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אם בחקותי תלכו
“If you will walk in My statutes”
Angels, created from Divine speech, “stand” at one fixed level, while the souls of Israel, rooted in the supernal thought, are “walkers” whose love and awe can grow without end. G-d’s “if” is a plea that a person walk this way in prayer, and the mitzvos are the vessels that keep the light so that the walking lasts.
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אם בחקותי תלכו
“If you will walk in My statutes”
Angels, created from Divine speech, “stand” at one fixed level, while the souls of Israel, rooted in the supernal thought, are “walkers” whose love and awe can grow without end. G-d’s “if” is a plea that a person walk this way in prayer, and the mitzvos are the vessels that keep the light so that the walking lasts.
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
The maamar asks three questions on the opening of Bechukosai: why the Sages read “if” as a plea, why the laws are called chukim, “engravings,” and why the verse says “walk.” Engraved letters, like those on the Tablets, are one with their stone; written letters, ink on parchment, exist in their own right. Both kinds exist in the soul. Angels come from Divine speech, whose letters are fixed, so they “stand” at one level; souls come from thought, a spring that keeps flowing like the river from Eden, so they are “walkers.” Thought has two levels: a lower thought, the “one utterance” that enlivens all speech, and a supernal thought whose letters are engraved, “beyond the river,” the root of the Patriarchs. A person walks in prayer, where verses of G-d’s greatness, might and compassion, the attributes of Avraham, Yitzchak and Yaakov, enlarge his love; compassion, the shepherd’s attribute, carries his attributes up to G-d. In a body this walking needs vessels: the mitzvos, “limbs of the King,” keep the “wine” of G-d’s light, which brings out the hidden love. The walker weeps over his distance, then comes to joy, and must never rest content with standing still.

Outline
	1Three questions and two kinds of writingWhy “if” is a plea, why “statutes” means engraving, and why “walk”; engraved letters are one with the stone, written letters are separate, and both are found in every soul, as in “walkers among these who stand.”¶1–2
	2Angels stand, souls walkThe angels come from Divine speech, whose letters are separate and fixed, so they stay at one level; the souls come from thought, an ever-flowing spring like the river from Eden.¶3–4
	3Two levels of thoughtThe lower thought gives life to speech and is the “one utterance” within the ten; the supernal thought, “beyond the river,” has engraved letters, and there too the soul keeps going on and growing brighter.¶5–6
	4Prayer as the place of walkingThe prayer of the Men of the Great Assembly, built on the Patriarchs’ greatness, might and compassion, enlarges a person’s love; compassion carries his attributes up like a shepherd, and G-d’s “if” is a plea that he walk there.¶7–9
	5Walking needs a vessel“In My statutes” is the Patriarchs’ engraved level, but in a body walking lasts only through the mitzvos, the “limbs of the King,” vessels for G-d’s endless light.¶10–11
	6The wine and the secretThe light kept in the mitzvos is wine that brings out the secret, the hidden love, in running and returning; without it a person stands, while the walker weeps and then comes to joy.¶12–13
	7Holy, and making yourselvesThe walker reaches the holy and separate level where all souls will be united, so no one may rest content with standing; by doing the mitzvos a person “makes himself,” and every blessing intends “I will command My blessing.”¶14


Key concepts
	Engraved and written lettersאותיות החקוקים ואותיות הכתובים
	Engraved letters are carved from the substance of the stone and have no existence apart from it; written letters are ink on parchment, a separate substance. The maamar finds both in the soul and in the levels of thought.

	Those who stand and walkersעומדים ומהלכים
	From Zechariah 3:7: the angels “stand” at one fixed level of love or awe, while the souls of Israel “walk,” growing from day to day without limit.

	The supernal thought and the lower thoughtמחשבה עילאה ומחשבה תתאה
	The lower thought gives life to speech, the “one utterance” within the ten of Creation; the supernal thought is bound to the essence of the intellect, its letters “engraved,” and it is the root of the souls and of the Patriarchs.

	Beyond the riverעבר הנהר
	The river from Eden is the ever-flowing stream of thought from Chochmah; “beyond the river,” where the fathers dwelt, is the level above it, the supernal thought.

	The limbs of the Kingאברין דמלכא
	The 248 positive commandments, which, like limbs of the body, are vessels that receive and draw down G-d’s light.

	Wine and the secretיין וסוד
	G-d’s light kept in the heart through Torah and mitzvos is “wine,” and as wine brings out a secret, it brings out the hidden love, so that a person becomes a walker.

	Running and returningרצוא ושוב
	The soul’s yearning to rise to its source and its return below; G-d’s light descends so as to raise every soul in this rhythm.


Section 1 · ¶1–2
Three questions and two kinds of writing
1אם בחקותי תלכו.12 וגו׳. הנה אמרו רז״ל (ע״ז ה׳ א׳) אין אם אלא לשון תחנונים3 שנאמר לו עמי שומע לי4 ישראל בדרכי יהלכו וצריך להבין ענין תחנונים האלו מה הם.
“If you will walk in My statutes,” etc. Now, our Sages, of blessed memory, said (Avodah Zarah 5a): “‘If’ is nothing other than an expression of supplication, as it is said, ‘Would that My people listen to Me, that Israel walk in My ways.’” We need to understand the matter of these supplications: what are they?
The maamar opens with the first verse of Parshas Bechukosai, which promises blessing to those who walk in G-d’s statutes. The Talmud reads its first word, “if,” not as a condition but as G-d pleading, “would that,” as in the Psalm where He longs for His people to listen. The Alter Rebbe’s first question is what this divine pleading means.


וגם צריך להבין לשון בחקותי אשר פירשו חז״ל (בקדושין דל״ט) על פסוק את חקותי תשמרו חוקות שחקקתי לכם5 וכו׳.
We also need to understand the expression bechukosai, “in My statutes,” which our Sages, of blessed memory, explained (in Kiddushin, folio 39) on the verse “You shall keep My statutes”: “statutes (chukos) that I engraved (chakakti) for you,” etc.
The second question is about the word bechukosai itself. The Talmud explains chukim, “statutes,” as things G-d “engraved” (from chakak, to engrave), and the Alter Rebbe asks what this engraving is.


וגם להבין לשון תלכו הנאמר כאן. הנה ידוע כי בתורה שבכתב יש ב׳ מיני כתיבה
And [we need] also to understand the expression telechu, “you will walk,” that is said here. Now, it is known that in the Written Torah there are two kinds of writing,
The third question is why the verse speaks of “walking.” To begin the answer, the Alter Rebbe introduces two kinds of writing found in the Written Torah.


כי בלוחות נאמר והמכתב מכתב6 אלהים חרות על הלוחות שהכתב הוא מעצמן של הלוחות אשר נחקק מהם ובהם ולא היו האותיות ענין ומהות בפני עצמן.
for of the Tablets it is said, “And the writing was the writing of G-d, engraved upon the Tablets”: the writing is from the very substance of the Tablets, engraved out of them and in them, and the letters were not a thing and an entity in their own right.
The Ten Commandments were engraved into the stone Tablets, so their letters were made of the Tablets’ own substance, with nothing added. Such letters have no existence apart from the stone they are carved in.


אבל שאר תורה שבכתב דיו כתובה על הקלף אשר האותיות הם מהות בפני עצמן ולא מעצמיות הקלף הם ונק׳ תורה שבכתב כי התורה מלובשת בכתב וד״ל.7
But the rest of the Written Torah is ink written upon the parchment, where the letters are an entity in their own right and are not from the essence of the parchment; and it is called the Written Torah because the Torah is clothed in writing. This suffices for one who understands.
A Torah scroll, by contrast, is ink on parchment: the ink is a second substance, so the letters exist in their own right and only rest on the parchment. The Torah there is “clothed” in writing, and the closing phrase hints that this contrast will be applied to deeper matters.




2והנה תלת קשרין8 אינון קוב״ה ואורייתא וישראל וישראל מתקשראן וכו׳. על כן בכל ניצוץ ונפש אלקית מישראל ישנן ג״כ ב׳ בחי׳ אלו אותיות החקוקים ואותיות הכתובים דהנה כתיב ונתתי לך מהלכים בין העומדים9 האלה.
Now, “there are three bonds: the Holy One, blessed be He, the Torah and Israel; and Israel are bound,” etc. Therefore in every spark and G-dly soul of Israel there are also these two levels, engraved letters and written letters. For it is written, “And I will give you walkers among these who stand.”
The Zohar teaches that the Holy One, blessed be He, the Torah and Israel are bound together. Because Israel is bound to the Torah, the Torah’s two kinds of letters, engraved and written, are found in every G-dly soul as well, and the verse from Zechariah, “walkers among these who stand,” will show what these two levels are.




Section 2 · ¶3–4
Angels stand, souls walk
3והנה העומדים הן המלאכים10 ומהלכים הם נשמות כללות ישראל. ולהבין זה למה נקראו המלאכים עומדים
Now, “those who stand” are the angels, and the “walkers” are the souls of Israel as a whole. And to understand this, why the angels are called “those who stand”:
Applying the verse, the Alter Rebbe identifies “those who stand” as the angels and the “walkers” as the souls of Israel. He then asks why the angels in particular are called “standing.”


הנה כתיב בדבר ה׳ וכו׳ וברוח פיו11 כל צבאם דהיינו שהמלאכים מקום מקור חוצבן ובריאתן הוא מדיבורו של הקב״ה כביכול הגם שאין לו דמות הגוף1213
it is written, “By the word of Havayah,” etc., “and by the breath of His mouth all their host.” That is, the place of the source from which the angels are hewn, and of their creation, is from the speech of the Holy One, blessed be He, as it were. Even though He has no bodily form,
Psalms 33:6 says the heavens were made by G-d’s word and “all their host,” the angels, by the breath of His mouth, so the angels are rooted in Divine speech. The words “as it were” and “He has no bodily form” guard against taking that speech literally.


ולא נערוך אליו קדושתו אעפ״כ דברה תורה כלשון בנ״א להקראות התגלות אורו לבחי׳ נבראים בשם דבור.14
and we cannot compare [anything] to Him in His holiness, nevertheless “the Torah speaks in the language of human beings,” so that the revelation of His light to the level of created beings is called by the name “speech.”
Since G-d has no body, “speech” is a borrowed term: as the Sages say, the Torah speaks in human language. G-d’s revelation of His light to created beings is called “speech,” the way a person reveals himself to others by speaking.




4והנה אותיות הדבור הם עד״מ גופים מחולקים ועומדים כל א׳ לבדו אשר מדבור זה לא יתהוה דבור אחר15 לעולם
Now, the letters of speech are, by way of analogy, divided bodies, each one standing by itself, so that from this utterance another utterance will never come into being.
Letters of speech are like separate bodies, each standing alone: a word once spoken does not grow or give rise to another word. Speech therefore remains at a fixed level, and this is what “standing” means.


ועל כן המלאכים אשר עבודתם בבחי׳ אהבה כמו מחנה מיכאל או אשר עבודתם בבחי׳ יראה
Therefore the angels whose service is at the level of love, like the camp of Michael, or whose service is at the level of awe,
Because the angels come from speech, they share its fixedness. Their service is either love, as with the camp of the angel Michael, or awe, as with the camp of Gabriel.


כמו מחנה גבריאל הם עומדים ברום עולם במדרגה אחת והאהבה והיראה אשר ניתנה בהם מששת ימי בראשית לא ישנו את תפקידם להיות הולך וגדל מיום ליום
like the camp of Gabriel, stand in the heights of the world at one level; and the love and awe that were placed in them from the six days of Creation do not alter their appointed role, so as to keep growing greater from day to day.
Each camp of angels stands at a single level: the love or awe it was given at Creation never grows from day to day. That unchanging station is the angels’ “standing.”


וכמאמר הכתוב שרפים עומדים16 במדרגה אחת, אבל נשמות ישראל עליהם אמרו ישראל עלו במחשבה1718 תחלה אשר מקור חוצבן מאותיות המחשבה הנקראת מחשבה עילאה אשר הם כמעין הנובע תמיד
And as the verse says, “Seraphim stand”: at one level. But the souls of Israel: of them it was said, “Israel arose in thought first”; the source from which they are hewn is from the letters of thought, which is called the supernal thought (machshavah ila’ah), and these are like a spring that flows constantly,
Isaiah saw “Seraphim standing,” which the Alter Rebbe reads as standing at one level. The souls of Israel, by contrast, “arose in thought” before Creation, so their source is the letters of thought, the supernal thought, which flow like a spring that never stops.


כמאמר רז״ל מבין דבר מתוך דבר19 ומיד בנפול דבר אחד במחשבה הקשורה במקור השכל אזי יתהלך ברחבה להיות מתרחב ומתפשט יותר ויותר אשר ע״ז נאמר
as our Sages, of blessed memory, said, “understanding one thing out of another.” As soon as one thing falls into the thought that is bound to the source of the intellect, it then walks about in a broad expanse, widening and spreading out more and more. Of this it is said,
The Sages describe understanding as “understanding one thing out of another”: an idea that enters a thought bound to its source in the intellect keeps unfolding. Unlike speech, thought “walks about” freely, widening and spreading further and further.


ונהר יוצא מעדן20 להשקות את הגן ונהר זה הוא הנמשך ויוצא תמיד מעדן הוא מקור החכמה והולך ומתרחב עד שבא להשקות ג״ן סדרים דאורייתא21 הנק׳ תורה שבכתב כנ״ל.
“And a river goes out of Eden to water the garden.” This river is what is drawn and goes out constantly from Eden, that is, the source of Chochmah (wisdom), and it goes on widening until it comes to water the fifty-three (gan) portions of the Torah, which are called the Written Torah, as mentioned above.
The river that goes out of Eden to water the garden is this ever-flowing stream of thought, issuing from Eden, the source of Chochmah. The word gan, “garden,” has the numerical value fifty-three, the number of the Torah’s portions, so the river comes to water the Written Torah.




Section 3 · ¶5–6
Two levels of thought
5ועל כן נאמר בעבר הנהר ישבו אבותיכם22 מעולם כו׳ למעלה מבחי׳ נהר ומחשבה זו יש בה ג״כ ב׳ בחי׳ כמאמר הכתוב כי לא מחשבותי מחשבותיכם23 לשון רבים.
Therefore it is said, “Beyond the river your fathers dwelt of old,” etc.: above the level of the river. And this thought also has two levels, as the verse says, “For My thoughts are not your thoughts,” in the plural.
Since the river stands for the flow of thought from Chochmah, the fathers who dwelt “beyond the river” are rooted higher, above the river. Thought itself has two levels, as the plural in “My thoughts are not your thoughts” implies.


כי מחשבה תתאה היא המחיה את הדבור כי בלתי מחשבה א״א לדבר כמאמר רז״ל השמע לאזנך24 מה שאתה מוציא מפיך ועל בחי׳ זו אמרו רז״ל בעשרה מאמרות25
For the lower thought (machshavah tata’ah) is what gives life to speech, since without thought it is impossible to speak, as our Sages, of blessed memory, said, “Let your ears hear what you bring forth from your mouth.” And of this level our Sages, of blessed memory, said, “With ten utterances
The first level is the lower thought, which gives life to speech, for no one can speak without thinking; the Sages’ instruction to let one’s ears hear what one says shows that speech is never apart from the mind behind it. The Mishnah’s “ten utterances” of Creation belong to this level.


נברא העולם והלא במאמר אחד יכול להבראות26 והמאמר אחד הוא בחי׳ מחשבה27 זו המלובשת ומחיה את כל כללות הדבור
the world was created; yet could it not have been created with one utterance?” The one utterance is the level of this thought, which is clothed in, and gives life to, all of speech as a whole,
The Mishnah asks why the world was created with ten utterances when it could have been created with one. The Alter Rebbe identifies that “one utterance” with the lower thought, which is clothed in all ten and gives life to speech as a whole.


וכמאמר הכתוב היוצר יחד לבם28 המבין אל כל מעשיהם אשר כולם נסקרים בסקירה אחת29 אבל בחי׳ השנית היא בחי׳ מחשבה עלאה הדבוקה בעצם השכל אשר אותיות ההם הם הנקראים חקוקים ואינם מהות בפני עצמם כנ״ל.
as the verse says, “He who fashions their hearts together, who understands all their deeds,” for they are all surveyed in a single glance. But the second level is the level of the supernal thought, which cleaves to the essence of the intellect; those letters are the ones called “engraved,” and they are not an entity in their own right, as mentioned above.
As the Sages read Psalms 33:15, G-d surveys all creatures in a single glance, just as the one lower thought embraces all speech at once. The second, higher level is the supernal thought, bound to the essence of the intellect; its letters are the “engraved” ones, which, like the letters of the Tablets, have no separate existence.




6וע״כ הנשמות נקראו מהלכים כי יכול להתהלך בהרחבה להרחיב אהבתו ויראתו לה׳ ית׳ מיום ליום יותר ויותר עד בואו למקור חוצבה תחלת המחשבה הנק׳ עבר הנהר אשר גם שם לא ישקוט ולא ינוח כי הולך ואור30
Therefore the souls are called “walkers,” for one can walk about in breadth, broadening his love and awe for G-d, may He be blessed, more and more from day to day, until he comes to the source from which [his soul] is hewn, the beginning of thought, which is called “beyond the river.” And even there he will not be still and will not rest, for [he is] “going on and growing brighter,”
Since the souls come from the ever-flowing supernal thought, they are “walkers”: a person can keep broadening his love and awe of G-d from day to day. Even on reaching his soul’s source, “beyond the river,” he does not rest but keeps rising, like the light of the righteous that goes on growing brighter.


כמאמר הכתוב ונהר יוצא31 (ועמ״ש ע״פ ונתתי לך מהלכים32 בפ׳ וישב33 ובפ׳ שלח ע״פ ועתה יגדל.3435 ועיין ע״פ יונתי בחגוי הסלע3637 בפי׳ קומי לך כו׳ ולכי לך. וע״פ אלה מסעי3839 בפי׳ ואלה מסעיהם למוצאיהם):40
as the verse says, “And a river goes out.” (And see what is written on the verse “And I will give you walkers” in Parshas Vayeshev; and in Parshas Shelach, on the verse “And now, let it be great.” And see on the verse “My dove, in the clefts of the rock,” on the explanation of “Arise for yourself,” etc., “and go for yourself.” And on the verse “These are the journeys,” on the explanation of “And these are their journeys according to their goings forth.”)
The verse “a river goes out” shows that the flow from the source never stops. The parenthesis sends the reader to other discourses on walking and journeys: Torah Ohr, Vayeshev, on “walkers among these who stand”; Likkutei Torah, Shelach, on “And now, let it be great”; Shir HaShirim, on “My dove, in the clefts of the rock”; and Masei, on “These are the journeys.”




Section 4 · ¶7–9
Prayer as the place of walking
7ב והנה מקום ההילוך ועת ההילוך לכל אדם להיות מרחיב ומגדיל אהבתו לה׳ הוא בעת התפלה וקודם התפלה פסוקי דזמרה.
2. Now, the place of walking and the time of walking for every person, to broaden and increase his love for G-d, is at the time of prayer, and before the prayer, Pesukei deZimra (the Verses of Song).
Turning to practice, the Alter Rebbe says that the place and the time for “walking,” for broadening one’s love of G-d, is prayer. Before the prayer itself come the Pesukei deZimra, the Verses of Song.


וברכות אשר תיקנו לנו אנשי כנה״ג41 ע״י אבות העולם כמארז״ל תפלות אבות תקנום42 אברהם יצחק ויעקב והם מדת גדולה גבורה ורחמים כאשר כללו לנו
And the blessings that the Men of the Great Assembly instituted for us [were] through the fathers of the world, as our Sages, of blessed memory, said, “The prayers—the Patriarchs instituted them”: Avraham, Yitzchak and Yaakov. And they are the attributes of greatness (Gedulah), might (Gevurah) and compassion (Rachamim), as there were included for us
The Men of the Great Assembly composed the fixed blessings of prayer, building on the Patriarchs, who first instituted the prayers. Avraham, Yitzchak and Yaakov embody greatness (Chesed), might (Gevurah) and compassion (Tiferes), and the prayers were arranged to arouse each of these.


חז״ל פסוקים המבארים גדולת הבורא ית׳ ולגדולתו אין חקר43 אשר אין לו תחלה ואין לו תכלה אשר ע״י התבוננות זו יגדיל אהבתו לה׳ ית׳.
by our Sages, of blessed memory, verses that explain the greatness of the Creator, may He be blessed, “and His greatness is unsearchable,” who has no beginning and no end; and through this contemplation one will increase his love for G-d, may He be blessed.
For Avraham’s attribute, the Sages placed in the prayers verses about the Creator’s greatness, such as “His greatness is unsearchable” in Ashrei. Contemplating that He has no beginning and no end makes a person’s love for G-d grow.




8וכן פסוקים המבארים גבורתו ויראתו יתברך היא מדת יצחק וכן יש פסוקים המבארים רחמנותו ית׳ אשר היא נקראת נחלת יעקב4445 נחלה בלי מצרים4647 בלי גבול
So too, verses that explain His might and the awe of Him, may He be blessed: this is the attribute of Yitzchak. And so too there are verses that explain His compassion, may He be blessed, which is called “the heritage of Yaakov,” “a heritage without boundaries,” without limit;
Likewise, verses describing G-d’s might and the awe of Him belong to Yitzchak’s attribute. Verses of His compassion belong to Yaakov, whose portion the Sages call “a heritage without boundaries.”


כי הרחמנות שורה ושייך על כל העולמות מבריח מן הקצה48 אל הקצה עד רום המעלות כי כולם אינם עצמיותו ית׳ כ״א בחי׳ הארה
for compassion rests upon, and applies to, all the worlds, “passing through from end to end,” up to the highest of levels, since none of them is His essence, may He be blessed, but only the level of a radiance,
Compassion is boundless because it applies to every world, like the middle bar of the Tabernacle that passed “from end to end,” which the Zohar connects with Yaakov. One feels compassion for what is far away, and every world, even the highest, is only a radiance of G-d, not His essence.


כמאמר הכתוב הודו על49 ארץ ושמים ארץ הוא בחי׳ ממלא ושמים הוא בחי׳ סובב אינם אלא הארה דהארה והוא בחי׳ שם
as the verse says, “His splendor is upon earth and heaven”: “earth” is the level of the light that fills all worlds (memalei kol almin), and “heaven” is the level of the light that encompasses all worlds (sovev kol almin); they are only a radiance of a radiance, and this is the level of a name,
Psalms 148:13 says G-d’s splendor is “upon earth and heaven”: “earth” is the light that fills all worlds and “heaven” the light that encompasses them. Both are only a radiance of a radiance, the level of a “name,” and the same verse speaks of His Name.


כמאמר ישתבח שמך לעד מלכנו על כן שייך עליהם רחמנות אשר רחוקים הם מעצמותו ית׳.
as it is said, “May Your Name be praised forever, our King.” Therefore compassion applies to them, for they are far from His essence, may He be blessed.
A name is only how one is called by others, not one’s own self; so too the worlds relate only to G-d’s Name, as in the prayer “May Your Name be praised forever, our King.” Because the worlds are so far from His essence, compassion applies to them all.




9והנה בהתבונן האדם בהתבוננות רחמנות זו יגדיל מדותיו הטובות לה׳ וישא אותם לה׳ כמאמר הכתוב אליך ה׳ נפשי אשא5051 כי האבות הם52 הנקראים רועים מהשבעה רועים המפרנסין ונותנים
Now, when a person engages in contemplating this compassion, he will increase his good attributes (middos) for G-d and lift them up to G-d, as the verse says, “To You, Havayah, I lift up my soul.” For the Patriarchs are the ones called “shepherds,” of the seven shepherds who sustain and give
Contemplating G-d’s compassion makes a person’s good attributes grow and lifts them up to G-d, as David says, “To You, Havayah, I lift up my soul.” The Patriarchs are called shepherds; the Talmud lists the “seven shepherds,” among them Avraham and Yaakov, and like shepherds they sustain the flock.


כח וחיות להצאן קדשים53 להיות יכולים להלוך ולהתגדל מיום ליום ועיקר צער גידול בנים היה לו ליעקב54 מדת רחמנות הוא המגדל את המדות לה׳ ית׳
strength and life-force to the “holy flock,” so that they are able to walk and to grow from day to day. And the main “pain of raising children” was Yaakov’s, the attribute of compassion: it is what raises the attributes for G-d, may He be blessed.
The shepherds give the “holy flock,” the souls of Israel, the strength to walk and grow each day. Yaakov above all knew “the pain of raising children,” and his attribute, compassion, is what raises a person’s attributes toward G-d.


ועל כן נאמר (ישעיה מ׳ י״א) כרועה עדרו ירעה בזרועו יקבץ טלאים ובחיקו ישא עלות ינהל55.
Therefore it is said (Isaiah 40:11), “Like a shepherd he tends his flock; with his arm he gathers the lambs, and in his bosom he carries [them]; he gently leads the nursing ewes.”
Isaiah pictures a shepherd who gathers the lambs in his arm, carries them in his bosom and gently leads the nursing ewes. The Alter Rebbe applies the image to the compassion that raises the soul’s attributes.


והנה בחיקו ישא כתיב. ישאום לה׳ כמאמר הכתוב אליך ה׳ נפשי אשא ועל כן אמרו חז״ל אם לשון תחנונים פי׳ הלואי
Now, it is written, “in his bosom he carries”: they carry them up to G-d, as the verse says, “To You, Havayah, I lift up my soul.” And therefore our Sages, of blessed memory, said that “if” is an expression of supplication, meaning: would that
The verb for “carries” (yisa) is the same as in “I lift up (esa) my soul”: the shepherd carries the flock up to G-d. This, says the Alter Rebbe, is why the Sages read “if” as a plea meaning “would that.”


שיהיה הליכת האדם בתפלה הניתקנה לנו מאנשי כנה״ג ואין צריך לחפש הליכות אחרות כי היא טובה שבכולן והלוואי שיוספק להם.
a person’s walking be in the prayer that was instituted for us by the Men of the Great Assembly, and there is no need to search for other ways of walking, for it is the best of them all; and would that they be enabled [to do this].
G-d’s plea is that a person’s “walking” take place in the prayer composed by the Men of the Great Assembly; no other path is needed, for this is the best of all. “Would that” they be granted this, and so the first question of the maamar is answered.




Section 5 · ¶10–11
Walking needs a vessel
10והיינו בחקותי תלכו הם בחי׳ אבות אשר בעבר הנהר ישבו56 בחינת מחשבה עילאה אותיות חקוקים והיו לאחדים ממש במקורן ומקומן החקוקים שם
And this is [the meaning of] “in My statutes you will walk”: these are the level of the Patriarchs, who “dwelt beyond the river,” the level of the supernal thought, engraved letters; and they became truly one in their source and their place, engraved there.
Now the word bechukosai, from chakak, “engrave,” is explained: walking “in My engravings” means the level of the Patriarchs, who “dwelt beyond the river,” in the supernal thought. Their letters are engraved there, truly one with their source, like the letters of the Tablets.


ועל כן בהם יכול האדם לבא לבחי׳ הילוך כו׳, כי שם הוא מקום ההילוך למעלה מעלה.
Therefore through them a person can come to the level of walking, etc., for there is the place of walking, higher and higher.
Through the Patriarchs, aroused in prayer, a person can reach true “walking,” for the supernal thought is the place of endless ascent. This answers the question about the word “walk.”


אבל מחמת גשמיות הגוף לא תעמוד ולא תקום החקיקה וההילוך הזה בלתי שמירת כלי אשר ע״י כלי זו תכון לעד57 ע״כ נאמר אחר זה ואת מצותי תשמרו.58 דהנה המצות הן רמ״ח מ״ע ושס״ה ל״ת.
But because of the physicality of the body, this engraving and this walking will not stand and will not endure without the safekeeping of a vessel, through which vessel it “will be established forever.” Therefore it is said after this, “and you will keep My commandments.” For the mitzvos are 248 positive commandments and 365 prohibitions.
Yet in a physical body such engraving and walking cannot last without a vessel to keep it, a vessel through which it is “established forever.” That is why the verse continues “and you will keep My commandments”: the 248 positive commandments and the 365 prohibitions.




11והנה השס״ה ל״ת הן להפריד את הרע אבל רמ״ח מ״ע הן הנק׳ אברין דמלכא כמו למשל אבר הוא כלי אשר בו נמשך חיות ממקור החיות אשר שורה במוח כן הוא כאן
Now, the 365 prohibitions are to separate the evil, but the 248 positive commandments are the ones called “the limbs of the King.” Just as, for example, a limb is a vessel into which life-force (chayus) is drawn from the source of the life-force, which rests in the brain, so it is here:
The 365 prohibitions separate a person from evil, while the 248 positive commandments are “the limbs of the King.” A limb is a vessel that receives life-force from its source in the brain, and so too here.


כי המצוה היא כלי לאורו ית׳ הנמשך מסתימא דכל סתימין59 למטה להשגת האדם השפל ואורו ית׳ המלובש בה הוא הנק׳ יין מלכות רב כיד המלך60 אין סוף לאורו ית׳
for the mitzvah is a vessel for His light, may He be blessed, which is drawn down from “the most hidden of all hidden” to the comprehension of lowly man; and His light, may He be blessed, that is clothed in it is what is called “royal wine in abundance, according to the hand of the King,” for there is no end to His light, may He be blessed.
Each mitzvah is a vessel for G-d’s light, drawn from “the most hidden of all hidden” down to where a lowly human being can grasp it. The light within the mitzvah is the “royal wine in abundance” of the Book of Esther, for His light has no end.


והוא כוונת המצוה שהוא להמשיך אורו ית׳ למטה ע״י כלי המצוה והתורה הלזו והוא לשון צוותא לשון חיבור.61
And this is the intent of the mitzvah: to draw His light, may He be blessed, down below through this vessel of the mitzvah and the Torah. And [the word mitzvah] is an expression of tzavta, an expression of joining.
The purpose of a mitzvah is to draw G-d’s light down through the vessel of the mitzvah and of the Torah. The word mitzvah is related to tzavta, “joining,” for it joins that light with the one who performs it.


אך הם נחלקים לכללים ופרטים רבים הן בתורה והן במצות כי המשכת המקרא אינו דומה להמשכת לימוד משנה או גמרא הלכות ואגדות וכן במצות.
However, they are divided into many general categories and particulars, both in the Torah and in the mitzvos: for the drawing down by Scripture is not like the drawing down by the study of Mishnah or Gemara, halachos and aggados; and so too with the mitzvos.
The Torah and the mitzvos divide into many general categories and details, and each draws down light in its own way. Studying Scripture draws down differently from studying Mishnah, Gemara, halachah or aggadah, and so it is with each mitzvah.




Section 6 · ¶12–13
The wine and the secret
12ועל כן נאמר וכלים מכלים שונים62 בהמשכותיהם וכלל הכל הוא אורו ית׳ הנק׳ יין אשר בהכנס היין יצא הסוד63 והיין הוא התלהבות אורו ית׳ הנשמר בלבו של אדם ע״י התורה והמצוה
Therefore it is said, “and vessels differing from vessels,” [differing] in what they draw down. And what encompasses them all is His light, may He be blessed, which is called “wine,” of which [it is said], “When the wine enters, the secret comes out.” The wine is the fervor of His light, may He be blessed, which is kept in a person’s heart through the Torah and the mitzvah;
Because each mitzvah draws differently, the verse speaks of “vessels differing from vessels.” What all of them hold is G-d’s light, called “wine,” and the Sages say (Eruvin 65a), “When wine enters, the secret comes out”; the wine is the fervor of G-d’s light kept in the heart through Torah and mitzvos.


יצא מעצמו סוד הוא אהבה מסותרת אשר תבוא לבחי׳ גילוי להיות בבחי׳ מהלך הנ״ל לשוב למקורו הגבוה מבחי׳ סובב וממלא ותכלית ירידת אורו ית׳ הוא בכדי להשיב נפש ונצוץ כל אדם למעלה בבחי׳ רצוא ושוב.64
of itself “the secret comes out”: this is the hidden love, which will come to the level of revelation, so as to be at the level of a “walker,” mentioned above, returning to its source, which is higher than the level of the light that encompasses all worlds (sovev) and the light that fills all worlds (memalei). And the purpose of the descent of His light, may He be blessed, is in order to bring the soul and spark of every person back up above, at the level of running and returning (ratzo vashov).
The “secret” that comes out is the hidden love for G-d concealed in the soul, which becomes revealed and makes the person a “walker,” rising to a source higher than both the encompassing and the filling light. G-d’s light descends precisely so that it can bring every soul back up, in the rhythm of “running and returning.”


והיינו והתהלכתי בתוככם65 שאני בעצמי אהיה המהלך בתוככם בבחי׳ רצוא ושוב ועי״ז והייתי לכם לאלהים.
And this is [the meaning of] “And I will walk among you”: that I Myself will be the one who walks among you, at the level of running and returning; and through this, “I will be your G-d.”
This is “And I will walk among you”: G-d Himself becomes the one who walks within the person, running and returning. Through this, “I will be your G-d.”




13והנה זהו מאמר הכתוב ואת מצותי תשמרו66 דהיינו ע״י המצות תשמרו את היין הטוב הנמשך למטה ללב
Now, this is [the meaning of] the verse’s words, “and you will keep My commandments”: that is, through the mitzvos you will keep the good wine that is drawn down below to the heart
The Alter Rebbe explains “you will keep My commandments” as keeping in the sense of preserving. Through the mitzvos one preserves the good wine, G-d’s light that is drawn down into the heart.


האדם להיות יוצא סוד אהבה מסותרת להיות בבחינת מהלך מיום ליום למעלה מעלה ובלעדי זה נק׳ עומד וטוב וישר הוא בעיניו ולא יבא לבחי׳ בכייה
of man, so that the secret, the hidden love, will come out, to be at the level of a “walker” from day to day, higher and higher. Without this he is called “one who stands,” and he is good and upright in his own eyes, and will not come to the level of weeping,
Preserved, that wine brings out the hidden love so that a person rises day by day. Without it he is called “one who stands,” content with himself, good and upright in his own eyes, and he will never come to tears.


כמאמר הכתוב הלוך ילך ובכה67 כי בבחי׳ הליכה יבא לבחי׳ רחמים רבים לבכות בחדרי לבו על ריחוקו
as the verse says, “He walks on and on, weeping”; for through the level of walking he will come to the level of great compassion, weeping in the chambers of his heart over his distance
The Psalm says that one who “walks on and on” goes “weeping”: a person who truly walks feels great compassion for his own soul and weeps within his heart over how far he is from G-d’s light.


מאורו ית׳ ואח״כ יבא לבחינת בוא יבוא ברנה כמאמר הכתוב תחת אשר לא עבדת68 את ה׳ אלהיך בשמחה ובטוב לבב מרב כל.
from His light, may He be blessed. And afterwards he will come to the level of “he will surely come with joyful song,” as the verse says, “Because you did not serve Havayah your G-d with joy and with gladness of heart, out of the abundance of everything.”
After the weeping comes joy, “he will surely come with joyful song.” The verse “because you did not serve Havayah your G-d with joy” shows that the service G-d asks for is joyful.




Section 7 · ¶14
Holy, and making yourselves
14ועי״ז נושא משך הזרע69 כמאמר הכתוב ובחיקו ישא70 ויבא לבחי׳ עבר הנהר מחשבה עילאה המיוחד במהותו ועצמותו ית׳ הנק׳ קדוש ומובדל.
And through this he is “carrying the bag of seed,” as the verse says, “and in his bosom he carries [them],” and he will come to the level of “beyond the river,” the supernal thought, which is united with His being and essence, may He be blessed, which is called “holy and separate.”
Through this weeping the person is like the sower “carrying the bag of seed,” and like the shepherd who carries the lambs “in his bosom.” He will come to “beyond the river,” the supernal thought, united with G-d’s essence and called “holy and separate.”


כן סוף דבר הנשמות יוכללו ויתאחדו שם כמאמר הכתוב קדושים תהיו71 סופכם להיות קדושים בודאי ואל יקל אדם לעצמו אם זך ואם ישר פעלו72 להיות מספיק א״ע בעבודתו תמה בבחי׳ עמידה במדרגה א׳ ח״ו
So, in the end, the souls will be included and united there, as the verse says, “You shall be holy”: in the end you will certainly be holy. And let a person not be lenient with himself, [even] “if his deed is pure and if it is upright,” so as to content himself with his perfect service at the level of standing at one level, G-d forbid;
In the end all souls will be included and united there, for “You shall be holy” promises that in the end you will surely be holy. So no one should excuse himself, even if his deeds seem “pure and upright,” by settling into a service that stays at one level.


כי לא תקום ולא73 תהיה כזאת כמאמר הכתוב קדושים תהיו כי קדוש אני ואתם עם בני ישראל ממקום קדוש יהלכו74 וחוצבו ע״כ מוכרח כל א׳
for such a thing “shall not stand and shall not come to pass,” as the verse says, “You shall be holy, for I am holy.” And you, the people of the children of Israel: “from a holy place they walk,” and [from there] they were hewn; therefore each one must
Such standing still “shall not stand and shall not come to pass,” for G-d says, “You shall be holy, for I am holy.” The souls of Israel “walk from a holy place” and were hewn from it, so each one must return there.


לבוא לבחי׳ קדוש אשר שם הוא בבחי׳ הולך ואור בלי גבול למעלה מעלה וכ״ז ע״י המצות שהם הכלים שומרי היין הטוב כנ״ל בכדי להוציא הסוד.
come to the level of “holy,” where one is at the level of “going on and growing brighter” without limit, higher and higher. And all this is through the mitzvos, which are the vessels that keep the good wine, as mentioned above, in order to bring out the secret.
Every soul must reach the level of “holy,” where it goes on growing brighter without end. All this comes through the mitzvos, the vessels that preserve the good wine and bring out the secret.


ואחר כ״ז נאמר ועשיתם אותם75767778 דהיינו ועשיתם אתם79 (עיין בזהר בחקותי דקי״ג סע״א ובמק״מ שם. ובהרמ״ז שם בעמוד ב׳ ובזהר נשא קכ״ב א׳).
And after all this it is said, “and you will do them” (otam), that is, “and you will make yourselves” (atem). (See the Zohar, Bechukosai, folio 113, end of side a, and the Mikdash Melech there; and the Ramaz (Rabbi Moshe Zacuto) there, on side b; and the Zohar, Nasso, 122a.)
The verse ends “and you will do them” (otam), a word that can be read atem, “you”: by doing the mitzvos you make yourselves. The Zohar on Bechukosai reads the verse this way, and the Midrash says, “I consider it as though you had made yourselves.”


ונתנה הארץ יבולה80 ממטה למעלה ועץ השדה יתן פריו מלמעלה למטה וצויתי את ברכתי81 בשנה הששית82 היינו כוונת כל ברכה ברוך אתה ה׳ אלקינו
“And the land will yield its produce”: from below upward; “and the tree of the field will yield its fruit”: from above downward. “And I will command My blessing in the sixth year”: this is the intent of every blessing, “Blessed are You, Havayah our G-d.”
The Alter Rebbe reads “the land will yield its produce” as an ascent from below upward and “the tree of the field will yield its fruit” as a flow from above downward. “I will command My blessing” is what every blessing intends when it says, “Blessed are You, Havayah our G-d.”


(וע׳ בזהר תרומה קס״ב ב׳ ובמק״מ שם מענין אם בחקתי.83 וברבות שמות פ׳ ב׳ ועמ״ש ע״פ זאת חקת התורה):84
(And see the Zohar, Terumah, 162b, and the Mikdash Melech there, on the matter of “If in My statutes.” And in [Midrash] Rabbah, Shemos, section 2. And see what is written on the verse “This is the statute of the Torah.”)
The closing parenthesis points to further sources: the Zohar on Terumah with its commentary Mikdash Melech, on the word “if” in “If you will walk in My statutes”; Midrash Rabbah on Shemos; and the Alter Rebbe’s discourse on “This is the statute of the Torah,” the first maamar of Likkutei Torah, Chukas, which reads chukah as engraving and contrasts the Torah’s engraved letters with its written ones.



In one’s avodah
A person must not rest content with his service, even when it seems pure and upright, for that is “standing.” His place of walking is prayer: in Pesukei deZimra and the blessings he should contemplate G-d’s greatness, might and compassion so that his love and awe grow day by day, and he should guard that growth with the mitzvos, which keep the light so the hidden love comes out. The walker weeps in his heart over his distance from G-d, and afterwards comes to joy.
Questions for discussion
	How does the difference between engraved and written letters explain why angels “stand” and souls “walk”?
	Why does the maamar locate the souls’ source in thought rather than speech, and what are the two levels of thought?
	Why is prayer, and not some other path, called the place and time of walking, and how do the attributes of the three Patriarchs enter into it?
	If walking comes from the supernal thought, why does it need the vessel of the mitzvos, and what does the image of wine and its secret add?
	What is wrong with being “good and upright in one’s own eyes,” and why must the walker first weep before coming to joy?

Sources and references
Notes
Paragraph 1
1אם בחוקותי תלכו
The note says that the Mitteler Rebbe’s transcript (hanachah) of this maamar is printed in Sefer HaMaamarim 5564, p. 107.
Kehot’s noteהנחת כ״ק אדמו״ר האמצעי בסה״מ תקס״ד ע׳ קז. וראה סה״מ תקס״ו ע׳ קסג וע׳ קצח. אוה״ת ויקרא-ג ע׳ תתקכא עם הגהות אחרות וקיצורים.
2אם בחוקותי תלכו
“If you will walk in My statutes and keep My commandments and do them”: the opening verse of Bechukosai, followed by the promises of rain and plenty. The whole maamar explains its three verbs, walk, keep and do.
Leviticus 26:3ויקרא כ״ו:ג׳
אִם־בְּחֻקֹּתַי תֵּלֵכוּ וְאֶת־מִצְוֺתַי תִּשְׁמְרוּ וַעֲשִׂיתֶם אֹתָם:
If ye walk in My statutes, and keep My commandments, and do them;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteויקרא כו, ג.
3The Sages taught that in “If you will walk in My statutes,” the word “if” is only an expression of supplication, and they prove it from “Would that My people listen to Me.” The Alter Rebbe asks what this supplication is.
Avodah Zarah 5a:20עבודה זרה ה׳ א:כ׳
תָּנוּ רַבָּנַן: ״אִם בְּחֻקֹּתַי תֵּלֵכוּ״, אֵין ״אִם״ אֶלָּא לְשׁוֹן תַּחֲנוּנִים, וְכֵן הוּא אוֹמֵר: ״לוּ עַמִּי שׁוֹמֵעַ לִי [וְגוֹ׳] כִּמְעַט אוֹיְבֵיהֶם אַכְנִיעַ״, וְאוֹמֵר: ״לוּ הִקְשַׁבְתָּ לְמִצְוֹתָי וַיְהִי כַנָּהָר שְׁלוֹמֶךָ וְגוֹ׳ וַיְהִי כַחוֹל זַרְעֶךָ וְצֶאֱצָאֵי מֵעֶיךָ וְגוֹ׳״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
4לו עמי שומע לי
“Would that My people listen to Me, that Israel walk in My ways”: G-d’s longing, expressed with the word lu, “would that.” The Talmud brings it to show that the “if” of Bechukosai is likewise a plea.
Psalms 81:14תהילים פ״א:י״ד
לוּ עַמִּי שֹׁמֵעַ לִי יִשְׂרָאֵל בִּדְרָכַי יְהַלֵּכוּ:
Oh that My people would hearken unto Me, That Israel would walk in My ways!
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים פא, יד.
5לשון בחוקותי . . שחקקתי לכם
The note points to a talk of the Rebbe in Likkutei Sichos, vol. 17, p. 318, on the reading of chukim as things “engraved.”
Kehot’s noteראה לקו״ש חי״ז ע׳ 318. באוה״ת ויקרא-ג ע׳ תתקכא מוסיף וצ״ל מהו ענין חקיקה זו.
6והמכתב מכתב אלקים
“And the Tablets were the work of G-d, and the writing was the writing of G-d, engraved upon the Tablets.” The Alter Rebbe uses it for letters carved from the very substance of the stone.
Exodus 32:16שמות ל״ב:ט״ז
וְהַלֻּחֹת מַעֲשֵׂה אֱלֹקִים הֵמָּה וְהַמִּכְתָּב מִכְתַּב אֱלֹקִים הוּא חָרוּת עַל־הַלֻּחֹת:
And the tables were the work of G-d, and the writing was the writing of G-d, graven upon the tables.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות לב, טז.
7Shmuel expounds “You shall keep My statutes” as “statutes that I have already engraved for you,” linking chok, statute, with chakikah, engraving. The Alter Rebbe asks what this engraving means.
Kiddushin 39a:8קידושין ל״ט א:ח׳
כְּדִשְׁמוּאֵל, דְּאָמַר שְׁמוּאֵל: ״אֶת חֻקֹּתַי תִּשְׁמֹרוּ״ – חוּקִּים שֶׁחָקַקְתִּי לְךָ כְּבָר, ״בְּהֶמְתְּךָ לֹא תַרְבִּיעַ כִּלְאַיִם שָׂדְךָ לֹא תִזְרַע״
William Davidson, Vocalized Aramaic (CC-BY-NC)
Paragraph 2
8תלת קשרין
The Zohar teaches that “three levels are bound to one another: the Holy One, blessed be He, the Torah and Israel,” each with a hidden and a revealed aspect. The Alter Rebbe draws from this bond that the Torah’s two kinds of letters exist in the soul too.
Zohar III, 73aזח״ג עג, א
Kehot’s noteזח״ג עג, א. וראה ספר המפתחות מאמרי אדמו״ר מהורש״ב ע׳ 470 מערכת תלת קשרין.
9ונתתי לך מהלכים בין העומדים
G-d promises Yehoshua the High Priest that if he walks in His ways, “I will give you walkers among these who stand.” Chassidus reads “those who stand” as the angels and the “walkers” as souls.
Zechariah 3:7זכריה ג׳:ז׳
כֹּה־אָמַר ה׳ צְבָאוֹת אִם־בִּדְרָכַי תֵּלֵךְ וְאִם אֶת־מִשְׁמַרְתִּי תִשְׁמֹר וְגַם־אַתָּה תָּדִין אֶת־בֵּיתִי וְגַם תִּשְׁמֹר אֶת־חֲצֵרָי וְנָתַתִּי לְךָ מַהְלְכִים בֵּין הָעֹמְדִים הָאֵלֶּה:
’Thus saith the L-RD of hosts: If thou wilt walk in My ways, and if thou wilt keep My charge, and wilt also judge My house, and wilt also keep My courts, then I will give thee free access among these that stand by.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteזכרי׳ ג, ז. ראה תו״א ל, א.
Paragraph 3
10העומדים  הן המלאכים
There too the angels are “those who stand,” because each stays all its days at one level, Michael in love and Gabriel in awe, according to what it grasps of the light that fills all worlds; souls before their descent are also “standing,” while in this world a person can change his nature from evil to good.
Kehot’s noteוכ״ה לקמן שלח לח, ד. תו״א ל, א ובכ״מ ”וכמ״ש שרפים עומדים”. וראה בארוכה בסה״מ תקס״ב ע׳ קיז ואילך. ביאה״ז — לכ״ק אדהאמ״צ — ה, סע״ד. מאמרי אדהאמ״צ ויקרא-ב ע׳ תרסז ואילך. סה״מ תרנ״ד ע׳ רסא ואילך.
11בדבר ה׳ . . וברוח פיו
“By the word of Havayah the heavens were made, and by the breath of His mouth all their host.” The host of heaven are the angels, so their source is G-d’s speech.
Psalms 33:6תהילים ל״ג:ו׳
בִּדְבַר ה׳ שָׁמַיִם נַעֲשׂוּ וּבְרוּחַ פִּיו כׇּל־צְבָאָם:
By the word of the L-RD were the heavens made; And all the host of them by the breath of His mouth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים לג, ו.
12אין לו דמות הגוף
Kehot’s marei makom for these words (its note is below).
Kehot’s noteראה רמב״ם הל׳ יסוה״ת פ״א.
13שאין לו דמות הגוף
The Rambam establishes that G-d has no body or bodily form, and that the Torah’s bodily descriptions of Him follow human understanding, for “the Torah speaks in the language of human beings.”
Mishneh Torah, Foundations of the Torah 1:9–10משנה תורה, הלכות יסודי התורה א׳:ט׳-י׳
… וְאֶחָד רָאָהוּ (ישעיה סג א) ”חֲמוּץ בְּגָדִים מִבָּצְרָה”. משֶׁה רַבֵּנוּ עַצְמוֹ רָאָהוּ עַל הַיָּם כְּגִבּוֹר עוֹשֶׂה מִלְחָמָה. וּבְסִינַי כִּשְׁלִיחַ צִבּוּר עָטוּף. לוֹמַר שֶׁאֵין לוֹ דְּמוּת וְצוּרָה אֶלָּא הַכּל בְּמַרְאֵה הַנְּבוּאָה וּבְמַחֲזֶה. וַאֲמִתַּת הַדָּבָר אֵין דַּעְתּוֹ שֶׁל אָדָם מֵבִין וְלֹא יְכוֹלָה לְהַשִּׂיגוֹ וּלְחָקְרוֹ. וְזֶה שֶׁאָמַר הַכָּתוּב (איוב יא ז) ”הַחֵקֶר אֱלוֹהַּ תִּמְצָא אִם עַד תַּכְלִית שַׁ־דַּי תִּמְצָא”: מַהוּ זֶה שֶׁבִּקֵּשׁ משֶׁה רַבֵּנוּ לְהַשִּׂיג כְּשֶׁאָמַר (שמות לג יח) ”הַרְאֵנִי נָא אֶת כְּבֹדֶךָ". בִּקֵּשׁ לֵידַע אֲמִתַּת הִמָּצְאוֹ שֶׁל הַקָּדוֹשׁ בָּרוּךְ …
If so, wherefore is it written in the Torah, "And there was under his feet" (Ex. 24,10), "Written with the finger of G-d" (Ex. 31,18), "The hand of the L-rd" (Ex. 9,3), "The eyes of the L-rd" (Deut. 11, 12), "The ears of the L-rd" (Num. 11,18) and more like expressions? All such terminology is in accordance with the conception of sons of man who cannot recognize aught but corporeal things, and the words of the Torah is like human speech, but they are all attributes; for example, it is …
Torat Emet 363 (Public Domain) · Mishnah Torah, Yod ha-hazakah, trans. by Simon Glazer, 1927 (Public Domain)
14דברה תו׳ כלשון בנ״א
On Channah’s doubled words in her prayer, the Talmud says, “the Torah speaks in the language of human beings.” The Alter Rebbe applies the principle to calling G-d’s revelation “speech.”
Berakhot 31b:13–15ברכות ל״א ב:י״ג-ט״ו
מַאי ״אִם רָאֹה תִרְאֶה״ — דִּבְּרָה תּוֹרָה כִּלְשׁוֹן בְּנֵי אָדָם. ״בָּעֳנִי אֲמָתֶךָ״. ״אַל תִשְׁכַּח אֶת אֲמָתֶךָ״. ״וְנָתַתָּה לַאֲמָתְךָ״. אָמַר רַבִּי יוֹסֵי בְּרַבִּי חֲנִינָא: שָׁלֹשׁ אֲמָתוֹת הַלָּלוּ לָמָּה? — אָמְרָה חַנָּה לִפְנֵי הַקָּדוֹשׁ בָּרוּךְ הוּא: רִבּוֹנוֹ שֶׁל עוֹלָם, שְׁלֹשָׁה בִּדְקֵי מִיתָה בָּרָאתָ בָּאִשָּׁה, וְאָמְרִי לַהּ: שְׁלֹשָׁה דִּבְקֵי מִיתָה. וְאֵלּוּ הֵן: נִדָּה, וְחַלָּה וְהַדְלָקַת הַנֵּר. כְּלוּם עָבַרְתִּי עַל אַחַת מֵהֶן?! —
But how is "If Thou wilt indeed look" to be explained? The Torah speaks according to the language of the sons of man. "[If Thou wilt indeed look] on the affliction of Thy handmaid, and remember me, and not forget Thy handmaid, but wilt give unto Thy handmaid" (I Sam. i. 11). R. Jose b. R. Hannina said : Why is "Thy handmaid" repeated thrice ? Hannah spake before the Holy One, blessed be He, "L-rd of the universe ! Three breaches [bidke] through which death comes hast Thou created …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Kehot’s noteברכות לא, ב. וש״נ.
Paragraph 4
15אשר מדבור זה לא יתהוה דבור אחר
There the Alter Rebbe explains, referring to this maamar, that thought, speech and action are all “inanimate,” for from one letter or word no other comes into being and it stays as it is; the emotions, which grow from small to great, are “vegetative.”
Kehot’s noteראה לקמן פ׳ חוקת נח, א.
16שרפים עומדים
In Isaiah’s vision, “Seraphim stood above Him; each had six wings.” Chassidus reads their “standing” as remaining at one fixed level.
Isaiah 6:2ישעיהו ו׳:ב׳
שְׂרָפִים עֹמְדִים מִמַּעַל לוֹ שֵׁשׁ כְּנָפַיִם שֵׁשׁ כְּנָפַיִם לְאֶחָד בִּשְׁתַּיִם יְכַסֶּה פָנָיו וּבִשְׁתַּיִם יְכַסֶּה רַגְלָיו וּבִשְׁתַּיִם יְעוֹפֵף:
Above Him stood the seraphim; each one had six wings: with twain he covered his face and with twain he covered his feet, and with twain he did fly.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ ו, ב.
17ישראל עלו במחשבה
The note sends the reader to two other discussions in Likkutei Torah of “Israel arose in thought.”
Kehot’s noteב״ר רפ״א. ת״ז ת״י בסופו. ע״ל בפ׳ צו ד״ה הים ראה טז, ג. וש״נ. ע״ע במטות פג, ג. וש״נ. [כ].
18ישראל עלו במחשבה
Six things preceded the creation of the world; among them the Patriarchs and Israel “arose in thought” to be created. The Alter Rebbe infers that the souls of Israel are rooted in G-d’s thought.
Bereshit Rabbah 1:4בראשית רבה א׳:ד׳
… ”ה׳ קנני ראשית דרכו” כסא הכבוד מנין דכתיב (תהלים צג, ב): ”נכון כסאך מאז וגו׳”. האבות וישראל ובית המקדש ושמו של משיח, עלו במחשבה להבראות האבות מנין שנאמר (הושע ט, י): ”כענבים במדבר וגו׳” ישראל מנין שנאמר (תהלים עד, ב): ”זכור עדתך קנית קדם” בית המקדש מנין שנאמר (ירמיה יז, יב): ”כסא כבוד מרום מראשון וגו׳” שמו של משיח מנין שנאמר (תהלים עב, יז): ”יהי שמו לעולם וגו׳ [לפני שמש ינון שמו]” רבי אהבה ברבי זעירא אמר אף התשובה שנאמר (שם צ, ב) ”בטרם הרים יולדו” ואותה השעה (שם, …
“In the beginning, G-d created” – six items preceded the creation of the world; some of them were [actually] created, and some of them G-d contemplated creating, [though He did not actually do so]. The Torah and the Throne of Glory were created. Torah, from where is it derived? As it is stated: “The L-rd made me at the beginning of His way” (Proverbs 8:22). The Throne of Glory, from where is it derived? “Your throne stands firm from earliest time, [You are from eternity]” (Psalms 93:2). The patriarchs, Israel, …
Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
19מבין דבר מתוך דבר
Expounding Isaiah’s list of leaders, the Talmud defines the navon, “the understanding one,” as “one who understands one thing out of another.” Here it shows how thought keeps developing.
Chagigah 14a:12חגיגה י״ד א:י״ב
״יוֹעֵץ״ — שֶׁיּוֹדֵעַ לְעַבֵּר שָׁנִים וְלִקְבּוֹעַ חֳדָשִׁים. ״וְחָכָם״ — זֶה תַּלְמִיד הַמַּחְכִּים אֶת רַבּוֹתָיו. ״חֲרָשִׁים״ — בְּשָׁעָה שֶׁפּוֹתֵחַ בְּדִבְרֵי תוֹרָה הַכֹּל נַעֲשִׂין כְּחֵרְשִׁין. ״וְנָבוֹן״ — זֶה הַמֵּבִין דָּבָר מִתּוֹךְ דָּבָר. ״לָחַשׁ״ — זֶה שֶׁרָאוּי לִמְסוֹר לוֹ דִּבְרֵי תוֹרָה שֶׁנִּיתְּנָה בְּלַחַשׁ.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Sanhedrin 93b:3סנהדרין צ״ג ב:ג׳
וְאָמַר רַב יְהוּדָה אָמַר רַב: כׇּל הַפָּסוּק הַזֶּה לֹא אֲמָרוֹ דּוֹאֵג אֶלָּא בְּלָשׁוֹן הָרָע. ״יֹדֵעַ נַגֵּן״ – שֶׁיּוֹדֵעַ לִישָּׁאֵל, ״גִּבּוֹר״ – שֶׁיּוֹדֵעַ לְהָשִׁיב, ״אִישׁ מִלְחָמָה״ – שֶׁיּוֹדֵעַ לִישָּׂא וְלִיתֵּן בְּמִלְחַמְתָּהּ שֶׁל תּוֹרָה, ״אִישׁ תֹּאַר״ – שֶׁמַּרְאֶה פָּנִים בַּהֲלָכָה, ״וּנְבוֹן דָּבָר״ – שֶׁמֵּבִין דָּבָר מִתּוֹךְ דָּבָר, ״וַה׳ עִמּוֹ״ – שֶׁהֲלָכָה כְּמוֹתוֹ בְּכׇל מָקוֹם.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteחגיגה יד, א. סנהדרין צג, ב.
20ונהר יוצא מעדן
“And a river goes out of Eden to water the garden, and from there it divides and becomes four headwaters.” The Alter Rebbe reads the ever-flowing river as thought issuing from Chochmah.
Genesis 2:10בראשית ב׳:י׳
וְנָהָר יֹצֵא מֵעֵדֶן לְהַשְׁקוֹת אֶת־הַגָּן וּמִשָּׁם יִפָּרֵד וְהָיָה לְאַרְבָּעָה רָאשִׁים:
And a river went out of Eden to water the garden; and from thence it was parted, and became four heads.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית ב, י.
21ג״ן סדרים דאורייתא
The note points to two talks of the Rebbe in Likkutei Sichos in connection with the fifty-three portions of the Torah.
Zohar I, 104bזח״א קד, ב
Kehot’s noteראה זח״א קד, ב. לקו״ש ח״ג ע׳ 933. חט״ו ע׳ 435.
Paragraph 5
22בעבר הנהר ישבו אבותיכם
Joshua recounts Israel’s history: “Beyond the river your fathers dwelt of old.” The Alter Rebbe reads “beyond the river” as the level above the river of thought that flows from Eden.
Joshua 24:2יהושע כ״ד:ב׳
וַיֹּאמֶר יְהוֹשֻׁעַ אֶל־כׇּל־הָעָם כֹּה־אָמַר ה׳ אֱלֹקֵי יִשְׂרָאֵל בְּעֵבֶר הַנָּהָר יָשְׁבוּ אֲבוֹתֵיכֶם מֵעוֹלָם תֶּרַח אֲבִי אַבְרָהָם וַאֲבִי נָחוֹר וַיַּעַבְדוּ אֱלֹקִים אֲחֵרִים:
And Joshua said unto all the people: ‘Thus saith the L-RD, the G-d of Israel: Your fathers dwelt of old time beyond the River, even Terah, the father of Abraham, and the father of Nahor; and they served other gods.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteיהושע כד, ב.
23כי לא מחשבותי מחשבותיכם
“For My thoughts are not your thoughts, nor are your ways My ways.” The Alter Rebbe takes the plural “My thoughts” as a sign of two levels of thought.
Isaiah 55:8ישעיהו נ״ה:ח׳
כִּי לֹא מַחְשְׁבוֹתַי מַחְשְׁבוֹתֵיכֶם וְלֹא דַרְכֵיכֶם דְּרָכָי נְאֻם ה׳
For My thoughts are not your thoughts, Neither are your ways My ways, saith the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נה, ח.
24השמע לאזנך
From the word Shema, “hear,” Rebbi learns that one must “let your ears hear what you bring forth from your mouth” when reciting the Shema. The Alter Rebbe brings it to show that speech depends on the mind behind it.
Berakhot 13a:28–30ברכות י״ג א:כ״ח-ל׳
וּלְרַבִּי נָמֵי, הָא כְּתִיב ״שְׁמַע״! הַהוּא מִבְּעֵי לֵקהּ: הַשְׁמַע לְאָזְנֶיךָ מַה שֶּׁאַתָּה מוֹצִיא מִפִּיךָ. וְרַבָּנַן? סָבְרִי לַהּ כְּמַאן דְּאָמַר לֹא הִשְׁמִיעַ לְאָזְנוֹ — יָצָא. וּלְרַבָּנַן נָמֵי הָא כְּתִיב ״וְהָיוּ״? הַהוּא מִבְּעֵי לְהוּ שֶׁלֹּא יִקְרָא לְמַפְרֵעַ.
But for Rabbi also it is written "Hear, O Israel" ! He requires it to establish the rule. Cause thine ear to hear what thou utterest with thy lips. And the Sages ? They agree with him who says that if one does not read [the Shema'] audibly, he has still fulfilled his obligation. But for the Sages also it is written "And these words shall be" ! They require it to establish the rule that one must not read [the sentences of the Shema'] out of order.
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Kehot’s noteברכות יג, א. וש״נ.
25בעשרה מאמרות נבה״ע
Kehot’s marei makom for these words (its note is below).
Kehot’s noteאבות רפ״ה.
26בעשרה מאמרות נברא העולם והלא במאמר אחד יכול להבראות
“With ten utterances the world was created. ... Could it not have been created with one utterance?” The Alter Rebbe identifies the one utterance with the thought that gives life to all ten.
Pirkei Avot 5:1משנה אבות ה׳:א׳
בַּעֲשָׂרָה מַאֲמָרוֹת נִבְרָא הָעוֹלָם. וּמַה תַּלְמוּד לוֹמַר, וַהֲלֹא בְמַאֲמָר אֶחָד יָכוֹל לְהִבָּרְאוֹת, אֶלָּא לְהִפָּרַע מִן הָרְשָׁעִים שֶׁמְּאַבְּדִין אֶת הָעוֹלָם שֶׁנִּבְרָא בַעֲשָׂרָה מַאֲמָרוֹת, וְלִתֵּן שָׂכָר טוֹב לַצַּדִּיקִים שֶׁמְּקַיְּמִין אֶת הָעוֹלָם שֶׁנִּבְרָא בַעֲשָׂרָה מַאֲמָרוֹת:
With ten utterances the world was created. And what does this teach, for surely it could have been created with one utterance? But this was so in order to punish the wicked who destroy the world that was created with ten utterances, And to give a good reward to the righteous who maintain the world that was created with ten utterances.
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
27והמאמר אחד הוא בחי׳ מחשבה
The note says that the identification of the “one utterance” with thought is explained in Or HaTorah.
Kehot’s noteנתבאר באוה״ת ויקרא-ג ע׳ תתקכב. וראה גם לקמן פ׳ כי תצא לה, א.
28היוצר יחד לבם
“He who fashions their hearts together, who understands all their deeds.” The Sages read it as G-d seeing all creatures together.
Psalms 33:15תהילים ל״ג:ט״ו
הַיֹּצֵר יַחַד לִבָּם הַמֵּבִין אֶל־כׇּל־מַעֲשֵׂיהֶם:
He that fashioneth the hearts of them all, That considereth all their doings.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים לג, טו.
29נסקרים בסקירה אחת
On Rosh Hashanah all creatures pass before G-d, “and they are all surveyed in a single glance,” which the Talmud supports from “He who fashions their hearts together.” The Alter Rebbe uses it for the one thought that holds all speech.
Rosh Hashanah 18a:14ראש השנה י״ח א:י״ד
אָמַר רַבָּה בַּר בַּר חָנָה אָמַר רַבִּי יוֹחָנָן: וְכוּלָּן נִסְקָרִין בִּסְקִירָה אַחַת. אָמַר רַב נַחְמָן בַּר יִצְחָק, אַף אֲנַן נָמֵי תְּנֵינָא: ״הַיּוֹצֵר יַחַד לִבָּם הַמֵּבִין אֶל כׇּל מַעֲשֵׂיהֶם״. מַאי קָאָמַר? אִילֵּימָא הָכִי קָאָמַר: דִּבְרַנְהוּ לְכוּלֵּי עָלְמָא וּמְיַיחֵד לִבַּיְיהוּ כַּהֲדָדָי — וְהָא קָא חָזֵינַן דְּלָאו הָכִי הוּא! אֶלָּא לָאו, הָכִי קָאָמַר: הַיּוֹצֵר רוֹאֶה יַחַד לִבָּם וּמֵבִין אֶל כׇּל מַעֲשֵׂיהֶם.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Paragraph 6
30הולך ואור
“The path of the righteous is like the gleaming light, that goes on growing brighter until the full day.” Its words holech va’or, “going on and growing brighter,” describe the soul’s unending ascent.
Proverbs 4:18משלי ד׳:י״ח
וְאֹרַח צַדִּיקִים כְּאוֹר נֹגַהּ הוֹלֵךְ וָאוֹר עַד־נְכוֹן הַיּוֹם:
But the path of the righteous is as the light of dawn, That shineth more and more unto the perfect day.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי ד, יח.
31ונהר יוצא
The river that goes out of Eden to water the garden: here it shows that the flow from the soul’s source never ceases.
Genesis 2:10בראשית ב׳:י׳
וְנָהָר יֹצֵא מֵעֵדֶן לְהַשְׁקוֹת אֶת־הַגָּן וּמִשָּׁם יִפָּרֵד וְהָיָה לְאַרְבָּעָה רָאשִׁים:
And a river went out of Eden to water the garden; and from thence it was parted, and became four heads.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
32ונתתי לך מהלכים
“I will give you walkers among these who stand.” This is the verse of the Torah Ohr discourse, in Parshas Vayeshev, to which the text refers.
Zechariah 3:7זכריה ג׳:ז׳
כֹּה־אָמַר ה׳ צְבָאוֹת אִם־בִּדְרָכַי תֵּלֵךְ וְאִם אֶת־מִשְׁמַרְתִּי תִשְׁמֹר וְגַם־אַתָּה תָּדִין אֶת־בֵּיתִי וְגַם תִּשְׁמֹר אֶת־חֲצֵרָי וְנָתַתִּי לְךָ מַהְלְכִים בֵּין הָעֹמְדִים הָאֵלֶּה:
’Thus saith the L-RD of hosts: If thou wilt walk in My ways, and if thou wilt keep My charge, and wilt also judge My house, and wilt also keep My courts, then I will give thee free access among these that stand by.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
33ע״פ ונתתי לך מהלכים בפ׳ וישב
This is the discourse the text cites: angels, and souls before their descent, are called “standing,” and the souls are called “walkers” only after descending into a body and an animal soul.
Kehot’s noteתו״א ל, א ואילך. אוה״ת חנוכה כרך-ה דף תתקיג, א.
34ובפ׳ שלח ע״פ ועתה יגדל
There the soul before coming into this world is at the level of “standing,” and through keeping the mitzvos here it gains “walking,” as in “I will give you walkers”; the mitzvos become the soul’s garments, and the passage refers back to the discourse in Vayeshev.
Kehot’s noteלקו״ת שלח לח, ד.
35ועתה יגדל
After the sin of the spies Moshe prays that G-d’s power “be great,” as He has spoken. A discourse in Likkutei Torah, Shelach, on this verse is cited for the theme of walking.
Numbers 14:17במדבר י״ד:י״ז
וְעַתָּה יִגְדַּל־נָא כֹּחַ אֲדֹ־נָי כַּאֲשֶׁר דִּבַּרְתָּ לֵאמֹר:
And now, I pray Thee, let the power of the L-rd be great, according as Thou hast spoken, saying:
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
36ועיין ע״פ יונתי בחגוי הסלע
That passage explains that Israel, having arisen in thought, draw the Infinite Light down into Z’eir Anpin, and that first there must be “Arise for yourself” through prayer.
Kehot’s noteראה לקו״ת שה״ש יט, ד.
37יונתי בחגוי הסלע
“My dove, in the clefts of the rock, in the hidden place of the steps, show me your appearance.” The discourse on it in Likkutei Torah explains “Arise for yourself” as coming first through prayer.
Song of Songs 2:14שיר השירים ב׳:י״ד
יוֹנָתִי בְּחַגְוֵי הַסֶּלַע בְּסֵתֶר הַמַּדְרֵגָה הַרְאִינִי אֶת־מַרְאַיִךְ הַשְׁמִיעִנִי אֶת־קוֹלֵךְ כִּי־קוֹלֵךְ עָרֵב וּמַרְאֵיךְ נָאוֶה:
O my dove, that art in the clefts of the rock, in the covert of the cliff, Let me see thy countenance, let me hear thy voice; For sweet is thy voice, and thy countenance is comely.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
38וע״פ אלה מסעי
The discourse explains “These are the journeys of the children of Israel” as their ascents from below upward, which come through subduing and transforming the opposing side.
Kehot’s noteלקו״ת מסעי צא, ג ואילך. ראה סה״מ תקס״ב ע׳ קיז ואילך.
39אלה מסעי
“These are the journeys of the children of Israel.” Likkutei Torah, Masei, explains the journeys as their ascents from below upward.
Numbers 33:1במדבר ל״ג:א׳
אֵלֶּה מַסְעֵי בְנֵי־יִשְׂרָאֵל אֲשֶׁר יָצְאוּ מֵאֶרֶץ מִצְרַיִם לְצִבְאֹתָם בְּיַד־מֹשֶׁה וְאַהֲרֹן:
These are the stages of the children of Israel, by which they went forth out of the land of Egypt by their hosts under the hand of Moses and Aaron.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
40ואלה מסעיהם למוצאיהם
“And Moshe wrote their goings forth according to their journeys ... and these are their journeys according to their goings forth.” The discourse in Masei explains this verse as well.
Numbers 33:2במדבר ל״ג:ב׳
וַיִּכְתֹּב מֹשֶׁה אֶת־מוֹצָאֵיהֶם לְמַסְעֵיהֶם עַל־פִּי ה׳ וְאֵלֶּה מַסְעֵיהֶם לְמוֹצָאֵיהֶם:
And Moses wrote their goings forth, stage by stage, by the commandment of the L-RD; and these are their stages at their goings forth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 7
41וברכות אשר תקנו לנו אנשי כנה״ג
“A hundred and twenty elders, among them several prophets, instituted the eighteen blessings in their order”: the Men of the Great Assembly. The Alter Rebbe calls their prayer the path for a person’s walking.
Megillah 17b:8מגילה י״ז ב:ח׳
תְּפִלָּה מְנָא לַן? דְּתַנְיָא: שִׁמְעוֹן הַפָּקוֹלִי הִסְדִּיר שְׁמוֹנֶה עֶשְׂרֵה בְּרָכוֹת לִפְנֵי רַבָּן גַּמְלִיאֵל עַל הַסֵּדֶר בְּיַבְנֶה. אָמַר רַבִּי יוֹחָנָן, וְאָמְרִי לַהּ בְּמַתְנִיתָא תָּנָא: מֵאָה וְעֶשְׂרִים זְקֵנִים, וּבָהֶם כַּמָּה נְבִיאִים, תִּיקְּנוּ שְׁמוֹנֶה עֶשְׂרֵה בְּרָכוֹת עַל הַסֵּדֶר.
The Amidah prayer: From where do we know this? — As it has been taught: Shimon Hapakuli organized eighteen blessings in the presence of Rabban Gamaliel in a fixed order in Yavneh. R. Yohanan said (others report, it was stated in a baraita): A hundred and twenty elders, among whom were many prophets, drew up eighteen blessings in a fixed order.
William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)
Kehot’s noteמגילה יז, ב.
42תפלות אבות תקנום
Rabbi Yosei son of Rabbi Chanina said, “The prayers, the Patriarchs instituted them”: Avraham the morning prayer, Yitzchak the afternoon prayer and Yaakov the evening prayer.
Berakhot 26b:4–5ברכות כ״ו ב:ד׳-ה׳
אִיתְּמַר, רַבִּי יוֹסֵי בְּרַבִּי חֲנִינָא אָמַר: תְּפִלּוֹת אָבוֹת תִּקְּנוּם. רַבִּי יְהוֹשֻׁעַ בֶּן לֵוִי אָמַר: תְּפִלּוֹת כְּנֶגֶד תְּמִידִין תִּקְּנוּם. תַּנְיָא כְּווֹתֵיהּ דְּרַבִּי יוֹסֵי בְּרַבִּי חֲנִינָא, וְתַנְיָא כְּווֹתֵיהּ דְּרַבִּי יְהוֹשֻׁעַ בֶּן לֵוִי. תַּנְיָא כְּווֹתֵיהּ דְּרַבִּי יוֹסֵי בְּרַבִּי חֲנִינָא: אַבְרָהָם תִּקֵּן תְּפִלַּת שַׁחֲרִית, שֶׁנֶּאֱמַר: ״וַיַּשְׁכֵּם אַבְרָהָם בַּבֹּקֶר אֶל הַמָּקוֹם אֲשֶׁר עָמַד שָׁם״, וְאֵין ״עֲמִידָה״ אֶלָּא תְּפִלָּה, שֶׁנֶּאֱמַר: ״וַיַּעֲמֹד פִּינְחָס וַיְפַלֵּל״.
It has been reported : R. Jose b. R. Hannina said : The Patriarchs instituted the Tefillot. R. Joshua b. Levi said: The Tefillot were instituted to correspond with the continual sacrifices. There is a teaching in agreement with both of them. There is a teaching in agreement with R. Jose b. R. Hannina: Abraham instituted the morning Tefillah; as it is said, "And Abraham got up early in the morning to the place where he had stood" (Gen. xix. 27) — "standing" means prayer; as it is said, "Then …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Kehot’s noteברכות כו, ב.
43ולגדולתו אין חקר
“Great is Havayah and highly praised, and His greatness is unsearchable,” a verse of Ashrei in Pesukei deZimra. It is the Alter Rebbe’s example of a verse about G-d’s greatness.
Psalms 145:3תהילים קמ״ה:ג׳
גָּדוֹל ה׳ וּמְהֻלָּל מְאֹד וְלִגְדֻלָּתוֹ אֵין חֵקֶר:
Great is the L-RD, and highly to be praised; And His greatness is unsearchable.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קמה, ג.
Paragraph 8
44נחלת יעקב
Kehot’s note points to Isaiah 48:14 for these words.
Isaiah 48:14ישעיהו מ״ח:י״ד
Kehot’s noteישעי׳ מח, יד.
45נחלת יעקב
“Then you will delight in Havayah ... and I will feed you the heritage of Yaakov your father,” the promise to one who delights in the Shabbos. The Alter Rebbe uses “the heritage of Yaakov” for the attribute of compassion.
Isaiah 58:14ישעיהו נ״ח:י״ד
אָז תִּתְעַנַּג עַל־Havayah וְהִרְכַּבְתִּיךָ עַל־[בָּמֳתֵי] (במותי) אָרֶץ וְהַאֲכַלְתִּיךָ נַחֲלַת יַעֲקֹב אָבִיךָ כִּי פִּי Havayah דִּבֵּר:
Then shalt thou delight thyself in the L-RD, And I will make thee to ride upon the high places of the earth, And I will feed thee with the heritage of Jacob thy father; For the mouth of the L-RD hath spoken it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
46נחלה בלי מצרים
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשבת קיח, סע״א.
47נחלה בלי מצרים
Rabbi Yochanan said in the name of Rabbi Yosei: whoever delights in the Shabbos is given “a heritage without boundaries,” as it says, “and I will feed you the heritage of Yaakov your father.” So Yaakov’s attribute, compassion, is without limit.
Shabbat 118a:7–8שבת קי״ח א:ז׳-ח׳
… ״בְּיוֹם בֹּא גּוֹג״. אָמַר רַבִּי יוֹחָנָן מִשּׁוּם רַבִּי יוֹסֵי: כָּל הַמְעַנֵּג אֶת הַשַּׁבָּת נוֹתְנִין לוֹ נַחֲלָה בְּלִי מְצָרִים, שֶׁנֶּאֱמַר: ״אָז תִּתְעַנַּג עַל ה׳ וְהִרְכַּבְתִּיךָ עַל בׇּמֳתֵי אָרֶץ וְהַאֲכַלְתִּיךָ
William Davidson, Vocalized Aramaic (CC-BY-NC)
48מבריח מן הקצה
“And the middle bar in the midst of the boards shall pass through from end to end”: the central beam of the Tabernacle. The Alter Rebbe borrows its words for compassion that reaches through all the worlds.
Exodus 26:28שמות כ״ו:כ״ח
וְהַבְּרִיחַ הַתִּיכֹן בְּתוֹךְ הַקְּרָשִׁים מַבְרִחַ מִן־הַקָּצֶה אֶל־הַקָּצֶה:
and the middle bar in the midst of the boards, which shall pass through from end to end.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Zohar I, 1bזח״א א, ב
Zohar III, 175bזח״ג קעה, ב
Kehot’s noteשמות כו, כח. וראה זח״א א, ב. זח״ג קעה, ב.
49הודו על או״ש
“Let them praise the Name of Havayah, for His Name alone is exalted; His splendor is upon earth and heaven.” The Alter Rebbe reads “earth” and “heaven” as the filling and the encompassing light, both only an aspect of the Name.
Psalms 148:13תהילים קמ״ח:י״ג
יְהַלְלוּ אֶת־שֵׁם ה׳ כִּי־נִשְׂגָּב שְׁמוֹ לְבַדּוֹ הוֹדוֹ עַל־אֶרֶץ וְשָׁמָיִם:
Let them praise the name of the L-RD, For His name alone is exalted; His glory is above the earth and heaven.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קמח, יג.
Paragraph 9
50אליך ה׳ נפשי אשא
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשם כה, א.
51אליך ה׳ נפשי אשא
“Of David. To You, Havayah, I lift up my soul.” The Alter Rebbe reads it as lifting one’s attributes up to G-d in prayer.
Psalms 25:1תהילים כ״ה:א׳
לְדָוִד אֵלֶיךָ ה׳ נַפְשִׁי אֶשָּׂא:
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
52האבות הם הנק׳ רועים מהש״ר
Expounding “we will raise against him seven shepherds,” the Talmud names them: David in the middle; Adam, Shes and Mesushelach on his right; Avraham, Yaakov and Moshe on his left.
Sukkah 52bסוכה נ״ב ב
Kehot’s noteראה סוכה נב, ב וברש״י שם.
53להצאן קדשים
“Like the holy flock, like the flock of Jerusalem at her appointed times, so shall the ruined cities be filled with flocks of people.” The Alter Rebbe uses “the holy flock” for the souls of Israel.
Ezekiel 36:38יחזקאל ל״ו:ל״ח
כְּצֹאן קׇדָשִׁים כְּצֹאן יְרוּשָׁלַ͏ִם בְּמוֹעֲדֶיהָ כֵּן תִּהְיֶינָה הֶעָרִים הֶחֳרֵבוֹת מְלֵאוֹת צֹאן אָדָם וְיָדְעוּ כִּי־אֲנִי ה׳
As the flock for sacrifice, as the flock of Jerusalem in her appointed seasons, so shall the waste cities be filled with flocks of men; and they shall know that I am the L-RD.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteראה יחזקאל לו, לח.
54צער גידול בנים היה לו ליעקב
In the future G-d will say to Avraham, “Your children have sinned,” and then turn to Yaakov, “who had the pain of raising children,” that perhaps he will ask for mercy for them. The Alter Rebbe links this to Yaakov’s attribute of compassion.
Shabbat 89b:4שבת פ״ט ב:ד׳
… אֹמֵר לְפָנָיו: רִבּוֹנוֹ שֶׁל עוֹלָם, יִמָּחוּ עַל קְדוּשַּׁת שְׁמֶךָ. אָמַר: אֵימַר לֵקהּ לְיַעֲקֹב דַּהֲוָה לֵקהּ צַעַר גִּידּוּל בָּנִים, אֶפְשָׁר דְּבָעֵי רַחֲמֵי עֲלַיְיהוּ. אֲמַר לֵקהּ: בָּנֶיךָ חָטְאוּ. אֹמֵר לְפָנָיו: רִבּוֹנוֹ שֶׁל עוֹלָם, יִמָּחוּ עַל קְדוּשַּׁת שְׁמֶךָ. אָמַר לָא בְּסָבֵי טַעְמָא וְלָא בְּדַרְדַּקֵּי עֵצָה. אֹמֵר לוֹ לְיִצְחָק: בָּנֶיךָ חָטְאוּ לִי. אֹמֵר לְפָנָיו: רִבּוֹנוֹ שֶׁל עוֹלָם, בָּנַי וְלֹא בָּנֶיךָ?! בְּשָׁעָה שֶׁהִקְדִּימוּ לְפָנֶיךָ ״נַעֲשֶׂה״ לְ״נִשְׁמָע״ קָרָאתָ לָהֶם ״בְּנִי בְכוֹרִי״, עַכְשָׁיו בָּנַי וְלֹא בָּנֶיךָ?!
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteשבת פט, ב.
55In Isaiah the verse pictures G-d’s tender care for His people as a shepherd’s. Here the shepherd who carries the lambs in his bosom is the compassion that lifts a person’s attributes to G-d.
Isaiah 40:11ישעיהו מ׳:י״א
כְּרֹעֶה עֶדְרוֹ יִרְעֶה בִּזְרֹעוֹ יְקַבֵּץ טְלָאִים וּבְחֵיקוֹ יִשָּׂא עָלוֹת יְנַהֵל:
Even as a shepherd that feedeth his flock, That gathereth the lambs in his arm, And carrieth them in his bosom, And gently leadeth those that give suck.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 10
56בעבר הנהר ישבו
“Beyond the river your fathers dwelt of old”: here identified with the Patriarchs, rooted in the supernal thought.
Joshua 24:2יהושע כ״ד:ב׳
וַיֹּאמֶר יְהוֹשֻׁעַ אֶל־כׇּל־הָעָם כֹּה־אָמַר ה׳ אֱלֹקֵי יִשְׂרָאֵל בְּעֵבֶר הַנָּהָר יָשְׁבוּ אֲבוֹתֵיכֶם מֵעוֹלָם תֶּרַח אֲבִי אַבְרָהָם וַאֲבִי נָחוֹר וַיַּעַבְדוּ אֱלֹקִים אֲחֵרִים:
And Joshua said unto all the people: ‘Thus saith the L-RD, the G-d of Israel: Your fathers dwelt of old time beyond the River, even Terah, the father of Abraham, and the father of Nahor; and they served other gods.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
57תכון לעד
“The lip of truth will be established forever, but a lying tongue is only for a moment.” The Alter Rebbe borrows “established forever” for what the vessel of the mitzvos secures.
Proverbs 12:19משלי י״ב:י״ט
שְׂפַת־אֱמֶת תִּכּוֹן לָעַד וְעַד־אַרְגִּיעָה לְשׁוֹן שָׁקֶר:
The lip of truth shall be established for ever; But a lying tongue is but for a moment.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteע״פ משלי יב, יט.
58ואת מצותי תשמרו
After “If you will walk in My statutes” the verse continues “and you will keep My commandments and do them”: the commandments are what keep the walking.
Leviticus 26:3ויקרא כ״ו:ג׳
אִם־בְּחֻקֹּתַי תֵּלֵכוּ וְאֶת־מִצְוֺתַי תִּשְׁמְרוּ וַעֲשִׂיתֶם אֹתָם:
If ye walk in My statutes, and keep My commandments, and do them;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 11
59מסתימא דכל סתימין
On Shabbos the souls of the righteous delight in the delights of the Holy Ancient One, “the most hidden of all hidden.” The Alter Rebbe uses the phrase for the most concealed source of the light that the mitzvah draws down.
Zohar II, 89aזח״ב פט, א
Kehot’s noteזח״ב פט, א.
60יין מלכות רב כיד המלך
At the king’s feast, drink was served “in vessels of gold, vessels differing from vessels, and royal wine in abundance, according to the hand of the king.” The Alter Rebbe reads the vessels as the mitzvos and the wine as G-d’s light.
Esther 1:7אסתר א׳:ז׳
וְהַשְׁקוֹת בִּכְלֵי זָהָב וְכֵלִים מִכֵּלִים שׁוֹנִים וְיֵין מַלְכוּת רָב כְּיַד הַמֶּלֶךְ:
And they gave them drink in vessels of gold—the vessels being diverse one from another—and royal wine in abundance, according to the bounty of the king.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteאסתר א, ז.
61המצוה — לשון צותא לשון חיבור
The note points to a talk of the Rebbe on mitzvah as an expression of tzavta, joining.
Kehot’s noteראה לקו״ש ח״ז 304 ואילך. תניא מהדו״ק ספמ״ט. סה״מ מלוקט-ג ע׳ עב הערה 55.
Paragraph 12
62וכלים מכלים שונים
The king’s drink was served in “vessels differing from vessels”; the Alter Rebbe reads them as the different mitzvos, each drawing G-d’s light in its own way.
Esther 1:7אסתר א׳:ז׳
וְהַשְׁקוֹת בִּכְלֵי זָהָב וְכֵלִים מִכֵּלִים שׁוֹנִים וְיֵין מַלְכוּת רָב כְּיַד הַמֶּלֶךְ:
And they gave them drink in vessels of gold—the vessels being diverse one from another—and royal wine in abundance, according to the bounty of the king.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteאסתר א, ז.
63בהכנס היין יצא הסוד
Kehot’s note points to Eruvin 65a for these words.
Eruvin 65aעירובין ס״ה א
Kehot’s noteעירובין סה, א.
64רצוא ושוב
“And the Chayos ran and returned, like the appearance of a flash.” In Chassidus, ratzo vashov is the soul’s yearning upward and its return to serve below.
Ezekiel 1:14יחזקאל א׳:י״ד
וְהַחַיּוֹת רָצוֹא וָשׁוֹב כְּמַרְאֵה הַבָּזָק:
And the living creatures ran and returned as the appearance of a flash of lightning.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteיחזקאל א, יד.
65והתהלכתי בתוככם
“And I will walk among you, and I will be your G-d, and you will be My people.” The Alter Rebbe reads “I will walk” as G-d Himself walking within a person.
Leviticus 26:12ויקרא כ״ו:י״ב
וְהִתְהַלַּכְתִּי בְּתוֹכְכֶם וְהָיִיתִי לָכֶם לֵאלֹקִים וְאַתֶּם תִּהְיוּ־לִי לְעָם:
And I will walk among you, and will be your G-d, and ye shall be My people.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteויקרא כו, יב.
Paragraph 13
66ואת מצותי תשמרו
“And you will keep My commandments”: the Alter Rebbe reads “keep” as preserving the light that the mitzvos hold.
Leviticus 26:3ויקרא כ״ו:ג׳
אִם־בְּחֻקֹּתַי תֵּלֵכוּ וְאֶת־מִצְוֺתַי תִּשְׁמְרוּ וַעֲשִׂיתֶם אֹתָם:
If ye walk in My statutes, and keep My commandments, and do them;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
67הלוך ילך ובכה
“He walks on and on, weeping, carrying the bag of seed; he will surely come with joyful song, carrying his sheaves.” The Alter Rebbe reads the weeping and then the song as stages of the walker’s service.
Psalms 126:6תהילים קכ״ו:ו׳
הָלוֹךְ יֵלֵךְ וּבָכֹה נֹשֵׂא מֶשֶׁךְ־הַזָּרַע בֹּא־יָבֹא בְרִנָּה נֹשֵׂא אֲלֻמֹּתָיו:
Though he goeth on his way weeping that beareth the measure of seed, He shall come home with joy, bearing his sheaves.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קכו, ו.
68תחת אשר לא עבדת
“Because you did not serve Havayah your G-d with joy and with gladness of heart, out of the abundance of everything.” The Alter Rebbe cites it for the joy that follows the weeping.
Deuteronomy 28:47דברים כ״ח:מ״ז
תַּחַת אֲשֶׁר לֹא־עָבַדְתָּ אֶת־ה׳ אֱלֹקֶיךָ בְּשִׂמְחָה וּבְטוּב לֵבָב מֵרֹב כֹּל:
because thou didst not serve the L-RD thy G-d with joyfulness, and with gladness of heart, by reason of the abundance of all things;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים כח, מז.
Paragraph 14
69נושא משך הזרע
“He walks on and on, weeping, carrying the bag of seed.” The sower who weeps as he walks is the walker of the maamar.
Psalms 126:6תהילים קכ״ו:ו׳
הָלוֹךְ יֵלֵךְ וּבָכֹה נֹשֵׂא מֶשֶׁךְ־הַזָּרַע בֹּא־יָבֹא בְרִנָּה נֹשֵׂא אֲלֻמֹּתָיו:
Though he goeth on his way weeping that beareth the measure of seed, He shall come home with joy, bearing his sheaves.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
70ובחיקו ישא
“And in his bosom he carries [them]”: the shepherd’s compassion that lifts the soul up to G-d.
Isaiah 40:11ישעיהו מ׳:י״א
כְּרֹעֶה עֶדְרוֹ יִרְעֶה בִּזְרֹעוֹ יְקַבֵּץ טְלָאִים וּבְחֵיקוֹ יִשָּׂא עָלוֹת יְנַהֵל:
Even as a shepherd that feedeth his flock, That gathereth the lambs in his arm, And carrieth them in his bosom, And gently leadeth those that give suck.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
71קדושים תהיו
“You shall be holy, for I, Havayah your G-d, am holy.” The Alter Rebbe reads it as a promise that every soul will in the end reach the level of “holy.”
Leviticus 19:2ויקרא י״ט:ב׳
דַּבֵּר אֶל־כׇּל־עֲדַת בְּנֵי־יִשְׂרָאֵל וְאָמַרְתָּ אֲלֵהֶם קְדֹשִׁים תִּהְיוּ כִּי קָדוֹשׁ אֲנִי ה׳ אֱלֹקֵיכֶם:
Speak unto all the congregation of the children of Israel, and say unto them: Ye shall be holy; for I the L-RD your G-d am holy.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteויקרא יט, ב.
72אם זך ואם ישר פעלו
“Even a youth is known by his deeds, whether his deed is pure and whether it is upright.” The Alter Rebbe borrows the phrase for one who thinks his service already pure and upright.
Proverbs 20:11משלי כ׳:י״א
גַּם בְּמַעֲלָלָיו יִתְנַכֶּר־נָעַר אִם־זַךְ וְאִם־יָשָׁר פׇּעֳלוֹ:
Even a child is known by his doings, whether his work be pure, and whether it be right.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
73לא תקום ולא תהי׳
“It shall not stand and it shall not come to pass”: Isaiah’s assurance that the plot against Judah would fail. Here it says that a soul’s standing still cannot last.
Isaiah 7:7ישעיהו ז׳:ז׳
כֹּה אָמַר אֲדֹ־נָי ה׳ לֹא תָקוּם וְלֹא תִהְיֶה:
thus saith the L-rd GOD: It shall not stand, neither shall it come to pass.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ ז, ז.
74ממקום קדוש יהלכו
In its context the verse speaks of those who used to go from the holy place. The Alter Rebbe reads “from a holy place they walk” as the souls’ source.
Ecclesiastes 8:10קהלת ח׳:י׳
וּבְכֵן רָאִיתִי רְשָׁעִים קְבֻרִים וָבָאוּ וּמִמְּקוֹם קָדוֹשׁ יְהַלֵּכוּ וְיִשְׁתַּכְּחוּ בָעִיר אֲשֶׁר כֵּן־עָשׂוּ גַּם־זֶה הָבֶל:
And so I saw the wicked buried, and they entered into their rest; but they that had done right went away from the holy place, and were forgotten in the city; this also is vanity.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteקהלת ח, י.
75ועשיתם אותם
The verse ends “and you will do them,” where otam is written without a vav and can be read atem, “you.”
Leviticus 26:3ויקרא כ״ו:ג׳
אִם־בְּחֻקֹּתַי תֵּלֵכוּ וְאֶת־מִצְוֺתַי תִּשְׁמְרוּ וַעֲשִׂיתֶם אֹתָם:
If ye walk in My statutes, and keep My commandments, and do them;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
76ועשיתם אתם
The Zohar says that one who does the commandments of the Torah and walks in its ways, as it were, makes Him above, and that “and you will do atem” is written, for through this they are joined one with another and the Holy Name is found as it should be.
Zohar, Bechukotai 2:12–4:19ספר הזהר, בחקותי ב׳:י״ב-ד׳:י״ט
77ועשיתם אותם
Whoever cleaves to the Holy One, blessed be He, and does the commandments of the Torah, as it were, sustains the worlds, the world above and the world below, for “and you will do them” is written.
Zohar, Nasso 3:17–4:24ספר הזהר, נשא ג׳:י״ז-ד׳:כ״ד
1The first 20 lines of the Hebrew text are not found in our translation.R. Isaac and R. Judah were walking together on the road leading from Usha to Lud. Said R. Judah: ‘Let us discourse on the Torah whilst walking.’ R. Judah then cited the verse: “And if a man shall open a pit, or if a man shall dig a pit… the owner of the pit shall make it good”, etc. (Ex. 21, 33-34). ‘If that man’, he said, ‘has to make good, how much more so he who …
The Zohar; London, Soncino Press, 1933 (Public Domain)
78ועשיתם אתם
Rabbi Chanina bar Pappa: if you keep the Torah, I consider it as though you had made yourselves, for it says “and you will do atem.”
Vayikra Rabbah 35:7ויקרא רבה ל״ה:ז׳
79דהיינו ועשיתם אתם
The note points to a passage in the Alter Rebbe’s maamarim (the volume Inyanim) that brings this reading of atem, “you,” in the name of the Ra’aya Mehemna and the Tikkunim.
Vayikra Rabbah 35:6ויקרא רבה ל״ה:ו׳
Kehot’s noteראה מאמרי אדה״ז — ענינים ע׳ רלא בשם הרע״מ ותיקונים. וראה גם ויק״ר פל״ה, ו.
80ונתנה הארץ יבולה
“I will give your rains in their season, and the land will yield its produce, and the tree of the field will yield its fruit.” The Alter Rebbe reads the produce of the land as ascent from below and the fruit of the tree as flow from above.
Leviticus 26:4ויקרא כ״ו:ד׳
וְנָתַתִּי גִשְׁמֵיכֶם בְּעִתָּם וְנָתְנָה הָאָרֶץ יְבוּלָהּ וְעֵץ הַשָּׂדֶה יִתֵּן פִּרְיוֹ:
then I will give your rains in their season, and the land shall yield her produce, and the trees of the field shall yield their fruit.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteויקרא כו, ד.
81וצויתי את ברכתי
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשם כה, כא.
82וצויתי את ברכתי בשנה הששית
“I will command My blessing for you in the sixth year, and it will yield produce for three years”: said of the Shemittah year. The Alter Rebbe links it to the intent of every blessing.
Leviticus 25:21ויקרא כ״ה:כ״א
וְצִוִּיתִי אֶת־בִּרְכָתִי לָכֶם בַּשָּׁנָה הַשִּׁשִּׁית וְעָשָׂת אֶת־הַתְּבוּאָה לִשְׁלֹשׁ הַשָּׁנִים:
then I will command My blessing upon you in the sixth year, and it shall bring forth produce for the three years.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
83אם בחקתי
The Zohar teaches that when the left side is aroused, the right begins first; if they merit, the left is included in the right, and it gives as a sign the word “if” at the start, as in “If you will walk in My statutes.”
Zohar, Terumah 64:660–66:669ספר הזהר, תרומה ס״ד:תר״ס-ס״ו:תרס״ט
84זאת חקת התורה
“This is the statute of the Torah,” the opening of the laws of the red heifer. The text refers to the Alter Rebbe’s discourse on this verse.
Numbers 19:2במדבר י״ט:ב׳
זֹאת חֻקַּת הַתּוֹרָה אֲשֶׁר־צִוָּה ה׳ לֵאמֹר דַּבֵּר אֶל־בְּנֵי יִשְׂרָאֵל וְיִקְחוּ אֵלֶיךָ פָרָה אֲדֻמָּה תְּמִימָה אֲשֶׁר אֵין־בָּהּ מוּם אֲשֶׁר לֹא־עָלָה עָלֶיהָ עֹל:
This is the statute of the law which the L-RD hath commanded, saying: Speak unto the children of Israel, that they bring thee a red heifer, faultless, wherein is no blemish, and upon which never came yoke.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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