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ואשה כי תדור נדר לה׳ כו׳ בנעוריה כו׳
“And a woman, when she vows a vow to Havayah”
The Congregation of Israel, the “woman” of the vow, loves G-d in two ways: the cool love of a son for his father, which in exile can only subdue the physical and so needs vows as a fence; and the fiery love of a wife for her husband, drawn from the Torah, which transforms the physical and so “annuls” the vow. That Torah love is Yaakov’s attribute of truth, constant self-nullification, through which the final, lasting redemption comes.
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“And a woman, when she vows a vow to Havayah”
The Congregation of Israel, the “woman” of the vow, loves G-d in two ways: the cool love of a son for his father, which in exile can only subdue the physical and so needs vows as a fence; and the fiery love of a wife for her husband, drawn from the Torah, which transforms the physical and so “annuls” the vow. That Torah love is Yaakov’s attribute of truth, constant self-nullification, through which the final, lasting redemption comes.
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
The maamar explains the law of a young woman’s vow. The “woman” is the Congregation of Israel, whose root is very high, as the zakef gadol on the word shows; this “great raising up” is the higher teshuvah and the future redemption, when Israel will call G-d Ishi, “my Husband.” That redemption comes in the merit of Yaakov, whose attribute is truth: not mere accuracy but constancy, like an unfailing spring, expressed in Torah study, in which the self is wholly nullified. Two loves are then described. A son’s love for his father is natural but hidden and cool, because the soul is in exile, wrapped in other desires; it achieves only iskafya, subduing the physical, so vows are needed as a fence. A wife’s love is fiery and drawn from the Torah, which even now, clothed in physical garments, is G-d’s essence; it strips away foreign desires and achieves is’hapcha, transforming darkness, so the vow can be “annulled.” Father and husband are prayer and Torah. The stages “daughter,” “sister” and “mother” lead to the future marriage, when the moon will shine like the sun and Yaakov, the small-seeming stars, will not be ashamed.

Outline
	1The woman and her lofty root“The woman” is the Congregation of Israel. The zakef gadol on the word shows her very high source, the large hei, the supernal Shechinah; the zakef katan is the lower teshuvah, the return of the small hei.¶1–2
	2The higher teshuvah, the third redemption and Yaakov’s truthThe “great raising up” is the higher teshuvah and the future redemption, when Israel will call G-d Ishi. It comes in Yaakov’s merit; his attribute is truth, meaning constancy, and it is expressed in Torah study, which is complete self-nullification.¶3
	3The son’s love: hidden and coolEvery soul has a natural love like a son’s for his father, precious to G-d but unfelt and cool, because the soul is in exile, wrapped in other desires and in shame. It achieves only iskafya, and the soul must ask G-d to draw it out.¶4–6
	4The wife’s love: fire drawn from the TorahA higher, fiery love comes through the Torah, which is G-d’s essence even in its present garments. It strips away foreign desires, so that the soul and the Infinite Light are clothed together in the Torah, “both naked” and unashamed.¶7–10
	5Why vows: a fence at the feminine stagePermitted things conceal G-d unless they are elevated. One who cannot yet elevate them, at the stage of “a woman in her youth,” needs vows as a fence for abstinence.¶11–13
	6Annulling the vow: Chochmah, Shabbos, prayer and TorahReceiving Chochmah through the Torah makes the soul “male,” able to turn darkness into light, so the vow is annulled, especially on Shabbos. Father and husband are prayer and Torah; now is betrothal and the future is marriage, and a soul like Rabbi Shimon bar Yochai already lives in “her husband’s house.”¶14–17
	7SummaryThe two stages restated: the son’s cool love, which needs vows, and the wife’s fiery love from the Torah, which annuls them.¶18–19
	8Daughter, sister, mother; sun, moon and starsThree stages of closeness lead to the future union, when vav-hei will be like yud-hei. The present moon will be confounded and the future moon raised up, while Yaakov, the stars, whose smallness is self-nullification, will not be ashamed.¶20–21


Key concepts
	The Congregation of Israel (Knesses Yisrael)כנסת ישראל
	The collective source of all Jewish souls and the “woman” of the maamar; at her root she is the supernal Shechinah, the large hei.

	Zakef gadolזקף גדול
	A cantillation mark whose name means “great raising up”; here a sign of the very high root of the Congregation of Israel and of the higher teshuvah.

	Truth (emes)אמת
	Yaakov’s attribute, understood as constancy, what never fails or changes, rather than only the opposite of falsehood. It is expressed in Torah study, which is complete self-nullification.

	Iskafya and is’hapchaאתכפיא ואתהפכא
	Subduing one’s desires as against transforming them, turning darkness into light. The son’s love achieves the first; the wife’s fiery love, drawn from the Torah, achieves the second.

	The love of a son and the love of a wifeאהבת הבן ואהבת אשה
	The natural, hidden and cool love every soul has for G-d, as against the fiery love drawn from the Torah, which leaves no other desire.

	Betrothal and marriage (erusin and nisuin)אירוסין ונשואין
	Israel’s present bond with G-d, receiving only the Torah’s outer dimension, and the future one, when its inner dimension will be revealed and Israel will call G-d Ishi, “my Husband.”


Section 1 · ¶1–2
The woman and her lofty root
1ואשה כי תדור12 נדר לה׳ כו׳ בנעוריה כו׳. ואשה היא כנס״י [כנסת ישראל] מקור כל נשמות ישראל
“And a woman, when she vows a vow to Havayah,” etc., “in her youth,” etc. “And a woman” is the Congregation of Israel (Knesses Yisrael), the source of all the souls of Israel.
The maamar opens with the law of vows in Parshas Matos: a young woman, still in her father’s house, who makes a vow. The Alter Rebbe reads “the woman” as the Congregation of Israel (Knesses Yisrael), the collective source from which every Jewish soul comes.


ולכן טעמו זקף גדול שמורה שהוא ממקום גבוה מאד.34 כמארז״ל [כמאמר רבותינו זכרונם לברכה] ישראל עלו במחשבה56 ה׳ בחכמה יסד ארץ.7
And therefore its cantillation note is a zakef gadol, which indicates that it is from a very high place, as our Sages, of blessed memory, said, “Israel arose in [G-d’s] thought”; “Havayah founded the earth with Chochmah (wisdom).”
In the Torah’s cantillation, the word “And a woman” carries a zakef gadol, a note whose name means “great upright”; its raised form is taken as a sign of a very high source. Two sayings show how high: Israel “arose in thought” before the world was created, and “Havayah founded the earth with Chochmah,” the “earth” here being the receiving level that is rooted in G-d’s own wisdom.


(ועיין בזהר ר״פ בשלח) (דמ״ד א׳) ע״פ ושם אשה גדולה89 ובפי׳ הרמ״ז [הרב משה זכות] שם, ועיין ברבות ויצא פ״ע ע״פ הגדולה לאה10 גדולה במתנותיה11 כו׳
(And see the Zohar at the beginning of Parshas Beshalach) (page 44a) on the verse “And there was a great woman there,” and in the Ramaz’s commentary there. And see [Midrash] Rabbah, Vayetzei, chapter 70, on the verse “the elder (hagedolah) [was] Leah”: great in her gifts, etc.;
References follow. The Zohar at the start of Beshalach expounds “And there was a great woman there,” said of the woman of Shunem who hosted the prophet Elisha, with the commentary of the Ramaz (Rabbi Moshe Zacuto). The Midrash on Leah, called hagedolah, “the elder,” reads the word as “great”: great in her gifts.


ויהודה לעולם תשב12 כו׳ יוסף לשעה כו׳, ועמ״ש סד״ה ויגש אליו יהודה ובד״ה בכ״ה בכסליו13 בענין ה׳ קטנה רחל.
“And Yehudah shall abide forever,” etc.; Yosef for a time, etc. And see what is written at the end of the discourse beginning “And Yehudah approached him,” and in the discourse beginning “On the twenty-fifth of Kislev,” on the subject of the small hei, Rachel.
The Midrash explains that Leah’s gifts were lasting, kingship through Yehudah, who “shall abide forever,” while Rachel’s were temporary, “Yosef for a time.” The text links Rachel with the “small hei”; Leah, the “great” one, points to the large hei of the next paragraph.




2ועמ״ש בד״ה שיר השירים14 בענין שכינתא עילאה וזהו ה׳ גדולה. וזהו ענין כנס״י [כנסת ישראל] כמ״ש ע״פ אחת היא יונתי.15
And see what is written in the discourse beginning “The Song of Songs,” on the subject of the supernal Shechinah (Shechinta ila’ah); and this is the large hei. And this is the meaning of the Congregation of Israel, as is written on the verse “She is one, my dove.”
The large hei is the “supernal Shechinah” (Shechinta ila’ah), the higher of two levels of the Divine Presence that Kabbalah distinguishes. At her root the Congregation of Israel is this higher level, as explained on the verse “She is one, my dove.”


וזהו ענין זקף גדול. עמ״ש ע״פ וזוקף לכל הכפופים ובד״ה אד׳ שפתי תפתח16 בענין וזוקף בשם.17 אך יש זקף קטן והוא ענין תשובה תתאה תשוב18 ה׳ קטנה.19
And this is the meaning of the zakef gadol. See what is written on the verse “and raises up (zokef) all who are bowed down,” and in the discourse beginning “Ado-nai, open my lips,” on the subject of “and he straightens up (zokef) at the Name.” However, there is a zakef katan, and this is the lower teshuvah (return): tashuv hei, “the small hei returns.”
That is why “And a woman” carries a zakef gadol, a “great raising up.” The same word appears in “He raises up (zokef) all who are bowed down” and in the rule that one who bows in prayer straightens up at G-d’s Name. There is also a zakef katan, a “small raising up,” which is the lower teshuvah: teshuvah is read as tashuv hei, “the hei returns,” here the small hei.




Section 2 · ¶3
The higher teshuvah, the third redemption and Yaakov’s truth
3ויש זקף גדול ענין תשובה עילאה והוא ע״ד שנתבאר לקמן בד״ה אלה מסעי20 בענין ואלה מסעיהם למוצאיהם21 ובד״ה יונתי בחגוי2223 בענין קומי לך.
And there is a zakef gadol, the matter of the higher teshuvah (return); and this is along the lines of what is explained below in the discourse beginning “These are the journeys,” on the subject of “and these are their journeys according to their goings forth,” and in the discourse beginning “My dove, in the clefts of the rock,” on the subject of “Arise for yourself.”
Above the lower teshuvah stands the higher teshuvah, which corresponds to the zakef gadol, the “great raising up.” Two discourses treat it: one on the Israelites’ journeys “according to their goings forth,” and one on “My dove, in the clefts of the rock,” where the call “Arise” expresses this raising up.


וזהו ביום ההוא אקים את סוכת דוד24 ועמ״ש בענין צדקה25 כל פרוטה מצטרפת לחשבון גדול.26
And this is [the meaning of] “On that day I will raise up the sukkah of David.” And see what is written on the subject of charity: “every perutah joins together into a great sum.”
The same “raising up” is G-d’s promise, “On that day I will raise up the sukkah of David.” The reference to charity, where “every perutah (small coin) joins together into a great sum,” adds another use of the word “great” (gadol) that echoes the zakef gadol.


וע״פ יתקע בשופר גדול27 ובענין שמו הגדול ולכן נק׳ כנס״י [כנסת ישראל] אשה כדכתיב ביום ההוא נאום28 ה׳ תקראי אישי (בהושע סי׳ ב׳).
And [see] on the verse “A great shofar shall be blown,” and on the subject of “His great Name.” And therefore the Congregation of Israel is called “woman” (ishah), as it is written, “On that day, says Havayah, you will call [Me] Ishi (my Husband)” (in Hoshea, chapter 2).
More instances of “great”: the “great shofar” of the final redemption and G-d’s “great Name.” Because of her lofty root, the Congregation of Israel is called “woman” (ishah), and Hoshea foretells that in the future she will call G-d Ishi, “my Husband.”


וצריך להבין מהו ביום ההוא ולא עכשיו. ועיין מזה בגמרא רפ״ח דפסחים. דהנה שלשה גאולות הן (ועיין בפ׳ וישלח קס״ט סע״א [סוף עמוד א])
Now we need to understand: what is [meant by] “on that day,” and not now? And see on this in the Gemara, at the beginning of chapter 8 of Pesachim. For there are three redemptions (and see Parshas Vayishlach, 169a, end of the side):
The question: why does the prophet say this only “on that day,” in the future, and not now? The answer, which the Talmud in Pesachim and the Zohar also discuss, starts from the idea that there are three redemptions.


גאולה ראשונה בחי׳ חסד בזכות אברהם29 גאולה שניה בזכות יצחק30 ולכן לא היתה גאולה שלימה.
the first redemption was the level of Chesed (kindness), in the merit of Avraham; the second redemption was in the merit of Yitzchak; and therefore it was not a complete redemption.
The first redemption had the quality of Chesed (kindness) and came in the merit of Avraham; the second came in the merit of Yitzchak. The text says that for this reason it was not a complete redemption.


גאולה שלישית בזכות יעקב3132 (עיין מזה באלשיך בתהלים סי׳ כ״ד. שזהו ענין מארז״ל [מאמר רבותינו זכרונם לברכה]) (פ״ח דפסחים דפ״ח א׳) ע״פ והלכו עמים רבים33 כו׳
The third redemption is in the merit of Yaakov (see on this the Alshich on Psalms, chapter 24). This is the meaning of the saying of our Sages, of blessed memory (chapter 8 of Pesachim, page 88a), on the verse “And many peoples shall go,” etc.,
The third and final redemption will come in the merit of Yaakov. This is how the Talmud reads Yeshayahu’s prophecy that “many peoples shall go… to the house of the G-d of Yaakov”: the future is tied to Yaakov specifically.


אל בית אלקי יעקב לא כאברהם שכתוב בו הר בהר ה׳ יראה ולא כיצחק שכתוב בו שדה34 שנאמר ויצא יצחק לשוח בשדה35 אלא כיעקב שקראו בית כו׳ ועיין מזה בפ׳ יתרו (דס״ט סע״ב [סוף עמוד ב]) ובמק״מ [ובמקדש מלך] שם.
“to the house of the G-d of Yaakov”: not like Avraham, of whom “mountain” is written, “On the mountain of Havayah it will be seen”; and not like Yitzchak, of whom “field” is written, as it is said, “And Yitzchak went out to meditate in the field”; but like Yaakov, who called it “house,” etc. And see on this in Parshas Yisro (69b, end of the side), and in the Mikdash Melech there.
The Talmud contrasts the names the Patriarchs gave the place of the Temple: Avraham called it a “mountain,” Yitzchak a “field,” and Yaakov a “house.” The future follows Yaakov’s “house,” the most settled of the three.


(פקודי רכ״א ב׳. רל״ב א׳ ב׳) ועמ״ש מענין בית סד״ה השמים כסאי3637 ובד״ה מזמור שיר חנכת הבית,38 ועמ״ש בד״ה יחיינו מיומים בענין ביום השלישי יקימנו.39
(Pekudei, 221b; 232a–b.) And see what is written on the subject of “house” at the end of the discourse beginning “The heavens are My throne,” and in the discourse beginning “A psalm, a song at the dedication of the House”; and see what is written in the discourse beginning “He will revive us after two days,” on the subject of “on the third day He will raise us up.”
Further references on the theme of “house”: discourses on “The heavens are My throne” and on the psalm for the dedication of the House. The verse “on the third day He will raise us up” is also cited for the third redemption.


והוא בחינת יעקב בחיר שבאבות ועמ״ש בד״ה כנשר יעיר40 כו׳ ה׳ בדד ינחנו41 וכתיב וישכון ישראל בטח בדד עין יעקב.42
And this is the level of Yaakov, the choicest of the Patriarchs. And see what is written in the discourse beginning “As an eagle stirs up,” etc.: “Havayah alone did lead him”; and it is written, “And Israel dwelt in safety, alone, the fountain of Yaakov.”
Yaakov is “the choicest of the Patriarchs.” Two verses about Israel being led by G-d “alone” and dwelling “alone” in safety, “the fountain of Yaakov,” are brought to describe Yaakov’s level.


שהוא בחינת אמת כדכתיב תתן אמת ליעקב,43 והתורה נק׳ אמת כדכתיב תורת אמת היתה בפיהו44 קרוב ה׳ כו׳ באמת45 ואין אמת
For it is the level of truth, as it is written, “You will give truth to Yaakov.” And the Torah is called truth, as it is written, “The Torah of truth was in his mouth”; “Havayah is near,” etc., “in truth”; and there is no truth
Yaakov’s attribute is truth (emes): “You will give truth to Yaakov.” The Torah, too, is called truth, and the Sages say that there is no truth but Torah.


אלא תורה46 כמארז״ל [כמאמר רבותינו זכרונם לברכה] ברבות פ׳ צו פ״ז [פרק ז׳] אין הגליות מתכנסות אלא בזכות המשניות47 כמ״ש (בהושע סי׳ ח׳) גם כי יתנו בגוים עתה אקבצם.48
but Torah. As our Sages, of blessed memory, said in [Midrash] Rabbah, Parshas Tzav, chapter 7: “The exiles are gathered in only in the merit of the Mishnayos,” as it is said (in Hoshea, chapter 8), “Even though they study (yisnu) among the nations, now I will gather them.”
Torah is what brings the final redemption: the Midrash says the exiles will be gathered only in the merit of studying Mishnah, reading Hoshea’s yisnu as “they study.” So Yaakov, truth, Torah and the last redemption are bound together.


ולהבין למה מדת יעקב נק׳ אמת וכי מדת אוי״ר [אהבה ויראה] מדת אברהם ויצחק אינם אמת ח״ו [חס ושלום]. גם מהו מדת יעקב באדם.
And [we need] to understand why the attribute of Yaakov is called truth: are the attributes of love and awe, the attributes of Avraham and Yitzchak, then not truth, G-d forbid? Also, what is the attribute of Yaakov in a person?
Two questions follow. If Yaakov’s attribute is truth, are love and awe, the attributes of Avraham and Yitzchak, not true, G-d forbid? And what is the attribute of Yaakov in a person’s own service of G-d?


(ועיקר פי׳ אמת אין ר״ל [רוצה לומר] הפך מן השקר לבד ח״ו [חס ושלום] אלא היינו כמ״ש וכמוצא מים אשר לא יכזבו49 מימיו דהיינו הפך נהרות המכזבים במשנה פ״ח דפרה שהוא מה שנפסקים לפעמים, וע׳ בפ׳ בשלח)
(And the essential meaning of “truth” is not only the opposite of falsehood, G-d forbid; rather, it is as it is written, “and like a spring of water whose waters do not deceive (lo yechazvu)”: that is, the opposite of the “deceiving rivers” (mechazvim) in the Mishnah, chapter 8 of Parah, which are those that sometimes stop flowing. And see Parshas Beshalach)
The answer begins with a definition: truth here means not merely “not false” but “unfailing.” Yeshayahu speaks of a spring whose waters “do not deceive,” using the word for lying, and the Mishnah calls rivers that sometimes stop flowing “deceiving rivers.”


(מ״ד ב׳) ע״פ אל תכזב בשפחתך50 שהיה נשמתו מסטרא דנוק׳ [דנוקבא] שאין לו קיום כי הוא אתר דמשתני,
(44b), on the verse “Do not deceive your maidservant”: that his soul was from the side of Nukva (the feminine), which has no permanence, for it is “a place that changes”;
The Zohar on the Shunammite’s plea, “Do not deceive your maidservant,” says that her son’s soul came from the side of Nukva, the feminine level, which has no permanence because it is “a place that changes.”


ולכן הנהרות המכזבים פסולים לקידוש מי חטאת שצריך מים חיים ע״ד עץ החיים אתר דלא אשתני כמ״ש בפ׳ אמור ק״ז.
and therefore the “deceiving rivers” are unfit for sanctifying the waters of purification (mei chatas), which require living water, along the lines of the Tree of Life, “a place that does not change,” as is written in Parshas Emor, 107.
That is why the Mishnah disqualifies “deceiving rivers” for the waters of the red heifer, which require “living water.” Living water is like the Tree of Life, which the Zohar calls “a place that does not change.”


וזהו ענין אני הוי׳ לא שניתי.51 וזהו עיקר האמת. (ועמ״ש מזה בביאור ע״פ אלה מסעי).
And this is the meaning of “I, Havayah, have not changed.” And this is the essence of truth. (And see what is written on this in the explanation on the verse “These are the journeys.”)
This is the truth of G-d Himself: “I, Havayah, have not changed.” The essence of truth is constancy, being unchanging and unfailing.


וכך בגאולת מצרים שירה נקבה ולעתיד יהיה שיר לשון זכר52 שנאמר שירו לה׳ שיר חדש53 כמ״ש ברבות בשלח ס״פ כ״ג54 וע״ש בפ׳ בא ס״פ י״ח55 ליל שמורים כו׳ נס עובר56
And so too, at the redemption from Egypt [the song was] shirah, a feminine [form], whereas in the Time to Come there will be shir, a masculine term, as it is said, “Sing to Havayah a new song (shir),” as is written in [Midrash] Rabbah, Beshalach, at the end of chapter 23. And see there, in Parshas Bo, at the end of chapter 18: “A night of watching,” etc.; a passing miracle,
The same idea appears in song. The Midrash says the songs of the past, including the one after the Exodus, are called shirah, a feminine form, because like a woman who gives birth again and again, troubles came again; the future song will be shir, masculine, for no troubles will follow. It also says the night of the Exodus brought only a “passing miracle.”


אבל לע״ל [לעתיד לבוא] כו׳, ועמ״ש הרמ״ז [הרב משה זכות] פ׳ תשא (דקפ״ח ע״ב) בענין שיר זכר,57 ועמ״ש ע״פ שפת אמת תכון לעד58 בד״ה ושבתה הארץ59 שבת לה׳.60
but in the Time to Come, etc. And see what the Ramaz wrote in Parshas Tisa (188b) on the subject of the masculine shir; and see what is written on the verse “The lip of truth shall be established forever,” in the discourse beginning “The land shall rest a Shabbos to Havayah.”
In the future, the Midrash continues, the night itself will become day. The Ramaz writes of the masculine shir, and “the lip of truth shall be established forever” links truth with what endures, as explained in a discourse on the Sabbatical year.


והנה מענין שיעקב נק׳ אמת עיין בביאור ע״פ וידעת היום6162 ועיין בפ׳ אחרי (ס״ו ב׳) מענין וזכרתי את בריתי יעקב63 כו׳.
Now, on the subject of Yaakov being called truth, see the explanation on the verse “And you shall know this day”; and see Parshas Acharei (66b) on the subject of “And I will remember My covenant with Yaakov,” etc.
More on Yaakov as truth: the explanation of “And you shall know this day,” and the Zohar on “I will remember My covenant with Yaakov,” a verse in which Yaakov is named first.


ועיין ברבות ויצא פ״ע64 נטל הקב״ה שיחתן של אבות ועשאן מפתח לגאולתן של בנים65 אתה אמרת והיה הוי׳ לי לאלקים66 חייך כל טובות וברכות ונחמות שאני נותן לבניך איני נותן
And see [Midrash] Rabbah, Vayetzei, chapter 70: The Holy One, blessed be He, took the speech of the Patriarchs and made it a key to the redemption of the children. You said, “And Havayah shall be (vehayah) Elokim to me”; by your life, all the good things, blessings and consolations that I give to your children, I give
The Midrash says G-d made the Patriarchs’ words a key to their children’s redemption. Yaakov had said, “And Havayah shall be (vehayah) Elokim to me,” so G-d gives every blessing and consolation to his children with that word, vehayah, “and it shall be.”


אלא בלשון הזה שנאמר והיה ביום ההוא יצאו67 מים חיים מירושלים כו׳ והיה ביום ההוא יתקע68 בשופר גדול.
only in this expression, as it is said, “And it shall be (vehayah) on that day, living waters shall go out from Jerusalem,” etc.; “And it shall be (vehayah) on that day, a great shofar shall be blown.”
Two examples are prophecies of the final redemption that open with “And it shall be on that day”: living waters going out from Jerusalem, and the great shofar.


הרי שכל בחינה דלעתיד זהו ע״ד בחי׳ וענין והיה הוי׳ לי לאלקים שאמריעקב והיינו לפי שזהו ע״י התגלות עצמות אור א״ס ב״ה שלמעל׳ [שלמעלה] מעל׳ [מעלה / מעלת] מבחי׳ שם הוי׳ והוא מה שיתגל׳ [שיתגלה] לע״ל [לעתיד לבוא]
We see, then, that every level of the Time to Come is along the lines of the level and the matter of “And Havayah shall be Elokim to me,” which Yaakov said. And this is because it comes through the revelation of the essence of the Infinite Light (Or Ein Sof), blessed be He, which is far, far above the level of the Name Havayah; and this is what will be revealed in the Time to Come,
So everything in the Time to Come follows the pattern of Yaakov’s words. The reason given: what will be revealed then is the very essence of the Infinite Light, far above the level of the Name Havayah, and Yaakov’s words, in which Havayah itself “shall be” something further, express that revelation.


והיינו ע״י בחי׳ יעקב וכמ״ש מזה סד״ה שובה ישראל עד69 הוי׳ אלקיך, ועמ״ש ע״פ המאמ׳ [המאמר] פ׳ וישב (קפ״א ב׳) ירום מסטרא דאברהם70 כו׳
and this is through the level of Yaakov, as is written on this at the end of the discourse beginning “Return, O Israel, to Havayah your G-d.” And see what is written on the saying in Parshas Vayeshev (181b): “He shall be exalted” — from the side of Avraham, etc.;
This revelation comes through the level of Yaakov, as explained in the discourse on “Return, O Israel, to Havayah your G-d.” The Zohar in Vayeshev is cited, which assigns “He shall be exalted” to the side of Avraham.


מאד מסטרא דיעקב וזהו ואף את בריתי יצחק71 ואף את בריתי אברהם כו׳, ודוגמא לדבר מ״ש כי כאשר השמים החדשים72 כו׳ כן יעמוד זרעכם ושמכם.
“exceedingly” — from the side of Yaakov. And this is [the meaning of] “and also My covenant with Yitzchak, and also My covenant with Avraham,” etc. And an example of the matter is what is written, “For as the new heavens,” etc., “so shall your seed and your name endure.”
The Zohar assigns “exceedingly,” the highest term, to the side of Yaakov. The same order appears in “I will remember My covenant with Yaakov, and also My covenant with Yitzchak, and also My covenant with Avraham,” where Yaakov comes first. The “new heavens” that “endure” illustrate the permanence of Yaakov’s level.


והנה יש ג׳ קוין תורה ועבודה וגמ״ח [וגמילות חסדים]7374 ויעקב הוא בחי׳ תורה ויקם עדות ביעקב75 כו׳ ועמ״ש סד״ה וארא אל אברהם76 דאהוי״ר [דאהבה ויראה] הוא עדיין בחי׳ יש מי שאוהב
Now, there are three lines: Torah, avodah (service) and gemilus chassadim (acts of kindness); and Yaakov is the level of Torah: “He established a testimony in Yaakov,” etc. And see what is written at the end of the discourse beginning “And I appeared to Avraham,” that love and awe are still the level of “there is one who loves,”
The world stands on three pillars, or “lines”: Torah, service and acts of kindness. Yaakov is the line of Torah: “He established a testimony in Yaakov.” Love and awe, by contrast, still involve someone who loves: the person is still there, standing apart and feeling.


אבל עסק התורה הוא ביטול לגמרי ואינו תופס מקו׳ כלל וזהו עיקר גילוי בחי׳ אמת77
whereas occupation with Torah is complete self-nullification (bittul), and one takes up no room at all; and this is the essential revelation of the level of truth,
Torah study is complete self-nullification (bittul): the learner takes up no room of his own at all. That total nullification is the true revelation of the quality of truth.


דהיינו כמו דכולא קמיה כלא חשיב7879 כמ״ש בסש״ב [בספר של בינונים] פל״ה בהג״ה [בהגהה], והדרך שיזכה אדם לאור התורה הוא ע״י בחינת יעקב כמ״ש סד״ה מי מנה עפר יעקב:808182838485
that is, as in “All before Him is considered as nothing,” as is written in Sefer Shel Beinonim [Tanya], chapter 35, in the gloss. And the way for a person to merit the light of the Torah is through the level of Yaakov, as is written at the end of the discourse beginning “Who has counted the dust of Yaakov.”
It matches the Zohar’s statement that “all before Him is considered as nothing,” as the Tanya explains in a gloss to chapter 35. The way to merit the light of the Torah is through the quality of Yaakov, as explained in the discourse on “Who has counted the dust of Yaakov.”




Section 3 · ¶4–6
The son’s love: hidden and cool
4ב דהנה כתיב הגידה לי שאהבה נפשי86 כו׳. פי׳ נפשי87 שהוא ניצוץ אלהות שבכל אחד ואחד יש בו
2. For it is written, “Tell me, you whom my soul loves,” etc. The meaning: “my soul,” which is the spark of G-dliness that is in each and every one, has in it
Section 2 begins with the verse “Tell me, you whom my soul loves.” “My soul” is the G-dly spark in every Jew, and within that spark is a love, a longing to cleave to G-d.


בחי׳ אהבה לדבקה בו אף שאינו מרגיש כלל הוא מחמת שהנפש בגופו בגלות אצלו כמ״ש ואני בתוך הגולה88 כמארז״ל [כמאמר רבותינו זכרונם לברכה] גלו לאדום8990 כו׳
the quality of love, to cleave to Him. And though he does not feel it at all, this is because the soul in his body is in exile with him, as it is written, “And I was in the midst of the exile,” as our Sages, of blessed memory, said, “They were exiled to Edom,” etc.
Most people do not feel this love at all, because the soul within the body is in exile together with the person. Yechezkel’s words “And I was in the midst of the exile” are applied to it, and the Sages say that wherever Israel was exiled, even to Edom, the Shechinah went with them.


והיא אהבה הטבעית שבכל אחד ואחד מישראל כאהבת הבן אל האב91 שאהבת הבן אל האב אינה כרשפי אש שהוא ברא כרעא דאבוה929394 דבר בפ״ע [בפני עצמו].
And this is the natural love that is in each and every one of Israel, like the love of a son for his father. For the love of a son for his father is not like flashes of fire, for he is “a son, his father’s leg,” a thing by itself.
This hidden love is the natural love in every Jew, like a son’s love for his father. Such love does not burn like flashes of fire: in the Talmud’s idiom “a son is his father’s leg,” an extension of his father, and the text adds that he is also a thing in his own right.




5והנה אהבת הבן אל האב אף שהבן אינו מקבל נחת ותענוג רק שהוא צועק אל אביו שיקרב אותו אליו אעפ״כ [אף על פי כן] האב מקבל תענוג מזה וכל מה שהוא צועק יותר האב מקבל תענוג יותר,
Now, as for the love of a son for his father: even though the son receives no satisfaction and delight, but only cries out to his father to bring him close to him, nevertheless the father receives delight from this; and the more he cries out, the more delight the father receives.
A father delights in his son’s love even when the son feels no pleasure himself and only cries out to be brought close. The more the son cries, the greater the father’s delight.


וזהו אכלתי יערי95 שהוא ברכות שלפני ק״ש [קריאת שמע] עם דבשי שהוא ק״ש [קריאת שמע] שהוא ענין מתיקות ותענוג שלמעלה מצעקת הבן שרוצה שתשוב נפשו אליו אף שאין נפשו מרגשת כלל שבחי׳ ניצוץ אלהות שבתוכו מעוטף ומלובש מרצונות אחרים
And this is [the meaning of] “I have eaten my honeycomb (yaari),” which is the blessings before the Shema, “with my honey,” which is the Shema: this is the matter of the sweetness and delight Above from the cry of the son who wants his soul to return to Him, even though his soul does not feel at all; for the level of the spark of G-dliness within him is wrapped and clothed in other desires.
The Song of Songs says, “I have eaten my honeycomb with my honey.” The honeycomb is the blessings before the Shema and the honey is the Shema itself: they give “sweetness and delight” Above from the cry of the child who longs to return to G-d, even though his soul feels nothing, because its G-dly spark is wrapped in other desires.


ולכן אין האהבה כרשפי אש כי חמימות מרצונות עוה״ז מקררים אותו (עמ״ש בפ׳ שלח בד״ה בפ׳ נסכים).
And therefore the love is not like flashes of fire, for the warmth of the desires of this world cools him. (See what is written in Parshas Shelach, in the discourse beginning “In the section on the libations.”)
That is why this love is not fiery. The heat of worldly desires leaves the love for G-d cold: passion spent on other things cools the soul’s longing.


וזהו זכרתי לך חסד נעוריך96979899100101 הוא דרך התחלת העבודה (ועמ״ש בשה״ש [בשיר השירים] בד״ה לריח שמניך102 בענין נער ובד״ה והיה אור הלבנה103 בענין ונערים ממשתה נגינתם כו׳) אהבת כלולותיך שהוא בחי׳ כלה ולא אשה.104 לכתך אחרי במדבר.
And this is [the meaning of] “I remember for you the kindness of your youth,” which is the manner of the beginning of the [divine] service (and see what is written in Shir HaShirim, in the discourse beginning “For the fragrance of your oils,” on the subject of “youth” (naar), and in the discourse beginning “And the light of the moon shall be,” on the subject of “and youths from the feast of their song,” etc.); “the love of your bridal days (kelulosayich),” which is the level of a bride (kallah) and not of a wife; “your going after Me in the wilderness.”
Yirmeyahu’s verse “I remember for you the kindness of your youth, the love of your bridal days, your going after Me in the wilderness” describes the beginning of divine service. “Bridal days” point to a bride (kallah), not yet a wife: a love before full union.


פי׳ אחרי היינו שהוא עדיין בבחינת אחוריים שהוא בחי׳ אתכפיא ולא בחי׳ אתהפכא חשוכא לנהורא וכמ״ש מזה בד״ה זכור את אשר עשה לך עמלק105106 כו׳, ולכן הוא עדיין בבחינת מדבר ושממון ארץ ציה כו׳.
The meaning of “after Me” (acharai) is that he is still on the level of the back (achorayim), which is the level of iskafya (subjugation) and not the level of is’hapcha (transformation), the turning of darkness into light, as is written on this in the discourse beginning “Remember what Amalek did to you,” etc. And therefore he is still on the level of a wilderness and desolation, “a parched land,” etc.
“After Me” (acharai) is read as achorayim, “the back”: service that is still external. It is iskafya, subduing one’s desires, rather than is’hapcha, transforming them, the turning of darkness into light; so it remains a “wilderness,” a dry and barren land.


וגם מדבר הוא לשון דיבור שמדבר דברים גשמיים ומ״ם פתוחה107 מורה שמזה באו לו מחשבות זרות
And also, midbar (wilderness) is a term of speech (dibbur): that he speaks of physical things; and the open mem [of midbar] indicates that from this, foreign thoughts came to him.
Midbar (wilderness) is also read as dibbur, “speech”: talk about physical things. The word begins with an open mem, which hints at an opening through which foreign thoughts come in.


(וע״ד מה שנתבאר בד״ה וארשתיך לי108 שסיבת המחשבות זרות מחמת ששכלו ומחשבתו פנויים כמשל החצר שאין לו קירוי והוא פתוח כו׳ ע״ש. ועיין מענין זכרתי לך חסד נעוריך כו׳ בפ׳ וישלח)
(And along the lines of what was explained in the discourse beginning “And I will betroth you to Me,” that the cause of foreign thoughts is that one’s intellect and thought are vacant, like the analogy of a courtyard that has no roof and is open, etc.; see there. And see on the subject of “I remember for you the kindness of your youth,” etc., in Parshas Vayishlach)
As explained elsewhere, foreign thoughts come when the mind is unoccupied, like a courtyard without a roof that is open to whatever falls in. The phrase “the kindness of your youth” is discussed in several places in the Zohar, listed here.


(קע״ו ב׳) אמור (ק״ג ב׳) שלח לך (קס״ח ב׳) פינחס (רנ״ז א׳) עקב (רע״ד א׳) רבות במדבר פ׳ ב׳ (רי״ב ד׳) ועמ״ש בד״ה קחו מאתכם תרומה.109
(176b), Emor (103b), Shelach Lecha (168b), Pinchas (257a), Eikev (274a), [Midrash] Rabbah, Bamidbar, chapter 2 (212d). And see what is written in the discourse beginning “Take from among you an offering.”
The list of Zohar passages continues, with the Midrash on Bamidbar and a discourse on “Take from among you an offering.”


וזהו משכני110 כי ידע אינש בנפשיה כאו״א [כל אחד ואחד] שהנפש אלהות שבו הוא מוטבע בחושך משכא דחויא שמכסה ומסתיר על אור הקדושה ואין חבוש מתיר עצמו.111
And this is [the meaning of] “Draw me (moshcheni)”: for a person knows in himself, each and every one, that the G-dly soul within him is sunk in darkness, the “skin (mashcha) of the serpent,” which covers and conceals the light of holiness; and a prisoner cannot free himself.
“Draw me” expresses that the soul cannot rise by itself. Every person knows that his G-dly soul is sunk in darkness, “the skin of the serpent,” which hides the light of holiness, and “a prisoner cannot free himself.”


וזהו שכנס״י [שכנסת ישראל] מבקשת משכני שאתה תמשיך אותי מגלותי ואז אחריך נרוצה, ועמ״ש מזה בד״ה אדם כי יקריב מכם.112113114
And this is why the Congregation of Israel asks, “Draw me”: that You draw me out of my exile, and then “after You we will run.” And see what is written on this in the discourse beginning “When a man from among you brings an offering.”
So the Congregation of Israel asks G-d to draw her out of her exile, and only then can she say, “after You we will run.” The first move has to come from Above.




6וזהו איכה תרעה פי׳ שאין הבקשה בשבילנו לבד אלא דאל״כ [דאם לא כן] איכה תרעה שכנס״י [שכנסת ישראל] נק׳ רעיתי וקוב״ה [וקודשא בריך הוא] נק׳ רועה ישראל.115
And this is [the meaning of] “Where (eichah) do You pasture?” The meaning is that the request is not for our sake alone; rather, otherwise, “how (eichah) will You pasture?” For the Congregation of Israel is called “My beloved” (rayasi), and the Holy One, blessed be He, is called “the Shepherd (Ro’eh) of Israel.”
The verse continues, “Where (eichah) do You pasture?” The Alter Rebbe reads eichah as “how”: our plea is not only for ourselves, for otherwise how would G-d “pasture”? The Congregation of Israel is called rayasi, “My beloved,” and G-d is “the Shepherd of Israel,” words from the same root as “pasture.”


כמארז״ל [כמאמר רבותינו זכרונם לברכה] ישראל מפרנסין לאביהם שבשמים ר״ל [רוצה לומר] להיות התלבשות אור א״ס ב״ה במדות עליונות הנק׳ גופא חסד דרועא ימינא כו׳ כי הוא ית׳ מצד עצמו לאו מכל אלין מדות איהו כלל.116
As our Sages, of blessed memory, said, “Israel sustain their Father in heaven”; that is to say, that there be the enclothing of the Infinite Light (Or Ein Sof), blessed be He, in the supernal attributes (middos), which are called “a body”: “Chesed is the right arm,” etc. For He, may He be blessed, in and of Himself, “is not of these attributes at all.”
The Sages’ bold phrase “Israel sustain their Father in heaven” means that through Israel’s service the Infinite Light is clothed in the supernal attributes, the Sefiros, which are called a “body,” as in “Chesed is the right arm.” In Himself G-d is not any of these attributes at all.


ועיין מה שכתוב ע״פ אני ישנה ולבי ער117 גבי פי׳ תמתי מלשון שלימות כו׳ ע״ש ובד״ה הנך יפה רעיתי ולעיל ע״פ ראשי המטות118 בענין לכו לחמו בלחמי.119
And see what is written on the verse “I sleep, but my heart is awake,” regarding the explanation of “my perfect one” (tamasi) as a term of completeness, etc.; see there. And in the discourse beginning “Behold, you are beautiful, my beloved”; and above, on the verse “The heads of the tribes,” on the subject of “Come, eat of my bread.”
Further references: the explanation of “I sleep, but my heart is awake,” where tamasi (“my perfect one”) is read as “completeness,” the discourse on “Behold, you are beautiful, my beloved,” and the earlier discourse on “The heads of the tribes” on “Come, eat of my bread.”


איכה תרביץ בצהרים120 שהוא לשון חמימות מרצונות אחרים (כי צהרים הוא עת תוקף החום ויש תוקף חום זר של תאוות גשמיות שעל זה נאמר ובושה החמה.121 וחם הוא אבי כנען122 ועיין בפרדס ערך חם ועיין מכ״ז [מכל זה] בפ׳ ויקרא)
“Where do You rest [Your flock] at noon (tzohorayim)”: this is a term for the heat of other desires (for noon is the time when the heat is at its strongest; and there is a foreign strength of heat, of physical cravings, of which it is said, “and the sun (chamah) shall be ashamed.” And Cham is the father of Canaan; and see Pardes, the entry “Cham”; and see on all this in Parshas Vayikra)
“Where do You rest [Your flock] at noon?” Noon is when the heat is strongest, and it stands for the heat of other desires, physical cravings. Of that foreign heat it is said “the sun (chamah) shall be ashamed”; chamah, the sun, is linked with heat and with Cham, the father of Canaan.


(י״ז ב׳) ובפ׳ בלק (קצ״ז א׳ ב׳) ובפרשה תרומה (קמ״ג ב׳) מענין אי כה ועיין מה שכתוב מזה בד״ה שוש אשיש.123
(17b), and in Parshas Balak (197a–b), and in Parshas Terumah (143b), on the subject of ei koh (“where is Koh”). And see what is written on this in the discourse beginning “I will greatly rejoice.”
The Zohar reads eichah as ei koh, “where is Koh,” Koh being a Kabbalistic name of the Shechinah. The discourse on “I will greatly rejoice” discusses this further.


וזהו שלמה אהיה כעוטיה על עדרי חביריך שהוא לשון בושה כענין העטית עליו בושה124 (בתלים סי׳ פ״ט)
And this is [the meaning of] “For why should I be as one who is veiled (ke’otyah) beside the flocks of your companions?”: this is a term of shame, as in “You have covered him with shame” (in Psalms, chapter 89),
“Why should I be as one who is veiled (ke’otyah)?” The word is read as shame, as in Tehillim, “You have covered him with shame.”


ויעטו כמעיל בשתם125 (שם סי׳ ק״ט) יעטו חרפה וכלימה126 (שם סי׳ ע״א) וע׳ בזהר בראשית (דף כ׳ ע״א).
“And let them be wrapped in their shame as in a robe” (there, chapter 109), “Let them be wrapped in reproach and disgrace” (there, chapter 71). And see the Zohar, Bereshit (page 20a).
Two more verses in Tehillim use the same verb for being wrapped in shame and disgrace. The Zohar (I, 20a) sets this verse in the exchange between the sun and the moon before the moon was diminished, where “as one who is veiled” means being in shame.


גם לשון מעוטף ומלובש בעדרי חבריך שהוא מחשבות ודבורים מרצונות אחרים שנמשכים ונשפעים משרים עליונים שאין שום דבור ומחשבה למטה שאינו נשפע ונמשך מלמעלה.
It is also a term for being wrapped and clothed in “the flocks of your companions,” which are thoughts and words from other desires, which are drawn down and flow from the supernal princes; for there is no speech or thought below that does not flow and is not drawn down from Above.
Ke’otyah also means being wrapped and clothed in “the flocks of your companions”: the thoughts and words of other desires. These flow down from the supernal “princes,” the spiritual powers Above, for every word and thought below draws from Above.


(ועיין בזהר פ׳ ויצא) (דף קס״ב) בס״ת [בסתרי תורה] ע״פ והיה העטופים ללבן כו׳ אתכספן ומתעטפי. ובושה זו הוא ענין מה שאנו מבקשים ולא נבוש לעולם ועד עיין הפי׳ בד״ה ראיתי
(And see the Zohar, Parshas Vayetzei) (page 162), in the Sisrei Torah, on the verse “And the feeble ones (ha’atufim) were Lavan’s,” etc.: “they are ashamed (iskasfan) and wrapped (misatfei).” And this shame is the subject of our request, “and may we not be ashamed forever and ever”; see the explanation in the discourse beginning “I saw,
The Zohar reads “the feeble ones (ha’atufim) were Lavan’s” as those who are “ashamed and wrapped.” This is the shame we pray to be spared in the blessing before the Shema, “and may we never be ashamed.”


והנה מנורת זהב127 וע׳ בזהר פ׳ אמור (דפ״ט ע״ב) ע״פ לך אדני הצדקה ולנו בשת הפנים128129 ונק׳ בחי׳ אלו ללבן.
and behold, a golden menorah.” And see the Zohar, Parshas Emor (page 89b), on the verse “To You, Ado-nai, belongs righteousness, and to us shamefacedness”; and these levels are called “Lavan’s” (lelavan).
The Zohar in Emor, on “To You, Ado-nai, belongs righteousness, and to us shamefacedness,” is cited on the same shame. These levels are called “Lavan’s.”


וזהו ענין עדרי חבריך וכמו שכתוב ברבות בשה״ש [בשיר השירים] מה שאין כן הקשורים ליעקב שמקושרים בקשר אמיץ וחזק בו ית׳
And this is the meaning of “the flocks of your companions,” as is written in [Midrash] Rabbah on Shir HaShirim. Which is not so with “the bound ones (hakesurim), Yaakov’s,” who are bound with a firm and strong bond to Him, may He be blessed,
This is the meaning of “the flocks of your companions,” as the Midrash on the Song of Songs explains. In contrast, “the bound ones (kesurim) were Yaakov’s”: those who belong to Yaakov are bound to G-d with a firm and strong bond.


וכמו שכתוב בזהר פ׳ אחרי (דע״ג) ג׳ דרגין אינון מתקשרין דא בדא קוב״ה [קודשא בריך הוא] אורייתא וישראל.130 ועיין מה שכתוב מזה בביאור על פ׳ נשא את ראש בני גרשון131 בענין קטרת:132133134
as is written in the Zohar, Parshas Acharei (page 73): “There are three levels bound one to another: the Holy One, blessed be He, the Torah, and Israel.” And see what is written on this in the explanation on the passage “Take the head count of the sons of Gershon,” on the subject of the incense (ketores).
As the Zohar says, three are bound together: the Holy One, blessed be He, the Torah, and Israel. The bond to G-d runs through the Torah, the attribute of Yaakov.




Section 4 · ¶7–10
The wife’s love: fire drawn from the Torah
7ג והנה יש עוד בחי׳ אהבה שהוא אהבת אשה אל איש שהיא אהבה כרשפי אש ואין לו רצונות אחרים כלל, שהוא ע״י התורה כמ״ש ועמך לא חפצתי135 רק ואל אישך תשוקתך136
3. Now, there is yet another level of love, which is the love of a wife for her husband, which is a love like flashes of fire, and he has no other desires at all; [a love] that comes through the Torah, as it is written, “And besides You I desire nothing,” only “and your longing shall be for your husband.”
Section 3 introduces a higher love: a wife’s love for her husband, burning like “flashes of fire,” in which the person wants nothing else at all. This love comes through the Torah, and two verses express it: “Besides You I desire nothing,” and “your longing shall be for your husband.”


(ועמ״ש מענין אהבה זו בד״ה נאוו לחייך בתורים137138 בענין תורי זהב139 וזהו ושם אשתו140 כו׳ בת מי זהב שבחי׳ אהבה זו היא בבחי׳ כמעלת הזהב על הכסף,
(And see what is written on the subject of this love in the discourse beginning “Your cheeks are comely with rows (torim),” on the subject of “rows of gold.” And this is [the meaning of] “and the name of his wife,” etc., “the daughter of Mei-zahav (waters of gold)”: for this level of love is on a level like the superiority of gold over silver;
A cross-reference: the discourse on “Your cheeks are comely with rows… rows of gold” explains this love. The wife of the Edomite king Hadar is called “daughter of Mei-zahav (waters of gold)”: this love is to the earlier one as gold is to silver.


וגם פי׳ בת מטרד י״ל [יש לומר] שהוא טרדת אה״ר [אהבה רבה] זו עד שאין לו שום רצון אחר כלל) וזהו בכל לבבך141 וכמ״ש במ״א בד״ה ענין ק״ש [קריאת שמע]142
and also, the meaning of “the daughter of Matred” may be said to be the preoccupation (tirdas) of this great love (ahavah rabbah), to the point that he has no other desire at all.) And this is [the meaning of] “with all your heart,” as is written elsewhere, in the discourse beginning “The matter of the Shema.”
The name Matred is read as tirdah, “preoccupation”: this great love absorbs a person so fully that no other desire remains. It is loving G-d “with all your heart.”


והיינו מחמת רוב חשקו וחפצו אליו ית׳ כרשפי אש שלהבת143 מתלהבת בבחי׳ בהעלותך את הנרות144 ואהבה רבה זו הוא נמשך ע״י התורה
That is, because of the greatness of his passion and desire for Him, may He be blessed, like flashes of fire, a flame that blazes up, on the level of “When you raise up the lamps”; and this great love is drawn forth through the Torah
Such love is an intense passion and desire for G-d, a flame that blazes up, like the lamps of the Menorah in “When you raise up the lamps.” This great love is drawn from the Torah.


(כי ביום חתונתו זה145 מתן תורה והתורה היא בחי׳ מימינו אש דת146 שניתנה באש שחורה147 ע״ג [על גבי] אש לבנה148149 ועמ״ש בד״ה והיה לכם לציצית150 בענין לזאת יקרא אשה151
(for “on the day of his wedding” — this is the Giving of the Torah; and the Torah is the level of “from His right hand, a fiery law,” for it was given as black fire upon white fire. And see what is written in the discourse beginning “And it shall be for you as tzitzis,” on the subject of “this one shall be called woman (ishah),
The Sages read “on the day of his wedding” in the Song of Songs as the Giving of the Torah. The Torah is “a fiery law” from G-d’s right hand, written as black fire upon white fire, and so it kindles fiery love. The discourse on tzitzis explains Adam’s words at Chava’s creation, “this one shall be called woman.”


כי מאיש לוקחה ובד״ה אחרי ה׳ אלקיכם תלכו גבי ובקולו תשמעו152 ובד״ה למען153 תהיה תורת154 ה׳ בפיך בפ׳ בא.
for from man (ish) was she taken”; and in the discourse beginning “After Havayah your G-d shall you walk,” regarding “and to His voice shall you listen”; and in the discourse beginning “So that the Torah of Havayah may be in your mouth,” in Parshas Bo.
That verse continues, “for from man was she taken.” Two further discourses are cited, on “and to His voice shall you listen” and on “so that the Torah of Havayah may be in your mouth.”


ובחי׳ אה״ר [אהבה רבה] זו נק׳ אמת וזהו תתן אמת ליעקב155 כי הקול קול יעקב156 בחינת תורה כנ״ל ועמ״ש מזה בד״ה ביום השמיני עצרת).157
And this level of great love is called truth; and this is [the meaning of] “You will give truth to Yaakov,” for “the voice is the voice of Yaakov,” the level of Torah, as mentioned above. And see what is written on this in the discourse beginning “On the eighth day, an assembly (atzeres).”)
This great love is called truth, the attribute given to Yaakov. For “the voice is the voice of Yaakov” is the voice of Torah, as explained above in section 1.


וזהו שתיתי ייני עם חלבי158 שהיא בחי׳ תורה וזהו כי טובים דודיך159160 היינו אה״ר [אהבה רבה] והוא נמשך מיין יינה של תורה.161 וז״ש [וזהו שכתוב] ויאמר האדם אדם דלעילא.
And this is [the meaning of] “I have drunk my wine with my milk,” which is the level of Torah. And this is [the meaning of] “For your love (dodecha) is better”: that is, great love, and it is drawn from wine, the wine of Torah. And this is [the meaning of] what is written, “And the man (ha’adam) said”: the Supernal Man (Adam).
“I have drunk my wine with my milk” refers to Torah, and “your love is better than wine” to great love drawn from “the wine of Torah,” in the Talmud’s phrase. Adam’s words when Chava was brought to him, “And the man said,” refer to the supernal Man.


כמ״ש ועל דמות הכסא162 דמות כמראה אדם כו׳. זאת הפעם163 התורה שנק׳ זאת164 (פ״ה דמנחות נ״ג ב׳) שלעתיד תתגלה התורה מלבושיה וגשמיותה
As it is written, “And upon the likeness of the throne was a likeness like the appearance of a man (adam),” etc. “This time (zos hapa’am)”: the Torah, which is called zos (“this”) (chapter 5 of Menachos, 53b); for in the Time to Come the Torah will be unveiled from its garments and its physicality
The supernal Man is the “likeness of a man” Yechezkel saw upon the throne. “This time” (zos hapa’am) refers to the Torah, which the Talmud calls zos, “this,” as in “This is the Torah.” In the Time to Come the Torah will be revealed without its garments of physical matters.


(ולכן נאמר ביום ההוא תקראי אישי.165 שהתורה נקרא אור כמו שכתוב ותורה אור166 וגם נקרא מים כמו שכתוב הוי כל צמא167 לכו למים.
(and therefore it is said, “On that day you will call [Me] Ishi (my Husband).” For the Torah is called light, as it is written, “and the Torah is light”; and it is also called water, as it is written, “Ho, everyone who thirsts, go to the water.”
That is why “on that day” Israel will call G-d Ishi, “my Husband.” The Torah is called both light (“the Torah is light”) and water (“everyone who thirsts, go to the water”).


והענין כמו שכתוב במ״א168 על פ׳ הללו אל בקדשו169 בענין ג׳ בחינות אור מים רקיע כו׳ ע״ש. ועל דרך זה בתורה שהתורה כמו שהיא למעלה היא בחי׳ אור ובירידתה להתלבש למטה נק׳ מים יורדים מגבוה לנמוך.
And the matter is as is written elsewhere, on the verse “Praise G-d in His sanctuary,” on the subject of three levels: light, water, firmament, etc.; see there. And in the same way with the Torah: the Torah as it is Above is the level of light, and in its descent to be clothed below it is called water, which descends from a high place to a low one.
As explained elsewhere, there are three levels: light, water and firmament. The Torah as it is Above is light; when it descends to be clothed below it is called water, which flows from a high place to a low one.


ועיין מה שכתוב בד״ה שיר השירים בענין ב׳ בחינות חתן, ועכשיו כנסת ישראל מקבלת טפת חכמה עילאה בבחינת התלבשות מים רקיע,
And see what is written in the discourse beginning “The Song of Songs,” on the subject of two levels of bridegroom. And now the Congregation of Israel receives the drop of supernal Chochmah (wisdom) on the level of enclothement, [as] water [and] firmament;
Now the Congregation of Israel receives the “drop” of supernal Chochmah, which is the Torah, only in clothed form, at the levels of water and firmament, not as light.


אבל לעתיד שתתגלה פנימיות התורה170 הוא בחינת אור, וזהו ענין תקראי אישי שתקבל מבחי׳ אור וכמו שכתוב הרמ״ז [הרב משה זכות] בפרשה פקודי) (דף ר״כ ע״ב).
but in the Time to Come, when the inner dimension (pnimiyus) of the Torah will be revealed, it is the level of light. And this is the meaning of “you will call [Me] Ishi”: that she will receive from the level of light, as the Ramaz wrote in Parshas Pekudei) (page 220b).
In the future the inner dimension of the Torah will be revealed, which is the level of light; she will receive from that light, and that is why she will call G-d Ishi. The Ramaz is cited for this.


אך מ״מ גם עתה נמשך האור ע״י התלבשות כו׳ כנ״ל. וזהו אף הפעם כמו שהוא עתה מלובש בלבושים רבים בדברים גשמיים אעפ״כ [אף על פי כן] היא עצם מעצמי מעצמיותי שהוא פנימיות רצונו שהיא תורה שבכתב.171172
Yet nevertheless, even now the light is drawn down through enclothement, etc., as mentioned above. And this is [the meaning of] “this time”: even as it is now, clothed in many garments, in physical things, nevertheless it is “bone of my bones” (etzem me’atzamai), of my very essence (atzmiyusi), which is the inner dimension of His will, which is the Written Torah.
Yet even now light is drawn down through the Torah’s garments. So Adam’s words “this time… bone of my bones” apply now too: despite its many physical garments, the Written Torah is G-d’s very essence (etzem, “bone”), the inner dimension of His will.




8ובשר מבשרי173 לשון בשרא סומקא174 תורה שבע״פ [שבעל פה] חומרות וחילוקים לזאת יקרא אשה אש ה׳ שהיא אהבה כרשפי אש
“And flesh of my flesh”: a term [related to] “red flesh” (bisra sumka), the Oral Torah, stringencies and distinctions. “This one shall be called woman (ishah)”: esh (fire) [and the letter] hei, which is a love like flashes of fire,
“Flesh of my flesh” is read through the Talmud’s phrase bisra sumka, “red flesh,” and refers to the Oral Torah, with its stringencies and fine distinctions. Ishah (woman) is read as esh (fire) with the letter hei: a love like flashes of fire.


כי מאיש לוקחה זאת, כדכתיב כי ה׳ יתן חכמה175 זו תורה שבכתב מפיו דעת ותבונה176 זו תשבע״פ [תורה שבעל פה]177 כמ״ש ברבות כי תשא פמ״א [פרק מ״א / פרשה מ״א],178
“for from man (ish) was this one taken”; as it is written, “For Havayah gives wisdom” — this is the Written Torah — “from His mouth, knowledge and understanding” — this is the Oral Torah, as is written in [Midrash] Rabbah, Ki Sisa, chapter 41.
“For from man was this one taken”: this love is taken from the Torah. Proverbs says “Havayah gives wisdom; from His mouth, knowledge and understanding”: wisdom is the Written Torah, and knowledge and understanding are the Oral Torah, the verse the Midrash on Ki Sisa discusses.


כי מחמת שנתפס ונדבק במוחו בשעה שהוא לומד ומכש״כ [ומכל שכן] כשהוא זוכר ואינו נשכח ממנו והוא בחי׳ זכר כמ״ש זכר חסדו179
For because it is grasped and cleaves in his mind at the time that he learns, and all the more so when he remembers it and it is not forgotten by him — and this is the level of “male” (zachar), as it is written, “He remembered (zachar) His kindness” —
When Torah is grasped and held in the mind during study, and all the more when it is remembered and not forgotten, it is the quality of “male”: zachar (male) and zachar (remember) are the same word, as in “He remembered His kindness.”


אזי נקלט בו חכמתו ובינתו ית׳ שהוא בחי׳ טפה הנמשך ממוח האב (עמ״ש מזה בד״ה שחורה אני ונאוה ובד״ה והדרת פני זקן).
then His wisdom and understanding, may He be blessed, are absorbed in him, which is the level of the drop drawn from the father’s brain. (See what is written on this in the discourse beginning “I am black, but comely,” and in the discourse beginning “And you shall honor the face of the elder.”)
Then G-d’s wisdom and understanding take hold in the person, like the “drop” that comes from the father’s brain at conception, an image Chassidus uses for the transmission of wisdom. The learner receives from G-d as a wife from her husband.


וזהו ויהיו שניהם ערומים180 דהיינו שע״י אהבה זו דבחי׳ רשפי אש הוא מופשט מכל הרצונות זרות. ואין לו רצון אחר כלל. וכמ״ש ועמך לא חפצתי.181
And this is [the meaning of] “And they were both naked”: that is, through this love, of the level of flashes of fire, he is stripped of all foreign desires, and has no other desire at all, as it is written, “And besides You I desire nothing.”
This is “And they were both naked”: through this fiery love a person is stripped of all foreign desires and wants nothing besides G-d, as in “besides You I desire nothing.”


ולא כמו אהבה שבקרירות שהוא מפני שמלובש עדיין ג״כ ברצונות זרים והוא רק בחי׳ אתכפיא.
Not like the love that is in coolness, which is because he is still also clothed in foreign desires, and it is only the level of iskafya (subjugation).
That is unlike the cool love of the son, which still lives alongside foreign desires and is only iskafya, subduing them.


אבל ע״י אה״ר [אהבה רבה] זו דאתהפכא חשוכא ואין לו רצון אחר כלל רק לדבקה בו. נמצא אינו מלובש בלבושים זרים ובאתעדל״ת [ובאתערותא דלתתא] אתעדל״ע [אתערותא דלעילא] לע״ל [לעתיד לבוא] שלא יכנף עוד מוריך.182
But through this great love, of the turning of darkness [into light], he has no other desire at all except to cleave to Him. It follows that he is not clothed in foreign garments. And through the arousal from below [comes] the arousal from above in the Time to Come, that “your Teacher shall no longer be cloaked.”
Fiery love is is’hapcha, turning darkness into light, with no desire left except to cleave to G-d, so the person is no longer clothed in foreign garments. This arousal from below brings an arousal from Above: in the future “your Teacher shall no longer be cloaked,” and G-d’s revelation will be unveiled.




9וזהו ויהיו שניהם ערומים האדם ואשתו.183 והיינו שלע״ל [שלעתיד לבוא] יהיה גילוי פנימיות התורה בלי לבושים.
And this is [the meaning of] “And they were both naked, the man and his wife”: that is, in the Time to Come there will be a revelation of the inner dimension of the Torah without garments.
In the future, Adam and his wife being “both naked” describes the Torah’s inner dimension, revealed without garments.


אך גם זאת הפעם שהתורה מלובשת בלבוש כנ״ל עכ״ז [עם כל זה] הוא ע״ד ענין ויהיו שניהם ערומים. כי ע״י עסק התורה שנשמת האדם מלובשת בהתורה.
Yet even “this time,” when the Torah is clothed in a garment, as mentioned above, it is nevertheless along the lines of “And they were both naked.” For through occupation with the Torah, the soul of the person is clothed in the Torah.
Yet even now, while the Torah is clothed, the same applies in a sense: when a person studies Torah, his soul is clothed in the Torah.




10וכמ״כ [וכמו כן] עי״ז אור א״ס ב״ה נמשך ומתלבש בהתורה שזהו ענין עוסק בתורה לשמה184185 לשם התורה.
And likewise, through this, the Infinite Light (Or Ein Sof), blessed be He, is drawn down and clothed in the Torah; and this is the meaning of “one who occupies himself with Torah lishmah”: for the sake of the Torah.
At the same time, the Infinite Light is drawn down and clothed in that same Torah. This is the meaning of studying Torah lishmah, “for its sake,” that is, for the sake of the Torah itself.


נמצא הרי הקב״ה כביכול עם האדם העוסק בתורה מלובשים בלבוש אחד עד״מ שנים שמתכסים בטלית אחד ממש וכמ״ש מזה בד״ה כי ביום הזה יכפר,186 והיינו דוקא כאשר האדם מופשט מרצונות זרים.
It follows, then, that the Holy One, blessed be He, as it were, and the person who occupies himself with Torah are clothed in one garment, by way of analogy like two who cover themselves with literally one tallis, as is written on this in the discourse beginning “For on this day He shall atone.” And this is specifically when the person is stripped of foreign desires.
So G-d and the person who studies are, as it were, clothed in one garment, like two people under literally one tallis. But this happens only when the person is stripped of foreign desires.


משא״כ כשיש לו רצון זר ולבושים צואים נק׳ הוא בבגדו והיא בבגדה187 ויוציא ויתן כתובה.188
Which is not so when he has a foreign desire and soiled garments: this is called “he in his garment and she in her garment,” and “he must divorce [her] and give [her] the kesubah.”
If he still has foreign desires, “soiled garments,” it is like the Talmud’s case of a husband who insists on “he in his garment and she in her garment”: the law is that he must divorce her and pay her kesubah (marriage settlement).


אבל כשמופשט מרצון זר להיות ועמך לא חפצתי נמשך כמ״כ [כמו כן] מלמעלה כנ״ל, וזהו ולא יתבוששו189 היינו שלא יהיה בחינת כעוטיה על עדרי חבריך הנ״ל.
But when he is stripped of foreign desire, so as to be [in the state of] “And besides You I desire nothing,” there is likewise a drawing down from Above, as mentioned above. And this is [the meaning of] “and they were not ashamed”: that is, that there will not be the level of “as one who is veiled beside the flocks of your companions,” mentioned above.
But when he is free of foreign desire and wants only G-d, the same is drawn down from Above. Then “they were not ashamed”: there is no longer the shame of “one who is veiled beside the flocks of your companions.”


וזהו ולא נבוש לעולם ועד ועמ״ש עוד בחינה גדולה יותר בפי׳ ולא יבשו עמי לעולם בד״ה ואכלתם אכול:190
And this is [the meaning of] “and may we not be ashamed forever and ever.” And see what is written of a yet greater level in the explanation of “and My people shall never be ashamed,” in the discourse beginning “And you shall eat, eating.”
This is what we pray for in “and may we never be ashamed.” A still higher level is explained on Yoel’s promise that G-d’s people will never be ashamed.




Section 5 · ¶11–13
Why vows: a fence at the feminine stage
11ד וזהו ואשה כי תדור נדר כו׳. וצריך להבין מהו ענין הנדר לאסור על נפשה דברים המותרים.
4. And this is [the meaning of] “And a woman, when she vows a vow,” etc. Now we need to understand: what is the matter of the vow, to forbid upon herself things that are permitted?
Section 4 returns to the verse about the vow. Why would a woman forbid herself things the Torah permits?


והרי י״ל [יש לומר] דייך במה שאסרה לך תורה כמ״ש בשמונה פרקים להרמב״ם [להרבי משה בן מימון] פ״ד בשם הירושלמי פ״ט דנדרים.
And surely it can be said, “Let what the Torah has forbidden you suffice you,” as is written in the Rambam’s Eight Chapters, chapter 4, in the name of the Jerusalem Talmud, chapter 9 of Nedarim.
The Jerusalem Talmud objects to vows: “Let what the Torah has forbidden you suffice you.” The Rambam quotes this in his Eight Chapters, his introduction to Pirkei Avos.


אך הנה אין חילוק בין היתר לאיסור. רק שההיתר יכול להעלות לה׳. אך כל זמן שאינו מעלהו הוא מכסה ומסתיר גם כן.191
However, there is in fact no difference between the permitted and the forbidden, except that the permitted can be elevated to G-d. But as long as he does not elevate it, it too covers and conceals.
The answer: in one sense the permitted is no different from the forbidden, except that the permitted can be raised up to G-d. As long as it is not raised up, it too covers and conceals G-dliness.




12וזהו ענין נדרים סייג לפרישות.192193 דהיינו קדש עצמך במותר לך.194 מפני שרואה שלא יוכל להעלות הדבר ויוריד הדבר לגשמיות וממילא נמשך גם האדם אחריו לגשמיות.
And this is the meaning of “Vows are a fence for abstinence”: that is, “Sanctify yourself in what is permitted to you.” For he sees that he will not be able to elevate the thing, and he will bring the thing down into physicality, and as a result the person too is drawn after it into physicality.
This explains the Mishnah “Vows are a fence for abstinence” and the Talmud’s “Sanctify yourself in what is permitted to you.” A person who sees that he cannot elevate something will instead drag it down into physicality, and he himself will be drawn down after it.


וזהו כובד ראש195196 כי ישראל לי ראש ובחינה זו הוא מוסתר מחמת כובד הגשמיות המכסה ומסתיר כמשא כבד197 כו׳ (עמ״ש מזה בד״ה מנורת זהב כולה)198 וע״כ צ״ל פרישות.
And this is “heaviness of head” (koved rosh): for “Israel is to Me a head (rosh),” and this level is hidden because of the heaviness of physicality, which covers and conceals “like a heavy burden,” etc. (see what is written on this in the discourse beginning “A menorah all of gold”). And therefore there must be abstinence.
The Mishnah’s koved rosh, the “heaviness of head” required for prayer, is read here as follows: Israel is G-d’s “head,” and this lofty root is hidden under the heaviness of physicality, which weighs on it like a heavy burden. That is why abstinence is needed.


אך זה שלא יוכל להעלות הדבר זהו כשהוא עדיין בחינת ואשה כו׳ בנעוריה. שהוא בחינת נוקבא.
However, this, that he will not be able to elevate the thing, is when he is still on the level of “And a woman,” etc., “in her youth,” which is the level of Nukva (the feminine)
But being unable to elevate the permitted belongs to the stage of “a woman… in her youth,” the level of Nukva, the receiving, feminine level.


(עד לא קבילת דכר כמשנ״ת [כמו שנתבאר] ע״פ לריח שמניך)199 דהיינו אהבה ראשונה. בנעוריה בית אביה200201 שהוא חסד נעוריך.202 בית אביה כאהבת הבן אל האב.
(“before she has received the male,” as was explained on the verse “For the fragrance of your oils”), that is, the first love. “In her youth, in her father’s house,” which is “the kindness of your youth”; “her father’s house,” like the love of a son for his father.
This is the stage before “she has received the male”: the first love, the son’s love in his father’s house, which is “the kindness of your youth.”


לא יחל דברו203 כיון שהוא עדיין בחי׳ אשה נוקבא ואיש דרכו לכבש204 ואין אשה דרכה לכבש כי נשים דעתן קלות205 כמ״ש בד״ה שוש תשיש בפ׳ תזריע ובד״ה ויקחו אליך פרה.206
“He shall not profane his word”: since he is still on the level of a woman, Nukva; and “it is the way of a man to conquer, and it is not the way of a woman to conquer,” for “women are light of mind,” as is written in the discourse beginning “You shall surely rejoice,” in Parshas Tazria, and in the discourse beginning “And they shall take to you a heifer.”
So the vow must stand, “he shall not profane his word,” since the person is still on the level of “woman,” Nukva. The Alter Rebbe applies to this stage the Talmud’s sayings that “it is the way of a man to conquer, not of a woman,” and that “women are light of mind”: at this stage the soul cannot yet conquer and transform the physical.




13ולכן לא יוכל לברר ההיתר ולהעלותו למעלה. כי עדיין לא יוכל לבא לבחינת אתהפכא חשוכא לנהורא רק בחי׳ אתכפיא שזהו ענין לכתך אחרי במדבר כנ״ל
And therefore he cannot refine (levarer) the permitted and elevate it Above, for he still cannot come to the level of is’hapcha, the turning of darkness into light, but only the level of iskafya; which is the meaning of “your going after Me in the wilderness,” as mentioned above.
At this stage one cannot refine (levarer) the permitted and raise it up, because one can achieve only iskafya, not is’hapcha. That is “your going after Me in the wilderness,” as explained earlier.


ולכן מה שהוא קצת מותרות יורידנו לגשמיות ועמ״ש ע״פ כי תצא למלחמה207208 כו׳ גבי וגלחה את ראשה209 כו׳.
And therefore whatever is somewhat superfluous (mosros) will bring him down into physicality. And see what is written on the verse “When you go out to war,” etc., regarding “and she shall shave her head,” etc.,
So even a little indulgence pulls him down into physicality. A related discussion appears in the discourse on the captive woman, “When you go out to war… and she shall shave her head.”




Section 6 · ¶14–17
Annulling the vow: Chochmah, Shabbos, prayer and Torah
14ובד״ה ונקדשתי בתוך210 בנ״י [בני ישראל]211 גבי שערך כעדר העזים. ולכן מסכת נדרים הוא בסדר נשים שאינו רק כשהוא בחינת נוקבא. אבל ואם היו תהיה לאיש.
and in the discourse beginning “And I shall be sanctified among the children of Israel,” regarding “your hair is like a flock of goats.” And therefore Tractate Nedarim is in the Order of Nashim (Women), since it [applies] only when one is on the level of Nukva. But: “And if she shall be [married] to a man (ish).”
Another reference: the discourse on “And I shall be sanctified among the children of Israel,” on “your hair is like a flock of goats.” This is why the tractate on vows is placed in the Order of Nashim (Women): vows belong to the feminine stage. The verse then turns to the woman who becomes a man’s wife.


ואם בית אישה נדרה.212 דהיינו כד קבילת דכר שמקבלת טפת חכמה עילאה שהיא התורה שהיא חכמתו ית׳ ואורייתא היכלא עילאה דקוב״ה [דקודשא בריך הוא].
“And if she vowed in her husband’s house”: that is, when she has received the male, receiving the drop of supernal Chochmah, which is the Torah, which is His wisdom, may He be blessed; and “the Torah is the supernal palace of the Holy One, blessed be He.”
“If she vowed in her husband’s house” describes the stage after she has “received the male”: the soul receives the drop of supernal Chochmah, the Torah, G-d’s own wisdom, which is called His “supernal palace.”


ואזי שניהם ערומים שמופשט מכל רצון זר. ואזי והפר את נדרה213 דהיינו שהוא מהפך חשוכא לנהורא כי בחכמה אתברירו214 כו׳.
And then “both are naked,” for he is stripped of every foreign desire. And then “he shall annul (hefer) her vow”: that is, he transforms (mehapech) darkness into light, for “through Chochmah they are refined,” etc.
Then “both are naked,” free of every foreign desire, and “he shall annul (hefer) her vow” is read as mehapech, “transforms”: he turns darkness into light, for “through Chochmah they are refined.”


(ועמ״ש בד״ה וכל בניך215 בענין ורב שלום בניך216 א״ת [אל תקרי] בניך אלא בוניך217 שכדי להיות ורב שלום זהו ע״י בוניך דוקא משום דבחכמה אתברירו כו׳ ע״ש. ואיתא בפ׳ תזריע)218
(And see what is written in the discourse beginning “And all your children,” on the subject of “and great shall be the peace of your children (banayich)”: “do not read ‘your children’ but ‘your builders’ (bonayich)”; that for there to be “great peace,” it is specifically through “your builders,” because “through Chochmah they are refined,” etc.; see there. And it is stated in Parshas Tazria)
The Talmud reads “great shall be the peace of your children (banayich)” as “your builders (bonayich),” the Torah scholars: great peace comes specifically through them, because refinement comes through Chochmah. The Zohar on Tazria is then cited.


(מ״ב סע״ב [סוף עמוד ב]) ע״פ אשה כי תזריע וילדה זכר,219 א״ר [אמר רבי] אחא אתתא מיומא דאתעברת לית בפומה
(42b, end of the side), on the verse “When a woman conceives and bears a male”: Rabbi Acha said, “A woman, from the day she conceives, has nothing in her mouth
The Zohar on “When a woman conceives and bears a male”: from the day a woman conceives, all she speaks of is her child, hoping it will be male.


אלא ילידו דילה220 אי להוי דכר ופי׳ הרמ״ז [הרב משה זכות] שעם היות הנוקבא בחינת גבורה עכ״ז [עם כל זה] ע״י יחודה עם החסדים נמתקו גבורותיה ונתבסמו עד
but her offspring, whether it will be male.” And the Ramaz explains that although the Nukva is the level of Gevurah (restraint), nevertheless, through her union with the chassadim (kindnesses), her gevuros (severities) are sweetened and mellowed, until
The Ramaz explains: Nukva is the level of Gevurah, but through her union with the chassadim (the kindnesses) her severities are sweetened and softened.


כי חפצה ותשוקתה שילידו דילה יהי׳ [יהיה] דכר דוקא שהוא בחינת חסדים ועיין בפ׳ שמיני (דל״ח סע״ב [סוף עמוד ב]) ע״פ ויקח אהרן את אלישבע221222 ובפי׳ הרמ״ז [הרב משה זכות] שם.223
her desire and longing is that her offspring be specifically male, which is the level of chassadim. And see Parshas Shemini (38b, end of the side), on the verse “And Aharon took Elisheva,” and in the Ramaz’s commentary there.
In the end she longs for her child to be male, which stands for the chassadim. The Zohar on Aharon’s marriage to Elisheva, with the Ramaz’s commentary, is a parallel.


וכך הענין כאן שע״י היחוד עליון בעסק התורה שזורח בתוכה אור האלקות נעשה הנשמה בבחי׳ דכר והאיש דרכ ו לכבש ועמ״ש בד״ה והיה לכם לציצית224 בפי׳ למען תזכרו225 כו׳ שתהיו בבחי׳ זכרים כו׳.
And so it is here: through the supernal union in occupation with Torah, within which the light of G-dliness shines, the soul comes to be on the level of the male (dechar), and “it is the way of a man to conquer.” And see what is written in the discourse beginning “And it shall be for you as tzitzis,” on the explanation of “so that you remember (tizkeru),” etc.: that you be on the level of males (zecharim), etc.
So too here: through the supernal union in Torah study, in which G-dly light shines, the soul becomes “male” and able to “conquer.” The discourse on tzitzis reads “so that you remember (tizkeru)” as “so that you become males (zecharim).”


וענין והפר לה אביה י״ל [יש לומר] עפמ״ש [על פי מה שכתוב] בפ׳ אמור (דף ק׳ ע״ב)226 בענין אחותי בת אבי היא227 בזמנא דנטלי מבי אבא228 כו׳
And the matter of “her father annulled for her” may be explained according to what is written in Parshas Emor (page 100b), on the subject of “She is my sister, the daughter of my father”: “at the time when they take from the house of Abba (the Father),” etc.;
“Her father annulled for her” is explained from the Zohar on Avraham’s words about Sarah, “She is my sister, the daughter of my father”: it refers to the time when they receive from “the house of Abba,” the Father, which is Chochmah.


והיינו בשבת שאז מאיר בנפש מבחינת חכמה שזהו ענין נשמה יתירה ואזי תוכל לבא לבחינת אתהפכא כו׳ וכמ״ש במ״א באריכות וע׳ מזה לקמן סד״ה ושמע אביה את נדרה.229230
that is, on Shabbos, for then there is an illumination in the soul from the level of Chochmah, which is the matter of the additional soul (neshamah yeseirah); and then she can come to the level of is’hapcha, etc., as is written at length elsewhere. And see on this below, at the end of the discourse beginning “And her father hears her vow.”
That is Shabbos, when light from Chochmah shines in the soul, the “additional soul” of Shabbos, and then the soul can reach is’hapcha. This is developed below, in the discourse on “And her father hears her vow.”




15וזהו מפירין נדרים בשבת231 והארת שבת מאיר בכל יום בתפלה שבכל יום כמ״ש ע״פ להקריב לי במועדו.232
And this is [why] “vows may be annulled on Shabbos.” And the illumination of Shabbos shines every day, in the prayer of each day, as is written on the verse “to offer to Me in its appointed time.”
This is why the Mishnah permits annulling vows on Shabbos: Shabbos is the time of Chochmah’s light. That light shines every day too, in daily prayer, as explained on the daily offering, “to offer to Me in its appointed time.”


ועיין בס׳ ש״ב [של בינונים] ס״פ י״ח ופרק י״ט ועמ״ש ע״פ והדל לא ימעיט233 שאור אבא מאיר בכל234 נש״י [נשמות ישראל] שזהו ענין
And see Sefer Shel Beinonim [Tanya], at the end of chapter 18 and chapter 19; and see what is written on the verse “and the poor shall not give less”: that the light of Abba (the Father) shines in all the souls of Israel, which is the meaning of
The Tanya (chapters 18 and 19) and the discourse on “and the poor shall not give less” explain that the light of Abba, which is Chochmah, shines in every Jewish soul.


כי קרוב אליך הדבר מאד.235 והנה ארז״ל [אמרו רבותינו זכרונם לברכה] נערה המאורסה236 אביה ובעלה מפירין נדריה237 הפר האב כו׳.
“For the thing is very near to you.” Now, our Sages, of blessed memory, said, “A betrothed maiden: her father and her husband annul her vows. If the father annulled,” etc.
This is the meaning of “the thing is very near to you.” The Mishnah teaches that a betrothed girl’s vows are annulled by her father and her husband together.


והענין דאיתא ברבות בא (ס״פ ט״ו)238 שעכשיו הוא בחינת וארשתיך לי239 ולעתיד כתיב כי בועליך עושיך240241 בחינת נשואין וכ״ה בגמרא (רפ״ח דפסחים)
And the matter is that it is stated in [Midrash] Rabbah, Bo (at the end of chapter 15), that now is the level of “And I will betroth you to Me,” while of the Time to Come it is written, “For your Maker is your husband (bo’alayich),” the level of marriage (nisuin). And so it is in the Gemara (at the beginning of chapter 8 of Pesachim),
The Midrash explains that now is the stage of betrothal (erusin), “I will betroth you to Me,” while the future will be marriage (nisuin), “your Maker is your husband.” The Talmud in Pesachim says the same.


ע״פ ביום ההוא תקראי אישי242 ככלה בית חמיה דהיינו בחינת נשואין משא״כ עכשיו הוא ככלה בית אביה שהוא בחינת אירוסין.
on the verse “On that day you will call [Me] Ishi”: “like a bride in her father-in-law’s house,” that is, the level of marriage; whereas now it is “like a bride in her father’s house,” which is the level of betrothal (erusin).
The Talmud reads “On that day you will call Me Ishi” to mean that Israel will then be “like a bride in her father-in-law’s house,” fully married, whereas now she is “like a bride in her father’s house,” only betrothed.


והיינו כי אורייתא סתים וגליא243 ועכשיו לא נתגלה לנו רק חיצוניות התורה לכן נק׳ אירוסין לבד וכנ״ל בענין זאת הפעם כו׳.244
That is, because “the Torah is concealed and revealed,” and now only the outer dimension (chitzoniyus) of the Torah has been revealed to us; therefore it is called only betrothal, as mentioned above on the subject of “this time,” etc.
The reason: the Torah has a hidden and a revealed dimension, and now only its outer dimension is revealed to us. That is why the present bond is called only betrothal, as was said on “this time.”




16וע״כ צ״ל אביה ובעלה מפירין נדריה פי׳ אביה הוא ע״י עסק התפלה לעורר האהבה ויראה שתהיה בבחינת בת אבי245 ולא זז מחבבה246247 עד שקראה בתי248 ואח״כ ובעלה היינו עסק התורה כו׳
And therefore it must be that “her father and her husband annul her vows.” The meaning: “her father” is through occupation with prayer, to arouse love and awe, so that she be on the level of “the daughter of my father,” and “He did not cease cherishing her until He called her ‘my daughter’”; and afterwards, “and her husband,” which is occupation with Torah, etc.
So both are needed to annul. “Her father” is prayer, which arouses love and awe and brings the soul to the level of “the daughter of my father”; as the Midrash says, the king loved his daughter until he called her “my daughter.” Then comes “her husband,” Torah study.


משא״כ כל האומר אין לי אלא249 תורה אפילו תורה אין לו וכמ״ש בד״ה וכל בניך הנ״ל בענין על שלא ברכו בתורה תחלה.
Which is not so [with] “whoever says, ‘I have only Torah,’ does not have even Torah,” as is written in the discourse beginning “And all your children,” mentioned above, on the subject of “because they did not first recite the blessing over the Torah.”
Torah alone is not enough: “whoever says, ‘I have only Torah,’ does not have even Torah.” The discourse cited explains the Sages’ words about not first reciting the blessing over the Torah.




17וזהו אביה ובעלה מפירין אביה היינו בחי׳ יו״ד ובעלה היינו בחינת ו׳ שהוא קול התורה.
And this is [the meaning of] “her father and her husband annul”: “her father” is the level of the yud, and “her husband” is the level of the vav, which is the voice of the Torah.
“Her father” corresponds to the yud of G-d’s Name, which is Chochmah, and “her husband” to the vav, which is “the voice of Torah.”


אכן לעתיד שיתגלה פנימית התורה זהו ענין בית אישה בחי׳ תקראי אישי וכן כגון רשב״י [רבי שמעון בר יוחאי] שתורתו אומנתו250
However, in the Time to Come, when the inner dimension of the Torah will be revealed, this is the matter of “her husband’s house,” the level of “you will call [Me] Ishi.” And so too [one] such as Rabbi Shimon bar Yochai, whose Torah [study] was his occupation,
In the future, when the Torah’s inner dimension is revealed, the soul will be in “her husband’s house,” calling G-d Ishi. Even now there were people like Rabbi Shimon bar Yochai, whose Torah study was his whole occupation.


כמו שאמר בחד קטירא אתקטרנא251252253 כו׳ שלא היה בבחינת נפרד אפילו רגע אחד ע״ד משנ״ת [מה שנתבאר] בד״ה ואלה המשפטים254 גבי נשמות דאצילות כו׳
as he said, “With one knot I am bound,” etc., for he was not in a state of separateness even for one moment, along the lines of what was explained in the discourse beginning “And these are the ordinances,” regarding the souls of the World of Atzilus (Emanation), etc.;
Rabbi Shimon said, “With one knot I am bound”: he was never separate from G-d even for a moment, like the souls of Atzilus described in the discourse on “And these are the ordinances.”


ע״ש ועיין ברבות סדר נח פל״ה ולא היה צריך לעורר את האהבה וע״כ היה פטור מן התפלה וזהו ענין ואם בית אישה כו׳ ועמ״ש סד״ה מה טובו בענין משכנותיך ישראל:255
see there; and see [Midrash] Rabbah, the order of Noach, chapter 35. And he did not need to arouse the love, and therefore he was exempt from prayer. And this is the meaning of “And if in her husband’s house,” etc. And see what is written at the end of the discourse beginning “How goodly,” on the subject of “your dwellings, O Israel.”
The Midrash cited counts his generation among those in which the rainbow was not seen, a sign of his great merit. He did not need prayer to arouse love, and so he was exempt from prayer, as the Talmud says of those whose Torah is their occupation. That is the stage of “her husband’s house.”




Section 7 · ¶18–19
Summary
18קיצור ואשה כי תדור. ואשה היינו בחי׳ נוקבא והיינו בנעוריה עד לא קבילת דכר וכמ״ש חסד נעוריך כו׳
Summary. “And a woman, when she vows.” “And a woman” is the level of Nukva, that is, “in her youth,” before she has received the male, as it is written, “the kindness of your youth,” etc.;
A summary of the maamar begins. “A woman” is Nukva, the stage “in her youth,” before she has received from the male: “the kindness of your youth.”


לכתך אחרי בבחינת אחוריים. אהבה בקרירות כאהבת הבן אל האב ועז״נ [ועל זה נאמר] משכני אחריך נרוצה.256 הגידה לי שאהבה נפשי.257
“your going after Me”: on the level of the back. A love in coolness, like the love of a son for his father; and of this it is said, “Draw me, after You we will run.” “Tell me, you whom my soul loves”:
“Your going after Me” is service from “the back”: a cool love, like a son’s for his father, which needs “Draw me, after You we will run” and the plea “Tell me, you whom my soul loves.”


דאל״כ [דאם לא כן] איכה תרעה ישראל מפרנסין לאביהם שבשמים ע״י אהבת הבן ג״כ אכלתי יערי עם דבשי.258 שתים שלפניה וק״ש [וקריאת שמע] תפלה מיושב.
for otherwise, “how will You pasture?” “Israel sustain their Father in heaven” through the love of the son, too. “I have eaten my honeycomb with my honey”: the two [blessings] before it, and the Shema; prayer [said] seated.
Even the son’s love matters Above, for otherwise “how will You pasture?”: through it, too, Israel “sustain their Father in heaven.” The honeycomb and honey are the two blessings before the Shema and the Shema itself, the part of prayer said seated.


שלמה אהיה כעוטיה בושה והעטופי׳ [והעטופים] ללבן. בחי׳ לכתך במדבר מם פתוחה. ואזי כי תדור שצ״ל נדרים סייג לפרישות259 כי אין אשה דרכה לכבש:260
“For why should I be as one who is veiled”: shame; and “the feeble ones were Lavan’s.” The level of “your going in the wilderness”: an open mem. And then “when she vows,” for there must be “vows, a fence for abstinence,” since “it is not the way of a woman to conquer.”
“As one who is veiled” is the shame of the feeble ones that were Lavan’s; “your going in the wilderness” is the open mem. At this stage vows are needed as “a fence for abstinence,” for “it is not the way of a woman to conquer.”




19אכן ואם היו תהי׳ [תהיה] לאיש261 כי הנה יש אהבה גדולה מאהבת הבן שהוא בקרירות כ״א ברשפי אש בחי׳ אשה ושם אשתו כו׳ מטרד בת מי זהב.262 ועמך לא חפצתי263 רק ואל אישך תשוקתך.264
However, “And if she shall be [married] to a man”: for there is a love greater than the love of the son, which is in coolness; rather, [a love] in flashes of fire, the level of a wife: “And the name of his wife,” etc., Matred, “the daughter of Mei-zahav.” “And besides You I desire nothing,” only “and your longing shall be for your husband.”
The second stage: “if she shall be married to a man.” There is a love greater than the son’s cool love: a wife’s fiery love, hinted at in the names Matred and Mei-zahav, which wants nothing besides G-d.


והוא נמשך ע״י התורה שניתנה באש שחורה ע״ג [על גבי] אש לבנה ובבחי׳ זו נאמר ויהיו שניהם ערומים265 הפך מבחי׳ כעוטיה. ביום ההוא תקראי אישי.266 וגאולה זו בזכות יעקב שנק׳ אמת.
And it is drawn forth through the Torah, which was given as black fire upon white fire; and of this level it is said, “And they were both naked,” the opposite of the level of “as one who is veiled.” “On that day you will call [Me] Ishi.” And this redemption is in the merit of Yaakov, who is called truth.
It comes through the Torah, given as black fire upon white fire. It is the opposite of being veiled in shame: “both naked.” This is the future “you will call Me Ishi,” the redemption in the merit of Yaakov, who is called truth.


והנה זאת הפעם אף עתה כשמלובשת בגשמיות עכ״ז [עם כל זה] היא עצם מעצמי כו׳ וכיון שכן והפר את נדרה:267
Now, “this time”: even now, when it is clothed in physicality, nevertheless it is “bone of my bones,” etc. And since this is so, “he shall annul her vow.”
Even now, while the Torah is clothed in physical matters, it is “bone of my bones,” G-d’s very essence; and so “he shall annul her vow”: the soul can transform the permitted instead of avoiding it.




Section 8 · ¶20–21
Daughter, sister, mother; sun, moon and stars
20והנה נערה המאורסה אביה ובעלה מפירין נדריה.268 פי׳ ע״ד לא זז מחבבה עד שקראה בתי269 זהו הבחי׳ ראשונה בנעוריה בית אביה.
Now, “a betrothed maiden: her father and her husband annul her vows.” The meaning is along the lines of “He did not cease cherishing her until He called her ‘my daughter’”: this is the first level, “in her youth, in her father’s house.”
The Mishnah’s betrothed girl, whose vows her father and husband annul together, is explained through the Midrash of the king who loved his daughter until he called her “my daughter”: the first stage, “in her youth, in her father’s house.”


אח״כ לא זז מחבבה עד שקראה אחותי והוא ע״י עסק התורה ואזי הוא בחי׳ ואם היו תהי׳ [תהיה] לאיש.270
Afterwards, “He did not cease cherishing her until He called her ‘my sister’”: and this is through occupation with Torah, and then it is the level of “And if she shall be [married] to a man,”
Next, “until he called her ‘my sister’”: this comes through Torah study, and it is the stage of “if she shall be married to a man.”


כענין אחותי בת אבי היא271 כו׳ ותהי לי לאשה והיינו עדיין בחי׳ אירוסין כי נובלות חכמה שלמעלה תורה.272
as in “She is my sister, the daughter of my father,” etc., “and she became my wife.” And this is still the level of betrothal, for “the Torah is the fallen fruit (novlos) of the supernal wisdom.”
As Avraham said of Sarah, “She is my sister, the daughter of my father… and she became my wife.” Yet this is still only betrothal, for the Torah we have is “the fallen fruit” of supernal wisdom, a lower expression of it.


וע׳ בזח״ג [בזהר חלק ג] פ׳ אחרי (דע״ז [דעבודה זרה] סע״א [סוף עמוד א]) ע״פ ואיש אשר יקח את אחותו בת אביו273274 כו׳ חסד הוא והוא ענין יחוד ו״ה ולכן אביה ובעלה מפירין נדריה.
And see the Zohar, Part III, Parshas Acharei (77a, end of the side), on the verse “And a man who takes his sister, his father’s daughter,” etc., “it is chesed”; and this is the matter of the union of vav and hei. And therefore “her father and her husband annul her vows.”
The Zohar reads the verse about a man who takes “his sister, his father’s daughter… it is chesed” as the union of the vav and hei of the Name; in the verse chesed means a disgrace, but the Zohar reads it as Chesed, kindness. So both father and husband annul her vows.


אך לא זז מחבבה עד שקראה אמי275 פרצוף פנימי דנוק׳ [דנוקבא] רעותא דלבא בכל מאדך276 אחת היא יונתי277 אחת היא לאמה שהיא כבחי׳ אימא כלה עילאה וזהו ענין נשואין ואם בית אישה.
But “He did not cease cherishing her until He called her ‘my mother’”: the inner configuration (partzuf) of Nukva, “the desire of the heart” (re’usa deliba), “with all your might”; “She is one, my dove; she is the only one of her mother,” for she is like the level of Imma, the supernal bride (kallah ila’ah). And this is the matter of marriage, “and if in her husband’s house.”
Finally, “until he called her ‘my mother’”: the inner configuration of Nukva, the desire of the heart, “with all your might.” “She is the only one of her mother”: she becomes like Imma, the supernal bride. This is full marriage, “her husband’s house.”


וזהו ביום ההוא278 תקראי אישי כי ביום ההוא יהיה שבחי׳ ו״ה יהי׳ [יהיה] כמו י״ה תרין רעים דלא מתפרשין.279280
And this is [the meaning of] “On that day you will call [Me] Ishi”: for on that day it will be that the level of vav-hei will be like yud-hei, “two companions who never part.”
That is why “on that day” Israel will say Ishi: the vav-hei of the Name will be like the yud-hei, “two companions who never part,” a permanent union.


אהל בל יצען281 כו׳. א״כ מעלת אישי על בחי׳ בעלי היינו כמעלת ריעים על דודים.
“A tent that shall not be moved,” etc. If so, the superiority of Ishi (my Husband) over the level of Baali (my Master) is like the superiority of companions (re’im) over lovers (dodim).
That union is “a tent that shall not be moved.” The advantage of Ishi (“my Husband”) over Baali (“my Master”) is like the advantage of companions (re’im), who never part, over lovers (dodim), whose union comes and goes.


ועיין בזח״א [בזהר חלק א] (דרל״ו סע״ב [סוף עמוד ב]) ע״פ אישה יקימנו282283 להיות ע״ד ויהי בנסוע הארון284 קומה הוי׳ עליי׳ [עלייה] המל׳.
And see the Zohar, Part I (236b, end of the side), on the verse “her husband may uphold it (yekimenu)”: that it is along the lines of “And it was, when the Ark set out,” “Arise (kumah), Havayah”: the elevation of Malchus.
The Zohar reads “her husband may uphold it (yekimenu)” as raising Malchus, like Moshe’s words when the Ark set out, “Arise (kumah), Havayah”: an elevation of Malchus.


והיינו כמ״ש בפ׳ ויקרא (ד״ו סע״א [סוף עמוד א]) ע״פ ולא תוסף קום285 כ״א קוב״ה [קודשא בריך הוא] יוקים לה.286 ועמ״ש מזה סד״ה כי ההרים ימושו287288
That is, as is written in Parshas Vayikra (6a, end of the side), on the verse “She shall rise no more”: rather, “the Holy One, blessed be He, will raise her up.” And see what is written on this at the end of the discourse beginning “For the mountains may depart.”
The Zohar on “She shall rise no more” says she will not rise by herself; rather, the Holy One, blessed be He, will raise her up. The discourse on “For the mountains may depart” discusses this.


ואזי ג״כ אישה יפירנו ע״ד מ״ש בגמרא סוף נדרים (ד״צ ע״א) שהוא ענין וחפרה הלבנה289 ובושה החמה290 (בישעי׳ [בישעיה] כ״ד כ״ג). וכדפי׳ בת״ז [בתיקוני זהר] (תיקון ח׳) דא ס״מ [סמאל] ונוק׳ [ונוקבא] וכ״כ [וכן כתב] סוף תיקון ס״ט.
And then also “her husband may annul it,” along the lines of what is said in the Gemara at the end of Nedarim (page 90a); this is the matter of “And the moon shall be confounded, and the sun ashamed” (in Isaiah 24:23). And as is explained in the Tikkunei Zohar (Tikkun 8): this is Samael and [his] Nukva; and so it is written at the end of Tikkun 69.
“Her husband may annul it” is linked by the Talmud at the end of Nedarim to “the moon shall be confounded and the sun ashamed.” The Tikkunei Zohar reads these as Samael and his female counterpart, the forces of kelipah.


והיינו כמ״ש ה׳ הפיר291 כו׳ אכן ברבות (במדבר פ״ב [פרק ב׳]292 דרי״ב ע״ב) ולמה נמשלו בכוכבים ולא בחמה ולבנה293
And this is as it is written, “Havayah has annulled,” etc. However, in [Midrash] Rabbah (Bamidbar, chapter 2, page 212b): And why were they compared to the stars and not to the sun and moon?
The verse “Havayah has annulled…” uses the same verb, heifir. But the Midrash asks why Israel is compared to the stars and not to the sun and moon.


אלא אברהם נמשל בחמה יצחק בלבנה ויעקב בכוכבים לע״ל [לעתיד לבוא] החמה והלבנה בושים שנאמר וחפרה הלבנה כו׳ והכוכבים אינם בושים כו׳ שנאמר לא עתה יבוש יעקב294 כו׳.295
Rather, Avraham is compared to the sun, Yitzchak to the moon, and Yaakov to the stars. In the Time to Come the sun and the moon will be ashamed, as it is said, “And the moon shall be confounded,” etc.; but the stars will not be ashamed, etc., as it is said, “Not now shall Yaakov be ashamed,” etc.
The Midrash answers that Avraham is compared to the sun, Yitzchak to the moon and Yaakov to the stars. In the future the sun and moon will be ashamed, but not the stars, for “Yaakov shall not now be ashamed.”




21ופרש״י [ופירש רש״י / ופירוש רש״י] סוף נדרים שם משום שלע״ל [שלעתיד לבוא] נאמר והיה אור הלבנה כאור החמה296 ואור החמה יהיה כו׳ דבההיא שעתא חפרה נהורא דלבנה דהשתא.297
And Rashi explains at the end of Nedarim, there, that it is because regarding the Time to Come it is said, “And the light of the moon shall be as the light of the sun, and the light of the sun shall be,” etc.; for at that time the light of the present moon will be confounded.
Rashi at the end of Nedarim explains: in the future “the light of the moon shall be as the light of the sun, and the light of the sun sevenfold,” so the light of the present moon will be “confounded,” outshone.


ועמ״ש במ״א בענין זה דדוקא הכוכבים אין להם בושה לפי שהם נראים קטנים מאד היינו
And see what is written elsewhere on this matter: that specifically the stars have no shame, because they appear very small; that is,
Elsewhere it is explained why specifically the stars feel no shame: because they appear very small.


כמו שלמעלה היש ולמטה כולא כלא חשיב.298 משא״כ בחי׳ חמה ולבנה שמהם נמשך שיהי׳ [שיהיה] היש ודבר נפרד כו׳.
as Above is the yesh (existence), and below “all is considered as nothing.” Which is not so with the level of the sun and moon, from which it is drawn forth that there be the yesh and a separate thing, etc.
Their smallness reflects the truth that real existence (yesh) is Above, while below “all is considered as nothing.” The sun and moon, by contrast, are the source of the sense of a separate existence below.


וזהו אישה יפירנו וחפרה הלבנה דעכשיו וענין ואישה יקימנו מה שיהי׳ [שיהיה] אור הלבנה דלע״ל [דלעתיד לבוא] כאור החמה כו׳ שבעתים299 כו׳ וגם כמ״ש ביום השלישי יקימנו300301 ועיין ברבות וירא פנ״ו:
And this is [the meaning of] “her husband may annul it”: “and the moon shall be confounded,” [the moon] of now. And the matter of “and her husband may uphold it” is that the light of the moon of the Time to Come will be as the light of the sun, etc., “sevenfold,” etc.; and also as it is written, “On the third day He will raise us up (yekimenu).” And see [Midrash] Rabbah, Vayera, chapter 56.
So “her husband may annul it” is the present moon being confounded, and “her husband may uphold it” is the future moon shining like the sun, sevenfold. It is also “on the third day He will raise us up,” the raising of the future.



In one’s avodah
While one’s love is still cool and permitted things pull one down, one needs fences: “vows are a fence for abstinence” and “sanctify yourself in what is permitted to you.” The way forward is prayer, which arouses love and awe (“her father”), together with Torah study for its own sake, free of foreign desires (“her husband”), through which one comes to transform the physical rather than avoid it. Neither is enough alone: whoever says he has only Torah does not have even Torah.
Questions for discussion
	Why does the maamar define truth as constancy rather than as the opposite of falsehood, and how does that explain why the final redemption comes in the merit of Yaakov rather than Avraham or Yitzchak?
	How can the heat of worldly desires leave a person’s love for G-d cold?
	What is the difference between iskafya and is’hapcha, and why does the first need vows while the second can “annul” them?
	Why are both prayer (“her father”) and Torah study (“her husband”) needed, and why was Rabbi Shimon bar Yochai exempt from prayer?
	Why will the stars, which look small, be the ones not ashamed in the Time to Come?

Sources and references
Notes
Paragraph 1
1ואשה כי תדור
The Kehot note sends the reader to the Rebbe’s notes and references on this maamar, printed earlier in the volume.
Kehot’s noteראה לעיל בהערות וציונים מכ״ק אדמו״ר. עוד הנחת כ״ק אדה״א בס׳ מאמרי אדה״ז הקצרים ע׳ ק. מאמר זה בשינויים ובתוס׳ הגהות נדפס באוה״ת פרשתנו ע׳ א׳שכז. המאמר בארוכה — במאמרי אדה״א פ׳ מטות ע׳ א׳תשיג.
2ואשה כי תדור
The law of a young woman in her father’s house who makes a vow. The whole maamar is an explanation of this verse and the ones that follow it.
Numbers 30:4במדבר ל׳:ד׳
וְאִשָּׁה כִּי־תִדֹּר נֶדֶר לַה׳ וְאָסְרָה אִסָּר בְּבֵית אָבִיהָ בִּנְעֻרֶיהָ:
Also when a woman voweth a vow unto the L-RD, and bindeth herself by a bond, being in her father’s house, in her youth,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבמדבר ל, ד.
3זקף גדול שמורה שהוא ממקום גבוה מאד
According to the note, Or HaTorah refers here to the Zohar, Part III, 191b, for the meaning of the zakef gadol.
Kehot’s noteראה פרדס שכ״ט, פ״ג. באוה״ת מטות ע׳ א׳שכז מציין לזח״ג קצא, ב.
4זקף גדול שמורה שהוא ממקום גבוה מאד
The Kehot note points to this chapter of Rabbi Moshe Cordovero’s Pardes Rimonim for the statement that the zakef gadol indicates a very high source.
Pardes Rimmonim 29:3פרדס רמונים כ״ט:ג׳
בביאור אזלא גרש פסיק רביע קדמא זקף קטן זקף גדול. אזלא גרש פי׳ הרשב״י ע״ה שהם שתי זרועות. והנראה באלו הטעמים הוא כי הם הזרועות בעת התייחדם בת״ת אל קו האמצעי וזהו שהא׳ מצד ימין והא׳ מצד שמאל ושתיהם תואמים מלמעלה אל הטבעת הא׳ שהוא התפארת והוא המייחדם בקו המיצוע ולכן נק׳ הא׳ אזלא לפי שהוא הימין כח חסד והרחמים הנשפעים מאליהם כדרכם והם הולכים בדרך הליכתם. אבל השמאל נקרא גריש שהוא כח הדין המגרש את עצמו ממקומו אל צד הרחמים: פסיק הוא היסוד הפוסק ומבדיל בין העולם העליון לעולם …
Pardes Rimonim (Public Domain)
5ישראל עלו במחשבה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteב״ר רפ״א. ת״ז ד׳ זיטאמיר (ו, א. כג, ב. עט, ב. פ, א. צט, ב. ק, א. קב, א [ב]. קסז, ב. [תז״ח קח, ד]). זח״ב (קיט, א-ב). ובזח״ג (רכט, ב. שו, ב). ובזח״א (א, רע״ב. כד, א). [כ].
6ישראל עלו במחשבה
The Midrash lists things that preceded the creation of the world, among them Israel, which “arose in thought.” The Alter Rebbe cites it to show how lofty the root of the Congregation of Israel is.
Bereshit Rabbah 1:4בראשית רבה א׳:ד׳
… ”ה׳ קנני ראשית דרכו” כסא הכבוד מנין דכתיב (תהלים צג, ב): ”נכון כסאך מאז וגו׳”. האבות וישראל ובית המקדש ושמו של משיח, עלו במחשבה להבראות האבות מנין שנאמר (הושע ט, י): ”כענבים במדבר וגו׳” ישראל מנין שנאמר (תהלים עד, ב): ”זכור עדתך קנית קדם” בית המקדש מנין שנאמר (ירמיה יז, יב): ”כסא כבוד מרום מראשון וגו׳” שמו של משיח מנין שנאמר (תהלים עב, יז): ”יהי שמו לעולם וגו׳ [לפני שמש ינון שמו]” רבי אהבה ברבי זעירא אמר אף התשובה שנאמר (שם צ, ב) ”בטרם הרים יולדו” ואותה השעה (שם, …
“In the beginning, G-d created” – six items preceded the creation of the world; some of them were [actually] created, and some of them G-d contemplated creating, [though He did not actually do so]. The Torah and the Throne of Glory were created. Torah, from where is it derived? As it is stated: “The L-rd made me at the beginning of His way” (Proverbs 8:22). The Throne of Glory, from where is it derived? “Your throne stands firm from earliest time, [You are from eternity]” (Psalms 93:2). The patriarchs, Israel, …
Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
7ה׳ בחכמה יסד ארץ
“Havayah founded the earth with wisdom.” It is cited beside the previous saying to show that the root of the Congregation of Israel lies in G-d’s Chochmah.
Proverbs 3:19משלי ג׳:י״ט
ה׳ בְּחׇכְמָה יָסַד־אָרֶץ כּוֹנֵן שָׁמַיִם בִּתְבוּנָה:
The L-RD by wisdom founded the earth; By understanding He established the heavens.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי ג, יט.
8ושם אשה גדולה
The woman of Shunem who hosted Elisha is called “a great woman.” The Alter Rebbe sends the reader to the Zohar’s reading of this verse for the “great woman.”
II Kings 4:8מלכים ב ד׳:ח׳
וַיְהִי הַיּוֹם וַיַּעֲבֹר אֱלִישָׁע אֶל־שׁוּנֵם וְשָׁם אִשָּׁה גְדוֹלָה וַתַּחֲזֶק־בּוֹ לֶאֱכׇל־לָחֶם וַיְהִי מִדֵּי עׇבְרוֹ יָסֻר שָׁמָּה לֶאֱכׇל־לָחֶם:
And it fell on a day, that Elisha passed to Shunem, where was a great woman; and she constrained him to eat bread. And so it was, that as oft as he passed by, he turned in thither to eat bread.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
9ושם אשה גדולה
At the beginning of Parshas Beshalach the Zohar expounds the verse about the “great woman” of Shunem; the text refers to it here together with the Ramaz’s commentary.
Zohar, Beshalach 1:1–9ספר הזהר, בשלח א׳:א׳-ט׳
10הגדולה לאה
“The name of the elder was Leah, and the name of the younger was Rachel.” The Midrash reads “elder” (gedolah) as “great.”
Genesis 29:16בראשית כ״ט:ט״ז
וּלְלָבָן שְׁתֵּי בָנוֹת שֵׁם הַגְּדֹלָה לֵאָה וְשֵׁם הַקְּטַנָּה רָחֵל:
Now Laban had two daughters: the name of the elder was Leah, and the name of the younger was Rachel.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
11גדולה במתנותיה
The Midrash says Leah was “great in her gifts,” priesthood and kingship forever, citing “And Yehudah shall abide forever,” while Rachel was “small in her gifts”: Yosef, Shaul and Shiloh only for a time.
Bereshit Rabbah 70:15בראשית רבה ע׳:ט״ו
… ללאה לילו של גדעון ולילו של מרדכי. לרחל (אסתר ו) בלילה ההוא נדדה שנת המלך. ושם הגדולה לאה גדולה במתנותיה, כהונה לעולם ומלכות לעולם, דכתיב (יואל ד): ויהודה לעולם תשב וגו׳. וכתיב (תהלים קלב): זאת מנוחתי עדי עד. ושם הקטנה רחל קטנה במתנותיה, יוסף לשעה, שאול לשעה, ושילה לשעה:
“Laban had two daughters; the name of the elder was Leah, and the name of the younger was Rachel” (Genesis 29:16). “Laban had two daughters” – like two beams that reach from one end of the world to the other: this one produced chieftains and that one produced chieftains; this one produced kings and that one produced kings; from this one, lion-killers arose and from that one lion-killers arose; from this one prophets arose and from that one prophets arose; from this one judges arose and from that one judges …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
12ויהודה לעולם תשב
Yoel’s promise that Yehudah will abide forever; the Midrash cites it as proof that Leah’s gift of kingship is everlasting.
Joel 4:20יואל ד׳:כ׳
וִיהוּדָה לְעוֹלָם תֵּשֵׁב וִירוּשָׁלַ͏ִם לְדוֹר וָדוֹר:
But Judah shall be inhabited for ever, And Jerusalem from generation to generation.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
13ובד״ה בכ״ה בכסליו
The discourse for the twenty-fifth of Kislev in Torah Ohr.
Kehot’s noteתו״א כט, ד.
Paragraph 2
14בד״ה שיר השירים
The opening discourse on the Song of Songs explains that two levels are called in Kabbalah the supernal Shechinah and the lower Shechinah.
Kehot’s noteלקו״ת שה״ש א, ב.
15אחת היא יונתי
“She is one, my dove, my perfect one; she is the only one of her mother.” The Alter Rebbe refers to his explanation of this verse for the meaning of the Congregation of Israel.
Song of Songs 6:9שיר השירים ו׳:ט׳
אַחַת הִיא יוֹנָתִי תַמָּתִי אַחַת הִיא לְאִמָּהּ בָּרָה הִיא לְיוֹלַדְתָּהּ רָאוּהָ בָנוֹת וַיְאַשְּׁרוּהָ מְלָכוֹת וּפִילַגְשִׁים וַיְהַלְלוּהָ:
My dove, my undefiled, is but one; She is the only one of her mother; She is the choice one of her that bore her. The daughters saw her, and called her happy; Yea, the queens and the concubines, and they praised her.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
16אד׳ שפתי תפתח
The verse said before the Amidah; the discourse that begins with it discusses straightening up at the Name.
Psalms 51:17תהילים נ״א:י״ז
אֲדֹ־נָי שְׂפָתַי תִּפְתָּח וּפִי יַגִּיד תְּהִלָּתֶךָ:
O L-rd, open Thou my lips; and my mouth shall declare Thy praise.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
17וזוקף בשם
The Talmud rules that in the Amidah one bows at “Blessed” and straightens up (zokef) at the Name. The Alter Rebbe links this “raising up” to the zakef.
Berakhot 12a:24–26ברכות י״ב א:כ״ד-כ״ו
וְאָמַר רַבָּה בַּר חִינָּנָא [סָבָא] מִשְּׁמֵיהּ דְּרַב: הַמִּתְפַּלֵּל, כְּשֶׁהוּא כּוֹרֵעַ כּוֹרֵעַ בְּבָרוּךְ, וּכְשֶׁהוּא זוֹקֵף — זוֹקֵף בַּשֵּׁם אָמַר שְׁמוּאֵל: מַאי טַעְמָא דְרַב — דִּכְתִיב: ״ה׳ זוֹקֵף כְּפוּפִים״. מֵתִיבִי: ״מִפְּנֵי שְׁמִי נִחַת הוּא״.
Rabbah b. Hinnana [the Elder] also said in the name of Rab : When one prays [the Tefillah] and has to bow, he should bow at the word "Blessed" ; and when returning to the erect position, he should do so on mentioning the Divine Name. Samuel asked : What is Rab's reason ? Because it is written, "The L-rd raiseth up them that are bowed down" (ibid, cxlvi. 8). Against this is quoted, "And from before My name he is afraid" (Mal. ii. 5)!
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
18תשובה . . תשוב ה׳
The Kehot note cites the Zohar’s reading of teshuvah as tashuv hei, “the hei returns.”
Zohar III, 122aזח״ג קכב, א
Kehot’s noteזח״ג קכב, א.
19G-d “raises up all who are bowed down.” The verb zokef is the name of the cantillation note zakef.
Psalms 145:14תהילים קמ״ה:י״ד
סוֹמֵךְ ה׳ לְכׇל־הַנֹּפְלִים וְזוֹקֵף לְכׇל־הַכְּפוּפִים:
The L-RD upholdeth all that fall, And raiseth up all those that are bowed down.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 3
20אלה מסעי
The opening of the list of the Israelites’ journeys in the desert; the discourse on it is cited for the higher teshuvah.
Numbers 33:1במדבר ל״ג:א׳
אֵלֶּה מַסְעֵי בְנֵי־יִשְׂרָאֵל אֲשֶׁר יָצְאוּ מֵאֶרֶץ מִצְרַיִם לְצִבְאֹתָם בְּיַד־מֹשֶׁה וְאַהֲרֹן:
These are the stages of the children of Israel, by which they went forth out of the land of Egypt by their hosts under the hand of Moses and Aaron.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
21“And these are their journeys according to their goings forth.” The discourse on this verse is cited for the higher teshuvah.
Numbers 33:2במדבר ל״ג:ב׳
וַיִּכְתֹּב מֹשֶׁה אֶת־מוֹצָאֵיהֶם לְמַסְעֵיהֶם עַל־פִּי ה׳ וְאֵלֶּה מַסְעֵיהֶם לְמוֹצָאֵיהֶם:
And Moses wrote their goings forth, stage by stage, by the commandment of the L-RD; and these are their stages at their goings forth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
22ובד״ה יונתי בחגוי
There the call “Arise” belongs to the state of “your going after Me in the wilderness,” while in exile the dove is “in the clefts of the rock”: her wings, love and awe, are caught in the body and in worry over livelihood, and only a hidden natural love remains.
Kehot’s noteלקו״ת שה״ש יז, ב.
23יונתי בחגוי
“My dove, in the clefts of the rock.” The discourse on this verse discusses the call “Arise.”
Song of Songs 2:14שיר השירים ב׳:י״ד
יוֹנָתִי בְּחַגְוֵי הַסֶּלַע בְּסֵתֶר הַמַּדְרֵגָה הַרְאִינִי אֶת־מַרְאַיִךְ הַשְׁמִיעִנִי אֶת־קוֹלֵךְ כִּי־קוֹלֵךְ עָרֵב וּמַרְאֵיךְ נָאוֶה:
O my dove, that art in the clefts of the rock, in the covert of the cliff, Let me see thy countenance, let me hear thy voice; For sweet is thy voice, and thy countenance is comely.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
24ביום ההוא אקים את סוכת דוד
G-d’s promise to raise up the fallen sukkah of David, cited for the “raising up” of the future.
Amos 9:11עמוס ט׳:י״א
בַּיּוֹם הַהוּא אָקִים אֶת־סֻכַּת דָּוִיד הַנֹּפֶלֶת וְגָדַרְתִּי אֶת־פִּרְצֵיהֶן וַהֲרִסֹתָיו אָקִים וּבְנִיתִיהָ כִּימֵי עוֹלָם:
In that day will I raise up The tabernacle of David that is fallen, And close up the breaches thereof, And I will raise up his ruins, And I will build it as in the days of old;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteעמוס ט, יא.
25ועמ״ש . . בענין צדקה
The passage at 11d points to the explanation of “every perutah joins together into a great sum” in Iggeres HaKodesh, and speaks of the “great sum” Above.
Kehot’s noteראה לעיל יא, ד. מג, ד.
26כל פרוטה מצטרפת לחשבון גדול
The Talmud says of charity that every single perutah joins into a great sum. The Alter Rebbe cites it for the theme of “great.”
Bava Batra 9b:1בבא בתרא ט׳ ב:א׳
״מְשַׁגֵּשׁ אֹרְחָתַיהּ דְּאִימֵּיהּ״, מִשְּׁמֵיהּ דְּרַבִּי אֶלְעָזָר – מַאי דִּכְתִיב: ״וַיִּלְבַּשׁ צְדָקָה כַּשִּׁרְיֹן״? לוֹמַר לָךְ: מָה שִׁרְיוֹן זֶה – כׇּל קְלִיפָּה וּקְלִיפָּה מִצְטָרֶפֶת לְשִׁרְיוֹן גָּדוֹל, אַף צְדָקָה – כׇּל פְּרוּטָה וּפְרוּטָה מִצְטָרֶפֶת לְחֶשְׁבּוֹן גָּדוֹל. רַבִּי חֲנִינָא אָמַר מֵהָכָא: ״וּכְבֶגֶד עִדִּים כׇּל צִדְקֹתֵינוּ״; מָה בֶּגֶד זֶה – כׇּל נִימָא וְנִימָא מִצְטָרֶפֶת לְבֶגֶד גָּדוֹל, אַף צְדָקָה – כׇּל פְּרוּטָה וּפְרוּטָה מִצְטָרֶפֶת לְחֶשְׁבּוֹן גָּדוֹל.
William Davidson, Vocalized Aramaic (CC-BY-NC)
27וע״פ יתקע בשופר גדול
There the single blast after Ne’ilah on Yom Kippur is a glimmer of the “great shofar,” while the full revelation of G-d’s essence will come in the future, “when a great shofar will truly be blown.” The passage then turns to the same Midrash on vehayah cited here.
Kehot’s noteראה לקו״ת ר״ה ס, ג.
28ביום ההוא נאום ה׳ תקראי אישי
“On that day, says Havayah, you will call Me Ishi (my Husband), and no longer call Me Baali (my Master).” The maamar returns to this verse throughout.
Hosea 2:18הושע ב׳:י״ח
וְהָיָה בַיּוֹם־הַהוּא נְאֻם־ה׳ תִּקְרְאִי אִישִׁי וְלֹא־תִקְרְאִי־לִי עוֹד בַּעְלִי:
And it shall be at that day, saith the L-RD, That thou shalt call Me Ishi, And shalt call Me no more Baali.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
29גאולה ראשונה בחי׳ חסד בזכות אברהם וכו׳
The Talmud explains “the house of the G-d of Yaakov”: not like Avraham, who called it a mountain, nor like Yitzchak, who called it a field, but like Yaakov, who called it a house.
Pesachim 88a:4פסחים פ״ח א:ד׳
אֶלָּא, לֹא כְּאַבְרָהָם שֶׁכָּתוּב בּוֹ ״הַר״, שֶׁנֶּאֱמַר: ״אֲשֶׁר יֵאָמֵר הַיּוֹם בְּהַר ה׳ יֵרָאֶה״, וְלֹא כְּיִצְחָק שֶׁכָּתוּב בּוֹ ״שָׂדֶה״, שֶׁנֶּאֱמַר: ״וַיֵּצֵא יִצְחָק לָשׂוּחַ בַּשָּׂדֶה״, אֶלָּא כְּיַעֲקֹב שֶׁקְּרָאוֹ ״בַּיִת״, שֶׁנֶּאֱמַר: ״וַיִּקְרָא אֶת שֵׁם הַמָּקוֹם הַהוּא בֵּית אֵל״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteומפרש ע״ז ביהל אור לתהלים שם [קכז, א] סי״ב (ע״פ מרז״ל פסחים פח, א): בית הראשון כנגד אברהם וכו׳. ולהעיר מרמב״ן, תולדות (כו, כ). בחיי שם. ועוד. צפע״נ עה״ת ויצא כח, יז. — לקו״ש ח״ט ע׳ 26.
30גאולה שני׳ בזכות יצחק
The Rebbe explains there that the second redemption is linked to Yitzchak because Yitzchak is the attribute of judgment (din), and so the second redemption was not complete.
Kehot’s noteראה לקו״ש-ט ע׳ 27 שהשייכות דגאולה שני׳ ליצחק היא — כי יצחק הוא בחי׳ דין וגאולה השני׳ לא היתה גאולה שלימה. אבל מהמבואר בד״ה נחמו עת״ר בסופו (וראה גם ב״ב ג, סע״א) שיש מעלה בבית שני על בית ראשון — משמע שהשייכות דבית שני ליצחק היא גם מצד המעלה שבמדת הגבורה.
31גאולה שלישית בזכות יעקב
The note quotes it: the third redemption is a threefold redemption that includes the first two, just as Yaakov (Tiferes) includes Avraham and Yitzchak (Chesed and Gevurah).
Kehot’s note”יש לומר, שגאולה השלישית היא גאולה משולשת הכוללת גם ב׳ גאולות הראשונות, כמו שביעקב (ת״ת) נכללים גם אברהם ויצחק (חו״ג)”. — משיחת ש״פ פנחס תשמ״ח הערה 36. וראה בארוכה בלקו״ש-ט ע׳ 26 ואילך. משיחת ש״פ מטות תנש״א סעי׳ ו. (סה״ש תנש״א כרך-ב ע׳ 713).
32גאולה שלישית בזכות יעקב
The note quotes it: the third redemption is eternal, since a central part of the redemption is the building of the Temple, and the added greatness of the Third Temple makes the redemption loftier; that is why Likkutei Torah links the third redemption with the Third Temple.
Kehot’s note”ומבאר דגאולה השלישית היא גאולה נצחית. והביאור בזה בפשטות הוא כי מעיקרי הגאולה הוא — בנין בית המקדש. וע״י שמיתוסף עילוי בביהמ״ק הגאולה היא נעלית יותר, ולכן מקשר בלקו״ת המעלה דגאולה השלישית עם המעלה דביהמ״ק השלישי” — ד״ה גדול יהי׳ כבוד הבית-תשכ״ב (סה״מ מלוקט-ד ע׳ שלג).
33“Many peoples shall go and say, Come, let us go up to the mountain of Havayah, to the house of the G-d of Yaakov.” The Talmud reads “the G-d of Yaakov” as tying the future to Yaakov.
Isaiah 2:3ישעיהו ב׳:ג׳
וְהָלְכוּ עַמִּים רַבִּים וְאָמְרוּ לְכוּ וְנַעֲלֶה אֶל־הַר־ה׳ אֶל־בֵּית אֱלֹקֵי יַעֲקֹב וְיֹרֵנוּ מִדְּרָכָיו וְנֵלְכָה בְּאֹרְחֹתָיו כִּי מִצִּיּוֹן תֵּצֵא תוֹרָה וּדְבַר־ה׳ מִירוּשָׁלָ͏ִם:
And many peoples shall go and say: ‘Come ye, and let us go up to the mountain of the L-RD, To the house of the G-d of Jacob; And He will teach us of His ways, And we will walk in His paths.’ For out of Zion shall go forth the law, And the word of the L-RD from Jerusalem.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
34Kehot’s note points to Pesachim 88a:4 for these words.
Pesachim 88a:4פסחים פ״ח א:ד׳
אֶלָּא, לֹא כְּאַבְרָהָם שֶׁכָּתוּב בּוֹ ״הַר״, שֶׁנֶּאֱמַר: ״אֲשֶׁר יֵאָמֵר הַיּוֹם בְּהַר ה׳ יֵרָאֶה״, וְלֹא כְּיִצְחָק שֶׁכָּתוּב בּוֹ ״שָׂדֶה״, שֶׁנֶּאֱמַר: ״וַיֵּצֵא יִצְחָק לָשׂוּחַ בַּשָּׂדֶה״, אֶלָּא כְּיַעֲקֹב שֶׁקְּרָאוֹ ״בַּיִת״, שֶׁנֶּאֱמַר: ״וַיִּקְרָא אֶת שֵׁם הַמָּקוֹם הַהוּא בֵּית אֵל״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
35ויצא יצחק לשוח בשדה
Yitzchak went out to pray in the field; the Talmud cites it for Yitzchak’s “field.”
Genesis 24:63בראשית כ״ד:ס״ג
וַיֵּצֵא יִצְחָק לָשׂוּחַ בַּשָּׂדֶה לִפְנוֹת עָרֶב וַיִּשָּׂא עֵינָיו וַיַּרְא וְהִנֵּה גְמַלִּים בָּאִים:
And Isaac went out to meditate in the field at the eventide; and he lifted up his eyes, and saw, and, behold, there were camels coming.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
36סד״ה השמים כסאי
The note places this discourse in Torah Ohr, Parshas Bereishis; the text sends the reader there on the theme of “house.”
Kehot’s noteתו״א פ׳ בראשית.
37השמים כסאי
“The heavens are My throne… what house could you build for Me?” The discourse on it is cited on the theme of “house.”
Isaiah 66:1ישעיהו ס״ו:א׳
כֹּה אָמַר ה׳ הַשָּׁמַיִם כִּסְאִי וְהָאָרֶץ הֲדֹם רַגְלָי אֵי־זֶה בַיִת אֲשֶׁר תִּבְנוּ־לִי וְאֵי־זֶה מָקוֹם מְנוּחָתִי:
Thus saith the L-RD: The heaven is My throne, and the earth is My footstool; where is the house that ye may build unto Me? And where is the place that may be My resting-place?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
38ובד״ה מזמור שיר חנכת הבית
The note places this discourse in Likkutei Torah on Vezos HaBerachah; the text cites it on the theme of “house.”
Kehot’s noteלקו״ת ברכה
39ביום השלישי יקימנו
“He will revive us after two days; on the third day He will raise us up.” It is cited for the third redemption.
Hosea 6:2הושע ו׳:ב׳
יְחַיֵּנוּ מִיֹּמָיִם בַּיּוֹם הַשְּׁלִישִׁי יְקִמֵנוּ וְנִחְיֶה לְפָנָיו:
After two days will He revive us, On the third day He will raise us up, that we may live in His presence.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
40כנשר יעיר
“As an eagle stirs up its nest.” The discourse on it is cited for Yaakov’s level.
Deuteronomy 32:11דברים ל״ב:י״א
כְּנֶשֶׁר יָעִיר קִנּוֹ עַל־גּוֹזָלָיו יְרַחֵף יִפְרֹשׂ כְּנָפָיו יִקָּחֵהוּ יִשָּׂאֵהוּ עַל־אֶבְרָתוֹ:
As an eagle that stirreth up her nest, Hovereth over her young, Spreadeth abroad her wings, taketh them, Beareth them on her pinions—
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
41ה׳ בדד ינחנו
“Havayah alone did lead him.” It is cited for the level of Yaakov.
Deuteronomy 32:12דברים ל״ב:י״ב
Havayah בָּדָד יַנְחֶנּוּ וְאֵין עִמּוֹ אֵל נֵכָר:
The L-RD alone did lead him, And there was no strange god with Him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
42וישכון ישראל בטח בדד עין יעקב
Moshe’s blessing: Israel dwells in safety, alone, “the fountain of Yaakov.”
Deuteronomy 33:28דברים ל״ג:כ״ח
וַיִּשְׁכֹּן יִשְׂרָאֵל בֶּטַח בָּדָד עֵין יַעֲקֹב אֶל־אֶרֶץ דָּגָן וְתִירוֹשׁ אַף־שָׁמָיו יַעַרְפוּ טָל:
And Israel dwelleth in safety, The fountain of Jacob alone, In a land of corn and wine; Yea, his heavens drop down dew.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים לג, כח.
43תתן אמת ליעקב
“You will give truth to Yaakov, kindness to Avraham.” This is the source for truth as Yaakov’s attribute.
Micah 7:20מיכה ז׳:כ׳
תִּתֵּן אֱמֶת לְיַעֲקֹב חֶסֶד לְאַבְרָהָם אֲשֶׁר־נִשְׁבַּעְתָּ לַאֲבֹתֵינוּ מִימֵי קֶדֶם:
Thou wilt show faithfulness to Jacob, mercy to Abraham, As Thou hast sworn unto our fathers from the days of old.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמיכה ז, כ.
44תורת אמת היתה בפיהו
Said of the priest: “The Torah of truth was in his mouth.” It shows that the Torah is called truth.
Malachi 2:6מלאכי ב׳:ו׳
תּוֹרַת אֱמֶת הָיְתָה בְּפִיהוּ וְעַוְלָה לֹא־נִמְצָא בִשְׂפָתָיו בְּשָׁלוֹם וּבְמִישׁוֹר הָלַךְ אִתִּי וְרַבִּים הֵשִׁיב מֵעָוֺן:
The law of truth was in his mouth, And unrighteousness was not found in his lips; He walked with Me in peace and uprightness, And did turn many away from iniquity.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמלאכי ב, ו.
45קרוב ה׳ . . באמת
“Havayah is near to all who call Him, to all who call Him in truth.”
Psalms 145:18תהילים קמ״ה:י״ח
קָרוֹב ה׳ לְכׇל־קֹרְאָיו לְכֹל אֲשֶׁר יִקְרָאֻהוּ בֶאֱמֶת:
The L-RD is nigh unto all them that call upon Him, To all that call upon Him in truth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קמה, יח.
46ואין אמת אלא תורה
The note refers to an earlier passage on “there is no truth but Torah,” alongside the Tikkunei Zohar (Tikkun 21) and the Zohar, Part III, 297a.
Kehot’s noteבת״ז (תכ״א) דפוס זיטאמיר (נ, א). וע׳ לעיל (ד״פ סע״א). וש״נ. וע״ע זח״ג (רצז, סע״א). [כ].
47אין הגליות מתכנסות אלא בזכות המשניות
The Midrash says all the exiles will be gathered only in the merit of Mishnah study, reading Hoshea’s yisnu as “they study.”
Vayikra Rabbah 7:3ויקרא רבה ז׳:ג׳
48גם כי יתנו בגוים עתה אקבצם
The verse the Midrash reads as “even when they study among the nations, now I will gather them.”
Hosea 8:10הושע ח׳:י׳
גַּם כִּי־יִתְנוּ בַגּוֹיִם עַתָּה אֲקַבְּצֵם וַיָּחֵלּוּ מְּעָט מִמַּשָּׂא מֶלֶךְ שָׂרִים:
Yea, though they hire among the nations, now will I gather them up; and they begin to be minished by reason of the burden of king and princes.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
49וכמוצא מים אשר לא יכזבו
“Like a spring of water whose waters do not fail” (literally, “do not deceive”). The Alter Rebbe uses it to define truth as being unfailing.
Isaiah 58:11ישעיהו נ״ח:י״א
וְנָחֲךָ ה׳ תָּמִיד וְהִשְׂבִּיעַ בְּצַחְצָחוֹת נַפְשֶׁךָ וְעַצְמֹתֶיךָ יַחֲלִיץ וְהָיִיתָ כְּגַן רָוֶה וּכְמוֹצָא מַיִם אֲשֶׁר לֹא־יְכַזְּבוּ מֵימָיו:
And the L-RD will guide thee continually, And satisfy thy soul in drought, And make strong thy bones; And thou shalt be like a watered garden, And like a spring of water, whose waters fail not.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נח, יא.
50אל תכזב בשפחתך
The Shunammite’s words to Elisha when he promised her a son: “Do not deceive your maidservant.”
II Kings 4:16מלכים ב ד׳:ט״ז
וַיֹּאמֶר לַמּוֹעֵד הַזֶּה כָּעֵת חַיָּה אַתְּ חֹבֶקֶת בֵּן וַתֹּאמֶר אַל־אֲדֹנִי אִישׁ הָאֱלֹקִים אַל־תְּכַזֵּב בְּשִׁפְחָתֶךָ:
And he said: ‘At this season, when the time cometh round, thou shalt embrace a son.’ And she said: ‘Nay, my lord, thou man of G-d, do not lie unto thy handmaid.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
51אני ה׳ לא שניתי
“For I, Havayah, have not changed.” The Alter Rebbe calls this unchangingness the essence of truth.
Malachi 3:6מלאכי ג׳:ו׳
כִּי אֲנִי ה׳ לֹא שָׁנִיתִי וְאַתֶּם בְּנֵי־יַעֲקֹב לֹא כְלִיתֶם:
For I the L-RD change not; and ye, O sons of Jacob, are not consumed.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמלאכי ג, ו.
52שירה נקבה ולעתיד יהיה שיר לשון זכר
The Midrash says all past songs were in the feminine form, since troubles kept returning like births, while the song of the future will be in the masculine, for troubles will be no more.
Shemot Rabbah 23:11שמות רבה כ״ג:י״א
כל השירות שנאמרו בעולם לשון נקבות, לומר, מה הנקבה הזאת מתעברת ויולדת וחוזרת ויולדת, כך הן הצרות באות עליהן, והיו אומרים שירות בלשון נקבות, לכך עמדו בבל ומדי ויון ואדום ושיעבדו את ישראל, אבל לעתיד לבוא אין עוד צרות בו, שנאמר (ישעיה סה, טז): כי נשכחו הצרות הראשונות. וכתיב (שם לה, י): ששון ושמחה ישיגו וגו׳. באותה שעה אומרים שיר לשון זכר, שנאמר (תהלים צח, א): שירו לה׳ שיר חדש:
All the songs that were sung in the world are in the feminine form, and not shir. to say: Just as a female becomes pregnant, gives birth, and again gives birth, so it was, with all the troubles that befall them, they would recite songs in the feminine form. That is why Babylon, Media, Greece, and Edom arose and enslaved Israel. But in the future, there will be no more troubles, as it is stated: “For the earlier troubles will have been forgotten” (Isaiah 65:16), “They will attain gladness and …
Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
53שירו לה׳ שיר חדש
“Sing to Havayah a new song,” with the masculine word shir, which the Midrash reads as the song of the future.
Psalms 96:1תהילים צ״ו:א׳
שִׁירוּ לַה׳ שִׁיר חָדָשׁ שִׁירוּ לַה׳ כׇּל־הָאָרֶץ:
O sing unto the L-RD a new song; Sing unto the L-RD, all the earth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים צו, א.
54ברבות בשלח ס״פ כ״ג
A further discussion of the Midrash on the feminine shirah and the masculine shir, which the note cites.
Kehot’s noteראה גם אוה״ת במדבר ע׳ צג.
55בפ׳ בא ס״פ י״ח
There the light of the sun and moon, the light reaching the lower worlds, is like nothing beside the “light of the seven days”; but in the future, when those worlds rise, the light of the moon and sun will surpass it.
Kehot’s noteראה גם לעיל פ׳ צו י, ג. וראה אוה״ת שמות-ח ע׳ ב׳תתקלה.
56ליל שמורים כו׳ נס עובר
The Midrash says the miracle of the Exodus night was a passing miracle, but in the future the night will become day, citing “the light of the moon shall be as the light of the sun.”
Shemot Rabbah 18:11שמות רבה י״ח:י״א
ויסעו בני ישראל מרעמסס - רבי שמואל אומר: כיון שיצאו אפו הבצק שלשו, שנאמר: ויאפו את הבצק. ויהי מקץ שלשים וארבע מאות שנה וגו׳, משעה שנגזרה עליהן הגזירה, שהן לא עשו במצרים אלא מאתים ועשר שנה, וביום שירדו למצרים, בו ביום עלו, ובו ביום יצא יוסף מבית האסורין, לכך הלילה הזה שמחה לכל ישראל, שנאמר: ליל שמורים הוא לה׳. בעולם הזה עשה להם נס בלילה, שהיה נס עובר, אבל לעתיד לבא, הלילה נעשה יום, שנאמר (ישעיה ל, כו): והיה אור הלבנה כאור החמה ואור החמה יהיה שבעתים וגו׳ כאור שברא …
“The children of Israel journeyed from Rameses to Sukkot, approximately six hundred thousand men on foot, beside children” (Exodus 12:37). “The children of Israel journeyed from Rameses.” Rabbi Shmuel says: Once they departed, they baked the dough that they kneaded, as it is stated: “They baked the dough” (Exodus 12:39). “It was at the end of four hundred and thirty years, it was on that very day that the entire host of the L-rd departed from the land of Egypt” (Exodus 12:41). “It was at the end of four hundred …
Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
57ועמ״ש הרמ״ז פ׳ תשא . . בענין שיר זכר
The note quotes it on the Ramaz’s point: in Atika there is no Nukva; it is entirely “face” and male.
Kehot’s note”שבעתיקא ליכא נוק׳ כ״א כולו פנים ודכורא” — אוה״ת ויקרא כרך-ב ע׳ תצה.
58שפת אמת תכון לעד
“The lip of truth shall be established forever.” It links truth with permanence.
Proverbs 12:19משלי י״ב:י״ט
שְׂפַת־אֱמֶת תִּכּוֹן לָעַד וְעַד־אַרְגִּיעָה לְשׁוֹן שָׁקֶר:
The lip of truth shall be established for ever; But a lying tongue is but for a moment.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
59בד״ה ושבתה הארץ
There true love is fixed and constant, like the love of brother and sister, and never stops; love aroused only at set times is only “the lip (sefas) of truth,” its edge.
Kehot’s noteלעיל פ׳ בהר מ, א.
60ושבתה הארץ שבת לה׳
The Sabbatical year; the discourse on this verse explains “the lip of truth.”
Leviticus 25:2ויקרא כ״ה:ב׳
דַּבֵּר אֶל־בְּנֵי יִשְׂרָאֵל וְאָמַרְתָּ אֲלֵהֶם כִּי תָבֹאוּ אֶל־הָאָרֶץ אֲשֶׁר אֲנִי נֹתֵן לָכֶם וְשָׁבְתָה הָאָרֶץ שַׁבָּת לַה׳
Speak unto the children of Israel, and say unto them: When ye come into the land which I give you, then shall the land keep a sabbath unto the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
61בביאור ע״פ וידעת היום
The explanation of “And you shall know this day” sets each holy attribute against its opposite and then explains that Yaakov, the middle bar, has truth as his attribute, a ray from Keser; because he includes Chesed and Gevurah, the outside forces cannot draw from him.
Kehot’s noteלקו״ת פ׳ ואתחנן ה, א. וראה במאמרי אדה״א פ׳ מטות ע׳ א׳תשטו.
62וידעת היום
“And you shall know this day.” The explanation of this verse is cited on Yaakov being called truth.
Deuteronomy 4:39דברים ד׳:ל״ט
וְיָדַעְתָּ הַיּוֹם וַהֲשֵׁבֹתָ אֶל־לְבָבֶךָ כִּי ה׳ הוּא הָאֱלֹקִים בַּשָּׁמַיִם מִמַּעַל וְעַל־הָאָרֶץ מִתָּחַת אֵין עוֹד:
know this day, and lay it to thy heart, that the L-RD, He is G-d in heaven above and upon the earth beneath; there is none else.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
63וזכרתי את בריתי יעקב
The text cites the Zohar in Acharei on this verse, on the subject of Yaakov being called truth.
Zohar, Achrei Mot 29:182–31:193ספר הזהר, אחרי מות כ״ט:קפ״ב-ל״א:קצ״ג
R. Isaac said: ‘When Israel are in captivity, G-d, if one may say so, is with them in captivity, for the Shekinah never leaves them. It was with them in Babylon and returned with them from the captivity; and for the sake of those righteous who were left in the land it abode in the land, as it never left them.’ R. Judah said: ‘The Matrona returned to the King and everything was gloriously restored, and therefore they were called “the men of the great Synagogue”. We have learnt that …
The Zohar; London, Soncino Press, 1933 (Public Domain)
64ברבות ויצא פ״ע
A further discussion of the Midrash on vehayah, which the note cites.
Kehot’s noteראה גם אוה״ת במדבר ע׳ צד.
65נטל הקב״ה שיחתן של אבות ועשאן מפתח לגאולתן של בנים
The Midrash says G-d took the Patriarchs’ words as a key to their children’s redemption: because Yaakov said vehayah, every consolation is given with vehayah, “and it shall be.”
Bereshit Rabbah 70:6בראשית רבה ע׳:ו׳
ושבתי בשלום אל בית אבי - ר׳ יהושע דסכנין בשם ר׳ לוי, נטל הקדוש ברוך הוא שיחתן של אבות, ועשאן מפתח לגאולתן של בנים. אמר לו הקב״ה: אתה אמרת והיה לי לאלקים, חייך! כל טובות וברכות ונחמות שאני נותן לבניך, איני נותנן אלא בלשון הזה, שנאמר (זכריה יד): והיה ביום ההוא יצאו מים חיים מירושלים. (ישעיה יא) והיה ביום ההוא, יוסיף ה׳ שנית ידו לקנות את שאר עמו. (יואל ד) והיה ביום ההוא, יטפו ההרים עסיס. (ישעיה כז) והיה ביום ההוא, יתקע בשופר גדול וגו׳:
“And I return to my father’s house in peace” – Rabbi Yehoshua of Sikhnin in the name of Rabbi Levi: The Holy One blessed be He took the conversations of the patriarchs and rendered them the key to the redemption of the descendants. The Holy One blessed be He said to him [Jacob]: ‘You said: “[The L-rd] will be [vehaya] my G-d,” as you live, all the goodness, blessings, and consolations that I give to your children, I give it to them only in this language,’ as it is stated: …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
66והי׳ ה׳ לי לאלקים
Yaakov’s vow at Beis El: “And Havayah shall be my G-d.”
Genesis 28:21בראשית כ״ח:כ״א
וְשַׁבְתִּי בְשָׁלוֹם אֶל־בֵּית אָבִי וְהָיָה ה׳ לִי לֵאלֹקִים:
so that I come back to my father’s house in peace, then shall the L-RD be my G-d,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית כח, כא.
67והי׳ ביום ההוא יצאו מ״ח
A prophecy of the final redemption opening with vehayah, cited by the Midrash.
Zechariah 14:8זכריה י״ד:ח׳
וְהָיָה בַּיּוֹם הַהוּא יֵצְאוּ מַיִם־חַיִּים מִירוּשָׁלַ͏ִם חֶצְיָם אֶל־הַיָּם הַקַּדְמוֹנִי וְחֶצְיָם אֶל־הַיָּם הָאַחֲרוֹן בַּקַּיִץ וּבָחֹרֶף יִהְיֶה:
And it shall come to pass in that day, That living waters shall go out from Jerusalem: Half of them toward the eastern sea, And half of them toward the western sea; In summer and in winter shall it be.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteזכרי׳ יד, ח.
68והי׳ ביום ההוא יתקע
“On that day a great shofar shall be blown,” the shofar of the final redemption.
Isaiah 27:13ישעיהו כ״ז:י״ג
וְהָיָה בַּיּוֹם הַהוּא יִתָּקַע בְּשׁוֹפָר גָּדוֹל וּבָאוּ הָאֹבְדִים בְּאֶרֶץ אַשּׁוּר וְהַנִּדָּחִים בְּאֶרֶץ מִצְרָיִם וְהִשְׁתַּחֲווּ לַה׳ בְּהַר הַקֹּדֶשׁ בִּירוּשָׁלָ͏ִם:
And it shall come to pass in that day, That a great horn shall be blown; And they shall come that were lost in the land of Assyria, And they that were dispersed in the land of Egypt; And they shall worship the L-RD in the holy mountain at Jerusalem.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ כז, יג.
69שובה ישראל עד הוי׳ אלקיך
“Return, O Israel, to Havayah your G-d.” The discourse on this verse is cited for the revelation through the level of Yaakov.
Hosea 14:2הושע י״ד:ב׳
שׁוּבָה יִשְׂרָאֵל עַד ה׳ אֱלֹקֶיךָ כִּי כָשַׁלְתָּ בַּעֲוֺנֶךָ:
Return, O Israel, unto the L-RD thy G-d; For thou hast stumbled in thine iniquity.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
70ירום מסטרא דאברהם
The text cites the Zohar in Vayeshev, which assigns “He shall be exalted” to the side of Avraham and “exceedingly” to the side of Yaakov.
Zohar, Vayeshev 5:44–57ספר הזהר, וישב ה׳:מ״ד-נ״ז
“and lifted up”, from the side of Abraham; “and shall be high”, from the side of Isaac; “very”, from the side of Jacob.
The Zohar; London, Soncino Press, 1933 (Public Domain)
71ואף את בריתי יצחק
“I will remember My covenant with Yaakov, and also My covenant with Yitzchak, and also My covenant with Avraham.” Yaakov is named first.
Leviticus 26:42ויקרא כ״ו:מ״ב
וְזָכַרְתִּי אֶת־בְּרִיתִי יַעֲקוֹב וְאַף אֶת־בְּרִיתִי יִצְחָק וְאַף אֶת־בְּרִיתִי אַבְרָהָם אֶזְכֹּר וְהָאָרֶץ אֶזְכֹּר:
then will I remember My covenant with Jacob, and also My covenant with Isaac, and also My covenant with Abraham will I remember; and I will remember the land.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteויקרא כו, מב.
72כי כאשר השמים החדשים
“For as the new heavens and the new earth… shall endure before Me, so shall your seed and your name endure.” It illustrates permanence.
Isaiah 66:22ישעיהו ס״ו:כ״ב
כִּי כַאֲשֶׁר הַשָּׁמַיִם הַחֲדָשִׁים וְהָאָרֶץ הַחֲדָשָׁה אֲשֶׁר אֲנִי עֹשֶׂה עֹמְדִים לְפָנַי נְאֻם־ה׳ כֵּן יַעֲמֹד זַרְעֲכֶם וְשִׁמְכֶם:
For as the new heavens and the new earth, which I will make, shall remain before Me, saith the L-RD, so shall your seed and your name remain.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ סו, כב.
73תורה עבודה וגמ״ח
Kehot’s marei makom for these words (its note is below).
Kehot’s noteראה אבות א, ב.
74תורה ועבודה וגמ״ח
Shimon HaTzaddik: the world stands on three things, Torah, the service, and acts of kindness.
Pirkei Avot 1:2משנה אבות א׳:ב׳
שִׁמְעוֹן הַצַּדִּיק הָיָה מִשְּׁיָרֵי כְנֶסֶת הַגְּדוֹלָה. הוּא הָיָה אוֹמֵר, עַל שְׁלשָׁה דְבָרִים הָעוֹלָם עוֹמֵד, עַל הַתּוֹרָה וְעַל הָעֲבוֹדָה וְעַל גְּמִילוּת חֲסָדִים:
Shimon the Righteous was one of the last of the men of the great assembly. He used to say: the world stands upon three things: the Torah, the Temple service, and the practice of acts of piety.
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
75ויקם עדות ביעקב
“He established a testimony in Yaakov and set a Torah in Israel.” It shows that Yaakov is the line of Torah.
Psalms 78:5תהילים ע״ח:ה׳
וַיָּקֶם עֵדוּת בְּיַעֲקֹב וְתוֹרָה שָׂם בְּיִשְׂרָאֵל אֲשֶׁר צִוָּה אֶת־אֲבוֹתֵינוּ לְהוֹדִיעָם לִבְנֵיהֶם:
For He established a testimony in Jacob, And appointed a law in Israel, Which He commanded our fathers, That they should make them known to their children;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים עח, ה.
76סד״ה וארא אל אברהם
The note places this discourse in Torah Ohr, Parshas Va’era; the text cites it for love and awe being “someone who loves.”
Kehot’s noteתו״א פ׳ וארא.
77שהוא בחי׳ אמת
In the explanation of “And you shall know this day,” Yaakov’s attribute, Tiferes, is called truth because it includes Chesed and Gevurah and so has no interruption (“the lip of truth shall be established forever”), while Chesed or Gevurah alone, each a single line, can change and stop.
Kehot’s noteראה לקמן פ׳ ואתחנן ה, ב. ביאוה״ז לאדהאמ״צ כט, ד.
78דכולא קמי׳ כלא חשיב
The Zohar’s statement that all before Him is considered as nothing, cited in the Kehot note.
Zohar I, 11bזח״א יא, ב
Kehot’s noteזח״א יא, ב.
79כלא חשיב
The text cites the gloss to chapter 35 of the Tanya (Sefer Shel Beinonim) for this nullification.
Tanya, Likkutei Amarim 35תניא, חלק ראשון; ליקוטי אמרים ל״ה
80The psalm for the dedication of the House; the discourse on it is cited on the theme of “house.”
Psalms 30:1תהילים ל׳:א׳
מִזְמוֹר שִׁיר־חֲנֻכַּת הַבַּיִת לְדָוִד:
A Psalm; a Song at the Dedication of the House; of David.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
81The Mishnah rules that “deceiving” waters, which stop flowing at times, are unfit for the red heifer’s water of purification.
Mishnah Parah 8משנה פרה ח׳
82“A night of watching” for Havayah, the night of the Exodus.
Exodus 12:42שמות י״ב:מ״ב
לֵיל שִׁמֻּרִים הוּא לַה׳ לְהוֹצִיאָם מֵאֶרֶץ מִצְרָיִם הוּא־הַלַּיְלָה הַזֶּה לַה׳ שִׁמֻּרִים לְכׇל־בְּנֵי יִשְׂרָאֵל לְדֹרֹתָם:
It was a night of watching unto the L-RD for bringing them out from the land of Egypt; this same night is a night of watching unto the L-RD for all the children of Israel throughout their generations.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
83“And I appeared to Avraham.” The discourse on this verse is cited for love and awe as “someone who loves.”
Exodus 6:3שמות ו׳:ג׳
וָאֵרָא אֶל־אַבְרָהָם אֶל־יִצְחָק וְאֶל־יַעֲקֹב בְּאֵל שַׁ־דָּי וּשְׁמִי ה׳ לֹא נוֹדַעְתִּי לָהֶם:
and I appeared unto Abraham, unto Isaac, and unto Jacob, as G-d Almighty, but by My name Havayah I made Me not known to them.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
84בהר ה׳ יראה
After the binding of Yitzchak: “On the mountain of Havayah it will be seen.” The Talmud cites it for Avraham’s “mountain.”
Genesis 22:14בראשית כ״ב:י״ד
וַיִּקְרָא אַבְרָהָם שֵׁם־הַמָּקוֹם הַהוּא ה׳ יִרְאֶה אֲשֶׁר יֵאָמֵר הַיּוֹם בְּהַר ה׳ יֵרָאֶה:
And Abraham called the name of that place Adonai-jireh; as it is said to this day: ‘In the mount where the L-RD is seen.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
85מי מנה עפר יעקב
Bilam’s words, “Who has counted the dust of Yaakov.” The discourse on this verse explains how a person merits the light of the Torah.
Numbers 23:10במדבר כ״ג:י׳
מִי מָנָה עֲפַר יַעֲקֹב וּמִסְפָּר אֶת־רֹבַע יִשְׂרָאֵל תָּמֹת נַפְשִׁי מוֹת יְשָׁרִים וּתְהִי אַחֲרִיתִי כָּמֹהוּ:
Who hath counted the dust of Jacob, Or numbered the stock of Israel? Let me die the death of the righteous, And let mine end be like his!
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 4
86הגידה לי שאהבה נפשי
“Tell me, you whom my soul loves, where do You pasture, where do You rest at noon?” The verse is explained phrase by phrase in this section.
Song of Songs 1:7שיר השירים א׳:ז׳
הַגִּידָה לִּי שֶׁאָהֲבָה נַפְשִׁי אֵיכָה תִרְעֶה אֵיכָה תַּרְבִּיץ בַּצׇּהֳרָיִם שַׁלָּמָה אֶהְיֶה כְּעֹטְיָה עַל עֶדְרֵי חֲבֵרֶיךָ:
Tell me, O thou whom my soul loveth, Where thou feedest, where thou makest thy flock to rest at noon; For why should I be as one that veileth herself Beside the flocks of thy companions?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשה״ש א, ז.
87ב) דהנה כתיב הגידה . . פי׳ נפשי
According to the note, this section of the maamar is printed there with glosses and abridgments, and in Vayikra up to “like the love of a son for his father,” where the son’s love is explained.
Kehot’s noteמכאן ואילך באוה״ת שה״ש כרך-א ע׳ קל עם הגהות וקיצורים ובכרך-ג ע׳ תתלט עם הגהות. ובאוה״ת ויקרא-ב ע׳ תצז עד תי׳ כאהבת הבן אל אביו, ושם מבאר ענין אהבת הבן ע״ש.
88ואני בתוך הגולה
Yechezkel’s words, “And I was in the midst of the exile,” applied here to the soul exiled in the body.
Ezekiel 1:1יחזקאל א׳:א׳
וַיְהִי בִּשְׁלֹשִׁים שָׁנָה בָּרְבִיעִי בַּחֲמִשָּׁה לַחֹדֶשׁ וַאֲנִי בְתוֹךְ־הַגּוֹלָה עַל־נְהַר־כְּבָר נִפְתְּחוּ הַשָּׁמַיִם וָאֶרְאֶה מַרְאוֹת אֱלֹקִים:
Now it came to pass in the thirtieth year, in the fourth month, in the fifth day of the month, as I was among the captives by the river Chebar that the heavens were opened, and I saw visions of G-d.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteיחזקאל א, א. ראה אוה״ת ואתחנן ע׳ תכז. באוה״ת שה״ש-א ע׳ קלא יש הג״ה לכאן, שמבאר הפסוק.
89גלו לאדום
There the love hidden in the soul, covered by the body and the animal soul, is said to be in exile, like the saying “they were exiled to Edom, the Shechinah was with them”; the Shechinah there is the spark of G-dliness in the soul, held captive by worry over livelihood.
Megillah 29a:4מגילה כ״ט א:ד׳
תַּנְיָא, רַבִּי שִׁמְעוֹן בֶּן יוֹחַי אוֹמֵר: בּוֹא וּרְאֵה כַּמָּה חֲבִיבִין יִשְׂרָאֵל לִפְנֵי הַקָּדוֹשׁ בָּרוּךְ הוּא, שֶׁבְּכָל מָקוֹם שֶׁגָּלוּ — שְׁכִינָה עִמָּהֶן. גָּלוּ לְמִצְרַיִם — שְׁכִינָה עִמָּהֶן, שֶׁנֶּאֱמַר: ״הַנִּגְלֹה נִגְלֵיתִי לְבֵית אָבִיךָ בִּהְיוֹתָם בְּמִצְרַיִם וְגוֹ׳״. גָּלוּ לְבָבֶל — שְׁכִינָה עִמָּהֶן, שֶׁנֶּאֱמַר: ״לְמַעַנְכֶם שֻׁלַּחְתִּי בָבֶלָה״. וְאַף כְּשֶׁהֵן עֲתִידִין לִיגָּאֵל — שְׁכִינָה עִמָּהֶן, שֶׁנֶּאֱמַר: ״וְשָׁב ה׳ אֱלֹקֶיךָ אֶת שְׁבוּתְךָ״. ״וְהֵשִׁיב״ לֹא נֶאֱמַר, אֶלָּא ״וְשָׁב״. מְלַמֵּד שֶׁהַקָּדוֹשׁ בָּרוּךְ הוּא שָׁב עִמָּהֶן מִבֵּין הַגָּלִיּוֹת.
It was taught: R. Shimon b. Yohai said: Come and see how beloved are Israel to G-d—... every place to which they were exiled the Shekhinah (G-d’s Divine Presence) went with them. They were exiled to Egypt and the Shekhinah was with them, as it says, “Did I reveal myself to the house of your father when they were in Egypt” (II Samuel 2:27). They were exiled to Babylon, and the Shekhinah was with them, as it says, “For your sake I was sent to Babylon” (Isaiah 43:14). And when …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)
Kehot’s noteספרי מסעי לה, לד. וראה מגילה כט, א. על״ק פ׳ תצא לה, (סע״ד). וש״נ. [כ]. וראה בהנסמן ע״ז בלקו״ש-ז ע׳ 210.
90גלו לאדום
The Sifrei says Israel is so beloved that wherever they were exiled the Shechinah went with them, including to Edom.
Sifrei Bamidbar 161:5ספרי במדבר קס״א:ה׳
… גלו למצרים שכינה עמהם, שנאמר (שמואל א ב) הנגלה נגליתי אל בית אביך בהיותם במצרים לבית פרעה; גלו לבבל שכינה עמהם, שנאמר (ישעיה מג) למענכם שולחתי בבלה; גלו לעילם שכינה עמהם, שנאמר (ירמיה מט) ושמתי כסאי בעילם והאבדתי משם מלך ושרים; גלו לאדום שכינה עמהם, שנאמר (ישעיה סג) מי זה בא מאדום חמוץ בגדים מבצרה. וכשהם חוזרים שכינה עמהם, שנאמר (דברים ל) ושב ה׳ את שבותך ורחמך. והשיב לא נאמר, אלא ושב ה׳ אלקיך. ואומר (שיר השירים ד) אתי מלבנון כלה אתי מלבנון תבואי תשורי מראש אמנה מראש שניר …
(Bamidbar 35:34) "in whose midst I dwell": Beloved are Israel, for even when they are tamei the Shechinah reposes among them — (Vayikra 16:16) "who dwells with them in the midst of their uncleanliness," and (Ibid. 15:31) "… when they defile My sanctuary which is in their midst," and (Bamidbar 5:3) "and they shall not make unclean their camps in whose midst I dwell." (Ibid. 35:34) "for I the L-rd dwell in the midst of the children of Israel." R. Nathan says: Beloved are Israel, for wherever they are exiled …
Wikisource (CC-BY-SA) · Sifrei by Rabbi Shraga Silverstein (CC-BY)
91כאהבת הבן אל האב
According to the note, Or HaTorah refers to further discourses on a son’s love for his father, and explains that this love comes from the root of the soul, which “arose in thought”; this also resolves how love can be commanded.
Kehot’s noteבאוה״ת שה״ש-א ע׳ קלא מציין להענין כאהבת הבן אל האב לעיין בד״ה שיר המעלות ממעמקים ספ״ב ובפ׳ במדבר בד״ה וספרתם לכם רפ״ב. באוה״ת ויקרא-ב ע׳ תצח ובסה״מ תרכ״ו ע׳ עה (בהוצאת תשמ״ט) כי האהבה בבחי׳ בן אל האב זהו מצד שרש הנשמה שעלה במחשבה. וראה שם שכ׳ שעי״ז יש לתרץ איך שייך הציווי על אהבה ואהבת ע״ש. ובמאמרי אדה״א כאן ע׳ א׳תשיח שמבאר ב׳ ענינים הפכיים בענין אהבת הבן אל האב ע״ש.
92ברא כרעא דאבוה
A Kabbalistic work that the note cites for the idiom “a son is his father’s leg.”
Yevamot 3a:2–4יבמות ג׳ א:ב׳-ד׳
דְּאָמַר רָבָא: אֲמַר לִי רַב יִצְחָק בַּר אַבְדִּימִי: אָתְיָא ״הֵנָּה״ ״הֵנָּה״, אָתְיָא ״זִמָּה״ ״זִמָּה״. הַשְׁתָּא דְּאָמְרַתְּ כׇּל מִלְּתָא דְּאָתְיָא מִדְּרָשָׁא חַבִּיבָא לֵקהּ, לִיתְנֵי לַאֲחוֹת אִשָּׁה לְבַסּוֹף! אַיְּידֵי דְּאַיְירִי בְּאִיסּוּר אַחְווֹתָא, תְּנָא אֲחוֹת אִשְׁתּוֹ.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteיונת אלם רפ״ב. וראה תוד״ה מקמי יבמות ג, א. וראה רש״י כתובות צב, א ד״ה כבע״ח.
93ברא כרעא דאבוה
Tosafos uses the idiom that a son is “his father’s leg,” an extension of the father.
Tosafot on Yevamot 3aתוספות על יבמות ג׳ א
94ברא כרעא דאבוה
Rashi uses the same idiom, that a son is “his father’s leg.”
Rashi on Ketubot 93b:1רש"י על כתובות צ״ג ב:א׳
השכר לאמצע - חולקין בשוה:
Vilna Edition (Public Domain)
Paragraph 5
95אכלתי יערי
“I have eaten my honeycomb with my honey.” Here the honeycomb is the blessings before the Shema and the honey is the Shema.
Song of Songs 5:1שיר השירים ה׳:א׳
בָּאתִי לְגַנִּי אֲחֹתִי כַלָּה אָרִיתִי מוֹרִי עִם־בְּשָׂמִי אָכַלְתִּי יַעְרִי עִם־דִּבְשִׁי שָׁתִיתִי יֵינִי עִם־חֲלָבִי אִכְלוּ רֵעִים שְׁתוּ וְשִׁכְרוּ דּוֹדִים:
I am come into my garden, my sister, my bride; I have gathered my myrrh with my spice; I have eaten my honeycomb with my honey; I have drunk my wine with my milk. Eat, O friends; Drink, yea, drink abundantly, O beloved.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשה״ש ה, א.
96זכרתי לך חסד נעוריך
“I remember for you the kindness of your youth, the love of your bridal days, your going after Me in the wilderness.” Each phrase is read as a feature of the first stage of service.
Jeremiah 2:2ירמיהו ב׳:ב׳
הָלֹךְ וְקָרָאתָ בְאׇזְנֵי יְרוּשָׁלַ͏ִם לֵאמֹר כֹּה אָמַר ה׳ זָכַרְתִּי לָךְ חֶסֶד נְעוּרַיִךְ אַהֲבַת כְּלוּלֹתָיִךְ לֶכְתֵּךְ אַחֲרַי בַּמִּדְבָּר בְּאֶרֶץ לֹא זְרוּעָה:
Go, and cry in the ears of Jerusalem, saying: Thus saith the L-RD: I remember for thee the affection of thy youth, the love of thine espousals; how thou wentest after Me in the wilderness, in a land that was not sown.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteירמי׳ ב, ב.
97זכרתי לך חסד נעוריך
The text cites the Zohar in Vayishlach on this verse.
Zohar, Vayishlach 21:218–22:229ספר הזהר, וישלח כ״א:רי״ח-כ״ב:רכ״ט
R. Jose then opened a discourse on the verse: Who is this that cometh out of the wilderness like pillars of smoke, perfumed with myrrh and frankincense, with all powders of the merchant (S. S. 3, 6). ‘When Israel’, he said, ‘were journeying in the wilderness, the Shekinah went in front of them, as it is written: “And the L-rd went before them by day in a pillar of cloud, to lead them the way; and by night in a pillar of fire, to give them light” (Ex. 13, 22). …
The Zohar; London, Soncino Press, 1933 (Public Domain)
98זכרתי לך חסד נעוריך
The text cites the Zohar in Emor on this verse.
Zohar, Emor 43:270–278ספר הזהר, אמור מ״ג:ע״ר-ער״ח
R. Eleazar cited here the verse: “Thus saith the L-rd, I remember for thee the kindness of thy youth”, etc. (Jer. 2, 2). ‘This verse’, he said, ‘refers to the Community of Israel at the time when She went in the wilderness with Israel. The “kindness” (hesed) is the cloud of Aaron which carried along with it five others which were linked with thee and shone for thee. “The love of thine espousals”: when they adorned and perfected thee like a bird. And all this for what? That thou mightest …
The Zohar; London, Soncino Press, 1933 (Public Domain)
99זכרתי לך חסד נעוריך
The text cites the Zohar in Shelach on this verse.
Zohar, Sh'lach 26:210–28:218ספר הזהר, שלח לך כ״ו:ר״י-כ״ח:רי״ח
100זכרתי לך חסד נעוריך
The text cites the Zohar in Pinchas on this verse.
Zohar, Pinchas 123:842–856ספר הזהר, פנחס קכ״ג:תתמ״ב-תתנ״ו
101זכרתי לך חסד נעוריך
The text cites the Zohar in Eikev on this verse.
Zohar, Eikev 4:61–5:65ספר הזהר, עקב ד׳:ס״א-ה׳:ס״ה
102לריח שמניך
“For the fragrance of your oils.” The discourse on this verse discusses the term “youth.”
Song of Songs 1:3שיר השירים א׳:ג׳
לְרֵיחַ שְׁמָנֶיךָ טוֹבִים שֶׁמֶן תּוּרַק שְׁמֶךָ עַל־כֵּן עֲלָמוֹת אֲהֵבוּךָ:
Thine ointments have a goodly fragrance; Thy name is as ointment poured forth; Therefore do the maidens love thee.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
103והיה אור הלבנה
“And the light of the moon shall be as the light of the sun.” The discourse on this verse is cited on the subject of the youths.
Isaiah 30:26ישעיהו ל׳:כ״ו
וְהָיָה אוֹר־הַלְּבָנָה כְּאוֹר הַחַמָּה וְאוֹר הַחַמָּה יִהְיֶה שִׁבְעָתַיִם כְּאוֹר שִׁבְעַת הַיָּמִים בְּיוֹם חֲבֹשׁ ה׳ אֶת־שֶׁבֶר עַמּוֹ וּמַחַץ מַכָּתוֹ יִרְפָּא:
Moreover the light of the moon shall be as the light of the sun, And the light of the sun shall be sevenfold, as the light of the seven days, In the day that the L-RD bindeth up the bruise of His people, And healeth the stroke of their wound.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
104שהוא בחי׳ כלה ולא אשה
The note says the difference is explained there: a bride’s love for the groom in her youth, in her father’s house before the wedding, when there is not yet any union or inner closeness, is not a love like flashes of fire.
Kehot’s noteההפרש נתבאר במאמרי אדה״א כאן ע׳ א׳תשכ ואילך שאהבת הכלה לחתן בנעורי׳ בבית אבי׳ קודם הנישואין שלא הי׳ לה עדיין יחוד וקירוב בפנימי׳ כלל שאין בזה אהבה כרשפי אש, ע״ש.
105בד״ה זכור את אשר עשה לך עמלק
There love for G-d should be like a man’s love for his own life, delighting in Him; this is “honey,” “I have eaten my honeycomb with my honey” in the Shema.
Kehot’s noteתו״א פד, ד.
106זכור את אשר עשה לך עמלק
“Remember what Amalek did to you.” The discourse on this verse explains iskafya and is’hapcha.
Deuteronomy 25:17דברים כ״ה:י״ז
זָכוֹר אֵת אֲשֶׁר־עָשָׂה לְךָ עֲמָלֵק בַּדֶּרֶךְ בְּצֵאתְכֶם מִמִּצְרָיִם:
Remember what Amalek did unto thee by the way as ye came forth out of Egypt;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
107מדבר הוא לשון דיבור . . ומ״ם פתוחה
The note refers to Or HaTorah on Bamidbar for the reading of midbar as speech and for the open mem.
Kehot’s noteראה אוה״ת פ׳ במדבר.
108וארשתיך לי
“And I will betroth you to Me.” The discourse on this verse explains the cause of foreign thoughts.
Hosea 2:21הושע ב׳:כ״א
וְאֵרַשְׂתִּיךְ לִי לְעוֹלָם וְאֵרַשְׂתִּיךְ לִי בְּצֶדֶק וּבְמִשְׁפָּט וּבְחֶסֶד וּבְרַחֲמִים:
And I will betroth thee unto Me for ever; Yea, I will betroth thee unto Me in righteousness, and in justice, And in lovingkindness, and in compassion.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
109קחו מאתכם תרומה
“Take from among you an offering.” A further discourse cited on the kindness of youth.
Exodus 35:5שמות ל״ה:ה׳
קְחוּ מֵאִתְּכֶם תְּרוּמָה לַה׳ כֹּל נְדִיב לִבּוֹ יְבִיאֶהָ אֵת תְּרוּמַת ה׳ זָהָב וָכֶסֶף וּנְחֹשֶׁת:
Take ye from among you an offering unto the L-RD, whosoever is of a willing heart, let him bring it, the L-RD’S offering: gold, and silver, and brass;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
110משכני
“Draw me, after You we will run.” The soul asks G-d to draw it out of exile.
Song of Songs 1:4שיר השירים א׳:ד׳
מׇשְׁכֵנִי אַחֲרֶיךָ נָּרוּצָה הֱבִיאַנִי הַמֶּלֶךְ חֲדָרָיו נָגִילָה וְנִשְׂמְחָה בָּךְ נַזְכִּירָה דֹדֶיךָ מִיַּיִן מֵישָׁרִים אֲהֵבוּךָ:
Draw me, we will run after thee; The king hath brought me into his chambers; We will be glad and rejoice in thee, We will find thy love more fragrant than wine! Sincerely do they love thee.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
111ואין חבוש מתיר עצמו
The Talmud says a prisoner cannot free himself from prison. Here it explains why the soul must ask to be drawn out.
Berakhot 5b:13–14ברכות ה׳ ב:י״ג-י״ד
אָמְרִי: אֵין חָבוּשׁ מַתִּיר עַצְמוֹ מִבֵּית הָאֲסוּרִים. רַבִּי אֶלְעָזָר חֲלַשׁ. עַל לְגַבֵּיהּ רַבִּי יוֹחָנָן. חֲזָא דַּהֲוָה קָא גָּנֵי בְּבֵית אָפֵל. גַּלְיֵיהּ לִדְרָעֵיהּ וּנְפַל נְהוֹרָא. חַזְיֵיהּ דַּהֲוָה קָא בָּכֵי רַבִּי אֶלְעָזָר. אֲמַר לֵקהּ: אַמַּאי קָא בָּכֵית? אִי מִשּׁוּם תּוֹרָה דְּלָא אַפֵּשְׁתְּ — שָׁנִינוּ: אֶחָד הַמַּרְבֶּה וְאֶחָד הַמַּמְעִיט, וּבִלְבַד שֶׁיְּכַוֵּין לִבּוֹ לַשָּׁמַיִם. וְאִי מִשּׁוּם מְזוֹנֵי — לֹא כׇּל אָדָם זוֹכֶה לִשְׁתֵּי שֻׁלְחָנוֹת. וְאִי מִשּׁוּם בְּנֵי — דֵּין גַּרְמָא דַּעֲשִׂירָאָה בִּיר.
They answer : A prisoner does not release himself from the dungeon. R. Eleazar was ill and R. Johanan went in to visit him. He saw that he was lying in a dark room, so he bared his arm and a brightness was radiated therefrom. He then noticed that R. Eleazar was weeping. He said to him, "Why weepest thou? Is it because thou hast not applied thyself sufficiently to the study of Torah ? We have learnt that it matters not whether one does much or little, so long …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
112Kehot’s note points to Ezekiel 18:19 for these words.
Ezekiel 18:19יחזקאל י״ח:י״ט
וַאֲמַרְתֶּם מַדֻּעַ לֹא־נָשָׂא הַבֵּן בַּעֲוֺן הָאָב וְהַבֵּן מִשְׁפָּט וּצְדָקָה עָשָׂה אֵת כׇּל־חֻקּוֹתַי שָׁמַר וַיַּעֲשֶׂה אֹתָם חָיֹה יִחְיֶה:
Yet say ye: Why doth not the son bear the iniquity of the father with him? When the son hath done that which is lawful and right, and hath kept all My statutes, and hath done them, he shall surely live.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
113Kehot’s note points to Daniel 2:22 for these words.
Daniel 2:22דניאל ב׳:כ״ב
הוּא גָּלֵא עַמִּיקָתָא וּמְסַתְּרָתָא יָדַע מָה בַחֲשׁוֹכָא וּנְהוֹרָא עִמֵּהּ שְׁרֵא:
He revealeth the deep and secret things; He knoweth what is in the darkness, And the light dwelleth with Him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
114אדם כי יקריב מכם
“When a man from among you brings an offering.” The discourse on this verse discusses “Draw me.”
Leviticus 1:2ויקרא א׳:ב׳
דַּבֵּר אֶל־בְּנֵי יִשְׂרָאֵל וְאָמַרְתָּ אֲלֵהֶם אָדָם כִּי־יַקְרִיב מִכֶּם קׇרְבָּן לַה׳ מִן־הַבְּהֵמָה מִן־הַבָּקָר וּמִן־הַצֹּאן תַּקְרִיבוּ אֶת־קׇרְבַּנְכֶם:
Speak unto the children of Israel, and say unto them: When any man of you bringeth an offering unto the L-RD, ye shall bring your offering of the cattle, even of the herd or of the flock.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 6
115רועה ישראל
“Shepherd of Israel, give ear.” G-d is called the Shepherd of Israel.
Psalms 80:2תהילים פ׳:ב׳
רֹעֵה יִשְׂרָאֵל הַאֲזִינָה נֹהֵג כַּצֹּאן יוֹסֵף יֹשֵׁב הַכְּרוּבִים הוֹפִיעָה:
Give ear, O Shepherd of Israel, Thou that leadest Joseph like a flock; Thou that art enthroned upon the cherubim, shine forth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
116לאו מכל אלין מדות איהו כלל
Eliyahu’s prayer in the introduction to the Tikkunei Zohar (Patach Eliyahu) maps the Sefiros onto a body, “Chesed is the right arm,” and then says G-d Himself “is not of these attributes at all.” The Alter Rebbe quotes both phrases here.
Tikkunei Zohar 17a:14–16תקוני הזהר י״ז א:י״ד-ט״ז
ואנת הוא דאנהיג לון. ולית מאן דאנהיג לך לא לעילא ולא לתתא ולא מכל סטרא. *לבושין תקינת לון דמנייהו פרחין נשמתין לבני (נ״א דבני) נשא וכמה גופין תקינת לון דאתקריאו גופא לגבי לבושין דמכסיין עליהון. ואתקריאו בתקונא דא. חסד דרועא ימינא. גבורה דרועא שמאלא. תפארת גופא. נצח והוד תרין שוקין. ויסוד סיומא דגופא אות ברית קדש. מלכות פה. תורה שבע״פ קרינן ליה.
Constantinople, 1740 (CC-BY-NC)
117“I sleep, but my heart is awake… my dove, my perfect one (tamasi).” The explanation of this verse reads tamasi as completeness.
Song of Songs 5:2שיר השירים ה׳:ב׳
אֲנִי יְשֵׁנָה וְלִבִּי עֵר קוֹל דּוֹדִי דוֹפֵק פִּתְחִי־לִי אֲחֹתִי רַעְיָתִי יוֹנָתִי תַמָּתִי שֶׁרֹּאשִׁי נִמְלָא־טָל קְוֻצּוֹתַי רְסִיסֵי לָיְלָה:
I sleep, but my heart waketh; Hark! my beloved knocketh: ‘Open to me, my sister, my love, my dove, my undefiled; For my head is filled with dew, My locks with the drops of the night.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
118ראשי המטות
“And Moshe spoke to the heads of the tribes.” The earlier discourse on this verse is cited.
Numbers 30:2במדבר ל׳:ב׳
וַיְדַבֵּר מֹשֶׁה אֶל־רָאשֵׁי הַמַּטּוֹת לִבְנֵי יִשְׂרָאֵל לֵאמֹר זֶה הַדָּבָר אֲשֶׁר צִוָּה ה׳
And Moses spoke unto the heads of the tribes of the children of Israel, saying: This is the thing which the L-RD hath commanded.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
119לכו לחמו בלחמי
“Come, eat of my bread.” The earlier discourse explains it in connection with Israel sustaining their Father.
Proverbs 9:5משלי ט׳:ה׳
לְכוּ לַחֲמוּ בְלַחֲמִי וּשְׁתוּ בְּיַיִן מָסָכְתִּי:
'Come, eat of my bread, and drink of the wine which I have mingled.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
120“Tell me, you whom my soul loves, where do You pasture, where do You rest at noon? For why should I be as one who is veiled beside the flocks of your companions?”
Song of Songs 1:7שיר השירים א׳:ז׳
הַגִּידָה לִּי שֶׁאָהֲבָה נַפְשִׁי אֵיכָה תִרְעֶה אֵיכָה תַּרְבִּיץ בַּצׇּהֳרָיִם שַׁלָּמָה אֶהְיֶה כְּעֹטְיָה עַל עֶדְרֵי חֲבֵרֶיךָ:
Tell me, O thou whom my soul loveth, Where thou feedest, where thou makest thy flock to rest at noon; For why should I be as one that veileth herself Beside the flocks of thy companions?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
121ובושה החמה
“And the moon shall be confounded and the sun ashamed.” Here the “sun” stands for the foreign heat of physical cravings.
Isaiah 24:23ישעיהו כ״ד:כ״ג
וְחָפְרָה הַלְּבָנָה וּבוֹשָׁה הַחַמָּה כִּי־מָלַךְ ה׳ צְבָאוֹת בְּהַר צִיּוֹן וּבִירוּשָׁלַ͏ִם וְנֶגֶד זְקֵנָיו כָּבוֹד:
Then the moon shall be confounded, and the sun ashamed; For the L-RD of hosts will reign in mount Zion, And in Jerusalem, and before His elders shall be Glory.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
122“And Cham is the father of Canaan.” Cham is linked with heat (chom).
Genesis 9:18בראשית ט׳:י״ח
וַיִּהְיוּ בְנֵי־נֹחַ הַיֹּצְאִים מִן־הַתֵּבָה שֵׁם וְחָם וָיָפֶת וְחָם הוּא אֲבִי כְנָעַן:
And the sons of Noah, that went forth from the ark, were Shem, and Ham, and Japheth; and Ham is the father of Canaan.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
123שוש אשיש
“I will greatly rejoice in Havayah.” The discourse on this verse discusses ei koh.
Isaiah 61:10ישעיהו ס״א:י׳
שׂוֹשׂ אָשִׂישׂ בַּה׳ תָּגֵל נַפְשִׁי בֵּאלֹקַי כִּי הִלְבִּישַׁנִי בִּגְדֵי־יֶשַׁע מְעִיל צְדָקָה יְעָטָנִי כֶּחָתָן יְכַהֵן פְּאֵר וְכַכַּלָּה תַּעְדֶּה כֵלֶיהָ:
I will greatly rejoice in the L-RD, My soul shall be joyful in my G-d; For He hath clothed me with the garments of salvation, He hath covered me with the robe of victory, As a bridegroom putteth on a priestly diadem, And as a bride adorneth herself with her jewels.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
124העטית עליו בושה
“You have covered him with shame.” The verb of ke’otyah is used for shame.
Psalms 89:46תהילים פ״ט:מ״ו
הִקְצַרְתָּ יְמֵי עֲלוּמָיו הֶעֱטִיתָ עָלָיו בּוּשָׁה סֶלָה:
The days of his youth hast Thou shortened; Thou hast covered him with shame. Selah
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
125ויעטו כמעיל בשתם
“Let them be wrapped in their shame as in a robe.”
Psalms 109:29תהילים ק״ט:כ״ט
יִלְבְּשׁוּ שׂוֹטְנַי כְּלִמָּה וְיַעֲטוּ כַמְעִיל בׇּשְׁתָּם:
Mine adversaries shall be clothed with confusion, And shall put on their own shame as a robe.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
126יעטו חרפה וכלימה
“Let them be wrapped in reproach and disgrace.”
Psalms 71:13תהילים ע״א:י״ג
יֵבֹשׁוּ יִכְלוּ שֹׂטְנֵי נַפְשִׁי יַעֲטוּ חֶרְפָּה וּכְלִמָּה מְבַקְשֵׁי רָעָתִי:
Let them be ashamed and consumed that are adversaries to my soul; Let them be covered with reproach and confusion that seek my hurt.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
127“I saw, and behold, a menorah all of gold.” The discourse on this verse explains the request “and may we never be ashamed.”
Zechariah 4:2זכריה ד׳:ב׳
וַיֹּאמֶר אֵלַי מָה אַתָּה רֹאֶה וָאֹמַר רָאִיתִי וְהִנֵּה מְנוֹרַת זָהָב כֻּלָּהּ וְגֻלָּהּ עַל־רֹאשָׁהּ וְשִׁבְעָה נֵרֹתֶיהָ עָלֶיהָ שִׁבְעָה וְשִׁבְעָה מוּצָקוֹת לַנֵּרוֹת אֲשֶׁר עַל־רֹאשָׁהּ:
And he said unto me: ‘What seest thou?’ And I said: ‘I have seen, and behold a candlestick all of gold, with a bowl upon the top of it, and its seven lamps thereon; there are seven pipes, yea, seven, to the lamps, which are upon the top thereof;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
128לך אדני הצדקה ולנו בשת הפנים
Daniel’s confession: “To You, Ado-nai, belongs righteousness, and to us shamefacedness.”
Daniel 9:7דניאל ט׳:ז׳
לְךָ אֲדֹ־נָי הַצְּדָקָה וְלָנוּ בֹּשֶׁת הַפָּנִים כַּיּוֹם הַזֶּה לְאִישׁ יְהוּדָה וּלְיֹשְׁבֵי יְרוּשָׁלַ͏ִם וּלְכׇל־יִשְׂרָאֵל הַקְּרֹבִים וְהָרְחֹקִים בְּכׇל־הָאֲרָצוֹת אֲשֶׁר הִדַּחְתָּם שָׁם בְּמַעֲלָם אֲשֶׁר מָעֲלוּ־בָךְ:
Unto Thee, O L-rd, belongeth righteousness, but unto us confusion of face, as at this day; to the men of Judah, and to the inhabitants of Jerusalem, and unto all Israel, that are near, and that are far off, through all the countries whither Thou hast driven them, because they dealt treacherously with Thee.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
129לך אדני הצדקה ולנו בשת הפנים
The text cites the Zohar in Emor on this verse, on the subject of shame.
Zohar, Emor 6:22–9:29ספר הזהר, אמור ו׳:כ״ב-ט׳:כ״ט
(AND HE THAT IS THE HIGH PRIEST AMONG HIS BRETHREN, ETC.) R. Abba here quoted the verse: To thee, O L-rd, belongeth righteousness, but unto us confusion of face” (Dan. 9, 7). ‘ “Righteousness”’, he said, ‘refers refers to the place to which all the shining faces are attached, as it is attached to them; and “confusion of face” refers to the place from which the shining faces are removed. Therefore the High Priest should always present a face bright and shining and more joyful than others, seeing that he …
The Zohar; London, Soncino Press, 1933 (Public Domain)
130ג׳ דרגין אינון מתקשרין דא בדא קוב״ה אורייתא וישראל
The Zohar in Acharei: three levels are bound one to another, the Holy One, blessed be He, the Torah and Israel.
Zohar, Achrei Mot 49:296–50:305ספר הזהר, אחרי מות מ״ט:רצ״ו-נ׳:ש״ה
And Israel themselves are in two grades, corresponding to the two grades of the Torah, the disclosed and the undisclosed. To all who have been circumcised and stamped with the holy impress, we impart those things in the Torah which are on the surface, the letters and the plain contents and the precepts, and no more. This is indicated in the words, “He telleth his words to Jacob”.
The Zohar; London, Soncino Press, 1933 (Public Domain)
131“Take the head count of the sons of Gershon too.” The explanation of this verse discusses the incense.
Numbers 4:22במדבר ד׳:כ״ב
נָשֹׂא אֶת־רֹאשׁ בְּנֵי גֵרְשׁוֹן גַּם־הֵם לְבֵית אֲבֹתָם לְמִשְׁפְּחֹתָם:
’Take the sum of the sons of Gershon also, by their fathers’houses, by their families;
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132Kehot’s note points to Zohar, Achrei Mot 50:299 for these words.
Zohar, Achrei Mot 50:299ספר הזהר, אחרי מות נ׳:רצ״ט
133The Zohar places these phrases in the exchange of the moon and the sun; “as one who is veiled” is read as being in shame, after which the moon diminishes herself.
Zohar, Bereshit 9:106–10:117ספר הזהר, בראשית ט׳:ק״ו-י׳:קי״ז
The moon, however, was not at ease with the sun, and in fact each felt mortified by the other. The moon said “Where dost thou pasture?” (S. S. 1, 7). The sun said “Where dost thou make thy flock to rest at noon? (Ibid.) How can a little candle shine at midday?” G-d thereupon said to her, “Go and diminish thyself.” She felt humiliated and said “Why should I be as one that veileth herself?” (Ibid.). G-d then said “Go thy way forth in the footsteps of the flock.” Thereupon …
The Zohar; London, Soncino Press, 1933 (Public Domain)
134“The feeble ones were Lavan’s and the sturdy (literally, bound) ones Yaakov’s.” The Zohar reads the feeble ones as ashamed and wrapped.
Genesis 30:42בראשית ל׳:מ״ב
וּבְהַעֲטִיף הַצֹּאן לֹא יָשִׂים וְהָיָה הָעֲטֻפִים לְלָבָן וְהַקְּשֻׁרִים לְיַעֲקֹב:
but when the flock were feeble, he put them not in; so the feebler were Laban’s, and the stronger Jacob’s.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 7
135ועמך לא חפצתי
“Whom have I in heaven? And besides You I desire nothing on earth.” It expresses love that wants nothing but G-d.
Psalms 73:25תהילים ע״ג:כ״ה
מִי־לִי בַשָּׁמָיִם וְעִמְּךָ לֹא־חָפַצְתִּי בָאָרֶץ:
Whom have I in heaven but Thee? And beside Thee I desire none upon earth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים עג, כה.
136ואל אישך תשוקתך
“And your longing shall be for your husband.” It is the image of the wife’s love for her husband.
Genesis 3:16בראשית ג׳:ט״ז
אֶל־הָאִשָּׁה אָמַר הַרְבָּה אַרְבֶּה עִצְּבוֹנֵךְ וְהֵרֹנֵךְ בְּעֶצֶב תֵּלְדִי בָנִים וְאֶל־אִישֵׁךְ תְּשׁוּקָתֵךְ וְהוּא יִמְשׇׁל־בָּךְ:
Unto the woman He said: ‘I will greatly multiply thy pain and thy travail; in pain thou shalt bring forth children; and thy desire shall be to thy husband, and he shall rule over thee.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית ג, טז.
137בד״ה נאוו לחייך בתורים
There the two “rows” are the Written and Oral Torah, and the “cheeks” are the place where the breath of speech comes out; the breath rising upward is the level of flashes of fire, “the superiority of gold over silver,” the same image used here.
Kehot’s noteלקו״ת שה״ש יג, א, ובשינויים בסה״מ תקס״ד ע׳ ז ואילך.
138נאוו לחייך בתורים
“Your cheeks are comely with rows (of jewels).” The discourse on it explains this love.
Song of Songs 1:10שיר השירים א׳:י׳
נָאווּ לְחָיַיִךְ בַּתֹּרִים צַוָּארֵךְ בַּחֲרוּזִים:
Thy cheeks are comely with circlets, Thy neck with beads.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
139תורי זהב
“We will make you rows of gold.” Gold stands for this fiery love.
Song of Songs 1:11שיר השירים א׳:י״א
תּוֹרֵי זָהָב נַעֲשֶׂה־לָּךְ עִם נְקֻדּוֹת הַכָּסֶף:
We will make thee circlets of gold With studs of silver.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
140ושם אשתו
The wife of the Edomite king Hadar: Mehetavel, daughter of Matred, daughter of Mei-zahav. The names are read as qualities of this love.
Genesis 36:39בראשית ל״ו:ל״ט
וַיָּמׇת בַּעַל חָנָן בֶּן־עַכְבּוֹר וַיִּמְלֹךְ תַּחְתָּיו הֲדַר וְשֵׁם עִירוֹ פָּעוּ וְשֵׁם אִשְׁתּוֹ מְהֵיטַבְאֵל בַּת־מַטְרֵד בַּת מֵי זָהָב:
And Baal-hanan the son of Achbor died, and Hadar reigned in his stead; and the name of the city was Pau; and his wife’s name was Mehetabel, the daughter of Matred, the daughter of Me-zahab.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית לו, לט.
141בכל לבבך
“And you shall love Havayah your G-d with all your heart.”
Deuteronomy 6:5דברים ו׳:ה׳
וְאָהַבְתָּ אֵת ה׳ אֱלֹקֶיךָ בְּכׇל־לְבָבְךָ וּבְכׇל־נַפְשְׁךָ וּבְכׇל־מְאֹדֶךָ:
And thou shalt love the L-RD thy G-d with all thy heart, and with all thy soul, and with all thy might.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ו, ה.
142בד״ה ענין ק״ש
The note places the discourse on the Shema in Likkutei Torah on Vaeschanan; the text cites it for loving G-d “with all your heart.”
Kehot’s noteלקו״ת ואתחנן.
143כרשפי אש שלהבת
“Its flashes are flashes of fire, a flame of G-d.” The source of the image of fiery love.
Song of Songs 8:6שיר השירים ח׳:ו׳
שִׂימֵנִי כַחוֹתָם עַל־לִבֶּךָ כַּחוֹתָם עַל־זְרוֹעֶךָ כִּי־עַזָּה כַמָּוֶת אַהֲבָה קָשָׁה כִשְׁאוֹל קִנְאָה רְשָׁפֶיהָ רִשְׁפֵּי אֵשׁ שַׁלְהֶבֶתְיָה:
Set me as a seal upon thy heart, As a seal upon thine arm; For love is strong as death, Jealousy is cruel as the grave; The flashes thereof are flashes of fire, A very flame of the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשה״ש ח, ו.
144בהעלותך את הנרות
“When you raise up the lamps,” the kindling of the Menorah, an image of a rising flame.
Numbers 8:2במדבר ח׳:ב׳
דַּבֵּר אֶל־אַהֲרֹן וְאָמַרְתָּ אֵלָיו בְּהַעֲלֹתְךָ אֶת־הַנֵּרֹת אֶל־מוּל פְּנֵי הַמְּנוֹרָה יָאִירוּ שִׁבְעַת הַנֵּרוֹת:
’Speak unto Aaron, and say unto him: When thou lightest the lamps, the seven lamps shall give light in front of the candlestick.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבמדבר ח, ב.
145ביום חתונתו זה מ״ת
The Mishnah reads “on the day of his wedding” in the Song of Songs as the Giving of the Torah.
Taanit 26b:6–7תענית כ״ו ב:ו׳-ז׳
וְכֵן הוּא אוֹמֵר: ״צְאֶינָה וּרְאֶינָה בְּנוֹת צִיּוֹן בַּמֶּלֶךְ שְׁלֹמֹה בָּעֲטָרָה שֶׁעִטְּרָה לּוֹ אִמּוֹ בְּיוֹם חֲתֻנָּתוֹ וּבְיוֹם שִׂמְחַת לִבּוֹ״. ״בְּיוֹם חֲתֻנָּתוֹ״ — זֶה מַתַּן תּוֹרָה, ״וּבְיוֹם שִׂמְחַת לִבּוֹ״ — זֶה בִּנְיַן בֵּית הַמִּקְדָּשׁ, שֶׁיִּבָּנֶה בִּמְהֵרָה בְּיָמֵינוּ. גְּמָ׳ בִּשְׁלֹשָׁה פְּרָקִים בַּשָּׁנָה כֹּהֲנִים נוֹשְׂאִין אֶת כַּפֵּיהֶם כּוּ׳. תַּעֲנִיּוֹת וּמַעֲמָדוֹת מִי אִיכָּא מוּסָף? חַסּוֹרֵי מִיחַסְּרָא, וְהָכִי קָתָנֵי: בִּשְׁלֹשָׁה פְּרָקִים כֹּהֲנִים נוֹשְׂאִין אֶת כַּפֵּיהֶן כׇּל זְמַן שֶׁמִּתְפַּלְּלִין, וְיֵשׁ מֵהֶן אַרְבָּעָה פְּעָמִים בַּיּוֹם — שַׁחֲרִית …
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteתענית כו, ב.
146מימינו אש דת למו
“From His right hand, a fiery law for them.” The Torah is fire.
Deuteronomy 33:2דברים ל״ג:ב׳
וַיֹּאמַר ה׳ מִסִּינַי בָּא וְזָרַח מִשֵּׂעִיר לָמוֹ הוֹפִיעַ מֵהַר פָּארָן וְאָתָה מֵרִבְבֹת קֹדֶשׁ מִימִינוֹ אֵשׁ דָּת לָמוֹ:
And he said: The L-RD came from Sinai, And rose from Seir unto them; He shined forth from mount Paran, And He came from the myriads holy, At His right hand was a fiery law unto them.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים לג, ב.
147שניתנה באש שחורה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteראה ירוש׳ שקלים פ״ו, סה״א. הובא ברש״י דברים שם.
148באש שחורה ע״ג אש לבנה
The Jerusalem Talmud says the Torah was written as black fire upon white fire.
Jerusalem Talmud Shekalim 6:1תלמוד ירושלמי שקלים ו׳:א׳
149באש שחורה ע״ג אש לבנה
Rashi brings the same teaching on “a fiery law”: the Torah was written before Him as black fire upon white fire.
Rashi on Deuteronomy 33:7–8רש"י על דברים ל״ג:ז׳-ח׳
וזאת ליהודה. סָמַךְ יְהוּדָה לִרְאוּבֵן מִפְּנֵי שֶׁשְּׁנֵיהֶם הוֹדוּ עַל קִלְקוּל שֶׁבְּיָדָם, שֶׁנֶּאֱמַר ”אֲשֶׁר חֲכָמִים יַגִּידוּ וְגוֹ' לָהֶם לְבַדָּם וְגוֹ' וְלֹא עָבַר זָר בְּתוֹכָם” (איוב ט״ו); וְעוֹד פֵּרְשׁוּ רַבּוֹתֵינוּ שֶׁכָּל אַרְבָּעִים שָׁנָה שֶׁהָיוּ יִשְׂרָאֵל בַּמִּדְבָּר הָיוּ עַצְמוֹת יְהוּדָה מִתְגַּלְגְּלִין בָּאָרוֹן מִפְּנֵי נִדּוּי שֶׁקִּבֵּל עָלָיו, שֶׁנֶּאֱמַר ”וְחָטָאתִי לְאָבִי כָּל הַיָּמִים” (בראשית מ״ד), אָמַר מֹשֶׁה מִי גָּרַם לִרְאוּבֵן שֶׁיּוֹדֶה? יְהוּדָה וְכוּ' (סוטה ז׳): שמע ה׳ קול יהודה. תְּפִלַּת דָּוִד וּשְׁלֹמֹה וְאָסָא מִפְּנֵי הַכּוּשִׁים, וִיהוֹשָׁפָט מִפְּנֵי …
וזאת ליהודה AND THIS IS FOR JUDAH — He mentioned Judah immediately after Reuben because both of them made confession of the wrong that was theirs, as it is said, (Job 15:18-15:19) “Because wise men have told their sins … unto them alone [the land was given] and no stranger passed amidst them”. Further our Rabbis explained that during the whole forty years that Israel was in the wilderness Judah's bones were moving about in his coffin because of the excommunication that he had invoked upon himself, as it is …
Pentateuch with Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public Domain) · Pentateuch with Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public Domain)
150והיה לכם לציצית
“And it shall be for you as tzitzis.” The discourse on this verse explains “this one shall be called woman.”
Numbers 15:39במדבר ט״ו:ל״ט
וְהָיָה לָכֶם לְצִיצִת וּרְאִיתֶם אֹתוֹ וּזְכַרְתֶּם אֶת־כׇּל־מִצְוֺת ה׳ וַעֲשִׂיתֶם אֹתָם וְלֹא־תָתוּרוּ אַחֲרֵי לְבַבְכֶם וְאַחֲרֵי עֵינֵיכֶם אֲשֶׁר־אַתֶּם זֹנִים אַחֲרֵיהֶם:
And it shall be unto you for a fringe, that ye may look upon it, and remember all the commandments of the L-RD, and do them; and that ye go not about after your own heart and your own eyes, after which ye use to go astray;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
151לזאת יקרא אשה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteבראשית ב, כו.
152ובקולו תשמעו
“After Havayah your G-d shall you walk… and to His voice shall you listen.”
Deuteronomy 13:5דברים י״ג:ה׳
אַחֲרֵי ה׳ אֱלֹקֵיכֶם תֵּלֵכוּ וְאֹתוֹ תִירָאוּ וְאֶת־מִצְוֺתָיו תִּשְׁמֹרוּ וּבְקֹלוֹ תִשְׁמָעוּ וְאֹתוֹ תַעֲבֹדוּ וּבוֹ תִדְבָּקוּן:
After the L-RD your G-d shall ye walk, and Him shall ye fear, and His commandments shall ye keep, and unto His voice shall ye hearken, and Him shall ye serve, and unto Him shall ye cleave.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים יג, ה.
153ובד״ה למען תהי׳ תורת ה׳ בפיך
The discourse on “So that the Torah of Havayah may be in your mouth” in Torah Ohr, Bo; the passage there explains that wherever “hand” is said it means the right hand, mercy.
Kehot’s noteתו״א ס, ד.
154למען תהיה תורת ה׳ בפיך
“So that the Torah of Havayah may be in your mouth,” said of the tefillin.
Exodus 13:9שמות י״ג:ט׳
וְהָיָה לְךָ לְאוֹת עַל־יָדְךָ וּלְזִכָּרוֹן בֵּין עֵינֶיךָ לְמַעַן תִּהְיֶה תּוֹרַת ה׳ בְּפִיךָ כִּי בְּיָד חֲזָקָה הוֹצִאֲךָ ה׳ מִמִּצְרָיִם:
And it shall be for a sign unto thee upon thy hand, and for a memorial between thine eyes, that the law of the L-RD may be in thy mouth; for with a strong hand hath the L-RD brought thee out of Egypt.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
155“You will give truth to Yaakov.” The great love drawn from Torah is called truth.
Micah 7:20מיכה ז׳:כ׳
תִּתֵּן אֱמֶת לְיַעֲקֹב חֶסֶד לְאַבְרָהָם אֲשֶׁר־נִשְׁבַּעְתָּ לַאֲבֹתֵינוּ מִימֵי קֶדֶם:
Thou wilt show faithfulness to Jacob, mercy to Abraham, As Thou hast sworn unto our fathers from the days of old.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
156הקול קול יעקב
“The voice is the voice of Yaakov,” read as the voice of Torah study.
Genesis 27:22בראשית כ״ז:כ״ב
וַיִּגַּשׁ יַעֲקֹב אֶל־יִצְחָק אָבִיו וַיְמֻשֵּׁהוּ וַיֹּאמֶר הַקֹּל קוֹל יַעֲקֹב וְהַיָּדַיִם יְדֵי עֵשָׂו:
And Jacob went near unto Isaac his father; and he felt him, and said: ‘The voice is the voice of Jacob, but the hands are the hands of Esau.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית כז, כב.
157ביום השמיני עצרת
“On the eighth day, an assembly.” The discourse on this verse is cited on truth.
Numbers 29:35במדבר כ״ט:ל״ה
בַּיּוֹם הַשְּׁמִינִי עֲצֶרֶת תִּהְיֶה לָכֶם כׇּל־מְלֶאכֶת עֲבֹדָה לֹא תַעֲשׂוּ:
On the eighth day ye shall have a solemn assembly: ye shall do no manner of servile work;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
158שתיתי ייני עם חלבי
“I have drunk my wine with my milk,” read as the level of Torah.
Song of Songs 5:1שיר השירים ה׳:א׳
בָּאתִי לְגַנִּי אֲחֹתִי כַלָּה אָרִיתִי מוֹרִי עִם־בְּשָׂמִי אָכַלְתִּי יַעְרִי עִם־דִּבְשִׁי שָׁתִיתִי יֵינִי עִם־חֲלָבִי אִכְלוּ רֵעִים שְׁתוּ וְשִׁכְרוּ דּוֹדִים:
I am come into my garden, my sister, my bride; I have gathered my myrrh with my spice; I have eaten my honeycomb with my honey; I have drunk my wine with my milk. Eat, O friends; Drink, yea, drink abundantly, O beloved.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשה״ש ה, א.
159כי טובים דודיך
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשם א, ב.
160כי טובים דודיך
“For your love is better than wine.” Great love is drawn from the wine of Torah.
Song of Songs 1:2שיר השירים א׳:ב׳
יִשָּׁקֵנִי מִנְּשִׁיקוֹת פִּיהוּ כִּי־טוֹבִים דֹּדֶיךָ מִיָּיִן:
Let him kiss me with the kisses of his mouth— For thy love is better than wine.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
161יינה של תורה
The Talmud on “your love is better than wine”: the Congregation of Israel says that the words of Your beloved ones, the Sages, are sweeter to her than the wine of Torah.
Avodah Zarah 35a:6עבודה זרה ל״ה א:ו׳
הִשִּׂיאוֹ לְדָבָר אַחֵר וְכוּ׳. מַאי ״כִּי טוֹבִים דֹּדֶיךָ מִיָּיִן״? כִּי אֲתָא רַב דִּימִי אָמַר: אָמְרָה כְּנֶסֶת יִשְׂרָאֵל לִפְנֵי הַקָּדוֹשׁ בָּרוּךְ הוּא: רִבּוֹנוֹ שֶׁל עוֹלָם, עֲרֵיבִים עָלַי דִּבְרֵי דוֹדֶיךָ יוֹתֵר מִיֵּינָהּ שֶׁל תּוֹרָה.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteע״ז לה, א.
162ועל דמות הכסא
In Yechezkel’s vision, upon the likeness of the throne was a likeness like the appearance of a man, the “supernal Man.”
Ezekiel 1:26יחזקאל א׳:כ״ו
וּמִמַּעַל לָרָקִיעַ אֲשֶׁר עַל־רֹאשָׁם כְּמַרְאֵה אֶבֶן־סַפִּיר דְּמוּת כִּסֵּא וְעַל דְּמוּת הַכִּסֵּא דְּמוּת כְּמַרְאֵה אָדָם עָלָיו מִלְמָעְלָה:
And above the firmament that was over their heads was the likeness of a throne, as the appearance of a sapphire stone; and upon the likeness of the throne was a likeness as the appearance of a man upon it above.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteיחזקאל א, כו.
163ויאמר האדם . . זאת הפעם
Adam’s words: “This time, bone of my bones and flesh of my flesh; this one shall be called woman, for from man was she taken.” The maamar reads them as speaking of the Torah.
Genesis 2:23בראשית ב׳:כ״ג
וַיֹּאמֶר הָאָדָם זֹאת הַפַּעַם עֶצֶם מֵעֲצָמַי וּבָשָׂר מִבְּשָׂרִי לְזֹאת יִקָּרֵא אִשָּׁה כִּי מֵאִישׁ לֻקְחָה־זֹּאת:
And the man said: ‘This is now bone of my bones, and flesh of my flesh; she shall be called Woman, because she was taken out of Man.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית ב, כג.
164התורה שנק׳ זאת
The Talmud reads “zos” (this) as the Torah, citing “And this is the Torah.”
Menachot 53b:4–5מנחות נ״ג ב:ד׳-ה׳
יבא זה ויקבל זאת מזה לעם זו יבא זה זה משה דכתיב (שמות לב, א) כי זה משה האיש ויקבל זאת זו התורה דכתיב (דברים ד, מד) וזאת התורה אשר שם משה מזה זה הקב״ה דכתיב (שמות טו, ב) זה אלי ואנוהו לעם זו אלו ישראל שנאמר (שמות טו, טז) עם זו קנית א״ר יצחק בשעה שחרב בית המקדש מצאו הקב״ה לאברהם שהיה עומד בבית המקדש אמר לו מה לידידי בביתי
Wikisource Talmud Bavli (CC-BY-SA)
165ביום ההוא תקראי אישי
“On that day you will call Me Ishi.” In the future Israel will receive from the Torah’s light.
Hosea 2:18הושע ב׳:י״ח
וְהָיָה בַיּוֹם־הַהוּא נְאֻם־ה׳ תִּקְרְאִי אִישִׁי וְלֹא־תִקְרְאִי־לִי עוֹד בַּעְלִי:
And it shall be at that day, saith the L-RD, That thou shalt call Me Ishi, And shalt call Me no more Baali.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteהושע ב, יח. ראה במאמרי אדה״א כאן ע׳ א׳תשכח בפי׳ הפסוק מהו ההפרש בין אישי לבעלי.
166ותורה אור
“For a mitzvah is a lamp and the Torah is light.”
Proverbs 6:23משלי ו׳:כ״ג
כִּי נֵר מִצְוָה וְתוֹרָה אוֹר וְדֶרֶךְ חַיִּים תּוֹכְחוֹת מוּסָר:
For the commandment is a lamp, and the teaching is light, And reproofs of instruction are the way of life;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי ו, כג.
167הוי כל צמא
“Ho, everyone who thirsts, go to the water.” Torah is called water.
Isaiah 55:1ישעיהו נ״ה:א׳
הוֹי כׇּל־צָמֵא לְכוּ לַמַּיִם וַאֲשֶׁר אֵין־לוֹ כָּסֶף לְכוּ שִׁבְרוּ וֶאֱכֹלוּ וּלְכוּ שִׁבְרוּ בְּלוֹא־כֶסֶף וּבְלוֹא מְחִיר יַיִן וְחָלָב:
Ho, every one that thirsteth, come ye for water, And he that hath no money; Come ye, buy, and eat; Yea, come, buy wine and milk Without money and without price.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נה, א.
168והענין כמו שכתוב במ״א
The note identifies “elsewhere” as the Siddur, where the three levels of light, water and firmament are discussed on “Praise G-d in His sanctuary.”
Kehot’s noteסידור ע, א. וראה לעיל תזריע כב, ד ובמ״מ לשם.
169הללו אל בקדשו
“Praise G-d in His sanctuary.” The discussion on this verse explains light, water and firmament.
Psalms 150:1תהילים ק״נ:א׳
הַלְלוּ־קָהּ הַלְלוּ־אֵל בְּקׇדְשׁוֹ הַלְלוּהוּ בִּרְקִיעַ עֻזּוֹ:
Hallelujah. Praise G-d in His sanctuary; Praise Him in the firmament of His power.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
170לעתיד שתתגלה פנימיות התורה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteראה רש״י שה״ש א, ב.
171בד״ה שה״ש
There the higher unity is complete self-nullification, while “and you shall love” at the level of the lower unity is “someone who loves.” These two are the supernal and lower Shechinah, the two levels of “bride” in the Song of Songs, which are behind the two levels of bridegroom mentioned here.
Kehot’s noteלקו״ת שה״ש א, ב.
172Kehot’s note points to Menachot 95b for these words.
Menachot 95bמנחות צ״ה ב
Paragraph 8
173ובשר מבשרי
“Bone of my bones and flesh of my flesh.” Here “flesh” is the Oral Torah.
Genesis 2:23בראשית ב׳:כ״ג
וַיֹּאמֶר הָאָדָם זֹאת הַפַּעַם עֶצֶם מֵעֲצָמַי וּבָשָׂר מִבְּשָׂרִי לְזֹאת יִקָּרֵא אִשָּׁה כִּי מֵאִישׁ לֻקְחָה־זֹּאת:
And the man said: ‘This is now bone of my bones, and flesh of my flesh; she shall be called Woman, because she was taken out of Man.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
174בשרא סומקא
The Talmud uses the phrase “red flesh” (bisra sumka) in a list of remedies; the Kehot note cites it for the phrase.
Gittin 67b:12–13גיטין ס״ז ב:י״ב-י״ג
לְמַאי נָפְקָא מִינַּהּ? לִקְמִיעָא. מַאי אָסוּתֵיהּ? בִּישְׂרָא סוּמָּקָא אַגּוּמְרֵי, וְחַמְרָא מַרְקָא. אָמַר אַבָּיֵי, אֲמַרָה לִי אֵם: לְשִׁימְשָׁא בַּת יוֹמָא – כּוּזָא דְמַיָּא. בַּת תְּרֵי יוֹמֵי – סִיכּוּרֵי. בַּת תְּלָתָא יוֹמֵי – בִּשְׂרָא סוּמָּקָא אַגּוּמְרֵי, וְחַמְרָא מַרְקָא. לְשִׁימְשָׁא עַתִּיקְתָּא – לַיְתֵי תַּרְנְגוֹלְתָּא אוּכַּמְתִּי, וְלִיקְרְעַהּ שְׁתִי וָעֵרֶב, וְלִיגַלְּחֵיהּ לִמְצִיעֲתָא דְרֵישֵׁיהּ – וְלוֹתְבֵיהּ עִילָּוֵיהּ, וְנַנְּחֵיהּ עִילָּוֵיהּ עַד (דְּמִיסְּרַךְ);
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteגיטין סז, ב.
175כי ה׳ יתן חכמה
“For Havayah gives wisdom; from His mouth, knowledge and understanding.”
Proverbs 2:6משלי ב׳:ו׳
כִּי־ה׳ יִתֵּן חׇכְמָה מִפִּיו דַּעַת וּתְבוּנָה:
For the L-RD giveth wisdom, Out of His mouth cometh knowledge and discernment;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי ב, ו.
176מפיו דעת ותבונה
The Midrash on this verse: great is wisdom, and greater still are knowledge and understanding, which G-d gives “from His mouth” to the one He loves most.
Shemot Rabbah 41:3שמות רבה מ״א:ג׳
דבר אחר: ויתן אל משה, הה״ד (משלי ב): כי ה׳ יתן חכמה מפיו דעת ותבונה. גדולה החכמה וגדולה ממנה הדעת ותבונה, הוי. כי ה׳ יתן חכמה, אבל למי שהוא אוהב, מפיו דעת ותבונה. ר׳ יצחק ור׳ לוי, חד מנהון אמר: למה הדבר דומה? לעשיר שהיה לו בן. בא בנו מבית הספר. מצא תמחוי לפני אביו. נטל אביו חתיכה אחת ונתנה לו. מה עשה בנו? אמר לו: איני מבקש אלא מזה שבתוך פיך. מה עשה? נתנו לו. ולמה? על שהיה מחבבו, נתן לו מתוך פיו. הוי, כי ה׳ יתן חכמה, וכל …
Another matter, “He gave to Moses,” that is what is written: “For the L-rd grants wisdom; from His mouth come knowledge and understanding” (Proverbs 2:6). Great is wisdom, but greater than it are knowledge and understanding. That is, “for the L-rd grants wisdom,” but to those whom He loves, “from His mouth come knowledge and understanding.” Rabbi Yitzḥak and Rabbi Levi, one of them said: To what is the matter comparable? To a wealthy man who had a son. His son came from school and saw a tray before his …
Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
177חכמה זו תושב״כ . . ותבונה זו תושבע״פ
The note says Or HaTorah brings this reading, wisdom as the Written Torah and knowledge and understanding as the Oral Torah, in the name of the Shelah.
Kehot’s noteבאוה״ת נ״ך-א ע׳ תקנ מביא זה בשם השל״ה ע״ש.
178כמ״ש ברבות כי תשא פמ״א
There the Alter Rebbe reads the Midrash on Ki Sisa as implying that “from His mouth, knowledge” is something greater than “He gives wisdom,” and explains Daas as reaching up to Keser, above Chochmah and Binah.
Kehot’s noteראה לעיל פ׳ חקת ס, ג.
179זכר חסדו
“He remembered His kindness and His faithfulness to the house of Israel.” Zachar, remember, is also the word for male.
Psalms 98:3תהילים צ״ח:ג׳
זָכַר חַסְדּוֹ וֶאֱמוּנָתוֹ לְבֵית יִשְׂרָאֵל רָאוּ כׇל־אַפְסֵי־אָרֶץ אֵת יְשׁוּעַת אֱלֹקֵינוּ:
He hath remembered His mercy and His faithfulness toward the house of Israel; All the ends of the earth have seen the salvation of our G-d.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים צח, ג.
180ויהיו שניהם ערומים
“And they were both naked, the man and his wife, and they were not ashamed.” Read as being stripped of foreign desires.
Genesis 2:25בראשית ב׳:כ״ה
וַיִּהְיוּ שְׁנֵיהֶם עֲרוּמִּים הָאָדָם וְאִשְׁתּוֹ וְלֹא יִתְבֹּשָׁשׁוּ:
And they were both naked, the man and his wife, and were not ashamed.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית ב, כה. וראה גם סה״מ תקס״ג ח״א ע׳ רנט. מאמרי אדה״ז ענינים ע׳ רלט.
181ועמך לא חפצתי
“Besides You I desire nothing.” A love with no other desire.
Psalms 73:25תהילים ע״ג:כ״ה
מִי־לִי בַשָּׁמָיִם וְעִמְּךָ לֹא־חָפַצְתִּי בָאָרֶץ:
Whom have I in heaven but Thee? And beside Thee I desire none upon earth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
182לא יכנף עוד מוריך
“Your Teacher shall no longer be hidden.” The revelation of the future, without a covering.
Isaiah 30:20ישעיהו ל׳:כ׳
וְנָתַן לָכֶם אֲדֹ־נָי לֶחֶם צָר וּמַיִם לָחַץ וְלֹא־יִכָּנֵף עוֹד מוֹרֶיךָ וְהָיוּ עֵינֶיךָ רֹאוֹת אֶת־מוֹרֶיךָ:
And though the L-rd give you sparing bread and scant water, Yet shall not thy Teacher hide Himself any more, But thine eyes shall see thy Teacher;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ ל, כ.
Paragraph 9
183ויהיו שניהם ערומים האדם ואשתו
“And they were both naked, the man and his wife.” Here it describes the Torah revealed without garments.
Genesis 2:25בראשית ב׳:כ״ה
וַיִּהְיוּ שְׁנֵיהֶם עֲרוּמִּים הָאָדָם וְאִשְׁתּוֹ וְלֹא יִתְבֹּשָׁשׁוּ:
And they were both naked, the man and his wife, and were not ashamed.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 10
184עוסק בתורה לשמה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteאבות ו, א.
185עוסק בתורה לשמה
Rabbi Meir: whoever occupies himself with Torah lishmah merits many things.
Pirkei Avot 6:1משנה אבות ו׳:א׳
שָׁנוּ חֲכָמִים בִּלְשׁוֹן הַמִּשְׁנָה, בָּרוּךְ שֶׁבָּחַר בָּהֶם וּבְמִשְׁנָתָם: רַבִּי מֵאִיר אוֹמֵר כָּל הָעוֹסֵק בַּתּוֹרָה לִשְׁמָהּ, זוֹכֶה לִדְבָרִים הַרְבֵּה. וְלֹא עוֹד אֶלָּא שֶׁכָּל הָעוֹלָם כֻּלּוֹ כְדַי הוּא לוֹ. נִקְרָא רֵעַ, אָהוּב, אוֹהֵב אֶת הַמָּקוֹם, אוֹהֵב אֶת הַבְּרִיּוֹת, מְשַׂמֵּחַ אֶת הַמָּקוֹם, מְשַׂמֵּחַ אֶת הַבְּרִיּוֹת. וּמַלְבַּשְׁתּוֹ עֲנָוָה וְיִרְאָה, וּמַכְשַׁרְתּוֹ לִהְיוֹת צַדִּיק וְחָסִיד וְיָשָׁר וְנֶאֱמָן, וּמְרַחַקְתּוֹ מִן הַחֵטְא, וּמְקָרַבְתּוֹ לִידֵי זְכוּת, וְנֶהֱנִין מִמֶּנּוּ עֵצָה וְתוּשִׁיָּה בִּינָה וּגְבוּרָה, שֶׁנֶּאֱמַר (משלי ח) לִי עֵצָה וְתוּשִׁיָּה אֲנִי …
The sages taught in the language of the Mishnah. Blessed be He who chose them and their teaching. Rabbi Meir said: Whoever occupies himself with the Torah for its own sake, merits many things; not only that but he is worth the whole world. He is called beloved friend; one that loves G-d; one that loves humankind; one that gladdens G-d; one that gladdens humankind. And the Torah clothes him in humility and reverence, and equips him to be righteous, pious, upright and trustworthy; it keeps him far from sin, …
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
186כי ביום הזה יכפר
“For on this day He shall atone for you.” The discourse on this verse explains the image of one garment.
Leviticus 16:30ויקרא ט״ז:ל׳
כִּי־בַיּוֹם הַזֶּה יְכַפֵּר עֲלֵיכֶם לְטַהֵר אֶתְכֶם מִכֹּל חַטֹּאתֵיכֶם לִפְנֵי ה׳ תִּטְהָרוּ:
For on this day shall atonement be made for you, to cleanse you; from all your sins shall ye be clean before the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
187בבגדו והיא בבגדה
The same law as codified in the Shulchan Aruch, cited in the Kehot note.
Shulchan Arukh, Even HaEzer 76:13שולחן ערוך, אבן העזר ע״ו:י״ג
האומר אי אפשי אלא אני בבגדי והיא בבגדה יוציא ויתן כתובה וכ״ש אם אינו נזקק לה כלל וכן היא אומרת אי אפשי אלא אני בבגדי והוא בבגדו תצא בלא כתובה (נ״י בשם הריטב״א):
Apei Ravrevei: Shulchan Aruch Even HaEzer, Lemberg, 1886 (Public Domain)
188הוא בבגדו . . כתובה
The Talmud: one who says “I will not unless I in my garment and she in her garment” must divorce her and give her the kesubah.
Ketubot 48a:2כתובות מ״ח א:ב׳
תָּנֵי רַב יוֹסֵף: ״שְׁאֵרָהּ״ — זוֹ קֵרוּב בָּשָׂר, שֶׁלֹּא יִנְהַג בָּהּ מִנְהַג פָּרְסִיִּים שֶׁמְּשַׁמְּשִׁין מִטּוֹתֵיהֶן בִּלְבוּשֵׁיהֶן. מְסַיַּיע לֵקהּ לְרַב הוּנָא, דְּאָמַר רַב הוּנָא: הָאוֹמֵר ״אִי אֶפְשִׁי אֶלָּא אֲנִי בְּבִגְדִּי וְהִיא בְּבִגְדָּהּ״ — יוֹצִיא וְנוֹתֵן כְּתוּבָּה.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteכתובות מח, א. טושו״ע אה״ע סע״ו, יג.
189ולא יתבוששו
“And they were not ashamed.” Read as freedom from the shame of being veiled.
Genesis 2:25בראשית ב׳:כ״ה
וַיִּהְיוּ שְׁנֵיהֶם עֲרוּמִּים הָאָדָם וְאִשְׁתּוֹ וְלֹא יִתְבֹּשָׁשׁוּ:
And they were both naked, the man and his wife, and were not ashamed.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
190ואכלתם אכול
“And you shall eat, eating, and be satisfied… and My people shall never be ashamed.” The discourse on this verse explains a higher level of not being ashamed.
Joel 2:26יואל ב׳:כ״ו
וַאֲכַלְתֶּם אָכוֹל וְשָׂבוֹעַ וְהִלַּלְתֶּם אֶת־שֵׁם ה׳ אֱלֹקֵיכֶם אֲשֶׁר־עָשָׂה עִמָּכֶם לְהַפְלִיא וְלֹא־יֵבֹשׁוּ עַמִּי לְעוֹלָם:
And ye shall eat in plenty and be satisfied, and shall praise the name of the L-RD your G-d, that hath dealt wondrously with you; and My people shall never be ashamed.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 11
191“Is it not enough for you what the Torah has forbidden you, that you seek to forbid other things to yourself?”
Jerusalem Talmud Nedarim 9:1:5תלמוד ירושלמי נדרים ט׳:א׳:ה׳
רִבִּי שִׁמְעוֹן בֶּן לָקִישׁ פָּתַח. אִילּוּ הָיִיתָ יוֹדֵעַ שֶׁהַנּוֹדֵר כְּאִילּוּ נוֹתֵן קוֹלַר עַל צַוָּארוֹ נוֹדֵר הָיִיתָ. לְקֻסְטוֹרִיָיה שֶׁהָיְתָה עוֹבֶרֶת וְרָאָה קוֹלַר פָּנוּי וְהִכְנִיסָה אֶת רֹאשָׁהּ לְתוֹכוֹ. לֶאֱסוֹר אִסָּר עַל נַפְשׁוֹ. כְּמַה דְאַתְּ אָמַר וְהוּא אָסוּר בַּזִּיקִים. רִבִּי יוֹנָתָן פָּתַח. אִילּוּ הָיִיתָ יוֹדֵעַ שֶׁהַנּוֹדֵר כְּבוֹנֶה בָמָה וְהַמְקַיְימוֹ כְמַקְרִיב עָלָיו נוֹדֵר הָיָיתָ. וְקַשְׁיָא. עֲבוֹדָה זָרָה בִסְקִילָה וְהַנְּדָרִים בְּלֹא תַעֲשֶׂה וְאַתְּ אָמַר אָכֵן. לֵית לָךְ אֶלָּא כַּיי דָּמַר רִבִּי יַנַּאי. כָּל הַשּׁוֹמֵעַ לְיִצְרוֹ כְּיִלּוּ עוֹבֵד עֲבוֹדָה …
Rebbi Simeon ben Laqish provided an opening: If you had known that one who makes a vow is as if he put a neck-iron 7:5, Note 116. on his neck, would you have made the vow? It is as if a gang of prisoners “watch, guard; gang of prisoners”. was passing by, he saw that there was one unused neck-iron and put his head into it! “To bind a prohibition onto himself 30:3.”, as you say 40:1., “he was bound with chains.” Rebbi Jonathan provided an opening: If you had …
The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-BY) · The Jerusalem Talmud, translation and commentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-BY)
Paragraph 12
192נדרים סייג לפרישות
Kehot’s marei makom for these words (its note is below).
Kehot’s noteאבות ג, יג.
193נדרים סייג לפרישות
Rabbi Akiva: vows are a fence for abstinence.
Pirkei Avot 3:13משנה אבות ג׳:י״ג
רַבִּי עֲקִיבָא אוֹמֵר, שְׂחוֹק וְקַלּוּת רֹאשׁ, מַרְגִּילִין לְעֶרְוָה. מָסֹרֶת, סְיָג לַתּוֹרָה. מַעַשְׂרוֹת, סְיָג לָעשֶׁר. נְדָרִים, סְיָג לַפְּרִישׁוּת. סְיָג לַחָכְמָה, שְׁתִיקָה:
Rabbi Akiva said: Merriment and frivolity accustom one to sexual licentiousness; Tradition is a fence to the Torah; Tithes a fence to wealth, Vows a fence to abstinence; A fence to wisdom is silence.
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
194קדש עצמך במותר לך
Rava: “Sanctify yourself in what is permitted to you.”
Yevamot 20a:15יבמות כ׳ א:ט״ו
אִיסּוּר קְדוּשָּׁה — שְׁנִיּוֹת מִדִּבְרֵי סוֹפְרִים, וְאַמַּאי קָרֵי לֵקהּ אִיסּוּר קְדוּשָּׁה? אָמַר אַבָּיֵי: כׇּל הַמְקַיֵּים דִּבְרֵי חֲכָמִים נִקְרָא קָדוֹשׁ. אֲמַר לֵקהּ רָבָא: וְכֹל שֶׁאֵינוֹ מְקַיֵּים דִּבְרֵי חֲכָמִים, קָדוֹשׁ הוּא דְּלָא מִיקְּרֵי, רָשָׁע נָמֵי לָא מִיקְּרֵי! אֶלָּא אָמַר רָבָא: קַדֵּשׁ עַצְמְךָ בַּמּוּתָּר לָךְ.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteיבמות כ, א.
195כובד ראש
Kehot’s marei makom for these words (its note is below).
Kehot’s noteברכות פ״ה, מ״א.
196כובד ראש
One may stand to pray only with “heaviness of head,” that is, with gravity.
Mishnah Berakhot 5:1משנה ברכות ה׳:א׳
אֵין עוֹמְדִין לְהִתְפַּלֵּל אֶלָּא מִתּוֹךְ כֹּבֶד רֹאשׁ. חֲסִידִים הָרִאשׁוֹנִים הָיוּ שׁוֹהִים שָׁעָה אַחַת וּמִתְפַּלְּלִים, כְּדֵי שֶׁיְּכַוְּנוּ אֶת לִבָּם לַמָּקוֹם. אֲפִלּוּ הַמֶּלֶךְ שׁוֹאֵל בִּשְׁלוֹמוֹ, לֹא יְשִׁיבֶנּוּ. וַאֲפִלּוּ נָחָשׁ כָּרוּךְ עַל עֲקֵבוֹ, לֹא יַפְסִיק:
One should not stand up to say Tefillah except in a reverent state of mind. The pious men of old used to wait an hour before praying in order that they might direct their thoughts to G-d. Even if a king greets him [while praying] he should not answer him: even if a snake is wound round his heel he should not stop.
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
197כמשא כבד
“Like a heavy burden, they are too heavy for me.” The heaviness of physicality.
Psalms 38:5תהילים ל״ח:ה׳
כִּי עֲוֺנֹתַי עָבְרוּ רֹאשִׁי כְּמַשָּׂא כָבֵד יִכְבְּדוּ מִמֶּנִּי:
For mine iniquities are gone over my head; as a heavy burden they are too heavy for me.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
198מנורת זהב כולה
“A menorah all of gold.” The discourse on this verse is cited on the heaviness of physicality.
Zechariah 4:2זכריה ד׳:ב׳
וַיֹּאמֶר אֵלַי מָה אַתָּה רֹאֶה וָאֹמַר רָאִיתִי וְהִנֵּה מְנוֹרַת זָהָב כֻּלָּהּ וְגֻלָּהּ עַל־רֹאשָׁהּ וְשִׁבְעָה נֵרֹתֶיהָ עָלֶיהָ שִׁבְעָה וְשִׁבְעָה מוּצָקוֹת לַנֵּרוֹת אֲשֶׁר עַל־רֹאשָׁהּ:
And he said unto me: ‘What seest thou?’ And I said: ‘I have seen, and behold a candlestick all of gold, with a bowl upon the top of it, and its seven lamps thereon; there are seven pipes, yea, seven, to the lamps, which are upon the top thereof;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
199לריח שמניך
The discourse on “For the fragrance of your oils” explains the stage before receiving from the male.
Song of Songs 1:3שיר השירים א׳:ג׳
לְרֵיחַ שְׁמָנֶיךָ טוֹבִים שֶׁמֶן תּוּרַק שְׁמֶךָ עַל־כֵּן עֲלָמוֹת אֲהֵבוּךָ:
Thine ointments have a goodly fragrance; Thy name is as ointment poured forth; Therefore do the maidens love thee.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
200בנעוריה בית אביה
The note says a passage from this point of the maamar is quoted there.
Kehot’s noteקטע מכאן מובא באוה״ת ויקרא-ג ע׳ תשנא.
201בנעוריה בית אביה
“Between a father and his daughter, in her youth, in her father’s house,” the closing words of the passage on vows. Read here as the first stage of love.
Numbers 30:17במדבר ל׳:י״ז
אֵלֶּה הַחֻקִּים אֲשֶׁר צִוָּה ה׳ אֶת־מֹשֶׁה בֵּין אִישׁ לְאִשְׁתּוֹ בֵּין־אָב לְבִתּוֹ בִּנְעֻרֶיהָ בֵּית אָבִיהָ:
These are the statutes, which the L-RD commanded Moses, between a man and his wife, between a father and his daughter, being in her youth, in her father’s house.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
202חסד נעוריך
“The kindness of your youth,” the first love.
Jeremiah 2:2ירמיהו ב׳:ב׳
הָלֹךְ וְקָרָאתָ בְאׇזְנֵי יְרוּשָׁלַ͏ִם לֵאמֹר כֹּה אָמַר ה׳ זָכַרְתִּי לָךְ חֶסֶד נְעוּרַיִךְ אַהֲבַת כְּלוּלֹתָיִךְ לֶכְתֵּךְ אַחֲרַי בַּמִּדְבָּר בְּאֶרֶץ לֹא זְרוּעָה:
Go, and cry in the ears of Jerusalem, saying: Thus saith the L-RD: I remember for thee the affection of thy youth, the love of thine espousals; how thou wentest after Me in the wilderness, in a land that was not sown.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteירמי׳ ב, ב.
203לא יחל דברו
“He shall not profane his word; he shall do all that came out of his mouth.”
Numbers 30:3במדבר ל׳:ג׳
אִישׁ כִּי־יִדֹּר נֶדֶר לַה׳ אוֹ־הִשָּׁבַע שְׁבֻעָה לֶאְסֹר אִסָּר עַל־נַפְשׁוֹ לֹא יַחֵל דְּבָרוֹ כְּכׇל־הַיֹּצֵא מִפִּיו יַעֲשֶׂה:
When a man voweth a vow unto the L-RD, or sweareth an oath to bind his soul with a bond, he shall not break his word; he shall do according to all that proceedeth out of his mouth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבמדבר ל, ג.
204ואיש דרכו לכבוש
The Talmud learns from “fill the earth and conquer it” that it is the way of a man to conquer and not the way of a woman.
Yevamot 65b:4–5יבמות ס״ה ב:ד׳-ה׳
גְּמָ׳ מְנָא הָנֵי מִילֵּי? אָמַר רַבִּי אִילְעָא מִשּׁוּם רַבִּי אֶלְעָזָר בְּרַבִּי שִׁמְעוֹן: אָמַר קְרָא: ״וּמִלְאוּ אֶת הָאָרֶץ וְכִבְשׁוּהָ״. אִישׁ דַּרְכּוֹ לְכַבֵּשׁ, וְאֵין אִשָּׁה דַּרְכָּהּ לְכַבֵּשׁ. אַדְּרַבָּה: ״וְכִבְשׁוּהָ״ תַּרְתֵּי מַשְׁמַע! אָמַר רַב נַחְמָן בַּר יִצְחָק: ״וְכׇבְשֶׁהָ״ כְּתִיב. רַב יוֹסֵף אָמַר, מֵהָכָא: ״אֲנִי אֵל שַׁ־דַּי פְּרֵה וּרְבֵה״, וְלָא קָאָמַר ״פְּרוּ וּרְבוּ״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteיבמות סה, ב. וש״נ.
205נשים דעתן קלות
The Talmud’s phrase, cited in the Kehot note.
Shabbat 33b:6שבת ל״ג ב:ו׳
אֲזַל הוּא וּבְרֵיהּ, טְשׁוֹ בֵּי מִדְרְשָׁא. כׇּל יוֹמָא הֲוָה מַתְיָא לְהוּ דְּבֵיתְהוּ רִיפְתָּא וְכוּזָא דְמַיָּא וְכָרְכִי. כִּי תְּקֵיף גְּזֵירְתָא אֲמַר לֵקהּ לִבְרֵיהּ: נָשִׁים דַּעְתָּן קַלָּה עֲלֵיהֶן, דִילְמָא מְצַעֲרִי לַהּ וּמְגַלְּיָא לַן. אֲזַלוּ טְשׁוֹ בִּמְעָרְתָּא. אִיתְרְחִישׁ נִיסָּא אִיבְּרִי לְהוּ חָרוּבָא וְעֵינָא דְמַיָּא, וַהֲווֹ מַשְׁלְחִי מָנַיְיהוּ וַהֲווֹ יָתְבִי עַד צַוְּארַיְיהוּ בְּחָלָא. כּוּלֵּי יוֹמָא גָּרְסִי. בְּעִידָּן צַלּוֹיֵי לָבְשִׁי מִיכַּסּוּ וּמְצַלּוּ, וַהֲדַר מַשְׁלְחִי מָנַיְיהוּ כִּי הֵיכִי דְּלָא לִיבְלוּ. אִיתִּיבוּ תְּרֵיסַר שְׁנֵי בִּמְעָרְתָּא. אֲתָא …
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteשבת לג, ב. וש״נ.
206ויקחו אליך פרה
“And they shall take to you a red heifer.” The discourse on this verse is cited here.
Numbers 19:2במדבר י״ט:ב׳
זֹאת חֻקַּת הַתּוֹרָה אֲשֶׁר־צִוָּה ה׳ לֵאמֹר דַּבֵּר אֶל־בְּנֵי יִשְׂרָאֵל וְיִקְחוּ אֵלֶיךָ פָרָה אֲדֻמָּה תְּמִימָה אֲשֶׁר אֵין־בָּהּ מוּם אֲשֶׁר לֹא־עָלָה עָלֶיהָ עֹל:
This is the statute of the law which the L-RD hath commanded, saying: Speak unto the children of Israel, that they bring thee a red heifer, faultless, wherein is no blemish, and upon which never came yoke.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 13
207ועמ״ש ע״פ כי תצא למלחמה
There the Zohar on “She has fallen, she shall rise no more” is explained: the rising will not come from below upward but from Above downward, as in “On that day I will raise up.” It ties to the same Zohar passage cited later in this maamar.
Kehot’s noteלקמן פ׳ תצא לו, ג.
208כי תצא למלחמה
“When you go out to war.” The discourse on this passage is cited here.
Deuteronomy 21:10דברים כ״א:י׳
כִּי־תֵצֵא לַמִּלְחָמָה עַל־אֹיְבֶיךָ וּנְתָנוֹ ה׳ אֱלֹקֶיךָ בְּיָדֶךָ וְשָׁבִיתָ שִׁבְיוֹ:
When thou goest forth to battle against thine enemies, and the L-RD thy G-d delivereth them into thy hands, and thou carriest them away captive,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
209וגלחה את ראשה
“And she shall shave her head,” said of the captive woman.
Deuteronomy 21:12דברים כ״א:י״ב
וַהֲבֵאתָהּ אֶל־תּוֹךְ בֵּיתֶךָ וְגִלְּחָה אֶת־רֹאשָׁהּ וְעָשְׂתָה אֶת־צִפׇּרְנֶיהָ:
then thou shalt bring her home to thy house; and she shall shave her head, and pare her nails;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 14
210ונקדשתי בתוך
“And I shall be sanctified among the children of Israel.” The discourse on this verse is cited.
Leviticus 22:32ויקרא כ״ב:ל״ב
וְלֹא תְחַלְּלוּ אֶת־שֵׁם קׇדְשִׁי וְנִקְדַּשְׁתִּי בְּתוֹךְ בְּנֵי יִשְׂרָאֵל אֲנִי ה׳ מְקַדִּשְׁכֶם:
And ye shall not profane My holy name; but I will be hallowed among the children of Israel: I am the L-RD who hallow you,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
211ובד״ה ונקדשתי בתוך בנ״י
There the life-force that fills the worlds is only a glow, the radiance of the Shechinah, while G-d Himself is holy and separate and gives life to the worlds as the light that encompasses them.
Kehot’s noteלעיל פ׳ אמור לא, ג.
212ואם בית אישה נדרה
“And if she vowed in her husband’s house.”
Numbers 30:11במדבר ל׳:י״א
וְאִם־בֵּית אִישָׁהּ נָדָרָה אוֹ־אָסְרָה אִסָּר עַל־נַפְשָׁהּ בִּשְׁבֻעָה:
And if a woman vowed in her husband’s house, or bound her soul by a bond with an oath,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
213והפר את נדרה
“And he shall annul her vow.” Annulling (hefer) is read as transforming (mehapech).
Numbers 30:9במדבר ל׳:ט׳
וְאִם בְּיוֹם שְׁמֹעַ אִישָׁהּ יָנִיא אוֹתָהּ וְהֵפֵר אֶת־נִדְרָהּ אֲשֶׁר עָלֶיהָ וְאֵת מִבְטָא שְׂפָתֶיהָ אֲשֶׁר אָסְרָה עַל־נַפְשָׁהּ וַה׳ יִסְלַח־לָהּ:
But if her husband disallow her in the day that he heareth it, then he shall make void her vow which is upon her, and the clear utterance of her lips, wherewith she hath bound her soul; and the L-RD will forgive her.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
214בחכמה אתברירו
The Zohar’s principle that through Chochmah they are refined, cited in the Kehot note.
Zohar II, 254bזח״ב רנד, ב
Kehot’s noteראה זח״ב רנד, ב.
215בד״ה וכל בניך
The discourse opens with the Sages’ saying that Torah scholars increase peace, “do not read ‘your children’ but ‘your builders,’” and asks why the proof needs this rereading at all.
Kehot’s noteראה לקו״ת פ׳ ראה כט, א.
216ורב שלום בניך
“And all your children shall be taught of Havayah, and great shall be the peace of your children.”
Isaiah 54:13ישעיהו נ״ד:י״ג
וְכׇל־בָּנַיִךְ לִמּוּדֵי ה׳ וְרַב שְׁלוֹם בָּנָיִךְ:
And all thy children shall be taught of the L-RD; and great shall be the peace of thy children.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
217א״ת בניך אלא בוניך
The Talmud at the end of Berachos: Torah scholars increase peace in the world; do not read “your children” but “your builders.”
Berakhot 64a:14ברכות ס״ד א:י״ד
אַל תִּקְרֵי ״בָּנָיִךְ״ אֶלָּא ״בּוֹנָיִךְ״. ״שָׁלוֹם רָב לְאֹהֲבֵי תוֹרָתֶךָ וְאֵין לָמוֹ מִכְשׁוֹל״. ״יְהִי שָׁלוֹם בְּחֵילֵךְ שַׁלְוָה בְּאַרְמְנוֹתָיִךְ״. ״לְמַעַן אַחַי וְרֵעָי אֲדַבְּרָה נָּא שָׁלוֹם בָּךְ. לְמַעַן בֵּית ה׳ אֱלֹקֵינוּ אֲבַקְשָׁה טוֹב לָךְ״. ״ה׳ עֹז לְעַמּוֹ יִתֵּן ה׳ יְבָרֵךְ אֶת עַמּוֹ בַשָּׁלוֹם״.
"Great peace have they that love Thy law; and there is no stumbling for them" (Ps. cxix. 165). "Peace be within thy walls, and prosperity within thy palaces" (ibid, cxxii. 7). "For my brethren and companions' sakes, I will now say, Peace be within thee" (ibid. v. 8). "For the sake of the house of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The L-rd will give strength unto His people ; the L-rd will bless His people with peace" (ibid. xxix. 11)[2]
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
218ואיתא בפ׳ תזריע
There the same Zohar in Tazria and the Ramaz are cited: “so that you remember” means that you become the males, as a woman who conceives first bears a male.
Kehot’s noteראה גם לעיל פ׳ שלח מו, א.
219אשה כי תזריע וילדה זכר
“When a woman conceives and bears a male.”
Leviticus 12:2ויקרא י״ב:ב׳
דַּבֵּר אֶל־בְּנֵי יִשְׂרָאֵל לֵאמֹר אִשָּׁה כִּי תַזְרִיעַ וְיָלְדָה זָכָר וְטָמְאָה שִׁבְעַת יָמִים כִּימֵי נִדַּת דְּוֺתָהּ תִּטְמָא:
Speak unto the children of Israel, saying: If a woman be delivered, and bear a man-child, then she shall be unclean seven days; as in the days of the impurity of her sickness shall she be unclean.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
220לית בפומה אלא ילידו דילה אי להוי דכר
The Zohar in Tazria: from the day a woman conceives, all she speaks of is whether her child will be male.
Zohar, Tazria 1:2–3:11ספר הזהר, תזריע א׳:ב׳-ג׳:י״א
R. Aha also asked why the word “conceive-seed” is used instead of merely “conceive”. R. Jose answered: ‘A woman from the time she becomes pregnant till she is delivered can talk of nothing but the child she is to bear, whether it is to be a boy or a girl.’
The Zohar; London, Soncino Press, 1933 (Public Domain)
221ויקח אהרן את אלישבע
“And Aharon took Elisheva… as his wife.”
Exodus 6:23שמות ו׳:כ״ג
וַיִּקַּח אַהֲרֹן אֶת־אֱלִישֶׁבַע בַּת־עַמִּינָדָב אֲחוֹת נַחְשׁוֹן לוֹ לְאִשָּׁה וַתֵּלֶד לוֹ אֶת־נָדָב וְאֶת־אֲבִיהוּא אֶת־אֶלְעָזָר וְאֶת־אִיתָמָר:
And Aaron took him Elisheba, the daughter of Amminadab, the sister of Nahshon, to wife; and she bore him Nadab and Abihu, Eleazar and Ithamar.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
222ויקח אהרן את אלישבע
The text cites the Zohar in Shemini on this verse, with the Ramaz’s commentary.
Zohar, Shmini 4:49–5:59ספר הזהר, שמיני ד׳:מ״ט-ה׳:נ״ט
R. Eleazar here adduced the verse: “And Aaron took him Elisheba, the daughter of Aminadab, the sister of Nahshon, to wife” (Ex. 6, 23). ‘Aaron’, he said, ‘acted fitly, copying the supernal model. “Elisheba” was destined for Aaron from the time of the Creation, just as “Bathsheba”1v. p. 37a. was destined for David from the time of the Creation.
The Zohar; London, Soncino Press, 1933 (Public Domain)
223ועיין בפ׳ שמיני . . ובפי׳ הרמ״ז שם
The note refers to Or HaTorah for a further discussion of the Zohar on Aharon and Elisheva and the Ramaz’s commentary.
Kehot’s noteראה אוה״ת מסעי ע׳ א׳שעט.
224בד״ה והי׳ לכם לציצית
There “And you shall remember (uzechartem) all the commandments” is read as making them “males,” givers, which is the reading this maamar cites for “so that you remember.”
Kehot’s noteלעיל פ׳ שלח מו, א.
225למען תזכרו
“So that you remember and do all My commandments.” Read as becoming “males.”
Numbers 15:40במדבר ט״ו:מ׳
לְמַעַן תִּזְכְּרוּ וַעֲשִׂיתֶם אֶת־כׇּל־מִצְוֺתָי וִהְיִיתֶם קְדֹשִׁים לֵאלֹקֵיכֶם:
that ye may remember and do all My commandments, and be holy unto your G-d.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
226בפ׳ אמור (דף ק׳ ע״ב)
There prayer is called “soul,” and one must arouse love in prayer with self-sacrifice, the level of “my sister”; it cites “Say to wisdom, you are my sister” and “She is my sister, the daughter of my father,” and warns that whoever says “I have only Torah” does not have even Torah.
Kehot’s noteמובא גם לעיל פ׳ בהר מ, ג.
227אחותי בת אבי היא
Avraham’s words about Sarah: “She is my sister, the daughter of my father.”
Genesis 20:12בראשית כ׳:י״ב
וְגַם־אׇמְנָה אֲחֹתִי בַת־אָבִי הִוא אַךְ לֹא בַת־אִמִּי וַתְּהִי־לִי לְאִשָּׁה:
And moreover she is indeed my sister, the daughter of my father, but not the daughter of my mother; and so she became my wife.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
228בזמנא דנטלי מבי אבא
The text cites the Zohar in Emor on this verse: at the time when they receive from the house of the Father.
Zohar, Emor 38:202–40:226ספר הזהר, אמור ל״ח:ר״ב-מ׳:רכ״ו
This is the purpose which these blasts should serve, being accompanied by repentance before G-d. Thus when Israel produce the blasts of the shofar with proper devotion, the supernal Shofar returns and crowns Jacob so that all is properly arranged. Another throne is set up and joy is universally diffused and G-d has mercy on the world. Happy are Israel who know how to divert their Master from justice to mercy and to be the instruments for establishing all worlds. Corresponding to the three series of blasts three books are …
The Zohar; London, Soncino Press, 1933 (Public Domain)
229ואם הי׳ תהי׳ לאיש ואם בית אישה נדרה
“And if she shall be married to a man while her vows are upon her.”
Numbers 30:7במדבר ל׳:ז׳
וְאִם־הָיוֹ תִהְיֶה לְאִישׁ וּנְדָרֶיהָ עָלֶיהָ אוֹ מִבְטָא שְׂפָתֶיהָ אֲשֶׁר אָסְרָה עַל־נַפְשָׁהּ:
And if she be married to a husband, while her vows are upon her, or the clear utterance of her lips, wherewith she hath bound her soul;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבמדבר ל, ז. יא.
230ושמע אביה את נדרה
“And her father hears her vow.” The discourse on this verse develops the point.
Numbers 30:5במדבר ל׳:ה׳
וְשָׁמַע אָבִיהָ אֶת־נִדְרָהּ וֶאֱסָרָהּ אֲשֶׁר אָסְרָה עַל־נַפְשָׁהּ וְהֶחֱרִישׁ לָהּ אָבִיהָ וְקָמוּ כׇּל־נְדָרֶיהָ וְכׇל־אִסָּר אֲשֶׁר־אָסְרָה עַל־נַפְשָׁהּ יָקוּם:
and her father heareth her vow, or her bond wherewith she hath bound her soul, and her father holdeth his peace at her, then all her vows shall stand, and every bond wherewith she hath bound her soul shall stand.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 15
231מפירין נדרים בשבת
The Mishnah: vows may be annulled on Shabbos.
Shabbat 157a:5שבת קנ״ז א:ה׳
מַתְנִי׳ מְפִירִין נְדָרִים בַּשַּׁבָּת, וְנִשְׁאָלִין לִנְדָרִים שֶׁהֵן לְצוֹרֶךְ הַשַּׁבָּת. וּפוֹקְקִין אֶת הַמָּאוֹר, וּמוֹדְדִין אֶת הַמַּטְלֵית, וּמוֹדְדִין אֶת הַמִּקְוֶה. וּמַעֲשֶׂה בִּימֵי אָבִיו שֶׁל רַבִּי צָדוֹק וּבִימֵי אַבָּא שָׁאוּל בֶּן בָּטְנִית שֶׁפָּקְקוּ אֶת הַמָּאוֹר בַּטָּפִיחַ, וְקָשְׁרוּ אֶת הַמְּקִידָּה בְּגֶמִי לֵידַע אִם יֵשׁ בַּגִּיגִית פּוֹתֵחַ טֶפַח אִם לָאו, וּמִדִּבְרֵיהֶם לָמַדְנוּ, שֶׁפּוֹקְקִין וּמוֹדְדִין וְקוֹשְׁרִין בְּשַׁבָּת.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteשבת קנז, א.
232להקריב לי במועדו
“To offer to Me in its appointed time,” said of the daily offering, to which daily prayer corresponds.
Numbers 28:2במדבר כ״ח:ב׳
צַו אֶת־בְּנֵי יִשְׂרָאֵל וְאָמַרְתָּ אֲלֵהֶם אֶת־קׇרְבָּנִי לַחְמִי לְאִשַּׁי רֵיחַ נִיחֹחִי תִּשְׁמְרוּ לְהַקְרִיב לִי בְּמוֹעֲדוֹ:
Command the children of Israel, and say unto them: My food which is presented unto Me for offerings made by fire, of a sweet savour unto Me, shall ye observe to offer unto Me in its due season.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
233והדל לא ימעיט
“The rich shall not give more and the poor shall not give less” than the half-shekel. The discourse on this verse explains that the light of Abba shines in every soul.
Exodus 30:15שמות ל׳:ט״ו
הֶעָשִׁיר לֹא־יַרְבֶּה וְהַדַּל לֹא יַמְעִיט מִמַּחֲצִית הַשָּׁקֶל לָתֵת אֶת־תְּרוּמַת ה׳ לְכַפֵּר עַל־נַפְשֹׁתֵיכֶם:
The rich shall not give more, and the poor shall not give less, than the half shekel, when they give the offering of the L-RD, to make atonement for your souls.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
234אור אבא מאיר בכל
The text cites Tanya, end of chapter 18 and chapter 19, on the Chochmah present in every Jewish soul.
Tanya, Likkutei Amarim 18:6–7תניא, חלק ראשון; ליקוטי אמרים י״ח:ו׳-ז׳
וְאַף־עַל־פִּי־כֵן, מֵאַחַר שֶׁהִיא מֵעֶשֶׂר סְפִירוֹת קְדוֹשׁוֹת, הִיא כְּלוּלָה מִכּוּלָּן, גַּם מֵחָכְמָה דַעֲשִׂיָּה, שֶׁבְּתוֹכָהּ מְלוּבֶּשֶׁת חָכְמָה דְּמַלְכוּת דַּאֲצִילוּת, שֶׁבְּתוֹכָהּ חָכְמָה דַאֲצִילוּת, שֶׁבָּהּ מֵאִיר אוֹר־אֵין־סוֹף בָּרוּךְ־הוּא מַמָּשׁ, כְּדִכְתִיב: ״ה׳ בְּחָכְמָה יָסַד אָרֶץ״, וְ״כּוּלָּם בְּחָכְמָה עָשִׂיתָ״. וְנִמְצָא, כִּי אֵין־סוֹף בָּרוּךְ־הוּא מְלוּבָּשׁ בִּבְחִינַת חָכְמָה שֶׁבְּנֶפֶשׁ הָאָדָם – יִהְיֶה מִי שֶׁיִּהְיֶה מִיִּשְׂרָאֵל, וּבְחִינַת הַחָכְמָה שֶׁבָּהּ, עִם אוֹר־אֵין־סוֹף בָּרוּךְ־הוּא הַמְלוּבָּשׁ בָּהּ, מִתְפַּשֶּׁטֶת בְּכָל בְּחִינוֹת הַנֶּפֶשׁ כּוּלָּהּ, …
Kehot Publication Society (CC-BY-NC)
235כי קרוב אליך הדבר מאד
“For the thing is very near to you, in your mouth and in your heart, to do it.”
Deuteronomy 30:14דברים ל׳:י״ד
כִּי־קָרוֹב אֵלֶיךָ הַדָּבָר מְאֹד בְּפִיךָ וּבִלְבָבְךָ לַעֲשֹׂתוֹ:
But the word is very nigh unto thee, in thy mouth, and in thy heart, that thou mayest do it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ל, יד.
236ארז״ל נערה המאורסה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteנדרים רפ״י, סו, ב.
237נערה המאורסה אביה ובעלה מפירין נדריה
The Mishnah: a betrothed girl’s vows are annulled by her father and her husband together.
Nedarim 66b:8–10נדרים ס״ו ב:ח׳-י׳
אֲמַר לַהּ: זִילִי תְּבַרִי יָתְהוֹן עַל רֵישָׁא דְבָבָא. הֲוָה יָתֵיב בָּבָא בֶּן בּוּטָא אַבָּבָא וְקָא דָאֵין דִּינָא. אֲזַלַת וּתְבַרַת יָתְהוֹן עַל רֵישֵׁיהּ. אֲמַר לַהּ: מָה הָדֵין דַּעֲבַדְתְּ? אֲמַרָה לֵקהּ: כָּךְ צִיוַּנִי בַּעְלִי. אֲמַר: אַתְּ עָשִׂית רְצוֹן בַּעְלִיךְ, הַמָּקוֹם יוֹצִיא מִמֵּךְ שְׁנֵי בָּנִים כְּבָבָא בֶּן בּוּטָא. הַדְרָן עֲלָךְ רַבִּי אֱלִיעֶזֶר נַעֲרָה הַמְאוֹרָסָה, אָבִיהָ וּבַעְלָהּ מְפִירִין נְדָרֶיהָ.
William Davidson, Vocalized Aramaic (CC-BY-NC)
238ברבות בא (ס״פ ט״ו)
There, at Sinai there was only betrothal, the bride receiving a ring, while in the future there will be marriage, “For your Maker is your husband,” when the inner reasons and delight of the Torah will be revealed, as Rashi explains on “Let him kiss me.” This explains why the present is called betrothal.
Kehot’s noteראה גם לקמן שה״ש מח, א.
239וארשתיך לי
“And I will betroth you to Me forever.”
Hosea 2:21הושע ב׳:כ״א
וְאֵרַשְׂתִּיךְ לִי לְעוֹלָם וְאֵרַשְׂתִּיךְ לִי בְּצֶדֶק וּבְמִשְׁפָּט וּבְחֶסֶד וּבְרַחֲמִים:
And I will betroth thee unto Me for ever; Yea, I will betroth thee unto Me in righteousness, and in justice, And in lovingkindness, and in compassion.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
240כי בועליך עושיך
“For your Maker is your husband; Havayah of hosts is His Name.”
Isaiah 54:5ישעיהו נ״ד:ה׳
כִּי בֹעֲלַיִךְ עֹשַׂיִךְ ה׳ צְבָאוֹת שְׁמוֹ וְגֹאֲלֵךְ קְדוֹשׁ יִשְׂרָאֵל אֱלֹקֵי כׇל־הָאָרֶץ יִקָּרֵא:
For thy Maker is thy husband, The L-RD of hosts is His name; And the Holy One of Israel is thy Redeemer, The G-d of the whole earth shall He be called.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נד, ה.
241כי בועליך עושיך
The Midrash: this world is betrothal, “I will betroth you to Me,” while the days of the Messiah will be marriage, “For your Maker is your husband.”
Shemot Rabbah 15:31שמות רבה ט״ו:ל״א
דבר אחר: החדש הזה לכם משל למלך, שקדש אשה וכתב לה מתנות מועטות. כיון שבא ללקחה, כתב לה מתנות רבות כבעל. כך, העולם הזה אירוסין היו, שנאמר (הושע ב, כא): וארשתיך לי לעולם, ולא מסר להם אלא הלבנה בלבד, שנאמר: החדש הזה לכם, אבל לימות המשיח יהיו נישואין, שנאמר (ישעיה נד, ה): כי בועליך עושיך, באותה שעה מוסר להן את הכל, שנאמר (דניאל יב, ג): והמשכילים יזהירו כזוהר הרקיע ומצדיקי הרבים ככוכבים לעולם ועד:
Another interpretation: “This month shall be for you” – this is analogous to a king who betrothed a woman and wrote her [a marriage contract endowing her] minimally. When [the time] came to marry her, he wrote her [a contract endowing her with] numerous gifts, as a husband. So, this world is betrothal, as it is stated: “I will betroth you to Me forever” (Hosea 2:21), and He gave them only the moon, as it is stated: “This month shall be for you.” However, in the days of the Messiah, …
Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
242ביום ההוא תקראי אישי
“On that day, says Havayah, you will call Me Ishi.”
Hosea 2:18הושע ב׳:י״ח
וְהָיָה בַיּוֹם־הַהוּא נְאֻם־ה׳ תִּקְרְאִי אִישִׁי וְלֹא־תִקְרְאִי־לִי עוֹד בַּעְלִי:
And it shall be at that day, saith the L-RD, That thou shalt call Me Ishi, And shalt call Me no more Baali.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
243אורייתא סתים וגליא
The Zohar’s statement that the Torah is hidden and revealed, cited in the Kehot note.
Zohar III, 73aזח״ג עג, א
Kehot’s noteזח״ג עג, א. צח, ב.
244Rabbi Yochanan on “you will call Me Ishi”: like a bride in her father-in-law’s house, not like a bride in her father’s house.
Pesachim 87a:1–92b:3פסחים פ״ז א:א׳-צ״ב ב:ג׳
Paragraph 16
245בת אבי
“She is my sister, the daughter of my father.”
Genesis 20:12בראשית כ׳:י״ב
וְגַם־אׇמְנָה אֲחֹתִי בַת־אָבִי הִוא אַךְ לֹא בַת־אִמִּי וַתְּהִי־לִי לְאִשָּׁה:
And moreover she is indeed my sister, the daughter of my father, but not the daughter of my mother; and so she became my wife.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית כ, יב.
246לא זז מחבבה
The parable of a king who loved his only daughter: he called her “my daughter,” then “my sister,” then “my mother.”
Shemot Rabbah 52:5שמות רבה נ״ב:ה׳
… משל למלך, שהיתה לו בת יחידה, והיה מחבבה ביותר מדאי, והיה קורא אותה בתי. לא זז מחבבה, עד שקראה אחותי, ועד שקראה אמי. כך הקב״ה, בתחילה קרא לישראל בת, שנאמר (תהלים מה): שמעי בת וראי והטי אזנך ושכחי עמך ובית אביך, לא זז מחבבן עד שקראן אחותי, שנאמר (שיר ה): פתחי לי אחותי רעיתי יונתי תמתי שראשי נמלא טל קוצותי רסיסי לילה, לא זז מחבבן, עד שקראן אמי, שנאמר (ישעיה נא): הקשיבו אלי עמי ולאמי אלי האזינו כי תורה מאתי תצא ומשפטי לאור עמים ארגיע. עמד רשב״י ונשקו על …
Another matter, “they brought the Tabernacle” – that is what is written: “Emerge, daughters of Zion, and look at King Solomon, with the crown with which his mother crowned him on the day of his wedding, and on the day of the rejoicing of his heart” (Song of Songs 3:11). When was this verse stated? On the day that the Tabernacle was set up, when there was great celebration in Israel because the Holy One blessed be He rested amongst them. “Daughters of Zion [tziyon]” – the children who are …
Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
Kehot’s noteשמו״ר נב, ה.
247לא זז מחבבה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשמו״ר (ס״פ פקודי). ושהש״ר ע״פ צאינה וראינה [פ״ג יא, ב] [כ].
248לא זז מחבבה עד שקראה בתי
The same parable, on “with the crown with which his mother crowned him.”
Shir HaShirim Rabbah 3:11:2שיר השירים רבה ג׳:י״א:ב׳
… שֶׁהָיְתָה לוֹ בַּת יְחִידָה וְהָיָה מְחַבְּבָהּ יוֹתֵר מִדַּאי וְהָיָה קוֹרֵא אוֹתָהּ בִּתִּי, וְלֹא זָז מֵחַבְּבָהּ עַד שֶׁקָּרָא אוֹתָהּ אֲחוֹתִי, וְלֹא זָז מֵחַבְּבָהּ עַד שֶׁקָּרָא אוֹתָהּ אִמִּי. כָּךְ הָיָה מְחַבֵּב יוֹתֵר מִדַּאי הַקָּדוֹשׁ בָּרוּךְ הוּא לְיִשְׂרָאֵל, וּקְרָאָן בִּתִּי, הֲדָא הוּא דִכְתִיב (תהלים מה, יא): שִׁמְעִי בַת וּרְאִי, וְלֹא זָז מֵחַבְּבָן עַד שֶׁקְּרָאָן אֲחוֹתִי, שֶׁנֶּאֱמַר (שיר השירים ה, ב): פִּתְחִי לִי אֲחֹתִי רַעְיָתִי. וְלֹא זָז מֵחַבְּבָן עַד שֶׁקְּרָאָן אִמִּי, שֶׁנֶּאֱמַר (ישעיה נא, ד): הַקְשִׁיבוּ אֵלַי עַמִּי וּלְאוּמִּי אֵלַי הַאֲזִינוּ, וּלְאִמִּי כְּתִיב, עָמַד …
“At the crown with which his mother crowned him,” Rabbi Yoḥanan said: Rabbi Shimon ben Yoḥai asked Rabbi Elazar ben Rabbi Yosei, he said to him: ‘Have you possibly heard from your father what is: “At the crown with which his mother crowned him”?’ He said to him: ‘Yes.’ He said to him: ‘What?’ He said to him: ‘[It is analogous] to a king who had an only daughter and he loved her exceedingly much and would call her: My daughter. He did not stop loving her until he called …
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
249כל האומר אין לי אלא תו׳
The Talmud: whoever says he has only Torah does not have even Torah.
Yevamot 109b:4–5יבמות ק״ט ב:ד׳-ה׳
עֲרָבֵי שַׁלְצִיּוֹן — דְּעָבְדִי שְׁלוֹף דּוֹץ. תּוֹקֵעַ עַצְמוֹ לִדְבַר הֲלָכָה — דְּתַנְיָא, רַבִּי יוֹסֵי אוֹמֵר: כׇּל הָאוֹמֵר אֵין לוֹ תּוֹרָה — אֵין לוֹ תּוֹרָה. פְּשִׁיטָא! אֶלָּא: כׇּל הָאוֹמֵר אֵין לוֹ אֶלָּא תּוֹרָה — אֵין לוֹ אֶלָּא תּוֹרָה. הָא נָמֵי פְּשִׁיטָא! אֶלָּא דַּאֲפִילּוּ תּוֹרָה אֵין לוֹ. מַאי טַעְמָא? אָמַר רַב פָּפָּא, אָמַר קְרָא: ״וְלִמַּדְתֶּם וַעֲשִׂיתֶם״ — כֹּל שֶׁיֶּשְׁנוֹ בַּעֲשִׂיָּה יֶשְׁנוֹ בִּלְמִידָה, כֹּל שֶׁאֵינוֹ בַּעֲשִׂיָּה אֵינוֹ בִּלְמִידָה.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteיבמות קט, ב.
Paragraph 17
250רשב״י שתורתו אומנתו
Rabbi Yochanan: those like Rabbi Shimon bar Yochai and his colleagues, whose Torah is their occupation, do not interrupt their study for prayer.
Shabbat 11aשבת י״א א
Kehot’s noteשבת יא, א. בארוכה ראה לקו״ש-יז ע׳ 357 ואילך.
251בחד קטירא אתקטרנא
There the Tannaim and Amoraim did not pray at length because they were so lofty, as Rabbi Shimon said, “With one knot I am bound”: a brief contemplation fixed the truth in their hearts like a peg that never moves, the level of “two companions who never part.” This supports the point here that Rabbi Shimon did not need prayer to arouse love.
Zohar III, 288aזח״ג רפח, א
Kehot’s noteזח״ג רפח, א. ועל״ק בדברים (יב, ב) וש״נ [כ].
252בחד קטירא אתקטרנא
The note cites this series of discourses among the places that discuss the phrase “With one knot I am bound.”
Zohar III, 288aזח״ג רפח, א
Kehot’s noteלשון זה (בחד קטירא .ֿ. בי׳ להיטא) הובא בכ״מ בדא״ח, ולע״ע מצאתי באדרא זוטא (זח״ג רפח, א): פתח ר״ש ואמר כו׳ בחד קטירא אתקטרנא בי׳ בקוב״ה כו׳. ושם (רצב, א): |נשמתי בי׳ אחידא בי׳ להיטא. וראה המשך יונתי שם [ע׳ נד ואילך]. המשך תער״ב הנ״ל פ׳ ריב. הערת כ״ק אדמו״ר — בסה״מ מלוקט ח״ב ע׳ קכב [בהוצאה החדשה — ח״א ע׳ קסד]. נתבאר בארוכה בסה״מ מלוקט ח״ג ע׳ קנא [בהוצאה החדשה — ע׳ רפד] ואילך. וראה בהמצויין שם.
253בחד קטירא אתקטרנא
In the Idra Zuta, Rabbi Shimon bar Yochai says, “With one knot I am bound to Him.”
Zohar, Idra Zuta 1:29–4:37ספר הזהר, האדרא זוטא א׳:כ״ט-ד׳:ל״ז
254ואלה המשפטים
“And these are the ordinances.” The discourse on this verse discusses the souls of Atzilus.
Exodus 21:1שמות כ״א:א׳
וְאֵלֶּה הַמִּשְׁפָּטִים אֲשֶׁר תָּשִׂים לִפְנֵיהֶם:
Now these are the ordinances which thou shalt set before them.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
255משכנותיך ישראל
“How goodly are your tents, O Yaakov, your dwellings, O Israel.” The discourse on this verse is cited at the end.
Numbers 24:5במדבר כ״ד:ה׳
מַה־טֹּבוּ אֹהָלֶיךָ יַעֲקֹב מִשְׁכְּנֹתֶיךָ יִשְׂרָאֵל:
How goodly are thy tents, O Jacob, Thy dwellings, O Israel!
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 18
256משכני אחריך נרוצה
“Draw me, after You we will run.” The summary recalls that the son’s cool love needs G-d to draw it out first.
Song of Songs 1:4שיר השירים א׳:ד׳
מׇשְׁכֵנִי אַחֲרֶיךָ נָּרוּצָה הֱבִיאַנִי הַמֶּלֶךְ חֲדָרָיו נָגִילָה וְנִשְׂמְחָה בָּךְ נַזְכִּירָה דֹדֶיךָ מִיַּיִן מֵישָׁרִים אֲהֵבוּךָ:
Draw me, we will run after thee; The king hath brought me into his chambers; We will be glad and rejoice in thee, We will find thy love more fragrant than wine! Sincerely do they love thee.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
257הגידה לי שאהבה נפשי
“Tell me, you whom my soul loves, where do You pasture… for why should I be as one who is veiled?” The summary recalls the whole verse as explained in section 2.
Song of Songs 1:7שיר השירים א׳:ז׳
הַגִּידָה לִּי שֶׁאָהֲבָה נַפְשִׁי אֵיכָה תִרְעֶה אֵיכָה תַּרְבִּיץ בַּצׇּהֳרָיִם שַׁלָּמָה אֶהְיֶה כְּעֹטְיָה עַל עֶדְרֵי חֲבֵרֶיךָ:
Tell me, O thou whom my soul loveth, Where thou feedest, where thou makest thy flock to rest at noon; For why should I be as one that veileth herself Beside the flocks of thy companions?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
258אכלתי יערי עם דבשי
“I have eaten my honeycomb with my honey,” read as the blessings before the Shema and the Shema itself.
Song of Songs 5:1שיר השירים ה׳:א׳
בָּאתִי לְגַנִּי אֲחֹתִי כַלָּה אָרִיתִי מוֹרִי עִם־בְּשָׂמִי אָכַלְתִּי יַעְרִי עִם־דִּבְשִׁי שָׁתִיתִי יֵינִי עִם־חֲלָבִי אִכְלוּ רֵעִים שְׁתוּ וְשִׁכְרוּ דּוֹדִים:
I am come into my garden, my sister, my bride; I have gathered my myrrh with my spice; I have eaten my honeycomb with my honey; I have drunk my wine with my milk. Eat, O friends; Drink, yea, drink abundantly, O beloved.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
259נדרים סייג לפרישות
Rabbi Akiva: vows are a fence for abstinence.
Pirkei Avot 3:13משנה אבות ג׳:י״ג
רַבִּי עֲקִיבָא אוֹמֵר, שְׂחוֹק וְקַלּוּת רֹאשׁ, מַרְגִּילִין לְעֶרְוָה. מָסֹרֶת, סְיָג לַתּוֹרָה. מַעַשְׂרוֹת, סְיָג לָעשֶׁר. נְדָרִים, סְיָג לַפְּרִישׁוּת. סְיָג לַחָכְמָה, שְׁתִיקָה:
Rabbi Akiva said: Merriment and frivolity accustom one to sexual licentiousness; Tradition is a fence to the Torah; Tithes a fence to wealth, Vows a fence to abstinence; A fence to wisdom is silence.
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
260אין אשה דרכה לכבש
The Talmud: it is the way of a man to conquer and not the way of a woman; here, the early stage that cannot yet transform the physical.
Yevamot 65b:4–5יבמות ס״ה ב:ד׳-ה׳
גְּמָ׳ מְנָא הָנֵי מִילֵּי? אָמַר רַבִּי אִילְעָא מִשּׁוּם רַבִּי אֶלְעָזָר בְּרַבִּי שִׁמְעוֹן: אָמַר קְרָא: ״וּמִלְאוּ אֶת הָאָרֶץ וְכִבְשׁוּהָ״. אִישׁ דַּרְכּוֹ לְכַבֵּשׁ, וְאֵין אִשָּׁה דַּרְכָּהּ לְכַבֵּשׁ. אַדְּרַבָּה: ״וְכִבְשׁוּהָ״ תַּרְתֵּי מַשְׁמַע! אָמַר רַב נַחְמָן בַּר יִצְחָק: ״וְכׇבְשֶׁהָ״ כְּתִיב. רַב יוֹסֵף אָמַר, מֵהָכָא: ״אֲנִי אֵל שַׁ־דַּי פְּרֵה וּרְבֵה״, וְלָא קָאָמַר ״פְּרוּ וּרְבוּ״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Paragraph 19
261ואם היו תהי׳ לאיש
“And if she shall be married to a man,” the second stage, of the wife’s love.
Numbers 30:7במדבר ל׳:ז׳
וְאִם־הָיוֹ תִהְיֶה לְאִישׁ וּנְדָרֶיהָ עָלֶיהָ אוֹ מִבְטָא שְׂפָתֶיהָ אֲשֶׁר אָסְרָה עַל־נַפְשָׁהּ:
And if she be married to a husband, while her vows are upon her, or the clear utterance of her lips, wherewith she hath bound her soul;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
262מטרד בת מי זהב
Mehetavel, daughter of Matred, daughter of Mei-zahav: names read as the preoccupation of great love and as gold over silver.
Genesis 36:39בראשית ל״ו:ל״ט
וַיָּמׇת בַּעַל חָנָן בֶּן־עַכְבּוֹר וַיִּמְלֹךְ תַּחְתָּיו הֲדַר וְשֵׁם עִירוֹ פָּעוּ וְשֵׁם אִשְׁתּוֹ מְהֵיטַבְאֵל בַּת־מַטְרֵד בַּת מֵי זָהָב:
And Baal-hanan the son of Achbor died, and Hadar reigned in his stead; and the name of the city was Pau; and his wife’s name was Mehetabel, the daughter of Matred, the daughter of Me-zahab.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
263ועמך לא חפצתי
“And besides You I desire nothing on earth.”
Psalms 73:25תהילים ע״ג:כ״ה
מִי־לִי בַשָּׁמָיִם וְעִמְּךָ לֹא־חָפַצְתִּי בָאָרֶץ:
Whom have I in heaven but Thee? And beside Thee I desire none upon earth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
264ואל אישך תשוקתך
“And your longing shall be for your husband,” the image of the wife’s love.
Genesis 3:16בראשית ג׳:ט״ז
אֶל־הָאִשָּׁה אָמַר הַרְבָּה אַרְבֶּה עִצְּבוֹנֵךְ וְהֵרֹנֵךְ בְּעֶצֶב תֵּלְדִי בָנִים וְאֶל־אִישֵׁךְ תְּשׁוּקָתֵךְ וְהוּא יִמְשׇׁל־בָּךְ:
Unto the woman He said: ‘I will greatly multiply thy pain and thy travail; in pain thou shalt bring forth children; and thy desire shall be to thy husband, and he shall rule over thee.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
265ויהיו שניהם ערומים
“And they were both naked,” read as being stripped of foreign desires.
Genesis 2:25בראשית ב׳:כ״ה
וַיִּהְיוּ שְׁנֵיהֶם עֲרוּמִּים הָאָדָם וְאִשְׁתּוֹ וְלֹא יִתְבֹּשָׁשׁוּ:
And they were both naked, the man and his wife, and were not ashamed.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
266ביום ההוא תקראי אישי
“On that day you will call Me Ishi (my Husband).”
Hosea 2:18הושע ב׳:י״ח
וְהָיָה בַיּוֹם־הַהוּא נְאֻם־ה׳ תִּקְרְאִי אִישִׁי וְלֹא־תִקְרְאִי־לִי עוֹד בַּעְלִי:
And it shall be at that day, saith the L-RD, That thou shalt call Me Ishi, And shalt call Me no more Baali.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
267והפר את נדרה
“And he shall annul her vow”: once the soul can transform the permitted, the vow is no longer needed.
Numbers 30:9במדבר ל׳:ט׳
וְאִם בְּיוֹם שְׁמֹעַ אִישָׁהּ יָנִיא אוֹתָהּ וְהֵפֵר אֶת־נִדְרָהּ אֲשֶׁר עָלֶיהָ וְאֵת מִבְטָא שְׂפָתֶיהָ אֲשֶׁר אָסְרָה עַל־נַפְשָׁהּ וַה׳ יִסְלַח־לָהּ:
But if her husband disallow her in the day that he heareth it, then he shall make void her vow which is upon her, and the clear utterance of her lips, wherewith she hath bound her soul; and the L-RD will forgive her.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 20
268נערה המאורסה אביה ובעלה מפירין נדריה
The Mishnah: a betrothed girl’s vows are annulled by her father and her husband together.
Nedarim 66b:8–10נדרים ס״ו ב:ח׳-י׳
אֲמַר לַהּ: זִילִי תְּבַרִי יָתְהוֹן עַל רֵישָׁא דְבָבָא. הֲוָה יָתֵיב בָּבָא בֶּן בּוּטָא אַבָּבָא וְקָא דָאֵין דִּינָא. אֲזַלַת וּתְבַרַת יָתְהוֹן עַל רֵישֵׁיהּ. אֲמַר לַהּ: מָה הָדֵין דַּעֲבַדְתְּ? אֲמַרָה לֵקהּ: כָּךְ צִיוַּנִי בַּעְלִי. אֲמַר: אַתְּ עָשִׂית רְצוֹן בַּעְלִיךְ, הַמָּקוֹם יוֹצִיא מִמֵּךְ שְׁנֵי בָּנִים כְּבָבָא בֶּן בּוּטָא. הַדְרָן עֲלָךְ רַבִּי אֱלִיעֶזֶר נַעֲרָה הַמְאוֹרָסָה, אָבִיהָ וּבַעְלָהּ מְפִירִין נְדָרֶיהָ.
William Davidson, Vocalized Aramaic (CC-BY-NC)
269לא זז מחבבה עד שקראה בתי
The parable of the king who loved his daughter until he called her “my daughter,” then “my sister,” then “my mother.”
Shir HaShirim Rabbah 3:11:2שיר השירים רבה ג׳:י״א:ב׳
… שֶׁהָיְתָה לוֹ בַּת יְחִידָה וְהָיָה מְחַבְּבָהּ יוֹתֵר מִדַּאי וְהָיָה קוֹרֵא אוֹתָהּ בִּתִּי, וְלֹא זָז מֵחַבְּבָהּ עַד שֶׁקָּרָא אוֹתָהּ אֲחוֹתִי, וְלֹא זָז מֵחַבְּבָהּ עַד שֶׁקָּרָא אוֹתָהּ אִמִּי. כָּךְ הָיָה מְחַבֵּב יוֹתֵר מִדַּאי הַקָּדוֹשׁ בָּרוּךְ הוּא לְיִשְׂרָאֵל, וּקְרָאָן בִּתִּי, הֲדָא הוּא דִכְתִיב (תהלים מה, יא): שִׁמְעִי בַת וּרְאִי, וְלֹא זָז מֵחַבְּבָן עַד שֶׁקְּרָאָן אֲחוֹתִי, שֶׁנֶּאֱמַר (שיר השירים ה, ב): פִּתְחִי לִי אֲחֹתִי רַעְיָתִי. וְלֹא זָז מֵחַבְּבָן עַד שֶׁקְּרָאָן אִמִּי, שֶׁנֶּאֱמַר (ישעיה נא, ד): הַקְשִׁיבוּ אֵלַי עַמִּי וּלְאוּמִּי אֵלַי הַאֲזִינוּ, וּלְאִמִּי כְּתִיב, עָמַד …
“At the crown with which his mother crowned him,” Rabbi Yoḥanan said: Rabbi Shimon ben Yoḥai asked Rabbi Elazar ben Rabbi Yosei, he said to him: ‘Have you possibly heard from your father what is: “At the crown with which his mother crowned him”?’ He said to him: ‘Yes.’ He said to him: ‘What?’ He said to him: ‘[It is analogous] to a king who had an only daughter and he loved her exceedingly much and would call her: My daughter. He did not stop loving her until he called …
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
270ואם היו תהי׳ לאיש
“And if she shall be married to a man.”
Numbers 30:7במדבר ל׳:ז׳
וְאִם־הָיוֹ תִהְיֶה לְאִישׁ וּנְדָרֶיהָ עָלֶיהָ אוֹ מִבְטָא שְׂפָתֶיהָ אֲשֶׁר אָסְרָה עַל־נַפְשָׁהּ:
And if she be married to a husband, while her vows are upon her, or the clear utterance of her lips, wherewith she hath bound her soul;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
271אחותי בת אבי היא
“She is my sister, the daughter of my father, but not the daughter of my mother, and she became my wife.”
Genesis 20:12בראשית כ׳:י״ב
וְגַם־אׇמְנָה אֲחֹתִי בַת־אָבִי הִוא אַךְ לֹא בַת־אִמִּי וַתְּהִי־לִי לְאִשָּׁה:
And moreover she is indeed my sister, the daughter of my father, but not the daughter of my mother; and so she became my wife.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
272נובלות חכמה שלמעלה תורה
Rabbi Avin’s list of things that are the “fallen fruit” (novelos) of something higher: the fallen fruit of supernal wisdom is the Torah. It explains why the present bond through the Torah is still only betrothal.
Bereshit Rabbah 17:5בראשית רבה י״ז:ה׳
… נובלת מיתה - שינה; נובלת נבואה - חלום; נובלת העולם הבא - שבת. רבי אבין מוסיף: עוד תרתין: נובלת אורה של מעלה - גלגל חמה; נובלת חכמה של מעלה - תורה:
“The L-rd G-d cast a deep slumber upon the man, and he slept. He took one of his sides, and He closed it with flesh in its place [taḥtena]” (Genesis 2:21). “The L-rd G-d cast [hipil] a deep slumber” – Rabbi Yehoshua of Sikhnin said in the name of Rabbi Levi: The beginning of downfall [mapala] is sleep. When a person sleeps, he does not toil in Torah and does not do any work. literally means, “He caused to fall down.” Rav said: There are three slumbers: the slumber of …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
273ואיש אשר יקח את אחותו בת אביו
The verse on a forbidden union, which ends “it is chesed” (a disgrace); the Zohar reads it as a supernal union through Chesed.
Leviticus 20:17ויקרא כ׳:י״ז
וְאִישׁ אֲשֶׁר־יִקַּח אֶת־אֲחֹתוֹ בַּת־אָבִיו אוֹ בַת־אִמּוֹ וְרָאָה אֶת־עֶרְוָתָהּ וְהִיא־תִרְאֶה אֶת־עֶרְוָתוֹ חֶסֶד הוּא וְנִכְרְתוּ לְעֵינֵי בְּנֵי עַמָּם עֶרְוַת אֲחֹתוֹ גִּלָּה עֲוֺנוֹ יִשָּׂא:
And if a man shall take his sister, his father’s daughter, or his mother’s daughter, and see her nakedness, and she see his nakedness: it is a shameful thing; and they shall be cut off in the sight of the children of their people: he hath uncovered his sister’s nakedness; he shall bear his iniquity.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
274ואיש אשר יקח את אחותו בת אביו
The text cites the Zohar in Acharei on this verse, read as the union of vav and hei.
Zohar, Achrei Mot 59:362–61:369ספר הזהר, אחרי מות נ״ט:שס״ב-ס״א:שס״ט
We have learnt that when Cain and Abel were removed, Adam returned to his wife and was clothed with a fresh spirit and begat Seth, with whom commenced the generations of righteous men in the world. G-d showed lovingkindness to the world, and with each one a female was born to populate the world, after the supernal pattern. For so we have affirmed in the secret doctrine of the Mishnah, that “if a man taketh his sister, his father’s daughter or his mother’s daughter, it is hesed״ (lit. Iovingkindness); truly …
The Zohar; London, Soncino Press, 1933 (Public Domain)
275לא זז מחבבה עד שקראה אמי
The same parable: he did not stop cherishing her until he called her “my sister” and then “my mother.”
Shemot Rabbah 52:5שמות רבה נ״ב:ה׳
… משל למלך, שהיתה לו בת יחידה, והיה מחבבה ביותר מדאי, והיה קורא אותה בתי. לא זז מחבבה, עד שקראה אחותי, ועד שקראה אמי. כך הקב״ה, בתחילה קרא לישראל בת, שנאמר (תהלים מה): שמעי בת וראי והטי אזנך ושכחי עמך ובית אביך, לא זז מחבבן עד שקראן אחותי, שנאמר (שיר ה): פתחי לי אחותי רעיתי יונתי תמתי שראשי נמלא טל קוצותי רסיסי לילה, לא זז מחבבן, עד שקראן אמי, שנאמר (ישעיה נא): הקשיבו אלי עמי ולאמי אלי האזינו כי תורה מאתי תצא ומשפטי לאור עמים ארגיע. עמד רשב״י ונשקו על …
Another matter, “they brought the Tabernacle” – that is what is written: “Emerge, daughters of Zion, and look at King Solomon, with the crown with which his mother crowned him on the day of his wedding, and on the day of the rejoicing of his heart” (Song of Songs 3:11). When was this verse stated? On the day that the Tabernacle was set up, when there was great celebration in Israel because the Holy One blessed be He rested amongst them. “Daughters of Zion [tziyon]” – the children who are …
Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
276בכל מאדך
“And with all your might.” Here it is the inner level of Nukva, the desire of the heart.
Deuteronomy 6:5דברים ו׳:ה׳
וְאָהַבְתָּ אֵת ה׳ אֱלֹקֶיךָ בְּכׇל־לְבָבְךָ וּבְכׇל־נַפְשְׁךָ וּבְכׇל־מְאֹדֶךָ:
And thou shalt love the L-RD thy G-d with all thy heart, and with all thy soul, and with all thy might.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ו, ה.
277אחת היא יונתי
“She is one, my dove; she is the only one of her mother.” She becomes like Imma.
Song of Songs 6:9שיר השירים ו׳:ט׳
אַחַת הִיא יוֹנָתִי תַמָּתִי אַחַת הִיא לְאִמָּהּ בָּרָה הִיא לְיוֹלַדְתָּהּ רָאוּהָ בָנוֹת וַיְאַשְּׁרוּהָ מְלָכוֹת וּפִילַגְשִׁים וַיְהַלְלוּהָ:
My dove, my undefiled, is but one; She is the only one of her mother; She is the choice one of her that bore her. The daughters saw her, and called her happy; Yea, the queens and the concubines, and they praised her.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשה״ש ו, ט.
278ביום ההוא יהי׳
“On that day Havayah will be one and His Name one,” cited in the Kehot note.
Zechariah 14:9זכריה י״ד:ט׳
וְהָיָה ה׳ לְמֶלֶךְ עַל־כׇּל־הָאָרֶץ בַּיּוֹם הַהוּא יִהְיֶה ה׳ אֶחָד וּשְׁמוֹ אֶחָד:
And the L-RD shall be King over all the earth; In that day shall the L-RD be One, and His name one.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteזכרי׳ יד, ט.
279תרין רעין דלא מתפרשין
The Zohar describes Abba and Imma as two companions who never part.
Zohar II, 56aזח״ב נו, א
Zohar III, 4aזח״ג ד, א
Kehot’s noteראה זח״ב נו, א. זח״ג ד, א. אוה״ת נצבים ע׳ א׳רכב.
280תרין רעים דלא מתפרשין
A further place in the Zohar on the two companions who never part, cited in the Kehot note.
Zohar, Beshalach 18:262–19:274ספר הזהר, בשלח י״ח:רס״ב-י״ט:ער״ד
281אהל בל יצען
“A tent that shall not be moved, whose stakes shall never be pulled up.” A permanent union.
Isaiah 33:20ישעיהו ל״ג:כ׳
חֲזֵה צִיּוֹן קִרְיַת מוֹעֲדֵנוּ עֵינֶיךָ תִרְאֶינָה יְרוּשָׁלַ͏ִם נָוֶה שַׁאֲנָן אֹהֶל בַּל־יִצְעָן בַּל־יִסַּע יְתֵדֹתָיו לָנֶצַח וְכׇל־חֲבָלָיו בַּל־יִנָּתֵקוּ:
Look upon Zion, the city of our solemn gatherings; Thine eyes shall see Jerusalem a peaceful habitation, A tent that shall not be removed, The stakes whereof shall never be plucked up, Neither shall any of the cords thereof be broken.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ לג, כ.
282אישה יקימנו
“Her husband may uphold it, and her husband may annul it.”
Numbers 30:14במדבר ל׳:י״ד
כׇּל־נֵדֶר וְכׇל־שְׁבֻעַת אִסָּר לְעַנֹּת נָפֶשׁ אִישָׁהּ יְקִימֶנּוּ וְאִישָׁהּ יְפֵרֶנּוּ:
Every vow, and every binding oath to afflict the soul, her husband may let it stand, or her husband may make it void.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
283אישה יקימנו
The text cites the Zohar on this verse: the husband’s upholding is the raising of Malchus.
Zohar, Vayechi 57:557–58:566ספר הזהר, ויחי נ״ז:תקנ״ז-נ״ח:תקס״ו
Observe now. Jacob had four wives and begat sons from all of them. When he was about to die the Shekinah stood over him. He sought to bless these two, but he was not able, being afraid of the Shekinah. He said: “What shall I do, seeing that both of them are from the side of stern judgement? And if I try to force the Shekinah, I shall not be able, for I have had four wives, which are a complete portion. I will leave them to the master of …
The Zohar; London, Soncino Press, 1933 (Public Domain)
284ויהי בנסוע הארון
“And when the Ark set out, Moshe said: Arise, Havayah.”
Numbers 10:35במדבר י׳:ל״ה
׆ וַיְהִי בִּנְסֹעַ הָאָרֹן וַיֹּאמֶר מֹשֶׁה קוּמָה ה׳ וְיָפֻצוּ אֹיְבֶיךָ וְיָנֻסוּ מְשַׂנְאֶיךָ מִפָּנֶיךָ:
And it came to pass, when the ark set forward, that Moses said: ‘Rise up, O L-RD, and let Thine enemies be scattered; and let them that hate Thee flee before Thee.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבמדבר י, לה.
285ולא תוסף קום
“She has fallen, she shall rise no more, the maiden of Israel.”
Amos 5:2עמוס ה׳:ב׳
נָפְלָה לֹא־תוֹסִיף קוּם בְּתוּלַת יִשְׂרָאֵל נִטְּשָׁה עַל־אַדְמָתָהּ אֵין מְקִימָהּ:
The virgin of Israel is fallen, She shall no more rise; She is cast down upon her land, There is none to raise her up.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
286ולא תוסף קום כ״א קוב״ה יוקים לה
The text cites the Zohar in Vayikra: she will not rise by herself, but the Holy One, blessed be He, will raise her up.
Zohar, Vayikra 9:71–10:80ספר הזהר, ויקרא ט׳:ע״א-י׳:פ׳
The thought of man is also the fountain-head of his life, and from it stretch ways and paths to pervert his ways in this world and in the next. From that thought issues the defilement of the evil inclination to work harm to him and to all, and from it come error and iniquity and presumptuous sin, idolatry, fornication and bloodshed; wherefore it says, “my thoughts are not as your thoughts”. Hence it says, first of all, “If his oblation be a burnt-offering”, for the “burnt-offering” (‘olah) has reference to …
The Zohar; London, Soncino Press, 1933 (Public Domain)
287סד״ה כי ההרים ימושו
There “the mountains may depart” is like the saying that the prophets will be set aside in the future: not abolished, but like a candle before a torch beside the great future revelation of kindness that is far above the chain of worlds.
Kehot’s noteלקו״ת תצא מא, ב.
288כי ההרים ימושו
“For the mountains may depart and the hills be moved, but My kindness shall not depart from you.”
Isaiah 54:10ישעיהו נ״ד:י׳
כִּי הֶהָרִים יָמוּשׁוּ וְהַגְּבָעוֹת תְּמוּטֶינָה וְחַסְדִּי מֵאִתֵּךְ לֹא־יָמוּשׁ וּבְרִית שְׁלוֹמִי לֹא תָמוּט אָמַר מְרַחֲמֵךְ ה׳
For the mountains may depart, and the hills be removed; but My kindness shall not depart from thee, neither shall My covenant of peace be removed, saith the L-RD that hath compassion on thee.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
289The Talmud cites “And the moon shall be confounded” in its discussion of when a husband may annul a vow.
Nedarim 90a:2נדרים צ׳ א:ב׳
וְרַב פַּפִּי אָמַר: מַחֲלוֹקֶת בַּהֲפָרָה, דְּרַבִּי נָתָן סָבַר: אֵין הַבַּעַל מֵיפֵר אֶלָּא אִם כֵּן חָל נֶדֶר, דִּכְתִיב: ״וְחָפְרָה הַלְּבָנָה״. וְרַבָּנַן סָבְרִי: בַּעַל מֵיפֵר אַף עַל פִּי שֶׁלֹּא חָל נֶדֶר, דִּכְתִיב: ״מֵפֵר מַחְשְׁבוֹת עֲרוּמִים״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
290“And the moon shall be confounded and the sun ashamed, for Havayah of hosts shall reign.”
Isaiah 24:23ישעיהו כ״ד:כ״ג
וְחָפְרָה הַלְּבָנָה וּבוֹשָׁה הַחַמָּה כִּי־מָלַךְ ה׳ צְבָאוֹת בְּהַר צִיּוֹן וּבִירוּשָׁלַ͏ִם וְנֶגֶד זְקֵנָיו כָּבוֹד:
Then the moon shall be confounded, and the sun ashamed; For the L-RD of hosts will reign in mount Zion, And in Jerusalem, and before His elders shall be Glory.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
291ה׳ הפיר
“Havayah has annulled the counsel of nations.” The verb is heifir, the word used for annulling vows.
Psalms 33:10תהילים ל״ג:י׳
ה׳ הֵפִיר עֲצַת־גּוֹיִם הֵנִיא מַחְשְׁבוֹת עַמִּים:
The L-RD bringeth the counsel of the nations to nought; He maketh the thoughts of the peoples to be of no effect.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים לג, י.
292ברבות (במדבר פ״ב
The note cites Or HaTorah for further discussion of the Midrash comparing the Patriarchs to the sun, moon and stars.
Kehot’s noteראה גם אוה״ת פ׳ בא ע׳ רנט. פ׳ תשא ע׳ א׳תתכה.
293ולמה נמשלו בכוכבים ולא בחמה ולבנה
The Midrash: Avraham is compared to the sun, Yitzchak to the moon and Yaakov to the stars; in the future the sun and moon will be ashamed, but not the stars.
Bamidbar Rabbah 2:13במדבר רבה ב׳:י״ג
294לא עתה יבוש יעקב
“Yaakov shall not now be ashamed, nor shall his face now grow pale.”
Isaiah 29:22ישעיהו כ״ט:כ״ב
לָכֵן כֹּה־אָמַר ה׳ אֶל־בֵּית יַעֲקֹב אֲשֶׁר פָּדָה אֶת־אַבְרָהָם לֹא־עַתָּה יֵבוֹשׁ יַעֲקֹב וְלֹא עַתָּה פָּנָיו יֶחֱוָרוּ:
Therefore thus saith the L-RD, who redeemed Abraham, concerning the house of Jacob: Jacob shall not now be ashamed, Neither shall his face now wax pale;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ כט, כב.
295Kehot’s note points to Tikkunei Zohar 69 for these words.
Tikkunei Zohar 69תקוני הזהר ס״ט
Paragraph 21
296והיה אור הלבנה כאור החמה
“The light of the moon shall be as the light of the sun, and the light of the sun shall be sevenfold.”
Isaiah 30:26ישעיהו ל׳:כ״ו
וְהָיָה אוֹר־הַלְּבָנָה כְּאוֹר הַחַמָּה וְאוֹר הַחַמָּה יִהְיֶה שִׁבְעָתַיִם כְּאוֹר שִׁבְעַת הַיָּמִים בְּיוֹם חֲבֹשׁ ה׳ אֶת־שֶׁבֶר עַמּוֹ וּמַחַץ מַכָּתוֹ יִרְפָּא:
Moreover the light of the moon shall be as the light of the sun, And the light of the sun shall be sevenfold, as the light of the seven days, In the day that the L-RD bindeth up the bruise of His people, And healeth the stroke of their wound.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
297דבההיא שעתא חפרה נהורא דלבנה דהשתא
Rashi explains “and the moon shall be confounded” with “the light of the moon shall be as the light of the sun”: at that time the light of the present moon will be confounded.
Rashi on Nedarim 90b:1רש"י על נדרים צ׳ ב:א׳
למימרא דילא הוה מעשה - כלומר דלא הוה צריך למיעבד האי דעבד רב אחא בר רב הונא מההוא גברא דאתייה לקמיה דרב חסדא:
Vilna Edition (Public Domain)
298כולא כלא חשיב
The Zohar’s statement that all before Him is considered as nothing.
Zohar, Introduction 20:188–22:199ספר הזהר, הקדמה כ׳:קפ״ח-כ״ב:קצ״ט
299כאור החמה . . שבעתים
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשם ל, כו.
300ביום השלישי יקימנו
“On the third day He will raise us up, and we shall live before Him.”
Hosea 6:2הושע ו׳:ב׳
יְחַיֵּנוּ מִיֹּמָיִם בַּיּוֹם הַשְּׁלִישִׁי יְקִמֵנוּ וְנִחְיֶה לְפָנָיו:
After two days will He revive us, On the third day He will raise us up, that we may live in His presence.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteהושע ו, ב.
301ביום השלישי יקימנו
The Midrash on “on the third day” collects the decisive third days in Scripture, beginning with this verse from Hoshea.
Bereshit Rabbah 56:1בראשית רבה נ״ו:א׳
ביום השלישי וישא אברהם את עיניו - כתיב (הושע ו) יחיינו מיומים ביום השלישי יקימנו ונחיה לפניו ביום השלישי, של שבטים, כתיב (בראשית מב): ויאמר אליהם יוסף ביום השלישי. ביום השלישי של מרגלים, שנאמר (יהושע ב): ונחבתם שמה שלושת ימים. ביום השלישי של מתן תורה, שנאמר (שמות יט): ויהי ביום השלישי. ביום השלישי של יונה, דכתיב (יונה ב): ויהי יונה במעי הדגה שלושה ימים ושלושה לילות. ביום השלישי של עולי גולה, דכתיב (עזרא ח): ונשב שם ימים שלושה. ביום השלישי של תחיית המתים, דכתיב: יחיינו מיומים. ביום השלישי יקימנו ביום …
“On the third day, Abraham lifted his eyes, and saw the place from a distance” (Genesis 22:4). “On the third day, Abraham lifted his eyes” – it is written: “He will revive us after two days; on the third day, He will lift us, and we will live before Him” (Hosea 6:2). “On the third day” of the tribes, as it is written: “Joseph said to them on the third day, [do this and you shall live]” (Genesis 42:18). “On the third day” of the spies [sent by Joshua], as …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
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