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מי מנה עפר יעקב ומספר את רובע ישראל
“Who has counted the dust of Yaakov, and the number of the fourth of Israel?”
Israel’s souls are rooted in G-d’s “thought,” above speech and names, yet they gain more by coming down: through the physical mitzvos, done with joy from the heart’s inner point, they draw down the supernal will, the fourth level above thought, speech and action. Through Torah study, “dust” beyond all number, they reach the higher unity.
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Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the notes at the end.

The maamar in brief
The maamar explains Bilaam’s words, “Who has counted the dust of Yaakov, and the number of the fourth (reva) of Israel?” Reva means both “a fourth” and “four”: Israel has four levels. Isaiah’s “I created, I formed, also I made” are thought, speech and action, and “also” adds a fourth, the supernal will. Angels and all creatures live from G-d’s speech and have names; souls are rooted in His thought, the hidden worlds, where they have no name and are one with the Infinite Light. Why, then, descend? Because thought is only a garment, while the will is the Infinite Light. The heart’s inner point, a love above reason with no rival in evil, can unite the whole heart, and in the physical mitzvos a person sets aside his will for G-d’s, so that the supernal will rests in him. Sand beside the sea and the twelve oxen beneath Shlomo’s sea explain a “number” that cannot be counted: G-d’s exalted kingship yields separate, countless creatures, and the mitzvos done with joy draw it down without limit. Torah study, “dust” beyond number, is the higher unity, reached through Yaakov’s compassion, yet it must be joined to kindness and charity.

Outline
	1The verse and the four levelsBilaam’s verse, the places in the Talmud and Midrash that expound it, and the two meanings of reva, “a fourth” and “four.” The three verbs of Isaiah 43:7 are thought, speech and action; the word “also” adds a fourth level, higher than all three.¶1–3
	2Speech, thought and the soul’s sourceThe question of the soul’s ascent through its descent. G-d’s speech brings the worlds out into revelation, and its letter-combinations are the names of angels and creatures, the revealed worlds. Israel “arose in thought,” the hidden worlds: in its source the soul has no name and is “one,” and all souls were included as one in Adam.¶4–10
	3The united heart and the supernal willTwo loves: the outer, born of knowledge, which has a rival on the side of evil, and the inner “great love” above reason, which has none. Uniting the outer heart with the inner; the supernal will, the fourth level, revealed in the physical mitzvos; the 248 commandments as the King’s limbs; and why one hour in this world is better than all the World to Come.¶11–19
	4A number that cannot be countedHoshea’s contradiction and the Gemara’s answer. Sand by the sea and the twelve oxen beneath the sea: G-d’s exalted kingship brings about separate, countless creatures. Israel draw His kingship down through the practical mitzvos, and through the joy of the mitzvah they draw the supernal will without limit, “the fourth of Israel,” which includes all four levels.¶20–27
	5Torah, the higher unityTorah study, “dust” beyond all number, is the higher unity, drawing down the inner dimension of the will, “love in delights.” The way to it is Yaakov’s compassion, aroused at fixed times; yet Torah must come with kindness and charity, “the number of the fourth of Israel.”¶28


Key concepts
	Thought, speech and actionמחשבה דיבור ומעשה
	The three “garments” of the soul, matched to “created, formed, made” in Isaiah 43:7. Speech is bound to thought and shapes its letters; action is a thing apart. Above, “speech” is the coming of the worlds into revelation, and “thought” the hidden source.

	The supernal willרצון העליון
	The fourth level, hinted at in the word “also,” far above thought, speech and action. It is the Infinite Light itself, and it is revealed chiefly in the physical performance of the mitzvos.

	Hidden worlds and revealed worldsעלמין סתימין ועלמין דאתגליין
	The revealed worlds live from G-d’s speech and have names; the hidden worlds are their sources, the level of “thought,” where the souls of Israel are rooted and united with the Infinite Light.

	The desire of the heart, inner and outerרעותא דליבא
	The heart’s will has an outer dimension, a love born of knowledge and contemplation, which has a counterpart on the side of evil, and an inner point, a “great love” above reason, given from Above, which has none.

	Great love and love in delightsאהבה רבה, אהבה בתענוגים
	Great love, a will above reason, is drawn down through the mitzvos from the outer dimension of the supernal will; love in delights is rooted in its inner dimension, G-d’s delight, and is drawn down through the Torah.

	The lower unity and the higher unityיחודא תתאה, יחודא עילאה
	The mitzvos achieve the lower unity, drawing G-d’s will into “number,” the level of action; Torah study achieves the higher unity, self-nullification to the Infinite Light itself, “dust” that cannot be counted.

	In the category of numberבגדר מספר
	Created things are separate and so can be called a “number,” yet they cannot actually be counted. What Israel draw down through the mitzvos is in the category of number but never truly finite, because it is the Infinite Light.

	The attribute of Yaakovמדתו של יעקב
	Compassion: yud-akev, pity for the “yud” of supernal Chochmah fallen to the “heel.” Like the middle bar of the Mishkan, it joins the lowest end to the highest and is the way to the light of the Torah.


Section 1 · ¶1–3
The verse and the four levels
1מי מנה1 עפר יעקב23456 ומספר את78 רובע ישראל.910 (בגמרא ספ״ג דנדה) (ל״א א׳). רבות ויגש פצ״ד גבי כל הנפש באה.11
“Who has counted the dust of Yaakov, and the number of the fourth of Israel?” (In the Gemara, at the end of chapter 3 of Niddah) (31a). [Midrash] Rabbah, Vayigash, chapter 94, regarding “all the souls that came.”
The maamar opens with Bilaam’s words about Israel (Numbers 23:10): “Who has counted the dust of Yaakov, and the number of the fourth (reva) of Israel?” The Alter Rebbe first lists where the Sages expound this verse, beginning with the Gemara at the end of the third chapter of Niddah (31a) and the Midrash Rabbah on Vayigash, where it is brought in connection with “all the souls” of Yaakov’s household.


ויקרא פ״א במדבר פ״ב פ׳ בלק12 בשה״ש רבה ס״פ כתפוח13 בעצי14 ובפסוק אחת היא15 יונתי. ובפסוק אל גנת.1617
Vayikra, chapter 1; Bamidbar, chapter 2; Parshas Balak; in Shir HaShirim Rabbah, at the end of the section “As an apple tree among the trees,” and on the verse “My dove is one,” and on the verse “To the garden of.”
The list continues with more places in the Midrash Rabbah: Vayikra Rabbah, chapter 1; Bamidbar Rabbah, chapter 2 and again in Parshas Balak; and three passages of Shir HaShirim Rabbah, each named by the verse it comments on.


בקהלת רבה18 בפסוק כל הנחלים1920 רבע יש בו ב׳ פירושים פי׳ אחד חלק רביעית, והב׳ מלשון ארבעה. כי הנה בבחי׳ ישראל יש ד׳ בחינות.
In Koheles Rabbah, on the verse “All the rivers.” The word reva (“fourth”) has two meanings: one, a fourth part; and the second, from the word arba’ah (“four”). For within the level of Israel there are four levels.
Koheles Rabbah also brings the verse, on “All the rivers run into the sea.” The Alter Rebbe then notes that reva can mean “a fourth part” or can come from arba’ah, “four,” and states what the maamar will develop: within Israel there are four levels.




2והענין דכתיב ולכבודי בראתיו יצרתיו21 אף עשיתיו והם בחי׳ מחשבה דיבור ומעשה בראתיו הוא בחי׳ מחשבה שהוא יש מאין יצרתיו הוא בחי׳ הדיבור שהוא בחי׳ צורה שמצייר האותיות שבמחשבה.
The explanation is that it is written, “For My glory I created him, I formed him, also I made him.” These are the levels of thought, speech and action. “I created him” is the level of thought, which is something from nothing. “I formed him” is the level of speech, which is the level of form, since it gives form to the letters that are in thought.
Isaiah 43:7 names three stages in G-d’s making of man: “created,” “formed” and “made.” The Alter Rebbe matches them to thought, speech and action. “Created” is thought, which the text calls “something from nothing”; “formed” is speech, which gives shape to letters already present in thought.


אף עשיתיו בחי׳ המעשה כתיב בלשון אף לפי שהמעשה דבר נפרד בפני עצמו שאינו כערך הדיבור נגד המחשבה שמצייר האותיות המחשבה ממש
“Also I made him” is the level of action. It is written with the word “also” because action is a separate thing, standing by itself; it is not like the relation of speech to thought, for [speech] gives form to the very letters of thought,
“Made” is action. The verse puts the word “also” (af) before it because action stands apart: speech is bound closely to thought and shapes the very letters of thought, but a deed is a separate thing.


כי מה שחושב הוא מדבר משא״כ ענין עשייה גשמיות הוא ענין בפני עצמו [וע׳ מזה בד״ה חייב אינש לבסומי בפוריא22 במש״ש. וצורת הה׳ הוא ג׳ קוין כו׳ עד וכמ״ש אף עשיתיו].
since what one thinks, one speaks; whereas physical action is a matter by itself. [And see on this in the discourse beginning “A person is obligated to become intoxicated on Purim,” in what is written there: “And the form of the letter hei is three lines, etc.,” up to “and as it is written, ‘also I made him.’”]
What a person thinks is what he says, so speech carries on from thought; physical action is a different kind of thing. The bracket sends the reader to the Purim discourse in Torah Ohr, to the passage on the form of the letter hei, made of three lines, which leads up to this same verse, “also I made him.”




3והנה יש עוד בחינה רביעית23 שלמעלה מהשלשה בחינות הנ״ל מחשבה דיבור ומעשה ונרמז במלת אף
Now, there is yet a fourth level, which is above the three levels mentioned above, thought, speech and action, and it is hinted at in the word “also” (af),
Beyond these three, there is a fourth level, higher than all of them, and the Alter Rebbe finds it in the seemingly extra word “also.”


כי אף הוא לשון ריבוי לרבות עוד דבר שאינו מפורש כאן והוא הדבר שלמעלה מהשלשה בחינות הללו וגבוה ונעלה מהם.
for “also” is a term of inclusion, to include another thing that is not stated explicitly here: the thing that is above these three levels, and higher and loftier than them.
In the Sages’ way of reading Scripture, af (“also”) is a word of inclusion (ribbui): it adds something not stated outright. Here it adds a level above thought, speech and action, which the maamar will later identify as the supernal will.




Section 2 · ¶4–10
Speech, thought and the soul’s source
4וביאור הדבר הנה צריך להבין תכלית ירידת הנשמות לעוה״ז שירידתן צורך עליה היא כנודע, וצריך
The explanation of the matter: we need to understand the purpose of the descent of the souls into this world. Their descent is for the sake of an ascent, as is known; and we need
To explain this fourth level, the Alter Rebbe raises a basic question. It is well known that the soul’s descent into this world is “for the sake of an ascent”: it comes down in order to rise higher than it was.


להבין עליה זו מה היא מאחר שטרם ירידתה היתה נהנית מזיו השכינה24 ומה עילוי גדול מזה.
to understand what this ascent is, since before its descent [the soul] delighted in the radiance of the Shechinah (Divine Presence). And what greater elevation is there than this?
But what could that ascent be? Before coming down, the soul already delighted in “the radiance of the Shechinah,” the Talmud’s description of the reward of the righteous, and nothing seems greater than that.




5וגם להשכיל היטב ענין מחשבה דבור ומעשה למעלה שהוא בחי׳ בראתיו יצרתיו כו׳ שהרי כי לא מחשבותי מחשבותיכם2526 כתיב ואין לו דמות הגוף27 כו׳.
We also need to comprehend well the matter of thought, speech and action Above, which is the level of “I created him, I formed him,” etc. For it is written, “For My thoughts are not your thoughts,” and He has no likeness of a body, etc.
A second question: Isaiah says that G-d’s thoughts are not like ours, and He has no likeness of a body, in the words of the hymn Yigdal. So what can it mean to speak of thought, speech and action Above, the levels the verse called “created, formed, made”?


אלא הענין הוא שבחינת יציאת העולמות מהעלם אל הגילוי נקרא בשם דבר ה׳. כמו ע״ד משל באדם הדיבור הוא מגלה לזולתו מצפוני מחשבתו.
But the matter is that the coming forth of the worlds from concealment into revelation is called by the name “the word of G-d.” Just as, by way of analogy, in a person, speech reveals to another the hidden things of his thought,
The answer is that these are analogies. The coming of the worlds out of concealment into revelation is called “the word of G-d,” because speech in a person does just that: it reveals to others what was hidden in his thought.


כך עד״מ בעשרה מאמרות נברא העולם2829 הם בחי׳ מאמרות וצירופי אותיות היוצאים מהעלם אל הגילוי ולהוות מאין ליש.
so too, by way of analogy, “with ten utterances the world was created”: these are the level of utterances and combinations of letters, which come forth from concealment into revelation, and to bring into being from nothing to something.
So too the Mishnah says that “with ten utterances the world was created”: these utterances are combinations of letters that bring things out of concealment into revelation, creating them from nothing.




6והנה במאמר אחד יכול להבראות3031 וכדכתיב וברוח פיו כל צבאם32 פי׳ רוח פיו הוא בחי׳ הבל העליון [ע׳ בזהר ח״ג מ״ז ב׳
Now, “it could have been created with one utterance,” as it is written, “And by the breath of His mouth, all their hosts.” The meaning: “the breath of His mouth” is the level of the supernal breath (hevel) [see the Zohar, Part III, 47b,
The same Mishnah adds that the world could have been created with a single utterance. “By the breath of His mouth, all their hosts” speaks of that single source: “the breath of His mouth” is the supernal breath (hevel), and the Zohar cited here teaches that the world is sustained by breath.


ובאגה״ק ד״ה ויעש דוד] והוא מאמר אחד הכולל וכמאמר ברוך אומר ועושה33 במאמר אחד כו׳.
and Iggeres HaKodesh, the passage beginning “And David made”], and it is the one all-inclusive utterance, as in the saying “Blessed is He who says and does,” with one utterance, etc.
The text also points to a letter in Iggeres HaKodesh, a part of Tanya, that opens “And David made.” This breath is the one all-inclusive utterance, as in the blessing Baruch She’amar, “Blessed is He who says and does.”


אלא שהדיבור הוא מחלק ומפריד ההבל לכמה מיני צירופי אותיות שהם הם ריבוי התחלקות העולמות אלף אלפין וכו׳ היש מספר לגדודיו כו׳.343536
Only, speech divides and separates the breath into many kinds of combinations of letters, which are themselves the great multiplicity of divisions of the worlds: “a thousand thousands,” etc.; “Is there any number to His legions?” etc.
Speech, however, divides the single breath into many letter-combinations, and these divisions are the multitude of worlds and creatures: “a thousand thousands” and “Is there any number to His legions?”




7וזהו ברכו ה׳ מלאכיו גבורי כח עושי דברו לשמוע בקול דברו דברו דייקא. מפני שהם חיים וקיימים מבחי׳ דבר ה׳
This is [the meaning of] “Bless Havayah, His angels, mighty in strength, who do His word, hearkening to the voice of His word”: “His word” specifically. For they live and exist from the level of the word of G-d,
Psalms 103:20 calls the angels those who “do His word, hearkening to the voice of His word.” The stress on “His word” shows that the angels’ very life comes from the level of G-d’s speech.


שהוא בחי׳ גילוי מוצא פי37 ה׳ להיות ריבוי התחלקות הנבראים וצירופי אותיות שמהם חיים הנבראים הם הם בחינת השמות והם בחינת שמות כל הנבראים כל אחד על שמו
which is the level of the revelation of “what comes forth from the mouth of Havayah,” so that there come to be the multiplicity and division of created beings. And the combinations of letters from which the created beings live are themselves the level of the names; they are the level of the names of all created beings, each one by its name,
That speech is “what comes forth from the mouth of Havayah,” the revealed divine utterance, which divides into the many created beings. The letter-combinations that give each creature its life are its name.


כמו מחנה מיכאל כו׳ וכן שמות כל הנבראים למיניהם וכמ״ש ויקרא האדם שמות38 והם בחי׳ שמות ממש צירופי אותיות מוצא פי ה׳ וגו׳ והנה כל זה הוא בחי׳ עלמין דאתגליין.39
like “the camp of Michael,” etc., and likewise the names of all created beings according to their kinds, as it is written, “And Adam gave names.” They are the level of actual names, combinations of letters, “what comes forth from the mouth of Havayah,” etc. Now, all this is the level of the revealed worlds (almin d’isgalyan).
Each angelic camp, such as “the camp of Michael,” and each kind of creature has its own name, as Adam gave names to the animals. These names are real names, combinations of the letters of G-d’s speech, and all this belongs to the “revealed worlds,” the levels that come out into revelation.




8ויש עלמין סתימין דלא אתגליין4041 שהם בחינת מקורים לעלמין דאתגליין. וכל מה שיש בעלמין דאתגליין מוכרח להיות לו מקור בעלמין סתימין כנזכר בדרשת רז״ל אין לך עשב מלמטה42 שאין לו מזל מלמעלה
And there are hidden worlds that are not revealed (almin stimin d’lo isgalyan), which are the sources of the revealed worlds. Everything that exists in the revealed worlds must have a source in the hidden worlds, as is mentioned in the teaching of our Sages, of blessed memory: “There is no blade of grass below that has no mazal above.”
Beyond the revealed worlds are “hidden worlds that are not revealed,” a phrase from the Tikkunei Zohar, and they are the sources of the revealed worlds. Everything revealed must have a hidden source, as the Midrash teaches that every blade of grass has a mazal, a heavenly force that strikes it and tells it to grow.


וכן הוא למעלה מעלה עד רום המעלות וכדכתיב כי גבוה מעל גבוה43 שומר וגבוהים עליהם.
And so it is higher and higher, up to the highest heights, as it is written, “For one high above the high watches, and there are higher ones above them.”
This holds level above level, up to the very highest, as Koheles says: above every high one a higher one watches, and there are higher ones above them.




9והנה ישראל עלו במחשבה.44 פי׳ בבחי׳ עלמין סתימין והיינו כמו למשל המחשבה הוא בחי׳ ההעלם של הדבור שהדבור הוא מגלה ופורש מה שבמחשבה ומה שבמחשבה הוא בסקירה אחת צריך לפרש הרבה בדיבורו
Now, “Israel arose in thought.” This means: in the level of the hidden worlds. That is, by way of example: thought is the level of the concealment of speech, for speech reveals and spells out what is in thought; and what is in thought in a single glance one must spell out at length in his speech,
The Midrash says that “Israel arose in thought,” that is, they were in G-d’s thought before creation. The Alter Rebbe reads this as the hidden worlds. Thought is the concealed form of speech: speech spells out what is in thought, and what thought takes in at a single glance needs many words to express.


כי בחי׳ כח המחשבה הוא מאד נעלה מכח הדבור שהמחשבה הוא לבוש הפנימי שמתאחדת עם הנפש ממש.
because the power of thought is a level far loftier than the power of speech, since thought is the inner garment, which is united with the soul itself.
Thought is far higher than speech because it is the soul’s “inner garment,” united with the soul itself, while speech goes out to others.


שהוא בבחי׳ יש מאין ממש וע״כ כתיב ויקרא האדם שמות לכל הבהמה ולעוף השמים45 וגו׳
It is truly in the manner of something from nothing. Therefore it is written, “And Adam gave names to all the cattle and to the birds of the heavens,” etc.
Thought, which the text earlier linked with “I created him,” is truly “something from nothing.” This is why the Alter Rebbe now brings the verse about Adam naming the animals: names belong to speech, and the next lines contrast them with the soul’s source in thought.


[ועמ״ש פי׳ זה בד״ה כה תברכו46 בפ׳ נשא] שהם בחי׳ מלאכים פני אריה פני שור פני נשר47 וכו׳ והם השמות מיכאל וגבריאל כו׳
[And see what is written on this meaning in the discourse beginning “Thus shall you bless,” in Parshas Naso], for they are the level of angels, “the face of a lion,” “the face of an ox,” “the face of an eagle,” etc., and these are the names Michael and Gavriel, etc.,
The bracket sends the reader to the discourse “Thus shall you bless” in Parshas Naso for this reading. The animals Adam named stand for angels, whose faces Ezekiel saw as those of a lion, an ox and an eagle, and their names are Michael, Gavriel and so on.


שהם הם הצירופי אותיות שמהם נמשכו ונתהוו מאין ליש בבחי׳ דבר ה׳. אבל ולאדם לא מצא עזר כנגדו.
which are themselves the combinations of letters from which they were drawn forth and brought into being, from nothing to something, in the level of the word of G-d. But “for Adam there was not found a helper corresponding to him.”
These names are the letter-combinations of G-d’s word from which the angels came into being from nothing. But the verse goes on: “for Adam there was not found a helper corresponding to him.”


פי׳ עזר הוא בחי׳ שם4849 (עיין בהרמב״ן בפי׳ החומש בפסוק זה) והיינו שהנשמה קודם בואה לעולם ולגוף אינה נקראת בשם כלל לפי שמקור חוצבה
The meaning: “helper” is the level of a name (see the Ramban in his commentary on the Chumash on this verse). That is, before the soul comes into the world and into the body, it is not called by any name at all, because the source from which it is hewn
Following the Ramban, who explains that the “helper” in this verse is the giving of names, the Alter Rebbe reads “helper” as “name”: no name was found for Adam. So too the soul, before it comes into the world and the body, has no name at all, because of the source from which it is hewn.


הוא בבחי׳ מחשבה עלמין סתימין דלא אתגליין. ומה שנקרא אברהם יצחק כו׳ הוא אחרי התלבשות הנשמה בגוף.
is in the level of thought, the hidden worlds that are not revealed. And its being called Avraham, Yitzchak, etc., is after the soul is enclothed in the body.
That source is in thought, the hidden worlds that do not come into revelation. A name such as Avraham or Yitzchak belongs to the soul only once it is clothed in a body.




10וזהו אחד היה אברהם5051 [יחזקאל ל״ג כ״ד] פי׳ היה שקודם ביאת הנשמה לגופו היה בבחי׳ אחד
This is [the meaning of] “Avraham was one” [Ezekiel 33:24]. The meaning of “was”: before the soul came into its body, it was in the level of “one,”
Ezekiel 33:24 says “Avraham was one.” The Alter Rebbe stresses the word “was”: before the soul came into the body, it was “one.”


דהיינו בבחינת המחשבה שמתאחדת עם הנפש והם הם בחי׳ עלמין סתימין שהם מתייחדים באור א״ס ב״ה ממש בבחינה שקודם בואה לידי גילוי העולמות להיות התחלקות הנבראים מעלמא דפרודא כו׳
that is, in the level of thought, which is united with the soul. These are themselves the level of the hidden worlds, which are united with the very Infinite Light (Or Ein Sof), blessed be He, in the state that precedes its coming to the revelation of the worlds, to become the division of created beings, of the world of separation (alma d’pruda), etc.
“One” means the level of thought, which is united with the soul: the hidden worlds, which are united with the Infinite Light itself, before anything comes to be revealed as worlds and divided into separate creatures in “the world of separation,” the realm of distinct beings.


לכן באדם הראשון52 היו כלולים ששים רבוא נשמות53 בבחינה אח׳ והיינו לפי שמקור הנשמה היא למעלה מעלה מבחי׳ התחלקות הנבראים כנ״ל [וע׳ בזהר ח״א פ״ה ב׳ ק״ב ב׳]:
Therefore in Adam, the first man, six hundred thousand souls were included in one level. That is because the source of the soul is far, far above the level of the division of created beings, as mentioned above [and see the Zohar, Part I, 85b; 102b].
That is why all six hundred thousand souls of Israel were included as one in Adam: the root of the soul is far above the division of created beings. The text also points to two passages of the Zohar, Part I, 85b and 102b.




Section 3 · ¶11–19
The united heart and the supernal will
11ב ואחרי הדברים והאמת האלה יש להבין מהו תוספת העילוי להנשמה בעוה״ז54 בהתלבשותה בגוף הגשמי
2. After these words and this truth, we need to understand what the added elevation of the soul is in this world, in its enclothement in the physical body,
Section 2 returns to the question raised earlier: what does the soul gain in this world by being clothed in a physical body?


מאחר שבמקור חוצבה היתה כלולה ומתאחדת באור א״ס ב״ה בבחינת מחשבה בחי׳ עלמין סתימין למעלה מעלה מבחינת שם ובחי׳ דבר ה׳ בעלמין דאתגליין כנ״ל.
since in the source from which it was hewn it was included and united with the Infinite Light (Or Ein Sof), blessed be He, in the level of thought, the level of the hidden worlds, far, far above the level of a name and the level of the word of G-d in the revealed worlds, as mentioned above.
What was just explained makes the question sharper. In its source the soul was included in and united with the Infinite Light in the level of thought, the hidden worlds, far above names and above the revealed worlds of G-d’s speech.


אך הנה כתיב יחד לבבי ליראה שמך55 וכן אנו מתפללין בברכת אהבת עולם אהבתנו כו׳ ויחד לבבנו כו׳.
However, it is written, “Unite my heart to fear Your Name”; and likewise we pray in the blessing “With an everlasting love You have loved us,” etc.: “and unite our hearts,” etc.
The answer begins from the idea of a “united heart”: the verse “Unite my heart to fear Your Name” (Psalms 86:11) and the words “and unite our hearts” in the blessing “With an everlasting love,” said before the morning Shema.




12והענין כי יש בחי׳ רעותא דליבא שהוא רצון הלב ויש בזה ב׳ בחינות פנימיות וחיצוניות פנימית נקודת הלב היא בחי׳ אהבה
The explanation is that there is the level of the desire of the heart (re’usa d’liba), which is the will of the heart, and in it there are two levels, the inner dimension (pnimiyus) and the outer dimension (chitzoniyus). The inner dimension, the point of the heart, is the level of love
The “desire of the heart” (re’usa d’liba) is the heart’s will, and it has an inner and an outer dimension. The inner one, called “the point of the heart,” is ahavah rabbah, “great love.”


רבה שלמעלה מהטעם והדעת ובאה מלמעלה בבחי׳ מתנה כמ״ש עבודת מתנה אתן את כהונתכם56 [ע׳ מ״ש פ׳ במדבר סד״ה וידבר57 ה׳ אל משה במדבר סיני.
that is great (ahavah rabbah), which is above reason and knowledge and comes from Above as a gift, as it is written, “As a service of gift I give your priesthood” [see what is written in Parshas Bamidbar, at the end of the discourse beginning “And Havayah spoke to Moshe in the wilderness of Sinai.”
This love is above reason and knowledge: a person cannot produce it by thinking, but it comes from Above as a gift, like the priesthood, which the Torah calls “a service of gift.” The bracket refers to the end of the discourse on “And Havayah spoke to Moshe in the wilderness of Sinai” in Parshas Bamidbar.


והיא היא בחי׳ עבודת מתנה כו׳. וזהו לגלגלותם ע״ש וע׳ באגה״ק ד״ה כתיב מה יפית].
And this is the very level of “a service of gift,” etc. And this is [the meaning of] “by their heads”; see there. And see Iggeres HaKodesh, the passage beginning “It is written, ‘How fair you are’”].
There this love is identified with “a service of gift” and with the word legulgelosam, “by their heads,” from the census, read as the gulgoles, the skull that hovers above the brain and cannot be contained in it. The text also points to the letter in Iggeres HaKodesh that begins “It is written, ‘How fair you are.’”


וחיצוניות הלב הוא הנלקח מן הדעת והתבוננות בגדולת ה׳ כל חד לפום שיעורא דיליה.58 ולפי שכלו והשגתו באור א״ס ב״ה כך מעורר את האהבה בלב.
And the outer dimension of the heart is [the love] that is derived from knowledge and from contemplating the greatness of G-d, “each one according to his measure.” According to his intellect and his comprehension of the Infinite Light, blessed be He, so does he arouse the love in the heart.
The outer dimension of the heart is the love a person produces through knowledge, by contemplating G-d’s greatness. It varies from person to person: “each according to his measure,” in the Zohar’s words, the love matches the depth of his understanding of the Infinite Light.




13והנה מודעת זאת כי את זה לעומת זה עשה אלהים59 שכמו שיש דעת בקדושה לדעת את ה׳ ולאהבה אותו.
Now, it is well known that “G-d has made the one opposite the other”: just as there is knowledge in holiness, to know G-d and to love Him,
Ecclesiastes 7:14 says G-d made “the one opposite the other”: every power in holiness has a counterpart on the other side. Holy knowledge leads a person to know G-d and to love Him.


כך יש דעת מצד הקליפה וסט״א והוא דעת הרע ולאהוב דברים זרים ולתאוה יבקש נפרד60 מחמת שערב לחכו מתיקות עוה״ז ותענוגיו.
so there is knowledge on the side of kelipah (the husk) and the sitra achra (the other side), which is the knowledge of evil, and to love strange things; and “the one who separates himself seeks desire,” because the sweetness of this world and its pleasures is pleasant to his palate.
Opposite it stands the knowledge of kelipah and the sitra achra, a “knowledge of evil” that leads to love of strange things and to the self-seeking craving Proverbs speaks of, because the sweetness of this world tastes good to a person.




14והנה זו היא מדת בינוני׳ זה וזה שופטן61 כו׳ ולאום מלאום יאמץ62 כו׳ כשזה קם זה נופל,
Now, this is the measure of the beinonim (the intermediate ones): “both this and that judge them,” etc., and “one people shall be stronger than the other people,” etc.: when this one rises, that one falls.
This is the condition of the beinonim, the “intermediate” people of whom the Talmud says that “both this and that judge them,” the good inclination and the evil one. They are like the two nations in Rivkah’s womb, of whom it was said that “one people shall be stronger than the other”: when one rises, the other falls.


אך האהבה שבפנימית הלב שלמעלה מהטעם ודעת רק באה מלמעלה בבחי׳ מתנה אין בחינת זה לעומת זה כנגדה שבחי׳ פנימי׳ נקודת הלב היא בחי׳ יחידה שאין לה
But the love that is in the inner dimension of the heart, which is above reason and knowledge and comes only from Above as a gift, has no “one opposite the other” against it; for the inner dimension, the point of the heart, is the level of yechidah, which has
The inner love of the heart, however, which is above reason and comes as a gift, has no counterpart on the other side. The point of the heart is the yechidah, the innermost and highest level of the soul.


אלא רצון אחד לאביה שבשמים והיא המעלה והמדרגה שאין דוגמתה ולא בערכה נמצא בגשמיות כלל רק לה׳ לבדו נמצא בבנ״י עם קרובו63 כמ״ש כי עם קשה עורף הוא64 וסלחת וגו׳.
only one will, for its Father in heaven. This is the quality and the rank whose like, or anything comparable to it, is not found in physicality at all; only for G-d alone is it found, in the children of Israel, “the people near to Him,” as it is written, “For it is a stiff-necked people, and You shall forgive,” etc.
The yechidah has only one will, for its Father in heaven. Nothing like it exists in the physical world; it is found only in Israel, “the people near to Him,” and only toward G-d. Moshe’s plea “For it is a stiff-necked people, and You shall forgive” alludes to it.


פי׳ קשה עורף בחי׳ רצון שלמעלה מהטעם ודעת כו׳ כמ״ש במ״א (וע׳ ברבות כי תשא ס״פ מ״ב ואינו אלא לשבחו6566 כו׳).
The meaning of “stiff-necked” is the level of a will that is above reason and knowledge, etc., as is explained elsewhere (and see [Midrash] Rabbah on Ki Sisa, at the end of chapter 42: “and it is only to its praise,” etc.).
“Stiff-necked” here means a will above reason, one that does not bend. The Midrash on Ki Sisa says that this description, which sounds like a reproach, is in fact said in Israel’s praise.


ובהתעוררות אהבה רבה זו בקל הוא יכול לנצח ולהגביר הטוב על הרע לגמרי מפני שאין לחיצונים בה אחיזה כלל וזהו יחד לבבי וכו׳ ויחד לבבנו כו׳.
And when this great love is aroused, he can easily prevail and make the good overpower the evil completely, because the external forces have no hold on it at all. This is [the meaning of] “Unite my heart,” etc., and “and unite our hearts,” etc.:
When this great love is aroused, a person can easily overcome evil completely, since the external forces have no hold on it. This is the meaning of “Unite my heart” and “unite our hearts.”


שיהיה נכלל בחי׳ חיצוניות הרצון בבחינת פנימית הרצון (ועמ״ש מזה סד״ה להבין ענין הברכות67 ועמ״ש סד״ה והקרבתם עולה אשה).
that the outer dimension of the will should be included in the inner dimension of the will (and see what is written on this at the end of the discourse beginning “To understand the matter of the blessings,” and see what is written at the end of the discourse beginning “And you shall offer a burnt-offering, a fire-offering”).
“Uniting the heart” means including the outer dimension of the will in its inner dimension. The parentheses refer to the end of the discourse “To understand the matter of the blessings” in Torah Ohr and to the end of the discourse “And you shall offer a burnt-offering, a fire-offering.”


וזהו אף עשיתיו שאף מרבה עוד בחינה א׳ והוא בחי׳ רצון העליון שלמעלה מעלה מבחי׳ מחשבה דבור ומעשה וסמך לעשיתיו לפי
And this is [the meaning of] “also I made him”: “also” includes one more level, namely the level of the supernal will, which is far, far above the level of thought, speech and action. And it is placed next to “I made him” because
Now the word “also” in “also I made him” can be explained: it includes the fourth level, the supernal will, far above thought, speech and action. The verse places it next to “I made him,” the level of action.


שעיקר גילוי רצון זה הוא בבחי׳ עשייה גשמיות דוקא דהיינו במעשה המצות להיות בטל רצונך מפני רצונו6869 בסור מרע ועשה טוב.70
the main revelation of this will is specifically in the level of physical action, that is, in the performance of the mitzvos: to “set aside your will before His will” through “turn from evil and do good.”
The reason is that the supernal will is revealed chiefly in physical action, in doing the mitzvos: setting aside one’s own will before G-d’s will, by turning from evil and doing good.




15ורמ״ח מצות עשה הם רמ״ח המשכות רצון העליון ונעוץ תחלתן בסופן7172 דייקא [וזהו ענין א׳
The 248 positive commandments are 248 drawings-down of the supernal will, and “their beginning is wedged in their end” specifically. [And this is one matter
Each of the 248 positive commandments is a channel that draws down the supernal will. Sefer Yetzirah says that “their beginning is wedged in their end”: the highest level, the will, is lodged specifically in the lowest, physical action.


עם המבואר לעיל פ׳ שלח ע״פ ועתה יגדל נא73 כו׳ שבעוה״ז דוקא נעשו ה נשמות בחי׳ מהלכים שהוא בחי׳ אהבה דמאדך בלי גבול הכלי.
with what is explained above in Parshas Shelach on the verse “And now, I pray, let it be great,” etc.: that specifically in this world the souls become the level of “those who walk” (mehalchim), which is the level of the love of “with all your might” (me’odecha), without the limit of the vessel.
The bracket links this to the discourse on “And now, I pray, let it be great” in Parshas Shelach, which explains that only in this world do souls become “walkers” (mehalchim), rising from level to level. This is the love “with all your might” (me’odecha), which has no limit set by the vessel.




16והיינו ע״י המצות74 כמ״ש אם בחקתי תלכו75 לפי שהם המשכת מקיפים מבחי׳ סוכ״ע על נר״נ להעלותם כו׳ ועמ״ש ע״פ כי תצא76 בפי׳ בקשו פני והיינו ע״י את פניך77 הוי׳ אבקש ע״ש].78
That is, through the mitzvos, as it is written, “If you walk in My statutes,” for they are a drawing-down of encompassing lights (makifim) from the level of the light that encompasses all worlds (sovev kol almin) upon nefesh, ruach and neshamah, to raise them, etc. And see what is written on the verse “When you go out,” on the meaning of “Seek My face,” that is, through “Your face, Havayah, I shall seek”; see there.]
This ascent comes through the mitzvos, as “If you walk in My statutes” suggests: the mitzvos draw encompassing lights (makifim) from the light that encompasses all worlds onto the three levels of the soul, nefesh, ruach and neshamah, to raise them. The bracket also points to the discourse on “When you go out” in Likkutei Torah, on “Seek My face,” which is fulfilled through “Your face, Havayah, I shall seek.”




17וז״ש בק״ש והיו הדברים האלה79 אשר אנכי מצוך היום וגו׳. והיה אם שמוע תשמעו אל מצותי80 כו׳ אחר ואהבת את81 ה׳ אלהיך בכל לבבך כו׳
And this is what is written in the Shema: “And these words which I command you today shall be,” etc., and “And it shall be, if you will diligently listen to My commandments,” etc., after “And you shall love Havayah your G-d with all your heart,” etc.
The order of the Shema reflects this. “And these words which I command you today shall be” and the paragraph about the mitzvos, “And it shall be, if you will diligently listen to My commandments,” come after “And you shall love Havayah your G-d with all your heart.”


פי׳ ב׳ בחינות לב פנימיות וחיצוניות רק שא״א לבא לבחי׳ פנימיות עד שיגיע וישיג תחלה בחי׳ החיצוניות הנולדה מהדעת כי צריך לילך ממטה למעלה [עיין במ״ש בד״ה
The meaning: [these are] two levels of the heart, inner and outer. Only, it is impossible to come to the inner level until one first reaches and attains the outer level, which is born of knowledge, for one must go from below to above [see what is written in the discourse beginning
“With all your heart” refers to both levels of the heart, inner and outer. One cannot reach the inner love before first attaining the outer love that comes from knowledge, because the soul must climb step by step, from below to above.


כי תשמע בקול82 שצ״ל כסדר המדרגות תחלה מפתחות החיצוניות כו׳ ע״ש וסד״ה וספרתם לכם ממחרת השבת כו׳ ובד״ה אתם נצבים83 כי
“If you will listen to the voice,” that it must be in the order of the levels, first the outer keys, etc.; see there; and at the end of the discourse beginning “And you shall count for yourselves from the morrow of the Shabbos,” etc.; and in the discourse beginning “You are standing,” for
The bracket points to discourses that make the same point: “If you will listen to the voice,” which says that the order of the levels must be kept, with the outer keys first; the end of “And you shall count for yourselves from the morrow of the Shabbos”; and “You are standing.”


הנה יש בבחי׳ צעקת הלב ב׳ בחי׳ כו׳] וזהו ענין כל האריכות שלפני ק״ש בפסוקי דזמרה וברכות שלפני ק״ש וכו׳ כנודע.
in the level of the outcry of the heart there are two levels, etc.]. And this is the meaning of all the lengthy [prayers] before the Shema, in Pesukei d’Zimrah and the blessings before the Shema, etc., as is known.
In “You are standing” the Alter Rebbe explains that the heart’s outcry also has two levels. This is why the morning prayers have such a long preparation before the Shema, Pesukei d’Zimrah and the blessings before the Shema: they build the outer love that leads to the inner one.




18ובזה יובן העילוי שיש להנשמה בעבודת ה׳ בהיותה מלובשת בתוך הגוף כי הגם שטרם ירידתה היתה מתאחדת במקורה בבחינת מחשבה דלעילא מ״מ המחשבה אינה נקראת אלא בחי׳ לבוש אלא שהוא לבוש פנימי
Through this, the elevation that the soul has in the service of G-d while it is enclothed within the body will be understood. For although before its descent it was united in its source in the level of supernal thought, nevertheless thought is called only a garment, though it is an inner garment;
Now the soul’s gain can be understood. Before its descent it was united with its source in G-d’s “thought,” but thought, even supernal thought, is only a garment, though an inner one.


אבל אינה מתייחדת בשרשה במאצילה לגמרי להיות נכללת באור א״ס ב״ה ממש דלית מחשבה תפיסא בי׳ כלל8485 פי׳ שאינו נוגע אל עצמותו ומהותו כלל כביכול
but it is not united in its root with its Emanator completely, so as to be included in the very Infinite Light, blessed be He, for “no thought can grasp Him at all.” That is, it does not touch His essence and being at all, as it were,
A garment is not its wearer: even in its root the soul was not wholly one with its Emanator, included in the Infinite Light itself. As the Tikkunei Zohar says, “no thought can grasp Him at all”: thought does not touch His essence.


אלא שמתלבש בו משא״כ בחי׳ רעותא דליבא כד אתכפיא סט״א86 להיות בטל רצונך מפני רצונו כו׳
only that He enclothes Himself in it. Whereas the level of the desire of the heart, “when the sitra achra is subdued,” so as to “set aside your will before His will,” etc.,
At most, G-d clothes Himself in thought. The desire of the heart is different: in it the sitra achra is subdued and a person sets aside his own will before G-d’s will.


בסור מרע ועשה טוב בבחי׳ עשי׳ גשמיות במעשה המצות וסור מרע כנ״ל הרי רצון העליון שהוא אור א״ס ב״ה בעצמו ובכבודו שורה ומתגלה בו ורמ״ח פקודין הם רמ״ח אברים דמלכא8788 ממש.
through “turn from evil and do good,” in the level of physical action, in the performance of the mitzvos and turning from evil, as mentioned above: then the supernal will, which is the Infinite Light, blessed be He, Himself in His glory, rests and is revealed in it; and the 248 commandments are truly the 248 limbs of the King.
When this is done in physical action, in doing the mitzvos and refraining from evil, the supernal will, the Infinite Light itself, rests and is revealed in that person. The Tikkunei Zohar calls the 248 commandments “the 248 limbs of the King”: they are G-d’s will itself, as limbs carry out the will of the one they belong to.




19וזהו שאמרו רז״ל יפה שעה89 אחת90 כו׳ [ועמ״ש מזה בפ׳ יתרו ע״פ זכור את יום השבת91 בענין איהו וחיוהי חד כו׳
And this is what our Sages, of blessed memory, said: “Better is one hour,” etc. [And see what is written on this in Parshas Yisro, on the verse “Remember the Shabbos day,” on the matter of “He and His life-forces are one,” etc.;
This explains the Mishnah “Better is one hour of teshuvah and good deeds in this world than all the life of the World to Come”: only here is the soul joined to G-d’s will itself. The bracket refers to the discourse on “Remember the Shabbos day” in Parshas Yisro, on “He and His life-forces are one.”


ועמ״ש ע״פ וישב יעקב92 בפי׳ טוב לי תורת פיך מאלפי זהב וכסף.93 וממ״ש כאן יובן יותר מש״ש]:
and see what is written on the verse “And Yaakov settled,” on the meaning of “The Torah of Your mouth is better for me than thousands of gold and silver.” And from what is written here, what is written there will be understood better].
It also refers to the discourse on “And Yaakov settled,” on “The Torah of Your mouth is better for me than thousands of gold and silver,” and adds that what is explained here sheds light on what is written there.




Section 4 · ¶20–27
A number that cannot be counted
20ג וזהו ומספר את רובע ישראל. כי הנה כתיב והיה מספר בנ״י כחול הים94 אשר לא ימד ולא יספר ובגמ׳ (יומא כ״ב א׳)
3. And this is [the meaning of] “and the number of the fourth of Israel.” For it is written, “And the number of the children of Israel shall be like the sand of the sea, which shall not be measured nor counted”; and in the Gemara (Yoma 22a)
Section 3 turns to the second half of the verse, “the number of the fourth of Israel.” Hoshea promises that Israel will be like the sand of the sea, “which shall not be measured nor counted,” and the Gemara in Yoma takes up this verse.


רמי אהדדי כתיב והיה מספר וכתיב אשר לא ימד ולא יספר95 ומשני כאן כשעושין רצונו של מקום כו׳. ולבאר הענין צריך להבין מהו כחול הים.
it sets [the verses] against each other: it is written, “And the number shall be,” and it is written, “which shall not be measured nor counted”; and it answers: here, when they do the will of the Omnipresent, etc. To explain the matter, we need to understand what “like the sand of the sea” is.
The Gemara asks how the verse can speak of Israel’s “number” and also say that they cannot be counted, and answers that when Israel do the will of the Omnipresent they are beyond counting. To explain this, the Alter Rebbe first asks why Israel are compared specifically to sand.


כי הנה סביב הימים והנהרות הקרקע הוא חול שהוא יבש ומפורד לחלקים משא״כ שאר עפר הארץ הם רגבי אדמה לחים ומדובקי׳ קצת.96
For around the seas and the rivers the ground is sand, which is dry and separated into particles, whereas the rest of the soil of the earth is clods of earth, moist and stuck together somewhat.
Sand is found around seas and rivers; it is dry and made of separate grains, while ordinary soil is moist and holds together in clods.




21והיינו לפי שהמי׳ אשר בימים ונהרות הם שואבים הלחלוחית מכל הקרקע שסביבם לכך נשארו ביבשות ופירוד והנמשל הוא בכללות חיות העולמות בדבר ה׳ ורוח פיו המהווה כל הנבראים מאין ליש.
That is because the waters in the seas and rivers draw the moisture from all the ground around them, and so it remains dry and separated. The analogue is in the life-force of the worlds as a whole (klalus), through the word of G-d and the breath of His mouth, which brings all created beings into being from nothing to something.
The water draws the moisture out of the ground beside it, leaving it dry and loose. The analogue concerns the life-force that G-d gives the worlds as a whole through His word and the breath of His mouth, which creates everything from nothing.


הנה כתיב ויעש את הים כו׳ עומד על שני עשר בקר97 כו׳ והים עליהם מלמעלה (במלכים א׳ סי׳ ז׳)
Now, it is written, “And he made the sea,” etc., “standing upon twelve oxen,” etc., “and the sea was upon them, above” (in I Kings, chapter 7).
The great basin made for Shlomo’s Temple, called “the sea,” stood on twelve bronze oxen, with the sea set above them (I Kings 7).


פי׳ לפי שבחי׳ הים עומד מלמעלה בריחוק מקום לכך נעשו י״ב בקר98 בחי׳ פירוד והתחלקות במספר י״ב והוא
The meaning: because the level of the sea stands above, at a distance, therefore twelve oxen were made, the level of separation and division, in the number twelve. That is
Because the “sea” stood above and apart from them, the oxen beneath it were twelve, separate and divided. What comes from a source that stands far above becomes many and divided.


כי התהוות מאין ליש במדת מלכותו ית׳ המתנשא מימות עולם99 ומלכותך מלכות כל עולמים100 וגו׳.
because the coming into being from nothing to something is through His attribute of Malchus (sovereignty), may He be blessed, “who is exalted from the days of the world,” and “Your kingship is a kingship over all worlds,” etc.
So it is with creation: things come into being from nothing through G-d’s Malchus, His kingship, which the liturgy calls “exalted from the days of the world” and the psalm calls “a kingship over all worlds.”




22ולפי שהוא רם ומתנשא101 מהם נעשו בחי׳ עם מלשון עוממות דברים זרים ונפרדים כי אין מלך בלא עם102103 והתהוותם בבחי׳
And because He is high and exalted above them, they became the level of “a people” (am), from the word omemos, things that are alien and separate; for there is no king without a people. And their coming into being in the level of
Because a king is exalted above his subjects, they become an am, “a people,” a word the Alter Rebbe connects with omemos, things alien and separate. “There is no king without a people”: kingship needs subjects who are other than the king.


עם הוא מבחי׳ התנשאות המלך עצמו ממילא יורדים להיות בבחי׳ עם וכמשל המלך היושב על כסאו שמחמת זה זעים ונרתעים הכל מלפניו ונעשים שפלים לפניו.
“a people” comes from the exaltation of the King Himself: of themselves they descend to be in the level of a people, as in the analogy of the king sitting on his throne, because of which all tremble and recoil before him and become lowly before him.
Their being a “people” comes from the king’s own exaltation. When a king sits on his throne, everyone trembles and shrinks back and feels lowly before him, and so they become his separate subjects.




23ולכן מבחי׳ מלכותו ית׳ שהוא בחי׳ א״ס ותכלית נעשו ונתהוו עולמות בעלי גבול בבריאה יצירה עשייה ג״כ בבחי׳ א״ס ותכלית כמ״ש היש מספר לגדודיו104
Therefore, from the level of His Malchus, may He be blessed, which is the level of without end or limit, there were made and came into being worlds that have bounds, in Beriah, Yetzirah and Asiyah, also in the level of without end or limit, as it is written, “Is there any number to His legions?”
So G-d’s Malchus, which is without end or limit, brings into being worlds that have limits, the worlds of Beriah, Yetzirah and Asiyah, which are yet without end in number: “Is there any number to His legions?”


אלא מפני שהם חיים וקיימים מבחינת התנשאות מלכותו ית׳ המתנשא מימות עולם. לכן יורדים בבחי׳ פירוד והתחלקות לכמה מינים ממינים שונים.
Only, because they live and exist from the level of the exaltation of His Malchus, may He be blessed, “who is exalted from the days of the world,” they therefore descend into the level of separation and division into many kinds, of different species.
Because these worlds live from the exaltation of G-d’s kingship, which stands above them, they descend into separation and division, into many different kinds.


אך איך הם מקבלים חיותם ממדת מלכותו ית׳ והוא מתנשא מהם הנה באמת על זה כתיב
But how do they receive their life-force from His attribute of Malchus, when He is exalted above them? In truth, on this it is written,
But if G-d is exalted above them, how do they receive life from His Malchus at all? The answer is in the verse quoted next.


כי שמש ומגן105 ה׳ אלקים והוא כח אלהי שהוא כל יכול והן הן גבורותיו106 כו׳.
“For a sun and a shield is Havayah Elokim”: that is the divine power, which is omnipotent, and “these are His mighty acts,” etc.
“For a sun and a shield is Havayah Elokim”: as Tanya explains, the “shield” is the divine power that conceals the light of the “sun” so that creatures can bear it. That power of concealment is part of G-d’s omnipotence, “His mighty acts.”




24וכמ״ש בסש״ב חלק ב׳107 אך דרך כלל ההתנשאות הוא בחי׳ הסתלקות שלא ירד החיות אליהם כל כך.
As is explained in Sefer Shel Beinonim, Part Two. But in general terms, the exaltation is the level of withdrawal, so that the life-force does not descend to them so much.
This is explained in Part Two of Tanya (here called Sefer Shel Beinonim). In general, G-d’s “exaltation” means a withdrawal: His life-force does not come down to the worlds in full.


והוא כמשל המים ששואבין אליהם הלחלוחית ונעשה על שפתו חול בחי׳ פירוד כנ״ל והנה בחי׳ מספר הזה אינו מספר ממש
It is like the analogy of the waters, which draw the moisture to themselves, and sand forms on its shore, the level of separation, as mentioned above. Now, this level of number is not actual number,
This matches the analogy of water drawing the moisture to itself, which leaves sand on the shore. The “number” that results is not real number.


כדכתיב היש מספר וגו׳ אלא שהוא נק׳ בגדר מספר מפני שהוא מפוזר ומפורד לחלקים ויכול לחול עליו שם מספר
as it is written, “Is there any number,” etc.; only, it is called within the category of number because it is scattered and separated into parts, and the term “number” can apply to it;
As “Is there any number to His legions?” shows, the creatures cannot truly be counted. They are called “number” only because they are scattered and separate, so that the idea of counting can apply to them.


אבל אינו מספר ממש כי לא יספר מרוב כמשל חול הים אשר לא יספר108 מרוב רק הוא בגדר ובחי׳ מספר מפני שמפורד לחלקים וכיון שכל חלק נפרד ונבדל לעצמו יחול עליו שם מספר:
but it is not actual number, for it cannot be counted for its multitude, like the analogy of the sand of the sea, which cannot be counted for its multitude. It is only in the category and level of number because it is separated into parts, and since each part is separate and distinct by itself, the term “number” can apply to it.
Like the sand of the sea, which cannot be counted for its multitude, the creatures are not truly numbered; they fall into the category of number only because each is a separate part by itself.




25והנה כתיב והיה מספר בני ישראל שבני ישראל הם הם העושים בחינת מספר שהם הם הממשיכין בחי׳ מלכותו ית׳ להיות מלכותו מלכות כל עולמים.
Now, it is written, “And the number of the children of Israel shall be”: the children of Israel are the very ones who make the level of number, for they are the ones who draw down the level of His Malchus, may He be blessed, so that His kingship will be “a kingship over all worlds.”
Hoshea’s words “And the number of the children of Israel shall be” are read as “Israel make the number”: they draw G-d’s Malchus down into the worlds, so that His kingship becomes “a kingship over all worlds.”


והיינו ע״י מצות מעשיות שנקראים מצות המלך109 [ועמ״ש מזה ג״כ לעיל פ׳ במדבר סד״ה והיה מספר בני ישראל מספר היינו בחי׳ המצות כו׳ ע״ש].
That is, through the practical mitzvos, which are called “the commands of the King” [and see what is written on this also above, in Parshas Bamidbar, at the end of the discourse beginning “And the number of the children of Israel shall be”: “number” is the level of the mitzvos, etc.; see there].
They do this through the practical mitzvos, which are called “the commands of the King.” The bracket refers to an earlier discourse in Parshas Bamidbar on this verse, which explains “number” as the mitzvos.




26ולכן אומרים לפני כל מצוה בא״י אלהינו מלך העולם שהוא המשכת אור א״ס ב״ה להיות מלך העולם כנ״ל. כמ״ש במ״א.
Therefore, before every mitzvah one says, “Blessed are You, Havayah, our G-d, King of the world,” which is the drawing-down of the Infinite Light (Or Ein Sof), blessed be He, to be King of the world, as mentioned above; as is explained elsewhere.
That is why every blessing over a mitzvah says “King of the world”: the mitzvah draws the Infinite Light down, so that G-d becomes King of the world.


ולפי שהיא המשכת אור א״ס ב״ה ממש לכן אינו רק בגדר מספר ואינו מספר ממש.
And because it is a drawing-down of the very Infinite Light, blessed be He, it is therefore only in the category of number, and is not actual number.
Because what the mitzvah draws down is the Infinite Light itself, the result is only “in the category of number,” not real, limited number.




27וזהו אשר לא ימד ולא יספר כשעושין רצונו של מקום כנ״ל. דהיינו כשממשיכין רצון העליון במעשה המצות שהוא אור א״ס ב״ה והיינו על ידי שמחה של מצוה מנקודת פנימית הלב.
And this is [the meaning of] “which shall not be measured nor counted”: “when they do the will of the Omnipresent,” as mentioned above; that is, when they draw down the supernal will, which is the Infinite Light, blessed be He, through the performance of the mitzvos. And that is through the joy of the mitzvah, from the inner point of the heart.
Now the Gemara’s answer is clear: Israel “cannot be measured nor counted” when they do the will of the Omnipresent, drawing down the supernal will, the Infinite Light, through the mitzvos. This happens through the joy of the mitzvah, which comes from the inner point of the heart.


וכדכתיב פקודי ה׳ ישרים משמחי לב וכתיב תחת אשר לא עבדת110 את ה׳ אלהיך בשמחה וטוב לבב מרוב כל פי׳ מרוב כל
As it is written, “The precepts of Havayah are upright, gladdening the heart”; and it is written, “Because you did not serve Havayah your G-d with joy and with gladness of heart, out of an abundance of everything.” The meaning of “out of an abundance of everything”
Two verses link the mitzvos with joy: “The precepts of Havayah are upright, gladdening the heart,” and the rebuke for not serving G-d “with joy and with gladness of heart, out of an abundance of everything.”


היינו בלי גבול למעלה עד אין קץ111 ולמטה עד אין תכלית בבחי׳ א״ס כנ״ל (ועמ״ש מזה בד״ה מנורת זהב ובד״ה צו את בנ״י כו׳ את קרבני לחמי גבי הקטר חלב התמיד.
is without limit, above without end and below without limit, in the level of the infinite (ein sof), as mentioned above (and see what is written on this in the discourse beginning “A menorah of gold,” and in the discourse beginning “Command the children of Israel,” etc., “My offering, My bread,” regarding the burning of the fats of the daily offering.
“An abundance of everything” means a joy without limit, “above without end and below without limit,” the level of the infinite. The parentheses point to the discourses “A menorah of gold” and “Command the children of Israel… My offering, My bread,” the latter on the burning of the fats of the daily offering.


ועמ״ש מענין פי׳ עושין רצונו של מקום בפ׳ שלח ע״פ מקושש עצים. ועמ״ש מענין שמחה של מצוה בביאור ע״פ צאינה וראינה112 כו׳ בעטרה שעטרה לו אמו.113
And see what is written on the meaning of “they do the will of the Omnipresent” in Parshas Shelach, on the verse “gathering wood.” And see what is written on the joy of the mitzvah in the explanation of the verse “Go out and gaze,” etc., “at the crown with which his mother crowned him.”
They also point to the discourse on “gathering wood” in Parshas Shelach, on “doing the will of the Omnipresent,” and to the explanation of “Go out and gaze… at the crown with which his mother crowned him,” on the joy of the mitzvah.


ומזה יובן איך ע״י שמחה של מצוה ממשיכים כתר דמל׳ הנק׳ רצונו של מקום מבחי׳ ומדרגה היותר עליונה וזהו עושין רצונו כו׳ ע״ד ועשיתם אתם כאלו עשאוני)114
And from this it will be understood how, through the joy of the mitzvah, one draws down Keser of Malchus, which is called “the will of the Omnipresent,” from the highest level and rank. And this is “they do His will,” etc., in the manner of “And you shall do them (atem)”: as though you made Me.)
Through the joy of the mitzvah one draws down Keser of Malchus, the “crown” of kingship called “the will of the Omnipresent,” from the highest level. In “And you shall do them (atem),” the word for “them” is read as atem, “you”: as the Zohar puts it, whoever does the mitzvos, it is “as though he made Me.”


וזהו את רבע ישראל115 חלק הד׳ בחי׳ אף עשיתיו שם הוא גלוי רצון העליון דייקא כנ״ל.
And this is [the meaning of] “the fourth (reva) of Israel”: the fourth part, the level of “also I made him,” where there is specifically the revelation of the supernal will, as mentioned above.
So “the fourth of Israel” is the fourth part, “also I made him,” the level of action, where the supernal will is revealed.


וגם רבע מלשון ארבעה כי בזה נכלל כל ד׳ בחינות מחשבה דבור ומעשה ורצון. ובזה יובן דכתיב מי מנה עפר יעקב ומספר וגו׳
And reva is also from the word arba’ah (“four”), for in this all four levels are included: thought, speech, action and will. And through this, what is written will be understood: “Who has counted the dust of Yaakov, and the number,” etc.:
Reva also means “four,” because the deed of the mitzvah includes all four levels: thought, speech, action and will. This also explains the beginning of the verse, “Who has counted the dust of Yaakov, and the number.”


דמה שכתב ומספר קאי על מי מנה כלומר שאין מספר ואעפ״כ ומספר כתיב דמשמע שיש מספר
that what is written, “and the number,” refers back to “Who has counted,” that is to say, that there is no number; and nevertheless “and the number” is written, which implies that there is a number.
“And the number” continues the question “Who has counted,” meaning that Israel have no number. Yet the word “number” is written, as if they do.


אלא הענין כנ״ל שהוא בגדר מספר ואינו מספר ממש לפי שהוא המשכת רצון העליון את רבע ישראל כנ״ל בחי׳ עשיתיו כנ״ל:116
But the matter is as mentioned above: it is in the category of number and is not actual number, because it is the drawing-down of the supernal will, “the fourth of Israel,” as mentioned above, the level of “I made him,” as mentioned above.
Both are true: Israel are in the category of number but are not truly numbered, because what they draw down is the supernal will, “the fourth of Israel,” the level of “I made him.”




Section 5 · ¶28
Torah, the higher unity
28ד והנה כ״ז הוא בחינת יחודא תתאה במעשה המצות להמשיך רצון העליון בבחינת מספר בחי׳ עשיתיו כנ״ל
4. Now, all this is the level of the lower unity (yichuda tata’ah), in the performance of the mitzvos, to draw down the supernal will in the level of number, the level of “I made him,” as mentioned above.
Section 4 sums up: everything said so far is the “lower unity” (yichuda tata’ah), reached through the mitzvos, which draw the supernal will down into “number,” the level of “I made him.”


אך תלמוד תורה כנגד כולם117118 שהוא בחינת יחודא עילאה וזהו מי מנה עפר יעקב119 כי עפר אינו בגדר מספר כלל והוא בחי׳ תלמוד תורה לפי
But “the study of Torah is equal to them all,” for it is the level of the higher unity (yichuda ila’ah). And this is [the meaning of] “Who has counted the dust of Yaakov?”: for dust is not in the category of number at all, and it is the level of the study of Torah, because
Torah study, however, is “equal to them all,” as the Mishnah says, because it is the “higher unity” (yichuda ila’ah). This is the first half of the verse, “Who has counted the dust of Yaakov?”: dust cannot be counted at all, and it stands for the study of Torah.


שהוא רצונו ית׳ ממש ולכך הוא בחי׳ יחו״ע בחי׳ ביטול לאור א״ס ב״ה ממש ויחוד חב״ד בחב״ד כו׳. ומתניתא מלכתא כנ״ל.
it is truly His will, may He be blessed; and therefore it is the level of the higher unity, the level of self-nullification (bittul) to the very Infinite Light (Or Ein Sof), blessed be He, and the union of Chochmah, Binah and Daas with Chochmah, Binah and Daas, etc. And “the Mishnah is a queen,” as mentioned above.
Torah is G-d’s will itself, so it brings about the higher unity, in which a person is wholly nullified to the Infinite Light, and a union of Chochmah, Binah and Daas with Chochmah, Binah and Daas: the intellect of the one who learns with the divine wisdom he learns. The text adds the saying “the Mishnah is a queen.”


ואינו בגדר מספר כלל (ועמש״ל בד״ה בשעה שהקדימו ישראל נעשה לנשמע120 בפי׳ עת לכל חפץ תחת השמים יעו״ש.
And it is not in the category of number at all (and see what is written above in the discourse beginning “When Israel put ‘we will do’ before ‘we will hear,’” on the meaning of “A time for every desire under the heavens”; see there.
Torah is not in the category of number at all. The long parenthesis that begins here first refers to the discourse on “When Israel put ‘we will do’ before ‘we will hear,’” where Koheles’s “A time for every desire under the heavens” is explained.


ומזה יובן יותר מש״כ דהתורה נק׳ עפר שאינו בגדר מספר כלל שהוא גוש אחד שלכך כל העוסק בתורת עולה121 כאילו הקריב עולה122 אף שעוסק בעידנא דלאו זמן הקרבה הוא כלל משא״כ במצות עצמן
And from this, what is written will be understood better: that the Torah is called “dust,” which is not in the category of number at all, for it is one mass. That is why “whoever occupies himself with the Torah of the burnt-offering is as though he offered a burnt-offering,” even though he occupies himself [with it] at a time that is not a time of offering at all; whereas the mitzvos themselves
This explains why Torah is called “dust”: dust is a single mass, without separate units. So the Gemara says that whoever studies the laws of the burnt-offering is as though he offered one, even when it is not the time for offerings.


שהם בחי׳ התחלקות בזמן פלוני עת לכל חפץ123 כו׳ והיינו לפי שהתורה היא בחי׳ רעוא דכל רעוין ועמ״ש עוד מזה בד״ה כי ביום הזה יכפר.124
are the level of division, at such-and-such a time, “a time for every desire,” etc. And that is because the Torah is the level of “the will of all wills.” And see what is written further on this in the discourse beginning “For on this day He shall atone.”
The mitzvos themselves are divided by time, each in its season, “a time for every desire.” Torah is above time because it is “the will of all wills,” the source of all of G-d’s particular wills. The text points also to the discourse “For on this day He shall atone.”


וזהו קדשנו במצותיך ותן חלקנו בתורתך125 שע״י המצות הוא עדיין בחי׳ קדושין ואירוסין וארשתיך לי כו׳ אך ע״י התורה הוא בחי׳ ההמשכה בבחי׳ פנימית וידעת את126127 ה׳
And this is [the meaning of] “Sanctify us (kadsheinu) with Your commandments, and grant our portion in Your Torah”: for through the mitzvos it is still the level of kiddushin and betrothal, “And I will betroth you to Me,” etc.; but through the Torah it is the level of the drawing-down in the inner level, “and you shall know Havayah.”
This is why the Shabbos and festival prayer asks, “Sanctify us with Your commandments, and grant our portion in Your Torah.” Kadsheinu, “sanctify us,” recalls kiddushin, betrothal: the mitzvos are like betrothal, “I will betroth you to Me,” while Torah is the inner union, “and you shall know Havayah.”


והענין אפשר לומר כי עם היות שע״י המצות נמשך בחי׳ גילוי רצון העליון בנפש ובחי׳ אהבה רבה
And the matter, it may be said, is this: although through the mitzvos there is drawn down the level of the revelation of the supernal will in the soul, and the level of great love (ahavah rabbah),
The Alter Rebbe offers an explanation. The mitzvos do draw the supernal will into the soul, and with it the “great love” (ahavah rabbah).


אך כי גם ברצון עליון יש ג״כ בחי׳ חיצוניות ופנימיות כמ״ש במ״א ע״פ ואהיה אצלו אמון ואהיה שעשועים כו׳ וכך ג״כ בגילוי האה״ר בנפש יש ג״כ ב׳ בחי׳ הא׳ כמ״ש128
yet in the supernal will, too, there is also an outer dimension (chitzoniyus) and an inner dimension (pnimiyus), as is explained elsewhere on the verse “And I was with Him as a nursling, and I was delights,” etc. And so too in the revelation of great love in the soul there are also two levels. The first, as it is written,
But the supernal will itself has an outer and an inner dimension, as Proverbs suggests with “I was with Him as a nursling, and I was delights.” So too the great love in the soul has two levels.


כי עם קשה עורף הוא129 כדלעיל וזהו הנמשך ע״י המצות והב׳ כמ״ש מה יפית ומה נעמת130 אהבה בתענוגים והמשכת בחי׳ אהבה בתענוגים שרשו מבחינת פנימית הרצון עליון ונמשך ע״י התורה.
“For it is a stiff-necked people,” as above, and this is what is drawn down through the mitzvos. The second, as it is written, “How fair you are and how pleasant, love in delights”; and the drawing-down of the level of “love in delights” has its root in the level of the inner dimension of the supernal will, and it is drawn down through the Torah,
The first is the love hinted at in “a stiff-necked people,” a will above reason, which the mitzvos draw down. The second is “love in delights” (Song of Songs 7:7), rooted in the inner dimension of the supernal will, G-d’s delight, and it is drawn down through the Torah.


כדכתיב ושעשועי את בני131 אדם וזהו חכמת אדם תאיר פניו132 פניו היינו בחינת פנימית וכמ״ש ע״פ חכלילי עינים133 מיין134 שיש בחינת אהבה רבה ולמעלה ממנה הוא אהבה בתענוגים ועמ״ש בד״ה מה טובו בענין מצות ותורה ומ״ש בד״ה לא הביט און ביעקב)
as it is written, “And my delights are with the children of men.” And this is [the meaning of] “A man’s wisdom makes his face shine”: “his face” (panav) is the inner level (pnimiyus). And as is explained on the verse “His eyes are red from wine,” that there is the level of great love, and above it is love in delights. And see what is written in the discourse beginning “How goodly” on the matter of mitzvos and Torah, and what is written in the discourse beginning “He has not beheld iniquity in Yaakov.”)
Torah is G-d’s “delights with the children of men,” and “a man’s wisdom makes his face shine”: panav, “his face,” hints at pnimiyus, the inner dimension. The parenthesis closes with references to the discourses on “His eyes are red from wine,” “How goodly” and “He has not beheld iniquity in Yaakov.”


אך הדרך שיזכה האדם לאור התורה בבחינת יחודא עילאה הוא ע״י בחי׳ יעקב מדת הרחמים
But the way for a person to merit the light of the Torah in the level of the higher unity is through the level of Yaakov, the attribute of compassion,
How does a person come to the light of the Torah in the higher unity? Through the quality of Yaakov, the attribute of compassion (rachamim).


דהיינו לעורר רחמים רבים על נפשו בקביעת עתים כנודע שעת רצון הוא בחצות135 וכן בשעת התפלה.136
that is, to arouse great compassion upon his soul by setting fixed times; as is known, a time of favor is at midnight, and likewise at the time of prayer.
This means arousing great compassion on one’s own soul at fixed times: above all at midnight, a time of divine favor, and at the time of prayer.


כי הנה יש בסדר התפלה ופסוקי דזמרה פסוקי דרחמי137 ואזי הוא עת רצון לעורר רחמים על נפשו.
For in the order of the prayer and Pesukei d’Zimrah there are verses of compassion, and then it is a time of favor to arouse compassion upon his soul.
In the order of the prayers, Pesukei d’Zimrah contains verses that speak of G-d’s compassion, and saying them is a time of favor for arousing compassion on one’s soul.


וזהו מדתו של יעקב י׳ עקב שהוא ענין הרחמנות על בחי׳ יו״ד חכמה עילאה שנפלה וירדה לבחי׳ עקב כנ״ל.
And this is the attribute of Yaakov: yud-akev (“yud, heel”), which is the matter of compassion for the level of the yud, supernal Chochmah, which fell and descended to the level of the heel, as mentioned above.
The name Yaakov is read as yud-akev, “yud” and “heel”: compassion for the yud, supernal Chochmah, which has fallen and come down to the level of the “heel,” the lowest place.


והנה מדתו של יעקב מבריח138 מן הקצה אל הקצה139 להקים מעפר דל.140 ולהעלות בבחי׳ יחודא עילאה כמ״ש במ״א
Now, the attribute of Yaakov “bars from one end to the other,” “to raise the poor from the dust” and to elevate [him] into the level of the higher unity, as is explained elsewhere
Yaakov’s attribute is like the middle bar of the Mishkan, which “bars from one end to the other,” joining the lowest end to the highest. It “raises the poor from the dust” and lifts the soul into the higher unity.


(וגם פי׳ עפר כמ״ש ונפשי כעפר לכל141 תהיה142 ועי״ז פתח לבי בתורתך ועמ״ש מזה בפ׳ ויקהל ע״פ קחו מאתכם תרומה כו׳ וגם כמארז״ל כך היא דרכה של תורה143 פת במלח תאכל144 כו׳ ועל הארץ תישן).
(and also the meaning of “dust” is as it is written, “And let my soul be as dust to all,” and through this, “Open my heart to Your Torah”; and see what is written on this in Parshas Vayakhel on the verse “Take from among you an offering,” etc.; and also as our Sages, of blessed memory, said: “This is the way of the Torah: bread with salt you shall eat,” etc., “and on the ground you shall sleep”).
“Dust” also recalls the prayer “Let my soul be as dust to all,” followed by “Open my heart to Your Torah”: humility opens the heart to Torah. So too the Mishnah says that the way of Torah is “bread with salt you shall eat… and on the ground you shall sleep.”


אך אמרו רז״ל כל העוסק בתורה לבד145 כו׳ אלא צריך להיות תורה עם גמילות חסדים
But our Sages, of blessed memory, said, “Whoever occupies himself with Torah alone,” etc.; rather, there must be Torah together with deeds of kindness.
Yet the Sages warn against one who occupies himself with Torah alone; Torah must come together with deeds of kindness.


ולכן כתיב ומספר את רבע ישראל146 בחי׳ עשיתיו במעשה המצות ומעשה הצדקה הנק׳ בשם מצוה סתם147 ששקולה כנגד כל המצות148 והוא ענין גמילות חסדים. ועמ״ש בד״ה כי תשמע בקול149 גבי לשמור את כל מצותיו.
Therefore it is written, “and the number of the fourth of Israel,” the level of “I made him,” in the performance of the mitzvos and the deed of charity, which is called simply “the mitzvah,” for it is equal to all the mitzvos; and this is the matter of deeds of kindness. And see what is written in the discourse beginning “If you will listen to the voice,” regarding “to keep all His commandments.”
That is why the verse goes on, “and the number of the fourth of Israel”: the mitzvos, above all charity, which the Jerusalem Talmud calls simply “the mitzvah” and which the Gemara says is equal to all the mitzvos. Charity is the practice of kindness.


(וע׳ בזהר משפטים דק״ה בפי׳ מי מנה כו׳ ומספר150 כו׳ והיינו ג״כ ענין יחודא עילאה ויחו״ת כי מי היינו יחוד חו״ב אאלפך חכמה151 אאלפך בינה152 כו׳
(And see in the Zohar, Mishpatim, folio 105, on the meaning of “Who has counted,” etc., “and the number,” etc. This, too, is the matter of the higher unity and the lower unity: for “who” (mi) is the union of Chochmah and Binah, “I will teach you wisdom, I will teach you understanding,” etc.;
A final parenthesis cites the Zohar on Mishpatim, which reads the two halves of the verse as two who count. The Alter Rebbe links them to the higher and lower unity: mi, “who,” is the union of Chochmah and Binah, as in Elihu’s “I will teach you wisdom” and the Talmud’s reading of alef as “learn understanding.”


מספר היינו יחוד המדות והדבור והוא ענין יעשה שלום לי שלום יעשה לי153 ועמ״ש ע״פ אלה פקודי המשכן. משכן העדות כו׳. ובביאור ע״פ ונקדשתי בתוך בני ישראל.
“number” is the union of the emotive attributes (middos) and speech, and this is the matter of “Let him make peace with Me; peace he shall make with Me.” And see what is written on the verse “These are the accounts of the Mishkan, the Mishkan of Testimony,” etc., and in the explanation of the verse “And I shall be sanctified among the children of Israel.”
“Number” is the union of the emotive attributes with speech. This is the double “peace” of Isaiah 27:5, “Let him make peace with Me; peace he shall make with Me.” The text points to the discourses on “These are the accounts of the Mishkan” and “And I shall be sanctified among the children of Israel.”


ולפמש״כ בפרדס ערך מי154 י״ל שזהו ענין שער החמשים מנש״ב שבו ניתנה תורה בחג השבועות וא״ש דמי מנה עפר יעקב קאי על התורה כו׳ ועמ״ש בביאור מארז״ל155 בשעה שהקדימו ישראל נעשה כו׳
And according to what is written in the Pardes, under the entry “Mi,” it can be said that this is the matter of the fiftieth gate of the fifty gates of Binah, in which the Torah was given on the festival of Shavuos; and it is well understood that “Who has counted the dust of Yaakov” refers to the Torah, etc. And see what is written in the explanation of the saying of our Sages, of blessed memory, “When Israel put ‘we will do’ before,” etc.,
Following the entry on mi in the Pardes (Pardes Rimonim), the Alter Rebbe suggests that mi, whose letters add up to fifty, is the fiftieth of the fifty gates of Binah, through which the Torah was given on Shavuos. Then “Who has counted the dust of Yaakov” refers to the Torah.


מי גילה כו׳ ועיין מה שכתוב בביאור ע״פ וספרתם לכם כו׳ תספרו חמשים יום.156 וע׳ עוד מענין רובע ישראל בזהר פ׳ בלק) (דף ר״י סע״ב ודף ר״ד ע״א) ועמש״ל פ׳ שלח בענין ונסכו רביעית ההין:157158159
“Who revealed,” etc. And see what is written in the explanation of the verse “And you shall count for yourselves,” etc., “you shall count fifty days.” And see further on the matter of “the fourth of Israel” in the Zohar, Parshas Balak) (folio 210, end of side b, and folio 204, side a). And see what is written above in Parshas Shelach on the matter of “and its libation, a fourth of a hin.”
The text refers further to the explanations of “When Israel put ‘we will do’ before… Who revealed [this secret]” and of “you shall count fifty days,” to the Zohar on Balak about “the fourth of Israel,” and to the discourse in Shelach on the libation of “a fourth of a hin.”



In one’s avodah
Before the Shema, build the outer love through contemplation in Pesukei d’Zimrah and the blessings, in order to reach the inner love that unites the heart. In the physical deed of the mitzvah, set aside your own will before G-d’s will, and do it with joy that comes from the inner point of the heart. Set fixed times, at midnight and in prayer, to arouse compassion on your soul, the way to the light of the Torah; and join your Torah study to deeds of kindness and charity.
Questions for discussion
	Why does the word “also” in “also I made him” point to a level above thought, speech and action, and why is it placed next to action?
	If the soul was already united with G-d in His “thought,” what does it gain by coming down into a body?
	How can Israel be both “numbered” and “beyond counting”? How do the images of sand and of the twelve oxen help explain it?
	Why does the inner love of the heart have no counterpart on the side of evil, while the love born of knowledge does?
	Why must Torah study, the higher unity, be joined to deeds of kindness and charity?

Sources and references
Notes
Paragraph 1
1מי מנה
The Kehot note dates this maamar to 5563 (1802–03) and says that other transcripts of it were printed in Sefer HaMaamarim 5563, vol. 2, p. 600; the first version there is from Rabbi Moshe, son of the Alter Rebbe.
Kehot’s noteהמאמר הוא משנת תקס״ג. הנחות אחרות נדפסו בסה״מ תקס״ג ח״ב ע׳ תר. נוסח א׳ הוא מהר״מ בן אדה״ז. באוה״ת בלק ע׳ תתקפו נדפסו הגהות על הביאור דלהלן סח, ג — בכותרת: הגהות לד״ה מי מנה.
2מי מנה עפר יעקב
Bilaam’s blessing of Israel: they are beyond counting, like the dust. The whole maamar is an explanation of this verse.
Numbers 23:10במדבר כ״ג:י׳
מִי מָנָה עֲפַר יַעֲקֹב וּמִסְפָּר אֶת־רֹבַע יִשְׂרָאֵל תָּמֹת נַפְשִׁי מוֹת יְשָׁרִים וּתְהִי אַחֲרִיתִי כָּמֹהוּ:
Who hath counted the dust of Jacob, Or numbered the stock of Israel? Let me die the death of the righteous, And let mine end be like his!
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבמדבר כג, י.
3מי מנה עפר יעקב
Before the Mishkan was set up, says the Midrash, prophecy was found among the nations; once it stood, prophecy ceased from them, and Bilaam prophesied only for Israel’s good, with blessings such as “Who has counted the dust of Yaakov.”
Vayikra Rabbah 1:12ויקרא רבה א׳:י״ב
4מי מנה עפר יעקב
Yaakov was blessed that his seed would be “like the dust of the earth,” and the Midrash says that this blessing came true in the days of Bilaam, who said, “Who has counted the dust of Yaakov.”
Bamidbar Rabbah 2:12במדבר רבה ב׳:י״ב
5מי מנה עפר יעקב
Moshe, who loved Israel, likened them to the stars; Bilaam, who hated them, likened them to dust, “Who has counted the dust of Yaakov”; and Hoshea likened them to the sand of the sea.
Bamidbar Rabbah 2:17במדבר רבה ב׳:י״ז
6מי מנה עפר יעקב
At the end of the Midrash on “As an apple tree among the trees,” it says that prophecy ceased from the nations once the Tent of Meeting stood, and that Bilaam prophesied for Israel’s good, listing his blessings, among them “Who has counted the dust of Yaakov.”
Shir HaShirim Rabbah 2:3:5שיר השירים רבה ב׳:ג׳:ה׳
… מַה טֹּבוּ אֹהָלֶיךָ יַעֲקֹב, (במדבר כג, כא): לֹא הִבִּיט אָוֶן בְּיַעֲקֹב, (במדבר כג, כג): כִּי לֹא נַחַשׁ בְּיַעֲקֹב, (במדבר כג, י): מִי מָנָה עֲפַר יַעֲקֹב, (במדבר כד, יז): דָּרַךְ כּוֹכָב מִיַּעֲקֹב, (במדבר כד, יט): וְיֵרְדְּ מִיַּעֲקֹב.
Rabbi Yehoshua ben Levi said: If the nations had known how beneficial the Tent of Meeting was for them, they would have surrounded it [to protect it] with military encampments and fortifications, as until the Tent of Meeting stood, they would hear the sound of divine speech, and would lose control of their bowels in the halls of their palaces. That is what is written: “For who of all flesh who heard the voice of the living G-d… [has lived?]” (Deuteronomy 5:23). Rabbi Simon said: The divine speech would emerge …
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
7Rabbi Abahu expounds the verse: the Holy One, blessed be He, sits and counts the “fourths” of Israel, waiting for the drop from which a righteous person will be formed. This is the Gemara the text cites “at the end of chapter 3 of Niddah (31a).”
Niddah 31a:20נדה ל״א א:כ׳
דָּרֵשׁ רַבִּי אֲבָהוּ: מַאי דִכְתִיב ״מִי מָנָה עֲפַר יַעֲקֹב וּמִסְפָּר אֶת רוֹבַע יִשְׂרָאֵל״? מְלַמֵּד שֶׁהַקָּדוֹשׁ בָּרוּךְ הוּא יוֹשֵׁב וְסוֹפֵר אֶת רְבִיעִיּוֹתֵיהֶם שֶׁל יִשְׂרָאֵל, מָתַי תָּבֹא טִיפָּה שֶׁהַצַּדִּיק נוֹצָר הֵימֶנָּה.
William Davidson, Vocalized Aramaic (CC-BY-NC)
8Kehot’s note points to Niddah 31a:20 for these words.
Niddah 31a:20נדה ל״א א:כ׳
דָּרֵשׁ רַבִּי אֲבָהוּ: מַאי דִכְתִיב ״מִי מָנָה עֲפַר יַעֲקֹב וּמִסְפָּר אֶת רוֹבַע יִשְׂרָאֵל״? מְלַמֵּד שֶׁהַקָּדוֹשׁ בָּרוּךְ הוּא יוֹשֵׁב וְסוֹפֵר אֶת רְבִיעִיּוֹתֵיהֶם שֶׁל יִשְׂרָאֵל, מָתַי תָּבֹא טִיפָּה שֶׁהַצַּדִּיק נוֹצָר הֵימֶנָּה.
William Davidson, Vocalized Aramaic (CC-BY-NC)
9מי מנה עפר יעקב ומספר את רובע ישראל
In Parshas Balak the Midrash reads “Who has counted the dust of Yaakov” as the countless mitzvos Israel perform with the soil, and “the fourth of Israel” as the multitudes descended from Yaakov’s wives, who eagerly sought the mitzvah. (The Kehot note gives this passage as 20:16.)
Bamidbar Rabbah 20:19במדבר רבה כ׳:י״ט
10ומספר את רובע ישראל
On “My dove is one,” the Midrash says that Bilaam himself testified to Israel: “Who has counted the dust of Yaakov” is their count, and “the number of the fourth of Israel” is their sum.
Shir HaShirim Rabbah 6:9:4שיר השירים רבה ו׳:ט׳:ד׳
… אִין תֵּימַר שֶׁאָנוּ מְעִידִין עַל עַצְמֵנוּ, וַהֲלֹא בִּלְעָם הָרָשָׁע הֵעִיד בָּנוּ, דִּכְתִיב (במדבר כג, י): מִי מָנָה עֲפַר יַעֲקֹב זֶה מִנְיָן, וּמִסְפָּר אֶת רֹבַע יִשְׂרָאֵל זֶה הַסְּכוּם.
The Rabbis interpret the verse regarding those who departed from Egypt. “There are sixty queens,” these are the six hundred thousand [men] from the age of twenty and above who departed [from Egypt]. “And eighty concubines,” these are the eight hundred thousand Israelites from the age of twenty and below who departed. “And young women without number,” there is no limit and no tally of the proselytes. Rabbi Berekhya said in the name of Rabbi Levi: The nations of the world have enumeration but do not have a tally. They …
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
11כל הנפש באה
On “all the souls” who came with Yaakov to Egypt (Genesis 46:26), the Midrash says that some were counted while still in their mother’s womb, and that the Holy One, blessed be He, calls Yaakov’s marital union “souls,” as it is written, “and the number of the fourth of Israel.”
Bereshit Rabbah 94:9בראשית רבה צ״ד:ט׳
כל הנפש הבאה וגו׳ ובני יוסף אשר יולד לו וגו׳ - רבי לוי בשם רבי שמואל בר נחמן: ראית מימיך אדם נותן לחבירו ששים וששה כוסות, וחוזר ונותן לו אף שלושה, והוא מונה אותם שבעים?! אלא, זו יוכבד, שהשלימה מנין של ישראל במצרים. רבי לוי בשם רבי שמואל בר נחמן אמר: יוכבד עבורה בארץ כנען ולידתה בארץ מצרים, הה״ד (במדבר כו): ושם אשת עמרם יוכבד וגו׳, על פיילי דמצרים נולדה. ורבי לוי בשם רבי שמואל בר נחמן: למוד הקדוש ברוך הוא להיות מונה את השבט הזה, עד שהוא במעי אמו, …
“All the people who were coming with Jacob to Egypt, the products of his loins, aside from the wives of Jacob's sons; all the people were sixty-six” (Genesis 46:26). “And the sons of Joseph, who were born to him in Egypt, were two people; all the people of the house of Jacob, who came to Egypt, were seventy” (Genesis 46:27). “All the people who were coming…. And the sons of Joseph, who were born to him…” – Rabbi Levi in the name of Rabbi Shmuel bar Naḥman: Have you ever …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
12פ׳ בלק
Kehot’s marei makom for these words (its note is below).
Kehot’s noteכ, טז.
13בשהש״ר ס״פ כתפוח
Kehot’s marei makom for these words (its note is below).
Kehot’s noteב, יב.
14“As an apple tree among the trees of the forest”: the verse whose Midrash the text cites here.
Song of Songs 2:3שיר השירים ב׳:ג׳
כְּתַפּוּחַ בַּעֲצֵי הַיַּעַר כֵּן דּוֹדִי בֵּין הַבָּנִים בְּצִלּוֹ חִמַּדְתִּי וְיָשַׁבְתִּי וּפִרְיוֹ מָתוֹק לְחִכִּי:
As an apple-tree among the trees of the wood, So is my beloved among the sons. Under its shadow I delighted to sit, And its fruit was sweet to my taste.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
15ובפסוק אחת היא
Kehot’s marei makom for these words (its note is below).
Kehot’s noteו, טו.
16ובפסוק אל גנת
Kehot’s marei makom for these words (its note is below).
Kehot’s noteו, יז.
17אל גנת
On “I went down to the garden of nuts,” the Midrash compares Israel to a sack full of nuts that can still take in sesame and mustard seeds: so too many converts have come and joined Israel, as it is written, “Who has counted the dust of Yaakov.”
Shir HaShirim Rabbah 6:11שיר השירים רבה ו׳:י״א
אֶל גִּנַּת אֱגוֹז יָרַדְתִּי, אָמַר רַבִּי יְהוֹשֻׁעַ בֶּן לֵוִי נִמְשְׁלוּ יִשְׂרָאֵל בֶּאֱגוֹזָה, מָה הָאֱגוֹזָה נִגְזֶזֶת וְנֶחֱלֶפֶת לְטוֹבָתָהּ הִיא נִגְזֶזֶת, לָמָּה שֶׁהִיא מַחֲלֶפֶת כַּשֵֹּׂעָר הַזֶּה שֶׁנִּגְזַז וְנֶחְלַף, וְכַצִּפָּרְנַיִם הַלָּלוּ שֶׁנִּגְזָזִין וְנֶחֱלָפִין, כָּךְ כָּל מַה שֶּׁיִּשְׂרָאֵל נִגְזָזִין מֵעֲמָלָן וְנוֹתְנִין לַעֲמֵלֵי תּוֹרָה בָּעוֹלָם הַזֶּה, לְטוֹבָתָן הֵן נִגְזָזִין וְנֶחֱלָפִין לָהֶם, וּמַרְבִּין לָהֶם עשֶׁר בָּעוֹלָם הַזֶּה וְשָׂכָר טוֹב לָעוֹלָם הַבָּא. רַבִּי יְהוֹשֻׁעַ דְּסִכְנִין בְּשֵׁם רַבִּי לֵוִי אָמַר, מָה הַנְּטִיעוֹת הַלָּלוּ אִם אַתְּ מְכַסֶּה …
“I went down to the nut garden to look at the budding of the valley, to see if the vine had blossomed and the pomegranates were in bloom” (Song of Songs 6:11). “I went down to the nut garden,” Rabbi Yehoshua ben Levi said: Israel was likened to a nut tree. Just as a nut tree is pruned, and it regenerates, [such that] it is pruned for its own good – why? – because it regenerates, like that which is trimmed and regenerates, and like fingernails that are trimmed and …
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
18בגמרא ספ״ג דנדה . . רבות ויגש . . ובקהלת רבה
According to the Kehot note, the Tzemach Tzedek copied out these passages of the Gemara and the Midrash in his Or HaTorah on Balak, from p. 525 on.
Kehot’s noteנעתקו באוה״ת פ׳ בלק ע׳ תקכה ואילך.
19בקה״ר בפסוק כל הנחלים
Kehot’s marei makom for these words (its note is below).
Kehot’s noteא, יח.
20כל הנחלים
On “All the rivers run into the sea, yet the sea is not full,” the Midrash says that all converts enter only into Israel, and yet Israel’s number never grows less, as it is written, “Who has counted the dust of Yaakov.”
Kohelet Rabbah 1:7:6קוהלת רבה א׳:ז׳:ו׳
דָּבָר אַחֵר, כָּל הַנְּחָלִים הֹלְכִים אֶל הַיָּם, כָּל הַגֵּרִים אֵינָן נִכְנָסִין אֶלָּא בְּיִשְׂרָאֵל, וְהַיָּם אֵינֶנּוּ מָלֵא, וְיִשְׂרָאֵל מִמִּנְיָנָן אֵינָן חֲסֵרִין לְעוֹלָם. שֶׁנֶּאֱמַר (במדבר כג, י): מִי מָנָה עֲפַר יַעֲקֹב, שֶׁמָּא תֹאמַר שֶׁכָּל מִי שֶׁאֵינֶנּוּ מִתְגַּיֵּר בָּעוֹלָם הַזֶּה מִתְגַּיֵּר בָּעוֹלָם הַבָּא, תַּלְמוּד לוֹמַר (ישעיה נד, טו): הֵן גּוֹר יָגוּר, מִכָּאן וָאֵילָךְ אֶפֶס מֵאוֹתִי, הַפְסֵק מֵאִתִּי, מַאן גַּבִּי, מִי גָּר אִתָּךְ בָּעוֹלָם הַזֶּה, עָלַיִךְ יִפּוֹל לָעוֹלָם הַבָּא. אָמַר רַבִּי יוֹחָנָן וְלֹא עוֹד אֶלָּא בְּמָקוֹם שֶׁהוּא מִתְגַּיֵּר מִשָּׁם הוּא נוֹטֵל חֶלְקוֹ, …
Another matter, “all the rivers go to the sea,” all the converts enter only into Israel. “Yet the sea is not full,” and Israel’s number is never lacking, as it is stated: “Who has counted the dust of Jacob” (Numbers 23:10). Perhaps you will say that anyone who does not convert in this world will convert in the World to Come; the verse states: “Behold, they may gather together [gor yagur]” (Isaiah 54:15),], who can gather together now, but not in the future. but from then on “but not by …
Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
Paragraph 2
21ולכבודי בראתיו יצרתיו
“Everyone who is called by My Name, for My glory I created him, I formed him, also I made him.” The Alter Rebbe reads its three verbs as thought, speech and action, and the extra word “also” as a hint to a fourth level.
Isaiah 43:7ישעיהו מ״ג:ז׳
כֹּל הַנִּקְרָא בִשְׁמִי וְלִכְבוֹדִי בְּרָאתִיו יְצַרְתִּיו אַף־עֲשִׂיתִיו:
Every one that is called by My name, and whom I have created for My glory, I have formed him, yea, I have made him.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ מג, ז.
22בד״ה חייב אינש לבסומי בפוריא
The passage our text points to is at the head of the next column (95c): the form of the letter hei is three lines; two joined lines are thought and speech, and the third is action, as it is written, “also I made him.” The six attributes, the vav of the Name, must be drawn into the hei, enclothed in thought, speech and action.
Kehot’s noteתו״א צה, ב.
Paragraph 3
23והנה יש עוד בחינה רביעית
The Kehot note refers the reader to the Rebbe’s talks in Likkutei Sichos, vol. 17, p. 204, in connection with this “fourth level” above thought, speech and action.
Kehot’s noteראה לקו״ש-יז ע׳ 204.
Paragraph 4
24היתה נהנית מזיו השכינה
Rav taught that in the World to Come there is no eating or drinking; the righteous sit with their crowns on their heads and delight in the radiance of the Shechinah. The Alter Rebbe uses the phrase for the soul’s state before its descent.
Berakhot 17a:12ברכות י״ז א:י״ב
מַרְגְּלָא בְּפוּמֵּיהּ דְּרַב: לֹא כָּעוֹלָם הַזֶּה הָעוֹלָם הַבָּא. הָעוֹלָם הַבָּא אֵין בּוֹ לֹא אֲכִילָה וְלֹא שְׁתִיָּהּ וְלֹא פְּרִיָּה וּרְבִיָּה וְלֹא מַשָּׂא וּמַתָּן וְלֹא קִנְאָה וְלֹא שִׂנְאָה וְלֹא תַּחֲרוּת, אֶלָּא צַדִּיקִים יוֹשְׁבִין וְעַטְרוֹתֵיהֶם בְּרָאשֵׁיהֶם וְנֶהֱנִים מִזִּיו הַשְּׁכִינָה, שֶׁנֶּאֱמַר: ״וַיֶּחֱזוּ אֶת הָאֱלֹקִים וַיֹּאכְלוּ וַיִּשְׁתּוּ״.
It was a favourite saying of Rab : Not like this world is the world to come. In the world to come there is neither eating nor drinking; no procreation of children or business transactions; no envy or hatred or rivalry ; but the righteous sit enthroned, their crowns on their heads, and enjoy the lustre of the Shekinah; as it is said, "And they beheld G-d, and did eat and drink" (Exod. xxiv. ll).
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Kehot’s noteראה ברכות יז, א.
Paragraph 5
25כי לא מחשבותי מחשבותיכם
Kehot’s marei makom for these words (its note is below).
Kehot’s noteישעי׳ נה, נח.
26כי לא מחשבותי מחשבותיכם
“For My thoughts are not your thoughts, nor are your ways My ways.” G-d’s “thought” cannot be compared to human thought, which is why the terms need explaining.
Isaiah 55:8ישעיהו נ״ה:ח׳
כִּי לֹא מַחְשְׁבוֹתַי מַחְשְׁבוֹתֵיכֶם וְלֹא דַרְכֵיכֶם דְּרָכָי נְאֻם ה׳
For My thoughts are not your thoughts, Neither are your ways My ways, saith the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
27ואין לו דמות הגוף
Kehot’s marei makom for these words (its note is below).
Kehot’s noteתפלת יגדל. ראה רמב״ם הל׳ יסוה״ת א, ז.
28בעשרה מאמרות נברא העולם
Kehot’s marei makom for these words (its note is below).
Kehot’s noteאבות רפ״ה.
29בעשרה מאמרות נברא העולם
The Mishnah: “With ten utterances the world was created.” The Alter Rebbe reads the utterances as combinations of letters that bring creation from concealment into revelation.
Pirkei Avot 5:1משנה אבות ה׳:א׳
בַּעֲשָׂרָה מַאֲמָרוֹת נִבְרָא הָעוֹלָם. וּמַה תַּלְמוּד לוֹמַר, וַהֲלֹא בְמַאֲמָר אֶחָד יָכוֹל לְהִבָּרְאוֹת, אֶלָּא לְהִפָּרַע מִן הָרְשָׁעִים שֶׁמְּאַבְּדִין אֶת הָעוֹלָם שֶׁנִּבְרָא בַעֲשָׂרָה מַאֲמָרוֹת, וְלִתֵּן שָׂכָר טוֹב לַצַּדִּיקִים שֶׁמְּקַיְּמִין אֶת הָעוֹלָם שֶׁנִּבְרָא בַעֲשָׂרָה מַאֲמָרוֹת:
With ten utterances the world was created. And what does this teach, for surely it could have been created with one utterance? But this was so in order to punish the wicked who destroy the world that was created with ten utterances, And to give a good reward to the righteous who maintain the world that was created with ten utterances.
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
Paragraph 6
30במאמר אחד יכול להבראות
Kehot’s marei makom for these words (its note is below).
Kehot’s noteאבות רפ״ה.
31במאמר אחד יכול להבראות
The Mishnah asks why the world was created with ten utterances when it could have been created with one. The Alter Rebbe identifies that one utterance with the undivided “breath of His mouth.”
Pirkei Avot 5:1משנה אבות ה׳:א׳
בַּעֲשָׂרָה מַאֲמָרוֹת נִבְרָא הָעוֹלָם. וּמַה תַּלְמוּד לוֹמַר, וַהֲלֹא בְמַאֲמָר אֶחָד יָכוֹל לְהִבָּרְאוֹת, אֶלָּא לְהִפָּרַע מִן הָרְשָׁעִים שֶׁמְּאַבְּדִין אֶת הָעוֹלָם שֶׁנִּבְרָא בַעֲשָׂרָה מַאֲמָרוֹת, וְלִתֵּן שָׂכָר טוֹב לַצַּדִּיקִים שֶׁמְּקַיְּמִין אֶת הָעוֹלָם שֶׁנִּבְרָא בַעֲשָׂרָה מַאֲמָרוֹת:
With ten utterances the world was created. And what does this teach, for surely it could have been created with one utterance? But this was so in order to punish the wicked who destroy the world that was created with ten utterances, And to give a good reward to the righteous who maintain the world that was created with ten utterances.
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
32וברוח פיו כל צבאם
“By the word of Havayah the heavens were made, and by the breath of His mouth, all their hosts.” The Alter Rebbe reads “the breath of His mouth” as the supernal breath that includes every utterance.
Psalms 33:6תהילים ל״ג:ו׳
בִּדְבַר ה׳ שָׁמַיִם נַעֲשׂוּ וּבְרוּחַ פִּיו כׇּל־צְבָאָם:
By the word of the L-RD were the heavens made; And all the host of them by the breath of His mouth.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים לג, ו.
33ברוך אומר ועושה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteברכת ברוך שאמר.
34ע׳ בזח״ג מ״ז ב׳
The Kehot note says that the Zohar passage cited here (Part III, 47b), on the supernal breath, is explained at length in the Tzemach Tzedek’s Or HaTorah.
Kehot’s noteנתבאר בארוכה באוה״ת להצ״צ כרך-ב ע׳ תתפא ואילך.
35אלף אלפים . . היש מספר לגדודיו
Daniel’s vision of the heavenly court: “a thousand thousands serve Him.” It shows the vast multitude of beings that come from the division of the breath into many letter-combinations.
Daniel 7:10דניאל ז׳:י׳
נְהַר דִּי־נוּר נָגֵד וְנָפֵק מִן־קֳדָמוֹהִי אֶלֶף אַלְפִין יְשַׁמְּשׁוּנֵּהּ וְרִבּוֹ רִבְבָן קָדָמוֹהִי יְקוּמוּן דִּינָא יְתִב וְסִפְרִין פְּתִיחוּ:
A fiery stream issued And came forth from before him; thousand thousands ministered unto him, And ten thousand times ten thousand stood before him; The judgment was set, And the books were opened.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Job 25:3איוב כ״ה:ג׳
הֲיֵשׁ מִסְפָּר לִגְדוּדָיו וְעַל־מִי לֹא־יָקוּם אוֹרֵהוּ:
Is there any number of His armies? And upon whom doth not His light arise?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Chagigah 13b:12–13חגיגה י״ג ב:י״ב-י״ג
כָּתוּב אֶחָד אוֹמֵר: ״אֶלֶף אַלְפִין יְשַׁמְּשׁוּנֵּיהּ וְרִבּוֹ רִבְבָן קָדָמוֹהִי יְקוּמוּן״, וְכָתוּב אֶחָד אוֹמֵר: ״הֲיֵשׁ מִסְפָּר לִגְדוּדָיו״! לָא קַשְׁיָא: כָּאן בִּזְמַן שֶׁבֵּית הַמִּקְדָּשׁ קַיָּים, כָּאן בִּזְמַן שֶׁאֵין בֵּית הַמִּקְדָּשׁ קַיָּים, כִּבְיָכוֹל שֶׁנִּתְמַעֲטָה פָּמַלְיָא שֶׁל מַעְלָה. תַּנְיָא, רַבִּי אוֹמֵר מִשּׁוּם אַבָּא יוֹסֵי בֶּן דּוֹסַאי: ״אֶלֶף אַלְפִין יְשַׁמְּשׁוּנֵּיהּ״ — מִסְפַּר גְּדוּד אֶחָד, ״וְלִגְדוּדָיו אֵין מִסְפָּר״. וְרַבִּי יִרְמְיָה בַּר אַבָּא אָמַר: ״אֶלֶף אַלְפִין יְשַׁמְּשׁוּנֵּיהּ״, לִנְהַר דִּינוּר, שֶׁנֶּאֱמַר: ״נְהַר דִּינוּר נָגֵד וְנָפֵק מִן קֳדָמוֹהִי …
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteדניאל ז, י. איוב כה, ג. ראה חגיגה יג, ב.
36The Zohar teaches that every voice is made of breath (hevel) and that the world is sustained only by breath, a breath that comes from the “breaths above.” This is the passage the text cites for the supernal breath.
Zohar, Tazria 22:96–105ספר הזהר, תזריע כ״ב:צ״ו-ק״ה
Paragraph 7
37מוצא פי ה׳
“Man does not live by bread alone, but by all that comes forth from the mouth of Havayah does man live.” The phrase names the divine speech that gives every creature life.
Deuteronomy 8:3דברים ח׳:ג׳
וַיְעַנְּךָ וַיַּרְעִבֶךָ וַיַּאֲכִלְךָ אֶת־הַמָּן אֲשֶׁר לֹא־יָדַעְתָּ וְלֹא יָדְעוּן אֲבֹתֶיךָ לְמַעַן הוֹדִיעֲךָ כִּי לֹא עַל־הַלֶּחֶם לְבַדּוֹ יִחְיֶה הָאָדָם כִּי עַל־כׇּל־מוֹצָא פִי־ה׳ יִחְיֶה הָאָדָם:
And He afflicted thee, and suffered thee to hunger, and fed thee with manna, which thou knewest not, neither did thy fathers know; that He might make thee know that man doth not live by bread only, but by every thing that proceedeth out of the mouth of the L-RD doth man live.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ח, ג.
38ויקרא האדם שמות
“And Adam gave names to all the cattle and to the birds of the heavens.” The names Adam gave are the letter-combinations of G-d’s speech that give each creature life.
Genesis 2:20בראשית ב׳:כ׳
וַיִּקְרָא הָאָדָם שֵׁמוֹת לְכׇל־הַבְּהֵמָה וּלְעוֹף הַשָּׁמַיִם וּלְכֹל חַיַּת הַשָּׂדֶה וּלְאָדָם לֹא־מָצָא עֵזֶר כְּנֶגְדּוֹ:
And the man gave names to all cattle, and to the fowl of the air, and to every beast of the field; but for Adam there was not found a help meet for him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית ב, כ. קטע מכאן בסה״מ תרל״ח ע׳ סג.
39ברכו ה׳ מלאכיו
“Bless Havayah, His angels, mighty in strength, who do His word, hearkening to the voice of His word.” The Alter Rebbe stresses “His word”: the angels live from G-d’s speech.
Psalms 103:20תהילים ק״ג:כ׳
בָּרְכוּ ה׳ מַלְאָכָיו גִּבֹּרֵי כֹחַ עֹשֵׂי דְבָרוֹ לִשְׁמֹעַ בְּקוֹל דְּבָרוֹ:
Bless the L-RD, ye angels of His, Ye mighty in strength, that fulfil His word, Hearkening unto the voice of His word.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קג, כ.
Paragraph 8
40עלמין סתימין דלא אתגליין
Kehot’s marei makom for these words (its note is below).
Kehot’s noteהקדמת ת״ז יז, א.
41עלמין סתימין דלא אתגליין
In the prayer of Eliyahu (Patach Eliyahu) at the opening of the Tikkunei Zohar: G-d brought forth ten Sefiros “to lead through them hidden worlds that are not revealed, and worlds that are revealed.”
Tikkunei Zohar 17a:11–12תקוני הזהר י״ז א:י״א-י״ב
אנת הוא דאפיקת עשר תקונין. וקרינן לון עשר ספירן. לאנהגא בהון עלמין סתימין דלא אתגליין. ועלמין דאתגליין. ובהון אתכסיאת (נ״א אתכסייא) מבני נשא. ואנת הוא דקשיר לון ומיחד לון. ובגין דאנת מלגאו. כל מאן דאפריש חד מן חבריה מאלין עשר. אתחשיב ליה כאלו אפריש בך.
Constantinople, 1740 (CC-BY-NC)
42אין לך עשב מלמטה
Rabbi Simon: “There is no blade of grass that does not have a mazal in the heavens that strikes it and says to it, ‘Grow!’” The Alter Rebbe uses it to show that everything revealed has a hidden source above it.
Bereshit Rabbah 10:6–7בראשית רבה י׳:ו׳-ז׳
בר סירא אמר: אלוה העלה סמים מן הארץ, בהם הרופא מרפא את המכה, ובהם הרוקח מרקח את המרקחת. אמר רבי סימון: אין לך כל עשב ועשב, שאין לו מזל ברקיע, שמכה אותו ואומר לו גדל, הדא הוא דכתיב (שם לח): הידעת חקות שמים אם תשים משטרו בארץ וגו׳. לשון שוטר (שם י). התקשר מעדנות כימה, או מושכות כסיל תפתח. רבי חנינא בר פפא ור׳ סימון אמר: כימה מעדנת את הפירות, וכסיל מושך בין קשר לקשר. הדא הוא דכתיב (שם): התוציא מזרות בעתו ועיש על בניה תנחם. רבי תנחום בר חייא …
Bar Sira said: G-d produced drugs from the earth with which the physician heals the wound, and with which the pharmacist mixes his compounds.38:4. Rabbi Simon said: There is not a single blade of grass that does not have a constellation in the firmament that strikes it and says to it: ‘Grow.’ That is what is written: “Do you know the rules of the heavens? Will you establish its dominion [mishtaro] on earth?” (Job 38:33). It is an expression of being in charge [shoter]. “Will you tie the chains of …
Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
Kehot’s noteב״ר י, [ו]. וע״ל בפ׳ במדבר ד״ה [ביאור על הדרוש] וספרתם רפ״ב (יא, ג). [כ]. וראה הנסמן לעיל פ׳ צו טז, ג. ולקמן פ׳ מטות פג, ג.
43כי גבוה מעל גבוה
“For one high above the high watches, and there are higher ones above them.” The Alter Rebbe reads it as the ladder of sources, each hidden level the root of the one below it.
Ecclesiastes 5:7קהלת ה׳:ז׳
אִם־עֹשֶׁק רָשׁ וְגֵזֶל מִשְׁפָּט וָצֶדֶק תִּרְאֶה בַמְּדִינָה אַל־תִּתְמַהּ עַל־הַחֵפֶץ כִּי גָבֹהַּ מֵעַל גָּבֹהַּ שֹׁמֵר וּגְבֹהִים עֲלֵיהֶם:
If thou seest the oppression of the poor, and the violent perverting of justice and righteousness in the state, marvel not at the matter; for one higher than the high watcheth, and there are higher than they.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteקהלת ה, ז.
Paragraph 9
44ישראל עלו במחשבה
Of the six things that preceded the creation of the world, some were created and some “arose in thought” to be created; Israel arose in thought. The Alter Rebbe places the souls of Israel in the hidden level of thought.
Bereshit Rabbah 1:4בראשית רבה א׳:ד׳
… ”ה׳ קנני ראשית דרכו” כסא הכבוד מנין דכתיב (תהלים צג, ב): ”נכון כסאך מאז וגו׳”. האבות וישראל ובית המקדש ושמו של משיח, עלו במחשבה להבראות האבות מנין שנאמר (הושע ט, י): ”כענבים במדבר וגו׳” ישראל מנין שנאמר (תהלים עד, ב): ”זכור עדתך קנית קדם” בית המקדש מנין שנאמר (ירמיה יז, יב): ”כסא כבוד מרום מראשון וגו׳” שמו של משיח מנין שנאמר (תהלים עב, יז): ”יהי שמו לעולם וגו׳ [לפני שמש ינון שמו]” רבי אהבה ברבי זעירא אמר אף התשובה שנאמר (שם צ, ב) ”בטרם הרים יולדו” ואותה השעה (שם, …
“In the beginning, G-d created” – six items preceded the creation of the world; some of them were [actually] created, and some of them G-d contemplated creating, [though He did not actually do so]. The Torah and the Throne of Glory were created. Torah, from where is it derived? As it is stated: “The L-rd made me at the beginning of His way” (Proverbs 8:22). The Throne of Glory, from where is it derived? “Your throne stands firm from earliest time, [You are from eternity]” (Psalms 93:2). The patriarchs, Israel, …
Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
Kehot’s noteב״ר א, ד.
45ויקרא האדם שמות לכל הבהמה ולעוף השמים
Adam named every animal and bird, but “for Adam there was not found a helper corresponding to him.” The Alter Rebbe reads the names as the level of speech, and the missing “helper” as Adam’s own missing name.
Genesis 2:20בראשית ב׳:כ׳
וַיִּקְרָא הָאָדָם שֵׁמוֹת לְכׇל־הַבְּהֵמָה וּלְעוֹף הַשָּׁמַיִם וּלְכֹל חַיַּת הַשָּׂדֶה וּלְאָדָם לֹא־מָצָא עֵזֶר כְּנֶגְדּוֹ:
And the man gave names to all cattle, and to the fowl of the air, and to every beast of the field; but for Adam there was not found a help meet for him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
46בד״ה כה תברכו
The text sends the reader to “Thus shall you bless” in Naso for this reading of Adam naming the animals.
Kehot’s noteלקו״ת נשא כו, ב.
47פני ארי׳ פני שור פני נשר
Ezekiel’s vision of the living creatures of the Chariot, with the faces of a man, a lion, an ox and an eagle. The Alter Rebbe identifies the animals Adam named with these angelic forms.
Ezekiel 1:10יחזקאל א׳:י׳
וּדְמוּת פְּנֵיהֶם פְּנֵי אָדָם וּפְנֵי אַרְיֵה אֶל־הַיָּמִין לְאַרְבַּעְתָּם וּפְנֵי־שׁוֹר מֵהַשְּׂמֹאול לְאַרְבַּעְתָּן וּפְנֵי־נֶשֶׁר לְאַרְבַּעְתָּן:
As for the likeness of their faces, they had the face of a man; and they four had the face of a lion on the right side; and they four had the face of an ox on the left side; they four had also the face of an eagle.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteיחזקאל א, י.
48עזר הוא בחי׳ שם
On the reading of “helper” as “name,” the Kehot note refers to the Rebbe Rashab’s Hemshech 5672 (Ayin-Beis), vol. 1, section 24.
Kehot’s noteראה המשך תער״ב-א סעי׳ כד.
49פי׳ עזר הוא בחי׳ שם
After citing Rashi, the Ramban writes, “In my opinion, the calling of the name is the helper”: Adam knew each creature’s nature and named it accordingly. The Alter Rebbe builds on this to read “helper” as “name.”
Ramban on Genesis 2:20רמב"ן על בראשית ב׳:כ׳
וּלְאָדָם לֹא מָצָא עֵזֶר כְּנֶגְדּוֹ לְשׁוֹן רַשִׁ"י (רש״י על בראשית ב׳:כ׳) כְּשֶׁהֱבִיאָן הֱבִיאָן לְפָנָיו זָכָר וּנְקֵבָה, אָמַר, לַכֹּל יֵשׁ בֶּן זוּג וְלִי אֵין בֶּן זוּג, מִיָּד וַיַּפֵּל ה׳ אֱלֹקִים עָלָיו תַּרְדֵּמָה. וְיָפֶה פֵּרֵשׁ, כִּי כַּאֲשֶׁר הִכְנִיס פְּסוּקֵי קְרִיאַת הַשֵּׁמוֹת בְּתוֹךְ דְּבַר הָעֵזֶר יַכְרִיחַ זֶה. וּקְרִיאַת הַשֵּׁמוֹת עַל דַּעַת הַמְּפָרְשִׁים (רש״י ורד״ק) כִּפְשׁוּטוֹ, שֶׁיְּהֵא לְכָל אֶחָד שֵׁם לְעַצְמוֹ כְּדֵי שֶׁיִּהְיוּ יְדוּעִים וְנִכָּרִים לְתוֹלְדוֹתָיו בַּשֵּׁמוֹת אֲשֶׁר יִקְרָא לָהֶם, כִּי יִהְיֶה שְׁמוֹ לְעוֹלָם. וְהִנֵּה הקב״ה כְּשֶׁרָצָה לַעֲשׂוֹת לוֹ הָעֵזֶר …
BUT FOR ADAM THERE WAS NOT FOUND A HELP MEET FOR HIM. Rashi comments: “When He brought them, He brought them before him as male and female. Thereupon Adam said, ‘All of them have a mate, and I have no mate!’ Immediately, the Eternal G-d caused a deep sleep to fall upon him.” Rashi explained it well for by Scripture’s bringing the verses concerning “the calling of names” into the matter of “the help” that G-d gave Adam, it proves that this interpretation mentioned above is correct. “The calling of …
Vocalized Edition (CC-BY) · Commentary on the Torah by Ramban (Nachmanides). Translated and annotated by Charles B. Chavel. New York, Shilo Pub. House, 1971-1976 (CC-BY)
Paragraph 10
50“Avraham was one, and he inherited the land.” The Alter Rebbe reads “was one” as the soul’s state before it entered the body, united in its source.
Ezekiel 33:24יחזקאל ל״ג:כ״ד
בֶּן־אָדָם יֹשְׁבֵי הֶחֳרָבוֹת הָאֵלֶּה עַל־אַדְמַת יִשְׂרָאֵל אֹמְרִים לֵאמֹר אֶחָד הָיָה אַבְרָהָם וַיִּירַשׁ אֶת־הָאָרֶץ וַאֲנַחְנוּ רַבִּים לָנוּ נִתְּנָה הָאָרֶץ לְמוֹרָשָׁה:
’Son of man, they that inhabit those waste places in the land of Israel speak, saying: Abraham was one, and he inherited the land; but we are many; the land is given us for inheritance.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
51אחד היה אברהם
The Zohar says that Avraham was inscribed in complete faith, “one above and one below,” as it is written, “Avraham was one.” It is the first of the two Zohar passages the text cites.
Zohar, Lech Lecha 21:199–22:212ספר הזהר, לך לך כ״א:קצ״ט-כ״ב:רי״ב
It is also possible to understand the words “Like an apple tree among the trees of the wood” of Abraham, who smelt sweetly like an apple tree, who was distinguished in faith above all his contemporaries, and who was marked out as unique both above and below, as it is written, “Abraham was one” (Ezek. 33, 24).
The Zohar; London, Soncino Press, 1933 (Public Domain)
52באדם הראשון היו כלולים ששים רבוא נשמות
The Arizal explains that at first all the souls were included in Adam, and that when he sinned “his limbs fell away and his stature was diminished.” The Kehot note cites this introduction among the sources for the teaching.
Sha'ar HaGilgulim 12:2–3שער הגלגולים י״ב:ב׳-ג׳
… א׳ שבאה לעולם, אע״פ שלא באה ע״י זווג פנים בפנים, לפי שכבר באה עתה אחר מיתת אדם הראשון: ואחר מדרגה זו, יש עוד מדרגה שלישית תחתיה, והיא מהנשמות שנשתיירו באדה״ר, שמהם הוריש אדם לקין והבל בניו כשנולדו, ומדרגה זו שוה אל המדרגה הב׳, כי גם בהיותם בקין והבל, אינם שם בבחי׳ פעם א׳, כיון שלא באו בקין והבל אחר מיתת אדם, אלא בחייו הנחילם להם, לכן אין היותם כללות בקין והבל נחשבת אפילו לפעם א׳, אלא הרי הם כאלו עדיין היו כלולות באדם. וכאשר מתו קין והבל, אם יחזרו …
Shaar HaGilgulim (Public Domain)
53באדה״ר היו כלולים ששים רבוא נשמות
Kehot’s note points to Shemot Rabbah 40:3 for these words.
Shemot Rabbah 40:3שמות רבה מ׳:ג׳
דבר אחר: ראה קראתי בשם בצלאל, הה״ד (קהלת ז): מה שהיה כבר נקרא שמו. אמר הקב״ה: מי שהתקנתיו מראש שיעשה המשכן, כבר קראתי לו שם. מהו ונודע אשר הוא אדם? עד שאדה״ר מוטל גולם, הראה לו הקב״ה כל צדיק וצדיק שעתיד לעמוד ממנו, יש שהוא תלוי בראשו של אדם, ויש שהוא תלוי בשערו, ויש שהוא תלוי במצחו, ויש בעיניו, ויש בחוטמו, ויש בפיו, ויש באזנו, ויש במלתין. ותדע לך, בשעה שהיה איוב מבקש להתווכח עם הקב״ה, ואמר (איוב כג): מי יתן ידעתי ואמצאהו אערכה לפניו משפט. הקב״ה משיבו: אתה מבקש …
Another matter, “see, I have called by name Betzalel,” that is what is written: “What was, its name has already been called” (Ecclesiastes 6:10). The Holy One blessed be He said: ‘The one whom I appointed at the outset so that he would craft the Tabernacle, I have already called him by name.’ What is, “it is known that he is a man”? (Ecclesiastes 6:10). While Adam the first man was still a shapeless mass, the Holy One blessed be He showed him each and every righteous person that was …
Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
Kehot’s noteראה ש׳ המצות פ׳ תצא. ש׳ הגלגולים, הקדמה ו, ז, יב. ש׳ הפסוקים פ׳ בראשית, דרוש ג׳. ומציינים שם לתנחומא ושמו״ר פ״מ, ג.
Paragraph 11
54מהו תוספות העילוי להנשמה בעוה״ז
The Kehot note says the Tzemach Tzedek also takes up this question, the soul’s added elevation in this world, in Or HaTorah on Bereishis, vol. 7, folio 1180b.
Kehot’s noteבענין זה ראה גם אוה״ת בראשית כרך-ז דף תתשפ, ב.
55יחד לבבי ליראה שמך
“Teach me Your way, Havayah, I will walk in Your truth; unite my heart to fear Your Name.” The Alter Rebbe will explain the “uniting” of the heart as joining its outer dimension to its inner one.
Psalms 86:11תהילים פ״ו:י״א
הוֹרֵנִי ה׳ דַּרְכֶּךָ אֲהַלֵּךְ בַּאֲמִתֶּךָ יַחֵד לְבָבִי לְיִרְאָה שְׁמֶךָ:
Teach me, O L-RD, Thy way, that I may walk in Thy truth; Make one my heart to fear Thy name. .
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים פו, יא. ראה יהל אור עה״פ ע׳ שה.
Paragraph 12
56עבודת מתנה אתן את כהונתכם
G-d tells Aharon, “As a service of gift I give your priesthood.” The Alter Rebbe uses the phrase for the inner love that cannot be earned by understanding but is given from Above.
Numbers 18:7במדבר י״ח:ז׳
וְאַתָּה וּבָנֶיךָ אִתְּךָ תִּשְׁמְרוּ אֶת־כְּהֻנַּתְכֶם לְכׇל־דְּבַר הַמִּזְבֵּחַ וּלְמִבֵּית לַפָּרֹכֶת וַעֲבַדְתֶּם עֲבֹדַת מַתָּנָה אֶתֵּן אֶת־כְּהֻנַּתְכֶם וְהַזָּר הַקָּרֵב יוּמָת:
And thou and thy sons with thee shall keep your priesthood in everything that pertaineth to the altar, and to that within the veil; and ye shall serve; I give you the priesthood as a service of gift; and the common man that draweth nigh shall be put to death.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבמדבר יח, ז.
57סד״ה וידבר במדבר סיני
The passage there speaks of the giving of the Torah, when “at every utterance their souls flew out,” as the revelation of a great love far above knowledge; it calls this love “a service of gift” and a fire from above, and explains legulgelosam as the skull (gulgoles) that hovers over the head and the brain and cannot be enclothed in them.
Kehot’s noteלקו״ת במדבר ג, ב.
58כל חד לפום שיעורא דילי׳
On “Her husband is known in the gates,” the Zohar says that the Holy One, blessed be He, is known to each person according to what he measures in his heart. The Alter Rebbe applies it to the outer love, which matches each person’s grasp.
Zohar I, 103bזח״א קג, ב
Kehot’s noteזח״א קג, ב.
Paragraph 13
59את זה לעומת זה עשה אלהים
“G-d has made the one opposite the other.” Chassidus reads it as the principle that every power of holiness has a counterpart in the forces opposed to it.
Ecclesiastes 7:14קהלת ז׳:י״ד
בְּיוֹם טוֹבָה הֱיֵה בְטוֹב וּבְיוֹם רָעָה רְאֵה גַּם אֶת־זֶה לְעֻמַּת־זֶה עָשָׂה הָאֱלֹקִים עַל־דִּבְרַת שֶׁלֹּא יִמְצָא הָאָדָם אַחֲרָיו מְאוּמָה:
In the day of prosperity be joyful, and in the day of adversity consider; G-d hath made even the one as well as the other, to the end that man should find nothing after him.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
60ולתאוה יבקש נפרד
“The one who separates himself seeks desire.” Here it describes the self-centred craving that comes from the knowledge on the side of evil.
Proverbs 18:1משלי י״ח:א׳
לְתַאֲוָה יְבַקֵּשׁ נִפְרָד בְּכׇל־תּוּשִׁיָּה יִתְגַּלָּע:
He that separateth himself seeketh his own desire, And snarlest against all sound wisdom.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי יח, א.
Paragraph 14
61בינונים זה וזה שופטן
The righteous are ruled by the good inclination, the wicked by the evil inclination, and the intermediate “both this and that judge them.”
Berakhot 61b:2–3ברכות ס״א ב:ב׳-ג׳
תַּנְיָא רַבִּי יוֹסֵי הַגְּלִילִי אוֹמֵר: צַדִּיקִים יֵצֶר טוֹב שׁוֹפְטָן, שֶׁנֶּאֱמַר: ״וְלִבִּי חָלַל בְּקִרְבִּי״. רְשָׁעִים יֵצֶר רַע שׁוֹפְטָן, שֶׁנֶּאֱמַר: ״נְאֻם פֶּשַׁע לָרָשָׁע בְּקֶרֶב לִבִּי אֵין פַּחַד אֱלֹקִים לְנֶגֶד עֵינָיו״. בֵּינוֹנִים — זֶה וָזֶה שׁוֹפְטָן, שֶׁנֶּאֱמַר: ״יַעֲמֹד לִימִין אֶבְיוֹן לְהוֹשִׁיעַ מִשֹּׁפְטֵי נַפְשׁוֹ״. אָמַר רַבָּה: כְּגוֹן אָנוּ בֵּינוֹנִים. אָמַר לֵקהּ אַבָּיֵי: לָא שָׁבֵיק מָר חַיֵּי לְכׇל בְּרִיָּה?
There is a teaching : R. Jose of Galilee says : The good impulse controls the righteous ; as it is said, "My heart is wounded within me" (Ps. cix. 22). The evil impulse controls the wicked ; as it is said, "Transgression speaketh to the wicked, in the midst of the heart, There is no fear of G-d before his eyes" (ibid, xxxvi. 2). Both impulses control average people ; as it is said, "Because He standeth at the right hand of the needy, to save him from them …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
Kehot’s noteברכות סא, ב.
62ולאום מלאום יאמץ
Rivkah is told that two nations are in her womb and that “one people shall be stronger than the other.” Here it pictures the seesaw between good and evil in the intermediate person.
Genesis 25:23בראשית כ״ה:כ״ג
וַיֹּאמֶר ה׳ לָהּ שְׁנֵי גוֹיִם בְּבִטְנֵךְ וּשְׁנֵי לְאֻמִּים מִמֵּעַיִךְ יִפָּרֵדוּ וּלְאֹם מִלְאֹם יֶאֱמָץ וְרַב יַעֲבֹד צָעִיר:
And the L-RD said unto her: Two nations are in thy womb, And two peoples shall be separated from thy bowels; And the one people shall be stronger than the other people; And the elder shall serve the younger.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית כה, כג.
63בבנ״י עם קרובו
“The praise of all His pious ones, of the children of Israel, the people near to Him.” The Alter Rebbe uses the phrase for Israel’s unique bond with G-d.
Psalms 148:14תהילים קמ״ח:י״ד
וַיָּרֶם קֶרֶן לְעַמּוֹ תְּהִלָּה לְכׇל־חֲסִידָיו לִבְנֵי יִשְׂרָאֵל עַם קְרֹבוֹ הַלְלוּ־קָהּ:
And He hath lifted up a horn for His people, A praise for all His saints, Even for the children of Israel, a people near unto Him. Hallelujah.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteראה תהלים קמח, יד.
64כי עם קשה עורף הוא
Moshe’s plea after the golden calf: “For it is a stiff-necked people, and You shall forgive.” The Alter Rebbe reads “stiff-necked” as a will above reason, a reason for forgiveness.
Exodus 34:9שמות ל״ד:ט׳
וַיֹּאמֶר אִם־נָא מָצָאתִי חֵן בְּעֵינֶיךָ אֲדֹ־נָי יֵלֶךְ־נָא אֲדֹ־נָי בְּקִרְבֵּנוּ כִּי עַם־קְשֵׁה־עֹרֶף הוּא וְסָלַחְתָּ לַעֲוֺנֵנוּ וּלְחַטָּאתֵנוּ וּנְחַלְתָּנוּ:
And he said: ‘If now I have found grace in Thy sight, O L-rd, let the L-rd, I pray Thee, go in the midst of us; for it is a stiffnecked people; and pardon our iniquity and our sin, and take us for Thine inheritance.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשמות לד, ט.
65ואינו אלא לשבחו
There the Alter Rebbe brings the Midrash that “stiff-necked” is said in praise, and explains it as firmness in the service of G-d above reason, through which the level of “My teaching shall drop as the rain” is drawn down.
Kehot’s noteועל״ק בהאזינו עג, רע״ב. [כ].
66ואינו אלא לשבחו
On “stiff-necked people,” the Midrash says: “You think it is a reproach, but it is only to their praise”: either a Jew or crucified.
Shemot Rabbah 42:9שמות רבה מ״ב:ט׳
… ובאומות - ישראל. אמר ר׳ יצחק בר רדיפא בשם ר׳ אמי: אתה סבור שהוא לגנאי ואינו אלא לשבחן, או יהודי, או צלוב. אמר רבי אבין: עד עכשיו קורין את ישראל בחוצה לארץ: האומה של קשה עורף. אמר רב נחמן: תדע לך, שהם קשים. כשבא הקב״ה ליתן להם את התורה, מה כתיב בהם (שמות יט): ויהי ביום השלישי בהיות הבקר. אמר הקב״ה: אראה להם כל נסי, ולואי ליהני. והנה עם קשה עורף הוא ועתה הניחה לי ויחר אפי בהם ואכלם וכי משה היה תופש בהקב״ה שהוא אומר הניחה לי?! אלא, …
“The L-rd said to Moses: I have seen this people and, behold, it is a stiff-necked people” (Exodus 32:9). “The L-rd said to Moses: I have seen this people, [and behold, it is a stiff-necked people]” (Exodus 32:9) – what is, “behold, it is a stiff-necked people”? Rabbi Yehuda ben Polvaya said in the name of Rabbi Meir: They were deserving of being beheaded. Rav Yakim said: There are three impudent ones. The most impudent among the beasts is the dog; among the birds, the rooster; and among the nations, …
Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022 (CC-BY)
67סד״ה להבין ענין הברכות
The column the note gives explains that Torah study draws down the Infinite Light only in holiness and according to the intention of the heart, through a supernal “seal” that keeps the kelipos from drawing on it, which is why blessings close with “Baruch”; and it adds that, as with Torah, so with the service of the heart.
Kehot’s noteתו״א ז, ב.
68בטל רצונך מפני רצונו
Kehot’s marei makom for these words (its note is below).
Kehot’s noteאבות ב, ד.
69בטל רצונך מפני רצונו
Rabban Gamliel’s teaching: “Set aside your will before His will.” Here it describes the self-nullification through which the supernal will is revealed.
Pirkei Avot 2:4משנה אבות ב׳:ד׳
הוּא הָיָה אוֹמֵר, עֲשֵׂה רְצוֹנוֹ כִרְצוֹנְךָ, כְּדֵי שֶׁיַּעֲשֶׂה רְצוֹנְךָ כִרְצוֹנוֹ. בַּטֵּל רְצוֹנְךָ מִפְּנֵי רְצוֹנוֹ, כְּדֵי שֶׁיְּבַטֵּל רְצוֹן אֲחֵרִים מִפְּנֵי רְצוֹנֶךָ. הִלֵּל אוֹמֵר, אַל תִּפְרֹשׁ מִן הַצִּבּוּר, וְאַל תַּאֲמִין בְּעַצְמְךָ עַד יוֹם מוֹתְךָ, וְאַל תָּדִין אֶת חֲבֵרְךָ עַד שֶׁתַּגִּיעַ לִמְקוֹמוֹ, וְאַל תֹּאמַר דָּבָר שֶׁאִי אֶפְשָׁר לִשְׁמֹעַ, שֶׁסּוֹפוֹ לְהִשָּׁמַע. וְאַל תֹּאמַר לִכְשֶׁאִפָּנֶה אֶשְׁנֶה, שֶׁמָּא לֹא תִפָּנֶה:
He used to say: do His will as though it were your will, so that He will do your will as though it were His. Set aside your will in the face of His will, so that he may set aside the will of others for the sake of your will. Hillel said: do not separate yourself from the community, Do not trust in yourself until the day of your death, Do not judge your fellow man until you have reached his place. Do not say something that cannot be …
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
70בסור מרע ועשה טוב
“Turn from evil and do good.” The Alter Rebbe uses it for the two sides of the mitzvos, refraining from what is forbidden and doing what is commanded.
Psalms 34:15תהילים ל״ד:ט״ו
סוּר מֵרָע וַעֲשֵׂה־טוֹב בַּקֵּשׁ שָׁלוֹם וְרׇדְפֵהוּ:
Depart from evil, and do good; Seek peace, and pursue it.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים לד, טו.
Paragraph 15
71נעוץ תחלתן בסופן
Kehot’s marei makom for these words (its note is below).
Kehot’s noteס״י פ״א, מ״ז.
72ונעוץ תחלתן בסופן
Of the ten Sefiros: “Their end is wedged in their beginning, and their beginning in their end.” The Alter Rebbe applies it to the supernal will, the highest level, revealed in the lowest, physical deed.
Sefer Yetzirah 1:7ספר יצירה א׳:ז׳
עשר ספירות בלי מה נעוץ סופן בתחלתן ותחלתן בסופן כשלהבת קשורה בגחלת שאדון יחיד ואין לו שני ולפני אחד מה אתה סופר:
The decade of existence out of nothing has its end linked to its beginning and its beginning linked to its end, just as the flame is wedded to the live coal; because the L-rd is one and there is not a second one, and before one what wilt thou count?
Sefer Yetzirah, Warsaw 1884 (Public Domain) · Sefer Yezirah, trans. by Isidor Kalisch. New York, 1877 (Public Domain)
73ועתה יגדל נא
Moshe’s plea for Israel after the sin of the spies, beginning “And now, I pray, let the power … be great.” The bracket refers to the discourse on this verse in Parshas Shelach.
Numbers 14:17במדבר י״ד:י״ז
וְעַתָּה יִגְדַּל־נָא כֹּחַ אֲדֹ־נָי כַּאֲשֶׁר דִּבַּרְתָּ לֵאמֹר:
And now, I pray Thee, let the power of the L-rd be great, according as Thou hast spoken, saying:
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 16
74והיינו ע״י המצות
The Kehot note refers to the Tzemach Tzedek’s Or HaTorah on Vayeshev, folio 890b, on this point, that the soul’s ascent comes through the mitzvos.
Kehot’s noteראה אוה״ת וישב כרך-ה דף תתצ, ב.
75אם בחקתי תלכו
“If you walk in My statutes.” The word “walk” connects the mitzvos with the souls’ becoming “walkers” who rise.
Leviticus 26:3ויקרא כ״ו:ג׳
אִם־בְּחֻקֹּתַי תֵּלֵכוּ וְאֶת־מִצְוֺתַי תִּשְׁמְרוּ וַעֲשִׂיתֶם אֹתָם:
If ye walk in My statutes, and keep My commandments, and do them;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
76ע״פ כי תצא
The column the note gives belongs to the discourse on “When you go out to war.” It speaks of the Nazirite’s uncut hair, drawn from the thirteen attributes of mercy, and, on “she shall remove the garment of her captivity,” of an encompassing level on the side opposite holiness that must also be removed.
Kehot’s noteלקו״ת תצא לו, ב.
77את פניך הוי׳ אבקש
“To You my heart has said, ‘Seek My face’; Your face, Havayah, I shall seek.” The discourse the text cites reads it in connection with the mitzvos.
Psalms 27:8תהילים כ״ז:ח׳
לְךָ אָמַר לִבִּי בַּקְּשׁוּ פָנָי אֶת־פָּנֶיךָ ה׳ אֲבַקֵּשׁ:
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy face, L-RD, will I seek.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
78Kehot’s note points to Deuteronomy 21:10–25:19 for these words.
Deuteronomy 21:10–25:19דברים כ״א:י׳-כ״ה:י״ט
Paragraph 17
79והיו הדברים האלה
“And these words which I command you today shall be upon your heart,” the verse that follows the command to love G-d.
Deuteronomy 6:6דברים ו׳:ו׳
וְהָיוּ הַדְּבָרִים הָאֵלֶּה אֲשֶׁר אָנֹכִי מְצַוְּךָ הַיּוֹם עַל־לְבָבֶךָ:
And these words, which I command thee this day, shall be upon thy heart;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים ו, ו.
80והיה אם שמוע תשמעו אל מצותי
The second paragraph of the Shema, on keeping the mitzvos, which comes after the first paragraph’s command to love.
Deuteronomy 11:13דברים י״א:י״ג
וְהָיָה אִם־שָׁמֹעַ תִּשְׁמְעוּ אֶל־מִצְוֺתַי אֲשֶׁר אָנֹכִי מְצַוֶּה אֶתְכֶם הַיּוֹם לְאַהֲבָה אֶת־ה׳ אֱלֹקֵיכֶם וּלְעׇבְדוֹ בְּכׇל־לְבַבְכֶם וּבְכׇל־נַפְשְׁכֶם:
And it shall come to pass, if ye shall hearken diligently unto My commandments which I command you this day, to love the L-RD your G-d, and to serve Him with all your heart and with all your soul,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
81ואהבת את ה׳ אלהיך בכל לבבך
“And you shall love Havayah your G-d with all your heart.” The Alter Rebbe reads “all your heart” as both the inner and the outer heart.
Deuteronomy 6:5דברים ו׳:ה׳
וְאָהַבְתָּ אֵת ה׳ אֱלֹקֶיךָ בְּכׇל־לְבָבְךָ וּבְכׇל־נַפְשְׁךָ וּבְכׇל־מְאֹדֶךָ:
And thou shalt love the L-RD thy G-d with all thy heart, and with all thy soul, and with all thy might.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
82בד״ה כי תשמע בקול
The discourse explains “If you will listen to (bekol) the voice of Havayah your G-d”: lekol would mean hearing the drawing-down itself, its outer dimension, while bekol means hearing within the voice, its inner dimension, the Infinite Light it brings out of concealment, so that the soul comes to self-nullification.
Kehot’s noteלקו״ת ראה כג, א.
83ובד״ה אתם נצבים
There the Alter Rebbe describes the “roar” of the outer heart, like the lion of the Chariot and the camp of Michael: a love born of grasping how G-d creates and sustains every creature, which is only His radiance, while G-d Himself is beyond grasp.
Kehot’s noteלקו״ת נצבים מד, ג.
Paragraph 18
84דלית מחשבה תפיסא בי׳ כלל
Kehot’s marei makom for these words (its note is below).
Kehot’s noteת״ז בהקדמה (פתח אלי׳).
85דלית מחשבה תפיסא בי׳ כלל
In the prayer of Eliyahu (Patach Eliyahu): “No thought can grasp You at all.” Even the highest thought does not reach G-d’s essence.
Tikkunei Zohar 17a:10–12תקוני הזהר י״ז א:י׳-י״ב
אנת הוא עלאה על כל עלאין סתימא על כל סתימין. לית מחשבה תפיסא בך כלל. אנת הוא דאפיקת עשר תקונין. וקרינן לון עשר ספירן. לאנהגא בהון עלמין סתימין דלא אתגליין. ועלמין דאתגליין. ובהון אתכסיאת (נ״א אתכסייא) מבני נשא. ואנת הוא דקשיר לון ומיחד לון. ובגין דאנת מלגאו. כל מאן דאפריש חד מן חבריה מאלין עשר. אתחשיב ליה כאלו אפריש בך.
Constantinople, 1740 (CC-BY-NC)
86כד אתכפיא סט״א
The Zohar teaches that one who leads a wicked person away from his evil path subdues the sitra achra and causes the glory of the Holy One, blessed be He, to ascend.
Zohar II, 128bזח״ב קכח, ב
Kehot’s noteראה זח״ב קכח, ב.
87ורמ״ח פקודין הם רמ״ח אברים דמלכא
Kehot’s marei makom for these words (its note is below).
Kehot’s noteראה ת״ז ת״ל (עד, א).
88ורמ״ח פקודין הם רמ״ח אברים דמלכא
The Tikkunei Zohar (Tikkun 30) speaks of the 248 commandments as the limbs of the King. The Alter Rebbe uses it to show that each mitzvah is the supernal will itself.
Tikkunei Zohar 74a:8תקוני הזהר ע״ד א:ח׳
וְעוֹד מְצוּוְה דָא עַמּוּדָא דְאֶמְצָעִיתָא, דְאִיהוּ מְצוּוְה מִסִּטְרָא דְאַבָּא דְאִיהוּ רֹא״שׁ, וּמִסִּטְרָא דְאִימָּא דְאִיהִי אֲשֶׁ"ר, וְהָכִי צַדִּיק מְצוּוְה וְעוֹשֶׂה מִתַּרְוַיְיהוּ, וּבְגִין דָּא אִתְּמַר עַל תַּרְוַיְיהוּ אֲשֶׁר קִדְּשָׁנוּ, אִמָּא קִדְּשָׁנוּ וְאַבָּא צִוָּנוּ, עַל מָאן עַל שְׁכִינְתָּא תַּתָּאָה, דְאִיהִי פֶּטֶר כָּל רֶחֶם, פְּתִיחוּ דְרֶחֶם, דְּאִיהוּ רְמַ"ח פִּקּוּדִין, אִיהִי מִצְוַת יהו״ה בְּכָל אֵבֶר וְאֵבֶר דְּמַלְכָּא, אִיהִי מִצְוָה, וְעוֹד אֲשֶׁר קִדְּשָׁנוּ מִסִּטְרָא דְאַבָּא
Tikkunei Zohar - Vocalized (Public Domain)
Paragraph 19
89יפה שעה א׳
Kehot’s marei makom for these words (its note is below).
Kehot’s noteאבות ד, יז.
90יפה שעה אחת
“Better is one hour of teshuvah and good deeds in this world than all the life of the World to Come.” The Alter Rebbe explains it through the soul’s union with the supernal will in this world.
Pirkei Avot 4:17משנה אבות ד׳:י״ז
הוּא הָיָה אוֹמֵר, יָפָה שָׁעָה אַחַת בִּתְשׁוּבָה וּמַעֲשִׂים טוֹבִים בָּעוֹלָם הַזֶּה, מִכָּל חַיֵּי הָעוֹלָם הַבָּא. וְיָפָה שָׁעָה אַחַת שֶׁל קוֹרַת רוּחַ בָּעוֹלָם הַבָּא, מִכָּל חַיֵּי הָעוֹלָם הַזֶּה:
He used to say: more precious is one hour in repentance and good deeds in this world, than all the life of the world to come; And more precious is one hour of the tranquility of the world to come, than all the life of this world.
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
91ע״פ זכור את יום השבת
The passage there explains why the angels asked for the Torah and were refused: angels come into being from G-d’s speech, the “revealed world,” a middle garment that goes out to others, while Israel “arose in thought,” the inner garment united with the soul, the “hidden world.” It closely parallels the first section of this maamar.
Kehot’s noteתו״א עא, א.
92ע״פ וישב יעקב
The discourse on “And Yaakov settled” asks why the soul descends into this world, a great descent and loss, and answers from “The Torah of Your mouth is better for me than thousands (alfei) of gold and silver”: alfei is read as “learning,” the soul gaining here an advantage over the “gold and silver” it learned before.
Kehot’s noteתו״א כו, ד ואילך.
93טוב לי תורת פיך מאלפי זהב וכסף
“The Torah of Your mouth is better for me than thousands of gold and silver,” the verse explained in the discourse on “And Yaakov settled” to which the text refers.
Psalms 119:72תהילים קי״ט:ע״ב
טוֹב־לִי תוֹרַת־פִּיךָ מֵאַלְפֵי זָהָב וָכָסֶף:
The law of Thy mouth is better unto me Than thousands of gold and silver.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Paragraph 20
94והי׳ מספר בנ״י כחול הים
“And the number of the children of Israel shall be like the sand of the sea, which shall not be measured nor counted.” The verse both speaks of a number and denies it, which the maamar now explains.
Hosea 2:1הושע ב׳:א׳
וְהָיָה מִסְפַּר בְּנֵי־יִשְׂרָאֵל כְּחוֹל הַיָּם אֲשֶׁר לֹא־יִמַּד וְלֹא יִסָּפֵר וְהָיָה בִּמְקוֹם אֲשֶׁר־יֵאָמֵר לָהֶם לֹא־עַמִּי אַתֶּם יֵאָמֵר לָהֶם בְּנֵי אֵל־חָי:
Yet the number of the children of Israel shall be as the sand of the sea, which cannot be measured nor numbered; and it shall come to pass that, instead of that which was said unto them: ‘Ye are not My people’, it shall be said unto them: ‘Ye are the children of the living G-d.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteהושע ב, א.
95רמי אהדדי כתיב והיה מספר וכתיב אשר לא ימד ולא יספר
Rabbi Yonasan sets the two halves of the verse against each other, and the Gemara answers that when Israel do the will of the Omnipresent they cannot be counted. The text cites it as 22a; the passage is on 22b.
Yoma 22b:5–6יומא כ״ב ב:ה׳-ו׳
אָמַר רַבִּי שְׁמוּאֵל בַּר נַחְמָנִי, רַבִּי יוֹנָתָן רָמֵי, כְּתִיב: ״וְהָיָה מִסְפַּר בְּנֵי יִשְׂרָאֵל כְּחוֹל הַיָּם״, וּכְתִיב ״אֲשֶׁר לֹא יִמַּד וְלֹא יִסָּפֵר״? לָא קַשְׁיָא: כָּאן בִּזְמַן שֶׁיִּשְׂרָאֵל עוֹשִׂין רְצוֹנוֹ שֶׁל מָקוֹם, כָּאן בִּזְמַן שֶׁאֵין עוֹשִׂין רְצוֹנוֹ שֶׁל מָקוֹם. רַבִּי אָמַר מִשּׁוּם אַבָּא יוֹסֵי בֶּן דּוֹסְתַּאי, לָא קַשְׁיָא: כָּאן בִּידֵי אָדָם, כָּאן בִּידֵי שָׁמַיִם.
William Davidson, Vocalized Aramaic (CC-BY-NC)
96Kehot’s note points to Yoma 22a for these words.
Yoma 22aיומא כ״ב א
Paragraph 21
97עומד על שני עשר בקר
“It stood upon twelve oxen… and the sea was upon them, above.” The Alter Rebbe reads the sea above as G-d’s exalted kingship and the twelve oxen as the divided worlds below it.
I Kings 7:25מלכים א ז׳:כ״ה
עֹמֵד עַל־שְׁנֵי עָשָׂר בָּקָר שְׁלֹשָׁה פֹנִים צָפוֹנָה וּשְׁלֹשָׁה פֹנִים יָמָּה וּשְׁלֹשָׁה פֹּנִים נֶגְבָּה וּשְׁלֹשָׁה פֹּנִים מִזְרָחָה וְהַיָּם עֲלֵיהֶם מִלְמָעְלָה וְכׇל־אֲחֹרֵיהֶם בָּיְתָה:
It stood upon twelve oxen, three looking toward the north, and three looking toward the west, and three looking toward the south, and three looking toward the east; and the sea was set upon them above, and all their hinder parts were inward.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
98נעשו י״ב בקר
The Kehot note points ahead to the opening of the Rosh Hashanah discourses in Likkutei Torah (53d), in connection with the sea standing upon twelve oxen.
Kehot’s noteעל״ק ריש דרושים לר״ה (נג, ד). [כ].
99המתנשא מימות עולם
Kehot’s marei makom for these words (its note is below).
Kehot’s noteברכת יוצר.
100מלכותך מלכות כל עולמים
“Your kingship is a kingship over all worlds.” G-d’s Malchus is the source from which all the worlds come into being.
Psalms 145:13תהילים קמ״ה:י״ג
מַלְכוּתְךָ מַלְכוּת כׇּל־עֹלָמִים וּמֶמְשַׁלְתְּךָ בְּכׇל־דּוֹר וָדֹר:
Thy kingdom is a kingdom for all ages, And Thy dominion endureth throughout all generations.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים קמה, יג.
Paragraph 22
101רם ומתנשא
Kehot’s marei makom for these words (its note is below).
Kehot’s noteפיוט אתה הוא אלקינו די״נ.
102אין מלך בלא עם
Kehot’s marei makom for these words (its note is below).
Kehot’s noteעמה״מ שער שעשועי המלך רפ״א. ס׳ החיים פ׳ הגאולה, פ״ב. בחיי וישב לח, ל.
103אין מלך בלא עם
Rabbeinu Bachya explains that on Rosh Hashanah, the day the world was created, we say “the holy King,” because that day was the beginning of His works, “for there is no king without a people.”
Rabbeinu Bahya, Bereshit 38:30רבנו בחיי, בראשית ל״ח:ל׳
Paragraph 23
104היש מספר לגדודיו
“Is there any number to His legions?” The created worlds and beings are limited, yet without end in number.
Job 25:3איוב כ״ה:ג׳
הֲיֵשׁ מִסְפָּר לִגְדוּדָיו וְעַל־מִי לֹא־יָקוּם אוֹרֵהוּ:
Is there any number of His armies? And upon whom doth not His light arise?
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
105כי שמש ומגן ה״א
“For a sun and a shield is Havayah Elokim.” The Name Havayah is the light, like the sun, and Elokim the shield that conceals it so that the worlds can receive it.
Psalms 84:12תהילים פ״ד:י״ב
כִּי שֶׁמֶשׁ וּמָגֵן ה׳ אֱלֹקִים חֵן וְכָבוֹד יִתֵּן ה׳ לֹא יִמְנַע־טוֹב לַהֹלְכִים בְּתָמִים:
For the L-RD G-d is a sun and a shield; the L-RD giveth grace and glory; No good thing will He withhold from them that walk uprightly.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים פד, יב.
106והן הן גבורותיו
The Men of the Great Assembly explained that G-d’s might is shown in His restraint, that He is long-suffering toward the wicked, and His awesomeness in the survival of one nation among the nations. The Kehot note traces the phrase “these are His mighty acts” here, and also to the Yalkut Shimoni on Nechemiah.
Yoma 69b:15יומא ס״ט ב:ט״ו
אֲתוֹ אִינְהוּ וְאָמְרוּ: אַדְּרַבָּה, זוֹ הִיא (גְּבוּרַת) גְּבוּרָתוֹ: שֶׁכּוֹבֵשׁ אֶת יִצְרוֹ — שֶׁנּוֹתֵן אֶרֶךְ אַפַּיִם לָרְשָׁעִים. וְאֵלּוּ הֵן נוֹרְאוֹתָיו — שֶׁאִלְמָלֵא מוֹרָאוֹ שֶׁל הַקָּדוֹשׁ בָּרוּךְ הוּא הֵיאַךְ אוּמָּה אַחַת יְכוֹלָה לְהִתְקַיֵּים בֵּין הָאוּמּוֹת?
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteיומא סט, ב. ילק״ש נחמי׳ רמז תתרעא.
Paragraph 24
107בסש״ב חלק ב׳
the passage shares nothing with the note
Kehot’s noteפ״ד.
108כחול הים אשר לא יספר
G-d’s promise to Yaakov: “I will make your seed like the sand of the sea, which cannot be counted for multitude.”
Genesis 32:13בראשית ל״ב:י״ג
וְאַתָּה אָמַרְתָּ הֵיטֵב אֵיטִיב עִמָּךְ וְשַׂמְתִּי אֶת־זַרְעֲךָ כְּחוֹל הַיָּם אֲשֶׁר לֹא־יִסָּפֵר מֵרֹב:
And Thou saidst: I will surely do thee good, and make thy seed as the sand of the sea, which cannot be numbered for multitude.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteבראשית לב, יג.
Paragraph 25
109שנקראים מצות המלך
Kehot’s marei makom for these words (its note is below).
Kehot’s noteלהעיר מב״ב קנט, א. ותוספתא נגעים פ״ג: גזירת מלך היא.
Paragraph 27
110תחת אשר לא עבדת
The rebuke: “Because you did not serve Havayah your G-d with joy and with gladness of heart, out of an abundance of everything.” The Alter Rebbe reads “an abundance of everything” as a joy without limit.
Deuteronomy 28:47דברים כ״ח:מ״ז
תַּחַת אֲשֶׁר לֹא־עָבַדְתָּ אֶת־ה׳ אֱלֹקֶיךָ בְּשִׂמְחָה וּבְטוּב לֵבָב מֵרֹב כֹּל:
because thou didst not serve the L-RD thy G-d with joyfulness, and with gladness of heart, by reason of the abundance of all things;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteדברים כח, מז.
111למעלה עד אין קץ
For the phrase “above without end and below without limit,” the Kehot note also refers to the discourse “Three times” in Magen Avos (Berditchev, 5662), section 5.
Kehot’s noteז״ח פ׳ יתרו. ובמג״א [ובמגן אבות, ברדיטשוב תרס״ב] ראה ד״ה שלש פעמים סי׳ ה. [כ].
112בביאור ע״פ צאינה וראינה
The explanation of “Go out and gaze” there says that to reveal the “crown,” one must “go out” into the lower worlds, as a brilliant gem cannot be seen against the sun but only where there is less light; and that the crown “with which his mother crowned him” is joy, the “wine of Torah.”
Kehot’s noteלקמן שה״ש כז, א.
113בעטרה שעטרה לו אמו
“Go out and gaze, daughters of Zion, at King Shlomo, at the crown with which his mother crowned him,” the verse of the discourse on the joy of the mitzvah to which the text refers.
Song of Songs 3:11שיר השירים ג׳:י״א
צְאֶנָה וּרְאֶינָה בְּנוֹת צִיּוֹן בַּמֶּלֶךְ שְׁלֹמֹה בָּעֲטָרָה שֶׁעִטְּרָה־לּוֹ אִמּוֹ בְּיוֹם חֲתֻנָּתוֹ וּבְיוֹם שִׂמְחַת לִבּוֹ:
Go forth, O ye daughters of Zion, And gaze upon king Solomon, Even upon the crown wherewith his mother hath crowned him in the day of his espousals, And in the day of the gladness of his heart.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
114ועשיתם אתם כאילו עשאוני
On “And you shall do them,” the Zohar says that whoever performs the commandments of the Torah and walks in its ways, it is as though he made Him above: the Holy One, blessed be He, says, “as though you made Me.”
Zohar III, 113aזח״ג קיג, א
Kehot’s noteראה זח״ג קיג, א. ילקוט ראובני ר״פ בחקותי.
115וזהו את רבע ישראל
The Kehot note says that this passage, on “the fourth of Israel,” is quoted in the Tzemach Tzedek’s Or HaTorah on Vaeschanan, p. 84.
Kehot’s noteמובא באוה״ת ואתחנן ע׳ פד.
116פקודי ה׳ ישרים
“The precepts of Havayah are upright, gladdening the heart.” The mitzvos themselves bring joy to the heart.
Psalms 19:9תהילים י״ט:ט׳
פִּקּוּדֵי ה׳ יְשָׁרִים מְשַׂמְּחֵי־לֵב מִצְוַת ה׳ בָּרָה מְאִירַת עֵינָיִם:
The precepts of the L-RD are right, rejoicing the heart; the commandment of the L-RD is pure, enlightening the eyes.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteתהלים יט, ט.
Paragraph 28
117ת״ת כנגד כולם
Kehot’s marei makom for these words (its note is below).
Kehot’s noteפאה א, א.
118תלמוד תורה כנגד כולם
After listing deeds whose fruits a person enjoys in this world, the Mishnah concludes: “and the study of Torah is equal to them all.”
Mishnah Peah 1:1משנה פאה א׳:א׳
אֵלּוּ דְבָרִים שֶׁאֵין לָהֶם שִׁעוּר. הַפֵּאָה, וְהַבִּכּוּרִים, וְהָרֵאָיוֹן, וּגְמִילוּת חֲסָדִים, וְתַלְמוּד תּוֹרָה. אֵלּוּ דְבָרִים שֶׁאָדָם אוֹכֵל פֵּרוֹתֵיהֶן בָּעוֹלָם הַזֶּה וְהַקֶּרֶן קַיֶּמֶת לוֹ לָעוֹלָם הַבָּא. כִּבּוּד אָב וָאֵם, וּגְמִילוּת חֲסָדִים, וַהֲבָאַת שָׁלוֹם בֵּין אָדָם לַחֲבֵרוֹ, וְתַלְמוּד תּוֹרָה כְּנֶגֶד כֻּלָּם:
These are the things that have no definite quantity: The corners [of the field]. First-fruits; [The offerings brought] on appearing [at the Temple on the three pilgrimage festivals]. The performance of righteous deeds; And the study of the torah. The following are the things for which a man enjoys the fruits in this world while the principal remains for him in the world to come: Honoring one’s father and mother; The performance of righteous deeds; And the making of peace between a person and his friend; And the study of …
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
119מי מנה עפר יעקב
On this verse the Zohar explains mi as the supernal point, hidden and beyond question, which is called mi when it begins to build. It is one of the Balak passages the text cites.
Zohar, Balak 32:345–33:354ספר הזהר, בלק ל״ב:שמ״ה-ל״ג:שנ״ד
1The first 27 lines of the Hebrew text are not found in our translation.R. Eleazar discoursed on the verse: “O L-rd, in the morning shalt thou hear my voice”, etc. (Ps. 5, 4). ‘When daylight comes’, he said, ‘that “Morning” of Abraham awakes, and then is a time of grace for all, both virtuous and wicked, and therefore it is the hour to offer prayer to the Holy King since all the prisoners of the King then have respite. And most of all is it the time for those who …
The Zohar; London, Soncino Press, 1933 (Public Domain)
120בשעה שהקדימו ישראל נעשה לנשמע
When Israel said “we will do” before “we will hear,” a heavenly voice asked, “Who revealed to My children this secret, which the ministering angels use?”
Shabbat 88a:7–8שבת פ״ח א:ז׳-ח׳
דָּרַשׁ רַבִּי סִימַאי: בְּשָׁעָה שֶׁהִקְדִּימוּ יִשְׂרָאֵל ״נַעֲשֶׂה״ לְ״נִשְׁמָע״ בָּאוּ שִׁשִּׁים רִיבּוֹא שֶׁל מַלְאֲכֵי הַשָּׁרֵת, לְכׇל אֶחָד וְאֶחָד מִיִּשְׂרָאֵל קָשְׁרוּ לוֹ שְׁנֵי כְתָרִים, אֶחָד כְּנֶגֶד ״נַעֲשֶׂה״ וְאֶחָד כְּנֶגֶד ״נִשְׁמָע״. וְכֵיוָן שֶׁחָטְאוּ יִשְׂרָאֵל, יָרְדוּ מֵאָה וְעֶשְׂרִים רִיבּוֹא מַלְאֲכֵי חַבָּלָה וּפֵירְקוּם, שֶׁנֶּאֱמַר: ״וַיִּתְנַצְּלוּ בְנֵי יִשְׂרָאֵל אֶת עֶדְיָם מֵהַר חוֹרֵב״. אָמַר רַבִּי חָמָא בְּרַבִּי חֲנִינָא: בְּחוֹרֵב טָעֲנוּ, בְּחוֹרֵב פֵּרְקוּ. בְּחוֹרֵב טָעֲנוּ — כְּדַאֲמַרַן, בְּחוֹרֵב פֵּרְקוּ — דִּכְתִיב: ״וַיִּתְנַצְּלוּ בְנֵי יִשְׂרָאֵל וְגוֹ׳״. אָמַר …
William Davidson, Vocalized Aramaic (CC-BY-NC)
121כל העוסק בתורת עולה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteסוף מנחות.
122כל העוסק בתורת עולה כאילו הקריב עולה
The end of tractate Menachos: whoever occupies himself with the laws of the burnt-offering is as though he offered a burnt-offering. Torah study is not bound to the time of the deed.
Menachot 110a:13–14מנחות ק״י א:י״ג-י״ד
אמר רבי יצחק מאי דכתיב (ויקרא ו, יח) זאת תורת החטאת וזאת תורת האשם כל העוסק בתורת חטאת כאילו הקריב חטאת וכל העוסק בתורת אשם כאילו הקריב אשם: מתני׳ נאמר בעולת בהמה (ויקרא א, ט) אשה ריח ניחוח ובעולת עוף (ויקרא א, ט) אשה ריח ניחוח ובמנחה (ויקרא ב, ב) אשה ריח ניחוח לומר לך אחד המרבה ואחד הממעיט ובלבד שיכוין לבו לשמים:
Wikisource Talmud Bavli (CC-BY-SA)
123עת לכל חפץ
“For everything there is a season, and a time for every desire under the heavens.” The mitzvos are each bound to their time.
Ecclesiastes 3:1קהלת ג׳:א׳
לַכֹּל זְמָן וְעֵת לְכׇל־חֵפֶץ תַּחַת הַשָּׁמָיִם:
To every thing there is a season, and a time to every purpose under the heaven:
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteקהלת ג, א.
124בד״ה כי ביום הזה יכפר
The discourse “For on this day He shall atone” asks why the Ten Days of Teshuvah are fixed at ten, and explains teshuvah as turning back face to face with G-d, like two people standing side by side with their backs to each other, for whom turning their faces is the whole of drawing near.
Kehot’s noteראה לעיל פ׳ אחרי כו, ד ואילך.
125קדשני במצותיך ותן חלקנו בתורתך
Both passages explain “Sanctify us with Your commandments” as kiddushin: as betrothal is made with a ring on the bride’s finger, an outer thing, so the mitzvos are outer garments of the soul; and “grant our portion in Your Torah” as the inner union, the drawing-down of supernal Chochmah, which the Sages call “the day of His wedding,” the giving of the Torah.
Kehot’s noteתפלת דשבת ויו״ט. וראה לקמן עד, ג. לעיל פ׳ במדבר טז, ג. ח, ד.
126וארשתיך לי . . וידעת את ה׳
“And I will betroth you to Me forever.” The Alter Rebbe compares the mitzvos to betrothal (kiddushin).
Hosea 2:21הושע ב׳:כ״א
וְאֵרַשְׂתִּיךְ לִי לְעוֹלָם וְאֵרַשְׂתִּיךְ לִי בְּצֶדֶק וּבְמִשְׁפָּט וּבְחֶסֶד וּבְרַחֲמִים:
And I will betroth thee unto Me for ever; Yea, I will betroth thee unto Me in righteousness, and in justice, And in lovingkindness, and in compassion.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteהושע ב, כא-כב.
127וידעת את ה׳
“And I will betroth you to Me in faithfulness, and you shall know Havayah.” Knowing, the inner union, is the level drawn down through the Torah.
Hosea 2:22הושע ב׳:כ״ב
וְאֵרַשְׂתִּיךְ לִי בֶּאֱמוּנָה וְיָדַעַתְּ אֶת־Havayah
And I will betroth thee unto Me in faithfulness; And thou shalt know the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
128ע״פ ואהי׳ אצלו אמון
The Torah, as wisdom, says: “I was with Him as a nursling, and I was His delight day by day.” It hints at the inner dimension of the will, G-d’s delight.
Proverbs 8:30משלי ח׳:ל׳
וָאֶהְיֶה אֶצְלוֹ אָמוֹן וָאֶהְיֶה שַׁעֲשׁוּעִים יוֹם יוֹם מְשַׂחֶקֶת לְפָנָיו בְּכׇל־עֵת:
Then I was by Him, as a nursling; And I was daily all delight, Playing always before Him,
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי ח, ל. [כ]. לעיל פ׳ במדבר יח, ב ואילך.
129כי עם קשה עורף הוא
“For it is a stiff-necked people.” As explained above, it hints at the love above reason that the mitzvos draw down.
Exodus 34:9שמות ל״ד:ט׳
וַיֹּאמֶר אִם־נָא מָצָאתִי חֵן בְּעֵינֶיךָ אֲדֹ־נָי יֵלֶךְ־נָא אֲדֹ־נָי בְּקִרְבֵּנוּ כִּי עַם־קְשֵׁה־עֹרֶף הוּא וְסָלַחְתָּ לַעֲוֺנֵנוּ וּלְחַטָּאתֵנוּ וּנְחַלְתָּנוּ:
And he said: ‘If now I have found grace in Thy sight, O L-rd, let the L-rd, I pray Thee, go in the midst of us; for it is a stiffnecked people; and pardon our iniquity and our sin, and take us for Thine inheritance.’
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
130מה יפית ומה נעמת
“How fair you are and how pleasant, love in delights.” The higher love, rooted in G-d’s delight and drawn down through the Torah.
Song of Songs 7:7שיר השירים ז׳:ז׳
מַה־יָּפִית וּמַה־נָּעַמְתְּ אַהֲבָה בַּתַּעֲנוּגִים:
How fair and how pleasant art thou, O love, for delights! .
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteשה״ש ז, ז.
131ושעשועי את בנ״א
“And my delights are with the children of men.” The Torah, G-d’s delight, is given to people.
Proverbs 8:31משלי ח׳:ל״א
מְשַׂחֶקֶת בְּתֵבֵל אַרְצוֹ וְשַׁעֲשֻׁעַי אֶת־בְּנֵי אָדָם:
Playing in His habitable earth, And my delights are with the sons of men.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteמשלי ח, לא.
132חכמת אדם תאיר פניו
“A man’s wisdom makes his face shine.” The Alter Rebbe reads “face” (panim) as the inner dimension (pnimiyus) that Torah wisdom reveals.
Ecclesiastes 8:1קהלת ח׳:א׳
מִי כְּהֶחָכָם וּמִי יוֹדֵעַ פֵּשֶׁר דָּבָר חׇכְמַת אָדָם תָּאִיר פָּנָיו וְעֹז פָּנָיו יְשֻׁנֶּא:
Who is as the wise man? and who knoweth the interpretation of a thing? A man’s wisdom maketh his face to shine, And the boldness of his face is changed.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteקהלת ח, א.
133כמ״ש ע״פ חכלילי עינים
The discourse explains “His eyes are red from wine” as the light of love in the manner of seeing, “love in delights,” the level above great love (ahavah rabbah); on Kehot’s column (47d) it goes on to “and his teeth white from milk.”
Kehot’s noteתו״א מז, ד.
134חכלילי עינים מיין
Yaakov’s blessing of Yehudah: “His eyes are red from wine, and his teeth white from milk,” the verse of the discourse to which the text refers.
Genesis 49:12בראשית מ״ט:י״ב
חַכְלִילִי עֵינַיִם מִיָּיִן וּלְבֶן־שִׁנַּיִם מֵחָלָב:
His eyes shall be red with wine, And his teeth white with milk.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
135כנודע שעת רצון הוא בחצות
For midnight as a time of favor, the Kehot note refers to the Alter Rebbe’s Shulchan Aruch (second edition), section 1, paragraph 8, and the sources cited there.
Kehot’s noteראה שו״ע אדה״ז מהדו״ב ס״א, ס״ח ובהנסמן שם. ומבואר באוה״ת במדבר כרך-ד ע׳ א׳תפד שמחצות הלילה ואילך זהו בחי׳ חסד ששייך לבחי׳ חסד א-ל שמאיר בכל היום. וראה שם פ׳ מסעי ע׳ א׳שצה ושם מציין לכמה מקומות בקבלה.
136וכן בשעת התפלה
The passage says that the bitterness over one’s distance from G-d felt during the Shema and prayer is not enough; one must also set fixed times for it, which is why Tikkun Chatzos (the midnight lament) was instituted.
Zohar II, 253bזח״ב רנג, ב
Kehot’s noteראה זח״ב רנג, ב. ראה גם לעיל פ׳ בהעלותך ל, ב. וראה בתו״א סא, ג. ובאוה״ת פ׳ בשלח ע׳ א׳תח.
137פסוקי דרחמי
The passage explains that the way to reveal the G-dly soul’s love is compassion: arousing great compassion on the divine spark in one’s soul, which came down to be clothed in a body and an animal soul.
Kehot’s noteראה לקמן פ׳ פנחס עח, ג.
138מדתו של יעקב מבריח
The Zohar says that Yaakov is the one who “bars from one end to the other,” from the first end, mi, to the last. The Kehot note also cites the Zohar, Part III, 175b.
Zohar I, 1bזח״א א, ב
Zohar III, 175bזח״ג קעה, ב
Kehot’s noteזח״א א, ב. זח״ג קעה, ב. ועוד.
139מבריח מן הקצה אל הקצה
The middle bar of the Mishkan’s boards “bars from one end to the other.” Yaakov’s attribute links the lowest end with the highest.
Exodus 26:28שמות כ״ו:כ״ח
וְהַבְּרִיחַ הַתִּיכֹן בְּתוֹךְ הַקְּרָשִׁים מַבְרִחַ מִן־הַקָּצֶה אֶל־הַקָּצֶה:
and the middle bar in the midst of the boards, which shall pass through from end to end.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
140להקים מעפר דל
“He raises the poor from the dust.” Yaakov’s compassion lifts the soul from its lowly state.
Psalms 113:7תהילים קי״ג:ז׳
מְקִימִי מֵעָפָר דָּל מֵאַשְׁפֹּת יָרִים אֶבְיוֹן:
Who raiseth up the poor out of the dust, And lifteth up the needy out of the dunghill;
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteראה תהלים קיג, ז.
141ונפשי כעפר לכל תהי׳
Kehot’s marei makom for these words (its note is below).
Kehot’s noteתפלת אלקי נצור.
142ונפשי כעפר לכל תהיה
The prayer of Mar son of Ravina, said at the end of the Amidah (Elokai Netzor): “Let my soul be as dust to all; open my heart to Your Torah.”
Berakhot 17a:4ברכות י״ז א:ד׳
מָר בְּרֵיהּ דְּרָבִינָא כִּי הֲוָה מְסַיֵּים צְלוֹתֵיהּ אָמַר הָכִי: ״אֱלֹקַי, נְצוֹר לְשׁוֹנִי מֵרָע וְשִׂפְתוֹתַי מִדַּבֵּר מִרְמָה, וְלִמְקַלְּלַי נַפְשִׁי תִדּוֹם, וְנַפְשִׁי כֶּעָפָר לַכֹּל תִּהְיֶה. פְּתַח לִבִּי בְּתוֹרָתֶךָ, וּבְמִצְוֹתֶיךָ תִּרְדּוֹף נַפְשִׁי. וְתַצִּילֵנִי מִפֶּגַע רָע, מִיֵּצֶר הָרָע, וּמֵאִשָּׁה רָעָה, וּמִכָּל רָעוֹת הַמִּתְרַגְּשׁוֹת לָבֹא בָּעוֹלָם. וְכָל הַחוֹשְׁבִים עָלַי רָעָה מְהֵרָה הָפֵר עֲצָתָם וְקַלְקֵל מַחְשְׁבוֹתָם. יִהְיוּ לְרָצוֹן אִמְרֵי פִי וְהֶגְיוֹן לִבִּי לְפָנֶיךָ ה׳ צוּרִי וְגוֹאֲלִי״.
Mar b. Kabina used to add at the conclusion of his prayer : O my G-d ! (Guard my tongue from evil and my lips from speaking guile ; and to such as curse me let my soul be dumb, yea, let my soul be unto all as the dust. Open my heart to Thy Torah, and let my soul pursue Thy commandments. And do Thou deliver me from mishap, from the evil impulse, and from an evil woman and all evil which breaks forth to come upon the world. …
William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain)
143כך היא דרכה של תורה
Kehot’s marei makom for these words (its note is below).
Kehot’s noteאבות ו, ד.
144כך היא דרכה של תורה פת במלח תאכל
“This is the way of the Torah: bread with salt you shall eat, water by measure you shall drink, and on the ground you shall sleep.” Humility and self-effacement are the vessel for Torah.
Pirkei Avot 6:4משנה אבות ו׳:ד׳
כַּךְ הִיא דַּרְכָּהּ שֶׁל תּוֹרָה, פַּת בְּמֶלַח תֹּאכַל, וּמַיִם בִּמְשׂוּרָה תִשְׁתֶּה, וְעַל הָאָרֶץ תִּישַׁן, וְחַיֵּי צַעַר תִּחְיֶה, וּבַתּוֹרָה אַתָּה עָמֵל, אִם אַתָּה עֹשֶׂה כֵן, (תהלים קכח) אַשְׁרֶיךָ וְטוֹב לָךְ. אַשְׁרֶיךָ בָּעוֹלָם הַזֶּה וְטוֹב לָךְ לָעוֹלָם הַבָּא:
Such is the way [of a life] of Torah: you shall eat bread with salt, and rationed water shall you drink; you shall sleep on the ground, your life will be one of privation, and in Torah shall you labor. If you do this, “Happy shall you be and it shall be good for you” (Psalms 128:2): “Happy shall you be” in this world, “and it shall be good for you” in the world to come.
Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-BY)
145כל העוסק בתורה לבד
On the warning against Torah alone, the Kehot note refers to chapter 12 of Kuntres Etz HaChaim and the Rebbe’s note there.
Yevamot 109bיבמות ק״ט ב
Kehot’s noteראה יבמות קט, ב. וראה קונטרס עץ החיים פי״ב בהערת כ״ק אדמו״ר שם.
146רובע ישראל
The Zohar explains “the fourth of Israel” as the letter hei, and also as a fourth part below, called reva after David, “the fourth leg of the Throne.”
Zohar, Balak 45:458–470ספר הזהר, בלק מ״ה:תנ״ח-ת״ע
147ומעשה הצדקה הנק׳ בשם מצוה סתם
Tanya, chapter 37, explains that the perfection of the days of Mashiach depends on our deeds now, since through each mitzvah a person draws the Infinite Light into physical things such as the coins of charity.
Tanya, Likkutei Amarim 37:19תניא, חלק ראשון; ליקוטי אמרים ל״ז:י״ט
וּבָזֶה יוּבַן מַה שֶּׁהִפְלִיגוּ רַבּוֹתֵינוּ־זִכְרוֹנָם־לִבְרָכָה בִּמְאֹד מְאֹד בְּמַעֲלַת הַצְּדָקָה, וְאָמְרוּ שֶׁ״שְּׁקוּלָה כְּנֶגֶד כָּל הַמִצְוֹת״, וּבְכָל תַּלְמוּד יְרוּשַׁלְמִי הִיא נִקְרֵאת בְּשֵׁם ״מִצְוָה״ סְתָם, כִּי כָּךְ הָיָה הֶרְגֵּל הַלָּשׁוֹן לִקְרוֹא צְדָקָה בְּשֵׁם ״מִצְוָה״ סְתָם, מִפְּנֵי שֶׁהִיא עִיקַּר הַמִּצְוֹת מַעֲשִׂיּוֹת, וְעוֹלָה עַל כּוּלָּנָה, שֶׁכּוּלָּן הֵן רַק לְהַעֲלוֹת נֶפֶשׁ הַחִיּוּנִית לַה׳, שֶׁהִיא הִיא הַמְקַיֶּימֶת אוֹתָן, וּמִתְלַבֶּשֶׁת בָּהֶן לִיכָּלֵל בְּאוֹר־אֵין־סוֹף בָּרוּךְ־הוּא הַמְלוּבָּשׁ בָּהֶן, וְאֵין לְךָ מִצְוָה שֶׁנֶּפֶשׁ הַחִיּוּנִית מִתְלַבֶּשֶׁת …
Kehot Publication Society (CC-BY-NC)
Kehot’s noteבכל תלמוד ירושלמי (תניא פל״ז).
148ששקולה כנגד כל המצות
Rabbi Assi said: charity is equal to all the other mitzvos together.
Bava Batra 9a:12בבא בתרא ט׳ א:י״ב
אָמַר רַב אַסִּי: לְעוֹלָם אַל יִמְנַע אָדָם עַצְמוֹ [מִלָּתֵת] שְׁלִישִׁית הַשֶּׁקֶל בְּשָׁנָה, שֶׁנֶּאֱמַר: ״וְהֶעֱמַדְנוּ עָלֵינוּ מִצְוֹת לָתֵת עָלֵינוּ שְׁלִישִׁית הַשֶּׁקֶל בַּשָּׁנָה לַעֲבֹדַת בֵּית אֱלֹקֵינוּ״. וְאָמַר רַב אַסִּי: שְׁקוּלָה צְדָקָה כְּנֶגֶד כׇּל הַמִּצְוֹת, שֶׁנֶּאֱמַר: ״וְהֶעֱמַדְנוּ עָלֵינוּ מִצְוֹת וְגוֹ׳״ – ״מִצְוָה״ אֵין כְּתִיב כָּאן, אֶלָּא ״מִצְוֹת״.
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s noteב״ב ט, א.
149בד״ה כי תשמע בקול
The passage reads “If you will listen to the voice… to keep all His commandments” as Torah guarding the mitzvos, “the lamp of a mitzvah,” so that the light does not withdraw to its source; that guarding comes through the vessels and through encompassing lights.
Kehot’s noteלקמן פ׳ ראה כג, ג.
150מי מנה כו׳ ומספר
The Zohar reads the verse as two who count: “Who has counted the dust of Yaakov” is one counter, and “the number of the fourth of Israel” is another.
Zohar, Mishpatim 3:202–212ספר הזהר, משפטים ג׳:ר״ב-רי״ב
What is the significance of “be-mispar”? The Holy One, blessed be He, has a son, whose glory shines from one end of the world to another. He is a great and mighty tree, whose head reaches heaven, and whose roots are set in the holy ground, and his name is “Mispar” and his place, is in the uppermost heaven, and below that heaven are five firmaments, and all these firmaments take this name for his sake, as it is written, “The heavens proclaim (mesaprim) the glory of G-d” (Ps. XIX, …
The Zohar; London, Soncino Press, 1933 (Public Domain)
151אאלפך חכמה
Elihu says: “Be silent, and I will teach you wisdom (va’a’alefcha chochmah).”
Job 33:33איוב ל״ג:ל״ג
אִם־אַיִן אַתָּה שְׁמַע־לִי הַחֲרֵשׁ וַאֲאַלֶּפְךָ חׇכְמָה:
If not, hearken thou unto me; Hold thy peace, and I will teach thee wisdom.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteאיוב לג, לג.
152אאלפך בינה
The Talmud reads the first letters alef-beis as alef binah, “learn understanding.”
Shabbat 104aשבת ק״ד א
Kehot’s noteראה שבת קד, א.
153יעשה שלום לי שלום יעשה  לי
“Let him make peace with Me; peace he shall make with Me.” The doubled “peace” is linked here with the two unions, higher and lower.
Isaiah 27:5ישעיהו כ״ז:ה׳
אוֹ יַחֲזֵק בְּמָעוּזִּי יַעֲשֶׂה שָׁלוֹם לִי שָׁלוֹם יַעֲשֶׂה־לִּי:
Or else let him take hold of My strength, That he may make peace with Me; yea, let him make peace with Me.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
Kehot’s noteישעי׳ כז, ה.
154בפרדס ערך מי
The Kehot note says this passage of the Pardes is also brought in the Tzemach Tzedek’s Yahel Or, p. 37.
Kehot’s noteמובא גם ביהל אור ע׳ לז ושם מציין למאו״א מ, סח.
155בביאור מארז״ל
The Kehot note points back to Parshas Bamidbar in Likkutei Torah for the explanation of this saying of the Sages, “When Israel put ‘we will do’ before ‘we will hear.’”
Kehot’s noteשבת פח, סע״א. [כ]. ראה לעיל פ׳ במדבר.
156תספרו חמשים יום
“You shall count fifty days,” the count from Pesach to Shavuos, connected here with the fifty gates of Binah.
Leviticus 23:16ויקרא כ״ג:ט״ז
עַד מִמׇּחֳרַת הַשַּׁבָּת הַשְּׁבִיעִת תִּסְפְּרוּ חֲמִשִּׁים יוֹם וְהִקְרַבְתֶּם מִנְחָה חֲדָשָׁה לַה׳
even unto the morrow after the seventh week shall ye number fifty days; and ye shall present a new meal-offering unto the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
157Kehot’s note points to Zohar, Mishpatim 3:210 for these words.
Zohar, Mishpatim 3:210ספר הזהר, משפטים ג׳:ר״י
158Kehot’s note points to Zohar, Mishpatim 3:211 for these words.
Zohar, Mishpatim 3:211ספר הזהר, משפטים ג׳:רי״א
159ונסכו רביעית ההין
The daily offering’s libation: “and its libation, a fourth of a hin for each lamb,” the subject of the discourse in Shelach to which the text refers.
Numbers 28:7במדבר כ״ח:ז׳
וְנִסְכּוֹ רְבִיעִת הַהִין לַכֶּבֶשׂ הָאֶחָד בַּקֹּדֶשׁ הַסֵּךְ נֶסֶךְ שֵׁכָר לַה׳
And the drink-offering thereof shall be the fourth part of a hin for the one lamb; in the holy place shalt thou pour out a drink-offering of strong drink unto the L-RD.
Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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