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וישלח יעקב מלאכים לפניו אל עשו אחיו כו׳
And Yaakov Sent Messengers Before Him
Yaakov, rooted in the ordered World of Tikkun, sent to Eisav, whose ultimate root is in the higher encompassing lights of Tohu, to draw those lights down into Tikkun. He did so because he thought Eisav was already refined, and he could receive those lights because the Tikkun was now complete, for blessing rests only in a complete place.
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וישלח יעקב מלאכים לפניו אל עשו אחיו כו׳
And Yaakov Sent Messengers Before Him
Yaakov, rooted in the ordered World of Tikkun, sent to Eisav, whose ultimate root is in the higher encompassing lights of Tohu, to draw those lights down into Tikkun. He did so because he thought Eisav was already refined, and he could receive those lights because the Tikkun was now complete, for blessing rests only in a complete place.
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
The maamar reads the opening verses of Vayishlach in order as a Kabbalistic account. Yaakov is rooted in the Name Mah of the World of Tikkun, and Eisav in the World of Tohu, whose lights were too great for their vessels. Those lights withdrew and became encompassing lights (makifim), while the vessels shattered and fell, which is why Eisav below is wicked. In his deepest root, however, Eisav stands above Yaakov, since the lights of Tohu are higher than those of Tikkun. Thinking Eisav had already been refined and returned to that root, Yaakov sent messengers “before him,” to a level above his own, to draw the encompassing light down into the inner light of Tikkun so that the two would unite. His message, “I have sojourned with Lavan, and I have oxen and donkeys,” announced that the Tikkun of Atzilus was complete: every level had been rectified through the Name Mah, drawing on the supernal whiteness (loven). Since the Zohar teaches that blessing rests only in a complete place, and in Tikkun darkness had been turned into light, Yaakov was fit “to find favor” in Eisav’s eyes, that is, to receive Tohu’s encompassing light.

Outline
	1Two roots: Tikkun and TohuYaakov is rooted in the Name Mah of Tikkun and Eisav in Tohu. Tohu’s broken vessels make Eisav below wicked, but Tohu’s lights, his deepest root, are higher than Tikkun’s.¶1
	2The mission “before him”Believing Eisav refined, Yaakov sends to a level above his own, the primordial kings of Tohu, to draw their encompassing light into Tikkun’s inner light.¶2
	3The message: Tikkun is completeHis years with Lavan and his oxen, donkeys and servants mean that every level of Atzilus has been rectified through the Name Mah.¶3
	4A complete place for blessingDrawing on the supernal whiteness, Yaakov completed the Tikkun. Blessing rests only in a complete place, so he is now fit “to find favor” and receive Tohu’s encompassing light.¶4


Key concepts
	Tohu (chaos)תהו
	The first, unstable world, whose intense lights could not be held by their vessels. The lights withdrew above and the vessels shattered and fell.

	Tikkun (rectification)תקון
	The ordered world of Atzilus that followed Tohu, with lights measured to fit their vessels, built through the Name Mah. Yaakov is its root.

	The Name Mahשם מ״ה
	The spelling of the Name Havayah whose letters add up to 45, the power that rectifies and orders the levels of Atzilus.

	Encompassing lights (makifim)מקיפים
	Lights too great to enter a vessel, which affect it from beyond. The lights of Tohu became makifim when they withdrew from their vessels.

	Inner light (or pnimi)אור פנימי
	Light that is enclothed within a vessel and shaped to it, as in Tikkun. The aim is for the makif to shine within the inner light.

	Primordial kings (malchin kadmain)מלכין קדמאין
	The kings of Edom who reigned before any king in Israel, read in the Kabbalah as the worlds of Tohu. They are Eisav’s root.

	Supernal whiteness (loven)לובן העליון
	Lavan means “white.” The maamar reads the name as the supernal whiteness, a very high level of pure kindness, from which Yaakov drew the power to rectify all of Atzilus.

	A complete placeאתר שלים
	The Zohar’s condition for blessing to rest: a vessel that is whole. The completed Tikkun is such a place for the encompassing lights.


Section 1 · ¶1
Two roots: Tikkun and Tohu
1וישלח יעקב1 מלאכים2 לפניו אל עשו אחיו כו׳. הנה ידוע שיעקב שרשו הוא מבחי׳ שם מ״ה [שם מ״ה] דעולם התקון ושרשו של עשו הוא מבחי׳ עולם התהו.3
“And Yaakov sent messengers before him to Eisav his brother,” etc. Now, it is known that Yaakov’s root is from the level of the Name Mah of the World of Tikkun (rectification), and the root of Eisav is from the level of the World of Tohu (chaos).
The maamar opens with the verse describing Yaakov sending messengers to Eisav on his return from Lavan’s house. It sets up the two roots: Yaakov comes from Tikkun, the ordered world of Atzilus built through the Name Mah (the Name Havayah spelled out with alefs, whose letters add up to 45, mah), while Eisav comes from Tohu, the earlier, chaotic world that preceded it.


והאורות דתהו הם גדולים מאד ולא יכלו להתלבש בתוך הכלים.4 ונסתלקו מהכלים והן בחינת מקיפים והכלים נשברו ונפלו למטה לכן הי׳ [היה] עשו שלמטה רשע
The lights of Tohu are very great, and they could not be enclothed within the vessels. They departed from the vessels, and they are the level of encompassing [lights] (makifim); and the vessels broke and fell below. Therefore Eisav, as he is below, was wicked.
In Tohu the lights were too intense for their vessels, so the lights withdrew upward and remained as encompassing lights (makifim), while the vessels shattered and their fragments fell into the lower worlds. Eisav as he appears down here is rooted in those fallen fragments, which is why he is wicked.


אבל מצד שרש שרשו במקיפים דתהו הרי האורות דתהו הם למעלה מהאורות דתקון וכמשי״ת [וכמו שיתבאר] לקמן בעז״ה [בעזרת השם] ע״פ ויקח מן הבא בידו מנחה5 כו׳. וכמשנ״ת [וכמו שנתבאר] ג״כ בפ׳ תולדות ע״פ ראה ריח בני6 כו׳.
But as regards the root of his root, in the encompassing [lights] of Tohu: the lights of Tohu are above the lights of Tikkun, as will be explained later, with G-d’s help, on the verse “And he took from what had come into his hand a gift,” etc.; and as was also explained in Parshas Toldos on the verse “See, the fragrance of my son,” etc.
Yet Eisav’s ultimate source is the withdrawn lights of Tohu themselves, and these are higher than the lights of Tikkun. The later maamar on “And he took from what had come into his hand” (Torah Ohr, Vayishlach 4:15–16) explains that what is higher cannot be enclothed below except by falling, and that Eisav, the firstborn, comes from the kings who reigned “before a king reigned,” like the afterbirth that surrounds the child and comes before it; the maamar in Toldos (Torah Ohr, Toldot 5:4) explains that Eisav’s “head,” his encompassing root, remains in Yitzchak’s embrace, within holiness.




Section 2 · ¶2
The mission “before him”
2והנה יעקב חשב שעשו נתברר כבר וחזר לשרשו הנעלה בחי׳ המקיפים דתהו שלפני התקון. לכך שלח יעקב מלאכים לפניו לפניו ממש
Now, Yaakov thought that Eisav had already been refined and had returned to his lofty root, the level of the encompassing [lights] of Tohu that precede the Tikkun. Therefore Yaakov sent messengers “before him”: literally before him,
Yaakov believed that Eisav had already been refined, so that he was no longer the wicked Eisav of the broken vessels but had returned to his lofty source in Tohu’s encompassing lights. Plainly, “before him” (lefanav) means that the messengers went ahead of Yaakov on the road; the Alter Rebbe reads it “literally”: to what stands before him, Tohu, which came before Tikkun and is higher than his own level.


דהיינו אל בחי׳ שלמעלה ממנו במדרגה אל עשו אחיו7 שעירה שהוא בחי׳ מלכין קדמאין דתהו8 בחי׳ מקיפים כנ״ל
that is, to the level that is above him in rank, “to Eisav his brother… to Seir,” which is the level of the primordial kings (malchin kadmain) of Tohu, the level of encompassing [lights], as mentioned above,
Yaakov sent to a level higher than his own, to Eisav in Seir, which stands for the “primordial kings” of Tohu. These are the kings of Edom who reigned “before a king reigned over the children of Israel,” which the Kabbalah reads as the worlds of Tohu that came before Tikkun.


כדי להמשיך בחי׳ המקיפים דתהו אליו למטה בתקון שהוא בחי׳ האו״פ [האור פנימי] ויאיר המקיף בפנימי ויתייחדו יחד.
in order to draw the encompassing [lights] of Tohu down to him, below, into Tikkun, which is the level of the inner light (or pnimi), so that the encompassing [light] will shine into the inner [light] and they will be united together.
The goal of the mission was to draw Tohu’s encompassing light down into Tikkun, which is inner light that fits within vessels. Then the encompassing and the inner light would be united, and Tikkun would gain Tohu’s great power.




Section 3 · ¶3
The message: Tikkun is complete
3ולכן צוה אותם כה תאמרון לאדני לעשו9 כו׳ עם לבן גרתי ויהי לי שור וחמור10 כו׳ דהיינו שהודיעו שכבר נגמר ונשלם כל סדר התקון דאצי׳ בתכלית השלימות
And therefore he commanded them, “So shall you say to my lord, to Eisav,” etc., “I have sojourned with Lavan… and I have oxen and donkeys,” etc. That is, they informed him that the whole order of the Tikkun of Atzilus had already been finished and completed in utter perfection,
The message Yaakov gave the messengers told Eisav that the work of Tikkun was complete. His years with Lavan and the wealth he gained there stand for finishing the rectification of the World of Atzilus.


כי כל הבחי׳ ומדרגות שבעולם האצי׳ בחי׳ שור וחמור צאן ועבד ושפחה כו׳. כולם נתבררו ונתקנו ע״י שם מ״ה [שם מ״ה].
for all the levels and ranks in the World of Atzilus, the levels of “oxen and donkeys, sheep, and servants and maidservants,” etc., have all been refined and rectified through the Name Mah.
The oxen, donkeys, sheep and servants in the verse stand for all the different levels in Atzilus. Every one of them had now been refined and put right through the Name Mah, the power of Tikkun.




Section 4 · ¶4
A complete place for blessing
4וזהו ויהי לי כו׳. וכ״ז [וכל זה] בא מפני שעם לבן גרתי. פי׳ בחי׳ לובן העליון שמשם הי׳ [היה] עיקר כח השפע ליעקב בעל עולם האצילות לברר ולתקן הכל וכיון שכן שנגמר ונשלם
And this is “and I have,” etc. And all this came about because “I have sojourned with Lavan [‘White’],” meaning the level of the supernal whiteness (loven), from which came the main power of the flow to Yaakov, the master of the World of Atzilus, to refine and rectify everything.
Yaakov’s success came from “Lavan,” a name that means “white,” read as loven, the supernal whiteness, a very high level that gave him the power to refine and rectify all of Atzilus. The maamar calls Yaakov “the master of the World of Atzilus”: its Tikkun was his work.


מלאכת התקון בשלימות מעתה ראוי ויוכל להיות השראת והמשכת המקיפים דתהו שאם לא היה נגמר התקון בשלימות לא היה יכול להיות המשכת המקיפים כמ״ש בזוהר דלית ברכתא שריא11 באתר ריקניא כו׳ אלא באתר שלים12 כו׳
And since it is so, that the work of the Tikkun has been finished and completed in perfection, from now on it is fitting and possible for there to be the resting and the drawing down of the encompassing [lights] of Tohu. For had the Tikkun not been completed in perfection, there could not have been the drawing down of the encompassing [lights], as it says in the Zohar that “blessing does not rest in an empty place,” etc., “but only in a complete place,” etc.
Since the work of Tikkun is complete, the encompassing lights of Tohu can now come to rest in it; they could not while it was unfinished. The Zohar teaches that blessing rests only in a complete place, never in an empty one, and a Tikkun that was still unfinished would be such an empty place.


אבל עכשיו שנגמר התקון בתכלית ה״ז [הרי זה] אתר שלים שראוי להיות בו המשכת המקיפים עליונים לכן ואשלחה להגיד לאדני למצא חן בעיניך.
But now that the Tikkun has been completed in full, this is a complete place, fit for the drawing down of the supernal encompassing [lights] into it. Therefore, “I have sent to tell my lord, to find favor in your eyes.”
Since Tikkun is now whole, it is a “complete place” able to receive the higher lights. This is why Yaakov sent to tell Eisav: he was ready “to find favor in your eyes.”


דהיינו שתשפיע ותאיר את המקיף שלך אלי בעולם התקון וזהו מציאת החן. והיינו מפני כי ויהי לי שור וחמור צאן13 כו׳.
That is, that you should bestow and shine your encompassing [light] upon me in the World of Tikkun, and this is the finding of favor.
The “favor” Yaakov seeks is that Eisav, standing for the encompassing light of Tohu, should shine that light into Yaakov’s world of Tikkun.


דאתהפכא חשוכא לנהורא בעולם התקון וה״ז [והרי זה] אתר שלים ממש א״כ ראוי אני למצא חן בעיניך שהוא השראת הברכה דבחי׳ המקיפי׳ [המקיפים] כו׳:
And this is because “I have oxen and donkeys, sheep,” etc.: for darkness has been turned into light in the World of Tikkun, and this is truly a complete place. If so, I am fit to find favor in your eyes, which is the resting of the blessing of the level of the encompassing [lights], etc.
He is worthy of it because all his “possessions,” the levels of Atzilus, are now rectified: in Tikkun darkness itself has been turned into light, so it is truly a complete place. That makes Yaakov fit to receive the blessing of the encompassing lights.



Questions for discussion
	Why are the lights of Tohu higher than the lights of Tikkun, even though Tohu ended in shattering?
	How can Eisav be wicked below and yet rooted in a level above Yaakov?
	Why does the Alter Rebbe read “before him” (lefanav) as “to a level above him”?
	Why must the Tikkun be complete before the encompassing lights can rest in it, and how does the Zohar’s teaching about blessing and an empty place explain this?
	What does it mean that darkness has been turned into light in the World of Tikkun?

For children · ages 9–13
For the children at the table
Yaakov sends messengers to Eisav

The big idea
When a person’s world is complete and in order, it becomes a fitting place for even greater light and blessing to come in.


The parsha begins, “And Yaakov sent messengers before him to Eisav his brother.” Chassidus explains that there were two worlds at the beginning. One is called Tohu, which means chaos: its lights were so strong that their containers, called vessels, could not hold them, and the vessels broke. The other is called Tikkun, which means repair: there everything is in order, and each light fits its vessel. Yaakov’s root is in Tikkun. Eisav’s root is in Tohu. Eisav as we know him behaved badly because he came from the broken vessels that fell down low; but deep down his root is in Tohu’s lights themselves, which are even higher than the lights of Tikkun. Yaakov thought Eisav had already been fixed. So he sent messengers “before him,” meaning to a level higher than his own, to bring that great light down into his orderly world. His message, “I have lived with Lavan, and I have oxen and donkeys,” meant: everything in my world is now in order. The Zohar teaches that blessing rests only in a complete place, not an empty one. Since Yaakov’s world was complete, he was ready to receive the higher light, which is what he meant by asking “to find favor” in Eisav’s eyes.


Questions for the Shabbos table
	Why does a great light need a complete, orderly place before it can rest there?
	What did Yaakov mean when he said “I have oxen and donkeys”?
	What is one thing you can put in order this week so that it becomes a fitting place for blessing?


Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with AI assistance; not yet reviewed by a human editor.
Sources and references
Notes
Paragraph 1
1וישלח יעקב
The note says two other transcripts (hanachos) of this maamar are printed there, recorded by different listeners.
Kehot’s noteב׳ הנחות אחרות בסה״מ תקס״ה ע׳ פב. וראה בספר השיחות קיץ ת״ש ע׳ נ אודות מאמר זה שנאמר בשנת תקס״ב, וכנראה שנאמר עוד פעם. ראה לעיל בציונים לכ״ק אדמו״ר זי״ע. באוה״ת כרך ה תתעב, ב. בד״ה וישלח יעקב תשמ״ג מציין דבמאמר זה ביאור כל פסוק ופסוק על הסדר בדרוש אחד, הוא דבר בלתי רגיל בדרושי חסידות, כי בדרך כלל רוב הדרושים הם על פסוק אחד, ואף שבסידור יש ג״כ דרושים המבארים כו״כ פסוקים על הסדר, מ״מ נראה שדרושים אלו נאמרו כמה פעמים על כל פסוק בפ״ע, ואח״כ נתחברו יחד בדיבור או בכתב, משא״כ בדרוש זה וישלח גו׳ נראה שמלכתחילה הי׳ ביאור על כל הפסוקים הנ״ל. ראה גם ד״ה וישלח תשמ״ז.
2וישלח יעקב מלאכים
The opening verse of the parsha: plainly, Yaakov sends messengers ahead of him on the road to Eisav in the land of Seir. The maamar reads “before him” as “to a level above him,” and reads this verse and those that follow as Tikkun reaching up to the encompassing lights of Tohu.
Genesis 32:4בראשית ל״ב:ד׳
וַיִּשְׁלַח יַעֲקֹב מַלְאָכִים לְפָנָיו אֶל־עֵשָׂו אָחִיו אַרְצָה שֵׂעִיר שְׂדֵה אֱדוֹם:
And Jacob sent messengers before him to Esau his brother unto the land of Seir, the field of Edom.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית לב, ד.
3שיעקב . . דעולם התקון . . עשו . . עולם התהו
The note says the idea that Yaakov is rooted in Tikkun and Eisav in Tohu is explained there at length.
Kehot’s noteלקו״ת להאריז״ל ס״פ וישלח. הענין נתבאר באוה״ת וישלח רלא, ב [מובא גם באוה״ת תבוא ע׳ תתרלו, ובהערות וקיצורים לתניא ע׳ מט].
4ולא יכלו להתלבש בתוך הכלים
There (in the explanation that follows the maamar “Im yiten ish”) the Alter Rebbe explains that Tohu is above Tikkun, since its kings reigned “before a king reigned over the children of Israel.” Its Gevurah is life-force coming with great intensity, which therefore cannot spread down into what is below; these are the seven kings, the World of Tohu.
Kehot’s noteראה לעיל ט, ג (ובהנחות הר״פ ע׳ נח). לקמן קיד, ב. סה״מ תרמ״ג ע׳ קמו.
5ויקח מן הבא בידו מנחה
Yaakov prepares a gift for Eisav from what he had with him (literally, “from what had come into his hand”). The Alter Rebbe says the superiority of the lights of Tohu will be explained in the maamar on this verse later in the parsha.
Genesis 32:14בראשית ל״ב:י״ד
וַיָּלֶן שָׁם בַּלַּיְלָה הַהוּא וַיִּקַּח מִן־הַבָּא בְיָדוֹ מִנְחָה לְעֵשָׂו אָחִיו:
And he lodged there that night; and took of that which he had with him a present for Esau his brother:
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
6ראה ריח בני
Yitzchak’s words when he smells Yaakov dressed in Eisav’s garments. The Alter Rebbe refers to his maamar on this verse in Parshas Toldos, where the same theme was explained.
Genesis 27:27בראשית כ״ז:כ״ז
וַיִּגַּשׁ וַיִּשַּׁק־לוֹ וַיָּרַח אֶת־רֵיחַ בְּגָדָיו וַיְבָרְכֵהוּ וַיֹּאמֶר רְאֵה רֵיחַ בְּנִי כְּרֵיחַ שָׂדֶה אֲשֶׁר בֵּרְכוֹ ה׳
And he came near, and kissed him. And he smelled the smell of his raiment, and blessed him, and said: See, the smell of my son Is as the smell of a field which the L-RD hath blessed.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 2
7אל עשו אחיו
The verse sends the messengers “to Eisav his brother, to the land of Seir, the field of Edom.” The Alter Rebbe reads Eisav in Seir as the primordial kings of Tohu, the kings who reigned in Edom (Genesis 36:31).
Genesis 32:4בראשית ל״ב:ד׳
וַיִּשְׁלַח יַעֲקֹב מַלְאָכִים לְפָנָיו אֶל־עֵשָׂו אָחִיו אַרְצָה שֵׂעִיר שְׂדֵה אֱדוֹם:
And Jacob sent messengers before him to Esau his brother unto the land of Seir, the field of Edom.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
8אל בחי׳ שלמעלה . . בחי׳ מלכין קדמאין דתהו
Talks of the Rebbe that the note cites on this point: Yaakov sending to a level above his own, Eisav’s root in the primordial kings of Tohu.
Kehot’s noteראה לקו״ש ח״ה ע׳ 402. חט״ו ע׳ 299 ובהערה 46.
Paragraph 3
9כה תאמרון לאדני לעשו
Yaakov instructs the messengers to tell Eisav that he has sojourned with Lavan and stayed until now. The Alter Rebbe reads this as the report that Tikkun is finished.
Genesis 32:5בראשית ל״ב:ה׳
וַיְצַו אֹתָם לֵאמֹר כֹּה תֹאמְרוּן לַאדֹנִי לְעֵשָׂו כֹּה אָמַר עַבְדְּךָ יַעֲקֹב עִם־לָבָן גַּרְתִּי וָאֵחַר עַד־עָתָּה:
And he commanded them, saying: ‘Thus shall ye say unto my lord Esau: Thus saith thy servant Jacob: I have sojourned with Laban, and stayed until now.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
10ויהי לי שור וחמור
Yaakov’s list of oxen, donkeys, sheep, servants and maidservants. Here they are the levels of Atzilus, all now refined.
Genesis 32:6בראשית ל״ב:ו׳
וַיְהִי־לִי שׁוֹר וַחֲמוֹר צֹאן וְעֶבֶד וְשִׁפְחָה וָאֶשְׁלְחָה לְהַגִּיד לַאדֹנִי לִמְצֹא־חֵן בְּעֵינֶיךָ:
And I have oxen, and asses and flocks, and men-servants and maid-servants; and I have sent to tell my lord, that I may find favour in thy sight.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 4
11דלית ברכתא שריא
The Zohar (Terumah) says that the table in the Sanctuary was never left empty, “for blessing is not found in an empty place.” The Alter Rebbe uses it to explain why the encompassing lights can come only once Tikkun is complete.
Zohar II, 155aזח״ב קנה, א
Zohar III, 34aזח״ג לד, א
Kehot’s noteזח״ב קנה, א. קנז, ב. זח״ג לד, א.
12אלא באתר שלים
The Zohar (Terumah) says a person’s table should not be bare when he blesses, for the blessings from above rest “only in a complete place,” and it brings Elisha’s question to the widow, “What do you have in the house?” This is the second half of the phrase the Alter Rebbe quotes.
Zohar, Terumah 52:565–53:572ספר הזהר, תרומה נ״ב:תקס״ה-נ״ג:תקע״ב
Also, when grace is recited, the table must not be empty, since “no blessing can rest on an empty table”, as has been pointed out with reference to the words, “Tell me, what hast thou in the house?” (2 Kings 4, 2); in a word, the heavenly blessings come to rest only on a place that is complete. Esoterically this is expressed in the words: “In the hearts of all that are wise-hearted I have put wisdom” (Ex. 21, 6, i.e. “he who hath, to him it shall be given”), …
The Zohar; London, Soncino Press, 1933 (Public Domain)
13ויהי לי שור וחמור צאן
Yaakov’s possessions, read as the rectified levels of Atzilus, which make Tikkun a complete place.
Genesis 32:6בראשית ל״ב:ו׳
וַיְהִי־לִי שׁוֹר וַחֲמוֹר צֹאן וְעֶבֶד וְשִׁפְחָה וָאֶשְׁלְחָה לְהַגִּיד לַאדֹנִי לִמְצֹא־חֵן בְּעֵינֶיךָ:
And I have oxen, and asses and flocks, and men-servants and maid-servants; and I have sent to tell my lord, that I may find favour in thy sight.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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