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אז ישיר ישראל את השירה הזאת עלי באר…
“Then Israel sang this song: Spring up, O well” (Numbers 21:17)
The soul is a well: its waters come down from above through Gan Eden, and in the body they spring up again from below, and this rising, through physical mitzvos, Torah and teshuvah, reaches higher than the flow that came down. To open the well a person must dig and delve away what hides the soul’s love, a work done by the “princes,” the Patriarchs and above all Yaakov, and begun by an arousal from above.
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אז ישיר ישראל את השירה הזאת עלי באר…
“Then Israel sang this song: Spring up, O well” (Numbers 21:17)
The soul is a well: its waters come down from above through Gan Eden, and in the body they spring up again from below, and this rising, through physical mitzvos, Torah and teshuvah, reaches higher than the flow that came down. To open the well a person must dig and delve away what hides the soul’s love, a work done by the “princes,” the Patriarchs and above all Yaakov, and begun by an arousal from above.
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
Israel’s Song of the Well is read as the song of the soul. The well is Knesses Yisrael, the source of the souls: like water that comes from the rivers above through the earth, the soul descends through the higher and lower Gan Eden, where it is a “fountain of gardens,” and in the body becomes “a well of living waters” that springs up from below. Through the physical mitzvos, whose root is highest because they descend lowest, a person waters Gan Eden with the souls’ delight, in an inner and an encompassing mode, like the food and the clothing given in charity. The well that rises from below, like the return of the penitent, is higher than the river that flows down. To open it one must dig away coarse clods and delve away fine sand, subduing the sitra achra in the forbidden, the permitted and the mitzvos. This is done by the princes, chiefly Yaakov, whose voice of Torah rules over concealment and whose compassion reveals Avraham’s love. The living waters are a steady love rooted in Chochmah and Torah, and all of it begins with an arousal from above, which we ask for in prayer.

Outline
	1The soul as a wellThe well is Knesses Yisrael. Like well water that comes down from the four rivers through the veins of the earth and springs up again, the soul comes down through the higher and lower Gan Eden, a “fountain of gardens,” and in the body becomes “a well of living waters” that rises from below upward.¶1
	2Watering Gan Eden through the mitzvosAdam was placed in Gan Eden to work it with the positive commandments and guard it with the prohibitive ones, and working a garden is watering it. Gan Eden is the souls’ delight in comprehending G-d, who is hidden in Himself; it is drawn down by the physical mitzvos, whose root is highest because they descend lowest, and by every mitzvah in thought, speech and action, which correspond to Beriah, Yetzirah and Asiyah.¶2–4
	3Inner and encompassing lightThe revelation comes in an inner mode and an encompassing mode, like the food and the clothing given in charity. “Delight upon Havayah” is the inner mode, in which the soul’s mind encompasses what it grasps, as the Seraphim stand “above”; the encompassing mode is a flash of lightning, and in Gan Eden it is the soul’s garment, “the glory of Havayah shall gather you in.” Below, the revelation becomes the well of a person’s love of G-d.¶5–8
	4Life in the body and the higher wellLife in the body is only a passage; the soul is here to be refined like water passing through soil, through the practical mitzvos and the mastery of the G-dly soul over the animal soul. A gloss finds a fountain and a well in the soul itself, contemplative prayer watering Torah study and the returning light of teshuvah. The well that springs from below is higher than the river from above, like the penitent over the perfectly righteous, and it is the water that came from the rock.¶9–10
	5Digging and delving; Yaakov the princeDigging removes coarse clods and delving removes fine sand: subduing the sitra achra in the forbidden, the permitted and the mitzvos, with a broken heart and without attachment even to permitted things. The princes who dig are the Patriarchs, above all Yaakov, who rules over Elokim, the Name of concealment, and over angels, because he is the body of the Torah, whose unity no angel shares. His compassion reveals Avraham’s love, and the order of prayer is built on this pattern.¶11–13
	6The living waters of TorahThe well yields living waters, a steady love beyond the passing fire of prayer: Avraham’s water-like kindness, received from Chochmah and bittul. It is revealed through Torah, which is like sight and brings a love higher than the love born of hearing; the Torah’s waters flow from the well of the mitzvos and rise until even the “eastern sea” receives from them.¶14–16
	7G-d hears; the mechokek and the staffs; the arousal from aboveG-d, as the light that fills all worlds, “listens and hears” the Torah below, because it draws from the light that encompasses all worlds. The mechokek engraves the soul from without and within to make it a vessel through Torah and bittul; the staffs are those who support Torah, like Zevulun. Every rising from below needs an arousal from above first, Chochmah at the beginning, which we ask for in prayer, and ends in Chochmah at the end, the well from which living waters flow.¶17


Key concepts
	Well (be’er)באר
	Water that comes down from above, passes through the earth and springs up again from below: the soul in the body and its service, which rises higher than the flow that came down.

	Fountain of gardens (ma’ayan ganim)מעין גנים
	The soul’s root, Knesses Yisrael, as it waters the higher and the lower Gan Eden; in the soul, the contemplation of prayer, the “river that goes out of Eden,” that waters Torah study.

	Knesses Yisraelכנסת ישראל
	The Congregation of Israel, the source of the souls of Israel, which gathers into itself the “Israel above.”

	Inner and encompassing light (pnimi and makif)פנימי ומקיף
	Two modes of revelation: what is grasped and held within the mind, like food, and what surrounds without being absorbed, like a garment or a flash of lightning.

	Digging and delvingחפירה וכריה
	Two stages of clearing the well: removing the coarse clods, what openly hides the love of G-d, and then the pebbles and fine sand, even attachment to permitted things.

	Living waters (mayim chayim)מים חיים
	A steady, unbroken love of G-d, Avraham’s water-like kindness, received from Chochmah and revealed through Torah, unlike the fiery love of prayer that passes.

	Mechokekמחוקק
	The “lawgiver” of the verse, read as one who engraves: the soul is engraved from without, by removing what hides, and from within, by becoming a vessel for the Infinite Light through Torah and bittul.

	Arousal from above and from belowאתערותא דלעילא ואתערותא דלתתא
	Every rising of the well from below needs a prior response from above, “Chochmah at the beginning,” and leads to a further one in answer to it, “Chochmah at the end.”


Section 1 · ¶1
The soul as a well
1אז ישיר ישראל1 את השירה הזאת עלי באר ענו לה באר חפרוה שרים כרוה2 כו׳. הנה באר נק׳ כנס״י כמ״ש בשה״ש מעין גנים באר מים חיים3.
“Then Israel sang this song: Spring up, O well, sing out to it! The well, princes dug it, delved it,” etc. Now, the well is called the Congregation of Israel (Knesses Yisrael), as is written in the Song of Songs, “a fountain of gardens, a well of living waters.”
The maamar opens with the Song of the Well that Israel sang in the desert. The Alter Rebbe identifies the well with Knesses Yisrael, the Congregation of Israel, the collective root of all Jewish souls, on the strength of the Song of Songs, where the beloved, Israel, is called “a fountain of gardens, a well of living waters.”


כי הנה הבאר מים שנובעת מתחת לארץ המים הן היורדים מלמעלה מן הארבעה נהרות דרך סולמא דפרת4 כו׳ וארעא חלחולי מחלחלא5 כו׳
For the well of water that springs up from beneath the earth: the waters are those that come down from above, from the four rivers, by way of the “ladder of the Euphrates,” etc., and “the earth is perforated with channels,” etc.;
To explain the image, he describes where well water comes from: it comes down from the four rivers above, carried underground by what the Talmud calls the “ladders of the Euphrates,” channels that, as Or HaTorah explains, flow beneath the ground and rise in the mountains like a ladder. The phrase “the earth is perforated with channels” comes from the Talmud, which says that the whole earth is full of such channels.


יורדים המים דרך גידי הארץ עד שנעשה מי באר שחוזרים ונובעים מתחת לארץ מלמטה למעלה [וכמ״ש מזה ע״פ ויחפרו בפ׳ תולדות] וכך כנס״י היא מקור
the waters go down through the veins of the earth until they become well water, which springs back up from beneath the earth, from below upward [as is written about this on the verse “And they dug,” in Parshas Toldos]. And so too the Congregation of Israel, which is the source of
The waters travel down through the veins of the earth and then spring up again as well water, moving from below upward. The bracket refers to the discourse in Torah Ohr, Parshas Toldos, on the wells that Yitzchak’s servants dug. The Congregation of Israel follows the same path as the water.


נש״י היא באה מלמעלה ותחלה היתה מעין גנים ב׳ גנים ג״ע העליון וג״ע התחתון שבאה בהשתלשלות העולמות דרך ג״ע העליון ודרך ג״ע התחתון ושם היתה מקום
the souls of Israel, comes from above. At first it was “a fountain of gardens,” two gardens, the higher Gan Eden and the lower Gan Eden, for it comes down through the chain of descending worlds (hishtalshelus) by way of the higher Gan Eden and by way of the lower Gan Eden; and there was the place
Knesses Yisrael, the source of the souls, comes down from above, passing through the chain of worlds by way of the higher and the lower Gan Eden. These are the two “gardens” of the verse, so at this first stage it is called “a fountain of gardens,” and there the soul stood before coming down into this world.


עמידת הנשמה טרם בואה לעוה״ז וכשבאה בהתלבשות הגוף נעשית בחי׳ באר מים חיים שחוזרים ועולים ונובעים ממטה למעלה ביציאתה מנרתקה היא מאסר הגוף לאור באור החיים:67
where the soul stood before it came into this world. And when it comes to be enclothed in the body, it becomes the level of “a well of living waters,” which rise back up and spring forth from below upward, as it goes out of its sheath, that is, out of the prison of the body, “to be illumined with the light of life.”
When the soul enters a body it becomes “a well of living waters”: like water that went down into the earth and springs up again, it rises from below upward. This happens as it goes out of its “sheath,” the confinement of the body, to shine, in Job’s words, “with the light of life.”




Section 2 · ¶2–4
Watering Gan Eden through the mitzvos
2והנה ככל הדברים האלה כך הוא דרך וסדר העבודה כי הנה כתיב ויניחהו בג״ע לעבדה ולשמרה8 לעבדה במ״ע
Now, in accordance with all these things, so is the way and order of [divine] service. For it is written, “And He placed him in Gan Eden to work it and to guard it”: “to work it” with the positive commandments,
The same pattern governs a person’s service of G-d. Adam was placed in Gan Eden “to work it and to guard it,” and, following the Zohar and the Tikkunei Zohar, “to work it” means the positive commandments.


ולשמרה במל״ת910 שע״י קיום מ״ע ושמירת מל״ת עובד ומתקן את הג״ע ועבודת הגן היא להשקותה וכמ״ש ונהר יוצא מעדן להשקות את הגן.11
and “to guard it” with the prohibitive commandments. For through fulfilling the positive commandments and keeping the prohibitive commandments, one works and perfects Gan Eden; and the work of the garden is to water it, as it is written, “And a river goes out of Eden to water the garden.”
“To guard it” means the prohibitive commandments, so that by doing the one and refraining from the other a person works and perfects Gan Eden. Working a garden means above all watering it, as the verse says of the river that goes out of Eden to water the garden.




3ובחי׳ זו נעשית ע״י ישראל למטה שכנס״י היא המעין גנים1213 המשקה את הגן העליון וגן התחתון.
And this level is brought about by Israel below, for the Congregation of Israel is the “fountain of gardens” that waters the higher garden and the lower garden.
Israel’s service below is what waters the gardens above. Knesses Yisrael is the “fountain of gardens” that waters both the higher and the lower Gan Eden.


והענין שכשם שבגן צ״ל בו מעיין להשקותו כדי להצמיח כל פרי שבגן. שהמים מצמיחים כל מיני תענוג כך הנה ג״ע צ״ל בו בחינת מעיין.
The explanation: just as a garden must have in it a fountain to water it, in order to make every fruit in the garden grow (for the water makes all kinds of delights grow), so too Gan Eden must have in it the level of a fountain.
An ordinary garden needs a spring to water it so that every kind of fruit and delight can grow. Gan Eden too needs a “fountain” of its own.


כי ג״ע הוא תענוג הנשמות14 שנהנין מזיו השכינה שבא לכלל גילוי השגת הנפש המשגת באור א״ס ב״ה [ועי״ז מתענגין בו תענוג נפלא אין קץ עד שאמרו מוטב דלידייני׳15 כו׳
For Gan Eden is the delight of the souls, who take pleasure in the radiance of the Shechinah (Divine Presence), which comes within the scope of the revealed comprehension of the soul that comprehends the Infinite Light (Or Ein Sof), blessed be He [and through this they delight in it with a wondrous, endless delight, to the point that they said, “Better that he be judged,” etc.,
Gan Eden is the delight of souls who, as the Talmud says of the World to Come, “take pleasure in the radiance of the Shechinah,” a radiance revealed to them as they comprehend the Infinite Light. The delight is so great that Rabbi Meir said of his teacher Elisha ben Avuyah, “Better that he be judged” and so come to the World to Come.


שאפילו כל יסורי גיהנם כדאי הוא לה וצריכה הנשמה להיות לה מירוק בגיהנם תחלה כדי שתבוא להתענג על16 ה׳ באור א״ס ב״ה]
for even all the sufferings of Gehinnom are worthwhile to it; and the soul must first undergo a scouring in Gehinnom so that it may come to delight in G-d, in the Infinite Light, blessed be He].
Even all the sufferings of Gehinnom are worth enduring for the sake of this delight. The soul must first be cleansed in Gehinnom so that it can come to “delight in G-d,” in Isaiah’s phrase, in the Infinite Light.


והנה הוא ית׳ סתימא דכל סתימין ואיך יבוא לידי גילוי ההשגה אלא באתעדל״ת תליא מילתא17 בקיום התומ״צ שהמצות שנתלבשו בענינים גשמיים כמו קרבנות שהם בע״ח ותרומות ומעשרות שהם בבחינת צומח וצדקה שהיא בבחי׳ דומם
Now, He, may He be blessed, is “the most hidden of all hidden”; how then can He come to be revealed in comprehension? Rather, the matter depends on an arousal from below (isarusa dilesata), on the fulfillment of Torah and mitzvos. For the mitzvos that were enclothed in physical matters, such as sacrifices, which are animals; terumos and tithes, which are of the level of plant life; and charity, which is of the level of the inanimate:
Yet G-d in Himself is “the most hidden of all hidden,” beyond any grasp, so how can He be revealed to the souls’ understanding? It depends on the arousal from below, the fulfillment of Torah and mitzvos, which are enclothed in physical things from every level of nature: animals for sacrifices, plants for terumos and tithes, and inanimate things, such as money, for charity.


הנה שרשן ויסודתן מאד נעלה בהררי קדש18 ממדרגה של רצון עליון ואור א״ס ב״ה כנודע ממשל נפילת החומה שמה שנפל יותר למטה הוא ממקום גבוה יותר כו׳ וכמ״ש בס״י נעוץ תחלתן בסופן1920 דייקא
their root and their foundation are exceedingly lofty, “in the mountains of holiness,” from the level of the Supernal Will and the Infinite Light, blessed be He; as is known from the parable of a falling wall: what falls farther down is from a higher place, etc. And as is written in Sefer Yetzirah, “their beginning is wedged in their end,” specifically,
Precisely because these mitzvos come down so low, their root is very high, in the Supernal Will and the Infinite Light. A wall that falls farthest is one that stood highest, and Sefer Yetzirah says that the beginning is wedged in the end: the lowest point is bound to the highest.


כי סוף מעשה במחשבה תחלה2122 והן הן הממשיכים חיות ואור א״ס ב״ה להיות בגילוי ההשגה ותענוג הנשמות בג״ע העליון בעולם הבריאה וג״ע התחתון שבעולם העשיה [ועמ״ש מזה בביאור ע״פ וידבר משה אל ראשי המטות].232425262728293031
for “last in deed, first in thought.” And it is they, precisely they, that draw down life-force and the Infinite Light, blessed be He, to be in the revelation of the comprehension and delight of the souls in the higher Gan Eden, in the World of Beriah (Creation), and in the lower Gan Eden, which is in the World of Asiyah (Action) [and see what is written about this in the explanation on the verse “And Moshe spoke to the heads of the tribes”].
As the Shabbos hymn Lecha Dodi puts it, what comes last in deed was first in thought. It is therefore the physical mitzvos that draw G-d’s light down into revealed comprehension and delight for the souls, in the higher Gan Eden in Beriah and the lower Gan Eden in Asiyah; the bracket refers to the explanation of the discourse on “And Moshe spoke to the heads of the tribes.”




4ועד״ז שאר כל מצות ה׳ שהן במודו״מ של האדם מחשבה היא כוונת המצות ודבור הוא
And in the same way all the rest of G-d’s commandments, which are in a person’s thought, speech and action: thought is the intention of the mitzvos; and speech is
The same holds for every other mitzvah, each of which a person performs in thought, speech or action. The thought is the intention with which the mitzvos are done.


ת״ת וק״ש ובהמ״ז וכיוצא בהן ומעשה המצות מעשיות שבפו״מ הן הן בחי׳ בי״ע שבהן ועל ידן נמשך חיות ואור א״ס ב״ה מההעלם אל הגילוי:
Torah study, the recital of Shema, Grace after Meals and the like; and action is the practical mitzvos in actual deed. These are precisely the levels of Beriah, Yetzirah and Asiyah within them, and through them life-force and the Infinite Light (Or Ein Sof), blessed be He, are drawn down from concealment into revelation.
Speech means the mitzvos done by speaking, such as Torah study, the Shema and Grace after Meals; action means the practical mitzvos done in deed. These three correspond, within the mitzvos, to the worlds of Beriah, Yetzirah and Asiyah, and through all of them life-force and the Infinite Light are drawn from concealment into revelation.




Section 3 · ¶5–8
Inner and encompassing light
5וגילוי זה הוא בבחי׳ פנימית ובבחי׳ מקיפים כי במצות יש ב׳ ענינים בחי׳ פנימית המצות ובחי׳ מקיפים32 [ועמש״ל מזה בשה״ש בביאור ע״פ קול דודי33] ובפרטות המצות במצות הצדקה הלא פרוס לרעב34 לחמך כו׳
And this revelation is on the level of the inner and on the level of the encompassing (makifim). For in the mitzvos there are two matters: the level of the inner dimension (pnimiyus) of the mitzvos, and the level of the encompassing [lights] [and see what is written above about this in Shir HaShirim, in the explanation on the verse “The voice of my beloved”]. And among the particular mitzvos, in the mitzvah of charity: “Is it not to break your bread for the hungry,” etc.:
This revelation comes in two modes: an inner light that is absorbed within, and encompassing lights (makifim) that surround from without; every mitzvah has both. The bracket refers to the explanation of “The voice of my beloved” in Likkutei Torah on Shir HaShirim, and charity is given as the example, beginning with Isaiah’s call to break one’s bread for the hungry.


לתת מזון ומחיה בחי׳ פנימית35 וגם כי תראה ערום וכסיתו36 בחי׳ מקיף ועי״ז נמשך להיות אז תתענג על3738 ה׳ על דייקא כמ״ש בזהר פ׳ ויחי (דרי״ט ע״א)39
to give food and sustenance is the level of the inner; and also “when you see the naked, that you cover him” is the level of the encompassing. And through this there comes to be “Then you shall delight upon Havayah”: “upon,” specifically, as is written in the Zohar, Parshas Vayechi (page 219a).
Food and sustenance, which enter the body, are the inner aspect; covering the naked, with a garment that surrounds the body, is the encompassing aspect. Through these comes the promise a few verses later, “Then you shall delight upon Havayah,” and the Zohar stresses the word “upon.”


והיינו שיהיה הוי׳ אור א״ס ב״ה נתפס ונקלט בהשגות הנשמות בבחי׳ פנימית עד שתהיינה מתענגות ונהנות וכו׳
That is, that Havayah, the Infinite Light (Or Ein Sof), blessed be He, be grasped and absorbed in the souls’ comprehension on the level of the inner, until they delight and take pleasure, etc.
Here “upon Havayah” describes the inner mode: Havayah, the Infinite Light, is grasped and absorbed within the souls’ comprehension, so that they delight and take pleasure in it.


כי המושכל הנתפס בהשגת האדם ושכלו הרי השכל וההשגה מקיפים את המושכל40 מכל צד והמושכל מלובש בפנימיותה ובתוך תוכה והרי שכל האדם והשגתו הם למעלה מן המושכל.
For a concept that is grasped in a person’s comprehension and intellect: the intellect and the comprehension encompass the concept from every side, and the concept is enclothed in its inner part and within its very core; and so a person’s intellect and comprehension are above the concept.
The word “upon” fits because when the mind grasps an idea, it surrounds the idea on every side and holds it within. In that sense the one who knows stands “above” what he knows, and the soul that grasps G-dliness is, as it were, “upon” it.




6וזהו ענין שרפים עומדים ממעל לו41 כו׳ וכמ״ש במ״א. וגם בבחי׳ מקיף שהוא כענין שנאמר ויצא כברק חצו42 שאינו אלא כברק המבריק43 במוחו והשגתו אבל אינו נתפס ונקלט לתוך השגתו ממש.
And this is the meaning of “Seraphim stand above Him,” etc., as is explained elsewhere. And also on the level of the encompassing, which is like what is said, “And His arrow shall go forth like lightning”: it is only like lightning flashing in his mind and comprehension, but it is not grasped and absorbed into his actual comprehension.
The principle that the grasping mind stands above what it grasps is also the meaning of Isaiah’s vision, “Seraphim stand above Him,” explained elsewhere. The encompassing mode, by contrast, is like Zechariah’s “His arrow shall go forth like lightning”: a flash that lights up the mind for a moment but is never grasped and held within the understanding.




7וזהו ענין לבושי הנשמה שבג״ע להיות צרורה בצרור החיים44 כבוד ה׳ יאספך דהיינו להיות אור א״ס ב״ה מקיף עליו ומלבישו וסובבו מכל צד עד שיהיה נכלל באור א״ס ב״ה ממש בבחי׳ ביטול ההשגה כו׳.45
And this is the meaning of the garments of the soul in Gan Eden, that it be “bound up in the bond of life”; “the glory of Havayah shall gather you in”: that is, that the Infinite Light (Or Ein Sof), blessed be He, encompass him, clothe him and surround him from every side, until he is subsumed in the Infinite Light, blessed be He, itself, on the level of the nullification (bittul) of comprehension, etc.
In Gan Eden the souls are clothed in “garments,” which belong to the encompassing mode: the soul is “bound up in the bond of life,” and, in Isaiah’s words, “the glory of Havayah shall gather you in.” The Infinite Light surrounds the soul on every side until it is wholly absorbed in it, in a bittul in which comprehension itself is set aside.




8וזהו שא׳ כבוד הוי׳ יאספך אחר כי תראה ערום וכסיתו46 שהוא בחי׳ מקיף ולבוש וזהו ענין כבוד שהוא ענין מקיף כמ״ש במ״א.
And this is why it says “the glory of Havayah shall gather you in” after “when you see the naked, that you cover him,” which is the level of the encompassing and of a garment. And this is the meaning of “glory,” which is a matter of the encompassing, as is explained elsewhere.
Isaiah places “the glory of Havayah shall gather you in” right after “when you see the naked, cover him”: the encompassing side of charity, the garment, is answered by an encompassing reward. “Glory” itself denotes an encompassing light, as explained elsewhere.


וזהו ענין מעיין גנים47 שכנס״י היא בחי׳ מעיין המשקה את הגנים להיות המשכת תענוג עליון מאור א״ס ב״ה מההעלם אל הגילוי בג״ע העליון וג״ע התחתון וגילוי זה נמשך ג״כ למטה בנפש האדם.
And this is the meaning of “a fountain of gardens”: the Congregation of Israel is the level of a fountain that waters the gardens, so that there be a drawing down of supernal delight from the Infinite Light (Or Ein Sof), blessed be He, from concealment into revelation, in the higher Gan Eden and the lower Gan Eden. And this revelation is also drawn down below, into a person’s soul,
This is the meaning of “a fountain of gardens”: Knesses Yisrael waters the higher and the lower Gan Eden by drawing supernal delight from the Infinite Light out of concealment into revelation. That revelation is drawn down here below as well, into the soul of each person.


להיות בחי׳ באר הנובעת ממטה למעלה בקיום מ״ש ואהבת את48 ה׳ אלקיך בכל לבבך ובכל נפשך כו׳.49
so that there be the level of a well that springs from below upward, in the fulfillment of what is written, “And you shall love Havayah your G-d with all your heart and with all your soul,” etc.
In a person’s soul it takes the form of a well that springs from below upward. This is the fulfillment of the command “You shall love Havayah your G-d with all your heart and with all your soul.”




Section 4 · ¶9–10
Life in the body and the higher well
9וכמ״ש אליך ה׳ נפשי אשא50 כו׳ כי אתה בראתה51 ואתה יצרתה כו׳ ואתה עתיד ליטלה ממני52 כו׳
As it is written, “To You, Havayah, I lift up my soul,” etc. For “You created it, and You formed it,” etc., “and You will in the future take it from me,” etc.
The soul’s life in the body is framed by the verse “To You, Havayah, I lift up my soul” and by the morning blessing Elokai Neshamah, which says that G-d created and formed the soul and will one day take it back. The soul belongs to G-d; a person only holds it for a time.


ואינה נתונה לאדם אלא כדי שיעור ימי חייו לזאת יהיה בעיניו כל ימי חיי העולם הזה בבחי׳ בעל כרחך
And it is given to a person only for the measure of the days of his life. Therefore all the days of the life of this world should be, in his eyes, in the manner of “against your will
Since the soul is given to a person only for the span of his life, he should regard all of life in this world in the spirit of the Mishnah in Avos: “against your will you live.” Life in the body is not an end in itself.


אתה חי5354 וכמאן דשדי בתר כתפוי55 ואליו ית׳ לבדו יהיה נושא את נפשו וכל ימי חיי האדם אשר נתלבשה נפשו בגופו בעולם הזה הוא רק
you live,” and like something one casts behind his shoulders; and to Him alone, may He be blessed, shall he lift up his soul. And all the days of a person’s life, in which his soul is enclothed in his body in this world, are only
Worldly life should be like something tossed behind one’s shoulders, given no real regard, and the soul should be lifted to G-d alone, as the verse said. The real purpose of the soul’s stay in the body is stated next.


כדי להיות בחי׳ באר שנובעת מתחת לארץ דייקא שעל ידי שהמים הולכים דרך עפר הארץ הם מתבררים ונעשים צלולים יותר כך הנשמה מתבררת יותר בקיום התומ״צ מעשיות שבענינים גשמיים
so as to be the level of a well that springs from beneath the earth, specifically. For through the waters’ passing through the dust of the earth, they are refined and become clearer; so too the soul is further refined through fulfilling the Torah and the practical mitzvos, which are in physical matters,
The soul is here only to become a well that springs up from beneath the earth, and the words “beneath the earth” are precise. Just as water is filtered and clarified by passing through the soil, the soul is refined by keeping the Torah and the practical mitzvos, which are done with physical things.


וגם ע״י תגבורת כח נפש האלקית על נפשה הבהמית לאכפיא56 ולאהפכא57 חשוכא לנהורא כו׳ ואי לזאת חומריות הגוף וגשמיות העוה״ז אינו אלא בבחינת מעבר לנשמה ועיקר דביקותה תהיה בשרשה באלקים חיים
and also through the strengthening of the power of the G-dly soul over its animal soul, to subdue, and to transform darkness into light, etc. And accordingly, the coarseness of the body and the physicality of this world are only in the manner of a passageway for the soul, and its main cleaving shall be in its root, in the living G-d.
It is also refined when the G-dly soul masters the animal soul, subduing the other side and turning darkness into light, in the Zohar’s terms. The body’s coarseness and the world’s physicality are therefore only a passage the soul goes through, while its true attachment stays with its root in the living G-d.


(עוי״ל שבנפש ג״כ ימצא ב׳ בחי׳ מעיין ובאר וכנז׳ ע״פ ויחפרו עבדי יצחק58 הנ״ל מה שמתבונן בעומק מחשבתו בגדולת אור א״ס ב״ה בק״ש ותפלה זהו בחי׳ נהר יוצא מעדן59 חו״ב תרין ריעין כו׳
(One may further say that in the soul too there are found the two levels of fountain and well, as mentioned on the verse “And Yitzchak’s servants dug,” cited above: what a person contemplates in the depth of his thought on the greatness of the Infinite Light (Or Ein Sof), blessed be He, during the Shema and prayer is the level of “a river goes out of Eden,” Chochmah and Binah, “two companions,” etc.;
A parenthetical gloss adds that the soul itself contains both a fountain and a well, as explained in the discourse on the wells of Yitzchak’s servants. Deep contemplation of G-d’s greatness during the Shema and prayer is the “river that goes out of Eden,” which is Chochmah and Binah, the “two companions” of the Zohar that never part.


והוא משקה את הג״ן סדרים דאורייתא הוא עסק התורה שעוסק אח״כ ד׳ אמות של הלכה60 כו׳ שיומשך בהתורה מבחי׳ תענוג עליון וזהו ענין על תפלתי שתהא סמוכה למטתי61
and it waters the fifty-three (gan) sections of the Torah, which is the study of Torah that he engages in afterward, “the four cubits of halachah,” etc., so that [light] from the level of supernal delight be drawn into the Torah. And this is the meaning of “about my prayer, that it be close to my bed,”
That river waters the gan, “garden,” whose letters add up to fifty-three, the number of the sections of the Torah: it is the Torah study that follows prayer, the “four cubits of halachah” that the Talmud calls G-d’s place in His world. Prayer brings supernal delight into the Torah one then learns, and the gloss reads Abba Binyamin’s wish in the Talmud, that his prayer be “close to his bed,” in this light.


כדי שיהי׳ עסק התורה אחר התפלה להיות קולך ערב כמ״ש במ״א בביאור ע״פ יונתי בחגוי הסלע62 כו׳ וזהו ענין מעין גנים. וכמ״ש בזח״ג) (דרצ״ח א׳) דמעין גנים זהו ענין ונהר יוצא מעדן.63
so that the study of Torah be after prayer, so that “your voice is sweet,” as is explained elsewhere in the explanation on the verse “My dove, in the clefts of the rock,” etc. And this is the meaning of “a fountain of gardens.” And as is written in the Zohar, Part III) (page 298a), that “a fountain of gardens” is the meaning of “and a river goes out of Eden.”
Learning right after prayer makes one’s voice “sweet,” in the words the Song of Songs says to the dove in the clefts of the rock, as the discourse on that verse explains; this is the “fountain of gardens.” The Zohar, too, places the fountain of gardens together with the river that goes out of Eden.


וענין באר היינו ע״ד המבואר ע״פ יונתי הנ״ל בענין יונתי כשהיא בחגוי הסלע עז״נ הראיני את מראיך שזהו בחי׳ אור חוזר אשר ע״ז אמרו במקום שבע״ת עומדים צדיקים גמורים64 אין יכולים לעמוד דמשכין ליה בחילא יתיר.
And the matter of the well is along the lines of what is explained on the verse “My dove” mentioned above, on the matter of “my dove” when she is in the clefts of the rock, of which it is said, “Let me see your countenance”: that this is the level of returning light (or chozer), of which they said, “In the place where penitents stand, the perfectly righteous cannot stand,” for they draw it with greater strength.
The well corresponds to the dove “in the clefts of the rock,” to whom it is said, “Let me see your countenance”: returning light (or chozer), light that rises from below. This is the strength of penitents, who, the Talmud says, stand where the perfectly righteous cannot, because they draw the light with greater force.




10וכך הוא בחי׳ באר דנביע מתתא לעילא ולכן הוא למעלה מבחי׳ מעין גנים כו׳ עד שהיא בחינת מים חיים ממש שלמעלה מבחינת ונהר יוצא כו׳ כמ״ש במ״א בד״ה ששים המה מלכות.65
And so it is with the level of a well, which springs from below upward; and therefore it is above the level of “a fountain of gardens,” etc., to the point that it is the level of actual “living waters,” which is above the level of “and a river goes out,” etc., as is explained elsewhere in the discourse beginning “There are sixty queens.”
The well, which springs from below upward, therefore stands higher than the “fountain of gardens.” It is truly “living waters,” above even the river that goes out of Eden, as explained in the discourse on “There are sixty queens.”


א״נ אף שהנהר הוא ג״כ בחי׳ כנ״ל בענין מים גנים עכ״ז הבאר שהוא ממטה למעלה יש בו בחינה עליונה יותר כנ״ל בענין שבעלי תשובה כו׳ וצ״ל כל ימיו בתשובה.66
Alternatively: although the river too is a [lofty] level, as mentioned above in the matter of the waters of the gardens, nevertheless the well, which is from below upward, has in it a higher level, as mentioned above in the matter that penitents, etc. And all his days must be in teshuvah (return).
An alternative explanation: the river too is a lofty level, as explained above about the fountain that waters the gardens, yet the well, rising from below, has something higher still, like the advantage of penitents over the perfectly righteous. That is why, as the Talmud teaches, a person must spend all his days in teshuvah.


וזהו ענין ודברתם אל הסלע ונתן מימיו67 שע״ז נאמר עלי באר68 כו׳ והיינו ממש כענין הראיני את מראיך69 דיונתי בחגוי הסלע כו׳:
And this is the meaning of “And you shall speak to the rock, and it shall give forth its water,” of which it is said, “Spring up, O well,” etc. And this is exactly like the matter of “Let me see your countenance” said of “my dove in the clefts of the rock,” etc.
This is the meaning of the command to Moshe, “Speak to the rock, and it shall give forth its water,” the water of which Israel sang, “Spring up, O well.” It is the same as the dove in the clefts of the rock whose countenance is longed for: light that rises from below.




Section 5 · ¶11–13
Digging and delving; Yaakov the prince
11ב אך להיות גילוי בחי׳ באר זו צריך להיות חפרוה כרוה70 חפירה וכריה היא להשליך את עפר הארץ הסותמים את פי הבאר אלא שחפירה הוא להשליך את רגבי הארץ הגסים וכריה היא להשליך הצרורות וחול הדק.
2. However, for this level of a well to be revealed, there must be “dug it, delved it.” Digging and delving are casting away the dust of the earth that blocks the mouth of the well; except that digging is casting away the coarse clods of earth, and delving is casting away the pebbles and the fine sand.
The second section turns to how the well is uncovered: the verse says the princes “dug it” and “delved it.” Both mean clearing away the earth that blocks the well’s mouth, but digging removes the coarse clods, while delving removes the pebbles and fine sand that remain.




12וכך צריך להעביר כל המסתירים ומכסים על האהבה המסותרת ולאכפיא לסט״א הן באיסור להיות סור מרע כו׳
And so one must remove everything that hides and covers the hidden love, and subdue the sitra achra (the other side): whether in what is forbidden, to “turn away from evil,” etc.;
In the soul, the earth that blocks the well is whatever hides and covers the hidden love of G-d within it. Removing it means subduing the sitra achra, first in what is forbidden, by turning away from evil.


והן בהיתר קדש עצמך במותר לך71 ובטל רצונך מפני רצונו72 והן בקיום המצות להתחזק בלימוד התורה יותר מהרגילות וליתן צדקה יותר
or in what is permitted, “sanctify yourself in what is permitted to you,” and “nullify your will before His will”; or in fulfilling the mitzvos, to strengthen oneself in Torah study more than one’s habit and to give charity beyond
It applies also to what is permitted, as the Talmud says, “Sanctify yourself in what is permitted to you,” and as the Mishnah says, “Nullify your will before His will.” And it applies to the mitzvos themselves: studying more Torah than one is used to and giving more charity than comes naturally.


מטבעו וכיוצא בהן שכל הדברים האלה וכיוצא בהן הן הן בחי׳ חפירה וכריה להעביר כחות החומריות שמצד הקליפה ולבטלן בבחינת ביטול לגמרי בטל רצונך כו׳
his nature, and the like. For all these things and the like are precisely the levels of digging and delving: to remove the powers of coarseness that come from the side of kelipah and to nullify them in complete self-nullification (bittul), “nullify your will,” etc.,
All these efforts are the digging and delving. They clear away the coarse forces that come from kelipah and nullify them completely, in the spirit of “nullify your will.”


כדי לגלות מצפוני האהבה מההעלם אל הגילוי (וב׳ בחי׳ אלו דחפירה וכריה לעשותה בבחי׳ באר זהו כמו ענין המבואר ע״פ לא תהיה משכלה ועקרה בארצך.73
in order to reveal the hidden recesses of the love, from concealment into revelation. (And these two levels, digging and delving, to make it into the level of a well, are like the matter explained on the verse “None shall miscarry or be barren in your land”:
The purpose is to bring the hidden love out of concealment into revelation. A parenthetical gloss links the two stages to a discourse on the verse “None shall miscarry or be barren in your land.”


ענין אפילו בית ולד אין לה74 כו׳ והנה העצה לעשות כלי ריקן הוא כמ״ש לב נשבר ונדכה75 כו׳. וזהו בחי׳ חפירה כו׳ אך עוד צריך הוא שלא יטה לבו אפילו לדברים המותרים להיות מקושר בהם כו׳ ע״ש.
the matter of “she did not even have a womb,” etc. And the counsel for making an empty vessel is as it is written, “a broken and crushed heart,” etc.; and this is the level of digging, etc. But he must further not incline his heart even to permitted things, to be bound up in them, etc.; see there.
The gloss recalls the Talmud’s saying about Sarah, that she “did not even have a womb,” and explains that to become an empty vessel, ready to receive, one needs “a broken and crushed heart”: this is the digging. Beyond that, one must not let his heart incline even toward permitted things so as to become bound up in them.


וזהו בחינת כריה להשליך הצרורות וחול הדק ועי״ז יתגלה מצפון האהבה בחינת ותתפלל חנה על76 ה׳ כו׳ ע״ש וזהו פי׳ וענין עלי באר)
And this is the level of delving, casting away the pebbles and the fine sand. And through this the hidden recess of the love will be revealed, the level of “And Channah prayed upon Havayah,” etc.; see there. And this is the meaning and the matter of “Spring up, O well.”)
Freeing the heart even from attachment to permitted things is the delving, the removal of the pebbles and fine sand. Then the hidden love is revealed, as when Channah “prayed upon Havayah,” and this is the meaning of “Spring up, O well.”


ובחי׳ חפירה וכריה זו נעשה ע״י בחי׳ שרים ונדיבי עם77 שרים הם האבות78 ובחיר האבות הוא יעקב.
And this level of digging and delving is brought about through the level of “princes” and “nobles of the people.” The “princes” are the Patriarchs, and the choicest of the Patriarchs is Yaakov,
This digging and delving is done by the “princes” and “nobles of the people” of the verse. The princes are the Patriarchs, and the choicest of them is Yaakov.


כענין ואלקי יעקב בתוספת וי״ו המחבר כו׳ שיעקב הוא הכולל כל בחי׳ האבות כי ביעקב נאמר
as in the matter of “and the G-d of Yaakov,” with the addition of the connecting vav, etc.: for Yaakov is the one who includes all the levels of the Patriarchs. For of Yaakov it is said,
In the phrase “the G-d of Avraham, the G-d of Yitzchak, and the G-d of Yaakov,” only Yaakov’s name has the connecting letter vav, “and,” a sign that Yaakov joins and includes the qualities of all the Patriarchs. This is borne out by what was said to Yaakov when he was named Yisrael.


כי שרית79 לשון שררה וממשלה עם אלקים הוא ענין הצמצום כי הנה אני הוי׳ לא שניתי80 ואין עוד מלבדו81 וכולא קמיה כלא82 כו׳.
“For you have striven (sarisa),” an expression of rulership and dominion, “with Elokim,” which is the matter of the tzimtzum (contraction). For “I, Havayah, have not changed,” and “there is none else besides Him,” and “all before Him is as nothing,” etc.
In “For you have striven (sarisa) with Elokim,” sarisa is read as rulership, from sar, a prince, and Elokim as the Name of the tzimtzum, the concealment of G-d’s light. In truth G-d does not change, there is none besides Him, and all before Him is as nothing; only through the concealment of Elokim does anything else appear to exist.




13ומה שנראה העולם ליש ודבר נפרד הוא ע״י בחי׳ שם אלקים המצמצם ומסתיר גילוי אלהותו ית׳ להיות עולם המעלים כו׳
And that the world appears as an existent thing (yesh) and a separate entity is through the level of the Name Elokim, which contracts and hides the revelation of His G-dliness, may He be blessed, so that there be a world (olam), which conceals (ma’alim), etc.
The world seems to be a real, independent existence only because of the Name Elokim, which contracts and hides the revelation of G-dliness. The Hebrew word for world, olam, is read as related to he’elem, concealment: a world is by definition what conceals.


ויעקב הוא בחינת שר ומושל על בחי׳ אלקים שלא יסתיר ויעלים כו׳ כמ״ש והיה הוי׳ לי לאלקים83 כו׳
And Yaakov is the level of a prince and ruler over the level of Elokim, so that it not hide and conceal, etc., as it is written, “And Havayah shall be my Elokim,” etc.,
Yaakov is a “prince” who rules over Elokim, so that its concealment no longer hides G-d. This is the sense of his vow, “Havayah shall be my Elokim”: Havayah, G-d as He transcends the world, is to be present for Yaakov even through Elokim, the Name of concealment.


כמ״ש במ״א ועם אנשים84 הם המלאכים כמ״ש באברהם וירא והנה שלשה אנשים נצבים עליו85 שבאו ג׳ מלאכים בשביל ג׳ שליחות.
as is explained elsewhere. “And with men”: these are the angels, as is written of Avraham, “And he looked, and behold, three men were standing over him”; for three angels came for three missions.
The verse goes on, “and with men,” and these “men” are angels, just as the three “men” who appeared to Avraham were angels. Three came because each had a single mission.


לפי שאין מלאך א׳ יכול לעשות שתי שליחות כי המלאך הוא שליח ההשפעה שהוא בחי׳ כלי שבו
For one angel cannot carry out two missions, since the angel is the messenger of the flow (hashpa’ah), being the level of a vessel in which
An angel cannot carry out two missions, because an angel is only a messenger for the flow of influence from above. He is a vessel through which that flow passes.


ועל ידו עוברת ההשפעה ואין כח בכלי שלו לסבול ולהגביל שתי שליחות שהן שתי השפעות
and through which the flow passes; and its vessel has no power to bear and contain two missions, which are two flows,
A vessel holds only what fits its measure, so an angel cannot bear and contain two missions, which would be two separate flows.


כי הם מבי״ע שנאמר ומשם יפרד86 שכל דבר הוא ענין בפני עצמו וביעקב כתיב וישר אל מלאך ויוכל8788 (בהושע סי׳ י״ב ה׳)
for they are from Beriah, Yetzirah and Asiyah, of which it is said, “And from there it divided,” where each thing is a matter of its own. And of Yaakov it is written, “And he strove (vayasar) with an angel, and prevailed” (in Hosea, chapter 12, [verse] 5);
Angels belong to Beriah, Yetzirah and Asiyah, the worlds of which the verse about the river of Eden says, “from there it divided”: there each thing stands apart as a matter of its own. Of Yaakov, however, Hosea says that he “strove (vayasar)” with an angel and prevailed.


וארז״ל (חולין צ״ב א׳) שיעקב נעשה שר למלאך כי יעקב הוא גופא דאורייתא וכמ״ש הקל קול יעקב89 ויקם עדות ביעקב90 כו׳.
and our Sages, of blessed memory, said (Chullin 92a) that Yaakov became a prince over the angel. For Yaakov is the body of the Torah (gufa de’oraysa), as it is written, “The voice is the voice of Yaakov,” and “He established a testimony in Yaakov,” etc.
The Talmud in Chullin reads the verse to mean that Yaakov became a sar, a prince, over the angel. He could do so because Yaakov is the “body of the Torah,” as in “The voice is the voice of Yaakov” and “He established a testimony in Yaakov,” where the testimony is the Torah.


ועל התורה נאמר אחת דבר אלקים שתים זו שמענו91 וכפטיש יפוצץ סלע92 מקרא אחד מתחלק93 כו׳
And of the Torah it is said, “One thing G-d has spoken; two things have we heard,” and “like a hammer that shatters a rock”: one verse divides, etc.;
The Torah is not like an angel’s single mission: “One thing G-d has spoken, two things have we heard,” and “like a hammer that shatters a rock.” As the Talmud explains, just as a hammer’s blow sends out many sparks, a single verse yields many meanings.


כי אורייתא מחכמה נפקת והיא חכמתו ית׳ דאיהו וגרמוהי חד שהכל נכלל בבחינת אחדות לכן דבור התורה אפילו פסוק אחד או הלכה א׳ כו׳
for “the Torah comes forth from Chochmah (wisdom),” and it is His Chochmah, may He be blessed, of which “He and His vessels are one” (ihu vegarmohi chad), where everything is included in the level of oneness. Therefore the speech of the Torah, even one verse or one halachah, etc.,
The reason is that the Torah comes from Chochmah, G-d’s wisdom, which is one with Him (“He and His vessels are one”), so that everything in it is held in unity. Therefore every word of Torah, even a single verse or a single halachah, contains the whole Torah.


כולל כל התורה כולה. משא״כ המלאכים שלא ניתן להם התורה ע״כ אין כח במלאך לסבול ולקבל שני שליחות
includes the entire Torah. This is not so with the angels, to whom the Torah was not given; therefore an angel has no power to bear and receive two missions.
Angels were not given the Torah and lack this unity, so an angel can bear only one mission at a time. Yaakov, the body of the Torah, can therefore rule over the angel.


(ועמ״ש מזה בד״ה כנשר יעיר94 דגבי מתן תורה נאמר רואין את הנשמע ושומעין את הנראה שאין התחלקות בין ראיה לשמיעה לפי שהתורה מחכמה עילאה נפקת שאין שם התחלקות המדרגות כי הוא למעלה מעולם הפירוד והנה איתא ברע״מ פ׳ פינחס)
(And see what is written about this in the discourse beginning “As an eagle stirs up [its nest]”: that concerning the Giving of the Torah it is said, “They saw what is heard and heard what is seen,” for there is no division between sight and hearing, since the Torah comes forth from supernal Chochmah, where there is no division of levels, for it is above the world of separation. Now, it is found in the Raaya Mehemna, Parshas Pinchas)
A parenthetical gloss refers to the discourse on “As an eagle stirs up its nest,” which explains that at the Giving of the Torah Israel “saw what is heard and heard what is seen.” Sight and hearing were not divided, because the Torah comes from supernal Chochmah, above the world of separation where levels divide.


(דרכ״ט ע״ב) וכפטיש יפוצץ סלע ודא סלע דאתמר ביה95 ודברתם אל הסלע לעיניהם ונתן מימיו9697 וכמארז״ל שנה עליו פרק אחד
(page 229b): “like a hammer that shatters a rock,” and this is the rock of which it is said, “And you shall speak to the rock before their eyes, and it shall give forth its water”; and as our Sages, of blessed memory, said, “Recite one chapter over it.”
The Raaya Mehemna on Pinchas reads the rock that the hammer shatters as the rock Moshe was told to speak to, and the Sages say that speaking to it meant reciting a chapter of Torah over it. The rock gives its water through words of Torah.


וזהו ענין חפרוה שרים98 בחי׳ קול יעקב שעי״ז נעשה בחי׳ באר מים חיים דהיינו כמ״ש ונתן מימיו כו׳
And this is the meaning of “princes dug it”: the level of “the voice of Yaakov,” through which there comes to be the level of a well of living waters, namely, as it is written, “and it shall give forth its water,” etc.
This is “princes dug it”: the princes dig the well with the “voice of Yaakov,” the voice of Torah. Through it the well of living waters is opened, as in “and it shall give forth its water.”


(ועיין בזח״א ד״ו סע״ב ח״ב דס״ד ב׳ ועיין עוד ח״ג דרמ״ט ב׳ רע״ט ב׳ ובלק״ת פ׳ חקת)
(And see the Zohar, Part I, page 6, end of side b; Part II, page 64b; and see further Part III, page 249b and 279b; and the Likkutei Torah of the Arizal, Parshas Chukas.)
The parenthesis lists further passages: in the Zohar, on Moshe’s staff with which he struck the rock, on the lower rock that brings forth water by the power of the higher “rock,” on the rock struck twice, and on the rock of Moshe that was meant to be spoken to; and the Arizal’s Likkutei Torah on Parshas Chukas.


והנה מדתו של יעקב הוא בחינת רחמנות ועמ״ש מזה לקמן סד״ה מי מנה עפר יעקב99 וע״ז נאמר ליעקב אשר פדה את אברהם100 הוא גילוי אהבה שבו
Now, the attribute of Yaakov is the level of compassion (and see what is written about this below, at the end of the discourse beginning “Who has counted the dust of Yaakov”), and of this it is said, “to Yaakov, who redeemed Avraham”: the revelation of the love that is within him.
Yaakov’s attribute is compassion, as explained later in the discourse on “Who has counted the dust of Yaakov.” Isaiah’s phrase “Yaakov, who redeemed Avraham” is read as Yaakov bringing out into the open the love, Avraham’s attribute, that lies within.


ועל ידו נעשה בחי׳ חפירה וכרייה לבאר הנובעת ממטה למעלה מההעלם אל הגילוי (וז״ש בזח״א ויצא קנ״ב א׳ ויעקב בלחודוי101 כו׳ ע״ש).
And through him there comes about the level of digging and delving for the well that springs from below upward, from concealment into revelation (and this is what is written in the Zohar, Part I, Vayetzei, 152a, “And Yaakov alone,” etc.; see there).
Through Yaakov’s compassion the well is dug and delved, so that love springs from below upward, out of concealment into revelation. The Zohar on Vayetzei says that Yaakov by himself needed no other help, for he was the perfection of the Patriarchs.


ועד״ז נתקנו כל סדר התפלה שהוא לעורר את האהבה מההעלם אל הגילוי ע״י שישים אל לבו להתבונן בברוך שאמר והיה העולם102 איך שאמר מאמר אחד בלבד והיה העולם בבחי׳ ממלא כל עלמין וסובב כל עלמין כו׳
And in this way the entire order of prayer was instituted, which is to arouse the love from concealment into revelation: through his setting his heart to contemplate “Blessed is He who spoke and the world came to be,” how He spoke one utterance alone and the world came to be, on the level of the light that fills all worlds (memalei kol almin) and the light that encompasses all worlds (sovev kol almin), etc.;
The whole order of prayer was arranged to arouse this love. It begins with Baruch She’amar, where one contemplates how a single utterance brought the world into being, through the light that fills all worlds and the light that encompasses them.


ואיך שהאופנים ברעש גדול103 כו׳ וצבא השמים לך משתחוים104 השתחוו לא נא׳ אלא משתחוים שתמיד משתחוים כו׳.
and how “the Ofanim, with a great noise,” etc.; and “the host of heaven bow down to You”: it does not say “bowed down” but “bow down,” for they bow down always, etc.
It continues with the Ofanim, who rise “with a great noise,” and with the verse “the host of heaven bow down to You.” The verse says “bow down,” not “bowed down,” because their bowing never stops.


ואח״כ אומרים אב הרחמן רחם נא עלינו105 במדתו של יעקב שלא להיות גשמיות הגוף והעולם מסתירים ומעלימים עליו ויהיה גילוי האהבה למטה כמו למעלה:
And afterward we say, “Merciful Father, have mercy upon us,” with the attribute of Yaakov: that the physicality of the body and of the world not hide and conceal over him, and that the revelation of the love be below as it is above.
After this contemplation comes the plea “Merciful Father, have mercy upon us,” an appeal to the attribute of Yaakov. It asks that the physicality of the body and the world not conceal G-d from a person, so that the love be revealed below as it is above.




Section 6 · ¶14–16
The living waters of Torah
14ג והנה מן הבאר הזאת ע״י חפירה זו נעשה גילוי בחי׳ מים חיים שהוא קיום יותר מבחי׳ אהבה ברשפי אש106 בהתלהבות התפלה ע״י התבוננות כו׳ שאחר התפלה חולפת ועוברת כו׳
3. Now, from this well, through this digging, there comes about the revelation of the level of living waters, which is more lasting than the level of love like fiery flames (rishpei esh) in the fervor of prayer through contemplation, etc., which after prayer passes and goes away, etc.
The third section: the digging of the well reveals “living waters,” a love more lasting than the fiery love of prayer. Love like fiery flames, kindled by contemplation in prayer, flares up and then passes once prayer is over.


אבל בחי׳ מים הם המשכות אהבה שאין לה הפסק וזו היא מעלת אברהם אוהבי107 איש החסד זכור אב נמשך אחריך כמים
But the level of water is flows of a love that has no interruption. And this is the virtue of Avraham, “who loves Me,” “the man of kindness”: “Remember the father, who was drawn after You like water.”
Water, by contrast, flows on without interruption, and this is Avraham’s quality: Isaiah calls him “Avraham who loves Me,” and he is the man of kindness. The prayer for rain says of him, “Remember the father, who was drawn after You like water.”


(וזהו ליעקב אשר פדה את אברהם108 דוקא וע׳ ברבות וירא פמ״ח אתה אמרת יוקח נא מעט מים109 חייך שאני פורע לבניך110 כו׳ עלי באר111112113114115116117 כו׳ וע״ש ג״כ ס״פ נ״ד.
(And this is “to Yaakov, who redeemed Avraham,” specifically. And see Midrash Rabbah on Vayeira, chapter 48: “You said, ‘Let a little water be brought’; by your life, I will repay your children,” etc., “Spring up, O well,” etc. And see there also, at the end of chapter 54.
A gloss explains that this is why Yaakov is said to have redeemed Avraham specifically: Yaakov’s digging brings out Avraham’s water-like love. The Midrash on Vayeira says that because Avraham offered his guests “a little water,” G-d repays his children with water, including the well of “Spring up, O well,” and near the end of chapter 54 the water rises for Avraham’s flock, a sign that the well would rise for his children.


וע׳ עוד מענין עלי באר ברבות חיי שרה פ״ס בשלח פכ״ה ר״פ במדבר שלח לך ר״פ י״ז ובפ׳ חקת ובפ׳ עקב בפסוק שמע ישראל אתה עובר היום118 ובקהלת רבה ס״פ שלח לחמך119 ע״פ המים).
And see further on the matter of “Spring up, O well” in Midrash Rabbah: Chayei Sarah, chapter 60; Beshalach, chapter 25; the beginning of Bamidbar; Shelach Lecha, the beginning of chapter 17; and in Parshas Chukas; and in Parshas Eikev, on the verse “Hear, O Israel, you are crossing today”; and in Koheles Rabbah, at the end of “Send your bread upon the waters.”)
The gloss lists more Midrashim on “Spring up, O well”: in Midrash Rabbah on Chayei Sarah, Beshalach, Bamidbar, Shelach and Chukas, on Eikev, and in Koheles Rabbah. Midrash Rabbah on Chukas, for example, says the well was given in the merit of the Patriarchs, who are called “princes.”


והיינו לפי שהם מים חיים שמקבלים מחכמה שנק׳ חיים כי החכמה תחיה120 באור פני מלך חיים121
And this is because they are living waters, which receive from Chochmah (wisdom), which is called “life,” for “Chochmah gives life,” “in the light of the King’s countenance is life”:
These waters are “living” because they come from Chochmah, which is called life, as in “wisdom gives life” and “in the light of the King’s countenance is life.”


דהיינו בחי׳ ביטול כח מ״ה [וכמ״ש במ״א ע״פ ושאבתם מים בששון122 בענין ניסוך המים בחג איך שהיא בחי׳ אהבה שלמעלה מרשפי אש וכמשל הבן כשהוא אצל אביו ממש כו׳.
that is, the level of self-nullification (bittul), koach mah (the power of “what”) [as is explained elsewhere on the verse “And you shall draw water with joy,” concerning the water libation on the Festival: how it is the level of a love that is above fiery flames, like the analogy of a son when he is actually with his father, etc.
Chochmah is koach mah, “the power of ‘what,’” the self-nullification of one who feels he is nothing. A bracketed gloss refers to the discourse on “And you shall draw water with joy,” about the water libation on Sukkos, which describes a love above fiery flames, like that of a son who is right beside his father.




15ובמ״א מבואר שזהו בחי׳ כהן גדול חסד דאבא אהבה בבחי׳ ביטול] וגילוי זה בנפשו של האדם הוא ע״י העסק בתורה דאורייתא מחכמה נפקת בחי׳ ביטול
And elsewhere it is explained that this is the level of the High Priest, the Chesed (kindness) of Abba, a love in the manner of self-nullification (bittul).] And this revelation in a person’s soul comes through occupation with the Torah, for “the Torah comes forth from Chochmah (wisdom),” the level of bittul;
The bracket begun in the previous paragraph closes with another explanation: this water-like love is the level of the High Priest, the Chesed of Abba (Chochmah), a love rooted in bittul. Such love is revealed in a person’s soul through Torah study, because the Torah comes from Chochmah, the level of bittul.


ולכן נמשך ממנה גילוי זה בנפש האדם בבחי׳ ולא תחללו123 כו׳ שלא לדחוק רגלי השכינה124 ואשים דברי בפיך125 כו׳,
and therefore this revelation is drawn from it into a person’s soul in the manner of “And you shall not profane,” etc., not to “push away the feet of the Shechinah (Divine Presence),” and “I have put My words in your mouth,” etc.
From the Torah this bittul is drawn into the soul in the spirit of “You shall not profane My holy Name”: care not to “push away the feet of the Shechinah,” as the Talmud says of one who sins in secret. It is also the sense of “I have put My words in your mouth,” G-d’s words placed in a person’s mouth through the Torah.


ולכן בפ׳ קדש לי126 שהוא ח״ע נאמר ולזכרון בין עיניך127 דהיינו שאין הפסק להאהבה כבאר מים חיים שנובעים תמיד
And therefore in the section “Sanctify to Me,” which is the higher Chochmah (Chochmah Ila’ah), it is said, “and for a remembrance between your eyes”: that is, that the love has no interruption, like a well of living waters that spring forth constantly;
This is why the tefillin section “Sanctify to Me,” associated with the higher Chochmah, says “and for a remembrance between your eyes.” A remembrance that is always before one’s eyes is a love that never stops, like a well of living water that flows constantly.


והיינו ע״י מ״ש אח״כ למען תהיה תורת ה׳ בפיך וכמ״ש בספרי פ׳ ואתחנן לפי שהוא אומר ואהבת את128 ה׳ איני יודע באיזה צד אוהבים את הקב״ה ת״ל129 והיו הדברים האלה130 כו׳
and this is through what is written afterward, “so that the Torah of Havayah be in your mouth.” And as is written in the Sifrei, Parshas Va’eschanan: “Since it says, ‘And you shall love Havayah,’ I do not know in what way one loves the Holy One, blessed be He; the verse teaches, ‘And these words shall be,’ etc.,
The same verse goes on, “so that the Torah of Havayah be in your mouth”: the constant love comes through the Torah. The Sifrei on Va’eschanan makes the same point: after the command to love G-d, the verse “And these words shall be upon your heart” tells how one comes to love Him.


שמתוך כך אתה מכיר את הקב״ה והיינו לפי כי החכמה שהיא התורה היא בחינת ראיה והאהבה הנמשך מבחי׳ ראיה היא בבחי׳ ביטול והיא למעלה מבחי׳ אהבה הנמשכת מבחי׳ שמיעה שהיא מרחוק והיא בחי׳ רשפי אש131 כו׳
for through this you come to know the Holy One, blessed be He.” And this is because Chochmah, which is the Torah, is the level of sight, and the love drawn from the level of sight is in the manner of bittul; and it is above the level of the love drawn from the level of hearing, which is from afar and is the level of fiery flames, etc.
Through the words of Torah one comes to know G-d. The Torah is Chochmah, which is like sight, and love that comes from seeing is a love of bittul, higher than love that comes from hearing, which knows its object only from afar and burns like fiery flames.


[ועמ״ש במ״א סד״ה מי כה׳ אלקינו המגביהי לשבת המשפילי לראות.132 לראות בחי׳ ראיה והתגלות אור א״ס ב״ה כו׳ והיינו ע״י התורה כו׳ ע״ש].
[And see what is written elsewhere, at the end of the discourse beginning “Who is like Havayah our G-d, who is enthroned on high, who looks down low to see”: “to see,” the level of sight and the revelation of the Infinite Light (Or Ein Sof), blessed be He, etc., and this is through the Torah, etc.; see there].
A bracket refers to the end of the discourse on “Who is like Havayah our G-d” in Torah Ohr, where “to see” is read as the sight and revelation of the Infinite Light that comes through the Torah.




16וגילוי בחי׳ מים חיים של התורה נמשך מהבאר ההיא שנובעת מתחת לארץ הוא בחי׳ המצות המלובשים בענינים הגשמיים כי כל התורה הוא פי׳
And the revelation of the level of the living waters of the Torah is drawn from that well which springs from beneath the earth, which is the level of the mitzvos enclothed in physical matters; for the whole Torah is the explanation
The living waters of Torah flow from the well that springs from beneath the earth, which is the mitzvos enclothed in physical things. The whole Torah is, after all, the explanation of the mitzvos.


וביאור המצות כמ״ש במ״א, ומן הבאר ההיא נובעים מים חיים של התורה להיות בבחי׳ ביטול ולא תחללו133 את שם קדשי ואשים דברי בפיך134 כו׳
and elucidation of the mitzvos, as is explained elsewhere. And from that well spring the living waters of the Torah, so as to be in the manner of self-nullification (bittul), “And you shall not profane My holy Name,” and “I have put My words in your mouth,” etc.
From the well of the mitzvos, then, flow the living waters of Torah, bringing bittul: care not to profane G-d’s holy Name, and G-d’s words placed in a person’s mouth.


וע״ז נאמר ביום ההוא יצאו135 מים חיים מירושלים חצים אל הים הקדמוני כי מים חיים של התורה המלובשת בגשמיות יומשכו ממטלמ״ע אל הים הקדמוני והים הקדמוני יהיה בבחי׳ מקבל מבחי׳ מים חיים שלמטה.136137138139140
And of this it is said, “On that day living waters shall go out from Jerusalem, half of them toward the eastern sea”: for the living waters of the Torah, which is enclothed in physicality, will be drawn from below upward to the eastern sea, and the eastern sea will be in the position of a recipient from the level of the living waters below.
Zechariah prophesies that “living waters shall go out from Jerusalem, half of them toward the eastern sea.” The word for eastern, kadmoni, also means “earlier,” and the point is a reversal: the Torah enclothed in physical things will flow from below upward to this sea, and the sea will receive from the living waters below.




Section 7 · ¶17
G-d hears; the mechokek and the staffs; the arousal from above
17והענין כמ״ש אז נדברו141 כו׳ ויקשב ה׳ וישמע כו׳. ולכאורה אינו מובן מה צריך הקב״ה לשמיעת התורה שלמטה והלא תורה מאתו תצא.142
And the explanation is as it is written, “Then they spoke,” etc., “and Havayah listened and heard,” etc. At first glance this is not understood: what need has the Holy One, blessed be He, to hear the Torah below? Surely “Torah goes forth from Him”!
The rising of the Torah’s waters is explained through Malachi’s verse: when those who fear G-d speak with one another, “Havayah listened and heard.” The question is obvious: why would G-d need to hear the Torah learned below, when the Torah comes from Him in the first place?


אלא הענין כי הנה הקב״ה נק׳ לפעמים בחי׳ ממכ״ע (ועיין זח״ב בשלח מ״ו א׳ ובמק״מ שם).
But the explanation is that the Holy One, blessed be He, is sometimes called the level of the light that fills all worlds (memalei kol almin) (and see the Zohar, Part II, Beshalach, 46a, and the Mikdash Melech there).
The answer is that “the Holy One, blessed be He” sometimes denotes the light that fills all worlds, the light that enters each world according to its measure. The text refers to the Zohar on Beshalach and its commentary, the Mikdash Melech, for this usage.


והנה התורה של העוה״ז לפי שהיא מלובשת בענינים גשמיים שרשה מאד נעלה כו׳ ולכן היא ממשכת כח החיות מאור א״ס ב״ה מלמעלה מעלה מבחינת סובב כל עלמין לבחי׳ ממכ״ע ויקשב ה׳ וישמע כו׳.
Now, the Torah of this world, because it is enclothed in physical matters, has a very lofty root, etc.; and therefore it draws the power of life-force from the Infinite Light (Or Ein Sof), blessed be He, from the highest heights, from the level of the light that encompasses all worlds (sovev kol almin), to the level of the light that fills all worlds: “and Havayah listened and heard,” etc.
The Torah of this world, enclothed in physical matters, has a very lofty root, so it draws life-force from the Infinite Light far above, from the light that encompasses all worlds, down to the light that fills them. That is how G-d, as the light that fills the worlds, “listens and hears” the Torah below: He receives from it.


ועיין מזה בזח״ב ס״פ ויקהל (דרי״ז ע״א) וזהו ענין במחוקק במשענותם143144 וכמ״ש ע״פ אם בחקתי תלכו145 (עיין לעיל פ׳ בחקתי ד״ה מבואר בע״ח)
And see about this in the Zohar, Part II, at the end of Parshas Vayakhel (page 217a). And this is the meaning of “with the mechokek (lawgiver), with their staffs,” as is explained on the verse “If you walk in My statutes” (see above, Parshas Bechukosai, the discourse beginning “It is explained in Etz Chaim”):
The Zohar at the end of Vayakhel expounds this verse: the holy words spoken below rise up before the King. The same idea explains the next phrase of the Song of the Well, “with the mechokek, with their staffs,” as explained on “If you walk in My statutes” in Bechukosai, where chok, “statute,” is linked with chakikah, “engraving.”


ששני חקיקות לכלי עד״מ מבית ומבחוץ מבחוץ להעביר כל חלודה ובפנים לחקוק בה בית קיבול כך צ״ל חקיקת הנפש מבחוץ להעביר כל מונע ומסתיר כו׳
that there are two engravings of a vessel, by way of analogy, from within and from without: from without, to remove all rust, and within, to engrave in it a receptacle. So too there must be an engraving of the soul: from without, to remove everything that hinders and hides, etc.,
There a vessel is said to be engraved in two ways: on the outside, to scrape off all the rust, and on the inside, to hollow out a space that can hold something. So too the soul must be engraved: outwardly, by removing whatever hinders and hides G-dliness.


והוא בחינת חפירה הנ״ל ומבפנים להיות בחינת כלי קיבול אור א״ס ב״ה להיות כלי מחזיק ברכה146147 כו׳
and this is the level of digging mentioned above; and from within, to be the level of a vessel that receives the Infinite Light, blessed be He, to be “a vessel that holds blessing,” etc.
That outer engraving is the “digging” described earlier. The inner engraving makes the soul a vessel that can receive the Infinite Light, “a vessel that holds blessing,” in the words of the Mishnah.


ואין אור א״ס ב״ה שורה ומתגלה אלא בבחי׳ חכמה כח מה כו׳ והמחוקק העושה הכלי קיבול הוא הממשיך בחי׳ התורה בבחינת הביטול כו׳
And the Infinite Light, blessed be He, rests and is revealed only in the level of Chochmah (wisdom), koach mah, etc. And the mechokek, who makes the receptacle, is the one who draws down the level of the Torah in the manner of self-nullification (bittul), etc.
The Infinite Light rests and is revealed only in Chochmah, koach mah, the power of self-nullification. The mechokek who carves the receptacle is therefore the one who draws down the Torah, which comes from Chochmah, in a spirit of bittul.


(ועמ״ש לקמן בביאור ע״פ החלצו מאתכם148 בפ׳ מטות ענין שמשה נק׳ מחוקק, ועמש״ל ע״פ משה ידבר,149 וע׳ עוד מענין במחוקק בזח״ג ס״פ וילך רפ״ו150 א׳ ופ׳ בהעלותך דק״נ).151
(And see what is written below in the explanation on the verse “Arm from among you,” in Parshas Matos, on the matter that Moshe is called mechokek; and see what is written above on the verse “Moshe would speak”; and see further on the matter of “with the mechokek” in the Zohar, Part III, at the end of Parshas Vayelech, 286a, and Parshas Beha’aloscha, page 150.)
A parenthesis refers to the explanation of “Arm from among you” in Parshas Matos, where Moshe is called mechokek, to the discourse on “Moshe would speak,” and to the Zohar on Vayelech and Beha’aloscha. The Zohar at the end of Vayelech reads the mechokek of this verse as Yesod and the staffs as Netzach and Hod.


במשענותם הם תמכי אורייתא152 (ע׳ זח״א ד״ח ע״א) עץ חיים היא153 למחזיקים בה וכענין שנאמר ביששכר וזבולון שמבני יששכר היו הסנהדרין וזבולון ע״י שהיה עוסק בפרקמטיא בשביל יששכר154155 זכה ונתעלה במעלה יותר בבחי׳ א׳
“With their staffs”: these are the supporters of the Torah (tamchei oraysa) (see the Zohar, Part I, page 8a), “It is a tree of life to those who hold fast to it.” And it is like what is said about Yissachar and Zevulun: from the children of Yissachar came the Sanhedrin, and Zevulun, through engaging in commerce for Yissachar’s sake, merited and was raised to a higher rank in one respect,
“Their staffs” are those who support the Torah, the tamchei oraysa of the Zohar, who uphold those who learn; of them it is said, “It is a tree of life to those who hold fast to it.” The model is Yissachar, whose descendants were the Sanhedrin, and Zevulun, who traded to support him and so gained a higher rank in one respect.


דהיינו בבחינת ממטה למעלה שמפני שע״י השפעת טובו וחיותו היה יששכר עוסק בתורה בחיות זה הנמשך לו הרי זבולון קודם לו שממשיך חיות לתורתו
namely, in the manner of from below upward: since it was through the bestowal of his bounty and his life-force that Yissachar engaged in Torah, with this life-force that was drawn to him, Zevulun therefore precedes him, for he draws life-force into his Torah.
That respect is the movement from below upward: since Yissachar learned with the life-force that Zevulun’s support gave him, Zevulun draws life into his Torah. That is why Zevulun is named before Yissachar.


(ועיין מזה ברבות ויחי ס״פ צ״ט זח״א ח׳156 א׳ ויחי דרמ״א ב׳ ח״ג מצורע נ״ג ב׳ ועמ״ש סד״ה קול דודי גבי מקפץ על הגבעות).157
(And see about this in Midrash Rabbah, Vayechi, end of chapter 99; the Zohar, Part I, 8a; Vayechi, page 241b; Part III, Metzora, 53b; and see what is written at the end of the discourse beginning “The voice of my beloved,” regarding “leaping over the hills.”)
A parenthesis gives further sources: Midrash Rabbah on Vayechi, which says Zevulun comes before Yissachar because he fed him, the Zohar on the partnership between them, and the end of the discourse on “The voice of my beloved,” on “leaping over the hills.”


ולכן נאמר בזבולון עמים הר יקראו158 כו׳. פי׳ ע״ד מה שנאמר מי יעלה בהר159 ה׳ ומי יקום כו׳.
And therefore it is said of Zevulun, “Peoples they shall call to the mountain,” etc. The meaning is along the lines of what is said, “Who shall ascend the mountain of Havayah, and who shall stand,” etc.
This is why Moshe’s blessing says of Zevulun, “Peoples they shall call to the mountain.” The mountain is the one of which Psalms asks, “Who shall ascend the mountain of Havayah, and who shall stand in His holy place?”


אבל גבי זבולון אפי׳ בחי׳ עמים עוממות יקראו ויתאספו לבחינת הר ה׳. אך הנה כל בחינות הנ״ל שבבחינת באר ממטה למעלה צריך להיות אתעדל״ע לפני אתעדל״ת.
But regarding Zevulun, even the level of “peoples” (amim), [as in] “dimmed” (omemos), shall be called and gathered to the level of “the mountain of Havayah.” However, all the levels mentioned above, which are in the manner of a well, from below upward, require that there be an arousal from above (isarusa dile’eila) before the arousal from below (isarusa dilesata).
Through Zevulun even amim, “peoples,” read as omemos, “dimmed,” what is dim and far from holiness, are called and gathered to G-d’s mountain. But all this rising from below, the well’s movement, first needs an arousal from above.


וזהו אז ישיר ישראל160 ישראל דלעילא (עיין זהר ח״ב נ״ד א׳) עלי באר (עי׳ זהר ס״פ וילך שם ובע״ח שער ל״א פ״ז)
And this is “Then Israel sang”: the Israel above (Yisrael dile’eila) (see the Zohar, Part II, 54a); “Spring up, O well” (see the Zohar, at the end of Parshas Vayelech, there, and Etz Chaim, Sha’ar 31, chapter 7):
That is the meaning of “Then Israel sang”: this Israel is the “Israel above,” and the text points to the Zohar on Beshalach, which discusses the songs that begin with “then.” “Spring up, O well” is explained with the Zohar at the end of Vayelech and with Etz Chaim.


היא כנס״י מקור נש״י שכונסת ואוספת לתוכה בחי׳ ישראל דלעילא ענו לה161 מלמעלה למטה להיות אתעדל״ע שלפני אתעדל״ת כדי להיות עלי באר ממטה למעלה וכמארז״ל אלמלא הקב״ה עוזרו162 כו׳
this is the Congregation of Israel (Knesses Yisrael), the source of the souls of Israel, which gathers in and collects within itself the level of the Israel above. “Sing out to it”: from above downward, so that there be the arousal from above that comes before the arousal from below, in order that there be “Spring up, O well,” from below upward. And as our Sages, of blessed memory, said, “Were it not that the Holy One, blessed be He, helps him,” etc.
The well is Knesses Yisrael, the source of the souls, which gathers into itself the Israel above. “Sing out to it” is the response from above that comes first, so that the well can rise from below; as the Talmud says, a person could not overcome his evil inclination were it not that G-d helps him.


(וע׳ בע״ח של״א פ״ז ובזח״ג ס״פ וילך) ואותה אנו מבקשים בתפלה והחזירנו בתשובה שלימה לפניך163164 כו׳ אב הרחמן רחם נא עלינו ותן בלבנו בינה165 דהיינו
(and see Etz Chaim, Sha’ar 31, chapter 7, and the Zohar, Part III, at the end of Parshas Vayelech). And it is this that we ask for in prayer: “And bring us back in complete teshuvah (return) before You,” etc.; “Merciful Father, have mercy upon us, and put understanding into our hearts,” that is,
This help from above is what we ask for in prayer: in the Amidah, “bring us back in complete teshuvah before You,” and before the Shema, “Merciful Father, have mercy upon us, and put understanding into our hearts.”


להבין דבר מתוך דבר166 כו׳ כי גם הרחמנות הגדולה שעלינו היא ר חוקה מהשגתנו ואין אנו יכולים לעורר את הרחמנות
to understand one thing from another, etc. For even the great compassion upon us is far from our comprehension, and we cannot arouse the compassion
The understanding asked for is to “understand one thing from another,” as the Talmud describes the discerning mind. We ask because even G-d’s great compassion toward us is beyond our grasp, and by our own efforts we cannot arouse it as it truly is.


כמו שהיא כו׳ ואתעדל״ע זו היא ע״י המשכות התורה חכמה בראש וחכמה בסוף167168 חכמה בראש היא בחינת אתעדל״ע שלפני אתעדל״ת.
as it is, etc. And this arousal from above comes through the drawings-down of the Torah: “Chochmah at the beginning and Chochmah at the end.” Chochmah at the beginning is the level of the arousal from above that precedes the arousal from below;
This arousal from above comes through the Torah, described as “Chochmah at the beginning and Chochmah at the end.” Chochmah at the beginning is the arousal from above that comes before any arousal from below.


וחכמה בסוף שע״י אתעדל״ת אתעדל״ע היא הבאר שחפרוה כרוה169 כו׳ במחוקק במשענותם יצאו מים חיים170
and Chochmah at the end, where through the arousal from below [comes] an arousal from above, is the well that “dug it, delved it,” etc., “with the mechokek, with their staffs”; “living waters shall go out.”
Chochmah at the end is the arousal from above that comes in response to the arousal from below: it is the well that the princes dug and delved with the mechokek and the staffs. From it, as Zechariah says, “living waters shall go out.”


(ועיין בזהר בראשית דכ״ו ע״ב ועמ״ש בפ׳ נשא סד״ה כה תברכו171 מענין ברכה בראש ברכה בסוף, וע׳ עוד בזהר ויקהל דקצ״ז ב׳ מענין כרוה נדיבי עם172173 ועמ״ש בפ׳ ויקהל סד״ה
(And see the Zohar, Bereishis, page 26b; and see what is written in Parshas Nasso, at the end of the discourse beginning “Thus shall you bless,” on the matter of “blessing at the beginning, blessing at the end”; and see further in the Zohar, Vayakhel, page 197b, on the matter of “the nobles of the people delved it”; and see what is written in Parshas Vayakhel, at the end of the discourse beginning
The closing parenthesis gives further sources: the Zohar on Bereishis, the discourse on “Thus shall you bless” in Nasso on blessing at the beginning and at the end, the Zohar on Vayakhel, where the nobles who delved the well are the Patriarchs, and a discourse in Vayakhel.


קחו מאתכם בפי׳ כל נדיב לבו יביאה174 ובשה״ש ע״פ מה יפו פעמיך בנעלים175 בת נדיב כו׳, וע׳ עוד זח״ג י״ט ב׳ כ״ו176 א׳, ח״א רל״ה א׳, ח״ב קי״ג סע״ב קי״ד ח״ג רל״ה ב׳):177178179
“Take from among you,” in the explanation of “whoever is of a generous heart shall bring it”; and in Shir HaShirim, on the verse “How beautiful are your steps in sandals, O daughter of the noble one,” etc.; and see further the Zohar, Part III, 19b, 26a; Part I, 235a; Part II, 113, end of side b, 114; Part III, 235b.)
It continues with that discourse, “Take from among you,” on “whoever is of a generous heart,” the Shir HaShirim discourse on “How beautiful are your steps in sandals, O daughter of the noble one,” and further passages of the Zohar on the nobles and on the well the princes dug.



In one’s avodah
Regard life in this world as a passage, and lift the soul to G-d alone; refine it through the practical mitzvos and the G-dly soul’s mastery over the animal soul. Clear away what hides the love of G-d: turn from evil, sanctify yourself in what is permitted, study more Torah and give more charity than comes naturally, with a broken heart and without attachment even to permitted things. Contemplate G-d’s greatness in prayer and learn Torah right after it, so that love becomes a steady flow, and ask in prayer for the help from above without which none of this can rise.
Questions for discussion
	Why is the well, which springs from below, higher than the fountain and the river that flow from above?
	How do the food and the clothing given in charity correspond to the inner and encompassing modes, and what does “delight upon Havayah” mean in this maamar?
	What is the difference between digging and delving, and which parts of a person’s service belong to each?
	Why can Yaakov rule over an angel, when an angel cannot carry out two missions?
	How does the love drawn from sight, through Torah and Chochmah, differ from the love drawn from hearing, and why is it more lasting?

Sources and references
Notes
Paragraph 1
1Israel’s song at the well in the desert, the verse on which the maamar is built.
Numbers 21:17במדבר כ״א:י״ז
אָז יָשִׁיר יִשְׂרָאֵל אֶת־הַשִּׁירָה הַזֹּאת עֲלִי בְאֵר עֱנוּ־לָהּ:
Then sang Israel this song: Spring up, O well—sing ye unto it—
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
2באר חפרוה שרים כרוה
The next verse: the well that the princes dug and the nobles of the people delved. Its digging and delving are explained later in the maamar as the removal of what conceals the soul’s love.
Numbers 21:18במדבר כ״א:י״ח
בְּאֵר חֲפָרוּהָ שָׂרִים כָּרוּהָ נְדִיבֵי הָעָם בִּמְחֹקֵק בְּמִשְׁעֲנֹתָם וּמִמִּדְבָּר מַתָּנָה:
The well, which the princes digged, Which the nobles of the people delved, With the sceptre, and with their staves. And from the wilderness to Mattanah;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
3The beloved is praised as “a fountain of gardens, a well of living waters”; the Alter Rebbe reads the beloved as Knesses Yisrael and so identifies her with the well.
Song of Songs 4:15שיר השירים ד׳:ט״ו
מַעְיַן גַּנִּים בְּאֵר מַיִם חַיִּים וְנֹזְלִים מִן־לְבָנוֹן:
Thou art a fountain of gardens, A well of living waters, And flowing streams from Lebanon.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
4סולמא דפרת
The Talmud, discussing where the waters of rivers and springs come from, explains that certain springs that rise up are “ladders of the Euphrates.” Kehot cites the discussion on 55a–b.
Bekhorot 55b:1–4בכורות נ״ה ב:א׳-ד׳
עֵינָתָא דְּמִידַּלְּיָין! אָמַר רַב מְשַׁרְשְׁיָא: הָנְהוּ סוּלָּמֵי דִּפְרָת נִינְהוּ. וְהָא כְּתִיב: ״וְהַנָּהָר הָרְבִיעִי הוּא פְרָת״! אָמַר רַב נַחְמָן בַּר יִצְחָק, וְאִיתֵּימָא רַב אַחָא בַּר יַעֲקֹב: הוּא פְּרָת דְּמֵעִיקָּרָא. תַּנְיָא, רַבִּי מֵאִיר אוֹמֵר: ״יוּבַל״ שְׁמוֹ, שֶׁנֶּאֱמַר: ״וְהָיָה כְּעֵץ שָׁתוּל עַל מַיִם וְעַל יוּבַל יְשַׁלַּח שׇׁרָשָׁיו״, וְלָמָּה נִקְרָא שְׁמוֹ ״פְּרָת״? שֶׁמֵּימָיו פָּרִים וְרָבִים.
William Davidson, Vocalized Aramaic (CC-BY-NC)
5וארעא חלחולי מחלחלא
Discussing a mikveh, the Talmud says that “the whole earth is perforated with channels.” The Alter Rebbe uses the phrase for the way the waters from above travel through the ground to the well.
Chagigah 22a:6–7חגיגה כ״ב א:ו׳-ז׳
וּמִקְוֶה שֶׁחֲלָקוֹ בְּסַל וְגַרְגוּתְנִי — הַטּוֹבֵל שָׁם לֹא עָלְתָה לוֹ טְבִילָה. דְּהָא אַרְעָא כּוּלַּהּ חַלְחוֹלֵי מְחַלְחֲלָא, וּבָעֵינַן דְּאִיכָּא אַרְבָּעִים סְאָה בְּמָקוֹם אֶחָד. וְהָנֵי מִילֵּי בִּכְלִי טָהוֹר, אֲבָל בִּכְלִי טָמֵא, מִיגּוֹ דְּסָלְקָא טְבִילָה לְכוּלֵּיהּ גּוּפֵיהּ דְּמָנָא, סָלְקָא לְהוּ נָמֵי לְכֵלִים דְּאִית בֵּקהּ.
William Davidson, Vocalized Aramaic (CC-BY-NC)
6Kehot’s note points to Joshua 3:16 for these words.
Joshua 3:16יהושע ג׳:ט״ז
וַיַּעַמְדוּ הַמַּיִם הַיֹּרְדִים מִלְמַעְלָה קָמוּ נֵד־אֶחָד הַרְחֵק מְאֹד מֵאָדָם הָעִיר אֲשֶׁר מִצַּד צָרְתָן וְהַיֹּרְדִים עַל יָם הָעֲרָבָה יָם־הַמֶּלַח תַּמּוּ נִכְרָתוּ וְהָעָם עָבְרוּ נֶגֶד יְרִיחוֹ:
that the waters which came down from above stood, and rose up in one heap, a great way off from Adam, the city that is beside Zarethan; and those that went down toward the sea of the Arabah, even the Salt Sea, were wholly cut off; and the people passed over right against Jericho.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
7לאור באור החיים
Job speaks of G-d bringing a soul back from the pit “to be illumined with the light of life”; here it describes the soul rising from the body’s confinement.
Job 33:30איוב ל״ג:ל׳
לְהָשִׁיב נַפְשׁוֹ מִנִּי־שָׁחַת לֵאוֹר בְּאוֹר הַחַיִּים:
To bring back his soul from the pit, That he may be enlightened with the light of the living.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 2
8G-d placed Adam in the Garden of Eden “to work it and to guard it.” The maamar reads the verse as the service of the soul, which works and guards the Gan Eden above.
Genesis 2:15בראשית ב׳:ט״ו
וַיִּקַּח ה׳ אֱלֹקִים אֶת־הָאָדָם וַיַּנִּחֵהוּ בְגַן־עֵדֶן לְעׇבְדָהּ וּלְשׇׁמְרָהּ:
And the L-RD G-d took the man, and put him into the garden of Eden to dress it and to keep it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
9לעבדה במ״ע ולשמרה במל״ת
The Zohar says that when a person returns in teshuvah and studies Torah, G-d places him in His garden, “to work it” with the positive commandments and “to guard it” with the prohibitive ones.
Zohar, Bereshit 22:255–24:264ספר הזהר, בראשית כ״ב:רנ״ה-כ״ד:רס״ד
AND THE L-RD GOD TOOK THE MAN AND PUT HIM IN THE GARDEN OF EDEN, ETC. From whence did he take him? He took him from the four elements which are hinted at in the verse “and from there it parted and became four heads”. G-d detached him from these and placed him in the Garden of Eden. So does G-d do now to any man created from the four elements when he repents of his sins and occupies himself with the Torah; G-d takes him from his original elements, …
The Zohar; London, Soncino Press, 1933 (Public Domain)
10לעבדה במ״ע ולשמרה במל״ת
Near the end of Tikkun 21 the Tikkunei Zohar gives the same reading: “to work it” with the positive commandments, “to guard it” with the prohibitive ones.
Tikkunei Zohar 62a:15–16תקוני הזהר ס״ב א:ט״ו-ט״ז
וזכאה איהו מאן דאיהי באמנה אתו בגלותא. דלא דחיל מעלאין ותתאין. דבגינה אתמר לאדם ויניחהו בגן עדן לעבדה ולשמרה. לעבדה בפקודין דעשה. ולשמרה בפקודין דלא תעשה. בגין דאיהי ג״ן סדרים דאורייתא. ואיהי עדונא דאורייתא. מאי אורייתא עמודא דאמצעיתא. איהי גן דיליה ועדן דיליה.
Constantinople, 1740 (CC-BY-NC)
11ונהר יוצא מעדן להשקות את הגן
A river goes out of Eden to water the garden. The Alter Rebbe uses it to show that the work of the garden is to water it.
Genesis 2:10בראשית ב׳:י׳
וְנָהָר יֹצֵא מֵעֵדֶן לְהַשְׁקוֹת אֶת־הַגָּן וּמִשָּׁם יִפָּרֵד וְהָיָה לְאַרְבָּעָה רָאשִׁים:
And a river went out of Eden to water the garden; and from thence it was parted, and became four heads.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 3
12בשה״ש מעין גנים
Kehot’s marei makom for these words (its note is below).
Kehot’s noteד, טו.
13המעין גנים
“A fountain of gardens”: the maamar reads the plural “gardens” as the higher and the lower Gan Eden, both watered by Knesses Yisrael.
Song of Songs 4:15שיר השירים ד׳:ט״ו
מַעְיַן גַּנִּים בְּאֵר מַיִם חַיִּים וְנֹזְלִים מִן־לְבָנוֹן:
Thou art a fountain of gardens, A well of living waters, And flowing streams from Lebanon.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
14ג״ע הוא תענוג הנשמות
Rav taught that in the World to Come there is no eating or drinking, but the righteous sit with crowns on their heads and take pleasure in the radiance of the Shechinah. This is the delight of the souls that the Alter Rebbe calls Gan Eden.
Berakhot 17aברכות י״ז א
Kehot’s noteראה ברכות יז, א.
15מוטב דלדייני׳
When Elisha ben Avuyah (Acher) died, Rabbi Meir said: better that he be judged and come to the World to Come. The Alter Rebbe infers that the delight of the World to Come is worth even the sufferings of Gehinnom.
Chagigah 15b:3חגיגה ט״ו ב:ג׳
כִּי נָח נַפְשֵׁיהּ דְּאַחֵר, אָמְרִי: לָא מֵידָן לִידַיְּינֵיהּ, וְלָא לְעָלְמָא דְּאָתֵי לֵיתֵי. לָא מֵידָן לִידַיְּינֵיהּ — מִשּׁוּם דַּעֲסַק בְּאוֹרָיְיתָא, וְלָא לְעָלְמָא דְּאָתֵי לֵיתֵי — מִשּׁוּם דַּחֲטָא. אֲמַר רַבִּי מֵאִיר: מוּטָב דְּלִידַיְּינֵיהּ וְלֵיתֵי לְעָלְמָא דְּאָתֵי. מָתַי אָמוּת, וְאַעֲלֶה עָשָׁן מִקִּבְרוֹ. כִּי נָח נַפְשֵׁיהּ דְּרַבִּי מֵאִיר סְלֵיק קוּטְרָא מִקִּבְרֵיהּ דְּאַחֵר.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteחגיגה טו, ב.
16להתענג על ה׳
Isaiah promises, “Then you shall delight upon Havayah.” The soul is cleansed so that it can come to this delight.
Isaiah 58:14ישעיהו נ״ח:י״ד
אָז תִּתְעַנַּג עַל־Havayah וְהִרְכַּבְתִּיךָ עַל־[בָּמֳתֵי] (במותי) אָרֶץ וְהַאֲכַלְתִּיךָ נַחֲלַת יַעֲקֹב אָבִיךָ כִּי פִּי Havayah דִּבֵּר:
Then shalt thou delight thyself in the L-RD, And I will make thee to ride upon the high places of the earth, And I will feed thee with the heritage of Jacob thy father; For the mouth of the L-RD hath spoken it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
17באתעדל״ת תליא מילתא
Kehot’s note points to Zohar II, 135b for these words.
Zohar II, 135bזח״ב קלה, ב
Kehot’s noteראה זח״ב קלה, ב.
18בהררי קדש
“His foundation is in the mountains of holiness.” The Alter Rebbe borrows the phrase for the lofty root of the physical mitzvos.
Psalms 87:1תהילים פ״ז:א׳
לִבְנֵי־קֹרַח מִזְמוֹר שִׁיר יְסוּדָתוֹ בְּהַרְרֵי־קֹדֶשׁ:
A Psalm of the sons of Korah; a Song. His foundation is in the holy mountains.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
19בס״י נעוץ תחלתן בסופן
Kehot’s marei makom for these words (its note is below).
Kehot’s noteפ״א, מ״ז.
20נעוץ תחלתן בסופן
Sefer Yetzirah says of the ten Sefiros that their end is wedged in their beginning and their beginning in their end. The Alter Rebbe stresses the second half: the highest beginning is lodged in the lowest end.
Sefer Yetzirah 1:7ספר יצירה א׳:ז׳
עשר ספירות בלי מה נעוץ סופן בתחלתן ותחלתן בסופן כשלהבת קשורה בגחלת שאדון יחיד ואין לו שני ולפני אחד מה אתה סופר:
The decade of existence out of nothing has its end linked to its beginning and its beginning linked to its end, just as the flame is wedded to the live coal; because the L-rd is one and there is not a second one, and before one what wilt thou count?
Sefer Yetzirah, Warsaw 1884 (Public Domain) · Sefer Yezirah, trans. by Isidor Kalisch. New York, 1877 (Public Domain)
21סוף מעשה במחשבה תחלה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteפיוט לכה דודי.
22סוף מעשה במחשבה תחלה
Lecha Dodi says of Shabbos, “last in deed, first in thought.” What comes into being last was first in the original intention, so the physical mitzvos stem from the highest level.
Siddur Ashkenaz, Shabbat, Kabbalat Shabbat, Lekha Dodi 4–6סידור אשכנז, שבת, קבלת שבת, לכה דודי ד׳-ו׳
לִקְרַאת שַׁבָּת לְכוּ וְנֵלְכָה. כִּי הִיא מְקוֹר הַבְּרָכָה. מֵרֹאשׁ מִקֶּדֶם נְסוּכָה. סוֹף מַעֲשֶׂה בְּמַחֲשָׁבָה תְּחִלָּה: לְכָה דוֹדִי לִקְרַאת כַּלָּה. פְּנֵי שַׁבָּת נְקַבְּלָה: מִקְדַּשׁ מֶלֶךְ עִיר מְלוּכָה. קוּמִי צְאִי מִתּוֹךְ הַהֲפֵכָה. רַב לָךְ שֶׁבֶת בְּעֵמֶק הַבָּכָא. וְהוּא יַחְמוֹל עָלַיִךְ חֶמְלָה:
To greet the Sabbath, come let us go for it is the source of blessing; from the very beginning, of old, it was appointed; last in creation, first in [G-d's] thought. Come my Beloved Friend to greet the bride, let us welcome the Sabbath. Sanctuary of the King, royal city, arise, come forth from the upheaval; too long have you dwelt in the valley of weeping; He will show you abundant pity.
The Metsudah siddur, 1981 (CC-BY) · Translation based on the Metsudah linear siddur, by Avrohom Davis, 1981 (CC-BY)
23שנובעת מתחת לארץ
Kehot’s note points to where this is explained further: Or HaTorah.
Kehot’s noteראה אוה״ת ויקרא-ד ע׳ א׳סב.
24דרך סולמא דפרת
Kehot’s note points to where this is explained further: Or HaTorah.
Kehot’s note”דהיינו שמקלחין תחת הקרקע ועולין בהרים כמו סולם” — אוה״ת חקת ע׳ תתס.
25מן הארבעה נהרות דרך סולמא דפרת
Kehot’s note points to Bekhorot 55a for these words.
Bekhorot 55aבכורות נ״ה א
Kehot’s noteראה בכורות נה, א-ב. בארוכה באוה״ת חקת ע׳ תתס.
26וארעא חלחולי מחלחלא
The words here quote Chagigah 22a:6–7; the passage is shown below.
Chagigah 22a:6–7חגיגה כ״ב א:ו׳-ז׳
וּמִקְוֶה שֶׁחֲלָקוֹ בְּסַל וְגַרְגוּתְנִי — הַטּוֹבֵל שָׁם לֹא עָלְתָה לוֹ טְבִילָה. דְּהָא אַרְעָא כּוּלַּהּ חַלְחוֹלֵי מְחַלְחֲלָא, וּבָעֵינַן דְּאִיכָּא אַרְבָּעִים סְאָה בְּמָקוֹם אֶחָד. וְהָנֵי מִילֵּי בִּכְלִי טָהוֹר, אֲבָל בִּכְלִי טָמֵא, מִיגּוֹ דְּסָלְקָא טְבִילָה לְכוּלֵּיהּ גּוּפֵיהּ דְּמָנָא, סָלְקָא לְהוּ נָמֵי לְכֵלִים דְּאִית בֵּקהּ.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteחגיגה כב, א.
27ע״פ ויחפרו בפ׳ תולדות
Kehot’s marei makom for these words (its note is below).
Kehot’s noteתו״א כ, ב.
28ויניחהו בג״ע לעבדה
The words here quote Genesis 2:15; the passage is shown below.
Genesis 2:15בראשית ב׳:ט״ו
וַיִּקַּח ה׳ אֱלֹקִים אֶת־הָאָדָם וַיַּנִּחֵהוּ בְגַן־עֵדֶן לְעׇבְדָהּ וּלְשׇׁמְרָהּ:
And the L-RD G-d took the man, and put him into the garden of Eden to dress it and to keep it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית ב, טו.
29לעבדה במ״ע ולשמרה במל״ת
Kehot’s note points to Zohar I, 27a for these words.
Zohar I, 27aזח״א כז, א
Kehot’s noteזח״א כז, א. ת״ז תכ״א בסופו. ילקוט ראובני בשם מדרש.
30ונהר יוצא מעדן
The words here quote Genesis 2:10; the passage is shown below.
Genesis 2:10בראשית ב׳:י׳
וְנָהָר יֹצֵא מֵעֵדֶן לְהַשְׁקוֹת אֶת־הַגָּן וּמִשָּׁם יִפָּרֵד וְהָיָה לְאַרְבָּעָה רָאשִׁים:
And a river went out of Eden to water the garden; and from thence it was parted, and became four heads.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית ב, י. מענין פסוק זה ראה אוה״ת בראשית כרך-א דף נו, ב.
31וידבר משה אל ראשי המטות
The verse that opens the laws of vows; the bracket refers to the explanation of the discourse on it.
Numbers 30:2במדבר ל׳:ב׳
וַיְדַבֵּר מֹשֶׁה אֶל־רָאשֵׁי הַמַּטּוֹת לִבְנֵי יִשְׂרָאֵל לֵאמֹר זֶה הַדָּבָר אֲשֶׁר צִוָּה ה׳
And Moses spoke unto the heads of the tribes of the children of Israel, saying: This is the thing which the L-RD hath commanded.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 5
32כי במצות יש ב׳ ענינים בחי׳ פנימית המצות ובחי׳ מקיפים
The note points to a letter of the Rebbe Rayatz that explains the two aspects of the mitzvos, inner and encompassing.
Kehot’s noteראה ביאור ע״ז בס׳ אגרות קודש דכ״ק אדמו״ר מוהריי״צ נ״ע ח״ד ע׳ קמא.
33“The voice of my beloved, behold he comes”: the verse of the discourse in Likkutei Torah on Shir HaShirim to which the bracket refers.
Song of Songs 2:8שיר השירים ב׳:ח׳
קוֹל דּוֹדִי הִנֵּה־זֶה בָּא מְדַלֵּג עַל־הֶהָרִים מְקַפֵּץ עַל־הַגְּבָעוֹת:
Hark! my beloved! behold, he cometh, Leaping upon the mountains, skipping upon the hills.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
34הלא פרוס לרעב
Isaiah describes the true fast: to break your bread for the hungry and, when you see the naked, to cover him. The Alter Rebbe reads the food as the inner aspect of charity and the clothing as its encompassing aspect.
Isaiah 58:7ישעיהו נ״ח:ז׳
הֲלוֹא פָרֹס לָרָעֵב לַחְמֶךָ וַעֲנִיִּים מְרוּדִים תָּבִיא בָיִת כִּי־תִרְאֶה עָרֹם וְכִסִּיתוֹ וּמִבְּשָׂרְךָ לֹא תִתְעַלָּם:
Is it not to deal thy bread to the hungry, And that thou bring the poor that are cast out to thy house? When thou seest the naked, that thou cover him, And that thou hide not thyself from thine own flesh?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נח, ז.
35לתת מזון ומחיה בחי׳ פנימית
There the point is explained at greater length, the note quotes: two levels, the inner light, which is food, bread and the like, and the encompassing light, which is the garments, as is written, “when you see the naked, cover him”; and this is the mitzvah of charity in its physical sense.
Kehot’s noteבסה״מ תקס״ו ע׳ רעא מבואר יותר בארוכה ”בב׳ מדרגו׳ בבחי׳ א״פ והוא המזון לחם וכיוצא, וא״מ והן הלבושים כמ״ש כי תראה ערום וכסיתו וזהו מצות הצדקה בגשמיות”. וראה אוה״ת חקת ע׳ תתסה.
36כי תראה ערום וכסיתו
Kehot’s marei makom for these words (its note is below).
Kehot’s noteהמשך הפסוק הלוא פרוס לרעב.
37אז תתענג על ה׳
“Then you shall delight upon Havayah”: the reward Isaiah promises, read here as the revelation drawn down through charity.
Isaiah 58:14ישעיהו נ״ח:י״ד
אָז תִּתְעַנַּג עַל־Havayah וְהִרְכַּבְתִּיךָ עַל־[בָּמֳתֵי] (במותי) אָרֶץ וְהַאֲכַלְתִּיךָ נַחֲלַת יַעֲקֹב אָבִיךָ כִּי פִּי Havayah דִּבֵּר:
Then shalt thou delight thyself in the L-RD, And I will make thee to ride upon the high places of the earth, And I will feed thee with the heritage of Jacob thy father; For the mouth of the L-RD hath spoken it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נח, יד.
38אז תתענג על ה׳ על דייקא
The Zohar on Vayechi quotes “Then you shall delight upon Havayah” and stresses “upon Havayah,” specifically: a higher delight above the place called “heavens.” The Alter Rebbe takes the word “upon” to describe the soul’s comprehension, which stands above and encompasses what it grasps.
Zohar, Vayechi 21:171–23:182ספר הזהר, ויחי כ״א:קע״א-כ״ג:קפ״ב
If it is worthy to ascend further, then happy is its portion and lot that it becomes attached to the Body of the King. If it is not worthy to ascend further, then “he that is left in Zion and he that remaineth in Jerusalem shall be called holy” (Ibid. 3). But if it is privileged to ascend further, then it beholds the glory of the King, and enjoys the supernal delight from the place which is called Heaven. Happy he that is vouchsafed this grace.
The Zohar; London, Soncino Press, 1933 (Public Domain)
39כמ״ש בזהר פ׳ ויחי (דרי״ט ע״א)
That discourse for Shemini Atzeres cites the same Zohar: “upon Havayah,” specifically, is a delight above the level of the Name Havayah, which is only a radiance, and it is reached through the bittul of comprehension revealed in teshuvah.
Kehot’s noteראה גם לקמן דרושים לשמע״צ פה, א.
40השכל וההשגה מקיפים את המושכל
Tanya, chapter 5, explains that when the mind grasps an idea it encompasses it, and the idea is enclothed within the mind; the same principle underlies the reading of “upon Havayah” here.
Kehot’s noteראה תניא פרק ה ובליקוט פי׳ לשם.
Paragraph 6
41שרפים עומדים ממעל לו
In Isaiah’s vision, Seraphim stand above G-d’s throne. The Alter Rebbe links their standing “above” to the mind that stands above the idea it grasps.
Isaiah 6:2ישעיהו ו׳:ב׳
שְׂרָפִים עֹמְדִים מִמַּעַל לוֹ שֵׁשׁ כְּנָפַיִם שֵׁשׁ כְּנָפַיִם לְאֶחָד בִּשְׁתַּיִם יְכַסֶּה פָנָיו וּבִשְׁתַּיִם יְכַסֶּה רַגְלָיו וּבִשְׁתַּיִם יְעוֹפֵף:
Above Him stood the seraphim; each one had six wings: with twain he covered his face and with twain he covered his feet, and with twain he did fly.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ ו, ב.
42ויצא כברק חצו
Zechariah prophesies that G-d’s arrow will go forth like lightning; the image describes the encompassing light, which flashes in the mind without being absorbed.
Zechariah 9:14זכריה ט׳:י״ד
וַה׳ עֲלֵיהֶם יֵרָאֶה וְיָצָא כַבָּרָק חִצּוֹ וַאדֹ־נָי ה׳ בַּשּׁוֹפָר יִתְקָע וְהָלַךְ בְּסַעֲרוֹת תֵּימָן:
And the L-RD shall be seen over them, And His arrow shall go forth as the lightning; And the L-rd GOD will blow the horn, And will go with whirlwinds of the south.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteזכרי׳ ט, יד.
43כברק המבריק
In the discourse on tzitzis, Chochmah is described as “only like lightning flashing in the mind” before it comes into Binah and comprehension, where the delight of the souls is revealed.
Kehot’s noteעל״ק ביאור החלצו [פז, ג] רפ״ב וסד״ה לבאר ענין המסעות וד״ה ואתחנן רפ״ד ושם בקיצור [ג, ב] אות ד. ובביאור ואתחנן ספ״א. ביום השמע״צ הג׳ [פז, ד] פ״ד. ובשה״ש ריש ביאור כי על כל כבוד חופה [מז, ג]. וע׳ לעיל רד״ה והי׳ לכם לציצית (מד, ד) וד״ה ולא אבה בפ׳ תצא (לח, ד). [כ].
Paragraph 7
44צרורה בצרור החיים
Avigail blesses David that his soul be “bound up in the bond of life” with G-d. The phrase describes the soul held within the light that surrounds it.
I Samuel 25:29שמואל א כ״ה:כ״ט
וַיָּקׇם אָדָם לִרְדׇפְךָ וּלְבַקֵּשׁ אֶת־נַפְשֶׁךָ וְהָיְתָה נֶפֶשׁ אֲדֹנִי צְרוּרָה בִּצְרוֹר הַחַיִּים אֵת ה׳ אֱלֹקֶיךָ וְאֵת נֶפֶשׁ אֹיְבֶיךָ יְקַלְּעֶנָּה בְּתוֹךְ כַּף הַקָּלַע:
And though man be risen up to pursue thee, and to seek thy soul, yet the soul of my lord shall be bound in the bundle of life with the L-RD thy G-d; and the souls of thine enemies, them shall he sling out, as from the hollow of a sling.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteע״פ ש״א כה, כט.
45כבוד ה׳ יאספך
“The glory of Havayah shall gather you in”: the Alter Rebbe reads “gather in” as the light that encompasses the soul on every side.
Isaiah 58:8ישעיהו נ״ח:ח׳
אָז יִבָּקַע כַּשַּׁחַר אוֹרֶךָ וַאֲרֻכָתְךָ מְהֵרָה תִצְמָח וְהָלַךְ לְפָנֶיךָ צִדְקֶךָ כְּבוֹד ה׳ יַאַסְפֶךָ:
Then shall thy light break forth as the morning, And thy healing shall spring forth speedily; And thy righteousness shall go before thee, The glory of the L-RD shall be thy rearward.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נח, ח.
Paragraph 8
46כי תראה ערום וכסיתו
“When you see the naked, cover him”: the garment, the encompassing aspect of charity.
Isaiah 58:7ישעיהו נ״ח:ז׳
הֲלוֹא פָרֹס לָרָעֵב לַחְמֶךָ וַעֲנִיִּים מְרוּדִים תָּבִיא בָיִת כִּי־תִרְאֶה עָרֹם וְכִסִּיתוֹ וּמִבְּשָׂרְךָ לֹא תִתְעַלָּם:
Is it not to deal thy bread to the hungry, And that thou bring the poor that are cast out to thy house? When thou seest the naked, that thou cover him, And that thou hide not thyself from thine own flesh?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
47מעיין גנים
“A fountain of gardens”: Knesses Yisrael, which waters the higher and the lower Gan Eden.
Song of Songs 4:15שיר השירים ד׳:ט״ו
מַעְיַן גַּנִּים בְּאֵר מַיִם חַיִּים וְנֹזְלִים מִן־לְבָנוֹן:
Thou art a fountain of gardens, A well of living waters, And flowing streams from Lebanon.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
48ואהבת את ה״א
The command to love G-d with all one’s heart and soul; the love that wells up in a person is the “well” that springs from below upward.
Deuteronomy 6:5דברים ו׳:ה׳
וְאָהַבְתָּ אֵת ה׳ אֱלֹקֶיךָ בְּכׇל־לְבָבְךָ וּבְכׇל־נַפְשְׁךָ וּבְכׇל־מְאֹדֶךָ:
And thou shalt love the L-RD thy G-d with all thy heart, and with all thy soul, and with all thy might.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ו, ה.
49כבוד הוי׳ יאספך
The verse comes right after the call to clothe the naked, a sequence the Alter Rebbe reads as the encompassing reward for the encompassing side of charity.
Isaiah 58:8ישעיהו נ״ח:ח׳
אָז יִבָּקַע כַּשַּׁחַר אוֹרֶךָ וַאֲרֻכָתְךָ מְהֵרָה תִצְמָח וְהָלַךְ לְפָנֶיךָ צִדְקֶךָ כְּבוֹד ה׳ יַאַסְפֶךָ:
Then shall thy light break forth as the morning, And thy healing shall spring forth speedily; And thy righteousness shall go before thee, The glory of the L-RD shall be thy rearward.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 9
50אליך ה׳ נפשי אשא
“To You, Havayah, I lift up my soul.” The Alter Rebbe reads it as the soul’s orientation toward G-d alone throughout its life in the body.
Psalms 25:1תהילים כ״ה:א׳
לְדָוִד אֵלֶיךָ ה׳ נַפְשִׁי אֶשָּׂא:
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים כה, א.
51אתה בראת
Kehot’s marei makom for these words (its note is below).
Kehot’s noteברכת אלקי נשמה.
52ואתה עתיד ליטלה ממני
The blessing said on waking, Elokai Neshamah: You formed the soul, breathed it into me, guard it within me, and will in the future take it from me. The soul is only entrusted to a person for his lifetime.
Berakhot 60b:4ברכות ס׳ ב:ד׳
כִּי מִתְּעַר אוֹמֵר: ״אֱלֹקַי, נְשָׁמָה שֶׁנָּתַתָּ בִּי טְהוֹרָה. אַתָּה יְצַרְתָּהּ בִּי, אַתָּה נְפַחְתָּהּ בִּי, וְאַתָּה מְשַׁמְּרָהּ בְּקִרְבִּי, וְאַתָּה עָתִיד לִיטְּלָהּ מִמֶּנִּי וּלְהַחֲזִירָהּ בִּי לְעָתִיד לָבֹא. כׇּל זְמַן שֶׁהַנְּשָׁמָה בְּקִרְבִּי מוֹדֶה אֲנִי לְפָנֶיךָ ה׳ אֱלֹקַי וֵאלֹקֵי אֲבוֹתַי, רִבּוֹן כׇּל הָעוֹלָמִים, אֲדוֹן כׇּל הַנְּשָׁמוֹת. בָּרוּךְ אַתָּה ה׳, הַמַּחֲזִיר נְשָׁמוֹת לִפְגָרִים מֵתִים״.
When he awakens he says : "O my G-d, the soul which Thou hast given me is pure. Thou didst create it within me, Thou didst breathe it into me, Thou preservest it within me, and Thou wilt take it from me, but wilt restore it unto me hereafter. So long as the soul is within me, I will give thanks unto Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who restorest souls unto dead …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
53בע״כ אתה חי
Kehot’s marei makom for these words (its note is below).
Kehot’s noteאבות ספ״ד.
54בעל כרחך אתה חי
The Mishnah: “against your will you are born, against your will you live, and against your will you die.” Here it describes the attitude a person should have to life in this world.
Pirkei Avot 4:22משנה אבות ד׳:כ״ב
… וְאַל יַבְטִיחֲךָ יִצְרְךָ שֶׁהַשְּׁאוֹל בֵּית מָנוֹס לְךָ, שֶׁעַל כָּרְחֲךָ אַתָּה נוֹצָר, וְעַל כָּרְחֲךָ אַתָּה נוֹלָד, וְעַל כָּרְחֲךָ אַתָּה חַי, וְעַל כָּרְחֲךָ אַתָּה מֵת, וְעַל כָּרְחֲךָ אַתָּה עָתִיד לִתֵּן דִּין וְחֶשְׁבּוֹן לִפְנֵי מֶלֶךְ מַלְכֵי הַמְּלָכִים הַקָּדוֹשׁ בָּרוּךְ הוּא:
He used to say: the ones who were born are to die, and the ones who have died are to be brought to life, and the ones brought to life are to be judged; So that one may know, make known and have the knowledge that He is G-d, He is the designer, He is the creator, He is the discerner, He is the judge, He the witness, He the complainant, and that He will summon to judgment. Blessed be He, before Whom there is no iniquity, nor forgetting, nor …
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
55וכמאן דשדי בתר כתפוי
Tanya explains that the sitra achra receives its vitality from the “back” of holiness, like a person who gives something to his enemy against his will and throws it to him over his shoulder, turning his face away.
Tanya, Likkutei Amarim 22:5תניא, חלק ראשון; ליקוטי אמרים כ״ב:ה׳
אֲבָל הַסִּטְרָא אָחֳרָא וְהַטּוּמְאָה – הִיא תּוֹעֲבַת ה׳ אֲשֶׁר שָׂנֵא, וְאֵינוֹ מַשְׁפִּיעַ לָהּ חַיּוּת מִפְּנִימִית הָרָצוֹן וְחֶפְצוֹ הָאֲמִיתִּי אֲשֶׁר חָפֵץ בָּהּ חַס וְשָׁלוֹם, כִּי אִם, כְּמַאן דְּשָׁדֵי בָּתַר כַּתְפוֹי לְשׂוֹנְאוֹ שֶׁלֹּא בִרְצוֹנוֹ, רַק כְּדֵי לְהַעֲנִישׁ אֶת הָרְשָׁעִים, וְלִיתֵּן שָׂכָר טוֹב לַצַּדִּיקִים דְּאַכְפָּיָין לְסִטְרָא אָחֳרָא; וְזֶה נִקְרָא בְּחִינַת ״אֲחוֹרַיִים״ דְּרָצוֹן הָעֶלְיוֹן בָּרוּךְ־הוּא.
Kehot Publication Society (CC-BY-NC)
Kehot’s noteתניא פכ״ב.
56לאכפיא
The Zohar speaks of the righteous man who brings the wicked back and so subdues the sitra achra (lakafya), which raises the glory of the Holy One, blessed be He, more than any other praise.
Zohar II, 128bזח״ב קכח, ב
Kehot’s noteזח״ב קכח, ב.
57ולאהפכא
The Zohar speaks of those who turn darkness into light and bitterness into sweetness; Kehot cites it for the second stage, transforming the animal soul’s darkness itself.
Zohar I, 4aזח״א ד, א
Kehot’s noteראה זח״א ד, א.
58ויחפרו עבדי יצחק
Yitzchak’s servants dug in the valley and found a well of living water; the gloss refers to the discourse on this verse.
Genesis 26:19בראשית כ״ו:י״ט
וַיַּחְפְּרוּ עַבְדֵי־יִצְחָק בַּנָּחַל וַיִּמְצְאוּ־שָׁם בְּאֵר מַיִם חַיִּים:
And Isaac’s servants digged in the valley, and found there a well of living water.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
59נהר יוצא מעדן
The river that goes out of Eden to water the garden, read in the gloss as contemplation in prayer, Chochmah and Binah, that waters one’s Torah study.
Genesis 2:10בראשית ב׳:י׳
וְנָהָר יֹצֵא מֵעֵדֶן לְהַשְׁקוֹת אֶת־הַגָּן וּמִשָּׁם יִפָּרֵד וְהָיָה לְאַרְבָּעָה רָאשִׁים:
And a river went out of Eden to water the garden; and from thence it was parted, and became four heads.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
60אמות של הלכה
Since the Temple was destroyed, the Holy One, blessed be He, has in His world only the four cubits of halachah. The gloss uses the phrase for the Torah study that follows prayer.
Berakhot 8a:18–19ברכות ח׳ א:י״ח-י״ט
וְהַיְינוּ דְּאָמַר רַבִּי חִיָּיא בַּר אַמֵּי מִשְּׁמֵיהּ דְּעוּלָּא: מִיּוֹם שֶׁחָרַב בֵּית הַמִּקְדָּשׁ אֵין לוֹ לְהַקָּדוֹשׁ בָּרוּךְ הוּא בְּעוֹלָמוֹ אֶלָּא אַרְבַּע אַמּוֹת שֶׁל הֲלָכָה בִּלְבַד. וְאָמַר אַבָּיֵי: מֵרֵישׁ הֲוָה גָּרֵיסְנָא בְּגוֹ בֵּיתָא וּמְצַלֵּינָא בְּבֵי כְנִישְׁתָּא. כֵּיוָן דִּשְׁמַעְנָא לְהָא דְּאָמַר רַבִּי חִיָּיא בַּר אַמֵּי מִשְּׁמֵיהּ דְּעוּלָּא — מִיּוֹם שֶׁחָרַב בֵּית הַמִּקְדָּשׁ אֵין לוֹ לְהַקָּדוֹשׁ בָּרוּךְ הוּא בְּעוֹלָמוֹ אֶלָּא אַרְבַּע אַמּוֹת שֶׁל הֲלָכָה בִּלְבַד — לָא הֲוָה מְצַלֵּינָא אֶלָּא הֵיכָא דְּגָרֵיסְנָא.
That agrees with what R. Hiyya b. Ammi said in the name of 'Ulla : Since the day the Temple was destroyed, there is left to the Holy One, blessed be He, in His Universe the four cubits of Halakah alone. And Abbai said ; At first I used to study at home and pray in Synagogue, but after hearing the statement of R. Hiyya b. Ammi in the name of 'Ulla — "Since the day the Temple was destroyed, there is left to the Holy One, blessed be He, …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
61תפלתי שתהא סמוכה למטתי
Abba Binyamin said he was concerned all his days that his prayer be “before his bed,” which the Talmud explains as close to his bed. The gloss reads it as the order of prayer followed by Torah study.
Berakhot 5b:21–22ברכות ה׳ ב:כ״א-כ״ב
תַּנְיָא אַבָּא בִּנְיָמִין אוֹמֵר: עַל שְׁנֵי דְבָרִים הָיִיתִי מִצְטַעֵר כׇּל יָמַי — עַל תְּפִלָּתִי שֶׁתְּהֵא לִפְנֵי מִטָּתִי, וְעַל מִטָּתִי שֶׁתְּהֵא נְתוּנָה בֵּין צָפוֹן לְדָרוֹם. ״עַל תְּפִלָּתִי שֶׁתְּהֵא לִפְנֵי מִטָּתִי״, מַאי ״לִפְנֵי מִטָּתִי״? אִילֵּימָא ״לִפְנֵי מִטָּתִי״ מַמָּשׁ, וְהָאָמַר רַב יְהוּדָה, אָמַר רַב, וְאִיתֵּימָא רַבִּי יְהוֹשֻׁעַ בֶּן לֵוִי: מִנַּיִן לַמִּתְפַּלֵּל שֶׁלֹּא יְהֵא דָּבָר חוֹצֵץ בֵּינוֹ לְבֵין הַקִּיר — שֶׁנֶּאֱמַר: ״וַיַּסֵּב חִזְקִיָּהוּ פָּנָיו אֶל הַקִּיר וַיִּתְפַּלֵּל״? לָא תֵּימָא, ״לִפְנֵי מִטָּתִי״, אֶלָּא אֵימָא ״סָמוּךְ לְמִטָּתִי״. ״וְעַל מִטָּתִי …
There is a teaching : Abba Benjamin said : Throughout my life I was most anxious about two things, viz., that my Tefillah should be recited before my bed, and that my bed should be placed between North and South. "That my Tefillah should be recited before my bed." What means "before my bed" ? Is it to be supposed that it was actually in front of the bed? But Rab Judah has said in the name of Rab (another version : R. Joshua b. Levi): Whence do we learn …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Kehot’s noteברכות ה, ב.
62יונתי בחגוי הסלע
“My dove, in the clefts of the rock... let me see your countenance, let me hear your voice, for your voice is sweet.” The gloss takes the sweet voice as Torah learned after prayer and the longed-for countenance as the returning light of the well.
Song of Songs 2:14שיר השירים ב׳:י״ד
יוֹנָתִי בְּחַגְוֵי הַסֶּלַע בְּסֵתֶר הַמַּדְרֵגָה הַרְאִינִי אֶת־מַרְאַיִךְ הַשְׁמִיעִנִי אֶת־קוֹלֵךְ כִּי־קוֹלֵךְ עָרֵב וּמַרְאֵיךְ נָאוֶה:
O my dove, that art in the clefts of the rock, in the covert of the cliff, Let me see thy countenance, let me hear thy voice; For sweet is thy voice, and thy countenance is comely.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
63דמעין גנים זהו ענין ונהר יוצא מעדן
The Zohar on Ha’azinu speaks of the river that goes out of Eden and reads “a fountain of gardens” as the heavens and “a well of living waters” as the wells dug by Yitzchak’s servants.
Zohar, Ha'Azinu 11:221–12:231ספר הזהר, האזינו י״א:רכ״א-י״ב:רל״א
From the Head of the King the streams issue forth to Binah, and thence they flow to all corners until finally they are collected in the place called the Great Sea, whence issue generations for all.’
The Zohar; London, Soncino Press, 1933 (Public Domain)
64במקום שבע״ת עומדים צדיקים גמורים
Rabbi Abahu taught that where penitents stand, the perfectly righteous do not stand. The Alter Rebbe uses it for the superiority of the light that rises from below.
Berakhot 34b:22–23ברכות ל״ד ב:כ״ב-כ״ג
וּפְלִיגָא דְּרַבִּי אֲבָהוּ, דְּאָמַר רַבִּי אֲבָהוּ: מָקוֹם שֶׁבַּעֲלֵי תְשׁוּבָה עוֹמְדִין — צַדִּיקִים גְּמוּרִים אֵינָם עוֹמְדִין, שֶׁנֶּאֱמַר: ״שָׁלוֹם שָׁלוֹם לָרָחוֹק וְלַקָּרוֹב״. ״לָרָחוֹק״ בְּרֵישָׁא, וַהֲדַר ״לַקָּרוֹב״. וְרַבִּי יוֹחָנָן אָמַר לְךָ: מַאי ״רָחוֹק״ — שֶׁהָיָה רָחוֹק מִדְּבַר עֲבֵירָה מֵעִיקָּרָא. וּמַאי ״קָרוֹב״ — שֶׁהָיָה קָרוֹב לִדְבַר עֲבֵירָה, וְנִתְרַחֵק מִמֶּנּוּ הַשְׁתָּא.
This is at variance with the opinion of R. Abbahu who said : The place which the penitent occupy, the perfectly righteous are unable to occupy ; as it is said, "Peace, peace to him that is far off and to him that is near" — "to him that is far off [from G-d]" first, and then "to him that is near." But R. Johanan can reply : What means "To him that is far off"? To him who was far off from transgression from the first ; and what …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Paragraph 10
65ששים המה מלכות
“There are sixty queens”: the verse of the discourse to which the Alter Rebbe refers for the well’s superiority over the river.
Song of Songs 6:8שיר השירים ו׳:ח׳
שִׁשִּׁים הֵמָּה מְלָכוֹת וּשְׁמֹנִים פִּילַגְשִׁים וַעֲלָמוֹת אֵין מִסְפָּר:
There are threescore queens, And fourscore concubines, And maidens without number.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
66כל ימיו בתשובה
Rabbi Eliezer taught to repent one day before one’s death; since no one knows that day, one should repent today, and so all his days are spent in teshuvah.
Shabbat 153aשבת קנ״ג א
67ודברתם אל הסלע ונתן מימיו
G-d told Moshe and Aharon to speak to the rock before the people’s eyes, and it would give forth its water. The Alter Rebbe links this water to the well of the song.
Numbers 20:8במדבר כ׳:ח׳
קַח אֶת־הַמַּטֶּה וְהַקְהֵל אֶת־הָעֵדָה אַתָּה וְאַהֲרֹן אָחִיךָ וְדִבַּרְתֶּם אֶל־הַסֶּלַע לְעֵינֵיהֶם וְנָתַן מֵימָיו וְהוֹצֵאתָ לָהֶם מַיִם מִן־הַסֶּלַע וְהִשְׁקִיתָ אֶת־הָעֵדָה וְאֶת־בְּעִירָם:
’Take the rod, and assemble the congregation, thou, and Aaron thy brother, and speak ye unto the rock before their eyes, that it give forth its water; and thou shalt bring forth to them water out of the rock; so thou shalt give the congregation and their cattle drink.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
68עלי באר
“Spring up, O well”: the song the maamar opened with, said here of the water that came from the rock.
Numbers 21:17במדבר כ״א:י״ז
אָז יָשִׁיר יִשְׂרָאֵל אֶת־הַשִּׁירָה הַזֹּאת עֲלִי בְאֵר עֱנוּ־לָהּ:
Then sang Israel this song: Spring up, O well—sing ye unto it—
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
69הראיני את מראיך
“Let me see your countenance,” said to the dove in the clefts of the rock: the returning light that rises from below.
Song of Songs 2:14שיר השירים ב׳:י״ד
יוֹנָתִי בְּחַגְוֵי הַסֶּלַע בְּסֵתֶר הַמַּדְרֵגָה הַרְאִינִי אֶת־מַרְאַיִךְ הַשְׁמִיעִנִי אֶת־קוֹלֵךְ כִּי־קוֹלֵךְ עָרֵב וּמַרְאֵיךְ נָאוֶה:
O my dove, that art in the clefts of the rock, in the covert of the cliff, Let me see thy countenance, let me hear thy voice; For sweet is thy voice, and thy countenance is comely.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 11
70חפרוה כרוה
“The well, princes dug it, the nobles of the people delved it”: the two verbs are explained as two stages of clearing the well.
Numbers 21:18במדבר כ״א:י״ח
בְּאֵר חֲפָרוּהָ שָׂרִים כָּרוּהָ נְדִיבֵי הָעָם בִּמְחֹקֵק בְּמִשְׁעֲנֹתָם וּמִמִּדְבָּר מַתָּנָה:
The well, which the princes digged, Which the nobles of the people delved, With the sceptre, and with their staves. And from the wilderness to Mattanah;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 12
71קדש עצמך במותר לך
Rava defines the “prohibition of holiness” as “sanctify yourself in what is permitted to you”: holding back even from what the law allows.
Yevamot 20a:15יבמות כ׳ א:ט״ו
אִיסּוּר קְדוּשָּׁה — שְׁנִיּוֹת מִדִּבְרֵי סוֹפְרִים, וְאַמַּאי קָרֵי לֵקהּ אִיסּוּר קְדוּשָּׁה? אָמַר אַבָּיֵי: כׇּל הַמְקַיֵּים דִּבְרֵי חֲכָמִים נִקְרָא קָדוֹשׁ. אֲמַר לֵקהּ רָבָא: וְכֹל שֶׁאֵינוֹ מְקַיֵּים דִּבְרֵי חֲכָמִים, קָדוֹשׁ הוּא דְּלָא מִיקְּרֵי, רָשָׁע נָמֵי לָא מִיקְּרֵי! אֶלָּא אָמַר רָבָא: קַדֵּשׁ עַצְמְךָ בַּמּוּתָּר לָךְ.
William Davidson, Vocalized Aramaic (CC-BY-NC)
72ובטל רצונך מפני רצונו
“Nullify your will before His will”: the Alter Rebbe applies it to permitted things and calls it complete nullification.
Pirkei Avot 2:4משנה אבות ב׳:ד׳
הוּא הָיָה אוֹמֵר, עֲשֵׂה רְצוֹנוֹ כִרְצוֹנְךָ, כְּדֵי שֶׁיַּעֲשֶׂה רְצוֹנְךָ כִרְצוֹנוֹ. בַּטֵּל רְצוֹנְךָ מִפְּנֵי רְצוֹנוֹ, כְּדֵי שֶׁיְּבַטֵּל רְצוֹן אֲחֵרִים מִפְּנֵי רְצוֹנֶךָ. הִלֵּל אוֹמֵר, אַל תִּפְרֹשׁ מִן הַצִּבּוּר, וְאַל תַּאֲמִין בְּעַצְמְךָ עַד יוֹם מוֹתְךָ, וְאַל תָּדִין אֶת חֲבֵרְךָ עַד שֶׁתַּגִּיעַ לִמְקוֹמוֹ, וְאַל תֹּאמַר דָּבָר שֶׁאִי אֶפְשָׁר לִשְׁמֹעַ, שֶׁסּוֹפוֹ לְהִשָּׁמַע. וְאַל תֹּאמַר לִכְשֶׁאִפָּנֶה אֶשְׁנֶה, שֶׁמָּא לֹא תִפָּנֶה:
He used to say: do His will as though it were your will, so that He will do your will as though it were His. Set aside your will in the face of His will, so that he may set aside the will of others for the sake of your will. Hillel said: do not separate yourself from the community, Do not trust in yourself until the day of your death, Do not judge your fellow man until you have reached his place. Do not say something that cannot be …
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
73לא תהיה משכלה ועקרה בארצך
The promise that none shall miscarry or be barren in the land; the gloss refers to the discourse on this verse for the two stages of making the soul a well.
Exodus 23:26שמות כ״ג:כ״ו
לֹא תִהְיֶה מְשַׁכֵּלָה וַעֲקָרָה בְּאַרְצֶךָ אֶת־מִסְפַּר יָמֶיךָ אֲמַלֵּא:
None shall miscarry, nor be barren, in thy land; the number of thy days I will fulfil.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
74אפילו בית ולד אין לה
On “And Sarai was barren, she had no child,” the Talmud says she did not even have a womb. The gloss uses it for the soul that must first be made an empty vessel.
Yevamot 64b:2–3יבמות ס״ד ב:ב׳-ג׳
אָמַר רַב נַחְמָן אָמַר רַבָּה בַּר אֲבוּהּ: שָׂרָה אִמֵּנוּ אַיְלוֹנִית הָיְתָה, שֶׁנֶּאֱמַר: ״וַתְּהִי שָׂרַי עֲקָרָה אֵין לָהּ וָלָד״, אֲפִילּוּ בֵּית וָלָד אֵין לָהּ. אָמַר רַב יְהוּדָה בְּרֵיהּ דְּרַב שְׁמוּאֵל בַּר שִׁילַת מִשְּׁמֵיהּ דְּרַב: לֹא שָׁנוּ אֶלָּא בְּדוֹרוֹת הָרִאשׁוֹנִים, שֶׁשְּׁנוֹתֵיהֶן מְרוּבּוֹת. אֲבָל בְּדוֹרוֹת הָאַחֲרוֹנִים, שֶׁשְּׁנוֹתֵיהֶן מוּעָטוֹת — שְׁתֵּי שָׁנִים וּמֶחֱצָה, כְּנֶגֶד שְׁלֹשָׁה עִיבּוּרִים. רַבָּה אָמַר רַב נַחְמָן: שָׁלֹשׁ שָׁנִים, כְּנֶגֶד שָׁלֹשׁ פְּקִידוֹת. דְּאָמַר מָר: בְּרֹאשׁ הַשָּׁנָה נִפְקְדוּ שָׂרָה רָחֵל וְחַנָּה.
William Davidson, Vocalized Aramaic (CC-BY-NC)
75לב נשבר ונדכה
“A broken and crushed heart, O G-d, You will not despise”: the broken heart that makes a person an empty vessel, the first stage of digging.
Psalms 51:19תהילים נ״א:י״ט
זִבְחֵי אֱלֹקִים רוּחַ נִשְׁבָּרָה לֵב־נִשְׁבָּר וְנִדְכֶּה אֱלֹקִים לֹא תִבְזֶה:
The sacrifices of G-d are a broken spirit; a broken and a contrite heart, O G-d, Thou wilt not despise.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
76ותתפלל חנה על ה׳
Channah, in bitterness of soul, prayed upon Havayah and wept. Her prayer is the revealed love that wells up once the heart is cleared.
I Samuel 1:10שמואל א א׳:י׳
וְהִיא מָרַת נָפֶשׁ וַתִּתְפַּלֵּל עַל־ה׳ וּבָכֹה תִבְכֶּה:
and she was in bitterness of soul—and prayed unto the L-RD, and wept sore.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
77שרים ונדיבי עם
The princes and the nobles of the people who dug and delved the well; the princes are read as the Patriarchs.
Numbers 21:18במדבר כ״א:י״ח
בְּאֵר חֲפָרוּהָ שָׂרִים כָּרוּהָ נְדִיבֵי הָעָם בִּמְחֹקֵק בְּמִשְׁעֲנֹתָם וּמִמִּדְבָּר מַתָּנָה:
The well, which the princes digged, Which the nobles of the people delved, With the sceptre, and with their staves. And from the wilderness to Mattanah;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
78שרים הם האבות
Midrash Rabbah on Chukas says the well was not literally dug but was given in the merit of the Patriarchs, who are called “princes”; the maamar itself points to the Midrash on Chukas further on.
Bamidbar Rabbah 19:26במדבר רבה י״ט:כ״ו
79כי שרית
The angel tells Yaakov that his name will be Yisrael, “for you have striven with Elokim and with men, and prevailed.” The Alter Rebbe reads sarisa as rulership over Elokim, the Name of concealment.
Genesis 32:29בראשית ל״ב:כ״ט
וַיֹּאמֶר לֹא יַעֲקֹב יֵאָמֵר עוֹד שִׁמְךָ כִּי אִם־יִשְׂרָאֵל כִּי־שָׂרִיתָ עִם־אֱלֹקִים וְעִם־אֲנָשִׁים וַתּוּכָל:
And he said: ‘Thy name shall be called no more Jacob, but Israel; for thou hast striven with G-d and with men, and hast prevailed.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
80אני הוי׳ לא שניתי
“For I, Havayah, have not changed”: creation brings no change in G-d Himself.
Malachi 3:6מלאכי ג׳:ו׳
כִּי אֲנִי ה׳ לֹא שָׁנִיתִי וְאַתֶּם בְּנֵי־יַעֲקֹב לֹא כְלִיתֶם:
For I the L-RD change not; and ye, O sons of Jacob, are not consumed.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
81ואין עוד מלבדו
“Havayah is G-d, there is none else besides Him.” From G-d’s side, nothing exists apart from Him.
Deuteronomy 4:35דברים ד׳:ל״ה
אַתָּה הׇרְאֵתָ לָדַעַת כִּי ה׳ הוּא הָאֱלֹקִים אֵין עוֹד מִלְּבַדּוֹ:
Unto thee it was shown, that thou mightiest know that the L-RD, He is G-d; there is none else beside Him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
82וכולא קמיה כלא
The Zohar teaches that G-d is the root of all worlds and all before Him is accounted as nothing.
Zohar, Introduction 20:188–22:199ספר הזהר, הקדמה כ׳:קפ״ח-כ״ב:קצ״ט
The genuine type is that which makes a man fear his Master because He is the mighty ruler, the rock and foundation of all worlds, before whom all existing things are as nought, as it has been said: “and all the inhabitants of the earth are as nought” (Dan. 4, 32), and place his goal in that spot which is called yir’ah (fear).
The Zohar; London, Soncino Press, 1933 (Public Domain)
Paragraph 13
83והיה הוי׳ לי לאלקים
Yaakov’s vow at Beis El: “and Havayah shall be my Elokim.” The Alter Rebbe reads it as Yaakov’s rule over the concealment of Elokim.
Genesis 28:21בראשית כ״ח:כ״א
וְשַׁבְתִּי בְשָׁלוֹם אֶל־בֵּית אָבִי וְהָיָה ה׳ לִי לֵאלֹקִים:
so that I come back to my father’s house in peace, then shall the L-RD be my G-d,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
84ועם אנשים
“For you have striven with Elokim and with men, and prevailed.” The “men” are read as angels.
Genesis 32:29בראשית ל״ב:כ״ט
וַיֹּאמֶר לֹא יַעֲקֹב יֵאָמֵר עוֹד שִׁמְךָ כִּי אִם־יִשְׂרָאֵל כִּי־שָׂרִיתָ עִם־אֱלֹקִים וְעִם־אֲנָשִׁים וַתּוּכָל:
And he said: ‘Thy name shall be called no more Jacob, but Israel; for thou hast striven with G-d and with men, and hast prevailed.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
85וירא והנה שלשה אנשים נצבים עליו
Avraham saw three men standing over him; they were angels, one for each mission.
Genesis 18:2בראשית י״ח:ב׳
וַיִּשָּׂא עֵינָיו וַיַּרְא וְהִנֵּה שְׁלֹשָׁה אֲנָשִׁים נִצָּבִים עָלָיו וַיַּרְא וַיָּרׇץ לִקְרָאתָם מִפֶּתַח הָאֹהֶל וַיִּשְׁתַּחוּ אָרְצָה:
and he lifted up his eyes and looked, and, lo, three men stood over against him; and when he saw them, he ran to meet them from the tent door, and bowed down to the earth,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
86ומשם יפרד
The river from Eden “from there divided” into four heads. The phrase marks the realm below Atzilus, where things become separate.
Genesis 2:10בראשית ב׳:י׳
וְנָהָר יֹצֵא מֵעֵדֶן לְהַשְׁקוֹת אֶת־הַגָּן וּמִשָּׁם יִפָּרֵד וְהָיָה לְאַרְבָּעָה רָאשִׁים:
And a river went out of Eden to water the garden; and from thence it was parted, and became four heads.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
87The Talmud asks who became a prince over whom, and answers from “For you have striven with Elokim” that Yaakov became a prince over the angel.
Chullin 92a:2חולין צ״ב א:ב׳
(הושע יב, ה) וישר אל מלאך ויוכל בכה ויתחנן לו איני יודע מי נעשה שר למי כשהוא אומר (בראשית לב, כט) כי שרית עם אלקים הוי אומר יעקב נעשה שר למלאך
Wikisource Talmud Bavli (CC-BY-SA)
88וישר אל מלאך ויוכל
Hosea recalls that Yaakov strove with an angel and prevailed, the verse the text cites by chapter.
Hosea 12:5הושע י״ב:ה׳
וַיָּשַׂר אֶל־מַלְאָךְ וַיֻּכָל בָּכָה וַיִּתְחַנֶּן־לוֹ בֵּית־אֵל יִמְצָאֶנּוּ וְשָׁם יְדַבֵּר עִמָּנוּ:
So he strove with an angel, and prevailed; He wept, and made supplication unto him; At Beth-el he would find him, And there he would speak with us;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
89הקל קול יעקב
Yitzchak said, “The voice is the voice of Yaakov.” Here the voice is the voice of Torah.
Genesis 27:22בראשית כ״ז:כ״ב
וַיִּגַּשׁ יַעֲקֹב אֶל־יִצְחָק אָבִיו וַיְמֻשֵּׁהוּ וַיֹּאמֶר הַקֹּל קוֹל יַעֲקֹב וְהַיָּדַיִם יְדֵי עֵשָׂו:
And Jacob went near unto Isaac his father; and he felt him, and said: ‘The voice is the voice of Jacob, but the hands are the hands of Esau.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
90ויקם עדות ביעקב
“He established a testimony in Yaakov and set a Torah in Israel”: Yaakov is bound up with the Torah.
Psalms 78:5תהילים ע״ח:ה׳
וַיָּקֶם עֵדוּת בְּיַעֲקֹב וְתוֹרָה שָׂם בְּיִשְׂרָאֵל אֲשֶׁר צִוָּה אֶת־אֲבוֹתֵינוּ לְהוֹדִיעָם לִבְנֵיהֶם:
For He established a testimony in Jacob, And appointed a law in Israel, Which He commanded our fathers, That they should make them known to their children;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
91אחת דבר אלקים שתים זו שמענו
“One thing G-d has spoken, two things have I heard”: one divine word holds more than one meaning.
Psalms 62:12תהילים ס״ב:י״ב
אַחַת דִּבֶּר אֱלֹקִים שְׁתַּיִם־זוּ שָׁמָעְתִּי כִּי עֹז לֵאלֹקִים:
G-d hath spoken once, Twice have I heard this: That strength belongeth unto G-d;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
92וכפטיש יפוצץ סלע
G-d’s word is “like a hammer that shatters a rock.”
Jeremiah 23:29ירמיהו כ״ג:כ״ט
הֲלוֹא כֹה דְבָרִי כָּאֵשׁ נְאֻם־Havayah וּכְפַטִּישׁ יְפֹצֵץ סָלַע:
Is not My word like as fire? Saith the L-RD; And like a hammer that breaketh the rock in pieces?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
93מקרא אחד מתחלק
The school of Rabbi Yishmael taught: as a hammer splits into many sparks, so one verse yields many meanings.
Sanhedrin 34a:12סנהדרין ל״ד א:י״ב
מְנָהָנֵי מִילֵּי? אָמַר אַבָּיֵי: דְּאָמַר קְרָא ״אַחַת דִּבֶּר אֱלֹקִים שְׁתַּיִם זוּ שָׁמָעְתִּי כִּי עֹז לֵאלֹקִים״. מִקְרָא אֶחָד יוֹצֵא לְכַמָּה טְעָמִים, וְאֵין טַעַם אֶחָד יוֹצֵא מִכַּמָּה מִקְרָאוֹת. דְּבֵי רַבִּי יִשְׁמָעֵאל תָּנָא: ״וּכְפַטִּישׁ יְפֹצֵץ סָלַע״ – מָה פַּטִּישׁ זֶה מִתְחַלֵּק לְכַמָּה נִיצוֹצוֹת, אַף מִקְרָא אֶחָד יוֹצֵא לְכַמָּה טְעָמִים.
William Davidson, Vocalized Aramaic (CC-BY-NC)
94כנשר יעיר
“As an eagle stirs up its nest”: the verse of the discourse the gloss refers to.
Deuteronomy 32:11דברים ל״ב:י״א
כְּנֶשֶׁר יָעִיר קִנּוֹ עַל־גּוֹזָלָיו יְרַחֵף יִפְרֹשׂ כְּנָפָיו יִקָּחֵהוּ יִשָּׂאֵהוּ עַל־אֶבְרָתוֹ:
As an eagle that stirreth up her nest, Hovereth over her young, Spreadeth abroad her wings, taketh them, Beareth them on her pinions—
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
95וכפטיש יפוצץ סלע ודא סלע דאתמר ביה
The Raaya Mehemna on Pinchas says of the Torah, “like a hammer that shatters a rock,” and that this is the rock of “Speak to the rock before their eyes, and it shall give forth its water”: those who study for its own sake draw sweet waters of Torah from it.
Zohar, Pinchas 51:314–53:325ספר הזהר, פנחס נ״א:שי״ד-נ״ג:שכ״ה
96ודברתם אל הסלע לעיניהם ונתן מימיו
G-d’s command to speak to the rock so that it would give forth its water; the maamar reads the speaking as words of Torah.
Numbers 20:8במדבר כ׳:ח׳
קַח אֶת־הַמַּטֶּה וְהַקְהֵל אֶת־הָעֵדָה אַתָּה וְאַהֲרֹן אָחִיךָ וְדִבַּרְתֶּם אֶל־הַסֶּלַע לְעֵינֵיהֶם וְנָתַן מֵימָיו וְהוֹצֵאתָ לָהֶם מַיִם מִן־הַסֶּלַע וְהִשְׁקִיתָ אֶת־הָעֵדָה וְאֶת־בְּעִירָם:
’Take the rod, and assemble the congregation, thou, and Aaron thy brother, and speak ye unto the rock before their eyes, that it give forth its water; and thou shalt bring forth to them water out of the rock; so thou shalt give the congregation and their cattle drink.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
97ודברתם אל הסלע לעיניהם ונתן מימיו
One of the passages the parenthesis lists: the Raaya Mehemna on Ki Seitzei speaks of Moshe’s rock, the wellspring of wisdom in the Torah, of which it is said “Speak to the rock... and it shall give forth its water,” through speech and not by striking.
Zohar, Ki Teitzei 14:70–17:79ספר הזהר, כי תצא י״ד:ע׳-י״ז:ע״ט
98חפרוה שרים
“The well, princes dug it”: the princes are the Patriarchs, and the digging is done through the voice of Yaakov.
Numbers 21:18במדבר כ״א:י״ח
בְּאֵר חֲפָרוּהָ שָׂרִים כָּרוּהָ נְדִיבֵי הָעָם בִּמְחֹקֵק בְּמִשְׁעֲנֹתָם וּמִמִּדְבָּר מַתָּנָה:
The well, which the princes digged, Which the nobles of the people delved, With the sceptre, and with their staves. And from the wilderness to Mattanah;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
99מי מנה עפר יעקב
Bilaam’s words, “Who has counted the dust of Yaakov”: the verse of the later discourse on Yaakov’s attribute of compassion.
Numbers 23:10במדבר כ״ג:י׳
מִי מָנָה עֲפַר יַעֲקֹב וּמִסְפָּר אֶת־רֹבַע יִשְׂרָאֵל תָּמֹת נַפְשִׁי מוֹת יְשָׁרִים וּתְהִי אַחֲרִיתִי כָּמֹהוּ:
Who hath counted the dust of Jacob, Or numbered the stock of Israel? Let me die the death of the righteous, And let mine end be like his!
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
100אשר פדה את אברהם
Isaiah speaks of the house of Yaakov, “who redeemed Avraham.” The Alter Rebbe reads it as Yaakov revealing Avraham’s love.
Isaiah 29:22ישעיהו כ״ט:כ״ב
לָכֵן כֹּה־אָמַר ה׳ אֶל־בֵּית יַעֲקֹב אֲשֶׁר פָּדָה אֶת־אַבְרָהָם לֹא־עַתָּה יֵבוֹשׁ יַעֲקֹב וְלֹא עַתָּה פָּנָיו יֶחֱוָרוּ:
Therefore thus saith the L-RD, who redeemed Abraham, concerning the house of Jacob: Jacob shall not now be ashamed, Neither shall his face now wax pale;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
101ויעקב בלחודוי
The Zohar on Vayetzei says that Yaakov by himself needed no other help, for Yaakov was the perfection of the Patriarchs.
Zohar, Vayetzei 14:92–95ספר הזהר, ויצא י״ד:צ״ב-צ״ה
102ברוך שאמר והיה העולם
The opening of the morning Pesukei Dezimra: “Blessed is He who spoke and the world came to be.” It begins the contemplation that arouses love.
Siddur Ashkenaz, Weekday, Shacharit, Pesukei Dezimra, Barukh She'amar 2סידור אשכנז, ימי חול, תפילת שחרית, פסוקי דזמרה, ברוך שאמר ב׳
בָּרוּךְ שֶׁאָמַר וְהָיָה הָעוֹלָם. בָּרוּךְ הוּא. בָּרוּךְ עוֹשֶׂה בְרֵאשִׁית. בָּרוּךְ אוֹמֵר וְעוֹשֶׂה. בָּרוּךְ גּוֹזֵר וּמְקַיֵּם. בָּרוּךְ מְרַחֵם עַל־הָאָרֶץ. בָּרוּךְ מְרַחֵם עַל־הַבְּרִיּוֹת. בָּרוּךְ מְשַׁלֵּם שָׂכָר טוֹב לִירֵאָיו. בָּרוּךְ חַי לָעַד וְקַיָּם לָנֶצַח. בָּרוּךְ פּוֹדֶה וּמַצִּיל. בָּרוּךְ שְׁמוֹ. בָּרוּךְ אַתָּה ה׳ אֱלֹקֵינוּ מֶלֶךְ הָעוֹלָם הָאֵל הָאָב הָרַחֲמָן הַמְהֻלָּל בְּפִי עַמּוֹ מְשֻׁבָּח וּמְפֹאָר בִּלְשׁוֹן חֲסִידָיו וַעֲבָדָיו וּבְשִׁירֵי דָוִד עַבְדֶּךָ. נְהַלֶּלְךָ ה׳ אֱלֹקֵינוּ בִּשְׁבָחוֹת וּבִזְמִירוֹת נְגַדֶּלְךָ וּנְשַׁבֵּחֲךָ וּנְפָאֶרְךָ וְנַזְכִּיר שִׁמְךָ …
Blessed is He Who spoke, and the world came into being, blessed is He; blessed is He Who maintains the creation; blessed is He Who says and does; blessed is He Who decrees and fulfills; blessed is He Who has compassion on the earth; blessed is He Who has compassion on the creatures; blessed is He Who rewards well those who fear Him, blessed is He Who lives forever and exists eternally; blessed is He Who redeems and saves blessed is His Name. Blessed are You, Adonoy, our G-d, King …
The Metsudah siddur, 1981 (CC-BY) · Translation based on the Metsudah linear siddur, by Avrohom Davis, 1981 (CC-BY)
103שהאופנים ברעש גדול
The first blessing before the Shema describes the Ofanim and holy Chayos rising “with a great noise” toward the Seraphim.
Siddur Ashkenaz, Weekday, Shacharit, Blessings of the Shema, First Blessing before Shema 6–8סידור אשכנז, ימי חול, תפילת שחרית, ברכות קריאת שמע, יוצר אור ו׳-ח׳
וְהָאוֹפַנִּים וְחַיּוֹת הַקֹּדֶשׁ בְּרַעַשׁ גָּדוֹל מִתְנַשְּׂאִים לְעֻמַּת שְׂרָפִים לְעֻמָּתָם מְשַׁבְּחִים וְאוֹמְרִים: בָּרוּךְ כְּבוֹד־ה׳ מִמְּקוֹמוֹ: לְאֵל בָּרוּךְ נְעִימוֹת יִתֵּנוּ. לְמֶלֶךְ אֵל חַי וְקַיָּם זְמִרוֹת יֹאמֵרוּ וְתִשְׁבָּחוֹת יַשְׁמִיעוּ. כִּי הוּא לְבַדּוֹ פּוֹעֵל גְּבוּרוֹת. עוֹשֶׂה חֲדָשׁוֹת. בַּעַל מִלְחָמוֹת. זוֹרֵעַ צְדָקוֹת. מַצְמִיחַ יְשׁוּעוֹת. בּוֹרֵא רְפוּאוֹת. נוֹרָא תְהִלּוֹת. אֲדוֹן הַנִּפְלָאוֹת: הַמְחַדֵּשׁ בְּטוּבוֹ בְּכָל־יוֹם תָּמִיד מַעֲשֵׂה בְרֵאשִׁית: כָּאָמוּר לְעֹשֵׂה אוֹרִים גְּדֹלִים כִּי לְעוֹלָם חַסְדּוֹ: אוֹר חָדָשׁ עַל־צִיּוֹן תָּאִיר וְנִזְכֶּה כֻלָּנוּ …
And the Ofanim and Serafim are various classes of Angels. Ofanim denotes animated wheels as conceived in association with the Heavenly throne. (Avudraham); Chayos are those angels who exist eternally (Ya’avetz; some angels exist only for short times for specific functions.) Serafim indicate “beings of fire.” and the holy Chayos, with a mighty sound rise toward the Serafim. Facing them, they offer praise and say, Blessed is the glory of Adonoy from His place. G-d’s glory is a euphemism for G-d Himself. Thus the verse means, “Blessed is Adonoy from …
The Metsudah siddur, 1981 (CC-BY) · Translation based on the Metsudah linear siddur, by Avrohom Davis, 1981 (CC-BY)
104וצבא השמים לך משתחוים
“And the host of heaven bow down to You”: said in the morning prayers, and read here as a constant bowing.
Nehemiah 9:6נחמיה ט׳:ו׳
אַתָּה־הוּא ה׳ לְבַדֶּךָ אַתָּה עָשִׂיתָ אֶת־הַשָּׁמַיִם שְׁמֵי הַשָּׁמַיִם וְכׇל־צְבָאָם הָאָרֶץ וְכׇל־אֲשֶׁר עָלֶיהָ הַיַּמִּים וְכׇל־אֲשֶׁר בָּהֶם וְאַתָּה מְחַיֶּה אֶת־כֻּלָּם וּצְבָא הַשָּׁמַיִם לְךָ מִשְׁתַּחֲוִים:
Thou art the L-RD, even Thou alone; Thou hast made heaven, the heaven of heavens, with all their host, the earth and all things that are thereon, the seas and all that is in them, and Thou preservest them all; and the host of heaven worshippeth Thee.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
105אב הרחמן רחם נא עלינו
The second blessing before the Shema, Ahavah Rabbah: “Our Father, merciful Father, who has mercy, have mercy upon us.” The maamar reads it as an appeal to Yaakov’s attribute of compassion.
Siddur Ashkenaz, Weekday, Shacharit, Blessings of the Shema, Second Blessing before Shemaסידור אשכנז, ימי חול, תפילת שחרית, ברכות קריאת שמע, אהבת ישראל
אַהֲבָה רַבָּה אֲהַבְתָּנוּ ה׳ אֱלֹקֵינוּ חֶמְלָה גְדוֹלָה וִיתֵרָה חָמַלְתָּ עָלֵינוּ: אָבִינוּ מַלְכֵּנוּ בַּעֲבוּר אֲבוֹתֵינוּ שֶׁבָּטְחוּ בְךָ וַתְּלַמְּדֵם חֻקֵּי חַיִּים כֵּן תְּחָנֵּנוּ וּתְלַמְּדֵנוּ: אָבִינוּ הָאָב הָרַחֲמָן הַמְרַחֵם רַחֵם עָלֵינוּ וְתֵן בְּלִבֵּנוּ לְהָבִין וּלְהַשְׂכִּיל לִשְׁמֹעַ לִלְמֹד וּלְלַמֵּד לִשְׁמֹר וְלַעֲשׂוֹת וּלְקַיֵּם אֶת־כָּל־דִּבְרֵי תַלְמוּד תּוֹרָתֶךָ בְּאַהֲבָה: וְהָאֵר עֵינֵינוּ בְּתוֹרָתֶךָ וְדַבֵּק לִבֵּנוּ בְּמִצְוֹתֶיךָ וְיַחֵד לְבָבֵנוּ לְאַהֲבָה וּלְיִרְאָה אֶת־שְׁמֶךָ: וְלֹא נֵבוֹשׁ לְעוֹלָם וָעֶד כִּי בְשֵׁם קָדְשְׁךָ הַגָּדוֹל וְהַנּוֹרָא בָּטָחְנוּ …
[With] unbounded love You have loved us Adonoy, our G-d; [With] great and abundant pity have You pitied us. Our Father, our King! for the sake of our forefathers who trusted in You, and whom You taught statutes of life, so too, be gracious to us and teach us. Our Father, merciful Father, Who acts with compassion have compassion on us and put into our hearts to comprehend, and to be intellectually creative, to listen, to learn, and to teach, to preserve, to practice, and to fulfill all the words …
The Metsudah siddur, 1981 (CC-BY) · Translation based on the Metsudah linear siddur, by Avrohom Davis, 1981 (CC-BY)
Paragraph 14
106ברשפי אש
Love’s “flashes are flashes of fire”: the fiery love of prayer, which flares and passes.
Song of Songs 8:6שיר השירים ח׳:ו׳
שִׂימֵנִי כַחוֹתָם עַל־לִבֶּךָ כַּחוֹתָם עַל־זְרוֹעֶךָ כִּי־עַזָּה כַמָּוֶת אַהֲבָה קָשָׁה כִשְׁאוֹל קִנְאָה רְשָׁפֶיהָ רִשְׁפֵּי אֵשׁ שַׁלְהֶבֶתְיָה:
Set me as a seal upon thy heart, As a seal upon thine arm; For love is strong as death, Jealousy is cruel as the grave; The flashes thereof are flashes of fire, A very flame of the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
107אברהם אוהבי
G-d calls Avraham “who loves Me”; love is Avraham’s attribute.
Isaiah 41:8ישעיהו מ״א:ח׳
וְאַתָּה יִשְׂרָאֵל עַבְדִּי יַעֲקֹב אֲשֶׁר בְּחַרְתִּיךָ זֶרַע אַבְרָהָם אֹהֲבִי:
But thou, Israel, My servant, Jacob whom I have chosen, The seed of Abraham My friend;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
108ליעקב אשר פדה את אברהם
Yaakov “who redeemed Avraham”: Yaakov’s work reveals Avraham’s love.
Isaiah 29:22ישעיהו כ״ט:כ״ב
לָכֵן כֹּה־אָמַר ה׳ אֶל־בֵּית יַעֲקֹב אֲשֶׁר פָּדָה אֶת־אַבְרָהָם לֹא־עַתָּה יֵבוֹשׁ יַעֲקֹב וְלֹא עַתָּה פָּנָיו יֶחֱוָרוּ:
Therefore thus saith the L-RD, who redeemed Abraham, concerning the house of Jacob: Jacob shall not now be ashamed, Neither shall his face now wax pale;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
109יוקח נא מעט מים
Avraham’s words to his three guests, “Let a little water be brought.”
Genesis 18:4בראשית י״ח:ד׳
יֻקַּח־נָא מְעַט־מַיִם וְרַחֲצוּ רַגְלֵיכֶם וְהִשָּׁעֲנוּ תַּחַת הָעֵץ:
Let now a little water be fetched, and wash your feet, and recline yourselves under the tree.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
110אתה אמרת יוקח נא מעט מים חייך שאני פורע לבניך
G-d says to Avraham: you said, “Let a little water be brought”; by your life, I will repay your children in the desert, in the land and in the future, and in the desert this is the well of “Spring up, O well.”
Bereshit Rabbah 48:10בראשית רבה מ״ח:י׳
… מעט מים ר״א בשם ר׳ סימאי אמר אמר הקדוש ברוך הוא לאברהם אתה אמרת יקח נא מעט מים חייך שאני פורע לבניך במדבר וביישוב ולע״ל הה״ד (במדבר כא) אז ישיר ישראל את השירה הזאת עלי באר ענו לה הרי במדבר בארץ כנען מנין (דברים ח) ארץ נחלי מים עינות ותהומות יוצאים בבקעה ובהר לע״ל מנין ת״ל (זכריה יד) ביום ההוא יצאו מים חיים מירושלם אתה אמרת ורחצו רגליכם חייך שאני פורע לבניך במדבר וביישוב ולע״ל במדבר מנין שנאמר (יחזקאל טז) וארחצך במים בישוב מנין שנאמר (ישעיה א) רחצו הזכו …
“He said: My L-rd, please, if I have found favor in Your eyes, please do not depart from upon your servant” (Genesis 18:3). “He said: My lords [adonai], not as a reference to G-d, but rather to the three angels, adonai being in the plural. That raises the question: Why is the rest of the verse in the singular? The midrash responds that he directed his request to their senior member. please, if I have found favor in your eyes” – Rabbi Ḥiyya the Great taught: He said this to …
Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
111עלי באר
Near the end of chapter 54: when Avraham’s shepherds disputed a well with Avimelech’s, the water rose as soon as it saw Avraham’s flock, and G-d said this was a sign for his children, for whom the well would rise as soon as it saw them: “Then Israel sang.”
Bereshit Rabbah 54:5בראשית רבה נ״ד:ה׳
ויאמר כי את שבע כבשות וגו׳ - רבנן ורבי יצחק בן חקורה, רבנן אמרי: רועיו של אברהם היו מדיינים עם רועיו של אבימלך. רועי אברהם אומרים: לנו הבאר! ואלו אומרים: לנו הבאר! אמרו להם רועי אברהם: כל מי שהמים עולים להשקות את צאנו, שלו היא הבאר! כיון שראו המים צאנו של אברהם אבינו, מיד עלו. אמר לו הקב״ה: את סימן לבניך, מה את, כיון שראו המים את צאנך מיד עלו, אף בניך, כיון שהבאר רואה אותן מיד יהא עולה, הה״ד (במדבר כא): אז ישיר ישראל את השירה הזאת וגו׳. אמר …
“He said: It is so that you shall take the seven ewes from me, so that it will be for me as a testament, that I dug this well” (Genesis 21:30). “He said: It is so that you shall take the seven ewes…” – the Rabbis and Rabbi Yitzḥak ben Ḥakora, the Rabbis say: Abraham’s herdsmen were arguing with Avimelekh’s herdsmen. Abraham’s herdsman were saying: ‘The well is ours,’ and the others were saying: ‘The well is ours.’ Abraham’s herdsman said to them: ‘For whichever of us the water rises …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
112עלי באר
Midrash Rabbah on Chayei Sarah: the water rose to meet Rivkah, a sign for her children, for whom the well would rise as soon as it saw them; this is “Then Israel sang… Spring up, O well.”
Bereshit Rabbah 60:5בראשית רבה ס׳:ה׳
והנערה טובת מראה מאד, בתולה. תנינן: מוכת עץ, כתובתה מאתים דברי רבי מאיר. וחכמים אומרים: מוכת עץ, כתובתה מנה. רבי חנינא משם רבי אליעזר טעמיה דרבי מאיר: ואיש לא ידעה, הא אם נבעלה מעץ, בתולה! טעמייהו דרבנן: בתולה, הא אם נבעלה מעץ, אינה בתולה! אמר רבי יוחנן: לא נבעלה אשה ממהול לשמונה תחילה, אלא רבקה. אמר ריש לקיש: לפי שבנותן של עובדי כוכבים משמרות עצמן ממקום ערותן, ומפקירות עצמן ממקום אחר, אבל זאת בתולה ממקום בתולים, ואיש לא ידעה ממקום אחר. אמר רבי יוחנן: ממשמע שנאמר בתולה, אין אנו יודעים …
“The girl was of very fair appearance, a virgin, and a man had not been intimate with her; she went down to the spring, she filled her jug, and came up” (Genesis 24:16). “The girl was of very fair appearance, a virgin” – we learn in a mishna: 1:3. The marriage contract of a woman whose hymen was ruptured by wood is two hundred [zuz], these are the words of Rabbi Meir. The Rabbis say: The marriage contract of a woman whose hymen was ruptured by wood is one hundred. …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
113עלי באר
Midrash Rabbah on Beshalach: Israel was allowed to sing only over the well, because they cherished it, as it says, “Spring up, O well, sing to it.”
Shemot Rabbah 25:7שמות רבה כ״ה:ז׳
114עלי באר
Midrash Rabbah at the beginning of Bamidbar describes the well as a rock that traveled with Israel; when they encamped, the princes stood over it and said, “Spring up, O well,” and it rose.
Bamidbar Rabbah 1:2במדבר רבה א׳:ב׳
115עלי באר
Midrash Rabbah on Shelach, at the beginning of chapter 17, compares G-d to a father who gives his son food and drink, and cites “Spring up, O well, sing to it.”
Bamidbar Rabbah 17:1במדבר רבה י״ז:א׳
116עלי באר
Midrash Rabbah on Chukas: the well was not literally dug, but was given in the merit of the Patriarchs, who are called “princes.”
Bamidbar Rabbah 19:26במדבר רבה י״ט:כ״ו
117עלי באר
Koheles Rabbah, on “Send your bread upon the waters,” teaches that because Avraham said “Let a little water be brought,” G-d repays his children with water, in the desert with “Spring up, O well.”
Kohelet Rabbah 11:1קוהלת רבה י״א:א׳
שַׁלַּח לַחְמְךָ עַל פְּנֵי הַמָּיִם, אָמַר רַבִּי בֵּיבַי אִם בִּקַּשְׁתָּ לַעֲשׂוֹת צְדָקָה, עֲשֵׂה אוֹתָהּ עִם עֲמֵלֵי תּוֹרָה, שֶׁאֵין מַיִם הָאָמוּר כָּאן אֶלָּא דִּבְרֵי תוֹרָה, שֶׁנֶּאֱמַר (ישעיה נה, א): הוֹי כָּל צָמֵא לְכוּ לַמַּיִם. אָמַר רַבִּי עֲקִיבָא כְּשֶׁהָיִיתִי בָּא בַּיָּם רָאִיתִי סְפִינָה שֶׁטָּבְעָה בַּיָּם, וְנִצְטָעַרְתִּי עַל תַּלְמִיד חָכָם אֶחָד שֶׁהָיָה בָּהּ וְנִטְבַּע, וּכְשֶׁבָּאתִי לִמְדִינַת קַפּוֹטְקְיָא רְאִיתִיו שֶׁהָיָה יוֹשֵׁב לְפָנַי וְשׁוֹאֵל שְׁאֵלוֹת, נַמְתִּי לוֹ, בְּנִי, הֵיאַךְ עָלִיתָ מִן הַיָּם, אָמַר לִי רַבִּי בִּצְלוֹתָךְ טְרָדַנִּי הַגַּל לַחֲבֵרוֹ, וַחֲבֵרוֹ …
“Cast your bread on the surface of the water, for after many days you will find it (Ecclesiastes 11:1). “Cast your bread on the surface of the water” – Rabbi Beivai said: If you sought to perform charity, perform it with those who toil in Torah study, as water stated here is nothing other than words of Torah, as it is stated: “Anyone thirsty, go to water” (Isaiah 55:1). Rabbi Akiva said: When I was coming by sea, I saw a ship that sank in the sea, and I was …
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
118שמע ישראל אתה עובר היום
“Hear, O Israel, you are crossing the Jordan today”: the verse in Eikev under which the gloss points to the Midrash on the well.
Deuteronomy 9:1דברים ט׳:א׳
שְׁמַע יִשְׂרָאֵל אַתָּה עֹבֵר הַיּוֹם אֶת־הַיַּרְדֵּן לָבֹא לָרֶשֶׁת גּוֹיִם גְּדֹלִים וַעֲצֻמִים מִמֶּךָּ עָרִים גְּדֹלֹת וּבְצֻרֹת בַּשָּׁמָיִם:
Hear, O Israel: thou art to pass over the Jordan this day, to go in to dispossess nations greater and mightier than thyself, cities great and fortified up to heaven,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
119שלח לחמך
“Send your bread upon the waters”: the verse whose Midrash the gloss cites.
Ecclesiastes 11:1קהלת י״א:א׳
שַׁלַּח לַחְמְךָ עַל־פְּנֵי הַמָּיִם כִּי־בְרֹב הַיָּמִים תִּמְצָאֶנּוּ:
Cast thy bread upon the waters, For thou shalt find it after many days.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
120החכמה תחיה
“Wisdom gives life to those who have it”: Chochmah is called life.
Ecclesiastes 7:12קהלת ז׳:י״ב
כִּי בְּצֵל הַחׇכְמָה בְּצֵל הַכָּסֶף וְיִתְרוֹן דַּעַת הַחׇכְמָה תְּחַיֶּה בְעָלֶיהָ:
For wisdom is a defence, even as money is a defence; but the excellency of knowledge is, that wisdom preserveth the life of him that hath it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
121באור פני מלך חיים
“In the light of the King’s countenance is life”; the life of the living waters comes from this light, Chochmah.
Proverbs 16:15משלי ט״ז:ט״ו
בְּאוֹר־פְּנֵי־מֶלֶךְ חַיִּים וּרְצוֹנוֹ כְּעָב מַלְקוֹשׁ:
In the light of the king’s countenance is life; And his favour is as a cloud of the latter rain.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
122ושאבתם מים בששון
“And you shall draw water with joy”: the verse of the discourse on the water libation of Sukkos.
Isaiah 12:3ישעיהו י״ב:ג׳
וּשְׁאַבְתֶּם־מַיִם בְּשָׂשׂוֹן מִמַּעַיְנֵי הַיְשׁוּעָה:
Therefore with joy shall ye draw water Out of the wells of salvation.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 15
123ולא תחללו
“And you shall not profane My holy Name, and I shall be sanctified among the children of Israel”: the bittul that the Torah draws into the soul.
Leviticus 22:32ויקרא כ״ב:ל״ב
וְלֹא תְחַלְּלוּ אֶת־שֵׁם קׇדְשִׁי וְנִקְדַּשְׁתִּי בְּתוֹךְ בְּנֵי יִשְׂרָאֵל אֲנִי ה׳ מְקַדִּשְׁכֶם:
And ye shall not profane My holy name; but I will be hallowed among the children of Israel: I am the L-RD who hallow you,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
124לדחוק רגלי השכינה
Rabbi Yitzchak said that one who sins in secret is as if he pushed away the feet of the Shechinah, since the whole earth is G-d’s footstool.
Kiddushin 31a:2קידושין ל״א א:ב׳
תָּנֵי תַּנָּא קַמֵּיהּ דְּרַב נַחְמָן: בִּזְמַן שֶׁאָדָם מְצַעֵר אֶת אָבִיו וְאֶת אִמּוֹ אָמַר הַקָּדוֹשׁ בָּרוּךְ הוּא: יָפֶה עָשִׂיתִי שֶׁלֹּא דַּרְתִּי בֵּינֵיהֶם, שֶׁאִלְמָלֵי דַּרְתִּי בֵּינֵיהֶם, צִיעֲרוּנִי. אָמַר רַבִּי יִצְחָק: כׇּל הָעוֹבֵר עֲבֵירָה בַּסֵּתֶר – כְּאִילּוּ דּוֹחֵק רַגְלֵי שְׁכִינָה. שֶׁנֶּאֱמַר: ״כֹּה אָמַר ה׳ הַשָּׁמַיִם כִּסְאִי וְהָאָרֶץ הֲדֹם רַגְלָי״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
125ואשים דברי בפיך
“I have put My words in your mouth”: G-d’s words in a person’s mouth, the Torah he speaks.
Isaiah 51:16ישעיהו נ״א:ט״ז
וָאָשִׂם דְּבָרַי בְּפִיךָ וּבְצֵל יָדִי כִּסִּיתִיךָ לִנְטֹעַ שָׁמַיִם וְלִיסֹד אָרֶץ וְלֵאמֹר לְצִיּוֹן עַמִּי־אָתָּה:
And I have put My words in thy mouth, And have covered thee in the shadow of My hand, That I may plant the heavens, And lay the foundations of the earth, And say unto Zion: ‘Thou art My people.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
126קדש לי
“Sanctify to Me every firstborn”: the opening of one of the four sections of the tefillin, which the maamar associates with the higher Chochmah.
Exodus 13:2שמות י״ג:ב׳
קַדֶּשׁ־לִי כׇל־בְּכוֹר פֶּטֶר כׇּל־רֶחֶם בִּבְנֵי יִשְׂרָאֵל בָּאָדָם וּבַבְּהֵמָה לִי הוּא:
’Sanctify unto Me all the first-born, whatsoever opens the womb among the children of Israel, both of man and of beast, it is Mine.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
127ולזכרון בין עיניך
“And for a remembrance between your eyes, so that the Torah of Havayah be in your mouth”: the constant remembrance comes through the Torah in one’s mouth.
Exodus 13:9שמות י״ג:ט׳
וְהָיָה לְךָ לְאוֹת עַל־יָדְךָ וּלְזִכָּרוֹן בֵּין עֵינֶיךָ לְמַעַן תִּהְיֶה תּוֹרַת ה׳ בְּפִיךָ כִּי בְּיָד חֲזָקָה הוֹצִאֲךָ ה׳ מִמִּצְרָיִם:
And it shall be for a sign unto thee upon thy hand, and for a memorial between thine eyes, that the law of the L-RD may be in thy mouth; for with a strong hand hath the L-RD brought thee out of Egypt.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
128ואהבת את ה׳
The command to love G-d, on which the Sifrei asks how one comes to love Him.
Deuteronomy 6:5דברים ו׳:ה׳
וְאָהַבְתָּ אֵת ה׳ אֱלֹקֶיךָ בְּכׇל־לְבָבְךָ וּבְכׇל־נַפְשְׁךָ וּבְכׇל־מְאֹדֶךָ:
And thou shalt love the L-RD thy G-d with all thy heart, and with all thy soul, and with all thy might.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
129איני יודע באיזה צד אוהבים את הקב״ה ת״ל והיו הדברים האלה
The Sifrei asks how one is to love G-d, and answers from the next verse: set these words on your heart, for through them you come to know the One who spoke and the world came to be.
Sifrei Devarim 33:1ספרי דברים ל״ג:א׳
(דברים ו ו) וְהָיוּ הַדְּבָרִים הָאֵלֶּה אֲשֶׁר אָנֹכִי מְצַוְּךָ הַיּוֹם עַל לְבָבֶךָ, רַבִּי אוֹמֵר: לָמָּה נֶאֱמַר? לְפִי שֶׁנֶּאֱמַר (דברים ו ה): ״וְאָהַבְתָּ אֵת ה׳ אֱלֹקֶיךָ בְּכָל לְבָבְךָ״, אֵינִי יוֹדֵעַ: כֵּיצַד אוֹהֲבִים אֶת הַמָּקוֹם? תַּלְמוּד לוֹמַר: וְהָיוּ הַדְּבָרִים הָאֵלֶּה אֲשֶׁר אָנֹכִי מְצַוְּךָ הַיּוֹם עַל לְבָבֶךָ, תֵּן הַדְּבָרִים הָאֵלֶּה עַל לִבְּךָ, שֶׁמִּתּוֹךְ כָּךְ אַתָּה מַכִּיר אֶת מִי שֶׁאָמַר וְהָיָה הָעוֹלָם וּמִדַּבֵּק בִּדְרָכָיו!
(Devarim 6:6) "And these things that I command you this day shall be upon your heart": From "And you shall love the L-rd your G-d with all your heart," I do not know how I come to love the Holy One Blessed be He; it is, therefore written "And these things that I command you this day shall be upon your heart." For in this way you come to recognize the Holy One Blessed be He and to cleave to His ways.
Vocalized Edition (CC-BY-NC) · Sifrei by Rabbi Shraga Silverstein (CC-BY)
130והיו הדברים האלה
“And these words, which I command you today, shall be upon your heart”: the words of Torah are the way to love.
Deuteronomy 6:6דברים ו׳:ו׳
וְהָיוּ הַדְּבָרִים הָאֵלֶּה אֲשֶׁר אָנֹכִי מְצַוְּךָ הַיּוֹם עַל־לְבָבֶךָ:
And these words, which I command thee this day, shall be upon thy heart;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
131רשפי אש
Love’s flashes are “flashes of fire”: the love born of hearing, which burns from afar.
Song of Songs 8:6שיר השירים ח׳:ו׳
שִׂימֵנִי כַחוֹתָם עַל־לִבֶּךָ כַּחוֹתָם עַל־זְרוֹעֶךָ כִּי־עַזָּה כַמָּוֶת אַהֲבָה קָשָׁה כִשְׁאוֹל קִנְאָה רְשָׁפֶיהָ רִשְׁפֵּי אֵשׁ שַׁלְהֶבֶתְיָה:
Set me as a seal upon thy heart, As a seal upon thine arm; For love is strong as death, Jealousy is cruel as the grave; The flashes thereof are flashes of fire, A very flame of the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
132מי כה׳ אלקינו המגביהי לשבת המשפילי לראות
“Who is like Havayah our G-d, enthroned on high, who looks down low to see in the heavens and on the earth”: the verse of the discourse the bracket refers to, where “to see” is the revelation that comes through the Torah.
Psalms 113:5–6תהילים קי״ג:ה׳-ו׳
מִי כַּה׳ אֱלֹקֵינוּ הַמַּגְבִּיהִי לָשָׁבֶת: הַמַּשְׁפִּילִי לִרְאוֹת בַּשָּׁמַיִם וּבָאָרֶץ:
Who is like unto the L-RD our G-d, That is enthroned on high, That looketh down low Upon heaven and upon the earth?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 16
133ולא תחללו
“And you shall not profane My holy Name”: the bittul that the Torah’s living waters bring.
Leviticus 22:32ויקרא כ״ב:ל״ב
וְלֹא תְחַלְּלוּ אֶת־שֵׁם קׇדְשִׁי וְנִקְדַּשְׁתִּי בְּתוֹךְ בְּנֵי יִשְׂרָאֵל אֲנִי ה׳ מְקַדִּשְׁכֶם:
And ye shall not profane My holy name; but I will be hallowed among the children of Israel: I am the L-RD who hallow you,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteויקרא כב, לב.
134ואשים דברי בפיך
“I have put My words in your mouth”: the words of Torah in a person’s mouth.
Isaiah 51:16ישעיהו נ״א:ט״ז
וָאָשִׂם דְּבָרַי בְּפִיךָ וּבְצֵל יָדִי כִּסִּיתִיךָ לִנְטֹעַ שָׁמַיִם וְלִיסֹד אָרֶץ וְלֵאמֹר לְצִיּוֹן עַמִּי־אָתָּה:
And I have put My words in thy mouth, And have covered thee in the shadow of My hand, That I may plant the heavens, And lay the foundations of the earth, And say unto Zion: ‘Thou art My people.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נא, טז.
135ביום ההוא יצאו מ״ח
Zechariah foresees living waters going out from Jerusalem, half to the eastern sea and half to the western sea. The Alter Rebbe reads the eastern sea as a higher level that receives from the living waters below.
Zechariah 14:8זכריה י״ד:ח׳
וְהָיָה בַּיּוֹם הַהוּא יֵצְאוּ מַיִם־חַיִּים מִירוּשָׁלַ͏ִם חֶצְיָם אֶל־הַיָּם הַקַּדְמוֹנִי וְחֶצְיָם אֶל־הַיָּם הָאַחֲרוֹן בַּקַּיִץ וּבָחֹרֶף יִהְיֶה:
And it shall come to pass in that day, That living waters shall go out from Jerusalem: Half of them toward the eastern sea, And half of them toward the western sea; In summer and in winter shall it be.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteזכרי׳ יד, ח.
136שלא לדחוק רגלי השכינה
The words here quote Kiddushin 31a:2; the passage is shown below.
Kiddushin 31a:2קידושין ל״א א:ב׳
תָּנֵי תַּנָּא קַמֵּיהּ דְּרַב נַחְמָן: בִּזְמַן שֶׁאָדָם מְצַעֵר אֶת אָבִיו וְאֶת אִמּוֹ אָמַר הַקָּדוֹשׁ בָּרוּךְ הוּא: יָפֶה עָשִׂיתִי שֶׁלֹּא דַּרְתִּי בֵּינֵיהֶם, שֶׁאִלְמָלֵי דַּרְתִּי בֵּינֵיהֶם, צִיעֲרוּנִי. אָמַר רַבִּי יִצְחָק: כׇּל הָעוֹבֵר עֲבֵירָה בַּסֵּתֶר – כְּאִילּוּ דּוֹחֵק רַגְלֵי שְׁכִינָה. שֶׁנֶּאֱמַר: ״כֹּה אָמַר ה׳ הַשָּׁמַיִם כִּסְאִי וְהָאָרֶץ הֲדֹם רַגְלָי״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteראה קידושין לא, א.
137בפ׳ קדש . . ח״ע
Kehot’s marei makom for these words (its note is below).
Kehot’s noteראה מא״א בערכו.
138ולזכרון בין עיניך
The words here quote Exodus 13:9; the passage is shown below.
Exodus 13:9שמות י״ג:ט׳
וְהָיָה לְךָ לְאוֹת עַל־יָדְךָ וּלְזִכָּרוֹן בֵּין עֵינֶיךָ לְמַעַן תִּהְיֶה תּוֹרַת ה׳ בְּפִיךָ כִּי בְּיָד חֲזָקָה הוֹצִאֲךָ ה׳ מִמִּצְרָיִם:
And it shall be for a sign unto thee upon thy hand, and for a memorial between thine eyes, that the law of the L-RD may be in thy mouth; for with a strong hand hath the L-RD brought thee out of Egypt.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות יג, ט.
139רשפי אש
The words here quote Song of Songs 8:6; the passage is shown below.
Song of Songs 8:6שיר השירים ח׳:ו׳
שִׂימֵנִי כַחוֹתָם עַל־לִבֶּךָ כַּחוֹתָם עַל־זְרוֹעֶךָ כִּי־עַזָּה כַמָּוֶת אַהֲבָה קָשָׁה כִשְׁאוֹל קִנְאָה רְשָׁפֶיהָ רִשְׁפֵּי אֵשׁ שַׁלְהֶבֶתְיָה:
Set me as a seal upon thy heart, As a seal upon thine arm; For love is strong as death, Jealousy is cruel as the grave; The flashes thereof are flashes of fire, A very flame of the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשה״ש ח, ו.
140סד״ה מי כה׳ אלקינו
Kehot’s marei makom for these words (its note is below).
Kehot’s noteתו״א לט, א.
Paragraph 17
141אז נדברו
“Then those who fear Havayah spoke with one another, and Havayah listened and heard”: G-d receives the Torah spoken below.
Malachi 3:16מלאכי ג׳:ט״ז
אָז נִדְבְּרוּ יִרְאֵי ה׳ אִישׁ אֶל־רֵעֵהוּ וַיַּקְשֵׁב ה׳ וַיִּשְׁמָע וַיִּכָּתֵב סֵפֶר זִכָּרוֹן לְפָנָיו לְיִרְאֵי ה׳ וּלְחֹשְׁבֵי שְׁמוֹ:
Then they that feared the L-RD Spoke one with another; and the L-RD hearkened, and heard, and a book of remembrance was written before Him, for them that feared the L-RD, and that thought upon His name.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמלאכי ג, טז.
142תורה מאתו תצא
“For Torah shall go forth from Me”: the question is why G-d should need to hear what comes from Him.
Isaiah 51:4ישעיהו נ״א:ד׳
הַקְשִׁיבוּ אֵלַי עַמִּי וּלְאוּמִּי אֵלַי הַאֲזִינוּ כִּי תוֹרָה מֵאִתִּי תֵצֵא וּמִשְׁפָּטִי לְאוֹר עַמִּים אַרְגִּיעַ:
Attend unto Me, O My people, And give ear unto Me, O My nation; For instruction shall go forth from Me, And My right on a sudden for a light of the peoples.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נא, ד.
143במחוקק במשענותם
The end of the verse about the well: the nobles delved it “with the mechokek, with their staffs.”
Numbers 21:18במדבר כ״א:י״ח
בְּאֵר חֲפָרוּהָ שָׂרִים כָּרוּהָ נְדִיבֵי הָעָם בִּמְחֹקֵק בְּמִשְׁעֲנֹתָם וּמִמִּדְבָּר מַתָּנָה:
The well, which the princes digged, Which the nobles of the people delved, With the sceptre, and with their staves. And from the wilderness to Mattanah;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
144במחוקק במשענותם
At the end of Vayelech the Zohar reads the Song of the Well: the princes are linked with Abba and Imma, the nobles are the Patriarchs, the mechokek is Yesod and the staffs Netzach and Hod; Israel will sing from below upward and from above downward.
Zohar, Vayeilech 8:45–9:49ספר הזהר, וילך ח׳:מ״ה-ט׳:מ״ט
145אם בחקתי תלכו
“If you walk in My statutes”: the verse of the discourse in Bechukosai that explains chok as engraving.
Leviticus 26:3ויקרא כ״ו:ג׳
אִם־בְּחֻקֹּתַי תֵּלֵכוּ וְאֶת־מִצְוֺתַי תִּשְׁמְרוּ וַעֲשִׂיתֶם אֹתָם:
If ye walk in My statutes, and keep My commandments, and do them;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
146כלי מחזיק ברכה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteסוף עוקצין.
147כלי מחזיק ברכה
The closing Mishnah of the Talmud: the Holy One, blessed be He, found no vessel that holds blessing for Israel but peace. Here it describes the soul engraved as a receptacle.
Mishnah Oktzin 3:12משנה עוקצים ג׳:י״ב
אָמַר רַבִּי יְהוֹשֻׁעַ בֶּן לֵוִי, עָתִיד הַקָּדוֹשׁ בָּרוּךְ הוּא לְהַנְחִיל לְכָל צַדִּיק וְצַדִּיק שְׁלשׁ מֵאוֹת וַעֲשָׂרָה עוֹלָמוֹת, שֶׁנֶּאֱמַר (משלי ח), לְהַנְחִיל אֹהֲבַי יֵשׁ וְאֹצְרֹתֵיהֶם אֲמַלֵּא. אָמַר רַבִּי שִׁמְעוֹן בֶּן חֲלַפְתָּא, לֹא מָצָא הַקָּדוֹשׁ בָּרוּךְ הוּא כְּלִי מַחֲזִיק בְּרָכָה לְיִשְׂרָאֵל אֶלָּא הַשָּׁלוֹם, שֶׁנֶּאֱמַר (תהלים כט), ה׳ עֹז לְעַמּוֹ יִתֵּן ה׳ יְבָרֵךְ אֶת עַמּוֹ בַשָּׁלוֹם:
Rabbi Yehoshua ben Levi said: In the world to come the Holy One, Blessed be He, will make each righteous person inherit three hundred and ten worlds, for it is written: "That I may cause those that love me to inherit yesh (numerical value of; and that I may fill their treasuries" (Proverbs 8:21. Rabbi Shimon ben Halafta said: the Holy One, Blessed be He, found no vessel that could contain blessing for Israel save that of peace, as it is written: "The L-rd will give strength unto his people; …
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
148החלצו מאתכם
“Arm men from among you”: the verse of the explanation in Matos where Moshe is called mechokek.
Numbers 31:3במדבר ל״א:ג׳
וַיְדַבֵּר מֹשֶׁה אֶל־הָעָם לֵאמֹר הֵחָלְצוּ מֵאִתְּכֶם אֲנָשִׁים לַצָּבָא וְיִהְיוּ עַל־מִדְיָן לָתֵת נִקְמַת־ה׳ בְּמִדְיָן:
And Moses spoke unto the people, saying: ‘Arm ye men from among you for the war, that they may go against Midian, to execute the L-RD’S vengeance on Midian.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
149משה ידבר
“Moshe would speak, and G-d would answer him with a voice”: the verse of the discourse the text refers to.
Exodus 19:19שמות י״ט:י״ט
וַיְהִי קוֹל הַשֹּׁפָר הוֹלֵךְ וְחָזֵק מְאֹד מֹשֶׁה יְדַבֵּר וְהָאֱלֹקִים יַעֲנֶנּוּ בְקוֹל:
And when the voice of the horn waxed louder and louder, Moses spoke, and G-d answered him by a voice.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
150ס״פ וילך (רפ״ו א׳)
The note says that this Zohar passage, at the end of Vayelech, is quoted in Or HaTorah on Chukas.
Kehot’s noteנעתק באוה״ת חוקת ע׳ תתמג.
151בהעלותך דק״נ
The note clarifies that the reference to Beha’aloscha, page 150, is to the Zohar, Part III, and points to Or HaTorah on Chukas for it.
Kehot’s noteבזח״ג. ראה אוה״ת חקת ע׳ תתסז.
152תמכי אורייתא
The Zohar speaks of those who support the Torah (tamchin oraysa): those who learn are not engaged in deeds while they learn, but those who support them are.
Zohar, Introduction 13:123–14:132ספר הזהר, הקדמה י״ג:קכ״ג-י״ד:קל״ב
153עץ חיים היא
“It is a tree of life to those who hold fast to it”: read as those who support the Torah, like Zevulun.
Proverbs 3:18משלי ג׳:י״ח
עֵץ־חַיִּים הִיא לַמַּחֲזִיקִים בָּהּ וְתֹמְכֶיהָ מְאֻשָּׁר:
She is a tree of life to them that lay hold upon her, And happy is every one that holdest her fast.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי ג, יח.
154וזבולון ע״י שהיה עוסק בפרקמטיא בשביל יששכר
The Midrash explains that Zevulun is placed before Yissachar because Zevulun engaged in trade and fed Yissachar, who studied Torah, and applies to him “It is a tree of life to those who hold fast to it.”
Bereshit Rabbah 99:9בראשית רבה צ״ט:ט׳
זבולן לחוף ימים ישכון, הרי זבולן קדם ליששכר, שכן מייחסן יששכר זבולן. ולמה כן? אלא, שהיה זבולן עוסק בפרקמטיא, ויששכר עוסק בתורה, וזבולן בא ומאכילו, לפיכך קדמו עליו. אמר הכתוב (משלי ג): עץ חיים היא למחזיקים בה יששכר כונס וזבולון מביא באניות ומוכר, ומביא לו כל צרכו. וכן משה אומר (דברים לג): שמח זבולון בצאתך. למה? שיששכר באהליך, שלך הן, שאת מסייעו לישב בהן:
“Zebulun will dwell at the shore of seas, and he will be a shore for ships, and his border will be upon Sidon” (Genesis 49:13). “Zebulun will dwell at the shore of seas” – Zebulun preceded Issachar, although the birth of Issachar is recorded before Zebulun. Why so? It is because Zebulun would engage in commerce, and Issachar would engage in Torah, and Zebulun would come to feed him. Therefore, [Zebulun] was granted precedence. The verse said in his regard: “It is a tree of life for those who uphold …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
155בפרקמטיא בשביל יששכר
The Zohar on Vayechi says Zevulun and Yissachar made an agreement: one sat and toiled in Torah, the other went out to trade and supported him.
Zohar, Vayechi 65:661–66:673ספר הזהר, ויחי ס״ה:תרס״א-ס״ו:תער״ג
156זח״א ח׳ א׳
The note points to Or HaTorah on Chukas for the Zohar’s teaching on the supporters of the Torah.
Kehot’s noteראה באוה״ת חוקת ע׳ תתמב.
157מקפץ על הגבעות
“Leaping over the hills”: the phrase discussed at the end of the discourse on “The voice of my beloved.”
Song of Songs 2:8שיר השירים ב׳:ח׳
קוֹל דּוֹדִי הִנֵּה־זֶה בָּא מְדַלֵּג עַל־הֶהָרִים מְקַפֵּץ עַל־הַגְּבָעוֹת:
Hark! my beloved! behold, he cometh, Leaping upon the mountains, skipping upon the hills.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
158עמים הר יקראו
Moshe’s blessing of Zevulun and Yissachar: “Peoples they shall call to the mountain.”
Deuteronomy 33:19דברים ל״ג:י״ט
עַמִּים הַר־יִקְרָאוּ שָׁם יִזְבְּחוּ זִבְחֵי־צֶדֶק כִּי שֶׁפַע יַמִּים יִינָקוּ וּשְׂפֻנֵי טְמוּנֵי חוֹל:
They shall call peoples unto the mountain; There shall they offer sacrifices of righteousness; For they shall suck the abundance of the seas, And the hidden treasures of the sand.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים לג, יט.
159מי יעלה בהר ה׳
“Who shall ascend the mountain of Havayah, and who shall stand in His holy place?”: the mountain to which the peoples are called.
Psalms 24:3תהילים כ״ד:ג׳
מִי־יַעֲלֶה בְהַר־ה׳ וּמִי־יָקוּם בִּמְקוֹם קׇדְשׁוֹ:
Who shall ascend into the mountain of the L-RD? And who shall stand in His holy place?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים כד, ג.
160אז ישיר ישראל
The Zohar on Beshalach discusses the songs that open with “then,” among them “Then Israel sang.”
Zohar, Beshalach 15:209–219ספר הזהר, בשלח ט״ו:ר״ט-רי״ט
Said R. Isaac: ‘At the moment when the Holy One slew the great chieftain of the Egyptians, and Moses and the children of Israel saw him, they began to sing.’ THEN SANG MOSES AND THE CHILDREN OF ISRAEL THIS SONG UNTO THE L-RD.
The Zohar; London, Soncino Press, 1933 (Public Domain)
161ענו לה
“Sing out to it”: read as the response from above that precedes the well’s rising.
Numbers 21:17במדבר כ״א:י״ז
אָז יָשִׁיר יִשְׂרָאֵל אֶת־הַשִּׁירָה הַזֹּאת עֲלִי בְאֵר עֱנוּ־לָהּ:
Then sang Israel this song: Spring up, O well—sing ye unto it—
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
162אלמלא הקב״ה עוזרו
A person’s evil inclination grows stronger against him every day, and were it not that the Holy One, blessed be He, helps him, he could not overcome it.
Kiddushin 30b:7קידושין ל׳ ב:ז׳
וְאָמַר רַבִּי שִׁמְעוֹן בֶּן לֵוִי: יִצְרוֹ שֶׁל אָדָם מִתְגַּבֵּר עָלָיו בְּכׇל יוֹם וּמְבַקֵּשׁ הֲמִיתוֹ, שֶׁנֶּאֱמַר: ״צוֹפֶה רָשָׁע לַצַּדִּיק וּמְבַקֵּשׁ לַהֲמִיתוֹ״, וְאִלְמָלֵא הַקָּדוֹשׁ בָּרוּךְ הוּא עוֹזְרוֹ אֵין יָכוֹל לוֹ, שֶׁנֶּאֱמַר: ״אֱלֹקִים לֹא יַעַזְבֶנּוּ בְיָדוֹ״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteקידושין ל, ב.
163והחזירנו בתשובה שלימה לפניך
Kehot’s marei makom for these words (its note is below).
Kehot’s noteברכת תפלת שמו״ע.
164והחזירנו בתשובה שלימה לפניך
The blessing of teshuvah in the Amidah: “and bring us back in complete teshuvah before You.”
Siddur Ashkenaz, Weekday, Shacharit, Amidah, Repentanceסידור אשכנז, ימי חול, תפילת שחרית, עמידה, תשובה
הֲשִׁיבֵנוּ אָבִינוּ לְתוֹרָתֶךָ וְקָרְבֵנוּ מַלְכֵּנוּ לַעֲבוֹדָתֶךָ וְהַחֲזִירֵנוּ בִּתְשׁוּבָה שְׁלֵמָה לְפָנֶיךָ: בָּרוּךְ אַתָּה ה׳ הָרוֹצֶה בִּתְשׁוּבָה:
Cause us to return, our Father, to Your Torah and bring us near, our King, to Your service; and bring us back in whole-hearted repentance before You Blessed are You, Adonoy, Who desires penitence.
The Metsudah siddur, 1981 (CC-BY) · Translation based on the Metsudah linear siddur, by Avrohom Davis, 1981 (CC-BY)
165אב הרחמן רחם נא עלינו ותן בלבנו בינה
Ahavah Rabbah: “Our Father, merciful Father, who has mercy, have mercy upon us, and put into our hearts to understand.”
Siddur Ashkenaz, Weekday, Shacharit, Blessings of the Shema, Second Blessing before Shemaסידור אשכנז, ימי חול, תפילת שחרית, ברכות קריאת שמע, אהבת ישראל
… אָבִינוּ מַלְכֵּנוּ בַּעֲבוּר אֲבוֹתֵינוּ שֶׁבָּטְחוּ בְךָ וַתְּלַמְּדֵם חֻקֵּי חַיִּים כֵּן תְּחָנֵּנוּ וּתְלַמְּדֵנוּ: אָבִינוּ הָאָב הָרַחֲמָן הַמְרַחֵם רַחֵם עָלֵינוּ וְתֵן בְּלִבֵּנוּ לְהָבִין וּלְהַשְׂכִּיל לִשְׁמֹעַ לִלְמֹד וּלְלַמֵּד לִשְׁמֹר וְלַעֲשׂוֹת וּלְקַיֵּם אֶת־כָּל־דִּבְרֵי תַלְמוּד תּוֹרָתֶךָ בְּאַהֲבָה: וְהָאֵר עֵינֵינוּ בְּתוֹרָתֶךָ וְדַבֵּק לִבֵּנוּ בְּמִצְוֹתֶיךָ וְיַחֵד לְבָבֵנוּ לְאַהֲבָה וּלְיִרְאָה אֶת־שְׁמֶךָ: וְלֹא נֵבוֹשׁ לְעוֹלָם וָעֶד כִּי בְשֵׁם קָדְשְׁךָ הַגָּדוֹל וְהַנּוֹרָא בָּטָחְנוּ נָגִילָה וְנִשְׂמְחָה בִּישׁוּעָתֶךָ: וַהֲבִיאֵנוּ לְשָׁלוֹם מֵאַרְבַּע כַּנְפוֹת הָאָרֶץ …
[With] unbounded love You have loved us Adonoy, our G-d; [With] great and abundant pity have You pitied us. Our Father, our King! for the sake of our forefathers who trusted in You, and whom You taught statutes of life, so too, be gracious to us and teach us. Our Father, merciful Father, Who acts with compassion have compassion on us and put into our hearts to comprehend, and to be intellectually creative, to listen, to learn, and to teach, to preserve, to practice, and to fulfill all the words …
The Metsudah siddur, 1981 (CC-BY) · Translation based on the Metsudah linear siddur, by Avrohom Davis, 1981 (CC-BY)
166להבין דבר מתוך דבר
The Talmud defines the “discerning” (navon) as one who understands one thing from another.
Chagigah 14a:12חגיגה י״ד א:י״ב
״יוֹעֵץ״ — שֶׁיּוֹדֵעַ לְעַבֵּר שָׁנִים וְלִקְבּוֹעַ חֳדָשִׁים. ״וְחָכָם״ — זֶה תַּלְמִיד הַמַּחְכִּים אֶת רַבּוֹתָיו. ״חֲרָשִׁים״ — בְּשָׁעָה שֶׁפּוֹתֵחַ בְּדִבְרֵי תוֹרָה הַכֹּל נַעֲשִׂין כְּחֵרְשִׁין. ״וְנָבוֹן״ — זֶה הַמֵּבִין דָּבָר מִתּוֹךְ דָּבָר. ״לָחַשׁ״ — זֶה שֶׁרָאוּי לִמְסוֹר לוֹ דִּבְרֵי תוֹרָה שֶׁנִּיתְּנָה בְּלַחַשׁ.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteראה חגיגה יד, א.
167חכמה בראש וחכמה בסוף
Kehot’s note points to Zohar I, 26a for these words.
Zohar I, 26aזח״א כו, א
Kehot’s noteזח״א כו, א.
168חכמה בראש וחכמה בסוף
The Zohar speaks of two yuds, the upper and lower formations, that are “Chochmah at the beginning and Chochmah at the end.” The text gives the place as 26b; Kehot gives 26a.
Zohar, Bereshit 21:248–22:255ספר הזהר, בראשית כ״א:רמ״ח-כ״ב:רנ״ה
In reference to that time it is said of Moses and Israel, “Then thou shalt delight in the L-rd”, and the words shall be fulfilled, “then Moses shall sing” (Ex. 15, 1).1The Hebrew text of this page does not correspond entirely to the English translation. Further, the river “shall part from thence and become four heads” (Gen. 2, 10). The first of these is Hesed (Kindness), which is the right arm. From this shall drink the camp of Michael, and with it the tribe of Judah and his two accompanying …
The Zohar; London, Soncino Press, 1933 (Public Domain)
169הבאר שחפרוה כרוה
The Zohar on Mishpatim says Israel did not have the well until they came to the wilderness of Mattanah, as in “the well, princes dug it.”
Zohar, Mishpatim 3:355–364ספר הזהר, משפטים ג׳:שנ״ה-שס״ד
170יצאו מים חיים
“Living waters shall go out from Jerusalem”: the waters that flow from the well.
Zechariah 14:8זכריה י״ד:ח׳
וְהָיָה בַּיּוֹם הַהוּא יֵצְאוּ מַיִם־חַיִּים מִירוּשָׁלַ͏ִם חֶצְיָם אֶל־הַיָּם הַקַּדְמוֹנִי וְחֶצְיָם אֶל־הַיָּם הָאַחֲרוֹן בַּקַּיִץ וּבָחֹרֶף יִהְיֶה:
And it shall come to pass in that day, That living waters shall go out from Jerusalem: Half of them toward the eastern sea, And half of them toward the western sea; In summer and in winter shall it be.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
171כה תברכו
“Thus shall you bless the children of Israel”: the verse of the discourse in Nasso on blessing at the beginning and at the end.
Numbers 6:23במדבר ו׳:כ״ג
דַּבֵּר אֶל־אַהֲרֹן וְאֶל־בָּנָיו לֵאמֹר כֹּה תְבָרְכוּ אֶת־בְּנֵי יִשְׂרָאֵל אָמוֹר לָהֶם:
’Speak unto Aaron and unto his sons, saying: On this wise ye shall bless the children of Israel; ye shall say unto them:
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
172כרוה נדיבי עם
The Zohar reads “those who volunteered among the people” as the Patriarchs, who are called nobles, as in “the nobles of the peoples are gathered.”
Zohar, Vayikra 66:445–67:449ספר הזהר, ויקרא ס״ו:תמ״ה-ס״ז:תמ״ט
173כרוה נדיבי עם
The Zohar on Vayechi says that even above, through an arousal from below, a higher level is drawn, and cites “the nobles of the people delved it.”
Zohar, Vayechi 53:528–54:539ספר הזהר, ויחי נ״ג:תקכ״ח-נ״ד:תקל״ט
174כל נדיב לבו יביאה
“Take from among you an offering; whoever is of a generous heart shall bring it”: the verse of the discourse in Vayakhel.
Exodus 35:5שמות ל״ה:ה׳
קְחוּ מֵאִתְּכֶם תְּרוּמָה לַה׳ כֹּל נְדִיב לִבּוֹ יְבִיאֶהָ אֵת תְּרוּמַת ה׳ זָהָב וָכֶסֶף וּנְחֹשֶׁת:
Take ye from among you an offering unto the L-RD, whosoever is of a willing heart, let him bring it, the L-RD’S offering: gold, and silver, and brass;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
175“How beautiful are your steps in sandals, O daughter of the noble one”: the verse of the Shir HaShirim discourse on the “noble.”
Song of Songs 7:2שיר השירים ז׳:ב׳
מַה־יָּפוּ פְעָמַיִךְ בַּנְּעָלִים בַּת־נָדִיב חַמּוּקֵי יְרֵכַיִךְ כְּמוֹ חֲלָאִים מַעֲשֵׂה יְדֵי אׇמָּן:
How beautiful are thy steps in sandals, O prince’s daughter! The roundings of thy thighs are like the links of a chain, The work of the hands of a skilled workman.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
176זח״ג י״ט ב׳ כ״ו א׳
The note explains that these Zohar passages are on “the nobles of the people delved it” and points to Or HaTorah on Chukas, where they are discussed.
Kehot’s noteמענין כרוה נדיבי — אוה״ת חוקת ע׳ תתמג. וע׳ תתנד.
177ח״א רל״ה א׳ ח״ב קי״ג סע״ב . . רל״ה ב׳
The note explains that these Zohar passages are on “the well, princes dug it” and points to Or HaTorah on Chukas, where they are discussed.
Kehot’s noteמענין באר חפרוה. ראה אוה״ת חקת ע׳ תתמג. וע׳ תתנד.
178The Zohar on Vayakhel says the “nobles” of “whoever is of a generous heart” come from the supernal Patriarchs, who are called nobles, as in “the nobles of the people delved it.”
Zohar, Vayakhel 4:48–5:58ספר הזהר, ויקהל ד׳:מ״ח-ה׳:נ״ח
appoint from among you those supernal glorified chiefs who shall take up that offering containing the mystery of the Divine Throne, in order to bring about a union with the “patriarchs”,1Al. “with her spouse”. for the Matrona (i.e. the Shekinah) may not come to her Spouse except those youthful bridesmaids follow in her train until she is brought to Him, as it says, “The virgins her companions in her train being brought unto thee” (Ps. 45, 15), to wit, that she may join her Spouse. The next words, “Whosoever is …
The Zohar; London, Soncino Press, 1933 (Public Domain)
179ויקשב ה׳ וישמע
At the end of Vayakhel the Zohar expounds Malachi’s verse: the holy words spoken below rise up before the holy King and crown Him; the text points here for this idea.
Zohar, Vayakhel 34:433–36:443ספר הזהר, ויקהל ל״ד:תל״ג-ל״ו:תמ״ג
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