פ״ה ועיין
23 ,24 בר״ח ]בראשית חכמה[ שער התשובה פ״ג ]פרק ג׳[ ובמא״א אות ב׳ ס״ד ועיין מ״ש במ״א גבי עד הגל(.

And see further on the matter of bad in the Likkutei Torah of the Arizal, Parshas Tzav, on “his linen

(bad) garment,” and in Etz Chaim, Sha’ar Arich Anpin, chapter 5; and see Reishis Chochmah,

Sha’ar HaTeshuvah, chapter 3, and Me’orei Or, the letter beis, §64; and see what is written else‐

where concerning “the mound is witness”).

More references on bad: the Arizal on “his linen garment” (Leviticus 6:3); Etz Chaim’s chapter on Arich

Anpin (the “long face,” the outer configuration of Keser, the supernal will); the Reishis Chochmah, Rabbi

Eliyahu de Vidas’s classic of mussar and Kabbalah; and the Me’orei Or, a lexicon of Kabbalistic terms

arranged by letter. The last reference, “the mound is witness,” comes from the covenant between Yaakov and

Lavan, whose name means “white”; the Kehot note suggests it means a discourse in the Siddur that explains

the supernal Lavan, the supernal White.

ולכך הן בגדי לבן, כי בחי׳ הלובן אינו כשאר הגוונים. כי הוא בחי׳ עצמיות של הדבר ואין כאן דבר

נוסף רק עצם הדבר לבד.

And therefore they are white garments, for the aspect of whiteness is not like the other colors. For it

is the level of the thing’s own essence, and there is nothing added here, only the essence of the

thing alone.

Now comes the reason for white. Whiteness is not a color like the others: a white garment shows the material

itself, with nothing added to it.
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25 שהצבע אדום הוא דבר נוסף על עצם הדבר משא״כ שאר הגוונים שהם צבע שצובעים בו אדום ירוק.

שהיה לבן עד״מ ועכשיו ע״י הצבע נעשה אדום,

Whereas the other colors are a dye with which [things] are dyed, red [or] green. For the red dye is

something added onto the essence of the thing, which was, for example, white, and now through

the dye has become red;

Other colors are dyes applied to a material. Red is something added to a thing that was, for example, white,

and has now been made red.

ונמצא זהו הרכבה על עצם הדבר משא״כ גוון לבן שהוא עצמי26 ואינו צבע ומה שמכבסים בגדי פשתן
בלשון אשכנז )בלייחט לאייווענט( היינו רק שע״י זה יתוסף ויתגלה עצם הלבנונית27

so it turns out that this is a compound upon the essence of the thing. Whereas the color white is es‐

sential and is not a dye. And the laundering of linen garments, called in the language of Ashkenaz

(bleicht leivent, “bleaching linen”), is only so that through it the essence of the whiteness will be

enhanced and revealed.

A dyed color is therefore a compound, something laid over the thing itself, while white is the thing’s own na‐

ture and not a dye. Even bleaching linen (bleicht leivent, in Yiddish) adds nothing new; it only brings out the

whiteness the material already has, and the Tzemach Tzedek adds that it does so by removing what darkens

it, through washing and the shining of the sun. In Torah Ohr, Vayetzei, the Alter Rebbe explains Lavan of ho‐

liness, the supernal White, the same way: the Infinite Light as it is in itself, which, like white, comes from no

dye.

והנמשל מזה כי הנה ידוע ענין אורות וכלים שקודם שנאצלו הכלים לא שייך לומר על שפע אור א״ס

שהוא קרוב לחסד יותר מחכמה.

And the analogue of this: it is known, regarding lights and vessels, that before the vessels were em‐

anated, it cannot be said of the flow of the Infinite Light (Or Ein Sof) that it is closer to Chesed

(kindness) than to Chochmah (wisdom).

Here the analogy is applied. Before the vessels of the Sefiros were emanated, the flow of the Infinite Light had

no particular character: one could not say it was closer to Chesed (kindness) than to Chochmah (wisdom).
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29 רק אחר שהכלי הגביל את האור נעשה התמונה בהאור להיות 28 איהו כלל. כי לאו מכל מדות אלין

אור החסד או אור הגבורה שאז נק׳ הספירה בשם זה דוקא

For “He is not of any of these attributes at all.” Only after the vessel has limited the light is the form

made in the light, to be the light of Chesed or the light of Gevurah (restraint), for then the Sefirah is

called by this name specifically.

As the Tikkunei Zohar says of G-d, “He is not of any of these attributes at all.” Only when a vessel limits the

light does the light take on a form, as the light of Chesed or of Gevurah (restraint), and only then is that

Sefirah called by its name.

משא״כ האורות בעצמן הן בחי׳ בלי מה30 בלי מהות31 כו׳ שהאור מעין המאור למעלה מעלה ממהות
32 ,33 מדות ואפילו ממהות חב״ד ]חכמה בינה ודעת[ כו׳ כנודע.

Whereas the lights in themselves are the level of “without what” (beli mah), without a defined na‐

ture, etc.; for the light is akin to the Luminary, far, far above the defined nature of the attributes

(middos), and even above the defined nature of Chochmah, Binah and Daas, etc., as is known.

The lights in themselves are “without what” (beli mah), the term Sefer Yetzirah uses for the Sefiros: they have

no definable nature. The light is akin to its source, the Luminary, as the Alter Rebbe explains in Iggeres

HaKodesh, section 20, and so it is far above the defined character of the emotive attributes, and even of

Chochmah, Binah and Daas.

וזהו ענין ההפרש שבין גוון לבן לשאר הגוונים. שבחי׳ לבן שהוא גוון עצמי ואין כאן דבר זולת עצם

המהות זה הוא למעלה בחי׳ האורות כמו שהם בעצמן קודם שנתלבשו בכלים

And this is the meaning of the difference between the color white and the other colors. For the as‐

pect of white, which is an essential color, where there is nothing other than the essence itself, is,

above, the level of the lights as they are in themselves, before they were enclothed in vessels.

This is what the difference between white and the other colors teaches. White, the essential color, where

there is nothing but the substance itself, corresponds above to the lights as they are in themselves, before

they are enclothed in vessels.

שע״ז מורה המראה לבן שההארה והגילוי הוא אור א״ס ממש פשוט בתכלית הפשיטות,

To this the white appearance points: that the illumination and revelation is the very Infinite Light

(Or Ein Sof), simple in utter simplicity.

The white appearance shows that the illumination is the Infinite Light itself, utterly simple, without form or

division.

3
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אבל כשהאורות מתלבשים בכלים ונעשה בחי׳ אור בכלי החסד או בכלי הגבורה שהכלי מגבלת האור

הפשוט ועושה בו תמונה

But when the lights are enclothed in vessels and become the level of light in the vessel of Chesed

(kindness) or in the vessel of Gevurah (restraint), the vessel limits the simple light and makes a

form in it,

When the lights enter vessels, they become light within the vessel of Chesed (kindness) or of Gevurah (re‐

straint). The vessel limits the simple light and gives it a form.

כמו הגוון והצבע ירוק או אדום הנעשה על דבר הפשוט כו׳ שנצבע אותו הדבר הפשוט. להיות ירוק

סומק כו׳ אש ומים חו״ג ]חסד וגבורה[ כו׳

like the color and dye, green or red, that is made upon a simple thing, etc., with which that simple

thing is dyed, to be green [or] red (sumak), etc.: fire and water, Chesed and Gevurah, etc.

This is like green or red dye applied to a plain material, coloring it. So the one simple light takes on contrast‐

ing forms, like fire and water, which stand for Gevurah and Chesed.

)ועמ״ש במ״א ע״פ אם בחקתי תלכו בענין ההפרש שבין אותיות החקיקה שהם מיניה וביה ובין אותיות

הכתב שהדיו הוא דבר נוסף כו׳, דלכאורה זהו קרוב להפרש המבואר כאן בין לבן לשאר הגוונים
34 ממש(:

(And see what is written elsewhere on the verse “If you walk in My statutes (bechukosai),” on the

difference between engraved (chakikah) letters, which are of the thing itself and within it, and writ‐

ten letters, where the ink is something added, etc.; for apparently this is truly close to the differ‐

ence explained here between white and the other colors.)

The Alter Rebbe adds a cross-reference to his discourse on “If you walk in My statutes (bechukosai)” in

Likkutei Torah, Bechukosai, which reads bechukosai as chakikah, engraving: engraved letters are part of the

stone itself, while written letters are ink, an addition laid on the white parchment, like vessels that are not of

the essence of the simple light. He observes that this seems to be the very difference drawn here between

white and the other colors.



L I K K U T E I  T O R A H  ·  P A R S H A S  A C H A R E I  ·  M A A M A R  4 …,ביאור הדברים ע״פ כי ביום הזה יכפר הנ״ל

146likuteitorah.com/likkutei-torah/acharei/

והנה התלבשות האורות בכלים הוא כדי שעי״ז יומשך מהאור התהוות העולמות ובעלי גבול וזהו

רבות עשית35 כו׳ נפלאותיך ומחשבותיך אלינו כו׳

Now, the enclothing of the lights in vessels is so that through this the coming into being of the

worlds and of limited beings may be drawn from the light. And this is [the meaning of] “Many have

You made,” etc., “Your wonders and Your thoughts toward us,” etc.

Why do the lights enter vessels at all? So that finite worlds and limited beings can come into being from the

light. The Alter Rebbe finds this in Psalms 40:6, “Many have You made... Your wonders and Your thoughts to‐

ward us.”

פי׳ שכדי שיומשך מהאורות דע״ס ]דעשר ספירות[ שהם בחינת נפלאותיך ומחשבותיך אלינו דהיינו בבי״ע

עצמו מספר רבוא רבבות הצמצומים והיינו בחי׳ הכלים כו׳ וכלים מכלים שונים36 כו׳.

That is: in order that there be drawn from the lights of the Ten Sefiros, which are the level of “Your

wonders and Your thoughts,” “toward us,” that is, into Beriah, Yetzirah and Asiyah, “they are more

than can be numbered”: tens of thousands of myriads of contractions (tzimtzumim); and this is the

level of the vessels, etc., “and vessels differing one from another,” etc.

“Your wonders and Your thoughts” are the lights of the Ten Sefiros, and “toward us” means into the lower

worlds of Beriah, Yetzirah and Asiyah. To bring them there takes contractions that, in the verse’s closing

words, “are more than can be numbered”: these countless contractions are the vessels, each different from

the next, “vessels differing one from another,” in the words of the Book of Esther.

4

ודרך כלל הכלים הוא ציור אדם כמ״ש בצלמנו כדמותינו והיינו חב״ד ]חכמה בינה ודעת[ חג״ת ]חסד גבורה

תפארת[ נה״י ]נצח הוד יסוד[. ונה״י ]ונצח הוד יסוד[ מתלבשים בעשייה

And in general, the vessels are the form of a man, as it is written, “In Our image, after Our

likeness”: that is, Chochmah, Binah and Daas; Chesed, Gevurah and Tiferes; Netzach, Hod and

Yesod. And Netzach, Hod and Yesod are enclothed in the World of Asiyah (Action),

In general the vessels take the form of a human figure, as in “In Our image, after Our likeness”: the Sefiros in

three tiers, Chochmah, Binah and Daas; Chesed, Gevurah and Tiferes; Netzach, Hod and Yesod. The lowest

tier, Netzach, Hod and Yesod, is enclothed in the World of Asiyah.

5
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S E C T I O N  2  ·  ¶ 6 – 1 3

Torah, mitzvos and the garment

עד שעי״ז נמשך מחכמה דאצי׳ להתלבש ג״כ בעשייה וכמארז״ל ]וכמאמר רבותינו זכרונם לברכה[ טפה זו מה

תהא עליה37 חכם כו׳ והיינו ע״י רבבות צמצומים כנ״ל וכ״ז ]וכל זה[ אינו אלא לפי שהאור החכמה

נתלבש בגוון וכלי.

until through this [light] is drawn from the Chochmah of Atzilus (Emanation) to be enclothed in

Asiyah as well, as our Sages, of blessed memory, said: “This drop, what will become of it? A wise

man,” etc. And this is through myriads of contractions, as mentioned above. And all this is only be‐

cause the light of Chochmah was enclothed in a color and a vessel.

Through that lowest tier, light even from the Chochmah of Atzilus comes to be enclothed in Asiyah, as the

Talmud says that the angel appointed over conception brings each drop before G-d and asks what will be‐

come of it, a wise man or a fool. Wisdom in a physical person is the end of myriads of contractions, and it is

possible only because the light of Chochmah was clothed in a “color” and a vessel.

משא״כ האור כמו שהוא פשוט כו׳ וזהו ענין בגדי לבן כנ״ל. ולכן לענין אבל לא אסרו אלא כלים
40 ,41 38 )וע׳ בלק״ת ]בלקוטי תורה )להאריז״ל([ פ׳ ויחי(: ,39 חדשים לבנים בלבד.

Whereas the light, as it is, is simple, etc. And this is the matter of the white garments, as mentioned

above. And therefore, regarding a mourner, they forbade only new white garments. (And see the

Likkutei Torah of the Arizal, Parshas Vayechi.)

The light as it is in itself is simple, and that is what the white garments express. This is also why, in the ruling

the Alter Rebbe cites, a mourner is forbidden to wear freshly pressed garments only when they are new and

white: the Tzemach Tzedek, quoted in the Kehot notes, explains that pressing (gihutz) is forbidden in

mourning only for white garments, since pressing brings their essential whiteness from concealment into

revelation, while other colors are only dyes.

ב והנה להבין ענין בגדי בד קודש לכה״ג ]לכהן גדול[ ביום הכפורים דייקא יום הסליחה. יש להקדים ענין

הידוע שע״י קיום התורה ומצות ממשיכים אורות פנימים ואורות מקיפים,

2. Now, to understand the matter of the holy linen (bad) garments of the Kohen Gadol on Yom

HaKippurim specifically, the day of forgiveness, we must first introduce the known matter that

through fulfilling the Torah and mitzvos one draws down inner lights and encompassing lights.

Chapter 2 asks why the Kohen Gadol needs holy linen garments precisely on Yom Kippur, the day of forgive‐

ness. It starts from a known principle: through Torah and mitzvos a person draws down two kinds of light,

inner lights, which enter and fill a vessel, and encompassing lights, which remain above it and affect it from

beyond.

6
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כי הנה אורייתא מחכמה נפקת42 ושרשה ממו״ס ]ממוחא סתימאה[ דא״א שהיא נק׳ בחי׳ אור פנימי כמ״ש
בע״ח ]בעץ חיים[ שער א״א פ״ד מו״ס ]מוחא סתימאה[ דא״א הנק׳ חכמה והוא סוד אור פנימי43

For “the Torah issues from Chochmah (wisdom),” and its root is from Mocha Stima’ah (the hidden

brain) of Arich Anpin, which is called the level of inner light (or pnimi), as is written in Etz Chaim,

Sha’ar Arich Anpin, chapter 4: “The Mocha Stima’ah of Arich Anpin, which is called Chochmah, is

the secret of inner light.”

The Torah, in the Zohar’s words, “issues from Chochmah,” and its root is in Mocha Stima’ah, the “hidden

brain” of Arich Anpin, the configuration of Keser that is the supernal will. Etz Chaim calls this Mocha

Stima’ah the Chochmah of Arich Anpin and “the secret of inner light,” light that enters within.

והמצות הן נמשכות מגולגלתא דא״א שהוא בחי׳ אור מקיף )כמ״ש בע״ח ]בעץ חיים[ שם ובפרק ג׳ ועיין
44 בע״ח ]בעץ חיים[ שכ״ב ספ״ו(.

And the mitzvos are drawn from the Gulgalta (skull) of Arich Anpin, which is the level of encom‐

passing light (or makif) (as is written in Etz Chaim there, and in chapter 3; and see Etz Chaim,

Sha’ar 22, at the end of chapter 6).

The mitzvos, by contrast, are drawn from the Gulgalta (skull) of Arich Anpin, the encompassing light that

stays above and affects from beyond; Etz Chaim says so in the same chapter, calling the Gulgalta the greatest

of the encompassing lights. The Kehot note says that the last reference, Sha’ar 22, end of chapter 6, should

read the end of chapter 1, which in our editions is in Sha’ar 23.

ואע״ג ]ואף על גב[ שעל התורה נאמר לבושיה כתלג חיוור45 הרי שהתורה היא ג״כ בחי׳ לבוש ומקיף.

הענין כי לבושיה כתלג חיוור קאי על י״ג ת״ד ]תיקוני דיקנא[ שהם נעשים לבושים וחופפים על או״א ]אבא

ואימא[

And although of the Torah it is said, “His garment was white as snow,” which shows that the Torah

too is the level of a garment and an encompassing [light], the explanation is that “His garment was

white as snow” refers to the thirteen tikkunim of the beard (tikkunei dikna), which become gar‐

ments and hover over Abba and Imma (Chochmah and Binah).

A difficulty: of the Torah it is said, “His garment was white as snow,” words from Daniel’s vision of the

Ancient of Days, which would make the Torah a garment, an encompassing light, rather than inner light. The

answer: these words refer to the thirteen tikkunim (features) of the beard of Arich Anpin, which become gar‐

ments over Abba and Imma, the Chochmah and Binah of Atzilus.
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46 וכנודע דהנסתרות היינו י״ה שהם או״א ]אבא ואימא[ ,47 שלכך נק׳ או״א ]אבא ואימא[ דאצי׳ הנסתרות לה׳

That is why Abba and Imma of Atzilus (Emanation) are called “the hidden things [that] belong to

Havayah,” as is known that “the hidden things” are the yud and hei, which are Abba and Imma.

That is why Abba and Imma are called “the hidden things” in the verse “The hidden things belong to

Havayah our G-d, and the revealed things belong to us”: the hidden things are the first two letters of the

Name, yud and hei, which stand for Chochmah and Binah. In Likkutei Torah, Pekudei, the Alter Rebbe ex‐

plains the verse the same way, the yud and hei as the hidden things and the vav and hei as the revealed.

ומה שנק׳ נסתרות היינו לפי שהם מחופים ומכוסים בדיקנא דאריך,

And they are called “hidden” because they are covered and concealed by the beard of Arich

[Anpin].

They are called “hidden” because the beard of Arich Anpin covers and conceals them, as a garment hides

the one who wears it.

48 ]והרמ״ז ]והרב משה זכות[ בפ׳ בראשית דף
ואע״פ ]ואף על פי[ שהדיקנא היא נמשכה ממו״ס ]ממוחא סתימאה[

49 שהדיקנא מאירה ומתכוננת מג׳ מוחין חב״ד ]חכמה בינה ודעת[
ח׳ כ׳ ]כתב[ בשם הפע״ח ]הפרי עץ חיים[

היושבין לעילא בגולגלתא כו׳ אשר כ״ז ]כל זה[ הוא למעלה מאו״א ]מאבא ואימא[ דאצילות[. אך עכ״ז ]עם כל
50 ,51 זה[ השפלתה הוא יותר למטה להיות ג״כ לבוש לאו״א ]לאבא ואימא[ דאצילות.

And although the beard is drawn from Mocha Stima’ah [and the Ramaz, on Parshas Bereishis, page

8, writes in the name of the Pri Etz Chaim that the beard shines and is formed from the three

mochin, Chochmah, Binah and Daas, that rest above, in the Gulgalta, etc., all of which is above

Abba and Imma of Atzilus], nevertheless its descent goes further down, to be a garment for Abba

and Imma of Atzilus as well.

Yet the beard is drawn from Mocha Stima’ah, and the Ramaz (Rabbi Moshe Zacuto, in his notes on the

Zohar), citing the Pri Etz Chaim, says it shines from the three mochin that rest in the Gulgalta, all above

Abba and Imma; even so, the beard descends lower, to serve also as a garment for Abba and Imma of Atzilus.

The Mitteler Rebbe, as the Kehot note points out, spells out the difficulty, how something higher than Abba

and Imma can be their garment, and the next paragraphs answer it.

ופי׳ וענין הלבוש היינו כמו עד״מ האותיות המלבישים את השכל שאע״פ ]שאף על פי[ שע״י האותיות

מתגלה השכל שהרב מסביר לתלמידו השכל ע״י האותיות היינו פשוטו של השכל

And the meaning and substance of the garment is like, for example, the letters that clothe the idea:

although through the letters the idea is revealed, for the teacher explains the idea to his student

through letters, this is the plain sense of the idea;

What is a “garment”? It is like the letters, that is, the words, that clothe an idea. Through them a teacher con‐

veys an idea to his student, but what comes across is its plain, surface sense.
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אבל פנימי׳ ]פנימיות / פנימית[ ועומק השכל אינו מתגלה ממש בהאותיות כ״א מוסתר ונעלם בהם בבחי׳

הסתר והעלם.

but the inner dimension and depth of the idea is not actually revealed in the letters; rather, it is

hidden and concealed in them, in a state of hiddenness and concealment.

The inner depth of the idea is not truly revealed in the words; it remains hidden within them. A garment con‐

veys and conceals at once.

ולכן ארז״ל ]אמרו רבותינו זכרונם לברכה[ דלא קאים אינש אדעתי׳ ]אדעתיה[ דרביה52 עד ארבעין שנין והיינו

מפני שעומק השכל של השפעת הרב היה עדיין בבחי׳ הסתר והעלם ממנו

Therefore our Sages, of blessed memory, said that a person does not grasp his teacher’s mind until

forty years. And this is because the depth of the idea that the teacher imparted was still in a state of

hiddenness and concealment from him.

This is why the Sages say that a person does not grasp his teacher’s mind until forty years have passed: the

depth of what the teacher imparted was still hidden from the student.

אלא שאעפ״כ ]שאף על פי כן[ אחר ארבעים שנין קאים לפי שמ״מ היה דעתיה דרבי׳ ]דרביה[ בבחי׳ מקיף

עליו שמוסתר ומלובש בתוך האותיות שקבל מרבו בבחי׳ הסתר והעלם.

Yet even so, after forty years he does grasp it, because in any case his teacher’s mind was upon him

in the manner of an encompassing [light] (makif), hidden and clothed within the letters he received

from his teacher, in a state of hiddenness and concealment.

Yet after forty years he does grasp it, because the teacher’s mind was there all along, “encompassing” the

student, hidden and clothed in the words he received. The words held more than the student could take in at

the time.

8

ואחר מ׳ שנין נמשך מהעלם אל הגילוי. נמצא מובן מזה שהאותיות שהם לבושים היינו שמסתירים

שהפנימי׳ ]שהפנימיות / שהפנימית[ לא יתגלה רק החיצונית נמשך ומתגלה.

And after forty years it is drawn from concealment into revelation. It follows, then, that the letters,

being garments, are what conceal, so that the inner dimension is not revealed; only the outer di‐

mension is drawn down and revealed.

After forty years, what was hidden comes into the open. This shows that letters, as garments, conceal: the in‐

ner content is not revealed, only the outer.
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ויובן זה עוד ג״כ מענין מארז״ל ]מאמר רבותינו זכרונם לברכה[ בסנהדרין דל״ה הטעם שאין דנין בע״ש ]בערב

שבת[ וגומרין באחד בשבת משום דמינשי טעמייהו ואע״ג ]ואף על גב[ דשני סופרי הדיינים עומדים

לפניהם וכותבין דברי המזכין ודברי53 המחייבין, פרש״י ]פירש רש״י / פירוש רש״י[ דמ״מ לבא דאינשי לא

כתבי כו׳ ונשכח מלבו ישובו לטעמו54 כו׳,

This can be understood further from the saying of our Sages, of blessed memory, in Sanhedrin,

page 35: the reason that one does not judge on Erev Shabbos and conclude on the first day of the

week is that “their reasons would be forgotten.” And although the two scribes of the judges stand

before them and write down the words of those who acquit and the words of those who convict,

Rashi explains that nevertheless “people’s hearts they do not write down,” etc., “and the settled un‐

derstanding of his reasoning is forgotten from his heart,” etc.

The Talmud gives another example. A capital case is not begun on Erev Shabbos and concluded on Sunday,

because the judges’ reasoning would be forgotten in between; even though two court scribes write down the

arguments for acquittal and for conviction, Rashi explains that what is in people’s hearts is not written

down, and even when the basis of an argument is remembered, its settled understanding is forgotten and

cannot be set out as before.

והיינו לפי שפנימית הסברא אינו מתגלה כלל מתוך האותיות כ״א מוסתר ונעלם.

And this is because the inner dimension of the reasoning is not revealed at all from the letters;

rather, it is hidden and concealed.

The reason is that the inner reasoning is not revealed through the letters at all: written words carry the out‐

side of an argument, while its inner sense stays hidden in them.

ועד״ז גם המשל מלביש השכל אלא שהוא לבוש המעלים יותר מהאותיות. וזהו ענין לבושיה כתלג55

כמו השלג שנקפא המים ונעשה שלג ואח״כ חוזר ונמס והיה למים.

In the same way, a parable (mashal), too, clothes the idea, except that it is a garment that conceals

more than the letters. And this is the meaning of “His garment like snow”: like snow, where the wa‐

ter froze and became snow, and afterwards it melts again and becomes water.

A parable (mashal) clothes an idea even more than words do, and so conceals more. This is the sense of “His

garment like snow”: snow is water that has frozen, and later it melts back into water.

10
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כך הלבוש מעלים על פנימי׳ ]פנימיות / פנימית[ החכמה שאינו מתגלה להמקבל כ״א עומד עליו מלמעלה

בבחי׳ הסתר ומקיף

So the garment conceals the inner dimension of the wisdom, so that it is not revealed to the recipi‐

ent, but rather stands over him from above in a state of hiddenness and encompassing (makif),

So too the garment hides the inner content of wisdom: it does not reach the recipient but stands over him

from above, hidden and encompassing.

אלא שזהו בשעת ההשפעה, אמנם אח״כ יו כל להיות נמשך גם הפנימית מההעלם אל הגילוי.

except that this is at the time of the imparting; afterwards, however, the inner dimension too can

be drawn from concealment into revelation.

That is only at the moment of teaching. Later the inner content too can come out of concealment into revela‐

tion, as the snow melts back into water.

וכמשל התלמיד דאחר מ׳ שנין קאים אדעתיה דרביה כנ״ל. וזהו ענין שהשלג היה אח״כ למים כו׳

כבראשונה ]ועמ״ש בפ׳ שלח לך בד״ה ויאמרו כו׳ טובה הארץ בענין עגולים ויושר[.

As in the example of the student, who after forty years grasps his teacher’s mind, as mentioned

above. And this is [the meaning of] the snow afterwards becoming water, etc., as at first [and see

what is written in Parshas Shelach Lecha, in the discourse beginning “And they said,” etc., “The

land is good,” on the matter of circles and line (igulim veyosher)].

This is like the student who grasps his teacher’s mind after forty years: the snow becomes water again, as it

was at first. The bracket refers to the discourse “And they said... The land is good” in Likkutei Torah,

Shelach, which uses the same image: at first a teacher’s idea surrounds the student as an undivided whole,

the level called igulim (circles), and only when he has grasped it deeply does it enter him in its details, the

level called yosher (line).

וזהו ענין שי״ג ת״ד ]תיקוני דיקנא[ נק׳ לבושיה כתלג חיוור56 שהם נעשים ג״כ לבושי׳ ]לבושין / לבושים[

לאו״א ]לאבא ואימא[ דאצילות.

And this is why the thirteen tikkunim of the beard are called “His garment was white as snow”: be‐

cause they too become garments for Abba and Imma (Chochmah and Binah) of Atzilus.

This is why the thirteen tikkunim of the beard are called “His garment white as snow”: like a parable, they

are garments, here for Abba and Imma of Atzilus.
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כי הנה אע״פ ]אף על פי[ שהלבוש הוא נשפל להיות נמוך יותר מהשכל אבל באמת שרשו מלמעלה

מהשכל המלובש בו, וכמ״ש במ״א מענין שלמה ששבח גודל חכמתו היה מ״ש וידבר שלשת אלפים

57 ]עיין מזה ר״פ לך לך59 בד״ה הנה אברם60 כו׳ ע״ש. משל58,

For although the garment is lowered to be beneath the intellect, in truth its root is above the intel‐

lect enclothed in it, as is explained elsewhere concerning Shlomo, that the praise of the greatness

of his wisdom was what is written, “And he spoke three thousand parables” [see on this at the be‐

ginning of Parshas Lech Lecha, in the discourse beginning “Behold, Avram,” etc.; see there;

A garment is lower than the intellect it clothes, yet in truth its root is higher than that intellect. Shlomo’s wis‐

dom was praised precisely for his three thousand parables; as the Torah Ohr discourse on Lech Lecha ex‐

plains, only a great sage can bring his wisdom down and clothe it in things far below him.

ובד״ה והבדילה הפרוכת61 ובפ׳ מקץ62 בביאור על מארז״ל ]מאמר רבותינו זכרונם לברכה[ מזוזה מימין ונ״ח

63 ולכך הדיקנא דאריך ששרשה ממו״ס ]ממוחא סתימאה[ שהיא למעלה מאו״א ]מאבא ואימא[ דאצי׳ משמאל[.

היא דוקא שנעשית לבוש לאו״א ]לאבא ואימא[ כו׳,

and in the discourse beginning “And the curtain shall separate,” and in Parshas Miketz, in the ex‐

planation of the saying of our Sages, of blessed memory, “The mezuzah on the right and the

Chanukah lamp on the left”]. And therefore it is specifically the beard of Arich [Anpin], whose root

is from Mocha Stima’ah, which is above Abba and Imma of Atzilus, that becomes a garment for

Abba and Imma, etc.,

The bracket lists further discourses on this theme: Torah Ohr’s “And the curtain shall separate,” which ex‐

plains how the outer dimension of Binah, a higher level, encloses the Sefiros below it like a garment, and

one in Miketz on the Sages’ rule that the mezuzah is on the right and the Chanukah lamp on the left. The

conclusion: precisely because the beard of Arich Anpin is rooted in Mocha Stima’ah, above Abba and Imma,

it can become their garment.

וכמו בגשמיות הזקן מתחיל לצמוח אחר עשרים שנה לפי שאז מאירים המוחין דגדלות64 וכמארז״ל

]וכמאמר רבותינו זכרונם לברכה[ ולמכור בנכסי אביו65 עד שיהיה בן עשרים שנה וכמ״ש במ״א.

just as, physically, the beard begins to grow after twenty years, because then the mature intellect

(mochin degadlus) shines, as our Sages, of blessed memory, said: “and to sell his father’s property,

[he may not] until he is twenty years old,” as is explained elsewhere.

A physical parallel: the beard begins to grow only after twenty years, when the mature intellect (mochin de‐

gadlus) shines. The Sages likewise say that a young man may sell his father’s property only once he is twen‐

ty; in Likkutei Torah, Bamidbar, the Alter Rebbe explains, following Etz Chaim, that at twenty the encom‐

passing lights of Abba (Chochmah) enter a person.
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נמצא שערות הדיקנא אף שהן בחי׳ שערות לבד עכ״ז ]עם כל זה[ הרי הן באין ונמשכין ממוחין דגדלות
66 שלמעלה מהמוחין שיש לו בתחלה קודם עשרים שנה.

It follows that the hairs of the beard, although they are only the level of hairs, nevertheless come

and are drawn from the mature intellect, which is above the intellect he has at first, before twenty

years.

So the hairs of the beard, though they are only hairs, come from the mature intellect, which is higher than

the intellect a person has before twenty. Something outward and lowly is rooted in something higher.

67 לפי שאין בו כח ההולדה והיינו לפי שלהיות ההולדה וההשפעה הוא ולכן ג״כ הסריס אין לו זקן

נמשך מהתחזקות המוחין והסריס שחסר בו כח זה אין לו זקן.

And therefore, too, a eunuch (saris) has no beard, because he does not have the power of begetting.

That is: begetting and imparting come from a strengthening of the intellect (mochin), and the eu‐

nuch, who lacks this power, has no beard.

The same link between the beard and the mature intellect explains why a eunuch (saris) has no beard: he

lacks the power to beget. Begetting and imparting to another come from a strengthening of the intellect, and

where that power is missing, the beard does not grow.

וכן נשים שדעתן קלות68 אין להם זקן כו׳. וזהו ענין שהתורה ששרשה ממו״ס ]ממוחא סתימאה[ נק׳ ג״כ

לבושיה דהיינו בחי׳ הדיקנא שהיא לבוש לאו״א ]לאבא ואימא[ אבל מ״מ בשרש התורה במו״ס ]במוחא

סתימאה[ היא בחי׳ או״פ ]אור פנימי[.

And likewise women, “whose minds are light,” have no beard, etc. And this is why the Torah, whose

root is from Mocha Stima’ah, is also called “His garment”: that is, the level of the beard, which is a

garment for Abba and Imma (Chochmah and Binah). But nevertheless, at the root of the Torah, in

Mocha Stima’ah, it is the level of inner light (or pnimi).

The Alter Rebbe adds, using the Talmud’s expression “whose minds are light,” that women likewise have no

beard, keeping to the same analogy between the beard and the strengthening of the intellect. The conclu‐

sion: the Torah is called “His garment” in the sense of the beard, a garment for Abba and Imma, yet at its

root in Mocha Stima’ah it is inner light, which answers the question raised in paragraph 6.
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S E C T I O N  3  ·  ¶ 1 4

Nogah, opposite holiness

והנה זה לעומת זה69 התאוה והכבוד הם פנימיים ומקיפים דנוגה כי התאוה להיות בסובאי יין וזוללי

בשר70 זהו מזון ואו״פ ]ואור פנימי[ דנוגה.

Now, “one opposite the other”: craving and honor are the inner and encompassing [levels] of

Nogah. For the craving to be “among guzzlers of wine and gluttons of meat” is the food and inner

light of Nogah.

Opposite holiness stands its counterpart, as in “G-d has made the one opposite the other.” In Nogah, the ke‐

lipah (husk) in which good and evil are mixed, physical cravings such as overindulgence in wine and meat

are its “inner” light and food: they enter a person and become part of him.

והכבוד וגסות הרוח בלבישת בגדי כבוד זהו מקיפים דנוגה והוא זלעו״ז ]זה לעומת זה[ נגד הפנימיים

ומקיפים דקדושה ]ועמ״ש בד״ה זאת חנוכת המזבח כו׳ בענין הבו לה׳ כבוד[ הנמשכים ע״י תורה ומצות

And honor and haughtiness of spirit, in wearing garments of honor, are the encompassing [levels]

of Nogah. And this is “one opposite the other,” against the inner and encompassing [lights] of holi‐

ness [and see what is written in the discourse beginning “This is the dedication of the altar,” etc.,

on the matter of “Give honor to Havayah”], which are drawn down through Torah and mitzvos.

Pride and the pursuit of honor, as in wearing showy garments, are the “encompassing” levels of Nogah: they

surround a person’s sense of self rather than entering him. These are the counterpart of the inner and en‐

compassing lights of holiness, drawn down through Torah and mitzvos; the bracket refers to the discourse

“This is the dedication of the altar” in Likkutei Torah, Nasso, which explains “Give honor to Havayah” as an

encompassing light: the recognition that He alone truly exists and all before Him is as nothing.

שיסוד הקדושה הוא בחי׳ ביטול לאור א״ס ב״ה והמצות הם בחי׳ המשכה מלמעלה למטה שלכך נק׳ כל

המצות ע״ש צדקה. צדקת פרזונו בישראל. משמיא מיהב יהבי71 כו׳ בחי׳ או״י ]אור ישר[

For the foundation of holiness is the level of self-nullification (bittul) to the Infinite Light (Or Ein

Sof), blessed be He; and the mitzvos are the level of drawing down from above to below, which is

why all the mitzvos are called by the name of tzedakah (charity): “the righteous deeds (tzidkos) of

His open towns in Israel”; “from Heaven they give,” etc.: [this is] the level of direct light (or

yashar).

Holiness is founded on self-nullification (bittul) before the Infinite Light, and the mitzvos draw G-dliness

down from above to below, which is why they are all called tzedakah, charity, a giving from above. Two say‐

ings show this giving: “the righteous deeds (tzidkos, the plural of tzedakah) of His open towns in Israel,” and

the Talmud’s “from Heaven they give”; this downward flow is direct light (or yashar).

14



L I K K U T E I  T O R A H  ·  P A R S H A S  A C H A R E I  ·  M A A M A R  4 …,ביאור הדברים ע״פ כי ביום הזה יכפר הנ״ל

156likuteitorah.com/likkutei-torah/acharei/

S E C T I O N  4  ·  ¶ 1 5 – 1 8

Atika Kadisha and the essence of delight

וגם בחי׳ או״ח ]אור חוזר[ הוא ביטול עצמותו שמואס בחיי עוה״ז.

And the level of returning light (or chozer), too, is the nullification of one’s very self, despising the

life of this world.

Returning light (or chozer), the ascent from below, is the nullification of one’s very self, to the point of dis‐

dain for the life of this world.

משא״כ בחי׳ נוגה שהוא בחי׳ יש הפך הביטול וזהו התאוה והכבוד, ואצ״ל ]ואין צריך לומר[ דבר איסור
72 גמור ח״ו ]חס ושלום[ שהם פנימים ומקיפים דג״ק ]דג׳ קליפות[ הטמאות שלמטה מטה מנוגה כו׳:

Whereas the level of Nogah is the level of yesh (self-existence), the opposite of self-nullification;

and this is craving and honor. And needless to say [this is so of] something entirely forbidden, G-d

forbid: these are the inner and encompassing [levels] of the three impure kelipos, which are far, far

below Nogah, etc.

Nogah, by contrast, is yesh, a sense of independent existence, the opposite of bittul, and its forms are crav‐

ing and honor. Things that are entirely forbidden belong to the three impure kelipos, which are far lower

than Nogah.

ג והנה ענין יום הכפורים יום התשובה להיות מחילת עוונות הוא ע״י התגלות והמשכת הארה גדולה

ועצומה מאור א״ס ב״ה מה שלמעלה מעלה אפילו ממקיפים ופנימיים הנמשכים ע״י תורה ומצות

שעי״ז מתמלאים הפגמים שבתורה ומצות.

3. Now, the matter of Yom HaKippurim, the day of teshuvah (return), that there be forgiveness of

sins, is through the revelation and drawing down of a great and tremendous illumination from the

Infinite Light (Or Ein Sof), blessed be He, from what is far, far above even the encompassing and

inner [lights] drawn down through Torah and mitzvos; and through this the flaws in Torah and

mitzvos are filled.

Chapter 3 turns to the heart of the matter. Yom Kippur brings forgiveness of sins through a tremendous illu‐

mination from the Infinite Light, from a level far above even the inner and encompassing lights drawn down

by Torah and mitzvos, and that higher light fills in the flaws in one’s Torah and mitzvos.
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וענין הארה עצומה זו היינו כי הנה מבואר למעלה דהמקיפים ופנימיים נמשכים מגלגלתא ומוחא

דא״א וזהו ענין ההמשכה שע״י התורה ומצות

And the matter of this tremendous illumination is as follows. It was explained above that the en‐

compassing and inner [lights] are drawn from the Gulgalta (skull) and the Mocha (brain) of Arich

Anpin, and this is the drawing down that comes through the Torah and mitzvos.

As explained above, the inner and encompassing lights drawn down by Torah and mitzvos come from the

Mocha (brain) and the Gulgalta (skull) of Arich Anpin.

אך ביוהכ״פ ]ביום הכפורים[ יום התשובה הוא התגלות עתיקא קדישא סתימא דכל סתימין שלמעלה מבחי׳

גלגלתא וכתר דא״א.

But on Yom Kippur, the day of teshuvah (return), there is the revelation of Atika Kadisha, “the most

hidden of all hidden,” which is above the level of the Gulgalta and Keser (the Crown) of Arich

Anpin.

On Yom Kippur, the day of teshuvah, something higher is revealed: Atika Kadisha, “the Holy Ancient One,”

the inner dimension of Keser, called “the most hidden of all hidden,” which is above the Gulgalta and Keser

of Arich Anpin.

ונק׳ מקור התענוגים וכמ״ש בזהר פ׳ אמור דק״א73 א׳ כתיב כי עמך הסליחה74 וכתיב כי עמך מקור
75 ,76 ,77 חיים.

And it is called the source of delights (taanugim), as is written in the Zohar, Parshas Emor, page

101a: it is written, “For with You is forgiveness,” and it is written, “For with You is the source of

life.”

Atika Kadisha is called the source of delights. The Zohar on Emor brings two verses together, “For with You is

forgiveness” and “For with You is the source of life,” and the Alter Rebbe reads the pairing to mean that for‐

giveness comes from “the source of life.”

פי׳ מקור חיים הוא מקור התענוגים שלמעלה מבחי׳ גלגלתא ומו״ס ]ומוחא סתימאה[ שהוא בחי׳ הרצון

עליון והחכמה עילאה.

That is: “the source of life” is the source of delights, which is above the level of the Gulgalta and

Mocha Stima’ah, which are the level of the supernal will and the supernal Chochmah (wisdom).

“The source of life” is the source of delights, higher than the Gulgalta, which is the supernal will, and higher

than Mocha Stima’ah, the supernal Chochmah.
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כי רק הארה מבחי׳ התענוג נמשך ומתלבש בהרצון והוא פנימית הרצון כו׳ )ועמ״ש ע״פ ואהיה אצלו
78 אמון(.

For only a glimmer of the level of delight is drawn and enclothed in the will, and it is the inner di‐

mension of the will, etc. (And see what is written on the verse “And I was beside Him as a

nursling.”)

Delight is deeper than will: only a glimmer of it enters the will, as the will’s inner dimension, the reason one

wants anything at all. The parenthesis refers to the discourse on “And I was beside Him as a nursling.”

ולכן בהגלות בחי׳ עצמות התענוג עליון ע״ק ]עתיקא קדישא[ הוא ממלא כל הפגמים שבמקיפים ופנימיים

דגלגלתא ומו״ס ]ומוחא סתימאה[,

Therefore, when the level of the very essence of the supernal delight, Atika Kadisha, is revealed, it

fills all the flaws in the encompassing and inner [lights] of the Gulgalta and Mocha Stima’ah.

When the very essence of the supernal delight, Atika Kadisha, is revealed, it fills every flaw in the inner and

encompassing lights of the Gulgalta and Mocha Stima’ah, since it is higher than both.

וע״ז ארז״ל ]אמרו רבותינו זכרונם לברכה[ במקום שבעלי תשובה79 עומדין אין צדיקים גמורים יכולים לעמוד.
80 ועיין בזהר ויקרא די״ו ע״א מאן ישוב, ישוב ע״ק ]עתיקא קדישא[ לאתגלייא כו׳.

And of this our Sages, of blessed memory, said: “In the place where baalei teshuvah (those who re‐

turn) stand, the completely righteous cannot stand.” And see in the Zohar, Vayikra, page 16a: “Who

is it that ‘will return’? Atika Kadisha will return to be revealed,” etc.

This is why baalei teshuvah stand where even the completely righteous cannot: their return reaches a level

above the Torah and mitzvos through which the righteous serve. The Zohar reads “He will return” in the

verse “He will return and have compassion on us” (Micah 7:19) as Atika Kadisha returning to be revealed.

וזהו ענין יוהכ״פ ]יום הכפורים[ ולכן הכהן גדול שעל ידו נמשך המשכה עליונה זו נאמר בו בד קדש
81 ילבש.

And this is the matter of Yom Kippur. And therefore of the Kohen Gadol, through whom this super‐

nal drawing down comes, it is said, “Holy linen (bad) he shall put on.”

This is the inner meaning of Yom Kippur, and it is why the Kohen Gadol, through whom this supreme light is

drawn down, is told, “Holy linen (bad) he shall put on.”
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והם בגדי לבן שהוא גוון עצמי82 היינו גילוי עצמיות התענוג שהוא פשוט דהיינו שהוא למעלה מבחי׳

התענוג שמתצמצם להיות מלובש בחכמה,

And these are white garments, [white] being an essential color: that is, the revelation of the very es‐

sence of delight, which is simple; that is, it is above the level of the delight that contracts itself to be

enclothed in Chochmah (wisdom).

The garments are white, the essential color, which stands for the revelation of the very essence of delight,

simple and undivided, higher than the delight that contracts itself to enter Chochmah. The Tzemach Tzedek

(Or HaTorah) notes that this implies that white is in Keser, as Torah Ohr, Vayetzei, also explains of the super‐

nal White.

וכמ״ש במ״א כי מקור התענוג הוא בחי׳ עצמותו ית׳ ואינו עד״מ התענוג שלמטה באדם שהתענוג הוא

מאיזו דבר שחוץ ממנו כמו מלמידת חכמה או איזה מאכל

As is explained elsewhere, the source of delight is the level of His very essence, may He be blessed.

It is not like, for example, the delight below in a human being, where the delight is from some

thing outside him, such as from learning wisdom or some food.

As the Alter Rebbe explains elsewhere, the source of delight is G-d’s very essence. A human being’s delight,

by contrast, comes from something outside him, such as learning wisdom or a good meal.

משא״כ בו ית׳ שאין לך דבר שחוץ ממנו ובחי׳ התענוג שבו היינו שהוא עצמו בחי׳ תענוג.

Whereas with Him, may He be blessed, there is nothing outside Him, and the level of delight in

Him is that He Himself is the level of delight.

With G-d there is nothing outside Him, so His delight is not in anything else: He Himself is delight.

אלא שנמשך ע״י צמצום ומתלבש אח״כ בחכמה ולכן בחי׳ בגדי בד קדש זהו גילוי עצמיות התענוג שאז

הוא פשוט שאינו מורכב ומלובש עדיין בשום דבר כו׳ עד״מ.

Only, it is drawn down through tzimtzum (contraction) and afterwards enclothed in Chochmah.

Therefore the level of the holy linen (bad) garments is the revelation of the very essence of delight,

which then is simple, not yet compounded with or clothed in anything, etc., by way of analogy.

Only through a contraction does this delight descend and enter Chochmah. The holy linen garments express

the revelation of the essence of delight before it is compounded with or clothed in anything, as white is be‐

fore any dye.
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83 שהם בחי׳ אורות שפע ועוד זאת כמ״ש הלק״ת ]הלקוטי תורה )להאריז״ל([ בד נמשך מת׳ עלמין דכסופין

הענג העליון הנמשכים מע״ק ]מעתיקא קדישא[ כו׳.

Furthermore, as the Likkutei Torah of the Arizal writes, bad is drawn from the four hundred

“worlds of yearning” (almin dechisufin), which are the level of lights, the flow of the supernal de‐

light drawn from Atika Kadisha, etc.

The Arizal’s Likkutei Torah adds that bad is drawn from the four hundred “worlds of yearning,” which the

righteous inherit in the World to Come: lights that are the flow of supernal delight from Atika Kadisha.

ונק׳ עובר84 לסוחר85 שהוא מבחינה שלמעלה מהכתר וגלגלתא שהוא בחי׳ מקיף לשון סחור והמשכה

זו הוא מלמעלה יותר מהמקיפים הנ״ל. )וכמ״ש במ״א בד״ה וישלח יעקב הנ״ל(.

And it is called “passing to the merchant” (over lasocher), for it is from a level above Keser (the

Crown) and Gulgalta, which is the level of makif (encompassing), [socher] being the language of se‐

chor, “around”; and this drawing down is from higher than the encompassing [lights] mentioned

above. (As is explained elsewhere, in the discourse beginning “And Yaakov sent,” mentioned

above.)

This is called over lasocher, from the verse about the four hundred shekels of silver (kesef) that Avraham

paid, “passing to the merchant.” The Alter Rebbe reads socher as sechor, “around,” the encompassing Keser

and Gulgalta, and over as passing beyond it: this light comes from above those encompassing lights. The

parenthesis points to the discourse “And Yaakov sent”; in Torah Ohr, Vayishlach, the Alter Rebbe explains

that the four hundred shekels of silver (kesef) are the four hundred worlds of yearning (kisufin), which come

from above Keser and pass through it.

והכה״ג ]והכהן גדול[ שלובש בגדי בד קדש אשר הבגדים הם המקיפים היינו שמבחי׳ בד קדש שלמעלה

מהמקיפים יומשך להיות בחי׳ מקיף

And the Kohen Gadol, who wears the holy linen (bad) garments, the garments being the encom‐

passing [lights]: that is, from the level of holy bad, which is above the encompassing [lights], there

is to be drawn down [light] to be the level of makif,

The Kohen Gadol’s garments are encompassing lights; by wearing holy bad, which is above the encompass‐

ing lights, he draws from that higher level a new encompassing light.
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S E C T I O N  5  ·  ¶ 1 9 – 2 0

Two kinds of purification

דהיינו מה שמשם ממש נמשך למלאות כל הפגמים שבמקיפים ופנימיים דקדושה כנ״ל וזהו כענין עובר

לסוחר שעוברים ונמשכים בבחי׳ סוחר שהוא בחי׳ מקיף כנ״ל. וזהו ענין ויעבור דיג״מ ]די״ג מדות[

הרחמים.

that is, what is drawn from there itself to fill all the flaws in the encompassing and inner [lights] of

holiness, as mentioned above. And this is like “passing to the merchant”: they pass and are drawn

into the level of socher, which is the level of makif, as mentioned above. And this is the meaning of

“And He passed” (vaya’avor) of the Thirteen Attributes of Mercy.

From that very level comes the light that fills every flaw in the inner and encompassing lights of holiness: it

“passes” into the level of socher, the encompassing. This is also the “And He passed” (vaya’avor, from the

same root as over) that opens the Thirteen Attributes of Mercy.

והנה פי׳ יכפר עליכם לטהר אתכם86 היינו מהמקיפים דנוגה כמו מהכבוד וגסות שמהם ליכא בירור

והעלאה כ״א להיות מחיתי כעב פשעיך87 וכענן חטאתיך כו׳,

Now, the meaning of “He shall make atonement for you, to purify you” refers to [purifying] from

the encompassing [levels] of Nogah, such as honor and haughtiness, from which there is no refine‐

ment (birur) and elevation, but only that they be [as in] “I have wiped away your transgressions like

a thick cloud, and your sins like a cloud,” etc.;

“He shall make atonement for you, to purify you” refers to the encompassing levels of Nogah, such as pride

and haughtiness. These cannot be refined and raised up; they can only be erased, as in “I have wiped away

your transgressions like a thick cloud.”

משא״כ מבחי׳ הפנימיים דקליפה כמו התאוה בסובאי יין וזוללי בשר88 מאחר שנעשה מזה חיות פנימי

בגוף הנה יוכל להתעלות אח״כ כשמתפלל בעומקא דליבא כו׳,

whereas from the level of the inner [levels] of kelipah (the husk), such as the craving “among guz‐

zlers of wine and gluttons of meat,” since an inner life-force (chayus) in the body was made from

this, it can be elevated afterwards, when one prays from the depth of the heart, etc.

The inner levels of kelipah are different. A craving such as overindulgence in wine and meat becomes part of

the body’s inner life-force, and because it has become part of a person, it can later be raised up when he

prays from the depth of his heart.
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וע״ז נאמר מכל חטאתיכם תטהרו אתם לא כן מהמקיפים.

And of this it is said, “From all your sins you shall become pure”: you [yourselves]. Not so from the

encompassing [levels].

Of this the verse says, “From all your sins you shall become pure,” and the Alter Rebbe adds “you”: here the

person himself is purified, through his own prayer, and the craving is refined rather than erased. Not so the

encompassing levels, which are only wiped away by the atonement from above.

ועד״ז היה ג״כ בקרבנות ב׳ דברים זריקת הדם והקטרת אימורים.

In the same way, there were also two things in the offerings: the sprinkling of the blood and the

burning of the sacrificial portions (eimurim).

The same two paths appear in the sacrifices: the sprinkling of the blood and the burning of the sacrificial

portions (eimurim), the fats, on the altar.

הקטרת אימורים החלב עם היותו אסור להדיוט עולה ונכלל באלקות ע״י אש שלמעלה שהיה יורד

בדמות אריה אור י״ה מבחי׳ שם מ״ה ]שם מ״ה[ כו׳ וזהו ענין בירורי הפנימיים ע״י התשובה.

The burning of the sacrificial portions: the fat, though it is forbidden to an ordinary person, rises

and is absorbed into G-dliness through the fire from above, which would descend in the form of a

lion (aryeh), the light (or) of Yah, from the level of the Name Mah, etc. And this is the refinement

(birur) of the inner [levels] through teshuvah (return).

The fat, though forbidden to an ordinary person, went up and was absorbed into G-dliness through the fire

from above, which the Sages describe as crouching on the altar like a lion (Yoma 21b): aryeh, read as or Yah,

“the light of Yah,” from the level of the Name Mah (the Name Havayah spelled out so that its letters total

forty-five, mah). This is the refinement of the inner levels through teshuvah: what was lowly is raised up.

וזריקת הדם הוא בחי׳ התעוררות גבורות עליונות ממקור הגבורות דתהו להיות עי״ז כלייה להמקיפים

דנוגה כו׳.

And the sprinkling of the blood is the level of the arousal of the supernal Gevuros (powers of re‐

straint) from the source of the Gevuros of Tohu, so that through this there will be annihilation of

the encompassing [levels] of Nogah, etc.

The sprinkling of the blood arouses the supernal Gevuros, powers of severity, from their source in the world

of Tohu (chaos), the primordial world of overwhelming lights that preceded the ordered world of Tikkun;

these annihilate the encompassing levels of Nogah, which are not refined but destroyed.
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S E C T I O N  6  ·  ¶ 2 1 – 2 3

Exalted above exalted

89 מאן דלית ליה שם ידיע והוא למעלה מבחי׳ סוכ״ע וממכ״ע ]וממלא כל עלמין[. וזהו כי ביום הזה יכפר.

והיינו ע״י ממעמקים קראתיך90 כו׳:

And this is “For on this day He shall make atonement”: the One who has no known Name, who is

above the level of the light that encompasses all worlds (sovev kol almin) and the light that fills all

worlds (memalei kol almin). And this is through “From the depths I called You,” etc.

This is “For on this day He shall make atonement,” with “He” left unnamed: the One who has no known

Name, above both sovev kol almin and memalei kol almin. It is reached through “From the depths I called

You,” a cry from the depth of the heart.

ולתוספות ביאור. בענין הארה עצומה זו שלמעלה ממקיפים ופנימיים דגלגלתא ומו״ס ]ומוחא סתימאה[.

הענין הוא כי הנה למעלה מהתהוות הכלים אין שייך בחי׳ א״פ ]אור פנימי[ וא״מ ]ואור מקיף[ כלל.

For further explanation of this tremendous illumination, which is above the encompassing and in‐

ner [lights] of the Gulgalta and Mocha Stima’ah: the point is that above the coming into being of the

vessels, the levels of inner light (or pnimi) and encompassing light (or makif) do not apply at all.

To explain further how this illumination is above the inner and encompassing lights of the Gulgalta and

Mocha Stima’ah: above the level where vessels come into being, the very categories of inner light and en‐

compassing light do not apply.

ששייכות ענין א״פ ]אור פנימי[ וגם אור מקיף הוא רק כשנתהוו בחי׳ הכלים אז שייך ענין א״פ ]אור פנימי[

המלובש בהכלי.

For the relevance of inner light, and also of encompassing light, is only when the vessels have

come into being; then the matter of inner light, enclothed in the vessel, applies,

These categories are defined only in relation to vessels. Inner light is light enclothed within a vessel.

21

ואור מקיף שהוא מקיף על הא״פ ]האור פנימי[ והכלי. משא״כ בלמעלה מהתהוות הכלים כו׳ אין שייך שם

כלל בחי׳ א״פ ]אור פנימי[ וא״מ ]ואור מקיף[.

and of encompassing light, which encompasses the inner light and the vessel. Whereas above the

coming into being of the vessels, etc., the levels of inner light and encompassing light do not apply

there at all.

Encompassing light is defined as what surrounds the inner light and the vessel; above the vessels, neither

term applies.
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91 פי׳ גאה הוא מלשון התנשאות מה שלמעלה מן הכלים שאינו יכול וכמ״ש במ״א בפי׳ כי גאה גאה.

להתלבש בשום כלי כלל כ״א מאיר בבחי׳ מקיף מלמעלה והוא בחי׳ סוכ״ע.

As is explained elsewhere on the meaning of “For He is exalted, exalted (ga’oh ga’ah).” That is:

ga’ah is a term of being uplifted, [meaning] what is above the vessels, which cannot be enclothed in

any vessel at all but rather shines as a makif (encompassing) from above; and this is the level of the

light that encompasses all worlds (sovev kol almin).

The Alter Rebbe brings his explanation of “For He is exalted, exalted (ga’oh ga’ah)” from the Song at the Sea.

The first ga’ah, “exalted,” means what is lifted above the vessels: it cannot enter any vessel and shines on

them from above as an encompassing light, sovev kol almin, the light that encompasses all worlds. In Torah

Ohr, Beshalach, he explains the doubled word the same way: ga’ah is sovev kol almin, and “exalted above ex‐

alted” is the Infinite One Himself, “You are Havayah, You alone.”

אבל אעפ״כ ]אף על פי כן[ מאחר שנק׳ סוכ״ע הרי יש לו שייכות לבחי׳ עלמין דהיינו בחי׳ אור מקיף שיש

לו שייכות עם הכלים

Yet even so, since it is called “encompassing all worlds,” it has a relation to the level of worlds: that

is, the level of encompassing light, which has a relation to the vessels.

Yet sovev is still called “encompassing worlds,” so it remains related to the worlds and to the vessels it

surrounds.

אבל א״ס ב״ה הוא גאה על גאה שהוא רם ומתנשא על המקיף והפנימי סוכ״ע וממכ״ע ]וממלא כל עלמין[

כו׳ ואינו בגדר עלמין כלל.

But the Infinite One (Ein Sof), blessed be He, is “exalted above exalted”: He is high and uplifted

above the encompassing and the inner, sovev kol almin and memalei kol almin, etc., and is not

within the bounds of worlds at all.

The Infinite One Himself is “exalted above exalted”: above both the encompassing and the inner, sovev and

memalei, and not within the category of worlds at all. The doubled word points to this second, higher

exaltation.

וזהו בחינת אתה הוא92 ה׳ לבדך. לבדך דייקא שאין שייך לומר סובב לבחי׳ עלמין כו׳.

And this is the level of “You are Havayah, You alone.” “You alone” precisely: for one cannot say [of

Him] “encompassing” with respect to the level of worlds, etc.

This is the level of “You are Havayah, You alone.” “Alone” is precise: of this level one cannot even say that it

“encompasses” the worlds.

23
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וע״ז נאמר ה׳ בדד ינחנו93 בבחי׳ הוא לבדו הוא כמו קודם שנברא העולם כו׳. מה שאין לו שייכות

לבחי׳ עלמין וכלים לא בבחי׳ א״פ ]אור פנימי[ ולא בבחי׳ א״מ ]אור מקיף[.

And of this it is said, “Havayah alone (badad) guided him”: in the manner of “He is alone,” as be‐

fore the world was created, etc.; that which has no relation to the level of worlds and vessels, neither

as inner light nor as encompassing light.

So too “Havayah alone (badad) guided him” describes G-d as He alone, as before the world was created: with

no relation to worlds or vessels, neither as inner light nor as encompassing light. This brings back the badad

of paragraph 2.

לכן הכה״ג ]הכהן גדול[ צ״ל ג״כ לבוש בגדי בד קדש להמשיך מבחי׳ בד קדש בחי׳ בגדי כהן מקיפים

עליונים, וזהו ג״כ הענין שביוהכ״פ ]שביום הכפורים[ נכנס הכה״ג ]הכהן גדול[ לפני ולפנים לבית קדש

הקדשים.

Therefore the Kohen Gadol must also be clothed in holy linen (bad) garments, to draw down from

the level of holy bad the level of the priestly garments, supernal encompassing [lights]. And this,

too, is why on Yom Kippur the Kohen Gadol enters the innermost sanctum, into the House of the

Holy of Holies.

That is why the Kohen Gadol wears holy linen (bad) garments: to draw down from the level of holy bad, the

level of “alone,” the priestly garments as supernal encompassing lights. It is also why on Yom Kippur he en‐

ters the innermost sanctum, the Holy of Holies.

אשר סוכ״ע נק׳ קדש ומובדל שאינו מתלבש כו׳ אכן קדש הקדשים הוא מה שלמעלה מבחי׳ סוכ״ע כו׳

וע״י גילוי מבחי׳ זו מתמלאים כל הפגמים שבמקיפים ופנימיים דקדושה כו׳:

For sovev kol almin is called “holy” (kodesh) and set apart, since it is not enclothed, etc.; but the

Holy of Holies is what is above the level of sovev kol almin, etc. And through a revelation from this

level, all the flaws in the encompassing and inner [lights] of holiness are filled, etc.

Sovev kol almin is called “holy” (kodesh), set apart, because it does not enter the worlds; the Holy of Holies is

what is above even sovev. A revelation from that level fills every flaw in the inner and encompassing lights of

holiness, and this is the atonement of Yom Kippur.
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I N  O N E ’ S  A V O D A H

The maamar draws two paths of teshuvah. Physical cravings, such as indulgence in food and drink, have

become part of a person’s life-force, and he can raise them up afterwards when he prays from the depth of

his heart: “you shall become pure,” you yourselves. Pride and the pursuit of honor cannot be refined; they

must be wiped away, and this comes from the atonement of the day itself, drawn down through “From the

depths I called You.” Holiness itself is founded on self-nullification before G-d.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why does flax’s “growing singly” make linen the right garment for entering the Holy of Holies?

2. In what sense is white not a color, and how does that illustrate the lights before the vessels?

3. How can a garment be lower than what it clothes and yet rooted above it? Consider a parable, a teacher’s

words and the beard.

4. Why can bodily cravings be raised up through prayer, while pride can only be wiped away?

5. What is the difference between the first “exalted,” sovev kol almin, and the Infinite One, “exalted above

exalted”?
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

P A R A G R A P H  2

ביאור . . כי ביום הזה יכפר

The note dates this maamar to the year 5570 and refers to

the list of maamarim printed in that volume.

K E H O T ’ S  N O T E

מאמר משנת תק״ע — ראה רשימת המאמרים בסה״מ תקס״ט ע׳ שמג.
במאמרי אדה״א ויקרא-ב ע׳ תקטו שמיוסד על זה המאמר.

1

From the Torah’s commands for Yom Kippur, given

through Moshe: “For on this day He shall make atonement

for you, to purify you; from all your sins before Havayah

you shall be purified.” Plainly, the day and its service

bring Israel atonement; the verse does not say who atones,

and the maamar later reads “He” as the One who has no

known Name. The whole maamar explains the verse

through the Kohen Gadol’s white linen garments.

Leviticus 16:30ויקרא ט״ז:ל׳

רוּ: הָ טְ נֵי ה׳ תִּ פְ יכֶם לִ טֹּאתֵ כֹּל חַ כֶם מִ תְ ר אֶ הֵ טַ יכֶם לְ ר עֲלֵ כַפֵּ זֶּה יְ יּוֹם הַ י־בַ כִּ
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

2

שעבודת יוהכ״פ בבגדי לבן

The Gemara lists the five services of Yom Kippur and the

garments of each: the morning daily offering in the gold‐

en garments, “the service of the day in white garments,”

and so on. It also derives the Kohen Gadol’s immersions

from “they are holy garments.”

Yoma 32b:5–6יומא ל״ב ב:ה׳-ו׳

ן, בָ י לָ דֵ גְ בִ יּוֹם בְּ ת הַ ב, עֲבוֹדַ י זָהָ דֵ גְ בִ ר בְּ חַ ל שַׁ יד שֶׁ מִ ן: תָּ שׁ עֲבוֹדוֹת הֵ מֵ חָ וְ

ין ל בֵּ יד שֶׁ מִ ן, תָּ בָ י לָ דֵ גְ בִ ה בְּ תָּ חְ ב, כַּף וּמַ י זָהָ דֵ גְ בִ ם בְּ עָ יל הָ אֵ ילוֹ וְ אֵ
ין? ידּוּשִׁ נֵי קִ יכָה שְׁ רִ ילָה צְ בִ ילָה וּטְ בִ כׇּל טְ ן שֶׁ נַּיִ ב. וּמִ י זָהָ דֵ גְ בִ יִם בְּ בַּ רְ עַ הָ
יב! תִ ילָה כְּ בִ טְ אי בִּ בַשׁ״. הַ לָ ץ ... וְ חַ רָ ץ״, ״וְ חַ רָ ט ... וְ שַׁ ר: ״וּפָ מוּד לוֹמַ לְ תַּ
יָן נְ נֵהוּ עִ ם״, תְּ שׁ הֵ י קֹדֶ דֵ גְ ״בִּ א לֵקהּ: מִ קָ נָפְ ילָה, דְּ בִ טְ יָן לִ נְ ינוֹ עִ ם אֵ אִ

ידּוּשׁ. קִ לְ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

יומא לב, ב. ועוד.

3

כתנת בד קדש

G-d tells Moshe how Aharon is to enter the Holy of Holies

on Yom Kippur: “He shall put on a holy linen tunic, and

linen breeches shall be on his flesh... they are holy gar‐

ments.” Plainly, he serves there in simple white linen

(bad) rather than in his golden garments; the maamar

builds on the word bad.

Leviticus 16:4ויקרא ט״ז:ד׳

גֹּר נֵט בַּד יַחְ אַבְ רוֹ וּבְ שָׂ ל־בְּ יוּ עַ הְ י־בַד יִ סֵ נְ כְ בָּשׁ וּמִ לְ שׁ יִ תֹנֶת־בַּד קֹדֶ כְּ
ם: שָׁ בֵ רוֹ וּלְ שָׂ ת־בְּ יִם אֶ מַּ ץ בַּ חַ רָ ם וְ שׁ הֵ י־קֹדֶ דֵ גְ נֹף בִּ צְ נֶפֶת בַּד יִ צְ מִ וּבְ

He shall put on the holy linen tunic, and he shall have the

linen breeches upon his flesh, and shall be girded with the

linen girdle, and with the linen mitre shall he be attired;

they are the holy garments; and he shall bathe his flesh in

water, and put them on.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ויקרא טז, ד.

4

בגדי קדש הם

In Parshas Vayechi the Zohar reflects on “they are holy

garments”: as there is a Kohen Gadol below, there is a

Kohen Gadol above, and the garments of glory below cor‐

respond to garments of glory above. The Alter Rebbe

refers to this passage at the start of the next paragraph.

Zohar, Vayechi 17:120–19:134ספר הזהר, ויחי י״ז:ק״כ-י״ט:קל״ד
On many occasions we have pondered over the question,

what holiness is there in these priestly garments? We have,

however, been taught that there is holiness in every place,

and that these garments are after the supernal pattern, as we

have learnt:

The Zohar; London, Soncino Press, 1933 (Public Domain)

5

בגדי קדש הם
In Parshas Pekudei the Zohar explains “the priest shall put

on his linen (bad) garment”: these garments are set apart

for holiness, and bad means “single,” singled out for holi‐

ness; it then quotes “they are holy garments.” The Alter

Rebbe cites it at the start of the next paragraph.

Zohar, Pekudei 40:353–363ספר הזהר, פקודי מ׳:שנ״ג-שס״ג

6

The Gemara asks how we know that the bad of the priestly

garments is linen, and Rabbi Yosef son of Rabbi Chanina

answers: “a thing that grows from the ground singly” (bad

bevad); it also says that bad implies “each one by itself.”

The Alter Rebbe builds on this singleness.

Zevachim 18b:16זבחים י״ח ב:ט״ז

עוֹלֶה בָר הָ ינָא: דָּ נִ י חֲ בִּ רַ ף בְּ י יוֹסֵ בִּ ר רַ נָא הוּא? אָמַ תָּ אי ״בַּד״ – כִּ הַ אי דְּ מַּ מִ

בַד. ע בַּד בְּ קַ רְ קַּ ן הַ מִ
William Davidson, Vocalized Aramaic (CC-BY-NC)

7

קנה יחידי מכל גרעין ואין ב׳ קנים עולים מגזע אחד

On “a thing that grows from the ground singly,” Rashi ex‐

plains: a single stalk from each stem, and two stalks never

come up from one stem. The Alter Rebbe brings it for

flax’s singleness; his text reads “from each seed” where

Sefaria’s Rashi reads “from each stem.”

Rashi on Zevachim 26a:1–26b:3רש"י על זבחים כ״ו א:א׳-כ״ו ב:ג׳

שחט ואחר כך חתך פסולה - שמשנשחטה נפסל דם הרגלים ביוצא וכל
דמי בהמה יונקים זה מזה ועלה ויצא דרך בית שחיטה ונתערב בדם

8
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המזרק ופסלו: והא״ר זירא הצורם כו׳ - אלמא המום פוסל בקבלה:
ומשני אמר רב חסדא אמר אבימי חותך באבר עד שמגיע לעצם - דלאו
מום הוא והדם מעוכב ע״י חתיכה מלעלות וליכנס לפנים: קבל ואחר

כך חתך פסולה - מילתיה דרבי אלעזר הדר ונקיט כמו אמר מר: ש״מ
דם המובלע באברים דם הוא - וכרת נמי לחייב דאי לא הוי דם אהיכא

חייל פסול יוצא אמיא …
Vilna Edition (Public Domain)

כמו חטים ודגן
The note says the difference between flax and grains such

as wheat, one stalk from each seed against many ears from

one kernel, is explained there.

K E H O T ’ S  N O T E

ההפרש מבואר בביאה״ז להצ״צ-א ע׳ רצד.

9

שנמשך מעולם האחדות

The note points there on the idea that bad is drawn from

the World of Oneness.

K E H O T ’ S  N O T E

ראה לקו״ש-טו ע׳ 25 הערה 43.

10

ענין קרבן קין

The note points to this talk on the matter of Kayin’s

offering.

K E H O T ’ S  N O T E

ראה לקו״ש חט״ו ע׳ 25.

11

ענין קרבן קין

In Parshas Kedoshim the Zohar says that Kayin’s offering

was flax and Hevel’s was wool, which is why the two may

not be joined. It adds that the priest’s linen is called bad,

“single,” because flax is not to be joined with anything

else.

Zohar, Kedoshim 18:118–19:127-ספר הזהר, קדושים י״ח:קי״ח
י״ט:קכ״ז

12

ויבא קין מפרי האדמה

The Torah tells that Kayin, Adam’s firstborn, “brought of

the fruit of the ground an offering to Havayah”: plainly,

produce of the field he worked. The Sages identify it as flax

seed, and the maamar sees in it the singleness of bad.

Genesis 4:3בראשית ד׳:ג׳

ה לַה׳ חָ נְ ה מִ מָ דָ אֲ י הָ רִ פְּ ן מִ יִ יָּבֵא קַ ים וַ ץ יָמִ קֵּ י מִ הִ יְ וַ

And in process of time it came to pass, that Cain brought of

the fruit of the ground an offering unto the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

בראשית ד, ג. ראה ביאה״ז להצ״צ-א ע׳ רצה. אוה״ת נ״ך-ב ע׳ א׳מג. שה״ש-
א ע׳ קסב.

13

ויבא קין מפרי האדמה מנחה לה׳
In Parshas Tetzaveh the Zohar expounds this verse: Kayin

brought his offering “at the end of days” (mikeitz yamim)

and not “at the end of the right” (mikeitz yamin), and

since it came entirely from the other side, it was not

accepted.

Zohar, Tetzaveh 3:38–5:48ספר הזהר, תצוה ג׳:ל״ח-ה׳:מ״ח

“From among the children of Israel”, because only from

there is unity possible, for the children of Israel stand here

below as emissaries of the Most High, to open the gates, to

shed light upon the ways, to kindle the radiance of the heav‐

enly fire, to draw all things that are below near to them that

are above, in order that all may become a unity. Therefore it

is written: “And ye who cleave to the L-rd your G-d, ye are all

alive to-day”.’ R. Simeon further said: ‘In all …

The Zohar; London, Soncino Press, 1933 (Public Domain)

14

וארז״ל זרע פשתן הי׳

That talk lists the sources for the saying that Kayin’s offer‐

ing was flax seed: Targum Yonasan on the verse, Pirkei

DeRabbi Eliezer chapter 21, Tanchuma Bereishis 9, the

Zohar III 87a and Tikkunei Zohar 59 (112a).

Bava Metzia 25a:14–16בבא מציעא כ״ה א:י״ד-ט״ז

סוּלָּם, הוּ? כְּ הוּ? כַּחֲצוּבָה, מַ ה, מַ שׁוּרָ הוּ? כְּ יר, מַ שֵׁ יָה: כְּ מְ י יִרְ בִּ י רַ עֵ בָּ
ילּוּ אִ בָּה בַּר אֲבוּהּ: כֹּל שֶׁ ר רַ ן אָמַ מָ ב נַחְ ר רַ אָמַ א, דְּ א חֲדָ הָ שׁוֹט מֵ הוּ? פְּ מַ
ב י רַ עֵ יז. בָּ רִ כְ הַ יָּיב לְ ת, חַ בַת אַחַ לָם בְּ נוֹטְ ן וְ ינֵיהֶ ם בֵּ יסָ ]ן[ קֵ הֶ יס לָ נִ כְ מַ

י: אָשֵׁ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

בלקו״ש חט״ו ע׳ 20 מציין: תיב״ע עה״פ. פדר״א, פכ״א. תנחומא בראשית
ט. זח״ג פז, רע״א. ת״ז תנ״ט )קיב, א(. וברא״ם ]ועד״ז בתוד״ה הא בכובא
ב״מ כה, א. תוס׳ רבינו פרץ תוס׳ הרא״ש ושטמ״ק שם[ הביאו בשם הב״ר,

אבל בב״ר לפנינו )פכ״ב, ה( ליתא. וראה יפה תואר שם.

15

זרע פשתן היה

“The Rabbis say: it was flax seed,” while Hevel brought

from the firstborn of his flock; therefore wool and linen

were forbidden together, for G-d said it is not right that the

offering of the sinner be mixed with the offering of the

innocent.

Midrash Tanchuma, Bereshit 9:1מדרש תנחומא, בראשית ט׳:א׳

ים, יֵשׁ יָמִ יִם, וְ נָתַ ץ שְׁ קֵּ יֵשׁ מִ נָה וְ ץ שָׁ קֵּ גוֹ'. יֵשׁ מִ ן וְ יִ יָּבֵא קַ ים וַ ץ יָמִ קֵּ י מִ הִ יְ וַ
יוּ נָה הָ ים שָׁ עִ בָּ נֵי אַרְ כָה, בְּ רָ בְ רוֹנָם לִ כְ ינוּ זִ רוּ חֲכָמֵ נָה. אָמְ ים שָׁ עִ בָּ יֵשׁ אַרְ וְ
י, רֵ נָן אָמְ בָּ רַ כָלוֹ. וְ אֲ ר מַ ן מוֹתַ הוּ? מִ ה, מַ מָ דָ אֲ י הָ רִ פְּ ן מִ יִ יָּבֵא קַ בֶל. וַ הֶ ן וָ יִ קַ
ךְ יכָ פִ ן לְ הֶ בֵ לְ חֶ כוֹרוֹת צֹאנוֹ וּמֵ בְּ יא גַּם הוּא מִ בִ בֶל הֵ הֶ יָה, וְ ן הָ תָּ שְׁ ע פִּ זֶרַ
גוֹ' )דברים כב, יא(. נֵז וְ טְ עַ בַּשׁ שַׁ לְ ר: לֹא תִ מַ נֶּאֱ ים, שֶׁ תִּ שְׁ ר וּפִ מֶ ר צֶ סַ נֶאֱ

ת חַ נְ ם מִ א עִ חוֹטֵ ת הַ חַ נְ ב מִ רֵ עָ יִּתְ ין שֶׁ ינוֹ דִ רוּךְ הוּא, אֵ דוֹשׁ בָּ קָּ ר הַ אָמַ וְ
ר. סַ ךְ נֶאֱ יכָ פִ זַּכַּאי לְ הַ

And in process of time it came to pass that Cain brought of

the fruit of the ground (Gen. 4:3). The process of time (lit.

“end of days”) may imply either the end of a year, the end of

two years, after a certain number of days, or after forty

years. Our sages, of blessed memory, said that Cain and Abel

were forty years old when Cain brought of the fruit of the

ground. What did he bring as his offering? He brought only

the leftovers of his meal. However, …

Midrash Tanchuma -- Torat Emet (Public Domain) · Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)
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זרע פשתן היה

Kayin brought the leftovers of his food, roasted grain, flax

seed, and Hevel the firstborn of his flock. G-d said the of‐

ferings of Kayin and Hevel must never be mixed, not even

in the weave of a garment, as it says, “You shall not wear

shaatnez.”

Pirkei DeRabbi Eliezer 21:5פרקי דרבי אליעזר כ״א:ה׳

כוֹרוֹת צֹאנוֹ בְּ בֶל מִ יא הֶ בִ הֵ ן. וְ תָּ שְׁ ע פִּ יוֹת, זֶרַ לָ כָלוֹ קְ אֲ ר מַ ן מוֹתַ יִ יא קַ בִ הֵ
ת חַ נְ ית מִ צֵ נִרְ ן, וְ יִ ת קַ חַ נְ ב מִ עַ תְ נִ ר. וְ מֶ צֶ זוּ לְ זְ גְ לֹּא נִ ים שֶׁ שִׂ בָ ן, כְּ יהֶ בֵ לְ חֶ וּמֵ

תוֹ״. חָ נְ ל מִ אֶ בֶל וְ ל הֶ ע ה׳ אֶ יִּשַׁ ר: ״וַ מַ נֶּאֱ בֶל, שֶׁ הֶ
(Cain) brought the remnants of his meal of roasted grain,

(and) the seed of flax, and Abel brought of the firstlings of

his sheep, and of their fat, he-lambs, which had not been

shorn of their wool. The offering of || Cain was precluded,

and the offering of Abel was acceptable, as it is said, "And

the L-rd had respect unto Abel and to his offering" (Gen.

4:4).

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) · Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

17

ולכן הי׳ הכה״ג צ״ל לבוש

This passage, that the Kohen Gadol had to wear linen gar‐

ments for the service of Yom Kippur, is quoted there.

K E H O T ’ S  N O T E

מכאן מובא באוה״ת סוכות ע׳ א׳תשיז.

18

בעבודת היום

The Mitteler Rebbe explains there why the incense was of‐

fered in white garments.

K E H O T ’ S  N O T E

במאמרי אדה״א דברים-ג ע׳ א׳קלט מבאר מעשה הקטרת בבגדי לבן. עטרת
ראש לז, ב.

19

הוי׳ בדד ינחנו
In his song Haazinu Moshe says of G-d’s care for Israel in

the desert: “Havayah alone (badad) guided him, and no

strange god was with him”; plainly, G-d led Israel by

Himself, with no foreign power beside Him. The Alter

Rebbe reads badad as G-d alone, as before the world was

created, and links the word with bad, the linen of the

garments.

Deuteronomy 32:12דברים ל״ב:י״ב

ל נֵכָר: מּוֹ אֵ ין עִ אֵ נּוּ וְ חֶ ד יַנְ דָ ה׳ בָּ
The L-RD alone did lead him, And there was no strange god

with Him.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים לב, יב.

20

סד״ה וארא אל אברהם

At the close of that maamar the Alter Rebbe explains that

through the Torah G-d is revealed as Yachid, the Single

One, His very essence, and not only as “One” (Echad) with‐

in the worlds; the Patriarchs, before the Torah was given,

did not know Him so (“I Myself was not known to them”).

K E H O T ’ S  N O T E

תו״א נו, א.

21

G-d’s command, through Moshe, for removing the ashes

from the altar each morning: “The priest shall put on his

linen (bad) garment.” The Alter Rebbe refers to the Arizal’s

comment on this verse for more on bad.

Leviticus 6:3ויקרא ו׳:ג׳

ר ן אֲשֶׁ שֶׁ דֶּ ת־הַ ים אֶ רִ הֵ רוֹ וְ שָׂ ל־בְּ בַּשׁ עַ לְ י־בַד יִ סֵ נְ כְ דּוֹ בַד וּמִ ן מִ כֹּהֵ בַשׁ הַ לָ וְ
: חַ בֵּ זְ מִּ ל הַ צֶ מוֹ אֵ שָׂ חַ וְ בֵּ זְ מִּ ל־הַ עֹלָה עַ ת־הָ שׁ אֶ אֵ תֹּאכַל הָ

And the priest shall put on his linen garment, and his linen

breeches shall he put upon his flesh; and he shall take up

the ashes whereto the fire hath consumed the burnt-offering

on the altar, and he shall put them beside the altar.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

22

מ״ש במ״א גבי עד הגל

The note suggests that “what is written elsewhere con‐

cerning ‘the mound is witness’” may mean this page of the

Siddur, which explains the supernal Lavan (White).

K E H O T ’ S  N O T E

אולי הכוונה לסידור דף דש, ד דשם מבאר ענין לבן העליון. וד״ה זה מצויין
גם באוה״ת נ״ך-ב ע׳ א׳מג ושם הכוונה להדרוש שבסידור.

23

עד הגל
Lavan says to Yaakov at the covenant they made in Gilead:

“This mound is witness, and the pillar is witness” that nei‐

ther will cross it to harm the other. Lavan’s name means

“white,” and the Kehot note suggests the Alter Rebbe

means a discourse in the Siddur that explains the supernal

Lavan, the supernal White.

Genesis 31:52בראשית ל״א:נ״ב

ם־ אִ זֶּה וְ גַּל הַ ת־הַ יךָ אֶ לֶ עֱבֹר אֵ י לֹא־אֶ ם־אָנִ בָה אִ צֵּ מַּ ה הַ דָ עֵ זֶּה וְ גַּל הַ ד הַ עֵ
ה: עָ רָ זֹּאת לְ בָה הַ צֵּ מַּ ת־הַ אֶ זֶּה וְ גַּל הַ ת־הַ י אֶ לַ עֲבֹר אֵ ה לֹא־תַ אַתָּ

This heap be witness, and the pillar be witness, that I will not

pass over this heap to thee, and that thou shalt not pass over

this heap and this pillar unto me, for harm.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

24

משא״כ שאר הגוונים שהם צבע שצובעים בו אדום ירוק

The Mitteler Rebbe raises a difficulty: some things are

born red or green, like the scarlet thread, blood, or gold,

which appears green, and even their smallest parts have

that color.

K E H O T ’ S  N O T E

”יש דברים שנולדו בגוון אדום או ירוק כמו חוט השני שנתהווה בגוון אדום
או הדם שהוויתו במראה אדום או הזהב שהוויתו במראה ירוק, וגם אם
יחתוך אותו לחלקים קטנים ביותר ימצא בכולן גוון האדום או הירוק להיותן
טבעיים בתחלת הוויתן ותולדותן וא״כ לכאורה אין הפרש כלל בין מראה
אדום למראה לבן בזה, אך מ״מ יש הפרש גדול כי הגם שהאדמימות של הדם
נולד עם הדם מתחלת הוויתו, מ״מ אין האדמימות עיקר מהות עצם הדם רק
שנולד עמו יחד, אבל הוא דבר נוסף על עצמו, וגם שנכנס בתוך כל חלקי
הקטנים בטבע התולדה מ״מ הוא דבר נוסף על כל החלקים . . משא״כ מראה
צמר כבש לבן אינו נק׳ מראה וגוון להיות נוסף על עצם הצמר . . כי
הלבנונית אינו דבר בפ״ע” — מאמרי אדה״א ויקרא-ב ע׳ תקטו. וראה גם
סה״מ תקס״ג-ב ע׳ תקלג. סה״מ תרס״ו ע׳ שעג ואילך. וראה בארוכה בעטרת

25
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P A R A G R A P H  3

P A R A G R A P H  4

ראש שער יוהכ״פ ע׳ 64 ושם מבאר שבמראה אדום יש כמה רבוי מזיגות
הרכבות שנוטים למראה אחרת כמו מראה הזהב שהוא אדום ונוטה לירוק

וכו׳, אבל במראה לבן לא ימצא בו הרכבות שינוי אופנים ע״ש.

גוון לבן שהוא עצמי
There “Lavan rose early in the morning” is read of the

holy Lavan, the supernal White: the light of the very es‐

sence of the Infinite One, like white, which unlike all col‐

ors did not come about through dye but is the thing’s own

essence.

K E H O T ’ S  N O T E

ראה תו״א כד, ב. אוה״ת דרושים לסוכות ע׳ א׳תשיז. לקו״ש ח״ט ע׳ 17.

26

ויתגלה עצם הלבנונית

There the Tzemach Tzedek adds that this whiteness “is al‐

ready in it” and appears “by removing what darkens it,

through laundering and the shining of the sun.”

K E H O T ’ S  N O T E

באוה״ת סוכות ע׳ א׳תשיז נוסף ביאור ”שיש בו מכבר ע״י שמסירים את דבר
המחשיך ע״י כיבוס וזריחת החמה כידוע”.

27

לאו מכל מדות אלין

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ת״ז בהקדמה.

28

לאו מכל מדות אלין איהו כלל

In Eliyahu’s opening prayer (Patach Eliyahu), after de‐

scribing the Sefiros through which the world is conducted,

the Tikkunei Zohar says that G-d has no known right‐

eousness or mercy, “nor is He of any of these attributes at

all.” The Alter Rebbe applies it to the light before the

vessels.

Tikkunei Zohar 17b:5–7תקוני הזהר י״ז ב:ה׳-ז׳

אבל לאו דאית לך צדק ידיעא דאיהו דין. ולאו משפט ידיע׳ דאיהו
רחמי ולאו מכל אלין מדות כלל. קום רבי שמעון ויתחדשון מלין על
ידך דהא רשותא אית לך )נ״א אתיהיב לך( לגלאה רזין טמירין על ידך
מה דלא אתייהיב רשו לגלאה לשום בר נש עד כען. קם רבי שמעון

פתח ואמר לך יי׳ הגדולה והגבורה וכו׳
Constantinople, 1740 (CC-BY-NC)

29

בלי מה

Sefer Yetzirah speaks of “ten Sefiros beli mah,” “without

what”: without anything that can be grasped. The Alter

Rebbe uses the phrase for the lights before they are en‐

clothed in vessels.

Sefer Yetzirah 1:2ספר יצירה א׳:ב׳

עשר ספירות בלי מה ועשרים ושתים אותיות יסוד שלש אמות ושבע
כפולות ושתים עשרה פשוטות:

They consist of a decade out of nothing and of twenty-two

fundamental letters. He divided the twenty-two consonants

into three divisions : 1) three וֹת מּ ‐mothers, fundamental let אִ

ters or first elements ; 2) seven double ; and 3) twelve simple

consonants.

Sefer Yetzirah, Warsaw 1884 (Public Domain) · Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

30

בלי מה בלי מהות
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ספר יצירה פ״א מ״ב.

31

ונסלח גו׳
Said of the offering for a sin the whole community com‐

mitted unknowingly: “And it shall be forgiven the whole

congregation of the children of Israel.” The Alter Rebbe

brings it for the forgiveness of all Israel that the Kohen

Gadol achieves when he enters the innermost sanctum.

Numbers 15:26במדבר ט״ו:כ״ו
K E H O T ’ S  N O T E

במדבר טו, כו. באוה״ת סוכות ע׳ א׳תשיז מוסיף ”שמשם הוא מקור
הסליחה, ואז צ״ל מלובש בבגדי בד דוקא שהם באים ונמשכים משם”.

32

שהאור מעין המאור . . כנודע

Iggeres HaKodesh 20 explains that “the light is like the

Luminary,” the very being and essence of the Emanator,

whose existence is from His own essence, which is why He

alone can create something from absolute nothing; and so

that created beings have limit and measure, the Infinite

Light is enclothed in the vessels of the ten Sefiros of

Atzilus.

K E H O T ’ S  N O T E

ראה אגה״ק סי׳ כ.

33

G-d’s promise that opens the blessings of Bechukosai: “If

you walk in My statutes and keep My commandments...”

The Alter Rebbe’s discourse on it in Likkutei Torah reads

bechukosai, “My statutes,” as chakikah, engraving, and

contrasts engraved letters with written ones.

Leviticus 26:3ויקרא כ״ו:ג׳

ם: ם אֹתָ יתֶ עֲשִׂ רוּ וַ מְ שְׁ י תִּ וֺתַ צְ ת־מִ אֶ כוּ וְ לֵ י תֵּ קֹּתַ חֻ ם־בְּ אִ

If ye walk in My statutes, and keep My commandments, and

do them;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

34

David praises G-d: “Many things have You done, Havayah

my G-d, Your wonders and Your thoughts toward us; none

can compare to You; were I to tell and speak of them, they

are more than can be numbered.” Plainly, G-d’s wonders

and plans for Israel are too many to recount; the Alter

Rebbe reads “Your wonders and Your thoughts” as the

lights of the Sefiros, “toward us” as their descent into the

lower worlds, and “more than can be numbered” as the

countless contractions that bring them there.

Psalms 40:6תהילים מ׳:ו׳
יךָ לֶ ין עֲרֹךְ אֵ ינוּ אֵ לֵ יךָ אֵ בֹתֶ שְׁ חְ יךָ וּמַ אֹתֶ לְ פְ י נִ לֹקַ  ה ה׳ אֱ יתָ אַתָּ שִׂ בּוֹת עָ רַ

ר: פֵּ סַּ מוּ מִ צְ ה עָ רָ בֵּ דַ אֲ ה וַ ידָ אַגִּ

35
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P A R A G R A P H  5

P A R A G R A P H  6

Many things hast Thou done, O L-RD my G-d, even Thy

wonderful works, and Thy thoughts toward us; there is none

to be compared unto Thee! If I would declare and speak of

them, they are more than can be told.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

וכלים מכלים שונים

At Achashverosh’s feast the drinks were served in golden

vessels, “vessels differing one from another,” each unlike

the next. The phrase is borrowed for the endless variety of

the vessels of the Sefiros.

Esther 1:7אסתר א׳:ז׳

: ךְ לֶ מֶּ יַד הַ ב כְּ כוּת רָ לְ יֵין מַ ים וְ ים שׁוֹנִ לִ כֵּ ים מִ לִ כֵ ב וְ י זָהָ לֵ כְ קוֹת בִּ שְׁ הַ וְ
And they gave them drink in vessels of gold—the vessels be‐

ing diverse one from another—and royal wine in abundance,

according to the bounty of the king.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

אסתר א, ז.

36

טפה זו מה תהא עלי׳

The angel appointed over conception takes the drop, sets

it before the Holy One, blessed be He, and asks: “This

drop, what will become of it? Mighty or weak, wise or fool‐

ish, rich or poor?” The Alter Rebbe brings it to show that

even Chochmah is drawn down into the physical.

Niddah 16b:12נדה ט״ז ב:י״ב

ישׁ רֵ דָ דְ כִ י לֵקהּ לְ עֵ בָּ ישׁ בֵּקהּ? מִ רֵ אי דָּ נָן מַ י יוֹחָ בִּ רַ א דְּ רָ אי קְ ישׁ, הַ קִ ישׁ לָ רֵ וְ
מוּנֶּה מְ אָךְ הַ לְ פָּא: אוֹתוֹ מַ ינָא בַּר פָּ נִ י חֲ בִּ ישׁ רַ רֵ דָ פָּא, דְּ ינָא בַּר פָּ נִ י חֲ בִּ רַ
רוּךְ הוּא, דוֹשׁ בָּ קָּ נֵי הַ פְ הּ לִ ידָ עֲמִ פָּה וּמַ ל טִ נוֹטֵ מוֹ, וְ לָה״ שְׁ יְ יוֹן ״לַ רָ הֵ ל הַ עַ
לָּשׁ? בּוֹר אוֹ חַ ? גִּ יהָ לֶ א עָ הֵ ה תְּ פָּה זוֹ מָ ל עוֹלָם, טִ בּוֹנוֹ שֶׁ נָיו: רִ פָ ר לְ אוֹמֵ וְ

י? נִ יר אוֹ עָ שִׁ יפֵּשׁ? עָ כָם אוֹ טִ חָ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

נדה טז, ב.

37

ולכן לענין אבל . . לבנים בלבד

The Tzemach Tzedek writes there: “Therefore in mourn‐

ing pressing is forbidden only in white garments, for

through pressing the essence of the white appearance is

revealed from concealment to revelation, whereas in other

colors there is no prohibition of pressing, for they are only

colors and not essence like the color white.”

K E H O T ’ S  N O T E

”ולכן באבל אסור גיהוץ רק בבגדים לבנים שע״י הגיהוץ נתגלה עצם
המראה הלובן מהעלם אל הגילוי, משא״כ בשאר צבעים אין איסור הגיהוץ

כי הם רק גוונים ולא עצם כמו גוון לבן” — אוה״ת שה״ש-א ע׳ קסב.

38

לא אסרו אלא כלים חדשים לבנים בלבד
On wearing pressed garments during the thirty days of

mourning, Rabbi Elazar son of Rabbi Shimon rules: “They

forbade only new white garments.” The Alter Rebbe sees

in this law that white alone is the garment’s own essence.

Moed Katan 23a:8מועד קטן כ״ג א:ח׳

ים נִ ים יְשָׁ לִ ד כֵּ חָ אֶ ים וְ שִׁ ים חֲדָ לִ ד כֵּ חָ יהוּץ, אֶ גִ ים יוֹם לְ לֹשִׁ  נַן: כׇּל שְׁ בָּ נוּ רַ תָּ
ד. בָ לְ ים בִּ שִׁ ים חֲדָ לִ לָּא כֵּ רוּ אֶ ר: לֹא אָסְ י אוֹמֵ בִּ בֵּשׁ. רַ כְ מַּ תּוֹךְ הַ ין מִ אִ יוֹצְ
ים נִ בָ ים לְ שִׁ ים חֲדָ לִ לָּא כֵּ רוּ אֶ ר: לֹא אָסְ עוֹן אוֹמֵ מְ י שִׁ בִּ רַ זָר בְּ עָ לְ י אֶ בִּ רַ

ד. בָ לְ בִּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ועי׳ בלקו״ת פ׳ ויחי

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

להאריז״ל. בטעמי המצות שם.

40

G-d’s words at the creation of man: “Let us make man in

Our image, after Our likeness.” The Alter Rebbe takes the

human form as the general shape of the vessels of the

Sefiros.

Genesis 1:26בראשית א׳:כ״ו

עוֹף יָּם וּבְ גַת הַ דְ דּוּ בִ יִרְ נוּ וְ מוּתֵ דְ נוּ כִּ מֵ לְ צַ ם בְּ ה אָדָ ים נַעֲשֶׂ לֹקִ  ר אֱ יֹּאמֶ וַ
ץ: אָרֶ ל־הָ שׂ עַ רֹמֵ שׂ הָ מֶ רֶ כׇל־הָ ץ וּבְ אָרֶ כׇל־הָ ה וּבְ מָ הֵ בְּ יִם וּבַ מַ שָּׁ הַ

And G-d said: ‘Let us make man in our image, after our like‐

ness; and let them have dominion over the fish of the sea,

and over the fowl of the air, and over the cattle, and over all

the earth, and over every creeping thing that creepeth upon

the earth.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אורייתא מחכמה נפקת

The Zohar teaches that the Torah issues from Chochmah;

the Kehot note cites this place, among others. The Alter

Rebbe uses it to root the Torah in Mocha Stima’ah, the in‐

ner light.

Zohar II, 121aזח״ב קכא, א
K E H O T ’ S  N O T E

זח״ב קכא, א ועוד.

42

והוא סוד אור פנימי
Etz Chaim describes the three “heads” of Arich Anpin: the

Gulgalta, called Keser, the greatest encompassing light;

below it the Avira, a lesser encompassing light; and the

Mocha Stima’ah, called the Chochmah of Arich Anpin, “the

secret of inner light.”

Sefer Etz Chaim 13:4עץ חיים י״ג:ד׳

… הוא מקיף קטן שהוא מקיף לאו״פ ותחתיו יש רישא תליתאי הנקרא

מ״ס דא״א הנקרא חכמה דא״א והוא סוד או״פ והנה אלו הג׳ רישין הם

בחי׳ נר״ן שבא״א כי גולגלתא הוא נשמה ואוירא הוא רוח וחכמה
סתימאה היא נפש. ואחר שנתבאר ג׳ רישין אלו בכללות נבאר כ״א
מהם בפרטות והוא כמ״ש בסוד הכללות שהם ג׳ בחי׳ וגם כ״א וא׳ מאלו
הג׳ כלול מג׳ בחי׳ אלו ג״כ וזהו פרטן. הנה ברישא עלאה הנקרא נשמה
ונקרא כתר דא״א ונקרא גולגתא דיליה ונקרא או״מ הגדול הנה יש בו

ג״כ ג׳ בחי׳ אלו עצמן …

43



L I K K U T E I  T O R A H  ·  P A R S H A S  A C H A R E I  ·  M A A M A R  4 …,ביאור הדברים ע״פ כי ביום הזה יכפר הנ״ל

172likuteitorah.com/likkutei-torah/acharei/

P A R A G R A P H  8

P A R A G R A P H  9

Sefer Etz Chaim (Public Domain)

ע״ח שכ״ב ספ״ו

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

צ״ל ספ״א לפננו שכ״ג. ]כ[.

44

לבושיה כתלג חיוור
In a night vision Daniel sees thrones set in place and the

Ancient of Days (Atik Yomin) seated: “His garment was

white as snow, and the hair of His head like pure wool.”

Plainly, it portrays G-d enthroned in judgment, robed in

white; the Kabbalah reads Atik Yomin as a level of Keser,

and the Alter Rebbe explains this “garment” as the thir‐

teen tikkunim of the beard.

Daniel 7:9דניאל ז׳:ט׳

ר עַ וָּר וּשְׂ לַג חִ תְ הּ כִּ בוּשֵׁ ב לְ ין יְתִ יק יוֹמִ תִּ עַ יו וְ מִ ן רְ וָ סָ י כׇרְ ד דִּ וֵית עַ זֵה הֲ חָ
ק: לִ י נוּר דָּ לּוֹהִ גִּ י־נוּר גַּלְ ין דִּ בִ בִ יֵהּ שְׁ סְ א כׇּרְ ר נְקֵ הּ כַּעֲמַ אשֵׁ רֵ

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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הנסתרות לה׳

Kehot’s note points to Deuteronomy 28:29 for these

words.

Deuteronomy 28:29דברים כ״ח:כ״ט

ת־ יחַ אֶ לִ צְ לֹא תַ לָה וְ פֵ וֵּר בָּאֲ עִ שׁ הַ שֵּׁ ר יְמַ יִם כַּאֲשֶׁ הֳרַ צׇּ שׁ בַּ שֵּׁ מַ יתָ מְ יִ הָ וְ
: יעַ ין מוֹשִׁ אֵ ים וְ יָּמִ גָזוּל כׇּל־הַ שׁוּק וְ יתָ אַךְ עָ יִ הָ יךָ וְ כֶ רָ דְּ

And thou shalt grope at noonday, as the blind gropeth in

darkness, and thou shalt not make thy ways prosperous; and

thou shalt be only oppressed and robbed alway, and there

shall be none to save thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים כח, כט.

46

הנסתרות לה׳

Moshe, sealing the covenant on the plains of Moav: “The

hidden things belong to Havayah our G-d, and the re‐

vealed things belong to us and to our children forever.”

Plainly, sins done in secret are for G-d to judge, while the

community answers for what is done openly; the Alter

Rebbe reads “the hidden things” as Abba and Imma, the

yud and hei of the Name. (Kehot: Deuteronomy 28:29)

Deuteronomy 29:28דברים כ״ט:כ״ח

ת־כׇּל־ עַׄד־עוֹלָם לַעֲשׂוֹת אֶ וּׄ  נׄ יׄ נֵׄ בָׄ לְׄ וּׄ וּׄ  נׄ לָׄ לֹת  גְ נִּ הַ ינוּ וְ לֹקֵ  רֹת לַה׳ אֱ תָּ סְ נִּ הַ

זֹּאת: ה הַ תּוֹרָ י הַ רֵ בְ דִּ
The secret things belong unto the L-RD our G-d; but the

things that are revealed belong unto us and to our children

for ever, that we may do all the words of this law.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואע״פ שהדיקנא היא נמשכה ממו״ס

The Mitteler Rebbe takes up the difficulty this passage

raises: “Is not the level of the beard higher than the level

of ‘Havayah our G-d’? How then can it be a garment for

them?” On p. 519 he discusses the question at length.

K E H O T ’ S  N O T E

במאמרי אדה״א ויקרא-ב ע׳ תפו מבאר הקושיא ”הלא בחי׳ הדיקנא גבוה
למעלה מבחי׳ ה׳ אלקינו ואיך יהי׳ בחי׳ לבוש להם”. וראה שם ע׳ תקיט

הקושיא בארוכה.

48

בשם הפע״ח

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ע׳ ש׳ הסליחות )פ״ה(. ]כ[.
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הנסתרות דהיינו י״ה

At the start of its second chapter, the first maamar of

Pekudei explains that the yud and hei of the Name are

higher than the vav and hei: “The hidden things belong to

Havayah our G-d” are the yud and hei, and “the revealed

things” are the vav and hei.

K E H O T ’ S  N O T E

ע״ל ר״פ פקודי רפ״ב )ג, ב( וש״נ ]כ[.

50

הלבוש — עד״מ האותיות המלבישים את השכל

The note observes that our text, comparing the garment to

letters that clothe an idea, implies that the lights too pass

through a partition (parsa), whereas that maamar explains

the matter differently.

K E H O T ’ S  N O T E

ראה ד״ה וספרתם תרס״ו ע׳ רטז דכאן משמע שגם האורות הן ע״י פרסא
ושם מפרש באופן אחר, ע״ש. קטע מכאן בסה״מ תרל״ח ע׳ י.

51

דלא קאים אינש אדעתי׳ דרבי׳

After forty years in the desert Moshe told Israel, “Havayah

has not given you a heart to know... until this day,” and

Rabbah learns from this that “a person does not grasp his

teacher’s mind until forty years.”

Avodah Zarah 5b:2עבודה זרה ה׳ ב:ב׳

נָה, ים שָׁ עִ בָּ ר אַרְ אַחַ לָּא לְ ל אֶ אֵ רָ יִשְׂ ן לְ הֶ זָהּ לָ מָ ינוּ לֹא רְ בֵּ ה רַ אַף מֹשֶׁ
כֶם ן ה׳ לָ לֹא נָתַ יב: ״וְ תִ נָה״, וּכְ ים שָׁ עִ בָּ בָּר אַרְ דְ מִּ כֶם בַּ תְ ךְ אֶ אוֹלֵ ר: ״וָ מַ נֶּאֱ שֶׁ
ד יהּ עַ בֵּ רַ יהּ דְּ תֵּ עְ ינִישׁ אַדַּ י אִ אֵ ינַּהּ לָא קָ ע מִ מַ בָּה: שְׁ ר רַ גוֹ׳״. אָמַ לֵב וְ

ין. נִ ין שְׁ עִ בְּ אַרְ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

ע״ז ה, ב. ראה לקו״ש ח״ח ע׳ 337.

52

A capital case is not judged on Erev Shabbos and conclud‐

ed on Sunday, for “their reasons would be forgotten”; and

although two court scribes stand before the judges and

53
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write the words of those who acquit and those who convict,

what is in people’s hearts, people forget.

Sanhedrin 35a:11סנהדרין ל״ה א:י״א

נֶּה עַ ה מְ צָא אַתָּ מְ א? נִ תָ בְּ שַׁ ד בְּ חַ יהּ בְּ לֵ טְ יקְ לִ א, וְ תָ בְּ שַׁ ינֵיהּ בְּ דִ יהּ לְ רֵ מְ יגְ לִ וְ
ינְּשׁוּ א? מִ תָ בְּ שַׁ ד בְּ חַ יהּ בְּ רֵ מְ גְ נִ א וְ תָ בְּ י שַׁ עֲלֵ מַ ינֵיהּ בְּ יְּ ידַ ינוֹ. נִ ת דִּ אֶ
ין בִ כוֹתְ ם, וְ נֵיהֶ פְ ים לִ דִ ין עוֹמְ יָּינִ דַּ י הַ רֵ נֵי סוֹפְ שְׁ ל גַּב דִּ יהוּ. אַף עַ יְ מַ עְ טַ
י שִׁ ינְּ אִ יבָּא דְּ ין, לִ בִ א כָּתְ פוּמָּ בְ י דִּ הִ ין, נְ יבִ יְּ חַ מְ י הַ רֵ בְ דִ ין וְ זַכִּ מְ י הַ רֵ בְ דִּ

ר. שָׁ פְ ךְ לָא אֶ כָּ לְ י. הִ שִׁ ינְּ אִ
William Davidson, Vocalized Aramaic (CC-BY-NC)

לבא דאינשי לא כתבי כו׳ ונשכח מלבו ישובו לטעמו

On the Gemara’s words “people’s hearts forget,” Rashi

comments that what is in people’s hearts the scribes do

not write; and although one remembers the basis of the

reasoning, its settled form is forgotten from his heart and

he cannot set it out properly as before. The Alter Rebbe

brings it to show that letters carry only the outside of an

idea.

Rashi on Sanhedrin 40a:3–40b:1רש"י על סנהדרין מ׳ א:ג׳-מ׳ ב:א׳

… רבי יהודה אומר עדותן קיימת - דכולי האי טעי איניש: נמצאו

דבריהם מכוונים - ומעתה צריכין לישא וליתן בדבר: פותחין לזכות -
אי לא קטלת לא תדחול כדאמרן בפירקא דלעיל )סנהדרין דף לב:(:
אמר אחד מן העדים יש לי ללמד עליו זכות משתקין אותו - וכ״ש אם

היה בא ללמד עליו חובה וטעמא אמר בפירקא דלעיל )סנהדרין דף
לג:( דעד אחד לא יענה בנפש בין לזכות בין לחובה משום דמיחזי כנוגע
בעדות: אמר אחד מן התלמידים - היושבים לפני הדיינים יש לי ללמד

עליו חובה משתקין אותו כדאמרן לעיל …
Vilna Edition (CC-BY-SA)
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לבושיה כתלג
“His garment was white as snow.” Here the Alter Rebbe

reads the image of snow, frozen water that melts again, as

a garment that hides an idea for now and reveals it later.

Daniel 7:9דניאל ז׳:ט׳

ר עַ וָּר וּשְׂ לַג חִ תְ הּ כִּ בוּשֵׁ ב לְ ין יְתִ יק יוֹמִ תִּ עַ יו וְ מִ ן רְ וָ סָ י כׇרְ ד דִּ וֵית עַ זֵה הֲ חָ
ק: לִ י נוּר דָּ לּוֹהִ גִּ י־נוּר גַּלְ ין דִּ בִ בִ יֵהּ שְׁ סְ א כׇּרְ ר נְקֵ הּ כַּעֲמַ אשֵׁ רֵ

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לבושיה כתלג חיוור

“His garment was white as snow.” The Alter Rebbe applies

it to the thirteen tikkunim of the beard, which become

garments for Abba and Imma.

Daniel 7:9דניאל ז׳:ט׳

ר עַ וָּר וּשְׂ לַג חִ תְ הּ כִּ בוּשֵׁ ב לְ ין יְתִ יק יוֹמִ תִּ עַ יו וְ מִ ן רְ וָ סָ י כׇרְ ד דִּ וֵית עַ זֵה הֲ חָ
ק: לִ י נוּר דָּ לּוֹהִ גִּ י־נוּר גַּלְ ין דִּ בִ בִ יֵהּ שְׁ סְ א כׇּרְ ר נְקֵ הּ כַּעֲמַ אשֵׁ רֵ

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וידבר שלשת אלפים משל

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

מ״א ה, יב.
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וידבר שלשת אלפים משל

The Book of Kings describes Shlomo’s wisdom: “And he

spoke three thousand parables (mashal), and his songs

were a thousand and five”; plainly, he composed three

thousand proverbs. The Alter Rebbe reads mashal as a

parable that clothes wisdom, and sees Shlomo’s greatness

in his power to clothe it so.

I Kings 5:12מלכים א ה׳:י״ב

ה וָאָלֶף: שָּׁ ירוֹ חֲמִ י שִׁ הִ יְ ל וַ שָׁ ים מָ פִ לָ ת אֲ לֹשֶׁ בֵּר שְׁ דַ יְ וַ
And he spoke three thousand proverbs; and his songs were a

thousand and five.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ר״פ לך לך

The same passage: only a great sage can clothe his wisdom

in things far below him, and Shlomo found three thousand

parables for it; for a level to descend into an expanded

grasp, it must come from a higher source.

K E H O T ’ S  N O T E

תו״א יא, ג.
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משל — בד״ה הנה אברם

There the Alter Rebbe explains “And he spoke three thou‐

sand parables”: a sage who knows a point of wisdom can‐

not explain it to another until he binds his mind strongly

and works out how to bring it down into lower things and

clothe it in a parable; Shlomo could find three thousand

parables, three thousand levels below him, in which to

show that same wisdom.

K E H O T ’ S  N O T E

תו״א יא, ג.

60

ובד״ה והבדילה הפרוכת

That maamar, on “And the curtain shall separate for you,”

explains the partition (parsa) through which the light of

Atzilus passes: it comes from the chashmal, the outer di‐

mension of Binah, which clothes and encompasses the ten

Sefiros of Z’eir Anpin and Nukva like a garment.

K E H O T ’ S  N O T E

תו״א יב, ד.

61

ובפ׳ מקץ
In that explanation of “the mezuzah on the right and the

Chanukah lamp on the left,” the Alter Rebbe explains “And

62
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he spoke three thousand parables”: Shlomo’s wisdom was

the lower Chochmah, with which he spoke three thousand

parables on every matter of Torah, its spiritual sense

through all the levels of Beriah, Yetzirah and Asiyah; yet

even the Torah of Atzilus is a parable before the Emanator.

K E H O T ’ S  N O T E

תו״א מג, ב.

מזוזה מימין ונ״ח משמאל

Rabbah teaches that the Chanukah lamp is placed within a

handbreadth of the doorway, and the Gemara rules that it

goes on the left, “so that the Chanukah lamp is on the left

and the mezuzah on the right.” The Alter Rebbe names a

discourse of his in Torah Ohr, Miketz, that explains this

saying.

Shabbat 22a:2שבת כ״ב א:ב׳

נַּח יכָא מַ הֵ ח. וְ תַ מוּךְ לַפֶּ סָּ פַח הַ טֶ הּ בְּ יחָ נִּ הַ וָה לְ צְ בָּה: נֵר חֲנוּכָּה מִ ר רַ אָמַ
ר: י אָמַ תִּ פְ דִּ ל מִ מוּאֵ ב שְׁ ין רַ יָּמִ ר: מִ בָא אָמַ רָ יהּ דְּ רֵ א בְּ ב אַחָ לֵקהּ? רַ
זוּזָה מֹאל וּמְ שְּׂ א נֵר חֲנוּכָּה מִ הֵ תְּ י שֶׁ דֵ מֹאל, כְּ שְּׂ א מִ תָ כְ ילְ הִ מֹאל. וְ שְּׂ מִ

ין. יָּמִ מִ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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אחר עשרים שנה לפי שאז מאירים המוחין דגדלות

The Mitteler Rebbe asks there why the beard does not

grow also in a boy of twelve or thirteen if his wisdom is

great.

K E H O T ’ S  N O T E

ראה במאמרי אדה״א ויקרא-ב ע׳ תקכד למה לא יצמחו גם בנער בן י״ב וי״ג
שנה אם מוח חכמתו רבה.

64

ולמכור בנכסי אביו
Rav Nachman in the name of Shmuel lists the matters for

which a young man is examined for maturity, and rules

that to sell his father’s property he must be twenty. The

Alter Rebbe links this age to the mature intellect.

Bava Batra 156a:3–4בבא בתרא קנ״ו א:ג׳-ד׳

יצָה, חֲלִ לַ ין, וְ גֵרוּשִׁ ין, לְ דּוּשִׁ קִ ין לְ קִ ל: בּוֹדְ מוּאֵ ר שְׁ ן אָמַ מָ ב נַחְ ר רַ אָמַ
נָא קְ דַ בְ ן דִּ יוָ כֵ ים. וְ רִ שְׂ ן עֶ א בֶּ יְּהֵ ד שֶׁ יו – עַ י אָבִ סֵ כְ נִ כּוֹר בְּ מְ לִ ין. וְ יאוּנִ מֵ וּלְ

ע שַׁ ן תֵּ נַן: בֶּ תְ יִבּוּם – דִּ לָּא לְ כָא אֶ רְ צְ י? לֹא נִ ה לִ מָ ין לְ גֵרוּשִׁ ין, לְ דּוּשִׁ קִ לְ
ל. דַּ יִּגְ ד שֶׁ ן גֵּט עַ ין נוֹתֵ אֵ נָאָהּ. וְ תּוֹ – קְ מְ בִ ל יְ בָּא עַ ד שֶׁ חָ יוֹם אֶ ים וְ נִ שָׁ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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ב״ב קנו, א.
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שיהי׳ — וכמ״ש במ״א

In Bamidbar (2a) the Alter Rebbe explains, from Etz

Chaim, that one may sell his father’s property only at

twenty because then the encompassing lights of Abba en‐

ter him.

Numbers 2:1במדבר ב׳:א׳

ל־אַהֲרֹן לֵאמֹר: אֶ ה וְ ל־מֹשֶׁ בֵּר ה׳ אֶ דַ יְ וַ
And the L-RD spoke unto Moses and unto Aaron, saying:

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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על״ק ח׳ במדבר ב, א. ]כ[. ראה לקמן פ׳ מסעי צב, ד.

66

הסריס אין לו זקן

Among the signs of a congenital eunuch (seris chamah),

the Baraisa lists “whoever has no beard.” The Alter Rebbe

ties the absence of a beard to the lack of the power to

beget.

Yevamot 80b:4יבמות פ׳ ב:ד׳

י תֵּ יא שְׁ בִ לֹא הֵ ים, וְ רִ שְׂ ן עֶ הוּא בֶּ ה? כׇּל שֶׁ מָּ יס חַ רִ יזֶהוּ סְ נַן: אֵ בָּ נוּ רַ תָּ
ן לּוּ הֵ אֵ יו. וְ רָ בָ כׇל דְּ יס לְ רִ סָ י הוּא כְּ כָּאן הֲרֵ ר מִ אַחַ יא לְ בִ ילּוּ הֵ פִ אֲ רוֹת. וַ עָ שְׂ

ן עוֹן בֶּ מְ ן שִׁ בָּ יק. רַ לִ חְ רוֹ מַ שָׂ קוּי, וּבְ רוֹ לָ עָ ן, וּשְׂ ין לוֹ זָקָ אֵ נָיו: כֹּל שֶׁ ימָ סִ
ין עֲלִ יו מַ ימָ ין מֵ אֵ יר: כֹּל שֶׁ ן יָאִ ה בֶּ י יְהוּדָ בִּ שּׁוּם רַ ר מִ ל אוֹמֵ יאֵ לִ גַּמְ

יחוֹת. תִ רְ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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יבמות פ, ב. ראה אוה״ת בראשית-ה דף תתעט, ב ואילך בענין שאינו
מוליד.
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נשים שדעתן קלות

When Rabbi Shimon bar Yochai and his son were hiding

from the Romans, he said, “women’s minds are light upon

them”: if his wife were pressed she might reveal them; so

they went to hide in a cave.

Shabbat 33b:6שבת ל״ג ב:ו׳

הוּ יתְ בֵ הוּ דְּ יָא לְ תְ א הֲוָה מַ א. כׇּל יוֹמָ שָׁ רְ דְ י מִ שׁוֹ בֵּ יהּ, טְ רֵ זַל הוּא וּבְ אֲ

ים יהּ: נָשִׁ רֵ בְ ר לֵקהּ לִ מַ א אֲ תָ זֵירְ יף גְּ קֵ י תְּ י. כִּ כִ רְ כָ יָּא וְ מַ כוּזָא דְ א וְ תָּ יפְ רִ
א. תָּ רְ עָ מְ שׁוֹ בִּ זַלוּ טְ ן. אֲ יָא לַ גַלְּ י לַהּ וּמְ עֲרִ צַ א מְ מָ ילְ ן, דִ יהֶ לָּה עֲלֵ ן קַ תָּ עְ דַּ
יהוּ נַיְ י מָ חִ לְ שְׁ הֲווֹ מַ יָּא, וַ מַ ינָא דְ עֵ רוּבָא וְ הוּ חָ י לְ רִ יבְּ א אִ יסָּ ישׁ נִ חִ רְ יתְ אִ
י שִׁ בְ לּוֹיֵי לָ ן צַ ידָּ עִ י. בְּ סִ א גָּרְ י יוֹמָ לָא. כּוּלֵּ חָ יהוּ בְּ יְ ארַ וְּ ד צַ י עַ בִ הֲווֹ יָתְ וַ
ר יסַ רֵ יבוּ תְּ יתִּ לוּ. אִ יבְ לָא לִ י דְּ יכִ י הֵ יהוּ כִּ נַיְ י מָ חִ לְ שְׁ ר מַ הֲדַ לּוּ, וַ צַ יכַּסּוּ וּמְ מִ

א … תָ א. אֲ תָּ רְ עָ מְ נֵי בִּ שְׁ
William Davidson, Vocalized Aramaic (CC-BY-NC)

Kiddushin 80b:5–6קידושין פ׳ ב:ה׳-ו׳

נָא ן. מְ יהֶ לּוֹת עֲלֵ ן קַ תָּ עְ ים דַּ נָשִׁ יל וְ יָּהוּ: הוֹאִ לִ י אֵ בֵ נָא דְּ א? תְּ מָ עְ אי טַ ׳ מַ מָ גְּ
ה תּוֹרָ ן הַ יִחוּד מִ ז לְ מֶ אל: רֶ עֵ מָ י יִשְׁ בִּ שּׁוּם רַ נָן מִ י יוֹחָ בִּ ר רַ י? אָמַ ילֵּ נֵי מִ הָ

ךָ״. מֶּ ן אִ יךָ בֶ ךָ אָחִ יתְ סִ י יְ ר: ״כִּ מַ נֶּאֱ ן – שֶׁ נַּיִ מִ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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שבת לג, ב. קידושין פ, ב. וראה לקו״ש חי״ז ע׳ 149 הערה 14.
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זה לעומת זה

Koheles advises: on a good day enjoy the good, and on a

bad day reflect, for “G-d has made the one opposite the

other,” the good day and the bad. Chassidus uses the

phrase for the realm of kelipah, which stands opposite ho‐

liness and mirrors it, here with inner and encompassing

levels of its own.

Ecclesiastes 7:14קהלת ז׳:י״ד

ה שָׂ ת־זֶה עָ מַּ עֻ ת־זֶה לְ ה גַּם אֶ אֵ ה רְ עָ יוֹם רָ טוֹב וּבְ יֵה בְ יוֹם טוֹבָה הֱ בְּ
ה: אוּמָ יו מְ ם אַחֲרָ אָדָ צָא הָ מְ לֹּא יִ ת שֶׁ רַ בְ ל־דִּ ים עַ לֹקִ  אֱ הָ
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In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

בסובאי יין וזוללי בשר

Shlomo counsels his son: “Do not be among guzzlers of

wine, among gluttonous eaters of meat.” The Alter Rebbe

uses the verse for the physical craving that is the inner

level of Nogah.

Proverbs 23:20משלי כ״ג:כ׳

ר לָמוֹ: שָׂ י בָ לֵ זֹלְ  ן בְּ י־יָיִ אֵ סֹבְ י בְ הִ אַל־תְּ

Be not among winebibbers; Among gluttonous eaters of

flesh;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משמיא מיהב יהבי

After a golden table leg given to Rabbi Chanina ben Dosa

from Heaven was taken back at his prayer, the Gemara

says the last miracle was greater than the first, for there is

a tradition that “they give, and do not take back.” The Alter

Rebbe cites it for the giving from above that the mitzvos

express.

Taanit 25a:4תענית כ״ה א:ד׳

נַן אֲ לַם וַ שְׁ מַ א דְּ תוּרָ א אַפָּ מָ לְ י עָ י כּוּלֵּ לִ יכָל אָכְ מֵ ךְ דְּ א לָ יחָ ר לַהּ: נִ מַ אֲ
הוּ ינְ לִ קְ שְׁ נִ י דְּ חֲמֵ י רַ עִ יד? בְּ אי נַעֲבֵ ה לֵקהּ: וּמַ רָ מַ ר. אֲ סַּ חַ מְ א דִּ תוּרָ אַפָּ

אשׁוֹן. רִ ן הָ ר מִ יָה נֵס אַחֲרוֹן יוֹתֵ נָא: גָּדוֹל הָ לוּהוּ. תָּ קְ שַׁ י וְ חֲמֵ י רַ עֵ . בָּ ינָּךְ מִ
י. לִ קְ ל לָא שָׁ קָ ישְׁ י מִ ב יָהֲבִ יהָ מֵ י, דְּ ירִ מִ גְ דִּ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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תענית כה, א.
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צדקת פזרונו בישראל

From the song of Devorah after the victory over Sisera: at

the wells “they shall recount the righteous deeds of

Havayah, the righteous deeds of His open towns in

Israel,” His saving acts for Israel’s unwalled villages. The

Alter Rebbe reads tzidkos as acts of tzedakah, giving from

above, to show that the mitzvos are called tzedakah.

Judges 5:11שופטים ה׳:י״א

ל אֵ רָ יִשְׂ זוֹנוֹ בְּ רְ קֹת פִּ דְ קוֹת ה׳ צִ דְ נּוּ צִ ם יְתַ ים שָׁ אַבִּ שְׁ ין מַ ים בֵּ צִ צְ חַ קּוֹל מְ מִ
ם־ה׳ ים עַ רִ עָ דוּ לַשְּׁ אָז יָרְ

Louder than the voice of archers, by the watering-troughs!

There shall they rehearse the righteous acts of the L-RD,

Even the righteous acts of His rulers in Israel. Then the peo‐

ple of the L-RD went down to the gates.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שופטים ה, יא.
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וכמ״ש בזהר פ׳ אמור דק״א א׳

This Zohar passage is copied there.
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נעתק ביהל אור ע׳ קלז. וראה גם לקמן פ׳ נשא כט, ג. ראה גם אוה״ת
ויקרא-ג ע׳ תתקיח.
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כי עמך הסליחה

The psalmist, crying out from the depths, says: “For with

You is forgiveness, that You may be held in awe.” The Alter

Rebbe links forgiveness with what is “with You,” at the

source.

Psalms 130:4תהילים ק״ל:ד׳

א: רֵ וָּ ן תִּ עַ מַ ה לְ יחָ לִ סְּ ךָ הַ מְּ י־עִ כִּ
For with Thee there is forgiveness, that Thou mayest be

feared.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קל, ד.
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כי עמך מקור חיים

Kehot’s marei makom for these words (its note is below).
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שם לו, י.
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כי עמך הסליחה וכתיב כי עמך מקור חיים

In Parshas Emor (101a) the Zohar tells that Adam was cre‐

ated on Rosh Hashanah, stood in judgment before his

Master, returned in teshuvah and was accepted, and G-d

told him he would be a sign for his descendants; on this it

is written, “For with You is forgiveness,” and, “For with

You is the source of life.”

Zohar, Emor 40:227ספר הזהר, אמור מ׳:רכ״ז
R. Abba said: ‘On New Year Adam was created and was

brought to trial before his Master and repented and was par‐

doned by the Almighty. He said to him: Adam, thou shalt be

a sign to thy descendants for all generations. On this day

they are brought to trial, and if they repent I will pardon

them and remove from the Throne of Judgement and sit on

the Throne of Mercy and have mercy on them.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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כי עמך מקור חיים

David says of those who take shelter in G-d: “For with You

is the source of life; in Your light we see light.” The Alter

Rebbe reads “the source of life” as the source of delights,

Atika Kadisha.

Psalms 36:10תהילים ל״ו:י׳

ה־אוֹר: אֶ ךָ נִרְ אוֹרְ יִּים בְּ קוֹר חַ ךָ מְ מְּ י־עִ כִּ

For with Thee is the fountain of life; In Thy light do we see

light.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואהיה אצלו אמון

Wisdom, which the Sages identify with the Torah, speaks:

“And I was beside Him as a nursling, and I was His delight
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day after day.” The Alter Rebbe refers to his discourse on

this verse for delight as the inner dimension of will.

Proverbs 8:30משלי ח׳:ל׳

ת: כׇל־עֵ נָיו בְּ פָ ת לְ קֶ חֶ שַׂ ים יוֹם יוֹם מְ עֲשׁוּעִ יֶה שַׁ הְ אֶ לוֹ אָמוֹן וָ צְ יֶה אֶ הְ אֶ וָ
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

במקום שבעלי תשובה

Rabbi Abahu says: “In the place where baalei teshuvah

stand, the completely righteous do not stand,” as it says,

“Peace, peace, to the far and to the near”: the far one first.

Berakhot 34b:22–23ברכות ל״ד ב:כ״ב-כ״ג

ין — דִ שׁוּבָה עוֹמְ י תְ עֲלֵ בַּ קוֹם שֶׁ הוּ: מָ בָ י אֲ בִּ ר רַ אָמַ הוּ, דְּ בָ י אֲ בִּ רַ יגָא דְּ לִ וּפְ
רוֹב״. לַקָּ חוֹק וְ לוֹם לָרָ לוֹם שָׁ ר: ״שָׁ מַ נֶּאֱ ין, שֶׁ דִ ינָם עוֹמְ ים אֵ מוּרִ ים גְּ יקִ דִּ צַ
חוֹק״ — אי ״רָ : מַ ךָ ר לְ נָן אָמַ י יוֹחָ בִּ רַ רוֹב״. וְ ר ״לַקָּ הֲדַ א, וַ ישָׁ רֵ חוֹק״ בְּ ״לָרָ
בַר דְ רוֹב לִ יָה קָ הָ רוֹב״ — שֶׁ אי ״קָ א. וּמַ רָ יקָּ עִ ה מֵ ירָ בַר עֲבֵ דְּ חוֹק מִ יָה רָ הָ שֶׁ

א. תָּ שְׁ נּוּ הַ מֶּ ק מִ חֵ רַ תְ נִ ה, וְ ירָ עֲבֵ
This is at variance with the opinion of R. Abbahu who said :

The place which the penitent occupy, the perfectly righteous

are unable to occupy ; as it is said, "Peace, peace to him that

is far off and to him that is near" — "to him that is far off

[from G-d]" first, and then "to him that is near." But R.

Johanan can reply : What means "To him that is far off"? To

him who was far off from transgression from the first ; and

what …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ברכות לד, ב. לקו״ש חי״ד ע׳ 361.
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In Parshas Vayikra the Zohar teaches that when deeds be‐

low are made fitting, Atika Kadisha is revealed and light

returns to Z’eir Anpin; on Micah 7:19, “He will return and

have compassion on us,” it asks, “Who will return? Atika

Kadisha will return to be revealed,” and all this is called

teshuvah.

Zohar, Vayikra 35:257–37:268ספר הזהר, ויקרא ל״ה:רנ״ז-ל״ז:רס״ח
1The first 34 lines of the Hebrew text are untranslated as ex‐

plained in the Translator’s note on Page 15b.R. Abba was

once sitting before R. Simeon, when R. Eleazar entered. R.

Simeon thereupon quoted the verse: “The righteous shall

flourish like the palm tree, etc.” (Ps. 92, 12). ‘The palm’, he

said, ‘is the slowest of all trees to mature, taking seventy

years. The reason why the righteous is compared here to the

palm tree is one which the Companions are reluctant to re‐

veal, although it is indicated by the …

The Zohar; London, Soncino Press, 1933 (Public Domain)

80

בד קדש ילבש

“He shall put on a holy linen tunic.” The Alter Rebbe re‐

turns to this verse: the Kohen Gadol draws down the es‐

sence of delight, so he wears garments of bad.

Leviticus 16:4ויקרא ט״ז:ד׳

גֹּר נֵט בַּד יַחְ אַבְ רוֹ וּבְ שָׂ ל־בְּ יוּ עַ הְ י־בַד יִ סֵ נְ כְ בָּשׁ וּמִ לְ שׁ יִ תֹנֶת־בַּד קֹדֶ כְּ

ם: שָׁ בֵ רוֹ וּלְ שָׂ ת־בְּ יִם אֶ מַּ ץ בַּ חַ רָ ם וְ שׁ הֵ י־קֹדֶ דֵ גְ נֹף בִּ צְ נֶפֶת בַּד יִ צְ מִ וּבְ
He shall put on the holy linen tunic, and he shall have the

linen breeches upon his flesh, and shall be girded with the

linen girdle, and with the linen mitre shall he be attired;

they are the holy garments; and he shall bathe his flesh in

water, and put them on.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והם בגדי לבן שהוא גוון עצמי

The Tzemach Tzedek writes there that this passage implies

that white is in Keser.
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ראה באוה״ת ויקרא-ב ע׳ תקכח שכתב שכאן משמע שלבן הוא בכתר. וכ״ה
בתו״א כד, ב.
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עלמין דכסופין

In Sha’ar Arich Anpin, Etz Chaim says that from the light

of the whiteness in the skull of Arich Anpin the righteous

inherit four hundred worlds of yearning, and that “passing

to the merchant” is the Keser that surrounds the head. The

Alter Rebbe pointed to this chapter earlier on the matter

of bad.

Sefer Etz Chaim 13:5עץ חיים י״ג:ה׳

… בענין היחודין ביחוד ה׳. וזהו טעם שמן החוורתא מנהורא דיליה

ירתין צדיקייא ת׳ עלמין דכסופין ומן השערות יונק הז״א עצמו ולמטה
בע״ה נבאר איך ע״י מתלבשין ז״ת דיליה ברישא דא״א ונ״ה שלו

מתלבשין בב׳ בחי׳ של א״א והם ב׳ אזנים וב׳ עינים שבו. והנה בב׳ בחי׳
אלו אין שער גדל בהם אמנם כאשר אורם חוזר מתתא לעילא דרך האי
קרומא דאוירא דא״א אשר שם מתלבש ת״ת דע״י שהוא בחי׳ ו׳ כנודע
אז ההארות ההם יוצאין על הגלגלתא דא״א ונעשין נימין ועשרות

כדמיון צורת ווין כי השערות יוצאין מבחי׳ נ״ה …
Sefer Etz Chaim (Public Domain)
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ויעבור

After the sin of the golden calf, G-d shows Moshe His ways:

“And Havayah passed before him and proclaimed:

Havayah, Havayah, Kel, merciful and gracious...,” the

opening of the Thirteen Attributes of Mercy. The Alter

Rebbe links this “passing” with over lasocher.

Exodus 34:6שמות ל״ד:ו׳

ד סֶ ב־חֶ רַ יִם וְ ךְ אַפַּ רֶ נּוּן אֶ חַ חוּם וְ ל רַ א ה׳ ה׳ אֵ רָ קְ יִּ נָיו וַ ל־פָּ יַּעֲבֹר ה׳ עַ וַ
ת: מֶ אֱ וֶ

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות לד, ו.
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עובר לסוחר

Avraham weighed out for Efron “four hundred shekels of

silver, passing to the merchant,” to buy the Cave of

Machpelah; plainly, silver in current money, accepted by

any merchant. The Alter Rebbe reads the words as light

that passes beyond the encompassing level.

Genesis 23:16בראשית כ״ג:ט״ז

בֶּר ר דִּ כֶּסֶף אֲשֶׁ ת־הַ רֹן אֶ פְ עֶ ם לְ הָ רָ קֹל אַבְ יִּשְׁ רוֹן וַ פְ ל־עֶ ם אֶ הָ רָ ע אַבְ מַ יִּשְׁ וַ
ר: ל כֶּסֶף עֹבֵר לַסֹּחֵ קֶ אוֹת שֶׁ בַּע מֵ ת אַרְ נֵי־חֵ נֵי בְ זְ אׇ בְּ

And Abraham hearkened unto Ephron; and Abraham

weighed to Ephron the silver, which he had named in the

hearing of the children of Heth, four hundred shekels of sil‐

ver, current money with the merchant.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית כג, טז.
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יכפר עליכם לטהר אתכם
“For on this day He shall make atonement for you, to puri‐

fy you; from all your sins before Havayah you shall be pu‐

rified.” The Alter Rebbe reads its two halves as two kinds of

purification: atonement from above, and purity that a per‐

son reaches himself.

Leviticus 16:30ויקרא ט״ז:ל׳

רוּ: הָ טְ נֵי ה׳ תִּ פְ יכֶם לִ טֹּאתֵ כֹּל חַ כֶם מִ תְ ר אֶ הֵ טַ יכֶם לְ ר עֲלֵ כַפֵּ זֶּה יְ יּוֹם הַ י־בַ כִּ

For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מחיתי כעב פשעיך

G-d tells Israel through Isaiah: “I have wiped away your

transgressions like a thick cloud, and your sins like a

cloud; return to Me, for I have redeemed you”: the sins

vanish as a cloud is blown away. The Alter Rebbe brings it

for the encompassing levels of Nogah, which are not re‐

fined but wiped away.

Isaiah 44:22ישעיהו מ״ד:כ״ב

: יךָ תִּ אַלְ י גְ י כִּ לַ יךָ שׁוּבָה אֵ טֹּאותֶ נָן חַ עָ כֶ יךָ וְ עֶ שָׁ ב פְּ י כָעָ יתִ חִ מָ
I have blotted out, as a thick cloud, thy transgressions, And,

as a cloud, thy sins; Return unto Me, for I have redeemed

thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ מד, כב.
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בסובאי יין וזוללי בשר

“Do not be among guzzlers of wine, among gluttonous

eaters of meat.” Such cravings are the inner levels of keli‐

pah, which can later be raised up.

Proverbs 23:20משלי כ״ג:כ׳

ר לָמוֹ: שָׂ י בָ לֵ זֹלְ  ן בְּ י־יָיִ אֵ סֹבְ י בְ הִ אַל־תְּ

Be not among winebibbers; Among gluttonous eaters of

flesh;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי ביום הזה יכפר
“For on this day He shall make atonement for you.” The

Alter Rebbe notes that the verse does not name who

atones: it is the One who has no known Name, above every

level of light.

Leviticus 16:30ויקרא ט״ז:ל׳

רוּ: הָ טְ נֵי ה׳ תִּ פְ יכֶם לִ טֹּאתֵ כֹּל חַ כֶם מִ תְ ר אֶ הֵ טַ יכֶם לְ ר עֲלֵ כַפֵּ זֶּה יְ יּוֹם הַ י־בַ כִּ
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ממעמקים קראתיך

A Song of Ascents: “From the depths I called You,

Havayah.” The psalmist cries out as from a deep pit of dis‐

tress, and the words also mean from the depths of the

heart, which is how the maamar takes them: teshuvah

from the depth of the heart draws this atonement down.

(context: Steinsaltz Tanakh)

Psalms 130:1תהילים ק״ל:א׳

יךָ ה׳ אתִ רָ ים קְ קִּ עֲמַ מַּ עֲלוֹת מִ מַּ יר הַ שִׁ
A Song of Ascents. Out of the depths have I called Thee, O

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי גאה גאה
Moshe and Israel sing at the sea: “I will sing to Havayah,

for He is exalted, exalted (ga’oh ga’ah); the horse and its

rider He cast into the sea.” Plainly, the doubling means

“highly exalted”; the Alter Rebbe reads it as two levels of

exaltation: above the vessels, and above even the encom‐

passing light.

Exodus 15:1שמות ט״ו:א׳

ה ירָ רוּ לֵאמֹר אָשִׁ יֹּאמְ זֹּאת לַה׳ וַ ה הַ ירָ שִּׁ ת־הַ ל אֶ אֵ רָ נֵי יִשְׂ ה וּבְ יר־מֹשֶׁ אָז יָשִׁ

יָּם: ה בַ מָ בוֹ רָ רֹכְ י־גָאֹה גָּאָה סוּס וְ לַה׳ כִּ
Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות טו, א. תו״א סג, ג.
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אתה הוא ה׳ לבדך

The Levites, leading the people’s prayer in Nehemiah’s

day, begin: “You are Havayah, You alone; You made the
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heavens, the heavens of the heavens and all their host.”

The Alter Rebbe stresses “You alone”: beyond even the

light that encompasses the worlds.

Nehemiah 9:6נחמיה ט׳:ו׳

בָאָם כׇל־צְ יִם וְ מַ שָּׁ י הַ מֵ יִם שְׁ מַ שָּׁ ת־הַ יתָ אֶ שִׂ ה עָ ךָ אַתָּ דֶּ בַ ה־הוּא ה׳ לְ אַתָּ
בָא לָּם וּצְ ת־כֻּ יֶּה אֶ חַ ה מְ אַתָּ ם וְ הֶ ר בָּ כׇל־אֲשֶׁ ים וְ יַּמִּ יהָ הַ לֶ ר עָ כׇל־אֲשֶׁ ץ וְ אָרֶ הָ

ים: וִ חֲ תַּ שְׁ ךָ מִ יִם לְ מַ שָּׁ הַ
Thou art the L-RD, even Thou alone; Thou hast made heav‐

en, the heaven of heavens, with all their host, the earth and

all things that are thereon, the seas and all that is in them,

and Thou preservest them all; and the host of heaven wor‐

shippeth Thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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נחמי׳ ט, ו.

ה׳ בדד ינחנו

From Moshe’s song Haazinu: “Havayah alone (badad)

guided him, and no strange god was with him”; plainly,

G-d by Himself led Israel. Here badad is read as G-d as He

was before creation, with no relation to worlds.

Deuteronomy 32:12דברים ל״ב:י״ב

ל נֵכָר: מּוֹ אֵ ין עִ אֵ נּוּ וְ חֶ ד יַנְ דָ ה׳ בָּ
The L-RD alone did lead him, And there was no strange god

with Him.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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