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What lies beyond understanding is still near: through the Torah, and through teshuvah that gives over one’s will, a Jew reaches G-d’s encompassing light (sovev) and the Ayin from which all life, each year and each day, is created anew.
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What lies beyond understanding is still near: through the Torah, and through teshuvah that gives over one’s will, a Jew reaches G-d’s encompassing light (sovev) and the Ayin from which all life, each year and each day, is created anew.
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
The maamar asks why Deuteronomy 30:11 says the Torah is both “not hidden (nifleis)” and “not far off.” Nifleis also means “separated”: G-d, the Torah and Israel each have a revealed side, memalei, which enters and can be grasped, and a hidden side, sovev, which surrounds. Through the Torah’s two layers, memalei is enclothed in the soul’s very essence and sovev shines on it from around. “Which I command you today” means the Torah must be new every day. G-d is above time: all of time came from one thought, and each Rosh HaShanah a new general life-force descends for the year and divides into months and days, so each day, and each day’s faith, is new. In the soul, love born of understanding is memalei; “with all your might” is sovev, reached through teshuvah and self-sacrifice, which have no reason because they are above reason. Creation itself is a leap from Ayin, not a chain of causes, so drawing new life requires giving over one’s will. Then a mitzvah is truly “made” anew, as the Rosh HaShanah offering is “made,” and even the higher teshuvah is “very near.”

Outline
	1Not hidden, not far offNifleis means “separated.” G-d, the Torah and Israel each have a revealed side (memalei) and a hidden side (sovev); through the Torah, memalei is within the soul and sovev shines around it.¶1–2
	2New every day“Today” teaches that the Torah must be new daily. G-d is above time; Rosh HaShanah draws a new general life-force for the year, which divides into months and days; the Torah and a person’s faith are renewed each day.¶3–10
	3Two levels in the soulLove born of the mind’s choice is the soul’s memalei, “with all your heart and soul”; “with all your might” is its sovev, reached through teshuvah with self-sacrifice, for which the Torah gives no reason.¶11–12
	4Above the chain: creation from nothingTeshuvah draws from above the soul’s ordered chain, just as creation is not cause and effect but a leap from Ayin: “I am first” (Chochmah from nothing) and “I am last” (matter from spiritual speech).¶13–15
	5Giving over the willTo draw from the Ayin, above all on Rosh HaShanah, a person gives over his will in sight, hearing, speech and desire, wanting only G-d Himself; this reaches the Source and makes his Torah study lishmah.¶16–19
	6“To do it”: making anewA mitzvah is “made,” not merely kept: self-sacrifice reaches beyond G-d’s Name to the “I,” His essence, as the Rosh HaShanah offering is “made” and the Zohar says “doing is above.”¶20–24
	7Desire for G-d alone; the two teshuvahsContemplating that all worlds are bound to time brings a longing for G-d alone. The Ten Days of Teshuvah raise the soul’s ten powers; lower teshuvah is memalei, higher teshuvah is sovev, and both are near.¶25–27


Key concepts
	Memalei and sovevממלא וסובב
	Two modes of divine light: memalei enters each thing and can be grasped; sovev surrounds and transcends it. The maamar finds both in G-d, the Torah and the soul.

	General and particular (klal and prat)כלל ופרט
	A general life-force includes all particulars and then divides into them: one thought into many words, one year into months and days.

	Something from nothingיש מאין
	Creation is not a chain of cause and effect (hishtalshelus) but a leap (dilug) from the Ayin; this is true even of supernal Chochmah and of physical matter.

	Ayin (Nothing)אין
	The Source above all definition, from which every new drawing-down of life must come; ani (“I”) has the letters of ayin.

	Giving over the willמסירת הרצון
	Self-sacrifice lived day by day: setting aside one’s own desires in sight, hearing, speech and action, and wanting only G-d Himself.

	Lower and higher teshuvahתשובה תתאה ותשובה עילאה
	Lower teshuvah binds thought, speech and action to G-d, each in its measure (memalei); higher teshuvah is “with all your might,” the soul’s sovev.


Section 1 · ¶1–2
Not hidden, not far off
1כי קרוב אליך הדבר מאד בפיך12 וגו׳. (פ״ה דעירובין נ״ד א׳ רבות כי תשא פ״ז [פרק ז׳] וס״פ נצבים תד״א [תנא דבי אליהו] ח״א [חלק א׳] פכ״ז ח״ב [חלק ב׳] פי״ד [פרק י״ד / פרשה י״ד]) להבין כפל הלשון במה שנאמר תחלה לא נפלאת היא ממך ולא3 רחוקה היא.
“For the matter is very near to you, in your mouth,” etc. (Eruvin, chapter 5, folio 54a; [Midrash] Rabbah, Ki Sisa, chapter 7, and the end of Nitzavim; Tanna DeBei Eliyahu, Part I, chapter 27, [and] Part II, chapter 14.) [We need] to understand the doubled wording in what is said first: “It is not hidden (nifleis) from you, nor is it far off.”
The maamar opens with Deuteronomy 30:14, “For the matter is very near to you, in your mouth and in your heart, to do it.” In parentheses the Alter Rebbe lists where the Sages expound this verse: the Talmud in Eruvin (54a), the Midrash Rabbah and Tanna DeBei Eliyahu. His question concerns Deuteronomy 30:11, a few verses earlier: why does it say the same thing twice, “not hidden” and “not far off”?


אך הנה נפלאת עם שהוא לשון פלא הוא ג״כ לשון הפרשה. כמו לפלא נדר4 (בפ׳ אמור כ״ב כ״א).
However, nifleis, though it is a term of wonder (pele), is also a term of separation, as in “lefalei neder,” “to set apart a vow” (in Parshas Emor, 22:21).
The answer begins with the word nifleis. Besides “wondrous,” the root pele can mean “set apart,” as when one who brings an offering lefalei neder (Leviticus 22:21) sets it apart by his word for a vow.


ותרגומו לפרשא5 וכן פרש״י [פירש רש״י / פירוש רש״י] שם להפריש6 וכנזכר מזה בד״ה ואכלתם אכול7 גבי להפליא (ואפשר שהם ענין אחד כי מה שהוא מופרש ומובדל הרי זה כענין הפלא שהוא ג״כ ענין המכוסה ונעלם ואינו מושג וכ״כ [וכן כתב] בשרשים)
And its Targum [renders it] lefarasha, “to set apart,” and so Rashi explains there: “to set apart” (lehafrish); and as is mentioned about this in the discourse beginning “And you shall eat [your fill],” regarding “wondrously” (lehafli). (And it is possible that they are one concept: for what is set apart and separated is like the wondrous, which is also a matter of what is covered and hidden and not grasped. And so it is written in the Shorashim [the Book of Roots].)
Targum Onkelos renders the word lefarasha, “to set apart,” and Rashi explains it the same way; the Alter Rebbe also recalls his discourse on Joel 2:26, where the same root appears as lehafli, “wondrously.” He suggests that the two meanings are really one: what is set apart is also hidden and beyond grasp, which is what makes it a wonder, and the dictionary of Hebrew roots he cites says the same.


והענין כי תלת דרגין אינון מתקשראן דא בדא קודשא ב״ה ואורייתא וישראל וכל חד דרגא על דרגא סתים וגליא8 פי׳ שכל אחד הוא בבחי׳ סובב וממלא.
And the explanation is: “Three levels are bound one to another: the Holy One, blessed be He, the Torah and Israel; and each one is level above level, hidden and revealed.” That is, each one is in the aspect of the light that encompasses all worlds (sovev) and the light that fills all worlds (memalei).
This is a teaching of the Zohar (3:73a): G-d, the Torah and the Jewish people are bound together, and each has a hidden and a revealed side. The Alter Rebbe identifies these with two modes of divine light: memalei, which fills each thing from within according to its measure, and sovev, which surrounds and transcends it.


ממלא הוא בבחינת הלבשה והשגה ונק׳ גליא וכמ״ש בד״ה ונקדשתי בתוך בני ישראל9 בפי׳ וענין עלמא דאתגלייא.10
Memalei is in the manner of enclothement and comprehension, and it is called “revealed,” as is explained in the discourse beginning “And I shall be sanctified among the children of Israel,” on the meaning and concept of the revealed world (alma de’isgalya).
Memalei is the “revealed” side because it is enclothed within things and can be grasped by the mind. The Alter Rebbe refers to his discourse on “And I shall be sanctified among the children of Israel” (Leviticus 22:32), where he explains the Kabbalistic term “the revealed world” (alma de’isgalya).




2וסובב הוא למעלה מהדעת וההשגה ועמ״ש בד״ה וידעת היום גבי דעת ואמונה. ומ״ש בד״ה וירא ישראל את כו׳ ויאמינו בה׳.11
And the light that encompasses all worlds (sovev) is above knowledge (daas) and comprehension. And see what is written in the discourse beginning “Know this day,” regarding knowledge and faith, and what is written in the discourse beginning “And Israel saw the,” etc., “and they believed in Havayah.”
Sovev is above knowledge and comprehension: the mind cannot grasp it, and a person relates to it through faith. The Alter Rebbe refers to his discourses on “Know this day” (Deuteronomy 4:39), about knowledge and faith, and on “And Israel saw … and they believed in Havayah” (Exodus 14:31).


ובתורה יש ג״כ גליא וסתים וכמ״ש בד״ה תורה צוה. ובנשמות ישראל יש ג?״כ גליא וסתים כמבואר לעיל ע״פ
In the Torah, too, there is revealed and hidden, as is explained in the discourse beginning “The Torah [that Moshe] commanded [us].” And in the souls of Israel, too, there is revealed and hidden, as is explained above on [the verse]
The Torah too has a revealed and a hidden side, as he explains in his discourse on “The Torah that Moshe commanded us” (Deuteronomy 33:4). So do the souls of Israel, as explained earlier in this book in the discourse on “When you go out [to war].”


כי תצא ובד״ה היום הזה מצוך ובד״ה יונתי בחגוי12 וישראל מתקשראן באורייתא שהשגת התורה מלובשת בכל אחד ואחד מישראל. כמ״ש וזאת לפנים13 בישראל14 ואין זאת אלא תורה שהיא מלובשת בפנימיות כו׳
“When you go out,” and in the discourse beginning “This day … commands you,” and in the discourse beginning “My dove, in the clefts.” And Israel is bound to the Torah, for the comprehension of the Torah is enclothed in each and every one of Israel, as it is written, “And this was formerly (lefanim) in Israel,” and “this” is none other than Torah, which is enclothed in the inner dimension (pnimiyus), etc.
He adds his discourses on “This day Havayah your G-d commands you” (Deuteronomy 26:16) and on “My dove, in the clefts of the rock” (Song of Songs 2:14). Israel is bound to the Torah because the understanding of the Torah is enclothed in every Jew: in “And this was formerly (lefanim) in Israel” (Ruth 4:7), “this” is read as the Torah, and lefanim as lifnim, “within,” in a person’s inner self.


(עמ״ש סד״ה ראה אנכי נותן ובד״ה ויהי מקץ ועיין מענין וזאת לפנים ברות ר״פ נשא וברות ע״פ זה זח״ג [זהר חלק ג] חקת ק״פ סע״א [סוף עמוד א]) ואורייתא מתקשראה בקודשא בריך הוא15 דאורייתא וקוב״ה [וקודשא בריך הוא] כולא חד ע׳ [עיין] בפ׳ בשלח (ד״ס סע״א [סוף עמוד א]).
(See what is written at the end of the discourse beginning “See, I set,” and in the discourse beginning “And it came to pass at the end”; and see on the subject of “And this was formerly in Israel” in Ruth, at the beginning of Parshas Naso, and in Ruth on this verse, [and] the Zohar, Part III, Chukas, folio 180, end of side a.) And the Torah is bound to the Holy One, blessed be He, for the Torah and the Holy One, blessed be He, are all one; see [the Zohar,] Parshas Beshalach (folio 60, end of side a).
In parentheses he points to further discussions, among them the Zohar on Chukas (3:180a), which expounds the verse from Ruth. Then comes the second link of the chain: the Torah is bound to G-d, for “the Torah and the Holy One, blessed be He, are all one,” and he refers to the Zohar on Beshalach (2:60a).


והיינו שהתורה היא הממוצע המחבר ומקשר בחינת אלהותו ית׳ בנש״י [בנשמות ישראל] בבחינת ממלא ובבחינת סובב שיהא התקשרות בחי׳ גליא שבנש״י [שבנשמות ישראל] לבחי׳ גליא דהקב״ה בחי׳ ממכ״ע [ממלא כל עלמין].
That is, the Torah is the intermediary that joins and connects the level of His G-dliness, may He be blessed, with the souls of Israel, in the aspect of the light that fills all worlds (memalei) and in the aspect of sovev: so that the revealed level in the souls of Israel be bound to the revealed level of the Holy One, blessed be He, the level of memalei kol almin,
The Torah is therefore the intermediary that joins the souls of Israel to G-d on both levels. Its revealed side links the revealed side of the soul, its understanding, with G-d’s revealed light, memalei kol almin, the light that fills the worlds.


ובחינת פנימיות וסתים שבנש״י [שבנשמות ישראל] לבחי׳ סובב כל עלמין והיינו ע״י דאורייתא ג״כ סתים וגליא
and the level of the inner and hidden in the souls of Israel to the level of sovev kol almin. And this is through the Torah, too, being hidden and revealed
Its hidden, inner side links the hidden, innermost core of the soul with sovev kol almin, the light that transcends the worlds. The Torah can bridge both levels because it, too, has a hidden and a revealed side.


(ועמ״ש בד״ה ולא תשבית מלח16 וסד״ה שובה ישראל ועמ״ש בביאור ע״פ ועשו להם ציצית בענין עוטה אור כשלמה17 ובענין שהתורה ניתנה באש שחורה ע״ג [על גבי] אש לבנה דהיינו שיש בה פנימיות וחיצוניות כו׳)
(and see what is written in the discourse beginning “And you shall not omit the salt,” and at the end of the discourse beginning “Return, O Israel”; and see what is written in the explanation of the verse “And they shall make themselves tzitzis,” on the subject of “He wraps Himself in light as in a garment,” and on the subject that the Torah was given as black fire upon white fire, meaning that it has an inner dimension (pnimiyus) and an outer dimension (chitzoniyus), etc.).
He refers to further discussions: on “And you shall not omit the salt [of the covenant]” (Leviticus 2:13), at the end of “Return, O Israel” (Hosea 14:2), and in the explanation of the tzitzis passage (Numbers 15:38) on G-d who “wraps Himself in light as in a garment” (Psalms 104:2). The image of the Torah given as black fire upon white fire likewise shows that it has an outer and an inner dimension.


וזהו כי המצוה הזאת כו׳ לא נפלאת18 וגו׳ ר״ל [רוצה לומר] שאינו מופרש ממך כלל דהיינו שהיא בחינת ממלא שמתלבש בתוך עצמות נשמות ישראל. ולא רחוקה היא בחינת סובב שאינה מתלבשת אבל אינה רחוקה שמאיר דרך מקיף.
And this is [the meaning of] “For this commandment,” etc., “is not hidden,” etc.: that is to say, it is not separated from you at all, meaning that it is the level of memalei, which is enclothed within the very essence of the souls of Israel. “Nor is it far off”: [this is] the level of sovev, which is not enclothed, yet it is not far off, for it shines in the manner of an encompassing [light] (makif).
Now the verse is clear. “Not hidden (nifleis) from you” means not separated from you: this is memalei, enclothed within the very essence of the Jewish soul. “Nor is it far off” is sovev, which does not enter the soul yet is not distant, since it shines on it from around, as an encompassing light (makif).




Section 2 · ¶3–10
New every day
3ופי׳ אשר אנכי מצוך היום19 היינו כי בכל יום יהיו בעיניך כחדשים כי התורה נצחית ובכל יום אנו אומרים היום וכן והיו הדברים האלה אשר אנכי מצוך היום20 אמרו רז״ל [רבותינו זכרונם לברכה] שיהיו בעיניך כחדשים.2122
And the meaning of “which I command you today” is that every day they should be in your eyes as new; for the Torah is eternal, and every day we say “today.” And likewise, on “And these words, which I command you today, shall be,” our Sages, of blessed memory, said that they should be in your eyes as new.
The verse says “which I command you today” to teach that the Torah’s words should feel new every day: the Torah is eternal, yet every day we say “today.” The Sages read “today” in the Shema (Deuteronomy 6:6) the same way, and Rashi (on Deuteronomy 26:16) puts it in these words: every day they should be in your eyes as new, as though you were commanded them that very day.




4ועמ״ש מזה בד״ה ציון במשפט תפדה. וכמאמר היום לעשותם ולמחר לקבל שכרם2324 שכל עוה״ז עד למחר שהוא קבול שכר נק׳ היום.
And see what is written about this in the discourse beginning “Zion shall be redeemed with justice.” And as the saying goes, “Today to do them, and tomorrow to receive their reward”: the whole of this world, until “tomorrow,” which is the receiving of reward, is called “today.”
The Alter Rebbe refers to his discourse on “Zion shall be redeemed with justice” (Isaiah 1:27). The Sages say “Today to do them, and tomorrow to receive their reward”: the whole of life in this world, the time for doing, is “today,” and only the time of reward is “tomorrow.”


ובראש השנה אנו אומרים זה היום תחלת מעשיך25 שכל ר״ה [ראש השנה] נעשה בבחי׳ היום מחדש ונמשך על כל השנה.
And on Rosh HaShanah we say, “This day is the beginning of Your works”: for each Rosh HaShanah becomes the level of “today” anew, and it extends over the whole year.
On Rosh HaShanah we say in the Musaf prayer, “This day is the beginning of Your works.” Each Rosh HaShanah thus becomes a new “today,” and its effect extends over the whole year.


אך צריך להבין מה שאמרו רז״ל [רבותינו זכרונם לברכה] אדם נדון26 בכל יום גם ראש חדש נקרא ראשי חדשים וכן שבת מדי חדש בחדשו ומדי שבת בשבתו.2728
But we need to understand what our Sages, of blessed memory, said: “A person is judged every day.” Also, Rosh Chodesh is called “heads of months,” and likewise Shabbos: “from one new moon to the next, and from one Shabbos to the next.”
But this raises a question: if Rosh HaShanah renews the whole year, why do the Sages say that a person is judged every day? And why are the beginnings of months, “heads of months” (Numbers 28:11), and each Shabbos also marked as beginnings, as in “from one new moon to the next, and from one Shabbos to the next” (Isaiah 66:23)?




5והענין שהוא ית׳ למעלה מהזמן לכן כל בחינת זמן של ששת ימי באשית במחשבה אחת נברא29 צופה
And the explanation is: He, may He be blessed, is above time; therefore the whole dimension of time of the six days of creation was created in a single thought. He looks
The answer begins here: G-d is above time. Therefore all of time, beginning with the six days of creation, was created in a single thought, as the Zohar (2:20a) says that all the worlds arose in one thought and were created in it.


ומביט עד סוף כל הדורות30 בסקירה והארה אחת כמ״ש ויצא כברק חצו31 שהוא בדרך סקירה והארה אחת כל שבעת ימי בראשית וימות המשיח ותחיית המתים.
and gazes to the end of all the generations in a single glance and illumination, as it is written, “And His arrow shall go forth like lightning”: that is, all seven days of creation, the days of Mashiach and the Resurrection of the Dead, in the manner of a single glance and illumination.
As we say in the Rosh HaShanah Musaf, G-d “looks and gazes to the end of all generations,” all of them in a single glance; compare the Talmud (Rosh Hashanah 18a): “they are all surveyed in a single glance.” The verse “His arrow shall go forth like lightning” (Zechariah 9:14) is read as one flash that takes in the seven days of creation, the days of Mashiach and the Resurrection together.




6וכן חמשים אלפים יובלות32 שהם גילוים ועליות בעילוי אחר עילוי כולם נבראו במחשבה אחת שהוא חיות כללות [עמ״ש מזה בביאור ע״פ יונתי בחגוי הסלע]33 כמ״ש
And likewise the fifty thousand jubilees, which are revelations and ascents, one elevation beyond another: all of them were created in a single thought, which is a general and collective life-force (klalus) (see what is written about this in the explanation of the verse “My dove, in the clefts of the rock”), as it is written,
The same holds for the “fifty thousand jubilees,” revelations and ascents one beyond another (a manuscript reads “all the thousands of jubilees”). All of them were created in one thought, a single general and collective life-force; the Alter Rebbe refers to his explanation of “My dove, in the clefts of the rock,” printed later in this book.


פותח את ידך34 ומשביע לכל חי רצון שיש כמה בחי׳ חי כמ״ש חי חלי הוא יודוך לכן נאמר לכל חי שכל עולם מקבל חיותו בפרטיות
“You open Your hand and satisfy every living thing (chai) [with] will (ratzon)”: for there are several levels of “living,” as it is written, “The living, the living, he shall thank You”; therefore it says “every living thing,” for each world receives its life-force individually.
The verse “You open Your hand and satisfy every living thing with will” (Psalms 145:16) says “every living thing” because there are many levels of life, as “The living, the living, he shall thank You” (Isaiah 38:19) repeats the word. Each world receives its own particular life-force.


אבל הכל הוא בחי׳ רצון אחד פשוט ובהשתלשל לדיבור עליון נעשה עשרה מאמרות ע״ד משל מבשרי אחזה35 אלוה שהדיבור
But all of it is the level of one simple will; and as it descends (hishtalshelus) into the supernal speech, it becomes ten utterances. By way of analogy, [as in] “From my flesh I shall see G-d”: speech
Yet all of these come from one simple divine will, which, as it descends into supernal speech, becomes the Ten Utterances of creation. The Alter Rebbe draws an analogy from the human soul, following “From my flesh I shall see G-d” (Job 19:26): a person can learn about the divine from himself.


נחלק לפרטי פרטים ובמחשבה הוא כולל כל הדבורים במחשבה אחת מכ״ש [מכל שכן] למעלה ככל הפרטים נכללים בחיות כללי אחד:36
is divided into the finest particulars, while in thought one includes all the words in a single thought; all the more so above, where all the particulars are included in one general life-force.
In a person, speech divides into many separate words, while thought holds them all in a single thought. All the more so above: all the particulars of creation are contained in one general life-force.




7והנה כל החיות של כל השנה הוא נמשך בר״ה [בראש השנה] כי אדם נברא37 בראש השנה. והעולם נברא בכ״ה באלול38 וביום וי״ו נברא אדם בצלמנו כדמותנו39
Now, all the life-force of the whole year is drawn down on Rosh HaShanah, for man was created on Rosh HaShanah. The world was created on the twenty-fifth of Elul, and on the sixth day man was created “in Our image, after Our likeness,”
All the life-force of the year is drawn down on Rosh HaShanah, the anniversary of man’s creation. According to the Midrash (Vayikra Rabbah 29:1) the world was created on the twenty-fifth of Elul, so the sixth day, when man was made “in Our image, after Our likeness” (Genesis 1:26), fell on the first of Tishrei, Rosh HaShanah.


שהוא כולל כל הנבראים כולם כמ״ש ויפח באפיו נשמת חיים40 שהיתה נשמתו כוללת כל הנשמות.4142
for he includes all created beings, every one of them, as it is written, “And He breathed into his nostrils the soul of life”: for his soul included all the souls.
Man includes all of creation within him, and his soul, which G-d breathed into him (Genesis 2:7), included all the souls. Sha’ar HaGilgulim, one of the sources the Kehot note gives, teaches that all the souls were at first included in Adam.


לכן בכל ר״ה [ראש השנה] נעשה צירוף חדש43 שהוא הארה מהמקור שהוא הסובב חיות כללי על כל השנה וכל שנה ושנה הוא צירוף לחיות חדש ואח״כ נתחלק לפרטים
Therefore on every Rosh HaShanah a new combination [of letters] is made, which is a radiance from the Source, which is the light that encompasses all worlds (sovev): a general life-force for the whole year. Each and every year is a combination for a new life-force, and afterwards it is divided into particulars,
Therefore on each Rosh HaShanah a new “combination” (tziruf) is formed: the letters of divine speech that give life to creation are arranged anew. This is a radiance from the Source, sovev, which serves as a general life-force for the whole year, so each year has a life-force of its own.


שהם י״ב חדשים וכל חדש מקבל חיות מהארת הכלל והיום הוא הפרט מכלל החדש ומקבל ממנו חיותו.
which are the twelve months; each month receives life-force from the radiance of the general (klal), and the day is the particular (prat) within the general [life] of the month, and receives its life-force from it.
That general life-force then divides into particulars, the twelve months. Each month receives its life from the year’s general light, and each day, a particular within its month, receives its life from the month.




8ולכן אמרו רז״ל [רבותינו זכרונם לברכה] איזה חג שהחודש מתכסה בו44 הוא ראש השנה שהוא המקור הכולל לכן הארת החודש מתבטל בו כביטול זיו השמש בשמש [ועמ״ש בד״ה יביאו לבוש מלכות45 גבי
Therefore our Sages, of blessed memory, said, “Which festival is it on which the month (chodesh) is covered?” It is Rosh HaShanah, which is the all-inclusive source; therefore the radiance of the month is nullified in it, like the nullification of the sun’s ray within the sun (and see what is written in the discourse beginning “Let them bring royal apparel,” regarding
The Talmud (Rosh Hashanah 8a–b) calls Rosh HaShanah the festival “on which the month is covered,” since it falls at the start of the month, when the moon is hidden. The Alter Rebbe reads this inwardly: Rosh HaShanah is the all-inclusive source of the year, so the month’s own light is nullified within it, as a ray of sunlight is lost within the sun. He refers to his Torah Ohr discourse on “Let them bring royal apparel” (Esther 6:8).


ולכן ארז״ל [אמרו רבותינו זכרונם לברכה] הנביאים והכתובים עתידים להבטל46 כו׳ ע״ש] כמאמר ברוך שאמר והיה העולם הוא חיות כללי לכל העולם וזהו שארז״ל [שאמרו רבותינו זכרונם לברכה] והלא במאמר אחד47 היה יכול להבראות48
“And therefore our Sages, of blessed memory, said that the Prophets and the Writings will in the future be nullified,” etc.; see there). As in the saying, “Blessed is He who spoke and the world came into being”: this is a general life-force for the whole world. And this is what our Sages, of blessed memory, said: “But could it not have been created with one utterance?”
That discourse discusses the saying that the Prophets and the Writings will be nullified in the future, which the Alter Rebbe explains elsewhere to mean that they will be outshone, like a candle before a torch. The morning prayer’s “Blessed is He who spoke and the world came into being” refers to the general life-force of the whole world, and so does the Mishnah’s question, “Could it not have been created with one utterance?” (Avos 5:1).


שהוא החיות כללי [ועמ״ש הרמ״ז [הרב משה זכות] בפ׳ תולדות בדף קל״ה ע״א בפי׳ במאמר אחד ע״ש] ברוך אומר ועושה הוא הפרט
which is the general life-force (and see what the Ramaz wrote in Parshas Toldos, on folio 135a, on the meaning of “with one utterance”; see there). “Blessed is He who says and does” is the particular,
That single utterance is the general life-force. The Alter Rebbe notes a comment of the Ramaz (Rabbi Moshe Zacuto) on “with one utterance,” in his commentary on the Zohar, Parshas Toldos, folio 135a. The next phrase of the prayer, “Blessed is He who says and does,” refers to the particular.


שהוא צירוף חדש לכל יום [ע׳ [עיין] בזהר בשלח דס״ג ע״ב ובפ׳ יתרו דפ״ח ע״א49 ועמ״ש בד״ה לבאר ענין יוה״כ [יום הכפורים]50 גבי כאשר יתבונן המשכיל
which is a new combination for each day (see the Zohar, Beshalach, folio 63b, and Parshas Yisro, folio 88a; and see what is written in the discourse beginning “To explain the matter of Yom Kippur,” regarding “When the thoughtful person reflects
The particular is a new combination of divine speech for each day. The Alter Rebbe refers to the Zohar on Beshalach (2:63b) and Yisro (2:88a), which teach that each day receives its own blessing from the Shabbos above it, and to his discourse explaining Yom Kippur.


כי באמת חדשים לבקרים51 כו׳ יעו״ש [יעויין שם]] וכן חיות של שנה זו אינו החיות של שנה שעברה.52
that in truth they are ‘new every morning,’ etc.”; see there). And likewise, the life-force of this year is not the life-force of the year that has passed.
That discourse speaks of the thoughtful person who reflects that creation is truly “new every morning” (Lamentations 3:23). In the same way, the life-force of this year is not that of the year that has passed: it is new.




9וזהו שאומרים בראש השנה זה היום תחלת מעשיך שנעשה הארה מחדש מהכלל וכן אצל התורה נאמר אשר אנכי מצוך היום כי באמת צריך לירד דרך השתלשלות להתלבש בזמן [ועמ״ש בפ׳ עקב בד״ה
And this is why we say on Rosh HaShanah, “This day is the beginning of Your works”: for a radiance is made anew from the general (klal). And likewise of the Torah it is said, “which I command you today”; for in truth it must descend through the chain of descending worlds (hishtalshelus) to be enclothed in time (and see what is written in Parshas Eikev, in the discourse beginning
This is why we say on Rosh HaShanah, “This day is the beginning of Your works”: each year a radiance comes anew from the general source. The Torah likewise says “which I command you today,” because the Torah, though above time, must come down through the chain of worlds and be enclothed in time; he refers to his discourse in Parshas Eikev beginning “And to understand the root.”


ולהבין שרש כו׳ גבי פי׳ על תורתך שלמדתנו] ובכל יום יורד הארה חדשה מהתורה להתלבש.
“And to understand the root,” etc., regarding the meaning of “for Your Torah that You have taught us”). And every day a new radiance descends from the Torah to be enclothed.
That discourse explains the phrase “for Your Torah that You have taught us,” from the Grace after Meals. Every day a new radiance of the Torah comes down to be enclothed in the world, so the Torah is truly new each day.




10וזהו שאנו מברכין בכל יום נותן התורה מחדש. [ועוד יובן זה עפמ״ש [על פי מה שכתוב] לעיל סד״ה כי המצוה הזאת גבי כל הקורא ושונה הקב״ה קורא ושונה כנגדו ועמ״ש בד״ה אני ישנה ולבי ער גבי
And this is why every day we bless [G-d] “who gives the Torah,” anew. (This will be understood further from what is written above, at the end of the discourse beginning “For this commandment,” regarding “Whoever reads and repeats [Torah], the Holy One, blessed be He, reads and repeats opposite him”; and see what is written in the discourse beginning “I am asleep, but my heart is awake,” regarding
That is why the blessing over the Torah, said every day, calls G-d “who gives the Torah” in the present tense: He gives it anew. The Alter Rebbe adds references: the end of the discourse on “For this commandment” earlier in this book, on the saying that whoever reads and studies, G-d reads and studies opposite him, and his discourse on “I am asleep, but my heart is awake” (Song of Songs 5:2).


והנה באתעדל״ת [באתערותא דלתתא] זו אתעדל״ע [אתערותא דלעילא] כו׳ וכמ״ש ויקם עדות ביעקב53 כו׳ ע״ש ובד״ה צאינה וראינה ועמ״ש בפ׳ בשלח בד״ה ויאמר משה אכלוהו היום]
“Now, through this arousal from below, an arousal from above,” etc., and as it is written, “He established a testimony in Yaakov,” etc.; see there; and in the discourse beginning “Go out and see”; and see what is written in Parshas Beshalach, in the discourse beginning “And Moshe said, ‘Eat it today.’”)
There he explains that an arousal from below brings an arousal from above, as in “He established a testimony in Yaakov” (Psalms 78:5). He also refers to his discourses on “Go out and see” (Song of Songs 3:11) and, in Parshas Beshalach, on “And Moshe said, ‘Eat it today’” (Exodus 16:25).


וכן כנסת ישראל חדשים לבקרים רבה אמונתך54 שבכל יום צריך לקנות בנפשו אמונה חדשה מהמקור
And likewise the Congregation of Israel [says], “They are new every morning; great is Your faithfulness (emunah)”: for every day a person must acquire in his soul a new faith (emunah) from the Source.
The Congregation of Israel says, “They are new every morning; great is Your faithfulness” (Lamentations 3:23). The Alter Rebbe reads emunah here as faith: every day a person must acquire in his soul a new faith, drawn from the Source.


כי ימים יצרו55 כל ימי האדם שהם שבעים שנה5657 הם יצרו וקצובים לאדם58 ולא אחד בהם שהקרי הוא בוי״ו שהימים הנקצבים הוא בשביל שיתגלה ויתרבה הארה באמונה בתוספת חדש בכל יום
For “days were formed”: all the days of a person, which are seventy years, “were formed” and allotted to the person, “and lo (not) one among them”; for the keri [the way it is read] is with a vav [lo, “to Him”]: the allotted days are so that the illumination in faith may be revealed and increase, with a new addition every day.
“Days were formed” (Psalms 139:16): a person’s days, seventy years (Psalms 90:10), are fixed and allotted to him (compare Job 7:1). The verse is written lo with an alef, “and not one among them,” but read lo with a vav, “and to Him is one of them”; the Alter Rebbe takes this to mean that the allotted days exist so that the light of faith may be revealed and grow with something new each day.


וזהו רבה אמונתך מבחי׳ סובב ע״י שרואה בכל יום ערב ובקר תמידין כסדרן מזה יכיר למעלה מהזמן:
And this is “great is Your faithfulness” from the level of the light that encompasses all worlds (sovev): through seeing every day evening and morning, continually in their order, one comes from this to recognize [what is] above time.
This is “great is Your faithfulness” coming from sovev, the level above time. Watching evening and morning return each day in unbroken order, a person comes to recognize what stands above time.




Section 3 · ¶11–12
Two levels in the soul
11ב והנה הארה שבנפש האדם היא בשני בחי׳ ממלא וסובב ממלא נקרא שמתלבש ונתפס במוחו השגת אלהות.
(2) Now, the radiance in a person’s soul is in two aspects: memalei [the filling light] and sovev [the encompassing light]. Memalei is when the comprehension of G-dliness is enclothed and grasped in his mind.
Section 2 begins. The divine light within a person’s soul also has two aspects. Memalei is G-dliness as the mind grasps it, enclothed and held in a person’s understanding.


כמ״ש ובחרת בחיים לאהבה את59 ה׳ וגו׳ כי הוא חייך60 כי הבחירה בשכל לבד לבחור בטוב ולמאוס ברע ואהבה הוא בלב
As it is written, “And you shall choose life, to love Havayah,” etc., “for He is your life.” For choosing is in the intellect alone, to choose the good and reject the evil, whereas love is in the heart.
The verse says, “And you shall choose life, to love Havayah your G-d … for He is your life” (Deuteronomy 30:19–20). Choosing belongs to the intellect, which chooses good and rejects evil, while love belongs to the heart.


והבחירה קודם לאהבה שצריך להרגיל א״ע [את עצמו] בשכלו שיהיה מוסכם אצלו לבחור בחיים [ועמ״ש מזה בד״ה שמע ישראל בפ׳ ואתחנן]61 כמאמר ראה נתתי לפניך היום וגו׳
And choosing comes before love: a person must accustom himself, in his intellect, until it is settled with him to choose life (and see what is written about this in the discourse beginning “Hear, O Israel,” in Parshas Va’eschanan), as it says, “See, I have set before you today,” etc.,
The choice comes first: a person must train his mind until choosing life is settled within him, as in “See, I have set before you today life and good” (Deuteronomy 30:15). The Alter Rebbe refers to his discourse on “Hear, O Israel” in Parshas Va’eschanan.


ובחרת בחיים62 שהוא החיות של שמים וארץ שאנו רואים ולא לבחור בגשמיות שהן כל תענוגי עולם הזה הכלה ונפסד שנקרא מות ואחר שיסכים בשכלו הבחירה בטוב
“and you shall choose life”: that is, the life-force of the heavens and earth that we see, and not to choose physicality, that is, all the pleasures of this world, which comes to an end and perishes and is called “death.” And after he has settled in his mind the choice of the good,
“Life” here means the divine life-force of the heavens and earth we see, as opposed to the physical pleasures of this world, which pass away and are therefore called “death.” Once the mind has firmly chosen the good, the next step can follow.


שהוא החיים יתבונן לבוא לבחינת אהבה וכמ״ש מזה בהד״ה שמע ישראל כי הוא חייך שהוא החיים האמיתים כמ״ש כי עמך מקור חיים63
which is life, he should contemplate so as to come to the level of love, as is written about this in the discourse beginning “Hear, O Israel”: “for He is your life,” He being the true life, as it is written, “For with You is the source of life.”
He then contemplates in order to arrive at love, because G-d “is your life,” the true life, as in “For with You is the source of life” (Psalms 36:10). This too is explained in the discourse on “Hear, O Israel.”


וזהו בחינת ממלא שבנפש האדם שהאהבה נתלבש ונתפס בשכלו והוא בחינת בכל לבבך ובכל נפשך ובחינת סובב הוא בחינת ובכל מאדך64 למעלה מהכלי שהוא השכל.
And this is the level of memalei in a person’s soul: the love is enclothed and grasped in his intellect; and it is the level of “with all your heart and with all your soul.” And the level of sovev is the level of “and with all your might (me’od)”: above the vessel, which is the intellect.
A love that is enclothed in and held by the intellect is memalei in the soul: loving G-d “with all your heart and with all your soul” (Deuteronomy 6:5). Sovev in the soul is “with all your might (me’od),” a love beyond the measure of the intellect, which is the vessel that holds the first kind.




12ועיין מ״ש בד״ה ועתה יגדל נא.65 [ועד״ז גם בתשובה יש ב׳66 בחינות תשובה תתאה ותשובה עילאה] אך להסביר הענין איך אפשר להיות עבודה בבחינת סובב למעלה מהשכל.
And see what is written in the discourse beginning “And now, I pray, let [the power] be great.” (And in the same way, in teshuvah too there are two levels: the lower teshuvah and the higher teshuvah.) But to explain the matter: how is it possible for there to be divine service at the level of sovev, above the intellect?
The Alter Rebbe refers to his discourse on “And now, I pray, let the power be great” (Numbers 14:17), and notes that teshuvah too has two levels, lower and higher, as the Zohar (3:123a) distinguishes. Then he asks: if sovev is above the intellect, how can a person serve G-d at that level at all?


אך הענין הוא על ידי תשובה במסירת נפש שהוא למעלה מהדעת וכמ״ש במ״א שלכן לא נאמר בתורה טעם על מס״נ [מסירות נפש]67
But the explanation is: it is through teshuvah with self-sacrifice (mesirus nefesh), which is above knowledge (daas), as is written elsewhere: that this is why the Torah states no reason for self-sacrifice,
The answer is teshuvah with self-sacrifice (mesirus nefesh), which is above knowledge. As explained elsewhere, this is why the Torah gives no reason for self-sacrifice.


כמו שנאמר טעם על אהבה כדכתיב לאהבה את68 ה׳ אלקיך כי הוא חייך והיינו לפי שהאהבה נמשכה מבחי׳ שכל וטעם
as a reason is stated for love, as it is written, “to love Havayah your G-d, for He is your life.” That is because love is drawn from the level of intellect and reason
By contrast, the Torah does give a reason for love: “to love Havayah your G-d, for He is your life.” Love can be given a reason because it flows from intellect and reason.


דדרך השתלשלות משא״כ על מס״נ [מסירות נפש] לא נאמר טעם לפי שהוא למעלה מהשכל [וכמ״ש בד״ה כי טובים דודיך.
of the way of the chain of descent (hishtalshelus), whereas for self-sacrifice no reason is stated, because it is above the intellect (as is written in the discourse beginning “For your love is better,”
Intellect and reason belong to the ordered chain of cause and effect (hishtalshelus). Self-sacrifice has no stated reason because it is above the intellect; the Alter Rebbe refers to his Torah Ohr discourse on “For your love is better than wine” (Song of Songs 1:2).


בפ׳ שמות69 ובד״ה חייב אינש לבסומי בפוריא]7071 והיא בחינת אמונה שלמעלה מהדעת שנמשך מבחי׳ סובב [ועמ״ש בביאור ע״פ ואלה המשפטים72 גבי
in Parshas Shemos, and in the discourse beginning “A person is obligated to become intoxicated on Purim”). And it is the level of faith that is above knowledge, which is drawn from the level of sovev (and see what is written in the explanation of the verse “And these are the ordinances,” regarding
He also refers to his Purim discourse on “A person is obligated to become intoxicated on Purim” (Megillah 7b). Self-sacrifice is the faith that is above knowledge, drawn from sovev; he refers further to his explanation of “And these are the ordinances” (Exodus 21:1).


כי תקנה עבד עברי.73 ששרש הנשמות מבחי׳ בעבר הנהר היוצא מעדן שהוא מבחי׳ עגולים וסוכ״ע.
“If you acquire a Hebrew servant”: that the root of the souls is from the level of “beyond the river,” [the river] that goes out of Eden, which is from the level of the circles (igulim) and sovev kol almin.
There, on “If you acquire a Hebrew (ivri) servant” (Exodus 21:2), he explains that the root of the souls is “beyond (ever) the river,” the river that goes out of Eden (Genesis 2:10). That level is the “circles” (igulim), in Kabbalah the encompassing lights, and sovev kol almin.




Section 4 · ¶13–15
Above the chain: creation from nothing
13והנה גילוי בחי׳ זו בנפש האדם זהו הגילוי מבחי׳ סובב והוא שלא כסדר ההשתלשלות משכל למדות כו׳ כ״א מלמעלה מסדר ההשתלשלות.
Now, the revelation of this level in a person’s soul is the revelation from the level of sovev, and it is not in the order of the chain of descent (hishtalshelus), from intellect to emotive attributes (middos), etc., but rather from above the order of hishtalshelus.
Revealing this level in the soul is a revelation from sovev. It does not come in the usual order, from intellect to emotions, but from above that order altogether.


וכענין אע״ג [אף על גב] דאיהו לא חזי מזליה חזי.74 שהמשכה זו מבחי׳ מזליה בפנימית הוא הגילוי מלמעלה מבחי׳ השתלשלות עילה ועלול שכל ומדות כו׳]
It is like the matter of “Even though he does not see, his mazal sees”: for this drawing-down from the level of his mazal, inwardly, is the revelation from above the level of hishtalshelus of cause and effect, intellect and emotive attributes, etc.)
It is like the Talmud’s “Even though he does not see, his mazal sees” (Megillah 3a): a person’s mazal, the root of his soul above, senses what he himself does not. The drawing-down from that inner level is a revelation from above the chain of cause and effect, of intellect and emotion.


לכן במקום שבעלי תשובה עומדים כו׳. אך להבין טעם הדבר הנה כתיב אני ראשון ואני אחרון75 וכתיב בדבר ה׳ וגו׳.
Therefore, “In the place where baalei teshuvah stand,” etc. But to understand the reason for this: it is written, “I am first and I am last,” and it is written, “By the word of Havayah,” etc.
That is why “in the place where baalei teshuvah stand, the perfectly righteous cannot stand” (Berachos 34b): teshuvah draws from a level above the ordered chain. To explain why, the Alter Rebbe brings “I am first and I am last” (Isaiah 44:6) and “By the word of Havayah the heavens were made” (Psalms 33:6).


פירוש שהבריאה היא על ידי דבור וכתיב בראשית ברא אלהים76 שהבריאה היא יש מאין והענין שבריאת העולמות אינו בדרך השתלשלות מעילה לעלול.
That is, creation is through speech. And it is written, “In the beginning Elokim created (bara)”: creation (beriah) is something from nothing (yesh me’ayin). And the explanation is that the creation of the worlds is not by way of hishtalshelus, from cause to effect.
Creation comes about through divine speech, and the word bara (“created”) in “In the beginning Elokim created” (Genesis 1:1) means something from nothing. In other words, creation is not a chain of cause and effect.


ע״ד משל אצל האדם שהמדות מהשכל והדיבור מהמדות הוא דרך השתלשלות שע״י המדה נעשה הבל הלב.7778
By way of analogy, in a person, the emotive attributes [come] from the intellect, and speech from the emotive attributes; this is by way of hishtalshelus, for through the emotive attribute the breath of the heart is formed,
By analogy, in a person the emotions come from the intellect and speech comes from the emotions, in a gradual chain: an emotion produces the “breath of the heart,” from which voice and then speech emerge.




14ואחר כך קול ודבור שהדבור נמשך מהקול והקול וכו׳ הכל בדרך המשכה והשתלשלות עילה ועלול.
and afterwards voice and speech, speech being drawn from voice, and voice, etc.: all of it by way of drawing-down and the chain of descent (hishtalshelus), cause and effect.
After the breath of the heart come voice and speech: speech is drawn from voice, and voice from the breath. In a person everything proceeds by gradual drawing-down, cause and effect.


אבל בבריאת העולמות אינו דרך השתלשלות והמשכה שמאמר יהי רקיע79 אינו ערך של המאמר שיהיה נמשך ממנו רקיע שאף ריבוא רבבות צמצומים והשתלשלות ממדרגה למדרגה דרך עילה ועלול לא יועילו שישתלשל ויתהוה חומר גשמי אפילו
But in the creation of the worlds it is not by way of hishtalshelus and drawing-down. For with the utterance “Let there be a firmament,” it is not within the measure of the utterance that a firmament should be drawn forth from it; for even myriads upon myriads of contractions (tzimtzumim) and descents from level to level, by way of cause and effect, would not avail for physical matter to descend and come into being, even
The creation of the worlds is different. The utterance “Let there be a firmament” (Genesis 1:6) is not on the scale of a physical firmament; no number of contractions and descents from level to level, by cause and effect, could ever turn spirit into physical matter.


כמו חומר הרקיע מהשתלשלות הרוחניות כו׳ אלא שהוא כח א״ס ב״ה הכל יכול לברוא הרקיע ע״י המאמר יהי רקיע יש מאין וזהו שלא כסדר ההשתלשלות כ״א בבחי׳ דלוג
like the matter of the firmament, from the descent of the spiritual, etc. Rather, it is the power of the Infinite One (Ein Sof), blessed be He, the Omnipotent, to create the firmament through the utterance “Let there be a firmament,” something from nothing (yesh me’ayin). And this is not in the order of hishtalshelus, but rather in the manner of a leap (dilug).
That holds even for matter as fine as the firmament’s. It is the power of the Infinite One, the Omnipotent, that creates the firmament through the utterance, something from nothing; that is not a step in a chain but a leap (dilug).


וכן כל הנבראים כו׳ מהבורא הוא מאין ולא דרך השתלשלות כי א״א להיות נמשך בחי׳ נברא גם בחי׳ חכמה שבהם אפילו מבחי׳ דבור שלמעלה
And so too all the created beings, etc.: [their coming] from the Creator is from nothing, and not by way of hishtalshelus. For it is impossible for the level of a created being, even the level of Chochmah (wisdom) that is in them, to be drawn forth even from the level of speech above,
So it is with every creature: it comes from the Creator out of nothing, not by gradual descent. Nothing created, not even the Chochmah within the created worlds, can simply flow out of the divine speech above.


שהוא בחינת התגלות שלמעלה שהבורא הוא היפך הנבראים ואפילו גם על התהוות חכמה עילאה מא״ס ב״ה נאמר והחכמה מאין תמצא80 שאפילו להיות נמשך בחינת אנת חכים
which is the level of revelation above; for the Creator is the opposite of the created beings. And even regarding the coming-into-being of supernal Chochmah from the Infinite One, blessed be He, it is said, “And Chochmah is found from ayin (nothing)”: for even the drawing-forth of the level of “You are wise,
For divine speech is a revelation of the Creator, and the Creator is the opposite of the created. Even supernal Chochmah, the first of all levels, comes from the Infinite One as “Chochmah is found from ayin (nothing)” (Job 28:12), and the Tikkunei Zohar says of G-d, “You are wise, but not with a known wisdom.”


ולא בחכמה ידיעא8182 היינו התלבשות אור א״ס בחכמה אינו בבחינת השתלשלות וכל מה שנזכר בספרים השתלשלות עילה ועלול אינו על הנבראים מהבורא [כ״א בהשתלשלות רוח הבהמה מפני שור83 שבמרכבה משא״כ בהתהוות הגשמיות ממש
but not with a known wisdom,” that is, the enclothement of the Infinite Light (Or Ein Sof) in Chochmah, is not by way of hishtalshelus. And all that is mentioned in the books about hishtalshelus of cause and effect does not refer to the created beings [coming] from the Creator (but rather to the descent of the spirit of the animal from the face of the ox in the Chariot; whereas in the coming-into-being of actual physicality,
That is, even the Infinite Light’s enclothing itself in Chochmah is not a gradual descent. When the books speak of a chain of cause and effect, they do not mean creation from the Creator; the Alter Rebbe’s example of what they do mean is the spirit of animals, which descends from the face of the ox in the divine Chariot (Ezekiel 1:10).


וכן בהתהוות הרוחניות מא״ס ב״ה הוא יש מאין ממש וכמ״ש כ״ז [כל זה] באגה״ק [באגרת הקודש] ד״ה איהו וחיוהי].
and likewise in the coming-into-being of the spiritual from the Infinite One, blessed be He, it is truly something from nothing; as all this is written in Iggeres HaKodesh, in the passage beginning “He and His life-forces”).
Physical matter, and spiritual beings too, come into being from the Infinite One truly as something from nothing. All this is explained in Tanya, Iggeres HaKodesh 20, the epistle beginning “He and His life-forces.”




15וזהו אני ראשון84 פי׳ שלהיות התהוות ראשית ההתהוות היינו חכמה עילאה הוא שלא ע״י השתלשלות אלא והחכמה מאין תמצא.85
And this is “I am first”: that is, for the first of all that comes into being, namely supernal Chochmah, to come into being is not through the chain of descent (hishtalshelus); rather, “And Chochmah is found from ayin.”
This explains “I am first”: the very first thing to come into being, supernal Chochmah, did not emerge by gradual descent. It came, as the verse says, “from ayin, nothing.”


וזהו אני ראשון אני אותיות אין86 ועד״ז גם כן אני אחרון היינו להיות התהוות שמים ו ארץ גשמיים מן המאמר הרוחני אינו דרך השתלשלות כ״א יש מאין והוא מבחינת סוכ״ע.
And this is “I (ani) am first”: ani has the letters of ayin (nothing). And in the same way, “I am last”: that is, for physical heavens and earth to come into being from the spiritual utterance is not by way of hishtalshelus, but rather [as] something from nothing; and it is from the level of the light that encompasses all worlds (sovev kol almin).
The word ani (“I”) has the same letters as ayin (“nothing”). “I am last” means likewise that physical heavens and earth come from the spiritual utterance not by descent but as something from nothing, which comes from sovev kol almin.




Section 5 · ¶16–19
Giving over the will
16ועמ״ש מזה ע״פ יביאו לבוש מלכות87 ולכן כל המשכות צריך להיות מהמקור שהוא האין. ולכן כדי להמשיך הארה והמשכה זו ומה גם בר״ה [בראש השנה] שאזי נמשך חיות כללי לכל השנה
And see what is written about this on the verse “Let them bring royal apparel.” And therefore all drawings-down must be from the Source, which is the Ayin (Nothing). And therefore, in order to draw down this radiance and drawing-down, and all the more so on Rosh HaShanah, when a general life-force is drawn down for the whole year,
The Alter Rebbe refers to his explanation of “Let them bring royal apparel” (Esther 6:8). Every drawing-down of divine light must come from the Source, the Ayin, and above all on Rosh HaShanah, when the general life-force of the whole year is drawn down.


לכן צ״ל העבודה ג״כ בבחי׳ סובב שבנפש88 וזהו דוקא ע״י תשובה שכאשר האדם מוסר נפשו לה׳ כמו רבי אליעזר בן דרודייא89 שהוא מסירת הרצון.
therefore the service, too, must be at the level of sovev in the soul. And this is specifically through teshuvah (return): when a person gives over his soul to G-d, like Rabbi Eliezer ben Durdaya, which is the giving over of the will.
Therefore a person’s service must also reach the sovev of his soul, and this is done specifically through teshuvah, when a person gives over his soul to G-d. The Talmud (Avodah Zarah 17a), which names him Elazar ben Durdaya, tells how after a life of sin he repented with his whole being and wept until his soul left him; his giving over was a giving over of the will.




17ועד״ז עכ״פ [על כל פנים] מסירת הרצון לה׳ בכל עניני רצונות הנפש להיות בטל רצונך9091 להיות עוצם עיניו92 וכנ״ל.
And in the same way, at any rate, the giving over of the will to G-d in all the matters the soul desires: to fulfill “Nullify your will,” to be one who “shuts his eyes,” as mentioned above.
In the same way, at the very least, a person should give over his will to G-d in everything his soul desires, as the Mishnah says, “Nullify your will before His will” (Avos 2:4). He should be one who “shuts his eyes from seeing evil” (Isaiah 33:15).


וכן בשמיעה ודיבור וכן לא תתורו אחרי לבבכם93 ביטול רצון כנ״ל. וכן בעשיית טוב בעל כרחך דוקא לעשות הכל בהיפוך רצונו.
And so too in hearing and speech; and so too “Do not stray after your heart”: the nullification of the will, as mentioned above. And so too in doing good: specifically against your will, to do everything contrary to his own will.
So too with hearing and speech, and with “Do not stray after your heart” (Numbers 15:39): all of these are a nullifying of one’s own will. Even in doing good, a person should act against his own inclination, doing everything contrary to what he himself wants.




18וזהו ג״כ בחי׳ מס״נ [מסירות נפש] כי מה לי קטלא כולה94 כו׳95 שהוא אתכפייא סט״א [סטרא אחרא] ע״י לב נשבר ונדכה96 אדם ובהמה תושיע97 שיעשה עצמו כבהמה ולא יחפוץ ברצון ותאוות גשמיות כמ״ש ועמך לא חפצתי98
And this too is the level of self-sacrifice (mesirus nefesh), for “What difference is there to me between killing it entirely,” etc. It is the subduing (iskafya) of the sitra achra (the other side) through “a broken and crushed heart.” “Man and beast You save”: that he make himself like a beast and not desire physical wants and cravings, as it is written, “And with You I desire nothing”;
This too is self-sacrifice, for, as the Talmud reasons, “what difference is there between killing it entirely and killing half?” (Bava Metzia 95a): giving up one’s will is a giving up of part of oneself. It subdues the sitra achra through “a broken and crushed heart” (Psalms 51:19), and “Man and beast You save” (Psalms 36:7) is read as a person making himself like a beast before G-d, with no physical desires of his own, as in “and with You I desire nothing” (Psalms 73:25).


דהיינו אפילו מה שעמך הוא היודע הוא המדע99100 איהו וגרמוהי חד101 כ״א כלה שארי ולבבי102 אליו ית׳ ממש וכמאמר בכל קראנו אליו103 ולא למדותיו104105 מכש״כ [מכל שכן] וק״ו [וקל וחומר] רצונות גשמיים כו׳.
that is, even what is “with You”: “He is the Knower, He is the Knowledge,” “He and His vessels are one” (ihu vegarmohi chad); but only “My flesh and my heart pine” for Him, may He be blessed, Himself; as in the saying, “Whenever we call upon Him”: to Him, and not to His attributes. All the more so, and a fortiori, physical desires, etc.
“With You” means even what is with G-d, His attributes, which are one with Him: “He is the Knower and He is the Knowledge,” as the Rambam writes, and “He and His vessels are one,” as the Tikkunei Zohar says. The soul longs for Him alone, “my flesh and my heart pine” (Psalms 73:26), “to Him, and not to His attributes,” as the Pardes quotes from the Sifre; all the more so it should not desire physical things.




19ועי״ז יוכל לבא לבחי׳ ובכל מאדך להמשיך מבחי׳ סובב כי ע״י ביטול הרצון הוא מגיע להמקור
And through this he can come to the level of “and with all your might (me’od),” to draw down from the level of sovev; for through the nullification (bittul) of the will he reaches the Source,
Through this a person can reach “with all your might,” drawing from sovev, for by nullifying his own will he reaches the Source of all.


שהוא האין וכתיב קרוב ה׳ לכל קוראיו106 וגו׳ באמת וזהו קורא בתורה107108 שקורא להמקור להיות נמ שך בתורה
which is the Ayin. And it is written, “Havayah is near to all who call upon Him,” etc., “in truth.” And this is [the meaning of] “reading (korei) in the Torah”: that he calls (korei) to the Source to be drawn down into the Torah.
The Source is the Ayin. “Havayah is near to all who call upon Him … in truth” (Psalms 145:18), and this is the inner meaning of “reading (korei) in the Torah” (Berachos 13a): the reader “calls” to the Source to be drawn down into the Torah.


כי אורייתא מכחהמ נפקת והחכמה מאין תמצא וע״י מסירת נפש ממשיך מהמקור וכל מה שלומד וקורא אח״כ הוא נקרא תורה לשמה לשם התורה שממשיך הארה מהמקור להתורה.109110
For the Torah comes forth from Chochmah, and “Chochmah is found from ayin.” And through self-sacrifice he draws down from the Source; and all that he learns and reads afterwards is called Torah lishmah (for its sake): for the sake of the Torah, for he draws down a radiance from the Source into the Torah.
For the Torah comes from Chochmah, and Chochmah comes from Ayin. Through self-sacrifice a person draws from that Source, so all his later learning and reading is Torah lishmah, “for its sake,” that is, for the sake of the Torah itself, since he draws light from the Source into the Torah.




Section 6 · ¶20–24
“To do it”: making anew
20וזהו ועשיתם אתם111112 אל תקרא אותם אלא אתם113 וכו׳ שנקרא עשיית המצוה ולא קיום בלבד כי אם עשיה מחדש שהוא בחינת התפשטות המחיה כל העולמות וז״ש [וזהו שכתוב]
And this is [the meaning of] “And you shall do them (osam)”: do not read osam (them) but atem (yourselves), etc.; for it is called the “doing” of the mitzvah, and not merely fulfilling [it], but rather making [it] anew, which is the level of the outspreading that gives life to all the worlds. And this is what is written,
The Sages read “And you shall do them (osam)” as “you shall make yourselves (atem)” (Sanhedrin 99b; Vayikra Rabbah 35:7). So a mitzvah is called “doing,” not merely fulfilling: it is making anew the outspreading light that gives life to all the worlds.


כי קרוב אליך הדבר כו׳ לעשותו.114 לעשותו דוקא להמשיכו מחדש מהמקור וכמ״ש בד״ה בשעה שהקדימו נעשה115 בפי׳ עושי דברו.
“For the matter is near to you,” etc., “to do it.” “To do it” specifically: to draw it down anew from the Source, as is written in the discourse beginning “When they put ‘we will do’ first,” on the meaning of “who do His word.”
That is why our verse ends “to do it”: specifically to draw it down anew from the Source. The Alter Rebbe refers to his discourse on “When they put ‘we will do’ before ‘we will hear’” (Shabbos 88a), on the angels who are “doers of His word” (Psalms 103:20).




21ולכן נאמר במוסף דר״ה [דראש השנה] ועשיתם עולה116 בחי׳ לעשותו. דהנה כי נשגב שמו לבדו117 עד שלא118 נברא העולם היה הוא ושמו בלבד119 שהשם אינו עצמותו כמו אצל האדם שם ראובן ושמעון אינו אלא הארה מעצמותו.
And therefore it is said in the Musaf of Rosh HaShanah, “And you shall make a burnt offering”: the level of “to do it.” For behold, “For His Name alone is exalted”: before the world was created there were He and His Name alone; for the name is not His essence, just as with a person, the name Reuven or Shimon is only a radiance from his essence.
That is why the Torah says of the Rosh HaShanah Musaf offering “And you shall make a burnt offering” (Numbers 29:2) rather than “offer”: it is the level of “to do it,” making anew. “His Name alone is exalted” (Psalms 148:13), and before the world was created there were only He and His Name (Pirkei DeRabbi Eliezer 3); a name is not the essence, just as a person’s name, Reuven or Shimon, is only a glimmer of who he is.




22ועמ״ש מזה בד״ה את שבתותי תשמרו. וכן ביו״ד נברא120 עולם הבא ובה״א [ובית הלל אומרים] נברא עולם הזה הכל בבחי׳ שם לבד.
And see what is written about this in the discourse beginning “My Shabbosos you shall keep.” And likewise, with the yud the World to Come was created, and with the hei this world was created: all at the level of a name alone.
This is explained further in the discourse on “My Shabbosos you shall keep.” Likewise, the World to Come was created with the letter yud and this world with the letter hei (Menachos 29b): both only at the level of a name, through letters of G-d’s Name.


וע״י מסירת נפש הוא ממשיך בחי׳ סובב שמגיע עד המקור. וזהו כי המצוה הזאת אשר אנכי מצוך היום.121
And through self-sacrifice (mesirus nefesh) he draws down the level of the light that encompasses all worlds (sovev), which reaches up to the Source. And this is “For this commandment which I (Anochi) command you today”:
Through self-sacrifice, however, a person draws down sovev, which reaches all the way to the Source. That is the meaning of “this commandment which I (Anochi) command you today.”


אני ממש שהוא מהותו ועצמותו ית׳ שלמעלה מעלה מבחי׳ שם והארה כו׳ ולכן נקרא עשייה מחדש והיינו ע״י בפיך הוא תורה.
“I” in the literal sense, which is His being and essence, may He be blessed, which is far above the level of a name and a radiance, etc. And therefore it is called making anew. And this is through “in your mouth,” which is Torah,
“I” means G-d Himself, His very being and essence, far above any name or radiance. That is why the mitzvah is called “making” anew, and it comes about through “in your mouth,” which is Torah.




23ובלבבך הוא תשובה. וזהו לעשותו פי׳ שזהו שעושים ממש כביכול בחי׳ דברו ולא קיום בלבד כנ״ל וכענין ויעש דוד שם122123 כמ״ש במ״א.
and “in your heart,” which is teshuvah. And this is “to do it”: that is, that one actually makes, as it were, the level of His word, and not merely fulfills [it], as mentioned above; as in the matter of “And David made a name,” as is written elsewhere.
“In your heart” is teshuvah. “To do it” means that a person actually makes, as it were, the level of His word, and does not merely fulfill it, as in “And David made a name” (2 Samuel 8:13), which the Zohar reads as David “making” G-d’s Name above.


וז״ש [וזהו שכתוב] בקרבן מוסף דר״ה [דראש השנה] ועשיתם עולה124 כי ר״ה [ראש השנה] הוא ת חלת מעשיך שעושים ובונים בחי׳ דברו ית׳ והיינו מהמקור שהוא האין.
And this is what is written regarding the Musaf offering of Rosh HaShanah, “And you shall make a burnt offering”: for Rosh HaShanah is “the beginning of Your works,” when one makes and builds the level of His word, may He be blessed; and that is from the Source, which is the Ayin.
This is why the Rosh HaShanah offering says “And you shall make a burnt offering”: Rosh HaShanah is “the beginning of Your works,” when we make and build His word anew, drawing it from the Source, the Ayin.




24וזהו שאומרים במלכיות כה אמר הד צבאות מלך ישראל וגואלו אני ראשון ואני אחרון125 כו׳.
And this is what we say in Malchuyos [the verses of Kingship]: “Thus says Havayah of Hosts, King of Israel and its Redeemer: I am first and I am last,” etc.
This is why the Kingship (Malchuyos) verses of the Rosh HaShanah Musaf include “Thus says Havayah, King of Israel and its Redeemer, Havayah of Hosts: I am first and I am last” (Isaiah 44:6).


ועמ״ש מזה בשה״ש [בשיר השירים] בד״ה צואך בחרוזים. וע׳ בזהר ס״פ פנחס דרנ״ח ע״ב מענין ועשיתם עולה.126
And see what is written about this in Shir HaShirim, in the discourse beginning “Your neck with strings of beads.” And see the Zohar, at the end of Parshas Pinchas, folio 258b, on the subject of “And you shall make a burnt offering.”
The Alter Rebbe refers to his discourse in the Song of Songs section, “Your neck with strings of beads” (Song of Songs 1:10), and to the Zohar at the end of Pinchas (3:258b), which asks why the Torah says “And you shall make a burnt offering” on Rosh HaShanah and not “And you shall offer.”


וגם פי׳ לעשותו ע״ד מ״ש בזהר פ׳ וירא דקט״ו ע״א ע״פ ויעש ה׳ לשרה כו׳ עשייה איהו לעילא.127128
And also, the meaning of “to do it” is along the lines of what is written in the Zohar, Parshas Vayera, folio 115a, on the verse “And Havayah did for Sarah,” etc.: “Doing (asiyah) is above.”
“To do it” can also be read in light of the Zohar on “And Havayah did for Sarah” (Genesis 21:1), which says that the “doing” for Sarah came from a level higher than the “remembering” mentioned in the same verse.




Section 7 · ¶25–27
Desire for G-d alone; the two teshuvahs
25והיינו כי משם נמשך ג״כ להיות העשייה וההתהוות יש מאין שזהו למעלה מהשתלשלות ועמ״ש מזה בד״ה צו את בנ״י [בני ישראל] כו׳ את הכבש האחד תעשה129 כ׳ו והיינו ע״י ועמך לא חפצתי.130
That is, from there, too, is drawn the making and the coming-into-being of something from nothing, which is above the chain of descent (hishtalshelus). And see what is written about this in the discourse beginning “Command the children of Israel,” etc., [on] “The one lamb you shall make,” etc. And this is through “And with You I desire nothing.”
From the Ayin, above the chain of worlds, comes every act of making something from nothing. The Alter Rebbe refers to his discourse on “Command the children of Israel … the one lamb you shall make” (Numbers 28:2–4), and says that this level is reached through “and with You I desire nothing” (Psalms 73:25).


אשר פי׳ חפץ הוא התשוקה הפנימית וכמ״ש בד״ה ושמתי כדכד גבי לאבני חפץ131 והיינו ע״י שיתבונן שכל העולמות הוא רק בחי׳ זמן
For the meaning of chefetz (desire) is the inner longing, as is written in the discourse beginning “And I will make [your windows] of kadkod,” regarding “stones of chefetz.” And this is through contemplating that all the worlds are only the level of time,
Chefetz, “desire,” means the innermost longing, as he explains in his discourse on “And I will make your windows of kadkod … and all your border of stones of chefetz” (Isaiah 54:12). A person reaches this by contemplating that all the worlds exist only within time.


שהוא בחי׳ התפשטות הארה אחת כנ״ל וכלא חשיב לגמרי לגבי מהותו ועצמותו ית׳ שלמעלה מעלה מבחי׳ זמן.
which is the level of the outspreading of a single radiance, as mentioned above, and is considered utterly as nothing compared to His being and essence, may He be blessed, which is far above the level of time.
Time is only the outspreading of a single radiance, as explained above, and it counts as utterly nothing compared to G-d’s own being, which is far above time. Seeing this, a person can long for G-d Himself and for nothing else.




26וע׳ מ״ש בד״ה מי אל כמוך. ולזה נתקנו עשרת ימי תשובה שיש עשר ספירות בנפש האדם ג׳ שכליים וז׳ מדות
And see what is written in the discourse beginning “Who is a G-d like You.” And for this the Ten Days of Teshuvah were instituted: for there are ten Sefiros in a person’s soul, three intellectual and seven emotive attributes (middos),
The Alter Rebbe refers to his discourse on “Who is a G-d like You” (Micah 7:18). The Ten Days of Teshuvah correspond to the ten Sefiros of the soul, its three intellectual powers and seven emotive attributes.


וצריך להעלותם כולן לה׳ בבחי׳ תשובה עד יוה״כ [יום הכפורים] שהוא למעלה כדכתיב לפני ה׳ תטהרו והיינו ע״י תשובה.132
and one must raise them all to G-d in the manner of teshuvah (return), until Yom Kippur, which is above, as it is written, “Before Havayah you shall be purified”; and that is through teshuvah.
All ten must be raised to G-d through teshuvah, until Yom Kippur, which is higher still, as it says, “Before Havayah you shall be purified” (Leviticus 16:30).




27ודרך פרט שי בתשובה ג״כ ב׳ מדרגות תשובה תתאה ותשובה עילאה תשובה תתאה היא בבחינת ממלא שבנפש
And in detail: in teshuvah, too, there are two levels, the lower teshuvah (teshuvah tata’ah) and the higher teshuvah (teshuvah ila’ah). The lower teshuvah is at the level of memalei [the filling light] in the soul,
Teshuvah too has two levels. The lower teshuvah belongs to the soul’s memalei, its inner, measured powers.


היינו במחשבה דבור ומעשה הנמשכים מהשכל ומדות לקשרן כולן אליו ית׳ כל אחד לפי ערכ ו וזהו ענין בכל לבבך בשני יצריך133 ובכל נפשך.
that is, in thought, speech and action, which are drawn from the intellect and the emotive attributes: to bind them all to Him, may He be blessed, each according to its measure. And this is the meaning of “with all your heart,” with both your inclinations, “and with all your soul.”
Lower teshuvah binds a person’s thought, speech and action, which flow from his intellect and emotions, to G-d, each according to its measure. This is “with all your heart,” which the Sages read as “with both your inclinations” (Berachos 54a), “and with all your soul.”


אך תשובה עילאה הוא בחי׳ סובב שבנפש בחי׳ בכל מאדך134 וגם בחינה זו הוא קרוב אליך כמ״ש כי קרוב אליך הדבר מאד135 וכנ״ל בפי׳ ולא רחוקה היא כו׳ כי קרוב כו׳:
But the higher teshuvah is the level of sovev [the encompassing light] in the soul, the level of “with all your might (me’od).” And this level too is near to you, as it is written, “For the matter is very (me’od) near to you,” and as [explained] above on the meaning of “Nor is it far off,” etc., “For it is near,” etc.
Higher teshuvah is the soul’s sovev, “with all your might (me’od).” This level too is near, as the verse says, “the matter is very (me’od) near to you,” and as explained at the start of the maamar, “nor is it far off” speaks of sovev, which is near even though it surrounds.



In one’s avodah
Every day a person must acquire new faith and receive the Torah as newly given. Above all in the Ten Days of Teshuvah and on Rosh HaShanah, he should give over his will to G-d: guard his eyes, ears and speech, do good even against his own inclination, and desire nothing but G-d Himself. Such self-sacrifice reaches the Source, so his Torah study becomes truly for its own sake and his mitzvos draw the life of the year anew; and this level, though above the mind, is “very near.”
Questions for discussion
	Why does the Alter Rebbe read “not hidden from you” and “nor is it far off” as two different kinds of nearness?
	If Rosh HaShanah renews the life-force of the whole year, in what sense is each day also new?
	Why does the Torah give a reason for loving G-d but none for self-sacrifice?
	How does the idea that creation is a “leap” from nothing help explain the power of teshuvah?
	What everyday ways of giving over one’s will does the maamar describe, and why does it call them self-sacrifice?

Sources and references
Notes
Paragraph 1
1“For the matter is very near to you, in your mouth and in your heart, to do it”: the verse with which the maamar opens.
Deuteronomy 30:14דברים ל׳:י״ד
כִּי־קָרוֹב אֵלֶיךָ הַדָּבָר מְאֹד בְּפִיךָ וּבִלְבָבְךָ לַעֲשֹׂתוֹ:
But the word is very nigh unto thee, in thy mouth, and in thy heart, that thou mayest do it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
2כי קרוב אליך הדבר מאד בפיך
Rabbi Yitzchak reads the verse as a condition: when is the Torah near to you? When it is in your mouth and in your heart to do it. This is the first of the places the Alter Rebbe lists for the verse.
Eruvin 54a:11–12עירובין נ״ד א:י״א-י״ב
רַבִּי יִצְחָק אָמַר מֵהָכָא: ״כִּי קָרוֹב אֵלֶיךָ הַדָּבָר מְאֹד בְּפִיךָ וּבִלְבָבְךָ לַעֲשׂוֹתוֹ״, אֵימָתַי קָרוֹב אֵלֶיךָ — בִּזְמַן שֶׁבְּפִיךָ וּבִלְבָבְךָ לַעֲשׂוֹתוֹ. רָבָא אָמַר מֵהָכָא: ״תַּאֲוַת לִבּוֹ נָתַתָּה לּוֹ וַאֲרֶשֶׁת שְׂפָתָיו בַּל מָנַעְתָּ סֶּלָה״, אֵימָתַי תַּאֲוַת לִבּוֹ נָתַתָּה לּוֹ — בִּזְמַן שֶׁאֲרֶשֶׁת שְׂפָתָיו בַּל מָנַעְתָּ סֶּלָה.
William Davidson, Vocalized Aramaic (CC-BY-NC)
3“For this commandment which I command you today is not hidden from you, nor is it far off.” The Alter Rebbe asks why the verse needs both phrases.
Deuteronomy 30:11דברים ל׳:י״א
כִּי הַמִּצְוָה הַזֹּאת אֲשֶׁר אָנֹכִי מְצַוְּךָ הַיּוֹם לֹא־נִפְלֵאת הִוא מִמְּךָ וְלֹא רְחֹקָה הִוא:
For this commandment which I command thee this day, it is not too hard for thee, neither is it far off.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
4לפלא נדר
The verse about an offering brought lefalei neder, “to set apart a vow”: the Alter Rebbe cites it to show that the root pele can mean separation.
Leviticus 22:21ויקרא כ״ב:כ״א
וְאִישׁ כִּי־יַקְרִיב זֶבַח־שְׁלָמִים לַה׳ לְפַלֵּא־נֶדֶר אוֹ לִנְדָבָה בַּבָּקָר אוֹ בַצֹּאן תָּמִים יִהְיֶה לְרָצוֹן כׇּל־מוּם לֹא יִהְיֶה־בּוֹ:
And whosoever bringeth a sacrifice of peace-offerings unto the L-RD in fulfilment of a vow clearly uttered, or for a freewill-offering, of the herd or of the flock, it shall be perfect to be accepted; there shall be no blemish therein.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
5לפרשא
Targum Onkelos renders lefalei neder as lefarasha nidra, “to set apart a vow.”
Onkelos Leviticus 22:21תרגום אונקלוס על ויקרא כ״ב:כ״א
וּגְבַר אֲרֵי יְקָרֵב נִכְסַת קוּדְשַׁיָּא קֳדָם יְיָ לְפָרָשָׁא נִדְרָא אוֹ לִנְדַבְתָּא בְּתוֹרֵי אוֹ בְעָנָא שְׁלִים יְהֵי לְרַעֲוָא כָּל מוּמָא לָא יְהֵי בֵקהּ:
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
6להפריש
Rashi explains lefalei neder as “to set apart by his speech.”
Rashi on Leviticus 22:21רש"י על ויקרא כ״ב:כ״א
לפלא נדר. לְהַפְרִישׁ בְּדִבּוּרוֹ:
לפלא נדר means, expressing it by speech (not expressing it mentally, בלב).
Pentateuch with Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public Domain) · Pentateuch with Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public Domain)
7ואכלתם אכול
“And you shall eat your fill and be satisfied, and praise the Name of Havayah your G-d, who has dealt wondrously (lehafli) with you”: the opening of the discourse the Alter Rebbe cites on the word lehafli.
Joel 2:26יואל ב׳:כ״ו
וַאֲכַלְתֶּם אָכוֹל וְשָׂבוֹעַ וְהִלַּלְתֶּם אֶת־שֵׁם ה׳ אֱלֹקֵיכֶם אֲשֶׁר־עָשָׂה עִמָּכֶם לְהַפְלִיא וְלֹא־יֵבֹשׁוּ עַמִּי לְעוֹלָם:
And ye shall eat in plenty and be satisfied, and shall praise the name of the L-RD your G-d, that hath dealt wondrously with you; and My people shall never be ashamed.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
8תלת דרגין אינון מתקשראן דא בדא קודשא ב״ה ואורייתא וישראל וכל חד דרגא על דרגא סתים וגליא
The Zohar on Acharei Mos: three levels are bound to one another, the Holy One, blessed be He, the Torah and Israel, and each is level above level, hidden and revealed. The Alter Rebbe quotes it word for word and reads “hidden and revealed” as sovev and memalei.
Zohar, Achrei Mot 49:296–50:305ספר הזהר, אחרי מות מ״ט:רצ״ו-נ׳:ש״ה
And Israel themselves are in two grades, corresponding to the two grades of the Torah, the disclosed and the undisclosed. To all who have been circumcised and stamped with the holy impress, we impart those things in the Torah which are on the surface, the letters and the plain contents and the precepts, and no more. This is indicated in the words, “He telleth his words to Jacob”.
The Zohar; London, Soncino Press, 1933 (Public Domain)
9“And I shall be sanctified among the children of Israel”: the opening of the discourse the Alter Rebbe cites on the revealed world.
Leviticus 22:32ויקרא כ״ב:ל״ב
וְלֹא תְחַלְּלוּ אֶת־שֵׁם קׇדְשִׁי וְנִקְדַּשְׁתִּי בְּתוֹךְ בְּנֵי יִשְׂרָאֵל אֲנִי ה׳ מְקַדִּשְׁכֶם:
And ye shall not profane My holy name; but I will be hallowed among the children of Israel: I am the L-RD who hallow you,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
10Kehot’s note points to Eruvin 96a for these words.
Eruvin 96aעירובין צ״ו א
Paragraph 2
11וירא ישראל את כו׳ ויאמינו בה׳
“And Israel saw the great hand … and they believed in Havayah and in Moshe His servant”: the opening of the discourse the Alter Rebbe cites on faith.
Exodus 14:31שמות י״ד:ל״א
וַיַּרְא יִשְׂרָאֵל אֶת־הַיָּד הַגְּדֹלָה אֲשֶׁר עָשָׂה ה׳ בְּמִצְרַיִם וַיִּירְאוּ הָעָם אֶת־ה׳ וַיַּאֲמִינוּ בַּה׳ וּבְמֹשֶׁה עַבְדּוֹ:
And Israel saw the great work which the L-RD did upon the Egyptians, and the people feared the L-RD; and they believed in the L-RD, and in His servant Moses.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
12“My dove, in the clefts of the rock”: the opening of a discourse the Alter Rebbe cites on the revealed and hidden in the souls of Israel.
Song of Songs 2:14שיר השירים ב׳:י״ד
יוֹנָתִי בְּחַגְוֵי הַסֶּלַע בְּסֵתֶר הַמַּדְרֵגָה הַרְאִינִי אֶת־מַרְאַיִךְ הַשְׁמִיעִנִי אֶת־קוֹלֵךְ כִּי־קוֹלֵךְ עָרֵב וּמַרְאֵיךְ נָאוֶה:
O my dove, that art in the clefts of the rock, in the covert of the cliff, Let me see thy countenance, let me hear thy voice; For sweet is thy voice, and thy countenance is comely.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
13וזאת לפנים
On Chukas, Rabbi Elazar opens his teaching with this verse from Ruth: the page the Alter Rebbe cites in his parenthesis.
Zohar, Chukat 2:4–15ספר הזהר, חקת ב׳:ד׳-ט״ו
When R. Simeon and R. Eleazar and R. Abba and R. Isaac were once in the house of R. Phineas ben Jair, the latter asked R. Simeon to give some new exposition of the section commencing: “This is the statute of the law”. R. Simeon, however, called on R. Eleazar. The latter thereupon discoursed on the text: “Now this was the custom in former time in Israel concerning redeeming and concerning exchanging, to confirm all things”, etc. (Ruth 4, 7). ‘This verse’, he said, ‘raises a problem. If the ancients …
The Zohar; London, Soncino Press, 1933 (Public Domain)
14“Now this was formerly (lefanim) in Israel, concerning redemption and exchange”: lefanim is read as “within,” and “this” as the Torah, enclothed in the inner self of every Jew.
Ruth 4:7רות ד׳:ז׳
וְזֹאת לְפָנִים בְּיִשְׂרָאֵל עַל־הַגְּאֻלָּה וְעַל־הַתְּמוּרָה לְקַיֵּם כׇּל־דָּבָר שָׁלַף אִישׁ נַעֲלוֹ וְנָתַן לְרֵעֵהוּ וְזֹאת הַתְּעוּדָה בְּיִשְׂרָאֵל:
Now this was the custom in former time in Israel concerning redeeming and concerning exchanging, to confirm all things: a man drew off his shoe, and gave it to his neighbour; and this was the attestation in Israel.—
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
15ואורייתא מתקשראה בקודשא בריך הוא
The Zohar on Beshalach teaches that “the Holy One, blessed be He, is called Torah,” the idea behind the saying that the Torah and the Holy One are all one.
Zohar, Beshalach 25:339–26:348ספר הזהר, בשלח כ״ה:של״ט-כ״ו:שמ״ח
until he took hold of them and showed them the light of the glory of the Holy One in the wilderness. Concerning this it is written: “They went out into the wilderness of Shur” (v. 22), which, being interpreted, means that they went into the wilderness of “Beholding” (shur= to look round).’ AND THEY WENT THREE DAYS IN THE WILDERNESS AND FOUND NO WATER . I n Scripture “water” stands as a symbol for the Torah: “Ho, every one that thirsteth, come ye to the waters” (Isa. 55, 1). ‘But’, …
The Zohar; London, Soncino Press, 1933 (Public Domain)
16“And you shall not omit the salt of the covenant of your G-d”: the opening of a discourse the Alter Rebbe cites on the Torah’s hidden and revealed sides.
Leviticus 2:13ויקרא ב׳:י״ג
וְכׇל־קׇרְבַּן מִנְחָתְךָ בַּמֶּלַח תִּמְלָח וְלֹא תַשְׁבִּית מֶלַח בְּרִית אֱלֹקֶיךָ מֵעַל מִנְחָתֶךָ עַל כׇּל־קׇרְבָּנְךָ תַּקְרִיב מֶלַח:
And every meal-offering of thine shalt thou season with salt; neither shalt thou suffer the salt of the covenant of thy G-d to be lacking from thy meal-offering; with all thy offerings thou shalt offer salt.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
17עוטה אור כשלמה
“He wraps Himself in light as in a garment”: discussed in the explanation of the tzitzis passage that the Alter Rebbe cites on the Torah’s inner and outer dimensions.
Psalms 104:2תהילים ק״ד:ב׳
עֹטֶה־אוֹר כַּשַּׂלְמָה נוֹטֶה שָׁמַיִם כַּיְרִיעָה:
Who coverest Thyself with light as with a garment, who stretchest out the heavens like a curtain;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
18כי המצוה הזאת כו׳ לא נפלאת
“For this commandment … is not hidden from you, nor is it far off”: “not hidden” is memalei within the soul, “not far off” is sovev around it.
Deuteronomy 30:11דברים ל׳:י״א
כִּי הַמִּצְוָה הַזֹּאת אֲשֶׁר אָנֹכִי מְצַוְּךָ הַיּוֹם לֹא־נִפְלֵאת הִוא מִמְּךָ וְלֹא רְחֹקָה הִוא:
For this commandment which I command thee this day, it is not too hard for thee, neither is it far off.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 3
19אשר אנכי מצוך היום
Rashi, from the Sifre: the commandments should not be in your eyes like an old royal decree that no one regards, but like a new one that everyone runs to read.
Rashi on Deuteronomy 6:6רש"י על דברים ו׳:ו׳
והיו הדברים האלה. וּמַהוּ הָאַהֲבָה? והיו הדברים האלה, שֶׁמִּתּוֹךְ כָּךְ אַתָּה מַכִּיר בְּהַקָּבָּ"ה וּמְדַּבֵּק בִּדְרָכָיו (ספרי): אשר אנכי מצוך היום. לֹא יִהְיוּ בְּעֵינֶיךָ כִדְיוּטְגְּמָא יְשָׁנָה שֶׁאֵין אָדָם סוֹפְנָהּ, אֶלָּא כַּחֲדָשָׁה שֶׁהַכֹּל רָצִין לִקְרָאתָהּ; דְּיוּטְגְּמָא – מִצְוַת הַמֶּלֶךְ הַבָּאָה בְּמִכְתָּב (ספרי):
— What is the “love” that is here commanded? The next verse tells us: והיו הדברים האלה THESE WORDS [WHICH I COMMAND THEE] SHALL BE [UPON THINE HEART] — for thereby thou wilt arrive at a recognition of the Holy One, blessed be He, and wilt cleave to His ways (Sifrei Devarim 33:1). אשר אנכי מצוך היום [THESE WORDS] WHICH I COMMAND THEE THIS DAY — this day— they should not be in thine eyes as an antiquated דיוטגמא which no one minds, but as one newly given which everyone …
Pentateuch with Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public Domain) · Pentateuch with Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public Domain)
20והיו הדברים האלה . . מצוך היום
“And these words, which I command you today, shall be upon your heart”: the verse of the Shema whose “today” the Sages read as “new every day.”
Deuteronomy 6:6דברים ו׳:ו׳
וְהָיוּ הַדְּבָרִים הָאֵלֶּה אֲשֶׁר אָנֹכִי מְצַוְּךָ הַיּוֹם עַל־לְבָבֶךָ:
And these words, which I command thee this day, shall be upon thy heart;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ו, ו.
21וארז״ל שיהיו בעיניך כחדשים
Kehot’s marei makom for these words (its note is below).
Kehot’s noteפס״ז שם. תנחומא (בובר) יתרו יג, י. הובא ברש״י תבוא כו, טז. רש״י עקב (יא, יג) מספרי (ול״מ שם). וכך גם בואתחנן (ו, ו) בשינוי לשון מכאן. הובא בלקח טוב (שם). ובמדרש אגדה (שם). ובאמת הוא ברש״י תבא (כו, טז) עה״כ מצוך לעשות, יעו״ש. [כ].
22שיהיו בעיניך כחדשים
On “This day Havayah your G-d commands you,” Rashi writes: every day they should be in your eyes as new, as though you were commanded them that very day. The Kehot note identifies this as the exact source of the wording.
Rashi on Deuteronomy 26:16רש"י על דברים כ״ו:ט״ז
היום הזה ה׳ אלקיך מצוך. בְּכָל יוֹם יִהְיוּ בְעֵינֶיךָ חֲדָשִׁים כְּאִלּוּ בוֹ בַיּוֹם נִצְטַוֵּיתָ עֲלֵיהֶם (תנחומא): ושמרת ועשית אותם. בַּת קוֹל מְבָרַכְתּוֹ — הֵבֵאתָ בִכּוּרִים הַיּוֹם, תִּזְכֶּה לְשָׁנָה הַבָּאָה (שם):
היום הזה ה׳ אלהיך מצוך THIS DAY THE L-RD THY GOD COMMANDETH THEE — This suggests: each day they (G-d’s commandments) should be to you as something new (not antiquated and something of which you have become tired), as though you had received the commands that very day for the first time (Midrash Tanchuma, Ki Tavo 1; cf. Rashi on Deuteronomy 11:13). ושמרת ועשית אותם THOU SHALT THEREFORE KEEP AND DO THEM — A heavenly voice (בת קול) pronounces by these words a blessing upon him (the worshipper): “You have …
Pentateuch with Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public Domain) · Pentateuch with Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public Domain)
Paragraph 4
23היום לעשותם ולמחר לקבל שכרם
Rabbi Yehoshua ben Levi on “which I command you today, to do them”: today to do them, not tomorrow; and today is not the time to receive reward.
Avodah Zarah 3a:11–12עבודה זרה ג׳ א:י״א-י״ב
וּמִי מָצֵית אָמְרַתְּ הָכִי? וְהָא אָמַר רַבִּי יְהוֹשֻׁעַ בֶּן לֵוִי: מַאי דִּכְתִיב ״אֲשֶׁר אָנֹכִי מְצַוְּךָ הַיּוֹם״, הַיּוֹם לַעֲשׂוֹתָם וְלֹא לְמָחָר לַעֲשׂוֹתָם, הַיּוֹם לַעֲשׂוֹתָם וְלֹא הַיּוֹם לִיטּוֹל שָׂכָר. אֶלָּא, שֶׁאֵין הַקָּדוֹשׁ בָּרוּךְ הוּא בָּא בִּטְרוּנְיָא עִם בְּרִיּוֹתָיו. וְאַמַּאי קָרֵי לֵקהּ ״מִצְוָה קַלָּה״? מִשּׁוּם דְּלֵית בַּקהּ חֶסְרוֹן כִּיס.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteע״ז ג, א. וש״נ.
24היום לעשותם ולמחר לקבל שכרם
The same teaching of Rabbi Yehoshua ben Levi in the words quoted here: today to do them, tomorrow to receive their reward.
Eruvin 22a:5–6עירובין כ״ב א:ה׳-ו׳
וְהַיְינוּ דְּאָמַר רַבִּי יְהוֹשֻׁעַ בֶּן לֵוִי: מַאי דִּכְתִיב ״אֲשֶׁר אָנֹכִי מְצַוְּךָ הַיּוֹם לַעֲשׂוֹתָם״, ״הַיּוֹם לַעֲשׂוֹתָם״ — וְלֹא לְמָחָר לַעֲשׂוֹתָם, ״הַיּוֹם לַעֲשׂוֹתָם״ — לְמָחָר לְקַבֵּל שְׂכָרָם. אָמַר רַבִּי חַגַּי, וְאִיתֵּימָא רַבִּי שְׁמוּאֵל בַּר נַחְמָנִי: מַאי דִּכְתִיב ״אֶרֶךְ אַפַּיִם״? ״אֶרֶךְ אַף״ מִבְּעֵי לֵקהּ!
William Davidson, Vocalized Aramaic (CC-BY-NC)
25ובר״ה אנו אומרים זה היום תחלת מעשיך
Kehot’s marei makom for these words (its note is below).
Kehot’s noteבתפלת מוסף.
26אדם נידון בכ״י
Rabbi Yose: a person is judged every day, as it says, “You take account of him every morning” (Job 7:18).
Rosh Hashanah 16a:6–7ראש השנה ט״ז א:ו׳-ז׳
… הַכֹּל נִידּוֹנִין בְּרֹאשׁ הַשָּׁנָה, וּגְזַר דִּין שֶׁלָּהֶם נֶחְתָּם כׇּל אֶחָד וְאֶחָד בִּזְמַנּוֹ: בַּפֶּסַח — עַל הַתְּבוּאָה, בַּעֲצֶרֶת — עַל פֵּירוֹת הָאִילָן, בֶּחָג נִידּוֹנִין עַל הַמַּיִם. וְאָדָם נִידּוֹן בְּרֹאשׁ הַשָּׁנָה, וּגְזַר דִּין שֶׁלּוֹ נֶחְתָּם בְּיוֹם הַכִּפּוּרִים. רַבִּי יוֹסֵי אוֹמֵר: אָדָם נִידּוֹן בְּכׇל יוֹם, שֶׁנֶּאֱמַר: ״וַתִּפְקְדֶנּוּ לִבְקָרִים״. רַבִּי נָתָן אוֹמֵר: אָדָם נִידּוֹן בְּכׇל שָׁעָה, שֶׁנֶּאֱמַר: ״לִרְגָעִים תִּבְחָנֶנּוּ״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteר״ה טז, א.
27גם ר״ח נק׳ ראשי חדשים
“And on your heads of months (rashei chodsheichem) you shall offer a burnt offering”: the Torah’s name for the New Moon.
Numbers 28:11במדבר כ״ח:י״א
וּבְרָאשֵׁי חׇדְשֵׁיכֶם תַּקְרִיבוּ עֹלָה לַה׳ פָּרִים בְּנֵי־בָקָר שְׁנַיִם וְאַיִל אֶחָד כְּבָשִׂים בְּנֵי־שָׁנָה שִׁבְעָה תְּמִימִם:
And in your new moons ye shall present a burnt-offering unto the L-RD: two young bullocks, and one ram, seven he-lambs of the first year without blemish;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteראה במדבר כח, יא.
28מדי חודש בחדשו ומדי שבת בשבתו
“And it shall be, from one new moon to the next and from one Shabbos to the next, all flesh shall come to bow down before Me.”
Isaiah 66:23ישעיהו ס״ו:כ״ג
וְהָיָה מִדֵּי־חֹדֶשׁ בְּחׇדְשׁוֹ וּמִדֵּי שַׁבָּת בְּשַׁבַּתּוֹ יָבוֹא כׇל־בָּשָׂר לְהִשְׁתַּחֲוֺת לְפָנַי אָמַר ה׳
And it shall come to pass, that from one new moon to another, and from one sabbath to another, shall all flesh come to worship before Me, Saith the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ סו, כג.
Paragraph 5
29במחשבה אחת נברא
When it arose in G-d’s thought to create His world, all the worlds arose in one thought, and in that thought they were all created.
Zohar II, 20aזח״ב כ, א
Kehot’s noteזח״ב כ, א.
30צופה ומביט עד סוף כל הדורות
On Rosh HaShanah all creatures pass before G-d, “and they are all surveyed in a single glance.”
Rosh Hashanah 18aראש השנה י״ח א
Kehot’s noteמוסף דר״ה. וראה ר״ה יח, א.
31ויצא כברק חצו
“And Havayah shall appear over them, and His arrow shall go forth like lightning”: read here as a single flash that takes in all of time.
Zechariah 9:14זכריה ט׳:י״ד
וַה׳ עֲלֵיהֶם יֵרָאֶה וְיָצָא כַבָּרָק חִצּוֹ וַאדֹ־נָי ה׳ בַּשּׁוֹפָר יִתְקָע וְהָלַךְ בְּסַעֲרוֹת תֵּימָן:
And the L-RD shall be seen over them, And His arrow shall go forth as the lightning; And the L-rd GOD will blow the horn, And will go with whirlwinds of the south.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteזכרי׳ ט, יד.
Paragraph 6
32וכן חמשים אלפים יובלות
In this manuscript the phrase reads “and so too all the thousands of jubilees” instead of “and so too the fifty thousand jubilees.”
Kehot’s noteבבוך 284: ”וכן כל האלפים יובלות”. ראה תו״א נא, ד.
33בביאור ע״פ יונתי בחגוי הסלע
The explanation of “My dove, in the clefts of the rock” is printed later in Likkutei Torah, in the section on the Song of Songs; the Alter Rebbe sends the reader there for more on the one thought that includes all the jubilees.
Kehot’s noteלקמן בשה״ש.
34פותח את ידיך
“You open Your hand and satisfy every living thing [with] will (ratzon)”: the Alter Rebbe reads ratzon as G-d’s one simple will, which sustains each world in its own way.
Psalms 145:16תהילים קמ״ה:ט״ז
פּוֹתֵחַ אֶת־יָדֶךָ וּמַשְׂבִּיעַ לְכׇל־חַי רָצוֹן:
Thou openest Thy hand, And satisfiest every living thing with favour.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קמה, טז.
35מבשרי אחזה אלו-ה
“From my flesh I shall see G-d”: a person can learn about the divine from his own soul and body; here, from the relation of thought and speech.
Job 19:26איוב י״ט:כ״ו
וְאַחַר עוֹרִי נִקְּפוּ־זֹאת וּמִבְּשָׂרִי אֶחֱזֶה אֱלוֹהַּ:
And when after my skin this is destroyed, Then without my flesh shall I see G-d;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteאיוב יט, כו.
36חי חי הוא יודוך
“The living, the living, he shall thank You”: the doubled word shows that there are several levels of life. (The Kehot note observes that the verse spells the last word without a vav.)
Isaiah 38:19ישעיהו ל״ח:י״ט
חַי חַי הוּא יוֹדֶךָ כָּמוֹנִי הַיּוֹם אָב לְבָנִים יוֹדִיעַ אֶל־אֲמִתֶּךָ:
The living, the living, he shall praise Thee, As I do this day; The father to the children shall make known Thy truth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ לח, יט. ושם ”יודך” בלא ”ו” [כ].
Paragraph 7
37אדם נברא בר״ה, והעולם נברא בכ״ה באלול
Kehot’s marei makom for these words (its note is below).
Kehot’s noteויק״ר ר״פ כט. פסיקתא בחודש השביעי. פדר״א רפ״ח. — והא דתניא בתשרי נבה״ע, גמר ברייתו קאמרינן (ר״ן בר״ה טז, א).
38והעולם נברא בכ״ה באלול
Rabbi Eliezer taught that the world was created on the twenty-fifth of Elul, so that man was created on the first of Tishrei; the Midrash links this with “This day is the beginning of Your works.”
Vayikra Rabbah 29:1ויקרא רבה כ״ט:א׳
39בצלמנו כדמותנו
“Let us make man in Our image, after Our likeness”: man as the creature who includes all of creation.
Genesis 1:26בראשית א׳:כ״ו
וַיֹּאמֶר אֱלֹקִים נַעֲשֶׂה אָדָם בְּצַלְמֵנוּ כִּדְמוּתֵנוּ וְיִרְדּוּ בִדְגַת הַיָּם וּבְעוֹף הַשָּׁמַיִם וּבַבְּהֵמָה וּבְכׇל־הָאָרֶץ וּבְכׇל־הָרֶמֶשׂ הָרֹמֵשׂ עַל־הָאָרֶץ:
And G-d said: ‘Let us make man in our image, after our likeness; and let them have dominion over the fish of the sea, and over the fowl of the air, and over the cattle, and over all the earth, and over every creeping thing that creepeth upon the earth.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית א, כו.
40ויפח באפיו נשמת חיים
“And He breathed into his nostrils the soul of life”: the soul of Adam, which included all souls.
Genesis 2:7בראשית ב׳:ז׳
וַיִּיצֶר ה׳ אֱלֹקִים אֶת־הָאָדָם עָפָר מִן־הָאֲדָמָה וַיִּפַּח בְּאַפָּיו נִשְׁמַת חַיִּים וַיְהִי הָאָדָם לְנֶפֶשׁ חַיָּה:
Then the L-RD G-d formed man of the dust of the ground, and breathed into his nostrils the breath of life; and man became a living soul.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית ב, ז.
41שהיתה נשמתו כוללת כל הנשמות
Kehot’s note points to Shemot Rabbah 40:3 for these words.
Shemot Rabbah 40:3שמות רבה מ׳:ג׳
דבר אחר: ראה קראתי בשם בצלאל, הה״ד (קהלת ז): מה שהיה כבר נקרא שמו. אמר הקב״ה: מי שהתקנתיו מראש שיעשה המשכן, כבר קראתי לו שם. מהו ונודע אשר הוא אדם? עד שאדה״ר מוטל גולם, הראה לו הקב״ה כל צדיק וצדיק שעתיד לעמוד ממנו, יש שהוא תלוי בראשו של אדם, ויש שהוא תלוי בשערו, ויש שהוא תלוי במצחו, ויש בעיניו, ויש בחוטמו, ויש בפיו, ויש באזנו, ויש במלתין. ותדע לך, בשעה שהיה איוב מבקש להתווכח עם הקב״ה, ואמר (איוב כג): מי יתן ידעתי ואמצאהו אערכה לפניו משפט. הקב״ה משיבו: אתה מבקש …
Another matter, “see, I have called by name Betzalel,” that is what is written: “What was, its name has already been called” (Ecclesiastes 6:10). The Holy One blessed be He said: ‘The one whom I appointed at the outset so that he would craft the Tabernacle, I have already called him by name.’ What is, “it is known that he is a man”? (Ecclesiastes 6:10). While Adam the first man was still a shapeless mass, the Holy One blessed be He showed him each and every righteous person that was …
Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
Kehot’s noteשער המצות פ׳ תצא. ש׳ הגלגולים הק׳ ו, ז, יב. ש׳ הפסוקים פ׳ בראשית דרוש ג. ומציינים שם לתנחומא ושמו״ר פ״מ, ג.
42כוללת כל הנשמות
Sha’ar HaGilgulim teaches that all the souls were at first included in Adam; it is among the places the Kehot note gives.
Sha'ar HaGilgulim 12:2–3שער הגלגולים י״ב:ב׳-ג׳
כבר נתבאר למעלה, כי כל הנשמות כלם היו בתחלה כלולות באדה״ר, וכשחטא נשרו איבריו, ונתמעטה קומתו. ובארנו פי׳ ענין זה, שהוא שירדו הנשמות אל עמקי הקליפות, ולא נשתיירו בו אלא קצתם, שהוא סוד מאה אמות. במארז״ל על פסוק ותשת עלי כפכה. והנה באדה״ר היו כלולות קצת נשמות חדשות שלא באו לעולם, ואלו נקראות נשמות חדשות אמיתיות. ולמטה מהם היה מדרגה אחרת, והם הנשמות שנשתיירו כלולות בו, ולא נשרו ממנו, ואלו נקראים ג״כ חדשות, אבל לא בערך הראשונות הנז״ל. והנה כאשר אלו הנשמות שממדרגה ב׳, יבאו בגוף בגלגול, אחר שמת אדה״ר …
Shaar HaGilgulim (Public Domain)
43לכן בכל ר״ה נעשה צירוף חדש
There the Alter Rebbe explains that each year’s light withdraws to its source on the eve of Rosh HaShanah, when the month is “covered,” and that afterwards, through the shofar and the prayers, a new light is drawn down that never shone before.
Kehot’s noteראה אגה״ק סי׳ יד ובליקוט פירושים שם.
Paragraph 8
44איזה חג שהחודש מתכסה בו
The Talmud derives that Rosh HaShanah is in Tishrei from “Blow the shofar at the new moon, at the covered moon (bakeseh), for our festival day”: which festival is it on which the moon is covered? Rosh HaShanah.
Rosh Hashanah 8a:16–17ראש השנה ח׳ א:ט״ז-י״ז
רַב נַחְמָן בַּר יִצְחָק אָמַר: לַדִּין, דִּכְתִיב: ״מֵרֵאשִׁית הַשָּׁנָה וְעַד אַחֲרִית שָׁנָה״, מֵרֵאשִׁית הַשָּׁנָה נִידּוֹן מָה יְהֵא בְּסוֹפָהּ. מִמַּאי דְּתִשְׁרִי הוּא? דִּכְתִיב: ״תִּקְעוּ בַחֹדֶשׁ שׁוֹפָר בַּכֵּסֶה לְיוֹם חַגֵּנוּ״, אֵיזֶהוּ חַג
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteר״ה ח, א. וש״נ.
45בד״ה יביאו לבוש מלכות
The discourse “Let them bring royal apparel” in Torah Ohr on Megillas Esther.
Kehot’s noteתו״א צ, ד.
46ולכן ארז״ל הנביאים והכתובים עתידים להבטל
There the Alter Rebbe explains the Sages’ saying that the Prophets will be nullified in the future: not literally, G-d forbid, but that they will be like a candle before a torch, outshone by the great revelation to come.
Kehot’s note(לעיל תצא מא, רע״ב. וש״נ). [כ].
47והלא במאמר אחד יכול להבראות
Kehot’s marei makom for these words (its note is below).
Kehot’s noteאבות רפ״ה.
48והלא במאמר אחד היה יכול להבראות
“With ten utterances the world was created. What does this teach? Could it not have been created with one utterance?” The Alter Rebbe identifies the one utterance with the general life-force.
Pirkei Avot 5:1משנה אבות ה׳:א׳
בַּעֲשָׂרָה מַאֲמָרוֹת נִבְרָא הָעוֹלָם. וּמַה תַּלְמוּד לוֹמַר, וַהֲלֹא בְמַאֲמָר אֶחָד יָכוֹל לְהִבָּרְאוֹת, אֶלָּא לְהִפָּרַע מִן הָרְשָׁעִים שֶׁמְּאַבְּדִין אֶת הָעוֹלָם שֶׁנִּבְרָא בַעֲשָׂרָה מַאֲמָרוֹת, וְלִתֵּן שָׂכָר טוֹב לַצַּדִּיקִים שֶׁמְּקַיְּמִין אֶת הָעוֹלָם שֶׁנִּבְרָא בַעֲשָׂרָה מַאֲמָרוֹת:
With ten utterances the world was created. And what does this teach, for surely it could have been created with one utterance? But this was so in order to punish the wicked who destroy the world that was created with ten utterances, And to give a good reward to the righteous who maintain the world that was created with ten utterances.
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
49ע׳ בזהר בשלח דס״ג ע״ב ובפ׳ יתרו דפ״ח ע״א
There, explaining why the shofar is not blown on Shabbos, the Alter Rebbe cites the same two Zohar passages (Beshalach 63b, Yisro 88a): all six days are blessed from the seventh day, which is Binah, as the Mikdash Melech explains there.
Kehot’s noteראה לקמן דף נז, ב ובמ״מ לשם.
50בד״ה לבאר ענין יוה״כ
The discourse explaining Yom Kippur.
Kehot’s noteלקמן סח, ג.
51חדשים לבקרים
“They are new every morning”: quoted from the Yom Kippur discourse, where the thoughtful person reflects that creation is renewed each day.
Lamentations 3:23איכה ג׳:כ״ג
חֲדָשִׁים לַבְּקָרִים רַבָּה אֱמוּנָתֶךָ:
They are new every morning; Great is Thy faithfulness.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
52Kehot’s note points to Zohar, Beshalach 28:408–418 for these words.
Zohar, Beshalach 28:408–418ספר הזהר, בשלח כ״ח:ת״ח-תי״ח
Paragraph 10
53ויקם עדות ביעקב
“He established a testimony in Yaakov and set a Torah in Israel”: cited from the discourse on the arousal from below and from above.
Psalms 78:5תהילים ע״ח:ה׳
וַיָּקֶם עֵדוּת בְּיַעֲקֹב וְתוֹרָה שָׂם בְּיִשְׂרָאֵל אֲשֶׁר צִוָּה אֶת־אֲבוֹתֵינוּ לְהוֹדִיעָם לִבְנֵיהֶם:
For He established a testimony in Jacob, And appointed a law in Israel, Which He commanded our fathers, That they should make them known to their children;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
54חדשים לבקרים רבה אמונתך
“They are new every morning; great is Your faithfulness”: read here as the daily renewal of faith.
Lamentations 3:23איכה ג׳:כ״ג
חֲדָשִׁים לַבְּקָרִים רַבָּה אֱמוּנָתֶךָ:
They are new every morning; Great is Thy faithfulness.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteאיכה ג, כג.
55ימים יוצרו
“Days were formed, and not one among them” (written lo with an alef, read lo with a vav, “to Him”): the allotted days of a person’s life.
Psalms 139:16תהילים קל״ט:ט״ז
גׇּלְמִי רָאוּ עֵינֶיךָ וְעַל־סִפְרְךָ כֻּלָּם יִכָּתֵבוּ יָמִים יֻצָּרוּ וְלוֹ אֶחָד בָּהֶם:
Thine eyes did see mine unformed substance, And in Thy book they were all written— Even the days that were fashioned, When as yet there was none of them.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קלט, טז.
56ימי האדם שהם שבעים שנה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteראה שם צ, י.
57שבעים שנה
“The days of our years are seventy years”: the span of life the Alter Rebbe refers to.
Psalms 90:10תהילים צ׳:י׳
יְמֵי־שְׁנוֹתֵינוּ בָהֶם שִׁבְעִים שָׁנָה וְאִם בִּגְבוּרֹת שְׁמוֹנִים שָׁנָה וְרׇהְבָּם עָמָל וָאָוֶן כִּי־גָז חִישׁ וַנָּעֻפָה:
The days of our years are threescore years and ten, Or even by reason of strength fourscore years; Yet is their pride but travail and vanity; For it is speedily gone, and we fly away.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
58וקצובים לאדם
Kehot’s note points to Job 7:1 for these words.
Job 7:1איוב ז׳:א׳
הֲלֹא־צָבָא לֶאֱנוֹשׁ עֲלֵי־אָרֶץ וְכִימֵי שָׂכִיר יָמָיו:
Is there not a time of service to man upon earth? And are not his days like the days of a hireling?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteראה איוב ז, א.
Paragraph 11
59ובחרת בחיים לאהבה את ה׳ וגו׳ כי הוא חייך
“And you shall choose life … to love Havayah your G-d, to listen to His voice and to cleave to Him, for He is your life”: choice in the mind comes before love in the heart.
Deuteronomy 30:19–20דברים ל׳:י״ט-כ׳
הַעִדֹתִי בָכֶם הַיּוֹם אֶת־הַשָּׁמַיִם וְאֶת־הָאָרֶץ הַחַיִּים וְהַמָּוֶת נָתַתִּי לְפָנֶיךָ הַבְּרָכָה וְהַקְּלָלָה וּבָחַרְתָּ בַּחַיִּים לְמַעַן תִּחְיֶה אַתָּה וְזַרְעֶךָ: לְאַהֲבָה אֶת־ה׳ אֱלֹקֶיךָ לִשְׁמֹעַ בְּקֹלוֹ וּלְדׇבְקָה־בוֹ כִּי הוּא חַיֶּיךָ וְאֹרֶךְ יָמֶיךָ לָשֶׁבֶת עַל־הָאֲדָמָה אֲשֶׁר נִשְׁבַּע ה׳ לַאֲבֹתֶיךָ לְאַבְרָהָם לְיִצְחָק וּלְיַעֲקֹב לָתֵת לָהֶם:
I call heaven and earth to witness against you this day, that I have set before thee life and death, the blessing and the curse; therefore choose life, that thou mayest live, thou and thy seed; to love the L-RD thy G-d, to hearken to His voice, and to cleave unto Him; for that is thy life, and the length of thy days; that thou mayest dwell in the land which the L-RD swore unto thy fathers, to Abraham, to Isaac, and to Jacob, to give them.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
60ובחרת בחיים . . כי הוא חייך
The words here quote Deuteronomy 30:19; the passage is shown below.
Deuteronomy 30:19דברים ל׳:י״ט
הַעִדֹתִי בָכֶם הַיּוֹם אֶת־הַשָּׁמַיִם וְאֶת־הָאָרֶץ הַחַיִּים וְהַמָּוֶת נָתַתִּי לְפָנֶיךָ הַבְּרָכָה וְהַקְּלָלָה וּבָחַרְתָּ בַּחַיִּים לְמַעַן תִּחְיֶה אַתָּה וְזַרְעֶךָ:
I call heaven and earth to witness against you this day, that I have set before thee life and death, the blessing and the curse; therefore choose life, that thou mayest live, thou and thy seed;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ל, יט-כ.
61בד״ה שמע ישראל בפ׳ ואתחנן
That discourse asks why a person can say the Shema twice a day and still not arrive at “and you shall love,” and begins its answer from “See, I have set before you today life … and you shall choose life, to love Havayah your G-d,” the same verses used here.
Kehot’s noteלעיל יא, ב.
62ראה נתתי לפניך . . ובחרת בחיים
“See, I have set before you today life and good, and death and evil”: the choice that must first be settled in the mind.
Deuteronomy 30:15דברים ל׳:ט״ו
רְאֵה נָתַתִּי לְפָנֶיךָ הַיּוֹם אֶת־הַחַיִּים וְאֶת־הַטּוֹב וְאֶת־הַמָּוֶת וְאֶת־הָרָע:
See, I have set before thee this day life and good, and death and evil,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ל, טו-יט.
63כי עמך מקור חיים
“For with You is the source of life”: G-d as the true life, the reason for loving Him.
Psalms 36:10תהילים ל״ו:י׳
כִּי־עִמְּךָ מְקוֹר חַיִּים בְּאוֹרְךָ נִרְאֶה־אוֹר:
For with Thee is the fountain of life; In Thy light do we see light.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים לו, י.
64בכל לבבך ובכל נפשך . . ובכל מאדך
“And you shall love Havayah your G-d with all your heart, with all your soul and with all your might”: the first two are love within the intellect’s measure (memalei); “with all your might” is above it (sovev).
Deuteronomy 6:5דברים ו׳:ה׳
וְאָהַבְתָּ אֵת ה׳ אֱלֹקֶיךָ בְּכׇל־לְבָבְךָ וּבְכׇל־נַפְשְׁךָ וּבְכׇל־מְאֹדֶךָ:
And thou shalt love the L-RD thy G-d with all thy heart, and with all thy soul, and with all thy might.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ו, ה.
Paragraph 12
65בד״ה ועתה יגדל נא
The discourse “And now, I pray, let the power of my L-rd be great” begins on this page.
Kehot’s noteלעיל שלח לח, ד.
66בתשובה יש ב׳ בחי׳ תשובה תתאה ותשובה עילאה
The Zohar on Naso distinguishes kinds of teshuvah: one who returns and then serves G-d with awe and love merits the “lower teshuvah,” while a higher level is reached through Torah study with awe and love, not for reward.
Zohar III, 123aזח״ג קכג, א
Kehot’s noteראה זח״ג קכג, א.
67לא נאמר בתורה טעם על מס״נ
The note points to the Rebbe’s annotation on this discourse of 5709 for the point that the Torah states no reason for self-sacrifice.
Kehot’s noteראה הערת כ״ק אדמו״ר בד״ה אני ישנה ה׳תש״ט.
68לאהבה את ה׳ אלקיך כי הוא חייך
“To love Havayah your G-d … for He is your life”: the Torah gives a reason for love, but none for self-sacrifice.
Deuteronomy 30:20דברים ל׳:כ׳
לְאַהֲבָה אֶת־ה׳ אֱלֹקֶיךָ לִשְׁמֹעַ בְּקֹלוֹ וּלְדׇבְקָה־בוֹ כִּי הוּא חַיֶּיךָ וְאֹרֶךְ יָמֶיךָ לָשֶׁבֶת עַל־הָאֲדָמָה אֲשֶׁר נִשְׁבַּע ה׳ לַאֲבֹתֶיךָ לְאַבְרָהָם לְיִצְחָק וּלְיַעֲקֹב לָתֵת לָהֶם:
to love the L-RD thy G-d, to hearken to His voice, and to cleave unto Him; for that is thy life, and the length of thy days; that thou mayest dwell in the land which the L-RD swore unto thy fathers, to Abraham, to Isaac, and to Jacob, to give them.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
69בד״ה כי טובים דודיך בפ׳ שמות
There the Alter Rebbe explains that “for He is your life” gives a reason for love: as a person loves his own life, so he should love G-d, the life of all life.
Kehot’s noteתו״א נג, א.
70ובד״ה חייב אינש לבסומי בפוריא
The Purim discourse explains why the joy of Purim exceeds that of the festivals: on a festival the added light from above the chain of worlds is drawn into it through Chochmah and Binah, and so it remains within measure and bears no comparison to G-d’s essence.
Kehot’s noteתו״א צט, ב.
71חייב אינש לבסומי בפוריא
Rava’s teaching that a person must become intoxicated on Purim until he cannot tell between “cursed is Haman” and “blessed is Mordechai”: the opening words of the Torah Ohr discourse cited here.
Megillah 7b:7–8מגילה ז׳ ב:ז׳-ח׳
אָמַר רָבָא: מִיחַיַּיב אִינִישׁ לְבַסּוֹמֵי בְּפוּרַיָּא עַד דְּלָא יָדַע בֵּין אָרוּר הָמָן לְבָרוּךְ מָרְדֳּכַי. רַבָּה וְרַבִּי זֵירָא עֲבַדוּ סְעוּדַת פּוּרִים בַּהֲדֵי הֲדָדֵי. אִיבַּסּוּם. קָם רַבָּה שַׁחְטֵיהּ לְרַבִּי זֵירָא. לְמָחָר, בָּעֵי רַחֲמֵי וְאַחֲיֵיהּ. לְשָׁנָה, אֲמַר לֵקהּ: נֵיתֵי מָר וְנַעֲבֵיד סְעוּדַת פּוּרִים בַּהֲדֵי הֲדָדֵי. אֲמַר לֵקהּ: לָא בְּכֹל שַׁעְתָּא וְשַׁעְתָּא מִתְרְחִישׁ נִיסָּא.
Rava said: One is obligated to become inebriated [with wine] on Purim until he cannot tell the difference between cursed be Haman and blessed be Mordecai. Rabbah and R. Zera joined together in a Purim feast. They became inebriated, and Rabbah arose and cut R. Zera’s throat. The next day he prayed on his behalf and revived him. Next year he said: Will the master come and we will have the Purim feast together. He replied: A miracle does not take place on every occasion.
William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)
72בביאור ע״פ ואלה המשפטים
The passage given reads “And these are the ordinances (mishpatim)” as “according to the former law,” and “which you shall set before them (lifneihem)” as reaching their inner being, the inner dimension of the emotive attributes from the level of Moshe.
Kehot’s noteתו״א עו, ג.
73כי תקנה עבד עברי
“If you acquire a Hebrew servant”: the Alter Rebbe connects ivri (Hebrew) with ever hanahar, “beyond the river,” the root of the souls.
Exodus 21:2שמות כ״א:ב׳
כִּי תִקְנֶה עֶבֶד עִבְרִי שֵׁשׁ שָׁנִים יַעֲבֹד וּבַשְּׁבִעִת יֵצֵא לַחׇפְשִׁי חִנָּם:
If thou buy a Hebrew servant, six years he shall serve; and in the seventh he shall go out free for nothing.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 13
74אע״ג דאיהו לא חזי מזלי׳ חזי
Ravina: when a person is frightened though he sees nothing, “even though he does not see, his mazal sees.”
Megillah 3a:14מגילה ג׳ א:י״ד
אָמַר רָבִינָא: שְׁמַע מִינַּהּ: הַאי מַאן דְּמִיבְּעִית, אַף עַל גַּב דְּאִיהוּ לָא חָזֵי, מַזָּלֵיהּ חָזֵי. מַאי תַּקַּנְתֵּיהּ? לִיקְרֵי קְרִיאַת שְׁמַע. וְאִי קָאֵים בִּמְקוֹם הַטִּנּוֹפֶת — לִינְשׁוֹף מִדּוּכְתֵּיהּ אַרְבַּע גַּרְמִידֵי. וְאִי לָא — לֵימָא הָכִי: ״עִיזָּא דְּבֵי טַבָּחֵי שַׁמִּינָא מִינַּאי״.
Ravina said: We learn from this that if a man is seized with fright though he sees nothing, [the reason is that] his star sees. What is his remedy? He should recite the Shema. If he is in a place which is foul, he should move away from it four cubits. If he cannot do this, he should say this formula: “The goat at the butcher’s is fatter than I am.”
William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)
Kehot’s noteמגילה ג, א. וש״נ.
75אני ראשון ואני אחרון
“I am first and I am last, and besides Me there is no G-d”: read in the following paragraphs as two acts of creation from nothing.
Isaiah 44:6ישעיהו מ״ד:ו׳
כֹּה־אָמַר ה׳ מֶלֶךְ־יִשְׂרָאֵל וְגֹאֲלוֹ ה׳ צְבָאוֹת אֲנִי רִאשׁוֹן וַאֲנִי אַחֲרוֹן וּמִבַּלְעָדַי אֵין אֱלֹקִים:
Thus saith the L-RD, the King of Israel, And his Redeemer the L-RD of hosts: I am the first, and I am the last, And beside Me there is no G-d.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ מד, ו.
76בראשית ברא אלהים
“In the beginning Elokim created”: bara, the term for creation of something from nothing.
Genesis 1:1בראשית א׳:א׳
בְּרֵאשִׁית בָּרָא אֱלֹקִים אֵת הַשָּׁמַיִם וְאֵת הָאָרֶץ:
In the beginning G-d created the heaven and the earth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
77במקום שבע״ת עומדים כו׳
Rabbi Abbahu: in the place where baalei teshuvah stand, the perfectly righteous cannot stand.
Berakhot 34b:22–23ברכות ל״ד ב:כ״ב-כ״ג
וּפְלִיגָא דְּרַבִּי אֲבָהוּ, דְּאָמַר רַבִּי אֲבָהוּ: מָקוֹם שֶׁבַּעֲלֵי תְשׁוּבָה עוֹמְדִין — צַדִּיקִים גְּמוּרִים אֵינָם עוֹמְדִין, שֶׁנֶּאֱמַר: ״שָׁלוֹם שָׁלוֹם לָרָחוֹק וְלַקָּרוֹב״. ״לָרָחוֹק״ בְּרֵישָׁא, וַהֲדַר ״לַקָּרוֹב״. וְרַבִּי יוֹחָנָן אָמַר לְךָ: מַאי ״רָחוֹק״ — שֶׁהָיָה רָחוֹק מִדְּבַר עֲבֵירָה מֵעִיקָּרָא. וּמַאי ״קָרוֹב״ — שֶׁהָיָה קָרוֹב לִדְבַר עֲבֵירָה, וְנִתְרַחֵק מִמֶּנּוּ הַשְׁתָּא.
This is at variance with the opinion of R. Abbahu who said : The place which the penitent occupy, the perfectly righteous are unable to occupy ; as it is said, "Peace, peace to him that is far off and to him that is near" — "to him that is far off [from G-d]" first, and then "to him that is near." But R. Johanan can reply : What means "To him that is far off"? To him who was far off from transgression from the first ; and what …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Kehot’s noteברכות לד, ב.
78בדבר ה׳ וגו׳
“By the word of Havayah the heavens were made”: creation through divine speech.
Psalms 33:6תהילים ל״ג:ו׳
בִּדְבַר ה׳ שָׁמַיִם נַעֲשׂוּ וּבְרוּחַ פִּיו כׇּל־צְבָאָם:
By the word of the L-RD were the heavens made; And all the host of them by the breath of His mouth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים לג, ו.
Paragraph 14
79יהי רקיע
“Let there be a firmament in the midst of the waters”: the Alter Rebbe’s example of an utterance that cannot, by itself, produce physical matter.
Genesis 1:6בראשית א׳:ו׳
וַיֹּאמֶר אֱלֹקִים יְהִי רָקִיעַ בְּתוֹךְ הַמָּיִם וִיהִי מַבְדִּיל בֵּין מַיִם לָמָיִם:
And G-d said: ‘Let there be a firmament in the midst of the waters, and let it divide the waters from the waters.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית א, ו.
80והחכמה מאין תמצא
“And wisdom, where (me’ayin) shall it be found?” Read in Chassidus as “Chochmah is found from ayin, nothing”: even the first emanation comes from G-d as something from nothing.
Job 28:12איוב כ״ח:י״ב
וְהַחׇכְמָה מֵאַיִן תִּמָּצֵא וְאֵי זֶה מְקוֹם בִּינָה:
But wisdom, where shall it be found? And where is the place of understanding?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteאיוב כח, יב.
81אנת חכים ולא בחכמה ידיעה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteהק׳ ת״ז (פתח אלי׳).
82אנת חכים ולא בחכמה ידיעא
From Elijah’s prayer “Pasach Eliyahu” in the introduction to the Tikkunei Zohar: “You are wise, but not with a known wisdom.”
Tikkunei Zohar 17b:3–4תקוני הזהר י״ז ב:ג׳-ד׳
אנת חכים ולאו בחכמה ידיעא. אנת הוא מבין ולא מבינה ידיעא. לית לך אתר ידיעא אלא לאשתמודעא תוקפך וחילך לבני נשא. ולאחזאה לון איך אתנהיג עלמא בדינא וברחמי דאינון צדק ומשפט כפום עובדיהון דבני נשא. דין איהו גבורה. משפט עמודא דאמצעיתא. צדק מלכותא קדישא. מאזני צדק *תרין סמכי קשוט. הין צדק אות ברית. כלא לאחזאה איך אתנהיג עלמא.
Constantinople, 1740 (CC-BY-NC)
83רוח הבהמה מפני שור
The epistle “He and His life-forces are one,” cited here: creation is something from nothing and not merely a chain of cause and effect, and cause-and-effect language applies to such things as the spirit of the animal coming from the face of the ox.
Tanya, Iggeres HaKodesh 20:4תניא, אגרת הקדש כ׳:ד׳
וְאַף גַּם צִמְצוּמִים רַבִּים מְאֹד לֹא יוֹעִילוּ לִהְיוֹת גֶּשֶׁם עָב כְּעָפָר, מֵהִשְׁתַּלְשְׁלוּת הָרוּחָנִיּוּת מִשְּׂכָלִים נִבְדָּלִים אֲפִילוּ שֶׁל הַמַּלְאָכִים, אֶלָּא לִהְיוֹת ״רוּחַ הַבְּהֵמָה״ מִ״פְּנֵי שׁוֹר״, כְּמוֹ שֶׁנִּתְבָּאֵר בְּמָקוֹם אַחֵר, וְעַיֵּין שָׁם.
Kehot Publication Society (CC-BY-NC)
Paragraph 15
84אני ראשון
“I am first and I am last”: “first” is the creation of Chochmah from Ayin, “last” the creation of physical heaven and earth, both something from nothing.
Isaiah 44:6ישעיהו מ״ד:ו׳
כֹּה־אָמַר ה׳ מֶלֶךְ־יִשְׂרָאֵל וְגֹאֲלוֹ ה׳ צְבָאוֹת אֲנִי רִאשׁוֹן וַאֲנִי אַחֲרוֹן וּמִבַּלְעָדַי אֵין אֱלֹקִים:
Thus saith the L-RD, the King of Israel, And his Redeemer the L-RD of hosts: I am the first, and I am the last, And beside Me there is no G-d.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
85והחכמה מאין תמצא
“And Chochmah is found from ayin”: the first of creation comes from nothing.
Job 28:12איוב כ״ח:י״ב
וְהַחׇכְמָה מֵאַיִן תִּמָּצֵא וְאֵי זֶה מְקוֹם בִּינָה:
But wisdom, where shall it be found? And where is the place of understanding?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
86אני אותיות אין
Me’orei Or, a Kabbalistic lexicon arranged by letter; the note points to its entry for this play on ani and ayin.
Numbers 18:3במדבר י״ח:ג׳
וְשָׁמְרוּ מִשְׁמַרְתְּךָ וּמִשְׁמֶרֶת כׇּל־הָאֹהֶל אַךְ אֶל־כְּלֵי הַקֹּדֶשׁ וְאֶל־הַמִּזְבֵּחַ לֹא יִקְרָבוּ וְלֹא־יָמֻתוּ גַם־הֵם גַּם־אַתֶּם:
And they shall keep thy charge, and the charge of all the Tent; only they shall not come nigh unto the holy furniture and unto the altar, that they die not, neither they, nor ye.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteראה ג״כ מא״א אות א׳ סעי׳ סד. ראה לעיל במדבר יח, ג. וש״נ.
Paragraph 16
87ע״פ יביאו לבוש מלכות
A further explanation of “Let them bring royal apparel”: Torah study draws from the inner dimension of memalei, since the Torah comes from Chochmah, while the physical mitzvos draw from sovev, since bringing the physical out of the spiritual is not a chain of cause and effect.
Kehot’s noteתו״א צב, ב ואילך.
88ולכן כדי להמשיך הארה זו . . צ׳ל העבודה ג״כ בבחי׳ סובב שבנפש
The Tzemach Tzedek quotes this passage there and lists other places in Torah Ohr and Likkutei Torah on “Chochmah is found from ayin” as creation something from nothing.
Kehot’s noteמובא באוה״ת שמות כרך ח ע׳ ב׳תתקע ושם מציין לכמה מקומות לתו״א ולקו״ת בענין והחכמה מאין תמצא בחי׳ יש מאין ע״ש.
89כמו רבי אליעזר בן דורדייא
The story of Elazar ben Durdaya, who after a life of sin repented with his whole being and wept until his soul departed; a heavenly voice declared him ready for the life of the World to Come.
Avodah Zarah 17a:12עבודה זרה י״ז א:י״ב
וּמֵעֲבֵירָה לָא? וְהָתַנְיָא: אָמְרוּ עָלָיו עַל רַבִּי אֶלְעָזָר בֶּן דּוּרְדְּיָא, שֶׁלֹּא הִנִּיחַ זוֹנָה אַחַת בָּעוֹלָם שֶׁלֹּא בָּא עָלֶיהָ. פַּעַם אַחַת שָׁמַע שֶׁיֵּשׁ זוֹנָה אַחַת בִּכְרַכֵּי הַיָּם, וְהָיְתָה נוֹטֶלֶת כִּיס דִּינָרִין בִּשְׂכָרָהּ. נָטַל כִּיס דִּינָרִין וְהָלַךְ וְעָבַר עָלֶיהָ שִׁבְעָה נְהָרוֹת. בִּשְׁעַת הֶרְגֵּל דָּבָר הֵפִיחָה, אָמְרָה: כְּשֵׁם שֶׁהֲפָיחָה זוֹ אֵינָהּ חוֹזֶרֶת לִמְקוֹמָהּ, כָּךְ אֶלְעָזָר בֶּן דּוּרְדְּיָא אֵין מְקַבְּלִין אוֹתוֹ בִּתְשׁוּבָה.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteע״ז יז, א.
Paragraph 17
90בטל רצונך
Kehot’s marei makom for these words (its note is below).
Kehot’s noteאבות פ״ב, מ״ד.
91בטל רצונך
“Nullify your will before His will, so that He will nullify the will of others before your will.”
Pirkei Avot 2:4משנה אבות ב׳:ד׳
הוּא הָיָה אוֹמֵר, עֲשֵׂה רְצוֹנוֹ כִרְצוֹנְךָ, כְּדֵי שֶׁיַּעֲשֶׂה רְצוֹנְךָ כִרְצוֹנוֹ. בַּטֵּל רְצוֹנְךָ מִפְּנֵי רְצוֹנוֹ, כְּדֵי שֶׁיְּבַטֵּל רְצוֹן אֲחֵרִים מִפְּנֵי רְצוֹנֶךָ. הִלֵּל אוֹמֵר, אַל תִּפְרֹשׁ מִן הַצִּבּוּר, וְאַל תַּאֲמִין בְּעַצְמְךָ עַד יוֹם מוֹתְךָ, וְאַל תָּדִין אֶת חֲבֵרְךָ עַד שֶׁתַּגִּיעַ לִמְקוֹמוֹ, וְאַל תֹּאמַר דָּבָר שֶׁאִי אֶפְשָׁר לִשְׁמֹעַ, שֶׁסּוֹפוֹ לְהִשָּׁמַע. וְאַל תֹּאמַר לִכְשֶׁאִפָּנֶה אֶשְׁנֶה, שֶׁמָּא לֹא תִפָּנֶה:
He used to say: do His will as though it were your will, so that He will do your will as though it were His. Set aside your will in the face of His will, so that he may set aside the will of others for the sake of your will. Hillel said: do not separate yourself from the community, Do not trust in yourself until the day of your death, Do not judge your fellow man until you have reached his place. Do not say something that cannot be …
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
92עוצם עיניו
“…and shuts his eyes from seeing evil”: part of Isaiah’s description of the one who will dwell on high.
Isaiah 33:15ישעיהו ל״ג:ט״ו
הֹלֵךְ צְדָקוֹת וְדֹבֵר מֵישָׁרִים מֹאֵס בְּבֶצַע מַעֲשַׁקּוֹת נֹעֵר כַּפָּיו מִתְּמֹךְ בַּשֹּׁחַד אֹטֵם אׇזְנוֹ מִשְּׁמֹעַ דָּמִים וְעֹצֵם עֵינָיו מֵרְאוֹת בְּרָע:
He that walketh righteously, and speaketh uprightly; He that despiseth the gain of oppressions, That shaketh his hands from holding of bribes, That stoppeth his ears from hearing of blood, And shutteth his eyes from looking upon evil;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
93לא תתורו אחרי לבבכם
“And you shall not stray after your heart and after your eyes”: from the passage of tzitzis.
Numbers 15:39במדבר ט״ו:ל״ט
וְהָיָה לָכֶם לְצִיצִת וּרְאִיתֶם אֹתוֹ וּזְכַרְתֶּם אֶת־כׇּל־מִצְוֺת ה׳ וַעֲשִׂיתֶם אֹתָם וְלֹא־תָתוּרוּ אַחֲרֵי לְבַבְכֶם וְאַחֲרֵי עֵינֵיכֶם אֲשֶׁר־אַתֶּם זֹנִים אַחֲרֵיהֶם:
And it shall be unto you for a fringe, that ye may look upon it, and remember all the commandments of the L-RD, and do them; and that ye go not about after your own heart and your own eyes, after which ye use to go astray;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבמדבר טו, לט.
Paragraph 18
94מה לי קטלא כולה
The same reasoning, “what difference is there between killing all of it and killing half of it,” appears in Chullin.
Chullin 35bחולין ל״ה ב
95מה לי קטלא כולה כו׳
A legal reasoning of the Talmud: “What difference is there between killing it entirely and killing half?” The Alter Rebbe applies it to the will: to give it up is a form of self-sacrifice.
Bava Metzia 95aבבא מציעא צ״ה א
Kehot’s noteב״מ צה, א. חולין (לה, ב). וש״נ. [כ].
96לב נשבר ונדכה
“A broken and crushed heart, G-d, You will not despise.”
Psalms 51:19תהילים נ״א:י״ט
זִבְחֵי אֱלֹקִים רוּחַ נִשְׁבָּרָה לֵב־נִשְׁבָּר וְנִדְכֶּה אֱלֹקִים לֹא תִבְזֶה:
The sacrifices of G-d are a broken spirit; a broken and a contrite heart, O G-d, Thou wilt not despise.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים נא, יט.
97אדם ובהמה תושיע
“Man and beast You save, Havayah”: read here as a person making himself like a beast, without desires of his own.
Psalms 36:7תהילים ל״ו:ז׳
צִדְקָתְךָ כְּהַרְרֵי־אֵל מִשְׁפָּטֶיךָ תְּהוֹם רַבָּה אָדָם־וּבְהֵמָה תוֹשִׁיעַ ה׳
Thy righteousness is like the mighty mountains; Thy judgments are like the great deep; Man and beast Thou preservest, O L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים לו, ז.
98ועמך לא חפצתי
“Whom do I have in heaven? And with You I desire nothing on earth”: wanting nothing besides G-d, not even what is “with” Him.
Psalms 73:25תהילים ע״ג:כ״ה
מִי־לִי בַשָּׁמָיִם וְעִמְּךָ לֹא־חָפַצְתִּי בָאָרֶץ:
Whom have I in heaven but Thee? And beside Thee I desire none upon earth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים עג, כה.
99הוא היודע הוא המדע
Kehot’s marei makom for these words (its note is below).
Kehot’s noteרמב״ם הל׳ יסוה״ת פ״ב, ה״י.
100הוא היודע הוא המדע
The Rambam: G-d does not know with a knowledge outside Himself; He is the Knower, the Known and the Knowledge itself, all one.
Mishneh Torah, Foundations of the Torah 2:10משנה תורה, הלכות יסודי התורה ב׳:י׳
… שֶׁאִלְמָלֵי הָיָה חַי בַּחַיִּים וְיוֹדֵעַ בְּדֵעָה חוּץ מִמֶּנּוּ הָיוּ שָׁם אֱלֹהוּת הַרְבֵּה הוּא וְחַיָּיו וְדַעְתּוֹ, וְאֵין הַדָּבָר כֵּן אֶלָּא אֶחָד מִכָּל צַד וּמִכָּל פִּנָּה וּבְכָל דֶּרֶךְ יִחוּד. נִמְצֵאתָ אַתָּה אוֹמֵר הוּא הַיּוֹדֵעַ וְהוּא הַיָּדוּעַ וְהוּא הַדֵּעָה עַצְמָהּ הַכּל אֶחָד. וְדָבָר זֶה אֵין כֹּחַ בַּפֶּה לְאָמְרוֹ וְלֹא בָּאֹזֶן לְשָׁמְעוֹ וְלֹא בְּלֵב הָאָדָם לְהַכִּירוֹ עַל בֻּרְיוֹ. וּלְפִיכָךְ אוֹמֵר חֵי פַרְעֹה וְחֵי נַפְשְׁךָ וְאֵין אוֹמֵר חֵי ה׳ אֶלָּא חַי ה׳. שֶׁאֵין הַבּוֹרֵא וְחַיָּיו שְׁנַיִם כְּמוֹ חַיֵּי הַגּוּפִים הַחַיִּים אוֹ כְּחַיֵּי הַמַּלְאָכִים. לְפִיכָךְ …
The Holy One, blessed is He! recognizes His Own Truth and knows it as it really is; and He does not know with an intelligence which is apart from Himself, as we know, for, we and our intelligence are not one, but the Creator, may He be blessed! and His Intelligence and His Life are One from every lateral, angle and manner of Unity. Since but for this, He would live a life and understand with an intelligence apart from Himself, then there would be many gods, He, His life …
Torat Emet 363 (Public Domain) · Mishnah Torah, Yod ha-hazakah, trans. by Simon Glazer, 1927 (Public Domain)
101איהו וגרמוהי חד
Kehot’s marei makom for these words (its note is below).
Kehot’s noteת״ז בהקדמה.
102כלה שארי ולבבי
“My flesh and my heart pine away; G-d is the rock of my heart and my portion forever.”
Psalms 73:26תהילים ע״ג:כ״ו
כָּלָה שְׁאֵרִי וּלְבָבִי צוּר־לְבָבִי וְחֶלְקִי אֱלֹקִים לְעוֹלָם:
My flesh and my heart faileth; But G-d is the rock of my heart and my portion for ever.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
103בכל קראנו אליו
“For what great nation has G-d so near to it as Havayah our G-d whenever we call upon Him?”
Deuteronomy 4:7דברים ד׳:ז׳
כִּי מִי־גוֹי גָּדוֹל אֲשֶׁר־לוֹ אֱלֹקִים קְרֹבִים אֵלָיו כַּה׳ אֱלֹקֵינוּ בְּכׇל־קׇרְאֵנוּ אֵלָיו:
For what great nation is there, that hath G-d so nigh unto them, as the L-RD our G-d is whensoever we call upon Him?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
104בכל קראינו אליו ולא למדותיו
the passage shares nothing with the note
Kehot’s noteפרדס שער לב רפ״ב בשם הספרי. בהעלותך (ל, סע״ד). וש״נ. [כ].
105בכל קראנו אליו ולא למדותיו
The Pardes quotes the Sifre on “whenever we call upon Him”: to Him, and not to His attributes.
Pardes Rimmonim 32:2–3פרדס רמונים ל״ב:ב׳-ג׳
אחר שבפרק הקודם הפלגנו במעלת המכוין. ראוי להתבונן כי בענין הכונה בספירות יש קצת גמגום כי איתא בספרי כה׳ אלדינו בכל קראנו אליו (דברים ד ז) אליו ולא למדותיו. וכן ראוי כי איך אפשר שישאל מעבד המלך ולא מהמלך ואין ראוי להתפלל אלא לבעל האוצרות ולמה נייחס כל תפילתינו אל הספי׳. ובפרט שכל התיבות הם ככנויים אליהם ואם יכוין להם נמצא כל תפילותיו רומזות בספי׳ ולא נשאר לו כונה במקור המקורות. שנית כי איך אפשר לכוין במדות והלא כאשר ידמה האדם בדעתו ספי׳ מן הספי׳ בהכרח יגבילה ויגשימה כי מה …
Pardes Rimonim (Public Domain)
Paragraph 19
106קרוב ה׳ לכל קוראיו
“Havayah is near to all who call upon Him, to all who call upon Him in truth.”
Psalms 145:18תהילים קמ״ה:י״ח
קָרוֹב ה׳ לְכׇל־קֹרְאָיו לְכֹל אֲשֶׁר יִקְרָאֻהוּ בֶאֱמֶת:
The L-RD is nigh unto all them that call upon Him, To all that call upon Him in truth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קמה, יח.
107וזהו קורא בתורה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteברכות רפ״ב. ובכ״מ.
108קורא בתורה
The Mishnah at the beginning of the second chapter of Berachos: “If one was reading (korei) in the Torah when the time for reciting the Shema arrived…” The Alter Rebbe reads korei as “calling.”
Berakhot 13a:16–18ברכות י״ג א:ט״ז-י״ח
מַתְנִי׳ הָיָה קוֹרֵא בַּתּוֹרָה וְהִגִּיעַ זְמַן הַמִּקְרָא, אִם כִּוֵּון לִבּוֹ — יָצָא. בַּפְּרָקִים, שׁוֹאֵל מִפְּנֵי הַכָּבוֹד וּמֵשִׁיב. וּבְאֶמְצַע, שׁוֹאֵל מִפְּנֵי הַיִּרְאָה וּמֵשִׁיב, דִּבְרֵי רַבִּי מֵאִיר. רַבִּי יְהוּדָה אוֹמֵר: בָּאֶמְצַע, שׁוֹאֵל מִפְּנֵי הַיִּרְאָה וּמֵשִׁיב מִפְּנֵי הַכָּבוֹד. וּבַפְּרָקִים, שׁוֹאֵל מִפְּנֵי הַכָּבוֹד וּמֵשִׁיב שָׁלוֹם לְכָל אָדָם.
MISHNAH Should a man be reading in the Torah [the section of the Shema'] and the time of reciting the Shema' arrived, if he directed his heart, he has fulfilled his obligation. Between the sections, he may greet a man out of respect for him and return a salutation ; but in the middle [of the sections] he may greet a man because of fear for him and return a salutation. These are the words of R. Meir. R. Judah says: In the middle, he may greet a man because …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
109בד״ה בשעה שהקדימו
Kehot’s note points to Numbers 12:4 for these words.
Numbers 12:4במדבר י״ב:ד׳
וַיֹּאמֶר ה׳ פִּתְאֹם אֶל־מֹשֶׁה וְאֶל־אַהֲרֹן וְאֶל־מִרְיָם צְאוּ שְׁלׇשְׁתְּכֶם אֶל־אֹהֶל מוֹעֵד וַיֵּצְאוּ שְׁלׇשְׁתָּם:
And the L-RD spoke suddenly unto Moses, and unto Aaron, and unto Miriam: ‘Come out ye three unto the tent of meeting.’ And they three came out.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteלעיל במדבר יב, ד.
110עד שלא נברא העולם
Kehot’s marei makom for these words (its note is below).
Kehot’s noteפדר״א פ״ג. וראה לעיל פ׳ בהר מג, ב ובמ״מ לשם.
Paragraph 20
111ועשיתם אתם א״ת אותם אלא אתם
Rava: one who engages in Torah is considered as though he made himself, for it says “and you shall do them”: do not read “them” but “yourselves.”
Sanhedrin 99b:12סנהדרין צ״ט ב:י״ב
אָמַר רֵישׁ לָקִישׁ: כׇּל הַמְלַמֵּד אֶת בֶּן חֲבֵירוֹ תּוֹרָה, מַעֲלֶה עָלָיו הַכָּתוּב כְּאִילּוּ עֲשָׂאוֹ, שֶׁנֶּאֱמַר: ״וְאֵת הַנֶּפֶשׁ אֲשֶׁר עָשׂוּ בְחָרָן״. רַבִּי אֶלְעָזָר אוֹמֵר: כְּאִילּוּ עֲשָׂאָן לְדִבְרֵי תוֹרָה, שֶׁנֶּאֱמַר: ״וּשְׁמַרְתֶּם אֶת דִּבְרֵי הַבְּרִית הַזֹּאת וַעֲשִׂיתֶם אֹתָם״. רָבָא אָמַר: כְּאִילּוּ עֲשָׂאוֹ לְעַצְמוֹ, שֶׁנֶּאֱמַר: ״וַעֲשִׂיתֶם אֹתָם״ – אַל תִּקְרֵי ״אֹתָם״ אֶלָּא ״אַתֶּם״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Vayikra Rabbah 35:6ויקרא רבה ל״ה:ו׳
Zohar III, 113aזח״ג קיג, א
Kehot’s noteסנהדרין צט, ב. ויק״ר לה, ו. זח״ג קיג, א.
112ועשיתם אתם
“If you walk in My statutes and keep My commandments and do them (osam)”.
Leviticus 26:3ויקרא כ״ו:ג׳
אִם־בְּחֻקֹּתַי תֵּלֵכוּ וְאֶת־מִצְוֺתַי תִּשְׁמְרוּ וַעֲשִׂיתֶם אֹתָם:
If ye walk in My statutes, and keep My commandments, and do them;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
113ועשיתם אתם אל תקרא אותם אלא אתם
Rabbi Chanina bar Pappa: “If you keep the Torah, I account it to you as though you made yourselves.” The Kehot note gives Vayikra Rabbah 35:6; on Sefaria the passage is at 35:7.
Vayikra Rabbah 35:7ויקרא רבה ל״ה:ז׳
114כי קרוב אליך הדבר כו׳ לעשותו
“For the matter is very near to you, in your mouth and in your heart, to do it”: “to do it” is read as making anew.
Deuteronomy 30:14דברים ל׳:י״ד
כִּי־קָרוֹב אֵלֶיךָ הַדָּבָר מְאֹד בְּפִיךָ וּבִלְבָבְךָ לַעֲשֹׂתוֹ:
But the word is very nigh unto thee, in thy mouth, and in thy heart, that thou mayest do it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
115בשעה שהקדימו נעשה
When Israel put “we will do” before “we will hear,” a heavenly voice asked who had revealed to them the secret the ministering angels use, “mighty in strength, who do His word.”
Shabbat 88a:7–8שבת פ״ח א:ז׳-ח׳
דָּרַשׁ רַבִּי סִימַאי: בְּשָׁעָה שֶׁהִקְדִּימוּ יִשְׂרָאֵל ״נַעֲשֶׂה״ לְ״נִשְׁמָע״ בָּאוּ שִׁשִּׁים רִיבּוֹא שֶׁל מַלְאֲכֵי הַשָּׁרֵת, לְכׇל אֶחָד וְאֶחָד מִיִּשְׂרָאֵל קָשְׁרוּ לוֹ שְׁנֵי כְתָרִים, אֶחָד כְּנֶגֶד ״נַעֲשֶׂה״ וְאֶחָד כְּנֶגֶד ״נִשְׁמָע״. וְכֵיוָן שֶׁחָטְאוּ יִשְׂרָאֵל, יָרְדוּ מֵאָה וְעֶשְׂרִים רִיבּוֹא מַלְאֲכֵי חַבָּלָה וּפֵירְקוּם, שֶׁנֶּאֱמַר: ״וַיִּתְנַצְּלוּ בְנֵי יִשְׂרָאֵל אֶת עֶדְיָם מֵהַר חוֹרֵב״. אָמַר רַבִּי חָמָא בְּרַבִּי חֲנִינָא: בְּחוֹרֵב טָעֲנוּ, בְּחוֹרֵב פֵּרְקוּ. בְּחוֹרֵב טָעֲנוּ — כְּדַאֲמַרַן, בְּחוֹרֵב פֵּרְקוּ — דִּכְתִיב: ״וַיִּתְנַצְּלוּ בְנֵי יִשְׂרָאֵל וְגוֹ׳״. אָמַר …
William Davidson, Vocalized Aramaic (CC-BY-NC)
Paragraph 21
116במוסף דר״ה ועשיתם עולה
“And you shall make a burnt offering for a pleasing fragrance to Havayah”: the Rosh HaShanah Musaf offering, which the Torah calls “making.”
Numbers 29:2במדבר כ״ט:ב׳
Kehot’s noteבמדבר כט, ב.
117יכי נשגב שמו לבדו
“Let them praise the Name of Havayah, for His Name alone is exalted.”
Psalms 148:13תהילים קמ״ח:י״ג
יְהַלְלוּ אֶת־שֵׁם ה׳ כִּי־נִשְׂגָּב שְׁמוֹ לְבַדּוֹ הוֹדוֹ עַל־אֶרֶץ וְשָׁמָיִם:
Let them praise the name of the L-RD, For His name alone is exalted; His glory is above the earth and heaven.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קמח, יג.
118עד שלא נבה״ע הי׳ הוא ושמו בלבד
The words here quote Tikkunei Zohar, Tikkun 19 · 40b:13–14; the passage is shown below.
Tikkunei Zohar, Tikkun 19 · 40b:13–14תקו״ז תיקון יט
ה׳ הוא בכתר שהיה קודם שנברא העולם הוא ושמו לבד בכתר. כשברא העולם במדת ראשית ירד עליו ולא היה חסר מלמעלה וכן בכל ספירה כמדליק נר מנר ואינו חסר מן הראשונה ולא מחברתה עד אין סוף ואין תכלית. ומי שמכיר אותו בזאת כמו שמכיר אותו בעליונים ובתחתונים בעבור שהיא כלולה מהעליוני׳ ואיהי יחוד וקשר כלם והיא מתלבשת בתחתונים
Constantinople, 1740 (CC-BY-NC)
Kehot’s noteפדר״א פ״ג. ראה ג״כ ת״ז תי׳ יט.
119עד שלא נברא העולם היה הוא ושמו בלבד
“Before the world was created, there were the Holy One, blessed be He, and His great Name alone.”
Pirkei DeRabbi Eliezer 3:2–3פרקי דרבי אליעזר ג׳:ב׳-ג׳
עַד שֶׁלֹּא נִבְרָא הָעוֹלָם, הָיָה הַקָּדוֹשׁ בָּרוּךְ הוּא וּשְׁמוֹ הַגָּדוֹל בִּלְבַד, וְעָלָה בְּמַחֲשָׁבָה לִבְרֹא אֶת הָעוֹלָם, וְהָיָה מַחֲרִיט אֶת הָעוֹלָם לְפָנָיו וְלֹא הָיָה עוֹמֵד. מָשְׁלוּ מָשָׁל, לְמָה הַדָּבָר דּוֹמֶה? לְמֶלֶךְ שֶׁהוּא רוֹצֶה לִבְנוֹת פַּלְטֵרִים שֶׁלּוֹ, אִם אֵינוֹ מַחֲרִיט בָּאָרֶץ יְסוֹדוֹתָיו וּמוֹבָאָיו וּמוֹצָאָיו, אֵינוֹ מַתְחִיל לִבְנוֹת, כָּךְ הַקָּדוֹשׁ בָּרוּךְ הוּא הֶחֱרִיט לְפָנָיו אֶת הָעוֹלָם וְלֹא הָיָה עוֹמֵד עַד שֶׁבָּרָא אֶת הַתְּשׁוּבָה. שִׁבְעָה דְבָרִים נִבְרְאוּ עַד שֶׁלֹּא נִבְרָא הָעוֹלָם, וְאֵלּוּ הֵן: תּוֹרָה, וְגֵיהִנֹּם, וְגַן עֵדֶן, וְכִסֵּא הַכָּבוֹד, …
Before the world was created, the Holy One, blessed be He, with His Name alone existed, and the thought arose in Him to create the world. He began to trace (the foundations of) the world before Himself, but it would not stand. They told a parable, To what is the matter like? To a king who wishes to build a palace for himself. If he had not traced in the earth its foundations, its exits and its entrances, he does not begin to build. Likewise the Holy One, blessed be …
Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) · Pirke de Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
Paragraph 22
120ביו״ד נברא עוה״ב
Rabbi Yehudah bar Ilai: this world was created with the hei and the World to Come with the yud, from “for in Yah, Havayah, is an everlasting rock.”
Menachot 29b:13–14מנחות כ״ט ב:י״ג-י״ד
מפני מה נברא העולם הבא ביו״ד מפני שצדיקים שבו מועטים ומפני מה כפוף ראשו מפני שצדיקים שבו כפוף ראשיהם מפני מעשיהן שאינן דומין זה לזה אמר רב יוסף הני תרתי מילי אמר רב בספרים ותניא תיובתיה חדא הא דאמר רב ס״ת שיש בו שתי טעיות בכל דף ודף יתקן שלש יגנז
Wikisource Talmud Bavli (CC-BY-SA)
Kehot’s noteמנחות כט, ב.
121כי המצוה הזאת אשר אנכי מצוך היום
“For this commandment which I (Anochi) command you today”: the Alter Rebbe reads “I” as G-d’s very essence.
Deuteronomy 30:11דברים ל׳:י״א
כִּי הַמִּצְוָה הַזֹּאת אֲשֶׁר אָנֹכִי מְצַוְּךָ הַיּוֹם לֹא־נִפְלֵאת הִוא מִמְּךָ וְלֹא רְחֹקָה הִוא:
For this commandment which I command thee this day, it is not too hard for thee, neither is it far off.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 23
122ויעש דוד שם
“And David made a name”: the Zohar reads it as David, by following the Torah, “making” G-d’s Name above, as it were.
II Samuel 8:13שמואל ב ח׳:י״ג
וַיַּעַשׂ דָּוִד שֵׁם בְּשֻׁבוֹ מֵהַכּוֹתוֹ אֶת־אֲרָם בְּגֵיא־מֶלַח שְׁמוֹנָה עָשָׂר אָלֶף:
And David got him a name when he returned from smiting the Arameans in the Valley of Salt, even eighteen thousand men.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
123ויעש דוד שם
Rabbi Shimon: did David make the Name? Rather, because he walked in the ways of the Torah and kept its mitzvos, it is as though he made the Name above.
Zohar, Bechukotai 2:12–4:19ספר הזהר, בחקותי ב׳:י״ב-ד׳:י״ט
Similarly, R. Simeon commented on the verse, “And David made him a name” (2 Sam. 8, 23). ‘Did, then, David really make it?’ he asked. ‘What it means is that because David walked in the way of the Torah and carried out the precepts of the Torah and exercised his royal power in the fitting manner, he, as it were, “made” a Name on high. No other king was so worthy to accomplish this as David, because he used to rise at midnight and praise the Holy One, blessed be …
The Zohar; London, Soncino Press, 1933 (Public Domain)
124ועשיתם עולה
“And you shall make a burnt offering”: the Rosh HaShanah offering, called “making.”
Numbers 29:2במדבר כ״ט:ב׳
וַעֲשִׂיתֶם עֹלָה לְרֵיחַ נִיחֹחַ לַה׳ פַּר בֶּן־בָּקָר אֶחָד אַיִל אֶחָד כְּבָשִׂים בְּנֵי־שָׁנָה שִׁבְעָה תְּמִימִם:
And ye shall prepare a burnt-offering for a sweet savour unto the L-RD: one young bullock, one ram, seven he-lambs of the first year without blemish;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 24
125אני ראשון ואני אחרון
“Thus says Havayah, King of Israel and its Redeemer, Havayah of Hosts: I am first and I am last, and besides Me there is no G-d”: one of the Kingship verses of Rosh HaShanah.
Isaiah 44:6ישעיהו מ״ד:ו׳
כֹּה־אָמַר ה׳ מֶלֶךְ־יִשְׂרָאֵל וְגֹאֲלוֹ ה׳ צְבָאוֹת אֲנִי רִאשׁוֹן וַאֲנִי אַחֲרוֹן וּמִבַּלְעָדַי אֵין אֱלֹקִים:
Thus saith the L-RD, the King of Israel, And his Redeemer the L-RD of hosts: I am the first, and I am the last, And beside Me there is no G-d.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
126ועשיתם עולה
The Zohar asks why on Rosh HaShanah the Torah says “And you shall make a burnt offering” and not “And you shall offer,” and connects it with “make me savory food” (Genesis 27:4), the dishes Israel prepares on that day.
Zohar, Pinchas 127:879–128:885ספר הזהר, פנחס קכ״ז:תתע״ט-קכ״ח:תתפ״ה
127ויעש ה׳ לשרה כו׳ עשייה איהו לעילא
On “And Havayah did for Sarah”: the Zohar says that “doing” is from a level above that of the “remembering” in the same verse.
Zohar, Vayera 26:387–28:427ספר הזהר, וירא כ״ו:שפ״ז-כ״ח:תכ״ז
Hence, besides “visiting” Sarah, G-d also “did” something in the region on high, since everything depends on that. Hence the two stages of “visiting” and “doing”, with the name of “the L-rd” mentioned with each, the whole forming one process.’
The Zohar; London, Soncino Press, 1933 (Public Domain)
128ויעש ה׳ לשרה
“And Havayah remembered Sarah as He had said, and Havayah did for Sarah as He had spoken.”
Genesis 21:1בראשית כ״א:א׳
וַה׳ פָּקַד אֶת־שָׂרָה כַּאֲשֶׁר אָמָר וַיַּעַשׂ ה׳ לְשָׂרָה כַּאֲשֶׁר דִּבֵּר:
And the L-RD remembered Sarah as He had said, and the L-RD did unto Sarah as He had spoken.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 25
129את הכבש האחד תעשה
“The one lamb you shall make in the morning”: the daily offering, again called “making.”
Numbers 28:4במדבר כ״ח:ד׳
אֶת־הַכֶּבֶשׂ אֶחָד תַּעֲשֶׂה בַבֹּקֶר וְאֵת הַכֶּבֶשׂ הַשֵּׁנִי תַּעֲשֶׂה בֵּין הָעַרְבָּיִם:
The one lamb shalt thou offer in the morning, and the other lamb shalt thou offer at dusk;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
130ועמך לא חפצתי
“And with You I desire nothing on earth”: the inner longing for G-d alone, which reaches the Source of all making.
Psalms 73:25תהילים ע״ג:כ״ה
מִי־לִי בַשָּׁמָיִם וְעִמְּךָ לֹא־חָפַצְתִּי בָאָרֶץ:
Whom have I in heaven but Thee? And beside Thee I desire none upon earth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
131לאבני חפץ
“And I will make your windows of kadkod … and all your border of precious stones (avnei chefetz)”: the Alter Rebbe reads chefetz as inner longing.
Isaiah 54:12ישעיהו נ״ד:י״ב
וְשַׂמְתִּי כַּדְכֹד שִׁמְשֹׁתַיִךְ וּשְׁעָרַיִךְ לְאַבְנֵי אֶקְדָּח וְכׇל־גְּבוּלֵךְ לְאַבְנֵי־חֵפֶץ:
And I will make thy pinnacles of rubies, and thy gates of carbuncles, and all thy border of precious stones.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 26
132לפני ה׳ תטהרו
“For on this day He will atone for you, to purify you; from all your sins, before Havayah you shall be purified.”
Leviticus 16:30ויקרא ט״ז:ל׳
כִּי־בַיּוֹם הַזֶּה יְכַפֵּר עֲלֵיכֶם לְטַהֵר אֶתְכֶם מִכֹּל חַטֹּאתֵיכֶם לִפְנֵי ה׳ תִּטְהָרוּ:
For on this day shall atonement be made for you, to cleanse you; from all your sins shall ye be clean before the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteויקרא טז, ל.
Paragraph 27
133בכל לבבך בשני יצריך
“With all your heart: with both your inclinations, the good inclination and the evil inclination.”
Berakhot 54a:6ברכות נ״ד א:ו׳
חַיָּיב אָדָם לְבָרֵךְ עַל הָרָעָה כְּשֵׁם שֶׁמְּבָרֵךְ עַל הַטּוֹבָה, שֶׁנֶּאֱמַר: ״וְאָהַבְתָּ אֵת ה׳ אֱלֹקֶיךָ בְּכׇל לְבָבְךָ וְגוֹ׳״. ״בְּכָל לְבָבְךָ״ — בִּשְׁנֵי יְצָרֶיךָ, בְּיֵצֶר טוֹב וּבְיֵצֶר הָרָע. ״וּבְכׇל נַפְשְׁךָ״ — אֲפִילּוּ הוּא נוֹטֵל אֶת נַפְשְׁךָ. ״וּבְכׇל מְאֹדֶךָ״ — בְּכָל מָמוֹנְךָ. דָּבָר אַחֵר: ״בְּכָל מְאֹדֶךָ״ — בְּכָל מִדָּה וּמִדָּה שֶׁהוּא מוֹדֵד לְךָ הֱוֵי מוֹדֶה לוֹ.
A man is in duty bound to utter a benediction for the bad even as he utters one for the good ; as it is said, "And thou shalt love the L-rd thy G-d with all thy heart, and with all thy soul, and with all thy might" (Deut. vi. 5) — "with all thy heart," i.e. with thy two impulses, with the good and the evil impulse ; "with all thy soul," i.e. even if He take thy soul; "with all thy might," i.e. with all thy wealth. Another …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Kehot’s noteברכות נד, א.
134בכל מאדך
“And you shall love Havayah your G-d with all your heart, with all your soul and with all your might (me’odecha)”: the higher teshuvah is “with all your might.”
Deuteronomy 6:5דברים ו׳:ה׳
וְאָהַבְתָּ אֵת ה׳ אֱלֹקֶיךָ בְּכׇל־לְבָבְךָ וּבְכׇל־נַפְשְׁךָ וּבְכׇל־מְאֹדֶךָ:
And thou shalt love the L-RD thy G-d with all thy heart, and with all thy soul, and with all thy might.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
135כי קרוב אליך הדבר מאד
“For the matter is very near to you”: even the higher teshuvah, above the mind, is near.
Deuteronomy 30:14דברים ל׳:י״ד
כִּי־קָרוֹב אֵלֶיךָ הַדָּבָר מְאֹד בְּפִיךָ וּבִלְבָבְךָ לַעֲשֹׂתוֹ:
But the word is very nigh unto thee, in thy mouth, and in thy heart, that thou mayest do it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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