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והיה מספר בנ״י כחול הים אשר לא ימד…
“And the number of the children of Israel shall be as the sand of the sea…”
The soul, called “earth,” yearns endlessly for G-d. Now it depends on the “water” of the mitzvos and the “spirit” of the Torah drawn from above, but in the Time to Come its own fiery longing, the arousal from below, will rise higher than any influence from above, and through teshuvah the counted “number” of the mitzvos will become a number “which cannot be counted.”
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והיה מספר בנ״י כחול הים אשר לא ימד…
“And the number of the children of Israel shall be as the sand of the sea…”
The soul, called “earth,” yearns endlessly for G-d. Now it depends on the “water” of the mitzvos and the “spirit” of the Torah drawn from above, but in the Time to Come its own fiery longing, the arousal from below, will rise higher than any influence from above, and through teshuvah the counted “number” of the mitzvos will become a number “which cannot be counted.”
Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
The maamar explains Hosea 2:1 together with Koheles 3:11, “He has set the world in their heart.” Man is a small world: the four elements of the world are in his soul, and by rectifying them he rectifies the world. The source of the souls is Knesses Yisrael, G-d’s Malchus, called “earth” because it is the lowest level, where a separate people exists, and because eretz suggests ratzo and ratzon, running and will. The earth is never sated with “water,” the influence from above. Below, the body and the world conceal (olam from he’elem), so G-d “visits” the earth through the mitzvos, upper waters that awaken a matching love, and through prayer, which brings hidden love and awe to birth and “divides” Elokim into Mi and Eleh. The Torah, “the spirit of Havayah,” is higher still. Now the influence from above surpasses the ascent from below; in the future the arousal from below will rise of itself: earth above water, the female encompassing the male. The mitzvos given in number will become uncountable through teshuvah, which is above hishtalshelus, and the very place of “not My people” will be called “children of the living G-d.”

Outline
	1Man as a small world; Malchus is “earth”The four elements of the world are in man’s soul. The souls come from Malchus, the lowest level, called “earth,” which runs and yearns toward G-d and is never sated with the “water” of influence from above; the soul below, contemplating G-d, burns with the same thirst.¶1–5
	2Visiting the earth: mitzvos, prayer and TorahBecause the body and the world conceal, G-d “visits” the earth through the mitzvos, upper waters from Atzilus, and through prayer, in which hidden love and awe are born and Elokim “divides” into Mi and Eleh. The Torah, the “spirit” that rests on one who speaks its words, is higher than “water.”¶6–8
	3The Time to Come: the uncountable numberNow the influence from above is higher, but in the future the arousal from below will rise of itself. The mitzvos, given in number, become uncountable through teshuvah, which is above hishtalshelus; “not My people” become “children of the living G-d,” and Yehudah and Israel are gathered under one head on the great “day of Yizre’el.”¶9–13


Key concepts
	Earth (Malchus)ארץ
	G-d’s Malchus and the souls that come from it: the lowest level, where a separate people can exist, and therefore full of running (ratzo) and will (ratzon) toward G-d.

	Waterמים
	The influence from above, chiefly the mitzvos, “upper waters” from Atzilus, which awaken a matching love in the soul, “as water reflects face to face.”

	Spirit (ruach)רוח
	The drawing down through Torah study, the “speaking spirit”; it is higher than “water” and rests upon a person from above.

	The stream (division) of Elokimפלג אלקים
	The division of the Name Elokim into Mi and Eleh: the revealed world coming out of concealment, love and awe revealed in the heart.

	The four elementsד׳ יסודות
	Fire, air, water and earth in the soul, which correspond to the four letters of Havayah and to the higher and lower unities.

	Arousal from belowאתערותא דלתתא
	The soul’s own longing. Now it depends on the arousal from above; in the Time to Come it will be greater than it in its own right.

	Teshuvahתשובה
	Return to G-d from the depth of the heart, which comes from above number and hishtalshelus; it makes the counted mitzvos uncountable and turns “not My people” into “children of the living G-d.”


Section 1 · ¶1–5
Man as a small world; Malchus is “earth”
1והיה מספר בנ״י12 כחול הים אשר לא ימד ולא יספר והיה במקום אשר יאמר להם לא עמי אתם יאמר להם בני אל חי.
“And the number of the children of Israel shall be as the sand of the sea, which can be neither measured nor counted; and it shall be that in the place where it is said to them, ‘You are not My people,’ it shall be said to them, ‘Children of the living G-d.’”
The maamar opens with Hosea 2:1, the first verse of the haftarah of Parshas Bamidbar. The verse speaks of a “number” that nonetheless cannot be measured or counted, and of a people once told “You are not My people” who will be called “children of the living G-d”; the maamar will explain each of these phrases.


הנה האדם הוא עולם קטן.345 כמ״ש באדר״נ פל״א וכמו שיש בעולם ד׳ יסודות6 אש רוח מים עפר כך יש בנפש האדם ד׳ יסודות.
Now, man is a small world, as it is written in Avos deRabbi Nosson, chapter 31. And just as in the world there are four elements, fire, air (ruach), water and earth, so in the soul of man there are four elements.
The Sages teach that man is a “small world”: everything G-d created in the world He also formed in man. The Alter Rebbe applies this to the four elements from which, in the classical view, everything physical is made: just as the world has fire, air, water and earth, the human soul has four corresponding elements.


(ועיין בע״ח שמ״א פ״ג שד׳ יסודות הם ד׳ אותיות הוי׳ וכ״כ במא״א אות ד׳ סכ״ד ושהם ג״כ ד׳ עולמות אבי״ע).
(And see Etz Chaim, Sha’ar 41, chapter 3, that the four elements are the four letters of [the Name] Havayah; and so it is written in Me’orei Or, letter Dalet, section 24, and that they are also the four worlds, Atzilus, Beriah, Yetzirah and Asiyah.)
The parenthesis adds that in the Arizal’s Etz Chaim the four elements correspond to the four letters of the Name Havayah, and that Me’orei Or, a Kabbalistic work arranged by the letters of the alphabet, says the same and links them also to the four worlds of Atzilus, Beriah, Yetzirah and Asiyah. The maamar uses this correspondence later, when it pairs the soul’s elements with the letters of Havayah.


וכמ״ש גם את העולם נתן בלבם7 מבלי אשר8 לא ימצא האדם את המעשה אשר עשה האלהים מראש ועד סוף (בקהלת סי׳ ג׳ י״א) פי׳ שהעולם הוא נתן בלבם של בני האדם
And as it is written, “He has also set the world in their heart, so that man will not find the work that G-d has done from beginning to end” (in Koheles, chapter 3, [verse] 11). That is, He has set the world in the heart of human beings,
Koheles says that G-d “set the world in their heart.” The Alter Rebbe reads this literally: the world itself has been placed within the heart of man. The puzzling end of the verse, “so that man will not find…,” is taken up later in the maamar.


דהיינו ד׳ יסודות שלו וכל העולם תלוי באדם כשיתקן ד׳ יסודות שלו בזה הוא מתקן את כל העולם כולו9
that is, its four elements. And the whole world depends on man: when he rectifies his four elements, by this he rectifies the entire world, all of it.
What is placed in man’s heart is the world’s four elements, so the state of the world depends on him. When a person rectifies the four elements within himself, he thereby rectifies the entire world.


(ועיין בזהר פ׳ מקץ דקצ״ה ע״ב). ולהבין זה וגם להבין פי׳ דקרא מבלי אשר לא ימצא האדם וגו׳.
(And see the Zohar, Parshas Mikeitz, folio 195b.) To understand this, and also to understand the meaning of the verse “so that man will not find,” etc.:
The Zohar on Parshas Mikeitz expounds this same verse: the world and its deeds follow the will of man’s heart. The Alter Rebbe now sets out to explain how this works, and what the end of the verse means.


הנה מקור הנשמות היא כנסת ישראל נק׳ בשם ארץ. וכמ״ש והארץ הדום רגלי10 והוא בחי׳ מלכותו11 ית׳ שהיא מקור וחיות כל העולמות.
Now, the source of the souls is the Congregation of Israel (Knesses Yisrael), [which] is called by the name “earth,” as it is written, “and the earth is My footstool.” This is the level of His Malchus (sovereignty), may He be blessed, which is the source and life-force of all the worlds.
The explanation begins from the source of the souls, Knesses Yisrael, the collective root of all Jewish souls, which Scripture calls “earth” (“and the earth is My footstool”). This is G-d’s Malchus (sovereignty), the source and life-force of all the worlds; the next paragraphs explain why creation comes specifically from Malchus and why it is called “earth.”




2וכמ״ש מלכותך מלכות כל עולמים.12 כי בא״ס ב״ה בעצמו ובכבודו כביכול אתמר אנת חכים ולא13 בחכמה ידיעא14 ולית מחשבה תפיסא ביה כלל15 ולא היו העולמות יכולים להתהוות יש מאין בבחינה זו
As it is written, “Your kingship is a kingship of all worlds.” For of the Infinite One (Ein Sof), blessed be He, in His own self and glory, as it were, it is said, “You are wise, but not with a known wisdom,” and “No thought can grasp Him at all”; and the worlds could not have come into being as something from nothing from this level;
The verse “Your kingship is a kingship of all worlds” shows that the worlds come from G-d’s kingship. Of G-d as He is in Himself, the Tikkunei Zohar says “You are wise, but not with a known wisdom” and “No thought can grasp Him at all”; from that level nothing separate could come into being as “something from nothing.”


אלא הרי הוא לבדו כמו קודם שנברא העולם רק מה שהעולמות חיים וקיימים שנתהוו מאין ליש
rather, He is alone, as before the world was created. Only, [the fact] that the worlds live and endure, having come into being from nothing into something,
At the level of His own being G-d is alone, exactly as before the world was created, with nothing existing beside Him. That the worlds nonetheless live and endure as created beings is due to a particular attribute, named in the next part.


היינו בבחי׳ מלכותו ית׳ שאין מלך בלא עם1617 שלהיות עם בבחי׳ נפרד הוא מבחי׳ מלך משא״כ בשאר מדותיו ית׳ כמו חכים ולא כו׳ שהרי הוא לבדו כמו קודם שנברא העולם ואחר שנברא.
is through the level of His Malchus, may He be blessed, for there is no king without a people: for there to be a people, at the level of something separate, comes from the level of “king.” This is not so with His other attributes, may He be blessed, such as “wise, but not,” etc., for [there] He is alone, the same before the world was created as after it was created.
That attribute is Malchus, kingship, because “there is no king without a people,” and a people is by definition separate from the king. With G-d’s other attributes, such as His wisdom, nothing separate is required, and He remains alone both before and after the creation of the world.




3והנה בחי׳ מלכותו ית׳ הוא בחינה ומדרגה התחתונה להחיות ולהוות מאין ליש והוא בחי׳ עלמא דאתגליא ונק׳ עולם הדבור
Now, the level of His Malchus, may He be blessed, is the lowest level and degree, [serving] to give life and to bring into being from nothing into something. It is the level of the revealed world (alma de’isgalya), and is called the world of speech,
Malchus is the lowest of G-d’s attributes, and its role is to give life to the created worlds and bring them into being from nothing. It is called “the revealed world” and “the world of speech,” because, like speech, it brings outward what was hidden.


כי דבר מלך שלטון18 שהנהגת המלך הוא ע״פ דבורו שהוא הנראה והנגלה לזולתו. משא״כ המחשבה סתומה.
for “the word of a king is dominion”: the king’s rule is through his speech, which is what is seen and revealed to another. Thought, by contrast, is hidden.
Koheles says “the word of a king is dominion”: a king rules through his spoken word, which others can hear and obey. Thought stays hidden within the thinker and cannot direct others, so Malchus is linked with speech.


ודבור מלשון ידבר עמים19 שע״י הדבור הוא מנהיג20 ולכן נקרא בחי׳ מלכותו ית׳ בשם ארץ שהיא המדרגה התחתונה להיות עם
And dibbur (speech) is from the same root as “yadber amim” (He shall govern peoples), for through speech he leads. Therefore the level of His Malchus, may He be blessed, is called by the name “earth,” for it is the lowest level, [needed] for there to be a people.
The Alter Rebbe connects dibbur (speech) with yadber in “yadber amim,” understood as governing peoples: a king leads through speech. Malchus is called “earth” because, like the earth at the bottom of creation, it is the lowest level, the one at which a “people” separate from the King can exist.


(עמ״ש בפ׳ מקץ ד״ה ענין חנוכה21 כארץ הלזו השפלה כו׳, ועמ״ש בד״ה אחרי ה׳ אלקיכם תלכו22 בפי׳ וענין שהבריאה היא מאין ליש דהיינו מבחינה שהיא כאין ואפס ע״ש).
(See what is written in Parshas Mikeitz, in the discourse beginning “The matter of Chanukah,” [on] “like this lowly earth,” etc.; and see what is written in the discourse beginning “After Havayah your G-d shall you walk,” on the meaning and concept that creation is from nothing into something, that is, from a level that is as nothing and naught; see there.)
Two cross-references: a Chanukah discourse in Torah Ohr that speaks of Malchus as “this lowly earth,” and a discourse in Likkutei Torah on “After Havayah your G-d shall you walk.” The latter explains that creation “from nothing” means from a level that is itself as nothing before G-d.


וממנה נמשכים הנשמות כמארז״ל במשנה ספי״ד דשבת ר״ש אומר כל ישראל23 כו׳ וכתיב ואתם תהיו לי24 ממלכת25 כהנים2627282930 (וממלכת הוא לשון פועל יוצא כלומר שממשיכין בחי׳ מלכותו ית׳ בגילוי למטה במה שמקבלים עליהם עול מלכות שמים)31
And from it the souls are drawn, as our Sages, of blessed memory, said in the Mishnah, at the end of chapter 14 of [Tractate] Shabbos: “Rabbi Shimon says: All Israel,” etc. And it is written, “And you shall be to Me a kingdom (mamleches) of priests.” (And mamleches is a transitive verb form; that is to say, they draw down the level of His Malchus, may He be blessed, in revelation below, by accepting upon themselves the yoke of the kingship of Heaven.)
From Malchus the souls are drawn, as the Mishnah’s teaching that “all Israel are children of kings” shows, and as the verse calling Israel “a kingdom of priests” shows. The parenthesis reads mamleches as an active form, “making king”: by accepting the yoke of Heaven’s kingship, Jews bring G-d’s kingship into open revelation below.


ובמא״א אות מ״ם סס״ב פי׳ ממלכת כהנים הם מל׳ דאו״א (ועיין בזח״ג פ׳ צו דל״ד ע״ב קדושים פ״א א׳, וברבות פקודי פנ״א קס״ג ב׳ משפטים פ״ל קמ״ו ג׳ כי תשא ר״פ מ״ה קנ״ט ב׳).
And in Me’orei Or, letter Mem, section 62, [it] explains [that] “a kingdom of priests” is the Malchus of Abba and Imma. (And see the Zohar, Part III, Parshas Tzav, folio 34b, [and] Kedoshim, [folio] 81a; and in [Midrash] Rabbah, Pekudei, chapter 51, [folio] 163b, Mishpatim, chapter 30, [folio] 146c, [and] Ki Sisa, at the beginning of chapter 45, [folio] 159b.)
Me’orei Or explains “a kingdom of priests” as the Malchus of Abba and Imma, the kingship aspect of the higher configurations of Chochmah and Binah. The parenthesis lists passages in the Zohar and in Midrash Rabbah that also discuss this verse.


שהם מבחי׳ מלכותו ית׳ ובחי׳ דבור וכמ״ש ויהי האדם לנפש חיה32 ות״א לרוח ממללא33 הגם שישר אל עלו במחשבה34
For they are from the level of His Malchus, may He be blessed, and the level of speech, as it is written, “And man became a living soul,” and Targum Onkelos [renders it] “a speaking spirit.” And although Israel arose in thought,
The souls come from Malchus, the level of speech: where the Torah says man “became a living soul,” Targum Onkelos renders “a speaking spirit,” defining the human soul by speech. The Alter Rebbe then raises a difficulty: the Sages say Israel “arose in thought” before creation, which is higher than speech.


היינו בשרשן ומקורן שסוף מעשה במחשבה תחלה35 ה׳ בחכמה יסד ארץ36 שיסוד ושורש ארץ היא בבחי׳ חכמה וסוף מעשה היא בחי׳ מלכותו ית׳,
that is in their root and source, for “the end of the deed is first in thought”: “Havayah founded the earth with wisdom,” for the foundation and root of the earth is in the level of Chochmah (wisdom), while the end of the deed is the level of His Malchus, may He be blessed.
The answer is that “thought” refers to the souls’ ultimate root. As the saying goes, “the end of the deed is first in thought”: “Havayah founded the earth with wisdom” means that the root of “earth” lies in Chochmah, while “earth” itself, the end of the process, is Malchus.


(וזהו מ״ש בזח״ב פקודי דרכ״ה ע״ב ת״ח נשמות איהו קדש כו׳ עד ואית ליה לבר קדש אחרא37 ועיין בפי׳ הרמ״ז שם).
(And this is what is written in the Zohar, Part II, Pekudei, folio 225b: “Come and see: the souls, that is ‘Holy’ (Kodesh),” etc., until “and outside it has another ‘Holy’”; and see the commentary of the Ramaz there.)
The Zohar on Pekudei speaks of a “holy” (Kodesh) that stands above all levels and beyond number, which has below and outside it another “holy” that does stand in number and count. The Alter Rebbe sees in it the two levels of the souls, their root above and their source in Malchus, and refers to the Ramaz’s commentary there.


והנה ארז״ל למה נק׳ שמה ארץ שרצתה לעשות רצון קונה3839 ברבות פ׳ בראשית ספ״ה שארץ מלשון רצוא.
Now, our Sages, of blessed memory, said: Why is it called by the name eretz (earth)? Because it ran (ratzsah) to do the will of its Maker (in [Midrash] Rabbah, Parshas Bereishis, end of chapter 5). For eretz is related to ratzo (running),
The Midrash says the earth (eretz) is so called because it ratzsah, “ran” or “wanted,” to do its Maker’s will. The Alter Rebbe first links eretz with ratzo, running: the eager upward rush of the soul toward G-d.


וכמ״ש כי בכה ארוץ גדוד40 וגם מלשון רצון כלומר שרוצה לעשות רצון קונה, ולהיות לה רצון ותשוקה ממטה למעלה והכל א׳ שבחי׳ כללות נש״י במקורן ושרשן יש בהם בחי׳ רצוא ברצון ותשוקה לדבקה בו בא״ס ב״ה
as it is written, “For with You I run (arutz) against a troop”; and it is also related to ratzon (will), that is to say, that it wants to do the will of its Maker, and to have a will and yearning from below upward. And it is all one: for the souls of Israel as a whole (klalus), in their source and root, have the level of ratzo (running), with will and yearning to cleave to Him, to the Infinite One (Ein Sof), blessed be He.
The verse “with You I run (arutz)” shows the sense of running, and eretz also suggests ratzon, will: the wish to do G-d’s will and to rise from below upward. The two meanings are one: the souls of Israel as a whole, in their source, run toward G-d with will and yearning to cleave to Him.


(ועמ״ש מזה בפ׳ בראשית בד״ה כי כאשר השמים41 החדשים והארץ החדשה כו׳) וכמ״ש ואל אישך תשוקתך42 (עמ״ש בד״ה והיה לכם לציצת ובד״ה בפ׳ נסכים),43
(And see what is written about this in Parshas Bereishis, in the discourse beginning “For as the new heavens and the new earth,” etc.) As it is written, “And your yearning shall be to your husband” (see what is written in the discourse beginning “And it shall be to you for tzitzis,” and in the discourse on the passage of the libations),
The verse “your yearning shall be to your husband” expresses this yearning of Knesses Yisrael for G-d. The parentheses refer to other discourses that discuss this yearning and the meaning of eretz.


והיינו מפני השגתה בהיותה בבחי׳ ארץ שהיא בחי׳ המדרגה התחתונה להיות עם ודבר נפרד אשר על כן תכלה אליו ית׳ בבחי׳ צמאון, וכמ״ש צמאה
and this is because of its perception, being at the level of “earth,” which is the level of the lowest degree, [where there is] to be a people and a separate thing; therefore it pines for Him, may He be blessed, with thirst, as it is written, “Thirsting
The yearning comes from Malchus perceiving its own place: as “earth” it is the lowest level, where there is a people and separate existence. Feeling that distance, it pines for G-d with thirst, as the psalm goes on to say.


לך נפשי44 כמה לך בשרי לדבקה בו ית׳ ליבטל וליכלל באור א״ס ב״ה חיי החיים ב״ה ממש כמו שהיתה קודם ירידתה מאור פניו ית׳.
for You is my soul; my flesh longs for You”: to cleave to Him, may He be blessed, to be nullified and included in the Infinite Light (Or Ein Sof), blessed be He, the Life of life, blessed be He, just as it was before its descent from the light of His countenance, may He be blessed.
Its thirst is to cleave to G-d, to be nullified and included in the Infinite Light, the Life of all life, as it was before it descended from His presence. The psalm’s words “My soul thirsts for You, my flesh longs for You” express that longing.


וע״ז נאמר שלש הנה לא תשבענה45 כו׳ ארץ לא שבעה מים46 (במשלי סי׳ ל׳ ט״ז) פי׳ מים נקרא בחי׳ השפעה מלמעלה למטה המחדש בטובו47 כו׳
Of this it is said, “There are three that are never sated,” etc., “the earth, which is not sated with water” (in Proverbs, chapter 30, [verse] 16). That is, “water” is the name for the level of influence from above to below, “Who renews in His goodness,” etc.
This thirst is why Proverbs counts “the earth, which is not sated with water” among the things never satisfied. “Water” here is G-d’s flow of influence from above to below, the power by which, as the morning blessing says, He “renews in His goodness” the work of creation.


(וזהו כענין מ״ש ויבוא כגשם לנו48 ועמ״ש מזה בד״ה האזינו השמים49 בפי׳ יערוף כמטר לקחי.50 ומ״ש מענין גשם בד״ה תורה צוה.51
(And this is like the matter of what is written, “And He will come to us like the rain”; and see what is written about this in the discourse beginning “Give ear, O heavens,” on the meaning of “My teaching shall drop like the rain”; and what is written on the matter of rain in the discourse beginning “The Torah [Moshe] commanded.”
Rain, like water, is an image for influence descending from above: “He will come to us like the rain,” and “My teaching shall drop like the rain.” The parenthesis refers to two discourses in Likkutei Torah, on Haazinu and on Vezos HaBerachah, that develop the theme of rain.


וזהו שארז״ל ברבות פ׳ עקב דרצ״ב ג׳ רבנן אמרי כל הנסים שעשה הקב״ה לישראל לא עשאן אלא על המים52 כו׳ ע״ש.
And this is what our Sages, of blessed memory, said in [Midrash] Rabbah, Parshas Eikev, folio 292c: “The Rabbis say: All the miracles that the Holy One, blessed be He, performed for Israel, He performed only through water,” etc.; see there.
The Midrash says that all the miracles G-d performed for Israel were done through water. This fits the reading of water as the channel of divine influence from above.


ועד״ז יש לפרש ענין יקוו המים אל מקום אחד535455 ופי׳ אחד היינו מה שהוא אחד בשבעה רקיעים ובארץ ובד׳ רוחות העולם דהיינו המשכת אלקותו ית׳ במדות עליונות משא״כ לגבי הקב״ה מצד
In the same way one can explain the matter of “Let the waters be gathered to one place.” The meaning of “one” is His being One in the seven firmaments and on the earth and in the four directions of the world, that is, the drawing down of His G-dliness, may He be blessed, into the supernal emotive attributes (middos); whereas with regard to the Holy One, blessed be He, from the standpoint of
The same reading explains “Let the waters be gathered to one place.” The word echad (“one”) alludes to G-d’s oneness in the seven firmaments and the earth (ches, eight) and the four directions (daled, four), that is, His G-dliness drawn into the supernal emotive attributes.


עצמותו ומהותו ית׳ לא שייך עליו מדת אחד כלל שהרי הוא יחיד ומיוחד כו׳ כמ״ש במ״א והמשכה זו אל מקום אחד נק׳ יקוו המים מים יורדים מגבוה כו׳ ועמ״ש בד״ה וכל העם רואים את הקולות)
His essence and being, may He be blessed, the attribute of “one” does not apply to Him at all, for He is singular and unique, etc., as is explained elsewhere. And this drawing down to “one place” is called “Let the waters be gathered,” [for] water descends from a high place, etc.; and see what is written in the discourse beginning “And all the people saw the sounds.”)
G-d’s essence is beyond even the attribute of “one,” for He is singular and unique, beyond any number. The drawing down of His oneness into the attributes is called “let the waters be gathered,” because water flows from a high place to a low one, as divine influence descends.


(וע׳ בזח״א בראשית די״ח א׳ ודל״ג א׳) ועמ״ש מזה בד״ה ששת ימים תאכל מצות ומ״ש בבה״ז פ׳ בשלח בד״ה עוד י״ל מאמר הנ״ל באופן אחר
(And see the Zohar, Part I, Bereishis, folio 18a and folio 33a.) And see what is written about this in the discourse beginning “Six days you shall eat matzos,” and what is written in Biurei HaZohar, Parshas Beshalach, in the discourse beginning “The aforementioned teaching can also be explained in another way”:
Further references: the Zohar on Bereishis, which discusses “to one place”; a discourse on “Six days you shall eat matzos”; and Biurei HaZohar on Beshalach, which explains the matter in another way, summarized in the next part.


דבחי׳ ים ובחי׳ ארץ הוא עלמא דאתכסיא ועלמא דאתגליא שבבחי׳ עלמא דאתגליא הנברא יש ודבר נפרד מאין ליש כנ״ל משא״כ בעלמא דאתכסיא הם כלולים שם בבחינת ביטול כו׳
that the level of “sea” and the level of “earth” are the hidden world (alma de’iskasya) and the revealed world (alma de’isgalya). In the revealed world the created being is a something and a separate thing, from nothing into something, as mentioned above; whereas in the hidden world they are included there in a state of self-nullification (bittul), etc.
There “sea” is the hidden world and “earth” (dry land) the revealed world. In the revealed world a created being exists as a separate “something”; in the hidden world created things remain included in their source in a state of self-nullification.


ע״ש באריכות, ונזכר ג״כ בת״א פ׳ בשלח בד״ה אז ישיר משה שזה ענין מ״ש במשה
See there at length. And it is also mentioned in Torah Ohr, Parshas Beshalach, in the discourse beginning “Then Moshe sang,” that this is the meaning of what is written of Moshe,
Torah Ohr on Beshalach, in the discourse “Then Moshe sang,” applies this theme of sea and land to Moshe. The verse it cites follows in the next part.


כי מן המים משיתיהו56 כו׳ ע״ש וע״כ ארץ היא צמאה למים ולא שבעה מים כו׳.57
“for I drew him out of the water,” etc.; see there. Therefore the earth thirsts for water and is not sated with water, etc.
Moshe was named for being “drawn out of the water”; the discourse in Torah Ohr gives the details. The paragraph concludes that because “earth” is the level of separate existence, it thirsts for the “water” of divine influence and is never sated.




4ותמיד בחי׳ זו היא בצמאון למעלה למקורה ושרשה כי נשגב שמו לבדו58 רק הודו וזיוו של שמו על ארץ הארה בעלמא
And this level is always in thirst upward, for its source and root, for “His Name alone is exalted”; only “His splendor” and the radiance of His Name are “upon the earth,” a mere glimmer.
This level, “earth,” always thirsts upward toward its source, because G-d’s own Name is exalted beyond it. As the psalm says, only “His splendor” is “upon the earth”: what reaches the earth is a mere glimmer of His radiance.


והיא לא שבעה רק תמיד היא בבחי׳ צמאון זה (וכמ״ש ע״פ אתם נצבים בפי׳ למען ספות הרוה את הצמאה)59 וכמ״ש לע״ל ילכו מחיל אל חיל60
And it is not sated; rather, it is always in this state of thirst (as is explained on [the verse] “You are standing,” on the meaning of “so as to add the watered to the thirsty”); and as it is written of the Time to Come, “They shall go from strength to strength.”
Since it receives only a glimmer, it is never sated and its thirst never ends. The parenthesis points to a discourse on “You are standing” that explains “to add the watered to the thirsty,” and the verse “They shall go from strength to strength,” said of the Time to Come, shows that even then the ascent continues.


כי בא״ס ב״ה כשמו כן הוא אין לו סוף ואין לו תכלה לא שייך שביעה ותמיד כלתה אליו ית׳ לדבקה בו ממש כי הוא חיי החיים ב״ה ומקורא דכולא,
For with the Infinite One (Ein Sof), blessed be He, Who is as His Name, having no end and no limit, satiety does not apply; and it always pines for Him, may He be blessed, to cleave to Him in very truth, for He is the Life of life, blessed be He, and the source of all (mekora dechola).
The reason is that G-d is Ein Sof, “without end,” just as His Name says. Since He has no end, there can be no point of satiety in cleaving to Him, and the soul always pines for Him, the Life of all life and the source of all.


(ועמ״ש ע״פ אני ישנה בפי׳ יונתי ע״ד עיניך יונים שזהו ענין מ״ש עיני האדם לא תשבענה61 כו׳ בכל יום יהיו בעיניך כחדשים שלא שבעתן העין ועמ״ש ע״פ בשברי לכם כו׳ בפי׳ ולא תשבעו).62
(And see what is written on [the verse] “I am asleep,” on the meaning of “My dove,” in the manner of “Your eyes are doves”: that this is the matter of what is written, “The eyes of man are never sated,” etc.; “every day they shall be in your eyes as new,” [things] of which the eye has not had its fill. And see what is written on [the verse] “When I break for you,” etc., on the meaning of “and you shall not be sated.”)
The parenthesis refers to two discourses: one on “I am asleep,” which links the dove’s eyes with “the eyes of man are never sated” and with the teaching that the Torah should be new in one’s eyes every day; and one on “When I break for you,” on the words “and you shall not be sated.”


וכן הוא ג״כ בנפש האדם למטה המשכלת ומתבוננת בה׳ אחד איך שהוא ית׳ המחדש בטובו כו׳
And so it is also with the soul of man below, which reflects and contemplates the One G-d: how He, may He be blessed, is the One “Who renews in His goodness,” etc.,
What was said of Knesses Yisrael applies also to the individual soul below. Its thirst is awakened when a person reflects on how the One G-d continually renews creation in His goodness.


ומהווה כל העולמות מאין ליש ממש אשר ע״כ היא ג״כ בחי׳ ארץ בבחי׳ רצוא ורצון בחי׳ צמאון שמיסוד האש כשלהבת העולה מאליה לדבקה בו ית׳ ולאהבה את63 הוי׳
and brings all the worlds into being, truly from nothing into something. Therefore it, too, is the level of “earth,” in the state of ratzo (running) and ratzon (will), the level of thirst that comes from the element of fire, like a flame that rises of itself, to cleave to Him, may He be blessed, and “to love Havayah,
Contemplating that G-d creates all the worlds from nothing makes the soul “earth,” running and yearning toward Him. This thirst comes from the element of fire within the soul, which, like a flame, rises upward by its nature, to cleave to G-d and to love Him.


כי הוא חייך ולכן לא שבעה בחי׳ מים הנ״ל וזהו וגם הנפש לא תמלא6465 (בקהלת סי׳ ו׳).
for He is your life.” Therefore it is not sated by the level of “water” mentioned above. And this is [the meaning of] “And also the soul is not filled” (in Koheles, chapter 6).
To love G-d is to love one’s very life, “for He is your life,” and so the soul is never sated by the “water” of influence from above. Koheles says the same: “the soul is not filled.”


וכמ״ש ברבות שם על פסוק זה וז״ל שהנפש יודעת כל מה שהיא עמלה לעצמה היא עמלה לכך אינה שבעה לא תורה ולא מעשים טובים66 כו׳
As is written in [Midrash] Rabbah there, on this verse, and these are its words: “For the soul knows that whatever it toils, it toils for itself; therefore it is not sated, neither with Torah nor with good deeds,” etc.
The Midrash on that verse explains that the soul knows that all its toil is for itself, and so it is never satisfied, whether with Torah or with good deeds. Its longing for G-d always wants more.


וכ״ה ברבות (פ׳ ויקרא פ׳ ד׳ ע״ש) ובקהלת רבה ע״פ כל הנחלים הולכים אל הים והים איננו מלא6768:69
And so it is in [Midrash] Rabbah (Parshas Vayikra, chapter 4; see there), and in Koheles Rabbah on the verse “All the rivers go to the sea, yet the sea is not full.”
The same teaching appears in Vayikra Rabbah and in Koheles Rabbah. There “All the rivers go to the sea, yet the sea is not full” is read as the heart and the soul, which are never filled.




5קיצור. ענין שהאדם הוא עולם קטן גם את העולם נתן בלבם70. ד״י ארץ בחי׳ אחרונה וע״כ היא בבחי׳ רצוא ורצון. ארץ לא שבעה מים.71 ויבא כגשם לנו72:
Summary. The concept that man is a small world: “He has also set the world in their heart.” The four elements: “earth” is the last level, and therefore it is in the state of ratzo (running) and ratzon (will). “The earth, which is not sated with water.” “And He will come to us like the rain.”
The summary restates the first section in brief: man as a small world, with the world set in his heart; “earth,” the last of the four elements, which therefore runs and yearns upward; and the earth that is never sated with “water,” the influence from above, which comes like rain.




Section 2 · ¶6–8
Visiting the earth: mitzvos, prayer and Torah
6ב אך בהיות73 הנשמה מלובשת בלבוש הגוף הגשמי ונמשך אחר ענינים גשמיים שבעוה״ז. הנה הגוף והעולם הם המעלימים ומסתירים על קדושת נפשו
2. However, when the soul is enclothed in the garment of the physical body and is drawn after the physical matters of this world, the body and the world conceal and hide the holiness of his soul,
The second section begins. When the soul is enclothed in a physical body and drawn after the matters of this world, the body and the world hide its holiness.


כי עולם מלשון העלם74 שלא יתפעל ולא יתלהט בנפשו להיות בחי׳ רצון וצמאון ותשוקה מורגשת בנפש שוקקה,
for olam (world) is related to he’elem (concealment), so that he is not stirred and does not become aflame in his soul to be at the level of a will, thirst and yearning that is felt, in “a yearning soul.”
The word olam (world) is related to he’elem (concealment): the world conceals G-dliness. As a result a person is not stirred and does not burn with a felt longing for G-d, the “yearning soul” described above.


(וזהו ג״כ פי׳ גם את העלם נתן בלבם7576 שפירשו ברבות בקהלת על פסוק זה שהוא לשון העלם כמ״ש זה שמי לעלם77 כו׳ ע״ש).
(And this is also the meaning of “He has also set ha’olam in their heart”: [the Sages] explained in [Midrash] Rabbah on Koheles, on this verse, that it is an expression of he’elem (concealment), as it is written, “This is My Name forever (le’olam),” etc.; see there.)
This gives a second reading of “He has set ha’olam in their heart”: the Midrash reads ha’olam, written in the verse without a vav, as he’elem, concealment. It compares “This is My Name le’olam,” which is also written without a vav and so can be read “to conceal.”


והנה ע״ז נאמר פקדת הארץ ותשוקקיה (בתלים סי׳ ס״ה יו״ד) להיות נפש שוקקה וכמ״ש אני לדודי ועלי תשוקתו78.79
Now, of this it is said, “You visited (pakadta) the earth and made it yearn (vateshokekeha)” (in Tehillim, chapter 65, [verse] 10): that it become “a yearning soul,” as it is written, “I am my Beloved’s, and His yearning is for me.”
The remedy is in the verse “You visited the earth and made it yearn”: the Alter Rebbe reads vateshokekeha as “made it yearn,” that it become a yearning soul. The yearning of Knesses Yisrael for G-d is also expressed in “I am my Beloved’s, and His yearning is for me.”


וארז״ל בשה״ש רבה על פסוק זה ואין תשוקתן של ישראל אלא לאביהם שבשמים.80 והיינו ע״י פקדת ארץ היינו המצות שהם פקודי81 ה׳
And our Sages, of blessed memory, said in Shir HaShirim Rabbah on this verse: “And the yearning of Israel is only for their Father in Heaven.” And this is through “You visited (pakadta) the earth,” that is, the mitzvos, which are “the precepts (pikudei) of Havayah,”
The Midrash on that verse says that Israel’s yearning is only for their Father in Heaven. The “visiting” (pekidah) of the earth is the mitzvos, called “the precepts (pikudei) of Havayah,” from the same root as pakadta.


כי המצות הן נמשכות מרצון העליון רעוא דכל רעוין82 ושורש המצות הוא בחי׳ חסד ואהבת ה׳ אלינו וכמ״ש אהבתי אתכם אמר83 ה׳ (ועמ״ש סד״ה ולא אבה בפ׳ תצא גבי כי אהבך ה׳ אלקיך)
for the mitzvos are drawn from the supernal Will, the “Will of all wills,” and the root of the mitzvos is the level of Chesed (kindness) and G-d’s love for us, as it is written, “I have loved you, says Havayah” (and see what is written at the end of the discourse beginning “But He would not,” in Parshas Teitzei, regarding “for Havayah your G-d loved you”),
The mitzvos come from G-d’s supernal will, the “Will of all wills,” and their root is His Chesed and His love for us, as the prophet says, “I have loved you, says Havayah.”


אשר על כן ציונו המצות האלה להיות וימינו תחבקני84 וזהו כמים הפנים לפנים85 שע״י קיום המצות שהם מבחי׳ מים עליונים ולמעלה מבחי׳ הים
which is why He commanded us these mitzvos, so that there be “and His right hand embraces me.” And this is “As water [reflects] face to face”: for through fulfilling the mitzvos, which are of the level of the upper waters and higher than the level of “sea”:
That love is why He commanded the mitzvos: so that His “right hand,” Chesed, should embrace us. “As water reflects face to face”: G-d’s love, expressed in the mitzvos, evokes a matching love in the person, because the mitzvos are “upper waters,” higher than the “sea.”


שהרי הים הוא מבחי׳ מים תחתונים שמתחת לרקיע דאע״ג שהוא עלמא דאתכסיא הנה ידוע מענין יוצר אור ובורא חשך86 שבחי׳ בריאה נק׳ העלם ועלמא דאתכסיא
for the sea is of the level of the lower waters, which are beneath the firmament: although it is the hidden world (alma de’iskasya), it is known from the matter of “Who forms light and creates darkness” that the level of Beriah (Creation) is called concealment and the hidden world,
The “sea,” called the hidden world in the first section, belongs to the lower waters beneath the firmament. The phrase “Who forms light and creates darkness” shows that Beriah, the world of creation, is the “concealment,” the hidden world.


כמו בחי׳ מחשבה ויצירה נק׳ עלמא דאתגליא בחי׳ דיבור כמ״ש בד״ה מי מנה עפר יעקב וכ״ז הוא מתחת לרקיע ופרסא שבין אצילות לבריאה
like the level of thought, while Yetzirah (Formation) is called the revealed world (alma de’isgalya), the level of speech, as is explained in the discourse beginning “Who has counted the dust of Yaakov”; and all this is beneath the firmament and the partition (parsa) between Atzilus and Beriah.
Beriah is hidden like thought, while Yetzirah is the revealed world, like speech. Both lie beneath the “firmament,” the partition (parsa) that separates Atzilus from the worlds below it.


אבל המצות שהן מבחי׳ אצילות הן מים עליונים שמעל לרקיע וזהו יערוף כמטר לקחי87 ועי״ז מתעורר ג״כ בנפש האדם רצון העליון שבנפש לאהבת ה׳
But the mitzvos, which are of the level of Atzilus, are the upper waters above the firmament; and this is “My teaching shall drop like the rain.” And through this there is aroused in the soul of man, too, the supernal will that is in the soul, for the love of G-d.
The mitzvos come from Atzilus, above that partition: they are the “upper waters,” the rain of “My teaching shall drop like the rain.” Through them the supernal will hidden in a person’s soul is awakened as love of G-d.


(וכמ״ש ענין זה במ״א ע״פ וידבר משה אל ראשי המטות ובד״ה אחרי הוי׳ אלקיכם תלכו גבי ואת מצותי תשמרו וע״פ כי תצא).
(As this matter is explained elsewhere, on [the verse] “And Moshe spoke to the heads of the tribes,” and in the discourse beginning “After Havayah your G-d shall you walk,” regarding “and My commandments you shall keep,” and on [the verse] “When you go out.”)
The parenthesis lists other discourses where this idea is developed: on “And Moshe spoke to the heads of the tribes,” on “After Havayah your G-d shall you walk,” and on “When you go out.”


גם פקדת לשון פקידת עקרה.88 וכמ״ש וה׳ פקד את שרה89 כמארז״ל (פ״ק דתענית ד״ח ע״ב).
Pakadta is also an expression of the remembering (pekidah) of a barren woman, as it is written, “And Havayah remembered (pakad) Sarah,” as our Sages, of blessed memory, said (the first chapter of Taanis, folio 8b).
A second meaning: pakad also means remembering a barren woman so that she conceives, as in “Havayah remembered Sarah.” The Talmud makes the same comparison, using the word for both a woman and the rain.


כי בזמן שאין בהמ״ק קיים נקרא כנס״י בשם עקרה לא ילדה90 דהיינו שאין לה בחי׳ לידה והתגלות האהבה לה׳ רק שהאהבה היא מסותרת בבחי׳ עיבור והעלם
For at a time when the Holy Temple does not stand, Knesses Yisrael is called “barren, who did not give birth”: that is, it has no level of birth and revelation of love for G-d; rather, the love is hidden, in a state of gestation (ibbur) and concealment.
In exile, when the Holy Temple does not stand, Knesses Yisrael is called “barren”: her love for G-d does not come to birth and revelation. It stays hidden, like a child still in the womb.


וזהו בחי׳ עקרה (ועמ״ש בפ׳ משפטים ע״פ לא תהיה משכלה ועקרה ובפ׳ תזריע ד״ה שוש תשיש ותגל העקרה).
And this is the level of “barren.” (And see what is written in Parshas Mishpatim on [the verse] “There shall be none who miscarries or is barren,” and in Parshas Tazria, the discourse beginning “Rejoice, rejoice and exult, O barren one.”)
This hidden state of love is what “barren” means here. The parenthesis refers to discourses on “none who miscarries or is barren” and on “Rejoice, O barren one.”


אך ע״י המצות פקדת להיות גילוי האהבה (ועמ״ש ע״פ אני ישנה בפי׳ קול דודי דופק91 פתחי לי וע״פ אלה פקודי המשכן92), ועד״ז
But through the mitzvos, “You visited (pakadta),” so that there be a revelation of the love (and see what is written on [the verse] “I am asleep,” on the meaning of “The voice of my Beloved knocks: Open for me,” and on [the verse] “These are the accounts (pekudei) of the Mishkan”). And in the same way
Through the mitzvos G-d “visits” her, and the hidden love comes to revelation. The same pattern underlies the institution of prayer, as the next part explains.


נתקן ענין התפלה וקודם התפלה ממשיכים עליו מצות ה׳ בטלית ותפילין שכל תפלה היא בחי׳ לידת המוחין93 וחבלי לידה הם הוידויים סלח לנו.
the matter of prayer was instituted; and before prayer one draws upon oneself the commandments of G-d, with tallis and tefillin. For every prayer is the level of the birth of the intellect (mochin), and the birth pangs are the confessions, “Forgive us.”
Before praying one puts on tallis and tefillin, drawing G-d’s mitzvos upon oneself. Prayer itself is a “birth” of the mochin, and its birth pangs are the confessions, such as “Forgive us.”


ויענך ע׳ קלין דיולדה כו׳ (עמ״ש בפ׳ וארא בד״ה לכן אמור) והמוחין הם אהבה ויראה היינו להיות אהוי״ר מתגלה בנפש האדם ע״י היגיעה בתפלה בכל אדם לפי בחינתו ומדרגתו
And “May He answer you”: the seventy cries of a woman giving birth, etc. (see what is written in Parshas Vaera, in the discourse beginning “Therefore say”). And the mochin are love and awe; that is, that love and awe be revealed in the soul of man through toil in prayer, in each person according to his level and rung.
The psalm “May He answer you,” said in prayer, is likened to the seventy cries of a woman in labor. The mochin born in prayer are love and awe, which through toil in prayer become revealed in each person according to his level.


וזהו ותשוקקיה שעי״ז נעשה בחי׳ נפש שוקקה ממטה למעלה בתפלה כי פקדת ממעלה למטה ותשוקקיה ממטה למעלה ועי״ז רבת תעשרנה94 פלג95 אלקים מלא מים9697
And this is “and made it yearn (vateshokekeha)”: through this there comes to be a yearning soul, from below upward, in prayer. For “You visited (pakadta)” is from above to below, and “made it yearn” is from below upward. And through this, “You greatly enrich it; the stream (peleg) of Elokim is full of water.”
This is vateshokekeha: through prayer the soul becomes a “yearning soul,” rising from below. “You visited” is G-d’s movement from above to below, “made it yearn” is man’s from below upward, and together they bring “You greatly enrich it; the stream of Elokim is full of water.”


(ע׳ מענין פלג פ״ק דתענית98 שם וברבות בראשית פרשה ד׳99 ובערוך ערך קבה100 ובמא״א אות פ׳ ססעי׳ י״א ובלק״ת מהאריז״ל בתלים ע״פ זה).
(See on the matter of peleg the first chapter of Taanis, there; and [Midrash] Rabbah, Bereishis, section 4; and the Aruch, entry Kubah; and Me’orei Or, letter Peh, end of section 11; and the Likkutei Torah of the Arizal, on Tehillim, on this verse.)
The parenthesis gives sources for the word peleg: the Talmud, which speaks of a kind of vault in the heavens from which rain comes, the Midrash on G-d’s ever-full spring, the Aruch, Me’orei Or, and the Arizal’s Likkutei Torah on Tehillim.


והענין כי אלקים הוא בחי׳ הצמצום והסתר פנים דהיינו בזמן שהמוחין שהם אהוי״ר הם בעלמא דאתכסיא.
The explanation is: Elokim is the level of tzimtzum (contraction) and the hiding of the face, that is, at a time when the mochin, which are love and awe, are in the hidden world (alma de’iskasya).
The Name Elokim denotes tzimtzum and the hiding of G-d’s face. That is the state in which love and awe remain in the hidden world, not felt in the heart.


אך ע״י שפקדת הארץ ותשוקקיה נעשה פלג אלקים כי שם אלהים מתחלק ונעשה מ״י אל״ה שבחי׳ עלמא101
But through “You visited the earth and made it yearn,” there comes to be peleg Elokim: for the Name Elokim divides and becomes Mi Eleh, so that the level of the world
When the earth is “visited” and made to yearn, Elokim is “divided” (peleg). The Zohar reads the Name Elokim as made of Mi (“Who”) and Eleh (“these”), and here those two parts separate.


דאתגליא הנקרא בשם אלה אינה מסתתרת ומתעלמת ונכללת במקורה בתוך עלמא דאתכסיא הנק׳ בשם מ״י והוא פי׳ שם אלהים כנודע מזוה״ק (בהקדמה דף ב׳ ע״א)
that is revealed (alma de’isgalya), called by the name Eleh, is not hidden and concealed and included in its source within the hidden world, called by the name Mi, this being the meaning of the Name Elokim, as is known from the holy Zohar (in the Introduction, folio 2a),
Eleh, “these,” is the revealed world of things one can point to; Mi, “Who,” is the hidden world beyond grasp. When Eleh remains hidden within Mi, the two together form the Name Elokim, as the Zohar explains in its introduction.


אלא יצא ממקורה מהעלם אל הגילוי להיות בחי׳ עלמא דאתגליא ונתחלק שם מ״י משם אל״ה הן ששה קצוות אשר כל אחד ואחד כלול מכולם כו׳
but has gone out from its source, from concealment into revelation, to be the level of the revealed world; and the name Mi has divided from the name Eleh, these being the six extremities (ketzavos), each one of which includes them all, etc.,
Through the mitzvos and prayer, Eleh comes out of its source into revelation and separates from Mi. Eleh stands for the six extremities, the six emotive attributes, each of which includes all the others.


כמ״ש בד״ה אלה פקודי המשכן והיינו להיות התגלות אהבה ויראה בגילוי הלב ונעשה מלא מים.
as is explained in the discourse beginning “These are the accounts of the Mishkan.” That is, that there be a revelation of love and awe, revealed in the heart, and it becomes “full of water.”
In the soul this means that love and awe become revealed in the heart instead of staying hidden. That is the meaning of “full of water.”


(והוא ענין המשכת וגילוי החסדים מהעלמם וכיסויים ביסוד אימא הנק׳ פלג וזהו ענין וימינך מקרב חוקך כלה102 חיקך קרי כמ״ש במ״א ע״פ ואהיה אצלו אמון וזהו נהר פלגיו ישמחו עיר אלקים)103104105
(This is the matter of the drawing down and revelation of the chasadim (kindnesses) from their concealment and covering in Yesod of Imma, which is called peleg (stream). And this is the matter of “and Your right hand, from within Your bosom (chok’cha), consume,” read cheik’cha, as is explained elsewhere on [the verse] “And I was with Him as a nursling (amon)”; and this is “A river whose streams (pelagav) gladden the city of G-d”)
In Kabbalistic terms this is the revelation of the chasadim (kindnesses) hidden in Yesod of Imma, which is called peleg, the stream. The Alter Rebbe connects it with “Your right hand… from within Your bosom” and with “A river whose streams gladden the city of G-d.”


(בתלים סי׳ מ״ו ה׳) ועיין מזה בזח״ב משפטים צ״ח ב׳ הם המשכת והשפעת המצות שהם אורות עליונים אשר ירדו ונתגשמו בענינים גשמיים כמו ציצית של צמר ותפילין על הקלף
(in Tehillim, chapter 46, [verse] 5); and see on this the Zohar, Part II, Mishpatim, [folio] 98b. [The waters] are the drawing down and flow of the mitzvos, which are supernal lights that descended and became embodied in physical things, such as tzitzis of wool and tefillin on parchment,
The waters are the flow of the mitzvos: supernal lights that descended and became embodied in physical objects, such as tzitzis of wool and tefillin of parchment. The Zohar on Mishpatim is cited on the river and its streams.


כמו מים שיורדים ממקום גבוה לנמוך והמים הם שמצמיחים כל מיני תענוג, כך המצות הם מצמיחים האהבה והיראה שבנפש להיות לה רצון וצמאון ונפש שוקקה
like water, which descends from a high place to a low one; and it is water that makes all kinds of delights grow. So the mitzvos make the love and awe in the soul grow, so that it have will and thirst and be “a yearning soul.”
Like water, which flows from a high place to a low one and makes all kinds of delights grow, the mitzvos make the love and awe in the soul grow. The soul then has will and thirst, and becomes a “yearning soul.”


(ופי׳ רבת תעשרנה פי׳ ברבות בחקותי ס״פ ל״ה אחד לעשרה כו׳ ובשה״ש רבה בפסוק אני לדודי ועלי תשוקתו פי׳ לשון עשירות106 והיינו כמ״ש ברע״מ ר״פ תשא העשיר דא עמודא דאמצעיתא מפני שתפארת עולה עד הכתר בחי׳ והבריח התיכון107 כו׳
(As for the meaning of “You greatly enrich it” (rabbas te’ashrenah): [Midrash] Rabbah, Bechukosai, at the end of chapter 35, explains it as one in ten, etc.; and Shir HaShirim Rabbah, on the verse “I am my Beloved’s, and His yearning is for me,” explains it as an expression of wealth. This is as is written in the Raaya Mehemna, at the beginning of Parshas Tisa: “‘The rich’: this is the middle pillar,” because Tiferes (beauty) rises up to Keser (the Crown), the level of “and the middle bar,” etc.;
Two readings of te’ashrenah: the Midrash reads it as eser, “one in ten,” and as osher, wealth. The Raaya Mehemna calls the middle pillar, Tiferes, “the rich one,” because it rises up to Keser, like the middle bar of the Mishkan that ran from end to end.


ומשם יומשך כח הצמיחה ותוספת האור ברבוי והגדלת המדות אהבה ויראה ושיהיו כלולים זה מזה כמ״ש בד״ה וידעת היום והשבות ועמ״ש ע״פ כי כארץ תוציא צמחה כו׳ ובד״ה בשלח פרעה בענין פי׳ ראשית תבואתו ומ״ש ע״פ עשר אעשרנו לך.
and from there will be drawn the power of growth and the increase of light, in the multiplying and enlarging of the emotive attributes (middos), love and awe, and [the power] that they be included one in the other, as is explained in the discourse beginning “Know this day and take to heart.” And see what is written on [the verse] “For as the earth brings forth her growth,” etc., and in the discourse beginning “When Pharaoh sent,” on the meaning of “the first of His crop,” and what is written on [the verse] “I will surely give a tenth to You.”
From Keser comes the power of growth, which increases love and awe and makes each include the other. The parenthesis refers to several discourses that develop this, among them those on “For as the earth brings forth her growth” and “I will surely give a tenth to You.”


עוי״ל ע״ד מ״ש בזח״א ויחי דרמ״ו א׳ שיש לחם עני ולחם פנג108 ע״ש ובפ׳ בראשית דל״ג א׳ פי׳ דלחם עני זהו בחי׳ יבשה109 לשון יבישות
One may further explain [it] along the lines of what is written in the Zohar, Part I, Vayechi, folio 246a, that there is “poor bread” (lechem oni) and “bread of pannag” (see there); and in Parshas Bereishis, folio 33a, it explains that “poor bread” is the level of “dry land” (yabashah), an expression of dryness;
Another explanation uses the Zohar’s contrast between “poor bread” and “bread of pannag,” a delicacy. Elsewhere the Zohar identifies “poor bread” with the “dry land” (yabashah), which stays dry until it is filled with water.


ממילא מובן דע״י שנתמלא מים זהו בחינת רבת תעשרנה וז״ש ארץ אשר לא במסכנות110 כו׳ ע׳ בזהר ויחי דרמ״ט ע״ב, וב׳ מדרגות אלו בעבודה היינו בחי׳ אתכפיא ואתהפכא.
it follows that when it is filled with water, this is the level of “You greatly enrich it.” And this is what is written, “A land in which, without scarcity,” etc. (see the Zohar, Vayechi, folio 249b). And these two levels in divine service are the levels of iskafya (subjugation) and is’hapcha (transformation).
When the dry land is filled with water it becomes rich: “You greatly enrich it,” “a land … without scarcity.” In divine service these two levels are iskafya, subduing the evil inclination, and is’hapcha, transforming it into good.


וז״ש שלחייך פרדס111 כו׳ שגם בהיותה בחי׳ בית השלחין112 ארץ יבשה לחם עוני בחי׳ אתכפיא גדלה מעלתה כו׳ ונמשך עי״ז נרד וכרכם113 כו׳ כענין ריח ניחוח שמשיב את הנפש כו׳ ועמ״ש בפ׳ויקהל בד״ה קחו מאתכם).
And this is what is written, “Your shoots (shelachayich) are an orchard,” etc.: that even when it is at the level of an irrigated field (beis hashelachin), dry land, poor bread, the level of iskafya, its virtue is great, etc., and through this are drawn “nard and saffron,” etc., like the matter of “a pleasing fragrance,” which restores the soul, etc.; and see what is written in Parshas Vayakhel, in the discourse beginning “Take from among you.”)
The Song of Songs praises even the dry “irrigated field” (beis hashelachin): the service of iskafya, “poor bread,” has great virtue, and from it come “nard and saffron,” a pleasing fragrance. The parenthesis refers to a discourse on “Take from among you.”


אך תכלית הצמאון הזה הוא כדי לדבקה בחי׳ רוחא ברוחא מחשבה במחשבה והיינו ע״י התורה וכמ״ש ואשים דברי בפיך114 דברי ממש דבור בדבור מחשבה במחשבה כו׳.
But the purpose of this thirst is to cleave [to Him], the level of “spirit with spirit,” thought with thought; and this is through the Torah, as it is written, “And I have put My words in your mouth”: My very words, speech with speech, thought with thought, etc.
Yet thirst is not the goal. Its purpose is to cleave to G-d, “spirit with spirit,” thought with thought, and this is achieved through the Torah, of which G-d says “I have put My words in your mouth”: G-d’s own words in a person’s speech.


ועז״נ ונחה עליו רוח115 ה׳ כי בחי׳ הדבור נק׳ רוח ממללא116 ובחי׳ זו תהיה נחה עליו מלמעלה.
Of this it is said, “And the spirit of Havayah shall rest upon him”: for the level of speech is called “a speaking spirit,” and this level will rest upon him from above.
Of this Isaiah says “the spirit of Havayah shall rest upon him.” Speech is called “a speaking spirit,” and when a person speaks words of Torah, the divine spirit rests upon him from above.


וכמארז״ל כל היושב ושונה הקב״ה שונה כנגדו (והמשכה של בחי׳ רוח גבוה מבחי׳ ההמשכה הנק׳ מים וכמ״ש ורוח אלקים מרחפת117 על פני המים וכמ״ש מזה סד״ה והניף ידו על הנהר בעים רוחו).
As our Sages, of blessed memory, said: Whoever sits and studies, the Holy One, blessed be He, studies opposite him. (And the drawing down of the level of “spirit” is higher than the level of the drawing down called “water,” as it is written, “And the spirit of G-d hovered over the face of the water”; and as is explained about this at the end of the discourse beginning “And He shall wave His hand over the river with His mighty wind (ruach).”)
As the Sages say, when one sits and studies, G-d studies opposite him. The parenthesis adds that the drawing down called “spirit” is higher than the one called “water,” as “the spirit of G-d hovered over the face of the water.”


והנה בחי׳ רוח זה הוא ממעלה למטה וכמ״ש עד יערה עלינו רוח ממרום118 שהרוח הוא יורד ממקום עליון וגבוה מאד נעלה בחי׳ אויר אור יו״ד דאורייתא מחכמה נפקת119 והחכמה מאין תמצא120 כנודע.
Now, this level of “spirit” is from above to below, as it is written, “Until a spirit is poured upon us from on high”: for the spirit descends from a supernal place, very high and exalted, the level of avir (air), [which is] or (light) [with a] yud, for the Torah “comes forth from Chochmah,” “and Chochmah is found from ayin (nothing),” as is known.
This “spirit” descends from a very high place, the level of avir (air), whose letters are or (light) with an added yud. The yud alludes to Chochmah, from which the Torah comes, and Chochmah itself is found from ayin, the “nothing” above it.


(ועמ״ש מענין אויר אור יו״ד שהאויר הוא מקור האור בפ׳ מקץ סד״ה נר חנוכה מצוה כו׳ מזוזה מימין כו׳ וע׳ בזח״ג נשא דק״ל ע״ב רוחא דנפיק121 כו׳ ע״ש ובפ׳ ויחי) (דרל״ה א׳)
(And see what is written on the matter of avir as or [with a] yud, that avir is the source of light, in Parshas Mikeitz, at the end of the discourse beginning “The Chanukah lamp, it is a mitzvah,” etc., [on] “the mezuzah on the right,” etc.; and see the Zohar, Part III, Naso, folio 130b, “The spirit that goes forth,” etc., see there; and in Parshas Vayechi) (folio 235a).
The parenthesis refers to a Chanukah discourse on avir as the source of light, and to the Zohar on “the spirit that goes forth” from the supernal nostrils, and on Vayechi.


והנה לפי משנ״ת לעיל ד׳ יסודות שבנפש הן ד׳ אותיות הוי׳, והנה ענין מלא מים זהו יחוד ו״ה בחי׳ מים
Now, according to what was explained above, the four elements in the soul are the four letters of [the Name] Havayah. And so the matter of “full of water” is the union of vav and hei, the level of water
Returning to the four elements: they correspond to the four letters of Havayah. “Full of water” is the union of vav and hei, the elements of water and earth.


ועפר וענין רוח ואש זהו יחוד י״ה וזהו כענין יחו״ת ויחו״ע וכמ״ש במ״א ע״פ פקודי המשכן משכן העדות כו׳ ומשם תדרשנו.122123124
and earth; and the matter of air (ruach) and fire is the union of yud and hei. This is like the matter of the lower unity (yichuda tata’ah) and the higher unity (yichuda ila’ah), as is explained elsewhere on [the verse] “The accounts of the Mishkan, the Mishkan of the Testimony,” etc.; and seek it out from there.
Air and fire are the union of yud and hei, the higher pair. The two unions correspond to the lower unity and the higher unity, as explained in the discourse on “The accounts of the Mishkan.”




7ומשם יובן יתרון מעלת ההמשכה מבחי׳ רוח על ההמשכה שמבחינת מים כו׳ וזהו גם את העלם נתן בלבם125126 ופי׳ ברבות
From there the superiority of the drawing down from the level of “spirit” over the drawing down from the level of “water,” etc., will be understood. And this is “He has also set ha’olam in their heart,” which [Midrash] Rabbah explains
From this the superiority of “spirit” over “water,” that is, of the Torah’s drawing down over that of the mitzvos, becomes clear. It also gives a further meaning to “He has also set ha’olam in their heart,” as the Midrash explains it.


דהיינו מ״ש זה שמי לעלם127 היינו שם הוי׳ שעכשיו הוא בבחי׳ העלם וכמארז״ל לא כמו שאני נכתב אני נקרא128 כו׳
as [referring to] what is written, “This is My Name forever (le’olam)”: that is, the Name Havayah, which now is in a state of concealment, as our Sages, of blessed memory, said: “Not as I am written am I pronounced,” etc.
The Midrash connects ha’olam with “This is My Name le’olam,” read as “to conceal”: the Name Havayah is hidden in this world. As the Sages say, the Name is not pronounced as it is written; it is written with yud and hei but read with alef and daled.


וניתן להם הכח להמשיכו מההעלם אל הגילוי בלבם כמ״ש בד״ה וארא אל אברהם ועי״ז יומשך הגילוי בעולם ג״כ:
And they were given the power to draw it from concealment into revelation in their heart, as is explained in the discourse beginning “And I appeared to Avraham”; and through this the revelation will be drawn into the world as well.
That hidden Name has been “set in their heart”: Jews were given the power to draw it out of concealment into revelation in their own hearts. Through this the revelation is drawn into the world as well.




8קיצור. שצ״ל פקדת ארץ. ועי״ז כמים הפנים לפנים.129 גם לשון פקידת עקרה ועי״ז ותשוקקיה וזהו פלג אלקים שנתחלק שם אלקים להיות מי ברא אלה.130
Summary. That there must be “You visited the earth,” and through this, “As water [reflects] face to face.” Also an expression of the remembering of a barren woman, and through this, “and made it yearn”; and this is “the stream (peleg) of Elokim”: that the Name Elokim is divided, to be “Who created these.”
The summary of the second section: the mitzvos are “You visited the earth,” and they awaken a matching love, “as water reflects face to face”; pekidah also means remembering the barren, so that hidden love is born, “and made it yearn.” This is “the stream (division) of Elokim”: the Name divides into Mi and Eleh, “Who created these.”


ועי״ז רבת תעשרנה.131 והתשוקה יסוד האש ומזה נמשך ונחה עליו רוח132 הוי׳ ע״י הדבור בד״ת רוח ממללא:133
And through this, “You greatly enrich it.” And the yearning is the element of fire, and from it is drawn “And the spirit of Havayah shall rest upon him,” through speech in words of Torah, “a speaking spirit.”
Then comes “You greatly enrich it.” The soul’s yearning belongs to the element of fire, and from it comes the higher level, “the spirit of Havayah shall rest upon him,” through speaking words of Torah, the “speaking spirit.”




Section 3 · ¶9–13
The Time to Come: the uncountable number
9ג והנה כל זה הוא עכשיו בהיות העולם מעלים והתלבשות הנשמה במאסר הגוף והעולם הגשמי שאז צריך להיות
3. Now, all this is now, while the world conceals and the soul is enclothed in the prison of the body and the physical world: then there must be
The third section begins. Everything described so far belongs to the present, while the world conceals G-dliness and the soul is imprisoned in the body and the physical world.


פקדת הארץ ותשוקקיה מלמעלה למטה ולהיות נחה עליו רוח134 ה׳ לרוות הצמאון שמיסוד האש שיסוד הרוח גבהה מעלתו ממעלת ובחי׳ האש שמלמטה,
“You visited the earth and made it yearn” from above to below, and [there must be] “the spirit of Havayah resting upon him,” to quench the thirst that comes from the element of fire; for the element of air (ruach) is higher in virtue than the virtue and level of the fire that is from below.
In this state the “earth” must be “visited” from above, and “the spirit of Havayah” must rest upon a person to quench the thirst of the soul’s fire. For now the element of air, the spirit drawn from above, is higher than the fire that rises from below.


וכן בחי׳ מים של המצות גדלה מעלתם מבחי׳ ארץ שבהם ועל ידם נעשה הארץ שוקקה באתערותא דלתתא בתפלה ועכשיו תמיד היא שוקקה ולא שבעה מים
And likewise the level of the water of the mitzvos is greater in virtue than the level of “earth,” for by them and through them the earth becomes yearning, with an arousal from below (isarusa dilesata), in prayer. And now it is always yearning and is not sated with water,
Likewise the “water” of the mitzvos is now higher than the “earth,” since only through them does the earth come to yearn, as an arousal from below in prayer. At present the earth always yearns and is never sated.


כי הרי אחר התפלה חוזרת ומתלבשת בעניני הגוף כל אחד ואחד לפי מדרגתו ובחינתו והמאכל מגשם את האדם ומסתיר ממנו אור ה׳ וקדושתו שלא יבא לידי גילוי בלב
for after prayer it again becomes enclothed in the matters of the body, each person according to his rung and level; and food makes a person coarse and hides from him the light of G-d and His holiness, so that it does not come to revelation in the heart.
The reason is that after prayer the soul returns to the concerns of the body, each person on his own level. Food in particular coarsens a person and hides G-d’s light, so that it does not stay revealed in the heart.


ולכן צריך להתפלל בכל יום עד עת קץ עד בא אמרת ה׳ לעתיד לבא ואת רוח הטומאה אעביר135 מן הארץ וגו׳
Therefore one must pray every day, until the time of the end, until the word of Havayah comes in the Time to Come: “And the spirit of impurity I will remove from the land,” etc.
Therefore one must pray anew every day, until the end of days, when G-d says, “The spirit of impurity I will remove from the land.”


ואזי תהי׳ מעלת אתערותא דלתתא גדולה וגבוה לאין קץ מצד עצמה שלא תצטרך לאתעדל״ע מים ורוח
And then the virtue of the arousal from below will be great and infinitely high in its own right, so that it will not need the arousal from above (isarusa dile’eila), water and spirit,
Then the arousal from below will be infinitely great in its own right. It will no longer need the arousal from above, the “water” and “spirit” that come down to it.


כי בחי׳ ארץ רצוא וצמאון שמיסוד האש שלמטה תהא עולה למעלה מעלה ונכללת באור א״ס ב״ה מאליה ומעצמה
for the level of “earth,” the running and thirst that come from the element of fire below, will rise higher and higher and be included in the Infinite Light (Or Ein Sof), blessed be He, of itself and on its own.
The “earth,” the soul’s running and thirst from the element of fire, will then rise ever higher and be included in the Infinite Light by its own power.


(והוא כענין כמעלת הזהב על הכסף136 המבואר בתניא פרק חמשים וע״ש מ״ש בשם האריז״ל ע״פ והכהנים הלוים כו׳ והוא בלק״ת ביחזקאל,137 וע׳ ברע״מ פ׳ תרומה דקנ״ח א׳ מסט׳ דעלמא דאתי138 כו׳ אחע״ב ב״ן יתעלה בס״ג שלמעלה ממ״ה.139
(This is like the matter of the superiority of gold over silver, explained in the Tanya, chapter fifty; and see there what is said in the name of the Arizal on [the verse] “And the priests, the Levites,” etc., which is in the Likkutei Torah [of the Arizal] on Yechezkel. And see the Raaya Mehemna, Parshas Terumah, folio 158a, “From the side of the World to Come,” etc.: “A woman of valor is the crown of her husband”; [that is,] Ban will be elevated into Sag, which is higher than Mah.
This is like the Tanya’s teaching that gold is superior to silver: a fiery love, like “flashes of fire,” is higher than the love that comes from the side of kindness; the Tanya there cites the Arizal on the Levites and the priests. The Raaya Mehemna adds that from the side of the World to Come “a woman of valor is the crown of her husband”: Malchus (the Name Ban) will rise to Sag, above Z’eir Anpin (the Name Mah).


ועוד יובן ענין זה ע״פ מ״ש בד״ה יהודה אתה140 בענין פי׳ ביום ההוא תקראי אישי141 כו׳ ע״ש).
And this matter will be further understood according to what is explained in the discourse beginning “Yehudah, you,” on the meaning of “On that day you shall call [Me] ‘my Husband,’” etc.; see there.)
A further explanation is in the discourse on “Yehudah, you,” on the verse “On that day you shall call Me ‘my Husband’.” The verse speaks of the future, when Israel will call G-d “my Husband” and no longer “my Master.”


וזהו והיה מספר בנ״י מספר היינו בחי׳ מצות שניתנו במספר תרי״ג מצות142 דאורייתא143 וז׳ מצות דרבנן144 הם מספר תר״ך145 למספר בני ישראל המתחלק לששים
And this is “And the number of the children of Israel shall be”: “number” is the level of the mitzvos, which were given in a number: the 613 mitzvos of the Torah and the seven mitzvos of the Rabbis, which are the number 620, corresponding to the number of the children of Israel, which divides into sixty
The maamar now returns to its opening verse. The “number” of the children of Israel is the mitzvos, given in a number: 613 from the Torah and seven from the Rabbis, 620 in all, corresponding to the souls of Israel.


רבוא ניצוצות נשמות בבחי׳ גלגלתם שכדי שיומשכו למטה בנש״י הוצרכו להיות בבחי׳ התחלקות לחלקים ולבא במספר ובמפקד (וע׳ באגה״ק ד״ה אשרינו מה טוב חלקנו כו׳).
myriad sparks of souls, in the manner of “by their heads.” For in order that they be drawn down below into the souls of Israel, they had to be divided into parts and to come in a number and a census. (And see Iggeres HaKodesh, the letter beginning “Fortunate are we, how good is our portion,” etc.)
The souls divide into 600,000 sparks, counted “by their heads.” To be drawn down into the souls below, the mitzvos had to be divided into parts and come in a fixed number, like a census.


וזהו ג״כ פי׳ פקדת הארץ לשון מנין כמו פקוד כל בכור זכר146 והיינו לפי שירדו ממעלה למטה וירידתם צורך עלייה היא להעלות הנפשות ולקשרם בה׳ אחד בבחי׳ רצוא וצמאון ולכך כשיוגמר עליות הנפש
And this is also the meaning of pakadta ha’aretz: an expression of counting, as in “Count (pekod) every firstborn male.” That is because they descended from above to below, and their descent is for the sake of ascent: to raise up the souls and bind them to the One G-d, with running and thirst. Therefore, when the ascents of the soul are complete,
This is a third meaning of pakadta: counting, as in “Count every firstborn male.” The souls are counted because they descended, and their descent is for the sake of ascent: to raise the souls and bind them to G-d with running and thirst.


אזי תהיה בחי׳ רצוא וצמאון שלהם כרשפי אש147 העולה למעלה עד אין קץ ויהי׳ מספר הזה בבחי׳ אשר לא ימד ולא יספר148 והוא בחי׳ תשובה
then their running and thirst will be like flashes of fire rising upward without end, and this number will be at the level of “which can be neither measured nor counted.” This is the level of teshuvah (return).
When the soul’s ascents are complete, its running and thirst will be like flashes of fire rising without end. Then the “number” will become one “which can be neither measured nor counted”: this is teshuvah.


וכמאמר רז״ל אם ישראל עושין תשובה נגאלין149 כי תשובה מיסוד האש והצמאון ויצעקו אל150 ה׳ בחילא יתיר ותשובה עילאה בינה לבא151152
As our Sages, of blessed memory, said: If Israel do teshuvah, they are redeemed. For teshuvah is from the element of fire and the thirst, “and they cried out to Havayah,” with exceeding strength; and the higher teshuvah is “Binah, the heart,”
The Sages say that redemption depends on teshuvah. Teshuvah comes from the soul’s fire and thirst, crying out to G-d with great force; the higher teshuvah is associated with Binah, which the Tikkunei Zohar calls “the heart.”


וכתיב לתבונתו אין מספר153 למעלה מבחי׳ מספר (ע׳ מ״ש לעיל בפ׳ אחרי סד״ה כי ביום הזה יכפר בענין ושמתיך בנקרת הצור וע׳ בזח״ב דרכ״ה ב׳ הנ״ל).
and it is written, “His understanding has no number”: above the level of number. (See what is written above in Parshas Acharei, at the end of the discourse beginning “For on this day He shall atone,” on the matter of “And I will place you in the cleft of the rock”; and see the Zohar, Part II, folio 225b, mentioned above.)
Of Binah, the source of the higher teshuvah, it says “His understanding has no number”: it is beyond number. The parenthesis refers back to the discourse on Yom Kippur in Acharei and to the Zohar passage on the “holy” that stands beyond number.


דהיינו למעלה מסדר ההשתלשלות כי ההשתלשלות נקרא מה שהוא נמשך כסדר והדרגה מעילה לעלול כו׳ כשלשלת הארה והארה דהארה כו׳.
That is, above the order of the chain of descending worlds (hishtalshelus): for hishtalshelus is the name for what is drawn down in order and gradation, from cause to effect, etc., like a chain (shalsheles): a glimmer, and a glimmer of a glimmer, etc.
“Beyond number” means beyond hishtalshelus, the ordered chain of cause and effect. Each level there is only a glimmer of the one above it, like the links of a chain.


וכך הם המשכות המצות במספר ושנק׳ רמ״ח אברים דמלכא154 ז״א היינו בחי׳ ט״ס טפ״ט155 כו׳ וגם נקראו מצות המלך ועמ״ש בד״ה156
And so are the drawings down of the mitzvos: in number; and they are called “the 248 limbs of the King,” Z’eir Anpin, that is, the level of the nine Sefiros, nine times nine, etc.; and they are also called “the commandments of the King.” And see what is written in the discourse beginning
The mitzvos belong to that order: they come in a number, as “the 248 limbs of the King,” Z’eir Anpin, whose nine Sefiros each include nine. They are also called “the commandments of the King.”


כי ביום הזה יכפר א״כ הוא נק׳ סדר ההשתלשלות משא״כ תשובה באה שלא כסדר והדרגה רק למעלה מסדר ההשתלשלות ועמ״ש סד״ה כי ההרים ימושו,157
“For on this day He shall atone.” If so, this is called the order of hishtalshelus; whereas teshuvah comes not in order and gradation, but from above the order of hishtalshelus. And see what is written at the end of the discourse beginning “For the mountains shall depart.”
So the mitzvos belong to the order of hishtalshelus, while teshuvah comes without order or gradation, from above it. The discourse on “For the mountains shall depart” explains this further.


וזהו כחול הים שהחול הוא למעלה מן הים158 וכמ״ש אשר שמתי חול159 גבול לים וכתיב יורדי הים160 כך תהיה בחי׳ ארץ למעלה מהמים וכתיב לרוקע הארץ על המים161162 ובחי׳ אש תהיה למעלה מבחי׳ הרוח
And this is “as the sand of the sea”: the sand is above the sea, as it is written, “I Who placed the sand as a boundary for the sea,” and it is written, “those who go down to the sea.” So the level of “earth” will be above the water, and it is written, “Who spread out the earth over the water”; and the level of fire will be above the level of air (ruach).
This explains “as the sand of the sea”: sand is above the sea and is its boundary. In the future “earth” will be above “water,” and fire, the soul’s longing, above air, the spirit drawn from above.


(ועמ״ש בפ׳ בראשית ד״ה כאשר השמים החדשים בענין פי׳ שמים וארץ חדשים שיהי׳ לע״ל וז״ש בירמיה) (סי׳ ל״א)163 כי ברא164 ה׳ חדשה בארץ נקבה תסובב גבר.
(And see what is written in Parshas Bereishis, the discourse beginning “As the new heavens,” on the meaning of the new heavens and earth that will be in the Time to Come; and this is what is written in Yirmeyahu) (chapter 31): “For Havayah has created a new thing in the earth: a female shall encompass a male.”
The new heavens and new earth of the Time to Come are explained in a discourse in Torah Ohr. Jeremiah’s “a female shall encompass a male” expresses the same reversal.


היינו שיהי׳ התחדשות בחי׳ חדשה בארץ כי עכשיו כאשר ירד הגשם165 מן השמים והרוה את הארץ אזי דייקא והולידה והצמיחה
That is, there will be a renewal, the level of “a new thing in the earth.” For now, when “the rain comes down from the heavens” and “waters the earth,” then precisely “it makes it give birth and sprout”;
Now the earth gives birth and sprouts only when rain comes down from heaven and waters it. It depends on what it receives.


אבל לע״ל תהיה בחי׳ ארץ למעלה מבחי׳ מים ולא תצטרך לקבל מבחי׳ מים וזהו נקבה תסובב כו׳.
but in the Time to Come the level of “earth” will be above the level of water and will not need to receive from the level of water. And this is “a female shall encompass,” etc.
In the Time to Come the “earth” will be above the “water” and will not need to receive from it. That is the meaning of “a female shall encompass a male”: the receiver will surround and surpass the giver.


ועד״ז בחי׳ אש תהי׳ למעלה מבחי׳ רוח וע׳ בע״ח שער א״א פ״ב וז״ש ואני אהיה לה נאום ה׳ חומת אש כו׳166
In the same way, the level of fire will be above the level of air (ruach); and see Etz Chaim, Sha’ar Arich Anpin, chapter 2. And this is what is written, “And I will be for her, says Havayah, a wall of fire,” etc.
In the same way, fire will be above air. G-d’s promise “I will be for her a wall of fire” alludes to this.


ועיין מענין והיה מספר כו׳ אשר לא יספר כו׳ (בגמרא רפ״ב דיומא דכ״ב ע״ב ורפ״ח דפסחים).
And see on the matter of “And the number shall be,” etc., “which cannot be counted,” etc. (in the Gemara, at the beginning of chapter 2 of Yoma, folio 22b, and at the beginning of chapter 8 of Pesachim).
The Talmud also discusses the contradiction in the verse: a “number,” yet one that “cannot be counted.” It explains that the verse describes two states, depending on whether Israel do G-d’s will.


ולכן כתיב והיה במקום אשר יאמר167 להם לא168 עמי אתם יאמר להם בני אל חי פי׳ במקום ממש כי ע״י תשובה זדונות נעשו כזכיות169 ואתהפכא מרירו למיתקא170
Therefore it is written, “And it shall be that in the place where it is said to them, ‘You are not My people,’ it shall be said to them, ‘Children of the living G-d’”: meaning, in the very place; for through teshuvah willful sins become like merits, and bitterness is transformed into sweetness (is’hapcha meriru lemitka).
Hence “in the place where it is said to them ‘You are not My people,’ they will be called ‘children of the living G-d’”: in that very place. Through teshuvah, willful sins become like merits and bitterness turns to sweetness.


(והענין דהנה כתיב ואשים דברי בפיך171 כו׳ ולאמר לציון עמי אתה והיינו כי פי׳ עמי מבואר בד״ה אתם נצבים172 גבי לעברך בברית כו׳ להיות לו לעם.
(The explanation is: it is written, “And I have put My words in your mouth,” etc., “and to say to Zion, ‘You are My people.’” For the meaning of “My people” is explained in the discourse beginning “You are standing,” regarding “that you may enter into the covenant,” etc., “to be a people to Him.”
The parenthesis explains “My people” through the verse in Isaiah that ends “and to say to Zion, ‘You are My people.’” The meaning of “My people,” a people bound to G-d by covenant, is explained in the discourse on “You are standing.”


כי אין מלך בלא עם173174 פי׳ שהם נקראים במדרגת עמו שהם אנשים כמותו ומתייחסים אליו בערך מה כו׳ כי הנשמות עלו במחשבה175 כו׳ ע״ש וזהו עמי אשר נקרא שמי עליהם)176 (בד״ה ב׳ סי׳ ז׳).
For there is no king without a people: that is, they are called by the rank of “His people,” for they are men like him and relate to him in some measure, etc., for the souls arose in thought, etc.; see there. And this is “My people, upon whom My Name is called”) (in II Chronicles, chapter 7).
As “there is no king without a people,” the people must be of the king’s kind and in some proportion to him; the souls of Israel arose in G-d’s thought, so they can be called “His people.” Chronicles likewise speaks of “My people, upon whom My Name is called.”


וע״ד מ״ש בזח״א ה׳ א׳ ע״פ ולאמר לציון עמי אתה אל תקרי עמי אלא עמי177 כו׳ (ועיין ת״ז תקון י״ח דף ל״ה ב׳).
And [it is] along the lines of what is written in the Zohar, Part I, [folio] 5a, on the verse “And to say to Zion, ‘You are My people’”: do not read ami (“My people”) but imi (“with Me”), etc. (And see Tikkunei Zohar, Tikkun 18, folio 35b.)
The Zohar reads ami (“My people”) as imi (“with Me”): Israel become G-d’s partners. As He made heaven and earth with His word, so do they, through their words of Torah.


וזהו ולאמר לציון דוקא עמי אתה והיינו כמשארז״ל בירושלמי פ״ד דתענית סוף ה״ב חזרנו על כל המקרא ולא מצינו שנקראו ישראל ציון אלא זה שנאמר ולאמר לציון עמי אתה.
And this is “and to say to Zion,” specifically, “You are My people.” This is as our Sages, of blessed memory, said in the Jerusalem Talmud, chapter 4 of Taanis, at the end of halachah 2: “We have gone over all of Scripture and have not found that Israel are called Zion except in this, as it is said, ‘and to say to Zion, You are My people.’”
Why “Zion” specifically? The Jerusalem Talmud notes that Israel are called Zion only in this verse.


והמכוון כדפי׳ הקה״ע שם שע״י קיום מצות המרומזים בפסוק זה ואשים דברי בפיך זו תורה ובצל ידי כסיתיך178 זו גמילת חסדים כו׳
And the intent, as the Korban HaEdah explains there, is that through fulfilling the mitzvos alluded to in this verse, “And I have put My words in your mouth”: this is Torah; “and in the shadow of My hand I have covered you”: this is acts of kindness (gemilus chassadim), etc.;
The Korban HaEdah, commenting there, explains that the verse alludes to mitzvos: “My words in your mouth” is Torah, and “the shadow of My hand” is acts of kindness.


לנטוע שמים וליסוד ארץ זהו עבודת הקרבנות אזי נק׳ ציון שהם מצויינים בעולם והיינו כמ״ש בת״א פ׳ מקץ בד״ה רני ושמחי דס״ב סע״ב
“to plant the heavens and to lay the foundation of the earth”: this is the service of the offerings, then they are called Zion, for they are distinguished (metzuyanim) in the world. This is as is written in Torah Ohr, Parshas Mikeitz, in the discourse beginning “Sing and rejoice,” folio 62, end of side b:
“To plant the heavens and lay the foundation of the earth” is the service of the offerings. By fulfilling these, Israel are called Zion, from metzuyanim, “distinguished,” in the world; Torah Ohr explains this further.


וביאור ענין ציון כו׳ בצלמנו כדמותנו179 הן רמ״ח פקודין רמ״ח אברין דמלכא והיינו רוחניות המצות ורוחניות התורה כמו שהן למעלה באור א״ס ב״ה שהן הן בצלמנו ממש
“And the explanation of the matter of Zion,” etc.: “in our image, after our likeness” are the 248 commandments, the 248 limbs of the King; that is, the spirituality of the mitzvos and the spirituality of the Torah as they are above, in the Infinite Light (Or Ein Sof), blessed be He, which are truly “in our image.”
Torah Ohr explains that the spirituality of the Torah and the mitzvos, as they are in the Infinite Light, is truly “in our image”: the 248 mitzvos are the 248 limbs of the King.


אך גשמיות המצות כו׳ הם רק בחינת ציון מלשון סימן כו׳ אזי נקראת כנס״י ציון כו׳
But the physical aspect of the mitzvos, etc., is only the level of tziyun (Zion), in the sense of a sign (siman), etc.; then Knesses Yisrael is called Zion, etc.
Their physical performance is only tziyun, a sign or marker of that higher reality. Through it Knesses Yisrael is called Zion.


והיינו שאז כנס״י מקבלת כל האורות שלמעלה ממש הנמשכים בז״א בבחי׳ י סוד שלה הנק׳ נקודת ציון
That is, then Knesses Yisrael receives all the lights that are truly above, which are drawn into Z’eir Anpin, in the level of her Yesod (foundation), which is called “the point of Zion.”
Knesses Yisrael then receives all the supernal lights drawn into Z’eir Anpin, in her Yesod, which is called “the point of Zion.”


וזהו ולאמר לציון עמי אתה שאזי דוקא כשנקרא ציון ע״י קיום תורה ועבודה וגמ״ח. אזי הם בחי׳ עמי.180181182183184185186187188189190191192193
And this is “and to say to Zion, ‘You are My people’”: for then specifically, when they are called Zion through fulfilling Torah, divine service and acts of kindness, then they are at the level of “My people.”
So “You are My people” is said to Israel specifically when they are called Zion, through Torah, divine service and acts of kindness. Then they are at the level of “My people.”




10והיינו אנשים כמותו שהרי הם מצויינים ברמ״ח איברין דמלכא ממש. משא״כ כשפוגמים בביטול מ״ע וכ״ש בעברם על ל״ת נאמר לא עמי אתם194.195
That is, “men like him,” for they are marked out (metzuyanim) in the very 248 limbs of the King. Whereas when they cause a blemish by neglecting positive commandments, and all the more so when they transgress prohibitions, it is said, “You are not My people,”
Through the mitzvos Israel are marked out in the very 248 limbs of the King, and so they are “men like him,” His people. When they blemish this by neglecting positive commandments, and still more by transgressing prohibitions, the verse says “You are not My people.”


מטעם הנ״ל כי פי׳ עמי שהם אנשים כמותו כו׳ וזה אינו רק ע״י קיום המצות שהם בחי׳ בצלמנו כדמותנו196 כנ״ל וכשעובר ח״ו על המצוה נקרא לא עמי כו׳
for the reason mentioned above: the meaning of “My people” is that they are men like him, etc., and this is only through fulfilling the mitzvos, which are the level of “in our image, after our likeness,” as mentioned above; and when one transgresses a mitzvah, G-d forbid, he is called “not My people,” etc.,
The reason is the one given above: to be “His people” is to be in some measure like the King. This comes only through the mitzvos, the “image and likeness,” so one who transgresses is called “not My people.”


ח״ו. אך ע״י התשובה נעשו בבחי׳ בני אל חי. שהוא יותר גבוה ממדרגת עמי כו׳.
G-d forbid. But through teshuvah (return) they become the level of “children of the living G-d,” which is higher than the rank of “My people,” etc.
Teshuvah, however, raises them to the level of “children of the living G-d.” That level is higher than the level of “My people.”


ועמ״ש בפי׳ אל חי בד״ה וארשתיך לי197 כי במקום שבעלי תשובה עומדים כו׳ וזהו במקום אשר כו׳.
And see what is written on the meaning of “the living G-d” in the discourse beginning “And I will betroth you to Me.” For “in the place where baalei teshuvah stand,” etc.; and this is “in the place where,” etc.
The meaning of “the living G-d” is explained in the discourse on “And I will betroth you to Me.” The Sages’ saying that the completely righteous cannot stand “in the place where baalei teshuvah stand” explains why the verse says “in the place.”


(ועיין מענין והיה במקום כו׳ בגמרא קדושין דל״ו ע״א ובפרש״י שם ובמדרש שמות רבה מפסוק זה ויקהל ס״פ מ״ח. וארא ר״פ י״ג כי תשא פל״ט. במדבר רבה פ׳ ב׳ וס״פ בלק).
(And see on the matter of “And it shall be that in the place,” etc., the Gemara, Kiddushin, folio 36a, and Rashi’s commentary there; and the Midrash, Shemos Rabbah, on this verse: Vayakhel, end of chapter 48; Va’era, beginning of chapter 13; Ki Sisa, chapter 39; [and] Bamidbar Rabbah, chapter 2, and the end of Balak.)
The parenthesis lists Talmudic and Midrashic discussions of this verse, among them the Gemara in Kiddushin, where Rabbi Meir teaches that Israel are called G-d’s children in every state.


וזהו מבלי אשר לא ימצא198 כו׳ מראש ועד סוף שלא יהיה ראש וסוף כי למעלה ולמטה יהיה שוה כחשכה כאורה199
And this is “so that [man] will not find,” etc., “from beginning to end”: that there will be no beginning and end, for above and below will be equal, “darkness is as light,”
This also explains the end of the verse in Koheles, “so that man will not find … from beginning to end”: in the future there will be no “beginning” and “end,” no higher and lower. As the psalm says, “darkness is as light.”


כי בבחי׳ א״ס ואין מספר לא שייך מעלה ומטה כי הוא למעלה מעלה מבחינת השתלשלות ממדרגה למדרגה.200201
for at the level of the Infinite (Ein Sof) and “no number,” above and below do not apply, for it is far above the level of hishtalshelus (the chain of descending worlds), from rung to rung.
At the level of the Infinite, which is beyond number, the distinction between above and below does not apply. That level is far above hishtalshelus, the descent from rung to rung.




11וזהו איש מזריע תחלה202 יולדת נקבה דהיינו שמה שצריך להיות ע״י אתערותא דלעילא תחלה בזמן שאין בהמ״ק קיים ע״י זה צריך להיות בחי׳ מספר וצמצום בחי׳ נקבה ודין.
And this is “When the man sows seed first, [the woman] gives birth to a female”: that is, because at a time when the Holy Temple does not stand there must first be an arousal from above (isarusa dile’eila), through this there must be the level of number and contraction (tzimtzum), the level of female and judgment.
The Talmud says that when the man “sows seed first,” a female is born. Applied here: when the movement must begin from above, as in the time without the Temple, the result is the “female” level of number, contraction and judgment.


וזהו שארז״ל בת קול שמנהמת כיונה ואומרת203 אוי לבנים כו׳ כנזכר בגמרא רפ״ק דברכות.204
And this is what our Sages, of blessed memory, said: a heavenly voice (bas kol) coos like a dove and says, “Woe to the children,” etc., as mentioned in the Gemara at the beginning of the first chapter of Berachos.
This is why the Sages describe the heavenly voice in the ruins as “cooing like a dove” and lamenting, “Woe to the children.” The voice that comes in that time carries the quality of judgment.




12ופ״ב דחגיגה205 יצתה בת קול ואמרה שובו בנים206 שובבים. וזהו מ״ש בזהר ענין הכרוזין שמלמעלה והם נמשכים מבחי׳ יג״מ הרחמים לעורר בתשובה. ועמ״ש ע״פ אדם כי יקריב207 מכם.
And in chapter 2 of Chagigah: “A heavenly voice went forth and said, ‘Return, O wayward children.’” And this is what is written in the Zohar about the proclamations from above, which are drawn from the level of the Thirteen Attributes of Mercy, to arouse [people] to teshuvah. And see what is written on [the verse] “When a man of you brings an offering.”
The Talmud tells of a heavenly voice calling “Return, O wayward children,” and the Zohar speaks of proclamations from above that come from the Thirteen Attributes of Mercy to arouse people to teshuvah. The discourse on “When a man of you brings an offering” explains this further.


אך לפי שהתעוררות זו נמשך מבחי׳ אתעדל״ע לבד איש מזריע תחלה ע״כ יולדת נקבה היינו בחינה הנק׳ בת קול שהוא התולדה מבחי׳ קול העליון.
But because this arousal is drawn from the level of an arousal from above alone, “the man sows seed first,” therefore “she gives birth to a female”: that is, the level called bas kol (“daughter of a voice”), which is the offspring of the level of the supernal voice.
Since this awakening comes from above alone, “the man sows first,” and the result is “female”: the bas kol, literally “daughter of a voice,” the offspring of the supernal voice.


והוא בבחי׳ גבורות וע״כ נקרא בת. ועיין בעה״כ בפרדס ערך בת (ועיין בתוספות פ״ק דסנהדרין די״א ע״א ד״ה בת קול. ובתוי״ט פרק בתרא דיבמות מ״ו ד״ה בת קול. וברש״י פ״ז דסוטה דל״ג ע״א)
And it is of the level of gevuros (severities), and therefore it is called bas (daughter). And see Erchei HaKinuyim in the Pardes, entry Bas. (And see Tosafos, first chapter of Sanhedrin, folio 11a, the passage beginning “Bas kol”; and Tosafos Yom Tov, last chapter of Yevamos, Mishnah 6, the passage beginning “Bas kol”; and Rashi, chapter 7 of Sotah, folio 33a.)
It is of the level of gevuros, the severities, and so it is called “daughter.” The parenthesis refers to Kabbalistic and Talmudic discussions of the bas kol.


ולכן דינים שולטים בזמן שאין בהמ״ק קיים, אבל לעתיד לבא אשה מזרעת תחלה מלמטה למעלה בלא אתערותא דלעילא ולכן יולדת זכר בחי׳ חסדים להיות זכר חסדו208 וכו׳.
Therefore judgments (dinim) prevail at a time when the Holy Temple does not stand. But in the Time to Come “the woman sows seed first,” from below upward, without an arousal from above, and therefore “she gives birth to a male,” the level of chasadim (kindnesses), so that there be “He has remembered (zachar) His kindness,” etc.
Therefore judgments prevail while the Temple does not stand. In the future the arousal will come first from below, “the woman sows first,” and the result will be “male,” the chasadim, as in “He has remembered (zachar) His kindness.”


(עוי״ל במעלת ומדרגת התשובה כנודע דבתשובה נאמר לפני הוי׳ תטהרו שנמשך מלמעלה מבחי׳ שם הוי׳. והענין כי שם הוי׳ זהו נמשך ע״י ד״י שבנפש רוח אש מים עפר כנ״ל.
(One may further explain [this] by the virtue and level of teshuvah, as is known: of teshuvah it is said, “Before Havayah you shall be purified,” which is drawn from above the level of the Name Havayah. The explanation is: the Name Havayah is drawn through the four elements in the soul, air (ruach), fire, water and earth, as mentioned above.
Another explanation, from the greatness of teshuvah: of Yom Kippur it is said “before Havayah you shall be purified,” from a level above the Name Havayah. The Name Havayah itself is drawn down through the four elements of the soul.


אך לפני הוי׳ למעלה מד״י זהו מ״ש בע״ח שמ״א פ״ג ענין הבחי׳ שלמעלה מד״י הכולל ד״י בכח ולא בפועל כו׳ והוא מקורן ושרשן ולכן ע״י התשובה נשלם הפגמים שבד״י כו׳.
But “before Havayah,” above the four elements, is what is written in Etz Chaim, Sha’ar 41, chapter 3, on the level above the four elements, which includes the four elements potentially but not actually, etc., and is their source and root. Therefore through teshuvah the blemishes in the four elements are made whole, etc.
“Before Havayah” is above the four elements: Etz Chaim describes a level that contains the four elements in potential, as their source and root. That is why teshuvah can repair the blemishes in the four elements.


וזהו ממש בחי׳ אשר לא יספר כי בתורה ומצות נאמר את מספר ימיך אמלא209 ע״ד ואברהם זקן בא בימים210 כו׳ כמשנ״ת בפ׳ משפטים,
And this is truly the level of “which cannot be counted.” For of Torah and mitzvos it is said, “The number of your days I will fulfill,” in the manner of “And Avraham was old, advanced in days,” etc., as was explained in Parshas Mishpatim;
This is the level “which cannot be counted.” Torah and mitzvos are measured in time, “the number of your days I will fulfill,” as with Avraham, who was “advanced in days.”


אבל בע״ת אפלו בשעתא חדא ביומא חדא ברגעא חדא211 כו׳ קריבין לגבי קוב״ה מה דלא הוה הכי אפילו לצדיקים גמורים כמ״ש בזהר פרשה חיי שרה דקכ״ט ובגמרא יש קונה עולמו212 בשעה אחת כו׳
but baalei teshuvah, even in one hour, in one day, in one moment, etc., draw near to the Holy One, blessed be He, which is not so even for the completely righteous, as is written in the Zohar, Parshas Chayei Sarah, folio 129; and in the Gemara: “There is one who acquires his world in a single hour,” etc.
Baalei teshuvah, by contrast, can draw near to G-d in a single moment, which even the completely righteous do not, as the Zohar says. The Talmud likewise says that one may acquire his world in a single hour.


והיינו מפני שממשיך מבחי׳ שלמעלה מגדר מספר כנ״ל, וזהו ג״כ פי׳ את העלם נתן בלבם זה שמי לעלם כו׳ כי
This is because he draws from the level that is above the bounds of number, as mentioned above. And this is also the meaning of “He has set ha’olam in their heart”: “This is My Name le’olam,” etc. For
This is because teshuvah draws from the level above number. It also explains “He has set ha’olam in their heart,” connected with “This is My Name le’olam.”


הנה גבי יג״מ הרחמים כתיב ויקרא213 הוי׳ הוי׳ ופסיק טעמא214 בגווייהו ועמ״ש בת״א פרשה בשלח בד״ה וירא ישראל כו׳ ובחי׳ שם הוי׳ שלמעלה מהשתלשלות זהו ענין זה שמי לעלם שהוא בבחי׳ העלם
regarding the Thirteen Attributes of Mercy it is written, “And He called: Havayah, Havayah,” and the accent divides between them (and see what is written in Torah Ohr, Parshas Beshalach, in the discourse beginning “And Israel saw,” etc.); and the level of the Name Havayah that is above hishtalshelus is the matter of “This is My Name le’olam,” which is in a state of concealment (he’elem).
In the Thirteen Attributes of Mercy the verse says “Havayah, Havayah,” with a pause between the two Names, showing two levels of the Name. The level of Havayah above hishtalshelus is “This is My Name le’olam,” the hidden Name.


וגם את ההעלם הזה נתן בלבם הכח להמשיכו מההעלם אל הגילוי ע״י התשובה והיינו ע״י כי בהלב יש ג״כ בחי׳ תעלומות לב215 שהוא פנימית נקודת הלב שלמעלה מהשכל כמ״ש בד״ה ביום השמיני שלח.
And also this concealment He set in their heart: the power to draw it from concealment into revelation through teshuvah. That is, through [the fact] that in the heart there is also the level of “the hidden places of the heart” (ta’alumos lev), which is the inner dimension (pnimiyus) of the point of the heart, above intellect, as is explained in the discourse beginning “On the eighth day he sent.”
This hidden Name is also “set in their heart”: Jews have the power to reveal it through teshuvah. That power lies in the “hidden places of the heart,” the innermost point of the heart, which is above intellect.


וזהו ענין התשובה ממעמקים קראתיך216 מעומקא דליבא וע״י גילוי תעלומות לב ממשיכים גילוי בחי׳ זה שמי לעלם כו׳ להיות שמיה רבא מברך217 לעלם ולעלמי עלמיא).
And this is the matter of teshuvah, “From the depths I have called You”: from the depth of the heart. And through revealing the hidden places of the heart, one draws down the revelation of the level of “This is My Name le’olam,” etc., so that there be “May His great Name be blessed forever (le’alam) and to all eternity.”)
Hence teshuvah is “from the depths I have called You,” from the depth of the heart. Revealing those hidden places draws down the hidden Name, so that “His great Name be blessed le’alam,” openly.


ואזי ונקבצו בני יהודה218 ובני ישראל יחדיו פי׳ יהודה מלשון הפעם אודה219 שהוא בחי׳ ממטה
And then, “And the children of Yehudah and the children of Israel shall be gathered together.” The meaning: Yehudah is from the expression “This time I will thank (odeh),” which is the level from below
Then “the children of Yehudah and the children of Israel shall be gathered together.” Yehudah, from “This time I will thank,” stands for the movement from below upward.


למעלה220 וישראל בחי׳ שמלמעלה למטה ונקבצו יחדיו שיהיה הכל ביחד ושמו להם ראש אחד שעכשיו הם שני בחי׳ יחוד יחודא עילאה ויחודא תתאה.
upward, and Israel is the level from above to below; “shall be gathered together”: that all will be together, “and they shall appoint for themselves one head.” For now they are two levels of unity, the higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah),
Israel stands for the movement from above to below. Now these are two separate unities, the higher and the lower; in the future they will be gathered together under “one head.”


וכענין שנאמר כי לא מחשבותי מחשבותיכם221 שמלמעלה למטה כל מה שלמטה מטה הוא כאין ואפס לגבי העליון ממנו וממטה למעלה הוא בהיפך משא״כ לעת״ל יהיה ראש אחד
as in what is said, “For My thoughts are not your thoughts”: from above to below, whatever is lower is as nothing and naught relative to what is higher than it, and from below upward it is the reverse; whereas in the Time to Come there will be “one head,”
From above, each lower level is as nothing before the one above it, and from below it is the reverse, as “My thoughts are not your thoughts.” In the Time to Come there will be “one head.”


דהיינו למהוי אחד באחד222 (ועמ״ש ע״פ ויגש אליו יהודה)223 כי גדול יום יזרעאל224 פי׳ יזרעאל זריעת225 אל
that is, to be “one with One” (and see what is written on [the verse] “And Yehudah approached him”), “for great is the day of Yizre’el.” The meaning of Yizre’el is the sowing (zeri’ah) of Kel,
Then they will be “one with One.” “Great is the day of Yizre’el”: Yizre’el is read as zeri’as Kel, “the sowing of Kel.”


כי חסד נקרא בשם אל והיינו הצדקה וחסד שעושין למטה שנזרע בארץ שמטמינים אותו בעפר.226
for Chesed (kindness) is called by the name Kel; that is, the charity and kindness that are done below, which is sown in the earth, in that one hides it in the soil.
Kel is the Name associated with Chesed, so “the sowing of Kel” is the charity and kindness done below. Like seed buried in the soil, they are hidden for now.


וכך כל המצות הם נזרעו ונתלבשו בלבושים גשמיים ולעתיד לבוא הארץ תוציא צמחה227 יהי׳ מצמיח ישועות228
And so all the mitzvos were sown and enclothed in physical garments; and in the Time to Come “the earth will bring forth her growth”: there will be “He causes salvations to sprout,”
All the mitzvos are like seeds sown in physical garments. In the Time to Come “the earth will bring forth her growth,” and G-d “causes salvations to sprout” from them.


כי קרובה ישועתי229 לבוא ועי״ז נעשה הכל בחי׳ יום שלא יהיה ב׳ בחי׳ אור וחשך רק לעת ערב230 יהי׳ אור. וזהו כי גדול יום מאחר שנעשה הכל בחי׳ יום וכו׳:231
for “My salvation is near to come.” And through this everything becomes the level of “day,” so that there will not be two levels, light and darkness, but “at evening time there shall be light.” And this is “for great is the day”: since everything has become the level of “day,” etc.
Then all will be “day,” with no division between light and darkness: “at evening time there shall be light.” This is “great is the day of Yizre’el.”




13קיצור. שכל זה עכשיו ההמשכות מים ורוח גבוה מההעלאה דארץ ואש. אבל לע״ל תהיה מעלת האתעדל״ת גבוה מצד עצמה והיה אור הלבנה כאור החמה232 שוין בקומתן.233
Summary. That all this is now: the drawings down of water and spirit are higher than the ascent of earth and fire. But in the Time to Come the virtue of the arousal from below (isarusa dilesata) will be high in its own right, and “the light of the moon shall be as the light of the sun,” equal in their stature.
The summary of the third section: now the “water” and “spirit” drawn from above are higher than the ascent of “earth” and “fire” from below, but in the future the arousal from below will be great in its own right. Then “the light of the moon shall be as the light of the sun,” the two equal in stature, as the Talmud says they were at creation.


ובחינת מספר בני ישראל המצות יהיה בבחי׳ אשר לא יספר234 ע״ד ולתבונתו אין מספר.235 והיינו על ידי התשובה.
And the level of “the number of the children of Israel,” the mitzvos, will be at the level of “which cannot be counted,” in the manner of “His understanding has no number.” And this is through teshuvah (return).
The counted “number of the children of Israel,” the mitzvos, will become uncountable, like “His understanding has no number.” This comes about through teshuvah.


וזהו והיה במקום כו׳. וזהו מבלי אשר כו׳ אשה מזרעת תחלה236 אתעדל״ת ונקבצו כו׳ כי גדול יום237 כו׳:
And this is “And it shall be that in the place,” etc. And this is “so that … not,” etc.; “the woman sows seed first,” the arousal from below; “and [they] shall be gathered,” etc., “for great is the day,” etc.
This explains “in the place where it is said…,” the end of the verse in Koheles, “so that man will not find…,” “the woman sows seed first,” and “they shall be gathered together … for great is the day of Yizre’el.”



In one’s avodah
The maamar draws its lesson in the second and third sections: since the body and the world hide the soul’s yearning, a person must draw G-d’s “visiting” upon himself through the mitzvos, put on tallis and tefillin before prayer, and toil in prayer every day so that hidden love and awe are born and revealed in the heart; and he must speak words of Torah so that “the spirit of Havayah” rests upon him. Teshuvah from the depth of the heart reaches above all number and can turn the very place of distance into closeness.
Questions for discussion
	Why is Malchus, of all the divine attributes, the source of the worlds and of the souls, and why is it called “earth”?
	How do the mitzvos (“water”) and the Torah (“spirit”) differ in what they draw down into the soul?
	What does it mean that every prayer is a “birth” of love and awe, and why are the mitzvos of tallis and tefillin put on before it?
	Why will the arousal from below be higher than the arousal from above in the Time to Come, and how do the sand above the sea and “a female shall encompass a male” express this?
	How can teshuvah turn a counted “number” into one that “cannot be counted,” and “not My people” into “children of the living G-d” in the very same place?

Sources and references
Notes
Paragraph 1
1והי׳ מספר בנ״י
The note records that this maamar is printed there in a transcript by the Mitteler Rebbe, and that the additions to that volume print this maamar from the Mitteler Rebbe with a lengthier explanation.
Kehot’s noteהנחת כ״ק אדמו״ר האמצעי בסה״מ תקס״ה ח״ב ע׳ תקעט. קטעים מהמאמר דסה״מ תקס״ה נדפסו ג״כ באוה״ת במדבר ע׳ נח בכותרת: הגהות לד״ה והי׳ מספר בנ״י. ובאוה״ת במדבר-ה ע׳ א׳תקנח כעין קיצור. חלק מהמאמר נעתק באוה״ת פ׳ בלק ע׳ תתקא ואילך. ושם יש קיצורים. וכן בדרושים לר״ה ע׳ א׳שכא נעתק תוכן סעי׳ א. בהוספות לסה״מ תקס״ה שם ע׳ א׳כז נדפס מאמר זה מכ״ק אדמו״ר האמצעי באריכות הביאור, ובמאמרי אדה״א במדבר-א ע׳ ד. מאמר זה נדפס ג״כ בלי ההגהות בס׳ תורה אור — לעמבערג (תרי״א) י, ב. ראה גם ד״ה זה דש״פ במדבר תשמ״ג.
2והי׳ מספר בנ״י
Hosea’s prophecy that the number of the children of Israel will be as the sand of the sea, beyond measure and count, and that where they were told “You are not My people” they will be called “children of the living G-d.” The whole maamar is an explanation of this verse.
Hosea 2:1הושע ב׳:א׳
וְהָיָה מִסְפַּר בְּנֵי־יִשְׂרָאֵל כְּחוֹל הַיָּם אֲשֶׁר לֹא־יִמַּד וְלֹא יִסָּפֵר וְהָיָה בִּמְקוֹם אֲשֶׁר־יֵאָמֵר לָהֶם לֹא־עַמִּי אַתֶּם יֵאָמֵר לָהֶם בְּנֵי אֵל־חָי:
Yet the number of the children of Israel shall be as the sand of the sea, which cannot be measured nor numbered; and it shall come to pass that, instead of that which was said unto them: ‘Ye are not My people’, it shall be said unto them: ‘Ye are the children of the living G-d.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteהושע ב, א.
3האדם הוא עולם קטן
The note cites the Rebbe’s note there for the sources of the saying “man is a small world.”
Kohelet Rabbah 1:8קוהלת רבה א׳:ח׳
כָּל הַדְּבָרִים יְגֵעִים לֹא יוּכַל וגו׳, דִּבְרֵי הַבַּטָּלָה מְיַגְּעִין אֶת הָאָדָם, קוֹרֵא הַיּוֹם, כְּבשׁ שָׁמָּה. סֶלַע כַּעוֹפֶרֶת, מִעוּט חֲתִיכוֹת. מִתְפַּלְּלוֹת בְּטוּר מִסְכֵּן, חֲתוּכִין שְׁרוּיִין חֲתוּכִין. שׁוֹר מִשְׁפָּט בְּטוּר מִסְכֵּן, תְּרָדִין בְּחַרְדָּל. רַבִּי יוֹנָתָן נְשַׁר שַׂעֲרֵיהּ אֲזַל לַהֲדָה מִגְדְּלָה דְּצַבָּעַיָּה מִיתְאַסְּיָיא, הֲוָה תַּמָּן חַד סַפָּר, אָמַר, בִּשְׁבִיל שַׂעְרָךְ בָּאתָה לְכָאן לְרַפֹּאתוֹ, אֲמַר לֵקהּ שִׁיטְפוֹ מֵאֲלַל, וְהָא סֵבִית שֶׁיֵּשׁ בָּהּ סַעַל לְרַפֹּאתוֹ, וַאֲנִי הָעֳתַקְתִּי לְכָאן לְהָחִישׁ מִחְיָה, קָם וּרְבַע לֵקהּ עַל רַגְלָיו, אֲמַר לֵקהּ …
“All matters are wearying; man cannot utter it, the eye is not satisfied with seeing, nor the ear filled with hearing” (Ecclesiastes 1:8). “All matters are wearying; man cannot….” Matters of platitude render a person weary. Koreh hayom – assemble there; literally means “read there.” However, koreh can be used to mean assemble (see Deuteronomy 33:19) and hayom is translated in Aramaic as yemama, which is similar to taman, there. Thus, one could say koreh hayom is a type of hint or code for “assemble there.” sela ka’oferet – few …
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
Zohar III, 134bזח״ג קלד, ב
Kehot’s noteתנחומא פקודי ג. ת״ז תס״ט (קיז, ב). וראה ג״כ אדר״נ פל״א. קה״ר א, ד. זח״ג קלד, ב. מו״נ ח״א פע״ב. — הערת כ״ק אדמו״ר בסה״מ-תש״ט ע׳ 40. ובסה״מ מלוקט ח״ג ע׳ קלו. ובכרך ד ע׳ צא ובכ״מ.
4האדם הוא עולם קטן
The Midrash teaches that the Tabernacle corresponds both to the whole world and to the formation of man, “who is a small world.” The Alter Rebbe builds on this idea: the elements of the world are found in man.
Midrash Tanchuma, Pekudei 3:3–4מדרש תנחומא, פקודי ג׳:ג׳-ד׳
… וָאֲמַלֵּא אֹתוֹ רוּחַ אֱלֹקִים בְּחָכְמָה (שמות לא, ג). לְלַמֶּדְךָ, שֶׁהַמִּשְׁכָּן שָׁקוּל כְּנֶגֶד כָּל הָעוֹלָם, וּכְנֶגֶד יְצִירַת הָאָדָם שֶׁהוּא עוֹלָם קָטָן. כֵּיצַד, כְּשֶׁבָּרָא הַקָּדוֹשׁ בָּרוּךְ הוּא אֶת עוֹלָמוֹ, כִּילוּד אִשָּׁה בְּרָאוֹ. מַה יְּלוּד אִשָּׁה מַתְחִיל מִטַּבּוּרָם וּמוֹתֵחַ לְכָאן וּלְכָאן לְאַרְבָּעָה צְדָדִין, כָּךְ הִתְחִיל הַקָּדוֹשׁ בָּרוּךְ הוּא לִבְרֹאת אֶת עוֹלָמוֹ מֵאֶבֶן שְׁתִיָהּ תְּחִלָהּ, וּמִמֶּנָּה הֻשְׁתַּת הָעוֹלָם. וְלָמָּה נִקְרָא שְׁמָהּ אֶבֶן שְׁתִיָּה, מִפְּנֵי שֶׁמִּמֶּנָּה הִתְחִיל הָקָּדוֹשׁ בָּרוּךְ הוּא לִבְרֹאת אֶת עוֹלָמוֹ. וּבָרָא בֵּית הַמִּקְדָּשׁ …
Another explanation of It hath been already (Eccles. 1:10). It is written: The L-rd by wisdom founded the earth (Prov. 3:19) and also: I have filled him with the spirit of wisdom (Exod. 31:3). This teaches us that the Tabernacle was equal both to all the world and to a human embryo, which is a world in miniature. 5:75, n. 20. How is that so? When the Holy One, blessed be He, created His world, He did so just as a child is born to a woman. A child starts …
Midrash Tanchuma -- Torat Emet (Public Domain) · Midrash Tanhuma-Yelammedenu, trans. Samuel A. Berman (CC-BY)
5האדם הוא עולם קטן
Avos deRabbi Nosson teaches that G-d formed in man everything He created in His world, and lists the parallels one by one. The Alter Rebbe cites it as the source for “man is a small world.”
Avot DeRabbi Natan 31:3אבות דרבי נתן ל״א:ג׳
רבי נחמיה אומר מנין שאדם אחד שקול כנגד כל מעשה בראשית שנא׳ (שם ה) זה ספר תולדות אדם ולהלן הוא אומר (שם ב) אלה תולדות השמים והארץ בהבראם מה להלן בריאה ועשיה אף כאן בריאה ועשיה מלמד שהראהו הקב״ה כל הדורות שעתידין לצאת ממנו כאילו הם עומדין (ומשחקין) לפניו. וי״א לא הראהו אלא צדיקים בלבד שנא׳ (ישעיהו ד׳:ג׳) כל הכתוב לחיים בירושלים. רבי יהושע בן קרחה אומר הרי הוא אומר (תהילים קל״ט:ט״ז) גלמי ראו עיניך ועל ספרך וגו׳ מלמד שהראהו הקב״ה לאדם הראשון דור דור ודורשיו דור דור ופרנסיו דור …
R. Nehemiah said: Whence do we know that one man is equal in worth to the entire creation? For it is stated, This is the book of the generations of Adam. [In the day that G-d created man, in the likeness of G-d made He him]; V, 1. and elsewhere it states, These are the generations of the heaven and of the earth when they were created, [in the day that the L-rd G-d made earth and heaven]. II, 4. As in the one verse [which describes the creation of …
Talmud Bavli, Vilna 1883 ed. (Public Domain) · The Minor Tractates of the Talmud, trans. A. Cohen, London: Soncino Press, 1965 (CC-BY)
6וכמו שיש בעולם ד׳ יסודות
The note points there, with the glosses, for a lengthy discussion of the four elements.
Kehot’s noteראה רמב״ם הל׳ יסוה״ת פ״ג ה״י. ראה בארוכה בתו״א ל, ג. ואילך. ובאוה״ת בראשית כרך ד דף תתקעא, א ואילך עם הגהות.
7גם את העולם נתן בלבם
The Zohar on Mikeitz expounds this verse: the whole world and all its deeds are only by the will of the heart, and fortunate are the righteous, who draw down good deeds to benefit themselves and the whole world. This supports the point that by rectifying himself man rectifies the world.
Zohar, Miketz 4:50–57ספר הזהר, מקץ ד׳:נ׳-נ״ז
He further discoursed on the verse: He hath made everything beautiful in its time; also he hath set the world in their heart, yet so that man cannotfind out the work that G-d hath done, etc. (Ibid. 3, 11). ‘How happy’, he said, ‘are those who labour in the Torah and thus learn to see with the eye of wisdom! Whatever G-d has formed in the world has its own controlling grade which directs it either for good or for evil. There are grades of the right and grades of …
The Zohar; London, Soncino Press, 1933 (Public Domain)
8“He has made everything beautiful in its time; He has also set the world in their heart, so that man will not find the work that G-d has done from beginning to end.” The Alter Rebbe reads “set the world in their heart” as placing the world’s elements within man, and explains the end of the verse later.
Ecclesiastes 3:11קהלת ג׳:י״א
אֶת־הַכֹּל עָשָׂה יָפֶה בְעִתּוֹ גַּם אֶת־הָעֹלָם נָתַן בְּלִבָּם מִבְּלִי אֲשֶׁר לֹא־יִמְצָא הָאָדָם אֶת־הַמַּעֲשֶׂה אֲשֶׁר־עָשָׂה הָאֱלֹקִים מֵרֹאשׁ וְעַד־סוֹף:
He hath made every thing beautiful in its time; also He hath set the world in their heart, yet so that man cannot find out the work that G-d hath done from the beginning even to the end.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
9בזה הוא מתקן את כל העולם כולו
The note points to a note of the Rebbe’s in Likkutei Sichos on the idea that by rectifying himself man rectifies the whole world.
Kehot’s noteראה לקו״ש חל״ט ע׳ 123 הערה 20.
10והארץ הדום רגלי
“The heavens are My throne, and the earth is My footstool.” The Alter Rebbe reads “earth” here as Knesses Yisrael, the source of the souls, which is G-d’s Malchus.
Isaiah 66:1ישעיהו ס״ו:א׳
כֹּה אָמַר ה׳ הַשָּׁמַיִם כִּסְאִי וְהָאָרֶץ הֲדֹם רַגְלָי אֵי־זֶה בַיִת אֲשֶׁר תִּבְנוּ־לִי וְאֵי־זֶה מָקוֹם מְנוּחָתִי:
Thus saith the L-RD: The heaven is My throne, and the earth is My footstool; where is the house that ye may build unto Me? And where is the place that may be My resting-place?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ סו, א.
11והוא בחי׳ מלכותו
The note says that this passage, identifying the “earth” with G-d’s Malchus, is quoted in Or HaTorah on Rosh Hashanah.
Kehot’s noteמובא באוה״ת ר״ה ע׳ א׳שסט.
Paragraph 2
12מלכותך מלכות כל עולמים
“Your kingship is a kingship of all worlds, and Your dominion is throughout all generations.” The Alter Rebbe cites it to show that all the worlds derive from G-d’s Malchus.
Psalms 145:13תהילים קמ״ה:י״ג
מַלְכוּתְךָ מַלְכוּת כׇּל־עֹלָמִים וּמֶמְשַׁלְתְּךָ בְּכׇל־דּוֹר וָדֹר:
Thy kingdom is a kingdom for all ages, And Thy dominion endureth throughout all generations.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קמה, יג.
13חכים ולא בחכ׳ ידיעה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteת״ז בהקדמה (פתח אלי׳).
14אנת חכים ולא בחכמה ידיעא
From Elijah’s prayer (Patach Eliyahu) in the introduction to the Tikkunei Zohar: “You are wise, but not with a known wisdom; You understand, but not with a known understanding.” It describes G-d as He is in Himself, beyond the attributes through which He is known.
Tikkunei Zohar 17b:3–4תקוני הזהר י״ז ב:ג׳-ד׳
אנת חכים ולאו בחכמה ידיעא. אנת הוא מבין ולא מבינה ידיעא. לית לך אתר ידיעא אלא לאשתמודעא תוקפך וחילך לבני נשא. ולאחזאה לון איך אתנהיג עלמא בדינא וברחמי דאינון צדק ומשפט כפום עובדיהון דבני נשא. דין איהו גבורה. משפט עמודא דאמצעיתא. צדק מלכותא קדישא. מאזני צדק *תרין סמכי קשוט. הין צדק אות ברית. כלא לאחזאה איך אתנהיג עלמא.
Constantinople, 1740 (CC-BY-NC)
15ולית מחשבה תפיסא ביה כלל
From the opening of the same prayer: “You are exalted above all the exalted, hidden from all the hidden; no thought can grasp You at all.” The Alter Rebbe uses it to show that from this level no separate being could come into existence.
Tikkunei Zohar 17a:10–12תקוני הזהר י״ז א:י׳-י״ב
אנת הוא עלאה על כל עלאין סתימא על כל סתימין. לית מחשבה תפיסא בך כלל. אנת הוא דאפיקת עשר תקונין. וקרינן לון עשר ספירן. לאנהגא בהון עלמין סתימין דלא אתגליין. ועלמין דאתגליין. ובהון אתכסיאת (נ״א אתכסייא) מבני נשא. ואנת הוא דקשיר לון ומיחד לון. ובגין דאנת מלגאו. כל מאן דאפריש חד מן חבריה מאלין עשר. אתחשיב ליה כאלו אפריש בך.
Constantinople, 1740 (CC-BY-NC)
16אין מלך בלא עם
The note gives this work as one of the sources of the saying “there is no king without a people.”
Kehot’s noteס׳ החיים פ׳ גאולה פ״ה. בחיי וישב לח, ל. עמה״מ שער שעשועי המלך רפ״א.
17שאין מלך בלא עם
Rabbeinu Bachya writes that the Name Elokim in the account of creation is the King of the world, which is why on Rosh HaShanah, the day the world was created and the beginning of His works, we say “the holy King,” “for there is no king without a people.” The Alter Rebbe uses the saying to explain why creation comes from Malchus.
Rabbeinu Bahya, Bereshit 38:30רבנו בחיי, בראשית ל״ח:ל׳
Paragraph 3
18דבר מלך שלטון
“Since the word of a king is dominion, who may say to him, ‘What are you doing?’” The Alter Rebbe uses it to show that a king rules through his speech.
Ecclesiastes 8:4קהלת ח׳:ד׳
בַּאֲשֶׁר דְּבַר־מֶלֶךְ שִׁלְטוֹן וּמִי יֹאמַר־לוֹ מַה־תַּעֲשֶׂה:
Forasmuch as the king’s word hath power; and who may say unto him: ‘What doest thou?’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteקהלת ח, ד.
19ידבר עמים
“He subdues peoples under us, and nations under our feet.” The Alter Rebbe reads yadber, from the root of dibbur (speech), as leading: a king leads peoples through speech.
Psalms 47:4תהילים מ״ז:ד׳
יַדְבֵּר עַמִּים תַּחְתֵּינוּ וּלְאֻמִּים תַּחַת רַגְלֵינוּ:
He subdueth peoples under us, and nations under our feet.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים מז, ד.
20שע״י הדבור הוא מנהיג
There too dibbur (speech) is derived from “yadber amim,” an expression of leading and drawing down; and one who studies and speaks a law of the Torah is likened to a king who commands that justice be done for his people.
Kehot’s noteראה תו״א נו, א.
21ד״ה ענין חנוכה
This is the Chanukah discourse the text refers to; the note quotes its words “like this lowly earth, which descended from its place of honor so that His Name be called King.” The passage given explains the Chanukah lights through “a mitzvah is a lamp,” the mitzvos being the garments of the soul in Gan Eden.
Kehot’s noteתו״א לב, ג ”כארץ הלזו השפלה שירדה ממקום כבודה להיות מלך שמו נקרא”.
22Kehot’s note points to Deuteronomy 13:5 for these words.
Deuteronomy 13:5דברים י״ג:ה׳
אַחֲרֵי ה׳ אֱלֹקֵיכֶם תֵּלֵכוּ וְאֹתוֹ תִירָאוּ וְאֶת־מִצְוֺתָיו תִּשְׁמֹרוּ וּבְקֹלוֹ תִשְׁמָעוּ וְאֹתוֹ תַעֲבֹדוּ וּבוֹ תִדְבָּקוּן:
After the L-RD your G-d shall ye walk, and Him shall ye fear, and His commandments shall ye keep, and unto His voice shall ye hearken, and Him shall ye serve, and unto Him shall ye cleave.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
23Rabbi Shimon rules that all Israel are children of kings, and so may use rose oil on Shabbos as royalty do. The Alter Rebbe cites it to show that the souls of Israel come from G-d’s Malchus.
Mishnah Shabbat 14:4משנה שבת י״ד:ד׳
הַחוֹשֵׁשׁ בְּשִׁנָּיו, לֹא יִגְמַע בָּהֶן אֶת הַחֹמֶץ, אֲבָל מְטַבֵּל הוּא כְדַרְכּוֹ, וְאִם נִתְרַפֵּא נִתְרַפֵּא. הַחוֹשֵׁשׁ בְּמָתְנָיו, לֹא יָסוּךְ יַיִן וְחֹמֶץ, אֲבָל סָךְ הוּא אֶת הַשֶּׁמֶן, וְלֹא שֶׁמֶן וֶרֶד. בְּנֵי מְלָכִים סָכִין שֶׁמֶן וֶרֶד עַל מַכּוֹתֵיהֶן, שֶׁכֵּן דַּרְכָּם לָסוּךְ בַּחֹל. רַבִּי שִׁמְעוֹן אוֹמֵר, כָּל יִשְׂרָאֵל בְּנֵי מְלָכִים הֵם:
[If] one has an ache in his teeth he may not rinse them with vinegar, but he may dip [his food] as usual [in vinegar and eat normally], and if he becomes healed, he becomes healed. [If] one has pains in his loins he may not anoint with wine or with vinegar; he may [however] anoint with oil, but not rose oil. Children of kings may anoint their wounds with rose oil, since they are in the habit of so anointing on week-days. Rabbi Shimon says: All of Israel are …
Torat Emet 357 (Public Domain) · Eighteen Treatises from the Mishna (Public Domain)
24ואתם תהיו לי
G-d’s words before the giving of the Torah: “And you shall be to Me a kingdom of priests and a holy nation.” The Alter Rebbe reads mamleches actively: Israel make G-d King below.
Exodus 19:6שמות י״ט:ו׳
וְאַתֶּם תִּהְיוּ־לִי מַמְלֶכֶת כֹּהֲנִים וְגוֹי קָדוֹשׁ אֵלֶּה הַדְּבָרִים אֲשֶׁר תְּדַבֵּר אֶל־בְּנֵי יִשְׂרָאֵל:
and ye shall be unto Me a kingdom of priests, and a holy nation. These are the words which thou shalt speak unto the children of Israel.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות יט, ו.
25וממלכת
Manuscript 1824 reads “And mamleches kohanim” (“a kingdom of priests”) here, giving both words of the phrase.
Kehot’s noteבכת״י 1824: וממלכת כהנים.
26ואתם תהיו לי ממלכת כהנים
The Zohar on Tzav notes that the verse says mamleches, not malchus kohanim, because the priests crown Knesses Yisrael, and when it is blessed through them it is called by their name. This parallels the Alter Rebbe’s reading of mamleches as an active form.
Zohar, Tzav 24:166–25:178ספר הזהר, צו כ״ד:קס״ו-כ״ה:קע״ח
27ואתם תהיו לי ממלכת כהנים
Discussing the holiness of the Torah and the command “You shall be holy,” the Zohar on Kedoshim cites “And you shall be to Me a kingdom of priests and a holy nation.”
Zohar, Kedoshim 3:13–23ספר הזהר, קדושים ג׳:י״ג-כ״ג
and the Torah is called “holiness”, as it is written, “I the L-rd am holy”, and the Torah is the supernal holy Name. Therefore he who studies it is first purified and then sanctified. We have learnt that the holiness of the Torah surpasses all other sanctifications, and the holiness of the superior recondite wisdom is highest of all.’
The Zohar; London, Soncino Press, 1933 (Public Domain)
28ממלכת כהנים
The Midrash on Pekudei says that G-d brought Israel before Mount Sinai, gave them the Torah and called them “a kingdom of priests.”
Shemot Rabbah 51:4שמות רבה נ״א:ד׳
… כך הקב״ה חיבב את ישראל, והביאם לפני הר סיני, ונתן להם את התורה, וקראן ממלכת כהנים, שנאמר (שמות יט): ואתם תהיו לי ממלכת כהנים. אחר ארבעים יום חטאו, אותה שעה אמרו העובדי כוכבים: אינו מתרצה להם עוד, שנאמר (איכה ד): אמרו בגוים לא יוסיפו לגור, כיון שהלך משה לבקש רחמים עליהם, מיד סלח להם הקב״ה, שנאמר (במדבר יד): ויאמר ה׳ סלחתי כדברך. אמר משה: רבון העולם! הריני מפויס שמחלת לישראל, אלא הודיע לעיני כל האומות, שאין בלבך עליהם. אמר לו הקב״ה: חייך! הריני משרה שכינתי בתוכם, שנאמר (שמות כה): …
What is “the Testimony”? Rabbi Shmuel ben Rabbi Yishmael said: It is testimony for all who enter the world that there is forgiveness for Israel. Alternatively, it is testimony for the entire world that [Moses] was appointed by the Holy One blessed be He.). Rabbi Yitzḥak said: To what is this matter comparable? To a king who took a wife and loved her exceedingly. He became angry at her and left her, and her neighbors would say to her: ‘He will never come back to you.’ Sometime later, he sent …
Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
29ממלכת כהנים
Expounding “A king establishes the land by justice,” the Midrash on Mishpatim says that “the land” is Israel, citing “And you shall be to Me a kingdom of priests.” Here too Israel is linked with both “land” and “kingdom.”
Shemot Rabbah 30:13שמות רבה ל׳:י״ג
… ואיש תרומות יהרסנה. דבר אחר: מלך במשפט יעמיד ארץ, אלו ישראל, שנאמר (שמות יט): ואתם תהיו לי ממלכת כהנים. ואיש תרומות יהרסנה, אלו דור המבול, שלא היו עושין את הדין. ראה מה כתיב בהם? (איוב כד) חמור יתומים ינהגו יטו אביונים מדרך. אמר רבי אחא: בקש הקב״ה ליתן להם ארבעה דברים: תורה ויסורין ועבודת קרבנות ותפלה ולא בקשו, שנאמר (שם כא): ויאמרו לאל סור ממנו, אלו היסורין. ודעת דרכיך לא חפצנו, זה תורה. ומה שדי כי נעבדנו, אלו הקרבנות. ומה נועיל כי נפגע בו, זה תפלה. אמר להם הקב״ה: …
Another matter, “these are the ordinances,” that is what is written: “A king upholds the land with justice” (Proverbs 29:4), this is the Holy One blessed be He, who created His world with justice, as it is stated: “In the beginning, G-d created” (Genesis 1:1). “The L-rd created” is not stated, but rather “G-d created.” It does not say: ‘The L-rd said: Let there be a firmament,’ but rather, “G-d” (Genesis 1:6). The same is true of all of them. 12:16). Likewise, David said: “For G-d is Judge” (Psalms 50:6), …
Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
30ממלכת כהנים
The Rabbis expound “concerning a nation and concerning a kingdom” as referring to Israel, who are called a kingdom, as it is said, “And you shall be to Me a kingdom of priests.”
Shemot Rabbah 45:1שמות רבה מ״ה:א׳
… ומי כעמך ישראל גוי אחד בארץ. ועל ממלכה, אלו ישראל, שנקראו ממלכה, שנאמר (שמות יט): ואתם תהיו לי ממלכת כהנים. (ירמיה א): לנתוש ולנתוץ ולהאביד, לפי שעשו אותו מעשה וביקש להשמידם, שנאמר (דברים ט): הרף ממני ואשמידם. וכיון שעמד משה וביקש עליהם רחמים, מיד, וינחם ה׳. אמר לפניו: רבש״ע! נתמלאת עליהם רחמים, הנהיגם אתה שיעלו לארץ, ולא ע״י שליח, הה״ד: ויאמר משה אל ה׳ ראה אתה אומר אלי:
“Moses said to the L-rd: See, You say to me: Take this people up, but You have not informed me whom You will send with me. And You said: I know you by name and you have also found favor in My eyes” (Exodus 33:12). “Moses said to the L-rd: See, You say to me,” that is what is written: “One moment I will speak of a nation and of a kingdom, [to uproot, to smash, and to eradicate, but if that nation repents of its evil, that which I …
Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
31(וממלכת . . עול מלכות שמים)
The note says that the parenthetical gloss on mamleches is already found in old manuscripts, so it may be from the Alter Rebbe himself.
Kehot’s noteהג״ה זו נמצא כבר בכת״י ישנים ולכן אפשר שהוא מאדה״ז. וכ״ה בסה״מ תקס״ה בע׳ תקפ.
32ויהי האדם לנפש חי׳
“And Havayah G-d formed man of dust from the ground, and breathed into his nostrils the breath of life, and man became a living soul.” The Alter Rebbe brings it, with the Targum, to show that the human soul is defined by speech.
Genesis 2:7בראשית ב׳:ז׳
וַיִּיצֶר ה׳ אֱלֹקִים אֶת־הָאָדָם עָפָר מִן־הָאֲדָמָה וַיִּפַּח בְּאַפָּיו נִשְׁמַת חַיִּים וַיְהִי הָאָדָם לְנֶפֶשׁ חַיָּה:
Then the L-RD G-d formed man of the dust of the ground, and breathed into his nostrils the breath of life; and man became a living soul.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית ב, ז.
33לרוח ממללא
Onkelos renders “a living soul” as “a speaking spirit.” For the Alter Rebbe this shows that the souls come from Malchus, the level of speech.
Onkelos Genesis 2:7תרגום אונקלוס על בראשית ב׳:ז׳
וּבְרָא יְיָ אֱלֹקִים יָת אָדָם עַפְרָא מִן אַדְמְתָא וּנְפַח בְּאַפּוֹהִי נִשְׁמְתָא דְחַיֵּי וַהֲוַת בְּאָדָם לְרוּחַ מְמַלְלָא:
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
34שישראל עלו במחשבה
The Midrash lists things that preceded the creation of the world; the Patriarchs, Israel, the Temple and the name of Mashiach “arose in thought” to be created. The Alter Rebbe explains that this refers to the root of the souls, above Malchus.
Bereshit Rabbah 1:4בראשית רבה א׳:ד׳
… ”ה׳ קנני ראשית דרכו” כסא הכבוד מנין דכתיב (תהלים צג, ב): ”נכון כסאך מאז וגו׳”. האבות וישראל ובית המקדש ושמו של משיח, עלו במחשבה להבראות האבות מנין שנאמר (הושע ט, י): ”כענבים במדבר וגו׳” ישראל מנין שנאמר (תהלים עד, ב): ”זכור עדתך קנית קדם” בית המקדש מנין שנאמר (ירמיה יז, יב): ”כסא כבוד מרום מראשון וגו׳” שמו של משיח מנין שנאמר (תהלים עב, יז): ”יהי שמו לעולם וגו׳ [לפני שמש ינון שמו]” רבי אהבה ברבי זעירא אמר אף התשובה שנאמר (שם צ, ב) ”בטרם הרים יולדו” ואותה השעה (שם, …
“In the beginning, G-d created” – six items preceded the creation of the world; some of them were [actually] created, and some of them G-d contemplated creating, [though He did not actually do so]. The Torah and the Throne of Glory were created. Torah, from where is it derived? As it is stated: “The L-rd made me at the beginning of His way” (Proverbs 8:22). The Throne of Glory, from where is it derived? “Your throne stands firm from earliest time, [You are from eternity]” (Psalms 93:2). The patriarchs, Israel, …
Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
Kehot’s noteב״ר פ״א, ד. לעיל (בחקתי) מז, א. לקמן (שה״ש) יט, ב. ביאוה״ז בלק קו, ב.
35שסוף מעשה במחשבה תחלה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteפיוט לכה דודי.
36ה׳ בחכמה יסד ארץ
“Havayah founded the earth with wisdom; He established the heavens with understanding.” The Alter Rebbe reads it as saying that the root of “earth,” Malchus, is in Chochmah.
Proverbs 3:19משלי ג׳:י״ט
ה׳ בְּחׇכְמָה יָסַד־אָרֶץ כּוֹנֵן שָׁמַיִם בִּתְבוּנָה:
The L-RD by wisdom founded the earth; By understanding He established the heavens.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי ג, יט.
37ואית ליה לבר קדש אחרא
The Zohar on Pekudei says Israel is “holy” (Kodesh) and stands without number, for Kodesh is the supernal mystery above all levels, and it has outside it another “holy” beneath it that stands in number and count. The Alter Rebbe brings it for the two levels of the souls.
Zohar, Pekudei 14:88–96ספר הזהר, פקודי י״ד:פ״ח-צ״ו
For holiness is the essence of the highest of grades; and just as to that highest degree of holiness there is attached a lower degree1Malkuth. that admits of number and computation, so Israel, “the L-rd’s hallowed portion”, have to give as ransom something of another degree of holiness, that admits of computation. Esoterically speaking, Israel is the tree that stands in the innermost. The ransom is of another kind of holiness, standing outside and admitting of computation. The latter is thus a shield to the former.’
The Zohar; London, Soncino Press, 1933 (Public Domain)
38ארץ שרצתה לעשות רצון קונה
The note says the Midrash on why the earth is called eretz is explained there.
Kehot’s noteנתבאר במאמרי אדה״א במדבר-א ע׳ צה. וראה גם בספר שער האמונה לאדה״א נד, א ואילך.
39למה נק׳ שמה ארץ שרצתה לעשות רצון קונה
On “And G-d called the dry land earth,” the Midrash says it is called eretz because it ratzsah, ran or wanted, to do its Maker’s will. The Alter Rebbe draws from it both meanings, running and will.
Bereshit Rabbah 5:8בראשית רבה ה׳:ח׳
ויקרא אלקים ליבשה ארץ - למה נקרא שמה ארץ שרצתה לעשות רצון קונה רבי נתן בשם ר׳ אחא ור׳ ברכיה בשם רבי יצחק אמר אני אל שדי אני שאמרתי לשמים וארץ די שאלמלא כן היו מותחים והולכין עד עכשיו ולמקוה המים קרא ימים א״ר יוסי ב״ר חלפתא והלא ים אחד הוא ומה ת״ל ימים אלא אינו דומה טעם דג העולה מעכו לעולה מצידון ולעולה מאספמיא:
“G-d called the dry land Earth, and the gathering of the waters He called Seas, and G-d saw that it was good” (Genesis 1:10). “G-d called the dry land Earth [eretz].” Why was it called eretz? It is because it hastened [ratzeta] to perform the will of its Maker. Rabbi Natan in the name of Rabbi Aḥa, and Rabbi Berekhya in the name of Rabbi Yitzḥak said: “I am G-d Almighty [shadai]” (Genesis 17:1) – I am the One who [she] said to the heavens and the earth: Enough [dai]. …
Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
40כי בכה ארוץ גדוד
From David’s song: “For with You I run against a troop; with my G-d I leap over a wall.” It shows arutz, related to eretz, in the sense of running.
II Samuel 22:30שמואל ב כ״ב:ל׳
כִּי בְכָה אָרוּץ גְּדוּד בֵּאלֹקַי אֲדַלֶּג־שׁוּר:
For by Thee I run upon a troop; By my G-d do I scale a wall.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteש״ב כב, ל.
41בד״ה כי כאשר השמים
The note says the wording from “Now, our Sages said” to “a people and a separate thing” appears, with slight changes, in this discourse.
Kehot’s noteהלשון (בשינוים קלים) מתי׳ והנה ארז״ל [שבשו״ה קדש] עד תי׳ עם ודבר נפרד [שבשו״ה המדרגה] נמצא בתו״א א, ד. וראה גם סה״מ תקס״ה-ב ע׳ תשיב ובארוכה באוה״ת בראשית-ג דף תפא ב ואילך.
42ואל אישך תשוקתך
Said to Chavah: “and your yearning shall be to your husband.” The Alter Rebbe applies it to the yearning of Knesses Yisrael for G-d.
Genesis 3:16בראשית ג׳:ט״ז
אֶל־הָאִשָּׁה אָמַר הַרְבָּה אַרְבֶּה עִצְּבוֹנֵךְ וְהֵרֹנֵךְ בְּעֶצֶב תֵּלְדִי בָנִים וְאֶל־אִישֵׁךְ תְּשׁוּקָתֵךְ וְהוּא יִמְשׇׁל־בָּךְ:
Unto the woman He said: ‘I will greatly multiply thy pain and thy travail; in pain thou shalt bring forth children; and thy desire shall be to thy husband, and he shall rule over thee.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית ג, טז.
43ובד״ה בפ׳ נסכים
This is the discourse on the passage of the libations, “When you come into the land of your dwellings.” It notes that the Midrash appears to read eretz as related to ratzon (will), as the Pardes also explains.
Kehot’s noteלקמן שלח מ, א ואילך.
44צמאה לך נפשי
“G-d, You are my G-d, I seek You; my soul thirsts for You, my flesh longs for You, in a parched and weary land, without water.” It expresses the soul’s thirst to cleave to G-d.
Psalms 63:2תהילים ס״ג:ב׳
אֱלֹקִים אֵלִי אַתָּה אֲשַׁחֲרֶךָּ צָמְאָה לְךָ נַפְשִׁי כָּמַהּ לְךָ בְשָׂרִי בְּאֶרֶץ־צִיָּה וְעָיֵף בְּלִי־מָיִם:
O G-d, Thou art my G-d, earnestly will I seek Thee; My soul thirsteth for Thee, my flesh longeth for Thee, In a dry and weary land, where no water is.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים סג, ב.
45Kehot’s note points to Proverbs 30:15 for these words.
Proverbs 30:15משלי ל׳:ט״ו
לַעֲלוּקָה שְׁתֵּי בָנוֹת הַב הַב שָׁלוֹשׁ הֵנָּה לֹא תִשְׂבַּעְנָה אַרְבַּע לֹא־אָמְרוּ הוֹן:
The horseleech hath two daughters: ‘Give, give.’ There are three things that are never satisfied, Yea, four that say not: ‘Enough’:
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
46שלש הנה לא תשבענה כו׳ ארץ לא שבעה מים
Proverbs lists things that are never sated, among them “the earth, which is not sated with water.” The Alter Rebbe reads it as the thirst of “earth,” Malchus and the souls, which the water of divine influence never fully quenches.
Proverbs 30:15–16משלי ל׳:ט״ו-ט״ז
לַעֲלוּקָה שְׁתֵּי בָנוֹת הַב הַב שָׁלוֹשׁ הֵנָּה לֹא תִשְׂבַּעְנָה אַרְבַּע לֹא־אָמְרוּ הוֹן: שְׁאוֹל וְעֹצֶר רָחַם אֶרֶץ לֹא־שָׂבְעָה מַּיִם וְאֵשׁ לֹא־אָמְרָה הוֹן:
The horseleech hath two daughters: ‘Give, give.’ There are three things that are never satisfied, Yea, four that say not: ‘Enough’: The grave; and the barren womb; The earth that is not satisfied with water; And the fire that saith not: ‘Enough.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
47המחדש בטובו
Kehot’s marei makom for these words (its note is below).
Kehot’s noteברכת יוצר.
48ויבא כגשם לנו
“He will come to us like the rain, like the late rain that waters the earth.” Rain is an image for divine influence coming down from above.
Hosea 6:3הושע ו׳:ג׳
וְנֵדְעָה נִרְדְּפָה לָדַעַת אֶת־ה׳ כְּשַׁחַר נָכוֹן מֹצָאוֹ וְיָבוֹא כַגֶּשֶׁם לָנוּ כְּמַלְקוֹשׁ יוֹרֶה אָרֶץ:
And let us know, eagerly strive to know the L-RD, His going forth is sure as the morning; And He shall come unto us as the rain, As the latter rain that watereth the earth.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteהושע ו, ג.
49בד״ה האזינו השמים
The passage reads “the heavens” as the supernal attributes of Atzilus and “the earth” as Malchus, and explains “My teaching shall drop like the rain” as the drawing down, through Torah and mitzvos, of the Infinite Light from beyond the “heavens,” from Keser, which then descends as rain.
Kehot’s noteלקו״ת האזינו עג, א.
50יערוף כמטר לקחי
“My teaching shall drop like the rain; my word shall flow like the dew.” The Torah is compared to rain descending from above.
Deuteronomy 32:2דברים ל״ב:ב׳
יַעֲרֹף כַּמָּטָר לִקְחִי תִּזַּל כַּטַּל אִמְרָתִי כִּשְׂעִירִם עֲלֵי־דֶשֶׁא וְכִרְבִיבִים עֲלֵי־עֵשֶׂב:
My doctrine shall drop as the rain, My speech shall distil as the dew; As the small rain upon the tender grass, And as the showers upon the herb.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
51בד״ה תורה צוה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteלקו״ת ברכה צו, א.
52רבנן אמרי כל הנסים שעשה הקב״ה לישראל לא עשאן אלא על המים
The Rabbis say that all the miracles the Holy One, blessed be He, performed for Israel were done through water, beginning with the miracles at the river in Egypt. The Alter Rebbe relates it to water as the flow of influence from above.
Devarim Rabbah 3:8דברים רבה ג׳:ח׳
53יקוו המים אל מקום אחד
“Let the waters under the heavens be gathered to one place, and let the dry land appear.” The Alter Rebbe reads the gathering to “one place” as the drawing down of G-d’s oneness into the attributes.
Genesis 1:9בראשית א׳:ט׳
וַיֹּאמֶר אֱלֹקִים יִקָּווּ הַמַּיִם מִתַּחַת הַשָּׁמַיִם אֶל־מָקוֹם אֶחָד וְתֵרָאֶה הַיַּבָּשָׁה וַיְהִי־כֵן:
And G-d said: ‘Let the waters under the heaven be gathered together unto one place, and let the dry land appear.’ And it was so.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
54יקוו המים אל מקום אחד
The Zohar explains “to one place” as the place where the unity of the upper world is bound, the level called “the Life of the worlds,” where all the levels gather.
Zohar, Bereshit 6:60–7:70ספר הזהר, בראשית ו׳:ס׳-ז׳:ע׳
THE WATERS: to wit, those that issue from on high, from under the upper He’. FROM UNDER THE HEAVEN: this is the lesser Vau (hence the word yikavva is spelt with two vau’s, one for “the heaven” and one for “under the heaven”). In consequence: LET THE DRY LAND APPEAR. This is the lower He. This is disclosed and all the rest is undisclosed; from this last we conclude by inference to that which is undisclosed. TO ONE PLACE: so called because it is here that the whole of the …
The Zohar; London, Soncino Press, 1933 (Public Domain)
55יקוו המים אל מקום אחד
The Zohar reads “one place” as the place called “One,” the lower sea, which completes the “One” and into which all the waters gather; it then explains why the dry land is called “dry.”
Zohar, Bereshit 39:373–384ספר הזהר, בראשית ל״ט:שע״ג-שפ״ד
LET THE WATERS UNDER THE HEAVEN BE GATHERED: i.e. those “under the heaven” only. TO ONE PLACE: i.e. to the place which is called “one”, namely, the lower sea, which completes the formation of One, and without which G-d would not be called One.
The Zohar; London, Soncino Press, 1933 (Public Domain)
56כי מן המים משיתיהו
Pharaoh’s daughter named him Moshe, “for I drew him out of the water.” Torah Ohr applies the theme of sea and land, the hidden and revealed worlds, to this verse.
Exodus 2:10שמות ב׳:י׳
וַיִּגְדַּל הַיֶּלֶד וַתְּבִאֵהוּ לְבַת־פַּרְעֹה וַיְהִי־לָהּ לְבֵן וַתִּקְרָא שְׁמוֹ מֹשֶׁה וַתֹּאמֶר כִּי מִן־הַמַּיִם מְשִׁיתִהוּ:
And the child grew, and she brought him unto Pharaoh’s daughter, and he became her son. And she called his name Moses, and said: ‘Because I drew him out of the water.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
57בד״ה אחרי ה׳ אלקיכם
This is the discourse on “After Havayah your G-d shall you walk.” It opens with the six things the verse lists in the service of G-d, and describes the soul’s descent from the upper world, where G-dliness was revealed to it, into this lowly world.
Kehot’s noteלקו״ת ראה יט, ג.
Paragraph 4
58“Let them praise the Name of Havayah, for His Name alone is exalted; His splendor is upon the earth and the heavens.” The Alter Rebbe reads it to say that only a glimmer of G-d’s radiance reaches the “earth,” which therefore thirsts for its source.
Psalms 148:13תהילים קמ״ח:י״ג
יְהַלְלוּ אֶת־שֵׁם ה׳ כִּי־נִשְׂגָּב שְׁמוֹ לְבַדּוֹ הוֹדוֹ עַל־אֶרֶץ וְשָׁמָיִם:
Let them praise the name of the L-RD, For His name alone is exalted; His glory is above the earth and heaven.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
59למען ספות הרוה את הצמאה
The verse speaks of one who thinks “so as to add the watered to the thirsty.” The text refers to a discourse that explains this phrase in terms of the thirst described here.
Deuteronomy 29:18דברים כ״ט:י״ח
וְהָיָה בְּשׇׁמְעוֹ אֶת־דִּבְרֵי הָאָלָה הַזֹּאת וְהִתְבָּרֵךְ בִּלְבָבוֹ לֵאמֹר שָׁלוֹם יִהְיֶה־לִּי כִּי בִּשְׁרִרוּת לִבִּי אֵלֵךְ לְמַעַן סְפוֹת הָרָוָה אֶת־הַצְּמֵאָה:
and it come to pass, when he heareth the words of this curse, that he bless himself in his heart, saying: ‘I shall have peace, though I walk in the stubbornness of my heart—that the watered be swept away with the dry’;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
60ילכו מחיל אל חיל
“They go from strength to strength; each appears before G-d in Zion.” The Alter Rebbe cites it for the endless ascent of the Time to Come.
Psalms 84:8תהילים פ״ד:ח׳
יֵלְכוּ מֵחַיִל אֶל־חָיִל יֵרָאֶה אֶל־אֱלֹקִים בְּצִיּוֹן:
They go from strength to strength, every one of them appeareth before G-d in Zion.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
61עיני האדם לא תשבענה
“The grave and destruction are never sated, and the eyes of man are never sated.” The cross-referenced discourse applies it to the soul’s endless desire for G-dliness.
Proverbs 27:20משלי כ״ז:כ׳
שְׁאוֹל וַאֲבַדֹּה לֹא תִשְׂבַּעְנָה וְעֵינֵי הָאָדָם לֹא תִשְׂבַּעְנָה:
The nether-world and Destruction are never satiated; So the eyes of man are never satiated.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
62בשברי לכם כו׳ בפי׳ ולא תשבעו
“When I break for you the staff of bread … you shall eat and not be sated.” The text refers to a discourse that explains “and you shall not be sated.”
Leviticus 26:26ויקרא כ״ו:כ״ו
בְּשִׁבְרִי לָכֶם מַטֵּה־לֶחֶם וְאָפוּ עֶשֶׂר נָשִׁים לַחְמְכֶם בְּתַנּוּר אֶחָד וְהֵשִׁיבוּ לַחְמְכֶם בַּמִּשְׁקָל וַאֲכַלְתֶּם וְלֹא תִשְׂבָּעוּ:
When I break your staff of bread, ten women shall bake your bread in one oven, and they shall deliver your bread again by weight; and ye shall eat, and not be satisfied.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
63ולאהבה את הוי׳ כי הוא חייך
“To love Havayah your G-d, to listen to His voice and to cleave to Him, for He is your life.” The soul’s love of G-d is love of its very life, and so it is never satisfied.
Deuteronomy 30:20דברים ל׳:כ׳
לְאַהֲבָה אֶת־ה׳ אֱלֹקֶיךָ לִשְׁמֹעַ בְּקֹלוֹ וּלְדׇבְקָה־בוֹ כִּי הוּא חַיֶּיךָ וְאֹרֶךְ יָמֶיךָ לָשֶׁבֶת עַל־הָאֲדָמָה אֲשֶׁר נִשְׁבַּע ה׳ לַאֲבֹתֶיךָ לְאַבְרָהָם לְיִצְחָק וּלְיַעֲקֹב לָתֵת לָהֶם:
to love the L-RD thy G-d, to hearken to His voice, and to cleave unto Him; for that is thy life, and the length of thy days; that thou mayest dwell in the land which the L-RD swore unto thy fathers, to Abraham, to Isaac, and to Jacob, to give them.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
64“All the toil of man is for his mouth, and also the soul is not filled.” The Alter Rebbe reads it as the soul’s thirst that is never satisfied.
Ecclesiastes 6:7קהלת ו׳:ז׳
כׇּל־עֲמַל הָאָדָם לְפִיהוּ וְגַם־הַנֶּפֶשׁ לֹא תִמָּלֵא:
All the labour of man is for his mouth, And yet the appetite is not filled.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
65וגם הנפש לא תמלא
Vayikra Rabbah brings the same teaching on this verse, with the parable of the king’s daughter, and counts the earth, which “is not sated with water,” and the soul, which “is not filled,” among the three that are never satisfied.
Vayikra Rabbah 4:2ויקרא רבה ד׳:ב׳
66שהנפש יודעת כל מה שהיא עמלה לעצמה היא עמלה לכך אינה שבעה לא תורה ולא מעשים טובים
The Midrash on this verse: the soul knows that whatever it toils, it toils for itself, so it is not sated with Torah or good deeds; like a king’s daughter married to a villager, nothing in this world is enough for it, for it is from above. The Alter Rebbe quotes it word for word.
Kohelet Rabbah 6:6:1קוהלת רבה ו׳:ו׳:א׳
… אָמַר רַבִּי חֲנִינָא בֶּן יִצְחָק, כָּל מַה שֶּׁיַּעֲמֹל אָדָם מִצְווֹת וּמַעֲשִׂים טוֹבִים, לְפִיו וְלֹא לְפִי בְּנוֹ וְלֹא לְפִי בִּתּוֹ. וְגַם הַנֶּפֶשׁ לֹא תִמָּלֵא, שֶׁהַנֶּפֶשׁ יוֹדַעַת כָּל מַה שֶּׁהִיא עֲמֵלָה, לְעַצְמָהּ הִיא עֲמֵלָה, לְכָךְ אֵינָהּ שְׂבֵעָה לֹא תוֹרָה וְלֹא מַעֲשִׂים טוֹבִים. מָשָׁל לְמָה הַדָּבָר דּוֹמֶה לְעִירוֹנִי שֶׁנָּשָׂא בַּת מְלָכִים, אִם יָבִיא לָהּ כָּל מַה שֶּׁבָּעוֹלָם אֵינָן חֲשׁוּבִין לָהּ כְּלוּם, לָמָּה, שֶׁהִיא בַּת מֶלֶךְ. כָּךְ הַנֶּפֶשׁ אִלּוּ הֵבֵאתָ לָהּ כָּל מַעֲדַנֵּי עוֹלָם אֵינָם כְּלוּם לָהּ, לָמָּה, שֶׁהִיא מִן הָעֶלְיוֹנִים. שְׁלשָׁה אֵין מַחֲזִיקִין …
“Were he to live one thousand years twice, but did not see good, does everything not go to one place? All the toil of man is for his mouth, but the soul, too, is not filled” (Ecclesiastes 6:6–7). “Were he to live one thousand years…all the toil of man is for his mouth.” Rabbi Shmuel said: All a person’s toil to amass mitzvot and good deeds in this world does not suffice for the breath that emerges from his mouth. “But the soul, too, is not filled” – even its …
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
67“All the rivers go to the sea, yet the sea is not full; to the place where the rivers go, there they return to go.” The Alter Rebbe cites the Midrash on this verse.
Ecclesiastes 1:7קהלת א׳:ז׳
כׇּל־הַנְּחָלִים הֹלְכִים אֶל־הַיָּם וְהַיָּם אֵינֶנּוּ מָלֵא אֶל־מְקוֹם שֶׁהַנְּחָלִים הֹלְכִים שָׁם הֵם שָׁבִים לָלָכֶת:
All the rivers run into the sea, Yet the sea is not full; Unto the place whither the rivers go, Thither they go again.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
68Kehot’s note points to Kohelet Rabbah 1:7:4 for these words.
Kohelet Rabbah 1:7:4קוהלת רבה א׳:ז׳:ד׳
דָּבָר אַחֵר, כָּל הַנְּחָלִים הֹלְכִים אֶל הַיָּם, כָּל חָכְמָתוֹ שֶׁל אָדָם אֵינָהּ אֶלָּא בַּלֵּב. וְהַיָּם אֵינֶנּוּ מָלֵא, וְהַלֵּב אֵינוֹ מִתְמַלֵּא לְעוֹלָם. תֹּאמַר שֶׁמִּשָּׁעָה שֶׁאָדָם מוֹצִיא חָכְמָתוֹ מִלִּבּוֹ שׁוּב אֵינָהּ חוֹזֶרֶת עָלָיו לְעוֹלָם, תַּלְמוּד לוֹמַר, שָׁם הֵם שָׁבִים לָלֶכֶת.
Another matter, “all the rivers go to the sea,” all the wisdom of a person is only in his heart. “Yet the sea is not full” – but the heart is never full. You might say that from the moment that a person removes wisdom from his heart, it will never return to him; the verse [therefore] states: “They go there again.”
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
69כל הנחלים הולכים אל הים והים איננו מלא
One reading in the Midrash: all the Torah a person learns is only in the heart, and as the sea is not full, the heart is not full and the soul is never sated, as it says, “and also the soul is not filled.”
Kohelet Rabbah 1:7:5קוהלת רבה א׳:ז׳:ה׳
דָּבָר אַחֵר, כָּל הַנְּחָלִים, כָּל הַתּוֹרָה שֶׁאָדָם לוֹמֵד אֵינָה אֶלָּא בַּלֵּב, וְהַיָּם אֵינֶנּוּ מָלֵא, וְהַלֵּב אֵינֶנּוּ מָלֵא, לֹא הַנֶּפֶשׁ שְׂבֵעָה לְעוֹלָם, שֶׁנֶּאֱמַר (קהלת ו, ז): וְגַם הַנֶּפֶשׁ לֹא תִמָּלֵא. תֹּאמַר שֶׁמִּשָּׁעָה שֶׁאָדָם מוֹצִיא אֶת תַּלְמוּדוֹ לְאַחֵר שׁוּב אֵינָה חוֹזֶרֶת עָלָיו, תַּלְמוּד לוֹמַר, שָׁם הֵם שָׁבִים לָלֶכֶת, דִּכְתִיב (דברים ו, ו): וְהָיוּ הַדְּבָרִים הָאֵלֶּה אֲשֶׁר אָנֹכִי מְצַוְּךָ הַיּוֹם עַל לְבָבֶךָ. מַטְרוֹנָא אַחַת שָׁאֲלָה אֶת רַבִּי יוֹסֵי בַּר חֲלַפְתָּא, אָמְרָה לֵקהּ מַהוּ דֵּין שֶׁנֶּאֱמַר (דניאל ב, כא): יָהֵב חָכְמְתָא לְחַכִּימִין, לָא הֲוָה …
Another matter, “all the rivers,” all the Torah that a person studies is only in the heart. “Yet the sea is not full” – but the heart is not full and the soul is never sated, as it is stated: “But the soul is not filled” (Ecclesiastes 6:7). You might say that from the moment that a person expresses his learning to another, it will never return to him; the verse [therefore] states: “They go there again,” as it is written: “These matters that I am commanding you today shall …
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
Paragraph 5
70“He has also set the world in their heart.” The first section read it as the world’s four elements placed within man.
Ecclesiastes 3:11קהלת ג׳:י״א
אֶת־הַכֹּל עָשָׂה יָפֶה בְעִתּוֹ גַּם אֶת־הָעֹלָם נָתַן בְּלִבָּם מִבְּלִי אֲשֶׁר לֹא־יִמְצָא הָאָדָם אֶת־הַמַּעֲשֶׂה אֲשֶׁר־עָשָׂה הָאֱלֹקִים מֵרֹאשׁ וְעַד־סוֹף:
He hath made every thing beautiful in its time; also He hath set the world in their heart, yet so that man cannot find out the work that G-d hath done from the beginning even to the end.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
71ארץ לא שבעה מים
“The earth, which is not sated with water.” The first section read it as the endless thirst of “earth” for the influence from above.
Proverbs 30:16משלי ל׳:ט״ז
שְׁאוֹל וְעֹצֶר רָחַם אֶרֶץ לֹא־שָׂבְעָה מַּיִם וְאֵשׁ לֹא־אָמְרָה הוֹן:
The grave; and the barren womb; The earth that is not satisfied with water; And the fire that saith not: ‘Enough.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
72“He will come to us like the rain.” Rain, like water, is an image for divine influence from above.
Hosea 6:3הושע ו׳:ג׳
וְנֵדְעָה נִרְדְּפָה לָדַעַת אֶת־ה׳ כְּשַׁחַר נָכוֹן מֹצָאוֹ וְיָבוֹא כַגֶּשֶׁם לָנוּ כְּמַלְקוֹשׁ יוֹרֶה אָרֶץ:
And let us know, eagerly strive to know the L-RD, His going forth is sure as the morning; And He shall come unto us as the rain, As the latter rain that watereth the earth.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 6
73אך בהיות
The note says this section of the maamar is copied there, with changes.
Kehot’s noteסעיף זה נעתק באוה״ת בלק ע׳ תתקמד בשינויים.
74עולם מלשון העלם . . ברבות קהלת
There too “olam is from he’elem”: through the many stages of descent the divine power that gives life to the world is concealed in many garments, until the world seems a separate thing; the root of all concealment is in the supernal “circles,” in which the light is hidden.
Kehot’s noteג, יא. ראה לקמן פ׳ שלח לז, ד. עקב יג, ג וש״נ. ובכ״מ.
75In the verse ha’olam is written without a vav, so it can be read he’elem, concealment. The Alter Rebbe now reads it as the concealment set in man’s heart.
Ecclesiastes 3:11קהלת ג׳:י״א
אֶת־הַכֹּל עָשָׂה יָפֶה בְעִתּוֹ גַּם אֶת־הָעֹלָם נָתַן בְּלִבָּם מִבְּלִי אֲשֶׁר לֹא־יִמְצָא הָאָדָם אֶת־הַמַּעֲשֶׂה אֲשֶׁר־עָשָׂה הָאֱלֹקִים מֵרֹאשׁ וְעַד־סוֹף:
He hath made every thing beautiful in its time; also He hath set the world in their heart, yet so that man cannot find out the work that G-d hath done from the beginning even to the end.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
76גם את העלם נתן בלבם
Rabbi Achavah son of Rabbi Zeira reads ha’olam as he’elem: G-d concealed the explicit Name from them, as it is written “This is My Name le’olam,” where le’olam is written defectively.
Kohelet Rabbah 3:11:3קוהלת רבה ג׳:י״א:ג׳
… [רבי אומר אפלו לדבר עברה יפה בעתו]. רַבִּי בִּנְיָמִין בְּשֵׁם רַבִּי לֵוִי אָמַר: גַּם אֶת הָעֹלָם נָתַן בְּלִבָּם, אַהֲבַת עוֹלָם נָתַן בְּלִבָּם. אָמַר רַבִּי יוֹנָתָן פַּחְדָּתוֹ שֶׁל מַלְאַךְ הַמָּוֶת נָתַן בְּלִבָּם. נְחֶמְיָה בְּרֵיהּ דְּרַבִּי שְׁמוּאֵל בַּר נַחְמָן אָמַר (בראשית א, לא): וְהִנֵּה טוֹב מְאֹד, וְהִנֵּה טוֹב, זֶה אָדָם. וְהִנֵּה טוֹב, זֶה יֵצֶר טוֹב, מְאֹד, זֶה יֵצֶר הָרָע. וְכִי יֵצֶר הָרָע טוֹב מְאֹד, אֶלָּא לְלַמֶּדְךָ שֶׁאִלּוּלֵי יֵצֶר הָרָע, לֹא בָנָה אָדָם בַּיִת, וְלֹא נָשָׂא אִשָּׁה, וְלֹא הוֹלִיד בָּנִים, שֶׁכֵּן שְׁלֹמֹה אוֹמֵר (קהלת ד, ד): כִּי הִיא קִנְאַת אִישׁ מֵרֵעֵהוּ. …
Another matter, “He made everything beautiful in its time” – Rabbi Berekhya said that Rabbi Abbahu said in the name of Rabbi Elazar: The schism that was between Reḥavam and Yerovam was fitting to have been between David and Sheva ben Bikhri, but the Holy One blessed be He said: The Temple has not yet been constructed and I am introducing a schism in the kingdom of the House of David? Rather, let the Temple be constructed and then, what will ultimately happen, will happen. Rabbi Binyamin said in the …
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
77זה שמי לעלם
“This is My Name forever (le’olam), and this is My remembrance for all generations.” Since le’olam is written without a vav, the Sages read it as “to conceal.”
Exodus 3:15שמות ג׳:ט״ו
וַיֹּאמֶר עוֹד אֱלֹקִים אֶל־מֹשֶׁה כֹּה־תֹאמַר אֶל־בְּנֵי יִשְׂרָאֵל ה׳ אֱלֹקֵי אֲבֹתֵיכֶם אֱלֹקֵי אַבְרָהָם אֱלֹקֵי יִצְחָק וֵאלֹקֵי יַעֲקֹב שְׁלָחַנִי אֲלֵיכֶם זֶה־שְּׁמִי לְעֹלָם וְזֶה זִכְרִי לְדֹר דֹּר:
And G-d said moreover unto Moses: ‘Thus shalt thou say unto the children of Israel: The L-RD, the G-d of your fathers, the G-d of Abraham, the G-d of Isaac, and the G-d of Jacob, hath sent me unto you; this is My name for ever, and this is My memorial unto all generations.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות ג, טו.
78The Midrash lists yearnings: Israel’s is only for their Father in Heaven, a woman’s for her husband, the evil inclination’s for Cain and his company, and the rains’ only for the earth, as it says, “You visited the earth.”
Shir HaShirim Rabbah 7:11:1שיר השירים רבה ז׳:י״א:א׳
אֲנִי לְדוֹדִי וְעָלַי תְּשׁוּקָתוֹ, שְׁלשָׁה שׁוּקִין הֵן, אֵין שׁוּקָן שֶׁל יִשְׂרָאֵל אֶלָּא בַּאֲבִיהֶם שֶׁבַּשָּׁמַיִם, שֶׁנֶּאֱמַר: אֲנִי לְדוֹדִי וְעָלַי תְּשׁוּקָתוֹ, אֵין שׁוּקָהּ שֶׁל אִשָּׁה אֶלָּא בְּבַעְלָהּ, שֶׁנֶּאֱמַר (בראשית ג, טז): וְאֶל אִישֵׁךְ תְּשׁוּקָתֵךְ. אֵין שׁוּקוֹ שֶׁל יֵצֶר הָרָע אֶלָּא בְּקַיִן וַחֲבוּרָתוֹ, שֶׁנֶּאֱמַר (בראשית ד, ז): וְאֵלֶיךָ תְּשׁוּקָתוֹ. רַבִּי יְהוֹשֻׁעַ בְּשֵׁם רַבִּי אַחָא אֵין שׁוּקָן שֶׁל גְּשָׁמִים אֶלָּא בָּאָרֶץ, שֶׁנֶּאֱמַר (תהלים סה, י): פָּקַדְתָּ הָאָרֶץ וַתְּשֹׁקְקֶהָ רַבַּת תַּעְשְׁרֶנָּה, אִם זְכִיתֶם תַּעְשִׁירֶנָּה, וְאִם לֹא תְּעַשְֹּׂרֶנָּה, …
“I am my beloved's, and his desire is for me” (Song of Songs 7:11). “I am my beloved's, and his desire is for me.” There are three desires. The desire of Israel is only for their Father in Heaven, as it is stated: “I am my beloved's, and his desire is for me.” The desire of a woman in only for her husband, as it is stated: “Your desire shall be for your husband” (Genesis 3:16). The desire of the evil inclination is only for Cain and his ilk, as …
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
79אני לדודי ועלי תשוקתו
“I am my Beloved’s, and His yearning is for me.” It expresses the mutual yearning between Israel and G-d.
Song of Songs 7:11שיר השירים ז׳:י״א
אֲנִי לְדוֹדִי וְעָלַי תְּשׁוּקָתוֹ:
I am my beloved’s, and his desire is toward me.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשה״ש ז, יא.
80וארז״ל בשה״ש . . לאביהם שבשמים
The note points to the Tzemach Tzedek’s commentary on Tehillim, on this verse, where the Midrash on Israel’s yearning is discussed.
Kehot’s noteראה יהל אור ע״פ פקדת הארץ ע׳ רכו.
81פקודי ה׳
“The precepts (pikudei) of Havayah are upright, gladdening the heart.” The mitzvos are called pikudei, from the same root as pakadta.
Psalms 19:9תהילים י״ט:ט׳
פִּקּוּדֵי ה׳ יְשָׁרִים מְשַׂמְּחֵי־לֵב מִצְוַת ה׳ בָּרָה מְאִירַת עֵינָיִם:
The precepts of the L-RD are right, rejoicing the heart; the commandment of the L-RD is pure, enlightening the eyes.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
82רעוא דכל רעוין
In the Idra Rabba the forehead of the supernal skull is called “the Will of wills,” and the will of Z’eir Anpin stands facing it. The Alter Rebbe uses the phrase for the supernal Will from which the mitzvos are drawn.
Zohar III, 129aזח״ג קכט, א
Kehot’s noteזח״ג קכט, א. רפח, ב.
83אהבתי אתכם אמר ה׳
“I have loved you, says Havayah.” G-d’s love for Israel is the root of the mitzvos.
Malachi 1:2מלאכי א׳:ב׳
אָהַבְתִּי אֶתְכֶם אָמַר ה׳ וַאֲמַרְתֶּם בַּמָּה אֲהַבְתָּנוּ הֲלוֹא־אָח עֵשָׂו לְיַעֲקֹב נְאֻם־ה׳ וָאֹהַב אֶת־יַעֲקֹב:
I have loved you, saith the L-RD. Yet ye say: ‘Wherein hast Thou loved us?’ Was not Esau Jacob’s brother? Saith the L-RD; Yet I loved Jacob;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמלאכי א, ב.
84וימינו תחבקני
“His left hand is under my head, and His right hand embraces me.” The right hand is Chesed, expressed through the mitzvos.
Song of Songs 2:6שיר השירים ב׳:ו׳
שְׂמֹאלוֹ תַּחַת לְרֹאשִׁי וִימִינוֹ תְּחַבְּקֵנִי:
Let his left hand be under my head, And his right hand embrace me.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשה״ש ב, ו.
85כמים הפנים לפנים
“As water reflects face to face, so the heart of man to man.” G-d’s love shown in the mitzvos awakens a matching love in the soul.
Proverbs 27:19משלי כ״ז:י״ט
כַּמַּיִם הַפָּנִים לַפָּנִים כֵּן לֵב־הָאָדָם לָאָדָם:
As in water face answereth to face, So the heart of man to man.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי כז, יט.
86יוצר אור ובורא חושך
“Who forms light and creates darkness.” The Alter Rebbe uses it to show that Beriah, the world of “creating,” is called concealment.
Isaiah 45:7ישעיהו מ״ה:ז׳
יוֹצֵר אוֹר וּבוֹרֵא חֹשֶׁךְ עֹשֶׂה שָׁלוֹם וּבוֹרֵא רָע אֲנִי ה׳ עֹשֶׂה כׇל־אֵלֶּה:
I form the light, and create darkness; I make peace, and create evil; I am the L-RD, that doeth all these things.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ מה, ז.
87יערוף כמטר לקחי
“My teaching shall drop like the rain.” Here it describes the mitzvos as “upper waters” coming down from Atzilus.
Deuteronomy 32:2דברים ל״ב:ב׳
יַעֲרֹף כַּמָּטָר לִקְחִי תִּזַּל כַּטַּל אִמְרָתִי כִּשְׂעִירִם עֲלֵי־דֶשֶׁא וְכִרְבִיבִים עֲלֵי־עֵשֶׂב:
My doctrine shall drop as the rain, My speech shall distil as the dew; As the small rain upon the tender grass, And as the showers upon the herb.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים לב, ב.
88פקדת לשון פקידת עקרה
There pekudei is explained as union, as in the Sages’ “a man must visit (lifkod) his wife”: the Mishkan is the final hei of the Name, the Shechinah and source of the souls of Israel, and the union of vav and hei comes about through Torah and the mitzvos.
Kehot’s noteראה לעיל בפ׳ פקודי ד, סע״ג ואילך. יהל אור שם ע׳ רכה ”ורש״י פי׳ פקד הוא ההריון ויעש הלידה, וא״כ גם כאן י״ל כן פקדת הארץ מה שמתעברת ע״י הגשמים ואח״כ והולידה. והרמב״ן מפרש שם בע״א הפקידה הזכירה של הדבר כו׳ וכן בזהר שם”.
89וה׳ פקד את שרה
“And Havayah remembered Sarah as He had said.” Pekidah is the remembering of a barren woman so that she conceives.
Genesis 21:1בראשית כ״א:א׳
וַה׳ פָּקַד אֶת־שָׂרָה כַּאֲשֶׁר אָמָר וַיַּעַשׂ ה׳ לְשָׂרָה כַּאֲשֶׁר דִּבֵּר:
And the L-RD remembered Sarah as He had said, and the L-RD did unto Sarah as He had spoken.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית כא, א. — ראה מאמרי אדה״א במדבר ע׳ קב ואילך.
90עקרה לא ילדה
“Sing, O barren one, who did not give birth.” The Alter Rebbe applies it to Knesses Yisrael in exile, whose love is hidden and not yet born.
Isaiah 54:1ישעיהו נ״ד:א׳
רׇנִּי עֲקָרָה לֹא יָלָדָה פִּצְחִי רִנָּה וְצַהֲלִי לֹא־חָלָה כִּי־רַבִּים בְּנֵי־שׁוֹמֵמָה מִבְּנֵי בְעוּלָה אָמַר ה׳
Sing, O barren, thou that didst not bear, Break forth into singing, and cry aloud, thou that didst not travail; For more are the children of the desolate Than the children of the married wife, saith the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נד, א.
91Kehot’s note points to Song of Songs 5:2 for these words.
Song of Songs 5:2שיר השירים ה׳:ב׳
אֲנִי יְשֵׁנָה וְלִבִּי עֵר קוֹל דּוֹדִי דוֹפֵק פִּתְחִי־לִי אֲחֹתִי רַעְיָתִי יוֹנָתִי תַמָּתִי שֶׁרֹּאשִׁי נִמְלָא־טָל קְוֻצּוֹתַי רְסִיסֵי לָיְלָה:
I sleep, but my heart waketh; Hark! my beloved knocketh: ‘Open to me, my sister, my love, my dove, my undefiled; For my head is filled with dew, My locks with the drops of the night.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
92Kehot’s note points to Exodus 38:21 for these words.
Exodus 38:21שמות ל״ח:כ״א
אֵלֶּה פְקוּדֵי הַמִּשְׁכָּן מִשְׁכַּן הָעֵדֻת אֲשֶׁר פֻּקַּד עַל־פִּי מֹשֶׁה עֲבֹדַת הַלְוִיִּם בְּיַד אִיתָמָר בֶּן־אַהֲרֹן הַכֹּהֵן:
These are the accounts of the tabernacle, even the tabernacle of the testimony, as they were rendered according to the commandment of Moses, through the service of the Levites, by the hand of Ithamar, the son of Aaron the priest.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
93שכל תפלה היא בחי׳ לידת המוחין
The note says the Mitteler Rebbe brings this in the name of Pri Etz Chaim, and explains that the “birth of the mochin” means that love and awe, covered in the depth of contemplation (“gestation and concealment”), come out of concealment into revelation at the time of prayer.
Kehot’s noteבמאמרי אדה״א במדבר-א ע׳ קג מביא זה בשם הפע״ח. וראה שם בשער התפלה פ״ז. ובמאמרי אדה״א מבאר ”דפי׳ לידת המוחין היינו בחי׳ המוחין דאוי״ר שמכוסי׳ בעומק ההתבוננות שנק׳ עיבור והעלם, ובשעת התפלה יוצאים מן ההעלם לגילוי” ע״ש. וביהל אור ע׳ עו כ׳ דכאן ”מבואר שכדי להיות לידה וגילוי הוא ע״י קיום המצות וזהו פקדת הארץ ותשוקקי׳”.
94רבת תעשרנה
When Israel do G-d’s will, He visits the earth once and it yields at once, as it says “You visited the earth … You greatly enrich it (te’ashrenah)”: it gives you one in ten.
Vayikra Rabbah 35:12ויקרא רבה ל״ה:י״ב
95רבת תעשרנה פלג
“You visited the earth and watered it; You greatly enrich it; the stream of G-d is full of water.” The Alter Rebbe reads vateshokekeha from shokekah, yearning, and expounds each phrase of the verse in turn.
Psalms 65:10תהילים ס״ה:י׳
פָּקַדְתָּ־הָאָרֶץ וַתְּשֹׁקְקֶהָ רַבַּת תַּעְשְׁרֶנָּה פֶּלֶג אֱלֹקִים מָלֵא מָיִם תָּכִין דְּגָנָם כִּי־כֵן תְּכִינֶהָ:
Thou hast remembered the earth, and watered her, greatly enriching her, with the river of G-d that is full of water; Thou preparest them corn, for so preparest Thou her.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים סה, י.
96The Talmud says “visiting” is said both of a woman, “And Havayah remembered Sarah,” and of rain, “You visited the earth…”; and it explains “the stream of G-d” as a kind of vault in the heavens from which rain comes.
Taanit 8b:3תענית ח׳ ב:ג׳
נֶאֱמַר פְּקִידָה בְּאִשָּׁה, וְנֶאֱמַר פְּקִידָה בִּגְשָׁמִים. נֶאֱמַר פְּקִידָה בְּאִשָּׁה, דִּכְתִיב: ״וַה׳ פָּקַד אֶת שָׂרָה״, וְנֶאֱמַר פְּקִידָה בִּגְשָׁמִים, דִּכְתִיב: ״פָּקַדְתָּ הָאָרֶץ וַתְּשֹׁקְקֶהָ רַבַּת תַּעְשְׁרֶנָּה פֶּלֶג אֱלֹקִים מָלֵא מָיִם״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
97פלג אלקים מלא מים
The Midrash says that “the stream of G-d” has been full since the six days of creation and has lacked nothing, as one who sweats in a bathhouse weighs no less afterward: G-d’s spring is never diminished.
Bereshit Rabbah 4:4בראשית רבה ד׳:ד׳
… ): ”ויעל ה׳ את איוב מן הסערה וגו׳ מבין שערות ראשו” ועוד שאלו א״ל אפשר (תהלים סה, ): ”פלג אלקים מלא מים” מששת ימי בראשית ולא חסר כלום אתמהא א״ל הכנס ורחוץ ושקול עצמך עד שלא תכנס ומאחר שתכנס הלך כיון שיצא ושקל עצמו לא חסר כלום א״ל כל אותה הזיעה שיצאת לא ממך יצאת א״ל הן א״ל ומה אתה שאתה ב״ו לא חסר מעיינך כלום מעיינו של הקדוש ברוך הוא על אחת כמה וכמה הוי פלג אלקים מלא מים מששת ימי בראשית ולא חסר כלום א״ר יוחנן נטל …
A certain Samaritan asked Rabbi Meir, saying to him: ‘Is it possible that the upper waters are suspended by the word of G-d?’ He said to him: ‘Yes.’ He said to him: ‘Bring me a tube with water.’ He brought him a tube with water. He placed a gold plate on top if it, and the water did not stay in place; [he placed] a silver plate, and the water did not stay in place. When he put his finger on top of it, the water stayed in place. He …
Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
98פ״ק דתענית
Kehot’s marei makom for these words (its note is below).
Kehot’s noteח, ב.
99וברבות בראשית פרשה ד׳
The note says Yahel Or quotes this Midrash on G-d’s spring and adds that peleg is also from palga, “half,” the division of the upper waters above the firmament from the lower waters below.
Kehot’s note”מעיינו של הקב״ה כו׳ פלג אלקים כו׳ גם לשון פלגא מה שחילק מים עליונים למעלה מהרקיע ומים תחתונים למטה באוקיינוס כו׳” — מובא ביהל אור עה״פ.
100ובערוך ערך קבה
The note quotes it: the Aruch, under kubah, cites the Targum rendering “the stream of G-d” as “the vault of G-d,” and cites the Gemara’s use of kubah for a tent wide below and narrow above.
Kehot’s note”וכן בערוך ערך קבה הביא בשם התרגום פלג אלקים קובתא דאלהא. עוד הביא שם ממנחות פ״ג ל״א ב׳ שלא יעשנה כקובה ופרש״י כאהל רחב מלמטה וקצר מלמעלה וכן פרק לפני אידיהן י״ח א׳ לישב בקובה...” יהל אור שם ע׳ רכה.
101שם אלקים מתחלק ונעשה מ״י אל״ה
The note gives this Kabbalistic lexicon, with the Tikkunei Zohar, as a source for the division of Elokim into Mi and Eleh.
Tikkunei Zohar, Tikkun 20תקו״ז תיקון כ
Kehot’s noteת״ז תי׳ כ-כא (מב, ב). קה״י בערך אלקים (פסקא ששית). ובהבא לקמן — ראה סה״מ אדה״א במדבר-א ע׳ קז. והחרים — תרל״א ע׳ סב. המשך בששה״ק תער״ב ח״א ס״ע תצג ואילך.
102וימינך מקרב חיקך כלה
“Why do You withdraw Your hand, and Your right hand? From within Your bosom, consume.” The word is written chok’cha and read cheik’cha, “Your bosom”: the right hand, Chesed, hidden in the bosom of Yesod of Imma.
Psalms 74:11תהילים ע״ד:י״א
לָמָּה תָשִׁיב יָדְךָ וִימִינֶךָ מִקֶּרֶב חֵיקְךָ כַלֵּה:
Why withdrawest Thou Thy hand, even Thy right hand? Draw it out of Thy bosom and consume them.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים עד, יא.
103ע״פ ואהי׳ אצלו אמון
This is the explanation on “And I was with Him as a nursling.” It opens by describing the counting of the Omer as the mochin of nursing and the sweetening of the gevuros, brought about in man by iskafya and is’hapcha.
Kehot’s noteלקמן יח, ד.
104נהר פלגיו ישמחו עיר אלקים
“A river whose streams gladden the city of G-d.” The streams are the chasadim drawn out of Yesod of Imma.
Psalms 46:5תהילים מ״ו:ה׳
נָהָר פְּלָגָיו יְשַׂמְּחוּ עִיר־אֱלֹקִים קְדֹשׁ מִשְׁכְּנֵי עֶלְיוֹן:
There is a river, the streams whereof make glad the city of G-d, The holiest dwelling-place of the Most High.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
105נהר פלגיו ישמחו עיר אלקים
The Zohar on Mishpatim asks what the river’s “streams” are, and answers that they are its roots, all rooted in the waters of the river that goes forth from Eden.
Zohar, Mishpatim 3:85–94ספר הזהר, משפטים ג׳:פ״ה-צ״ד
“The river, the channels thereof shall make glad the city of G-d” (Ps. 46, 8). What are these channels? They are the roots of the willows, which here are called “upper chambers”. These and the roots and the channels-all are rooted in those waters of that mysterious river.
The Zohar; London, Soncino Press, 1933 (Public Domain)
106ובשה״ש . . פי׳ לשון עשירות
The note quotes the Midrash through Yahel Or: Israel’s yearning is only for their Father in Heaven; the rains’ yearning is for the earth; “if you merit, te’ashirenah; if not, te’asrenah, it will give you one in ten.”
Kehot’s noteאין תשוקתן של ישראל אלא לאביהם שבשמים כו׳ תשוקתן של גשמים כו׳ זכיתם תעשירנה לא זכיתם תעשרנה שתעשה לכם אחד מעשרה כו׳” — יהל אור שם ע׳ רכו.
107הבריח התיכון
“And the middle bar in the midst of the boards shall pass through from end to end.” It is an image for Tiferes, the middle pillar, which reaches up to Keser.
Exodus 26:28שמות כ״ו:כ״ח
וְהַבְּרִיחַ הַתִּיכֹן בְּתוֹךְ הַקְּרָשִׁים מַבְרִחַ מִן־הַקָּצֶה אֶל־הַקָּצֶה:
and the middle bar in the midst of the boards, which shall pass through from end to end.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות כו, כח.
108שיש לחם עני ולחם פנג
The Zohar on Vayechi teaches that there is bread called “poor bread” and bread called “bread of pannag,” as there is a Tree of Life and a tree on which death depends.
Zohar, Vayechi 72:752–73:761ספר הזהר, ויחי ע״ב:תשנ״ב-ע״ג:תשס״א
In the expression “his bread” the reference of the word “his” is not specified; but we may divide the word lahmo (his bread) into lehem van, that is, “the bread of van” (which signifies the heavens); hence it is written: “Behold, I will rain bread from heaven for you” (Ex. 16, 4). It is from thence that the tree of life is nourished and crowned, and when it receives this nourishment, then it “yields the dainties of the king”. This king is the Community of Israel, who is fed therefrom …
The Zohar; London, Soncino Press, 1933 (Public Domain)
109דלחם עני זהו בחי׳ יבשה
Why is it called yabashah, dry land? Because it is “poor bread”: it absorbs all the waters of the world and stays dry until it is filled from above, and then the waters flow.
Zohar, Bereshit 39:373–384ספר הזהר, בראשית ל״ט:שע״ג-שפ״ד
The earth is called “dry” because it is “bread of the poor one” (Yesod), and it remains dry until this place fills it, and then the waters commence to flow from their sources.’
The Zohar; London, Soncino Press, 1933 (Public Domain)
110ארץ אשר לא במסכנות
“A land in which you shall eat bread without scarcity; you shall lack nothing in it.” The dry land, once filled with water, is no longer poor.
Deuteronomy 8:9דברים ח׳:ט׳
אֶרֶץ אֲשֶׁר לֹא בְמִסְכֵּנֻת תֹּאכַל־בָּהּ לֶחֶם לֹא־תֶחְסַר כֹּל בָּהּ אֶרֶץ אֲשֶׁר אֲבָנֶיהָ בַרְזֶל וּמֵהֲרָרֶיהָ תַּחְצֹב נְחֹשֶׁת:
a land wherein thou shalt eat bread without scarceness, thou shalt not lack any thing in it; a land whose stones are iron, and out of whose hills thou mayest dig brass.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ח, ט.
111שלחייך פרדס
“Your shoots are an orchard of pomegranates with choice fruits.” The Alter Rebbe links shelachayich to beis hashelachin, a dry field that must be irrigated.
Song of Songs 4:13שיר השירים ד׳:י״ג
שְׁלָחַיִךְ פַּרְדֵּס רִמּוֹנִים עִם פְּרִי מְגָדִים כְּפָרִים עִם־נְרָדִים:
Thy shoots are a park of pomegranates, With precious fruits; Henna with spikenard plants,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשה״ש ד, ג.
112בית השלחין
The words here quote Moed Katan 20a:4; the passage is shown below.
Moed Katan 20a:4מועד קטן כ׳ א:ד׳
אֵיתִיבֵיהּ: רֶגֶל עוֹלֶה לוֹ לְמִנְיַן שְׁלֹשִׁים, כֵּיצַד? קְבָרוֹ בִּתְחִילַּת הָרֶגֶל — מוֹנֶה שִׁבְעָה אַחַר הָרֶגֶל, ומְלַאכְתּוֹ נַעֲשֵׂית עַל יְדֵי אֲחֵרִים, וַעֲבָדָיו וְשִׁפְחוֹתָיו עוֹשִׂין בְּצִנְעָא בְּתוֹךְ בֵּיתוֹ, וְאֵין רַבִּים מִתְעַסְּקִין בּוֹ, שֶׁכְּבָר נִתְעַסְּקוּ בּוֹ בָּרֶגֶל, וְרֶגֶל עוֹלֶה לוֹ. תְּיוּבְתָּא.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteמו״ק כ, א.
113נרד וכרכם
“Nard and saffron, calamus and cinnamon.” Fragrances that come from the dry field: the virtue of the service of iskafya.
Song of Songs 4:14שיר השירים ד׳:י״ד
נֵרְדְּ וְכַרְכֹּם קָנֶה וְקִנָּמוֹן עִם כׇּל־עֲצֵי לְבוֹנָה מֹר וַאֲהָלוֹת עִם כׇּל־רָאשֵׁי בְשָׂמִים:
Spikenard and saffron, calamus and cinnamon, With all trees of frankincense; Myrrh and aloes, with all the chief spices.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשה״ש ד, יד.
114“And I have put My words in your mouth.” In Torah study G-d’s own words are in a person’s mouth: speech joined with speech.
Isaiah 51:16ישעיהו נ״א:ט״ז
וָאָשִׂם דְּבָרַי בְּפִיךָ וּבְצֵל יָדִי כִּסִּיתִיךָ לִנְטֹעַ שָׁמַיִם וְלִיסֹד אָרֶץ וְלֵאמֹר לְצִיּוֹן עַמִּי־אָתָּה:
And I have put My words in thy mouth, And have covered thee in the shadow of My hand, That I may plant the heavens, And lay the foundations of the earth, And say unto Zion: ‘Thou art My people.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
115“And the spirit of Havayah shall rest upon him, a spirit of wisdom and understanding.” The Alter Rebbe applies it to the divine spirit that rests on one who speaks words of Torah.
Isaiah 11:2ישעיהו י״א:ב׳
וְנָחָה עָלָיו רוּחַ ה׳ רוּחַ חׇכְמָה וּבִינָה רוּחַ עֵצָה וּגְבוּרָה רוּחַ דַּעַת וְיִרְאַת ה׳
And the spirit of the L-RD shall rest upon him, The spirit of wisdom and understanding, The spirit of counsel and might, The spirit of knowledge and of the fear of the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
116רוח ממללא
Onkelos renders “a living soul” as “a speaking spirit.” Speech is called “spirit,” which links Torah study with “the spirit of Havayah.”
Onkelos Genesis 2:7תרגום אונקלוס על בראשית ב׳:ז׳
וּבְרָא יְיָ אֱלֹקִים יָת אָדָם עַפְרָא מִן אַדְמְתָא וּנְפַח בְּאַפּוֹהִי נִשְׁמְתָא דְחַיֵּי וַהֲוַת בְּאָדָם לְרוּחַ מְמַלְלָא:
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
117“And the spirit of G-d hovered over the face of the water.” The “spirit” is above the “water”: the drawing down through Torah is higher than that through the mitzvos.
Genesis 1:2בראשית א׳:ב׳
וְהָאָרֶץ הָיְתָה תֹהוּ וָבֹהוּ וְחֹשֶׁךְ עַל־פְּנֵי תְהוֹם וְרוּחַ אֱלֹקִים מְרַחֶפֶת עַל־פְּנֵי הַמָּיִם:
Now the earth was unformed and void, and darkness was upon the face of the deep; and the spirit of G-d hovered over the face of the waters.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
118“Until a spirit is poured upon us from on high.” The spirit descends from a very high place.
Isaiah 32:15ישעיהו ל״ב:ט״ו
עַד־יֵעָרֶה עָלֵינוּ רוּחַ מִמָּרוֹם וְהָיָה מִדְבָּר לַכַּרְמֶל וְהַכַּרְמֶל לַיַּעַר יֵחָשֵׁב:
Until the spirit be poured upon us from on high, And the wilderness become a fruitful field, And the fruitful field be counted for a forest.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
119דאורייתא מחכמה נפקת
On “And wisdom, where shall it be found,” the Zohar says the Torah comes forth from Chochmah, from the place called Kodesh, and Chochmah from the place called Kodesh HaKodashim.
Zohar, Mishpatim 20:500–502ספר הזהר, משפטים כ׳:ת״ק-תק״ב
For the Torah itself emanates from Wisdom, from the realm called.”holiness”, and Wisdom itself emanates from the region called “holy (lit. holiness) of holies”.’ Said R. Isaac: ‘The Jubilee is also designated “holiness”, as it is written: “For it is the jubilee; it shall be holiness (kodesh) unto you” (Lev. 14, 12). The Israelites who are destined to be “men of holiness” have a share in both (the Torah and the Jubilee).
The Zohar; London, Soncino Press, 1933 (Public Domain)
120והחכמה מאין תמצא
“And wisdom, where (me’ayin) shall it be found?” Chassidus reads it as “wisdom is found from ayin, nothing”: Chochmah comes from the level above it.
Job 28:12איוב כ״ח:י״ב
וְהַחׇכְמָה מֵאַיִן תִּמָּצֵא וְאֵי זֶה מְקוֹם בִּינָה:
But wisdom, where shall it be found? And where is the place of understanding?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
121רוחא דנפיק
In the Idra Rabba, a spirit goes forth from the nostrils of the Ancient One to Z’eir Anpin, the spirit of life, and from it the spirit destined to rest upon the King Mashiach, to know wisdom.
Zohar, Idra Rabba 9:63–10:73ספר הזהר, האדרא רבא ט׳:ס״ג-י׳:ע״ג
122Kehot’s note points to Song of Songs 4:13 for these words.
Song of Songs 4:13שיר השירים ד׳:י״ג
שְׁלָחַיִךְ פַּרְדֵּס רִמּוֹנִים עִם פְּרִי מְגָדִים כְּפָרִים עִם־נְרָדִים:
Thy shoots are a park of pomegranates, With precious fruits; Henna with spikenard plants,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
123The Zohar teaches that the hidden beginning was called only Mi (“Who”); wishing to be revealed, it created Eleh (“these”), and when the letters joined, the Name Elokim was completed. The Alter Rebbe uses this to explain “the stream (division) of Elokim.”
Zohar, Introduction 4:12–5:21ספר הזהר, הקדמה ד׳:י״ב-ה׳:כ״א
124Kehot’s note points to Zohar, Vayechi 81:824–82:836 for these words.
Zohar, Vayechi 81:824–82:836ספר הזהר, ויחי פ״א:תתכ״ד-פ״ב:תתל״ו
Paragraph 7
125גם את העלם נתן בלבם
“He has also set ha’olam in their heart,” where ha’olam is written without a vav. The Alter Rebbe reads it as the hidden Name placed in the heart.
Ecclesiastes 3:11קהלת ג׳:י״א
אֶת־הַכֹּל עָשָׂה יָפֶה בְעִתּוֹ גַּם אֶת־הָעֹלָם נָתַן בְּלִבָּם מִבְּלִי אֲשֶׁר לֹא־יִמְצָא הָאָדָם אֶת־הַמַּעֲשֶׂה אֲשֶׁר־עָשָׂה הָאֱלֹקִים מֵרֹאשׁ וְעַד־סוֹף:
He hath made every thing beautiful in its time; also He hath set the world in their heart, yet so that man cannot find out the work that G-d hath done from the beginning even to the end.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
126גם את העלם נתן בלבם
The Midrash reads ha’olam as he’elem: G-d concealed the explicit Name, as it says “This is My Name le’olam,” where le’olam is written defectively.
Kohelet Rabbah 3:11:3קוהלת רבה ג׳:י״א:ג׳
… [רבי אומר אפלו לדבר עברה יפה בעתו]. רַבִּי בִּנְיָמִין בְּשֵׁם רַבִּי לֵוִי אָמַר: גַּם אֶת הָעֹלָם נָתַן בְּלִבָּם, אַהֲבַת עוֹלָם נָתַן בְּלִבָּם. אָמַר רַבִּי יוֹנָתָן פַּחְדָּתוֹ שֶׁל מַלְאַךְ הַמָּוֶת נָתַן בְּלִבָּם. נְחֶמְיָה בְּרֵיהּ דְּרַבִּי שְׁמוּאֵל בַּר נַחְמָן אָמַר (בראשית א, לא): וְהִנֵּה טוֹב מְאֹד, וְהִנֵּה טוֹב, זֶה אָדָם. וְהִנֵּה טוֹב, זֶה יֵצֶר טוֹב, מְאֹד, זֶה יֵצֶר הָרָע. וְכִי יֵצֶר הָרָע טוֹב מְאֹד, אֶלָּא לְלַמֶּדְךָ שֶׁאִלּוּלֵי יֵצֶר הָרָע, לֹא בָנָה אָדָם בַּיִת, וְלֹא נָשָׂא אִשָּׁה, וְלֹא הוֹלִיד בָּנִים, שֶׁכֵּן שְׁלֹמֹה אוֹמֵר (קהלת ד, ד): כִּי הִיא קִנְאַת אִישׁ מֵרֵעֵהוּ. …
Another matter, “He made everything beautiful in its time” – Rabbi Berekhya said that Rabbi Abbahu said in the name of Rabbi Elazar: The schism that was between Reḥavam and Yerovam was fitting to have been between David and Sheva ben Bikhri, but the Holy One blessed be He said: The Temple has not yet been constructed and I am introducing a schism in the kingdom of the House of David? Rather, let the Temple be constructed and then, what will ultimately happen, will happen. Rabbi Binyamin said in the …
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
127זה שמי לעלם
“This is My Name forever, and this is My remembrance for all generations.” Since le’olam is written without a vav, the Sages read it “to conceal”: the Name Havayah is hidden.
Exodus 3:15שמות ג׳:ט״ו
וַיֹּאמֶר עוֹד אֱלֹקִים אֶל־מֹשֶׁה כֹּה־תֹאמַר אֶל־בְּנֵי יִשְׂרָאֵל ה׳ אֱלֹקֵי אֲבֹתֵיכֶם אֱלֹקֵי אַבְרָהָם אֱלֹקֵי יִצְחָק וֵאלֹקֵי יַעֲקֹב שְׁלָחַנִי אֲלֵיכֶם זֶה־שְּׁמִי לְעֹלָם וְזֶה זִכְרִי לְדֹר דֹּר:
And G-d said moreover unto Moses: ‘Thus shalt thou say unto the children of Israel: The L-RD, the G-d of your fathers, the G-d of Abraham, the G-d of Isaac, and the G-d of Jacob, hath sent me unto you; this is My name for ever, and this is My memorial unto all generations.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
128לא כמו שאני נכתב אני נקרא
“Not as I am written am I pronounced: I am written with yud and hei, and pronounced with alef and daled.” The Talmud adds that in the World to Come the Name will be pronounced as it is written.
Pesachim 50a:21–22פסחים נ׳ א:כ״א-כ״ב
רַבִּי אֲבִינָא רָמֵי: כְּתִיב ״זֶה שְּׁמִי לְעֹלָם״ — ״וְזֶה זִכְרִי לְדוֹר דּוֹר״. אָמַר הַקָּדוֹשׁ בָּרוּךְ הוּא: לֹא כְּשֶׁאֲנִי נִכְתָּב, אֲנִי נִקְרָא. נִכְתָּב אֲנִי בְּיוֹד הֵא, וְנִקְרָא אֲנִי בְּאָלֶף דָּלֶת. הַדְרָן עֲלָךְ אֵלּוּ עוֹבְרִין
William Davidson, Vocalized Aramaic (CC-BY-NC)
Paragraph 8
129כמים הפנים לפנים
“As water reflects face to face, so the heart of man to man.” G-d’s love expressed in the mitzvos awakens a matching love in the soul.
Proverbs 27:19משלי כ״ז:י״ט
כַּמַּיִם הַפָּנִים לַפָּנִים כֵּן לֵב־הָאָדָם לָאָדָם:
As in water face answereth to face, So the heart of man to man.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
130מי ברא אלה
“Lift up your eyes on high and see: Who created these?” The Zohar reads Mi (“Who”) and Eleh (“these”) as the two parts of the Name Elokim.
Isaiah 40:26ישעיהו מ׳:כ״ו
שְׂאוּ־מָרוֹם עֵינֵיכֶם וּרְאוּ מִי־בָרָא אֵלֶּה הַמּוֹצִיא בְמִסְפָּר צְבָאָם לְכֻלָּם בְּשֵׁם יִקְרָא מֵרֹב אוֹנִים וְאַמִּיץ כֹּחַ אִישׁ לֹא נֶעְדָּר:
Lift up your eyes on high, And see: who hath created these? He that bringeth out their host by number, He calleth them all by name; By the greatness of His might, and for that He is strong in power, Not one faileth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
131רבת תעשרנה
“You visited the earth and watered it; You greatly enrich it.” The second section expounded the verse phrase by phrase.
Psalms 65:10תהילים ס״ה:י׳
פָּקַדְתָּ־הָאָרֶץ וַתְּשֹׁקְקֶהָ רַבַּת תַּעְשְׁרֶנָּה פֶּלֶג אֱלֹקִים מָלֵא מָיִם תָּכִין דְּגָנָם כִּי־כֵן תְּכִינֶהָ:
Thou hast remembered the earth, and watered her, greatly enriching her, with the river of G-d that is full of water; Thou preparest them corn, for so preparest Thou her.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
132ונחה עליו רוח הוי׳
“And the spirit of Havayah shall rest upon him.” The second section applied it to one who speaks words of Torah.
Isaiah 11:2ישעיהו י״א:ב׳
וְנָחָה עָלָיו רוּחַ ה׳ רוּחַ חׇכְמָה וּבִינָה רוּחַ עֵצָה וּגְבוּרָה רוּחַ דַּעַת וְיִרְאַת ה׳
And the spirit of the L-RD shall rest upon him, The spirit of wisdom and understanding, The spirit of counsel and might, The spirit of knowledge and of the fear of the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
133רוח ממללא
Onkelos renders “a living soul” as “a speaking spirit,” as the Kehot note points out; speech is called “spirit.”
Onkelos Genesis 2:7תרגום אונקלוס על בראשית ב׳:ז׳
וּבְרָא יְיָ אֱלֹקִים יָת אָדָם עַפְרָא מִן אַדְמְתָא וּנְפַח בְּאַפּוֹהִי נִשְׁמְתָא דְחַיֵּי וַהֲוַת בְּאָדָם לְרוּחַ מְמַלְלָא:
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
Paragraph 9
134ונחה עליו רוח ה׳
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשם יא, ב.
135ואת רוח הטומאה אעביר
“And also the prophets and the spirit of impurity I will remove from the land.” The prophecy of the end of days, when daily prayer will no longer be needed to overcome concealment.
Zechariah 13:2זכריה י״ג:ב׳
וְהָיָה בַיּוֹם הַהוּא נְאֻם ה׳ צְבָאוֹת אַכְרִית אֶת־שְׁמוֹת הָעֲצַבִּים מִן־הָאָרֶץ וְלֹא יִזָּכְרוּ עוֹד וְגַם אֶת־הַנְּבִיאִים וְאֶת־רוּחַ הַטֻּמְאָה אַעֲבִיר מִן־הָאָרֶץ:
And it shall come to pass in that day, Saith the L-RD of hosts, That I will cut off the names of the idols out of the land, And they shall no more be remembered; And also I will cause the prophets And the unclean spirit to pass out of the land.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteזכרי׳ יג, ב.
136כמעלת הזהב על הכסף
The Tanya describes a love higher than all others, “like the superiority of gold over silver,” a love like flashes of fire from the supernal gevuros of Binah. The Alter Rebbe compares the future ascent of the arousal from below to it.
Tanya, Likkutei Amarim 50:2–3תניא, חלק ראשון; ליקוטי אמרים נ׳:ב׳-ג׳
אַךְ יֵשׁ עוֹד בְּחִינַת אַהֲבָה הָעוֹלָה עַל כּוּלָּנָה, כְּמַעֲלַת הַזָּהָב עַל הַכֶּסֶף, וְהִיא אַהֲבָה כְּ״רִשְׁפֵּי אֵשׁ״ – מִבְּחִינַת גְּבוּרוֹת עֶלְיוֹנוֹת דְּבִינָה עִילָּאָה. דְּהַיְינוּ, שֶׁעַל יְדֵי הִתְבּוֹנְנוּת בִּגְדוּלַּת אֵין־סוֹף בָּרוּךְ־הוּא, דְּכוּלָּא קַמֵּיהּ כְּלָא מַמָּשׁ חֲשִׁיב – תִּתְלַהֵט וְתִתְלַהֵב הַנֶּפֶשׁ לִיקַר תִּפְאֶרֶת גְּדוּלָּתוֹ וּלְאִסְתַּכְּלָא בִּיקָרָא דְמַלְכָּא, כְּרִשְׁפֵּי אֵשׁ שַׁלְהֶבֶת עַזָּה הָעוֹלָה לְמַעְלָה, וְלִיפָּרֵד מֵהַפְּתִילָה וְהָעֵצִים שֶׁנֶּאֱחֶזֶת בָּהֶן, וְהַיְינוּ, עַל יְדֵי תִּגְבּוֹרֶת יְסוֹד הָאֵשׁ אֱלֹקִי שֶׁבַּנֶּפֶשׁ הָאֱלֹהִית, וּמִזֶּה …
Kehot Publication Society (CC-BY-NC)
137והוא בלק״ת ביחזקאל
There the root of Korach’s dispute is explained by the teaching of the Arizal’s Likkutei Torah on Yechezkel that in the future the Levites will be priests, for the gevuros will then be elevated and the chasadim secondary to them.
Song of Songs 8:3שיר השירים ח׳:ג׳
שְׂמֹאלוֹ תַּחַת רֹאשִׁי וִימִינוֹ תְּחַבְּקֵנִי:
His left hand should be under my head, And his right hand should embrace me.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteראה גם לקמן פ׳ קרח נד, ב. שה״ש ח, ג. אוה״ת בראשית-א דף מא, א.
138מסט׳ דעלמא דאתי
The Raaya Mehemna on “A woman of valor is the crown of her husband”: from the side of the World to Come she is not a vessel or servant to him but a crown on his head, while in this world she is beneath him.
Zohar, Terumah 54:575–585ספר הזהר, תרומה נ״ד:תקע״ה-תקפ״ה
139ב״ן יתעלה בס״ג שלמעלה ממ״ה
The note refers the reader there for the rise of Ban into Sag above Mah.
Kehot’s noteוע״ל רד״ה אם בחקותי הב׳ [מז, ג]. [כ].
140בד״ה יהודה אתה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteתו״א מה, ב.
141ביום ההוא תקראי אישי
“And it shall be on that day, says Havayah, that you shall call Me ‘my Husband,’ and shall no longer call Me ‘my Master.’” A promise of the future relationship between Israel and G-d.
Hosea 2:18הושע ב׳:י״ח
וְהָיָה בַיּוֹם־הַהוּא נְאֻם־ה׳ תִּקְרְאִי אִישִׁי וְלֹא־תִקְרְאִי־לִי עוֹד בַּעְלִי:
And it shall be at that day, saith the L-RD, That thou shalt call Me Ishi, And shalt call Me no more Baali.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
142תרי״ג מצות
Kehot’s marei makom for these words (its note is below).
Kehot’s noteמכות בסופה.
143תרי״ג מצות דאורייתא
The Talmud teaches that 613 mitzvos were told to Moshe. The Alter Rebbe adds the seven of the Rabbis to reach 620.
Makkot 23bמכות כ״ג ב
144וז׳ מצות דרבנן
The note points there for a discussion of the seven mitzvos of the Rabbis.
Kehot’s noteראה לקוטי שיחות חכ״א ע׳ 401.
145תרי״ג . . תר״ך
Kehot’s marei makom for these words (its note is below).
Kehot’s noteפרדס ש״ח, פ״ג.
146פקוד כל בכור זכר
“Count every firstborn male of the children of Israel.” It shows pekod in the sense of counting.
Numbers 3:40במדבר ג׳:מ׳
וַיֹּאמֶר ה׳ אֶל־מֹשֶׁה פְּקֹד כׇּל־בְּכֹר זָכָר לִבְנֵי יִשְׂרָאֵל מִבֶּן־חֹדֶשׁ וָמָעְלָה וְשָׂא אֵת מִסְפַּר שְׁמֹתָם:
And the L-RD said unto Moses: ‘Number all the first-born males of the children of Israel from a month old and upward, and take the number of their names.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבמדבר ג, מ.
147כרשפי אש
“Its flashes are flashes of fire, a flame of G-d.” The soul’s running and thirst will be like flashes of fire rising without end.
Song of Songs 8:6שיר השירים ח׳:ו׳
שִׂימֵנִי כַחוֹתָם עַל־לִבֶּךָ כַּחוֹתָם עַל־זְרוֹעֶךָ כִּי־עַזָּה כַמָּוֶת אַהֲבָה קָשָׁה כִשְׁאוֹל קִנְאָה רְשָׁפֶיהָ רִשְׁפֵּי אֵשׁ שַׁלְהֶבֶתְיָה:
Set me as a seal upon thy heart, As a seal upon thine arm; For love is strong as death, Jealousy is cruel as the grave; The flashes thereof are flashes of fire, A very flame of the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
148The Talmud notes the contradiction between “the number of the children of Israel” and “which cannot be measured nor counted,” and resolves it: one is when Israel do G-d’s will, the other when they do not; it also derives that one may not count Israel directly.
Yoma 22b:5יומא כ״ב ב:ה׳
אָמַר רַבִּי שְׁמוּאֵל בַּר נַחְמָנִי, רַבִּי יוֹנָתָן רָמֵי, כְּתִיב: ״וְהָיָה מִסְפַּר בְּנֵי יִשְׂרָאֵל כְּחוֹל הַיָּם״, וּכְתִיב ״אֲשֶׁר לֹא יִמַּד וְלֹא יִסָּפֵר״?
William Davidson, Vocalized Aramaic (CC-BY-NC)
149אם ישראל עושין תשובה נגאלין
Rabbi Eliezer says that if Israel do teshuvah they are redeemed. The Alter Rebbe cites it for the power of teshuvah, which comes from above number.
Sanhedrin 97b:14–15סנהדרין צ״ז ב:י״ד-ט״ו
אָמַר רַב: כָּלוּ כׇּל הַקִּיצִּין, וְאֵין הַדָּבָר תָּלוּי אֶלָּא בִּתְשׁוּבָה וּמַעֲשִׂים טוֹבִים. וּשְׁמוּאֵל אָמַר: דַּיּוֹ לָאָבֵל שֶׁיַּעֲמוֹד בְּאֶבְלוֹ. כְּתַנָּאֵי: רַבִּי אֱלִיעֶזֶר אוֹמֵר: אִם יִשְׂרָאֵל עוֹשִׂין תְּשׁוּבָה – נִגְאָלִין, וְאִם לָאו – אֵין נִגְאָלִין. אָמַר לוֹ רַבִּי יְהוֹשֻׁעַ: אִם אֵין עוֹשִׂין תְּשׁוּבָה אֵין נִגְאָלִין? אֶלָּא הַקָּדוֹשׁ בָּרוּךְ הוּא מַעֲמִיד לָהֶן מֶלֶךְ שֶׁגְּזֵרוֹתָיו קָשׁוֹת כְּהָמָן, וְיִשְׂרָאֵל עוֹשִׂין תְּשׁוּבָה וּמַחְזִירָן לְמוּטָב. תַּנְיָא אִידַּךְ: רַבִּי אֱלִיעֶזֶר אוֹמֵר, אִם יִשְׂרָאֵל עוֹשִׂין תְּשׁוּבָה – נִגְאָלִין, שֶׁנֶּאֱמַר: ״שׁוּבוּ …
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteסנהדרין צז, ב.
150ויצעקו אל ה׳
“And they cried out to Havayah in their distress.” The cry of teshuvah, from the soul’s fire and thirst.
Psalms 107:6תהילים ק״ז:ו׳
וַיִּצְעֲקוּ אֶל־ה׳ בַּצַּר לָהֶם מִמְּצוּקוֹתֵיהֶם יַצִּילֵם:
Then they cried unto the L-RD in their trouble, And He delivered them out of their distresses.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קז, ו.
151בינה ליבא
Kehot’s marei makom for these words (its note is below).
Kehot’s noteת״ז בהקדמה (פתח אלי׳).
152בינה לבא
In Elijah’s prayer: “Binah is the heart, and with it the heart understands.” The higher teshuvah is in Binah.
Tikkunei Zohar 17a:17–19תקוני הזהר י״ז א:י״ז-י״ט
מוחא חכמה איהו מחשבה מלגו. בינה לבא ובה הלב מבין. ועל אלין תרין כתיב *הנסתרות ליי׳ אלקינו. כתר עליון איהו כתר מלכות. ועליה *אתמר מגיד מראשית אחרית. ואיהו קרקפתא דתפלי (נ״א קרקפתא דלא מנח תפלי). *מלגו איהו יוד קא ואו קא דאיהו ארח אצילות. איהו שקיו דאילנא בדרועוי וענפוי (נ״א ואנפוי). כמיא דאשקי לאילנא ואתרבי בההוא שקיו.
Constantinople, 1740 (CC-BY-NC)
153ולתבונתו אין מספר
“Great is our L-rd and abundant in power; His understanding has no number.” Binah, the root of the higher teshuvah, is beyond number.
Psalms 147:5תהילים קמ״ז:ה׳
גָּדוֹל אֲדוֹנֵינוּ וְרַב־כֹּחַ לִתְבוּנָתוֹ אֵין מִסְפָּר:
Great is our L-rd, and mighty in power; His understanding is infinite.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קמז, ה.
154רמ״ח אברים דמלכא
Kehot’s marei makom for these words (its note is below).
Kehot’s noteראה ת״ז ת״ל.
155ט״ס טפ״ט
Kehot’s marei makom for these words (its note is below).
Kehot’s note#ERROR!
156וגם נק׳ מצות המלך
The note points to the Rebbe’s note there on the mitzvos being called “the commandments of the King.”
Kehot’s noteראה הערת כ״ק אדמו״ר בסה״מ ת״ש, ע׳ 48.
157סד״ה כי ההרים ימושו
The note says it explains there that the baal teshuvah, by arousing great mercy, draws from the thirteen attributes of mercy of Arich Anpin, lights above the vessels, from which light comes not in the order of hishtalshelus.
Kehot’s noteלקו״ת תצא מא, ב. דשם מבאר דבע״ת ע״י שמעורר רחמים גדולים הוא מבחי׳ י״ג ת״ד דא״א שהוא אורות שלמעלה מהכלים ומשם נמשך האור שלא כסדר ההשתלשלות ע״ש.
158שהחול הוא למעלה מן הים
The note points there for the idea that the sand is above the sea.
Kehot’s noteראה אוה״ת ויקרא-א ע׳ קכט.
159אשר שמתי חול
“I Who placed the sand as a boundary for the sea.” The sand stands above the sea and sets its bounds.
Jeremiah 5:22ירמיהו ה׳:כ״ב
הַאוֹתִי לֹא־תִירָאוּ נְאֻם־ה׳ אִם מִפָּנַי לֹא תָחִילוּ אֲשֶׁר־שַׂמְתִּי חוֹל גְּבוּל לַיָּם חׇק־עוֹלָם וְלֹא יַעַבְרֶנְהוּ וַיִּתְגָּעֲשׁוּ וְלֹא יוּכָלוּ וְהָמוּ גַלָּיו וְלֹא יַעַבְרֻנְהוּ:
Fear ye not Me? saith the L-RD; Will ye not tremble at My presence? Who have placed the sand for the bound of the sea, An everlasting ordinance, which it cannot pass; And though the waves thereof toss themselves, yet can they not prevail; Though they roar, yet can they not pass over it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteירמי׳ ה, כב.
160יורדי הים
“Those who go down to the sea in ships.” One goes “down” to the sea: the sea is lower than the land.
Psalms 107:23תהילים ק״ז:כ״ג
׆ יוֹרְדֵי הַיָּם בׇּאֳנִיּוֹת עֹשֵׂי מְלָאכָה בְּמַיִם רַבִּים:
They that go down to the sea in ships, That do business in great waters—
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קז, כג.
161לרוקע הארץ על המים
Kehot’s marei makom for these words (its note is below).
Kehot’s noteשם קלו, ו.
162לרוקע הארץ על המים
“To Him Who spread out the earth over the water.” The earth is above the water.
Psalms 136:6תהילים קל״ו:ו׳
לְרֹקַע הָאָרֶץ עַל־הַמָּיִם כִּי לְעוֹלָם חַסְדּוֹ:
To Him that spread forth the earth above the waters, For His mercy endureth for ever.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
163סי׳ ל״א
Kehot’s marei makom for these words (its note is below).
Kehot’s noteפסוק כא.
164כי ברא ה׳ חדשה בארץ נקבה תסובב גבר
“For Havayah has created a new thing in the earth: a female shall encompass a male.” In the future the receiver will surpass the giver.
Jeremiah 31:22ירמיהו ל״א:כ״ב
עַד־מָתַי תִּתְחַמָּקִין הַבַּת הַשּׁוֹבֵבָה כִּי־בָרָא ה׳ חֲדָשָׁה בָּאָרֶץ נְקֵבָה תְּסוֹבֵב גָּבֶר:
How long wilt thou turn away coyly, O thou backsliding daughter? For the L-RD hath created a new thing in the earth: A woman shall court a man.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
165כאשר ירד הגשם
“For as the rain comes down … from the heavens … and waters the earth, and makes it give birth and sprout.” Now the earth brings forth only through the rain it receives.
Isaiah 55:10ישעיהו נ״ה:י׳
כִּי כַּאֲשֶׁר יֵרֵד הַגֶּשֶׁם וְהַשֶּׁלֶג מִן־הַשָּׁמַיִם וְשָׁמָּה לֹא יָשׁוּב כִּי אִם־הִרְוָה אֶת־הָאָרֶץ וְהוֹלִידָהּ וְהִצְמִיחָהּ וְנָתַן זֶרַע לַזֹּרֵעַ וְלֶחֶם לָאֹכֵל:
For as the rain cometh down and the snow from heaven, And returneth not thither, Except it water the earth, And make it bring forth and bud, And give seed to the sower and bread to the eater;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נה, י.
166ואני אהי׳ לה נאום ה׳
“And I will be for her, says Havayah, a wall of fire all around.” It alludes to fire rising above air in the future.
Zechariah 2:9זכריה ב׳:ט׳
וַאֲנִי אֶהְיֶה־לָּהּ נְאֻם־ה׳ חוֹמַת אֵשׁ סָבִיב וּלְכָבוֹד אֶהְיֶה בְתוֹכָהּ:
For I, saith the L-RD, will be unto her a wall of fire round about, and I will be the glory in the midst of her.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteזכרי׳ ב, ט.
167והי׳ במקום אשר יאמר
“Which can be neither measured nor counted.” The counted number of the mitzvos becomes uncountable through teshuvah.
Hosea 2:1הושע ב׳:א׳
וְהָיָה מִסְפַּר בְּנֵי־יִשְׂרָאֵל כְּחוֹל הַיָּם אֲשֶׁר לֹא־יִמַּד וְלֹא יִסָּפֵר וְהָיָה בִּמְקוֹם אֲשֶׁר־יֵאָמֵר לָהֶם לֹא־עַמִּי אַתֶּם יֵאָמֵר לָהֶם בְּנֵי אֵל־חָי:
Yet the number of the children of Israel shall be as the sand of the sea, which cannot be measured nor numbered; and it shall come to pass that, instead of that which was said unto them: ‘Ye are not My people’, it shall be said unto them: ‘Ye are the children of the living G-d.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteהושע ב, א.
168The Talmud relates that Hosea prayed for Israel and began to bless them with this verse, “in the place where it is said to them, ‘You are not My people,’ it shall be said to them, ‘Children of the living G-d.’”
Pesachim 87b:8פסחים פ״ז ב:ח׳
עָמַד וּבִקֵּשׁ רַחֲמִים וּבִטֵּל גְּזֵירָה, וְהִתְחִיל לְבָרְכָן, שֶׁנֶּאֱמַר: ״וְהָיָה מִסְפַּר בְּנֵי יִשְׂרָאֵל כְּחוֹל הַיָּם וְגוֹ׳ וְהָיָה בִּמְקוֹם אֲשֶׁר יֵאָמֵר לָהֶם לֹא עַמִּי אַתֶּם יֵאָמֵר לָהֶם בְּנֵי אֵל חָי וְנִקְבְּצוּ בְּנֵי יְהוּדָה וּבְנֵי יִשְׂרָאֵל יַחְדָּו וְגוֹ׳ וּזְרַעְתִּיהָ לִּי בָּאָרֶץ וְרִחַמְתִּי אֶת לֹא רֻחָמָה וְאָמַרְתִּי לְלֹא עַמִּי עַמִּי אַתָּה״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
169זדונות נעשו כזכיות
Reish Lakish: great is teshuvah, for willful sins become for him like merits; the Talmud explains that this is teshuvah out of love.
Yoma 86b:3יומא פ״ו ב:ג׳
אָמַר רֵישׁ לָקִישׁ: גְּדוֹלָה תְּשׁוּבָה שֶׁזְּדוֹנוֹת נַעֲשׂוֹת לוֹ כִּשְׁגָגוֹת, שֶׁנֶּאֱמַר: ״שׁוּבָה יִשְׂרָאֵל עַד ה׳ אֱלֹקֶיךָ כִּי כָשַׁלְתָּ בַּעֲוֹנֶךָ״, הָא ״עָוֹן״ — מֵזִיד הוּא, וְקָא קָרֵי לֵקהּ מִכְשׁוֹל. אִינִי?! וְהָאָמַר רֵישׁ לָקִישׁ: גְּדוֹלָה תְּשׁוּבָה שֶׁזְּדוֹנוֹת נַעֲשׂוֹת לוֹ כִּזְכִיּוֹת, שֶׁנֶּאֱמַר: ״וּבְשׁוּב רָשָׁע מֵרִשְׁעָתוֹ וְעָשָׂה מִשְׁפָּט וּצְדָקָה עֲלֵיהֶם (חָיֹה) יִחְיֶה״! לָא קַשְׁיָא: כָּאן מֵאַהֲבָה, כָּאן מִיִּרְאָה.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteיומא פו, ב.
170ואתהפכא מרירו למתקא
The Zohar calls on those “who turn darkness into light and taste bitter as sweet,” the service of transforming evil into good.
Zohar I, 4aזח״א ד, א
Kehot’s noteזח״א ד, א.
171ואשים דברי בפיך
“And I have put My words in your mouth, and covered you in the shadow of My hand, to plant the heavens and lay the foundation of the earth, and to say to Zion, ‘You are My people.’” The Alter Rebbe expounds each phrase.
Isaiah 51:16ישעיהו נ״א:ט״ז
וָאָשִׂם דְּבָרַי בְּפִיךָ וּבְצֵל יָדִי כִּסִּיתִיךָ לִנְטֹעַ שָׁמַיִם וְלִיסֹד אָרֶץ וְלֵאמֹר לְצִיּוֹן עַמִּי־אָתָּה:
And I have put My words in thy mouth, And have covered thee in the shadow of My hand, That I may plant the heavens, And lay the foundations of the earth, And say unto Zion: ‘Thou art My people.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נא, טז.
172בד״ה ואתם נצבים
This is the discourse the text cites for the meaning of “My people,” a people bound to G-d by covenant.
Kehot’s noteלקו״ת נצבים מד סע״ד. באוה״ת דברים-ו ע׳ ב׳ת.
173אין מלך בלא עם
The note gives this work as one of the sources of the saying “there is no king without a people.”
Kehot’s noteס׳ החיים פ׳ גאולה פ״ב. בחיי וישב לח, ל. עמק המלך ש׳ שעשועי המלך רפ״א. פדר״א (פ״ג). [כ].
174כי אין מלך בלא עם
Rabbeinu Bachya: the Name Elokim in creation is the King of the world, “for there is no king without a people.” Here it explains what it means to be G-d’s people.
Rabbeinu Bahya, Bereshit 38:30רבנו בחיי, בראשית ל״ח:ל׳
175עלו במחשבה
Israel “arose in thought” before creation. That is why they can be called the people of the King.
Bereshit Rabbah 1:4בראשית רבה א׳:ד׳
176עמי אשר נקרא שמי עליהם
“If My people, upon whom My Name is called, humble themselves and pray…” The people bound to G-d’s Name.
II Chronicles 7:14דברי הימים ב ז׳:י״ד
וְיִכָּנְעוּ עַמִּי אֲשֶׁר נִקְרָא־שְׁמִי עֲלֵיהֶם וְיִתְפַּלְלוּ וִיבַקְשׁוּ פָנַי וְיָשֻׁבוּ מִדַּרְכֵיהֶם הָרָעִים וַאֲנִי אֶשְׁמַע מִן־הַשָּׁמַיִם וְאֶסְלַח לְחַטָּאתָם וְאֶרְפָּא אֶת־אַרְצָם:
if My people, upon whom My name is called, shall humble themselves, and pray, and seek My face, and turn from their evil ways; then will I hear from heaven, and will forgive their sin, and will heal their land.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
177ולאמר לציון עמי אתה אל תקרי עמי אלא עמי
The Zohar: do not read ami, “My people,” but imi, “with Me,” to be My partner: as G-d made heaven and earth with His word, so do those who engage in the Torah.
Zohar, Introduction 11:64–12:74ספר הזהר, הקדמה י״א:ס״ד-י״ב:ע״ד
The verse continues: “And to say to Zion thou art ‘Ami, my people” (Ibid.). This means, to say to those gates of study and those words of Zion (distinction) “thou art ‘Ami”. The word ‘Ami (my people) may be read ‘Imi (with me), meaning “to be a collaborator with Me”; for just as I made heaven and earth by a word, as it says: “By the word of the L-rd the heavens were made” (Ps. 33, 6), So dost thou. Happy are those who devote themselves to the study of …
The Zohar; London, Soncino Press, 1933 (Public Domain)
178The Jerusalem Talmud says that in all of Scripture Israel are called Zion only in this verse. The Alter Rebbe explains why Zion is used here.
Jerusalem Talmud Taanit 4:2:15תלמוד ירושלמי תענית ד׳:ב׳:ט״ו
רִבִּי יַעֲקֹב בַּר אָחָא בְשֵׁם רִבִּי יָסָא. לְעוֹלָם אֵין הָעוֹלָם עוֹמֵד אֶלָּא עַל הַקָּרְבָּנוֹת. תַּמָּן תַּנִּינָן. שִׁמְעוֹן הַצַּדִּיק הָיָה מִשְּׁיֵרֵי כְנֶסֶת הַגְּדוֹלָה. הוּא הָיָה אוֹמֵר. עַל שְׁלשָׁה דְבָרִים הָעוֹלָם עוֹמֵד. עַל הַתּוֹרָה וְעַל הָעֲבוֹדָה וְעַל גְּמִילוּת חֲסָדִים. וּשְׁלָשְׁתָּן בְּפָסוּק אֶחָד. וָאָשִׂים דְּבָרַיי בְּפִיךָ. זוֹ תוֹרָה. וּבְצֵל יָדִי כִּסִּיתִיךָ. זוֹ גְמִילּוּת חֲסָדִים. לְלַמְּדָךְ שֶׁכָּל מִי שֶׁהוּא עָסוּק בַּתּוֹרָה וּבִגְמִילּוּת חֲסָדִים זָכָה לֵישֵׁב בְּצִילּוֹ שֶׁלְהַקָּדוֹשׁ בָּרוּךְ הוּא. הָדָא הִיא דִכְתִיב מַה יָּקָר חַסְדְּךָ אֱלֹקִים וּבְנֵי אָדָם …
Rebbi Jacob bar Aḥa in the name of Rebbi Yasa: The world only continues to exist by the sacrifices. There, we stated 1:2.: “Simeon the Just was of the remainders of the Great Assembly. He used to say, the world continues to exist by three things, by the Torah, by worship, and by labors of love” All three are in one verse. 51:16.: I shall put My word in your mouth, that is Torah. By the shadow of My hands I shall cover you, these are labors of love; to …
The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-BY) · The Jerusalem Talmud, translation and commentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-BY)
179בצלמנו כדמותנו
“Let us make man in our image, after our likeness.” Torah Ohr reads the image as the spirituality of the 248 mitzvos, the limbs of the King.
Genesis 1:26בראשית א׳:כ״ו
וַיֹּאמֶר אֱלֹקִים נַעֲשֶׂה אָדָם בְּצַלְמֵנוּ כִּדְמוּתֵנוּ וְיִרְדּוּ בִדְגַת הַיָּם וּבְעוֹף הַשָּׁמַיִם וּבַבְּהֵמָה וּבְכׇל־הָאָרֶץ וּבְכׇל־הָרֶמֶשׂ הָרֹמֵשׂ עַל־הָאָרֶץ:
And G-d said: ‘Let us make man in our image, after our likeness; and let them have dominion over the fish of the sea, and over the fowl of the air, and over the cattle, and over all the earth, and over every creeping thing that creepeth upon the earth.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
180רוח ממללא
Kehot’s note points to Genesis 2:7 for these words.
Genesis 2:7בראשית ב׳:ז׳
וַיִּיצֶר ה׳ אֱלֹקִים אֶת־הָאָדָם עָפָר מִן־הָאֲדָמָה וַיִּפַּח בְּאַפָּיו נִשְׁמַת חַיִּים וַיְהִי הָאָדָם לְנֶפֶשׁ חַיָּה:
Then the L-RD G-d formed man of the dust of the ground, and breathed into his nostrils the breath of life; and man became a living soul.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתרגום של נפש חי׳ (בראשית ב, ז).
181כל היושב ושונה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteראה תדא״ר רפי״ח. יל״ש איכה רמז תתרלד.
182ורוח אלקים מרחפת
The words here quote Genesis 1:2; the passage is shown below.
Genesis 1:2בראשית א׳:ב׳
וְהָאָרֶץ הָיְתָה תֹהוּ וָבֹהוּ וְחֹשֶׁךְ עַל־פְּנֵי תְהוֹם וְרוּחַ אֱלֹקִים מְרַחֶפֶת עַל־פְּנֵי הַמָּיִם:
Now the earth was unformed and void, and darkness was upon the face of the deep; and the spirit of G-d hovered over the face of the waters.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית א, ב.
183סד״ה והניף ידו
Kehot’s marei makom for these words (its note is below).
Kehot’s noteלעיל צו יז, א.
184עד יערה עלינו רוח ממרום
The words here quote Isaiah 32:15; the passage is shown below.
Isaiah 32:15ישעיהו ל״ב:ט״ו
עַד־יֵעָרֶה עָלֵינוּ רוּחַ מִמָּרוֹם וְהָיָה מִדְבָּר לַכַּרְמֶל וְהַכַּרְמֶל לַיַּעַר יֵחָשֵׁב:
Until the spirit be poured upon us from on high, And the wilderness become a fruitful field, And the fruitful field be counted for a forest.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ לב, טו.
185שהרוח יורד ממקום עליון וגבוה מאד
The note says the Tzemach Tzedek observes there that this statement, that the spirit descends from a very high place, seems to contradict what Etz Chaim says at its end, that fire is higher than air.
Kehot’s noteראה ביאה״ז להצ״צ-ב ע׳ תתקמ שלכאורה הוא נגד מ״ש בע״ח בסופו דאש גבוה מרוח ע״ש.
186דאורייתא מחכמה נפקת
Kehot’s note points to Zohar II, 85a for these words.
Zohar II, 85aזח״ב פה, א
Kehot’s noteזח״ב פה, א. קכא, א.
187והחכמה מאין תמצא
The words here quote Job 28:12; the passage is shown below.
Job 28:12איוב כ״ח:י״ב
וְהַחׇכְמָה מֵאַיִן תִּמָּצֵא וְאֵי זֶה מְקוֹם בִּינָה:
But wisdom, where shall it be found? And where is the place of understanding?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteאיוב כח, יב.
188בפ׳ מקץ סד״ה מזוזה מימין
The passage explains that the angel “kisses” the prayers, putting his breath into their letters and raising them to their root in Keser, where there is simple mercy, while the Torah, which comes from Chochmah, is “fire” and gevuros; and it goes on to apply this to the mitzvos, “a mitzvah is a lamp.”
Kehot’s noteתו״א מג, ב. בביאה״ז להצ״צ שם מציין גם לתו״א זה ומוסיף ”ועמ״ש בביאור דמזוזה מימין בסגנון אחר דאף שרוח למטה מאש מ״מ שרשו גבוה יותר ולכן האויר דק יותר מהאש כו׳” ע״ש.
189ע״פ פקודי המשכן
Kehot’s marei makom for these words (its note is below).
Kehot’s noteלעיל פ׳ פקודי ג, ג ואילך.
190גם את העולם נתן
The words here quote Ecclesiastes 3:11; the passage is shown below.
Ecclesiastes 3:11קהלת ג׳:י״א
אֶת־הַכֹּל עָשָׂה יָפֶה בְעִתּוֹ גַּם אֶת־הָעֹלָם נָתַן בְּלִבָּם מִבְּלִי אֲשֶׁר לֹא־יִמְצָא הָאָדָם אֶת־הַמַּעֲשֶׂה אֲשֶׁר־עָשָׂה הָאֱלֹקִים מֵרֹאשׁ וְעַד־סוֹף:
He hath made every thing beautiful in its time; also He hath set the world in their heart, yet so that man cannot find out the work that G-d hath done from the beginning even to the end.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteקהלת ג, יא.
191זה שמי לעלם
The words here quote Exodus 3:15; the passage is shown below.
Exodus 3:15שמות ג׳:ט״ו
וַיֹּאמֶר עוֹד אֱלֹקִים אֶל־מֹשֶׁה כֹּה־תֹאמַר אֶל־בְּנֵי יִשְׂרָאֵל ה׳ אֱלֹקֵי אֲבֹתֵיכֶם אֱלֹקֵי אַבְרָהָם אֱלֹקֵי יִצְחָק וֵאלֹקֵי יַעֲקֹב שְׁלָחַנִי אֲלֵיכֶם זֶה־שְּׁמִי לְעֹלָם וְזֶה זִכְרִי לְדֹר דֹּר:
And G-d said moreover unto Moses: ‘Thus shalt thou say unto the children of Israel: The L-RD, the G-d of your fathers, the G-d of Abraham, the G-d of Isaac, and the G-d of Jacob, hath sent me unto you; this is My name for ever, and this is My memorial unto all generations.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות ג, טו.
192לא כמו שאני נכתב
The words here quote Pesachim 50a:21–22; the passage is shown below.
Pesachim 50a:21–22פסחים נ׳ א:כ״א-כ״ב
רַבִּי אֲבִינָא רָמֵי: כְּתִיב ״זֶה שְּׁמִי לְעֹלָם״ — ״וְזֶה זִכְרִי לְדוֹר דּוֹר״. אָמַר הַקָּדוֹשׁ בָּרוּךְ הוּא: לֹא כְּשֶׁאֲנִי נִכְתָּב, אֲנִי נִקְרָא. נִכְתָּב אֲנִי בְּיוֹד הֵא, וְנִקְרָא אֲנִי בְּאָלֶף דָּלֶת. הַדְרָן עֲלָךְ אֵלּוּ עוֹבְרִין
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteפסחים נ, א.
193וזהו יהי׳ . . היינו בחי׳ מצות...
The note points there for the explanation of “number” in the verse as the mitzvos.
Kehot’s noteראה אוה״ת נ״ך-א ע׳ תכז.
Paragraph 10
194Rabbi Meir teaches that whether or not they act as children, Israel are called G-d’s children, citing among other verses “in the place where it is said to them, ‘You are not My people,’ it shall be said to them, ‘Children of the living G-d.’”
Kiddushin 36a:12קידושין ל״ו א:י״ב
רַבִּי מֵאִיר אוֹמֵר: בֵּין כָּךְ וּבֵין כָּךְ אַתֶּם קְרוּיִם בָּנִים, שֶׁנֶּאֱמַר: ״בָּנִים סְכָלִים הֵמָּה״, וְאוֹמֵר: ״בָּנִים לֹא אֵמֻן בָּם״, וְאוֹמֵר: ״זֶרַע מְרֵעִים בָּנִים מַשְׁחִיתִים״, וְאוֹמֵר: ״וְהָיָה בִּמְקוֹם אֲשֶׁר יֵאָמֵר לָהֶם לֹא עַמִּי אַתֶּם יֵאָמֵר לָהֶם בְּנֵי אֵל חָי״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
195לא עמי אתם
“In the place where it is said to them, ‘You are not My people,’ it shall be said to them, ‘Children of the living G-d.’” The maamar explains both names.
Hosea 2:1הושע ב׳:א׳
וְהָיָה מִסְפַּר בְּנֵי־יִשְׂרָאֵל כְּחוֹל הַיָּם אֲשֶׁר לֹא־יִמַּד וְלֹא יִסָּפֵר וְהָיָה בִּמְקוֹם אֲשֶׁר־יֵאָמֵר לָהֶם לֹא־עַמִּי אַתֶּם יֵאָמֵר לָהֶם בְּנֵי אֵל־חָי:
Yet the number of the children of Israel shall be as the sand of the sea, which cannot be measured nor numbered; and it shall come to pass that, instead of that which was said unto them: ‘Ye are not My people’, it shall be said unto them: ‘Ye are the children of the living G-d.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteהושע ב, א.
196בצלמנו כדמותנו
“Let us make man in our image, after our likeness.” The mitzvos are this “image,” and through them Israel are “men like Him.”
Genesis 1:26בראשית א׳:כ״ו
וַיֹּאמֶר אֱלֹקִים נַעֲשֶׂה אָדָם בְּצַלְמֵנוּ כִּדְמוּתֵנוּ וְיִרְדּוּ בִדְגַת הַיָּם וּבְעוֹף הַשָּׁמַיִם וּבַבְּהֵמָה וּבְכׇל־הָאָרֶץ וּבְכׇל־הָרֶמֶשׂ הָרֹמֵשׂ עַל־הָאָרֶץ:
And G-d said: ‘Let us make man in our image, after our likeness; and let them have dominion over the fish of the sea, and over the fowl of the air, and over the cattle, and over all the earth, and over every creeping thing that creepeth upon the earth.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
197בד״ה וארשתיך לי
There “And I will betroth you to Me forever” is explained: while the Temple does not stand, Knesses Yisrael is “the fallen booth of David,” rising and falling, but in the future it will stand forever without interruption, which is why we still ask, “sanctify us with Your mitzvos.”
Kehot’s noteלקמן ח, ג.
198מבלי אשר לא ימצא
“So that man will not find the work that G-d has done from beginning to end.” The Alter Rebbe now reads it as the future state in which there is no beginning and end.
Ecclesiastes 3:11קהלת ג׳:י״א
אֶת־הַכֹּל עָשָׂה יָפֶה בְעִתּוֹ גַּם אֶת־הָעֹלָם נָתַן בְּלִבָּם מִבְּלִי אֲשֶׁר לֹא־יִמְצָא הָאָדָם אֶת־הַמַּעֲשֶׂה אֲשֶׁר־עָשָׂה הָאֱלֹקִים מֵרֹאשׁ וְעַד־סוֹף:
He hath made every thing beautiful in its time; also He hath set the world in their heart, yet so that man cannot find out the work that G-d hath done from the beginning even to the end.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteקהלת ג, יא.
199כחשכה כאורה
“Even darkness is not dark for You; night shines like the day; darkness is as light.” Above and below will be equal.
Psalms 139:12תהילים קל״ט:י״ב
גַּם־חֹשֶׁךְ לֹא־יַחְשִׁיךְ מִמֶּךָּ וְלַיְלָה כַּיּוֹם יָאִיר כַּחֲשֵׁיכָה כָּאוֹרָה:
Even the darkness is not too dark for Thee, But the night shineth as the day; The darkness is even as the light.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קלט, יב.
200במקום שבע״ת עומדים
Rabbi Abahu: in the place where baalei teshuvah stand, the completely righteous do not stand. The Alter Rebbe links it to “in the place” in Hosea’s verse.
Berakhot 34b:22–23ברכות ל״ד ב:כ״ב-כ״ג
וּפְלִיגָא דְּרַבִּי אֲבָהוּ, דְּאָמַר רַבִּי אֲבָהוּ: מָקוֹם שֶׁבַּעֲלֵי תְשׁוּבָה עוֹמְדִין — צַדִּיקִים גְּמוּרִים אֵינָם עוֹמְדִין, שֶׁנֶּאֱמַר: ״שָׁלוֹם שָׁלוֹם לָרָחוֹק וְלַקָּרוֹב״. ״לָרָחוֹק״ בְּרֵישָׁא, וַהֲדַר ״לַקָּרוֹב״. וְרַבִּי יוֹחָנָן אָמַר לְךָ: מַאי ״רָחוֹק״ — שֶׁהָיָה רָחוֹק מִדְּבַר עֲבֵירָה מֵעִיקָּרָא. וּמַאי ״קָרוֹב״ — שֶׁהָיָה קָרוֹב לִדְבַר עֲבֵירָה, וְנִתְרַחֵק מִמֶּנּוּ הַשְׁתָּא.
This is at variance with the opinion of R. Abbahu who said : The place which the penitent occupy, the perfectly righteous are unable to occupy ; as it is said, "Peace, peace to him that is far off and to him that is near" — "to him that is far off [from G-d]" first, and then "to him that is near." But R. Johanan can reply : What means "To him that is far off"? To him who was far off from transgression from the first ; and what …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Kehot’s noteברכות לד, ב. ראה הערת כ״ק אדמו״ר לס׳ המאמרים ה׳תש״ט, ע׳ 183.
201Kehot’s note points to Bamidbar Rabbah 2:12 for these words.
Bamidbar Rabbah 2:12במדבר רבה ב׳:י״ב
Paragraph 11
202איש מזריע תחלה
Rav Yitzchak son of Rav Ami: if the man sows seed first she bears a female; if the woman sows first she bears a male. The Alter Rebbe applies it to the arousal from above and the arousal from below.
Berakhot 60a:14ברכות ס׳ א:י״ד
וּמִי מַהֲנֵי רַחֲמֵי? וְהָאָמַר רַב יִצְחָק בְּרֵיהּ דְּרַב אַמֵּי: אִישׁ מַזְרִיעַ תְּחִלָּה — יוֹלֶדֶת נְקֵבָה, אִשָּׁה מַזְרַעַת תְּחִלָּה — יוֹלֶדֶת זָכָר. שֶׁנֶּאֱמַר: ״אִשָּׁה כִּי תַזְרִיעַ וְיָלְדָה זָכָר״! הָכָא בְּמַאי עָסְקִינַן — כְּגוֹן שֶׁהִזְרִיעוּ שְׁנֵיהֶם בְּבַת אַחַת.
But is it of any avail to pray [during the first forty days that it should be a male child]? For lo, R. Isaac b. R. Ammi has said : If it is the man who first emits seed his wife bears a daughter ; but if the woman first emits seed she gives birth to a son ; as it is said, "If a woman emits seed and bare a male child" (Lev. xii. 2)! With what are we here dealing ? For instance, if they both emit seed …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Niddah 25b:17–18נדה כ״ה ב:י״ז-י״ח
מַהוּ דְּתֵימָא: הוֹאִיל וְאָמַר רַב יִצְחָק בַּר אַמֵּי, אִשָּׁה מַזְרַעַת תְּחִילָּה — יוֹלֶדֶת זָכָר, אִישׁ מַזְרִיעַ תְּחִלָּה — יוֹלֶדֶת נְקֵבָה, מִדְּהָא זָכָר — הָא נָמֵי זָכָר. קָא מַשְׁמַע לַן: אֵימָא שְׁנֵיהֶם הִזְרִיעוּ בְּבַת אַחַת, הַאי זָכָר וְהַאי נְקֵבָה.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteברכות ס, א. נדה כה, ב.
203בת קול שמנהמת כיונה ואומרת אוי לבנים
Rabbi Yose heard in the ruins of Jerusalem a heavenly voice cooing like a dove and saying, “Woe, that I destroyed My house and exiled My children.” The voice of the time of exile.
Berakhot 3a:14ברכות ג׳ א:י״ד
וְאָמַר לִי: בְּנִי, מָה קוֹל שָׁמַעְתָּ בְּחוּרְבָּה זוֹ? וְאָמַרְתִּי לוֹ: שָׁמַעְתִּי בַּת קוֹל שֶׁמְּנַהֶמֶת כְּיוֹנָה וְאוֹמֶרֶת: ״אוֹי שֶׁהֶחֱרַבְתִּי אֶת בֵּיתִי וְשָׂרַפְתִּי אֶת הֵיכָלִי וְהִגְלֵיתִי אֶת בָּנַי לְבֵין אוּמּוֹת הָעוֹלָם״. וְאָמַר לִי: חַיֶּיךָ וְחַיֵּי רֹאשְׁךָ, לֹא שָׁעָה זוֹ בִּלְבַד אוֹמֶרֶת כָּךְ, אֶלָּא בְּכָל יוֹם וָיוֹם, שָׁלֹשׁ פְּעָמִים אוֹמֶרֶת כָּךְ. וְלֹא זוֹ בִּלְבַד אֶלָּא, בְּשָׁעָה שֶׁיִּשְׂרָאֵל נִכְנָסִין לְבָתֵּי כְּנֵסִיּוֹת וּלְבָתֵּי מִדְרָשׁוֹת וְעוֹנִין ״יְהֵא שְׁמֵיהּ הַגָּדוֹל מְבֹורָךְ״, הַקָּדוֹשׁ בָּרוּךְ הוּא מְנַעְנֵעַ רֹאשׁוֹ, וְאוֹמֵר: אַשְׁרֵי הַמֶּלֶךְ …
Then he said to me, "My son, what sound didst thou hear in that ruin ?" I answered, "I heard a Bat Kol moaning like a dove, crying, 'Alas for My children for whose iniquities I destroyed My house, burnt My Temple, and exiled them among the nations ! '" He said to me, "By thy life and the life of thy head, not only at this hour does it so cry, but thrice daily it exclaims thus. Moreover, whenever the Children of Israel enter their Synagogues and Houses of …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
204רפ״ק דברכות
Kehot’s marei makom for these words (its note is below).
Kehot’s noteג, א.
Paragraph 12
205ופ״ב דחגיגה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteטו, א.
206A heavenly voice went forth and said, “Return, O wayward children,” except for Acher. The voice calling to teshuvah from above.
Chagigah 15a:6חגיגה ט״ו א:ו׳
אַפְּקוּהּ לְמֶיטַטְרוֹן ומַחְיוּהּ שִׁיתִּין פּוּלְסֵי דְנוּרָא. אֲמַרוּ לֵקהּ: מַאי טַעְמָא כִּי חֲזִיתֵיהּ לָא קַמְתְּ מִקַּמֵּיהּ? אִיתְיְהִיבָא לֵקהּ רְשׁוּתָא לְמִימְחַק זַכְווֹתָא דְאַחֵר. יָצְתָה בַּת קוֹל וְאָמְרָה: ״שׁוּבוּ בָּנִים שׁוֹבָבִים״ — חוּץ מֵאַחֵר.
William Davidson, Vocalized Aramaic (CC-BY-NC)
207ע״פ אדם כי יקריב
There “adam” is the “likeness of a man” on the throne: G-d enclothes Himself in the ten Sefiros, called the 248 limbs of the King, and “a man of you who brings an offering” is the arousal from above, from the supernal Adam, that brings the heart of man below near to G-d, “as water reflects face to face.”
Kehot’s noteלקו״ת ויקרא ב, ג.
208זכר חסדו
“He has remembered His kindness and His faithfulness to the House of Israel.” Zachar (remembered) also means “male”: the future birth of chasadim.
Psalms 98:3תהילים צ״ח:ג׳
זָכַר חַסְדּוֹ וֶאֱמוּנָתוֹ לְבֵית יִשְׂרָאֵל רָאוּ כׇל־אַפְסֵי־אָרֶץ אֵת יְשׁוּעַת אֱלֹקֵינוּ:
He hath remembered His mercy and His faithfulness toward the house of Israel; All the ends of the earth have seen the salvation of our G-d.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים צח, ג.
209את מספר ימיך אמלא
“The number of your days I will fulfill.” Torah and mitzvos are measured in number.
Exodus 23:26שמות כ״ג:כ״ו
לֹא תִהְיֶה מְשַׁכֵּלָה וַעֲקָרָה בְּאַרְצֶךָ אֶת־מִסְפַּר יָמֶיךָ אֲמַלֵּא:
None shall miscarry, nor be barren, in thy land; the number of thy days I will fulfil.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות כג, כו.
210ואברהם זקן בא בימים
“And Avraham was old, advanced in days.” Service that accumulates day by day.
Genesis 24:1בראשית כ״ד:א׳
וְאַבְרָהָם זָקֵן בָּא בַּיָּמִים וַה׳ בֵּרַךְ אֶת־אַבְרָהָם בַּכֹּל:
And Abraham was old, well stricken in age; and the L-RD had blessed Abraham in all things.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית כד, א.
211בשעתא חדא ביומא חדא ברגעא חדא
Fortunate are the masters of teshuvah, for in one hour, one day, one moment they draw near to the Holy One, blessed be He, which is not so even for the completely righteous, who drew near over many years.
Zohar, Chayei Sara 15:114–16:121ספר הזהר, חיי שרה ט״ו:קי״ד-ט״ז:קכ״א
Happy are the penitent who in the space of one day, one hour, nay, one second, can draw near to the Holy One, as near as even the truly righteous in the space of many years. Abraham did not reach that high grade until he was old, as already said. So, too, David, of whom it is written, “and King David was old, he came into days” (I Kings 1, 1). But the penitent immediately finds entrance, and is brought close to the Holy One, blessed be He.’
The Zohar; London, Soncino Press, 1933 (Public Domain)
212יש קונה עולמו
Rabbi wept and said: there is one who acquires his world in a single hour, and one who acquires it over many years.
Avodah Zarah 10b:15–16עבודה זרה י׳ ב:ט״ו-ט״ז
יָצְתָה בַּת קוֹל וְאָמְרָה: קְטִיעָה בַּר שָׁלוֹם מְזֻומָּן לְחַיֵּי הָעוֹלָם הַבָּא. בָּכָה רַבִּי וְאָמַר: יֵשׁ קוֹנֶה עוֹלָמוֹ בְּשָׁעָה אַחַת, וְיֵשׁ קוֹנֶה עוֹלָמוֹ בְּכַמָּה שָׁנִים. אַנְטוֹנִינוּס שַׁמְּשֵׁיהּ לְרַבִּי, אַדַּרְכָּן שַׁמְּשֵׁיהּ לְרַב. כִּי שְׁכֵיב אַנְטוֹנִינוּס, אָמַר רַבִּי: נִתְפָּרְדָה חֲבִילָה. כִּי שָׁכֵיב אַדַּרְכָּן, אָמַר רַב:
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteע״ז י, ב. וש״נ.
213ויקרא ה׳ ה׳
“And He called: Havayah, Havayah, G-d, merciful and gracious.” The opening of the Thirteen Attributes of Mercy.
Exodus 34:6שמות ל״ד:ו׳
וַיַּעֲבֹר ה׳ עַל־פָּנָיו וַיִּקְרָא ה׳ ה׳ אֵל רַחוּם וְחַנּוּן אֶרֶךְ אַפַּיִם וְרַב־חֶסֶד וֶאֱמֶת:
And the L-RD passed by before him, and proclaimed: ‘The L-RD, the L-RD, G-d, merciful and gracious, long-suffering, and abundant in goodness and truth;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות לד, ו.
214הוי׳ הוי׳ ופסיק טעמא
Kehot’s marei makom for these words (its note is below).
Kehot’s noteזח״ג (קלח, א. רפט, ב). [כ].
215תעלומות לב
“For He knows the hidden places of the heart.” The innermost point of the heart, above intellect.
Psalms 44:22תהילים מ״ד:כ״ב
הֲלֹא אֱלֹקִים יַחֲקׇר־זֹאת כִּי־הוּא יֹדֵעַ תַּעֲלֻמוֹת לֵב:
Would not G-d search this out? For He knoweth the secrets of the heart.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
216ממעמקים קראתיך
“From the depths I have called You, Havayah.” Teshuvah from the depth of the heart.
Psalms 130:1תהילים ק״ל:א׳
שִׁיר הַמַּעֲלוֹת מִמַּעֲמַקִּים קְרָאתִיךָ ה׳
A Song of Ascents. Out of the depths have I called Thee, O L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קל, א.
217שמי׳ רבא מברך
Whoever answers “Amen, may His great Name be blessed” with all his strength, his decree is torn up. The Alter Rebbe uses the words le’alam (“forever”) of this response to allude to the revelation of the hidden Name.
Berakhot 3a:6ברכות ג׳ א:ו׳
לְעוֹלָם קָסָבַר שָׁלֹשׁ מִשְׁמָרוֹת הָוֵי הַלַּיְלָה, וְהָא קָמַשְׁמַע לָן: דְּאִיכָּא מִשְׁמָרוֹת בָּרָקִיעַ וְאִיכָּא מִשְׁמָרוֹת בְּאַרְעָא. דְּתַנְיָא, רַבִּי אֱלִיעֶזֶר אוֹמֵר: שָׁלֹשׁ מִשְׁמָרוֹת הָוֵי הַלַּיְלָה, וְעַל כָּל מִשְׁמָר וּמִשְׁמָר יוֹשֵׁב הַקָּדוֹשׁ בָּרוּךְ הוּא וְשׁוֹאֵג כָּאֲרִי, שֶׁנֶּאֱמַר: ״ה׳ מִמָּרוֹם יִשְׁאָג, וּמִמְּעוֹן קָדְשׁוֹ יִתֵּן קוֹלוֹ שָׁאֹג יִשְׁאַג עַל נָוֵהוּ״.
His opinion is certainly that there are three watches in the night ; but his intention is to inform us that there are watches in heaven as on earth. For there is a teaching : R. Eliezer says : There are three watches in the night, and at each watch, the Holy One, blessed be He, sits enthroned and roars like a lion ; as it is said, "The L-rd doth roar from on high, and utter His voice from His holy habitation ; He doth mightily roar because of …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Shabbat 119b:5שבת קי״ט ב:ה׳
אָמַר רַבִּי יְהוֹשֻׁעַ בֶּן לֵוִי: כׇּל הָעוֹנֶה ״אָמֵן יְהֵא שְׁמֵיהּ רַבָּא מְבָרַךְ״ בְּכׇל כֹּחוֹ, קוֹרְעִין לוֹ גְּזַר דִּינוֹ, שֶׁנֶּאֱמַר: ״בִּפְרוֹעַ פְּרָעוֹת בְּיִשְׂרָאֵל בְּהִתְנַדֵּב עָם בָּרְכוּ ה׳״. מַאי טַעְמָא ״בִּפְרוֹעַ פְּרָעוֹת״ — מִשּׁוּם דְּ״בָרְכוּ ה׳״. רַבִּי חִיָּיא בַּר אַבָּא אָמַר רַבִּי יוֹחָנָן: אֲפִילּוּ יֵשׁ בּוֹ שֶׁמֶץ שֶׁל עֲבוֹדָה זָרָה — מוֹחֲלִין לוֹ. כְּתִיב הָכָא: ״בִּפְרוֹעַ פְּרָעוֹת״, וּכְתִיב הָתָם: ״כִּי פָרוּעַ הוּא״. אָמַר רֵישׁ לָקִישׁ: כָּל הָעוֹנֶה ״אָמֵן״ בְּכׇל כֹּחוֹ פּוֹתְחִין לוֹ שַׁעֲרֵי גַן עֵדֶן, שֶׁנֶּאֱמַר: ״פִּתְחוּ שְׁעָרִים וְיָבֹא גוֹי צַדִּיק …
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteברכות ג, א. שבת קיט, ב.
218ונקבצו בני יהודא
“And the children of Yehudah and the children of Israel shall be gathered together, and they shall appoint for themselves one head … for great is the day of Yizre’el.”
Hosea 2:2הושע ב׳:ב׳
וְנִקְבְּצוּ בְּנֵי־יְהוּדָה וּבְנֵי־יִשְׂרָאֵל יַחְדָּו וְשָׂמוּ לָהֶם רֹאשׁ אֶחָד וְעָלוּ מִן־הָאָרֶץ כִּי גָדוֹל יוֹם יִזְרְעֶאל:
And the children of Judah and the children of Israel shall be gathered together, and they shall appoint themselves one head, and shall go up out of the land; for great shall be the day of Jezreel.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteהושע ב, ב.
219הפעם אודה
Leah named Yehudah saying, “This time I will thank Havayah.” Yehudah stands for thanksgiving from below upward.
Genesis 29:35בראשית כ״ט:ל״ה
וַתַּהַר עוֹד וַתֵּלֶד בֵּן וַתֹּאמֶר הַפַּעַם אוֹדֶה אֶת־ה׳ עַל־כֵּן קָרְאָה שְׁמוֹ יְהוּדָה וַתַּעֲמֹד מִלֶּדֶת:
And she conceived again, and bore a son; and she said: ‘This time will I praise the L-RD.’ Therefore she called his name Judah; and she left off bearing.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית כט, לה.
220שהוא בחי׳ ממטה למעלה
The note says that Yehudah as the movement from below upward is explained in this maamar of the Rebbe.
Kehot’s noteנתבאר בד״ה ויגש אליו יהודה — תשכ״ה (נ׳ בקונטרס ה׳ טבת תשנ״א).
221כי לא מחשבותי מחשבותיכם
“For My thoughts are not your thoughts.” The view from above and the view from below are opposite.
Isaiah 55:8ישעיהו נ״ה:ח׳
כִּי לֹא מַחְשְׁבוֹתַי מַחְשְׁבוֹתֵיכֶם וְלֹא דַרְכֵיכֶם דְּרָכָי נְאֻם ה׳
For My thoughts are not your thoughts, Neither are your ways My ways, saith the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נה, ח.
222למהוי אחד באחד
The Zohar on Shabbos: as the Holy One is One above, Knesses Yisrael becomes one in the mystery of One below, “to be one with One.”
Zohar II, 135aזח״ב קלה, א
Kehot’s noteזח״ב קלה, א.
223ע״פ ויגש אליו יהודה
There, in the future Yosef and Yehudah join in true unity, “to be one with One,” and Yehudah rises above Yosef, according to “a woman of valor is the crown of her husband”; the passage itself refers back to this maamar on “they shall be gathered together … one head.”
Kehot’s noteתו״א מד, ב.
224כי גדול יום יזרעאל
The words here quote Hosea 2:2; the passage is shown below.
Hosea 2:2הושע ב׳:ב׳
וְנִקְבְּצוּ בְּנֵי־יְהוּדָה וּבְנֵי־יִשְׂרָאֵל יַחְדָּו וְשָׂמוּ לָהֶם רֹאשׁ אֶחָד וְעָלוּ מִן־הָאָרֶץ כִּי גָדוֹל יוֹם יִזְרְעֶאל:
And the children of Judah and the children of Israel shall be gathered together, and they shall appoint themselves one head, and shall go up out of the land; for great shall be the day of Jezreel.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteהושע ב, ב.
225פי׳ יזרעאל זריעת א-ל כי חסד נקרא בשם א-ל
The note quotes the Mitteler Rebbe: the supernal chasadim, Kel, of Z’eir Anpin of Atzilus are sown in Malchus, which is the souls of Israel above and below; this is the sowing of the light of the souls in the womb of Malchus.
Kehot’s noteומבאר כ״ק אדה״א במדבר-א ע׳ קיז ”דחסדים עליונים שהוא א-ל מאלקי׳ . . . שנזרעו חסדים עליונים דז״א דאצי׳ במל׳ שהן בנ״י למעלה ולמטה והוא בחי׳ זריעת אור דנש״י בבטן המל׳”.
226שמטמינים אותו בעפר
The note quotes it as adding that the hidden seed “sprouts and bears fruit above, with a great increase of blessing.”
Kehot’s note”שמצמיח ויעשה פרי למעלה בתוס׳ ברכה מרובה” — מאמרי אדה״א במדבר ע׳ קיח. ובסה״מ תקס״ה-ב ע׳ תקפח מוסיף ”(כענין ברכת יצחק במאה שערים כו׳)”.
227הארץ תוציא צמחה
“For as the earth brings forth her growth … so Havayah G-d will cause righteousness and praise to sprout.” The seeds of the mitzvos will sprout in the future.
Isaiah 61:11ישעיהו ס״א:י״א
כִּי כָאָרֶץ תּוֹצִיא צִמְחָהּ וּכְגַנָּה זֵרוּעֶיהָ תַצְמִיחַ כֵּן אֲדֹ־נָי ה׳ יַצְמִיחַ צְדָקָה וּתְהִלָּה נֶגֶד כׇּל־הַגּוֹיִם:
For as the earth bringeth forth her growth, And as the garden causeth the things that are sown in it to spring forth; So the L-rd GOD will cause victory and glory To spring forth before all the nations.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ סא, יא.
228מצמיח ישועות
Kehot’s marei makom for these words (its note is below).
Kehot’s noteברכת יוצר.
229כי קרובה ישועתי
“For My salvation is near to come, and My righteousness to be revealed.” The sprouting of salvation.
Isaiah 56:1ישעיהו נ״ו:א׳
כֹּה אָמַר ה׳ שִׁמְרוּ מִשְׁפָּט וַעֲשׂוּ צְדָקָה כִּי־קְרוֹבָה יְשׁוּעָתִי לָבוֹא וְצִדְקָתִי לְהִגָּלוֹת:
Thus saith the L-RD: Keep ye justice, and do righteousness; For My salvation is near to come, And My favour to be revealed.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ נו, א.
230לעת ערב יהי׳ אור
“It shall be one day … neither day nor night, and at evening time there shall be light.” All will be “day.”
Zechariah 14:7זכריה י״ד:ז׳
וְהָיָה יוֹם־אֶחָד הוּא יִוָּדַע לַה׳ לֹא־יוֹם וְלֹא־לָיְלָה וְהָיָה לְעֵת־עֶרֶב יִהְיֶה־אוֹר:
And there shall be one day Which shall be known as the L-RD’S, Not day, and not night; But it shall come to pass, that at evening time there shall be light.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteזכרי׳ יד, ז.
231לפני ה׳ תטהרו
“For on this day He shall atone for you, to purify you; of all your sins before Havayah you shall be purified.” Teshuvah reaches “before” the Name Havayah.
Leviticus 16:30ויקרא ט״ז:ל׳
כִּי־בַיּוֹם הַזֶּה יְכַפֵּר עֲלֵיכֶם לְטַהֵר אֶתְכֶם מִכֹּל חַטֹּאתֵיכֶם לִפְנֵי ה׳ תִּטְהָרוּ:
For on this day shall atonement be made for you, to cleanse you; from all your sins shall ye be clean before the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteויקרא טז, ל.
Paragraph 13
232והי׳ אור הלבנה כאור החמה
“And the light of the moon shall be as the light of the sun.” The receiver, the moon, will equal the giver: the arousal from below will be great in its own right.
Isaiah 30:26ישעיהו ל׳:כ״ו
וְהָיָה אוֹר־הַלְּבָנָה כְּאוֹר הַחַמָּה וְאוֹר הַחַמָּה יִהְיֶה שִׁבְעָתַיִם כְּאוֹר שִׁבְעַת הַיָּמִים בְּיוֹם חֲבֹשׁ ה׳ אֶת־שֶׁבֶר עַמּוֹ וּמַחַץ מַכָּתוֹ יִרְפָּא:
Moreover the light of the moon shall be as the light of the sun, And the light of the sun shall be sevenfold, as the light of the seven days, In the day that the L-RD bindeth up the bruise of His people, And healeth the stroke of their wound.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ ל, כו.
233שוין בקומתן
Kehot’s note points to Chullin 60b for these words.
Chullin 60bחולין ס׳ ב
Kehot’s noteראה חולין ס, ב.
234אשר לא יספר
“Which can be neither measured nor counted.” The counted mitzvos will become uncountable through teshuvah.
Hosea 2:1הושע ב׳:א׳
וְהָיָה מִסְפַּר בְּנֵי־יִשְׂרָאֵל כְּחוֹל הַיָּם אֲשֶׁר לֹא־יִמַּד וְלֹא יִסָּפֵר וְהָיָה בִּמְקוֹם אֲשֶׁר־יֵאָמֵר לָהֶם לֹא־עַמִּי אַתֶּם יֵאָמֵר לָהֶם בְּנֵי אֵל־חָי:
Yet the number of the children of Israel shall be as the sand of the sea, which cannot be measured nor numbered; and it shall come to pass that, instead of that which was said unto them: ‘Ye are not My people’, it shall be said unto them: ‘Ye are the children of the living G-d.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
235ולתבונתו אין מספר
“His understanding has no number.” The level of Binah, the source of the higher teshuvah, beyond number.
Psalms 147:5תהילים קמ״ז:ה׳
גָּדוֹל אֲדוֹנֵינוּ וְרַב־כֹּחַ לִתְבוּנָתוֹ אֵין מִסְפָּר:
Great is our L-rd, and mighty in power; His understanding is infinite.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
236אשה מזרעת תחלה
“If the woman sows seed first, she bears a male.” In the future the arousal from below will come first.
Berakhot 60a:14ברכות ס׳ א:י״ד
וּמִי מַהֲנֵי רַחֲמֵי? וְהָאָמַר רַב יִצְחָק בְּרֵיהּ דְּרַב אַמֵּי: אִישׁ מַזְרִיעַ תְּחִלָּה — יוֹלֶדֶת נְקֵבָה, אִשָּׁה מַזְרַעַת תְּחִלָּה — יוֹלֶדֶת זָכָר. שֶׁנֶּאֱמַר: ״אִשָּׁה כִּי תַזְרִיעַ וְיָלְדָה זָכָר״! הָכָא בְּמַאי עָסְקִינַן — כְּגוֹן שֶׁהִזְרִיעוּ שְׁנֵיהֶם בְּבַת אַחַת.
But is it of any avail to pray [during the first forty days that it should be a male child]? For lo, R. Isaac b. R. Ammi has said : If it is the man who first emits seed his wife bears a daughter ; but if the woman first emits seed she gives birth to a son ; as it is said, "If a woman emits seed and bare a male child" (Lev. xii. 2)! With what are we here dealing ? For instance, if they both emit seed …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
237כי גדול יום
“For great is the day of Yizre’el.” In the future everything will be “day.”
Hosea 2:2הושע ב׳:ב׳
וְנִקְבְּצוּ בְּנֵי־יְהוּדָה וּבְנֵי־יִשְׂרָאֵל יַחְדָּו וְשָׂמוּ לָהֶם רֹאשׁ אֶחָד וְעָלוּ מִן־הָאָרֶץ כִּי גָדוֹל יוֹם יִזְרְעֶאל:
And the children of Judah and the children of Israel shall be gathered together, and they shall appoint themselves one head, and shall go up out of the land; for great shall be the day of Jezreel.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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