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For on this day He shall make atonement for you
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“For on this day He shall make atonement for you, to purify you; from all your sins before Havayah
you shall be purified.” ([Midrash] Rabbah: Toldos, section 65, concerning “two good kids of the
goats”; Acharei, the end of section 20 and the end of section 21; Emor, the end of section 27;
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Shelach Lecha, section 16, concerning “in the scales they go up”; Shir HaShirim Rabbah on the
verse “like the tents of Kedar,” and on the verse “to the garden of nuts,” and on the verse “we have
a little sister”; and in the Introduction (Pesichta) to Eichah [Rabbah], in the passage beginning

“Rabbi Yitzchak opened: ‘Because you did not serve.’”)
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Now, we need to understand what is written, “He shall make atonement,” without specifying [whol;
it should have said, “Havayah shall make atonement,” etc. But it is known that Yom HaKippurim is
the day of teshuvah (return), and the meaning of teshuvah is to return one’s G-dly soul to the

source from which it was hewn,
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as it was before the chaining-down (hishtalshelus) and the descent of the levels to this world, to be
enclothed in the physical human body; for then it was included in the source and root of all worlds,
the Infinite Light (Or Ein Sof), blessed be He.

likuteitorah.com/likkutei-torah/acharei/ 3
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As is written in the Zohar on the verse “And He blew into his nostrils a soul of life”: “One who

blows, blows from within himself.” For at first the breath was included in its source and root, that

is, in his very being and essence itself, except that after its descent and the chaining-down of the

levels, it changed from one essence to another and descended to be enclothed in the human body

in this world.
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Therefore one must return it to its source, as it was, and raise one’s soul up to G-d, to be cleaving to
the living G-d, so that it be included in the Infinite Light (Or Ein Sof), blessed be He, as at the
beginning.
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Now, in order to understand the purpose of the soul’s descent and chaining-down to such an ex-
tent, that it went down from avery high place to a very low place,
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and many labors are needed to return it to how it was before, and would that the return be a proper
one, for many roads are presumed to be dangerous, G-d forbid; why, then, did such a thing come

about from before Him, may He be blessed?
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(See what is written on this in the discourse beginning “When Israel put ‘we will do’ first.”) We

must understand what is written, “For Havayah your G-d is a consuming fire.”

likuteitorah.com/likkutei-torah/acharei/ 4



LIKKUTEI TORAH - PARSHAS ACHAREI - MAAMAR 1 591 DONR LY DD"?S? 995° 17117 0%1°2 °J...

X 1902 MRIY TY DO WRY IR QW2 XIPAD 0DNI 1KY RD 11K WRAY QWD Dwn Ty D
ATI0% 1R 19YRD PYNORR WRI Yav 00 0o%ya

The meaning, by way of analogy: just as fire gives no light, and is not grasped so as to be called by
the name “light” and “fire” at all, until it takes hold of a wick or of wood, for the nature of fire is to

withdraw upward to its root and its element,
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so too the word of G-d, by which “the heavens were made, and by the breath of His mouth all their
host,” the Ten Utterances by which the world was created, “Let there be light,” etc., “Let there be a
firmament,” etc.:
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“Is not My word thus, like fire?” By way of analogy, it has the nature and quality of withdrawing to
the source and root of all.
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And “from my flesh I behold G-d”: just as, by way of analogy, in man, speech is from the element of
fire, for it comes out from the breath of the heart by way of the windpipe, and the heart is the prin-
cipal seat of the element of fire; and therefore their letter-combinations are hevel (breath), halev
(the heart), lahav (flame).
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The details of the thing compared, how it is above in the Infinite Light (Or Ein Sof), blessed be He,
cannot be explained sufficiently here; it is explained elsewhere, and the discerning will

understand.
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It follows that it is impossible for it to be called by the name “the light of G-d,” and it is not grasped
as “light” and “radiance” at all, except through many drawings-down and the chaining-down of
many levels, so that the light be grasped, as in physical action; as it is written, “You made them all

with wisdom.”

likuteitorah.com/likkutei-torah/acharei/ 5
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Now, it is known what is written on the verse “Forever, Havayah, Your word stands in the heavens”:
that the word of G-d by which the heavens were made stands there forever, for it is forever bringing

[them] into being from nothing to something.
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[And so it is in the Midrash on Psalms, on this verse; these are its words: “Which is the word that
stands in the heavens?
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Rather, the Holy One, blessed be He, said: ‘On what do the heavens stand? On that word that I said,

”

“Let there be a firmament in the midst of the waters,”’ etc.;
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and by that very word with which He created them, they stand forever. Therefore it is said, ‘Forever,
Your word stands in the heavens.”” End of the quotation from the Midrash Shocher Tov.]
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(And see further on this verse in [Midrash| Rabbah: Vayeira, section 53, concerning “And Havayah
remembered Sarah”; Tetzaveh, the beginning of section 38, and within that section; Emor, the be-

ginning of section 29; Bamidbar, section 2, concerning “And the number of the children of Israel

shall be.”)
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Now, the beginning of the creation of the worlds was by His will, may He be blessed, of Himself and
of His own accord, “for He desires kindness.” But that they be alive and enduring forever, from

nothing to something, is through the deeds of the lower beings specifically,

likuteitorah.com/likkutei-torah/acharei/ 6
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as it is written, “Everyone that is called by My Name, and for My glory, I have created him, I have

formed him, indeed I have made him”; and “there is no glory but Torah,” which in general consists

of the 248 positive commandments and the 365 prohibitions,
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which are themselves the aspect of vessels for the resting of the light of G-d, and “a fixed place for
His dwelling,” that He have a dwelling place among the lower realms; and they are themselves like
the wick and the wood, in which the light takes hold so that it not withdraw upward, G-d forbid.
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(See Sefer Shel Beinonim [Tanyal, chapter 52, “And what is the garment,” etc.; see there.) For it is
not the way of a king to speak of commoners’ matters, that is, trifling matters, which are beneath
his station.
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Now, all the worlds, upper and lower, are all “commoners’ matters” in relation to the Holy One,

blessed be He, in His glory and His very Self, who is high and exalted above them by myriads of

levels, without end or limit, and “all is truly considered as nothing before Him,”
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just as, for example, a king of flesh and blood who has a thousand thousands and ten thousand
myriads of gold and silver, and talks at length about dust and “a potsherd among the potsherds of

the earth,” which are certainly commoners’ matters to him.

likuteitorah.com/likkutei-torah/acharei/ 7
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So too, and more than this without end or limit, is it considered, in relation to the Holy One,
blessed be He, to speak the word of G-d in the Ten Utterances, “Let there be light,” “Let there be a
firmament,” etc.,

2711 DO 2237 07N 7DYR ANV RVIPTAT 1°20N 1Y

for they are commoners’ matters, more so than dust and potsherds in relation to silver and gold.
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For these too are physical things, of the level of the inanimate, like the dust and the potsherds, and

they are taken from the dust, except that through the refining of the silver and the testing of the

gold they have become very precious and far removed from the dust, until the dust bears no com-

parison with them.

91 550 POR Y PR 1PN 7y ) YU DO1RY MDY 129K 17apn 223 nintiyn Dax
12 12wN1 37101 DDRMY D93 {1°3 RO*DN NAWNN

But the worlds, in relation to the Holy One, blessed be He, even the upper worlds and the higher

Gan Eden, bear no comparison to Him at all; “no thought can grasp Him” at all, and “they are ac-

counted by Him as nothing and void.”
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(And see on the subject of hedyot [commoner]| in Me’orei Or, the letter hei, section 30, and in the

Zohar, Part 111, Teitzei, 276a.) Rather, all that the Holy One, blessed be He, created, He created only

for His glory.
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And therefore the angels say, “Holy,” etc., “the whole earth is full of His glory”: because to them He
is truly holy and separate without end or limit, “high and exalted from the days of the world”; for
“You are He before the world was created, and You are He,” etc.

likuteitorah.com/likkutei-torah/acharei/ 8
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And it is written, “I, Havayah, have not changed.” Rather, “the whole earth,” the lower one specifi-

cally, “is full of His glory”: that is, His garment, for Rabbi Yochanan called his clothes “my honor-

ers”; for there He is enclothed in the performance of the mitzvos and the fulfillment of the Torah.

And the Torah too is His wisdom and His will, may He be blessed, which is His glory.
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That is, the splendor, the mantle of His garment, is what fills the whole earth. And kavod (glory) has
the numerical value of the thirty-two paths of wisdom, which are the courses and the chaining-
down (hishtalshelus) of the supernal Chochmah (wisdom) in the chaining-down of the worlds, low-
er and lower,
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until it was enclothed in the Oral Torah and in this world: there are many paths that are enclothed
in the Order of Zeraim, and many in the Order of Moed, and so on. (And see what is written at the

end of the discourse beginning “I will make your windows of kadkod,” on “and all your borders.”)
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2. Now, all of the Torah and the mitzvos, taken as a whole, are three levels, which are Torah, prayer
and charity; as we learned in the Mishnah: “On three things the world stands: on the Torah, on the

service, and on acts of kindness.”

LPTX 139977 09701 MDA N1129P0 NTI2Y DIPHA Ko 1290 9

For prayer is in place of the service of the sacrifices, and acts of kindness are charity.

likuteitorah.com/likkutei-torah/acharei/ 9
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And corresponding to these three things it is written, “I have created him, I have formed him, in-
deed I have made him,” which are thought, speech and action. “I have created him” is the level of
thought, which is the level of creation (beriah), something from nothing; and it corresponds to
prayer, which is “the service of the heart”: this is the intention in thought, with the desire of the
heart.
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As our Sages, of blessed memory, said, “Prayer without intention is like a body without a soul”; and
the speech of prayer is only so that the voice should arouse the intention. Therefore it is in place of
the sacrifices, and the service of the sacrifices depended on the Kohen, with the deed and with the

desire of the heart, as is mentioned in the Zohar.
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That is, that one’s intention and thought cleave to G-d, to be a chariot for Him, may He be blessed,

and to give over one’s soul and will to G-d, may He be blessed,

WYY YR 710 27V N0 ANITARY 1TIMOR 1195 RPW DOnwaw AR TR 271 TR 1187 P10 nnD
AWDI DY 7 IR 179 R I [xnx xowo] K”HO R¥DONN T 13007 210

so as to have only one will and one heart for one’s Father in heaven, so as not to be separated from
His unity and oneness, may He be blessed, through “turn away from evil and do good”; that is,
when the sitra achra (the other side) is subdued, then the light of G-d will shine upon him, upon
his soul.
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Along these lines they instituted the morning blessings: “Blessed are You, G-d (Havayah), our G-d,
King of the world.” For we ask that the level of Havayah be drawn down to bring the worlds into be-
ing, that their life-force and existence not be cut off and that it not withdraw upward, as is the na-
ture of fire, G-d forbid;

likuteitorah.com/likkutei-torah/acharei/ 10
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and that there be the level of “our G-d,” that we be nullified to Him, the level of a chariot for Him,

may He be blessed, until His Name is called upon us, that He is “our G-d,” as it says, “the G-d of
Avraham,” because he was the level of a chariot, and not to be an existent thing, separate by itself.
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But as for “King of the world,” its meaning is that His bringing the worlds into being and giving
them life as existent and separate by themselves is because He is King, “His Name is called King”;

X231 1°R 0°12 1297 QTRY (om0 9710 ORY 0977831 071 2°727 MnnYy nw‘m ay xba '|'??3 R

X2 0710 oY 950 1w

and there is no king without a people (am), from the term omemos (dimmed): things that are for-
eign and separate. For if a man has many sons, he is not called a king over them, as is explained
elsewhere.
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Israel, however, are called children of the Omnipresent; “a son is the leg of his father,” for the leg
is nullified to the head, as is explained elsewhere.
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Now, all the life-force and existence of the worlds, and their constant coming into being from noth-

ing to something, depends on our drawing His G-dliness, may He be blessed, upon ourselves, to be

nullified to Him; for the souls are the inner dimension (pnimiyus) of the worlds.
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As our Sages, of blessed memory, said, “Just as the world cannot be without winds, so the world
cannot be without Israel”; for Israel are the existence and the mainstay of all the worlds.

likuteitorah.com/likkutei-torah/acharei/ 11
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(See what is written on this in the discourse beginning “And Moshe said, ‘Eat it today.’”) It is like

the life of the body, which depends on the inner dimension of the vital soul: if anything happens to

one’s vital soul, his whole body too becomes ill.
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Therefore we say, “Blessed are You, G-d (Havayah), our G-d, King of the world”: that is, that the
Name Havayah be blessed and drawn down to bring all beings into existence, through His being
for us in the level of “our G-d”; and then He will be “King of the world.”
WO OMIR MM NTWRIA TWYR o0 01 953 12302 wInn 03 MR anw 952 19 9P 1Ipom
0PmIAn PPRN
And they instituted saying this every morning, because “in His goodness He renews each day, con-
stantly, the work of creation,” and brings them into being as something from absolute nothingness.
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But there is no analogy like it, or example of it, below at all, to show it to the senses, except the
barest edge of it: that every day it becomes light out of the darkness of the night, like the creation of
the world, “first darkness and then light.”
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And this is like something from nothing. Therefore on Rosh Hashanah we say, “This day is the be-
ginning of Your works, a remembrance of the first day.” For on Rosh Hashanah the world was creat-
ed, and always, every year, the matter returns to its original state.
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“I have formed him” is the level of speech, which gives form to the letters of thought; and the let-
ters of speech are not something from nothing as the letters of thought are,

likuteitorah.com/likkutei-torah/acharei/ 12
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for those same letters were already within the thought, and they are only the form and revelation of
the letters of thought, which is a kind of matter for this form. And it corresponds to the Torah,

whose mitzvah is chiefly in speech.
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As it is written, “And you shall teach them diligently to your children, and you shall speak of them”;
and it is written, “And you shall recite it day and night”; and we hold [as law] that thinking is not
like speaking, and one does not fulfill one’s obligation with thinking alone.
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And although the virtue of the Torah rises far, far above the virtue of prayer, as our Sages, of
blessed memory, said, “And the study of Torah is equal to them all,” yet on the contrary: precisely
because its virtue in its source is at the height of all levels, in the Supernal Will, blessed be He,
which is called “the most hidden of all hidden things,” it is impossible to receive its light in a re-

vealed way until it descends below and is enclothed in the physicality of this world:
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“the voice is the voice of Yaakov,” in the breath of their mouths, in which the light of G-d hidden in
His Torah is enclothed, and it shines in a revealed way to give life to all the worlds, upper and

lower.
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And as is known to those who know chen [the hidden wisdom], everything very high comes to the

revelation of its light only below, at the end of action, as mentioned above.
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“Indeed I have made him” corresponds to the deed of charity.
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Now, through these three things we draw the light of G-d upon ourselves, so that the light takes
hold, as, by way of analogy, in awick or in wood.
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And as we see, the light that takes hold in wood becomes a very, very great light, but it is coarse and
thick.
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And that which takes hold in a wick is a small light, but it is fine. So too the taking hold of the light
of G-d in thought is a small light, whose effect in giving life to the worlds is not as revealed as the
effect of action, and of speech in the study of Torah, for the moving of one’s lips counts as an

action.
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And as Scripture says, “Today, to do them,” is what is written. “For this is the whole of man,” and
the purpose of his soul’s descent to this world: to draw down the light of G-d in a revealed way from
the height of the levels to the end of action.
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But the resting of the light of G-d in thought is a spirituality finer than the spirituality that is drawn
down and spreads out below, in the realm of action. [Along these lines, one searches for the
chametz, the sense of self and the coarseness, by the light of a candle specifically, for the refine-
ment is in thought; and see what is written on the verse “And when she came,” etc., “he said with
the letter,” etc.]
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Only, in the realm of action and speech, the spreading of the light is great and its effects are
noticeable.
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As we see in the spiritual side of a person, in the vital soul: the activity of thought, which is in the
head, is not as much as the activity of the legs, which move the whole body and carry it from place
to place; nevertheless, the head is the main seat of its life-force, on which all the life-force of a per-
son’s soul depends; but the two need each other.
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So it is with Torah, prayer and charity: they all need each other.
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3. Now, to explain further the verse “For Havayah your G-d is a consuming fire,” we must mention

that just as fire does not catch and take hold well in a wick or in wood, to give light upon the earth,

except when it is a consuming fire,
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that is, when it consumes what is made to hold it, so that the wick or the wood are yielding and fit to

be consumed and spent in it,
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so too the light of G-d does not take hold well and rest in the soul of a person through any one of
these three things, except with the self-nullification (bittul) of the will and the soul’s expiring [in
longing] for Him, may He be blessed; for “spirit brings spirit and draws down spirit.”
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Therefore the drawing down of the light of G-d through the Torah and the mitzvos depends on

Israel, as it is written, “He established a testimony in Yaakov and placed a Torah in Yisrael”;
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for Yaakov and Yisrael are the levels of iskafya (subduing) and is’hapcha (transforming), on which
the drawing down of the light of G-d through the Torah and the mitzvos depends; whereas without
self-nullification of the will there is no ability to draw it down. And see what is written on the verse

“In days to come, Yaakov shall take root.”
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Now, through these three things, by which we draw down the light of G-d although it is enclothed in
physical things [and] human intellect: of this it is said, “I am like a fresh cypress (berosh).”
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That is, a berosh is a slender cedar whose top can be bent down to its base, and afterwards, when it
returns to its former state, it raises the thing that was placed on it while it was bent, up to its height,
very high [as in the account found in the books, of the episode of Yoav at Rabbas Bnei Ammon].
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So the Holy One, blessed be He, said: I am the one who is enclothed in the deeds of the lower be-
ings, “like a fresh cypress,” through the bending of His stature, as it were [and see what is written
above, at the end of the discourse beginning “The voice of my Beloved,” on the subject of “My
Beloved is like a gazelle,” and in the discourse beginning “Israel is holy,” on the explanation of
“And I taught Ephraim to walk™],
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so that through this a person’s soul is raised, ascent after ascent, to be illumined with the Infinite
Light (Or Ein Sof), blessed be He, “and his soul shall be bound up in the bond of life with Havayah”
Himself. And see what is written on this regarding “a Sabbath of complete rest.”
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Now, “G-d made the one opposite the other”: a strange fire opposite the consuming fire; and it too

is enclothed in thought, speech and action “that are not G-d’s,” the level of disgrace (kalon) oppo-

site glory (kavod), as it is written, “The wise shall inherit glory, but fools carry off disgrace.”
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And just as, for the good, one’s soul is raised very high, “with greater exaltation” than the soul is

able to bear according to its comprehension, to be “bound up in the bond of life with Havayah”

Himself, so, opposite this, of the evil it is said, “And the soul of your enemies He shall sling out, as

from the hollow of a sling”;

55 By R 01°2 1D TPNOR N0 "IIRY WPHD °7 21D IR TRD IR ralin! mpnb TIV”?P 1207
L1 AyAn

that is, being slung to a place very, very far from the light of G-d’s countenance, as it is written,

“And I will surely hide My face on that day, for all the evil,” etc.
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And see what is written on the subject of “the hollow of the sling” in the discourse beginning “Com-
mand the children of Israel... My offering, My bread.” And the counsel given for this is to do teshu-
vah (return), and especially in the Ten Days of Teshuvah, for then is the season, “and a time for

every desire,” to settle them back in their source;
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and then his soul will pour itself out in bitterness over its distance from the light of G-d’s counte-
nance, “and he will return to Havayah, and He will have mercy on him,” as it is written, “And they

cried out to Havayah in their distress.”
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And the essence of teshuvah is as it is written, “To You, Havayah, I lift up my soul”: to nullify one’s

will to Him, may He be blessed, so as to have one will for one’s Father in heaven, with longing and

the very expiring of the soul, and to ask of Him, may He be blessed, that the light of G-d and His

will rest upon him, so that he have the self-nullification of the will.
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Along these lines they instituted the request “Forgive us, pardon us,” which is not meant literally,
for “if you have sinned, what do you do to Him?” and what would pardon mean? Rather, the point is
to ask for pardon and the revelation of the will: that His will return to rest upon us, so that we do His

will, may He be blessed, with a whole heart and a willing soul.
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And we say, “Who is like You, merciful Father, who remembers...,” etc. That is: the entire coming
into being of the upper and lower worlds, from beginning to end, is before Him, may He be
blessed, a single remembrance; as is written in the Zohar, that with a single thought He created the
worlds, because He, may He be blessed, looks and sees to the end of all the generations, and “calls
the generations from the beginning.”
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If so, as soon as all the worlds arose in thought to be created, their creation was already finished
and complete before Him, may He be blessed. [And see what is written on this in the discourse be-

ginning “Blow the shofar on the new moon.”]
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Now, one sees plainly the greatness of the tzimtzum (contraction) by which the Infinite Light (Or
Ein Sof), blessed be He, was contracted into a single thought, which is not in keeping with His worth
and essence at all; and all this is because He is the merciful Father.

LMK T2Wn7 DI3N%2 190 0P oNIRY MRy DY ona? NI TR Pwnm My o

That is, He brings into being and draws down the attribute of compassion, to have compassion on

the worlds, to bring them into being and to sustain them constantly, through the contraction of a

single thought.
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And from this a person should reflect, so as to arouse great compassion on his soul, how it has fall-
en very, very low, when he looks at its root: “Know from where (me’ayin) you came,” that is, from

the level of Ayin (nothingness), which is the level of the merciful Father.
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If so, the descent by which he has come down from the light of His countenance, may He be
blessed, is very great, “from a high roof,” etc. And through this his soul will be very bitter, and it
will touch the very point of the heart, so that his soul and heart will expire, and he will return to
G-d.
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And through teshuvah out of such great love, the willful sins become like merits. That is, just as
through merits his soul is raised in the light of G-d, so his soul is raised through this great bitter-

ness on account of the willful sins; and “in the place where baalei teshuvah [stand],” etc.
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4. For of Moshe our teacher it is written, “And I will place you in the cleft of the rock,” when he
wished to bring down the Thirteen Attributes of Mercy. That is, from the level of the Supernal Rock,
the source and root of all the roots of coming-into-being, as it is written, “Look to the rock from

which you were hewn.”
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And it is called “rock” as, for example, the flint rock, which one strikes to bring out fire, for the ele-

ment of fire in it is potential and hidden, and not actual.
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So, as it were, He is called “Rock,” “the Rock of our life,” for He is the root and source of all the
roots of havayah (coming into being), and the root of coming-into-being is in Him hidden, in po-
tential and not in actuality; [the coming-into-being] that is from the level of the Name Havayah, to
bring all beings into existence from nothing to something, which is the level of the “consuming

fire” mentioned above.
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But the level of the Rock is that from which the level of the “consuming fire” mentioned above is
drawn forth and comes into being. [See Pardes, Sha’ar 11, chapter 3; and see what is written at the

end of the discourse beginning “And the number of the children of Israel shall be.”]

WRT IR 7291 OX PWnD 1m0 DI IR N2 Y 2OYARY 12w Chya Bwoins 91Ta mam
oM 9187 WRT DRI

Now, great is the power of baalei teshuvah, for they reach as high as the level of the Rock men-
tioned above; as, for example, if the light of the fire has gone out, one brings fire out of the flint

rock.
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So it is with a baal teshuvah, in whom the light of the consuming fire has gone out, because they
lack the wick and the wood for the light to take hold of, which are Torah and good deeds:
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through the great bitterness in the point of the heart, which is above time, so that he has no desire

for time and space at all, for he despises the life of his soul, as in the case of Rabbi Eliezer ben

Durdaya, who wept until his soul departed,
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because of this he reaches the level of the Rock, far, far above the level of the coming into being of
existences and the drawing forth of time and space [as it is written there, “Behold, there is a place
with Me™].
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Therefore a heavenly voice went forth [saying] that he is destined for the life of the World to Come,
in the manner of the righteous, who enjoy the radiance of their Torah and their service, even
though he had no Torah and mitzvos, because he was cleaving to the source and root of all. But not

every person merits this.
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Therefore we pray, “Bring us back to You, Havayah, and we shall return”: that there first be an
arousal from above, so that afterwards there can be an arousal from below, “and we shall return”

afterwards.
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And even though the arousal from above always depends on the arousal from below, nevertheless,
“renew our days as of old”: that is, as it was at the beginning of the creation of the worlds, from His

good will, “for He desires kindness.”
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And the meaning of “renew our days”: the days are called the drawing down of the light of G-d, as
it is written, “The sun shall no longer be your light by day,” etc., “and Havayah shall be for you an

everlasting light.”
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And for this we ask: that a new light shine upon us from the level of the Rock mentioned above,
even though the first light, from the level of “He is a consuming fire,” has been cut off from us, and

we are as in darkness.
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And this is [the meaning of] “For on this day,” which is Yom Kippur, the day of teshuvah, when the
level of “He desires kindness” is aroused and revealed below through the five prayers: therefore [it
says] “He shall make atonement for you” unspecified, [meaning] the One who has no known name,

who is not grasped by any name and is not alluded to by any letter, or the tip of a letter, at all;
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for the Names of havayah (coming into being) indicate the drawing forth from nothing to some-
thing, from concealment to revelation, to be the light that fills all worlds (memalei kol almin) and

the light that encompasses all worlds (sovev kol almin).
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But of the Holy One, blessed be He, in His glory and His very Self, it does not apply to say either the

level of “filling all worlds” or the level of “encompassing all worlds,” for He is not within the bounds
of worlds at all.
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And there is the source of forgiveness and atonement, “who bears iniquity and passes over
transgression”;
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for before Him, may He be blessed, in relation to His very essence, as it were, no blemish, iniquity
or transgression applies at all, but only in the drawings-down that descend from the light of His
countenance, may He be blessed, through many contractions (tzimtzumim) and screens and many

garments.
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And this is [the meaning of] “from all your sins before Havayah you shall be purified”: before
Havayah specifically, that is, before the level of the drawing forth of the existences, to bring all be-
ings into being, was emanated;
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and then “you shall be purified,” when you rise and reach that level, that is, the level of the Rock
mentioned above.
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[And see the Ramaz, at the end of Parshas Acharei: tit’haru (“you shall be purified”) has the numer-
ical value of Keser (the Crown), for the 613 mitzvos, together with the 7 [mitzvos] of the Sages, draw
down 620 pillars of light.
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But if one has sinned against the soul, and has left lacking and blemished these drawings-down,
the repair for this is through teshuvah, whose power is great to fill all the blemishes and deficien-
cies; and this is the meaning of tit’haru having the numerical value 620, etc. And see what is writ-

ten in the discourse beginning “For this commandment which I command you,” etc.]
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For on This Day He Shall Atone for You
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“For on this day He shall atone for you, to purify you; from all your sins, before Havayah, you shall
be purified.” [We need| to understand the double expression, “to purify” and “you shall be
purified.”
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We need to explain the matter of the Ten Days of Teshuvah: why exactly ten days were fixed, and
[why] “this day,” which is the tenth day, “He shall atone for you.” Surely, whenever people do teshu-
vah, they ought to be forgiven at once.
29PN 210D RIT 123WNT KD 90 °N° 1PPR 0°192 071D 2°0WD RIT 1WA 1°IY 00 R 1°IyT IR
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But the point is that teshuvah is to turn the face back, face to face, toward Him, may He be blessed.
For surely teshuvabh is to return and draw close to Him, may He be blessed.
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Yet seemingly this expression does not apply with regard to the Holy One, blessed be He, of whom
it is written, “I fill the heavens and the earth.” So why must one return and draw close to Him, may

He be blessed, and in what way did one become distant?
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Rather, the point is like the analogy of two people who stand next to each other, except that they
have turned the backs of their necks away from each other: there is no distance greater than this,

and there is no closeness except by turning back face to face.
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So too, it is written, “You shall see My back, but My face shall not be seen”: there is a level of face
and [a level of] back Above.
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And it is written, “May Havayah make His face shine upon you”; the meaning is that the flow [of

blessing]| should be on the level of the shining of the face, from the inner dimension of His will, as

it is written, “And I loved Yaakov,” and it is written, “For I will utterly blot out,” etc.
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Therefore the flow that He grants him to give him life comes from the level of the back, that is, like

one who throws [something]| behind his shoulders, as one who gives to his enemy: he does not give

it with full will, but only as one who is compelled to give, and this flow is not from the inner dimen-

sion and the essence of His will.
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But to the tzaddik the flow comes from the inner dimension of His will: He gives with full will and

with a shining face, in joy and with gladness of heart, with abundant strength and rejoicing.
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In the same way the matter of teshuvah will also be understood. For it is written, “For they have
turned to Me the back of the neck.” The meaning of “for they have turned to Me” is that they do

turn to Him, may He be blessed, by keeping His Torah and His mitzvos.
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Nevertheless, this is only on the level of the back of the neck, for it is not from the inner dimension

of the will, out of love and longing, but [as] “a commandment of men learned by rote,” and he goes

about it coldly.
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And teshuvah is turning back face to face, so that his innermost will and desire be in the Torah of

G-d and His mitzvos, in joy and with gladness of heart, more than [from] an abundance of all

things.
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(And see what is written on this on the verse “Return, O Israel.” Now through teshuvah, which is
turning back face to face as mentioned above, through this there is also drawn down from Above
the matter of “The upright shall behold His face,” which is explained elsewhere, at the end of the
discourse beginning “When you heed the voice,” on [the words] “to do what is right.”)
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But how can this level become fixed in a person’s soul? We must first preface the saying of our
Sages, of blessed memory, “Great is study, for it leads to action.”
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By implication, action is the main thing, and study is great only in that it leads to action. And our
Sages, of blessed memory, said: “One who learns not in order to do, it would have been better for
him had his afterbirth been turned over,” etc.
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And in the Jerusalem Talmud they said on the verse “And all things desired cannot compare to
her”: even things desired by Heaven; that is, all the mitzvos are not worth even a single word of the
words of Torah, for the virtue of occupying oneself with Torah exceeds the virtue of keeping the

mitzvos.
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And in our Gemara too (in Moed Katan, folio 9, side b), it sets the verses against each other: it is

written, “And all the things you desire cannot compare to her”: the things you desire, but not

things desired by Heaven.
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And it is written, “And all things desired cannot compare to her”: even things desired by Heaven.
And it answers: here [it speaks] of a mitzvah that cannot be done by others, and there of a mitzvah
that can be fulfilled by others; for a mitzvah that can be fulfilled by others, one should leave it and
occupy himself with Torah.
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Now seemingly this is not understood, for the whole Torah is nothing but the interpretation and ex-
planation of how the mitzvah is to be done.
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So how is he to study the interpretation and explanation of the mitzvah, when the mitzvah itself will
be done by others? And see what is written on this in the discourse beginning “And G-d spoke, etc.,

saying: I am, etc.”
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[We] also [need] to understand the saying of our Sages, of blessed memory: “Whoever occupies
himself with the law of the burnt-offering, it is as if he had offered a burnt-offering; and whoever
occupies himself with the law of the meal-offering, it is as if he had offered a meal-offering.”
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But surely the offerings depend on the Holy Temple and on the altar, and the offering up depends
specifically on the kohanim.
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So how does Scripture account it to him as if he had offered [it], when he is a non-kohen, who is not

of the sons of the kohanim, and also there is neither Holy Temple nor altar here? (And see what is

written on this also elsewhere, in the discourse beginning “When Israel put ‘we will do’ before ‘we

will hear.””)
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All this will be understood by explaining the virtue of the Torah as a whole: it is a mitzvah for each

and every one to learn all the laws of the Torah, even laws that are not needed by every person,

such as the laws of ruling on what is forbidden and what is permitted, which are entrusted only to

those who issue rulings,
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and such as the civil laws between a man and his fellow, which are entrusted only to judges. Even
so, the mitzvah is on every person, even one who does not wish to be a judge or one who issues rul-

ings in Israel.
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2. The point is this. It is written, “And these words shall be,” etc., “And you shall speak of them
when you sit in your house,” etc.
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For seemingly the meaning of “these words” is those said in the Shema, to which it refers; yet in
truth the mitzvah of reciting the Shema is only in the morning and the evening, and not all day. So
how is it said, “And you shall speak of them when you sit in your house and when you walk, etc.”?
219 7772 9N0%2 192 N°22 TNawa P2 Iwne XD TonN 19090 D91 0190 90 yewnT
For this implies all day and all night, constantly, never to be silent, whether when you sit in your
house or when you walk on the way, etc.
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Rather, “And you shall speak of them” is written of words of Torah. If so, we need to understand
what “these words” are, since it implies that it refers to the words said above, “One” and “You shall
love,” etc.
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(And see on the matter of “upon your heart” in the Midrash Rabbah on Koheles, on the verse “All
the rivers flow into the sea,” and on the verse “I spoke with my heart.”)
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But the meaning of the word “One” is known: that He alone is in the heavens and the earth and the
four directions of the world, just as He was alone before the creation of the world.
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As it is written, “I, Havayah, have not changed,” because everything before Him is considered as
truly nothing, and the worlds take up no room at all, except in [the level of| “Blessed be the Name of
the glory of His kingdom forever and ever.” “Your kingship is a kingship over all worlds”: from the

level of His Malchus came the creation of the worlds, from nothing to something,
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as in the saying, “Unique One, Life of the worlds, King.” For [the statement] that everything before

Him is considered as nothing means before Him specifically; whereas on the level of His Malchus,

this is the Shechinah (Divine Presence) of His strength, which dwells in the lower realms,

2”91 0O W 27 T vy N0 aniobn T35 7931 R 0°RI1ZRE N1227 X137 27y 130
wnn 1’:'!77?{ 17 X N2RY DR OK) ,(19 12207 11 RS 19K IR

and this is through myriads upon myriads of contractions, so that the glory of His kingship, may

He be blessed, be revealed. (And see what is written on this on [the verse] “The Song of Songs,” and

on “Go forth and see”: “He did not cease to cherish her,” etc.) Therefore, “You shall love Havayah

your G-d,” truly,
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that is, that there be love and the yearning of the heart to be nullified to Him, may He be blessed,
truly, so that his soul be included and nullified in its very existence in the Infinite Light (Or Ein
Sof), blessed be He, itself, for everything before Him is considered as truly nothing.
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And this is “One” [followed by] “You shall love”: from the level of “One” there is drawn [the power]
for love and the yearning of the heart to be in a person’s soul, so that Havayah truly be “your G-d.”
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And this is through occupying oneself with Torah, as it is written, “He wraps Himself in light as in a

garment”: the light of the Torah wraps the Holy One, blessed be He, like a garment, for the Infinite

Light, blessed be He, itself is clothed in the Torah.
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(And see what is written on this in the discourse beginning “They shall make for themselves
tzitzis.” And see further on this in Parshas Toldos, 142b; Terumah, 164; in Parshas Pinchas, 245b.)
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And of this it is said, “His garment is white as snow.” For snow first comes into being from water
that has congealed and become snow, and afterward, when it thaws and melts, it returns to water.
So too, the garment of the Torah comes into being from the level of water, which is the level of

Supreme Chochmah: “He is wise, but not with a knowable wisdom.”
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And from this there is also drawn, into the physical Torah that is before us, a revelation of the level
of His wisdom and will, may He be blessed. And this is “wisdom at the beginning and wisdom at the

end.”
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Now it is written, “The hair of His head is like clean wool”: these are the drawings-down of all the
particular laws in the Torah, as it is written, “His locks are curled (taltalim),” etc.: mounds upon
mounds (tilei tilim) of laws,
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which are drawings-down from the level of hairs alone, which are the level of a radiance that is
contracted and diminished, a tiny trickle, through many and various contractions.
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As it is written, “Your wonders and Your thoughts toward us: there is no comparison to You; should
I tell and speak of them, they are too many to be counted.” That is, for there to be a drawing-down
of “Your wonders and Your thoughts toward us” in the study of the Torah that is before us, which is
clothed in physicality, the contractions “are too many to be counted”: many, myriads upon myri-
ads of levels, beyond number.
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(And see what is written on this on [the verse] “And it came to pass at the end.”) For there is no
comparison to Him, may He be blessed, at all; as the meaning of “comparison” in number is
known: even one relative to thousands of thousands and myriads is called comparable, since they

are of one kind, for all falls under the category of number.
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Whereas with regard to the Infinite Light (Or Ein Sof), blessed be He, which is as its name, having

no end, etc., comparison does not apply at all.
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Now it is written, “Salseleha, and she will exalt you.” The meaning of salseleha is to curl and sepa-
rate the hairs, so that they are not mixed and tangled, as our Sages, of blessed memory, said: “The
Rabbis did not know what salseleha means until they heard,” etc., “one who was turning over his
hair,” etc.
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For curling is done to hairs, to separate them so that one strand is not mixed with its fellow. So too

one must separate all the laws in the Gemara, so that there is no mixing and confusion between
one law and another.
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As we find in several places in the Talmud, where they say, “And they raised a contradiction,” etc.,
and it answers, “It is no difficulty: this is Rabbi Meir,” etc.: they sort out and clarify each law on its

own, so that another law does not contradict it and confuse it.
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Now of this level of curling it is written, “and she will exalt you”: through this a person’s soul is

raised up to the level of “The hair of His head is like clean wool,” and this is the source of the

Torah.
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For the Torah is only the level of a garment, “He wraps Himself in light as in a garment,” whereas
this exaltation is above the level of a garment, for it touches the very essence of the Infinite Light
(Or Ein Sof), blessed be He, itself. (And see what is written elsewhere on [the verse| “He gives snow

like wool,” on the matter of “His garment is like snow” and “the hair of His head,” etc.)
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3. And when a person understands and contemplates in his soul how, through the curling of the
laws of the Torah, his soul will be exalted to rise to the Infinite Light (Or Ein Sof), blessed be He, it-
self, then of itself he will exult and rejoice in the joy of G-d, that is, the Infinite Light, blessed be He,
the Source of life, the Source of delights,

15191122 O31 .10 1T ROR 11T PRW 11993 1INAN (179 121 $73 (ka0 oviy] 27MY 21071 19708 23 2 0

219 1173957997 203 IR DY 1RR M0

more than an abundance of all things, even more than the life of the World to Come, the lower and
the upper Gan Eden, for that is only a radiance, etc. And even concerning this radiance they said
about Acher, “Better that he be judged,” etc.
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And all the more so, a fortiori, he will place his life in his hand, so that all his salvation and all his
desire be in occupying himself with Torah, to delight in G-d Himself, who is the Source of life and
the Source of delights.
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And though this delight is not seen and revealed openly, that is because the power of that delight is
so great that the worlds cannot bear it,
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and therefore it does not come to be revealed in the comprehension of created beings.
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On the contrary, all the more so, a fortiori, the joy in G-d is greater when his soul contemplates that

the revelation of the Supreme Delight, blessed be He, surely rests upon him: that which is not
grasped or taken in by any comprehension, and “no thought can grasp Him.”
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And so too in occupying oneself with Torah, which is the level of “His garment is white as snow”: it

is known that a person’s thought and speech are the level of garments: thought is the inner gar-

ment, and speech the middle garment.
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If so, when a person’s soul is clothed in the thought and speech of the Torah, it is clothed in the
very garment of the Holy One, blessed be He, “His garment is white as snow,” and there is no close-

ness to G-d Himself greater than this, as, by way of analogy, two who are covered by one tallis.
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(And see what is written at the end of the discourse beginning “And if a woman vows.”) And with
this will be understood why in the second paragraph of the Shema we say, “And I will give the rain
of your land,” etc., “And I will give grass in your field,” etc., as though he were speaking for

himself.
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But in truth the Holy One, blessed be He, is the One who gives; and Moshe our teacher, peace be

upon him, said this because the Shechinah speaks from within Moshe’s throat.
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This is the saying of the Shechinah in his throat, which says “And I will give.” But that we too say
“And I'will give” is seemingly not understood. Rather, this is through first saying, “to love Havayah
your G-d and to serve Him with all your heart and with all your soul.”
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And this is self-sacrifice (mesirus nefesh): not in order to avoid actually denying G-d, but rather
the nullification of the yesh (the sense of self) and of the haughtiness of spirit that is in a person.
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Of this our Sages, of blessed memory, said, “Whoever has haughtiness of spirit deserves to be cut

down like an asherah” (in Sotah, folio 5, side a), for he is truly in the state of an asherah, making

himself into an entity (yesh) and a thing separate from His unity, may He be blessed.
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One must be in a state of self-nullification (bittul) and self-sacrifice to G-d, as is known from the
saying “We acknowledge You”: the acknowledgment is to Him, may He be blessed, that everything
before Him is considered as nothing, and whatever is lower down is even more as nothing,
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and not as it appears from our perspective, that creation is something from nothing, and the physi-
cality of the world appears to our eyes as an entity and a separate thing, etc., as is explained
elsewhere.
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And through this self-nullification, the unity of the Infinite Light (Or Ein Sof), blessed be He, itself
is drawn down and revealed in his soul, and he can say “And I will give,” for the Infinite Light,
blessed be He, that is revealed in him is itself what speaks in him.
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As is explained elsewhere, in Parshas Va’eschanan regarding the Shema. And this is like the matter
of “And My words which I have placed in your mouth”: the word of G-d itself is in his mouth.
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And along these lines you will find in the saying of our Sages, of blessed memory, “These and these
are the words of the living G-d”: what Beis Shammai say and what Beis Hillel say, and likewise the
words of Abaye and Rava, are not truly their own words, but the word of G-d that is in their mouths.
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And as the Maggid said to the Beis Yosef, “I am the Mishnah that speaks in your mouth.” And this is

the matter of Torah. But the mitzvos consist specifically in keeping the command of the King.
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Now from the level of His Malchus, may He be blessed, comes the life-force of all the worlds, which
are bounded in space and in time: “Your kingship is a kingship over all worlds, and Your dominion
is in every generation.” “All worlds” is the dimension of space; “every generation” is the dimen-

sion of time.
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And the dimension of space and time applies only to the level of His Malchus, may He be blessed:
“He is King, He was King, and He will be King.” But to the Infinite One (Ein Sof), blessed be He,
Himself, the dimension of time and space does not apply at all. (As is explained in Sefer Shel

Beinonim, Part II, chapter 7.)
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Now occupying oneself with Torah is called “in Our image,” since it is on the level above time,

whereas the mitzvos, which are on the level of Malchus, are called “after Our likeness,” and the

language of time applies to them.
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Therefore the keeping of the mitzvos depends on time, and the offerings depend on the time of the

Holy Temple, whereas occupying oneself with Torah does not depend on the Holy Temple, a kohen

or the priestly garments at all.
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And though the Torah is the explanation of the mitzvos, nevertheless, [being] in thought and
speech, it is still on the level of spirituality, whereas the mitzvos are in the action of the body, in ac-
tual deed.
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4. Now, “G-d has made the one opposite the other”: just as the G-dly soul is divided into ten pow-
ers, three intellectual [powers| and seven emotive attributes (middos) of holiness, so too there are
[such] also in kelipah (the husk):
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just as there is the Chochmah of holiness, opposite it there is a Chochmah of kelipah, the magi-
cians of Egypt, and likewise, “They are wise to do evil” (in Jeremiah, chapter 4), and similarly with

the other powers of the soul.
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And this is a general rule: on the side of holiness everything is in a state of self-nullification (bittul)
to Him, may He be blessed, [as] Chochmah is koach mah (the power of ‘what’), whereas the
Chochmabh of kelipah is a state of yesh. As is explained on [the verse] “the lords of the high places of

Arnon.”
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And this is the saying of our Sages, of blessed memory, “Jews outside the Land,” etc. For the Land
of Israel is called the land of Canaan (Kena’an), an expression of submission (hachna’ah) and self-
nullification (see what is written at the end of the discourse beginning “And it came to pass when
Pharaoh sent”).
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Whereas when one is in a state of haughtiness of spirit and yesh, he is “like idol worshippers in pu-

rity.” For the matter of worshippers of stars and constellations is as it is written, “And you see the

sun and the moon,” etc., “and you bow down to them,” etc.
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Now it is written, “with the bounty of the crops of the sun”: the sun bestows [influence] on the crops
of the earth, and likewise all the host of heaven, which are the constellations: “There is no blade of

grass below that does not have a constellation above,” etc.
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Only, bowing down to them is forbidden, because they regard them as an entity and a thing, as be-
ing the ones that bestow.
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But in truth their bestowing is not of themselves; rather, they are the instruments of the bestowal,

in which and through which the bestowal passes. And so too all idolatry makes itself into an entity
and a thing, except that they call Him “the G-d of gods.”

25w 1M Mo ANX WY °n IR 17250 Y PRW 51172 122 R°1 nITPT RIVO I”RWnN

.17D2 0°2970 NTIAY TAIYD RIT T WO 1Ry

Whereas the side of holiness is in a state of self-nullification, for “there is nothing else besides
Him.” If so, one who is drawn after his haughtiness of spirit, to consider himself an entity, is like
an idol worshipper in purity.
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That is, one who is drawn after garments of honor, to glorify himself before people. For it is writ-
ten, “The wise shall inherit honor,”
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and “You shall make holy garments for Aharon your brother, for honor and for glory”: the honor
that is drawn to the level of Chochmah, koach mabh, is in a state of self-nullification, whereas any
other honor of this world, which is yesh, is from the side of kelipah.
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And with this will be understood what our Sages, of blessed memory, said: “This is the way of the
Torah: bread with salt,” etc., “if you do so, happy are you in this world,” etc.
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Seemingly it is not understood what “this world” there is in this. But the point is that when he takes
to heart the submission and self-nullification to Him, may He be blessed, through which the

Supreme Delight rests upon him, as mentioned above, there is no “this world” greater than this.
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And of this they said, “Better is one hour,” etc. But when one is drawn after the pleasures of this
world, he draws the side of kelipah upon himself and clothes himself in filthy garments.
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And when he takes to heart that the kelipos have surrounded him, he will have no pleasure from
this world at all; whereas when “you eat bread with salt,” etc., his heart will rejoice and exult, for he

has no garment from the side of kelipah or from the filthy garments.
19 983 °77 DR PIPRD X190 A%V ,N103M WO MR 129 DX Twnna 9770 DR 902y D3aw On R

139p2 PYI% 290 XTOw 0% pYR

But one who has blemished and strayed from the way by drawing his heart after the yesh and the
haughtiness, the counsel given is to cry out to G-d in his distress, “their heart cried out”: that the

heart cry out within him,
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from “the inward part of man and the deep heart”: how did he not set before his eyes the Infinite
Light (Or Ein Sof), blessed be He, which encompasses all worlds (sovev kol almin), before whom
darkness is as light, and spirituality and physicality are equal? And he will be filled with shame and

disgrace, as it is said, “And we shall not be ashamed forever and ever.”
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It is like the analogy of one who walks about naked, without being aware that there are people
watching him; afterward, when he sees that people are watching him, he will be filled with shame.
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So too, and even more so, one should be ashamed before the Infinite Light (Or Ein Sof), blessed be
He, which encompasses all worlds (sovev kol almin), of which it is written, “I fill the heavens and
the earth.”
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(And see what is written on this in the discourse beginning “A menorah of gold.”) And of this it is

said, “For no man shall see Me and live”: in his lifetime he does not see, but at the time of his death

he sees.
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That is, so that he be filled with shame and disgrace on seeing G-d standing over him and seeing
his deeds, and through this he will return in complete teshuvah before Him: “Your face, Havayah, I
will seek,”
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that is, to seek the inner dimension of G-d, the revelation of the Infinite Light, blessed be He, itself,
which is to turn back face to face, as mentioned above. And [corresponding to] “As water, face to
face,” it is written, “And I will sprinkle pure water upon you”: the Thirteen Attributes of Mercy,
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which are the level of the inner dimension and are the source of the Torah; and therefore they fill
all the blemishes that he made in the Torah. As it is said, “You are He who fills all the Names, and

You are the completion of them all.” And through this, “and you shall be purified.”
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Now, for the turning back face to face, all the Ten Days of Teshuvah were instituted, corresponding

to the ten powers of the soul, so that on each day one power is rectified. On the first day the level of

Chochmabh is rectified,
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that is, [the fault] that he clothed his soul in the Chochmah of kelipah, which is the level of yesh, in
the manner of what is written, “I have seen a man wise in his own eyes; there is more hope for a

fool than for him”: [so that] he come to the level of self-nullification, koach mah.
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[And so on,] until on the tenth day, which is Yom Kippur, the level of self-exaltation is rectified. And
for the reason mentioned above it is called the ascent of Malchus, which is what is written, “Yours,

Havayabh, is the kingdom,” in a state of self-nullification.
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Therefore on Yom Kippur eating, drinking and wearing shoes are forbidden, for all of these are the
level of clothing the yesh; and [this is] in order to be in a state of true self-nullification to Him, may
He be blessed. In the same way are all the bowings and prostrations of Yom Kippur, when they fall

on their faces: to be in a state of self-nullification.
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Now there are two kinds of haughtiness of spirit. [One is| on the outer level (chitzoniyus): he knows
within himself his lowly worth, and nevertheless regards himself as an entity and a thing in the
eyes of people. And there is [one] on the inner level (pnimiyus), which is the very essence of haugh-

tiness: his way is right in his own eyes, and in truth he is important in his own eyes as well.
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Now of the first kind it is said, “For on this day He shall atone for you (aleichem), to purify you”:
aleichem, “upon you,” precisely, that is, what is upon you, on the outside.
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And of the second kind it says, “from all your sins,” that is, your inner sin: “before Havayah you
shall be purified.” The meaning of “before Havayah” is: prior to the level of Havayah.
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For the Torah is the Names of the Holy One, blessed be He; the yud is Chochmah, [and] “the Torah
comes forth from Chochmah.” But through teshuvah from the depth of the heart, “From the depths
I called You, Havayah,” which draws down the level of Havayah.
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And then “you shall be purified” from the side of kelipah, so that there be no concealment and hid-
ing of the Infinite Light (Or Ein Sof), blessed be He, which encompasses all worlds (sovev kol
almin). And this is why the second Tablets were given on Yom Kippur: the revelation of “I am

Havayah your G-d,” the very “I.”
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And through this, “You shall have no other gods before My face”: that is, this is a promise that no
other gods will conceal and hide the level of the inner dimension, for “your iniquities separate,”

etc.
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But on Yom Kippur it is in concealment, for the second Tablets were given privately; the revelation,
however, is on Simchas Torah, the rejoicing of the Torah, that is, the revelation of the source of the

Torah, and this is the revelation of the Supreme Delight, blessed be He.
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An Explanation of “To Purify ... You Shall Be Purified”
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An explanation of the matters concerning “to purify ... you shall be purified.” Now, “you shall live a
life of pain”: that is, from contemplating the greatness of the Infinite One (Ein Sof), blessed be He,
who is as His name: He has no end, etc., he will as a matter of course live a life of pain over being

far from the light of His countenance, may He be blessed.
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And this will be his consolation: “happy are you, and it is well with you” in this world, through occu-
pying himself with the Torah, which is His wisdom; and there the very Infinite Light (Or Ein Sof) is
clothed in Chochmah (wisdom).
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It follows that he too is clothed in the garment of the Holy One, blessed be He, and the union of the
Infinite One is brought about in his soul. And this is the union of the Holy One, blessed be He, and
His Shechinah (Divine Presence), as is explained in the Zohar concerning the union of Z’eir Anpin
and Nukva, that the angels cover the union with wings
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(This is cited in Pri Etz Chaim, Sha’ar HaKaddishim, chapter 1; and see Etz Chaim, Sha’ar Haaras
HaMochin, chapter 2; and see on this also the Mikdash Melech, at the end of Part I, in the

Hashmatos, [on the passage| beginning “Bereishis.”)
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And this covering is drawn from the level of Abba and Imma, etc.; that is, one encompassing [light]
(makif) is drawn for the two of them, for the sake of the union.
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And so it is with occupying oneself with the Torah: a supernal encompassing [light] is drawn, which
encompasses his soul too, so that it be included in the level of the Infinite Light, in a state of union,

through one encompassing [light] that includes both levels.
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Now we shall come to the explanation of “His garment is white as snow.” It is stated in the Zohar
that the thirteen tikkunim of the beard (tikkunei dikna) are sometimes also called by the name “His

garment is white as snow.”
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But the truth is that the main garment is the Chashmal; and not the Chashmal that separates be-
tween Atzilus and Beriah, Yetzirah and Asiyah, for that is from the outer dimension (chitzoniyus) of
Binah (understanding), and it is in nogah, which is from the level of the shattering of the vessels

(sheviras hakeilim); rather, it is the supernal Chashmal that encompasses all of Atzilus.
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That is, the enclothing of the Gevurah of Atik in Mocha Stima’ah (the hidden brain) is through this
encompassing [light] (makif).
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(In Likkutei HaShas by the Arizal, of blessed memory, folio 16, [in the passage] beginning “Go and
diminish,” it is stated, and these are his words: “For there is a screen between one world and the
next, etc.; and between Adam Kadmon and Atzilus there is a screen, and likewise between Atzilus

and Beriah, etc.; and all the screens are called makifim (encompassing [lights]).” End of quote.
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Now the Ramaz, at the beginning of Parshas Emor, folio 88, end of side b, on “Like the good oil

upon the head,” wrote that even the Keser of Arich [Anpin] is counted as [part] of the world of the

Infinite One (Ein Sof), etc., and Atzilus proper begins from Mocha Stima’ah, which is the

Chochmah of Arich [Anpin]. End of quote.
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If so, the matter of the enclothing of the Gevurah of Atik in Mocha Stima’ah is the matter of the
drawing down from the Infinite Light (Or Ein Sof) at the beginning of Atzilus; and therefore this en-
clothing is through this encompassing [light] and the screen mentioned above. And possibly this is
also the matter of the “membrane of air” (kruma de’avira), etc.; see Etz Chaim, Sha’ar Arich Anpin,

chapter 7, that this is the matter of “the firmament that divides between water and water.”
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And from this will also be understood the matter of “Salseleha, and she will exalt you,” explained

above: that the exaltation is from the level of “His garment is like snow” to the level and rank of

“the hair of His head,” etc. That is, “the hair of His head” is from the level of the Keser of Arich [An-

pin], which is of the world of the Infinite One, which is above the screen and above Atzilus, etc.)
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And of this it is said, “His garment is white as snow”: like snow, which first comes into being from
water, and it freezes and becomes snow, and afterwards it thaws back and melts and becomes wa-
ter. And this is “wisdom at the beginning, wisdom at the end.”
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And it is in the manner of a parable (mashal), like the parables of Shlomo (Mishlei), or as a teacher

explains an idea to the student through a parable.
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When the student grasps his teacher’s intent in this parable and understands the idea itself, then in

him, too, it becomes the level of Chochmah (wisdom), as the wisdom was with his teacher at first;

only, in the middle it froze and congealed, because the wisdom could not be grasped in the stu-

dent’s mind as it is in itself in the teacher’s mind, but only through a parable.
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And so the level of the supernal garment is in the state of snow, in which the very essence of the

wisdom froze and congealed, so as not to be openly revealed as it is in itself; only afterwards it

melts back and becomes water, the level of Chochmah for created beings.
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And of this matter it is said, “He casts forth His ice like crumbs,” etc., “He makes His wind blow, the
waters flow”; “He declares His words to Yaakov.” That is, “He declares His words to Yaakov,” which
is from the level of “the waters flow,” comes to be through “the ice”: that which froze and con-

gealed, like ice.
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And so it is with snow, except that snow is divided drop by drop; for in order for the flow to de-

scend, it must come through division.
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As is known of the “might of the rains” (gevuros geshamim): they descend through division, for
otherwise they would be a flood, G-d forbid.
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And the thirteen tikkunim of the beard, too, are called the level of garments in this way: [as for] the

radiance that descends through the hairs, which are hollow, the hairs are the level of garments.
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And they are in a state of separation and division, like snow; and they are called “white” because
the root of the flow itself is the level of Chesed (kindness).
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(And snow, too, has a greater intensity of whiteness than the level of “clean wool,” as is explained
elsewhere on [the verse| “He gives snow like wool.”) And [this is|] water, which descends from a high
place to a low place (except that it descends in a state of contraction and of division of the flow into

fragments).
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2. Now, from the level of “His garment is white as snow” is drawn the level of “the hair of His head
is like clean wool”: these are the particular laws concerning physical things,
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such as the whole of Tractate Yoma, where all the stir over the Kohen Gadol (High Priest) is that he

withdraws from the rest of the people and enters the innermost sanctum;
9D 0T MR RIT 1Ty P PP YN M5ay wan %% [om] P AW R QYR P v
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and this was only once a year, and he needed five immersions and ten sanctifications; and the
whole service is that he sprinkles of the blood of the bull and of the blood of the goat with the fin-

ger, once upward and seven times downward, and counts “one and one,” etc.
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Now this power that the physical blood of the bull and the goat has, to bear upon the drawing down
of the Infinite Light (Or Ein Sof), blessed be He, comes by way of the level of hairs, which are con-

tracted drawings-down.
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For a hair is a drawing-down, so that there be a revelation of the Infinite Light below as well. But

this is specifically through self-nullification (bittul) and self-sacrifice (mesirus nefesh).
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And in this way was the study of the Tannaim and Amoraim; and the whole occupation of Rabbi
Shimon bar Yochai was in the revealed [Torah]: twenty-four questions and twenty-four answers.
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And also, in every one of the chapters of the tractates of the Shas, Rabbi Shimon is mentioned,
even in Keilim and in Nega’im and Uktzin. And he was exempt from prayer, because all of his oc-
cupation with Torah was in this way, as it is written, “And My words which I have placed in your

mouth.”
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But this power is only in the Torah itself. The mitzvos, however, are the commands of the King,

which is the nullification of yesh (something) to ayin (nothing): that he be a yesh and [yet] be nulli-

fied. And Malchus (sovereignty) is called by the name “garment,” as it is written, “Havayah reigns;

He is clothed in majesty.”
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For as to being the level of Malchus: over whom does He reign? Surely the whole essence of the cre-
ated beings and their life-force is from the level of Malchus; so how does the term “kingship”

apply?
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Rather, the whole matter of Malchus Above is only the level of a garment: it becomes a garment and

a concealment, so that there be the level of Malchus.
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As it is written, “For Havayah Elokim is a sun and a shield”: the level of Elokim is the level of
Malchus; it is the level of a “shield,” which is the level of a garment.
(N19%7 w125 18°2° 171N WP *732 NPWYI 7770 °YY 2N 1°1¥n 1AM PN 1771 wUnai)
(And see what is written in the discourse beginning “My dove, in the clefts,” on the matter of “My
fair one”; and see the end of the discourse beginning “And you shall make holy garments,” and in
the discourse beginning “Let them bring royal apparel.”)
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Only, in the supernal root the mitzvos are higher, for the mitzvos are from the level of Gulgalta (the
skull), and the Torah is the level of Mocha (the brain).
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But because the mitzvos are higher, they cannot be in a state of revelation, only in the state of a
garment, which is the level of the outer dimension (chitzoniyus) and of an encompassing [light]
(makif).
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But the Torah, which is the level of Mocha, becomes the level of food: “And Your Torah is within my
innards.” (And see Iggeres HaKodesh, [the epistle] beginning “He and His life-forces”; and see
what is written in the discourse beginning “A psalm, a song at the dedication of the House,” on the
matter of food and garment, etc.)
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Now, for the drawing down of the mitzvos below, it is likewise only through the level of hairs, “the
hair of His head is like clean wool,” by which it is drawn down below, through the Kohen Gadol, as
in the order of the Yom Kippur service mentioned above.
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And this too is through self-nullification (bittul), for the Kohen Gadol is called Kahana Rabba (the

great priest), the level of bittul. Only, because this bittul is the nullification of the yesh, it therefore
depends on time and on place: in the Holy of Holies specifically.
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But [with] the Torah, even though he is a non-kohen and learns at night, which is not the time of of-

fering, nevertheless Scripture accounts it to him as if he had offered [it] at its time and in its

season.
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For the Torah is on the level of true ayin. That is, because the essence of Torah study is [that] “the
matter depends on the desire of the heart”: that he be nullified in his thought and his speech; and
this can be [so] in his occupation with Torah.
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But in a mitzvah, in physical action, by means of the body that performs [it], this is not true bittul,
only the nullification of yesh to ayin, in that he does and fulfills the command of the King.
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And this is the level of a servant, who is separate; whereas occupation with Torah is on the level of a
son. And this is “whether as sons or as servants,” etc.
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But “G-d has made the one opposite the other,” and the whole side of kelipah (the husk) is only the
level of yesh: “Envy, lust and honor drive a person out of the world.” And “the wise shall inherit

honor.”
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For one who is on the level of Chochmah, koach mah (the potential of “what”), honor does not

make him a yesh. Therefore, “Before the hoary head you shall rise”; and likewise, “And you shall
make holy garments for Aharon your brother, for honor,” etc.
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Whereas one who is not on the level of koach mah, his heart can be drawn after honor, and he be-

comes a yesh and haughty of spirit.
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And this is the essence of idolatry: that he considers himself a yesh, [though] they call Him “the
G-d of gods.” And therefore our Sages, of blessed memory, said, “One who has haughtiness of

spirit,” etc.
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Now, just as in holiness there are two levels, Torah and mitzvos, which are the inner dimension
(pnimiyus) and the outer dimension (chitzoniyus), as mentioned above, so too opposite this there

are two things, an outer and an inner.
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The outer is haughtiness, in the mode of garments and encompassing [lights] (makifim); and the
inner is the lust of the “glutton and drunkard.” And all of it is in nogah, whose outer [part] is evil
and whose inner [part] is good; and sometimes the whole of it rises and is included in the good, and

sometimes the reverse, as is explained in Sefer Shel Beinonim, chapter 7.

likuteitorah.com/likkutei-torah/acharei/ 54



LIKKUTEI TORAH - PARSHAS ACHAREI - MAAMAR 3 197700 9RYR PI1Y2 87270 IR0

MRS AN W2 299N 177 OR2102 WK WOR 11D 2107 YR DRIy 9909 0°915° nontInT N2 1Im
L2 YR WYY 2107 9NR MRY YA 070 790K 102 Hhann

Now the inner level can itself be turned from evil to good. For example, a man who is among “guz-

zlers of wine and gluttonous eaters of meat”: if the next day he prays with the strength of the eat-

ing, the evil itself is turned into good, and from evil it becomes good.
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But from the outer dimension and the garments nothing good is made that could receive the hon-

or, holding it within itself without being a yesh.
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Therefore, “For on this day He shall atone for you (aleichem), to purify you”: aleichem, “upon

you,” specifically, what is on the level of an encompassing [light] (makif), “He shall atone”: He shall

wipe [it] away and remove [it] completely. “And the spirit of impurity I will remove”; “for You will

remove the dominion of arrogance.”
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But “from all your sins,” the inner [sin] that is in you: “before Havayah you shall be purified,” in

your very selves. That is, “before Havayah” means “From the depths I call You, Havayah.”
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Like a person who calls his fellow to come to him, so one calls and draws down the level of
Havayah through “from the depths,” the depth of the heart (umka deliba), in which the heart cries
out within him. And this is the level of the Infinite One (Ein Sof) that is in his soul, through which

he arouses the level of the Infinite One of “from the depths,” which is above the Name Havayah.
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And this is specifically “on this day,” which is Yom Kippur, the ascent of Malchus to be face to face.
For Malchus is the source of the created beings and gives them life.
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And now it rises to receive the supernal face of the Infinite One (Ein Sof): “Your face, Havayah, I

will seek.” Therefore on Yom Kippur only six are called up to the Torah, because Malchus, which is

the seventh level, has risen above.
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(And see the explanation of “before Havayah” in the Zohar, Part 111, 67a; according to the explana-
tion of the Mikdash Melech there, in the name of Rabbi Chaim Vital, it is understood as was ex-

plained here, that “before” means higher, etc.
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However, in the Zohar on Terumah, 170b, it explains that “from before” (milifnei) is the level that is

above the Name Havayah, whereas “before” (lifnei) is the level of Malchus, which is the level that

precedes the Name Havayah [counting] from below upward.
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Yet even according to that explanation there is no contradiction to what was written, that it is the
level of “from the depths,” which is above the Name Havayah; for Yom Kippur is the ascent of
Malchus into Atik. If so, the two explanations agree as one: the level of Malchus, which is “before”
the Name Havayah from below upward, rises on Yom Kippur to the level of the Infinite One, which
is above the Name Havayah; and therefore, through this, you too “shall be purified.”
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And this is as is written in the Zohar on Tetzaveh, 185b, on [the verse| “For on this day He shall
atone”: “He shall atone on this day and cleanse it first, and all of this is ‘for you.”” And the Mikdash
Melech explains: first the attribute of Malchus, which is called “this day,” is rectified, and after-
wards Israel. That is, through the ascent of Malchus into the Infinite One, through this all the blem-
ishes are rectified, for “You are the completion of them all.”)
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(And see further on [the verse]| “For on this day,” etc., in the Zohar on Vayikra, 15b; and in Parshas
Acharei, 62b [and] 64a; and in Parshas Emor, folio 102; [and in] Haazinu, at the end of 290b.)
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An explanation of the words on “For on this day He shall
make atonement”
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An explanation of the words on the verse “For on this day He shall make atonement,” mentioned
above. Now, let us first introduce the matter of the white garments of the Kohen Gadol (High
Priest), for the service of Yom Kippur is in white garments.
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Now, they were of flax specifically, as it is written, “He shall put on a holy linen (bad) tunic, and

linen breeches,” etc. “They are holy garments.”

T2y 927 72 NP 9nRT ’2 0”° 77 0°1212 R92121 R v”9 A7 °TIPD DA R T NN D M Y 2
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And see in the Zohar, Parshas Vayechi, page 217a, and in Parshas Pekudei, page 239a, and in the
Gemara, in Zevachim, page 18b: the verse says bad, [meaning] “a thing that grows from the ground
singly (bad bevad).”
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And Rashi explains there: a single stalk from each seed, and two stalks do not come up from one
stem; which is not so with all other kinds of plants, such as wheat and grain, where several ears

come up from one kernel of wheat.
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And the explanation is that the level of bad means that it is drawn from the World of Oneness. And
in the same way one can understand the matter of Kayin’s offering, as it is written, “And Kayin
brought of the fruit of the ground an offering to Havayah,” and our Sages, of blessed memory, said:

itwas flax seed.
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And this is because it is the level of bad. (And see the Likkutei Torah of the Arizal, Parshas

Kedoshim, on the prohibition of shaatnez: “Now, Kayin brought up,” etc.; and the Zohar, Part II,

Tetzaveh, 181b; and the Zohar, Part I1I, Kedoshim, 87a.)
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Therefore, on Yom Kippur, in the service of the day, the Kohen Gadol had to be clothed in linen
(bad) garments specifically, for then he enters the innermost sanctum, into the World of Oneness,
to atone for all the transgressions of the children of Israel, as it is written, “And it shall be

forgiven,” etc.; and this is in garments of flax specifically.
X2 WrnIY 0197 K122 s aivialals) 172% 13 X7 7729 a0 77200 1219 3N
And this is the meaning of “Havayah alone (badad) guided him.” That is, badad is the level of “He
alone” (levado), as before the world was created, as is explained elsewhere
R™IR TI11° M0 POy 5yan nbanw 1ol '{’3}1'? 11”701 7°1° N2 1°1y2 0NaR 5X RIXY 71770 WrRYY)
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(And see what is written at the end of the discourse beginning “And I appeared to Avraham,” on the
level of Yachid (the Single One); and at the end of the discourse beginning “To understand the mat-
ter that the prayer of a businessman,” etc.: the union of Abba and Imma (Chochmah and Binah),
etc., whereas far, far higher is the level of Anochi (“I”), etc. And see Sefer Shel Beinonim (Tanya),

Part 11, chapter 9, in the gloss.
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And see further on the matter of bad in the Likkutei Torah of the Arizal, Parshas Tzav, on “his linen
(bad) garment,” and in Etz Chaim, Sha’ar Arich Anpin, chapter 5; and see Reishis Chochmah,
Sha’ar HaTeshuvah, chapter 3, and Me’orei Or, the letter beis, §64; and see what is written else-
where concerning “the mound is witness”).
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And therefore they are white garments, for the aspect of whiteness is not like the other colors. For it

is the level of the thing’s own essence, and there is nothing added here, only the essence of the

thing alone.
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Whereas the other colors are a dye with which [things] are dyed, red [or| green. For the red dye is

something added onto the essence of the thing, which was, for example, white, and now through

the dye has become red;

TNWA 5732 0°0201W MY YIX 11°R) XY KIOw '{:11? M2 ”RWn 9277 QXY 1?37 112277 10T XX
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so it turns out that this is a compound upon the essence of the thing. Whereas the color white is es-
sential and is not a dye. And the laundering of linen garments, called in the language of Ashkenaz
(bleicht leivent, “bleaching linen”), is only so that through it the essence of the whiteness will be

enhanced and revealed.
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And the analogue of this: it is known, regarding lights and vessels, that before the vessels were em-
anated, it cannot be said of the flow of the Infinite Light (Or Ein Sof) that it is closer to Chesed

(kindness) than to Chochmah (wisdom).
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For “He is not of any of these attributes at all.” Only after the vessel has limited the light is the form

made in the light, to be the light of Chesed or the light of Gevurah (restraint), for then the Sefirah is

called by this name specifically.
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Whereas the lights in themselves are the level of “without what” (beli mah), without a defined na-
ture, etc.; for the light is akin to the Luminary, far, far above the defined nature of the attributes

(middos), and even above the defined nature of Chochmah, Binah and Daas, etc., as is known.
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And this is the meaning of the difference between the color white and the other colors. For the as-
pect of white, which is an essential color, where there is nothing other than the essence itself, is,
above, the level of the lights as they are in themselves, before they were enclothed in vessels.
,MDPWDN N°P5N2 VIYD WhRn 07K IR RIT 190N TR 125 ahalsErmhiREs')7
To this the white appearance points: that the illumination and revelation is the very Infinite Light
(Or Ein Sof), simple in utter simplicity.
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But when the lights are enclothed in vessels and become the level of light in the vessel of Chesed

(kindness) or in the vessel of Gevurah (restraint), the vessel limits the simple light and makes a

form in it,

217° neaR LLIweT 9270 ANIR YARIW 10 VDT 937 1?’57 AwyIn 017X IN 217° 2R 119207 11D
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like the color and dye, green or red, that is made upon a simple thing, etc., with which that simple

thing is dyed, to be green [or] red (sumak), etc.: fire and water, Chesed and Gevurah, etc.
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(And see what is written elsewhere on the verse “If you walk in My statutes (bechukosai),” on the
difference between engraved (chakikah) letters, which are of the thing itself and within it, and writ-
ten letters, where the ink is something added, etc.; for apparently this is truly close to the differ-

ence explained here between white and the other colors.)
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Now, the enclothing of the lights in vessels is so that through this the coming into being of the
worlds and of limited beings may be drawn from the light. And this is [the meaning of] “Many have

You made,” etc., “Your wonders and Your thoughts toward us,” etc.
3522 1397717 11°5K B ghEldgia)l ']’D'IN'?DJ N2°12 QAW [mAa7o0 qwyT] ©O°YT NINIRAN qWnRIPY 7oW 5
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That is: in order that there be drawn from the lights of the Ten Sefiros, which are the level of “Your

”»

wonders and Your thoughts,” “toward us,” that is, into Beriah, Yetzirah and Asiyah, “they are more

than can be numbered”: tens of thousands of myriads of contractions (tzimtzumim); and this is the

level of the vessels, etc., “and vessels differing one from another,” etc.
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And in general, the vessels are the form of a man, as it is written, “In Qur image, after Our
likeness”: that is, Chochmah, Binah and Daas; Chesed, Gevurah and Tiferes; Netzach, Hod and
Yesod. And Netzach, Hod and Yesod are enclothed in the World of Asiyah (Action),
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until through this [light] is drawn from the Chochmah of Atzilus (Emanation) to be enclothed in
Asiyah as well, as our Sages, of blessed memory, said: “This drop, what will become of it? A wise
man,” etc. And this is through myriads of contractions, as mentioned above. And all this is only be-

cause the light of Chochmah was enclothed in a color and a vessel.
0°%5 KPR 170X KD DaR 1ay% 1971 .57 12% 722 1P 3N 10 DIWE RITW MO IR IURYH
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Whereas the light, as it is, is simple, etc. And this is the matter of the white garments, as mentioned
above. And therefore, regarding a mourner, they forbade only new white garments. (And see the
Likkutei Torah of the Arizal, Parshas Vayechi.)
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2. Now, to understand the matter of the holy linen (bad) garments of the Kohen Gadol on Yom
HaKippurim specifically, the day of forgiveness, we must first introduce the known matter that

through fulfilling the Torah and mitzvos one draws down inner lights and encompassing lights.
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For “the Torah issues from Chochmah (wisdom),” and its root is from Mocha Stima’ah (the hidden
brain) of Arich Anpin, which is called the level of inner light (or pnimi), as is written in Etz Chaim,
Sha’ar Arich Anpin, chapter 4: “The Mocha Stima’ah of Arich Anpin, which is called Chochmabh, is

the secret of inner light.”
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And the mitzvos are drawn from the Gulgalta (skull) of Arich Anpin, which is the level of encom-
passing light (or makif) (as is written in Etz Chaim there, and in chapter 3; and see Etz Chaim,
Sha’ar 22, at the end of chapter 6).
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And although of the Torah it is said, “His garment was white as snow,” which shows that the Torah
too is the level of a garment and an encompassing [light], the explanation is that “His garment was
white as snow” refers to the thirteen tikkunim of the beard (tikkunei dikna), which become gar-

ments and hover over Abba and Imma (Chochmah and Binah).
[xnox1 xax] RPIR QAW 77° 13°°7 NIANDINT Y7197 19 NIAN0IT YRT (ke xax] RPIN 7] '|317W
That is why Abba and Imma of Atzilus (Emanation) are called “the hidden things [that] belong to
Havayah,” as is known that “the hidden things” are the yud and hei, which are Abba and Imma.
, PIRT N1P°72 0°01071 D°2N0R DNw 9% 11°°71 NN PAY M
And they are called “hidden” because they are covered and concealed by the beard of Arich
[Anpin].
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And although the beard is drawn from Mocha Stima’ah [and the Ramaz, on Parshas Bereishis, page
8, writes in the name of the Pri Etz Chaim that the beard shines and is formed from the three
mochin, Chochmah, Binah and Daas, that rest above, in the Gulgalta, etc., all of which is above
Abba and Imma of Atzilus], nevertheless its descent goes further down, to be a garment for Abba

and Imma of Atzilus as well.
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And the meaning and substance of the garment is like, for example, the letters that clothe the idea:
although through the letters the idea is revealed, for the teacher explains the idea to his student

through letters, this is the plain sense of the idea;
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but the inner dimension and depth of the idea is not actually revealed in the letters; rather, it is

hidden and concealed in them, in a state of hiddenness and concealment.
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Therefore our Sages, of blessed memory, said that a person does not grasp his teacher’s mind until
forty years. And this is because the depth of the idea that the teacher imparted was still in a state of

hiddenness and concealment from him.
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Yet even so, after forty years he does grasp it, because in any case his teacher’s mind was upon him
in the manner of an encompassing [light] (makif), hidden and clothed within the letters he received

from his teacher, in a state of hiddenness and concealment.
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And after forty years it is drawn from concealment into revelation. It follows, then, that the letters,
being garments, are what conceal, so that the inner dimension is not revealed; only the outer di-

mension is drawn down and revealed.
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This can be understood further from the saying of our Sages, of blessed memory, in Sanhedrin,
page 35: the reason that one does not judge on Erev Shabbos and conclude on the first day of the
week is that “their reasons would be forgotten.” And although the two scribes of the judges stand
before them and write down the words of those who acquit and the words of those who convict,
Rashi explains that nevertheless “people’s hearts they do not write down,” etc., “and the settled un-

derstanding of his reasoning is forgotten from his heart,” etc.
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And this is because the inner dimension of the reasoning is not revealed at all from the letters;

rather, it is hidden and concealed.
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In the same way, a parable (mashal), too, clothes the idea, except that it is a garment that conceals

more than the letters. And this is the meaning of “His garment like snow”: like snow, where the wa-

ter froze and became snow, and afterwards it melts again and becomes water.
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So the garment conceals the inner dimension of the wisdom, so that it is not revealed to the recipi-

ent, but rather stands over him from above in a state of hiddenness and encompassing (makif),
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except that this is at the time of the imparting; afterwards, however, the inner dimension too can

be drawn from concealment into revelation.
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As in the example of the student, who after forty years grasps his teacher’s mind, as mentioned

above. And this is [the meaning of] the snow afterwards becoming water, etc., as at first [and see

what is written in Parshas Shelach Lecha, in the discourse beginning “And they said,” etc., “The

land is good,” on the matter of circles and line (igulim veyosher)].
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And this is why the thirteen tikkunim of the beard are called “His garment was white as snow”: be-

cause they too become garments for Abba and Imma (Chochmah and Binah) of Atzilus.
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For although the garment is lowered to be beneath the intellect, in truth its root is above the intel-
lect enclothed in it, as is explained elsewhere concerning Shlomo, that the praise of the greatness
of his wisdom was what is written, “And he spoke three thousand parables” [see on this at the be-

ginning of Parshas Lech Lecha, in the discourse beginning “Behold, Avram,” etc.; see there;
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and in the discourse beginning “And the curtain shall separate,” and in Parshas Miketz, in the ex-
planation of the saying of our Sages, of blessed memory, “The mezuzah on the right and the
Chanukah lamp on the left”]. And therefore it is specifically the beard of Arich [Anpin], whose root
is from Mocha Stima’ah, which is above Abba and Imma of Atzilus, that becomes a garment for

Abba and Imma, etc.,
5NN NIPTAT 1°197217 0°7°KN IRY 0% MW %Wy NKR mngy Hornn 121 NPNwa2 1
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just as, physically, the beard begins to grow after twenty years, because then the mature intellect
(mochin degadlus) shines, as our Sages, of blessed memory, said: “and to sell his father’s property,
[he may not] until he is twenty years old,” as is explained elsewhere.
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It follows that the hairs of the beard, although they are only the level of hairs, nevertheless come
and are drawn from the mature intellect, which is above the intellect he has at first, before twenty

years.
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And therefore, too, a eunuch (saris) has no beard, because he does not have the power of begetting.
That is: begetting and imparting come from a strengthening of the intellect (mochin), and the eu-

nuch, who lacks this power, has no beard.
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And likewise women, “whose minds are light,” have no beard, etc. And this is why the Torah, whose
root is from Mocha Stima’ah, is also called “His garment”: that is, the level of the beard, which is a
garment for Abba and Imma (Chochmah and Binah). But nevertheless, at the root of the Torah, in

Mocha Stima’ah, it is the level of inner light (or pnimi).
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Now, “one opposite the other”: craving and honor are the inner and encompassing [levels] of
Nogah. For the craving to be “among guzzlers of wine and gluttons of meat” is the food and inner
light of Nogah.
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And honor and haughtiness of spirit, in wearing garments of honor, are the encompassing [levels]
of Nogah. And this is “one opposite the other,” against the inner and encompassing [lights] of holi-
ness [and see what is written in the discourse beginning “This is the dedication of the altar,” etc.,

on the matter of “Give honor to Havayah”], which are drawn down through Torah and mitzvos.
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For the foundation of holiness is the level of self-nullification (bittul) to the Infinite Light (Or Ein
Sof), blessed be He; and the mitzvos are the level of drawing down from above to below, which is
why all the mitzvos are called by the name of tzedakah (charity): “the righteous deeds (tzidkos) of
His open towns in Israel”; “from Heaven they give,” etc.: [this is] the level of direct light (or
yashar).
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And the level of returning light (or chozer), too, is the nullification of one’s very self, despising the
life of this world.
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Whereas the level of Nogah is the level of yesh (self-existence), the opposite of self-nullification;
and this is craving and honor. And needless to say [this is so of] something entirely forbidden, G-d
forbid: these are the inner and encompassing [levels] of the three impure kelipos, which are far, far

below Nogah, etc.
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3. Now, the matter of Yom HaKippurim, the day of teshuvah (return), that there be forgiveness of
sins, is through the revelation and drawing down of a great and tremendous illumination from the
Infinite Light (Or Ein Sof), blessed be He, from what is far, far above even the encompassing and
inner [lights] drawn down through Torah and mitzvos; and through this the flaws in Torah and
mitzvos are filled.
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And the matter of this tremendous illumination is as follows. It was explained above that the en-

compassing and inner [lights] are drawn from the Gulgalta (skull) and the Mocha (brain) of Arich

Anpin, and this is the drawing down that comes through the Torah and mitzvos.
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But on Yom Kippur, the day of teshuvah (return), there is the revelation of Atika Kadisha, “the most
hidden of all hidden,” which is above the level of the Gulgalta and Keser (the Crown) of Arich
Anpin.

likuteitorah.com/likkutei-torah/acharei/ 69

15

16



LIKKUTEI TORAH - PARSHAS ACHAREI - MAAMAR 4 b»3 9997 [T 01°2 0 27y 0°92717 7IX°2,...

.0%°11 93P Ay 99 2517 NP0 9AY 99 2513 °K R”PT 712K D 7712 WY D2AIYNT PR PN

And it is called the source of delights (taanugim), as is written in the Zohar, Parshas Emor, page
101a: it is written, “For with You is forgiveness,” and it is written, “For with You is the source of
life.”
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That is: “the source of life” is the source of delights, which is above the level of the Gulgalta and
Mocha Stima’ah, which are the level of the supernal will and the supernal Chochmah (wisdom).
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For only a glimmer of the level of delight is drawn and enclothed in the will, and it is the inner di-
mension of the will, etc. (And see what is written on the verse “And I was beside Him as a
nursling.”)
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Therefore, when the level of the very essence of the supernal delight, Atika Kadisha, is revealed, it
fills all the flaws in the encompassing and inner [lights] of the Gulgalta and Mocha Stima’ah.
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And of this our Sages, of blessed memory, said: “In the place where baalei teshuvah (those who re-
turn) stand, the completely righteous cannot stand.” And see in the Zohar, Vayikra, page 16a: “Who
is it that ‘will return’? Atika Kadisha will return to be revealed,” etc.
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And this is the matter of Yom Kippur. And therefore of the Kohen Gadol, through whom this super-
nal drawing down comes, it is said, “Holy linen (bad) he shall put on.”
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And these are white garments, [white] being an essential color: that is, the revelation of the very es-

sence of delight, which is simple; that is, it is above the level of the delight that contracts itself to be

enclothed in Chochmah (wisdom).
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As is explained elsewhere, the source of delight is the level of His very essence, may He be blessed.
It is not like, for example, the delight below in a human being, where the delight is from some
thing outside him, such as from learning wisdom or some food.
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Whereas with Him, may He be blessed, there is nothing outside Him, and the level of delight in
Him is that He Himself is the level of delight.
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Only, it is drawn down through tzimtzum (contraction) and afterwards enclothed in Chochmabh.
Therefore the level of the holy linen (bad) garments is the revelation of the very essence of delight,

which then is simple, not yet compounded with or clothed in anything, etc., by way of analogy.
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Furthermore, as the Likkutei Torah of the Arizal writes, bad is drawn from the four hundred
“worlds of yearning” (almin dechisufin), which are the level of lights, the flow of the supernal de-
light drawn from Atika Kadisha, etc.
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And it is called “passing to the merchant” (over lasocher), for it is from a level above Keser (the

Crown) and Gulgalta, which is the level of makif (encompassing), [socher] being the language of se-

chor, “around”; and this drawing down is from higher than the encompassing [lights] mentioned

above. (As is explained elsewhere, in the discourse beginning “And Yaakov sent,” mentioned

above.)
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And the Kohen Gadol, who wears the holy linen (bad) garments, the garments being the encom-

passing [lights]: that is, from the level of holy bad, which is above the encompassing [lights], there

is to be drawn down [light] to be the level of makif,
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that is, what is drawn from there itself to fill all the flaws in the encompassing and inner [lights] of
holiness, as mentioned above. And this is like “passing to the merchant”: they pass and are drawn
into the level of socher, which is the level of makif, as mentioned above. And this is the meaning of

“And He passed” (vaya’avor) of the Thirteen Attributes of Mercy.
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Now, the meaning of “He shall make atonement for you, to purify you” refers to [purifying] from
the encompassing [levels] of Nogah, such as honor and haughtiness, from which there is no refine-
ment (birur) and elevation, but only that they be [as in] “I have wiped away your transgressions like

a thick cloud, and your sins like a cloud,” etc.;
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whereas from the level of the inner [levels] of kelipah (the husk), such as the craving “among guz-
zlers of wine and gluttons of meat,” since an inner life-force (chayus) in the body was made from
this, it can be elevated afterwards, when one prays from the depth of the heart, etc.
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And of this it is said, “From all your sins you shall become pure”: you [yourselves]. Not so from the

encompassing [levels].
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In the same way, there were also two things in the offerings: the sprinkling of the blood and the
burning of the sacrificial portions (eimurim).
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The burning of the sacrificial portions: the fat, though it is forbidden to an ordinary person, rises
and is absorbed into G-dliness through the fire from above, which would descend in the form of a
lion (aryeh), the light (or) of Yah, from the level of the Name Mah, etc. And this is the refinement

(birur) of the inner [levels] through teshuvah (return).
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And the sprinkling of the blood is the level of the arousal of the supernal Gevuros (powers of re-

straint) from the source of the Gevuros of Tohu, so that through this there will be annihilation of

the encompassing [levels]| of Nogah, etc.
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And this is “For on this day He shall make atonement”: the One who has no known Name, who is
above the level of the light that encompasses all worlds (sovev kol almin) and the light that fills all
worlds (memalei kol almin). And this is through “From the depths I called You,” etc.
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For further explanation of this tremendous illumination, which is above the encompassing and in-
ner [lights] of the Gulgalta and Mocha Stima’ah: the point is that above the coming into being of the

vessels, the levels of inner light (or pnimi) and encompassing light (or makif) do not apply at all.
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For the relevance of inner light, and also of encompassing light, is only when the vessels have

come into being; then the matter of inner light, enclothed in the vessel, applies,
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and of encompassing light, which encompasses the inner light and the vessel. Whereas above the

coming into being of the vessels, etc., the levels of inner light and encompassing light do not apply
there at all.
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As is explained elsewhere on the meaning of “For He is exalted, exalted (ga’oh ga’ah).” That is:
ga’ah is a term of being uplifted, [meaning] what is above the vessels, which cannot be enclothed in
any vessel at all but rather shines as a makif (encompassing) from above; and this is the level of the

light that encompasses all worlds (sovev kol almin).
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Yet even so, since it is called “encompassing all worlds,” it has a relation to the level of worlds: that
is, the level of encompassing light, which has a relation to the vessels.
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But the Infinite One (Ein Sof), blessed be He, is “exalted above exalted”: He is high and uplifted
above the encompassing and the inner, sovev kol almin and memalei kol almin, etc., and is not

within the bounds of worlds at all.

213 1%y M5 2210 9D W PRY KPT 7729 L7729 1 R INK DM AN

And this is the level of “You are Havayah, You alone.” “You alone” precisely: for one cannot say [of

Him] “encompassing” with respect to the level of worlds, etc.
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And of this it is said, “Havayah alone (badad) guided him”: in the manner of “He is alone,” as be-
fore the world was created, etc.; that which has no relation to the level of worlds and vessels, neither
as inner light nor as encompassing light.
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Therefore the Kohen Gadol must also be clothed in holy linen (bad) garments, to draw down from
the level of holy bad the level of the priestly garments, supernal encompassing [lights]. And this,
too, is why on Yom Kippur the Kohen Gadol enters the innermost sanctum, into the House of the
Holy of Holies.
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For sovev kol almin is called “holy” (kodesh) and set apart, since it is not enclothed, etc.; but the
Holy of Holies is what is above the level of sovev kol almin, etc. And through a revelation from this

level, all the flaws in the encompassing and inner [lights] of holiness are filled, etc.
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