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אני ה׳ אלקיכם אשר הוצאתי אתכם מארץ מצרים כו׳
“I am Havayah your G-d, who brought you out of the land of Egypt” (Numbers 15:41)
The doubled “I am Havayah your G-d” at the end of the section of tzitzis speaks of two rewards: Gan Eden, the delight of the Torah drawn down through “hairs” and contractions, and the Resurrection, the very essence of the supernal delight, the “garment white as snow,” which is drawn down through the practical mitzvos and will therefore be revealed in the body.
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אני ה׳ אלקיכם אשר הוצאתי אתכם מארץ מצרים כו׳
“I am Havayah your G-d, who brought you out of the land of Egypt” (Numbers 15:41)
The doubled “I am Havayah your G-d” at the end of the section of tzitzis speaks of two rewards: Gan Eden, the delight of the Torah drawn down through “hairs” and contractions, and the Resurrection, the very essence of the supernal delight, the “garment white as snow,” which is drawn down through the practical mitzvos and will therefore be revealed in the body.
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
Why does the section of tzitzis say “I am Havayah your G-d” twice, and why is the main reward at the Resurrection, when souls already delighting in Gan Eden return to bodies? The maamar begins with delight. Every physical pleasure is only the refuse of the supernal delight, sifted by angels called “innards” and hidden by this world as a peel hides its fruit; Rabbi Akiva’s laughter at Rome shows how great the inner delight must be, and the descent exists so that light may come from darkness and a greater love from the opposite. From the noise of service below two kinds of שער are drawn: the “hair” on the left, the Torah, a contracted flow of delight into Chochmah, which is the delight of Gan Eden; and the “gate” on the right, the mitzvos, the King’s “garments,” drawn from the essence of delight above wisdom through physical deeds, because the end is wedged in the beginning, as with offerings and charity. Tzitzis holds both, the tallis as garment and the threads as hair, and so “I” is said twice: once for Gan Eden, “to be your G-d (Elokim),” and once for the Resurrection, revealed in the body.

Outline
	1The questions: the doubled “I am Havayah” and the reward“I am Havayah” means “faithful to pay reward,” but why is it said twice, and only with tzitzis? The main reward is at the Resurrection, yet why should souls in Gan Eden gain by returning to bodies, and why is the Resurrection equal for all Israel while Gan Eden has many levels?¶1–2
	2Physical pleasure as the refuse of the supernal delightAsher in the blessing over the mitzvos means delight, the source of the mitzvos. All physical pleasure is the refuse of that delight, sifted by angels called “innards” and clothed in silver and gold, while its inner part goes to Gan Eden and to the Torah and mitzvos. Rabbi Akiva laughed at Rome’s prosperity: if the refuse is so great, how much more the inner delight.¶3–5
	3Light from darkness, love from the oppositeThe descent is for the advantage of light that comes from darkness, as with baalei teshuvah and the king’s second delight, in his son’s return. The Seraphim, who comprehend, stand silently, while the Ofanim, in worlds of concealment, rise with a great noise, the model for the blessings before the Shema.¶6–7
	4The hair and the garment: Torah and mitzvosThe noise (ra’ash) of service draws down שער: the gate on the right and the hair on the left. The Torah is the “hair,” a contracted outflow of the supernal delight into Chochmah, which is the delight of Gan Eden; the mitzvos are the “garments white as snow,” from the essence of delight that is hidden from wisdom, drawn down only through deeds, the 620 pillars of light.¶8–9
	5Offerings and charityA physical animal, whose root is above Daas, atones by drawing down the level “before Havayah,” the Thirteen Attributes. Charity makes peace between opposites, and many small coins and deeds join into one garment, like snow made of many flakes.¶10–11
	6Tzitzis: garment and hairTzitzis, equal to all the mitzvos, holds both levels: the tallis is the King’s garment, and the thirty-two threads are the hairs, the paths of wisdom. “So that you shall remember” makes a Jew a male, a giver, who draws the Infinite Light into the Torah by learning it for its own sake, provided he does not stray after his heart and eyes.¶12–15
	7The two “I”s: Gan Eden and the ResurrectionAni (“I”) is ayin, the hidden source, which is truly one with Havayah. The first “I am Havayah your G-d,” with “to be your G-d (Elokim),” is the reward of Gan Eden through hairs and contractions; the second is the reward of the Resurrection, the essence of delight, the crowns on the heads of the righteous, held now only by faith and revealed in the body because it is drawn down through physical mitzvos.¶16–18


Key concepts
	the supernal delightתענוג העליון
	G-d’s own delight, the source of all delights; the mitzvos are drawn from it, and all lower pleasure comes from it.

	the refuse of the delightפסולת התענוג
	The leftover of the supernal delight that descends through the heavenly powers into physical pleasures and wealth, even reaching those who transgress His will.

	hair and gateשער
	The same letters as ra’ash, noise: se’ar, “hair,” on the left, the Torah as a contracted outflow of delight into Chochmah; and sha’ar, “gate,” on the right, the mitzvos, through which the King Himself is revealed.

	His garments white as snowלבושיה כתלג חיור
	The mitzvos as garments: like a garment they hide their root, the essence of delight, and like snow they are made of many small deeds joined into one.

	the essence of delightעצמיות התענוג
	Delight in itself, above contraction and division and above wisdom; it is the reward of the Resurrection, now held only by faith.

	their end is wedged in their beginningנעוץ סופן בתחלתן
	The lowest level is bound to the highest, so physical deeds, offerings and mitzvos reach the highest source.

	noiseרעש
	The stormy service of those who do not see G-dliness, like the Ofanim and the baal teshuvah’s outcry “with greater strength,” which draws down from above.


Section 1 · ¶1–2
The questions: the doubled “I am Havayah” and the reward
1אני ה׳ אלקיכם אשר הוצאתי1 אתכם מארץ מצרים2 כו׳. אני ה׳ אלקיכם. הנה ארז״ל בכל מקום שנאמר אני ה׳ פי׳ אני הוא שנאמן לשלם שכר.
“I am Havayah your G-d, who brought you out of the land of Egypt,” etc. “I am Havayah your G-d.” Now, our Sages, of blessed memory, said that wherever it says “I am Havayah,” the meaning is: “I am He who is faithful to pay reward.”
The maamar opens with the last verse of the section of tzitzis, which ends, after “to be your G-d,” by saying “I am Havayah your G-d” a second time. The Sages read the words “I am Havayah” as a promise: G-d is the One who can be trusted to pay the reward for the mitzvos.


ולהבין ענין הכפל שכפל לומר ב׳ פעמים אני הוי׳ כו׳ ועוד מפני מה לא נזכר זה רק בציצית.
And [we need] to understand the matter of the doubling, that it doubles, saying “I am Havayah” twice, etc.; and further, why this is mentioned only regarding tzitzis.
Two questions are raised. Why does the verse say “I am Havayah” twice, and why is this doubled phrase found only in the section of tzitzis?


אך הנה כתיב היום לעשותם3 היינו היום בעוה״ז ולמחר לקבל שכרם4 היינו בג״ע ותחיית המתים ועיקר קיבול השכר הוא לזמן התחייה.567
However, it is written, “Today, to do them”: that is, today, in this world; “and tomorrow, to receive their reward”: that is, in Gan Eden and at the Resurrection of the Dead. And the main receiving of the reward is at the time of the Resurrection.
The Sages read “today, to do them” to mean that this world is the time for doing the mitzvos, while the reward comes “tomorrow,” in the World to Come. That “tomorrow” includes both Gan Eden, where the soul is rewarded after death, and the Resurrection of the Dead, and the Alter Rebbe states that the main reward comes at the Resurrection, as the Ramban holds in Sha’ar HaGemul.




2וצ״ל מהו השכר והגמול שהנשמות היושבים בג״ע ומתענגים על ה׳ כמו נשמות האבות8 אברהם יצחק ויעקב9 משה ואהרן וכיוצא בהם במה שיצטרכו להתלבש בגופים ולחיות ע״פ האדמה.
And we must understand: what is the reward and recompense for the souls who sit in Gan Eden and delight in G-d, such as the souls of the Patriarchs Avraham, Yitzchak and Yaakov, of Moshe and Aharon, and those like them, in their having to be clothed in bodies and to live upon the face of the earth?
The first difficulty: the souls of the great tzaddikim, such as the Patriarchs, Moshe and Aharon, already delight in G-dliness in Gan Eden, free of the body. How can it be a reward for them to return into bodies and live on earth at the Resurrection, which seems a step down?


גם מפני מה יש חילוקי מדרגות ג״ע עליון וג״ע תחתון ויש כמה עליות עילוי אחר עילוי ותחיית המתים הוא בשוה לכל ישראל10 כמאמרם כל
Also: why are there distinctions of level, the upper Gan Eden and the lower Gan Eden, and several ascents, one elevation after another, while the Resurrection of the Dead is the same for all Israel, as [the Sages] said, “All
A second difficulty: Gan Eden has many levels, a lower and an upper Gan Eden and ascent after ascent, each soul according to its rank. Yet the Resurrection seems to be the same for all Israel, as the Mishnah begins, “All Israel have a share in the World to Come.”


ישראל יש להם חלק11 לעוה״ב12 רק ואלו שאין להם חלק13 כו׳ הכופר בתח״ה מדה כנגד מדה הוא כפר כו׳.
Israel have a share in the World to Come,” except “and these are the ones who have no share,” etc., “one who denies the Resurrection of the Dead”: measure for measure, “he denied,” etc.
The Mishnah then lists those who have no share, first one who denies the Resurrection, and the Talmud explains that, measure for measure, because he denied it he will have no share in it. Here the Mishnah’s “World to Come” is understood as the Resurrection, which all Israel will merit alike, and that seems to make it a lesser reward than Gan Eden with its many levels.




Section 2 · ¶3–5
Physical pleasure as the refuse of the supernal delight
3והנה בברכת המצות תיקנו לומר אשר קדשנו במצותיו כו׳ פי׳ אשר הוא לשון תענוג14 ואושר
Now, in the blessing over the mitzvos [the Sages] instituted that we say, “Who (asher) has sanctified us with His commandments,” etc. The meaning: asher is a term for delight and happiness (osher),
Every blessing over a mitzvah says “who (asher) has sanctified us with His commandments.” The Alter Rebbe reads asher as related to osher, happiness and delight, so the blessing points to the delight from which the mitzvos come.


וכמו באשרי1516 כו׳ והוא מקור המצות שמשם הם נמשכים [ועמ״ש מזה בד״ה ואהיה אצלו אמון17].18
as in “In my happiness (be’oshri),” etc. And it is the source of the mitzvos, from which they are drawn. [And see what is written about this in the discourse beginning “And I was beside Him as a nursling.”]
When Leah named her son Asher she said “be’oshri, in my happiness,” which shows that asher is a word of happiness. This supernal delight is the source of the mitzvos, and the bracket sends the reader to another discourse in Likkutei Torah on the same theme.


והענין כי הנה התענוג נמצא בכל גשמיות שבעולם השפל וכמו שאנו רואים שיש בחי׳ תענוג בכל חושי הנפש ראיה שמיעה ריח דבור וכמה מיני תענוגים יש בראיה מציורים ומראות כו׳
The explanation is this: delight is found in all the physicality of the lowly world, as we see that there is the quality of delight in all the senses of the soul: sight, hearing, smell, speech; and how many kinds of delight there are in sight, from pictures and sights, etc.;
To explain the source of the mitzvos, the Alter Rebbe first looks at delight in our world. Every sense can give pleasure, and the eye alone takes delight in many kinds of images and sights.


וכן בשמיעה מקול ערב כו׳ וכן חוש הטעם חיך יטעם אוכל19 כו׳ מתוק הוא לנפש20 וכה״ג יש בחי׳ תענוג בכל חומר הגשמי שבעולם והוא בחי׳ פסולת התענוג העליון
and likewise in hearing, from a pleasant voice, etc.; and likewise the sense of taste: “the palate tastes food,” etc., “sweet to the soul.” And in this way there is the quality of delight in all the physical matter in the world; and it is the level of the refuse of the supernal delight.
The ear enjoys a sweet voice and the palate tasty food. Yet all the pleasure in the physical world is only the “refuse” (pesoles), the discarded leftover, of the delight above.


והנה באמת בחינת התענוג הגשמי הוא נמשך מבחי׳ התענוג הרוחני ע״ד מארז״ל אין לך עשב מלמטה21 שאין לו מזל מלמעלה כו׳
Now in truth, the level of physical delight is drawn from the level of spiritual delight, in the manner of the saying of our Sages, of blessed memory: “There is no blade of grass below that does not have a constellation (mazal) above,” etc.
Physical pleasure is not a thing of its own: it is drawn down from a spiritual delight. The Midrash teaches that every blade of grass has a mazal, a heavenly force, above it that governs it.


והרי מתיקת העשב נמשך ונולד מן המזל המכהו ומגדלו ובאמת הוא רק פסולת מתענוג אלקות שהנשמות נהנין22 ומתענגין מזיו השכינה שהוא נפלא כו׳
Thus the sweetness of the grass is drawn and born from the constellation that strikes it and makes it grow. And in truth it is only refuse from the delight of G-dliness, by which the souls enjoy and delight in the radiance of the Shechinah (Divine Presence), which is wondrous, etc.
The mazal “strikes” the grass and makes it grow, so even a plant’s sweetness comes from above. Yet all of this is only the leftover of the true delight of G-dliness, which the souls in Gan Eden enjoy as “the radiance of the Shechinah.”


כי העוה״ז הוא עולם השפל שהאלקות הוא בהעלם והסתר גדול עד״מ קליפת הפרי שמסתרת לפרי כך העוה״ז ומלואו מסתיר חיות אלקי ונראה הכל ליש ודבר.23
For this world is the lowly world, where G-dliness is in great hiddenness and concealment, by way of analogy, like the peel of a fruit, which conceals the fruit. So this world and all that fills it conceal the G-dly life-force, and everything appears to be an existence and a thing [in its own right].
Physical pleasure seems to stand on its own because this world hides G-dliness, the way a peel hides the fruit inside it. The world and everything in it appear to exist independently, though the life-force within them is G-dly.




4וע״כ לעתיד לבא כתיב ואת רוח הטומאה אעביר24 מן הארץ וכתיב ג״כ השמים החדשים25 והארץ החדשה אשר אני עושה ועל שמים דכעת כתיב כי שמים כעשן נמלחו26 כו׳
Therefore, of the Time to Come it is written, “And I will remove the spirit of impurity from the land”; and it is also written, “the new heavens and the new earth that I make”; and of the heavens of the present it is written, “For the heavens shall vanish like smoke,” etc.
Since the delight of this world is only refuse and is hidden, the prophets describe the Time to Come as a world made new: the spirit of impurity will be removed, and there will be new heavens and a new earth. The present heavens “will vanish like smoke,” because the world as it is now cannot hold that revelation.


וכל בחי׳ התענוג שבו הוא מבחי׳ פסולת התענוג העליון כנ״ל והוא מה שארז״ל (פ״ק דתענית ד״י ע״א)
And all the delight in it is from the level of the refuse of the supernal delight, as mentioned above. And this is what our Sages, of blessed memory, said (in the first chapter of Taanis, folio 10a):
All the delight in this world is the refuse of the supernal delight. The Alter Rebbe brings a Talmudic image for this and gives its place in the Talmud in parentheses.


ח״ל שותה מתמצית א״י וזהו מ״ש וכל קרבי את שם קדשו27 כו׳ (בתלים סי׳ ק״ג)
“[What is] outside the Land drinks from the residue of the Land of Israel.” And this is [the meaning of] what is written, “and all my innards [bless] His holy Name,” etc. (in Psalms, chapter 103).
The Talmud says that the rest of the world drinks from the “residue,” what is left over, of the Land of Israel. In the same way the world receives only the leftover of the delight above, and the verse “all my innards” hints at those who sift it.


והיינו שיש מלאכים הנק׳ קרביים28 שמבררים השפעת התענוג ועד״מ הקרביים באדם שבהם יתברר המאכל והמובחר שנתברר נעשה ממנו דם בלב ומחיה את הגוף והפסולת נדחה לחוץ ככה למעלה
That is, there are angels called “innards,” who sift the flow of delight. By way of analogy, the innards in a person, in which the food is sifted: from the choice part that has been sifted out, blood is made in the heart, and it gives life to the body, while the refuse is pushed outside. So too above,
Some angels are called “innards” because they do above what the digestive organs do in the body. The body sorts its food: the best part becomes blood that keeps it alive, and the waste is expelled.


יש מלאכים המבררי׳ השפעת התענוג הפנימי נמשך בג״ע והפסולת נמשך ע״י השתלשלות בהמזלות ומשתלשל למטה להתלבש בענינים גשמיים כסף וזהב כו׳ וזהו שנאמר יאר ה׳ פניו אליך כו׳ היינו מפנימיות תענוג עליון שמאיר בתורה ומצות.2930
there are angels who sift the flow of delight: the inner [part] is drawn into Gan Eden, and the refuse is drawn, by a chain of descent (hishtalshelus), into the constellations, and descends further below to be clothed in physical things, silver and gold, etc. And this is what is said, “May Havayah make His face shine to you,” etc.: that is, from the inner dimension (pnimiyus) of the supernal delight, which shines in Torah and mitzvos.
These angels sift the flow of delight: its inner part goes to Gan Eden, while the refuse descends step by step through the heavenly powers (the mazalos) until it is clothed in physical things such as silver and gold. The priestly blessing, “May Havayah make His face (panav) shine,” asks for the inner part (pnimiyus) of the delight, which shines in the Torah and mitzvos.




5ועיין מענין וכל קרבי31 בזח״א לך לך דפ״ז ע״א ובפרדס ערך קרביים,32 וזהו שארז״ל בר׳ עקיבא כשראה כרך גדול33 של רומי מלא׳ כל טוב
And see on the matter of “and all my innards” in the Zohar, Part I, Lech Lecha, folio 87a, and in the Pardes, under the entry “Innards.” And this is what our Sages, of blessed memory, said of Rabbi Akiva: when he saw the great city of Rome full of every good thing
The Zohar and the Pardes, a classic work of Kabbalah arranged in entries, discuss the “innards” named in the verse. The Alter Rebbe then brings a story of Rabbi Akiva to show how great even the leftover delight is.


ובשלוה גדולה שחק ואמר אם לעוברי רצונו כך לעושי רצונו על אחת כמה וכמה34 כו׳ כי מזה דוקא יכולים להכיר איך שלגדולתו אין חקר35 ממש
and in great tranquility, he laughed and said, “If for those who transgress His will it is so, for those who do His will, how much more so!” etc. For from this specifically one can recognize how truly “His greatness is unsearchable”:
The Talmud tells that the Sages wept at the security and tranquility of Rome while the Temple lay in ruins, but Rabbi Akiva laughed: if those who transgress G-d’s will have so much, how much more will those who do His will receive. From this contrast one can recognize that G-d’s greatness truly has no limit.


כי אם פסולת תענוג עליון שירד ונפל בקליפות הוא גדול כ״כ על אחת כו״כ לעושי רצונו פנימיות תענוג העליון המאיר בתורה ומצות שהוא רב ועצום כו׳ [ועמ״ש ע״פ וישב יעקב36 וע״פ ויהי בשלח פרעה].37
for if the refuse of the supernal delight, which descended and fell into the kelipos (husks), is so great, how much more so for those who do His will: the inner dimension of the supernal delight, which shines in Torah and mitzvos, which is vast and mighty, etc. [And see what is written on the verse “And Yaakov settled,” and on the verse “And it came to pass, when Pharaoh sent out.”]
If the refuse of the supernal delight, fallen into the kelipos, the husks that hide holiness, can produce the wealth and calm of Rome, then the inner delight in Torah and mitzvos, the reward of those who do His will, must be vast beyond measure. The bracket points to what is explained on the verses that open Parshas Vayeshev and Parshas Beshalach.


אך מה שאפשר להן להגיע יניקה ושפע מתענוג העליון לעוברי רצונו ית׳ ויהיה איך שיהיה אפילו מפסולת תענוג שבו הוא כמאמר שלמה המלך ע״ה שממית בידים תתפש3839 והיא בהיכלי מלך.
But that it is possible for nurture and bounty from the supernal delight to reach them, those who transgress His will, may He be blessed, be it however it may, even from the refuse of the delight within it, is as King Shlomo, peace be upon him, said: “The spider grasps with [its] hands, yet it is in the king’s palaces.”
How can those who transgress receive anything at all from the supernal delight, even its refuse? King Shlomo’s verse answers: the lowly spider takes hold with its hands and so reaches the king’s palaces, and the kelipos likewise take hold of something from the King’s bounty.




Section 3 · ¶6–7
Light from darkness, love from the opposite
6ועיין ברבות פ׳ תולדות ס״פ ס״ו.40 כחשכה כאורה41 ותכלית ירידה זו הוא כמ״ש כיתרון האור מן החשך424344 דוקא [ע׳ בזהר ס״פ תצוה דקפ״ז סע״א45 ובפ׳ תזריע דמ״ז ע״ב].
And see in the [Midrash] Rabbah, Parshas Toldos, at the end of section 66. “As the darkness, so the light.” And the purpose of this descent is as it is written, “as the advantage of light from darkness,” specifically. [See in the Zohar, at the end of Parshas Tetzaveh, folio 187, end of side a, and in Parshas Tazria, folio 47b.]
The opening words point to the Midrash on the verse of the spider. The Alter Rebbe then explains why there must be such a descent at all: before G-d “the darkness is as the light,” and the purpose of the descent is the special advantage of light that comes out of darkness, as the Zohar teaches that without darkness the light would not be known.


והיינו ע״ד מארז״ל בכל לבבך בשני יצריך4647 וכמארז״ל במקום שבעלי תשובה עומדין48 כו׳ כי מן ההיפוך דוקא עד״מ שמתחלה נהנה מתענוגי עוה״ז תהיה אח״כ הצעקה יותר גדולה בחילא יתיר49
And this is in the manner of the saying of our Sages, of blessed memory, “‘With all your heart’: with both your inclinations,” and as our Sages, of blessed memory, said, “In the place where baalei teshuvah (those who return) stand,” etc. For it is from the opposite specifically: for example, when at first one took pleasure in the delights of this world, afterwards the outcry will be greater, “with greater strength,”
The Sages read “with all your heart” as “with both your inclinations,” the good and the evil, and they taught that where baalei teshuvah stand, even the completely righteous cannot stand. Both show that serving G-d out of the opposite brings greater strength: one who once enjoyed worldly pleasures cries out to G-d afterwards with greater force.


והוא בחי׳ מאדך50 בלי גבול וז״ש נפשי אויתיך בלילה51 בעוה״ז שדומה ללילה52 בחי׳ חושך משם יהיה יתרון אור בבחי׳ אהבה רבה הנ״ל [וגם כמ״ש במ״א שיש שני מיני תענוג לפני המלך. האחד בעשיית המצות.53
and it is the level of “[with all] your might” (me’odecha), without limit. And this is [the meaning of] what is written, “My soul, I have desired You in the night”: in this world, which is likened to night, the level of darkness; from there will come an advantage of light, in the level of the great love mentioned above. [And also, as is explained elsewhere, that there are two kinds of delight before the King. The first is in the doing of the mitzvos.
This greater love is “with all your me’od,” your “very much,” a love without limit. Isaiah’s “My soul, I have desired You in the night” describes it: this world is likened to night, and from its darkness comes the advantage of the light; the bracket that opens here brings a parable of a king’s two kinds of delight.




7והשני כשרואה את בנו בא מרחוק שיש זמן רב אשר לא ראהו וכראות המלך את בנו נתמלא חדוה ותענוג וכך הנמשל בענין התשובה כו׳
The second is when he sees his son coming from afar, whom he has not seen for a long time; and when the king sees his son, he is filled with joy and delight. And so is the analogue, in the matter of teshuvah (return), etc.
The parable continues: the king’s second delight is in seeing his son come home after a long absence, a joy that fills him completely. So it is with teshuvah: the delight in one who returns from afar is of another kind than the delight in the mitzvos.


ע״ש ועד״ז הוא ענין ירידת התענוג עליון למטה בשבה״כ שמזה יומשך אח״כ בחינת התענוג השני ע״י התשובה כו׳
See there. And in the same way is the matter of the descent of the supernal delight below in the shattering of the vessels, so that from this the level of the second delight will afterwards be drawn, through teshuvah, etc.
In the same way, the supernal delight descended below through the shattering of the vessels, the primordial breaking through which sparks of holiness fell into the lower worlds. From that descent, through teshuvah, the second kind of delight will be drawn.


וזהו ירידה צורך עליה] ולמעלה ג״כ האופנים ברעש גדול54 מתנשאים55 לעומת השרפים הרי סבת הרעש הזה של האופנים הוא דייקא מצד הסתר האלקות משא״כ השרפים דאימא מקננא בכורסייא5657 כו׳
And this is a descent for the sake of an ascent.] And above as well, “the Ofanim, with a great noise, raise themselves opposite the Seraphim.” Thus the cause of this noise of the Ofanim is specifically the concealment of G-dliness. This is not so with the Seraphim, for “Imma (Binah) nests in the Throne,” etc.,
That is why the fall is “a descent for the sake of an ascent.” The same pattern exists among the angels: the Ofanim rise toward the Seraphim “with a great noise,” and their noise comes from the concealment of G-dliness in their world, while the Seraphim stand in Beriah, where Imma, that is Binah, “nests in the Throne.”


שהוא בחי׳ גילוי אור א״ס המתגלה להיות מושג בעולם הבריאה ושם מעמד השרפים וע״כ הם עומדים בלי רעש ואומרים קדוש שמשיגים איך
which is the level of the revelation of the Infinite Light (Or Ein Sof) that is revealed so as to be grasped in the World of Beriah (Creation), and there is the station of the Seraphim. Therefore they stand without noise and say “Holy,” for they grasp how
In the World of Beriah, called the Throne, the Infinite Light is revealed so that it can be understood, and there the Seraphim stand. Because they comprehend, they stand without noise and say “Holy”: they grasp that G-d is set apart from everything.


שהוא ית׳ קדוש ומובדל כמ״ש אני הוי׳ לא שניתי58 שאין שינוי בעצמותו כלל בין קודם בריאת העולם ובין לאחר בריאת העולם לפי שמקור חיות כל העולמות הוא
He, may He be blessed, is holy and set apart, as it is written, “I, Havayah, have not changed”: there is no change at all in His essence between before the creation of the world and after the creation of the world, because the source of the life-force of all the worlds is
“Holy” means set apart: G-d is not changed at all by creating the worlds, as Malachi says, “I, Havayah, have not changed.” He is the same before and after creation, because the life of all the worlds comes only from a radiance of Him.


רק הארה ממנו בלבד ונק׳ אור א״ס עד״מ אור השמש שאינו פועל שינוי כלל כו׳
only a radiance from Him, no more, and it is called the Infinite Light; by way of analogy, the light of the sun, which brings about no change at all, etc.
The radiance that gives life to the worlds is called the Infinite Light. Like the light of the sun, which shines without altering the sun, it brings no change to G-d’s essence.


ומ״ש בספרים59 כח הפועל בנפעל כו׳ הוא למטה בבחי׳ עשי׳ שנק׳ פעול60 כידוע [וכמ״ש במ״ח ובסידור האריז״ל61 בפי׳ וידע כל פעול
And what is written in the books, “the power of the Maker is in the made,” etc., applies below, in the level of Asiyah (Action), which is called “made” (pa’ul), as is known. [And as is written in Mishnas Chassidim and in the Siddur of the Arizal, in the explanation of “And let everything that has been made know
The principle that “the power of the Maker is in the made,” found in earlier works, holds only in Asiyah, the lowest world, called pa’ul, “made.” The bracket points to Mishnas Chassidim and the Arizal’s Siddur on the Rosh HaShanah prayer “let everything that has been made know that You made it.”


כי אתה פעלתו בתפלת ר״ה ועמ״ש בפ׳ יתרו בד״ה בחדש השלישי62 בפי׳ על כל שבח מעשה ידיך].
that You made it,” in the Rosh HaShanah prayer; and see what is written in Parshas Yisro, in the discourse beginning “In the third month,” in the explanation of “for all the praise of the work of Your hands.”]
That prayer speaks of “everything made,” that is, Asiyah, knowing its Maker, for there the power of the Maker is clothed in what is made. The bracket closes with a reference to the discourse “In the third month” in Torah Ohr, Parshas Yisro.


אמנם האופנים וחיות הקדש שהם בעולמות שלמטה מבחי׳ כורסייא שאין שם גילוי אלקות בהשגה כ״כ הם ברעש גדול [ועמ״ש
However, the Ofanim and the holy Chayos, which are in the worlds below the level of the Throne, where there is not so much revelation of G-dliness in comprehension, are in great noise. [And see what is written
The Ofanim and the holy Chayos are angels of the worlds below Beriah, the Throne, where G-dliness is not revealed to comprehension to the same degree. Their service is therefore a “great noise,” the stormy longing of those who do not see.


מזה בשה״ש בד״ה שחורה אני ונאוה]63 ועד״מ הצעקה בחילא יתיר וזהו שהתקינו שתים לפניה6465 דהיינו קודם ק״ש אחד ואהבת להיות בבחי׳ רעש כו׳:
about this in Shir HaShirim, in the discourse beginning “I am black, yet comely.”] And by way of analogy, it is the outcry “with greater strength.” And this is why [the Sages] instituted “two [blessings] before it,” that is, before the Shema, [its] “One” and “And you shall love,” so as to be in the level of noise, etc.
This noise is like the outcry “with greater strength” of the baal teshuvah. That is why the Sages placed two blessings before the Shema, the first of which describes the angels’ great noise, so that we come to “One” and “And you shall love” in the level of noise, with a love that rises out of concealment.




Section 4 · ¶8–9
The hair and the garment: Torah and mitzvos
8ב והנה באתערותא דלתתא בחי׳ רעש נמשך מלמעלה שער ויש שער בשין ימין ויש שער בשמאל שער בימין היינו כמ״ש זה השער לה׳.66
2. Now, through the arousal from below, the level of noise (ra’ash), there is drawn from above שער: there is שער with a right-hand shin (sha’ar), and there is שער with a left-hand [shin] (se’ar). שער with the right [shin] is as it is written, “This is the gate (sha’ar) of Havayah.”
The second chapter begins. The letters of ra’ash, “noise,” rearranged spell שער, which read with the dot on the right (shin) is sha’ar, “gate,” and with the dot on the left (sin) is se’ar, “hair.” When service rises from below with noise, a “gate” on the right and a “hair” on the left are drawn from above; the gate is that of the verse “This is the gate of Havayah.”


ובשמאל הוא כמ״ש ושער רישי׳ כעמר נקא67 פי׳ עד״מ השערות שגידול׳ הוא מן המוח אבל הוא הארה חיצוניות ממנו עד שבהחתך השערה ממנו אינו מרגיש במוח
And on the left it is as it is written, “And the hair (se’ar) of His head [was] like pure wool.” The meaning: by way of analogy, the hairs, whose growth is from the brain, yet they are an external radiance from it, so much so that when a hair is cut from it, it is not felt in the brain.
The “hair” on the left is that of Daniel’s vision, “the hair of His head like pure wool.” A hair grows from the brain yet carries only an external glimmer of its life, so that cutting it is not felt at all.


וכך למעלה התורה נקראת בשם בחי׳ שערות כמ״ש קווצותיו תלתלים68 תילי תילים של הלכות69 כי אורייתא מחכמה נפקת והמשכה זו מענג העליון מקור כל התענוגים נק׳ שערה
So too above, the Torah is called by the name of the level of “hairs,” as it is written, “His locks are curled (taltalim)”: “mounds upon mounds (tilei tilim) of halachos.” For “the Torah comes forth from Chochmah (wisdom),” and this drawing-down from the supernal delight, the source of all delights, is called a “hair.”
The Torah is called “hair”: the curled locks of the verse are read as heaps upon heaps of halachos. The Torah comes forth from Chochmah, and what it draws from the supernal delight is called a “hair,” a real but contracted outflow.


כי מקור התענוג הוא בחי׳ עצמותו ית׳ ואינו עד״מ התענוג שלמטה באדם שמתענג מאיזה דבר שמקבל ממנו התענוג ואפילו תענוג הנשמות בעוה״ב הרי הם נהנין ומקבלים הענג מזיו השכינה70 כו׳
For the source of delight is the level of His essence, may He be blessed. It is not like the delight below in a person, who delights in some thing from which he receives the delight; and even the delight of the souls in the World to Come: they enjoy and receive the delight from the radiance of the Shechinah (Divine Presence), etc.
The source of delight is G-d’s own essence. A person’s delight always comes from something outside him, and even the souls in the World to Come receive their delight from something, the radiance of the Shechinah.


משא״כ בו ית׳ שאין לך דבר שחוץ ממנו והוא המדע71 כו׳ ובחי׳ התענוג שבו היינו בחי׳ עצמיות התענוג שהוא עצמו בחי׳ תענוג וזהו שנק׳ מקור התענוגים כי הוא מקור לכל בחי׳ התענוגי׳ שלמטה.72
This is not so with Him, may He be blessed, for there is nothing outside Him, and “He is the Knowledge,” etc. And the delight that is in Him is the level of the very essence of delight, which is itself the level of delight. And this is why He is called the source of delights, for He is the source of all the levels of delight below.
G-d’s delight is not received from anything, for nothing exists outside Him; as the Rambam explains, He is the Knower, the Known and the Knowledge itself, all one. His delight is delight in its very essence, and so He is called the source of delights, from which every lower delight comes.




9ואמנם גילוי והמשכת התענוג משם הוא ע״י צמצום שמתצמצמ׳ התענוג להיו׳ מאיר בחכמת התור׳ וזהו שנקרא בחי׳ שערות עד״מ בחי׳ צמצום חיות המוחין בשערה כו׳.
However, the revelation and drawing-down of the delight from there is through tzimtzum (contraction): the delight contracts itself so as to shine in the wisdom of the Torah. And this is what is called the level of “hairs,” by way of analogy, the level of the contraction of the life-force of the brain in a hair, etc.
The delight is revealed only through contraction, so that it can shine in the wisdom of the Torah. That is why it is called “hair”: just as only a contracted trace of the brain’s life passes into a hair, so only a contracted trace of the delight is in the Torah’s wisdom.


וזהו ג״כ ענין תענוג הנשמות בג״ע שהוא ג״כ מהשגת התורה כו׳ כנודע שבג״ע התחתון הוא הלימוד פנימית של התורה הנגלית לנו וג״ע העליון רזא דרזין כו׳ וכ״ז הוא בחי׳ שער רישי׳ כו׳ וכנודע
And this is also the matter of the delight of the souls in Gan Eden, which is also from comprehending the Torah, etc., as is known: in the lower Gan Eden there is the study of the inner [meaning] of the Torah that is revealed to us, and in the upper Gan Eden, “the secret of secrets,” etc. And all this is the level of “the hair of His head,” etc., as is known.
The delight of the souls in Gan Eden also comes from the Torah: in the lower Gan Eden they grasp the inner meaning of the Torah they studied, and in the upper Gan Eden its deepest secrets. All of this is still “the hair of His head,” delight that has passed through contraction.


אמנם המצות שהם יותר נעלות דהיינו שנמשכים מעצמיות התענוג שלמעלה מגילוי התענוג המתצמצם ע״י שערות ונמשך בחכמה וכמ״ש מרב כל73 פי׳ למעלה מתענוג האלקי
However, the mitzvos are more exalted: that is, they are drawn from the very essence of delight, which is above the revelation of delight that contracts itself through “hairs” and is drawn into Chochmah (wisdom). And as it is written, “more than the abundance of all”: that is, above the G-dly delight
The mitzvos come from a higher place, the essence of delight itself, which never contracts into wisdom. The Alter Rebbe reads merov kol, “from the abundance of all,” as “more than all”: the joy of a mitzvah is above even the G-dly delight of Gan Eden.


שהוא ג״ע העליון שהוא בחי׳ צמצום ביו״ד נברא העוה״ב74 כו׳ (ועמ״ש מזה בד״ה מנורת זהב75 כולה76 ובד״ה ואתה תצוה77 את בני ישראל)78
which is the upper Gan Eden, which is the level of tzimtzum: “with the yud the World to Come was created,” etc. (And see what is written about this in the discourse beginning “A menorah all of gold,” and in the discourse beginning “And you shall command the children of Israel.”)
That delight of Gan Eden is a contraction, for the Sages say the World to Come was created with the yud, the smallest letter, a single point. The parenthesis sends the reader to two other discourses for more on this.


ועליהם הוא שנאמר לבושי׳ כתלג חיור79 וכנודע שהמצות נקראים לבושים פי׳ עד״מ הלבוש שמעלים ומסתיר את האדם המלובש בו כך שורש המצות הוא מבחי׳ מקור התענוגים שהוא בבחי׳ העלם ואינו מתגלה בבחי׳ חכמה והשגה כו׳
And it is of them that it is said, “His garments [were] white as snow,” as it is known that the mitzvos are called “garments.” The meaning: by way of analogy, a garment, which hides and conceals the person clothed in it; so too the root of the mitzvos is from the level of the source of delights, which is in a state of concealment and is not revealed in the level of Chochmah and comprehension, etc.
Of the mitzvos it is said “His garment was white as snow,” for the mitzvos are called garments. A garment hides the one who wears it, and so the root of the mitzvos, the source of delights, stays hidden and is not revealed as wisdom.


אבל הוא נמשך ע״י מצות מעשיות כי תרי״ג מצות דאורייתא עם שבע מצות דרבנן עולה תר״ך והם תר״ך עמודי אור8081 עד״מ העמוד שמחבר כו׳
But it is drawn down through the practical mitzvos. For the 613 mitzvos of the Torah, with the seven rabbinic mitzvos, add up to 620, and they are the 620 pillars of light; by way of analogy, a pillar, which connects, etc.
Yet this hidden source is drawn down precisely through mitzvos done in deed. The 613 Torah mitzvos and the seven rabbinic ones make 620, the “620 pillars of light,” and a pillar joins what is above to what is below.


והיינו משום דנעוץ סופן בתחלתן8283 וע״י קיום המעשה יכולים להמשיך ממקור התענוגים שהוא מה שאינו מתגלה בחכמה.
And this is because “their end is wedged in their beginning,” and through the fulfillment of the deed one can draw down from the source of delights, which is what is not revealed in Chochmah.
This works because “their end is wedged in their beginning”: the lowest level is bound to the highest. So physical action reaches the source of delights, which no wisdom reveals.




Section 5 · ¶10–11
Offerings and charity
10וזהו ענין הקרבנות שהקרבת בהמה גשמיות מכפר על חטא האדם84 דכתיב אדם ובהמה תושיע85 ה׳ וכתיב והם הביאו את קרבנם86 לפני ה׳.
And this is the matter of the offerings: the offering of a physical animal atones for a person’s sin, as it is written, “Man and beast You save, Havayah,” and it is written, “and they brought their offering before Havayah.”
The same principle explains the offerings: a physical animal atones for the sin of a person. “Man and beast You save, Havayah” links the person’s salvation to the animal, and the offering is brought “before Havayah.”


כי חלק87 ה׳ עמו וכשפוגם וחוטא הוא פוגם בשם הוי׳ עצמו כי הוי׳ היינו שמהוה וע״י החטא הוא ממשיך חיות המהווה למקום שאינו ראוי והכפרה על זה הוא מבחי׳ לפני הוי׳
For “Havayah’s portion is His people”; and when one blemishes and sins, he blemishes the Name Havayah itself. For Havayah means that He brings into being, and through the sin one draws the life-force that brings into being to a place that is not fit. And the atonement for this is from the level of “before Havayah,”
Israel are “Havayah’s portion,” so a sin damages the Name Havayah itself, the Name that means “bringing into being.” Sin takes the life-force that brings creation into being and draws it where it does not belong, and its atonement comes from a level higher than the Name, “before Havayah.”


שהם י״ג מדות הרחמים נושא עון88 כו׳ וא״א להמשיך ולעו רר מבחי׳ זו זולת ע״י הקרבת בהמה גשמיות דוקא משום דנעוץ סופן89 כו׳
which are the Thirteen Attributes of Mercy, “bearing iniquity,” etc. And it is impossible to draw down and arouse from this level except through the offering of a physical animal specifically, because “their end is wedged,” etc.,
“Before Havayah” is the Thirteen Attributes of Mercy, which include “bearing iniquity.” This level can be aroused only through the offering of a physical animal, because the end is wedged in the beginning.


כידוע הכלל דכל הגבוה יותר בירידתו למטה הוא נשפל יותר וכמו כן הבהמה שהיא למטה נמוכה במדרגה מן האדם
as the rule is known: whatever is higher falls lower in its descent below. So too the animal, which is below, lower in level than man,
A known rule: the higher something’s origin, the lower it falls when it descends. The animal, lower than man, shows this.


שהוא בחי׳ מדבר הוא הוראה על עוצם רוממות שרשה למעלה רק שנפלה למטה ע״י שבה״כ והיינו כי הבהמה היא למטה מן הדעת
who is the level of the speaking being: this indicates the great loftiness of its root above, only that it fell below through the shattering of the vessels. That is, the animal is below Daas (knowledge),
Man is the “speaking being,” the highest of the creations, and the animal is below him; its very lowness shows how high its root is, and it fell so low through the shattering of the vessels. That is, the animal is below Daas, the knowing mind.


אבל שרשה הוא מלמעלה מן הדעת ועמ״ש מזה ע״פ וידבר משה אל ראשי המטות9091 כו׳.
but its root is from above Daas. And see what is written about this on the verse “And Moshe spoke to the heads of the tribes,” etc.
Yet its root is above Daas, so offering it on the altar reaches higher than man’s own understanding. The text refers to the discourse on “And Moshe spoke to the heads of the tribes” for more on this.




11ואמנם ע״י הקרבתה ע״ג המזבח הוא מעורר וממשיך מבחי׳ שלפני92 הוי׳ כו׳.
However, through its being offered upon the altar, one arouses and draws down from the level that is “before Havayah,” etc.
Offering the animal on the altar arouses and draws down the level that is “before Havayah,” the source of atonement that is above the Name itself.


וכמו כן במצות הצדקה כתיב והיה מעשה הצדקה שלום93 וענין השלום ידוע מענין עושה שלום במרומיו94 בין שר של מים95 ובין שר של אש כו׳
So too regarding the mitzvah of charity (tzedakah) it is written, “And the work of charity shall be peace.” And the matter of peace is known from the matter of “He makes peace in His heights”: between the prince of water and the prince of fire, etc.,
The mitzvah of charity works the same way: Isaiah says, “the work of charity shall be peace.” Peace is known from “He makes peace in His heights,” where the Sages speak of the prince of water and the prince of fire, opposites that dwell together.


דהיינו ע״י גילוי ההארה שלמעלה מההשתלשלות וכמו כן כל משפיע ומקבל הם ב׳ הפכים וע״י הצדקה עושה שלום וזהו בפמליא של96 מעלה ובפמליא של מטה כו׳
that is, through the revelation of the radiance that is above the chain of descending worlds (hishtalshelus). So too, every giver and receiver are two opposites, and through charity one makes peace. And this is “in the household above and in the household below,” etc.
Such peace comes from a revelation above the chain of worlds, where opposites can be joined. A giver and a receiver are also opposites, and charity unites them; this is the peace “in the household above and in the household below.”


והפי׳ של לבושי׳ כתלג חיור97 היינו עד״מ השלג שהוא מחלקי׳ מקובצי׳ ונקפים מעט מעט עד שנעשה רב כו׳ כך בצדקה כתיב וילבש צדקה98 כו׳
And the meaning of “His garments white as snow” is, by way of analogy, snow, which is made of particles gathered together and congealed little by little until it becomes a great [mass], etc. So too regarding charity it is written, “And He put on charity,” etc.:
Now the “garments white as snow” are explained. Snow is made of tiny particles gathered little by little until they become a great mass, and in the same way charity is called a garment, “He put on charity.”


כל פרוטה ופרוטה מצטרפת99 לחשבון גדול100 וכן הוא בכל המצות מעשיות שמכמה ביחד נעשה לבוש א׳ והוא עד״מ הלבוש שהוא מכמה חתיכות בגד:
“every single perutah (coin) adds up to a great sum.” And so it is with all the practical mitzvos: from many together one garment is made; and it is, by way of analogy, like a garment that is made of many pieces of cloth.
The Sages say that, like the threads of a garment, every small coin of charity joins into a great sum. So all the practical mitzvos, many separate deeds, together make one garment, as a garment is sewn from many pieces of cloth.




Section 6 · ¶12–15
Tzitzis: garment and hair
12ג והנה מצות ציצית101 היא שקולה כנגד כל המצות וכנודע ג״כ דציצית בגימ׳ ת״ר102103 ועם ח׳ חוטין וה׳ קשרים תרי״ג
3. Now, the mitzvah of tzitzis is equal to all the mitzvos; and as is also known, tzitzis has the numerical value of 600, and with the eight threads and five knots, 613.
The third chapter turns to tzitzis. The Sages say this mitzvah is equal to all the others, and the numbers show it: the word tzitzis has the value 600, and with its eight threads and five knots it makes 613, the number of all the mitzvos.


והענין כי בציצית יש מב׳ בחי׳ הנ״ל לבושי׳ ושער רישי׳ כי הטלית עצמו פריסא דמלכא הוא בחי׳ לבושיה ובפ״ק דר״ה (די״ז ע״ב)
The explanation is that in tzitzis there is [something] of both levels mentioned above, “His garments” and “the hair of His head.” For the tallis itself, “the King’s mantle,” is the level of “His garments.” And in the first chapter of Rosh HaShanah (folio 17b):
Tzitzis holds both levels: the “garments,” which are the mitzvos, and “the hair of His head,” which is the Torah. The tallis itself, called “the King’s mantle,” is the garment.


מלמד שנתעטף104 הקב״ה כשליח צבור כ׳ מהרש״א בח״א105 וז״ל ובספר ישן מחכמת המקובלים מצאתי וז״ל נתעטף הקב״ה באות׳
“This teaches that the Holy One, blessed be He, wrapped Himself like a shliach tzibbur (prayer leader).” The Maharsha wrote in the Chiddushei Aggados, and these are his words: “And in an old book of the wisdom of the Kabbalists I found, and these are its words: ‘The Holy One, blessed be He, wrapped Himself in that
The Talmud in Rosh HaShanah says that when G-d taught Moshe the Thirteen Attributes, He wrapped Himself like a prayer leader. The Maharsha, in his commentary on the Talmud’s aggados, quotes an old Kabbalistic book about this.


טלית לבנה שנתעטף בברייתו של עולם שעליו נאמר עוטה אור כשלמה106 שמבהיק מסוף העולם ועד סופו כו׳ עכ״ל ועמ״ש בת״א בביאור ע״פ יביאו לבוש107 מלכות.108
white tallis in which He wrapped Himself at the creation of the world, of which it is said, “He wraps Himself in light as in a garment,” which shines from one end of the world to the other,’ etc.” End of his words. And see what is written in Torah Ohr, in the explanation of the verse “Let them bring royal apparel.”
The book says that the tallis in which G-d wrapped Himself was the white garment of creation, the light of which Psalms says, “He wraps Himself in light as in a garment,” shining from one end of the world to the other. So the tallis is the King’s garment of light.




13ועמ״ש מענין לבושיה כתלג בביאור ע״פ כי ביום הזה יכפר109110 והציצית הם בחי׳ שערות כי ל״ב חוטין הם ל״ב נתיבות החכמה פי׳
And see what is written on the matter of “His garment as snow” in the explanation of the verse “For on this day He shall atone.” And the tzitzis are the level of “hairs,” for the thirty-two threads are the thirty-two paths of Chochmah (wisdom). The meaning:
The opening words point to the explanation of “His garment as snow” in the discourse on “For on this day He shall atone.” The tzitzis threads, which hang down like hair, are the level of “hairs”: there are thirty-two of them, eight on each of the four corners, corresponding to the thirty-two paths of wisdom.


עד״מ הנתיב שבהם עוברים ממקום למקום כך למעלה יש בחי׳ נתיבות שבהם נמשכו שפע התענוג בחכמה והוא בחי׳ שערות עליונות וכנ״ל בענין שער רישי׳ כו׳
by way of analogy, a path, on which one passes from place to place; so too above, there are levels of paths, through which the flow of delight is drawn into Chochmah. And this is the level of the supernal “hairs,” as mentioned above regarding “the hair of His head,” etc.
A path is the way one travels from place to place. So the thirty-two paths above are the channels through which the flow of delight passes into Chochmah, and they are the supernal “hairs.”


וזהו שנאמר בציצית למען תזכרו ועשיתם111 פי׳ שתהיו בחי׳ דכר שהוא בחי׳ משפיע כי בלא זה הרי כנ״י בחי׳ מקבל ואל אישך תשוקתך112
And this is what is said regarding tzitzis, “So that you shall remember (tizkeru) and do”: that is, that you shall be the level of a male (dechar), which is the level of a giver. For without this, the Community of Israel is the level of a receiver: “and your desire shall be to your husband.”
The verse of tzitzis says “so that you shall remember (tizkeru),” a word related to zachar, “male.” The Alter Rebbe reads it: tzitzis make you a “male,” a giver, though without them the Community of Israel is a receiver, like the wife in “your desire shall be to your husband.”


אבל עי״ז תהיו בחינת דכר משפיע דהיינו שימשיכו אור א״ס ב״ה בתורה כמארז״ל על פסוק תורה צוה לנו משה מורשה113 כו׳ אל תקרי מורשה אלא מאורסה114 שהתורה נק׳ כלה115116117 והעוסק בתורה נק׳ בעל תורה
But through this you shall be the level of a male who gives: that is, that they will draw the Infinite Light (Or Ein Sof), blessed be He, into the Torah, as our Sages, of blessed memory, said on the verse “Moshe commanded us the Torah, an inheritance (morashah),” etc.: “Do not read morashah (inheritance) but me’orasah (betrothed),” for the Torah is called a bride, and one who occupies himself with Torah is called a ba’al (husband, master) of Torah,
Through tzitzis a Jew becomes a giver: he draws the Infinite Light into the Torah. The Sages read morashah, “inheritance,” as me’orasah, “betrothed”: the Torah is a bride, and the one who learns it is her husband, a ba’al Torah.


כמאמר הזהר מארי דאורייתא118119 והיינוע״ד מ״ש במעיין החכמה120 דוד המלך ע״ה היה מחבר תורה שלמעלה עם קוב״ה121 שהיה ממשיך השראת אור א״ס בחכמה וזהו פי׳ עוסק בתורה לשמה122123 לשמה ממש לשם התורה עצמה.
as the Zohar says, “masters of the Torah” (marei de’oraisa). And this is along the lines of what is written in Ma’ayan HaChochmah: King David, peace be upon him, would join the Torah above with the Holy One, blessed be He, for he would draw the indwelling of the Infinite Light into Chochmah. And this is the meaning of “one who occupies himself with Torah for its own sake (lishmah)”: lishmah literally, for the sake of the Torah itself.
The Zohar calls those who learn Torah “masters of the Torah.” King David would join the Torah with the Holy One, blessed be He, drawing the Infinite Light into Chochmah, and this is the meaning of learning Torah lishmah: for the sake of the Torah itself, to unite it with G-d.




14והיינו ע״ד הנ״ל בענין רעש ושער שמבחי׳ רעש נעשה שער ויש שער בימין זה השער להוי׳124 לכניסה ויציאה שהמלך בעצמו יוצא ומתגלה ושער בשמאל שער רישי׳ כעמר125 כו׳
And this is along the lines of what was mentioned above regarding ra’ash (noise) and שער: that from the level of ra’ash, שער is made. There is שער on the right, “This is the gate (sha’ar) of Havayah,” for entering and going out, that the King Himself goes out and is revealed; and שער on the left, “the hair (se’ar) of His head like wool,” etc.
The two kinds of שער return: from the noise of service below come the gate on the right and the hair on the left. Through the gate, “This is the gate of Havayah,” the King Himself goes out and is revealed, while the hair is the contracted flow of “the hair of His head.”


והוא מ״ש שמאלו תחת לראשי126 וימינו תחבקני [ועמ״ש בפ׳ מקץ גבי ענין מזוזה מימין ונר חנוכה משמאל127 שמזוזה היא בחי׳ המצות והיא בימין
And this is what is written, “His left hand is under my head, and his right hand embraces me.” [And see what is written in Parshas Mikeitz concerning the matter of “the mezuzah on the right and the Chanukah lamp on the left”: that the mezuzah is the level of the mitzvos, and it is on the right,
The verse “His left hand is under my head, and his right hand embraces me” describes the same two sides. The bracket that opens here recalls the explanation in Parshas Mikeitz of the Sages’ rule that the mezuzah is on the right of the doorway and the Chanukah lamp on the left: the mezuzah is the mitzvos, on the right.


וזהו כענין שער בימין ונר חנוכה היא המשכת התורה והיא משמאל וזהו כענין ושער רישיה שהוא שער בשמאל וע׳ מ״ש בביאור ע״פ מארז״ל בשעה שהקדימו ישראל נעשה לנשמע128 כו׳].
and this is like the matter of שער on the right; and the Chanukah lamp is the drawing-down of the Torah, and it is on the left, and this is like the matter of “and the hair of His head,” which is שער on the left. And see what is written in the explanation on the saying of our Sages, of blessed memory, “When Israel put ‘we will do’ before ‘we will hear,’” etc.]
The mezuzah on the right is the gate (sha’ar), and the Chanukah lamp, which draws down the light of the Torah, is on the left, the hair (se’ar). The bracket closes with a reference to the explanation of the Sages’ saying about Israel’s putting “we will do” before “we will hear.”




15ובתחלה אמר ולא תתורו כו׳ אשר אתם זונים129 כו׳ כי כל דבר שמשתוקק אליו הוא נק׳ בחי׳ נוק׳ ומקבל ואז נק׳ בחי׳ זונה דהיינו שיחפוץ בתענוגים גשמיים
And at first it says, “And you shall not stray,” etc., “after which you go astray (zonim),” etc. For [with] anything that one longs for, he is called the level of Nukva (the feminine) and a receiver; and then he is called the level of a zonah (harlot), that is, that he desires physical pleasures,
Before “remember,” the verse warns: “do not stray after your heart and after your eyes, after which you go astray (zonim).” Whatever a person craves makes him a receiver toward it, Nukva, and when the craving is for physical pleasures he is called a zonah, one who goes astray after them.


ואזי לא יוכל לקבל מתענוג העליון ומכ״ש שלא יוכל להיות בחי׳ דכר [ועמ״ש מזה בד״ה והיה לכם לציצית]130 משא״כ כאשר ולא תתורו וכו׳ אזי תזכרו ועשיתם131 כו׳ וד״ל.
and then he cannot receive from the supernal delight, and all the more so he cannot be the level of a male. [And see what is written about this in the discourse beginning “And it shall be for you as tzitzis.”] This is not so when “you shall not stray,” etc.: then “you shall remember and do,” etc. And this suffices for one who understands.
Such a person cannot receive the supernal delight, still less become a giver. But when he does not stray after his heart and eyes, he can “remember and do,” becoming a giver who draws the Infinite Light into the Torah, as explained above.




Section 7 · ¶16–18
The two “I”s: Gan Eden and the Resurrection
16ועתה יובן ענין אני הוי׳ אלקיכם אני אותיות אי״ן והוא ע״ד מ״ש היש בה עץ132 אם אין [וע׳ בזהר שלח דקנ״ח ב׳133 ובפי׳ הרמ״ז שם] פי׳ עץ הוא מלשון עצה והוא134 בבחי׳ חכמה שנק׳ עצה ותושיה135
Now the matter of “I am Havayah your G-d” will be understood. Ani (אני, “I”) has the letters of ayin (אין, “nothing”), and this is along the lines of what is written, “Is there a tree (etz) in it or not (ayin)?” [And see in the Zohar, Sh’lach, folio 158b, and in the commentary of the Ramaz there.] The meaning: etz (“tree”) is from the term etzah (“counsel”), and it is in the level of Chochmah (wisdom), which is called “counsel and sound wisdom,”
Now the opening verse is explained. The word ani, “I,” has the same letters as ayin, “nothing,” as in Moshe’s question to the spies, “Is there a tree (etz) in it or not (ayin)?”; etz is read as etzah, counsel, which is Chochmah, called “counsel and sound wisdom.”


כי העצה הוא התחכמות והשגות דבר מה ופי׳ אם אין היינו בחי׳ האין שמשם תמצא בחי׳136 החכמה והוא בחי׳ סתימו דכל סתימין ואינו בגדר תפיסא והשגה
for counsel is wise deliberation and the comprehension of some matter. And the meaning of “or not (im ayin)” is the level of ayin (“nothing”), from which the level of Chochmah is found; and it is the level of “the most hidden of all hidden things,” and it is not within the bounds of grasp and comprehension.
Counsel is applying wisdom to understand something. Ayin, “nothing,” is the hidden source from which Chochmah comes, as Job asks, “wisdom, from where (me’ayin) shall it be found?”; it is called “the most hidden of all hidden things,” beyond any grasp.


ואמנם הוי׳ הוא בחי׳ השתלשלות יו״ד צמצום ה״א התפשטות כו׳ והיינו ע״י בחינת צמצוצים כנודע ואעפ״כ אמר אני הוי׳ שבחי׳ אני הוא ממש בחי׳ הוי׳
However, Havayah is the level of the chain of descending worlds (hishtalshelus): the yud is contraction, the hei is expansion, etc.; that is, through the level of contractions, as is known. Nevertheless it says, “I am Havayah”: that the level of Ani is truly the level of Havayah,
Havayah, by contrast, is the Name of the chain of descent: its yud stands for contraction and its hei for expansion, a process of contractions. Yet the verse says “I (Ani) am Havayah,” identifying the hidden ayin with the descending Name.


כי הצמצום וההסתר אינו אלא בערכינו שוכני מטה אבל אצלו ית׳ כולא חד ממש בלא פרודא וזהו אשר הוצאתיך מארץ מצרים
for the contraction and the concealment are only relative to us, who dwell below; but with Him, may He be blessed, all is truly one, without separation. And this is “who brought you out of the land of Egypt,”
The contraction and concealment are real only from our point of view below; for G-d all is one. That is why the verse adds “who brought you out of the land of Egypt.”


כי העוה״ז בכלל נק׳ מצרים ע״ש המצרים וגבולים שהוא מוגבל מן הארץ לרקיע ת״ק שנה וע״י היציאה ממצרים וגבולין הללו דהיינו כנ״ל בענין הרעש בחילא יתיר כו׳
for this world in general is called Mitzrayim (Egypt) on account of the straits (meitzarim) and limits, for it is bounded: from the earth to the firmament is [a journey of] five hundred years. And through the going out from these straits and limits, that is, as mentioned above regarding the noise “with greater strength,” etc.,
Mitzrayim, Egypt, is from meitzarim, “straits”: this world is bounded, and the Sages measure five hundred years’ journey from the earth to the firmament. Going out of these limits is the noise “with greater strength” of service from below, described above.


נמשך להיות לכם לאלקים137 אלקים הוא בחי׳ צמצום והוא המשכת התענוג בג״ע בבחי׳ שערות יושבין ונהנין כו׳ וזהו ענין כי אלקים קדושים הוא138139 ובירושלמי רפ״ט דברכות דרכו בקדושה דברו בקדושה כו׳
there is drawn down “to be your G-d (Elokim).” Elokim is the level of tzimtzum (contraction), and it is the drawing-down of delight in Gan Eden in the level of “hairs”: “[they] sit and enjoy,” etc. And this is the matter of “For He is a holy G-d (Elokim kedoshim),” and in the Jerusalem Talmud, at the beginning of the ninth chapter of Berachos: “His way is in holiness, His speech is in holiness,” etc.:
From this going out is drawn “to be your G-d (Elokim).” Elokim is the Name of contraction and stands for the delight of Gan Eden that comes through “hairs,” where the righteous “sit and enjoy”; so Joshua calls Him “Elokim kedoshim,” holy in the plural, and the Jerusalem Talmud lists the holinesses of His way and His speech.


היינו המשכות בחי׳ קדוש ממש רק שנמשך ע״י בחי׳ שערות וצמצוצים כי קדוש בוא״ו זהו בחי׳ המשכת קדש על שערה בחי׳ ו׳
that is, drawings-forth of the level of “holy” itself, only that it is drawn through the level of “hairs” and contractions. For kadosh (“holy”) with a vav is the level of the drawing of kodesh (“holiness”) onto a hair, the level of the vav,
These are drawings-forth of holiness itself, but through hairs and contractions. Kadosh spelled with a vav shows this: the vav, a drawn-out line, is like a hair through which holiness (kodesh) flows.


כמו קדוש יהיה גדל פרע140 שער ראשו משא״כ קדש העליון עצמו זהו למעלה מבחי׳ שערות והמשכות ולכן נק׳ בחי׳ זו להיות לכם לאלקים.
as in “He shall be holy; he shall let the locks of the hair of his head grow.” This is not so with the supernal kodesh itself: it is above the level of “hairs” and drawings-forth. And therefore this level is called “to be your G-d (Elokim).”
So the nazir, whose hair grows long, is called kadosh. The supernal kodesh itself is above hair and drawing-forth, and the drawn-down level is “to be your G-d (Elokim).”


וזהו ענין אלקים חיים141 עיין מ״ש בסידור בד״ה אדני שפתי תפתח142 ועיין במא״א אות א׳ סעיף פ״ג.
And this is the matter of “the living G-d (Elokim chayim)”: see what is written in the Siddur, in the discourse beginning “Ado-nai, open my lips,” and see in Me’orei Or, letter alef, section 83.
The phrase “the living G-d (Elokim chayim)” belongs to this level. The text refers to the discourse in the Siddur on “Ado-nai, open my lips” and to the Kabbalistic lexicon Me’orei Or.


גם ע״ד מ״ש עין לא ראתה אלקים זולתך143144145 יעשה למחכה לו (וע׳ זח״א ד״ו סע״א146 וח״ג פנחס דרס״ז ב׳)147
Also along the lines of what is written, “No eye has seen, Elokim, except You, what He will do for one who waits for Him” (and see the Zohar, Part I, folio 6, end of side a, and Part III, Pinchas, folio 267b);
Isaiah’s “No eye has seen, Elokim, except You, what He will do for one who waits for Him” also speaks of this level, a reward known to Elokim alone. The Zohar passages cited in the parentheses discuss the verse.


והגם שבגמרא פירשו זה על זמן התחייה מ״מ יש לפרשו ג״כ על ג״ע עיין בפ׳ תרומה קמ״ב ב׳ ועמ״ש בד״ה148
and although in the Gemara they explained this as referring to the time of the Resurrection, nevertheless it can also be explained as referring to Gan Eden; see in Parshas Terumah, [folio] 142b. And see what is written in the discourse beginning
The Talmud applies the verse to the World to Come, which the Alter Rebbe takes here as the time of the Resurrection; it can also be read of Gan Eden, and the text refers to Parshas Terumah for this. The reference to another discourse continues in the next part.


כי כאשר השמים החדשים149 דלקמן150 ואח״כ אני הוי׳ אלקיכם פעם ב׳ היינו על גודל השכר לזמן התחי׳ שהוא בחי׳ גילוי עצמות התענוג שאינו בגדר צמצום והתחלקות151 בחי׳ קדש העליון ממש
“For as the new heavens,” below. And afterwards, “I am Havayah your G-d” the second time refers to the greatness of the reward at the time of the Resurrection, which is the level of the revelation of the essence of delight, which is not within the bounds of contraction and division: the level of the supernal kodesh itself.
That discourse, “For as the new heavens,” comes at the end of Likkutei Torah on Shir HaShirim. The second “I am Havayah your G-d” speaks of the great reward of the Resurrection: the essence of delight revealed without contraction or division, the supernal kodesh itself.


והוא כמ״ש לבושי׳ כתלג חיור152 שהוא בחי׳ תענוג שלמעלה מהתענוג המתגלה בבחי׳ פנימי׳ הנקרא שער רישי׳ והוא המתגלה לעתיד לבא והוא מתן שכרן של מצות כנ״ל.153154155
And it is as it is written, “His garments white as snow,” which is the level of a delight that is above the delight revealed in the level of the inner dimension (pnimiyus), which is called “the hair of His head.” And it is this that will be revealed in the Time to Come, and it is the giving of the reward of the mitzvos, as mentioned above.
This is the “garment white as snow,” the delight above the delight of the “hair.” It will be revealed in the Time to Come as the reward of the mitzvos, and this answers the opening question about the doubled “I am Havayah.”




17וז״ש רז״ל צדיקים יושבין ועטרותיהם בראשיהם ענין העטרה הוא בחי׳ מקיף שלמעלה מן המוח שבראש ומכש״כ מן השערות ועמ״ש במ״א ע״פ בעטרה שעטרה לו אמו156 וז״ש אני הוי׳ נאמן לשלם שכר
And this is what our Sages, of blessed memory, said: “The righteous sit with their crowns on their heads.” The crown is the level of an encompassing [light] (makif), which is above the brain in the head, and all the more so above the hairs. And see what is written elsewhere on the verse “With the crown with which his mother crowned him.” And this is [the meaning of] “I am Havayah, faithful to pay reward,”
The Sages say that “the righteous sit with their crowns on their heads.” A crown rests above the head, so it stands for a makif, an encompassing light above the brain and even more above the hairs, and this is the reward of which it is said, “I am Havayah, faithful to pay reward.”


כי תשלום שכר זה שהוא בחי׳ עצמיות התענוג הוא כעת למעלה מן ההשגה אלא רק בבחי׳ אמונה
for the payment of this reward, which is the level of the essence of delight, is at present above comprehension, and is only in the level of faith.
The word “faithful” (ne’eman) is tied to faith (emunah): this reward, the essence of delight, is now above all comprehension, and can be held at present only by faith.


והנה לכך נאמר ב׳ פעמים אני שהם כנגד ב׳ בחי׳ הנ״ל לבושי׳ ושער רישי׳ כו׳ במצות ציצית דייקא כי בציצית יש ב׳ הבחי׳ כנ״ל.157
Now, this is why “I” is said twice, corresponding to the two levels mentioned above, “His garments” and “the hair of His head,” etc., in the mitzvah of tzitzis specifically, for in tzitzis there are both levels, as mentioned above.
This answers the first question: “I” is said twice for the two levels, the “garments” and “the hair of His head,” and it is said in the section of tzitzis because tzitzis contains both.




18וזהו הטעם שקבלת תענוג זה הוא דוקא ע״י תחיית המתים158 שהגוף דוקא יקום ויתענג כא׳ עם הנפש לפי שהתענוג זה
And this is the reason that receiving this delight is specifically through the Resurrection of the Dead, when the body specifically will rise and delight together with the soul: because this delight,
This also explains why this delight comes at the Resurrection, when the body rises and shares the delight with the soul, and not in Gan Eden, where the soul is without a body.


שהוא מבחי׳ עצמיות התענוג שלמעלה מצמצום והתחלקות הוא נמשך ע״י מצות מעשיות משום דנעוץ סופן כו׳
which is from the level of the essence of delight that is above contraction and division, is drawn down through the practical mitzvos, because “their end is wedged,” etc.
The essence of delight, above all contraction, is drawn down through physical mitzvos, because the end is wedged in the beginning: the lowest act reaches the highest source.


ע״כ התגלותו לעתיד הוא בגוף דייקא משא״כ תענוג שבג״ע השגת פנימית התענוג הוא הנשמות בלא גופים:
Therefore its revelation in the Time to Come is in the body specifically. This is not so with the delight in Gan Eden, the comprehension of the inner dimension of the delight: it is [for] the souls without bodies.
So the revelation of that delight in the future must be in the body, which did the mitzvos. The delight of Gan Eden, by contrast, is a comprehension of the inner delight, and that belongs to souls without bodies.



In one’s avodah
Serve G-d out of the opposite: one who once enjoyed worldly pleasures can turn that very craving into a greater outcry and a love “with greater strength.” Do not stray after the heart and the eyes, so as to become a giver who draws the Infinite Light into the Torah by learning it for its own sake. And value the practical mitzvos, done in deed, for through them is drawn the essence of delight, which no comprehension reaches and which will be revealed in the body at the Resurrection.
Questions for discussion
	Why is physical pleasure called the “refuse” of the supernal delight, and what does Rabbi Akiva’s laughter at Rome teach about the reward of the mitzvos?
	How do the two readings of שער, “gate” and “hair,” correspond to the mitzvos and the Torah, and why is the Torah’s delight called a contraction?
	Why can the essence of delight, which is above wisdom, be drawn down only through physical deeds such as offerings, charity and tzitzis?
	What does it mean that tzitzis make a Jew a “male,” a giver, and how is this connected to learning Torah for its own sake?
	Why must the reward of the Resurrection be revealed in the body, while the delight of Gan Eden belongs to souls without bodies?

Sources and references
Notes
Paragraph 1
1אני ה׳ אלקיכם אשר הוצאתי
The last verse of the section of tzitzis: “I am Havayah your G-d, who brought you out of the land of Egypt to be your G-d; I am Havayah your G-d.” The maamar asks why its opening words come twice and answers through the mitzvah of tzitzis.
Numbers 15:41במדבר ט״ו:מ״א
אֲנִי ה׳ אֱלֹקֵיכֶם אֲשֶׁר הוֹצֵאתִי אֶתְכֶם מֵאֶרֶץ מִצְרַיִם לִהְיוֹת לָכֶם לֵאלֹקִים אֲנִי ה׳ אֱלֹקֵיכֶם:
I am the L-RD your G-d, who brought you out of the land of Egypt, to be your G-d: I am the L-RD your G-d.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבמדבר טו, מא.
2Kehot’s note points to Leviticus 25:38 for these words.
Leviticus 25:38ויקרא כ״ה:ל״ח
אֲנִי ה׳ אֱלֹקֵיכֶם אֲשֶׁר־הוֹצֵאתִי אֶתְכֶם מֵאֶרֶץ מִצְרָיִם לָתֵת לָכֶם אֶת־אֶרֶץ כְּנַעַן לִהְיוֹת לָכֶם לֵאלֹקִים:
I am the L-RD your G-d, who brought you forth out of the land of Egypt, to give you the land of Canaan, to be your G-d.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
3היום לעשותם
“You shall keep the commandment, the statutes and the ordinances which I command you today, to do them.” The word “today” is read as this world, the time for doing.
Deuteronomy 7:11דברים ז׳:י״א
וְשָׁמַרְתָּ אֶת־הַמִּצְוָה וְאֶת־הַחֻקִּים וְאֶת־הַמִּשְׁפָּטִים אֲשֶׁר אָנֹכִי מְצַוְּךָ הַיּוֹם לַעֲשׂוֹתָם:
Thou shalt therefore keep the commandment, and the statutes, and the ordinances, which I command thee this day, to do them.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ז, יא.
4ולמחר לקבל שכרם
The Talmud reads the verse: “Today, to do them, and tomorrow, to receive their reward.” The Alter Rebbe takes “tomorrow” to include both Gan Eden and the Resurrection.
Eruvin 22a:5–6עירובין כ״ב א:ה׳-ו׳
וְהַיְינוּ דְּאָמַר רַבִּי יְהוֹשֻׁעַ בֶּן לֵוִי: מַאי דִּכְתִיב ״אֲשֶׁר אָנֹכִי מְצַוְּךָ הַיּוֹם לַעֲשׂוֹתָם״, ״הַיּוֹם לַעֲשׂוֹתָם״ — וְלֹא לְמָחָר לַעֲשׂוֹתָם, ״הַיּוֹם לַעֲשׂוֹתָם״ — לְמָחָר לְקַבֵּל שְׂכָרָם. אָמַר רַבִּי חַגַּי, וְאִיתֵּימָא רַבִּי שְׁמוּאֵל בַּר נַחְמָנִי: מַאי דִּכְתִיב ״אֶרֶךְ אַפַּיִם״? ״אֶרֶךְ אַף״ מִבְּעֵי לֵקהּ!
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteעירובין כב, א. וש״נ.
5אני ה׳ אלקיכם
The Kehot note says that another transcript (hanachah) of this maamar is printed there.
Kehot’s noteהנחה אחרת בסה״מ תק״ע ע׳ קיח.
6בכ״מ שנא׳ אני ה׳
In the story of the student saved by his tzitzis, he explains that “I am Havayah your G-d” is written there twice: “I am He who will exact punishment, and I am He who will pay reward.” The Alter Rebbe builds on the Sages’ reading of “I am Havayah” as the One faithful to pay reward.
Menachot 44a:14–17מנחות מ״ד א:י״ד-י״ז
תפלה של יד אינה מעכבת: אמר רב חסדא לא שנו אלא שיש לו אבל אין לו מעכבת אמרו לו אמרת אמר להו לא אלא מאן דלית ליה תרי מצות חד מצוה נמי לא ליעביד ומעיקרא מאי סבר גזירה שמא יפשע אמר רב ששת כל שאינו מניח תפילין עובר בשמונה עשה וכל שאין לו ציצית בבגדו עובר בחמשה עשה
Wikisource Talmud Bavli (CC-BY-SA)
Kehot’s noteראה מנחות מד, א.
7ועיקר קיבול השכר הוא לזמן התחי׳
Kehot’s marei makom for these words (its note is below).
Kehot’s noteרמב״ן שער הגמול.
Paragraph 2
8כמו נשמות האבות
There the Alter Rebbe writes that all the souls of the tzaddikim, the Tannaim and the prophets, now in the upper Gan Eden, will be clothed in their bodies and rise at the Resurrection to enjoy the radiance of the Shechinah, because the revelation of Gan Eden comes through great contractions, while that of the Resurrection is from the light that encompasses all worlds, without limit.
Kehot’s noteראה אגה״ק סי׳ יז (קכה, ב): ”כל נשמות הצדיקים והתנאים והנביאים”.
9Kehot’s note points to Exodus 3:16 for these words.
Exodus 3:16שמות ג׳:ט״ז
לֵךְ וְאָסַפְתָּ אֶת־זִקְנֵי יִשְׂרָאֵל וְאָמַרְתָּ אֲלֵהֶם ה׳ אֱלֹקֵי אֲבֹתֵיכֶם נִרְאָה אֵלַי אֱלֹקֵי אַבְרָהָם יִצְחָק וְיַעֲקֹב לֵאמֹר פָּקֹד פָּקַדְתִּי אֶתְכֶם וְאֶת־הֶעָשׂוּי לָכֶם בְּמִצְרָיִם:
Go, and gather the elders of Israel together, and say unto them: The L-RD, the G-d of your fathers, the G-d of Abraham, of Isaac, and of Jacob, hath appeared unto me, saying: I have surely remembered you, and seen that which is done to you in Egypt.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
10בשוה לכל ישראל
There the Alter Rebbe cites the Ramban that the main reward is at the Resurrection, which is above even the upper Gan Eden, and asks how souls rising in their bodies can reach a delight greater than the soul’s in Gan Eden; he reads “All Israel have a share in the World to Come” as their rising at the Resurrection.
Kehot’s noteראה תו״א עג, ב ובהמשך תער״ב [—ב ע׳ א׳קיב] דאף שגם בתחה״מ יש חילוקי מדרי׳ מ״מ יש חילוק בזה בין ג״ע לתחה״מ, עיי״ש. — לקו״ש חי״ז ע׳ 344.
11כל ישראל יש להם חלק
The note refers there for a lengthy discussion of this Mishnah.
Kehot’s noteסנהדרין ר״פ חלק צ, א. וראה בארוכה תשובות וביאורים לכ״ק אדמו״ר סי׳ ח (קה״ת ברוקלין תשל״ז). באמרי בינה שער התפילין יט, א [קא, א] ”ולכך גזרו אומר דכ״י יש להם חלק לעוה״ב מצד גופי המצות בפ״מ גם בלי כונה כלל”.
12לעוה״ב
The note quotes it: “and there are those who are above this level,” one who is a ben Olam HaBa, destined for the life of the World to Come.
Kehot’s noteבלקו״ש-יז ע׳ 344: ”ויש אלה שלמעלה ממדרגה זו — בן עוה״ב מזומן לחיי עוה״ב”. ע״ש.
13ישראל יש להם חלק לעוה״ב רק ואלו שאין להם חלק
The Mishnah opens “All Israel have a share in the World to Come” and then lists “these who have no share,” first one who says there is no Resurrection of the Dead; the Talmud adds that measure for measure, since he denied it, he will have no share in it.
Sanhedrin 90a:15סנהדרין צ׳ א:ט״ו
מַתְנִי׳ כׇּל יִשְׂרָאֵל יֵשׁ לָהֶם חֵלֶק לָעוֹלָם הַבָּא, שֶׁנֶּאֱמַר: ״וְעַמֵּךְ כֻּלָּם צַדִּיקִים לְעוֹלָם יִירְשׁוּ אָרֶץ נֵצֶר מַטָּעַי מַעֲשֵׂה יָדַי לְהִתְפָּאֵר״. וְאֵלּוּ שֶׁאֵין לָהֶם חֵלֶק לָעוֹלָם הַבָּא: הָאוֹמֵר אֵין תְּחִיַּית הַמֵּתִים מִן הַתּוֹרָה, וְאֵין תּוֹרָה מִן הַשָּׁמַיִם, וְאֶפִּיקוֹרוֹס.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Paragraph 3
14אשר הוא לשון תענוג
Kehot’s marei makom for these words (its note is below).
Kehot’s noteראה ת״ז ת״ל (עד, ב). תט״ל (עט, א).
15באשרי
Leah, naming her son Asher, said: “Be’oshri (In my happiness), for the daughters have called me happy.” The word shows that asher means happiness.
Genesis 30:13בראשית ל׳:י״ג
וַתֹּאמֶר לֵאָה בְּאׇשְׁרִי כִּי אִשְּׁרוּנִי בָּנוֹת וַתִּקְרָא אֶת־שְׁמוֹ אָשֵׁר:
And Leah said: ‘Happy am I! for the daughters will call me happy.’ And she called his name Asher.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית ל, יג. ראה לקמן שה״ש לד, א.
16אשר הוא לשון תענוג ואושר וכמו באשרי
The Tikkunei Zohar reads asher as from “be’oshri, for the daughters have called me happy,” a term of praise. The Alter Rebbe applies the same reading to “asher kideshanu” in the blessing over the mitzvos.
Tikkunei Zohar 74bתקוני הזהר ע״ד ב
17“Then I was beside Him as a nursling, and I was His delight day by day,” said of the Torah. It opens the discourse in Likkutei Torah, Bamidbar, to which the text refers.
Proverbs 8:30משלי ח׳:ל׳
וָאֶהְיֶה אֶצְלוֹ אָמוֹן וָאֶהְיֶה שַׁעֲשׁוּעִים יוֹם יוֹם מְשַׂחֶקֶת לְפָנָיו בְּכׇל־עֵת:
Then I was by Him, as a nursling; And I was daily all delight, Playing always before Him,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
18בד״ה ואהי׳ אצלו אמון
In that discourse the Alter Rebbe speaks of a love of delights in G-d, the inner “face” revealed at Sinai, and says that the supernal delight is clothed in each mitzvah as a particular delight; that is why the souls of Israel flew out at every word.
Numbers 18:3במדבר י״ח:ג׳
וְשָׁמְרוּ מִשְׁמַרְתְּךָ וּמִשְׁמֶרֶת כׇּל־הָאֹהֶל אַךְ אֶל־כְּלֵי הַקֹּדֶשׁ וְאֶל־הַמִּזְבֵּחַ לֹא יִקְרָבוּ וְלֹא־יָמֻתוּ גַם־הֵם גַּם־אַתֶּם:
And they shall keep thy charge, and the charge of all the Tent; only they shall not come nigh unto the holy furniture and unto the altar, that they die not, neither they, nor ye.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteלעיל במדבר יח, ג.
19חיך יטעם אוכל
“Does not the ear test words, as the palate tastes its food?” The verse serves as an example of the pleasure of taste.
Job 12:11איוב י״ב:י״א
הֲלֹא־אֹזֶן מִלִּין תִּבְחָן וְחֵךְ אֹכֶל יִטְעַם־לוֹ:
Doth not the ear try words, Even as the palate tasteth its food?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteאיוב יב, יא.
20מתוק הוא לנפש
“Pleasant words are a honeycomb, sweet to the soul and healing to the bones.” The phrase describes the delight a person feels in sweetness.
Proverbs 16:24משלי ט״ז:כ״ד
צוּף־דְּבַשׁ אִמְרֵי־נֹעַם מָתוֹק לַנֶּפֶשׁ וּמַרְפֵּא לָעָצֶם:
Pleasant words are as a honeycomb, Sweet to the soul, and health to the bones.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteראה משלי טז, כד.
21אין לך עשב מלמטה
The Midrash teaches that there is no blade of grass that has no mazal in the firmament that strikes it and tells it to grow. The Alter Rebbe uses it to show that even physical sweetness is drawn from a spiritual source above.
Bereshit Rabbah 10:6בראשית רבה י׳:ו׳
בר סירא אמר: אלוה העלה סמים מן הארץ, בהם הרופא מרפא את המכה, ובהם הרוקח מרקח את המרקחת. אמר רבי סימון: אין לך כל עשב ועשב, שאין לו מזל ברקיע, שמכה אותו ואומר לו גדל, הדא הוא דכתיב (שם לח): הידעת חקות שמים אם תשים משטרו בארץ וגו׳. לשון שוטר (שם י). התקשר מעדנות כימה, או מושכות כסיל תפתח. רבי חנינא בר פפא ור׳ סימון אמר: כימה מעדנת את הפירות, וכסיל מושך בין קשר לקשר. הדא הוא דכתיב (שם): התוציא מזרות בעתו ועיש על בניה תנחם. רבי תנחום בר חייא …
Bar Sira said: G-d produced drugs from the earth with which the physician heals the wound, and with which the pharmacist mixes his compounds.38:4. Rabbi Simon said: There is not a single blade of grass that does not have a constellation in the firmament that strikes it and says to it: ‘Grow.’ That is what is written: “Do you know the rules of the heavens? Will you establish its dominion [mishtaro] on earth?” (Job 38:33). It is an expression of being in charge [shoter]. “Will you tie the chains of …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
Zohar I, 251aזח״א רנא, א
Zohar II, 171bזח״ב קעא, ב
Zohar III, 86aזח״ג פו, א
Kehot’s noteראה ב״ר י, ו. זח״א רנא, א. זח״ב קעא, ב. זח״ג פו, א. מו״נ ח״ב פ״י.
22שהנשמות נהנין
In the World to Come “the righteous sit with their crowns on their heads and enjoy the radiance of the Shechinah.” This is the true delight of G-dliness, of which physical pleasure is only the leftover.
Berakhot 17aברכות י״ז א
Kehot’s noteראה ברכות יז, א.
23Kehot’s note points to Job 34:3 for these words.
Job 34:3איוב ל״ד:ג׳
כִּי־אֹזֶן מִלִּין תִּבְחָן וְחֵךְ יִטְעַם לֶאֱכֹל:
For the ear trieth words, As the palate tasteth food.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 4
24ואת רוח הטומאה אעביר
“And I will remove the spirit of impurity from the land,” a prophecy of the end of days. Since the pleasures of this world are mixed with refuse, the impurity will be removed in the Time to Come.
Zechariah 13:2זכריה י״ג:ב׳
וְהָיָה בַיּוֹם הַהוּא נְאֻם ה׳ צְבָאוֹת אַכְרִית אֶת־שְׁמוֹת הָעֲצַבִּים מִן־הָאָרֶץ וְלֹא יִזָּכְרוּ עוֹד וְגַם אֶת־הַנְּבִיאִים וְאֶת־רוּחַ הַטֻּמְאָה אַעֲבִיר מִן־הָאָרֶץ:
And it shall come to pass in that day, Saith the L-RD of hosts, That I will cut off the names of the idols out of the land, And they shall no more be remembered; And also I will cause the prophets And the unclean spirit to pass out of the land.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteזכרי׳ יג, ב.
25השמים החדשים
“For as the new heavens and the new earth that I make shall stand before Me.” The Time to Come will be a renewed world.
Isaiah 66:22ישעיהו ס״ו:כ״ב
כִּי כַאֲשֶׁר הַשָּׁמַיִם הַחֲדָשִׁים וְהָאָרֶץ הַחֲדָשָׁה אֲשֶׁר אֲנִי עֹשֶׂה עֹמְדִים לְפָנַי נְאֻם־ה׳ כֵּן יַעֲמֹד זַרְעֲכֶם וְשִׁמְכֶם:
For as the new heavens and the new earth, which I will make, shall remain before Me, saith the L-RD, so shall your seed and your name remain.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ סו, כב.
26כי שמים כעשן נמלחו
“For the heavens shall vanish like smoke, and the earth shall wear out like a garment.” This is said of the present heavens, whose delight is only refuse.
Isaiah 51:6ישעיהו נ״א:ו׳
שְׂאוּ לַשָּׁמַיִם עֵינֵיכֶם וְהַבִּיטוּ אֶל־הָאָרֶץ מִתַּחַת כִּי־שָׁמַיִם כֶּעָשָׁן נִמְלָחוּ וְהָאָרֶץ כַּבֶּגֶד תִּבְלֶה וְיֹשְׁבֶיהָ כְּמוֹ־כֵן יְמוּתוּן וִישׁוּעָתִי לְעוֹלָם תִּהְיֶה וְצִדְקָתִי לֹא תֵחָת:
Lift up your eyes to the heavens, And look upon the earth beneath; For the heavens shall vanish away like smoke, And the earth shall wax old like a garment, And they that dwell therein shall die in like manner; But My salvation shall be for ever, And My favour shall not be abolished.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נא, ו.
27וכל קרבי את שם קדשו
“Bless Havayah, O my soul, and all my innards, His holy Name.” “My innards” are read as the angels called by that name.
Psalms 103:1תהילים ק״ג:א׳
לְדָוִד בָּרְכִי נַפְשִׁי אֶת־ה׳ וְכׇל־קְרָבַי אֶת־שֵׁם קׇדְשׁוֹ:
[A Psalm] of David. Bless the L-RD, O my soul; And all that is within me, bless His holy name.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
28שיש מלאכים הנק׳ קרביים
The note sends the reader there for the angels called “innards,” and says that Yahel Or refers there to several places in Chassidus on the subject.
Kehot’s noteראה יהל אור ע׳ שפב, ושם מציין לכמה מקומות בדא״ח.
29יאר ה׳ פניו
The priestly blessing: “May Havayah make His face shine to you and be gracious to you.” The Alter Rebbe reads “His face” as the inner dimension of the supernal delight, which shines in the Torah and mitzvos.
Numbers 6:25במדבר ו׳:כ״ה
יָאֵר Havayah פָּנָיו אֵלֶיךָ וִיחֻנֶּךָּ:
The L-RD make His face to shine upon thee, and be gracious unto thee;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבמדבר ו, כה.
30The Talmud teaches that the whole world drinks from the residue of the Land of Israel. The Alter Rebbe applies it to delight: what is outside receives only what is left over from the delight above.
Taanit 10a:3תענית י׳ א:ג׳
אֶרֶץ יִשְׂרָאֵל שׁוֹתָה מֵי גְשָׁמִים, וְכׇל הָעוֹלָם כּוּלּוֹ מִתַּמְצִית, שֶׁנֶּאֱמַר: ״הַנֹּתֵן מָטָר עַל פְּנֵי אָרֶץ וְגוֹ׳״. אֶרֶץ יִשְׂרָאֵל שׁוֹתָה תְּחִילָּה, וְכׇל הָעוֹלָם כּוּלּוֹ לְבַסּוֹף, שֶׁנֶּאֱמַר: ״הַנֹּתֵן מָטָר עַל פְּנֵי אָרֶץ וְגוֹ׳״ — מָשָׁל לְאָדָם שֶׁמְּגַבֵּל אֶת הַגְּבִינָה, נוֹטֵל אֶת הָאוֹכֵל וּמַנִּיחַ אֶת הַפְּסוֹלֶת.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Paragraph 5
31וכל קרבי
On “Bless Havayah, O my soul, and all my innards,” the Zohar asks who “my innards” are and answers that they are other living beings, which are called “innards.” The Alter Rebbe sends the reader there for the angels that sift the delight.
Zohar, Lech Lecha 24:237–248ספר הזהר, לך לך כ״ד:רל״ז-רמ״ח
32בזח״א לך לך דפ״ז ע״א ובפרדס ערך קרביים
The note says that the passages of the Zohar and the Pardes cited here are copied in Yahel Or, together with a gloss.
Kehot’s noteנעתקו ביהל אור ע׳ שפב עם הג״ה.
33בר״ע כשראה כרך גדול
Kehot’s marei makom for these words (its note is below).
Kehot’s noteסוף מכות.
34אם לעוברי רצונו כך לעושי רצונו על אחת כמה וכמה
The Sages wept when they heard the tumult of Rome dwelling in security while the Temple lay desolate, but Rabbi Akiva laughed: “If for those who transgress His will it is so, for those who do His will, how much more so.” The Alter Rebbe reads this as a measure of the reward of the mitzvos.
Makkot 24b:1–2מכות כ״ד ב:א׳-ב׳
בָּאֵשׁ, וְלֹא נִבְכֶּה?! אָמַר לָהֶן: לְכָךְ אֲנִי מְצַחֵק, וּמָה לְעוֹבְרֵי רְצוֹנוֹ כָּךְ, לְעוֹשֵׂי רְצוֹנוֹ עַל אַחַת כַּמָּה וְכַמָּה. שׁוּב פַּעַם אַחַת הָיוּ עוֹלִין לִירוּשָׁלַיִם, כֵּיוָן שֶׁהִגִּיעוּ לְהַר הַצּוֹפִים קָרְעוּ בִּגְדֵיהֶם, כֵּיוָן שֶׁהִגִּיעוּ לְהַר הַבַּיִת רָאוּ שׁוּעָל שֶׁיָּצָא מִבֵּית קׇדְשֵׁי הַקֳּדָשִׁים, הִתְחִילוּ הֵן בּוֹכִין וְרַבִּי עֲקִיבָא מְצַחֵק. אָמְרוּ לוֹ: מִפְּנֵי מָה אַתָּה מְצַחֵק? אָמַר לָהֶם: מִפְּנֵי מָה אַתֶּם בּוֹכִים? אָמְרוּ לוֹ: מָקוֹם שֶׁכָּתוּב בּוֹ ״וְהַזָּר הַקָּרֵב יוּמָת״, וְעַכְשָׁיו שׁוּעָלִים הִלְּכוּ בּוֹ, וְלֹא נִבְכֶּה?!
William Davidson, Vocalized Aramaic (CC-BY-NC)
35לגדולתו אין חקר
“Great is Havayah and highly praised, and His greatness is unsearchable.” The phrase describes the boundlessness that the contrast reveals.
Psalms 145:3תהילים קמ״ה:ג׳
גָּדוֹל ה׳ וּמְהֻלָּל מְאֹד וְלִגְדֻלָּתוֹ אֵין חֵקֶר:
Great is the L-RD, and highly to be praised; And His greatness is unsearchable.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteע״פ תהלים קמה, ג.
36וישב יעקב
“And Yaakov settled in the land of his father’s sojournings,” the opening of Parshas Vayeshev; the text refers to what is explained on this verse.
Genesis 37:1בראשית ל״ז:א׳
וַיֵּשֶׁב יַעֲקֹב בְּאֶרֶץ מְגוּרֵי אָבִיו בְּאֶרֶץ כְּנָעַן:
And Jacob dwelt in the land of his father’s sojournings, in the land of Canaan.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
37ויהי בשלח פרעה
“And it came to pass, when Pharaoh sent out the people,” the opening of Parshas Beshalach; the text refers to what is explained on this verse.
Exodus 13:17שמות י״ג:י״ז
וַיְהִי בְּשַׁלַּח פַּרְעֹה אֶת־הָעָם וְלֹא־נָחָם אֱלֹקִים דֶּרֶךְ אֶרֶץ פְּלִשְׁתִּים כִּי קָרוֹב הוּא כִּי אָמַר אֱלֹקִים פֶּן־יִנָּחֵם הָעָם בִּרְאֹתָם מִלְחָמָה וְשָׁבוּ מִצְרָיְמָה:
And it came to pass, when Pharaoh had let the people go, that G-d led them not by the way of the land of the Philistines, although that was near; for G-d said: 'Lest the people regret when they see war, and they return to Egypt.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
38שממית בידים תתפש
“The spider grasps with its hands, yet it is in the king’s palaces,” one of the small but wise creatures in Proverbs. It shows how something lowly takes hold even in the palace of the King.
Proverbs 30:28משלי ל׳:כ״ח
שְׂמָמִית בְּיָדַיִם תְּתַפֵּשׂ וְהִיא בְּהֵיכְלֵי מֶלֶךְ:
The spider thou canst take with the hands, Yet is she in kings’palaces.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי ל, כח.
39שממית בידים תתפש
At the end of section 66, on Esav’s bringing food to his father, the Midrash applies this verse: by what merit does the spider grasp? By the merit of those hands. The text sends the reader here at the start of the next paragraph.
Bereshit Rabbah 66:7בראשית רבה ס״ו:ז׳
ויעש גם הוא מטעמים ויאמר לאביו יקום אבי - הה״ד (משלי ל): שממית בידים תתפש. אמר רבי חמא בר חנינא: באיזו זכות השממית מתפשת? בזכות אותן הידים. ויעש גם הוא מטעמים וגו׳ יקום אבי, על ידי שאמר לו: יקום! אני נפרע לו בו בלשון, (תהלים סח): יקום אלקים יפוצו אויביו.
“He, too, prepared delicacies, and brought them to his father, and said to his father: Let my father arise, and eat from his son’s game, so that your soul will bless me” (Genesis 27:31). “He, too, prepared delicacies, and brought them to his father, and said to his father: Let my father arise” – that is what is written: “The spider grasps with hands” (Proverbs 30:28). Rabbi Ḥama bar Ḥanina said: By virtue of what merit does the spider grasp? It is due to the merit of those hands – …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
Paragraph 6
40ברבות פ׳ תולדות ס״פ ס״ו
The note says that this Midrash is quoted there.
Kehot’s noteמובא באוה״ת נ״ך-א ע׳ תרמג.
41כחשיכה כאורה
“Even darkness is not dark for You, and night shines like the day; the darkness is as the light.” Before G-d darkness and light are alike, and so the darkness of this world can serve His purpose.
Psalms 139:12תהילים קל״ט:י״ב
גַּם־חֹשֶׁךְ לֹא־יַחְשִׁיךְ מִמֶּךָּ וְלַיְלָה כַּיּוֹם יָאִיר כַּחֲשֵׁיכָה כָּאוֹרָה:
Even the darkness is not too dark for Thee, But the night shineth as the day; The darkness is even as the light.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קלט, יב.
42כיתרון האור מן החשך
Kohelet says that wisdom excels folly “as light excels darkness.” The Alter Rebbe reads it as the advantage of light that comes out of the darkness itself.
Ecclesiastes 2:13קהלת ב׳:י״ג
וְרָאִיתִי אָנִי שֶׁיֵּשׁ יִתְרוֹן לַחׇכְמָה מִן־הַסִּכְלוּת כִּיתְרוֹן הָאוֹר מִן־הַחֹשֶׁךְ:
Then I saw that wisdom excelleth folly, as far as light excelleth darkness.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteקהלת ב, יג.
43כיתרון האור מן החשך
At the end of Tetzaveh the Zohar teaches that were it not for darkness, light would not be known, and “if not for the darkness, the deep things would not be revealed.”
Zohar, Tetzaveh 16:138–18:145ספר הזהר, תצוה ט״ז:קל״ח-י״ח:קמ״ה
44כיתרון האור מן החשך
In Tazria the Zohar expounds the verse “there is an advantage to wisdom over folly, as the advantage of light over darkness,” the second place the text cites.
Zohar, Tazria 22:96–105ספר הזהר, תזריע כ״ב:צ״ו-ק״ה
45בזהר ס״פ תצוה דקפ״ז סע״א
The note quotes the Zohar, “for if not for the darkness, the deep things would not be revealed,” and says that Or HaTorah cites it there.
Kehot’s note”דאי לאו חשוכא לא יתגליון עמיקין” — מובא באוה״ת בראשית-א דף פג, א.
46בכל לבבך בשני יצריך
Kehot’s marei makom for these words (its note is below).
Kehot’s noteברכות פ״ט, מ״ה.
47בכל לבבך בשני יצריך
“With all your heart: with both your inclinations, the good inclination and the evil inclination.” Even the evil inclination is to be turned to the love of G-d.
Mishnah Berakhot 9:5משנה ברכות ט׳:ה׳
חַיָּב אָדָם לְבָרֵךְ עַל הָרָעָה כְּשֵׁם שֶׁהוּא מְבָרֵךְ עַל הַטּוֹבָה, שֶׁנֶּאֱמַר (דברים ו) וְאָהַבְתָּ אֵת יְיָ אֱלֹקֶיךָ בְּכָל לְבָבְךָ וּבְכָל נַפְשְׁךָ וּבְכָל מְאֹדֶךָ. בְּכָל לְבָבְךָ, בִּשְׁנֵי יְצָרֶיךָ, בְּיֵצֶר טוֹב וּבְיֵצֶר רָע. וּבְכָל נַפְשְׁךָ, אֲפִלּוּ הוּא נוֹטֵל אֶת נַפְשֶׁךָ. וּבְכָל מְאֹדֶךָ, בְּכָל מָמוֹנֶךָ. דָּבָר אַחֵר בְּכָל מְאֹדֶךָ, בְּכָל מִדָּה וּמִדָּה שֶׁהוּא מוֹדֵד לְךָ הֱוֵי מוֹדֶה לוֹ בִּמְאֹד מְאֹד. לֹא יָקֵל אָדָם אֶת רֹאשׁוֹ כְּנֶגֶד שַׁעַר הַמִּזְרָח, שֶׁהוּא מְכֻוָּן כְּנֶגֶד בֵּית קָדְשֵׁי הַקָּדָשִׁים. לֹא יִכָּנֵס לְהַר הַבַּיִת בְּמַקְלוֹ, וּבְמִנְעָלוֹ, …
One must bless [G-d] for the evil in the same way as one blesses for the good, as it says, “And you shall love the L-rd your G-d with all your heart, with all your soul and with all your might” (Deuteronomy 6:5). “With all your heart,” with your two impulses, the evil impulse as well as the good impulse. “With all your soul” even though he takes your soul [life] away from you. “With all your might” with all your money. Another explanation, “With all your might” whatever treatment …
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
48במקום שבעלי תשובה עומדין
“In the place where baalei teshuvah stand, even the completely righteous cannot stand.” Their love, coming out of the opposite, is greater.
Berakhot 34b:22–23ברכות ל״ד ב:כ״ב-כ״ג
וּפְלִיגָא דְּרַבִּי אֲבָהוּ, דְּאָמַר רַבִּי אֲבָהוּ: מָקוֹם שֶׁבַּעֲלֵי תְשׁוּבָה עוֹמְדִין — צַדִּיקִים גְּמוּרִים אֵינָם עוֹמְדִין, שֶׁנֶּאֱמַר: ״שָׁלוֹם שָׁלוֹם לָרָחוֹק וְלַקָּרוֹב״. ״לָרָחוֹק״ בְּרֵישָׁא, וַהֲדַר ״לַקָּרוֹב״. וְרַבִּי יוֹחָנָן אָמַר לְךָ: מַאי ״רָחוֹק״ — שֶׁהָיָה רָחוֹק מִדְּבַר עֲבֵירָה מֵעִיקָּרָא. וּמַאי ״קָרוֹב״ — שֶׁהָיָה קָרוֹב לִדְבַר עֲבֵירָה, וְנִתְרַחֵק מִמֶּנּוּ הַשְׁתָּא.
This is at variance with the opinion of R. Abbahu who said : The place which the penitent occupy, the perfectly righteous are unable to occupy ; as it is said, "Peace, peace to him that is far off and to him that is near" — "to him that is far off [from G-d]" first, and then "to him that is near." But R. Johanan can reply : What means "To him that is far off"? To him who was far off from transgression from the first ; and what …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
49בחילא יתיר
The Zohar teaches that baalei teshuvah stand where complete tzaddikim cannot, because they draw themselves near to the King with greater desire of the heart and with great strength.
Zohar I, 129bזח״א קכט, ב
Kehot’s noteזח״א קכט, ב.
50מאדך
“And you shall love Havayah your G-d with all your heart, with all your soul and with all your might (me’odecha).” Me’od, “very much,” is the love without limit.
Deuteronomy 6:5דברים ו׳:ה׳
וְאָהַבְתָּ אֵת ה׳ אֱלֹקֶיךָ בְּכׇל־לְבָבְךָ וּבְכׇל־נַפְשְׁךָ וּבְכׇל־מְאֹדֶךָ:
And thou shalt love the L-RD thy G-d with all thy heart, and with all thy soul, and with all thy might.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
51נפשי אויתיך בלילה
“My soul, I have desired You in the night; my spirit within me seeks You early.” The Alter Rebbe reads “night” as this world.
Isaiah 26:9ישעיהו כ״ו:ט׳
נַפְשִׁי אִוִּיתִךָ בַּלַּיְלָה אַף־רוּחִי בְקִרְבִּי אֲשַׁחֲרֶךָּ כִּי כַּאֲשֶׁר מִשְׁפָּטֶיךָ לָאָרֶץ צֶדֶק לָמְדוּ יֹשְׁבֵי תֵבֵל:
With my soul have I desired Thee in the night; Yea, with my spirit within me have I sought Thee earnestly; For when Thy judgments are in the earth, The inhabitants of the world learn righteousness.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ כו, ט.
52בעוה״ז שדומה ללילה
The Talmud speaks of “this world, which is likened to night.”
Pesachim 2bפסחים ב׳ ב
Kehot’s noteפסחים ב, ב.
53במקום שבע״ת עומדין
The note sends the reader to a note of the Rebbe printed there on the teaching that baalei teshuvah stand where the completely righteous cannot.
Kehot’s noteשם לד, ב. ראה הערת כ״ק אדמו״ר בספה״מ תש״ט ע׳ 183. לקו״ש חי״ד ע׳ 361.
Paragraph 7
54ברעש גדול
“And I heard behind me the sound of a great noise: Blessed be the glory of Havayah from His place.” This is the great noise of the angels.
Ezekiel 3:12יחזקאל ג׳:י״ב
וַתִּשָּׂאֵנִי רוּחַ וָאֶשְׁמַע אַחֲרַי קוֹל רַעַשׁ גָּדוֹל בָּרוּךְ כְּבוֹד־ה׳ מִמְּקוֹמוֹ:
Then a spirit lifted me up, and I heard behind me the voice of a great rushing: ‘Blessed be the glory of the L-RD from His place’;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
55האופנים ברעש גדול מתנשאים
The words here quote Ezekiel 1:20; the passage is shown below.
Ezekiel 1:20יחזקאל א׳:כ׳
עַל אֲשֶׁר יִהְיֶה־שָּׁם הָרוּחַ לָלֶכֶת יֵלֵכוּ שָׁמָּה הָרוּחַ לָלֶכֶת וְהָאוֹפַנִּים יִנָּשְׂאוּ לְעֻמָּתָם כִּי רוּחַ הַחַיָּה בָּאוֹפַנִּים:
Whithersoever the spirit was to go, as the spirit was to go thither, so they went; and the wheels were lifted up beside them; for the spirit of the living creature was in the wheels.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteראה יחזקאל א, כ. ג, יב.
56אימא מקננא בכורסייא
The Tanya explains that the dwelling of the souls of the tzaddikim is in the World of Beriah and that of the angels in Yetzirah, where only the emotive attributes of the Infinite One shine; therefore the angels stand constantly in fear and awe, while in Beriah there are higher angels whose service is with awe and love of the intellect.
Tikkunei Zohar, Tikkun 6 · 23a:10–11תקו״ז תיקון ו
ובההוא זמנא לא תקח האם על הבנים. *ביצים אינון מסטרא דאופנים אפרוחים מסטרא דנער מטטרו״ן. בנים מסטרא דכרסיא דאיהי סכת שלום דאיהי קנא דשכינתא. דאימא עלאה מקננא בכרסיא בתלת ספירן עלאין. עמודא דאמצעיתא כליל שית ספירן מקננן במטטרו״ן. אימא תתאה מקננא באופן דאתמר ביה והנה אופן אחד בארץ.
Constantinople, 1740 (CC-BY-NC)
Tanya, Likkutei Amarim 39:4תניא, חלק ראשון; ליקוטי אמרים ל״ט:ד׳
וְלָכֵן, זֹאת הִיא עֲבוֹדַת הַמַּלְאָכִים תָּמִיד, יוֹמָם וָלַיְלָה לֹא יִשְׁקוֹטוּ, לַעֲמוֹד בְּיִרְאָה וָפַחַד וְכוּ׳, וְהַיְינוּ, כָּל מַחֲנֵה גַבְרִיאֵל שֶׁמֵּהַשְּׂמֹאל, וַעֲבוֹדַת מַחֲנֵה מִיכָאֵל הִיא הָאַהֲבָה כוּ׳. אֲבָל בְּעוֹלַם הַבְּרִיאָה מְאִירוֹת שָׁם חָכְמָתוֹ וּבִינָתוֹ וְדַעְתּוֹ שֶׁל אֵין־סוֹף בָּרוּךְ־הוּא, שֶׁהֵן מְקוֹר הַמִּדּוֹת וְאֵם וְשֹׁרֶשׁ לָהֶן, וְכִדְאִיתָא בַּתִּיקּוּנִים דְּ״אִימָּא עִילָּאָה מְקַנְּנָא בִּתְלַת סְפִירָן בְּכֻרְסְיָּא״, שֶׁהוּא עוֹלַם הַבְּרִיאָה.
Kehot Publication Society (CC-BY-NC)
Kehot’s noteת״ז תי׳ ו׳ (כג, א). תל״ח (עט, א). וראה תניא פל״ט.
57דאימא מקננא בכורסייא
The Tikkunei Zohar says that the higher Imma nests in the Throne, in three upper Sefiros, while six Sefiros nest in Metatron and the lower Imma nests in the Ofan.
Tikkunei Zohar 23a:10–11תקוני הזהר כ״ג א:י׳-י״א
ובההוא זמנא לא תקח האם על הבנים. *ביצים אינון מסטרא דאופנים אפרוחים מסטרא דנער מטטרו״ן. בנים מסטרא דכרסיא דאיהי סכת שלום דאיהי קנא דשכינתא. דאימא עלאה מקננא בכרסיא בתלת ספירן עלאין. עמודא דאמצעיתא כליל שית ספירן מקננן במטטרו״ן. אימא תתאה מקננא באופן דאתמר ביה והנה אופן אחד בארץ.
Constantinople, 1740 (CC-BY-NC)
58אני ה׳ לא שניתי
“For I, Havayah, have not changed.” Creation brings no change in G-d’s essence.
Malachi 3:6מלאכי ג׳:ו׳
כִּי אֲנִי ה׳ לֹא שָׁנִיתִי וְאַתֶּם בְּנֵי־יַעֲקֹב לֹא כְלִיתֶם:
For I the L-RD change not; and ye, O sons of Jacob, are not consumed.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמלאכי ג, ו.
59ומ״ש בספרים
Kehot’s note points to where this is explained further: Etz Chaim.
Kehot’s noteע׳ ע״ח ש׳ סדר אבי״ע פ״ב קרוב לסופו — וע׳ בס׳ שבר יוסף להג״ר יוסף דילמידיגא (סי׳ יד). ושם קבלת מהר״י סרוג ברישא. [כ].
60בבחי׳ עשי׳ שנק׳ פעול
The note sends the reader there for Asiyah as the world called “made.”
Kehot’s noteראה יהל אור ע׳ מה ואילך. אוה״ת נ״ך ע׳ תתקא.
61במ״ח ובסידור האריז״ל
The other transcript of this maamar adds there: on “Let everything that has been made know that You made it,” which is Asiyah, and “let everything formed understand,” which is Yetzirah; therefore “the power of the Maker is clothed in the made” applies only in Asiyah, because the life-force in Asiyah is very contracted.
Kehot’s noteבסה״מ תק״ע ע׳ קכ מוסיף ”בפי׳ וידע כל פעול כי אתה פעלתו שהוא עשי׳ ויבין כל יצור יצירה כו׳ ע״כ רק בעשי׳ שייך כח הפועל מתלבש בנפעל כי החיות שבעשי׳ מצומצם מאד” ע״ש.
62בד״ה בחדש השלישי
The passage there describes the going up “out of Egypt,” out of the constraint and limit of the body and the animal soul, as Avraham rose above that constraint to cleave to G-d in a love born of contemplating the Infinite Light that encompasses all worlds, which no thought can grasp.
Kehot’s noteתו״א סז, א.
63שחורה אני ונאוה
“I am black, yet comely,” the opening of a discourse in Likkutei Torah on Shir HaShirim to which the text refers.
Song of Songs 1:5שיר השירים א׳:ה׳
שְׁחוֹרָה אֲנִי וְנָאוָה בְּנוֹת יְרוּשָׁלָ͏ִם כְּאׇהֳלֵי קֵדָר כִּירִיעוֹת שְׁלֹמֹה:
’I am black, but comely, O ye daughters of Jerusalem, As the tents of Kedar, As the curtains of Solomon.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
64שהתקינו שתים לפני׳
The Tanya explains why the Sages instituted the blessings of the Shema, “two before it,” and why specifically before it: the essence of the Shema is to fulfill “with all your heart,” “with both your inclinations,” standing against everything that holds a person back from the love of G-d.
Kehot’s noteברכות פ״א, מ״ד. ראה תניא פרק מט ובליקוט פירושים שם.
65שתים לפניה
“In the morning one says two blessings before it and one after it.” The Alter Rebbe explains why the blessings come before the Shema.
Mishnah Berakhot 1:4משנה ברכות א׳:ד׳
בַּשַּׁחַר מְבָרֵךְ שְׁתַּיִם לְפָנֶיהָ וְאַחַת לְאַחֲרֶיהָ, וּבָעֶרֶב שְׁתַּיִם לְפָנֶיהָ וּשְׁתַּיִם לְאַחֲרֶיהָ. אַחַת אֲרֻכָּה וְאַחַת קְצָרָה. מָקוֹם שֶׁאָמְרוּ לְהַאֲרִיךְ, אֵינוֹ רַשַּׁאי לְקַצֵּר. לְקַצֵּר, אֵינוֹ רַשַּׁאי לְהַאֲרִיךְ. לַחְתֹּם, אֵינוֹ רַשַּׁאי שֶׁלֹּא לַחְתֹּם. וְשֶׁלֹּא לַחְתֹּם, אֵינוֹ רַשַּׁאי לַחְתֹּם:
In the morning, two benedictions are said before [the שמע] and one after it; and in the evening, two benedictions before and two after it, one long and one short. Where they, the sages, have adopted the long [form] no man is authorised to shorten [use the short form]; and where they have adopted the short form no man is authorised to lengthen [use the long form]. [Where they] close [with a benediction] no man is authorised not [so] to close: and [where they do] not close [with a benediction] …
Torat Emet 357 (Public Domain) · Eighteen Treatises from the Mishna (Public Domain)
Paragraph 8
66זה השער לה׳
“This is the gate of Havayah; the righteous shall enter it.” It is the gate on the right, through which the King goes out and is revealed.
Psalms 118:20תהילים קי״ח:כ׳
זֶה־הַשַּׁעַר לַה׳ צַדִּיקִים יָבֹאוּ בוֹ:
This is the gate of the L-RD; The righteous shall enter into it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קיח, כ.
67ושער רישי׳ כעמר נקא
In Daniel’s vision of the Ancient of Days: “His garment was white as snow, and the hair of His head like pure wool.” The maamar uses both halves of the verse, the “hair” here and the “garment” later.
Daniel 7:9דניאל ז׳:ט׳
חָזֵה הֲוֵית עַד דִּי כׇרְסָוָן רְמִיו וְעַתִּיק יוֹמִין יְתִב לְבוּשֵׁהּ כִּתְלַג חִוָּר וּשְׂעַר רֵאשֵׁהּ כַּעֲמַר נְקֵא כׇּרְסְיֵהּ שְׁבִבִין דִּי־נוּר גַּלְגִּלּוֹהִי נוּר דָּלִק:
I beheld Till thrones were placed, And one that was ancient of days did sit: His raiment was as white snow, And the hair of his head like pure wool; His throne was fiery flames, and the wheels thereof burning fire.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדניאל ז, ט. ראה אוה״ת פ׳ שמות ע׳ צו. ויקרא-א ע׳ קעד.
68קווצותיו תלתלים
“His head is the finest gold; his locks are curled (taltalim), black as a raven.”
Song of Songs 5:11שיר השירים ה׳:י״א
רֹאשׁוֹ כֶּתֶם פָּז קְוֻצּוֹתָיו תַּלְתַּלִּים שְׁחֹרוֹת כָּעוֹרֵב:
His head is as the most fine gold, His locks are curled, And black as a raven.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשה״ש ה, יא.
69תילי תילים של הלכות
The Talmud tells that Rabbi Akiva was destined to expound “heaps upon heaps of halachos” on every crownlet of the letters of the Torah.
Menachot 29b:6–7מנחות כ״ט ב:ו׳-ז׳
אמר רבא שבעה אותיות צריכות שלשה זיונין ואלו הן שעטנ״ז ג״ץ אמר רב אשי חזינא להו לספרי דווקני דבי רב דחטרי להו לגגיה דחי״ת ותלו ליה לכרעיה דה״י חטרי להו לגגיה דחי״ת כלומר חי הוא ברומו של עולם ותלו ליה לכרעיה דה״י כדבעא מיניה רבי יהודה נשיאה מר׳ אמי מאי דכתיב (ישעיהו כו, ד) בטחו ביי׳ עדי עד כי ביה יי׳ צור עולמים אמר ליה כל התולה בטחונו בהקב״ה הרי לו מחסה בעולם הזה ולעולם הבא
Wikisource Talmud Bavli (CC-BY-SA)
Kehot’s noteמנחות כט, ב. רש״י שה״ש (ה, טז). [כ].
70שנהנין מזיו השכינה
The souls in the World to Come “enjoy the radiance of the Shechinah”: even their delight is received from something beyond themselves.
Berakhot 17a:12ברכות י״ז א:י״ב
מַרְגְּלָא בְּפוּמֵּיהּ דְּרַב: לֹא כָּעוֹלָם הַזֶּה הָעוֹלָם הַבָּא. הָעוֹלָם הַבָּא אֵין בּוֹ לֹא אֲכִילָה וְלֹא שְׁתִיָּהּ וְלֹא פְּרִיָּה וּרְבִיָּה וְלֹא מַשָּׂא וּמַתָּן וְלֹא קִנְאָה וְלֹא שִׂנְאָה וְלֹא תַּחֲרוּת, אֶלָּא צַדִּיקִים יוֹשְׁבִין וְעַטְרוֹתֵיהֶם בְּרָאשֵׁיהֶם וְנֶהֱנִים מִזִּיו הַשְּׁכִינָה, שֶׁנֶּאֱמַר: ״וַיֶּחֱזוּ אֶת הָאֱלֹקִים וַיֹּאכְלוּ וַיִּשְׁתּוּ״.
It was a favourite saying of Rab : Not like this world is the world to come. In the world to come there is neither eating nor drinking; no procreation of children or business transactions; no envy or hatred or rivalry ; but the righteous sit enthroned, their crowns on their heads, and enjoy the lustre of the Shekinah; as it is said, "And they beheld G-d, and did eat and drink" (Exod. xxiv. ll).
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Kehot’s noteברכות יז, א.
71והוא המדע
Kehot’s marei makom for these words (its note is below).
Kehot’s noteראה רמב״ם הל׳ יסוה״ת ב, י.
72אורייתא מחכ׳ נפקת
“The Torah comes forth from Chochmah,” from the place called Kodesh, and Chochmah from the place called the Holy of Holies.
Zohar II, 121aזח״ב קכא, א
Kehot’s noteזח״ב קכא, א.
Paragraph 9
73מרב כל
“Because you did not serve Havayah your G-d with joy and gladness of heart, from the abundance of all.” The Alter Rebbe reads merov kol as “more than all”: a joy above every delight.
Deuteronomy 28:47דברים כ״ח:מ״ז
תַּחַת אֲשֶׁר לֹא־עָבַדְתָּ אֶת־ה׳ אֱלֹקֶיךָ בְּשִׂמְחָה וּבְטוּב לֵבָב מֵרֹב כֹּל:
because thou didst not serve the L-RD thy G-d with joyfulness, and with gladness of heart, by reason of the abundance of all things;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים כח, מז.
74ביו״ד נברא העוה״ב
The Talmud teaches that this world was created with the letter hei and the World to Come with the yud. The yud, a single point, is the level of contraction.
Menachot 29b:13–14מנחות כ״ט ב:י״ג-י״ד
מפני מה נברא העולם הבא ביו״ד מפני שצדיקים שבו מועטים ומפני מה כפוף ראשו מפני שצדיקים שבו כפוף ראשיהם מפני מעשיהן שאינן דומין זה לזה אמר רב יוסף הני תרתי מילי אמר רב בספרים ותניא תיובתיה חדא הא דאמר רב ס״ת שיש בו שתי טעיות בכל דף ודף יתקן שלש יגנז
Wikisource Talmud Bavli (CC-BY-SA)
Kehot’s noteמנחות כט, ב.
75בד״ה מנורת זהב
There the summary says that the mitzvos are the supernal will in which the supernal delight is clothed, so they must be done with joy, “from the abundance of all,” and that the joy of a mitzvah itself is above the 310 worlds of Gan Eden, which do not contain it.
Kehot’s noteלעיל פ׳ בהעלותך לד, א.
76מנורת זהב כולה
“Behold, a menorah all of gold,” the verse that opens the discourse in Likkutei Torah, Beha’alotcha, to which the text refers.
Zechariah 4:2זכריה ד׳:ב׳
וַיֹּאמֶר אֵלַי מָה אַתָּה רֹאֶה וָאֹמַר רָאִיתִי וְהִנֵּה מְנוֹרַת זָהָב כֻּלָּהּ וְגֻלָּהּ עַל־רֹאשָׁהּ וְשִׁבְעָה נֵרֹתֶיהָ עָלֶיהָ שִׁבְעָה וְשִׁבְעָה מוּצָקוֹת לַנֵּרוֹת אֲשֶׁר עַל־רֹאשָׁהּ:
And he said unto me: ‘What seest thou?’ And I said: ‘I have seen, and behold a candlestick all of gold, with a bowl upon the top of it, and its seven lamps thereon; there are seven pipes, yea, seven, to the lamps, which are upon the top thereof;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
77ובד״ה ואתה תצוה
In that discourse, “And you shall command the children of Israel,” the Alter Rebbe explains that through the mitzvos one makes Gan Eden, drawing into it the radiance of the Shechinah for the righteous to delight in, and that the mitzvos must be done with a joy “more than the abundance of all,” more than the delights of the World to Come.
Kehot’s noteתו״א פא, ב.
78ואתה תצוה את בני ישראל
“And you shall command the children of Israel,” the opening of Parshas Tetzaveh and of the discourse to which the text refers.
Exodus 27:20שמות כ״ז:כ׳
וְאַתָּה תְּצַוֶּה אֶת־בְּנֵי יִשְׂרָאֵל וְיִקְחוּ אֵלֶיךָ שֶׁמֶן זַיִת זָךְ כָּתִית לַמָּאוֹר לְהַעֲלֹת נֵר תָּמִיד:
And thou shalt command the children of Israel, that they bring unto thee pure olive oil beaten for the light, to cause a lamp to burn continually.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
79לבושי׳ כתלג חיור
“His garment was white as snow”: the mitzvos are the garments of the King.
Daniel 7:9דניאל ז׳:ט׳
חָזֵה הֲוֵית עַד דִּי כׇרְסָוָן רְמִיו וְעַתִּיק יוֹמִין יְתִב לְבוּשֵׁהּ כִּתְלַג חִוָּר וּשְׂעַר רֵאשֵׁהּ כַּעֲמַר נְקֵא כׇּרְסְיֵהּ שְׁבִבִין דִּי־נוּר גַּלְגִּלּוֹהִי נוּר דָּלִק:
I beheld Till thrones were placed, And one that was ancient of days did sit: His raiment was as white snow, And the hair of his head like pure wool; His throne was fiery flames, and the wheels thereof burning fire.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדניאל ז, ט.
80תר״ך עמודי אור
There the 620 pillars of light of Keser are the 613 mitzvos of the Torah and the seven rabbinic mitzvos, drawn into the vessels of Z’eir Anpin (the 248 positive mitzvos are the King’s 248 limbs) and from there into the lower worlds; without the vessels the light would withdraw.
Kehot’s noteפרדס ש״ח, פ״ג. ע״ל בחקותי (מז, ב). וש״נ. [כ].
81תר״ך עמודי אור
The Pardes writes that there are 620 pillars of light in the Sefirah of Keser, the number of its name, a tradition first revealed by Rabbi Nechunya ben HaKanah in his prayer.
Pardes Rimmonim 8:5–6פרדס רמונים ח׳:ה׳-ו׳
… ונ״ל כי נכנסו בזה בראותם כי גדולה קודמת לגבורה והוא החסד והלובן ואחר הגדולה נאצלה הגבורה והיא דין ואודם ואחר כך נאצל תפארת העומד בין שניהם להכריע בין האודם והלובן והוא גוון אודם ולובן מעורב. ר״ל כי כענין ג׳ אלה כן דרך שלשה הראשונות כי ג׳ הראשונות הם שרשים וג׳ אבות ענפים להם ומן הענפים נדון להשרשים. ולכן אמרו שהכתר הראשון לאצילות הוא הזקן והלבן ולכן נקרא עתיק יומין שהוא כח הלובן והוא כנגד הגדולה והנמשך אחריו שהוא החכמה הוא כנגד הגבורה והיא אדומה. כי כמו שאחר הלובן חסד …
Pardes Rimonim (Public Domain)
82נעוץ סופן בתחלתן
Kehot’s marei makom for these words (its note is below).
Kehot’s noteס״י פ״א, מ״ז.
83דנעוץ סופן בתחלתן
“Their end is wedged in their beginning, and their beginning in their end.” The lowest level, physical action, is bound to the highest source.
Sefer Yetzirah 1:7ספר יצירה א׳:ז׳
עשר ספירות בלי מה נעוץ סופן בתחלתן ותחלתן בסופן כשלהבת קשורה בגחלת שאדון יחיד ואין לו שני ולפני אחד מה אתה סופר:
The decade of existence out of nothing has its end linked to its beginning and its beginning linked to its end, just as the flame is wedded to the live coal; because the L-rd is one and there is not a second one, and before one what wilt thou count?
Sefer Yetzirah, Warsaw 1884 (Public Domain) · Sefer Yezirah, trans. by Isidor Kalisch. New York, 1877 (Public Domain)
Paragraph 10
84שהקרבת בהמה גשמיות מכפר על חטא האדם
There “of you” in “when a man of you brings an offering” is read as the G-dly soul alone, and “your offering from the animal” as refining the animal soul, subduing and transforming it through contemplating G-d’s greatness until a strong love is born even in the animal soul.
Kehot’s noteראה לעיל פ׳ ויקרא ב, ד בענין קרבן.
85אדם ובהמה תושיע ה׳
“Your righteousness is like the mighty mountains, Your judgments a great deep; man and beast You save, Havayah.” The Alter Rebbe reads it as the saving of man through the animal offered on the altar.
Psalms 36:7תהילים ל״ו:ז׳
צִדְקָתְךָ כְּהַרְרֵי־אֵל מִשְׁפָּטֶיךָ תְּהוֹם רַבָּה אָדָם־וּבְהֵמָה תוֹשִׁיעַ ה׳
Thy righteousness is like the mighty mountains; Thy judgments are like the great deep; Man and beast Thou preservest, O L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים לו, ז.
86והם הביאו את קרבנם
On the offering for an unintentional sin of the community: “and they brought their offering, a fire-offering to Havayah, and their sin-offering before Havayah.”
Numbers 15:25במדבר ט״ו:כ״ה
וְכִפֶּר הַכֹּהֵן עַל־כׇּל־עֲדַת בְּנֵי יִשְׂרָאֵל וְנִסְלַח לָהֶם כִּי־שְׁגָגָה הִוא וְהֵם הֵבִיאוּ אֶת־קׇרְבָּנָם אִשֶּׁה לַה׳ וְחַטָּאתָם לִפְנֵי ה׳ עַל־שִׁגְגָתָם:
And the priest shall make atonement for all the congregation of the children of Israel, and they shall be forgiven; for it was an error, and they have brought their offering, an offering made by fire unto the L-RD, and their sin-offering before the L-RD, for their error.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבמדבר טו, כה.
87כי חלק ה׳ עמו
“For Havayah’s portion is His people, Yaakov the lot of His inheritance.”
Deuteronomy 32:9דברים ל״ב:ט׳
כִּי חֵלֶק Havayah עַמּוֹ יַעֲקֹב חֶבֶל נַחֲלָתוֹ:
For the portion of the L-RD is His people, Jacob the lot of His inheritance.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים לב, ט.
88נושא עון
From the Thirteen Attributes of Mercy: “bearing iniquity, transgression and sin.”
Exodus 34:7שמות ל״ד:ז׳
נֹצֵר חֶסֶד לָאֲלָפִים נֹשֵׂא עָוֺן וָפֶשַׁע וְחַטָּאָה וְנַקֵּה לֹא יְנַקֶּה פֹּקֵד עֲוֺן אָבוֹת עַל־בָּנִים וְעַל־בְּנֵי בָנִים עַל־שִׁלֵּשִׁים וְעַל־רִבֵּעִים:
keeping mercy unto the thousandth generation, forgiving iniquity and transgression and sin; and that will by no means clear the guilty; visiting the iniquity of the fathers upon the children, and upon the children’s children, unto the third and unto the fourth generation.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות לד, ז.
89דנעוץ סופן
“Their end is wedged in their beginning”: the lowest, the physical animal, is bound to the highest level.
Sefer Yetzirah 1:7ספר יצירה א׳:ז׳
עשר ספירות בלי מה נעוץ סופן בתחלתן ותחלתן בסופן כשלהבת קשורה בגחלת שאדון יחיד ואין לו שני ולפני אחד מה אתה סופר:
The decade of existence out of nothing has its end linked to its beginning and its beginning linked to its end, just as the flame is wedded to the live coal; because the L-rd is one and there is not a second one, and before one what wilt thou count?
Sefer Yetzirah, Warsaw 1884 (Public Domain) · Sefer Yezirah, trans. by Isidor Kalisch. New York, 1877 (Public Domain)
90ע״פ וידבר משה אל ראשי המטות
There the “tribes” (matos) are read as turning the attributes of the soul toward kindness and the love of G-d, and the “heads” who turn them as the will of the heart, drawn from the level of Moshe, the supernal Daas and supernal Kodesh far above the worlds.
Kehot’s noteראה לקמן פ׳ מטות פב, א.
91וידבר משה אל ראשי המטות
“And Moshe spoke to the heads of the tribes,” the opening of Parshas Matos and of the discourse to which the text refers.
Numbers 30:2במדבר ל׳:ב׳
וַיְדַבֵּר מֹשֶׁה אֶל־רָאשֵׁי הַמַּטּוֹת לִבְנֵי יִשְׂרָאֵל לֵאמֹר זֶה הַדָּבָר אֲשֶׁר צִוָּה ה׳
And Moses spoke unto the heads of the tribes of the children of Israel, saying: This is the thing which the L-RD hath commanded.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 11
92וממשיך מבחי׳ שלפני ה׳
The note says that this is like the Name Ban, whose root is in the Name Sag, which is above the Name Mah, “man,” and cites this discourse series for it.
Kehot’s noteוזהו ע״ד ששם ב״ן שרשו מס״ג שלמעלה מש׳ מ״ה אדם כו׳ — מים רבים תרל״ו כרך-ב ע׳ שנו.
93והי׳ מעשה הצדקה שלום
“And the work of righteousness (tzedakah) shall be peace, and the effect of righteousness quietness and security forever.” The Alter Rebbe applies it to the mitzvah of charity.
Isaiah 32:17ישעיהו ל״ב:י״ז
וְהָיָה מַעֲשֵׂה הַצְּדָקָה שָׁלוֹם וַעֲבֹדַת הַצְּדָקָה הַשְׁקֵט וָבֶטַח עַד־עוֹלָם:
And the work of righteousness shall be peace; And the effect of righteousness quietness and confidence for ever.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ לב, יז.
94עושה שלום במרומיו
“Dominion and fear are with Him; He makes peace in His heights.”
Job 25:2איוב כ״ה:ב׳
הַמְשֵׁל וָפַחַד עִמּוֹ עֹשֶׂה שָׁלוֹם בִּמְרוֹמָיו:
Dominion and fear are with Him; He maketh peace in His high places.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteאיוב כה, ב.
95בין שר של מים
Kehot’s marei makom for these words (its note is below).
Kehot’s noteראה שהש״ר ג, כ.
96בפמליא של מע׳ ובפמליא שמ״ט
The Talmud speaks of one who makes peace “in the household above and in the household below,” among the angels and among people in this world.
Sanhedrin 99b:10–11סנהדרין צ״ט ב:י׳-י״א
אָמַר רַבִּי אֲלֶכְּסַנְדְּרִי: כׇּל הָעוֹסֵק בְּתוֹרָה לִשְׁמָהּ מֵשִׂים שָׁלוֹם בְּפָמַלְיָא שֶׁל מַעְלָה וּבְפָמַלְיָא שֶׁל מַטָּה, שֶׁנֶּאֱמַר: ״אוֹ יַחֲזֵק בְּמָעֻזִּי יַעֲשֶׂה שָׁלוֹם לִי שָׁלוֹם יַעֲשֶׂה לִּי״. רַב אָמַר: כְּאִילּוּ בָּנָה פַּלְטֵרִין שֶׁל מַעְלָה וְשֶׁל מַטָּה, שֶׁנֶּאֱמַר: ״וָאָשִׂים דְּבָרַי בְּפִיךָ וּבְצֵל יָדִי כִּסִּיתִיךָ לִנְטֹעַ שָׁמַיִם וְלִיסֹד אָרֶץ״. רַבִּי יוֹחָנָן אָמַר: אַף מֵגֵין עַל כׇּל הָעוֹלָם כּוּלּוֹ, שֶׁנֶּאֱמַר: ״וּבְצֵל יָדִי כִּסִּיתִיךָ״. וְלֵוִי אָמַר: אַף מְקָרֵב אֶת הַגְּאוּלָּה, שֶׁנֶּאֱמַר: ״וְלֵאמֹר לְצִיּוֹן עַמִּי אָתָּה״.
R’ Alexandri said: All who engage in Torah for its own sake make peace in the household above and in the household below, as it says “If they would grasp My fortress, they would make peace for Me, they would make peace for Me.” (Yeshayahu 27:5) Rav said: it is as if he built the palace above and below, as it says “And I placed My words into your mouth, and with the shadow of My hand I covered you, to plant the heavens and to found the earth…” (Yeshayahu …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Rabbi Mike Feuer, Jerusalem Anthology (CC-BY)
Kehot’s noteסנהדרין צט, ב.
97לבושי׳ כתלג חיור
“His garment was white as snow”: snow, made of many small particles, is an image of the many mitzvos that together make one garment.
Daniel 7:9דניאל ז׳:ט׳
חָזֵה הֲוֵית עַד דִּי כׇרְסָוָן רְמִיו וְעַתִּיק יוֹמִין יְתִב לְבוּשֵׁהּ כִּתְלַג חִוָּר וּשְׂעַר רֵאשֵׁהּ כַּעֲמַר נְקֵא כׇּרְסְיֵהּ שְׁבִבִין דִּי־נוּר גַּלְגִּלּוֹהִי נוּר דָּלִק:
I beheld Till thrones were placed, And one that was ancient of days did sit: His raiment was as white snow, And the hair of his head like pure wool; His throne was fiery flames, and the wheels thereof burning fire.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
98וילבש צדקה
“And He put on righteousness (tzedakah) as a coat of mail, and a helmet of salvation on His head.” Charity is a garment.
Isaiah 59:17ישעיהו נ״ט:י״ז
וַיִּלְבַּשׁ צְדָקָה כַּשִּׁרְיָן וְכוֹבַע יְשׁוּעָה בְּרֹאשׁוֹ וַיִּלְבַּשׁ בִּגְדֵי נָקָם תִּלְבֹּשֶׁת וַיַּעַט כַּמְעִיל קִנְאָה:
And He put on righteousness as a coat of mail, And a helmet of salvation upon His head, And He put on garments of vengeance for clothing, And was clad with zeal as a cloak.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נט, יז.
99כל פרוטה ופרוטה מצטרפת
In its discussion of measure for measure, the Talmud asks how we know that every single coin joins into a great sum, and learns it from “one by one, to find the reckoning.”
Sotah 8b:17–18סוטה ח׳ ב:י״ז-י״ח
וּמִנַּיִן שֶׁכׇּל פְּרוּטָה וּפְרוּטָה מִצְטָרֶפֶת לְחֶשְׁבּוֹן גָּדוֹל — תַּלְמוּד לוֹמַר: ״אַחַת לְאַחַת לִמְצֹא חֶשְׁבּוֹן״. וְכֵן מָצִינוּ בַּסּוֹטָה, שֶׁבַּמִּדָּה שֶׁמָּדְדָה — בָּהּ מָדְדוּ לָהּ: הִיא עָמְדָה עַל פֶּתַח בֵּיתָהּ לֵירָאוֹת לוֹ — לְפִיכָךְ כֹּהֵן מַעֲמִידָהּ עַל שַׁעַר נִקָּנוֹר וּמַרְאֶה קְלוֹנָהּ לַכֹּל. הִיא פָּרְסָה לוֹ סוּדָרִין נָאִין עַל רֹאשָׁהּ — לְפִיכָךְ כֹּהֵן נוֹטֵל כִּפָּה מֵעַל רֹאשָׁהּ וּמַנִּיחוֹ תַּחַת רַגְלֶיהָ. הִיא קִשְּׁטָה לוֹ פָּנֶיהָ — לְפִיכָךְ
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteסוטה ח, ב. לעיל מג, ד. נסמן בפנים פ״ק דב״ב [ט, ב].
100כל פרוטה ופרוטה מצטרפת לחשבון גדול
On “all our righteous deeds are like a garment”: as every thread in a garment joins into a great garment, so every coin of charity joins into a great sum.
Bava Batra 9b:1בבא בתרא ט׳ ב:א׳
״מְשַׁגֵּשׁ אֹרְחָתַיהּ דְּאִימֵּיהּ״, מִשְּׁמֵיהּ דְּרַבִּי אֶלְעָזָר – מַאי דִּכְתִיב: ״וַיִּלְבַּשׁ צְדָקָה כַּשִּׁרְיֹן״? לוֹמַר לָךְ: מָה שִׁרְיוֹן זֶה – כׇּל קְלִיפָּה וּקְלִיפָּה מִצְטָרֶפֶת לְשִׁרְיוֹן גָּדוֹל, אַף צְדָקָה – כׇּל פְּרוּטָה וּפְרוּטָה מִצְטָרֶפֶת לְחֶשְׁבּוֹן גָּדוֹל. רַבִּי חֲנִינָא אָמַר מֵהָכָא: ״וּכְבֶגֶד עִדִּים כׇּל צִדְקֹתֵינוּ״; מָה בֶּגֶד זֶה – כׇּל נִימָא וְנִימָא מִצְטָרֶפֶת לְבֶגֶד גָּדוֹל, אַף צְדָקָה – כׇּל פְּרוּטָה וּפְרוּטָה מִצְטָרֶפֶת לְחֶשְׁבּוֹן גָּדוֹל.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Paragraph 12
101מצות ציצית שקולה
The Talmud teaches that the mitzvah of tzitzis is equal to all the mitzvos.
Menachot 43b:8–9מנחות מ״ג ב:ח׳-ט׳
תניא אידך וראיתם אותו וזכרתם את כל מצות ה׳ שקולה מצוה זו כנגד כל המצות כולן ותניא אידך וראיתם אותו וזכרתם ועשיתם ראיה מביאה לידי זכירה זכירה מביאה לידי עשיה ורשב״י אומר כל הזריז במצוה זו זוכה ומקבל פני שכינה כתיב הכא וראיתם אותו וכתיב התם (דברים ו, יג) את ה׳ אלקיך תירא ואותו תעבוד
Wikisource Talmud Bavli (CC-BY-SA)
Kehot’s noteמנחות מג, ב.
102דציצית בגימ׳ ת״ר
Kehot’s note points to Bamidbar Rabbah 18:17 for these words.
Bamidbar Rabbah 18:17במדבר רבה י״ח:י״ז
Kehot’s noteבמד״ר יח, יז.
103דציצית בגימ׳ ת״ר
The Midrash counts the threads and knots of tzitzis, eight threads and five knots, so that tzitzis comes to 613.
Bamidbar Rabbah 18:21במדבר רבה י״ח:כ״א
104On “And Havayah passed before him and proclaimed,” the Talmud says this teaches that the Holy One, blessed be He, wrapped Himself like a prayer leader and showed Moshe the order of prayer.
Rosh Hashanah 17b:5ראש השנה י״ז ב:ה׳
״וַיַּעֲבוֹר ה׳ עַל פָּנָיו וַיִּקְרָא״. אָמַר רַבִּי יוֹחָנָן: אִלְמָלֵא מִקְרָא כָּתוּב, אִי אֶפְשָׁר לְאוֹמְרוֹ. מְלַמֵּד שֶׁנִּתְעַטֵּף הַקָּדוֹשׁ בָּרוּךְ הוּא כִּשְׁלִיחַ צִבּוּר, וְהֶרְאָה לוֹ לְמֹשֶׁה סֵדֶר תְּפִלָּה. אָמַר לוֹ: כׇּל זְמַן שֶׁיִּשְׂרָאֵל חוֹטְאִין — יַעֲשׂוּ לְפָנַי כַּסֵּדֶר הַזֶּה וַאֲנִי מוֹחֵל לָהֶם.
William Davidson, Vocalized Aramaic (CC-BY-NC)
105כ׳ מהרש״א בח״א
There, in the summary of an earlier discourse on tzitzis, the Alter Rebbe cites the same saying, that the Holy One, blessed be He, wraps Himself in a white tallis, with “He wraps Himself in light as in a garment” and “His garment white as snow”: this is the source and root of all the mitzvos, from which the garment of a person’s soul is made.
Kehot’s noteוע״ל כאן (מד, רע״ב). [כ].
106עוטה אור כשלמה
“He wraps Himself in light as in a garment; He stretches out the heavens like a curtain,” in the psalm of creation.
Psalms 104:2תהילים ק״ד:ב׳
עֹטֶה־אוֹר כַּשַּׂלְמָה נוֹטֶה שָׁמַיִם כַּיְרִיעָה:
Who coverest Thyself with light as with a garment, who stretchest out the heavens like a curtain;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
107בביאור ע״פ יביאו לבוש מל׳
The note locates this explanation of “Let them bring royal apparel” in Torah Ohr, on Megillas Esther.
Kehot’s noteתו״א מגילת אסתר.
108יביאו לבוש מלכות
“Let them bring royal apparel which the king has worn,” the verse explained in Torah Ohr on Megillas Esther, to which the text refers.
Esther 6:8אסתר ו׳:ח׳
יָבִיאוּ לְבוּשׁ מַלְכוּת אֲשֶׁר לָבַשׁ־בּוֹ הַמֶּלֶךְ וְסוּס אֲשֶׁר רָכַב עָלָיו הַמֶּלֶךְ וַאֲשֶׁר נִתַּן כֶּתֶר מַלְכוּת בְּרֹאשׁוֹ:
let royal apparel be brought which the king useth to wear, and the horse that the king rideth upon, and on whose head a crown royal is set;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 13
109בביאור ע״פ כי ביום הזה יכפר
There the Alter Rebbe explains that the Torah comes from Chochmah and is rooted in the hidden brain of Arich Anpin, an inner light, while the mitzvos come from the Gulgalta of Arich Anpin, an encompassing light; and that “His garment white as snow,” though said of the Torah, refers to the thirteen tikkunim of the beard, which become garments covering Abba and Imma.
Kehot’s noteלעיל פ׳ אחרי כח, ד.
110כי ביום הזה יכפר
“For on this day He shall atone for you, to purify you,” the Yom Kippur verse on which the text cites an explanation.
Leviticus 16:30ויקרא ט״ז:ל׳
כִּי־בַיּוֹם הַזֶּה יְכַפֵּר עֲלֵיכֶם לְטַהֵר אֶתְכֶם מִכֹּל חַטֹּאתֵיכֶם לִפְנֵי ה׳ תִּטְהָרוּ:
For on this day shall atonement be made for you, to cleanse you; from all your sins shall ye be clean before the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
111למען תזכרו ועשיתם
“So that you shall remember and do all My commandments, and be holy to your G-d,” from the section of tzitzis.
Numbers 15:40במדבר ט״ו:מ׳
לְמַעַן תִּזְכְּרוּ וַעֲשִׂיתֶם אֶת־כׇּל־מִצְוֺתָי וִהְיִיתֶם קְדֹשִׁים לֵאלֹקֵיכֶם:
that ye may remember and do all My commandments, and be holy unto your G-d.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
112ואל אישך תשוקתך
“And your desire shall be to your husband,” said to Chavah: the receiver longs for the giver.
Genesis 3:16בראשית ג׳:ט״ז
אֶל־הָאִשָּׁה אָמַר הַרְבָּה אַרְבֶּה עִצְּבוֹנֵךְ וְהֵרֹנֵךְ בְּעֶצֶב תֵּלְדִי בָנִים וְאֶל־אִישֵׁךְ תְּשׁוּקָתֵךְ וְהוּא יִמְשׇׁל־בָּךְ:
Unto the woman He said: ‘I will greatly multiply thy pain and thy travail; in pain thou shalt bring forth children; and thy desire shall be to thy husband, and he shall rule over thee.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית ג, טז.
113תורה צוה לנו משה מורשה
“Moshe commanded us the Torah, an inheritance of the congregation of Yaakov.”
Deuteronomy 33:4דברים ל״ג:ד׳
תּוֹרָה צִוָּה־לָנוּ מֹשֶׁה מוֹרָשָׁה קְהִלַּת יַעֲקֹב:
Moses commanded us a law, An inheritance of the congregation of Jacob.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
114א״ת מורשה אלא מאורסה
The Talmud reads morashah (inheritance) as me’orasah (betrothed): the Torah is betrothed to Israel.
Berakhot 57a:4ברכות נ״ז א:ד׳
הַבָּא עַל אִמּוֹ בַּחֲלוֹם — יְצַפֶּה לְבִינָה, שֶׁנֶּאֱמַר: ״כִּי אִם לַבִּינָה תִקְרָא״. הַבָּא עַל נַעֲרָה מְאוֹרָסָה — יְצַפֶּה לְתוֹרָה, שֶׁנֶּאֱמַר: ״תּוֹרָה צִוָּה לָנוּ מֹשֶׁה מוֹרָשָׁה קְהִלַּת יַעֲקֹב״, אַל תִּקְרֵי ״מוֹרָשָׁה״ אֶלָּא ״מְאוֹרָשָׂה״. הַבָּא עַל אֲחוֹתוֹ בַּחֲלוֹם — יְצַפֶּה לְחׇכְמָה, שֶׁנֶּאֱמַר: ״אֱמֹר לַחׇכְמָה אֲחֹתִי אָתְּ״. הַבָּא עַל אֵשֶׁת אִישׁ בַּחֲלוֹם — מוּבְטָח לוֹ שֶׁהוּא בֶּן הָעוֹלָם הַבָּא. וְהָנֵי מִילֵּי דְּלָא יָדַע לַהּ וְלָא הַרְהַר בַּהּ מֵאוּרְתָּא.
Who dreams of having intercourse with his mother may hope for understanding; as it is said, "Yea, thou wilt call understanding 'mother'" (Prov. ii. 3). [Who dreams] of having intercourse with a betrothed maiden may hope for Torah, as it is said, "Moses commanded us a law [Torah], an inheritance of the congregation of Jacob" (Deut. xxxiii. 4) — read not morashah "an inheritance" but me'orasah "betrothed maiden." Who dreams of having had intercourse with his sister may hope for wisdom ; as it is said, "Say unto wisdom, thou …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Pesachim 49b:10–11פסחים מ״ט ב:י׳-י״א
תָּנֵא רַבִּי חִיָּיא: כׇּל הָעוֹסֵק בַּתּוֹרָה לִפְנֵי עַם הָאָרֶץ, כְּאִילּוּ בּוֹעֵל אֲרוּסָתוֹ בְּפָנָיו, שֶׁנֶּאֱמַר: ״תּוֹרָה צִוָּה לָנוּ מֹשֶׁה מוֹרָשָׁה״. אַל תִּקְרֵי: ״מוֹרָשָׁה״, אֶלָּא: מְאוֹרָסָה. גְּדוֹלָה שִׂנְאָה שֶׁשּׂוֹנְאִין עַמֵּי הָאָרֶץ לְתַלְמִיד חָכָם יוֹתֵר מִשִּׂנְאָה שֶׁשּׂוֹנְאִין אוּמּוֹת הָעוֹלָם אֶת יִשְׂרָאֵל, וּנְשׁוֹתֵיהֶן יוֹתֵר מֵהֶן. תָּנָא שָׁנָה וּפֵירַשׁ, יוֹתֵר מִכּוּלָּן.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteברכות נז, א. פסחים מט, ב.
115והתורה נק׳ כלה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteראה שמ״ר מא, ו. רש״י שמות לא, יח.
116שהתורה נק׳ כלה
The Midrash says that the two tablets correspond, among other pairs, to a groom and a bride.
Shemot Rabbah 41:6שמות רבה מ״א:ו׳
… רבון העולם! יש לי מ׳ יום ואיני יודע דבר. מה עשה הקב״ה? משהשלים מ׳ יום, נתן לו הקב״ה את התורה מתנה, שנאמר: ויתן אל משה. וכי כל התורה למד משה?! כתיב בתורה (איוב יא): ארוכה מארץ מדה ורחבה מני ים, ולארבעים יום למדה משה?! אלא כללים למדהו הקב״ה למשה. הוי, ככלותו לדבר אתו. שני לוחות העדות מהו שני לוחות? כנגד שמים וארץ, כנגד חתן וכלה, כנגד שני שושבינין, כנגד העולם הזה והעוה״ב. שני לוחות העדות אמר רבי חנינא: לחת כתיב, לא זו גדולה מזו. לוחות אבן ולמה של אבן? …
Another matter, “He gave to Moses,” Rabbi Abahu said: All forty days that Moses spent above, he would study Torah and forget. He said to Him: ‘Master of the universe, I have forty days and I do not know anything.’ What did the Holy One blessed be He do? After he completed forty days, the Holy One blessed be He gave him the Torah as a gift [matana], as it is stated: “He gave [vayiten] to Moses.” Did Moses learn the entire Torah? It is written regarding the Torah: “Its …
Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
117שהתורה נק׳ כלה
Rashi explains that kechaloso (“when He finished”) is written defectively, like kallah, a bride: the Torah was given to Moshe as a gift, as a bride to a groom.
Rashi on Exodus 31:18רש"י על שמות ל״א:י״ח
ויתן אל משה וגו׳. אֵין מֻקְדָּם וּמְאֻחָר בַּתּוֹרָה – מַעֲשֵׂה הָעֵגֶל קֹדֶם לְצִוּוּי מְלֶאכֶת הַמִּשְׁכָּן יָמִים רַבִּים הָיָה – שֶׁהֲרֵי בְי״ז בְּתַמּוּז נִשְׁתַּבְּרוּ הַלּוּחוֹת, וּבְיוֹם הַכִּפּוּרִים נִתְרַצָּה הַקָּבָּ"ה לְיִשְׂרָאֵל, וּלְמָחֳרָת הִתְחִילוּ בְנִדְבַת הַמִּשְׁכָּן וְהוּקַם בְּאֶחָד בְּנִיסָן (תנחומא): ככלתו. ככלתו כְּתִיב – חָסֵר – שֶׁנִּמְסְרָה לוֹ תּוֹרָה בְּמַתָּנָה כְּכַלָּה לֶחָתָן, שֶׁלֹּא הָיָה יָכוֹל לִלְמֹד כֻּלָּהּ בִּזְמַן מֻעָט כָּזֶה. דָּבָר אַחֵר, מַה כַּלָּה מִתְקַשֶּׁטֶת בְּכ״ד קִשּׁוּטִין – הֵן הָאֲמוּרִים בְּסֵפֶר יְשַׁעְיָה – אַף תַּלְמִיד חָכָם צָרִיךְ לִהְיוֹת בָּקִי …
ויתן אל משה וגו׳ AND HE GAVE UNTO MOSES etc. — There is no “earlier” or “later” (no chronological order) in the events related in the Torah: in fact the incident of the golden calf (related in ch. 32) happened a considerable time before the command regarding the work of the Tabernacle was given (ch. 25 and the following chapters). For on the seventeenth of Tammuz were the Tablets broken (when the people were worshipping the calf) and on the Day of Atonement G-d became reconciled with Israel (after Moses …
Pentateuch with Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public Domain) · Pentateuch with Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public Domain)
118כמא׳ הזהר מארי דאורייתא
The Zohar uses the expression “masters of the Torah” (marei de’oraisa).
Zohar III, 216aזח״ג רטז, א
Kehot’s noteראה תיקונים בהקדמה (א, ב). זח״ג רטז, א.
119מארי דאורייתא
In the introduction to the Tikkunei Zohar, among the titles of Israel are “masters of Torah.”
Tikkunei Zohar 1b:4–5תקוני הזהר א׳ ב:ד׳-ה׳
… וּבְגִין דָּא דַיּוֹ לְעִִבֶד לְמֶהֱוֵי כְּרַבֵּיהּ, וְלֵית לֶחֶם אֶלָּא אוֹרַיְיתָא, הַאי גָּרַם לְמָארֵי תוֹרָה דְּאָזְלִין מִתְתַּרְכִין. זַכָּאָה אִיהוּ מָארֵי מְתִיבְתָּא מָארֵי מֶדְרָשׁ מָארֵי תוֹרָה, דְּגַם צִפּוֹר מָצְאָה בַיִת (תהלים פד ד), בַּיִת דְּנִשְׁמָעִין בֵּקהּ פִּתְגָמֵי אוֹרַיְיתָא, דְּבַאֲתַר דְּאִית תַּמָּן תּוֹרָה דְאִיהוּ עַמּוּדָא דְאֶמְצָעִיתָא, גַּם צִפּוֹר מָצְאָה בַיִת תַּמָּן, וּבְגִין דָּא אוּקְמוּהָ רַבָּנָן כָּל בַּיִת שֶׁאֵין נִשְׁמָעִין בּוֹ דִבְרֵי תוֹרָה לְסוֹף תֵּחָרֵב, וְאִלֵּין דְּנִשְׁמָעִין דִּבְרֵי תוֹרָה בְּהוֹן אִתְקְרִיאוּ בֵּיצִים אֶפְרֹחִים בָּנִים, בֵּיצִים מָארֵי …
Tikkunei Zohar - Vocalized (Public Domain)
120במעין החכמה
There the Alter Rebbe quotes, in the name of Sefer HaBahir (with the variant “in Ma’ayan Chochmah”), that King David would join the Torah above with the Holy One, blessed be He, and explains that there are two Torahs: the Torah above is also a drawing-forth, but of an entirely different kind, revealed only to the Patriarchs.
Kehot’s noteובזח״ג (רכב, ב) ברע״מ. [כ]. ראה לקמן נא א בשם ספר הבהיר (נ״א במעיין החכמה) וראה בהנסמן לשם.
121דוד המלך ע״ה היה מחבר תורה שלמעלה עם קוב״ה
Kehot cites the Raaya Mehemna here for King David’s joining the Torah with the Holy One, blessed be He.
Zohar, Pinchas 30:170–32:178ספר הזהר, פנחס ל׳:ק״ע-ל״ב:קע״ח
122עוסק בתורה לשמה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteאבות ו, א.
123עוסק בתורה לשמה
“Whoever occupies himself with Torah for its own sake (lishmah) merits many things.” The Alter Rebbe reads lishmah as “for her sake,” for the sake of the Torah itself.
Pirkei Avot 6:1משנה אבות ו׳:א׳
שָׁנוּ חֲכָמִים בִּלְשׁוֹן הַמִּשְׁנָה, בָּרוּךְ שֶׁבָּחַר בָּהֶם וּבְמִשְׁנָתָם: רַבִּי מֵאִיר אוֹמֵר כָּל הָעוֹסֵק בַּתּוֹרָה לִשְׁמָהּ, זוֹכֶה לִדְבָרִים הַרְבֵּה. וְלֹא עוֹד אֶלָּא שֶׁכָּל הָעוֹלָם כֻּלּוֹ כְדַי הוּא לוֹ. נִקְרָא רֵעַ, אָהוּב, אוֹהֵב אֶת הַמָּקוֹם, אוֹהֵב אֶת הַבְּרִיּוֹת, מְשַׂמֵּחַ אֶת הַמָּקוֹם, מְשַׂמֵּחַ אֶת הַבְּרִיּוֹת. וּמַלְבַּשְׁתּוֹ עֲנָוָה וְיִרְאָה, וּמַכְשַׁרְתּוֹ לִהְיוֹת צַדִּיק וְחָסִיד וְיָשָׁר וְנֶאֱמָן, וּמְרַחַקְתּוֹ מִן הַחֵטְא, וּמְקָרַבְתּוֹ לִידֵי זְכוּת, וְנֶהֱנִין מִמֶּנּוּ עֵצָה וְתוּשִׁיָּה בִּינָה וּגְבוּרָה, שֶׁנֶּאֱמַר (משלי ח) לִי עֵצָה וְתוּשִׁיָּה אֲנִי …
The sages taught in the language of the Mishnah. Blessed be He who chose them and their teaching. Rabbi Meir said: Whoever occupies himself with the Torah for its own sake, merits many things; not only that but he is worth the whole world. He is called beloved friend; one that loves G-d; one that loves humankind; one that gladdens G-d; one that gladdens humankind. And the Torah clothes him in humility and reverence, and equips him to be righteous, pious, upright and trustworthy; it keeps him far from sin, …
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
Paragraph 14
124זה השער להוי׳
“This is the gate of Havayah; the righteous shall enter it.”
Psalms 118:20תהילים קי״ח:כ׳
זֶה־הַשַּׁעַר לַה׳ צַדִּיקִים יָבֹאוּ בוֹ:
This is the gate of the L-RD; The righteous shall enter into it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
125שער רישי׳ כעמר
“And the hair of His head like pure wool.”
Daniel 7:9דניאל ז׳:ט׳
חָזֵה הֲוֵית עַד דִּי כׇרְסָוָן רְמִיו וְעַתִּיק יוֹמִין יְתִב לְבוּשֵׁהּ כִּתְלַג חִוָּר וּשְׂעַר רֵאשֵׁהּ כַּעֲמַר נְקֵא כׇּרְסְיֵהּ שְׁבִבִין דִּי־נוּר גַּלְגִּלּוֹהִי נוּר דָּלִק:
I beheld Till thrones were placed, And one that was ancient of days did sit: His raiment was as white snow, And the hair of his head like pure wool; His throne was fiery flames, and the wheels thereof burning fire.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
126שמאלו תחת לראשי
“His left hand is under my head, and his right hand embraces me.” Left and right are the hair and the gate.
Song of Songs 2:6שיר השירים ב׳:ו׳
שְׂמֹאלוֹ תַּחַת לְרֹאשִׁי וִימִינוֹ תְּחַבְּקֵנִי:
Let his left hand be under my head, And his right hand embrace me.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשה״ש ב, ו.
127מזוזה מימין ונר חנוכה משמאל
The Talmud rules that the Chanukah lamp is placed on the left of the doorway, “so that the mezuzah is on the right and the Chanukah lamp on the left.”
Shabbat 22a:2–3שבת כ״ב א:ב׳-ג׳
… רַב אַחָא בְּרֵיהּ דְּרָבָא אָמַר: מִיָּמִין רַב שְׁמוּאֵל מִדִּפְתִּי אָמַר: מִשְּׂמֹאל. וְהִילְכְתָא מִשְּׂמֹאל, כְּדֵי שֶׁתְּהֵא נֵר חֲנוּכָּה מִשְּׂמֹאל וּמְזוּזָה מִיָּמִין. אָמַר רַב יְהוּדָה אָמַר רַב אַסִּי אָמַר רַב: אָסוּר לְהַרְצוֹת מָעוֹת כְּנֶגֶד נֵר חֲנוּכָּה. כִּי אַמְרִיתַהּ קַמֵּיהּ דִּשְׁמוּאֵל, אָמַר לִי: וְכִי נֵר קְדוּשָּׁה יֵשׁ בָּהּ? מַתְקֵיף לַהּ רַב יוֹסֵף: וְכִי דָּם קְדוּשָּׁה יֵשׁ בּוֹ? דְּתַנְיָא ״וְשָׁפַךְ … וְכִסָּה״ — בַּמֶּה שֶׁשָּׁפַךְ יְכַסֶּה. שֶׁלֹּא יְכַסֶּנּוּ בָּרֶגֶל, שֶׁלֹּא יְהוּ מִצְוֹת בְּזוּיוֹת עָלָיו. הָכָא נָמֵי, שֶׁלֹּא יְהוּ מִצְוֹת בְּזוּיוֹת עָלָיו.
William Davidson, Vocalized Aramaic (CC-BY-NC)
128בשעה שהקדימו ישראל נעשה לנשמע
“When Israel put ‘we will do’ before ‘we will hear,’ six hundred thousand ministering angels came and tied two crowns to each one of Israel.”
Shabbat 88a:7–8שבת פ״ח א:ז׳-ח׳
דָּרַשׁ רַבִּי סִימַאי: בְּשָׁעָה שֶׁהִקְדִּימוּ יִשְׂרָאֵל ״נַעֲשֶׂה״ לְ״נִשְׁמָע״ בָּאוּ שִׁשִּׁים רִיבּוֹא שֶׁל מַלְאֲכֵי הַשָּׁרֵת, לְכׇל אֶחָד וְאֶחָד מִיִּשְׂרָאֵל קָשְׁרוּ לוֹ שְׁנֵי כְתָרִים, אֶחָד כְּנֶגֶד ״נַעֲשֶׂה״ וְאֶחָד כְּנֶגֶד ״נִשְׁמָע״. וְכֵיוָן שֶׁחָטְאוּ יִשְׂרָאֵל, יָרְדוּ מֵאָה וְעֶשְׂרִים רִיבּוֹא מַלְאֲכֵי חַבָּלָה וּפֵירְקוּם, שֶׁנֶּאֱמַר: ״וַיִּתְנַצְּלוּ בְנֵי יִשְׂרָאֵל אֶת עֶדְיָם מֵהַר חוֹרֵב״. אָמַר רַבִּי חָמָא בְּרַבִּי חֲנִינָא: בְּחוֹרֵב טָעֲנוּ, בְּחוֹרֵב פֵּרְקוּ. בְּחוֹרֵב טָעֲנוּ — כְּדַאֲמַרַן, בְּחוֹרֵב פֵּרְקוּ — דִּכְתִיב: ״וַיִּתְנַצְּלוּ בְנֵי יִשְׂרָאֵל וְגוֹ׳״. אָמַר …
William Davidson, Vocalized Aramaic (CC-BY-NC)
Paragraph 15
129ולא תתורו כו׳ אשר אתם זונים
“And it shall be for you as tzitzis... and you shall not stray after your heart and after your eyes, after which you go astray.”
Numbers 15:39במדבר ט״ו:ל״ט
וְהָיָה לָכֶם לְצִיצִת וּרְאִיתֶם אֹתוֹ וּזְכַרְתֶּם אֶת־כׇּל־מִצְוֺת ה׳ וַעֲשִׂיתֶם אֹתָם וְלֹא־תָתוּרוּ אַחֲרֵי לְבַבְכֶם וְאַחֲרֵי עֵינֵיכֶם אֲשֶׁר־אַתֶּם זֹנִים אַחֲרֵיהֶם:
And it shall be unto you for a fringe, that ye may look upon it, and remember all the commandments of the L-RD, and do them; and that ye go not about after your own heart and your own eyes, after which ye use to go astray;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
130בד״ה והי׳ לכם לציצית
There “And it shall be for you as tzitzis, and you shall see it” is said of the thread of techeiles: its wool is “the hair of His head like pure wool,” the hairs, dyed techeiles, which resembles the sea, the sea the sky, and the sky the Throne of Glory, His Malchus; the worlds receive their life from it only through self-nullification and inclusion in their source.
Kehot’s noteלעיל מד, ד.
131תזכרו ועשיתם
“So that you shall remember and do all My commandments.”
Numbers 15:40במדבר ט״ו:מ׳
לְמַעַן תִּזְכְּרוּ וַעֲשִׂיתֶם אֶת־כׇּל־מִצְוֺתָי וִהְיִיתֶם קְדֹשִׁים לֵאלֹקֵיכֶם:
that ye may remember and do all My commandments, and be holy unto your G-d.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 16
132היש בה עץ
Moshe’s instruction to the spies: “Is there a tree in it or not?” The Alter Rebbe reads etz as counsel (Chochmah) and ayin as the nothing from which it comes.
Numbers 13:20במדבר י״ג:כ׳
וּמָה הָאָרֶץ הַשְּׁמֵנָה הִוא אִם־רָזָה הֲיֵשׁ־בָּהּ עֵץ אִם־אַיִן וְהִתְחַזַּקְתֶּם וּלְקַחְתֶּם מִפְּרִי הָאָרֶץ וְהַיָּמִים יְמֵי בִּכּוּרֵי עֲנָבִים:
and what the land is, whether it is fat or lean, whether there is wood therein, or not. And be ye of good courage, and bring of the fruit of the land.’—Now the time was the time of the first-ripe grapes.—
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבמדבר יג, כ.
133בזהר שלח דקנ״ח ב׳
In the first place the Alter Rebbe cites the Ramaz on this Zohar, on “Is there a tree in it or not,” that there are two kinds of flow: one drawn directly from the Name Havayah, and one through many concealments in the other Names.
Kehot’s noteראה לעיל מ, ג. מב, ד ובכ״מ.
134פי׳ עץ הוא מלשון עצה והוא בחי׳ חכמה
The note says that this explanation, that etz is from etzah, which is Chochmah, is quoted there.
Kehot’s noteמובא באוה״ת נ״ך-א ע׳ שמה.
135עצה ותושיה
From one who learns Torah for its own sake people enjoy “counsel and sound wisdom,” as Wisdom says, “Counsel and sound wisdom are mine.”
Pirkei Avot 6:1משנה אבות ו׳:א׳
… וּמַלְבַּשְׁתּוֹ עֲנָוָה וְיִרְאָה, וּמַכְשַׁרְתּוֹ לִהְיוֹת צַדִּיק וְחָסִיד וְיָשָׁר וְנֶאֱמָן, וּמְרַחַקְתּוֹ מִן הַחֵטְא, וּמְקָרַבְתּוֹ לִידֵי זְכוּת, וְנֶהֱנִין מִמֶּנּוּ עֵצָה וְתוּשִׁיָּה בִּינָה וּגְבוּרָה, שֶׁנֶּאֱמַר (משלי ח) לִי עֵצָה וְתוּשִׁיָּה אֲנִי בִינָה לִי גְבוּרָה. וְנוֹתֶנֶת לוֹ מַלְכוּת וּמֶמְשָׁלָה וְחִקּוּר דִּין, וּמְגַלִּין לוֹ רָזֵי תוֹרָה, וְנַעֲשֶׂה כְמַעְיָן הַמִּתְגַּבֵּר וּכְנָהָר שֶׁאֵינוֹ פוֹסֵק, וֶהֱוֵי צָנוּעַ וְאֶרֶךְ רוּחַ, וּמוֹחֵל עַל עֶלְבּוֹנוֹ, וּמְגַדַּלְתּוֹ וּמְרוֹמַמְתּוֹ עַל כָּל הַמַּעֲשִׂים:
The sages taught in the language of the Mishnah. Blessed be He who chose them and their teaching. Rabbi Meir said: Whoever occupies himself with the Torah for its own sake, merits many things; not only that but he is worth the whole world. He is called beloved friend; one that loves G-d; one that loves humankind; one that gladdens G-d; one that gladdens humankind. And the Torah clothes him in humility and reverence, and equips him to be righteous, pious, upright and trustworthy; it keeps him far from sin, …
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
136האין שמשם תמצא בחי׳ החכ׳
“And wisdom, from where (me’ayin) shall it be found?” The verse is read as “wisdom is found from ayin, nothing”: Chochmah comes from the hidden ayin.
Job 28:12איוב כ״ח:י״ב
וְהַחׇכְמָה מֵאַיִן תִּמָּצֵא וְאֵי זֶה מְקוֹם בִּינָה:
But wisdom, where shall it be found? And where is the place of understanding?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteראה איוב כח, יב.
137להיות לכם לאלקים
“To be your G-d; I am Havayah your G-d.” The words between the two “I am Havayah” are read as the reward of Gan Eden.
Numbers 15:41במדבר ט״ו:מ״א
אֲנִי ה׳ אֱלֹקֵיכֶם אֲשֶׁר הוֹצֵאתִי אֶתְכֶם מֵאֶרֶץ מִצְרַיִם לִהְיוֹת לָכֶם לֵאלֹקִים אֲנִי ה׳ אֱלֹקֵיכֶם:
I am the L-RD your G-d, who brought you out of the land of Egypt, to be your G-d: I am the L-RD your G-d.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
138כי אלקים קדושים הוא
Joshua tells the people: “For He is a holy G-d (Elokim kedoshim).” The plural speaks of many holinesses drawn down.
Joshua 24:19יהושע כ״ד:י״ט
וַיֹּאמֶר יְהוֹשֻׁעַ אֶל־הָעָם לֹא תוּכְלוּ לַעֲבֹד אֶת־ה׳ כִּי־אֱלֹקִים קְדֹשִׁים הוּא אֵל־קַנּוֹא הוּא לֹא־יִשָּׂא לְפִשְׁעֲכֶם וּלְחַטֹּאותֵיכֶם:
And Joshua said unto the people: ‘Ye cannot serve the L-RD; for He is a holy G-d; He is a jealous G-d; He will not forgive your transgression nor your sins.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteיהושע כד, יט.
139On “Elokim kedoshim” the Jerusalem Talmud says that He is holy in every kind of holiness: His way in holiness, His speech in holiness, His dwelling in holiness.
Jerusalem Talmud Berakhot 9:1:12תלמוד ירושלמי ברכות ט׳:א׳:י״ב
חָזְרוּ וְשָָׁאֲלוּ אוֹתוֹ. מַהוּ דִּכְתִיב כִּי אֱלֹקִים קְדוֹשִׁים הוּא. אָמַר לָהֶן קְדוֹשִׁים הֵם אֵין כְּתִיב כַּאן אֶלָּא הוּא אֵל קַנָּא הוּא. אָמְרוּ לוֹ תַלְמִידָיו רִבִּי לְאֶילּוּ דָּחִיתָה בְּקָנֶה וְלָנוּ מַה אַתָּה מֵשִיב. אָמַר רִבִּי יִצְחָק קָדוֹשׁ בְּכָל מִינֵי קְדוּשׁוֹת. דְּאָמַר רִבִּי יוּדָן בְּשֵׁם רִבִּי אָחָא הַקָּדוֹשׁ בָּרוּךְ הוּא דַּרְכּוֹ בִקְדוּשָָׁה. דִּיבּוּרוֹ בִקְדוּשָׁה. וְיִישׁוּבוֹ בִקְדוּשָׁה. חֲשִׂיפַת זְרוֹעוֹ בִקְדוּשָׁה. אֱלֹקִים נוֹרָא וְאַדִּיר בִּקְדוּשָׁה. דַּרְכּוֹ בִקְדוּשָׁה. אֱלֹקִים בַּקּוֹדֶשׁ דַּרְכֶּךָ. הִילּוּכוֹ בִקְדוּשָׁה. הֲלִיכוֹת אֵלִי מַלְכִּי …
They came back and asked him: What is that which is written (Jos. 24:19): “For He is a holy G-d.” He answered them, it is not written: “they”, but “He,” “He is a jealous G-d.” His students told him: Teacher, these you pushed away with a stick, what can you answer us? Rebbi Isaac said, He is holy in all kinds of holiness, as Rebbi Yudan said in the name of Rebbi Aḥa: The Holy One, praise to Him, is holy in all kinds of holiness. His speech is in …
The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-BY) · The Jerusalem Talmud, translation and commentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-BY)
140קדוש יהי׳ גדל פרע
Of the nazir: “He shall be holy; he shall let the locks of the hair of his head grow.”
Numbers 6:5במדבר ו׳:ה׳
כׇּל־יְמֵי נֶדֶר נִזְרוֹ תַּעַר לֹא־יַעֲבֹר עַל־רֹאשׁוֹ עַד־מְלֹאת הַיָּמִם אֲשֶׁר־יַזִּיר לַה׳ קָדֹשׁ יִהְיֶה גַּדֵּל פֶּרַע שְׂעַר רֹאשׁוֹ:
All the days of his vow of Naziriteship there shall no razor come upon his head; until the days be fulfilled, in which he consecrateth himself unto the L-RD, he shall be holy, he shall let the locks of the hair of his head grow long.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבמדבר ו, ה.
141אלקים חיים
David asks who the Philistine is, “that he should taunt the armies of the living G-d (Elokim chayim).”
I Samuel 17:26שמואל א י״ז:כ״ו
וַיֹּאמֶר דָּוִד אֶל־הָאֲנָשִׁים הָעֹמְדִים עִמּוֹ לֵאמֹר מַה־יֵּעָשֶׂה לָאִישׁ אֲשֶׁר יַכֶּה אֶת־הַפְּלִשְׁתִּי הַלָּז וְהֵסִיר חֶרְפָּה מֵעַל יִשְׂרָאֵל כִּי מִי הַפְּלִשְׁתִּי הֶעָרֵל הַזֶּה כִּי חֵרֵף מַעַרְכוֹת אֱלֹקִים חַיִּים:
And David spoke to the men that stood by him, saying: ‘What shall be done to the man that killeth this Philistine, and taketh away the taunt from Israel? for who is this uncircumcised Philistine, that he should have taunted the armies of the living G-d?’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteש״א יז, כו.
142אדני שפתי תפתח
“Ado-nai, open my lips, and my mouth shall declare Your praise,” said before the Amidah; the text refers to the Siddur’s discourse on it.
Psalms 51:17תהילים נ״א:י״ז
אֲדֹ־נָי שְׂפָתַי תִּפְתָּח וּפִי יַגִּיד תְּהִלָּתֶךָ:
O L-rd, open Thou my lips; and my mouth shall declare Thy praise.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
143עין לא ראתה אלקים זולתך
“No eye has seen, Elokim, except You, what He will do for one who waits for Him.”
Isaiah 64:3ישעיהו ס״ד:ג׳
וּמֵעוֹלָם לֹא־שָׁמְעוּ לֹא הֶאֱזִינוּ עַיִן לֹא־רָאָתָה אֱלֹקִים זוּלָתְךָ יַעֲשֶׂה לִמְחַכֵּה־לוֹ:
And whereof from of old men have not heard, nor perceived by the ear, neither hath the eye seen a G-d beside Thee, who worketh for him that waiteth for Him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ סד, ג.
144עין לא ראתה אלקים זולתך
The introduction to the Zohar speaks of the supernal hidden level of “No eye has seen,” the level in which all levels are gathered.
Zohar, Introduction 12:92–104ספר הזהר, הקדמה י״ב:צ״ב-ק״ד
145עין לא ראתה אלקים זולתך
The Zohar tells of one who saw the honor of those who love their Master in the World to Come, and Rabbi Abba says that the Torah testifies to them: “No eye has seen, Elokim, except You.”
Zohar, Vaetchanan 21:142–23:151ספר הזהר, ואתחנן כ״א:קמ״ב-כ״ג:קנ״א
R. Abba said: ‘Happy is thy portion. The Torah testifies of them saying, “Eye hath not seen, O G-d, beside thee what he shall do for him that waiteth for him” (Isa. 64, 4).’ R. Judah said to him: ‘The Companions have already asked: Why is it written here, “he shall do”, and not “thou shalt do”?’
The Zohar; London, Soncino Press, 1933 (Public Domain)
146זח״א ד״ו סע״א
The note refers there for this passage of the Zohar.
Kehot’s noteראה אוה״ת נ״ך כרך-א ע׳ שי.
147וח״ג פנחס דרס״ז ב׳
There the Alter Rebbe cites the Sages that “No eye has seen” is said of Eden, from which “a river goes out to water the Garden”: in Gan Eden the revelation comes only through the letters, the river, which conceal, while in the future Eden itself will be revealed.
Kehot’s noteראה לעיל פ׳ צו יז, ב.
148שבגמרא פי׳ זה על זמן התחי׳
The Talmud says that all the prophets prophesied only of the days of Moshiach, but of the World to Come, “No eye has seen, Elokim, except You.”
Berakhot 34b:18ברכות ל״ד ב:י״ח
אָמַר רַבִּי חִיָּיא בַּר אַבָּא אָמַר רַבִּי יוֹחָנָן: כׇּל הַנְּבִיאִים כּוּלָּן לֹא נִתְנַבְּאוּ אֶלָּא לַמַּשִּׂיא בִּתּוֹ לְתַלְמִיד חָכָם, וְלָעוֹשֶׂה פְּרַקְמַטְיָא לְתַלְמִיד חָכָם, וְלַמְהַנֶּה תַּלְמִיד חָכָם מִנְּכָסָיו. אֲבָל תַּלְמִידֵי חֲכָמִים עַצְמָן — ״עַיִן לֹא רָאָתָה אֱלֹקִים זוּלָתְךָ יַעֲשֶׂה לִמְחַכֵּה לוֹ״.
R. Hiyya b. Abba said in the name of R. Johanan : Every prophet prophesied only to marry his daughter to a disciple of the wise, and for him who transacts the affairs of a disciple of the wise and allows him to enjoy his possessions ; but as for the disciples of the wise themselves, "No eye hath seen what G-d, and nobody but Thee, will work for him that waiteth for Him" (Is. Ixiv. 3).
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Kehot’s noteברכות לד, ב. ראה אוה״ת נ״ך-א ע׳ דש.
149כי כאשר השמים החדשים
“For as the new heavens and the new earth that I make shall stand before Me,” the verse that opens the discourse at the end of Likkutei Torah on Shir HaShirim.
Isaiah 66:22ישעיהו ס״ו:כ״ב
כִּי כַאֲשֶׁר הַשָּׁמַיִם הַחֲדָשִׁים וְהָאָרֶץ הַחֲדָשָׁה אֲשֶׁר אֲנִי עֹשֶׂה עֹמְדִים לְפָנַי נְאֻם־ה׳ כֵּן יַעֲמֹד זַרְעֲכֶם וְשִׁמְכֶם:
For as the new heavens and the new earth, which I will make, shall remain before Me, saith the L-RD, so shall your seed and your name remain.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
150בד״ה כי כאשר השמים החדשים דלקמן
That discourse, the last in Likkutei Torah on Shir HaShirim, contrasts “the heavens are My throne” with “the new heavens”: Gan Eden in itself is the radiance of the Shechinah, which the mitzvos draw down, while the main reward, in the seventh millennium, is the new heavens and new earth that G-d makes Himself, above any arousal from below.
Kehot’s noteלקו״ת סוף שה״ש.
151עצמות התענוג שאינו בגדר צמצום והתחלקות
There the Alter Rebbe explains that the revelation of Gan Eden is the light that fills all worlds, coming through great contractions (“with the yud the World to Come was created”), while the revelation at the Resurrection will be from the light that encompasses all worlds, without contraction, measure or limit.
Kehot’s noteראה אגה״ק סי׳ יז.
152לבושי׳ כתלג חיור
“His garment was white as snow”: the delight above the “hair,” revealed at the Resurrection.
Daniel 7:9דניאל ז׳:ט׳
חָזֵה הֲוֵית עַד דִּי כׇרְסָוָן רְמִיו וְעַתִּיק יוֹמִין יְתִב לְבוּשֵׁהּ כִּתְלַג חִוָּר וּשְׂעַר רֵאשֵׁהּ כַּעֲמַר נְקֵא כׇּרְסְיֵהּ שְׁבִבִין דִּי־נוּר גַּלְגִּלּוֹהִי נוּר דָּלִק:
I beheld Till thrones were placed, And one that was ancient of days did sit: His raiment was as white snow, And the hair of his head like pure wool; His throne was fiery flames, and the wheels thereof burning fire.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
153חכ׳ שנק׳ תושי׳
Kehot’s marei makom for these words (its note is below).
Kehot’s noteראה אבות שם.
154מהארץ לרקיע מהלך ת״ק שנה
“From the earth to the firmament is a journey of five hundred years”: this world is bounded, the meaning of Mitzrayim.
Chagigah 13a:3חגיגה י״ג א:ג׳
כַּמָּה שְׁנוֹתָיו שֶׁל אָדָם — שִׁבְעִים שָׁנָה, שֶׁנֶּאֱמַר: ״יְמֵי שְׁנוֹתֵינוּ בָהֶם שִׁבְעִים שָׁנָה וְאִם בִּגְבוּרוֹת שְׁמוֹנִים שָׁנָה״. וַהֲלֹא מִן הָאָרֶץ עַד לָרָקִיעַ מַהֲלַךְ חֲמֵשׁ מֵאוֹת שָׁנָה, וְעוֹבְיוֹ שֶׁל רָקִיעַ מַהֲלַךְ חֲמֵשׁ מֵאוֹת שָׁנָה, וְכֵן בֵּין כׇּל רָקִיעַ וְרָקִיעַ.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteחגיגה יג, א.
155The Zohar in Sh’lach asks why Moshe, who knew that the Land had many kinds of trees, asked “Is there a tree in it or not?” and explains the question in a deeper sense.
Zohar, Sh'lach 6:31–39ספר הזהר, שלח לך ו׳:ל״א-ל״ט
WHETHER THERE ARE TREES (lit. tree) IN IT OR NOT (ayin). Said R. Hiya: ‘Did not Moses know that there were trees in it, seeing that G-d had told him that it was a land flowing with milk and honey?’
The Zohar; London, Soncino Press, 1933 (Public Domain)
Paragraph 17
156בעטרה שעטרה לו אמו
“Go out and see, daughters of Zion, King Shlomo with the crown with which his mother crowned him,” the verse on which the text refers to an explanation elsewhere.
Song of Songs 3:11שיר השירים ג׳:י״א
צְאֶנָה וּרְאֶינָה בְּנוֹת צִיּוֹן בַּמֶּלֶךְ שְׁלֹמֹה בָּעֲטָרָה שֶׁעִטְּרָה־לּוֹ אִמּוֹ בְּיוֹם חֲתֻנָּתוֹ וּבְיוֹם שִׂמְחַת לִבּוֹ:
Go forth, O ye daughters of Zion, And gaze upon king Solomon, Even upon the crown wherewith his mother hath crowned him in the day of his espousals, And in the day of the gladness of his heart.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
157צדיקים יושבים ועטרותיהם
Rav used to say that in the World to Come there is no eating or drinking, but “the righteous sit with their crowns on their heads and enjoy the radiance of the Shechinah.”
Berakhot 17a:12ברכות י״ז א:י״ב
מַרְגְּלָא בְּפוּמֵּיהּ דְּרַב: לֹא כָּעוֹלָם הַזֶּה הָעוֹלָם הַבָּא. הָעוֹלָם הַבָּא אֵין בּוֹ לֹא אֲכִילָה וְלֹא שְׁתִיָּהּ וְלֹא פְּרִיָּה וּרְבִיָּה וְלֹא מַשָּׂא וּמַתָּן וְלֹא קִנְאָה וְלֹא שִׂנְאָה וְלֹא תַּחֲרוּת, אֶלָּא צַדִּיקִים יוֹשְׁבִין וְעַטְרוֹתֵיהֶם בְּרָאשֵׁיהֶם וְנֶהֱנִים מִזִּיו הַשְּׁכִינָה, שֶׁנֶּאֱמַר: ״וַיֶּחֱזוּ אֶת הָאֱלֹקִים וַיֹּאכְלוּ וַיִּשְׁתּוּ״.
It was a favourite saying of Rab : Not like this world is the world to come. In the world to come there is neither eating nor drinking; no procreation of children or business transactions; no envy or hatred or rivalry ; but the righteous sit enthroned, their crowns on their heads, and enjoy the lustre of the Shekinah; as it is said, "And they beheld G-d, and did eat and drink" (Exod. xxiv. ll).
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Kehot’s noteברכות יז, א.
Paragraph 18
158תענוג זה הוא דוקא ע״י תחיית המתים
There the Alter Rebbe explains the difference between the Resurrection and Gan Eden: the delight of the souls in Gan Eden is the comprehension of the secrets of the Torah, each according to its measure, while the revelation of the Keser, above wisdom, will come only when the soul is clothed in a pure body after the Resurrection.
Kehot’s noteראה באגה״ק סי׳ יז ההפרש בין תחה״מ לגן עדן ובליקוט פי׳ שם.
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