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ויקחו אליך פרה אדומה
“And they shall take to you a red heifer” (Numbers 19:2)
The laws of the red heifer trace two spiritual movements: burning reduces the harsh Gevuros of nogah to their root in bittul, and the living water of Chochmah’s source is drawn onto that root. Sanctifying the water raises the refined Gevurah to its source, which needs Daas; sprinkling drives off the impure, which needs the masculine strength of the emotive attributes. That is why a woman, who has Daas, may sanctify but not sprinkle, and a minor, who lacks Daas, may sprinkle but not sanctify.
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ויקחו אליך פרה אדומה
“And they shall take to you a red heifer” (Numbers 19:2)
The laws of the red heifer trace two spiritual movements: burning reduces the harsh Gevuros of nogah to their root in bittul, and the living water of Chochmah’s source is drawn onto that root. Sanctifying the water raises the refined Gevurah to its source, which needs Daas; sprinkling drives off the impure, which needs the masculine strength of the emotive attributes. That is why a woman, who has Daas, may sanctify but not sprinkle, and a minor, who lacks Daas, may sprinkle but not sanctify.
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
The Mishnah rules that anyone, even a woman, may sanctify the water of the red heifer except a minor, while for sprinkling it is the reverse. The Alter Rebbe explains why. The heifer purifies from the impurity of the dead, the spirit of impurity of the three wholly impure kelipos, which have no life of their own and receive it through kelipas nogah, half good and half evil. Parah is par-hei: the five Gevuros that divide the simple voice into letters, “sweetened” and arousing bittul above, harsh in nogah, where division becomes separate existence. Burning the heifer leaves only efer, par with an alef, Gevurah in its root, and the forces of impurity scatter. Living water, the source of Chochmah that comes “from nothing,” is put onto these ashes. Sanctifying raises nogah’s refined Gevurah to that source and needs Daas, which a woman has, a Daas rooted in the Gevuros; sprinkling drives off impurity and needs the strength of the emotive attributes, which a minor has, since the kelipos too lack Daas. Cedar, hyssop and crimson thread are the channels that join the highest level to the lowest.

Outline
	1The questionA woman may sanctify the water but not sprinkle it, and a minor may sprinkle it but not sanctify it. The heifer removes the spirit of impurity of the three wholly impure kelipos, which sustain all that the Torah forbids and are “dead” because they have no life of their own.¶1–2
	2Parah: the five GevurosParah is par-hei, the five Gevuros that divide the voice into letters, in human speech and in G-d’s speech (Malchus) and thought (Binah). Above, the Gevuros are sweetened and arouse bittul, so the many levels stay united; in nogah they are harsh, a complete concealment that produces separate existence and lets the impure kelipos draw life.¶3–5
	3Kelipas nogahNogah is half good and half evil, and even its good is a “husk” because it is felt as yesh; the impure kelipos receive through its evil half. Yet nogah can be refined into complete bittul and rise into holiness. The heifer, Nukva receiving from “the face of the ox,” embodies nogah’s harshest Gevuros.¶6–7
	4Burning to ashesFire separates a compound and leaves only its essential element. So the burning leaves only efer, par with an alef: Gevurah in its root, the source of speech still in bittul, before it became yesh, and with that “all the workers of iniquity shall be scattered.”¶8
	5Living waterWater is Chochmah and living water its source, the tala divdolcha, from which wisdom comes “from nothing.” Because the beginning is wedged in the end, this source appears below, in springs that rise from the earth and in the earth’s endless power to grow.¶9
	6Sanctifying and sprinklingLiving water on the ashes draws bittul onto the root of speech, and the impure lose their hold. Sprinkling extends this to the person; Malchus, the woman’s level, is where the external forces attach, so she cannot drive them off, while the minor’s emotive attributes can, since the kelipos also lack Daas. Sanctifying raises nogah’s Gevurah to the hidden brain and needs Daas, which the minor lacks and the woman has, a Daas from the Gevuros (kal-hei).¶10
	7Cedar, hyssop and crimson threadTo join Chochmah’s bittul to nogah’s ashes, the cedar (the emotive attributes within Chochmah, the large vav, Tiferes) and the hyssop (the small vav, the “drop” of Yesod) are bound by the crimson thread, the Gevuros that draw the flow down; the Ramaz reads the three as Daas, Tiferes and Yesod.¶11


Key concepts
	Kelipas nogah (the glowing husk)קליפת נוגה
	The intermediate realm, half good and half evil, through which even the wholly impure kelipos receive life; its good can be refined and rise into holiness, yet as long as it is felt as yesh it remains a husk.

	The three impure keliposשלש קליפות הטמאות
	The “stormy wind, great cloud and flashing fire” of Yechezkel’s vision: forces wholly without good that sustain everything the Torah forbids; they are “dead” because they have no life of their own.

	The five Gevuros (restraints)ה׳ גבורות
	The powers of limitation that divide the simple voice into letters. Above, in Binah, they are sweetened and arouse bittul; in nogah they are harsh and conceal, producing separate existence. They are the hei of parah.

	Yesh and bittulיש וביטול
	Yesh is the sense of being a self-standing “something”; bittul is self-nullification before G-d. Division with bittul remains unity, as with the “host of heaven”; division with yesh is separation.

	Living water (mayim chaim)מים חיים
	Spring water, which stands for the source of Chochmah, the hidden level above it from which wisdom emerges “from nothing to something.”

	Daas (knowledge)דעת
	The faculty of felt recognition and connection, rooted as high as Keser. It is what nullifies the yesh into ayin, what the kelipos lack, and what the raising of the Gevuros in the sanctification needs.

	Mayin nukvin (feminine waters)מיין נוקבין
	The upward striving from below that rises to its source; here, the refined Gevuros of nogah raised to the living water of the hidden brain.

	The large vav and the small vavו׳ רברבא וו׳ זעירא
	Tiferes and Yesod, the cedar and the hyssop, “body and covenant”: the large vav draws bittul down from above, and the small vav carries a mere “drop” of it into created beings.


Section 1 · ¶1–2
The question
1ויקחו אליך פרה1 אדומה.2 איתא במשניות פ״ה דמסכת פרה ומייתי לה ביבמות (פרק ח׳ דע״ב ב׳ וביומא ד׳ מ״ג) הכל כשרים לקדש מי חטאת34 אפילו אשה חוץ מחרש שוטה וקטן5.
“And they shall take to you a red heifer.” It is stated in the Mishnah, chapter 5 of Tractate Parah, and it is brought in Yevamos (chapter 8, 72b, and in Yoma, folio 43): “All are fit to sanctify the mei chatas (the water of purification), even a woman, except for a deaf-mute, a person of unsound mind, and a minor.”
The maamar opens with the verse that introduces the red heifer and then cites the Mishnah’s rule about who may perform the “sanctification”: putting the heifer’s ashes into living water to make the water of purification (mei chatas). Anyone may do it, even a woman, except a deaf-mute, a person not of sound mind, and a minor; the same ruling is quoted in the Talmud in Yevamos and in Yoma.


ולענין הזאה הוא איפכא שהקטן כשר להזות ואשה פסולה וכדאיתא במשניות סוף פרק בתרא דפרה הכל כשרים להזות חוץ מטומטום ואנדרוגינוס והאשה6 כו׳ יעו״ש דקטן מזה.
And with regard to sprinkling it is the reverse: the minor is fit to sprinkle and a woman is unfit, as is stated in the Mishnah at the end of the last chapter of Parah: “All are fit to sprinkle except for a tumtum (one whose sex is concealed), an androgynous, and a woman,” etc. See there, that a minor sprinkles.
For sprinkling that water on a person who has become impure, the rule is reversed: a woman (like a person of concealed or dual sex) may not sprinkle, but a minor may. The Mishnah excludes only a child who has no understanding, and its continuation shows that a minor does sprinkle, with a woman permitted only to assist him.




2ובגמרא שם ילפינן לה מקראי. וצ״ל הטעם שבהזי׳ אשה פסולה וקטן כשר ובקידוש הוא להיפוך ממש כנ״ל.
And in the Gemara there, we derive it from verses. Now we need to understand the reason why in sprinkling a woman is unfit and a minor is fit, while in sanctifying it is the exact reverse, as mentioned above.
The Talmud derives these laws from the wording of verses, but the maamar asks for the inner reason: why should a woman be unfit to sprinkle yet fit to sanctify, and a minor exactly the opposite?


והענין כי פרה אדומה היא באה לטהר טומאת מת שהוא לדחות ולהעביר רוח הטומאה דשלש קליפות הטמאות לגמרי ואין בהם טוב כלל
The explanation is that the red heifer comes to purify [from] the impurity of the dead, which is to thrust away and remove the spirit of impurity of the three kelipos (husks) that are entirely impure and in which there is no good at all;
The red heifer purifies from the impurity contracted from the dead. In inner terms this means driving off the “spirit of impurity” that comes from the three kelipos (husks) that are wholly impure, forces of concealment with no good in them at all.


דהיינו שמהן נמשך קיום וחיות של המעשה דבור ומחשבה של כל שס״ה ל״ת שבתורה וענפיהן, שחיותם וקיומם מלמעלה
that is, from them are drawn the existence and the life-force (chayus) of the deed, speech and thought of all the 365 prohibitions in the Torah and their offshoots. For their life-force and existence from above
These three kelipos are the source of existence and vitality for every forbidden deed, word and thought: everything that falls under the Torah’s 365 prohibitions and their offshoots. Even forbidden things must receive their life-force from above, and the text now says through what channel.


הוא נמשך משלש קליפות הטמאות הנזכר במרכבת יחזקאל רוח סערה ענן גדול7 ואש מתלקחת, והם נקראים פגרים מתים לפי שאין בהם חיות מצד עצמם כלל.8
is drawn from the three impure kelipos mentioned in the Chariot of Yechezkel: “a stormy wind, a great cloud, and a flashing fire.” And they are called “dead corpses,” because they have no life-force of their own at all.
Their life comes through the three impure kelipos that Yechezkel saw at the start of his vision of the Chariot: a stormy wind, a great cloud, and a flashing fire. They are called “dead corpses” because they have no life of their own, which ties them to the impurity of the dead that the red heifer removes.




Section 2 · ¶3–5
Parah: the five Gevuros
3והעברה זו הוא ע״י פרה אדומה דייקא ומים חיים9 כו׳ ועץ ארז ואזוב10 כו׳.
And this removal is through a red heifer specifically, and living waters, etc., and cedar wood and hyssop, etc.
The removal of impurity is accomplished by the specific ingredients the Torah prescribes: a red heifer, living (spring) water, and cedar wood and hyssop. The maamar will explain each of them in turn.


כי פרה הוא11 פ״ר12 ה׳ פ״ר הוא גימטריא מנצפ״ך שעולה כמנין פר וה׳ הוא בחינת ה׳ גבורות מקור התחלקות האותיות
For parah (heifer) is par [and] hei. Par is the numerical value of the letters mem-nun-tzadi-pei-kaf, which add up to the number of par (280); and the hei is the level of the five Gevuros (restraints), the source of the division of the letters.
The word parah (פרה) is read as par (פר, whose letters total 280) plus the letter hei (ה, five). The number 280 equals the five letters that take a special final form (mem, nun, tzadi, pei, kaf), and the hei stands for the five Gevuros (restraints), the powers of limitation that divide sound into separate letters.


כי קול היוצא מהבל הלב הוא קול פשוט ומתחלק לאותיות בה׳ מוצאות הפה אחה״ע מהגרון13 גיכ״ק מהחיך כו׳.14
For the voice that issues from the breath of the heart is a simple voice, and it divides into letters in the five places of articulation of the mouth: alef-ches-hei-ayin from the throat, gimmel-yud-kaf-kuf from the palate, etc.
The analogy is human speech: the breath and voice rising from the heart are a single, undivided sound, and they become distinct letters only when they are shaped at the five places of articulation in the mouth. The throat forms alef, ches, hei and ayin, the palate gimmel, yud, kaf and kuf, and the others are formed by the tongue, the teeth and the lips.




4וכך למעלה התחלקות אותיות הדבור למעלה הוא בבחינת מל׳ ואתה מחיה את כולם15 הוא ע״י בחינת גבורות וכמ״כ הוא למעלה בבינה בחינת אותיות המחשבה שהן ג״כ בחינת אותיות
And so it is above: the division of the letters of speech above is in the level of Malchus (sovereignty), [of which it is said,] “And You give life to them all,” and it is through the level of Gevuros (restraints). And likewise above, in Binah (understanding), the level of the letters of thought, which are also a level of letters
The same process exists above. G-d’s creative “speech” is Malchus (sovereignty), of which the verse says “And You give life to them all,” and its division into the particular letters through which it gives that life comes about through Gevuros. Binah (understanding) likewise has “letters of thought,” for thought too is made of letters.


כמו אותיות הדבור התחלקותן לאותיות פרטיים הוא ג״כ ע״י בחי׳ גבורות והוא בחינת גבורות דאימא, עמ״ש מזה בד״ה והניף הכהן את העומר16 בענין שעורה שעור ה׳. עוד נת׳ מזה במ״א ע״פ אד׳17 שפתי תפתח.18
like the letters of speech: their division into particular letters is also through the level of Gevuros, and this is the level of the Gevuros of Imma. See what is written on this in the discourse beginning “And the kohen shall wave the omer,” regarding se’orah (barley) as shi’ur hei (a measure of five). This was further explained elsewhere, on “Ado-nai, open my lips.”
Those letters of thought are also divided into particular letters by Gevuros, here called the Gevuros of Imma (the “mother,” a name for Binah). The Alter Rebbe refers to his discourse on waving the omer, where barley (se’orah) is read as shi’ur hei, “a measure of five,” and to his explanation of “Ado-nai, open my lips,” the verse said before the Amidah.




5והנה עיקר ההתחלקות הוא כדי להחיות ולהוות נבראים בע״ג19 כי באצילות איהו וחיוהי וגרמוהי חד כו׳,
Now, the main purpose of the division is to give life to and bring into being finite creations; for in the World of Atzilus (Emanation), “He, His life-forces and His vessels are one” (ihu vechayohi vegarmohi chad), etc.
The purpose of dividing the light into letters is to create finite beings. In Atzilus (Emanation) there is no real separation: as the Tikkunei Zohar puts it, “He, His life-forces and His vessels are one,” so the light and its vessels remain wholly one with G-d.


אך ע״י ההתחלקות וההשתלשלות הנ״ל מקבלים חיות גם שלש קליפות הטמאות ע״י בחינת נוגה שיש בה ג״כ ה״ג ושם הם גבורות קשות20 (ועיין בע״ח שער ק״נ ספ״ג. ובלק״ת פ׳ חקת בטעמי מצות)
However, through the division and the chain of descent (hishtalshelus) mentioned above, the three impure kelipos (husks) also receive life-force, through the level of nogah (the glowing [husk]), which also has the five Gevuros (restraints); and there they are harsh Gevuros (see Etz Chaim, Sha’ar Kelipas Nogah, end of chapter 3; and the Likkutei Torah of the Arizal, Parshas Chukas, in Ta’amei HaMitzvos),
That same division and descent also lets the three impure kelipos receive life, by way of an intermediate realm called nogah (the glowing husk). Nogah too contains the five Gevuros, but there they are harsh Gevuros; the Alter Rebbe refers to Etz Chaim’s Gate of Kelipas Nogah and to the Arizal’s reasons for the mitzvos on Parshas Chukas.


שנעשה בחינת ההתחלקות והיש ממש בחי׳ טורא דפרודא21 משא״כ למעלה הגם שיש בחי׳ ההתחלקות המדרגות מ״מ כיון שהם בבחי׳ ביטול כמ״ש וצבא השמים לך משתחוים22 הרי הם מתאחדים.
so that there comes about the level of division and of the yesh (separate existence) in actual fact, the level of tura difiruda (the mountain of separation). Whereas above, although there is the level of the division of the grades, nevertheless, since they are in the state of self-nullification (bittul), as it is written, “And the host of heaven bow down to You,” they are therefore united.
In nogah the division becomes real: things feel themselves to be a “something” (yesh) standing apart from G-d, the realm the Zohar calls tura difiruda, “the mountain of separation.” Above there are also many distinct levels, but because all of them are nullified before G-d, like “the host of heaven” bowing down to Him, they remain united.


וכנודע מענין ע׳ נפש יוצאי ירך יעקב23 שאף שהם ע׳ מ״מ נאמר בהם נפש לשון יחיד ע״י שהם בבחי׳ ביטול, משא״כ בנוגה הוא בחינת הפירוד והתחלקות ממש לפי שהיא בחי׳ יש
As is known from the matter of the seventy nefesh (soul) who came out of Yaakov’s loins: although they are seventy, nevertheless “nefesh,” in the singular, is said of them, because they are in the state of bittul. Whereas in nogah it is the level of separation and actual division, because it is the level of yesh
An example is the seventy souls of Yaakov’s household who went down to Egypt: the Torah counts seventy but calls them nefesh, “soul,” in the singular, which Rashi, citing the Midrash, explains as because they served one G-d. Their bittul made them one; in nogah, by contrast, the separation is real, because nogah is a realm of yesh.


(כי למעלה הה״ג דאימא אדרבה הם הגורמים וממשיכים ביטול היש כי הם גבורות ממותקות שענין הגבורה הוא עד״מ למטה ענין לעולם ירגיז אדם יצ״ט24 על יצה״ר וכמ״ ש במ״א ע״פ וגם אתה תדין את ביתי.25
(for above, the five Gevuros of Imma, on the contrary, are what cause and draw down the nullification of the yesh, for they are sweetened Gevuros. For the matter of Gevurah, by way of analogy below, is the matter of “A person should always incite his good inclination against his evil inclination,” as is explained elsewhere on “And you too shall judge My house.”
A parenthetical note explains that the Gevuros above work the other way: the five Gevuros of Imma (Binah) actually bring about bittul, because they are “sweetened” Gevuros. In human terms, holy Gevurah is like the Talmud’s advice that a person should always “incite his good inclination against his evil inclination,” a sternness turned against the self; the Alter Rebbe refers to his discourse on “And you too shall judge My house.”


כך הוא ענין ה״ג דבינה הנמשכים למל׳ אשר מזה נמשך ומשתלשל בבי״ע ענין גבריאל המעורר הנשמות לעבודה כמ״ש בזח״ג ויקרא)
So too is the matter of the five Gevuros of Binah (understanding) that are drawn down to Malchus (sovereignty), from which there is drawn and descends into Beriah, Yetzirah and Asiyah the matter of Gavriel, who arouses the souls to [divine] service, as is written in the Zohar, Part III, Vayikra)
The five Gevuros of Binah flow into Malchus, and from there descend into the lower worlds of Beriah, Yetzirah and Asiyah as the angel Gavriel, whose name comes from gevurah and who arouses the souls to serve G-d. The Alter Rebbe cites the Zohar for this.


(דכ״ג סע״א) ובפ׳ שלח (דקע״א סע״ב) ועמ״ש מזה ע״פ מאמר הזח״ב פקודי2627 (דרל״ג ע״א) בפסוק והנה איש מראהו כמראה נחשת28 וגו׳.
(end of 23a), and in Parshas Shelach (end of 171b). And see what is written on this, on the statement of the Zohar, Part II, Pekudei (233a), on the verse “And behold, a man whose appearance was like the appearance of copper,” etc.
The Zohar references continue (Vayikra 23a and Shelach 171b), and the Alter Rebbe points to his explanation of a Zohar passage in Pekudei (233a) on Yechezkel’s vision of “a man whose appearance was like the appearance of copper.”


והיינו כי שרש ה״ג העליונות הם אדרבה המעוררים ביטול היש וכמ״ש מזה ג״כ בד״ה אד׳ שפתי תפתח.2930
That is, the root of the supernal five Gevuros, on the contrary, is what arouses the nullification of the yesh, as is also explained on this in the discourse beginning “Ado-nai, open my lips.”
The point is that the root of the supernal five Gevuros is not concealment but its opposite: they arouse the nullification of the yesh. This is also explained in the discourse on “Ado-nai, open my lips.”


ועמש״ל גבי חוטי תכלת וסד״ה ה׳ יחתו מריביו31 ומ״ש סד״ה ושאבתם מים3233 בענין כוס ישועות.34
And see what is written above regarding the threads of techeiles, and at the end of the discourse beginning “Havayah—those who contend with Him shall be shattered,” and what is written at the end of the discourse beginning “And you shall draw water,” regarding “the cup of salvations.”
Further discussions are listed: an earlier passage on the threads of techeiles (the blue thread of the tzitzis), the end of the discourse on “Havayah—those who contend with Him shall be shattered,” and the end of the discourse on “And you shall draw water,” on “the cup of salvations.”


לא כן הגבורות שבנוגה שהן גבורות קשות בחי׳ הצמצום גמור המסתיר לגמרי להיות יש ודבר נפרד ועמ״ש בד״ה אם בהרת קדמה35 כו׳.36
Not so the Gevuros in nogah, which are harsh Gevuros, the level of complete tzimtzum (contraction), which conceals entirely, so that there is a yesh and a separate thing. And see what is written in the discourse beginning “If the baheres (bright spot) preceded,” etc.
In nogah, by contrast, the Gevuros are harsh: a complete tzimtzum (contraction) that hides the divine light entirely, so that a creature can exist as a yesh, a thing separate from G-d. The Alter Rebbe also points to his discourse on the law “If the baheres (bright spot) preceded [the white hair]” from the laws of tzaraas.




Section 3 · ¶6–7
Kelipas nogah
6וזהו כל עיקר ענין בחינת נוגה שאינה כמו ג׳ קליפות הטמאות שהם רע גמור, והגם שנוגה ג״כ חציה רע היינו חציה
And this is the whole essence of the matter of the level of nogah: that it is not like the three impure kelipos (husks), which are complete evil. And although nogah too is half evil, that is [only] half of it;
This is the essence of nogah: unlike the three impure kelipos, which are entirely evil, nogah is a mixture. It too is half evil, but only half.


אבל חצי׳ טוב ואעפ״כ גם הטוב שבה נקרא ק״נ והיינו לפי שהוא בבחינת יש וכמו בשביל שיקראוני רבי37 כו׳.
but half of it is good. And even so, even the good in it is called kelipas nogah; that is because it is in the state of yesh (separate existence), like “so that they will call me Rabbi,” etc.
Its other half is good, yet even that good is still called kelipah, a “husk,” because it is experienced as a yesh, a self standing on its own. The example is someone who studies Torah “so that they will call me Rabbi”: the act is good, but it serves the self.


משא״כ בקדושה הוא בחי׳ ביטול ולכן ע״י בחינת ק״נ מקבלים ג׳ קליפות הטמאות, כי ק״נ חציו טוב וחציו רע שמבחי׳ חציו הטוב מקבל גם חציו הרע.
Whereas in holiness it is the level of self-nullification (bittul). Therefore it is through the level of kelipas nogah that the three impure kelipos receive: for kelipas nogah is half good and half evil, and from the level of its good half its evil half also receives.
Holiness, by contrast, means bittul. That is why the impure kelipos draw their life through nogah: nogah is half good and half evil, and its evil half receives from its good half.




7ומחציו הרע מקבלים ג׳ קליפות הטמאות לגמרי, ופי׳ חציו טוב הוא הרגשת היש ומ״מ בחינת ק״נ יכול להתברר ולהיות בבחינת ביטול לגמרי באור א״ס וכענין וצבא השמים לך משתחוים.38
And from its evil half the three entirely impure kelipos (husks) receive. And the meaning of “its half [is] good” is the sense of yesh (self-existence); and nevertheless the level of kelipas nogah can be refined and come to be in a state of complete self-nullification (bittul) in the Infinite Light (Or Ein Sof), like “And the host of heaven bow down to You.”
The wholly impure kelipos receive their life from nogah’s evil half. Even nogah’s good half is only the sense of yesh; yet because it is good, nogah can be refined and brought to complete bittul in the Infinite Light (Or Ein Sof), like the host of heaven that bows before G-d.


וזהו ענין שלפעמים בחינת נוגה עולה לגמרי בקדושה39 (ועיין בזח״ב ויקהל) (דר״ג ע״ב) ובמק״מ שם והרמ״ז פ׳ פנחס (דרנ״א ב׳)40
And this is the meaning of [the fact] that sometimes the level of nogah rises entirely into holiness (see the Zohar, Part II, Vayakhel) (203b), and in the Mikdash Melech there, and the Ramaz (Rabbi Moshe Zacuto) on Parshas Pinchas (251b);
This is why nogah can at times rise entirely into holiness. The Alter Rebbe refers to the Zohar in Vayakhel (203b) with its commentary Mikdash Melech, and to the Ramaz (Rabbi Moshe Zacuto) on Parshas Pinchas.


משא״כ בנוגה שיש בה איתן להדבק בקדושה ועליה נאמר והנה טוב מאד41 וע״ש ר״פ חקת.
whereas in nogah there is eisan (firm strength) to cleave to holiness, and regarding it is said, “And behold, it was very good.” And see there, at the beginning of Parshas Chukas.
The text continues with “whereas”: the contrast seems to be with the ascent “sometimes” just mentioned, for a nogah that has in it eisan, a firm strength, cleaves to holiness, and of it the verse says “And behold, it was very good.” “See there” then points to the beginning of Parshas Chukas in the work just cited.


וזהו ענין שרפת הפרה כדי להעביר את רוח הטומאה כי פרה היא בחינת נוגה שפרה היא בחי׳ נוק׳ שמקבל מבחינת פני שור42
And this is the meaning of the burning of the heifer, in order to remove the spirit of impurity: for the heifer is the level of nogah, for the heifer is the level of Nukva (the feminine), which receives from the level of “the face of the ox,”
This explains why the heifer is burned to remove the spirit of impurity: the heifer represents nogah. A parah (cow) is female, the level of Nukva (the feminine, receiving configuration), which receives from “the face of the ox” that Yechezkel saw on the left side of the Chariot.


אלא שהיא בבחי׳ גבורות קשות ביותר בחינת טוב שבנוגה פר ה׳ וממנה מקבלים גם ג׳ קליפות הטמאות כנ״ל.
except that it is in the level of the harshest Gevuros (restraints), the level of the good that is in nogah, par [and] hei; and from it the three impure kelipos also receive, as mentioned above.
But the heifer stands for the very harshest Gevuros, the good of nogah, as the reading par-hei (280 and the five Gevuros) showed. Since the impure kelipos draw their life from it, it is the heifer that must be burned to remove the impurity.




Section 4 · ¶8
Burning to ashes
8וזהו ענין המצוה לשרוף את הפרה לאפר כי ארז״ל אשכחן אפר דאקרי עפר43 דכתיב ולקח מעפר44 שרפת החטאת45 כו׳. דהנה מכל46 דבר הנשרף נשאר אפר.
And this is the meaning of the mitzvah to burn the heifer to ashes. For our Sages, of blessed memory, said: “We find that ashes are called ‘dust,’ as it is written, ‘And he shall take from the dust of the burning of the sin-offering,’” etc. For from everything that is burned, ashes remain.
The heifer is burned until only ashes remain. The Talmud teaches that ashes can be called “dust” (afar), proving it from the verse about the red heifer, “from the dust of the burning of the sin-offering”; and whatever is burned leaves ashes behind.


והיינו לפי שכל דבר מורכב מד׳ יסודות אש רוח מים עפר ועיקר התהוות הגשמי הוא מיסוד העפר וג׳ היסודות מורכבים בו,
That is because everything is composed of four elements, fire, air, water and earth (afar), and the main coming-into-being of the physical is from the element of earth, with the three [other] elements combined in it.
Everything physical is composed of the four elements, fire, air, water and earth, with earth as the main basis of physical existence and the other three mixed into it.


ולכן ע״י השרפה מתפרדים יסודות המורכבים ונשאר רק יסוד העצמי וכך הוא ענין שרפת הפרה ולא נשאר כ״א מקור הדבור שעדיין הוא בבחי׳ ביטול.
Therefore, through the burning, the combined elements separate and only the essential element remains. And so it is with the burning of the heifer: nothing remains but the source of speech, which is still in the state of self-nullification (bittul).
Burning breaks the compound apart and leaves only the essential element, earth, as ash. In the same way, burning the heifer strips away everything but the source of speech, the point at which the Gevuros are still in a state of bittul, before they divide the voice into separate letters.


וזהו אפר פר א׳ היינו הגבורה כמו שהוא בשרשו קודם שנמשך בבחינת יש ע״י ה״ג דנוגה וממילא יתפרדו כל פועלי און4748 והיו כלא היו.
And this is efer (ashes): par [and] alef, that is, the Gevurah (restraint) as it is in its root, before it is drawn down into the state of yesh (separate existence) through the five Gevuros of nogah. And as a matter of course, “all the workers of iniquity shall be scattered,” and “they shall be as though they had not been.”
The word efer (אפר, ash) has the letters of par (פר) with an alef (א) where parah has a hei (ה). The alef, the first letter, signals Gevurah as it is in its root, before the five Gevuros of nogah drew it into separate existence; once that root is reached the forces of impurity fall away of themselves: “all the workers of iniquity shall be scattered,” and “they shall be as though they had not been.”


(ע׳ בלק״ת שם ועיין בזהר הרקיע פ׳ משפטים בפי׳ מ״ש בזהר שם דק״ה ע״ב ע״פ אדמת עפר4950 עיין בשער תיקון עונות ספ״ב51 ובמ״ח.52
(See the Likkutei Torah of the Arizal there; and see Zohar HaRakia, Parshas Mishpatim, in the explanation of what is written in the Zohar there (105b) on “admas afar” (the ground of dust); see Sha’ar Tikkun Avonos, end of chapter 2, and Mishnas Chassidim.
The Alter Rebbe adds sources from Kabbalah: the Arizal’s Likkutei Torah; the Zohar HaRakia on a Zohar passage in Mishpatim (105b) about “the ground of dust”; Rabbi Chaim Vital’s Gate of the Rectification of Sins (Sha’ar Tikkun Avonos); and Mishnas Chassidim, in its tractate on midnight (Chatzos), according to the Kehot note.


ובסידור האריז״ל גבי תיקון חצות בענין לתת אפר במקום הנחת תפילין כו׳ ועיין ברבות סדר וירא ס״פ מ״ט בזוהר פ׳ פקודי דרל״ז ב׳5354 ודרס״ו ב׳ ובהרמ״ז פ׳ חקת בד׳ ק״פ ע״ב ובמק״מ שם):
And [see] in the Siddur of the Arizal, of blessed memory, regarding Tikkun Chatzos, on placing ashes on the place where the tefillin are put on, etc. And see the Midrash Rabbah, Seder Vayera, end of section 49; the Zohar, Parshas Pekudei, 237b and 266b; and the Ramaz on Parshas Chukas, folio 180b, and the Mikdash Melech there.)
Further sources follow: the Arizal’s practice, recorded in his Siddur, of placing ashes on the place of the tefillin during Tikkun Chatzos, the midnight lament over the destruction of the Temple; the Midrash Rabbah on Vayera; two Zohar passages in Pekudei; and the Ramaz and the Mikdash Melech on Parshas Chukas.




Section 5 · ¶9
Living water
9ב והנה כתיב ולקחו לטמא מעפר שרפת החטאת ונתן עליו מים חיים אל כלי,55 מים הוא בחינת חכמה ומים חיים הוא מקור החכמה שנק׳ מים חיים בחינת מעין וכמ״ש והחכמה מאין תמצא,56
2. Now, it is written: “And they shall take for the impure [person] from the dust of the burning of the sin-offering, and he shall put upon it living water in a vessel.” Water is the level of Chochmah (wisdom), and living water is the source of Chochmah, which is called “living water,” the level of a spring, as it is written, “And Chochmah shall be found from ayin (nothing).”
The second section turns to the living water poured onto the ashes. Water represents Chochmah (wisdom), and living spring water represents the source of Chochmah, from which wisdom flows out of ayin, “nothing,” as Chassidus reads the verse “And Chochmah shall be found from ayin.”


והוא מבחי׳ טלא דבדולחא575859 מקור החכמה סתימאה כידוע (ומבואר בזהר פ׳ תזריע דמ״ט ע״א ועיין בזהר תרומה דקע״ח סע״ב בספרא דצניעותא60 פ״ה וע׳ מ״ש באגה״ק ד״ה למה נסמכה61 פ׳ מרים כו׳).
And it is from the level of the tala divdolcha (the crystalline dew), the source of the hidden Chochmah, as is known (and it is explained in the Zohar, Parshas Tazria, 49a; and see the Zohar, Terumah, end of 178b, in the Sifra DiTzniusa, chapter 5; and see what is written in Iggeres HaKodesh, in the passage beginning “Why was the section of Miriam juxtaposed,” etc.).
This source is called tala divdolcha, “the crystalline dew,” the Zohar’s term for the hidden source above revealed Chochmah, the hidden Chochmah. The Alter Rebbe lists Zohar passages and Iggeres HaKodesh 28, the letter that opens with the question why the section of Miriam is placed next to the section of the red heifer.


והנה למטה מים חיים הן הנובעים מתחת לארץ והיינו לפי שנעוץ תחלתן בסופן6263 כי מבחינת חכמה ולמטה הוא בחינת השתלשלות מיש ליש מחכמה למדות ולמחשבה דבור
Now, below, living water is [water] that wells up from beneath the earth; that is because “their beginning is wedged in their end.” For from the level of Chochmah downward it is the level of a chain of descent (hishtalshelus) from something to something: from Chochmah to the emotive attributes (middos), and to thought, speech
Physically, living water is water that wells up from beneath the ground, because, in Sefer Yetzirah’s words, “their beginning is wedged in their end”: the highest source shows itself at the lowest point. From Chochmah downward, each level develops out of the one before it, “from something to something”: from Chochmah to the emotions, and on to thought and speech.


ומעשה, משא״כ החכמה מלמעלה מן החכמה הוא בחי׳ מאין ליש וגילוי בחינה זו הוא למטה בארץ דוקא כי הארץ מצמחת וחוזרת ומצמחת עד א״ס כמ״ש ארץ ממנה יצא לחם64 כו׳.
and action. Which is not so with Chochmah [as it comes] from what is above Chochmah: that is the level of [coming into being] from nothing to something. And the revelation of this level is below, in the earth specifically, for the earth sprouts and sprouts again endlessly, as it is written, “The earth, out of it comes bread,” etc.
The step from what is above Chochmah to Chochmah itself, however, is creation “from nothing to something,” and that power appears specifically in the lowest place, the earth, which keeps bringing forth new growth without end, as in “The earth, out of it comes bread.”




Section 6 · ¶10
Sanctifying and sprinkling
10וכן המים הנובעים מתחת לארץ הם מים חיים כו׳, וזהו ענין קידוש מי חטאת ליתן מים חיים בתוך האפר
And so too, the water that wells up from beneath the earth is living water, etc. And this is the meaning of the sanctification of the mei chatas (the water of purification): to put living water into the ashes,
Living spring water, rising from below, stands for the source of Chochmah. The sanctification of the mei chatas, putting living water onto the ashes, therefore means drawing that source down into the ashes.


שהוא המשכת מקור החכמה בחינת ביטול תוך האפר שהוא בחי׳ טוב שבנוגה שנתברר מקור ושרש הדבור
which is the drawing down of the source of Chochmah (wisdom), the level of self-nullification (bittul), into the ashes, which are the level of the good in nogah, in which the source and root of speech has been refined.
The living water brings the source of Chochmah, whose quality is bittul, into the ashes. The ashes are the good of nogah after it has been refined: the source and root of speech, with everything that would become separateness burned away.


כי בחי׳ הפרה פר ה׳ הוא בחינת ה׳ גבורות המחלקות את הקול להיות הדבור בגילוי וע״י השרפה נשאר רק מקור ושרש הדבור וע״י המים חיים שהוא המשכת הביטול
For the level of the heifer, par [and] hei, is the level of the five Gevuros (restraints), which divide the voice so that speech becomes revealed; and through the burning only the source and root of speech remains. And through the living water, which is the drawing down of bittul,
As explained above, the heifer (par-hei) is the five Gevuros that divide the voice into revealed speech. Burning leaves only the root of speech, and the living water then draws bittul down onto that root.


הנה ממילא יתפרדו כל פועלי און65 ואין להם אחיזה כלל (וכמ״ש בזהר פ׳ פקודי דרל״ז ב׳66 הנ״ל ועיין בזהר פ׳ חקת דקפ״א ע״א).67
as a matter of course “all the workers of iniquity shall be scattered,” and they have no hold at all (as is written in the Zohar, Parshas Pekudei, 237b, mentioned above; and see the Zohar, Parshas Chukas, 181a).
Once the root is joined to bittul, the forces of impurity have nothing to hold on to and scatter of themselves. The Alter Rebbe cites the Zohar in Pekudei, mentioned earlier, and a Zohar passage in Chukas.


וההזיה הוא להמשיך בחינה זאת על נפש המיטהר מן הטומאה ולכן אשה פסולה להזות כי אשה היא בחי׳ גבורות בחי׳ מל׳ שרגליה יורדות מות68 שהוא בחי׳ דבור מקור ושרש אחיזת החיצונים.
And the sprinkling is to draw this level down upon the soul of the one being purified from impurity. Therefore a woman is unfit to sprinkle: for a woman is the level of Gevuros, the level of Malchus (sovereignty), “whose feet go down to death,” which is the level of speech, the source and root of the hold of the external forces.
Sprinkling extends this purifying bittul onto the person being purified, and here the maamar answers its opening question; “woman” and “minor” stand for the spiritual levels on which, in its reading, the two laws are modeled. A woman represents the Gevuros and Malchus, of which Kabbalah reads “her feet go down to death”: Malchus is divine speech, the lowest level, and as it descends it becomes the root to which the external forces attach.


לכן אין בכחה לדחות ולהעביר את רוח הטומאה (וכמארז״ל ספ״ו דיבמות69 האיש דרכו לכבש ואין אשה דרכה70 לכבש וע׳ ברבות בראשית ס״פ ח׳ האיש כובש71 כו׳),
Therefore it is not in her power to thrust away and remove the spirit of impurity (as our Sages, of blessed memory, said at the end of chapter 6 of Yevamos: “It is the way of a man to conquer, and it is not the way of a woman to conquer”; and see the Midrash Rabbah on Bereishis, end of section 8: “The man conquers,” etc.).
Therefore the level of the woman lacks the power to drive off the spirit of impurity. The Alter Rebbe supports this from the Talmud’s reading of “and conquer it”: “it is the way of a man to conquer, and not the way of a woman to conquer,” and from the Midrash on the same verse.


אבל הקטן שהוא בחינת דכר בחינת מדות שאין להם שם שום אחיזה (כי הז״א נק׳ עץ החיים אבל המל׳ נקרא עה״ד טו״ר והיינו לפי שרגליה יורדות כו׳),
But the minor, who is the level of the masculine (dechar), the level of the emotive attributes (middos), where they have no hold whatsoever (for Z’eir Anpin is called the Tree of Life, but Malchus is called the Tree of Knowledge of good and evil, and that is because “her feet go down,” etc.),
A minor, by contrast, represents the masculine (dechar), the emotive attributes of Z’eir Anpin, where the external forces have no hold. Z’eir Anpin is called the Tree of Life, while Malchus is called the Tree of Knowledge of good and evil, because its “feet go down” toward the realms below.


אלא שהוא עדיין בבחינת קטנות המדות אהוי״ר יכול להעביר את רוח הטומאה. ואף שהקטן אין בו דעת מ״מ יכול להעביר ולדחות את רוח הטומאה
only that he is still at the level of the smallness of the emotive attributes, love and awe, can remove the spirit of impurity. And although the minor has no Daas (knowledge), he can nevertheless remove and thrust away the spirit of impurity,
The minor’s love and awe are still in their “small” state (katnus), yet that is enough to drive off impurity. And although a minor lacks Daas (knowledge), this does not prevent him from doing so.


כי גם בהם אין בחינ׳ הדעת וכמ״ש בזהר פ׳ משפטים72 אל אחר אסתרס ולא עביד פירין,73 ואפשר שע״ז רמזו ברבות פ׳ נח פל״ג ומה התהום כו׳
for in them [the kelipos] too there is no level of Daas, as is written in the Zohar, Parshas Mishpatim: “The other god is castrated and does not bear fruit.” And it may be that this is what [our Sages] alluded to in the Midrash Rabbah, Parshas Noach, section 33: “And just as the deep,” etc.,
The reason is that the forces of impurity lack Daas too. The Zohar says that “the other god,” the side opposed to holiness, is castrated and bears no fruit, and the Alter Rebbe suggests that the Midrash alludes to the same idea when it compares the deep, which is neither sown nor yields fruit, to the deeds of the wicked.


כך אין מעשיהן של רשעים עושה פירות,74 וע׳ בגמרא ספ״ק דקדושין (ד״מ ע״א). והקשה בלק״ת והרי נשמות עובדי כוכבי׳ ומזלות נמשכים מג׳ קליפות הטמאות וא״כ עביד פירין.
“so the deeds of the wicked do not bear fruit.” And see the Gemara at the end of the first chapter of Kiddushin (40a). And in the Likkutei Torah of the Arizal he raised a difficulty: but the souls of the worshippers of stars and constellations are drawn from the three impure kelipos (husks); if so, it does bear fruit!
The Midrash concludes, “so the deeds of the wicked do not bear fruit,” and the Talmud in Kiddushin (40a) likewise teaches that a sin has no “fruits” unless it is a sin that bears fruit. The Arizal raises an objection: the souls of idolaters are drawn from the three impure kelipos, so the other side does seem to bear fruit.


ותירץ שאין בהם מוח הדעת7576 כ״א מוח החכמה ומוח הבינה כמ״ש גם בלא דעת נפש לא טוב77
And he answered that they do not have the mind of Daas, only the mind of Chochmah and the mind of Binah (understanding), as it is written, “Also, without Daas the soul is not good,”
His answer is that the kelipos have only the “minds” of Chochmah and Binah, without Daas, the faculty of connection; this is the sense of “Also, without Daas the soul is not good.”


ולכן כתיב שתי נשים זונות7879 וכו׳ תרין צפרין כו׳ ולכן הקטן הגם שאין בו דעת אינו מעכב.
and therefore it is written, “two women, harlots,” etc., “two birds,” etc. And therefore, with the minor, although he has no Daas, it is no impediment.
This is why Scripture speaks of “two women, harlots,” and the Kabbalah of “two birds”: two, corresponding to Chochmah and Binah, without the third, Daas. Since the forces of impurity lack Daas, the minor’s lack of Daas does not prevent him from driving them away.


משא״כ לענין הקידוש שהוא העלאת מ״ן דגבורות דנוגה למעלה למים חיים דמו״ס הקטן פסול לזה, כי העלאה זו צ״ל ע״י הדעת דוקא
Whereas with regard to the sanctification, which is the raising of the mayin nukvin (feminine waters) of the Gevuros of nogah up to the living water of Mocha Stima’ah (the hidden brain), the minor is unfit for this; for this raising must be through Daas specifically.
Sanctifying is different. It raises the “feminine waters” (mayin nukvin), the upward striving from below, of the Gevuros of nogah to their source in the living water of Mocha Stima’ah (the hidden brain); such an ascent requires Daas, so a minor cannot perform it.


כי ביטול היש לאין זהו ע״י בחינת דעת כענין אברהם הכיר את בוראו דהכרה ר״ל הרגשה זהו בחינת דעת
For the nullification of the yesh (separate existence) into ayin (nothing) is through the level of Daas, like the matter of “Avraham recognized his Creator”: for recognition, that is to say, feeling, is the level of Daas
Nullifying the yesh into ayin requires Daas, as in “Avraham recognized his Creator”: recognition here means a felt awareness, and that is what Daas is.


(ועמ״ש מענין הדעת בביאור ע״פ מים רבים ובד״ה ואלה המשפטים80 ובד״ה לא הביט און ביעקב81 ובד״ה החלצו מאתכם82 ובד״ה וידעת היום וע׳ בז״ה פ׳ תרומה דקס״ו),
(and see what is written on the subject of Daas in the explanation on “Many waters,” and in the discourses beginning “And these are the laws,” “He has not beheld iniquity in Yaakov,” “Arm from among you,” and “And you shall know this day”; and see Zohar HaRakia, Parshas Terumah, folio 166).
For more on Daas the Alter Rebbe lists the explanation on “Many waters” and the discourses on “And these are the laws,” “He has not beheld iniquity in Yaakov,” “Arm from among you,” and “And you shall know this day.” The last reference is to the Zohar HaRakia, a commentary on the Zohar, on the Zohar’s passage in Terumah (166), which the Alter Rebbe also cites in Likkutei Torah, Nasso, for the root of Daas above Chochmah and Binah.


ולכן הדעת עולה עד הכתר למעלה מחו״ב שהם בחי׳ המשכה כו׳, (ועיין ברבות כי תשא פמ״א83 גבי כי ה׳ יתן חכמה מפיו דעת8485 משמע ג״כ דבחינת מפיו דעת זהו דבר גדול יותר מבחינת יתן חכמה),
And therefore Daas rises up to Keser (the Crown), above Chochmah and Binah, which are the level of drawing-down, etc. (And see the Midrash Rabbah, Ki Sisa, section 41, regarding “For Havayah gives wisdom; from His mouth, knowledge (daas)”: it is implied there too that the level of “from His mouth, knowledge” is a greater thing than the level of “gives wisdom.”)
That is why Daas reaches up to Keser (the Crown), above Chochmah and Binah, which only draw the light downward. The Midrash on “For Havayah gives wisdom; from His mouth, knowledge” likewise says that knowledge “from His mouth” is greater than wisdom: “great is wisdom, and greater than it is knowledge and understanding.”


וע״כ אין בקליפות מוח הדעת דוקא שאין בהם בחי׳ הביטול ע״ד הכיר את בוראו86 רק דקרו לי׳ אלקא דאלקיא.8788
And therefore it is specifically the mind of Daas that is not in the kelipos, for they have no level of bittul in the manner of “he recognized his Creator”; only that they call Him “the G-d of gods.”
Hence it is precisely Daas that the kelipos lack: they have no bittul of the kind expressed in “he recognized his Creator.” At most, in the Talmud’s phrase, they call Him “the G-d of gods,” acknowledging a supreme power without nullifying themselves before it.


ולכן הקטן שאין בו גילוי הדעת עדיין הוא פסול לקדש. אבל אשה כשרה לקדש כי אשה יש לה דעת אלא שדעתה קלה89 שהדעת שבה אינו כ״א מבחינת גבורות
Therefore the minor, in whom Daas is not yet revealed, is unfit to sanctify. But a woman is fit to sanctify, for a woman has Daas; only that “her Daas is light,” for the Daas in her is only from the level of Gevuros.
So a minor, whose Daas is not yet revealed, cannot sanctify. A woman can, because she has Daas; the Sages’ phrase that her Daas is “light” is read to mean that her Daas comes from the side of the Gevuros.


וזהו דעתה קל״ה ה׳ פעמים כ״ו גימטריא קל (ועמש״ל פ׳ בראשית בד״ה צאינה וראינה90 בפי׳ שלשים ומאה משקלה ועיין בלק״ת פ׳ שמות91 ע״פ כי סר לראות.
And this is “her Daas is kal-hei”: five times twenty-six is the numerical value of kal (130). (See what is written above, in Parshas Bereishis, in the discourse beginning “Go forth and gaze,” in the explanation of “its weight was a hundred and thirty”; and see the Likkutei Torah of the Arizal, Parshas Shemos, on “that he turned aside to see.”
The Kabbalah reads kalah (light) as kal-hei: kal (קל) is 130, five times 26, the numerical value of Havayah, and the five are the Gevuros from which her Daas comes. A long parenthetical gives sources: an earlier discourse on “Go forth and gaze,” explaining the 130-shekel weight of the princes’ silver dish, and the Arizal’s Likkutei Torah on “that he turned aside to see.”


קל יורד למל׳ מסוד דעת זה כו׳ וע״ש, ובפע״ח שער השופר פ״א ג״כ נז׳ מענין זה, ועמ״ש מזה בד״ה ענין רב שמואל92 בר רב יצחק מרקד אתלת93 דהענין דכל שהדעתחזק ביותר יוכל לסבול
Kal descends to Malchus from the secret of this Daas, etc.; see there. And in Pri Etz Chaim, Sha’ar HaShofar, chapter 1, this matter is also mentioned. And see what is written on this in the discourse beginning “The matter of Rav Shmuel bar Rav Yitzchak, who danced with three”: that the matter is that whoever’s Daas is very strong can bear
The Arizal’s words there are that kal “descends to Malchus from the secret of this Daas,” and Pri Etz Chaim (Gate of the Shofar, chapter 1) mentions it too. A discourse on Rav Shmuel bar Rav Yitzchak, who danced before the bride with three [myrtle branches], explains the idea: the stronger one’s Daas, the more one can bear.


גם הפך תשוקתו וכל שהדעת קל לא יוכל לסבול ותיכף תכלה נפשו, ועד״ז פי׳ שדעתה קל שהוא התשוקה בכוסף רב ליכלל באצילות ולכן נקרא כלה ע״ש כלתה נפשי94 כו׳ בבחינת גבורות והסתלקות לעלות למעלה.
even the opposite of his longing, and whoever’s Daas is light cannot bear [it], and at once his soul will expire. And along these lines is the explanation of “her Daas is light”: that is, the longing, with great yearning, to be included in Atzilus (Emanation); and therefore she is called kallah (bride), on account of “my soul pines (kalsah),” etc., in the mode of Gevuros and withdrawal, to rise upward.
One with strong Daas can bear even the opposite of what he longs for, whereas one whose Daas is “light” cannot, and his soul at once “expires” in longing. In this sense “her Daas is light” describes an intense yearning to be absorbed into Atzilus, which is why a bride is called kallah, from “my soul pines (kalsah)”: a yearning in the mode of Gevuros, a withdrawal that strives upward.


גם יש להעיר לענין קל ממשארז״ל גבי ורוכב על כרוב קל שלו95 ועמ״ש מזה בד״ה יביאו לבוש96 גבי וסוס אשר כו׳ ועמ״ש במ״א בענין בינה יתירה נתנה באשה97 כו׳), ופי׳ שכל הגבורות שבהויות נמשכים במל׳
One may also note, regarding kal, what our Sages, of blessed memory, said regarding “and rides upon His light (kal) cherub.” And see what is written on this in the discourse beginning “Let them bring royal apparel,” regarding “and the horse that,” etc.; and see what is written elsewhere on the matter of “Extra Binah was given to woman,” etc.) And the meaning is that all the Gevuros in the Havayos are drawn into Malchus;
The word kal also appears in the Sages’ description of G-d at night riding “His light (kal) cherub,” discussed in the discourse on “Let them bring royal apparel” regarding “the horse that [the king rode],” and there is the related teaching that “extra Binah was given to woman.” Closing the parenthesis, the Alter Rebbe states the meaning: all the Gevuros contained in the Havayos are drawn into Malchus.


אבל מ״מ יש בה דעת לכן כשרה לקדש כי גם ענין קידוש מי חטאת הוא עליות גבורה דק״נ שנתברר במים חיים ע״כ האשה שיש לה עטרא דגבורה כשרה לקדש כו׳:9899100
but nevertheless she has Daas, and therefore she is fit to sanctify. For the sanctification of the mei chatas, too, is the ascent of the Gevurah of kelipas nogah that has been refined in the living water; therefore the woman, who has the atara digevurah (the crown of Gevurah), is fit to sanctify, etc.
Yet Malchus also has Daas, and therefore a woman may sanctify. Sanctifying the water is itself the ascent of the Gevurah of kelipas nogah after it has been refined in the living water, and so a woman, who has the atara digevurah (the crown of Gevurah), is fit to perform it.




Section 7 · ¶11
Cedar, hyssop and crimson thread
11ג ולקח הכהן עץ ארז ואזוב והשליך אל תוך שרפת הפרה.101 שכדי לחבר בחינת החכמה בחינת ביטול שהוא מדרגה גבוה ונעלה באפר הפרה
3. “And the kohen shall take cedar wood and hyssop, and cast [them] into the burning of the heifer.” For in order to join the level of Chochmah (wisdom), the level of self-nullification (bittul), which is a high and exalted grade, with the ashes of the heifer,
The third section explains the cedar wood and hyssop cast into the fire. The question is how Chochmah, the level of bittul and the highest of grades, can be joined to the heifer’s ashes.


שהוא בחינת נוגה מדרגה היותר תחתונה הוא ע״י עץ ארז ואזוב. עץ הוא בחינת מדות שיש בהן בחי׳ גדלות וקטנות.
which are the level of nogah, the very lowest grade, it is through cedar wood and hyssop. Etz (wood, tree) is the level of the emotive attributes (middos), in which there are the levels of greatness and smallness.
The ashes are nogah, the very lowest grade, and the link between the two extremes is made through cedar and hyssop. Wood (a tree) stands for the emotive attributes, which can be “great” (gadlus) or “small” (katnus), mature or immature, just as trees are tall or low.


עץ ארז הגבוה מכל האילנות הוא בחינת מדות שבחכמה (כ״כ בספר מאורי אור אות א׳ סעי׳ ק״כ ובמק״מ בראשית דכ״ט א׳ וע״ש דל״ד א׳ סע״א).
Cedar wood, the tallest of all the trees, is the level of the emotive attributes within Chochmah (so wrote the book Me’orei Or, letter alef, section 120, and the Mikdash Melech on Bereishis, 29a; and see there, end of 34a).
The cedar, tallest of the trees, stands for the emotive attributes as they exist within Chochmah itself. The Alter Rebbe cites this from Me’orei Or, a Kabbalistic lexicon arranged by letters, and from the Mikdash Melech, a commentary on the Zohar.


ואזוב הגדל בקיר102 הוא הנמוך מכל האילנות הוא בחינת טפת היסוד שהשפעה הבאה מבחינת היסוד תוך הנבראים אינה כ״א בבחי׳ טפה הארה בעלמא, ועמ״ש בד״ה אלה מסעי103 גבי וגם דלה דלה לנו.104
And hyssop, which grows in the wall, the lowest of all the trees, is the level of the drop of Yesod (foundation): for the influence that comes from the level of Yesod into the created beings is only in the manner of a drop, a mere glimmer. And see what is written in the discourse beginning “These are the journeys,” regarding “and he also drew, drew for us.”
The hyssop, a small plant that grows out of a wall and is the lowest of the “trees,” stands for the “drop” of Yesod (foundation): what flows from Yesod into created beings is only a drop, a glimmer of the light above. The Alter Rebbe refers to his discourse on “These are the journeys” and its reading of “and he also drew, drew for us,” said of Moshe drawing water at the well in Midian.


ולכן יו״ד דפינחס שקנא קנאת הברית105 בחי׳ יסוד הוא זעירא (עיין בזהר פ׳ פינחס דרט״ו ע״ב ועמ״ש בפ׳ מקץ בביאור ע״פ המגביהי לשבת106 כו׳ ע״ש),
And therefore the yud of Pinchas, who was zealous with the zeal of the covenant, the level of Yesod, is small (see the Zohar, Parshas Pinchas, 215b; and see what is written in Parshas Mikeitz, in the explanation on “Who is enthroned on high,” etc.; see there).
For this reason the yud in the name Pinchas, who was zealous for the covenant (the realm of Yesod), is written small in the Torah scroll. The Alter Rebbe cites the Zohar on Pinchas and his explanation in Parshas Mikeitz on “Who is enthroned on high.”


וכן וא״ו דאזוב הוא זעירא107 (וע׳ מזה בזהר פ׳ מצורע דנ״ג ע״ב וע׳ בזהר ר״פ יתרו108 דס״ח ע״א), פי׳ שהיסוד הוא מחבר בחי׳ החכמה להתלבש תוך הנבראים
And likewise the vav of ezov (hyssop) is small (and see on this the Zohar, Parshas Metzora, 53b; and see the Zohar at the beginning of Parshas Yisro, 68a). That is, Yesod is what joins the level of Chochmah, so that it is enclothed within the created beings,
Likewise the vav of ezov (hyssop) is called small, and Zohar passages in Metzora and Yisro are cited for it. The point is that Yesod is the connector that lets Chochmah be enclothed within created beings.


שהוא המשכת מים חיים באפר הפרה, ושני התולעת הוא לכרוך בו העץ ארז ואזוב כי ההמשכה והחיבור שיומשך טפת מוח ביסוד ולהיות טפת יסוד הוא ע״י שני התולעת בחינת הגבורות כו׳.
which is the drawing of living water into the ashes of the heifer. And the crimson thread (shni tola’as) is for binding the cedar wood and hyssop with it; for the drawing-down and the joining, that the drop of the brain be drawn into Yesod and become the drop of Yesod, is through the crimson thread, the level of the Gevuros (restraints), etc.
That connection is the drawing of living water into the heifer’s ashes. The crimson thread binds the cedar and the hyssop together, because the flow by which the “drop of the brain” from Chochmah reaches Yesod and becomes its drop comes about through the Gevuros, which the red thread represents.


(ועמ״ש בפ׳ נשא בד״ה ה׳ יחתו מריביו בענין ויתן עוז למלכו109 וע׳ בלק״ת פ׳ שמיני בטעמי מצות בענין וארבה את זרעו ואתן לו את יצחק110 כו׳ וע׳ בזהר ס״פ חיי שרה דקל״ג סע״א אתערותא דרחימו111 כו׳ ובפ׳ וישב)
(And see what is written in Parshas Nasso, in the discourse beginning “Havayah—those who contend with Him shall be shattered,” regarding “and He will give strength to His king”; and see the Likkutei Torah of the Arizal, Parshas Shemini, in Ta’amei HaMitzvos, regarding “And I multiplied his seed and gave him Yitzchak,” etc.; and see the Zohar at the end of Parshas Chayei Sarah, end of 133a: “The arousal of love,” etc.; and in Parshas Vayeshev)
A parenthesis gathers sources on the role of Gevurah, the left side, in arousing love and union: the discourse on “Havayah—those who contend with Him shall be shattered” and its words “He will give strength to His king”; the Arizal on “And I multiplied his seed and gave him Yitzchak”; and the Zohar on “the arousal of love.”


(דקפ״ו ע״ב) ע״פ העירותי מצפון112113 כו׳ ובפ׳ וארא (ד״ל ע״א) דאלמלא אתערותא דצפון114 כו׳ שמאלו תחת לראשי115 כו׳
(186b), on “I have aroused [one] from the north,” etc.; and in Parshas Va’eira (30a): “Were it not for the arousal of the north,” etc., “His left hand is under my head,” etc.;
The Zohar passages continue: in Vayeshev on “I have aroused [one] from the north,” and in Va’eira, “Were it not for the arousal of the north” and “His left hand is under my head.” The left side, the north and Gevurah, comes first and arouses the union.


ובפ׳ תרומה (דקל״ז א׳) ע״פ ישיש כגבור116117 כו׳ וע״ש (דקל״ט א׳) בענין ותולעת שני.118 ועמ״ש סד״ה נאוו לחייך בתורים.119
and in Parshas Terumah (137a), on “He rejoices like a mighty man,” etc.; and see there (139a), on the matter of “and crimson wool.” And see what is written at the end of the discourse beginning “Your cheeks are lovely with circlets.”
Further Zohar passages are cited: in Terumah on “He rejoices like a mighty man,” and on the “crimson wool” among the materials of the Mishkan. The Alter Rebbe adds the end of the discourse on “Your cheeks are lovely with circlets.”


עוי״ל בענין התחברות עץ ארז ואזוב שהוא ע״ד מ״ש ברע״מ ר״פ כי תשא העשיר120 דא עמודא דאמצעיתא כו׳ והדל דא צדיק כו׳ ועמש״ש.
One may further say, regarding the joining of cedar wood and hyssop, that it is along the lines of what is written in the Raaya Mehemna at the beginning of Parshas Ki Sisa: “‘The rich’—this is the central pillar,” etc., “and ‘the poor’—this is the Tzaddik,” etc. And see what is written there.
Another way to understand the pairing of cedar and hyssop comes from the Raaya Mehemna on “the rich shall not give more and the poor shall not give less”: “the rich” is the central pillar, Tiferes, and “the poor” is the Tzaddik, Yesod.


ובמאורי אור אות א׳ סעיף נ״ד כתב אזוב נק׳ היסוד ו׳ זעירא והוא המתחבר עם ארז ו׳ רברבא גוף וברית ועמ״ש גבי ברכת הארץ בברכת המזון במה שארז״ל
And in Me’orei Or, letter alef, section 54, he wrote: “Hyssop: Yesod is so called, the small vav; and it is what joins with the cedar, the large vav: body and covenant.” And see what is written regarding the blessing of the land in the Grace after Meals, on what our Sages, of blessed memory, said:
Me’orei Or says the same: hyssop is Yesod, the small vav, joined to the cedar, the large vav (Tiferes), as “body and covenant.” The Alter Rebbe then turns to the blessing of the land in the Grace after Meals.


וצריך שיזכיר בה ברית ותורה121 וזהו ענין אלה תולדות יעקב יוסף122 (ע׳ בזח״א וישב דק״פ ע״א123 ודקפ״ב ע״ב)
“And he must mention in it the covenant and the Torah.” And this is the meaning of “These are the generations of Yaakov: Yosef” (see the Zohar, Part I, Vayeshev, 180a and 182b).
The Sages require that blessing to mention the covenant and the Torah: the covenant corresponds to Yesod and the Torah to Tiferes. This is also the meaning of “These are the generations of Yaakov: Yosef,” Yaakov being Tiferes and Yosef Yesod.


והיינו כי בחינת ארז הוא בחינת יעקב וכן איתא במדרש תנחומא פ׳ וישלח הארז זה יעקב שנאמר כארז בלבנון ישגה124125 וכ״ה ברבות שם פרשה פ׳.
That is: the level of the cedar is the level of Yaakov. And so it is stated in Midrash Tanchuma, Parshas Vayishlach: “The cedar—this is Yaakov, as it is said, ‘Like a cedar in Lebanon he shall grow.’” And so it is in the Midrash Rabbah there, section 80.
The cedar is Yaakov: Midrash Tanchuma reads “Like a cedar in Lebanon he shall grow” as referring to Yaakov, and the Midrash Rabbah says the same.


והוא כמ״ש בשמו״ע והנורא אל עליון שהוי״ו דוהנורא הוא המשכה להיות גילוי בחינת נורא הוא גילוי בחינת ביטול שנמשך מבחינת אל עליון היינו מה שלמעלה מהשתלשלות כמ״ש במ״א סד״ה וידעת היום.
And it is as is said in the Shemoneh Esreh: “and the awesome, Kel Elyon (G-d Most High)”: the vav of vehanora (“and the awesome”) is a drawing-down, so that there be a revelation of the level of “awesome,” which is the revelation of the level of bittul that is drawn from the level of Kel Elyon, that is, what is above the chain of descent (hishtalshelus), as is explained elsewhere, at the end of the discourse beginning “And you shall know this day.”
This is like the words of the Amidah, “and the awesome, Kel Elyon”: the vav of vehanora draws down the “awesome,” the revelation of bittul that flows from Kel Elyon, “G-d Most High,” the level above the chain of descent. That vav is a drawing-down from above to below.


וזהו ענין בחינת ארז ו׳ רברבא וכמ״ש ג״כ במא״א שם ארז נק׳ ז״א כשעולה באבא בלבנון כו׳ ועיין בזח״ג ויקרא (די״ו ע״א) ע״פ כארז בלבנון ישגה ובפ׳ לך לך126 (דפ״ב סע״א).
And this is the meaning of the level of the cedar, the large vav, as is also written in Me’orei Or there: “Z’eir Anpin is called ‘cedar’ when it rises into Abba, into ‘Lebanon,’” etc. And see the Zohar, Part III, Vayikra (16a), on “Like a cedar in Lebanon he shall grow,” and in Parshas Lech Lecha (end of 82a).
This is the cedar as the large vav. Me’orei Or adds that Z’eir Anpin is called “cedar” when it rises into Abba, called “Lebanon,” and the Zohar on “Like a cedar in Lebanon” reads the cedar as the Holy One, blessed be He, and Lebanon as Eden (as quoted in the Kehot note).


וכדי שיומשך המשכת ביטול זה בנבראים זהו ע״י ו׳ זעירא בחי׳ אזוב כנ״ל וע׳ בהרמ״ז בפ׳ חקת (בדף ק״פ סע״ב)
And so that this drawing-down of bittul be drawn into the created beings, this is through the small vav, the level of hyssop, as mentioned above. And see the Ramaz on Parshas Chukas (folio 180, end of side b),
For this bittul to reach created beings it must pass through the small vav, the hyssop, which is Yesod. The Alter Rebbe also cites the Ramaz on Parshas Chukas.


פי׳ דעץ ארז ושני תולעת ואזוב הם דעת ת״ת יסוד ובפ׳ מצורע שם כ׳ שהדעת מושרש ביסודות דאו״א כו׳ ועמ״ש מענין ארז לעיל בפ׳ ויגש בד״ה ויגש אליו יהודה.127
who explained that the cedar wood, the crimson thread and the hyssop are Daas (knowledge), Tiferes (beauty) and Yesod; and in Parshas Metzora there he wrote that Daas is rooted in the Yesodos of Abba and Imma, etc. And see what is written on the subject of the cedar above, in Parshas Vayigash, in the discourse beginning “And Yehudah approached him.”
The Ramaz maps the three items onto the Sefiros: cedar wood is Daas, the crimson thread Tiferes, and hyssop Yesod, and he notes that Daas is rooted in the Yesod of Abba and of Imma. The Alter Rebbe also refers to his discourse on the cedar in Parshas Vayigash, “And Yehudah approached him.”


וע׳ עוד מענין אזוב ברבות סדר בא פי״ז ובזהר ס״פ צו (דל״ה ע״א) ובפ׳ בא (דל״ה ע״ב) ובפי׳ הרמ״ז שם ומענין ויקחו אליך128 ברבות סדר אמור ספ״ל:
And see further on the subject of hyssop in the Midrash Rabbah, Seder Bo, section 17; in the Zohar at the end of Parshas Tzav (35a) and in Parshas Bo (35b), and in the Ramaz’s commentary there; and on the subject of “And they shall take to you,” in the Midrash Rabbah, Seder Emor, end of section 30.
The section closes with further sources on hyssop (the Midrash on Bo, where hyssop is used for the blood of the Pesach offering; the Zohar on Tzav and Bo; and the Ramaz) and on the words “And they shall take to you” (the Midrash on Emor).



In one’s avodah
The maamar draws its lessons for divine service in passing. Holy Gevurah in a person is to “incite the good inclination against the evil inclination,” a sternness turned against the self. Even a good deed done as yesh, like studying “so that they will call me Rabbi,” still belongs to nogah until it is refined into bittul. And the nullification of the self is the work of Daas: a felt recognition of one’s Creator, like Avraham’s, rather than mere acknowledgment of a “G-d of gods.”
Questions for discussion
	Why may a woman sanctify the water but not sprinkle it, and a minor sprinkle it but not sanctify it? Which inner faculty does each act need, according to the maamar?
	How can the same five Gevuros arouse bittul and unity above yet produce separate existence in nogah?
	Why is even the good half of kelipas nogah still called a “husk,” and what turns it into holiness?
	What does the wordplay of parah (par-hei) and efer (par with an alef) teach about the burning of the heifer?
	Why does spring water rising from beneath the earth represent the source of Chochmah, which is above Chochmah?

Sources and references
Notes
Paragraph 1
1“Speak to the children of Israel, that they take to you a red heifer, without blemish.” The opening verse of the laws of the red heifer, on which the whole maamar is built.
Numbers 19:2במדבר י״ט:ב׳
זֹאת חֻקַּת הַתּוֹרָה אֲשֶׁר־צִוָּה ה׳ לֵאמֹר דַּבֵּר אֶל־בְּנֵי יִשְׂרָאֵל וְיִקְחוּ אֵלֶיךָ פָרָה אֲדֻמָּה תְּמִימָה אֲשֶׁר אֵין־בָּהּ מוּם אֲשֶׁר לֹא־עָלָה עָלֶיהָ עֹל:
This is the statute of the law which the L-RD hath commanded, saying: Speak unto the children of Israel, that they bring thee a red heifer, faultless, wherein is no blemish, and upon which never came yoke.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
2ויקחו אליך פרה אדומה
The Kehot note dates this maamar to 5570 (1809–1810), on the basis of the list of maamarim printed at the end of that volume.
Kehot’s noteמאמר זה הוא משנת תק״ע — ראה ברשימת המאמרים בסוף סה״מ תק״ע ע׳ רפט הע׳ 26. הנחת כ״ק אדמו״ר האמצעי במאמרי אדה״ז-פרשיות ע׳ תרסו. נוסחא אחרת שם ע׳ תרעה. ראה בהנעתק לעיל בהמראי מקומות לדף נו, א מדרמ״צ צט, ב. קיצורים באוה״ת במדבר כרך-ו ע׳ א׳תתפה. המאמר בהרחב הביאור במאמרי אדה״א במדבר ע׳ א׳שפג.
3הכל כשרים לקדש מי חטאת
“All are fit to sanctify except a deaf-mute, a person not of sound mind, and a minor; Rabbi Yehudah declares a minor fit and a woman and an androgynous unfit.” This is the Mishnah in chapter 5 of Parah that the Alter Rebbe quotes.
Mishnah Parah 5:4משנה פרה ה׳:ד׳
שְׁפוֹפֶרֶת שֶׁחֲתָכָהּ לְחַטָּאת, רַבִּי אֱלִיעֶזֶר אוֹמֵר, יַטְבִּיל מִיָּד. רַבִּי יְהוֹשֻׁעַ אוֹמֵר, יְטַמֵּא וְיַטְבִּיל. הַכֹּל כְּשֵׁרִים לְקַדֵּשׁ, חוּץ מֵחֵרֵשׁ שׁוֹטֶה וְקָטָן. רַבִּי יְהוּדָה מַכְשִׁיר בְּקָטָן, וּפוֹסֵל בְּאִשָּׁה וּבְאַנְדְּרוֹגִינוֹס:
A reed pipe that was cut [for use as a container] for the hatat: Rabbi Eliezer says: it must be immersed immediately. Rabbi Joshua ruled: he defiles it and then immerses it. All are eligible to prepare the mixture, except a deaf mute, an imbecile and a minor. Rabbi Judah says a minor is eligible, but disqualifies a woman and a hermaphrodite.
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
4הכל כשרים לקדש מי חטאת
The Gemara quotes the same Mishnah, “All are fit to sanctify except a deaf-mute, a person not of sound mind, and a minor,” and derives the Sages’ view from the verse “And they shall take for the impure from the dust of the burning” (Numbers 19:17).
Yevamot 72b:15–16יבמות ע״ב ב:ט״ו-ט״ז
וְאָזְדוּ לְטַעְמַיְיהוּ. דְּתַנְיָא: הַכֹּל כְּשֵׁרִים לְקַדֵּשׁ — חוּץ מֵחֵרֵשׁ שׁוֹטֶה וְקָטָן, רַבִּי יְהוּדָה מַכְשִׁיר בַּקָּטָן וּפוֹסֵל בְּאִשָּׁה וּבְאַנְדְּרוֹגִינוֹס. מַאי טַעְמָא דְּרַבָּנַן — דִּכְתִיב: ״וְלָקְחוּ לַטָּמֵא מֵעֲפַר שְׂרֵיפַת הַחַטָּאת״, הָנָךְ דְּפָסְלִי בַּאֲסִיפָה — פְּסוּלִין בְּקִידּוּשׁ, הָנָךְ דִּכְשֵׁרִין בַּאֲסִיפָה — כְּשֵׁרִים בְּקִידּוּשׁ.
William Davidson, Vocalized Aramaic (CC-BY-NC)
5The Gemara here derives from the verse about gathering the ashes that a woman is fit (“pure” comes to include a woman), quotes the Mishnah “All are fit to sanctify except a deaf-mute, a person not of sound mind, and a minor,” and explains the Sages’ reasoning from the verses.
Yoma 43a:8יומא מ״ג א:ח׳
תְּנַן הָתָם: הַכֹּל כְּשֵׁרִין לְקַדֵּשׁ, חוּץ מֵחֵרֵשׁ שׁוֹטֶה וְקָטָן. רַבִּי יְהוּדָה מַכְשִׁיר בְּקָטָן, וּפוֹסֵל בְּאִשָּׁה וּבְאַנְדְּרוֹגִינוֹס.
William Davidson, Vocalized Aramaic (CC-BY-NC)
6הכל כשרים להזות חוץ מטומטום ואנדרוגינוס והאשה
At the end of the last chapter of Parah: “All are fit to sprinkle except a tumtum, an androgynous and a woman,” and a child without understanding; but a woman may assist a child while he sprinkles. The Alter Rebbe infers from it that a minor sprinkles.
Mishnah Parah 12:10משנה פרה י״ב:י׳
כִּסּוּי מֵחַם שֶׁהוּא מְחֻבָּר לְשַׁלְשֶׁלֶת, בֵּית שַׁמַּאי אוֹמְרִים, חִבּוּר לַטֻּמְאָה וְאֵינוֹ חִבּוּר לַהַזָּיָה. בֵּית הִלֵּל אוֹמְרִים, הִזָּה עַל הַמֵּחַם, הֻזָּה הַכִּסּוּי. הִזָּה עַל הַכִּסּוּי, לֹא הֻזָּה הַמֵּחָם. הַכֹּל כְּשֵׁרִים לְהַזּוֹת, חוּץ מִטֻּמְטוּם וְאַנְדְּרוֹגִינוֹס וְהָאִשָּׁה. וְתִינוֹק שֶׁאֵין בּוֹ דַעַת, הָאִשָּׁה מְסַעַדְתּוֹ וּמַזֶּה, וְאוֹחֶזֶת לוֹ בַמַּיִם וְהוּא טוֹבֵל וּמַזֶּה. אִם אָחֲזָה בְיָדוֹ, אֲפִלּוּ בִשְׁעַת הַזָּיָה, פָּסוּל:
The lid of a kettle which is joined to a chain: Bet Shammai say: these are regarded as connected in respect of uncleanness but not in respect of sprinkling. Bet Hillel say: if he sprinkled on the kettle, it is the same as if the lid also was sprinkled upon; but if he sprinkled on the lid only it is not the same as if the kettle also was sprinkled upon. All are eligible to sprinkle, except a tumtum, a hermaphrodite, a woman, and a child that is without understanding. …
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
Paragraph 2
7רוח סערה וענן גדול
“And I looked, and behold, a stormy wind came out of the north, a great cloud, and a flashing fire, and a brightness around it.” Chassidus reads the first three as the three wholly impure kelipos; the brightness (nogah) is kelipas nogah.
Ezekiel 1:4יחזקאל א׳:ד׳
וָאֵרֶא וְהִנֵּה רוּחַ סְעָרָה בָּאָה מִן־הַצָּפוֹן עָנָן גָּדוֹל וְאֵשׁ מִתְלַקַּחַת וְנֹגַהּ־לוֹ סָבִיב וּמִתּוֹכָהּ כְּעֵין הַחַשְׁמַל מִתּוֹךְ הָאֵשׁ:
And I looked, and, behold, a stormy wind came out of the north, a great cloud, with a fire flashing up, so that a brightness was round about it; and out of the midst thereof as the colour of electrum, out of the midst of the fire.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteיחזקאל א, ג.
8Kehot’s note points to Numbers 19:2 for these words.
Numbers 19:2במדבר י״ט:ב׳
זֹאת חֻקַּת הַתּוֹרָה אֲשֶׁר־צִוָּה ה׳ לֵאמֹר דַּבֵּר אֶל־בְּנֵי יִשְׂרָאֵל וְיִקְחוּ אֵלֶיךָ פָרָה אֲדֻמָּה תְּמִימָה אֲשֶׁר אֵין־בָּהּ מוּם אֲשֶׁר לֹא־עָלָה עָלֶיהָ עֹל:
This is the statute of the law which the L-RD hath commanded, saying: Speak unto the children of Israel, that they bring thee a red heifer, faultless, wherein is no blemish, and upon which never came yoke.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 3
9מים חיים
“And they shall take for the impure from the dust of the burning of the sin-offering, and put upon it living water in a vessel.” The living water is one of the elements of the purification named here.
Numbers 19:17במדבר י״ט:י״ז
וְלָקְחוּ לַטָּמֵא מֵעֲפַר שְׂרֵפַת הַחַטָּאת וְנָתַן עָלָיו מַיִם חַיִּים אֶל־כֶּלִי:
And for the unclean they shall take of the ashes of the burning of the purification from sin, and running water shall be put thereto in a vessel.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
10עץ ארז ואזוב
“And the kohen shall take cedar wood and hyssop and crimson thread, and cast them into the burning of the heifer.” These are explained in the third section of the maamar.
Numbers 19:6במדבר י״ט:ו׳
וְלָקַח הַכֹּהֵן עֵץ אֶרֶז וְאֵזוֹב וּשְׁנִי תוֹלָעַת וְהִשְׁלִיךְ אֶל־תּוֹךְ שְׂרֵפַת הַפָּרָה:
And the priest shall take cedar-wood, and hyssop, and scarlet, and cast it into the midst of the burning of the heifer.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
11פ״ר הוא גימט׳ מנצפ״ך
The Kehot editors say that they gave the sources for this gematria, par as the total of the five final letters, in their notes to an earlier page of Likkutei Torah (58d).
Kehot’s noteנסמן לעיל לדף נח, ד.
12פרה הוא פ״ר ה׳
Kehot’s marei makom for these words (its note is below).
Kehot’s noteטעמי ושער המצות וספר הליקוטים — להאריז״ל — ר״פ חקת.
13אחה״ע מהגרון
Alongside Sefer Yetzirah, the note sends the reader to this collection for a further discussion bearing on the five places of articulation of the letters.
Kehot’s noteראה ספר יצירה פ״ב מ״א. תשובות וביאורים (קה״ת תשל״ד) סעי׳ יג ע׳ 62 הערה 1.
14Kehot’s note points to Numbers 19:2 for these words.
Numbers 19:2במדבר י״ט:ב׳
זֹאת חֻקַּת הַתּוֹרָה אֲשֶׁר־צִוָּה ה׳ לֵאמֹר דַּבֵּר אֶל־בְּנֵי יִשְׂרָאֵל וְיִקְחוּ אֵלֶיךָ פָרָה אֲדֻמָּה תְּמִימָה אֲשֶׁר אֵין־בָּהּ מוּם אֲשֶׁר לֹא־עָלָה עָלֶיהָ עֹל:
This is the statute of the law which the L-RD hath commanded, saying: Speak unto the children of Israel, that they bring thee a red heifer, faultless, wherein is no blemish, and upon which never came yoke.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 4
15ואתה מחי׳ את כולם
“You alone are Havayah… and You give life to them all, and the host of heaven bow down to You.” The Alter Rebbe applies “You give life to them all” to Malchus, the divine speech that sustains all creation.
Nehemiah 9:6נחמיה ט׳:ו׳
אַתָּה־הוּא ה׳ לְבַדֶּךָ אַתָּה עָשִׂיתָ אֶת־הַשָּׁמַיִם שְׁמֵי הַשָּׁמַיִם וְכׇל־צְבָאָם הָאָרֶץ וְכׇל־אֲשֶׁר עָלֶיהָ הַיַּמִּים וְכׇל־אֲשֶׁר בָּהֶם וְאַתָּה מְחַיֶּה אֶת־כֻּלָּם וּצְבָא הַשָּׁמַיִם לְךָ מִשְׁתַּחֲוִים:
Thou art the L-RD, even Thou alone; Thou hast made heaven, the heaven of heavens, with all their host, the earth and all things that are thereon, the seas and all that is in them, and Thou preservest them all; and the host of heaven worshippeth Thee.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteנחמי׳ ט, ו.
16בד״ה והניף הכהן את העומר
That discourse explains that before the Torah could be given, the kohen had to wave the omer of barley, se’orah, read as shi’ur hei, the food of the “great animal” discussed there, “before Havayah,” that is, to a level above Havayah.
Kehot’s noteלקו״ת אמור לו, א.
17נת׳ מזה במ״א ע״פ אד׳
The Kehot note identifies the discourse on “Ado-nai, open my lips” in the Siddur as the place “elsewhere” where the division of the letters through the Gevuros is explained further.
Kehot’s noteסידור רלו, ד ואילך.
18שפתי תפתח
“Ado-nai, open my lips, and my mouth shall declare Your praise.” The name of the discourse where the division of the letters through the Gevuros was explained further.
Psalms 51:17תהילים נ״א:י״ז
אֲדֹ־נָי שְׂפָתַי תִּפְתָּח וּפִי יַגִּיד תְּהִלָּתֶךָ:
O L-rd, open Thou my lips; and my mouth shall declare Thy praise.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 5
19והנה עיקר ההתחלקות . . נבראים בע״ג
The Tzemach Tzedek quotes this passage, that the purpose of the division is to create finite beings, in his Biurei HaZohar.
Kehot’s noteמובא בביאה״ז להצ״צ-ב ע׳ תשמב.
20ושם הם גבורות קשות
In the Gate of Kelipas Nogah, Etz Chaim describes nogah as the “Tree of Knowledge of good and evil,” a mixture that can be turned from judgment to mercy or from mercy to judgment. The Alter Rebbe cites the end of this chapter for the harsh Gevuros in nogah.
Sefer Etz Chaim 49:3עץ חיים מ״ט:ג׳
… שהיא ממראה מתניו ולמטה ושם הוא קין גבורה נוקבא ואותן השדים אשר שם הם מצד הרע הם רעים ומזיקין ומצד נוקבא דנגה עזא ועזאל מלאכים מצד הטוב ושדים מצד רע והם יונקים מב׳ עקביים דלאה הנקבה כנודע. וזהו הנפילים אשר היו בארץ הארץ הנוקבא דנוגה ואלו נקרא עזים משם יצאו עזא ועזאל ושניהם מלשון עזים והם זכר ונוקבא ומשם נפלו כי גבר בהם יצה״ר ונעשו שדים אך בני אלקים המתיצבים על ה׳ שהיא קליפת נוגה מצד הטוב שהוא ג׳ ראשונות שבה כי בינה נקרא אלקים ואלו בניה כי בני …
Sefer Etz Chaim (Public Domain)
21טורא דפרודא
The Zohar reads “the mountains of Bether” (Song of Songs 2:17) as turei difiruda, “mountains of separation,” the realm below where things divide, from “and from there it was divided” (Genesis 2:10). The Alter Rebbe uses the term for nogah, where division becomes separation.
Zohar I, 158aזח״א קנח, א
Kehot’s noteזח״א קנח, א.
22וצבא השמים לך משתחוים
“And the host of heaven bow down to You.” The heavenly hosts are many and distinct, yet because they bow before G-d they remain one.
Nehemiah 9:6נחמיה ט׳:ו׳
אַתָּה־הוּא ה׳ לְבַדֶּךָ אַתָּה עָשִׂיתָ אֶת־הַשָּׁמַיִם שְׁמֵי הַשָּׁמַיִם וְכׇל־צְבָאָם הָאָרֶץ וְכׇל־אֲשֶׁר עָלֶיהָ הַיַּמִּים וְכׇל־אֲשֶׁר בָּהֶם וְאַתָּה מְחַיֶּה אֶת־כֻּלָּם וּצְבָא הַשָּׁמַיִם לְךָ מִשְׁתַּחֲוִים:
Thou art the L-RD, even Thou alone; Thou hast made heaven, the heaven of heavens, with all their host, the earth and all things that are thereon, the seas and all that is in them, and Thou preservest them all; and the host of heaven worshippeth Thee.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteנחמי׳ ט, ו.
23נפש יוצאי ירך יעקב
“And all the souls (nefesh) who came out of Yaakov’s loins were seventy souls (nefesh).” The Torah uses the singular nefesh for the seventy.
Exodus 1:5שמות א׳:ה׳
וַיְהִי כׇּל־נֶפֶשׁ יֹצְאֵי יֶרֶךְ־יַעֲקֹב שִׁבְעִים נָפֶשׁ וְיוֹסֵף הָיָה בְמִצְרָיִם:
And all the souls that came out of the loins of Jacob were seventy souls; and Joseph was in Egypt already.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
24לעולם ירגיז אדם יצ״ט
“A person should always incite his good inclination against his evil inclination,” and if that does not prevail, he should study Torah, recite the Shema, and remember the day of death. The Alter Rebbe offers it as the human picture of holy Gevurah.
Berakhot 5a:2ברכות ה׳ א:ב׳
אָמַר רַבִּי לֵוִי בַּר חָמָא, אָמַר רַבִּי שִׁמְעוֹן בֶּן לָקִישׁ: לְעוֹלָם יַרְגִּיז אָדָם יֵצֶר טוֹב עַל יֵצֶר הָרַע, שֶׁנֶּאֱמַר: ״רִגְזוּ וְאַל תֶּחֱטָאוּ״ אִם נִצְּחוֹ — מוּטָב, וְאִם לָאו — יַעֲסוֹק בַּתּוֹרָה, שֶׁנֶּאֱמַר: ״אִמְרוּ בִלְבַבְכֶם״. אִם נִצְּחוֹ — מוּטָב, וְאִם לָאו — יִקְרָא קְרִיאַת שְׁמַע, שֶׁנֶּאֱמַר: ״עַל מִשְׁכַּבְכֶם״. אִם נִצְּחוֹ — מוּטָב, וְאִם לָאו — יִזְכּוֹר לוֹ יוֹם הַמִּיתָה, שֶׁנֶּאֱמַר: ״וְדֹמּוּ סֶלָה״.
R. Levi b. Hamma said in the name of R. Simeon b. Lakish: A man should always oppose [yargiz] the good impulse to the evil impulse ; as it is said : "Tremble [rigzu] and sin not" (ibid. iv. 5). If he conquer it, well and good ; but if not, let him occupy himself with Torah ; as it is said, "Commune with your own heart" (ibid.). Should this gain him the victory, well and good; but if not, let him read the Shema' ; as it is said, …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Kehot’s noteברכות ה, א.
25וגם אתה תדין את ביתי
“If you will walk in My ways… and you too shall judge My house.” The name of a discourse where holy Gevurah is explained.
Zechariah 3:7זכריה ג׳:ז׳
כֹּה־אָמַר ה׳ צְבָאוֹת אִם־בִּדְרָכַי תֵּלֵךְ וְאִם אֶת־מִשְׁמַרְתִּי תִשְׁמֹר וְגַם־אַתָּה תָּדִין אֶת־בֵּיתִי וְגַם תִּשְׁמֹר אֶת־חֲצֵרָי וְנָתַתִּי לְךָ מַהְלְכִים בֵּין הָעֹמְדִים הָאֵלֶּה:
’Thus saith the L-RD of hosts: If thou wilt walk in My ways, and if thou wilt keep My charge, and wilt also judge My house, and wilt also keep My courts, then I will give thee free access among these that stand by.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
26ע״פ מאמר הזח״ב פקודי
The explanation of the Zohar passage in Pekudei that the Alter Rebbe refers to is printed in the Mitteler Rebbe’s Biurei HaZohar.
Kehot’s noteביאה״ז לאדה״א נז, א ואילך. עם הגהות וכו׳ ביאה״ז להצ״צ-א ע׳ רצב ואילך.
27מאמר הזח״ב פקודי
The Zohar in Pekudei expounds Yechezkel’s vision of “a man whose appearance was like the appearance of copper”; the Alter Rebbe refers to his explanation of that passage for the role of the higher Gevuros.
Zohar, Pekudei 25:234–26:246ספר הזהר, פקודי כ״ה:רל״ד-כ״ו:רמ״ו
For, when the sun turns away his face from the moon, and does not shine upon her, she has no light whatever and so does not shine, but is poverty-stricken and dark on all sides; but when the sun turns towards her and radiates his light upon her, then her face is illumined and she adorns herself for him as a woman for a man. She thus is then invested with the dominion of the world. So David adorned himself after this very manner. Now he would appear poor and …
The Zohar; London, Soncino Press, 1933 (Public Domain)
28והנה איש מראהו כמראה נחשת
“And behold, a man whose appearance was like the appearance of copper, with a cord of flax in his hand and a measuring reed.” The verse the Zohar passage in Pekudei expounds.
Ezekiel 40:3יחזקאל מ׳:ג׳
וַיָּבֵיא אוֹתִי שָׁמָּה וְהִנֵּה־אִישׁ מַרְאֵהוּ כְּמַרְאֵה נְחֹשֶׁת וּפְתִיל־פִּשְׁתִּים בְּיָדוֹ וּקְנֵה הַמִּדָּה וְהוּא עֹמֵד בַּשָּׁעַר:
And He brought me thither, and, behold, there was a man, whose appearance was like the appearance of brass, with a line of flax in his hand, and a measuring reed; and he stood in the gate.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
29בד״ה אד׳ שפתי תפתח
The discourse on “Ado-nai, open my lips” in the Siddur, where the root of the higher Gevuros is shown to arouse the nullification of the yesh.
Kehot’s noteסידור רלז, א.
30שפתי תפתח
“Ado-nai, open my lips.” The discourse on this verse also explains that the higher Gevuros arouse bittul.
Psalms 51:17תהילים נ״א:י״ז
אֲדֹ־נָי שְׂפָתַי תִּפְתָּח וּפִי יַגִּיד תְּהִלָּתֶךָ:
O L-rd, open Thou my lips; and my mouth shall declare Thy praise.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
31ה׳ יחתו מריביו
“Havayah—those who contend with Him shall be shattered… and He will give strength to His king.” Chanah’s prayer, the opening of a discourse referred to here.
I Samuel 2:10שמואל א ב׳:י׳
Havayah יֵחַתּוּ מְרִיבָו עָלָו בַּשָּׁמַיִם יַרְעֵם Havayah יָדִין אַפְסֵי־אָרֶץ וְיִתֶּן־עֹז לְמַלְכּוֹ וְיָרֵם קֶרֶן מְשִׁיחוֹ:
They that strive with the L-RD shall be broken to pieces; Against them will He thunder in heaven; The L-RD will judge the ends of the earth; And He will give strength unto His king, And exalt the horn of His anointed.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
32סד״ה ושאבתם מים בששון
That discourse reads “And you shall draw water with joy” as joining Chochmah (water) and Binah (joy), the “two companions who never part,” which must be joined below through an arousal from below; it also discusses the joy at the water libation.
Kehot’s noteלקמן סוכות פ, ג.
33ושאבתם מים
“And you shall draw water with joy from the wellsprings of salvation.” The opening of a discourse on the water libation of Sukkos, whose end is referred to here.
Isaiah 12:3ישעיהו י״ב:ג׳
וּשְׁאַבְתֶּם־מַיִם בְּשָׂשׂוֹן מִמַּעַיְנֵי הַיְשׁוּעָה:
Therefore with joy shall ye draw water Out of the wells of salvation.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
34כוס ישועות
“I will lift up the cup of salvations, and call upon the Name of Havayah.” The subject at the end of the discourse on “And you shall draw water.”
Psalms 116:13תהילים קט״ז:י״ג
כּוֹס־יְשׁוּעוֹת אֶשָּׂא וּבְשֵׁם ה׳ אֶקְרָא:
I will lift up the cup of salvation, And call upon the name of the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
35אם בהרת קדמה
“If the bright spot (baheres) preceded the white hair, it is impure; if the white hair preceded the bright spot, it is pure.” A law of tzaraas that gives its name to a discourse on the harsh Gevuros.
Mishnah Negaim 4:11משנה נגעים ד׳:י״א
בַּהֶרֶת כַּחֲצִי גְרִיס וְאֵין בָּהּ כְּלוּם, נוֹלְדָה בַהֶרֶת כַּחֲצִי גְרִיס וּבָהּ שְׁתֵּי שְׂעָרוֹת, הֲרֵי זוֹ לְהַחְלִיט, מִפְּנֵי שֶׁאָמְרוּ, אִם בַּהֶרֶת קָדְמָה לְשֵׂעָר לָבָן, טָמֵא. וְאִם שֵׂעָר לָבָן קָדַם לְבַהֶרֶת, טָהוֹר. וְאִם סָפֵק, טָמֵא. וְרַבִּי יְהוֹשֻׁעַ קִהָה:
A bright spot the size of a split bean and there was nothing else, and then there appeared a bright spot of the size of half a split bean having two hairs, this one is declared unclean. Because they said: if the bright spot preceded the white hair he is unclean; if the white hair preceded the bright spot he is clean; and if it is doubtful he is unclean. Rabbi Joshua regards this as unsolvable.
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
36נפש ל׳ יחיד
Kehot’s marei makom for these words (its note is below).
Kehot’s noteרש״י בראשית מו, כו בשם ויק״ר.
Paragraph 6
37שיקראוני רבי
“A person should not say, ‘I will read Scripture so that they will call me a sage; I will study Mishnah so that they will call me Rabbi’; rather, learn out of love.” The Alter Rebbe gives it as the example of good done as yesh, for the sake of the self.
Nedarim 62a:7–8נדרים ס״ב א:ז׳-ח׳
תַּנְיָא: ״לְאַהֲבָה אֶת ה׳ אֱלֹקֶיךָ לִשְׁמוֹעַ בְּקֹלוֹ וּלְדׇבְקָה בוֹ״, שֶׁלֹּא יֹאמַר אָדָם: אֶקְרָא שֶׁיִּקְרָאוּנִי ״חָכָם״, אֶשְׁנֶה שֶׁיִּקְרָאוּנִי ״רַבִּי״, אֲשַׁנֵּן שֶׁאֶהְיֶה זָקֵן וְאֵשֵׁב בִּישִׁיבָה. אֶלָּא לְמַד מֵאַהֲבָה, וְסוֹף הַכָּבוֹד לָבֹא. שֶׁנֶּאֱמַר: ״קׇשְׁרֵם עַל אֶצְבְּעֹתֶיךָ כׇּתְבֵם עַל לוּחַ לִבֶּךָ״. וְאוֹמֵר: ״דְּרָכֶיהָ דַרְכֵי נוֹעַם״, וְאוֹמֵר: ״עֵץ חַיִּים הִיא לַמַּחֲזִיקִים בָּהּ וְתֹמְכֶיהָ מְאֻשָּׁר״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Paragraph 7
38וצבא השמים לך משתחוים
“And the host of heaven bow down to You.” The model of complete bittul to which nogah, once refined, can rise.
Nehemiah 9:6נחמיה ט׳:ו׳
אַתָּה־הוּא ה׳ לְבַדֶּךָ אַתָּה עָשִׂיתָ אֶת־הַשָּׁמַיִם שְׁמֵי הַשָּׁמַיִם וְכׇל־צְבָאָם הָאָרֶץ וְכׇל־אֲשֶׁר עָלֶיהָ הַיַּמִּים וְכׇל־אֲשֶׁר בָּהֶם וְאַתָּה מְחַיֶּה אֶת־כֻּלָּם וּצְבָא הַשָּׁמַיִם לְךָ מִשְׁתַּחֲוִים:
Thou art the L-RD, even Thou alone; Thou hast made heaven, the heaven of heavens, with all their host, the earth and all things that are thereon, the seas and all that is in them, and Thou preservest them all; and the host of heaven worshippeth Thee.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
39בחינת נוגה עולה לגמרי בקדושה
Expounding Yechezkel’s vision, the Zohar says that although the stormy wind, the great cloud and the flashing fire are the side of impurity, “brightness (nogah) surrounds it”: nogah has a side of the holiness of faith, so it must not be treated with contempt and must be given a portion on the side of holiness. The Alter Rebbe cites it for nogah’s ascent into holiness.
Zohar, Vayakhel 12:165–13:175ספר הזהר, ויקהל י״ב:קס״ה-י״ג:קע״ה
40שלפעמים בחי׳ נוגה עולה לגמרי בקדושה
Tanya chapter 7 explains that permitted things draw their life from kelipas nogah, and that when they are used for the sake of Heaven their life-force rises into holiness, whereas what is forbidden is held by the impure kelipos and cannot rise, except through a teshuvah of great love, which the end of the chapter discusses.
Kehot’s noteראה תניא ס״פ ז׳. אוה״ת מטות ע׳ א׳דש. יהל אור ע׳ לב.
41והנה טוב מאד
“And G-d saw all that He had made, and behold, it was very good.” The Alter Rebbe applies “very good” to nogah, which can cleave to holiness.
Genesis 1:31בראשית א׳:ל״א
וַיַּרְא אֱלֹקִים אֶת־כׇּל־אֲשֶׁר עָשָׂה וְהִנֵּה־טוֹב מְאֹד וַיְהִי־עֶרֶב וַיְהִי־בֹקֶר יוֹם הַשִּׁשִּׁי:
And G-d saw every thing that He had made, and, behold, it was very good. And there was evening and there was morning, the sixth day.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
42פני שור
“The face of a man and the face of a lion on the right… and the face of an ox on the left.” The ox’s face on the left is the source from which the heifer, Nukva of nogah, receives.
Ezekiel 1:10יחזקאל א׳:י׳
וּדְמוּת פְּנֵיהֶם פְּנֵי אָדָם וּפְנֵי אַרְיֵה אֶל־הַיָּמִין לְאַרְבַּעְתָּם וּפְנֵי־שׁוֹר מֵהַשְּׂמֹאול לְאַרְבַּעְתָּן וּפְנֵי־נֶשֶׁר לְאַרְבַּעְתָּן:
As for the likeness of their faces, they had the face of a man; and they four had the face of a lion on the right side; and they four had the face of an ox on the left side; they four had also the face of an eagle.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 8
43אשכחן אפר דאקרי עפר
On covering the blood of a slaughtered bird or animal, the Gemara says, “we find ashes that are called dust,” and Beis Hillel prove it from “And they shall take for the impure from the dust of the burning.” It adds that in reward for Avraham’s saying “I am dust and ashes,” his children received the mitzvah of the heifer’s ashes.
Sotah 16a:4סוטה ט״ז א:ד׳
כִּי תִּיבְּעֵי לָךְ, אַלִּיבָּא דְּבֵית הִלֵּל דְּאָמְרִי: מָצִינוּ אֵפֶר שֶׁקָּרוּי ״עָפָר״, מַאי? אַף עַל גַּב דְּאִיקְּרִי ״עָפָר״, הָכָא ״בְּקַרְקַע הַמִּשְׁכָּן״ כְּתִיב, אוֹ דִילְמָא הַאי ״בְּקַרְקַע הַמִּשְׁכָּן״ לְכִדְאִיסִי בֶּן יְהוּדָה וּלְכִדְאִיסִי בֶּן מְנַחֵם הוּא דְּאָתֵי?
William Davidson, Vocalized Aramaic (CC-BY-NC)
Chullin 88b:7–8חולין פ״ח ב:ז׳-ח׳
בשלמא שורף טליתו ומכסה אשכחן אפר דאיקרי עפר אלא דינר זהב מנלן אמר ר׳ זירא (איוב כח, ו) ועפרות זהב לו תנו רבנן אין מכסין אלא בעפר דברי בית שמאי ובית הלל אומרים מצינו אפר שקרוי עפר שנאמר (במדבר יט, יז) ולקחו לטמא מעפר שריפת [וגו׳] ובית שמאי עפר שריפה איקרי עפר סתמא לא איקרי
Wikisource Talmud Bavli (CC-BY-SA)
Kehot’s noteסוטה טז, א. חולין פח, ב ושם הל׳ מצינו [כ].
44דכתיב ולקח מעפר
Kehot’s marei makom for these words (its note is below).
Kehot’s noteחוקת יט, יז ושם לקחו לטמא מעפר.
45מעפר שרפת החטאת
“And they shall take for the impure from the dust of the burning of the sin-offering.” The verse calls the heifer’s ashes “dust,” the basis of the Sages’ teaching quoted here.
Numbers 19:17במדבר י״ט:י״ז
וְלָקְחוּ לַטָּמֵא מֵעֲפַר שְׂרֵפַת הַחַטָּאת וְנָתַן עָלָיו מַיִם חַיִּים אֶל־כֶּלִי:
And for the unclean they shall take of the ashes of the burning of the purification from sin, and running water shall be put thereto in a vessel.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
46והיו כלא היו
“And they shall be as though they had not been.” Said of the nations who drink the cup of judgment; here it describes the complete undoing of the impure forces.
Obadiah 1:16עובדיה א׳:ט״ז
כִּי כַּאֲשֶׁר שְׁתִיתֶם עַל־הַר קׇדְשִׁי יִשְׁתּוּ כׇל־הַגּוֹיִם תָּמִיד וְשָׁתוּ וְלָעוּ וְהָיוּ כְּלוֹא הָיוּ:
For as ye have drunk upon My holy mountain, So shall all the nations drink continually, Yea, they shall drink, and swallow down, And shall be as though they had not been.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
47יתפרדו כל פועלי און
The words here quote Psalms 92:8; the passage is shown below.
Psalms 92:8תהילים צ״ב:ח׳
בִּפְרֹחַ רְשָׁעִים כְּמוֹ־עֵשֶׂב וַיָּצִיצוּ כׇּל־פֹּעֲלֵי אָוֶן לְהִשָּׁמְדָם עֲדֵי־עַד:
When the wicked spring up as the grass, And when all the workers of iniquity do flourish; It is that they may be destroyed for ever.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים צב, ח.
48יתפרדו כל פועלי און
“For behold, Your enemies, Havayah… shall perish; all the workers of iniquity shall be scattered.” The Alter Rebbe uses it for the falling away of the forces of impurity once their channel is cut off.
Psalms 92:10תהילים צ״ב:י׳
כִּי הִנֵּה אֹיְבֶיךָ ה׳ כִּי־הִנֵּה אֹיְבֶיךָ יֹאבֵדוּ יִתְפָּרְדוּ כׇּל־פֹּעֲלֵי אָוֶן:
For, lo, Thine enemies, O L-RD, For, lo, Thine enemies shall perish: All the workers of iniquity shall be scattered.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
49אדמת עפר
“And many of those who sleep in the ground of dust shall awaken.” The phrase on which the Zohar passage in Mishpatim, cited here, comments.
Daniel 12:2דניאל י״ב:ב׳
וְרַבִּים מִיְּשֵׁנֵי אַדְמַת־עָפָר יָקִיצוּ אֵלֶּה לְחַיֵּי עוֹלָם וְאֵלֶּה לַחֲרָפוֹת לְדִרְאוֹן עוֹלָם:
And many of them that sleep in the dust of the earth shall awake, some to everlasting life, and some to reproaches and everlasting abhorrence.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
50אדמת עפר
The Zohar passage in Mishpatim on “the ground of dust,” cited with its explanation in the Zohar HaRakia for the meaning of dust and ashes.
Zohar, Mishpatim 3:212–222ספר הזהר, משפטים ג׳:רי״ב-רכ״ב
In the future (Messianic Age) “the flocks shall yet pass under one who counts” (Jer. 33, 16). We know not who he shall be; but since at that time all will be in union without separation, there will be one.”reckoner”. Arise, old man;’ he cried, ‘awake, collect thy forces and breast the waves.’ Then he continued: “Who can count the dust of Jacob and the number of the progeny of Israel?” When the Holy One shall arise to waken the dead, what will be the plight of those who went …
The Zohar; London, Soncino Press, 1933 (Public Domain)
51עיין בשער תיקון עונות ספ״ב
The earlier maamar quotes Rabbi Chaim Vital’s words from that gate: once the judgments are burned and become ash they are sweetened, which is why the red heifer was burned and ash put on the forehead, since the Gevuros are “feminine waters” (mayin nukvin).
Kehot’s noteנעתק לעיל נח, ד.
52ובמ״ח
The Kehot note identifies the abbreviation as Mishnas Chassidim, a work of Kabbalah, and locates the passage in its tractate on the midnight service (Chatzos), which suits the ashes of Tikkun Chatzos mentioned next.
Kehot’s noteמסכת חצות ד, ב-ג.
53בזהר פ׳ פקודי דרל״ז ב׳
The note points to a place in the Tzemach Tzedek’s Or HaTorah on Bereishis that discusses this Zohar passage in Pekudei.
Kehot’s noteראה אוה״ת בראשית כרך-א דף נג, ב.
54בזוהר פ׳ פקודי דרל״ז ב׳
A Zohar passage in Pekudei that the Alter Rebbe lists among the sources on ashes; he returns to it in the next section for the falling away of the forces of impurity.
Zohar, Pekudei 38:335–39:344ספר הזהר, פקודי ל״ח:של״ה-ל״ט:שמ״ד
Paragraph 9
55ולקחו לטמא מעפר שרפת החטאת ונתן עליו מים חיים אל כלי
“And they shall take for the impure from the dust of the burning of the sin-offering, and put upon it living water in a vessel.” This verse frames the whole second section.
Numbers 19:17במדבר י״ט:י״ז
וְלָקְחוּ לַטָּמֵא מֵעֲפַר שְׂרֵפַת הַחַטָּאת וְנָתַן עָלָיו מַיִם חַיִּים אֶל־כֶּלִי:
And for the unclean they shall take of the ashes of the burning of the purification from sin, and running water shall be put thereto in a vessel.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
56והחכמה מאין תמצא
“And wisdom, where (me’ayin) shall it be found?” Chassidus reads me’ayin as “from nothing”: Chochmah comes from the ayin above it.
Job 28:12איוב כ״ח:י״ב
וְהַחׇכְמָה מֵאַיִן תִּמָּצֵא וְאֵי זֶה מְקוֹם בִּינָה:
But wisdom, where shall it be found? And where is the place of understanding?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteאיוב כח, יב.
57טלא דבדולחא
The Kehot editors refer to an earlier page of Likkutei Torah (Bechukosai, end of 47c) where the tala divdolcha is discussed and further sources are listed.
Kehot’s noteע״ל בחקותי (מז, סע״ג). וש״נ. [כ]. ראה זהר נשא קלה, ב. וראה ביאה״ז תזריע עב, ד. סה״מ תקס״ה ע׳ תכז. מאמרי אדה״ז-פרשיות חקת ע׳ תרסח.
58טלא דבדולחא
The Zohar passage in Tazria that the text names as explaining the tala divdolcha, the source of the hidden Chochmah.
Zohar, Tazria 24:123–25:134ספר הזהר, תזריע כ״ד:קכ״ג-כ״ה:קל״ד
59טלא דבדולחא
In the Idra Rabba (Nasso), cited in the Kehot note, the Zohar speaks of the “crystalline dew” that flows from the supernal head.
Zohar, Idra Rabba 24:177–25:188ספר הזהר, האדרא רבא כ״ד:קע״ז-כ״ה:קפ״ח
60בספרא דצניעותא
The Sifra DiTzniusa, chapter 5, in the Zohar on Terumah, which the text names as another place on this theme.
Zohar, Sifra DiTzniuta 6:62–73ספר הזהר, ספרא דצניעותא ו׳:ס״ב-ע״ג
61באגה״ק ד״ה למה נסמכה
The Kehot note identifies the passage beginning “Why was [the death of] Miriam juxtaposed” as letter 28 of Iggeres HaKodesh, which explains why the passing of the righteous atones like the red heifer.
Kehot’s noteסי׳ כח. וראה לקמן סט, ג. שה״ש מח, ב. ולעיל לא, א.
62נעוץ תחלתן בסופן
Kehot’s marei makom for these words (its note is below).
Kehot’s noteס״י פ״א, מ״ז.
63נעוץ תחלתן בסופן
“Ten Sefiros without substance: their end is wedged in their beginning and their beginning in their end, like a flame bound to a coal.” The Alter Rebbe uses it to explain why the highest source appears at the lowest point.
Sefer Yetzirah 1:7ספר יצירה א׳:ז׳
עשר ספירות בלי מה נעוץ סופן בתחלתן ותחלתן בסופן כשלהבת קשורה בגחלת שאדון יחיד ואין לו שני ולפני אחד מה אתה סופר:
The decade of existence out of nothing has its end linked to its beginning and its beginning linked to its end, just as the flame is wedded to the live coal; because the L-rd is one and there is not a second one, and before one what wilt thou count?
Sefer Yetzirah, Warsaw 1884 (Public Domain) · Sefer Yezirah, trans. by Isidor Kalisch. New York, 1877 (Public Domain)
64ארץ ממנה יצא לחם
“The earth, out of it comes bread.” The earth’s power to bring forth food again and again is the sign of the power “from nothing to something” revealed below.
Job 28:5איוב כ״ח:ה׳
אֶרֶץ מִמֶּנָּה יֵצֵא־לָחֶם וְתַחְתֶּיהָ נֶהְפַּךְ כְּמוֹ־אֵשׁ:
As for the earth, out of it cometh bread, And underneath it is turned up as it were by fire.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteאיוב כח, ה.
Paragraph 10
65יתפרדו כל פועלי און
“All the workers of iniquity shall be scattered.” Said here of the forces of impurity, which lose their hold once the root of speech is joined to bittul.
Psalms 92:10תהילים צ״ב:י׳
כִּי הִנֵּה אֹיְבֶיךָ ה׳ כִּי־הִנֵּה אֹיְבֶיךָ יֹאבֵדוּ יִתְפָּרְדוּ כׇּל־פֹּעֲלֵי אָוֶן:
For, lo, Thine enemies, O L-RD, For, lo, Thine enemies shall perish: All the workers of iniquity shall be scattered.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
66בזהר פ׳ פקודי דרל״ז ב׳
The Zohar passage in Pekudei, mentioned in the previous section, cited again for the falling away of the impure forces once bittul is drawn down.
Zohar, Pekudei 38:335–39:344ספר הזהר, פקודי ל״ח:של״ה-ל״ט:שמ״ד
67בזהר פ׳ חקת דקפ״א ע״א
A Zohar passage in Chukas that the Alter Rebbe adds on the same point.
Zohar, Chukat 3:16–4:25ספר הזהר, חקת ג׳:ט״ז-ד׳:כ״ה
68שרגליה יורדות מות
“Her feet go down to death; her steps take hold of the grave.” Kabbalah applies the verse to Malchus, whose lowest extension reaches the realms where the external forces take hold.
Proverbs 5:5משלי ה׳:ה׳
רַגְלֶיהָ יֹרְדוֹת מָוֶת שְׁאוֹל צְעָדֶיהָ יִתְמֹכוּ:
Her feet go down to death; Her steps take hold on the nether-world;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
69ספ״ו דיבמות
Kehot’s marei makom for these words (its note is below).
Kehot’s noteסה, ב. [כ].
70From “Fill the earth and conquer it,” the Gemara derives that the mitzvah of procreation is the man’s: “it is the way of a man to conquer, and it is not the way of a woman to conquer.” The Alter Rebbe uses it for the power to drive off the spirit of impurity.
Yevamot 65b:4יבמות ס״ה ב:ד׳
גְּמָ׳ מְנָא הָנֵי מִילֵּי? אָמַר רַבִּי אִילְעָא מִשּׁוּם רַבִּי אֶלְעָזָר בְּרַבִּי שִׁמְעוֹן: אָמַר קְרָא: ״וּמִלְאוּ אֶת הָאָרֶץ וְכִבְשׁוּהָ״. אִישׁ דַּרְכּוֹ לְכַבֵּשׁ, וְאֵין אִשָּׁה דַּרְכָּהּ לְכַבֵּשׁ.
William Davidson, Vocalized Aramaic (CC-BY-NC)
71האיש כובש
On “and conquer it” (Genesis 1:28), the Midrash notes the spelling of the word and reads it, “the man conquers.” Cited with the Talmud in Yevamos for the same point.
Bereshit Rabbah 8:12בראשית רבה ח׳:י״ב
… אחד האיש ואחד האשה, על שניהם הוא אומר: ויברך אותם אלקים וגו׳. וכבשוה, וכבשה כתיב, האיש כובש אשתו שלא תצא לשוק, שכל אשה שיוצאה לשוק סופה להכשל. מנא לן? מן דינה, שנאמר (בראשית לד): ותצא דינה ולבסוף נכשלה, הדא הוא דכתיב (שם): וירא אותה שכם וגו׳. רבי ירמיה ור׳ אבהו ור׳ יצחק בר מריון בשם רבי חנינא, הלכה כרבי יוחנן:
“G-d blessed them and G-d said to them: Be fruitful and multiply, and fill the earth and subdue it, and dominate over the fish of the sea, and over the birds of the heavens, and over every living creature that crawls upon the earth” (Genesis 1:28). “And dominate over the fish of the sea” – Rabbi Ḥanina said: If they merit it, [they will] dominate [redu], but if not, they will fall [yeredu]. Rabbi Yaakov of Kefar Ḥanin said: One who fulfills “in our image, in our likeness – “And …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
72זהר פ׳ משפטים
The Zohar’s statement about “the other god” is quoted in Torah Ohr (118d), and the note says that passage in turn refers the reader here.
Kehot’s noteקג, א [כ]. מובא בתו״א קיח, ד ושם מציין לכאן. וראה גם באוה״ת נ״ך כרך-א ע׳ תל.
73אל אחר אסתרס ולא עביד פירין
In Mishpatim the Zohar says that “the other god” is castrated and does not bear fruit. The Alter Rebbe links its barrenness to its lack of Daas.
Zohar, Mishpatim 3:161–172ספר הזהר, משפטים ג׳:קס״א-קע״ב
It is written: “And a river went out of Eden to water the garden” (Gen. 2, 10). This “river” never ceases to procreate and to spread itself and to bring forth fruit. But the “other god” (the principle of evil) is emasculated and has no desire to procreate, and does not multiply or bear fruit, for were he to bear fruit, he would reduce the whole world to chaos.
The Zohar; London, Soncino Press, 1933 (Public Domain)
74כך אין מעשיהן של רשעים עושה פירות
On “Your judgments are like the great deep” (Psalms 36:7): “just as the deep is not sown and does not yield fruit, so the deeds of the wicked do not yield fruit,” for if they did they would destroy the world. The Alter Rebbe suggests it alludes to the barrenness of the other side.
Bereshit Rabbah 33:1בראשית רבה ל״ג:א׳
… ”אמרו צדיק כי טוב וגו׳” ומה תהום זה אין לו חקר כך אין לפורענותן של רשעים חקר הה״ד (שם, יא) ”אוי לרשע רע” ומה התהום הזה לא נזרע ולא עושה פירות כך אין מעשיהן של רשעים עושין פירות שאילו היו עושין פירות היו מחריבין את העולם. ריב״ל סליק לרומי חמא תמן עמודים מכוסים בטפיסין בצנה שלא יקרשו ובשרב שלא יתבקעו וכי הוה מהלך בשוקא חמא חד מסכן מכריך בחדא מחצלא ואית דאמרין פלגא מרדעת דחמרא על אותן העמודים קרא צדקתך כהררי אל הן דיהבת אשפע על אותו העני קרא …
“G-d remembered Noah, and all the beasts, and all the animals that were with him in the ark; G-d caused a wind to pass over the earth, and the water subsided” (Genesis 8:1). “G-d remembered Noah, and all the beasts…” – and it is written: “Your righteousness is like mighty mountains [keharerei el]; Your judgments are great depths. L-rd, You save man and animal” (Psalms 36:7). Rabbi Yishmael and Rabbi Akiva: Rabbi Yishmael says: The righteous, who accepted the Torah that was given from the mountains of G-d [meharerei el], …
Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
75והקשה בלק״ת . . שאין בהם מוח הדעת
A place in the Alter Rebbe’s maamarim where the Arizal’s question and answer, that the kelipos have no Daas, also appear.
Kehot’s noteראה גם ע״ח שער הקליפות (שמ״ח) פ״ב. ס׳ מאמרי אדה״ז-ענינים ע׳ שעו. אוה״ת על מארז״ל וענינים ע׳ שלה. נ״ך-א ע׳ תל. ויקהל ע׳ ב׳קיז. תצא ע׳ תתעג. סוכות ע׳ א׳תשכח. סה״מ עת״ר ע׳ קלח.
76שאין בהם מוח הדעת
In the Gate of the Kelipos, cited in the Kehot note, Etz Chaim teaches that the masculine and feminine of kelipah have only two minds, Chochmah and Binah, and reads the Zohar’s “the other god is castrated and does not bear fruit” as the absence of the mind called Daas, citing “Also, without Daas the soul is not good.”
Sefer Etz Chaim 48:2–3עץ חיים מ״ח:ב׳-ג׳
… לבד מצד הנוקבא של הקליפות אך ר״נ הבאים מן הזכר אין בהם לפי שהזכר דקלי׳ אסתרס שאין בו מוח הנקרא דעת כדי להמשיך ע״י זווגו עם הנוקבא בחי׳ ר״נ אשר ז״ס אל אחר אסתרס ולא עביד פירי שהם הר״נ של הזכר אבל הנפשין הם פירי הנוקבא יש לעכו״ם נפש מהנוק׳ דקליפה וזש״ה גם בלא דעת נפש לא טוב כי הנפשות של האומות הבאים מהקליפות הנקרא רע ולא טוב הם נעשין בלא דעת לכן אין בהם רוחין ונשמתין ג״כ. גם ז״ס מה שאמרו רז״ל מי שאין בו דעת אסור לרחם …
Sefer Etz Chaim (Public Domain)
77גם בלא דעת נפש לא טוב
“Also, without Daas the soul is not good.” Applied to the kelipos, which lack Daas.
Proverbs 19:2משלי י״ט:ב׳
גַּם בְּלֹא־דַעַת נֶפֶשׁ לֹא־טוֹב וְאָץ בְּרַגְלַיִם חוֹטֵא:
Also, that the soul be without knowledge is not good; And he that hasteth with his feet sinneth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי יט, ב.
78שתי נשים זונות
The note quotes the Mitteler Rebbe there: the kelipah is “in the two mochin, Chochmah and Binah, and they are the level of the two birds, and they are called the two harlots… and not in the level of Daas.”
Kehot’s noteע״פ מ״א ג, טז. ”בב׳ מוחין חו״ב והם בחי׳ שתי ציפרין והם נק׳ שתי זונות כו׳ ולא בבחי׳ הדעת”, מאמרי אדה״א חקת ע׳ א׳שצז. וראה שם ע׳ א׳תפא. וראה גם אוה״ת במדבר ע׳ סח.
79שתי נשים זונות
“Then two women, harlots, came to the king.” In the Kabbalah cited here, the two correspond to the two “minds,” Chochmah and Binah, of the kelipah, without Daas.
I Kings 3:16מלכים א ג׳:ט״ז
אָז תָּבֹאנָה שְׁתַּיִם נָשִׁים זֹנוֹת אֶל־הַמֶּלֶךְ וַתַּעֲמֹדְנָה לְפָנָיו:
Then came there two women, that were harlots, unto the king, and stood before him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
80ואלה המשפטים
“And these are the laws that you shall set before them.” The opening of a discourse on Daas listed here.
Exodus 21:1שמות כ״א:א׳
וְאֵלֶּה הַמִּשְׁפָּטִים אֲשֶׁר תָּשִׂים לִפְנֵיהֶם:
Now these are the ordinances which thou shalt set before them.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
81לא הביט און ביעקב
“He has not beheld iniquity in Yaakov, nor seen wrongdoing in Israel.” The opening of another discourse on Daas.
Numbers 23:21במדבר כ״ג:כ״א
לֹא־הִבִּיט אָוֶן בְּיַעֲקֹב וְלֹא־רָאָה עָמָל בְּיִשְׂרָאֵל ה׳ אֱלֹקָיו עִמּוֹ וּתְרוּעַת מֶלֶךְ בּוֹ:
None hath beheld iniquity in Jacob, Neither hath one seen perverseness in Israel; The L-RD his G-d is with him, And the shouting for the King is among them.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
82החלצו מאתכם
“Arm men from among you for the army.” The opening of another discourse on Daas.
Numbers 31:3במדבר ל״א:ג׳
וַיְדַבֵּר מֹשֶׁה אֶל־הָעָם לֵאמֹר הֵחָלְצוּ מֵאִתְּכֶם אֲנָשִׁים לַצָּבָא וְיִהְיוּ עַל־מִדְיָן לָתֵת נִקְמַת־ה׳ בְּמִדְיָן:
And Moses spoke unto the people, saying: ‘Arm ye men from among you for the war, that they may go against Midian, to execute the L-RD’S vengeance on Midian.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
83ברבות כי תשא פמ״א
The note says the Midrash’s wording on “from His mouth, knowledge” is copied there.
Kehot’s noteהלשון נעתק באוה״ת נ״ך-א ע׳ תקנ.
84כי ה׳ יתן חכמה מפיו דעת
“For Havayah gives wisdom; from His mouth come knowledge and understanding.” The Midrash cited here reads the verse as ranking knowledge above wisdom.
Proverbs 2:6משלי ב׳:ו׳
כִּי־ה׳ יִתֵּן חׇכְמָה מִפִּיו דַּעַת וּתְבוּנָה:
For the L-RD giveth wisdom, Out of His mouth cometh knowledge and discernment;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
85כי ה׳ יתן חכמה מפיו דעת
“Great is wisdom, and greater than it is knowledge and understanding”: G-d gives wisdom, but to one He loves, knowledge “from His mouth,” like a father who gives his beloved son from what is in his own mouth. The Alter Rebbe adduces it for Daas being higher than Chochmah.
Shemot Rabbah 41:3שמות רבה מ״א:ג׳
דבר אחר: ויתן אל משה, הה״ד (משלי ב): כי ה׳ יתן חכמה מפיו דעת ותבונה. גדולה החכמה וגדולה ממנה הדעת ותבונה, הוי. כי ה׳ יתן חכמה, אבל למי שהוא אוהב, מפיו דעת ותבונה. ר׳ יצחק ור׳ לוי, חד מנהון אמר: למה הדבר דומה? לעשיר שהיה לו בן. בא בנו מבית הספר. מצא תמחוי לפני אביו. נטל אביו חתיכה אחת ונתנה לו. מה עשה בנו? אמר לו: איני מבקש אלא מזה שבתוך פיך. מה עשה? נתנו לו. ולמה? על שהיה מחבבו, נתן לו מתוך פיו. הוי, כי ה׳ יתן חכמה, וכל …
Another matter, “He gave to Moses,” that is what is written: “For the L-rd grants wisdom; from His mouth come knowledge and understanding” (Proverbs 2:6). Great is wisdom, but greater than it are knowledge and understanding. That is, “for the L-rd grants wisdom,” but to those whom He loves, “from His mouth come knowledge and understanding.” Rabbi Yitzḥak and Rabbi Levi, one of them said: To what is the matter comparable? To a wealthy man who had a son. His son came from school and saw a tray before his …
Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
86הכיר את בוראו
“At three years old Avraham recognized his Creator.” The Alter Rebbe takes this recognition as an inner feeling, the work of Daas, which nullifies the yesh.
Nedarim 32a:17–19נדרים ל״ב א:י״ז-י״ט
״שְׁמֹנָה עָשָׂר וּשְׁלֹשׁ מֵאוֹת״, אָמַר רַבִּי אַמֵּי בַּר אַבָּא: אֱלִיעֶזֶר כְּנֶגֶד כּוּלָּם. אִיכָּא דְּאָמְרִי: אֱלִיעֶזֶר הוּא, דְּחוּשְׁבָּנֵיהּ הָכִי הָוֵי. וְאָמַר רַבִּי אַמֵּי בַּר אַבָּא: בֵּן שָׁלֹשׁ שָׁנִים הִכִּיר אַבְרָהָם אֶת בּוֹרְאוֹ, שֶׁנֶּאֱמַר: ״עֵקֶב אֲשֶׁר שָׁמַע אַבְרָהָם בְּקֹלִי״ — חוּשְׁבָּנֵיהּ מְאָה וְשִׁבְעִין וּתְרֵין. וְאָמַר רָמֵי בַּר אַבָּא:
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteנדרים לב, א. ועוד.
87דקרו לי׳ אלקא דאלקיא
Kehot’s marei makom for these words (its note is below).
Kehot’s noteסוף מנחות.
88דקרו לי׳ אלקא דאלקיא
“They call Him the G-d of gods”: Rav’s explanation of “in every place incense is offered to My Name.” The Alter Rebbe uses it for acknowledgment without bittul.
Menachot 110a:5–6מנחות ק״י א:ה׳-ו׳
איתיביה רב שימי בר חייא לרב (מלאכי א, יא) ממזרח שמש ועד מבואו גדול שמי בגוים ובכל מקום מוקטר מוגש לשמי ומנחה טהורה אמר ליה שימי את דקרו ליה אלהא דאלהא בכל מקום מוקטר מוגש לשמי בכל מקום סלקא דעתך אמר רבי שמואל בר נחמני אמר ר׳ יונתן אלו תלמידי חכמים העוסקים בתורה בכל מקום מעלה אני עליהן כאילו מקטירין ומגישין לשמי
Wikisource Talmud Bavli (CC-BY-SA)
89אשה . . שדעתה קלה
The Tanna of the school of Eliyahu explains a law of seclusion “because women’s minds are light upon them.” The Alter Rebbe reads “light” as Daas that comes from the Gevuros.
Shabbat 33bשבת ל״ג ב
Kiddushin 80b:4קידושין פ׳ ב:ד׳
מַתְנִי׳ לֹא יִתְיַיחֵד אָדָם עִם שְׁתֵּי נָשִׁים, אֲבָל אִשָּׁה אַחַת מִתְיַיחֶדֶת עִם שְׁנֵי אֲנָשִׁים. רַבִּי שִׁמְעוֹן אוֹמֵר: אַף אִישׁ אֶחָד מִתְיַיחֵד עִם שְׁתֵּי נָשִׁים בִּזְמַן שֶׁאִשְׁתּוֹ עִמּוֹ, וְיָשֵׁן עִמָּהֶם בְּפוּנְדְּקִי, מִפְּנֵי שֶׁאִשְׁתּוֹ מְשַׁמַּרְתּוֹ. מִתְיַיחֵד אָדָם עִם אִמּוֹ וְעִם בִּתּוֹ וְיָשֵׁן עִמָּהֶם בְּקֵירוּב בָּשָׂר. וְאִם הִגְדִּילוּ – זוֹ יְשֵׁנָה בִּכְסוּתָהּ וְזֶה יָשֵׁן בִּכְסוּתוֹ.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Avodah Zarah 18b:8–9עבודה זרה י״ח ב:ח׳-ט׳
תַּנָּאֵי הִיא, דְּתַנְיָא: אֵין הוֹלְכִין לְאִיצְטָדִינִין מִפְּנֵי ״מוֹשַׁב לֵצִים״, וְרַבִּי נָתָן מַתִּיר מִפְּנֵי שְׁנֵי דְבָרִים: אֶחָד, מִפְּנֵי שֶׁצּוֹוֵחַ וּמַצִּיל, וְאֶחָד, מִפְּנֵי שֶׁמֵּעִיד עֵדוּת אִשָּׁה לְהַשִּׂיאָהּ. תָּנוּ רַבָּנַן: אֵין הוֹלְכִין לְטֵרַטְיָאוֹת וּלְקִרְקְסִיאוֹת, מִפְּנֵי שֶׁמְּזַבְּלִין שָׁם זִיבּוּל לַעֲבוֹדָה זָרָה, דִּבְרֵי רַבִּי מֵאִיר. וַחֲכָמִים אוֹמְרִים: מָקוֹם שֶׁמְּזַבְּלִין — אָסוּר מִפְּנֵי חֲשַׁד עֲבוֹדָה זָרָה, וּמָקוֹם שֶׁאֵין מְזַבְּלִין שָׁם — אָסוּר מִפְּנֵי ״מוֹשַׁב לֵצִים״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteראה שבת לג, ב. קידושין פ, ב. ועוד. וראה בלקו״ש חי״ז ע׳ 149: קלה כ״ה בכ״מ (וכ״ה ברש״י קידושין שם (שלא שלטו בזה כ״כ ידים). אבל ראה רש״י ד״ה ואיכא (ע״ז יח, ב) וראה בע״ח ש׳ הכללים פ״ז: ז״ס דעתן של נשים קלה פי׳ קל ה׳ כי ה״ג כו׳ [ועד״ז בכ״מ בכתהאריז״ל. וראה ל״ת להאריז״ל תהלים כה. ע״ח ש׳ לידת המוחין ספ״ב בהגהות סק״א (וורשא תרנ״א). קה״י מע׳ קלה ומע׳ קלע ואכ״מ] אבל בכ״מ הגירסא ”קלות”. ע״ש.
90צאינה וראינה
“Go forth and gaze, daughters of Zion, upon King Shlomo.” The opening of a discourse where the 130-shekel weight is explained.
Song of Songs 3:11שיר השירים ג׳:י״א
צְאֶנָה וּרְאֶינָה בְּנוֹת צִיּוֹן בַּמֶּלֶךְ שְׁלֹמֹה בָּעֲטָרָה שֶׁעִטְּרָה־לּוֹ אִמּוֹ בְּיוֹם חֲתֻנָּתוֹ וּבְיוֹם שִׂמְחַת לִבּוֹ:
Go forth, O ye daughters of Zion, And gaze upon king Solomon, Even upon the crown wherewith his mother hath crowned him in the day of his espousals, And in the day of the gladness of his heart.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
91בלקו״ת פ׳ שמות ס״פ כי סר לראות
“And Havayah saw that he turned aside to see.” The Arizal’s comment on this verse is the source for kal descending to Malchus.
Exodus 3:4שמות ג׳:ד׳
וַיַּרְא ה׳ כִּי סָר לִרְאוֹת וַיִּקְרָא אֵלָיו אֱלֹקִים מִתּוֹךְ הַסְּנֶה וַיֹּאמֶר מֹשֶׁה מֹשֶׁה וַיֹּאמֶר הִנֵּנִי:
And when the L-RD saw that he turned aside to see, G-d called unto him out of the midst of the bush, and said: ‘Moses, Moses.’ And he said: ‘Here am I.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteלקו״ת להאריז״ל שמות ג, ד. ספר הערכים-חב״ד כרך-ה ע׳ ערב וש״נ.
92בד״ה רב ושמואל
The note locates the discourse on Rav Shmuel bar Rav Yitzchak’s dancing among the wedding discourses (Derushei Chasunah) in the Siddur, where strong and light Daas are explained.
Kehot’s noteדרושי חתונה סידור קכח, א.
93רב שמואל בר רב יצחק מרקד אתלת
Rabbi Yehudah bar Ilai would dance before the bride with a myrtle branch, and “Rav Shmuel bar Rav Yitzchak danced with three”; the name of a discourse on strong and light Daas.
Ketubot 17a:5כתובות י״ז א:ה׳
אָמְרוּ עָלָיו עַל רַבִּי יְהוּדָה בַּר אִילְעַאי שֶׁהָיָה נוֹטֵל בַּד שֶׁל הֲדַס, וּמְרַקֵּד לִפְנֵי הַכַּלָּה, וְאוֹמֵר: ״כַּלָּה נָאָה וַחֲסוּדָה״. רַב שְׁמוּאֵל בַּר רַב יִצְחָק מְרַקֵּד אַתְּלָת. אָמַר רַבִּי זֵירָא: קָא מַכְסֵיף לַן סָבָא: כִּי נָח נַפְשֵׁיהּ, אִיפְּסִיק עַמּוּדָא דְנוּרָא בֵּין דִּידֵיהּ לְכוּלֵּי עָלְמָא, וּגְמִירִי דְּלָא אִפְּסִיק עַמּוּדָא דְנוּרָא אֶלָּא אִי לְחַד בְּדָרָא, אִי לִתְרֵי בְּדָרָא.
William Davidson, Vocalized Aramaic (CC-BY-NC)
94כלתה נפשי
“My soul yearns, and even pines, for the courts of Havayah.” The Alter Rebbe connects kallah (bride) with kalsah, the soul’s consuming longing.
Psalms 84:3תהילים פ״ד:ג׳
נִכְסְפָה וְגַם־כָּלְתָה נַפְשִׁי לְחַצְרוֹת ה׳ לִבִּי וּבְשָׂרִי יְרַנְּנוּ אֶל אֵל־חָי:
My soul yearneth, yea, even pineth for the courts of the L-RD; my heart and my flesh sing for joy unto the living G-d.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
95ורוכב על כרוב קל שלו
At night the Holy One, blessed be He, “rides His light cherub and flies through eighteen thousand worlds.” Cited for another sense of kal.
Avodah Zarah 3b:13עבודה זרה ג׳ ב:י״ג
וּבְלֵילְיָא מַאי עָבֵיד? אִיבָּעֵית אֵימָא: מֵעֵין יְמָמָא, וְאִיבָּעֵית אֵימָא: רוֹכֵב עַל כְּרוּב קַל שֶׁלּוֹ וְשָׁט בִּשְׁמוֹנָה עָשָׂר אֶלֶף עוֹלָמוֹת, שֶׁנֶּאֱמַר: ״רֶכֶב אֱלֹקִים רִבֹּתַיִם אַלְפֵי שִׁנְאָן״, אַל תִּקְרֵי ״שִׁנְאָן״ אֶלָּא ״שֶׁאֵינָן״, וְאִיבָּעֵית אֵימָא: יוֹשֵׁב וְשׁוֹמֵעַ שִׁירָה מִפִּי חַיּוֹת, שֶׁנֶּאֱמַר: ״יוֹמָם יְצַוֶּה ה׳ חַסְדּוֹ וּבַלַּיְלָה שִׁירֹה עִמִּי״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
96יביאו לבוש
“Let them bring royal apparel… and the horse that the king rode upon.” The opening of a discourse where the “light cherub” is discussed.
Esther 6:8אסתר ו׳:ח׳
יָבִיאוּ לְבוּשׁ מַלְכוּת אֲשֶׁר לָבַשׁ־בּוֹ הַמֶּלֶךְ וְסוּס אֲשֶׁר רָכַב עָלָיו הַמֶּלֶךְ וַאֲשֶׁר נִתַּן כֶּתֶר מַלְכוּת בְּרֹאשׁוֹ:
let royal apparel be brought which the king useth to wear, and the horse that the king rideth upon, and on whose head a crown royal is set;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
97בינה יתירה נתנה באשה
From “And Havayah Elokim built the rib,” the Gemara learns that “the Holy One, blessed be He, gave extra Binah to woman, more than to man.” Cited alongside the discussion of a woman’s Daas.
Niddah 45b:11–12נדה מ״ה ב:י״א-י״ב
אָמַר רַב חִסְדָּא: מַאי טַעְמָא דְּרַבִּי? דִּכְתִיב ״וַיִּבֶן ה׳ [אֱלֹקִים] אֶת הַצֵּלָע״, מְלַמֵּד שֶׁנָּתַן הַקָּדוֹשׁ בָּרוּךְ הוּא בִּינָה יְתֵירָה בָּאִשָּׁה יוֹתֵר מִבָּאִישׁ. וְאִידַּךְ, הַהוּא מִבָּעֵי לֵקהּ לְכִדְרֵישׁ לָקִישׁ, דְּאָמַר רֵישׁ לָקִישׁ מִשּׁוּם רַבִּי שִׁמְעוֹן בֶּן מְנַסְיָא: ״וַיִּבֶן ה׳ [אֱלֹקִים] אֶת הַצֵּלָע אֲשֶׁר לָקַח מִן הָאָדָם לְאִשָּׁה וַיְבִאֶהָ אֶל הָאָדָם״ — מְלַמֵּד שֶׁקִּלְּעָהּ הַקָּדוֹשׁ בָּרוּךְ הוּא לְחַוָּה וֶהֱבִיאָהּ אֵצֶל אָדָם הָרִאשׁוֹן, שֶׁכֵּן בִּכְרַכֵּי הַיָּם קוֹרִין לְקַלָּעִיתָא — בַּנָּיְיתָא.
William Davidson, Vocalized Aramaic (CC-BY-NC)
98וע׳ בזהר הרקיע פ׳ תרומה דקס״ו
There the Alter Rebbe cites the Zohar HaRakia on the Zohar in Terumah (166): Chochmah, Binah and Daas are rooted in the three heads of Atika Kadisha, and Daas in the uppermost head (Radla).
Kehot’s noteראה לעיל פ׳ נשא כח, א.
99Kehot’s note points to Zohar, Mishpatim 3:167 for these words.
Zohar, Mishpatim 3:167ספר הזהר, משפטים ג׳:קס״ז
100Kehot’s note points to Zohar, Mishpatim 3:166 for these words.
Zohar, Mishpatim 3:166ספר הזהר, משפטים ג׳:קס״ו
Paragraph 11
101ולקח הכהן עץ ארז ואזוב והשליך אל תוך שרפת הפרה
“And the kohen shall take cedar wood and hyssop and crimson thread, and cast them into the burning of the heifer.” The verse this section explains.
Numbers 19:6במדבר י״ט:ו׳
וְלָקַח הַכֹּהֵן עֵץ אֶרֶז וְאֵזוֹב וּשְׁנִי תוֹלָעַת וְהִשְׁלִיךְ אֶל־תּוֹךְ שְׂרֵפַת הַפָּרָה:
And the priest shall take cedar-wood, and hyssop, and scarlet, and cast it into the midst of the burning of the heifer.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
102אזוב הגדל בקיר
Shlomo “spoke of the trees, from the cedar that is in Lebanon to the hyssop that comes out of the wall.” The verse sets the cedar and the hyssop at the two ends of the scale of trees.
I Kings 5:13מלכים א ה׳:י״ג
וַיְדַבֵּר עַל־הָעֵצִים מִן־הָאֶרֶז אֲשֶׁר בַּלְּבָנוֹן וְעַד הָאֵזוֹב אֲשֶׁר יֹצֵא בַּקִּיר וַיְדַבֵּר עַל־הַבְּהֵמָה וְעַל־הָעוֹף וְעַל־הָרֶמֶשׂ וְעַל־הַדָּגִים:
And he spoke of trees, from the cedar that is in Lebanon even unto the hyssop that springeth out of the wall; he spoke also of beasts, and of fowl, and of creeping things, and of fishes.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
103אלה מסעי
“These are the journeys of the children of Israel.” The opening of the discourse referred to here.
Numbers 33:1במדבר ל״ג:א׳
אֵלֶּה מַסְעֵי בְנֵי־יִשְׂרָאֵל אֲשֶׁר יָצְאוּ מֵאֶרֶץ מִצְרַיִם לְצִבְאֹתָם בְּיַד־מֹשֶׁה וְאַהֲרֹן:
These are the stages of the children of Israel, by which they went forth out of the land of Egypt by their hosts under the hand of Moses and Aaron.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
104וגם דלה דלה לנו
Yisro’s daughters say of Moshe, “and he also drew, drew for us, and watered the flock.” Explained in that discourse.
Exodus 2:19שמות ב׳:י״ט
וַתֹּאמַרְןָ אִישׁ מִצְרִי הִצִּילָנוּ מִיַּד הָרֹעִים וְגַם־דָּלֹה דָלָה לָנוּ וַיַּשְׁקְ אֶת־הַצֹּאן:
And they said: ‘An Egyptian delivered us out of the hand of the shepherds, and moreover he drew water for us, and watered the flock.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
105יו״ד דפינחס שקנא קנאת הברית
The Zohar passage on Pinchas that the text cites for the small yud of his name.
Zohar, Pinchas 9:35ספר הזהר, פנחס ט׳:ל״ה
106המגביהי לשבת
“Who is like Havayah our G-d, who is enthroned on high.” The verse of the explanation in Torah Ohr referred to here.
Psalms 113:5תהילים קי״ג:ה׳
מִי כַּה׳ אֱלֹקֵינוּ הַמַּגְבִּיהִי לָשָׁבֶת:
Who is like unto the L-RD our G-d, That is enthroned on high,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
107וא״ו דאזוב הוא זעירא
A Zohar passage in Metzora that the text cites for the small vav of ezov.
Zohar, Metzora 4:18–7:25ספר הזהר, מצורע ד׳:י״ח-ז׳:כ״ה
He replied: ‘It is written here, “two living clean birds and cedar wood and scarlet and hyssop”. “Living” is a reference to two of the “living creatures” (Hayoth) that Ezekiel saw, denoting the place from which the true prophets draw inspiration. “Cedar wood” we have explained. “Scarlet” indicates the place of Severity, which is associated with him at first. “Hyssop” is the lesser Vau which gives sustenance to the Community of Israel. All these again rest upon him because he has been purified.’ R. Judah and R. Isaac were once …
The Zohar; London, Soncino Press, 1933 (Public Domain)
108ר״פ יתרו
The opening of the Zohar on Yisro, cited with Metzora on the same point.
Zohar, Yitro 1:18–28ספר הזהר, יתרו א׳:י״ח-כ״ח
109ה׳ יחתו מריביו בענין ויתן עוז למלכו
“Havayah—those who contend with Him shall be shattered… and He will give strength to His king.” The discourse on this verse is cited for “strength,” Gevurah, given to the king.
I Samuel 2:10שמואל א ב׳:י׳
Havayah יֵחַתּוּ מְרִיבָו עָלָו בַּשָּׁמַיִם יַרְעֵם Havayah יָדִין אַפְסֵי־אָרֶץ וְיִתֶּן־עֹז לְמַלְכּוֹ וְיָרֵם קֶרֶן מְשִׁיחוֹ:
They that strive with the L-RD shall be broken to pieces; Against them will He thunder in heaven; The L-RD will judge the ends of the earth; And He will give strength unto His king, And exalt the horn of His anointed.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
110וארבה את זרעו ואתן לו את יצחק
“And I multiplied his seed, and gave him Yitzchak.” Cited with the Arizal’s discussion of it in his Likkutei Torah on Shemini, among the sources on the Gevuros; in Kabbalah Yitzchak is the attribute of Gevurah.
Joshua 24:3יהושע כ״ד:ג׳
וָאֶקַּח אֶת־אֲבִיכֶם אֶת־אַבְרָהָם מֵעֵבֶר הַנָּהָר וָאוֹלֵךְ אֹתוֹ בְּכׇל־אֶרֶץ כְּנָעַן וָאַרְבֶּה אֶת־זַרְעוֹ וָאֶתֶּן־לוֹ אֶת־יִצְחָק:
And I took your father Abraham from beyond the River, and led him throughout all the land of Canaan, and multiplied his seed, and gave him Isaac.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
111אתערותא דרחימו
At the end of Chayei Sarah the Zohar speaks of “the arousal of love”; cited for the role of the left side in arousing love.
Zohar, Chayei Sara 23:243–24:254ספר הזהר, חיי שרה כ״ג:רמ״ג-כ״ד:רנ״ד
112העירותי מצפון
“I have aroused one from the north, and he has come.” The north stands for the left side, Gevurah.
Isaiah 41:25ישעיהו מ״א:כ״ה
הַעִירוֹתִי מִצָּפוֹן וַיַּאת מִמִּזְרַח־שֶׁמֶשׁ יִקְרָא בִשְׁמִי וְיָבֹא סְגָנִים כְּמוֹ־חֹמֶר וּכְמוֹ יוֹצֵר יִרְמׇס־טִיט:
I have roused up one from the north, and he is come, From the rising of the sun one that calleth upon My name; And he shall come upon rulers as upon mortar, And as the potter treadeth clay.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
113העירותי מצפון
The Zohar in Vayeshev on “I have aroused one from the north,” cited for the arousal that comes from the left.
Zohar, Vayeshev 15:153–16:161ספר הזהר, וישב ט״ו:קנ״ג-ט״ז:קס״א
Then we read: “And she conceived, and bore a son; and he called his name Er.” The name ‘Er is a reversal of the letters ra’ (evil), for he was evil, having issued from the side of the evil prompter. The accusative particle eth (the) inserted before his name likewise hints at the emergence of another grade, that of impurity and defilement, from which grade Er was born.’ Nor was the defect made good until afterwards, when Shelah appeared. It says further: “And Er, Judah’s first-born, was evil in the …
The Zohar; London, Soncino Press, 1933 (Public Domain)
114דאלמלא אתערותא דצפון
The Zohar in Va’eira: “Were it not for the arousal of the north…,” on the left side arousing the union.
Zohar, Vaera 17:154–164ספר הזהר, וארא י״ז:קנ״ד-קס״ד
115שמאלו תחת לראשי
“His left hand is under my head, and his right hand embraces me.” The left comes first, as the Zohar passage explains.
Song of Songs 2:6שיר השירים ב׳:ו׳
שְׂמֹאלוֹ תַּחַת לְרֹאשִׁי וִימִינוֹ תְּחַבְּקֵנִי:
Let his left hand be under my head, And his right hand embrace me.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
116ישיש כגבור
“It rejoices like a mighty man to run its course.” Said of the sun; the Zohar in Terumah expounds it.
Psalms 19:6תהילים י״ט:ו׳
וְהוּא כְּחָתָן יֹצֵא מֵחֻפָּתוֹ יָשִׂישׂ כְּגִבּוֹר לָרוּץ אֹרַח:
Which is as a bridegroom coming out of his chamber, and rejoiceth as a strong man to run his course.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
117ישיש כגבור
The Zohar in Terumah on “He rejoices like a mighty man,” cited among the sources on Gevurah.
Zohar, Terumah 16:192–202ספר הזהר, תרומה ט״ז:קצ״ב-ר״ב
118בענין ותולעת שני
The Zohar in Terumah on the “crimson wool” among the materials of the Mishkan.
Zohar, Terumah 24:230–242ספר הזהר, תרומה כ״ד:ר״ל-רמ״ב
119נאוו לחייך בתורים
“Your cheeks are lovely with circlets, your neck with strings of beads.” The opening of a discourse referred to here.
Song of Songs 1:10שיר השירים א׳:י׳
נָאווּ לְחָיַיִךְ בַּתֹּרִים צַוָּארֵךְ בַּחֲרוּזִים:
Thy cheeks are comely with circlets, Thy neck with beads.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
120העשיר
“The rich shall not give more and the poor shall not give less than the half-shekel.” The Raaya Mehemna reads “the rich” as the central pillar and “the poor” as the Tzaddik.
Exodus 30:15שמות ל׳:ט״ו
הֶעָשִׁיר לֹא־יַרְבֶּה וְהַדַּל לֹא יַמְעִיט מִמַּחֲצִית הַשָּׁקֶל לָתֵת אֶת־תְּרוּמַת ה׳ לְכַפֵּר עַל־נַפְשֹׁתֵיכֶם:
The rich shall not give more, and the poor shall not give less, than the half shekel, when they give the offering of the L-RD, to make atonement for your souls.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
121וצריך שיזכיר בה ברית ותורה
On the blessing of the land in the Grace after Meals: Nachum the Elder says one must mention the covenant in it, Rabbi Yosi the Torah, and Pelimo that the covenant must come before the Torah.
Berakhot 48b:13ברכות מ״ח ב:י״ג
תַּנְיָא רַבִּי אֱלִיעֶזֶר אוֹמֵר: כׇּל שֶׁלֹּא אָמַר ״אֶרֶץ חֶמְדָּה טוֹבָה וּרְחָבָה״ בְּבִרְכַּת הָאָרֶץ, וּמַלְכוּת בֵּית דָּוִד בְּ״בוֹנֵה יְרוּשָׁלַיִם״ — לֹא יָצָא יְדֵי חוֹבָתוֹ. נַחוּם הַזָּקֵן אוֹמֵר: צָרִיךְ שֶׁיִּזְכּוֹר בָּהּ בְּרִית. רַבִּי יוֹסֵי אוֹמֵר: צָרִיךְ שֶׁיִּזְכּוֹר בָּהּ תּוֹרָה. פְּלֵימוֹ אוֹמֵר: צָרִיךְ שֶׁיַּקְדִּים בְּרִית לְתוֹרָה, שֶׁזּוֹ נִתְּנָה בְּשָׁלֹשׁ בְּרִיתוֹת,
There is a teaching : R. Eliezer says : Whoever does not say "a desirable, good and ample land" in the benediction of "the land" and "the kingdom of the house of David" in "Who...rebuildest Jerusalem" has not complied with the requirements of the law. Nahum the Elder says : He must mention the Covenant in the blessing of "the land." R. Jose says : He must mention the Torah therein. Pelemo says : He must refer to the Covenant before the Torah, because the latter was given with a …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
122אלה תולדות יעקב יוסף
“These are the generations of Yaakov: Yosef.” Yaakov and Yosef stand here for Tiferes and Yesod.
Genesis 37:2בראשית ל״ז:ב׳
אֵלֶּה תֹּלְדוֹת יַעֲקֹב יוֹסֵף בֶּן־שְׁבַע־עֶשְׂרֵה שָׁנָה הָיָה רֹעֶה אֶת־אֶחָיו בַּצֹּאן וְהוּא נַעַר אֶת־בְּנֵי בִלְהָה וְאֶת־בְּנֵי זִלְפָּה נְשֵׁי אָבִיו וַיָּבֵא יוֹסֵף אֶת־דִּבָּתָם רָעָה אֶל־אֲבִיהֶם:
These are the generations of Jacob. Joseph, being seventeen years old, was feeding the flock with his brethren, being still a lad even with the sons of Bilhah, and with the sons of Zilpah, his father’s wives; and Joseph brought evil report of them unto their father.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
123וישב דק״פ ע״א
A Zohar passage in Vayeshev on “These are the generations of Yaakov: Yosef.”
Zohar, Vayeshev 1:15–3:25ספר הזהר, וישב א׳:ט״ו-ג׳:כ״ה
AND JACOB DWELT IN THE LAND OF HIS FATHER’S SOJOURNINGS, IN THE LAND OF CANAAN. R. Jose discoursed here on the verse: The righteous perisheth, and no man layeth it to heart, and godly men are taken away, none considering that the righteous is taken away from the evil to come (Is. 57, 1). ‘When G-d’, he said, ‘surveys the world and finds it misbehaving and meet for chastisement, He first removes from it any righteous man that is present in it, so that chastisement should be visited on all …
The Zohar; London, Soncino Press, 1933 (Public Domain)
124כארז בלבנון ישגה
“The righteous shall flourish like the palm tree; like a cedar in Lebanon he shall grow.” The Midrash applies the cedar to Yaakov.
Psalms 92:13תהילים צ״ב:י״ג
צַדִּיק כַּתָּמָר יִפְרָח כְּאֶרֶז בַּלְּבָנוֹן יִשְׂגֶּה:
The righteous shall flourish like the palm-tree; He shall grow like a cedar in Lebanon.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
125כארז בלבנון ישגה
The Zohar in Vayikra on this verse, quoted in the Kehot note: “What is ‘cedar’? This is the Holy One, blessed be He, as it is written, ‘choice as the cedars’; ‘in Lebanon’—this is Eden.”
Zohar, Vayikra 35:257–37:268ספר הזהר, ויקרא ל״ה:רנ״ז-ל״ז:רס״ח
1The first 34 lines of the Hebrew text are untranslated as explained in the Translator’s note on Page 15b.R. Abba was once sitting before R. Simeon, when R. Eleazar entered. R. Simeon thereupon quoted the verse: “The righteous shall flourish like the palm tree, etc.” (Ps. 92, 12). ‘The palm’, he said, ‘is the slowest of all trees to mature, taking seventy years. The reason why the righteous is compared here to the palm tree is one which the Companions are reluctant to reveal, although it is indicated by the …
The Zohar; London, Soncino Press, 1933 (Public Domain)
126ובפ׳ לך לך
A Zohar passage in Lech Lecha that the text adds on the cedar.
Zohar, Lech Lecha 12:113–13:128ספר הזהר, לך לך י״ב:קי״ג-י״ג:קכ״ח
127ויגש אליו יהודה
“And Yehudah approached him.” The opening of the discourse in Torah Ohr where the cedar is discussed.
Genesis 44:18בראשית מ״ד:י״ח
וַיִּגַּשׁ אֵלָיו יְהוּדָה וַיֹּאמֶר בִּי אֲדֹנִי יְדַבֶּר־נָא עַבְדְּךָ דָבָר בְּאׇזְנֵי אֲדֹנִי וְאַל־יִחַר אַפְּךָ בְּעַבְדֶּךָ כִּי כָמוֹךָ כְּפַרְעֹה:
Then Judah came near unto him, and said: ‘Oh my lord, let thy servant, I pray thee, speak a word in my lord’s ears, and let not thine anger burn against thy servant; for thou art even as Pharaoh.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
128ומענין ויקחו אליך
The Alter Rebbe refers to the end of this section of the Midrash on Emor for the expression “and they shall take to you.”
Vayikra Rabbah 30ויקרא רבה ל׳
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