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שמע ישראל הוי׳ אלקינו הוי׳ אחד ואהבת כו׳
Hear, O Israel, Havayah is our G-d, Havayah is One
The Shema names Havayah twice because there are two levels: “Havayah is One,” G-d’s oneness within creation, and “Havayah is our G-d,” His singularity (Yachid), the root of the soul’s Yechidah. Contemplating this once brought love by itself; since the destruction, love comes only through accepting the yoke of Heaven, nullifying one’s will, which, like a seed that rots before it grows, opens the way to boundless love “with all your might.”
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Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
The maamar asks why the Shema names Havayah twice, why “Blessed be the Name of the glory of His kingdom” was set before “And you shall love,” and why the daily Shema does not bring love, though ve’ahavta is also a promise. It answers through “choose life.” In the body the heart sends out vitality, food is sorted into choice and waste, and the diaphragm divides them; so G-d’s flow divides into upper waters, supernal delight, and lower waters, worldly pleasures, with the firmament between. Shema is “name” and the large ayin: the letters of the seven attributes that create the world day by day. “Havayah is One” is G-d’s oneness within creation, rooted in speech; “Havayah is our G-d” is drawn from Yachid, the Supernal Thought in which Israel arose, and contemplating it awakens the soul’s Yechidah and love. “We dwelt in the valley opposite Beis Pe’or” is the Shema’s bittul. Before the destruction contemplation sufficed; now love requires accepting the yoke of Heaven, nullifying the will. Like a rotting seed, this brings love “with all your might” and the “good” above “life.”

Outline
	1The questionsWhy Havayah is said twice, why “Blessed be the Name…” interrupts, and why the daily Shema does not bring love; ve’ahavta is also a promise, and “choose life” needs explaining, since everyone loves life.¶1–3
	2The heart, the firmament and the lettersThe heart’s vitality and the sorting of food into choice and waste illustrate G-d’s flow: upper waters of supernal delight and lower waters of worldly pleasure, divided by the firmament. The Shema, “name” and the large ayin, is the letters of the seven attributes that create each day.¶4–7
	3Two Names Havayah“Havayah is One” is G-d’s oneness within creation, rooted in speech; “Havayah is our G-d” is drawn from Yachid, the Supernal Thought in which the souls arose. Contemplating it reaches the soul’s Yechidah.¶8–10
	4Love, and the valley opposite Pe’orSuch contemplation brings love by itself. “We dwelt in the valley opposite Beis Pe’or” is the Shema’s stance of humility and self-sacrifice at “One,” the reverse of Pe’or, which drew life into the waste.¶11
	5The yoke of Heaven after the destructionSince the destruction, love requires accepting the yoke of Heaven: nullifying the will, both by refraining from the permitted and by going beyond habit in doing good. Like a seed that rots and sprouts, this leads to love “with all your might,” whose vessel is Malchus, the Oral Torah.¶12–13
	6Seed and name“So shall your seed and your name endure”: growth comes through bittul; in the Time to Come revelation will reach even the lower waters. A list of Midrashim on “Hear, O Israel” follows.¶14
	7Life and good, death and evilLife is above the partition, death is the waste below it, evil is making the waste an existence of its own, and good is above life itself. This is the firmament’s dividing stated twice, and the good is drawn down through “with all your might.”¶15–16


Key concepts
	Upper and lower watersמים עליונים ומים תחתונים
	The two kinds of divine flow: supernal delight in G-d Himself, the true “life,” and the delights of this world, compared to the waste of digestion. The firmament, like the body’s diaphragm, divides them.

	Shem and the large ayinשם ע׳ רבתי
	Shema (שמע) read as shem (שם, “name”) and the large ayin (ע, seventy), which the Zohar notes: the seven emotive attributes, each of ten, and the letters that flow from them to create the world.

	Yachid and Yechidahיחיד / יחידה
	Yachid is G-d as singular and unique, above all created life; “Havayah is our G-d” is drawn from it. Yechidah, the soul’s innermost level, is so called because it receives from Yachid.

	Supernal Thoughtמחשבה עילאה
	The level in which “Israel arose in thought,” the source of the souls, higher than divine speech, the source of the worlds and the angels.

	Accepting the yoke of the Kingdom of Heavenקבלת עול מלכות שמים
	The nullification of one’s own will before G-d, expressed in “Blessed be the Name of the glory of His kingdom.” Since the destruction of the Temple it is the necessary path to love.

	Nullification of willביטול הרצון
	Doing the opposite of what the heart desires: refraining from permitted things in “turn away from evil,” and going beyond habit in “do good.” Only what is done this way is truly called service.

	With all your mightבכל מאדך
	A love too great for any vessel, beyond the love held in the mind (“with all your soul”). It comes through nullifying the will, as a seed sprouts only after it rots, and its vessel is Malchus, the Oral Torah.


Section 1 · ¶1–3
The questions
1שמע ישראל12 הוי׳ אלקינו הוי׳ אחד ואהבת כו׳.3 וצריך להבין למה הזכיר ב׳ פעמים הוי׳.
“Hear, O Israel, Havayah is our G-d, Havayah is One. And you shall love,” etc. We need to understand why [the verse] mentions [the Name] Havayah twice.
The maamar opens with the first verse of the Shema (Deuteronomy 6:4) and the start of the next verse, “And you shall love Havayah your G-d.” Its first question: why does the verse say the Name Havayah twice, once in “Havayah is our G-d” and again in “Havayah is One”?


ועוד להמ הפסיקו אכנה״ג [אנשי כנסת הגדולה] בין אחד לואהבת4 בבשכמל״ו [בברוך שם כבוד מלכותו לעולם ועד]. וגם צריך להבין פי׳ שמע שהוא לשון אסיפה מלשון וישמע שאול את העם5 וגם לשון הבנה6
Further: why did the Men of the Great Assembly interrupt between “One” and “And you shall love” with “Blessed be the Name of the glory of His kingdom forever and ever”? We also need to understand the meaning of “Shema,” which is a term of gathering, as in “And Shaul gathered (vayeshama) the people,” and also a term of understanding.
Two more questions. In the daily recital, “Blessed be the Name of the glory of His kingdom forever and ever” is said between “One” and “And you shall love”: why was this interruption instituted? And the word Shema has two senses: “gathering,” as when Shaul gathered (vayeshama) the people for war (I Samuel 15:4), and “understanding.” A maamar of 5640 cited in the Kehot note explains that the two are one: to gather all one’s faculties into contemplating how Havayah our G-d is one.


והנה ואהבת הוא לשון ציווי וגם לשון עתיד7 פי׳ שאומר הכתוב שכשיעמיק בדעתו ויבין שהוי׳ אחד יבוא לבחי׳ ואהבת לשון עתיד בכל לבבך בשני יצריך.89 שאפילו היצה״ר [היצר הרע] הוא נכנע ובטל לגבי אהבת ה׳.10
Now, “And you shall love” is a term of command and also a term of the future. That is, the verse is saying that when a person delves deeply with his mind and understands that Havayah is One, he will come to the level of “And you shall love” (a term of the future) “with all your heart,” with both your inclinations: even the evil inclination is subdued and nullified before the love of G-d.
Ve’ahavta can be read as a command (“love!”) or as a future (“you will love”). The Alter Rebbe reads it as a promise: one who contemplates deeply that Havayah is One will come to love G-d “with all your heart,” which the Mishnah (Berachos 9:5) explains as “with both your inclinations,” so that even the evil inclination yields to that love.




2והנה כל אחד ואחד אומר ב׳ פעמים בכל יום קריאת שמע שחרית וערבית ואעפ״כ [ואף על פי כן] אינם מגיעים לבחי׳ ואהבת.
Now, each and every one recites the Shema twice every day, morning and evening, and nevertheless they do not reach the level of “And you shall love.”
The question is sharpened: every Jew recites the Shema morning and evening. If “And you shall love” is a promise that follows from it, why do people not actually arrive at that love?


אך הענין הוא כי הנה כתיב ראה נתתי לפניך היום את החיים וכו׳ ובחרת בחיים11 לאהבה את1213 הוי׳ אלקיך בכל לבבך
But the explanation is this. It is written, “See, I have set before you today life,” etc., “and you shall choose life, to love Havayah your G-d with all your heart,
The answer begins with Moshe’s words near the end of Deuteronomy (30:15–20): G-d sets life before us and tells us to choose it, “to love Havayah your G-d.” Choosing life is bound up with loving G-d.


כי הוא חייך14 היינו כל אחד ואחד שרוצה לעבוד ה׳ צריך לידע בתחלה הבחירה שלו.
for He is your life.” That is, each and every one who wishes to serve G-d must first know [what] his choice [is].
“For He is your life” (Deuteronomy 30:20) identifies G-d Himself as the life one is to choose. Before he can serve G-d, a person must first understand what his choice really is, as the next paragraphs explain.




3ולכן כתיב ובחרת בחיים.15 וצריך להבין מי הוא שאינו רוצה לבחור בחיים והלא כל או״א [אחד ואחד] אוהב חיים.
That is why it is written, “and you shall choose life.” Now we need to understand: who is there that does not want to choose life? Surely each and every one loves life!
If “choose life” were simply a command to want to live, it would seem unnecessary: everyone already loves life.


ואדרבה מי שאוהב חיים הוא אדרבה אוהב את ההיפוך דהיינו תענוגי עוה״ז. ואיך כתיב ובחרת בחיים לאהבה את הוי׳ אלקיך והלא היצה״ר [היצר הרע] אוהב את החיים.
On the contrary, one who loves life is, on the contrary, a lover of the opposite, namely the delights of this world. So how can it be written, “and you shall choose life, to love Havayah your G-d”? Surely the evil inclination loves life!
Worse, the ordinary love of life is really a love of this world’s pleasures, the opposite of loving G-d. The evil inclination itself “loves life” in this sense, so how can choosing life be the same as loving G-d?


אך צריך לידע מה נק׳ חיים הנה כתיב ויאמר אלהים16 יהי רקיע וכו׳ ויהי מבדיל כו׳
But we need to know what is called “life.” It is written, “And G-d said, Let there be a firmament,” etc., “and let it divide,” etc.,
The answer depends on what “life” truly means. To explain it, the Alter Rebbe turns to the second day of creation (Genesis 1:6), when G-d commanded a firmament to divide between waters.


ויעש אלקים את הרקיע ויבדל במין המים אשר מתחת לרקיע ובין המים אשר מעל לרקיע.17
“And G-d made the firmament, and He divided between the waters that are below the firmament and the waters that are above the firmament.”
The next verse (Genesis 1:7) tells that G-d made the firmament and divided between the waters below it and the waters above it. These upper and lower waters will be the key to two kinds of “life.”




Section 2 · ¶4–7
The heart, the firmament and the letters
4וצריך להבין למה שינה במאמר זה יותר מבשאר מאמרים שנאמר ענין הבדלת הרקיע שני פעמים18 ויהי מבדיל ויבדל.
We need to understand why [the Torah] varied in this utterance more than in the other utterances, in that the dividing of the firmament is stated twice: “and let it divide” and “and He divided.”
Of all the acts of creation, only the firmament’s dividing is told twice: “let it divide” in G-d’s command (Genesis 1:6) and “He divided” in its fulfillment (1:7). The maamar asks why this utterance is different.


אך הנה מבשרי אחזה19 אלוה למשל כל החיות שבאדם נמשך מהלב דהיינו עד״מ התהוות הקול והדבור הוא שנמשך מהלב להריאה ומהריאה לקנה
But “from my flesh I behold G-d.” By way of analogy: all the life-force in a person is drawn from the heart. That is, for example, voice and speech come into being in that [the life-force] is drawn from the heart to the lungs, and from the lungs to the windpipe,
The answer starts from Job’s words, “from my flesh I behold G-d” (Job 19:26): the workings of the human body can teach about G-dliness. In the body all vitality comes from the heart; voice and speech, for instance, are formed as that vitality passes from the heart to the lungs and from the lungs to the windpipe.


וזהו קול ודבור שיוצא מהם וגם אפילו המוח מקבל חיות מן הלב20 שעולה מן הלב למוח לחשוב ולהרהר
and this is the voice and speech that come out of them. And even the brain, too, receives life-force from the heart, [life-force] that rises from the heart to the brain to think and to reflect.
Even the brain, which thinks and reflects, receives its vitality from the heart. The Kehot note points to the Zohar (3:161b, 221b and elsewhere), that the heart is distributed to all the limbs.


והנה זהו בחי׳ המשכת חיות רוחני מהלב שיומשך מזה הדבור והמחשבה וכן נמשך כ״כ [כל כך] מהלב חיות גשמי לכל האברים והוא דם הנמשך מהלב לכל האברים
Now, this is the level of a spiritual life-force drawn from the heart, from which speech and thought are drawn. And likewise a physical life-force is also drawn from the heart to all the limbs, namely the blood that is drawn from the heart to all the limbs,
So the heart sends out two kinds of life: a spiritual vitality that becomes thought and speech, and a physical vitality, the blood, which it sends to all the limbs.


ומזה נעשה גידול הבשר ודם זה נעשה מהמאכל שמתברר בקיבה וכבד והמובחר עולה ללב והפסולת יוצא דרך בני מעיים לחוץ.
and from this comes the growth of the flesh. And this blood is made from the food, which is sorted in the stomach and the liver: the choicest part rises to the heart, and the waste goes out through the intestines.
The blood that builds the body comes from food, which is sorted in the stomach and the liver: the best part rises to the heart, and the waste is expelled through the intestines. This sorting into choice and waste is the heart of the analogy.




5וכל זה הוא מתחלק על ידי הפרסא שמפסקת דהיינו חצר הכבד שהוא המבדיל בין אברי הנשימה לאברי המזון.
All of this is divided by the partition (parsa) that separates, namely the diaphragm, which is what divides between the organs of breathing and the organs of nourishment.
In the body a partition, the diaphragm, separates the organs of breathing (heart and lungs) from the organs of digestion. The Alter Rebbe calls it by the Kabbalistic term parsa, “partition,” preparing the comparison with the firmament between the waters.


כך ממש בנמשל כביכול הנה כתיב צור לבבי21 שכללות החיות נמשך ממנו ית׳ כדכתיב ואתה מחיה את כולם22 והנה יש גם כן ב׳ בחי׳ השפעות.
Exactly so in the analogue, as it were. It is written, “the Rock of my heart,” for the life-force as a whole is drawn from Him, may He be blessed, as it is written, “and You give life to them all.” And here too there are two levels of flow.
Now the analogue: G-d is called “the Rock of my heart” (Psalms 73:26), the “heart” from which all life flows, as it says, “and You give life to them all” (Nehemiah 9:6). And as in the body, His flow comes in two kinds.


הא׳ הוא הנקרא בחי׳ מים עליונים הוא תענוג עליון אז תתענג על23 ה׳.
The first is what is called the level of the “upper waters,” which is supernal delight: “then you will delight in Havayah.”
The first flow is the “upper waters,” supernal delight: the delight in G-d Himself of which Isaiah says, “then you will delight in Havayah” (Isaiah 58:14).




6והב׳ הוא מים תחתונים הם הפסולת תענוגי עוה״ז שנמשכים ע״י הפרסא ורקיע24 המבדיל בין מים עליונים למים תחתונים
The second is the “lower waters,” which are the waste, the delights of this world, drawn through the partition and the firmament that divides between the upper waters and the lower waters.
The second flow is the “lower waters,” the delights of this world, which correspond to the waste of digestion. They are drawn down past the partition, the “firmament” that divides the upper waters from the lower.


וזהו ובחרת בחיים העליונים שהוא בחי׳ עץ החיים ותענוג עליון ולמאוס בתענוגים גשמיים שמבחי׳ מים תחתונים עה״ד [עץ הדעת] טו״ר [טוב ורע].
This is “and you shall choose life”: the supernal life, which is the level of the Tree of Life and supernal delight; and to despise the physical delights, which come from the level of the lower waters, the Tree of Knowledge of good and evil.
Now “choose life” is clear: it means choosing the higher life, the supernal delight that is the Tree of Life, and despising the physical delights that come from the lower waters, the Tree of Knowledge, where good and evil are mixed.


אך איך יוכל להגיע לבחי׳ זו הוא ע״י ק״ש [קריאת שמע] שחרית וערבית שמע הוא שם ע׳ רבתי.25
But how can one reach this level? It is through the recital of Shema, morning and evening. “Shema” is shem [“name”] [and] the large ayin.
The way to make this choice is the Shema, morning and evening. The maamar reads the word Shema (שמע) as shem, “name” (שם), and the ayin (ע), which is written large in the Torah scroll, as the Zohar (3:236b) notes.


ע׳ [עיין] הוא ז׳ מדות לך הוי׳ הגדולה והגבורה26 כו׳ ז׳ מדות כל אחד כלול מעשר ושם הוא אותיות מהמדות [כמ״ש בד״ה השמים כסאי] שהוא הארה27 הנמשך ומתפשט להוות יש מאין
The ayin [whose value is seventy] is the seven emotive attributes (middos), “Yours, Havayah, are the greatness and the might,” etc.: seven attributes, each comprising ten. And shem is letters [that come] from the attributes (as is explained in the discourse beginning “The heavens are My throne”), which is a radiance that is drawn forth and spreads out to bring into being something from nothing,
The ayin has the value seventy: the seven emotive attributes listed in “Yours, Havayah, are the greatness and the might…” (I Chronicles 29:11), each made up of ten. Shem, “name,” is the letters that express those attributes, a radiance that goes out from them to create something from nothing.


דהיינו ששמו ית׳ מחיה בעצמו דהא כי נשגב שמו לבדו28 כתיב ששמו הוא נשגב הודו על ארץ ושמים שאפי׳ [שאפילו] על ארץ ושמים אינו
that is, His Name, may He be blessed, itself gives life. For it is written, “for His Name alone is exalted”: His Name is exalted; “His splendor is over earth and heavens”: even over earth and heavens it is nothing
That G-d’s Name gives life does not mean that creation touches the Name itself. The verse says “His Name alone is exalted,” beyond the world, while what is over earth and heavens is only “His splendor” (hodo) (Psalms 148:13).


אלא הודו זיו הארה מהאותיות והוא בחי׳ בדבר ה׳ שמים נעשו2930 שיש בו התחלקות הזמן.
but “His splendor,” a gleam of radiance from the letters. This is the level of “By the word of Havayah the heavens were made,” in which there is a division of time.
“His splendor” is only a gleam of the radiance of the letters. This creative speech, “By the word of Havayah the heavens were made” (Psalms 33:6), unfolds in time, day by day.


דהיינו ביום א׳ יהי אור. ביום ב׳ יהי רקיע ובטובו מחדש31 בכל יום תמיד מעשה בראשית.
That is, on the first day, “Let there be light”; on the second day, “Let there be a firmament.” And “in His goodness He renews each day, continually, the work of creation.”
Each of the days of creation had its own utterance: on the first, “Let there be light,” on the second, “Let there be a firmament.” And as the blessing before the morning Shema says, G-d “in His goodness renews each day, continually, the work of creation.”




7והענין הוא כך שבכל יום ויום מתגלה דבר יום ביומו היינו בחי׳ האותיות והדבור הנמשך מבחי׳ המדה שביום ההוא
The matter is as follows. On each and every day there is revealed “the word (davar) of each day on its day,” that is, the level of the letters and the speech drawn from the level of the attribute of that day.
The phrase “the word (davar) of each day on its day” is read literally: each day of creation has its own “word,” the letters and speech that flow from the attribute belonging to that day.


דהיינו ביום א׳ נמשך אותיות יהי אור32 מבחי׳ מדת החסד. ביום ב׳ יהי רקיע33 וכו׳.
That is, on the first day the letters of “Let there be light” are drawn from the level of the attribute of Chesed (kindness); on the second day, “Let there be a firmament,” etc.
So the first day’s utterance, “Let there be light,” comes from Chesed, kindness, the first of the seven attributes; the second day’s, “Let there be a firmament,” comes from the attribute of that day, and so on.




Section 3 · ¶8–10
Two Names Havayah
8ויום שבת הוא חוזר למקורר כמו שהיה כמשל אדם שהוא מחשב או מדבר וכשיכיל מדבורו או ממחשבתו חוזר למקורו הראשון. כך כביכול אצלו יתברך נק׳ שבת להוי׳ אלקיך.
And on the day of Shabbos it returns to its source, as it was, like a person who is thinking or speaking: when he finishes his speech or his thought, he returns to his first source. So too, as it were, with Him, may He be blessed: [this] is called “a Shabbos to Havayah your G-d.”
On Shabbos the creative speech returns to its source, as a person who finishes speaking or thinking returns to the source from which his words came. That is why the seventh day is called “a Shabbos to Havayah your G-d”: a return to G-d.


ופי׳ ישראל הוא ישראל עלה במחשבה34 וכשמתבונן שהוי׳ אלקינו שם הוי׳ הוא בחי׳ צמצום והתפשטות והמשכה והוא להיות אלקינו בחי׳ מחשבה עילאה להיות התהוות נש״י [נשמות ישראל] שנתהוו מבחי׳ מחשבה עילאה
The meaning of “Israel” is: “Israel arose in thought.” And when one contemplates that “Havayah is our G-d”: the Name Havayah is the level of tzimtzum (contraction), expansion and drawing-down, and it is in order to be “our G-d,” the level of the Supernal Thought, so that the souls of Israel come into being, for they came into being from the level of the Supernal Thought,
Now the first question is answered. “Israel” recalls the Midrash that “Israel arose in [G-d’s] thought” before creation. The Name Havayah stands for contraction, expansion and drawing-down; in “Havayah is our G-d” it is drawn down to be “our G-d,” the Supernal Thought from which the souls of Israel came into being.


שהוא גבוה יותר מבחי׳ הוי׳ אחד שהוא צמצום והתפשטות והמשכה להיות בחי׳ דבור שמזה שרש התהוות ז׳ רקיעים והארץ וד׳ רוחות העולם הנרמזים בחי״ת ד׳35 דאחד.
which is higher than the level of “Havayah is One,” which is contraction, expansion and drawing-down to become the level of speech, from which is the root of the coming-into-being of the seven heavens, the earth and the four directions of the world, alluded to in the ches [= eight] and dalet [= four] of echad (“One”).
This is higher than “Havayah is One,” where the same process descends into divine speech, the root of the created world. The ches (eight) of echad alludes to the seven heavens and the earth, and its dalet (four) to the four directions; the Kehot note traces this to the Smak (siman 104), cited in the Beis Yosef (beginning of Orach Chaim 61), and see Berachos 13b.




9וכנ״ל במשל מהלב נמשך חיות לדבור וגם למוח לחשוב ולהרהר והרי המשכה לבחי׳ מחשבה הוא גבוה יותר כו׳
As mentioned above in the analogy: from the heart life-force is drawn to speech and also to the brain, to think and to reflect; and the drawing-forth to the level of thought is surely higher, etc.
The analogy is recalled: the heart’s vitality goes both to speech and to the brain’s thinking, and the vitality that reaches thought is the higher of the two.


וזהו שנאמר ב׳ שמות36 הוי׳ וכך יובן ג״כ למעלה שפי׳ הויה אלקינו היינו נש״י [נשמות ישראל] עלו במחשבה האו גבוה יותר מבחי׳ ההמשכה דבחי׳ דבור ואפילו מבחי׳ מלאכים וברוח פיו כל צבאם37 כו׳
This is why the Name Havayah is said twice. And so it is to be understood above as well: the meaning of “Havayah is our G-d” is that the souls of Israel arose in thought, which is higher than the level of the drawing-forth of the level of speech, and even than the level of the angels, “and by the breath of His mouth all their host,” etc.
This answers why the Name Havayah is said twice. “Havayah is our G-d” is the higher drawing-forth, into thought, where the souls of Israel “arose in thought”; it is higher than the drawing-forth into speech, and higher even than the angels, who were made “by the breath of His mouth” (Psalms 33:6).


והענין שבחי׳ הוי׳ אחד אין נופן לשון אחד כ״א בהשתלשלות בחי׳ שמים וארץ כו׳ שהם בחי׳ ששה קצוות רוחניים וגשמיים כו׳ והוא ית׳ אחד בהם לפי שהם בטלים אליו ית׳ [וכמ״ש בפרשה בהעלותך38 וע״פ וארא]3940
The explanation is that [regarding] the level of “Havayah is One,” the term “one” applies only within the chain of descending worlds (hishtalshelus), the level of heaven and earth, etc., which are the level of the six directions, spiritual and physical, etc.; and He, may He be blessed, is One within them because they are nullified to Him, may He be blessed (as is explained in Parshas Beha’aloscha and on the verse “And I appeared”).
“Havayah is One” belongs to the order of creation: “one” can be said only where there are many things, heaven and earth and the six directions, and G-d is One among them because they are all nullified to Him. The Kehot note adds that another transcript of this maamar calls this, in the name of Chovos HaLevavos (Sha’ar HaYichud, ch. 9), “the one that is counted.”


אבל בחי׳ הויה אלקינו הוא המשכה מבחי׳ יחיד שהוא ית׳ יחיד ומיוחד והוא לבדו הוא
But the level of “Havayah is our G-d” is a drawing-forth from the level of Yachid, the Singular One: He, may He be blessed, is singular and unique, and He alone is.
“Havayah is our G-d,” by contrast, is drawn from G-d as Yachid, the Singular One: not one among many, but singular and unique, the only existence. This is the source of the souls.


וכמאמר זרע יצחק יחידו41 שהוא בחי׳ חיי החיים שלמעלה אפילו מבחי׳ חיים הרוחניים שהוא בחי׳ ואתה מחיה את כולם42 בחי׳ ואתה אותיות הדבור מא׳ עד ת׳ וה׳ מוצאות הפה.434445
As in the saying, “the seed of Yitzchak, his only one (yechido)”: this is the level of the Life of life, which is higher even than the level of spiritual life, the level of “and You (ve’atah) give life to them all.” The level of ve’atah is the letters of speech, from alef to tav, and the hei [= five] articulations of the mouth.
The prayer calls Yitzchak Avraham’s yachid, “only one,” the same word. This level is the “Life of life,” above even the spiritual life that sustains the worlds, of which it says “and You (ve’atah) give life to them all” (Nehemiah 9:6). Ve’atah is read as the letters from alef to tav (את) and the hei (ה, five): the five places in the mouth where speech is articulated.




10וזהו מכלכל חיים. וכמאמר יחיד חי העולמים מלך שהוא ית׳ יחיד ומיוחד וחי העולמים אינו אלא מבחי׳ מלך כו׳ וזהו כי עמך מקור חיים.46
This is [the meaning of] “He sustains life.” And as in the saying, “Singular One, Life of the worlds, King”: He, may He be blessed, is singular and unique, and “Life of the worlds” is only from the level of “King,” etc. And this is “For with You is the source of life.”
“He sustains life,” from the Amidah, and “Singular One, Life of the worlds, King,” from the blessing Baruch She’amar, both teach that G-d as Singular is above the life He gives: He is “Life of the worlds” only through the level of “King,” Malchus. “For with You is the source of life” (Psalms 36:10) says the same: the source of life is with Him, while He Himself is above it.


וכשמתבונן בזה שהוי׳ אלקינו בחי׳ יחיד ממש וכמ״ש אחת היא יונתי47 אחת היא היינו מה שהנשמה נק׳ יחידה ע״ש [על שם] שמקבלת מבחי׳ יחיד.48
And when one contemplates this, that “Havayah is our G-d” is the very level of Yachid, as it is written, “One is she, my dove … one is she”: that is, the soul is called Yechidah because it receives from the level of Yachid.
When a person contemplates that “Havayah is our G-d” is the level of Yachid itself, he reaches the highest level of his own soul, Yechidah, “the singular one,” so called because it receives from G-d as Yachid. The verse “One is she, my dove” (Song of Songs 6:9) speaks of this oneness. The Kehot note points to Etz Chaim (Sha’ar Drushei ABYA, ch. 1) for the name Yechidah.




Section 4 · ¶11
Love, and the valley opposite Pe’or
11וע״י התבוננות זו ממילא יבא לבחי׳ ואהבת את הויה אלקיך49 ממש בכל לבבך בבחי׳ יחידה שבנפש שבכל ניצוץ האדם כביכול ישראל עלה במחשבה.
Through this contemplation he will automatically come to the level of “And you shall love Havayah your G-d,” truly, “with all your heart,” with the level of Yechidah in the soul, which is in every spark of man, as it were: “Israel arose in thought.”
Such contemplation brings by itself the love of “And you shall love Havayah your G-d with all your heart,” coming from Yechidah, the soul’s innermost point, present in every spark of a person: the spark that “arose in thought.”


וע״ז אמר משה רבינו עליו השלום ונשב בגיא מול בית פעור50 כשהזהיר על משנה תורה אמר שיהיה
Of this Moshe Rabbeinu, peace be upon him, said, “And we dwelt in the valley opposite Beis Pe’or.” When he gave his warning regarding Mishneh Torah [the repetition of the Torah], he said that it should be
Moshe’s words “And we dwelt in the valley opposite Beis Pe’or” (Deuteronomy 3:29), said in his review of the Torah in Devarim (Mishneh Torah), are read as a lesson: one must stand “opposite” Pe’or, in the opposite stance.


מול בית פעור ופעור הוא שם ע״ז שרצו להמשיך החיות מלמעלה למים התחתונים שהוא תענוגי עוה״ז וכענין בן סורר זולל וסובא5152 שבתורה פ׳ כי תצא
opposite Beis Pe’or. Pe’or is the name of an idolatry whose [worshippers] wanted to draw the life-force from above into the lower waters, which are the delights of this world, like the matter of the wayward son, “a glutton and a drunkard,” in the Torah, Parshas Ki Seitzei;
Pe’or was an idolatry whose worship sought to draw divine vitality down into the lower waters, the pleasures of this world. The Alter Rebbe compares it with the wayward son of Deuteronomy 21, “a glutton and a drunkard,” given over to indulgence.


לכן היו מתריזין עצמן להמשיך הפסולת כו׳ וכמ״ש בע״ח [בעץ חיים] של״א פ״ה53 ולכן הזהיר ונשב בגיא מול בית פעור
therefore they would relieve themselves, to draw down the waste, etc., as is written in Etz Chaim, Sha’ar 31, chapter 5. That is why he cautioned, “And we dwelt in the valley opposite Beis Pe’or.”
Its worshippers relieved themselves as their service, which the maamar reads as drawing down the waste, the lowest of the lower waters. The Alter Rebbe cites Etz Chaim (Sha’ar 31, ch. 5); the Kehot note quotes it, through Or HaTorah: the service of Pe’or was to expel the filth to it, for that is its very nourishment.


כי גיא היינו בחי׳ שפלות והכנעה וביטול אליו ית׳ שהוא מול והיפך בית פעור כיכ כל איש אשר הלך אחרי בעל פעור השמידו הוי׳ אלקיך שנעשה מהם כלא היו
For “valley” is the level of lowliness, submission and self-nullification (bittul) to Him, may He be blessed, which is “opposite,” the reverse, of Beis Pe’or. For “every man who followed Baal Pe’or, Havayah your G-d destroyed him,” so that they became as though they had never been;
“Valley” (gai), low ground, stands for humility, submission and bittul before G-d, the very opposite of Pe’or. The verses (Deuteronomy 4:3–4) contrast Pe’or’s followers, who were destroyed and became as nothing, with those who cleave to G-d.


אבל ואתם הדבקים54 בה׳ אלקיכם חיים55 כו׳ ופי׳ ונשב בגיא י״ל [יש לומר] שזהו ענין ק״ש [קריאת שמע] שהיא מיושב וק,ש הוא להיות בחי׳ ביטול למס״נ [למסירות נפש] באחד.56
but “you who cleave to Havayah your G-d are alive,” etc. And the meaning of “And we dwelt (vaneshev) in the valley”: it can be said that this is the recital of Shema, which is [said] sitting, and the recital of Shema is in order to be in the level of bittul, to [the point of] self-sacrifice (mesirus nefesh) at [the word] “One.”
“You who cleave to Havayah your G-d are alive”: attachment to G-d is true life. And vaneshev, “we dwelt,” literally “we sat,” alludes to the Shema, which is recited sitting; its aim is bittul, to the point of readiness to give one’s life at the word “One.”




Section 5 · ¶12–13
The yoke of Heaven after the destruction
12והנה קודם החורבן בית ראשון שהיו נשמות גבוהות היו יכולים להגיע לואהבת ע״י התבוננות לבד שמע ישראל כו׳ ואהבת.
Now, before the destruction of the First Temple, when there were lofty souls, they could reach “And you shall love” through contemplation alone: “Hear, O Israel,” etc., “And you shall love.”
In the time of the First Temple the souls were loftier, and contemplation alone, “Hear, O Israel … One,” was enough to bring them to “And you shall love.”


אבל אחר החורבן אינו יכול להגיע לואהבת אלא על ידי בשכמל״ו [ברוך שם כבוד מלכותו לעולם ועד] שהוא קבלת עול מ״ש.
But after the destruction one cannot reach “And you shall love” except through “Blessed be the Name of the glory of His kingdom forever and ever,” which is accepting the yoke of the Kingdom of Heaven (kabbalas ol malchus shamayim).
After the destruction, love can come only through “Blessed be the Name of the glory of His kingdom,” which stands for accepting the yoke of the Kingdom of Heaven. The next paragraph draws the conclusion for the order of the Shema.




13ובזה מתורץ הקושיא דלעיל להמ אין כל אחד מגיע לבחי׳ ואהבת כי כדי להגיע עכשיו לבחי׳ ואהבת צ״ל ע״י קבלת עול מלכות שמים שזהו ענין בשכמל״ו [ברוך שם כבוד מלכותו לעולם ועד] שהצריכו לומר קודם ואהבת
With this the question above is resolved: why does not everyone reach the level of “And you shall love”? For to reach the level of “And you shall love” now, it must be through accepting the yoke of the Kingdom of Heaven, which is the matter of “Blessed be the Name of the glory of His kingdom forever and ever,” which they required to be said before “And you shall love.”
This answers the opening questions together. People today do not reach love through the Shema alone, because love now requires first accepting the yoke of Heaven, and that is why “Blessed be the Name of the glory of His kingdom” was placed before “And you shall love.”


והיינו ענין לאכפיא ס״א [סטרא אחרא] דהיינו בטל רצונך5758 ביטול הרצון גשמי הוא בחי׳ עבודה וקבלת עו״מ [עול מלכות] ית׳ דאין מלך בלא עם596061 לשון עוממות6263
This is the matter of subduing the sitra achra (the other side), namely “Nullify your will.” The nullification of physical will is the level of service and of accepting the yoke of His Kingship, may He be blessed. For “there is no king without a people (am),” a term [akin to] omemos [“dimmed”],
Accepting the yoke means subduing the sitra achra, as the Mishnah says, “Nullify your will before His will” (Avos 2:4). G-d’s kingship requires a people (am), and am is related to omemos, “dimmed” coals (Pesachim 75b): a people is a separate, “dimmed” existence, far from the King.


שהוא יש ודבר ואעפ״כ [ואף על פי כן] מבטל רצונו מכל וכל וכל דבר שאינו בביטול הרצון אינו נק׳ עבודה כלל (ועמ״ש בפ׳ שלח ע״פ ועתה יגדל. וע״פ כי עמך מקור חיים)
for he is a yesh (an existence) and a thing, and nevertheless he nullifies his will completely. And anything that is not in nullification of will is not called service at all. (And see what is written in Parshas Shelach on the verse “And now, let [the power] be great,” and on the verse “For with You is the source of life.”)
The worth of a subject’s submission lies here: he is a separate being with a will of his own, yet he sets it aside completely. Only what is done with such nullification of will is truly called “service” (avodah).


וביטול רצון היינו כפשוטו לעשות הפך מה שהלב חומד הן בבחי׳ סור מרע הן בבחי׳ ועשה טוב בסור מרע הוא קדש א״ע [את עצמו] במותר לך64 והוא בחי׳ נדר ואיש
Nullification of will means, simply, doing the opposite of what the heart desires, both in the aspect of “turn away from evil” and in the aspect of “do good.” In “turn away from evil,” it is “Sanctify yourself in what is permitted to you,” and this is the level of a vow: “And a man,
Nullifying the will is meant literally: doing the opposite of what the heart desires. In “turn away from evil,” it means “Sanctify yourself in what is permitted to you” (Yevamos 20a), refraining even from permitted things, which is the idea of a vow (Numbers 30:3).


כי ידור נדר לה׳65 נדרים סייג לפרישות6667 מביא לידי קדושה6869 הוא בחי׳ אה״ר [אהבה רבה] בכל לבבך (ועמ״ש ע״פ ראשי המטות70 כו׳)
when he vows a vow to Havayah.” “Vows are a fence for abstinence”; [abstinence] “brings one to holiness.” This is the level of great love (ahavah rabbah), “with all your heart.” (And see what is written on the verse “the heads of the tribes,” etc.)
A vow, the Mishnah says, is “a fence for abstinence” (Avos 3:13), and abstinence “brings one to holiness” (Sotah 9:15). The Alter Rebbe calls this the level of ahavah rabbah, “great love,” “with all your heart.”


ופעמים נאמר נקיות מביא לידי פרישות71 והיינו שקודם החורבן השיגו בחי׳ נדר (עיין ברע״מ [ברעיא מהימנא] ס״פ יתרו)72
And sometimes it is said, “Cleanliness brings one to abstinence.” That is, before the destruction they attained the level of a vow (see the Raaya Mehemna at the end of Parshas Yisro)
Elsewhere the Sages say that cleanliness brings one to abstinence (Avodah Zarah 20b), with no mention of vows. The Alter Rebbe explains: before the destruction people attained the level of a vow itself, which the Raaya Mehemna describes as very lofty.


(דצ״א ע״ב) נדר איהו לעילא ואינון חיי73 כו׳ וע׳ מש״ל [מה שכתוב לעיל] בפי׳ חיים אבל כהיום אנו אומרים בלא נדר.7475
(p. 91b): “A vow is above, and they are the life of,” etc. And see what is written above on the meaning of “life.” But nowadays we say, “without a vow.”
The Raaya Mehemna (Zohar 2:91b) says a vow is “above,” bound up with “the life of the King,” which recalls the maamar’s discussion of “life.” Today, however, we say “without a vow” (bli neder), as the Shulchan Aruch rules (Yoreh De’ah 203:4); the two sayings thus seem to fit two eras.


ובבחי׳ ועשה טוב ההיפוך הוא היינו אינו דומה שונה פרקו מאה פעמים76 לשונה פרקו מאה פעמים ואחד שהפעם האחד שהוא יותר מרגילותו חשוב ממאה אשר הוא רגילותו
And in the aspect of “do good,” [doing] the opposite is as follows: “One who reviews his chapter a hundred times is not comparable to one who reviews his chapter a hundred and one times,” for the one time that is beyond his habit is worth more than the hundred that are his habit.
In “do good,” doing the opposite of one’s nature means going beyond habit. The Talmud (Chagigah 9b) says that one who reviews his learning a hundred times is not like one who reviews it a hundred and one times, and calls only the second one who “serves G-d.”


וכן בצדקה שהפרוטה שהוא נותן יותר מרגילותו חשוב ביותר מן הרגילות וזהו קבלת עומ״ש [עול מלכות שמים] ועי״ז יכול לבוא לבחי׳ ואהבת ובכל מאדך77 כי
So too with charity: the coin that one gives beyond his habit is worth more than what is habitual. This is accepting the yoke of the Kingdom of Heaven, and through this one can come to the level of “And you shall love … and with all your might.” For
The same holds for charity: the coin given beyond one’s habit is worth more. Going beyond oneself in this way is accepting the yoke of Heaven, and it leads to the higher love, “with all your might” (bechol me’odecha), love without limit.


הנה כתיב אור זרוע לצדיק78 וזרעתיה לי בארץ79 (ועמ״ש ע״פ בשלח פרעה)80 וזהו כלל שלא יוכל להש תנות מיש ליש אחר
it is written, “Light is sown for the righteous,” and “I will sow her for Me in the land.” (And see what is written on the verse “When Pharaoh sent out.”) And this is a general rule: nothing can change from one existence (yesh) to another existence
Two verses about sowing show why: “Light is sown for the righteous” (Psalms 97:11) and “I will sow her for Me in the land” (Hosea 2:25). It is a rule that nothing becomes something new except by first losing its old existence.


אלא בביטול מהותו כמשל הזריעה שזורעין גרעין אחד אינו צומח עד שנרקב וכשנרקב צומחים ממנו כמה שבלים.
except through the nullification of its essence, like the analogy of sowing: when one sows a single kernel, it does not sprout until it has rotted, and when it has rotted, many ears grow from it.
A seed sprouts only after it rots in the ground, and then it yields many ears. The nullification of the old form is what makes growth and multiplication possible.


כך הוא ממש בנמשל כשמבטל רצונו ואתכפיא סט״א [סטרא אחרא] אזי יוכל לבוא לבחי׳ ואהבת בכל מאדך בחי׳ אהבה גדולה שאינה יכולה להתקבל בכלי שבחי׳ בכל נפשך הוא בחי׳ אהבה שנתקבל במוח שהוא בחי׳ כלי
Exactly so in the analogue: when one nullifies his will and the sitra achra is subdued, then he can come to the level of “And you shall love … with all your might,” the level of a great love that cannot be received in a vessel. For the level of “with all your soul” is the level of a love that is received in the mind, which is the level of a vessel;
So too in the soul: when a person nullifies his will and subdues the sitra achra, he reaches “with all your might,” a love too great for any vessel. “With all your soul,” by contrast, is a love held in the mind, a vessel with limits.


אבל בחי׳ ובכל מאדך לא היה בשום כלי אלא הכלי שלה הוא מל׳ פה ותושבע״פ [ותורה שבעל פה] קרינן לה8182 ונקרא מצות המלך83 אסור ומותר טמא וטהור כשר ופסול ומתניתא וכו׳.84
but the level of “and with all your might” is not in any vessel. Rather, its vessel is Malchus, “Malchus is the mouth, and we call it the Oral Torah,” and it is called “the King’s command”: forbidden and permitted, impure and pure, fit and unfit, and the Mishnah (matnisa), etc.
“With all your might” has no vessel of its own; its vessel is Malchus, which the Tikkunei Zohar calls “the mouth” and the Oral Torah. The Oral Torah is called “the King’s command,” the rulings of forbidden and permitted, impure and pure, fit and unfit; the Kehot note points to Beitzah 28b, where the Talmud’s mnemonic is “the Mishnah is the queen.”




Section 6 · ¶14
Seed and name
14וזהו כן יעמוד זרעכם ושמכם85 זרעכם הוא בחי׳ אור זרוע86 אשריכם זורעי87 כו׳ ושמכם בחי׳ ויעש דוד שם88 קבלת עול מלכות שמים שהוא בחי׳ הביטול רקיבת הגרעין שעי״ז יוכל להיות הצמיחה
This is [the meaning of] “So shall your seed and your name endure.” “Your seed” is the level of “Light is sown,” “Fortunate are you who sow,” etc. And “your name” is the level of “And David made a name”: accepting the yoke of the Kingdom of Heaven, which is the level of the nullification, the rotting of the kernel, through which the growth can come about.
Isaiah’s promise, “So shall your seed and your name endure” (66:22), is read through the image of sowing. “Your seed” is the light that is sown and grows (Psalms 97:11; Isaiah 32:20). “Your name” is linked to “And David made a name” (II Samuel 8:13) and to accepting the yoke of the Kingdom of Heaven: the bittul that is like the rotting of the seed, which makes growth possible.


(והנה עי״ז נקרא כנס״י [כנסת ישראל] בחי׳ תמתי שממשיכים שגם למטה יהיה הגילוי כמו למעלה. וזהו שכתוב לע״ל [לעתיד לבוא] ומעין מבית89 ה׳ יצא והשקה את נחל השטים שהוא בחי׳ מים תחתונים שלא יהיו עוד בבחי׳ ומשם יפרד90 כו׳
(Now, through this the Congregation of Israel is called the level of “My perfect one” (tamasi), for they draw down so that below, too, there will be revelation as above. And this is what is written of the Time to Come: “And a spring shall go forth from the House of Havayah and water the valley of Shittim,” which is the level of the lower waters, that they will no longer be in the level of “and from there it divided,” etc.,
In a parenthesis the Alter Rebbe adds that through this bittul the Congregation of Israel is called tamasi, “my perfect one,” which the Sages, as Likkutei Torah cites them elsewhere, read as te’umasi, “my twin”: Israel draws the revelation down so that below is like above. Joel’s prophecy of a spring from G-d’s House that waters the valley of Shittim (Joel 4:18) means that the lower waters will no longer be in the state of “from there it divided” (Genesis 2:10), cut off from their source.


וכמ״ש במ״א ע״פ ששים המה מלכות9192 כו׳ והיינו ע״י בחי׳ עומ״ש [עול מלכות שמים] ובכל מאדך שהוא בחי׳ באר מים חיים שנעשים המים בחי׳ מים חיים ע״י עברם דרך הארץ כו׳
as is explained elsewhere on the verse “There are sixty queens,” etc. And this is through the level of the yoke of the Kingdom of Heaven and “with all your might,” which is the level of “a well of living waters”: the waters become the level of living waters by passing through the earth, etc.,
The Alter Rebbe refers to his discussion of “There are sixty queens” (Song of Songs 6:8). This change comes through the yoke of Heaven and “with all your might,” which is compared to “a well of living waters”: the waters become “living” by passing through the earth.


וכמ״ש פ׳ חקת ע״פ עלי באר93 כו׳ ועי״ז נמשך בחי׳ ומעין יצא כו׳ והשקה כו׳) ועיין מענין פסוק שמע ישראל949596 ברבות ס״פ ואתחנן97 ויחי פצ״ח98 ויקרא ס״פ ד׳.99
as is explained in Parshas Chukas on the verse “Spring up, O well,” etc. And through this is drawn the level of “and a spring shall go forth,” etc., “and water,” etc.) And see on the subject of the verse “Hear, O Israel” in [Midrash] Rabbah: at the end of Parshas Va’eschanan; Vayechi, chapter 98; Vayikra, at the end of chapter 4.
Further discussion is in Parshas Chukas, on the song of the well, “Spring up, O well” (Numbers 21:17); through this the spring of the Time to Come goes forth and waters even the lower waters. The parenthesis closes, and the Alter Rebbe lists Midrashim on the verse “Hear, O Israel”: Devarim Rabbah at the end of Va’eschanan, Bereshis Rabbah 98 and Vayikra Rabbah at the end of chapter 4.


בשה״ש [בשיר השירים] פסוק ועלי תשוקתו100 באיכה ס״פ נשקד עול.101 ושם גבי מעשה במרים בפסוק על כן אוחיל לו.102
In Shir HaShirim, the verse “and his desire is for me”; in Eichah, at the end of [the section on] “The yoke … is bound.” And there, regarding the story of Miriam, on the verse “therefore I will hope in Him.”
The list continues with the Midrash Rabbah on Shir HaShirim, on “and his desire is for me” (Song of Songs 7:11), and on Eichah, at the end of its comment on “The yoke … is bound” (Lamentations 1:14), and there the story of Miriam, on “therefore I will hope in Him” (Lamentations 3:24).




Section 7 · ¶15–16
Life and good, death and evil
15ובפסוק חלקי103104 ה׳. בקהלת בפסוק יש אחד105. ובפסוק מרוע אחד.106 באסתר בפסוק ישנו עם אחד.
And on the verse “My portion is Havayah.” In Koheles, on the verse “There is one,” and on the verse “from one Shepherd.” In Esther, on the verse “There is one people.”
The list of Midrashim on the Shema continues: on “My portion is Havayah” (Lamentations 3:24), on “There is one” (Ecclesiastes 4:8) and “from one Shepherd” (Ecclesiastes 12:11), and on “There is one people” (Esther 3:8). Three of these verses contain the word echad, “one.”


וזהו ראה נתתי לפניך היום את החיים ואת הטוב ואת המות ואת הרע107 ומבואר לעיל דבחי׳ חיים זהו מה שלמעלה מהפרסא ומות נקרא הפסולת שנתברר מתחת הפרסא.
And this is [the meaning of] “See, I have set before you today life and good, and death and evil.” It was explained above that the level of “life” is what is above the partition, and “death” is the name of the waste that is sorted out below the partition.
Now the verse quoted at the beginning (Deuteronomy 30:15) is explained in full. “Life” is the flow above the partition, the upper waters; “death” is the waste sorted out below it, the lower waters.


אך הנה הרע הוא מר ממות דהיינו ענין פעור שהיו עושין מהפסולת יש גמור ה״ז [הרי זה] רע יותר מעצם הפסולת מצד עצמו.108
But “evil” is more bitter than death, namely the matter of Pe’or, where they made of the waste a complete existence (yesh). This is more evil than the waste itself, as it is in its own right.
“Evil” is worse than death: it is what Pe’or did, making the waste into a full-fledged existence of its own. Waste in itself is only refuse; making it a thing in its own right is worse than the waste itself.




16והנה עד״ז בחי׳ הטוב הוא למעלה מבחי׳ החיים וכמארז״ל [וכמאמר רבותינו זכרונם לברכה] יפה שעה אחת בתשובה109 ומעשים טובים בעוה״ז מכל חיי110
Now, in the same way, the level of “good” is above the level of “life,” as our Sages, of blessed memory, said: “Better is one hour of teshuvah (return) and good deeds in this world than all the life of
Just as “evil” is lower than “death,” “good” is higher than “life.” The Mishnah (Avos 4:17) says that one hour of teshuvah and good deeds in this world is better than all the life of the World to Come.


העוה״ב [העולם הבא] וכתיב כי טוב חסדך מחיים111 כי חיות כל העולמות הוא רק מב׳ אותיות בי״ה ה׳ צור עולמים112 ביו״ד נברא העוה״ב [העולם הבא]113 כו׳
the World to Come.” And it is written, “For Your kindness is better (tov) than life.” For the life-force of all the worlds is only from two letters, “with yud-hei, Havayah is the Rock of the worlds”: “with the yud the World to Come was created,” etc.;
So too, “Your kindness is better (tov, ‘good’) than life” (Psalms 63:4). All the worlds draw their life from just two letters, yud and hei: the Talmud (Menachos 29b) reads “with Yah, Havayah is the Rock of the worlds” (Isaiah 26:4) to mean that this world was created with hei and the World to Come with yud.


והם כלא חשובים לגבי מהותו ועצמותו יטת׳ [יתברך] וגם כמ״ש והחכמה תחיה והוא ית׳ למעלה מעלה מחכמה חי ואל בחיים114 כו׳
and they are as nothing compared with His being and essence, may He be blessed. And also, as it is written, “And wisdom gives life”; and He, may He be blessed, is far, far above wisdom: living, but not through life, etc.
Those letters, the source of all life, are as nothing before G-d’s essence. And though “wisdom gives life” (Ecclesiastes 7:12), G-d is far above wisdom: He is “living, but not through life,” a phrase the Kehot note traces to the Rambam.


וכתיב כי עמך מקור חיים115 שאפילו בחי׳ מקור החיים הוא רק עמך טפל ובטל לך כו׳.
And it is written, “For with You is the source of life”: even the level of the source of life is only “with You,” secondary and nullified to You, etc.
“For with You is the source of life” (Psalms 36:10) means that even the source of life is only “with” G-d, secondary and nullified to Him. “Good,” then, is a level above even the source of life.


ועמ״ש בפי׳ ובטובו מחדש בד״ה שחורה אני. וזהו ענין הבדלת הרקיע שנאמר שני פעמים והמשכה זו הוא ע״י בכל מאדך כו׳:116117
And see what is written on the meaning of “And in His goodness He renews” in the discourse beginning “I am black.” And this is the matter of the firmament’s dividing, which is stated twice. And this drawing-forth is through “with all your might,” etc.
The text refers to its explanation of “in His goodness He renews” in the discourse “I am black.” It then returns to the question of paragraph 4: this is the meaning of the firmament’s dividing stated twice. In context, beside the division between “life” and “death” there is a further distinction, “good” that is above “life,” and drawing it down comes through “with all your might.”



In one’s avodah
Today, the maamar says, contemplation alone does not bring love of G-d: one must first accept the yoke of Heaven by nullifying one’s will. In “turn away from evil” this means sanctifying oneself even in what is permitted; in “do good” it means going beyond habit, reviewing one’s learning once more than usual and giving a little more charity than one is used to. With this, the Shema, recited in bittul and with readiness for self-sacrifice at “One,” brings love “with all your heart” and even “with all your might.”
Questions for discussion
	Why does the maamar say that the ordinary love of life is really a love of the opposite? What is the “life” we are told to choose?
	How does the difference between “Havayah is One” and “Havayah is our G-d” explain why the Name is said twice in the Shema?
	Why is contemplation alone no longer enough after the destruction of the Temple, and how does “Blessed be the Name of the glory of His kingdom” supply what is missing?
	Why does reviewing a chapter the hundred-and-first time, or giving a coin beyond one’s habit, count as nullifying the will?
	How does the image of a seed that must rot before it grows explain the love “with all your might”?

Sources and references
Notes
Paragraph 1
1שמע ישראל
According to the note, this maamar was recorded in more than one transcript: the Mitteler Rebbe’s, printed in Sefer HaMaamarim 5562, vol. 1, and that of Rabbi Moshe, the Alter Rebbe’s son, in vol. 2.
Kehot’s noteהנחת כ״ק אדמו״ר האמצעי בסה״מ תקס״ב ח״א ע׳ רמד. הנחת הר״מ בן אדה״ז שם ח״ב ע׳ תקטו. מאמר זה בשינויים ובתוס׳ הגהות וביאורים נד׳ באוה״ת ואתחנן ע׳ רה ואילך. [מיוסד על הנחת כ״ק אדה״א הנדפס בסה״מ תקס״ב ח״א. וכן הביאור שם ע׳ ריד. ועוד קטע מהנחת אדה״א נעתק באוה״ת פ׳ שמיני ע׳ סד ואילך עם הגהות]. בהוספות לסה״מ תקס״ב ח״ב ע׳ תרי הגהות נוספות מכ״ק אדמו״ר הצ״צ (שם מיוסד על הנוסח דסה״מ תקס״ב ח״ב). לכללות המאמר ראה גם אמרי בינה שער הק״ש.
2שמע ישראל . ואהבת
The first verse of the Shema: “Hear, O Israel, Havayah is our G-d, Havayah is One.” The maamar asks why the Name Havayah is said twice in it, and answers in paragraphs 8–9.
Deuteronomy 6:4דברים ו׳:ד׳
שְׁמַע יִשְׂרָאֵל Havayah אֱלֹקֵינוּ Havayah אֶחָד:
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ו, ד-ה.
3ואהבת כו׳
“And you shall love Havayah your G-d with all your heart, with all your soul and with all your might.” The maamar reads its first word both as a command and as a promise of the future.
Deuteronomy 6:5דברים ו׳:ה׳
וְאָהַבְתָּ אֵת ה׳ אֱלֹקֶיךָ בְּכׇל־לְבָבְךָ וּבְכׇל־נַפְשְׁךָ וּבְכׇל־מְאֹדֶךָ:
And thou shalt love the L-RD thy G-d with all thy heart, and with all thy soul, and with all thy might.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
4הפסיקו אכנה״ג בין אחד לואהבת
The Talmud explains why “Blessed be the Name of the glory of His kingdom forever and ever” is said after the first verse of the Shema: when Yaakov’s sons declared “Hear, O Israel … Havayah is One,” Yaakov responded with these words, and the Sages instituted that it be said quietly. The Kehot edition gives this passage for the interruption the maamar asks about.
Pesachim 56a:7פסחים נ״ו א:ז׳
דְּאָמַר רַבִּי שִׁמְעוֹן בֶּן לָקִישׁ: ״וַיִּקְרָא יַעֲקֹב אֶל בָּנָיו וַיֹּאמֶר הֵאָסְפוּ וְאַגִּידָה לָכֶם״. בִּיקֵּשׁ יַעֲקֹב לְגַלּוֹת לְבָנָיו קֵץ הַיָּמִין, וְנִסְתַּלְּקָה מִמֶּנּוּ שְׁכִינָה. אָמַר: שֶׁמָּא חַס וְשָׁלוֹם יֵשׁ בְּמִטָּתִי פְּסוּל, כְּאַבְרָהָם שֶׁיָּצָא מִמֶּנּוּ יִשְׁמָעֵאל, וְאָבִי יִצְחָק שֶׁיָּצָא מִמֶּנּוּ עֵשָׂו? אָמְרוּ לוֹ בָּנָיו: ״שְׁמַע יִשְׂרָאֵל, ה׳ אֱלֹקֵינוּ ה׳ אֶחָד״. אָמְרוּ: כְּשֵׁם שֶׁאֵין בְּלִבְּךָ אֶלָּא אֶחָד, כָּךְ אֵין בְּלִבֵּנוּ אֶלָּא אֶחָד. בְּאוֹתָהּ שָׁעָה פָּתַח יַעֲקֹב אָבִינוּ וְאָמַר: ״בָּרוּךְ שֵׁם כְּבוֹד מַלְכוּתוֹ לְעוֹלָם וָעֶד״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteפסחים נו, א.
5וישמע שאול את העם
“And Shaul summoned (vayeshama) the people and counted them in Tela’im.” Here the verb from the root of Shema means to gather, the first of the two senses of Shema the maamar names.
I Samuel 15:4שמואל א ט״ו:ד׳
וַיְשַׁמַּע שָׁאוּל אֶת־הָעָם וַיִּפְקְדֵם בַּטְּלָאִים מָאתַיִם אֶלֶף רַגְלִי וַעֲשֶׂרֶת אֲלָפִים אֶת־אִישׁ יְהוּדָה:
And Saul summoned the people, and numbered them in Telaim, two hundred thousand footmen, and ten thousand men of Judah.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמואל-א טו, ד.
6שמע שהוא לשון אסיפה . . וגם לשון הבנה
The note quotes it: the two senses of Shema, gathering and understanding, are one in substance, namely to contemplate, and to gather all one’s faculties into this contemplation, so as to grasp how Havayah our G-d is one G-d.
Kehot’s noteושניהם ענינם א׳, והיינו להתבונן ולאסוף כל הכחות בהתבוננו׳ זו להשכיל ולהבין איך שהוי׳ אלקינו הוא ה׳ אחד — יונתי תר״מ סעי׳ ו.
7ואהבת הוא לשון ציווי וגם לשון עתיד
The note sends the reader to this encyclopedia of Chabad concepts for the discussion of “And you shall love” as both a command and a promise of the future.
Kehot’s noteראה ספר הערכים-חב״ד כרך א׳ ע׳ שטו ואילך. ומורינו המגיד ממעזריטש נ״ע הקשה דהלא אהבה היא מדה שבלב, ואיך שייך בזה ענין הציווי, אלא שפי׳ ואהבת שהוא מלשון הבטחה דסופך לבוא לידי אהבה, והוא ע״י הקדמת שמע ישראל כו׳ אחד (ספר המאמרים ה׳תש״ט ע׳ 40). ראה ג״כ מצות אהבה (נדפס בסו״ס המצות להצ״צ (קה״ת, תשט״ז). ”שמעתי פא״א מאדמו״ר [הזקן] נ״ע בזה״ל כך קבלתי מהה״מ דמעזריטש וכך קבל הוא ז״ל מהבעש״ט שמצות ואהבת היא לתקוע מחשבתו ודעתו (ובל״א אמר בזה״ל מע זאָל זיך אַריין טאָן) בדברים המעוררים את האהבה ומה שיבוא מזה אין זה מעיקר המצוה” (הרה״ג והרה״ח וכו׳ מהרי״א הלוי עפשטיין מהאמיל בספרו שני המאורות ח״ב ס״ב). (הערת כ״ק אדמו״ר למצות אהבה הנ״ל). והקשה רבינו נ״ע דהגם שבהתבוננות שייך ענין הציווי אבל אינו מוכרח עדיין, ורז״ל אמרו דלעולם ילמוד אדם במקום שלבו חפץ, והו״ע השימת לב שהיא המביאה את ההתבוננות בדבר בפועל לפי ענין ההשגה (ד״ה ואהבת, תש״א. נדפס בס׳ המאמרים ה׳תש״א ע׳ 116, עיי״ש בארוכה).
8בכל לבבך בשני יצריך
Kehot’s marei makom for these words (its note is below).
Kehot’s noteברכות פ״ט, מ״ה.
9בכל לבבך בשני יצריך
The Mishnah explains “with all your heart” as “with both your inclinations, the good inclination and the evil inclination.” The maamar uses it to say that true love of G-d subdues even the evil inclination.
Mishnah Berakhot 9:5משנה ברכות ט׳:ה׳
חַיָּב אָדָם לְבָרֵךְ עַל הָרָעָה כְּשֵׁם שֶׁהוּא מְבָרֵךְ עַל הַטּוֹבָה, שֶׁנֶּאֱמַר (דברים ו) וְאָהַבְתָּ אֵת יְיָ אֱלֹקֶיךָ בְּכָל לְבָבְךָ וּבְכָל נַפְשְׁךָ וּבְכָל מְאֹדֶךָ. בְּכָל לְבָבְךָ, בִּשְׁנֵי יְצָרֶיךָ, בְּיֵצֶר טוֹב וּבְיֵצֶר רָע. וּבְכָל נַפְשְׁךָ, אֲפִלּוּ הוּא נוֹטֵל אֶת נַפְשֶׁךָ. וּבְכָל מְאֹדֶךָ, בְּכָל מָמוֹנֶךָ. דָּבָר אַחֵר בְּכָל מְאֹדֶךָ, בְּכָל מִדָּה וּמִדָּה שֶׁהוּא מוֹדֵד לְךָ הֱוֵי מוֹדֶה לוֹ בִּמְאֹד מְאֹד. לֹא יָקֵל אָדָם אֶת רֹאשׁוֹ כְּנֶגֶד שַׁעַר הַמִּזְרָח, שֶׁהוּא מְכֻוָּן כְּנֶגֶד בֵּית קָדְשֵׁי הַקָּדָשִׁים. לֹא יִכָּנֵס לְהַר הַבַּיִת בְּמַקְלוֹ, וּבְמִנְעָלוֹ, …
One must bless [G-d] for the evil in the same way as one blesses for the good, as it says, “And you shall love the L-rd your G-d with all your heart, with all your soul and with all your might” (Deuteronomy 6:5). “With all your heart,” with your two impulses, the evil impulse as well as the good impulse. “With all your soul” even though he takes your soul [life] away from you. “With all your might” with all your money. Another explanation, “With all your might” whatever treatment …
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
10וגם ל׳ הבנה
Kehot’s note points to I Samuel 3:10 for these words.
I Samuel 3:10שמואל א ג׳:י׳
וַיָּבֹא ה׳ וַיִּתְיַצַּב וַיִּקְרָא כְפַעַם־בְּפַעַם שְׁמוּאֵל שְׁמוּאֵל וַיֹּאמֶר שְׁמוּאֵל דַּבֵּר כִּי שֹׁמֵעַ עַבְדֶּךָ:
And the L-RD came, and stood, and called as at other times: ‘Samuel, Samuel.’ Then Samuel said: ‘Speak; for Thy servant heareth.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteראה שמואל-א ג, י.
Paragraph 2
11ובחרת בחיים
“Life and death I have set before you, the blessing and the curse; and you shall choose life, so that you and your offspring may live.” The maamar asks what “life” it is that one must choose.
Deuteronomy 30:19דברים ל׳:י״ט
הַעִדֹתִי בָכֶם הַיּוֹם אֶת־הַשָּׁמַיִם וְאֶת־הָאָרֶץ הַחַיִּים וְהַמָּוֶת נָתַתִּי לְפָנֶיךָ הַבְּרָכָה וְהַקְּלָלָה וּבָחַרְתָּ בַּחַיִּים לְמַעַן תִּחְיֶה אַתָּה וְזַרְעֶךָ:
I call heaven and earth to witness against you this day, that I have set before thee life and death, the blessing and the curse; therefore choose life, that thou mayest live, thou and thy seed;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
12ראה נתתי לפניך . . לאהבה את ה״א
“See, I have set before you today life and good, and death and evil.” The maamar returns to the whole verse in paragraph 15.
Deuteronomy 30:15דברים ל׳:ט״ו
רְאֵה נָתַתִּי לְפָנֶיךָ הַיּוֹם אֶת־הַחַיִּים וְאֶת־הַטּוֹב וְאֶת־הַמָּוֶת וְאֶת־הָרָע:
See, I have set before thee this day life and good, and death and evil,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ל, טו-כ.
13לאהבה את הוי׳ אלקיך בכל לבבך
“And Havayah your G-d will circumcise your heart … to love Havayah your G-d with all your heart and with all your soul, for the sake of your life.” The maamar’s words appear in this verse of the same chapter, which also links love and life.
Deuteronomy 30:6דברים ל׳:ו׳
וּמָל ה׳ אֱלֹקֶיךָ אֶת־לְבָבְךָ וְאֶת־לְבַב זַרְעֶךָ לְאַהֲבָה אֶת־ה׳ אֱלֹקֶיךָ בְּכׇל־לְבָבְךָ וּבְכׇל־נַפְשְׁךָ לְמַעַן חַיֶּיךָ:
And the L-RD thy G-d will circumcise thy heart, and the heart of thy seed, to love the L-RD thy G-d with all thy heart, and with all thy soul, that thou mayest live.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
14כי הוא חייך
“To love Havayah your G-d, to listen to His voice and to cleave to Him, for He is your life and the length of your days.” The life to be chosen is G-d Himself.
Deuteronomy 30:20דברים ל׳:כ׳
לְאַהֲבָה אֶת־ה׳ אֱלֹקֶיךָ לִשְׁמֹעַ בְּקֹלוֹ וּלְדׇבְקָה־בוֹ כִּי הוּא חַיֶּיךָ וְאֹרֶךְ יָמֶיךָ לָשֶׁבֶת עַל־הָאֲדָמָה אֲשֶׁר נִשְׁבַּע ה׳ לַאֲבֹתֶיךָ לְאַבְרָהָם לְיִצְחָק וּלְיַעֲקֹב לָתֵת לָהֶם:
to love the L-RD thy G-d, to hearken to His voice, and to cleave unto Him; for that is thy life, and the length of thy days; that thou mayest dwell in the land which the L-RD swore unto thy fathers, to Abraham, to Isaac, and to Jacob, to give them.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 3
15ובחרת בחיים
“And you shall choose life, so that you and your offspring may live.” The question is why a command is needed to choose what everyone loves.
Deuteronomy 30:19דברים ל׳:י״ט
הַעִדֹתִי בָכֶם הַיּוֹם אֶת־הַשָּׁמַיִם וְאֶת־הָאָרֶץ הַחַיִּים וְהַמָּוֶת נָתַתִּי לְפָנֶיךָ הַבְּרָכָה וְהַקְּלָלָה וּבָחַרְתָּ בַּחַיִּים לְמַעַן תִּחְיֶה אַתָּה וְזַרְעֶךָ:
I call heaven and earth to witness against you this day, that I have set before thee life and death, the blessing and the curse; therefore choose life, that thou mayest live, thou and thy seed;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
16ויאמר אלהים יהי רקיע וכו׳ ויהי מבדיל
“And G-d said: Let there be a firmament in the midst of the waters, and let it divide between waters and waters.” This is the first mention of the dividing.
Genesis 1:6בראשית א׳:ו׳
וַיֹּאמֶר אֱלֹקִים יְהִי רָקִיעַ בְּתוֹךְ הַמָּיִם וִיהִי מַבְדִּיל בֵּין מַיִם לָמָיִם:
And G-d said: ‘Let there be a firmament in the midst of the waters, and let it divide the waters from the waters.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
17ויעש אלקים את הרקיע ויבדל במין המים אשר מתחת לרקיע ובין המים אשר מעל לרקיע
“And G-d made the firmament and divided between the waters below the firmament and the waters above the firmament.” The dividing is mentioned a second time, which the next paragraph asks about.
Genesis 1:7בראשית א׳:ז׳
וַיַּעַשׂ אֱלֹקִים אֶת־הָרָקִיעַ וַיַּבְדֵּל בֵּין הַמַּיִם אֲשֶׁר מִתַּחַת לָרָקִיעַ וּבֵין הַמַּיִם אֲשֶׁר מֵעַל לָרָקִיעַ וַיְהִי־כֵן:
And G-d made the firmament, and divided the waters which were under the firmament from the waters which were above the firmament; and it was so.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 4
18שנאמר ענין הבדלת הרקיע שני פעמים
The note says that this point, that the dividing of the firmament is stated twice, is quoted in the Hemshech of 5672, which also gives an explanation of it there.
Kehot’s noteמובא בהמשך תער״ב כרך ב ע׳ א׳רב. ושם יש גם ביאור.
19מבשרי אחזה אלו-ה
“And from my flesh I behold G-d.” In Chassidus this verse is the warrant for learning about the divine from the structure of the human being, as the maamar does here with the heart and the body.
Job 19:26איוב י״ט:כ״ו
וְאַחַר עוֹרִי נִקְּפוּ־זֹאת וּמִבְּשָׂרִי אֶחֱזֶה אֱלוֹהַּ:
And when after my skin this is destroyed, Then without my flesh shall I see G-d;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteאיוב יט, כו.
20וגם אפילו המוח מקבל חיות מן הלב
Kehot’s note points to Zohar III, 161b for these words.
Zohar III, 161bזח״ג קסא, ב
Kehot’s noteראה זח״ג קסא, ב. רכא, ב ובכ״מ שלבא פליג לכל שייפין.
Paragraph 5
21צור לבבי
“My flesh and my heart fail; the Rock of my heart and my portion is G-d forever.” The maamar takes “the Rock of my heart” to mean that G-d is the heart from which all life is drawn.
Psalms 73:26תהילים ע״ג:כ״ו
כָּלָה שְׁאֵרִי וּלְבָבִי צוּר־לְבָבִי וְחֶלְקִי אֱלֹקִים לְעוֹלָם:
My flesh and my heart faileth; But G-d is the rock of my heart and my portion for ever.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים עג, כו.
22ואתה מחי׳ את כולם
“You alone are Havayah … and You give life to them all, and the host of heaven bows to You.” It supports the statement that all life-force is drawn from G-d.
Nehemiah 9:6נחמיה ט׳:ו׳
אַתָּה־הוּא ה׳ לְבַדֶּךָ אַתָּה עָשִׂיתָ אֶת־הַשָּׁמַיִם שְׁמֵי הַשָּׁמַיִם וְכׇל־צְבָאָם הָאָרֶץ וְכׇל־אֲשֶׁר עָלֶיהָ הַיַּמִּים וְכׇל־אֲשֶׁר בָּהֶם וְאַתָּה מְחַיֶּה אֶת־כֻּלָּם וּצְבָא הַשָּׁמַיִם לְךָ מִשְׁתַּחֲוִים:
Thou art the L-RD, even Thou alone; Thou hast made heaven, the heaven of heavens, with all their host, the earth and all things that are thereon, the seas and all that is in them, and Thou preservest them all; and the host of heaven worshippeth Thee.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteנחמי׳ ט, ו.
23אז תתענג על ה׳
“Then you will delight in Havayah, and I will make you ride upon the heights of the earth.” The maamar uses it for the supernal delight, the delight in G-d Himself, which is the “upper waters.”
Isaiah 58:14ישעיהו נ״ח:י״ד
אָז תִּתְעַנַּג עַל־Havayah וְהִרְכַּבְתִּיךָ עַל־[בָּמֳתֵי] (במותי) אָרֶץ וְהַאֲכַלְתִּיךָ נַחֲלַת יַעֲקֹב אָבִיךָ כִּי פִּי Havayah דִּבֵּר:
Then shalt thou delight thyself in the L-RD, And I will make thee to ride upon the high places of the earth, And I will feed thee with the heritage of Jacob thy father; For the mouth of the L-RD hath spoken it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נח, יד.
Paragraph 6
24יהי רקיע
“Let there be a firmament in the midst of the waters.” The utterance of the second day.
Genesis 1:6בראשית א׳:ו׳
וַיֹּאמֶר אֱלֹקִים יְהִי רָקִיעַ בְּתוֹךְ הַמָּיִם וִיהִי מַבְדִּיל בֵּין מַיִם לָמָיִם:
And G-d said: ‘Let there be a firmament in the midst of the waters, and let it divide the waters from the waters.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
25שמע . . ע׳ רבתי
The Zohar notes that the ayin of Shema and the dalet of echad are written large, together spelling ed, “witness,” and that the letters shin and mem of Shema remain. The maamar builds on this, reading Shema as shem, “name,” and the large ayin.
Zohar III, 236bזח״ג רלו, ב
Kehot’s noteזח״ג רלו, ב.
26לך ה׳ הגדולה והגבורה
“Yours, Havayah, are the greatness and the might and the beauty and the victory and the splendor, for all that is in heaven and earth; Yours, Havayah, is the kingdom.” The verse names the seven attributes that make up the ayin of seventy.
I Chronicles 29:11דברי הימים א כ״ט:י״א
לְךָ ה׳ הַגְּדֻלָּה וְהַגְּבוּרָה וְהַתִּפְאֶרֶת וְהַנֵּצַח וְהַהוֹד כִּי־כֹל בַּשָּׁמַיִם וּבָאָרֶץ לְךָ ה׳ הַמַּמְלָכָה וְהַמִּתְנַשֵּׂא לְכֹל לְרֹאשׁ:
Thine, O L-RD, is the greatness, and the power, and the glory, and the victory, and the majesty; for all that is in the heaven and in the earth is Thine; Thine is the kingdom, O L-RD, and Thou art exalted as head above all.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדה״א כט, יא.
27יהי אור
“And G-d said: Let there be light, and there was light.” The utterance of the first day.
Genesis 1:3בראשית א׳:ג׳
וַיֹּאמֶר אֱלֹקִים יְהִי אוֹר וַיְהִי־אוֹר:
And G-d said: ‘Let there be light.’ And there was light.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
28כי נשגב שמו לבדו
“Let them praise the Name of Havayah, for His Name alone is exalted; His splendor is over earth and heavens.” The maamar reads two levels in it: the Name itself, exalted beyond the world, and only its splendor over creation.
Psalms 148:13תהילים קמ״ח:י״ג
יְהַלְלוּ אֶת־שֵׁם ה׳ כִּי־נִשְׂגָּב שְׁמוֹ לְבַדּוֹ הוֹדוֹ עַל־אֶרֶץ וְשָׁמָיִם:
Let them praise the name of the L-RD, For His name alone is exalted; His glory is above the earth and heaven.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קמח, יג.
29בדבר ה׳ שמים נעשו
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשם לג, ו.
30בדבר ה׳ שמים נעשו
“By the word of Havayah the heavens were made, and by the breath of His mouth all their host.” Creation comes through divine speech, the letters of the Name.
Psalms 33:6תהילים ל״ג:ו׳
בִּדְבַר ה׳ שָׁמַיִם נַעֲשׂוּ וּבְרוּחַ פִּיו כׇּל־צְבָאָם:
By the word of the L-RD were the heavens made; And all the host of them by the breath of His mouth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
31ובטובו מחדש בכי״ת
Kehot’s marei makom for these words (its note is below).
Kehot’s noteברכת יוצר.
Paragraph 7
32יהי אור
“Let there be light.” Its letters are drawn from the attribute of Chesed, the attribute of the first day.
Genesis 1:3בראשית א׳:ג׳
וַיֹּאמֶר אֱלֹקִים יְהִי אוֹר וַיְהִי־אוֹר:
And G-d said: ‘Let there be light.’ And there was light.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
33יהי רקיע
“Let there be a firmament.” The utterance of the second day, drawn from that day’s attribute.
Genesis 1:6בראשית א׳:ו׳
וַיֹּאמֶר אֱלֹקִים יְהִי רָקִיעַ בְּתוֹךְ הַמָּיִם וִיהִי מַבְדִּיל בֵּין מַיִם לָמָיִם:
And G-d said: ‘Let there be a firmament in the midst of the waters, and let it divide the waters from the waters.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 8
34ישראל עלה במחשבה
The Midrash lists things that preceded the creation of the world: some were created, and some “arose in thought” to be created, among them Israel. The maamar uses it for the souls’ root in the Supernal Thought.
Bereshit Rabbah 1:4בראשית רבה א׳:ד׳
… ”ה׳ קנני ראשית דרכו” כסא הכבוד מנין דכתיב (תהלים צג, ב): ”נכון כסאך מאז וגו׳”. האבות וישראל ובית המקדש ושמו של משיח, עלו במחשבה להבראות האבות מנין שנאמר (הושע ט, י): ”כענבים במדבר וגו׳” ישראל מנין שנאמר (תהלים עד, ב): ”זכור עדתך קנית קדם” בית המקדש מנין שנאמר (ירמיה יז, יב): ”כסא כבוד מרום מראשון וגו׳” שמו של משיח מנין שנאמר (תהלים עב, יז): ”יהי שמו לעולם וגו׳ [לפני שמש ינון שמו]” רבי אהבה ברבי זעירא אמר אף התשובה שנאמר (שם צ, ב) ”בטרם הרים יולדו” ואותה השעה (שם, …
“In the beginning, G-d created” – six items preceded the creation of the world; some of them were [actually] created, and some of them G-d contemplated creating, [though He did not actually do so]. The Torah and the Throne of Glory were created. Torah, from where is it derived? As it is stated: “The L-rd made me at the beginning of His way” (Proverbs 8:22). The Throne of Glory, from where is it derived? “Your throne stands firm from earliest time, [You are from eternity]” (Psalms 93:2). The patriarchs, Israel, …
Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
Kehot’s noteראה ב״ר א, ד. נסמן לעיל פ׳ צו טז, ג.
35ז׳ רקיעים . . הנרמזים בחי״ת ד׳
The Talmud says one who prolongs echad has his days lengthened, especially its dalet, and that one who has made G-d King “above and below and to the four directions of the heavens” need do no more. The Kehot note points here for the allusion in the letters of echad.
Berakhot 13bברכות י״ג ב
Kehot’s noteסמ״ק סי׳ קד. הובא בב״י או״ח רסס״א. וראה ברכות יג, ב.
Paragraph 9
36וזהו שנאמר ב׳ שמות הוי׳
The note refers to the Hemshech of 5672 for this explanation of why the Name Havayah is said twice in the Shema.
Kehot’s noteראה המשך בששה״ק תער״ב ח״א ע׳ תצז.
37וברוח פיו כל צבאם
“By the word of Havayah the heavens were made, and by the breath of His mouth all their host.” The angels, the “host,” come from divine speech, below the level of thought from which the souls come.
Psalms 33:6תהילים ל״ג:ו׳
בִּדְבַר ה׳ שָׁמַיִם נַעֲשׂוּ וּבְרוּחַ פִּיו כׇּל־צְבָאָם:
By the word of the L-RD were the heavens made; And all the host of them by the breath of His mouth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
38וכמ״ש בפרשה בהעלותך
There ve’ahavta, “and you shall love,” is read from avah, “will”: the will is the inner core of the emotions, since a person’s will governs what he feels, and so the verse commands him to turn his will and desire to the love of G-d.
Kehot’s noteלעיל פ׳ בהעלותך כט, ד.
39וע״פ וארא
There, on “Hear, O Israel … Havayah is One,” the Alter Rebbe explains that “one” can mean “the one that is counted,” whereas G-d in His essence is singular (yachid), like Yitzchak called “your only one”; He is called One because He is revealed in the seven heavens, the earth and the four directions, which are all nullified to Him.
Kehot’s noteתו״א נה, ב. אוה״ת שמות כרך ח׳ ד״ה וארא הא׳ סעי׳ ה.
40אין נופל לשון אחד כ״א בהשתלשלות . . והוא ית׳ אחד בהם
In that transcript of this maamar, the point that “one” applies only within the chain of worlds is given in the name of Chovos HaLevavos (Sha’ar HaYichud, ch. 9): it is “the one that is counted.”
Kehot’s noteבסה״מ תקס״ב ח״א ע׳ רמט מביא בשם חובת הלבבות שער היחוד פ״ט שהוא אחד המנוי ע״ש. וראה שרש מצות התפלה פרק יח.
41זרע יצחק יחידו
Kehot’s marei makom for these words (its note is below).
Kehot’s noteנוסח התפלה.
42ואתה מחיה את כולם
“And You give life to them all.” The maamar reads ve’atah, “and You,” as the letters of speech, the level of life that sustains the worlds.
Nehemiah 9:6נחמיה ט׳:ו׳
אַתָּה־הוּא ה׳ לְבַדֶּךָ אַתָּה עָשִׂיתָ אֶת־הַשָּׁמַיִם שְׁמֵי הַשָּׁמַיִם וְכׇל־צְבָאָם הָאָרֶץ וְכׇל־אֲשֶׁר עָלֶיהָ הַיַּמִּים וְכׇל־אֲשֶׁר בָּהֶם וְאַתָּה מְחַיֶּה אֶת־כֻּלָּם וּצְבָא הַשָּׁמַיִם לְךָ מִשְׁתַּחֲוִים:
Thou art the L-RD, even Thou alone; Thou hast made heaven, the heaven of heavens, with all their host, the earth and all things that are thereon, the seas and all that is in them, and Thou preservest them all; and the host of heaven worshippeth Thee.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
43מכלכל חיים
Kehot’s marei makom for these words (its note is below).
Kehot’s noteנוסח תפלת שמו״ע.
44יחיד חי העולמים
Kehot’s marei makom for these words (its note is below).
Kehot’s noteברכת ברוך שאמר.
45Kehot’s note points to Numbers 8:1–12:16 for these words.
Numbers 8:1–12:16במדבר ח׳:א׳-י״ב:ט״ז
Paragraph 10
46כי עמך מקור חיים
“For with You is the source of life; in Your light we see light.” The maamar reads “with You” as saying that even the source of life is only beside G-d, not His essence.
Psalms 36:10תהילים ל״ו:י׳
כִּי־עִמְּךָ מְקוֹר חַיִּים בְּאוֹרְךָ נִרְאֶה־אוֹר:
For with Thee is the fountain of life; In Thy light do we see light.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים לו, י.
47אחת היא יונתי
“One is she, my dove, my perfect one; one is she to her mother.” The maamar applies the beloved’s oneness to the soul’s level of Yechidah, which receives from G-d as Yachid.
Song of Songs 6:9שיר השירים ו׳:ט׳
אַחַת הִיא יוֹנָתִי תַמָּתִי אַחַת הִיא לְאִמָּהּ בָּרָה הִיא לְיוֹלַדְתָּהּ רָאוּהָ בָנוֹת וַיְאַשְּׁרוּהָ מְלָכוֹת וּפִילַגְשִׁים וַיְהַלְלוּהָ:
My dove, my undefiled, is but one; She is the only one of her mother; She is the choice one of her that bore her. The daughters saw her, and called her happy; Yea, the queens and the concubines, and they praised her.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשה״ש ו, ט.
48נק׳ יחידה . . יחיד
Kehot’s note points to where this is explained further: Etz Chaim.
Kehot’s noteראה ע״ח ש׳ דרושי אבי״ע פ״א.
Paragraph 11
49ואהבת את הויה אלקיך
“And you shall love Havayah your G-d with all your heart.” Here it is the love that comes by itself from contemplating G-d as Yachid.
Deuteronomy 6:5דברים ו׳:ה׳
וְאָהַבְתָּ אֵת ה׳ אֱלֹקֶיךָ בְּכׇל־לְבָבְךָ וּבְכׇל־נַפְשְׁךָ וּבְכׇל־מְאֹדֶךָ:
And thou shalt love the L-RD thy G-d with all thy heart, and with all thy soul, and with all thy might.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
50ונשב בגיא מול בית פעור
“And we dwelt in the valley opposite Beis Pe’or,” the verse that closes the account of Moshe’s plea at the opening of Parshas Va’eschanan. The maamar reads “valley” as humility and “opposite” as the reverse of Pe’or.
Deuteronomy 3:29דברים ג׳:כ״ט
וַנֵּשֶׁב בַּגָּיְא מוּל בֵּית פְּעוֹר:
So we abode in the valley over against Beth-peor.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ג, כט.
51בן סורר זולל וסובא שבתו׳
“If a man has a wayward and rebellious son, who does not listen to the voice of his father or his mother.” The Alter Rebbe compares Pe’or’s worship to this son’s indulgence.
Deuteronomy 21:18דברים כ״א:י״ח
כִּי־יִהְיֶה לְאִישׁ בֵּן סוֹרֵר וּמוֹרֶה אֵינֶנּוּ שֹׁמֵעַ בְּקוֹל אָבִיו וּבְקוֹל אִמּוֹ וְיִסְּרוּ אֹתוֹ וְלֹא יִשְׁמַע אֲלֵיהֶם:
If a man have a stubborn and rebellious son, that will not hearken to the voice of his father, or the voice of his mother, and though they chasten him, will not hearken unto them;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים כא, יח.
52זולל וסובא
“This son of ours is wayward and rebellious … a glutton and a drunkard.” Indulgence in the lower waters, the pleasures of this world.
Deuteronomy 21:20דברים כ״א:כ׳
וְאָמְרוּ אֶל־זִקְנֵי עִירוֹ בְּנֵנוּ זֶה סוֹרֵר וּמֹרֶה אֵינֶנּוּ שֹׁמֵעַ בְּקֹלֵנוּ זוֹלֵל וְסֹבֵא:
and they shall say unto the elders of his city: ‘This our son is stubborn and rebellious, he doth not hearken to our voice; he is a glutton, and a drunkard.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
53בע״ח של״א פ״ה
Or HaTorah quotes the Etz Chaim passage the Alter Rebbe cites: the service of Pe’or was for its worshippers to expel the filth to it, for that is its very nourishment, and no flow reaches it except in this way.
Kehot’s note”בענין פעור אשר עבודתה לפעור עצמם ולהוציא הזוהמא אליה, כי זהו מזונה ממש ואין שפע נמשך עליה כ״א עד״ז עכ״ל” — אוה״ת ואתחנן ע׳ רז עיין שם בארוכה.
54כי כל איש אשר הלך . . ואתם הדבקים
“Your eyes saw what Havayah did at Baal Pe’or: every man who followed Baal Pe’or, Havayah your G-d destroyed him from your midst.” Those who drew life into the waste became as nothing.
Deuteronomy 4:3דברים ד׳:ג׳
עֵינֵיכֶם הָרֹאוֹת אֵת אֲשֶׁר־עָשָׂה ה׳ בְּבַעַל פְּעוֹר כִּי כׇל־הָאִישׁ אֲשֶׁר הָלַךְ אַחֲרֵי בַעַל־פְּעוֹר הִשְׁמִידוֹ ה׳ אֱלֹקֶיךָ מִקִּרְבֶּךָ:
Your eyes have seen what the L-RD did in Baal-peor; for all the men that followed the Baal of Peor, the L-RD thy G-d hath destroyed them from the midst of thee.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ד, ג-ד.
55ואתם הדבקים בה׳ אלקיכם חיים
“But you who cleave to Havayah your G-d are alive, all of you, today.” True life is attachment to G-d.
Deuteronomy 4:4דברים ד׳:ד׳
וְאַתֶּם הַדְּבֵקִים בַּה׳ אֱלֹקֵיכֶם חַיִּים כֻּלְּכֶם הַיּוֹם:
But ye that did cleave unto the L-RD your G-d are alive every one of you this day.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
56למסור נפשו באחד
Kehot’s note points to where this is explained further: Pri Etz Chaim.
Kehot’s noteראה ב״ח או״ח ר״ס סא. שו״ת הרשב״א ח״ה סנ״ה. פע״ח שער הק״ש פי״ב.
Paragraph 13
57בטל רצונך
Kehot’s marei makom for these words (its note is below).
Kehot’s noteאבות ב, ד.
58בטל רצונך
“Nullify your will before His will, so that He will nullify the will of others before your will.” The maamar makes it the essence of accepting the yoke of Heaven.
Pirkei Avot 2:4משנה אבות ב׳:ד׳
הוּא הָיָה אוֹמֵר, עֲשֵׂה רְצוֹנוֹ כִרְצוֹנְךָ, כְּדֵי שֶׁיַּעֲשֶׂה רְצוֹנְךָ כִרְצוֹנוֹ. בַּטֵּל רְצוֹנְךָ מִפְּנֵי רְצוֹנוֹ, כְּדֵי שֶׁיְּבַטֵּל רְצוֹן אֲחֵרִים מִפְּנֵי רְצוֹנֶךָ. הִלֵּל אוֹמֵר, אַל תִּפְרֹשׁ מִן הַצִּבּוּר, וְאַל תַּאֲמִין בְּעַצְמְךָ עַד יוֹם מוֹתְךָ, וְאַל תָּדִין אֶת חֲבֵרְךָ עַד שֶׁתַּגִּיעַ לִמְקוֹמוֹ, וְאַל תֹּאמַר דָּבָר שֶׁאִי אֶפְשָׁר לִשְׁמֹעַ, שֶׁסּוֹפוֹ לְהִשָּׁמַע. וְאַל תֹּאמַר לִכְשֶׁאִפָּנֶה אֶשְׁנֶה, שֶׁמָּא לֹא תִפָּנֶה:
He used to say: do His will as though it were your will, so that He will do your will as though it were His. Set aside your will in the face of His will, so that he may set aside the will of others for the sake of your will. Hillel said: do not separate yourself from the community, Do not trust in yourself until the day of your death, Do not judge your fellow man until you have reached his place. Do not say something that cannot be …
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
59דאין מלך בלא עם
the passage shares nothing with the note
Kehot’s noteעמה״מ ש׳ שעשועי המלך, רפ״א. ס׳ החיים פ׳ גאולה, פ״ב. בחיי וישב לח, ל. פדר״א (פ״ג). [כ]. ראה גם לעיל ה, ג. ט, ב. לקמן פ׳ נצבים נה, ב.
60אין מלך בלא עם
Rabbeinu Bachya explains that on Rosh Hashanah, the day the world was created, we call G-d “the King,” for that day began His works, “for there is no king without a people.” The Kehot note gives it among the sources of this saying.
Rabbeinu Bahya, Bereshit 38:30רבנו בחיי, בראשית ל״ח:ל׳
61דאין מלך בלא עם
Before creation the Torah tells G-d: if a king has no army and no camp, over whom does he reign, and if no people praise him, what is his glory? The Kehot note gives it among the sources of this saying.
Pirkei DeRabbi Eliezer 3פרקי דרבי אליעזר ג׳
62לשון עוממות
Kehot’s marei makom for these words (its note is below).
Kehot’s noteפסחים (עה, ב) [כ] [שם כז, א].
63לשון עוממות
The Talmud speaks of “dimmed” (omemos) coals as against glowing ones, and asks whether the word is spelled with alef or ayin, citing “the cedars in the garden of G-d could not dim it.” The maamar relates am, “people,” to this word for dimness.
Pesachim 75bפסחים ע״ה ב
64קדש א״ע במותר לך
Explaining why certain rabbinic prohibitions are called “prohibitions of holiness,” Rava says: “Sanctify yourself in what is permitted to you.” The maamar applies it to refraining from permitted things.
Yevamot 20a:15יבמות כ׳ א:ט״ו
אִיסּוּר קְדוּשָּׁה — שְׁנִיּוֹת מִדִּבְרֵי סוֹפְרִים, וְאַמַּאי קָרֵי לֵקהּ אִיסּוּר קְדוּשָּׁה? אָמַר אַבָּיֵי: כׇּל הַמְקַיֵּים דִּבְרֵי חֲכָמִים נִקְרָא קָדוֹשׁ. אֲמַר לֵקהּ רָבָא: וְכֹל שֶׁאֵינוֹ מְקַיֵּים דִּבְרֵי חֲכָמִים, קָדוֹשׁ הוּא דְּלָא מִיקְּרֵי, רָשָׁע נָמֵי לָא מִיקְּרֵי! אֶלָּא אָמַר רָבָא: קַדֵּשׁ עַצְמְךָ בַּמּוּתָּר לָךְ.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteיבמות כ, א.
65ואיש כי ידור נדר לה׳
“When a man vows a vow to Havayah, or swears an oath to bind himself with a bond, he shall not break his word.” A vow forbids to oneself what is permitted.
Numbers 30:3במדבר ל׳:ג׳
אִישׁ כִּי־יִדֹּר נֶדֶר לַה׳ אוֹ־הִשָּׁבַע שְׁבֻעָה לֶאְסֹר אִסָּר עַל־נַפְשׁוֹ לֹא יַחֵל דְּבָרוֹ כְּכׇל־הַיֹּצֵא מִפִּיו יַעֲשֶׂה:
When a man voweth a vow unto the L-RD, or sweareth an oath to bind his soul with a bond, he shall not break his word; he shall do according to all that proceedeth out of his mouth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבמדבר ל, ג.
66נדרים סיג לפרישות
Kehot’s marei makom for these words (its note is below).
Kehot’s noteאבות ג, יג.
67נדרים סייג לפרישות
Rabbi Akiva says: “Vows are a fence for abstinence.”
Pirkei Avot 3:13משנה אבות ג׳:י״ג
רַבִּי עֲקִיבָא אוֹמֵר, שְׂחוֹק וְקַלּוּת רֹאשׁ, מַרְגִּילִין לְעֶרְוָה. מָסֹרֶת, סְיָג לַתּוֹרָה. מַעַשְׂרוֹת, סְיָג לָעשֶׁר. נְדָרִים, סְיָג לַפְּרִישׁוּת. סְיָג לַחָכְמָה, שְׁתִיקָה:
Rabbi Akiva said: Merriment and frivolity accustom one to sexual licentiousness; Tradition is a fence to the Torah; Tithes a fence to wealth, Vows a fence to abstinence; A fence to wisdom is silence.
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
68ופרישות מביא לידי קדושה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteסוף סוטה. [כ].
69לפרישות מביא לידי קדושה
Rabbi Pinchas ben Yair’s chain of virtues at the end of tractate Sotah: “… purity brings one to abstinence, and abstinence brings one to holiness ….”
Mishnah Sotah 9:15משנה סוטה ט׳:ט״ו
… רַבִּי פִנְחָס בֶּן יָאִיר אוֹמֵר, זְרִיזוּת מְבִיאָה לִידֵי נְקִיּוּת, וּנְקִיּוּת מְבִיאָה לִידֵי טָהֳרָה, וְטָהֳרָה מְבִיאָה לִידֵי פְרִישׁוּת, וּפְרִישׁוּת מְבִיאָה לִידֵי קְדֻשָּׁה, וּקְדֻשָּׁה מְבִיאָה לִידֵי עֲנָוָה, וַעֲנָוָה מְבִיאָה לִידֵי יִרְאַת חֵטְא, וְיִרְאַת חֵטְא מְבִיאָה לִידֵי חֲסִידוּת, וַחֲסִידוּת מְבִיאָה לִידֵי רוּחַ הַקֹּדֶשׁ, וְרוּחַ הַקֹּדֶשׁ מְבִיאָה לִידֵי תְחִיַּת הַמֵּתִים, וּתְחִיַּת הַמֵּתִים בָּא עַל יְדֵי אֵלִיָּהוּ זָכוּר לַטּוֹב, אָמֵן:
When Rabbi Meir died, the composers of fables ceased. When Ben Azzai died, the diligent students [of Torah] ceased. When Ben Zoma died, the expounders ceased. When Rabbi Joshua died, goodness ceased from the world. When Rabban Shimon ben Gamaliel died, locusts come and troubles multiplied. When Rabbi Elazar ben Azaryah died, the sages ceased to be wealthy. When Rabbi Akiba died, the glory of the Torah ceased. When Rabbi Hanina ben Dosa died, men of wondrous deeds ceased. When Rabbi Yose Katnuta died, the pious men (hasidim) ceased and …
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
70ועמ״ש ע״פ ראשי המטות
The discourse on “And Moshe spoke to the heads of the tribes” opens with the laws of vows, asking why a vow takes effect only by linking the object to something already consecrated, and cites “Vows are a fence for abstinence” and “abstinence brings one to holiness.”
Kehot’s noteלעיל פ׳ מטות פא, א.
71נקיות מביא לידי פרישות
Here Rabbi Pinchas ben Yair’s chain reads: “… cleanliness brings one to abstinence, abstinence brings one to purity ….” In this version abstinence comes through cleanliness, not through vows.
Avodah Zarah 20b:10עבודה זרה כ׳ ב:י׳
מִכָּאן אָמַר רַבִּי פִּנְחָס בֶּן יָאִיר: תּוֹרָה מְבִיאָה לִידֵי זְהִירוּת, זְהִירוּת מְבִיאָה לִידֵי זְרִיזוּת, זְרִיזוּת מְבִיאָה לִידֵי נְקִיּוּת, נְקִיּוּת מְבִיאָה לִידֵי פְּרִישׁוּת, פְּרִישׁוּת מְבִיאָה לִידֵי טׇהֳרָה, טׇהֳרָה מְבִיאָה לִידֵי חֲסִידוּת, חֲסִידוּת מְבִיאָה לִידֵי עֲנָוָה, עֲנָוָה מְבִיאָה לִידֵי יִרְאַת חֵטְא, יִרְאַת חֵטְא מְבִיאָה לִידֵי קְדוּשָּׁה, קְדוּשָּׁה מְבִיאָה לִידֵי רוּחַ הַקּוֹדֶשׁ, רוּחַ הַקּוֹדֶשׁ מְבִיאָה לִידֵי תְּחִיַּית הַמֵּתִים, וַחֲסִידוּת גְּדוֹלָה מִכּוּלָּן, שֶׁנֶּאֱמַר: ״אָז דִּבַּרְתָּ בְחָזוֹן לַחֲסִידֶיךָ״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteע״ז כ, ב. [כ].
72עיין ברע״מ ס״פ יתרו
The note says that this Raaya Mehemna passage is also cited in Yahel Ohr.
Kehot’s noteמובא גם ביהל אור ע׳ תקסה. וראה לעיל פ׳ מטות פג, ג שמזכיר זהר זה לענין אחר.
73נדר איהו לעילא ואינון חיי
In the Raaya Mehemna at the end of Parshas Yisro: “A vow is above, and they are the life of the King,” the mystery of the 248 limbs; therefore a vow is more severe than an oath. The maamar uses it to show the loftiness of the level of a vow.
Zohar, Yitro 31:523–526ספר הזהר, יתרו ל״א:תקכ״ג-תקכ״ו
74כהיום אנו אומרים בלא נדר
Kehot’s marei makom for these words (its note is below).
Kehot’s noteראה שו״ע יו״ד סר״ג סעיף ד.
75אנו אומרים בלא נדר
The Shulchan Aruch rules that one should be careful not to vow anything, even charity, and that when pledging with others one should say “without a vow.” The Kehot note points here for the practice the maamar mentions.
Shulchan Arukh, Yoreh De'ah 203:4שולחן ערוך, יורה דעה ר״ג:ד׳
צריך ליזהר שלא ידור שום דבר ואפי׳ צדקה אין טוב לידור אלא אם ישנו בידו יתן מיד ואם לאו לא ידור עד שיהיה לו ואם פוסקים צדקה וצריך לפסוק עמהם יאמר בלא נדר:
Ashlei Ravrevei: Shulchan Aruch Yoreh Deah, Lemberg, 1888 (Public Domain)
76אינו דומה שונה פרקו מאה פעמים
Hillel tells Bar Hei Hei that “one who serves G-d” and “one who did not serve Him” are both perfectly righteous, but one who reviews his chapter a hundred times is not comparable to one who reviews it a hundred and one times. What goes beyond habit is what counts as service.
Chagigah 9b:10חגיגה ט׳ ב:י׳
אֲמַר לֵקהּ בַּר הֵי הֵי לְהִלֵּל, מַאי דִּכְתִיב: ״וְשַׁבְתֶּם וּרְאִיתֶם בֵּין צַדִּיק לְרָשָׁע בֵּין עוֹבֵד אֱלֹקִים לַאֲשֶׁר לֹא עֲבָדוֹ״, הַיְינוּ ״צַדִּיק״ — הַיְינוּ ״עוֹבֵד אֱלֹקִים״, הַיְינוּ ״רָשָׁע״ — הַיְינוּ ״אֲשֶׁר לֹא עֲבָדוֹ״! אֲמַר לֵקהּ: ״עֲבָדוֹ״ וְ״לֹא עֲבָדוֹ״ — תַּרְוַיְיהוּ צַדִּיקֵי גְּמוּרֵי נִינְהוּ, וְאֵינוֹ דּוֹמֶה שׁוֹנֶה פִּרְקוֹ מֵאָה פְּעָמִים, לְשׁוֹנֶה פִּרְקוֹ מֵאָה וְאֶחָד.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteחגיגה ט, ב.
77ואהבת ובכל מאדך
“With all your heart, with all your soul and with all your might (me’odecha).” The maamar distinguishes “with all your soul,” a love held in the mind, from “with all your might,” a love beyond any vessel.
Deuteronomy 6:5דברים ו׳:ה׳
וְאָהַבְתָּ אֵת ה׳ אֱלֹקֶיךָ בְּכׇל־לְבָבְךָ וּבְכׇל־נַפְשְׁךָ וּבְכׇל־מְאֹדֶךָ:
And thou shalt love the L-RD thy G-d with all thy heart, and with all thy soul, and with all thy might.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
78אור זרוע לצדיק
“Light is sown for the righteous, and joy for the upright in heart.” Light is “sown”: it grows as a seed does.
Psalms 97:11תהילים צ״ז:י״א
אוֹר זָרֻעַ לַצַּדִּיק וּלְיִשְׁרֵי־לֵב שִׂמְחָה:
Light is sown for the righteous, And gladness for the upright in heart.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים צז, יא.
79וזרעתי׳ לי בארץ
“And I will sow her for Me in the land.” Israel is G-d’s seed, sown so that it may grow.
Hosea 2:25הושע ב׳:כ״ה
וּזְרַעְתִּיהָ לִּי בָּאָרֶץ וְרִחַמְתִּי אֶת־לֹא רֻחָמָה וְאָמַרְתִּי לְלֹא־עַמִּי עַמִּי־אַתָּה וְהוּא יֹאמַר אֱלֹקָי:
And I will sow her unto Me in the land; And I will have compassion upon her that had not obtained compassion; And I will say to them that were not My people: ‘Thou art My people’; And they shall say: ‘Thou art my G-d.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteהושע ב, כה.
80ועמ״ש ע״פ בשלח פרעה
There the Alter Rebbe reads “I will sow her for Me in the land” of Israel in the Egyptian exile: as one who sows a kor harvests many kors, Israel are G-d’s “grain,” sown so that the revelation of His G-dliness may increase and multiply below as above.
Kehot’s noteתו״א סא, א.
81מלכות פה תושבע״פ קרינן לה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteת״ז בהקדמה (פתח אלי׳).
82מל׳ פה ותושבע״פ קרינן לה
In Patach Eliyahu the Sefiros are described as the limbs of a figure: “Malchus is the mouth; we call it the Oral Torah.” The maamar makes Malchus, the Oral Torah, the vessel for the love that has no vessel.
Tikkunei Zohar 17a:16–17תקוני הזהר י״ז א:ט״ז-י״ז
ואתקריאו בתקונא דא. חסד דרועא ימינא. גבורה דרועא שמאלא. תפארת גופא. נצח והוד תרין שוקין. ויסוד סיומא דגופא אות ברית קדש. מלכות פה. תורה שבע״פ קרינן ליה. מוחא חכמה איהו מחשבה מלגו. בינה לבא ובה הלב מבין. ועל אלין תרין כתיב *הנסתרות ליי׳ אלקינו.
Constantinople, 1740 (CC-BY-NC)
83מצות המלך
Kehot’s marei makom for these words (its note is below).
Kehot’s noteלהעיר מב״ב קנט, א. תוספתא נגעים פ״ג.
84ומתניתא וכו׳
Rav Pappa gives a mnemonic linking the Mishnah and the baraisa (matnisa) to Rav Malkiya: “the Mishnah is a queen” (malkesa). The Kehot note points here for the text’s “and the Mishnah, etc.”
Beitzah 28bביצה כ״ח ב
Kehot’s noteביצה כח, ב. וש״נ
Paragraph 14
85כן יעמוד זרעכם ושמכם
“For as the new heavens and the new earth that I make endure before Me, says Havayah, so shall your seed and your name endure.” The maamar reads “seed” as the light that is sown and “name” as accepting the yoke of Heaven.
Isaiah 66:22ישעיהו ס״ו:כ״ב
כִּי כַאֲשֶׁר הַשָּׁמַיִם הַחֲדָשִׁים וְהָאָרֶץ הַחֲדָשָׁה אֲשֶׁר אֲנִי עֹשֶׂה עֹמְדִים לְפָנַי נְאֻם־ה׳ כֵּן יַעֲמֹד זַרְעֲכֶם וְשִׁמְכֶם:
For as the new heavens and the new earth, which I will make, shall remain before Me, saith the L-RD, so shall your seed and your name remain.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ סו, כב.
86אור זרוע
“Light is sown for the righteous.” “Your seed” is this sown light.
Psalms 97:11תהילים צ״ז:י״א
אוֹר זָרֻעַ לַצַּדִּיק וּלְיִשְׁרֵי־לֵב שִׂמְחָה:
Light is sown for the righteous, And gladness for the upright in heart.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
87אשריכם זורעי
“Fortunate are you who sow beside all waters.” Another verse of sowing joined to “your seed.”
Isaiah 32:20ישעיהו ל״ב:כ׳
אַשְׁרֵיכֶם זֹרְעֵי עַל־כׇּל־מָיִם מְשַׁלְּחֵי רֶגֶל־הַשּׁוֹר וְהַחֲמוֹר:
Happy are ye that sow beside all waters, That send forth freely the feet of the ox and the ass.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ לב, כ.
88ויעש דוד שם
“And David made a name when he returned from smiting Aram.” The maamar links “your name” to this verse and to accepting the yoke of the Kingdom of Heaven.
II Samuel 8:13שמואל ב ח׳:י״ג
וַיַּעַשׂ דָּוִד שֵׁם בְּשֻׁבוֹ מֵהַכּוֹתוֹ אֶת־אֲרָם בְּגֵיא־מֶלַח שְׁמוֹנָה עָשָׂר אָלֶף:
And David got him a name when he returned from smiting the Arameans in the Valley of Salt, even eighteen thousand men.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteש״ב ח, יג.
89ומעין מבית ה׳ יצא
“And on that day … a spring shall go forth from the House of Havayah and water the valley of Shittim.” The maamar reads it as the lower waters receiving revelation in the Time to Come.
Joel 4:18יואל ד׳:י״ח
וְהָיָה בַיּוֹם הַהוּא יִטְּפוּ הֶהָרִים עָסִיס וְהַגְּבָעוֹת תֵּלַכְנָה חָלָב וְכׇל־אֲפִיקֵי יְהוּדָה יֵלְכוּ מָיִם וּמַעְיָן מִבֵּית ה׳ יֵצֵא וְהִשְׁקָה אֶת־נַחַל הַשִּׁטִּים:
And it shall come to pass in that day, That the mountains shall drop down sweet wine, And the hills shall flow with milk, And all the brooks of Judah shall flow with waters; And a fountain shall come forth of the house of the L-RD, And shall water the valley of Shittim.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteיואל ד, יח.
90ומשם יפרד
“A river goes out of Eden to water the garden, and from there it divides and becomes four heads.” The lower waters will no longer be in this state of separation.
Genesis 2:10בראשית ב׳:י׳
וְנָהָר יֹצֵא מֵעֵדֶן לְהַשְׁקוֹת אֶת־הַגָּן וּמִשָּׁם יִפָּרֵד וְהָיָה לְאַרְבָּעָה רָאשִׁים:
And a river went out of Eden to water the garden; and from thence it was parted, and became four heads.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית ב, י.
91ע״פ ששים המה מלכות
There the Sages’ reading is given: the sixty queens are the sixty tractates, the eighty concubines the baraisos and the countless maidens the halachos, while “one is she, my dove, my perfect one” is the Congregation of Israel, the source of the souls.
Kehot’s noteלקמן שה״ש לח, ג.
92ששים המה מלכות
“There are sixty queens and eighty concubines, and maidens without number.” The Alter Rebbe refers to his discourse on this verse.
Song of Songs 6:8שיר השירים ו׳:ח׳
שִׁשִּׁים הֵמָּה מְלָכוֹת וּשְׁמֹנִים פִּילַגְשִׁים וַעֲלָמוֹת אֵין מִסְפָּר:
There are threescore queens, And fourscore concubines, And maidens without number.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
93עלי באר
“Then Israel sang this song: Spring up, O well, sing to it.” The Alter Rebbe refers to his discourse on this verse in Parshas Chukas.
Numbers 21:17במדבר כ״א:י״ז
אָז יָשִׁיר יִשְׂרָאֵל אֶת־הַשִּׁירָה הַזֹּאת עֲלִי בְאֵר עֱנוּ־לָהּ:
Then sang Israel this song: Spring up, O well—sing ye unto it—
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
94שמע ישראל
The Midrash asks where Israel merited the recital of Shema, and answers: at the giving of the Torah, when G-d opened with “Hear, O Israel, I am Havayah your G-d,” all answered “Havayah is our G-d, Havayah is One,” and Moshe said “Blessed be the Name of the glory of His kingdom forever and ever.”
Devarim Rabbah 2:31דברים רבה ב׳:ל״א
95שמע ישראל
When Yaakov was about to die he asked his sons whether there was any dispute in their hearts against the Holy One, blessed be He; they answered, “Hear, O Israel, our father … Havayah is our G-d, Havayah is One,” and he said, “Blessed be the Name of the glory of His kingdom forever and ever.”
Bereshit Rabbah 98:3בראשית רבה צ״ח:ג׳
… שמעו אל ישראל, שבשמים אביכם, שמא יש בלבבכם מחלוקת על הקב״ה! אמר לו: (דברים ו) שמע ישראל אבינו, כשם שאין בלבך מחלוקת על הקדוש ברוך הוא, כך אין בלבנו מחלוקת, אלא ה׳ אלקינו ה׳ אחד. אף הוא פירש בשפתיו ואמר: ברוך שם כבוד מלכותו לעולם ועד. רבי ברכיה ורבי חלבו בשם רבי שמואל, הדא הוא, שישראל משכימים ומעריבים בכל יום, ואומרים: שמע ישראל אבינו, ממערת המכפלה, אותו דבר שצויתנו, עדיין הוא נוהג בנו, ה׳ אלקינו, ה׳ אחד:
“Assemble and hear, sons of Jacob” (Genesis 49:2) – Rabbi Berekhya, sometimes he said it in the name of Rabbi Ḥiyya and sometimes he said it in the name of the Rabbis from there:). From here [it may be derived] that they were scattered and an angel came and assembled them. Rabbi Tanḥuma said: From here, that they were scattered and he assembled them with the Divine Spirit. “And listen to [el] Israel your father” (Genesis 49:2) – Rabbi Yudan and Rabbi Pinḥas: Rabbi Yudan said: Listen to the G-d …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
96שמע ישראל
Among the ways the soul resembles G-d: the soul is unique in the body and the Holy One, blessed be He, is unique in His world, so let the soul that is unique in the body praise the One who is unique in His world, as it says, “Hear, O Israel … Havayah is One.”
Vayikra Rabbah 4:8ויקרא רבה ד׳:ח׳
97ברבות ס״פ ואתחנן
Or HaTorah quotes this Midrash: Israel merited the Shema at the giving of the Torah, when G-d said “Hear, O Israel, I am Havayah,” all answered “Havayah is our G-d, Havayah is One,” and Moshe said “Blessed be the Name….” It discusses the Midrash at length on pp. 355 and 366.
Kehot’s note”ומהיכן זכו ישראל לק״ש כו׳ ממתן תורה כו׳ א״ל שמע ישראל אנכי ה׳ כו׳ נענו כולם ואמרו ה׳ אלקינו ה׳ אחד ומשה אמר בשכמל״ו — אוה״ת ואתחנן ע׳ רב. וראה שם ע׳ שנה וע׳ שסו בארוכה.
98ויחי פצ״ח
Or HaTorah quotes the Midrash on “and listen to Israel your father”: the sons told Yaakov, “Hear, O Israel, our father: as there is only One in your heart … Havayah is our G-d, Havayah is One.”
Kehot’s note”ע״פ ושמעו אל ישראל (שבשמים) אביכם, אמרו לו שמע ישראל אבינו כו׳ כשם שאין בלבך אלא אחד כו׳ ה׳ אלקינו ה׳ אחד” — אוה״ת ואתחנן ע׳ רה.
99ויקרא ס״פ ד׳
Or HaTorah quotes the Midrash: let the soul, which is unique (yechidah) in the body, come and praise the Holy One, blessed be He, who is unique in His world, as it says “Hear, O Israel … Havayah is One.” It echoes the maamar’s link between the soul’s Yechidah and G-d as Yachid.
Kehot’s note”תבא הנפש שהיא יחידה בגוף ותקלס להקב״ה שהוא יחיד בעולמו שנאמר שמע ישראל כו׳ ה׳ אחד” — אוה״ת ואתחנן ע׳ רב.
100ועלי תשוקתו
“I am my beloved’s, and his desire is for me.” The Midrash on this verse is one of those listed on the Shema.
Song of Songs 7:11שיר השירים ז׳:י״א
אֲנִי לְדוֹדִי וְעָלַי תְּשׁוּקָתוֹ:
I am my beloved’s, and his desire is toward me.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
101נשקד עול
“The yoke of my transgressions is bound by His hand.” The Midrash on this verse is one of those listed on the Shema.
Lamentations 1:14איכה א׳:י״ד
נִשְׂקַד עֹל פְּשָׁעַי בְּיָדוֹ יִשְׂתָּרְגוּ עָלוּ עַל־צַוָּארִי הִכְשִׁיל כֹּחִי נְתָנַנִי אֲדֹ־נָי בִּידֵי לֹא־אוּכַל קוּם:
The yoke of my transgressions is impressed by His hand; They are knit together, They are come up upon my neck; He hath made my strength to fail; The L-rd hath delivered me into their hands, Against whom I am not able to stand.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
102על כן אוחיל לו
“Havayah is my portion, says my soul; therefore I will hope in Him.” The Alter Rebbe places the Midrash’s story of Miriam here.
Lamentations 3:24איכה ג׳:כ״ד
חֶלְקִי Havayah אָמְרָה נַפְשִׁי עַל־כֵּן אוֹחִיל לוֹ:
’The L-RD is my portion’, saith my soul; ‘Therefore will I hope in Him.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 15
103ובפסוק חלקי ה׳
Or HaTorah quotes the Midrash on “My portion is Havayah”: “For Yaakov chose…,” “My beloved is mine,” “He is my G-d,” and also that we say “Havayah is One,” and that of the Time to Come it is written, “On that day Havayah will be One.”
Kehot’s note”כי יעקב בחר כו׳ דודי לי הוא לי לאלקים כו׳ וגם מה שאומרים הוי׳ אחד וכתיב לע״ל ביום ההוא יהי׳ הוי׳ אחד” — אוה״ת ואתחנן ע׳ שנה.
104חלקי ה׳
“Havayah is my portion, says my soul; therefore I will hope in Him.” The Midrash on this verse is listed among those on the Shema.
Lamentations 3:24איכה ג׳:כ״ד
חֶלְקִי Havayah אָמְרָה נַפְשִׁי עַל־כֵּן אוֹחִיל לוֹ:
’The L-RD is my portion’, saith my soul; ‘Therefore will I hope in Him.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
105“There is one, and there is no second.” The Midrash on this verse is listed among those on the Shema.
Ecclesiastes 4:8קהלת ד׳:ח׳
יֵשׁ אֶחָד וְאֵין שֵׁנִי גַּם בֵּן וָאָח אֵין־לוֹ וְאֵין קֵץ לְכׇל־עֲמָלוֹ גַּם־[עֵינוֹ] (עיניו) לֹא־תִשְׂבַּע עֹשֶׁר וּלְמִי אֲנִי עָמֵל וּמְחַסֵּר אֶת־נַפְשִׁי מִטּוֹבָה גַּם־זֶה הֶבֶל וְעִנְיַן רָע הוּא:
There is one that is alone, and he hath not a second; yea, he hath neither son nor brother; yet is there no end of all his labour, neither is his eye satisfied with riches: ‘for whom then do I labour, and bereave my soul of pleasure?’ This also is vanity, yea, it is a grievous business.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
106מרוע אחד
“The words of the wise are like goads … given from one Shepherd.” The Midrash on this verse is listed among those on the Shema.
Ecclesiastes 12:11קהלת י״ב:י״א
דִּבְרֵי חֲכָמִים כַּדָּרְבֹנוֹת וּכְמַשְׂמְרוֹת נְטוּעִים בַּעֲלֵי אֲסֻפּוֹת נִתְּנוּ מֵרֹעֶה אֶחָד:
The words of the wise are as goads, and as nails well fastened are those that are composed in collections; they are given from one shepherd.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
107ראה נתתי לפניך היום את החיים ואת הטוב ואת המות ואת הרע
“See, I have set before you today life and good, and death and evil.” The maamar now explains all four terms: life, death, evil below death, and good above life.
Deuteronomy 30:15דברים ל׳:ט״ו
רְאֵה נָתַתִּי לְפָנֶיךָ הַיּוֹם אֶת־הַחַיִּים וְאֶת־הַטּוֹב וְאֶת־הַמָּוֶת וְאֶת־הָרָע:
See, I have set before thee this day life and good, and death and evil,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
108Haman’s words to Achashverosh: “There is one people, scattered and dispersed among the peoples.” The Midrash on this verse is listed among those on the Shema.
Esther 3:8אסתר ג׳:ח׳
וַיֹּאמֶר הָמָן לַמֶּלֶךְ אֲחַשְׁוֵרוֹשׁ יֶשְׁנוֹ עַם־אֶחָד מְפֻזָּר וּמְפֹרָד בֵּין הָעַמִּים בְּכֹל מְדִינוֹת מַלְכוּתֶךָ וְדָתֵיהֶם שֹׁנוֹת מִכׇּל־עָם וְאֶת־דָּתֵי הַמֶּלֶךְ אֵינָם עֹשִׂים וְלַמֶּלֶךְ אֵין־שֹׁוֶה לְהַנִּיחָם:
And Haman said unto king Ahasuerus: ‘There is a certain people scattered abroad and dispersed among the peoples in all the provinces of thy kingdom; and their laws are diverse from those of every people; neither keep they the king’s laws; therefore it profiteth not the king to suffer them.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 16
109יפה שעה אחת בתשובה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteאבות ד, יז.
110יפה שעה אחת בתשובה ומעשים טובים בעוה״ז מכל חיי
“Better is one hour of teshuvah and good deeds in this world than all the life of the World to Come.” The maamar brings it to show that “good” is above “life.”
Pirkei Avot 4:17משנה אבות ד׳:י״ז
הוּא הָיָה אוֹמֵר, יָפָה שָׁעָה אַחַת בִּתְשׁוּבָה וּמַעֲשִׂים טוֹבִים בָּעוֹלָם הַזֶּה, מִכָּל חַיֵּי הָעוֹלָם הַבָּא. וְיָפָה שָׁעָה אַחַת שֶׁל קוֹרַת רוּחַ בָּעוֹלָם הַבָּא, מִכָּל חַיֵּי הָעוֹלָם הַזֶּה:
He used to say: more precious is one hour in repentance and good deeds in this world, than all the life of the world to come; And more precious is one hour of the tranquility of the world to come, than all the life of this world.
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
111כי טוב חסדך מחיים
“For Your kindness is better than life; my lips shall praise You.” The word tov, “good,” is placed above “life.”
Psalms 63:4תהילים ס״ג:ד׳
כִּי־טוֹב חַסְדְּךָ מֵחַיִּים שְׂפָתַי יְשַׁבְּחוּנְךָ:
For Thy lovingkindness is better than life; My lips shall praise Thee.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים סג, ד.
112בי-ה הוי׳ צור עולמים
“Trust in Havayah forever, for with Yah, Havayah is the Rock of the worlds.” The Sages read it as the two letters yud and hei with which the worlds were formed.
Isaiah 26:4ישעיהו כ״ו:ד׳
בִּטְחוּ בַה׳ עֲדֵי־עַד כִּי בְּקָהּ ה׳ צוּר עוֹלָמִים:
Trust ye in the L-RD for ever, For the L-RD is GOD, an everlasting Rock.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ כו, ד.
113ביו״ד נברא העוה״ב
Rabbi Yehudah bar Rabbi Ilai expounds Isaiah 26:4: these are the two worlds the Holy One, blessed be He, created, one with hei and one with yud; the World to Come was created with yud, because its righteous are few.
Menachot 29b:13–14מנחות כ״ט ב:י״ג-י״ד
מפני מה נברא העולם הבא ביו״ד מפני שצדיקים שבו מועטים ומפני מה כפוף ראשו מפני שצדיקים שבו כפוף ראשיהם מפני מעשיהן שאינן דומין זה לזה אמר רב יוסף הני תרתי מילי אמר רב בספרים ותניא תיובתיה חדא הא דאמר רב ס״ת שיש בו שתי טעיות בכל דף ודף יתקן שלש יגנז
Wikisource Talmud Bavli (CC-BY-SA)
Kehot’s noteמנחות כט, ב.
114חי ואל בחיים
The Rambam writes that G-d, His knowledge and His life are one in every way; were He living with a life and knowing with a knowledge outside Himself, there would be many gods. The Kehot note traces the phrase “living, but not through life” to the Rambam.
Mishneh Torah, Foundations of the Torah 2:10משנה תורה, הלכות יסודי התורה ב׳:י׳
הַקָּדוֹשׁ בָּרוּךְ הוּא מַכִּיר אֲמִתּוֹ וְיוֹדֵעַ אוֹתָהּ כְּמוֹ שֶׁהִיא. וְאֵינוֹ יוֹדֵעַ בְּדֵעָה שֶׁהִיא חוּץ מִמֶּנּוּ כְּמוֹ שֶׁאָנוּ יוֹדְעִין. שֶׁאֵין אָנוּ וְדַעְתֵּנוּ אֶחָד אֲבָל הַבּוֹרֵא יִתְבָּרַךְ הוּא וְדַעְתּוֹ וְחַיָּיו אֶחָד מִכָּל צַד וּמִכָּל פִּנָּה וּבְכָל דֶּרֶךְ יִחוּד. שֶׁאִלְמָלֵי הָיָה חַי בַּחַיִּים וְיוֹדֵעַ בְּדֵעָה חוּץ מִמֶּנּוּ הָיוּ שָׁם אֱלֹהוּת הַרְבֵּה הוּא וְחַיָּיו וְדַעְתּוֹ, וְאֵין הַדָּבָר כֵּן אֶלָּא אֶחָד מִכָּל צַד וּמִכָּל פִּנָּה וּבְכָל דֶּרֶךְ יִחוּד. נִמְצֵאתָ אַתָּה אוֹמֵר הוּא הַיּוֹדֵעַ וְהוּא הַיָּדוּעַ וְהוּא הַדֵּעָה עַצְמָהּ הַכּל אֶחָד. וְדָבָר זֶה אֵין …
The Holy One, blessed is He! recognizes His Own Truth and knows it as it really is; and He does not know with an intelligence which is apart from Himself, as we know, for, we and our intelligence are not one, but the Creator, may He be blessed! and His Intelligence and His Life are One from every lateral, angle and manner of Unity. Since but for this, He would live a life and understand with an intelligence apart from Himself, then there would be many gods, He, His life …
Torat Emet 363 (Public Domain) · Mishnah Torah, Yod ha-hazakah, trans. by Simon Glazer, 1927 (Public Domain)
115כי עמך מקור חיים
“For with You is the source of life.” Even the source of life is only “with” G-d, secondary and nullified to Him.
Psalms 36:10תהילים ל״ו:י׳
כִּי־עִמְּךָ מְקוֹר חַיִּים בְּאוֹרְךָ נִרְאֶה־אוֹר:
For with Thee is the fountain of life; In Thy light do we see light.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
116והחכ׳ תחי׳
“The advantage of knowledge is that wisdom gives life to those who have it.” G-d is above wisdom, the source of life.
Ecclesiastes 7:12קהלת ז׳:י״ב
Kehot’s noteקהלת ז, יב, ושם בלא ”ו” החכמה. [כ].
117חי ולא בחיים
Kehot’s marei makom for these words (its note is below).
Kehot’s noteל׳ הרמב״ם ז״ל במו״נ ח״א פנ״ז ובסוף ח׳ פרקים שלו. וכן בספר היד שלו ה׳ יסוה״ת פ״ב [ה״י]. וע׳ עקרים מאמר ב׳ פ״ל. ובכוזרי מאמר ב סי׳ ב [כ].
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