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Many waters cannot extinguish the love

The pressures of earning a living, the “many waters,” cannot extinguish
the soul’s innate love for G-d; on the contrary, when a person who has
been immersed in them all day turns to G-d in prayer, they raise the soul

to a limitless love, higher than it knew before it came into the world.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Alter Rebbe reads the Song of Songs’ “many waters” as the worries and busyness of making a liv-
ing. They cannot quench the hidden love of the G-dly soul, a flame that naturally rises toward its
Source; they can even lift it higher than before its descent. Isaiah calls them “the waters of Noach,” and
Noach means rest. The Flood came not only to destroy but to purify the earth, like a mikveh, and like-
wise the servitude of livelihood, which began when the Temple’s supernatural blessing ceased, puri-
fies the soul as Gehinnom does. When a person emerges from a day of material “darkness” and con-
templates in prayer that all creation is only a glow of G-d, he is stirred to the love “with all your might,”
which has no limit, because it draws on the animal soul, whose root in Tohu is higher than the G-dly
soul’s. So the ark, the words of prayer, is lifted by the waters, and people in business can pray more
deeply than scholars. This is the lower Shabbos; in the future the higher Shabbos will reveal a still

greater love from above.
OUTLINE

1 The love the waters cannot quench 11-2

The “many waters” are the preoccupations of livelihood; they cannot extinguish the G-dly soul’s innate
love, and through them the soul can rise higher than before its descent.

2 The waters of Noach 13

Noach means rest; the Flood purified the earth like a mikveh, and the servitude of livelihood purifies the soul
as Gehinnom does, lifting it to the highest level.

likuteitorah.com/ 3



3 What the servitude is

14

Not foreign rule or taxes but the worry of earning a living, unknown when the Temple’s supernatural blessing

flowed.

4 Light out of darkness

15-7

Contemplation in prayer after a day of business kindles the limitless love “with all your might,” possible
only through the animal soul, whose root in the fallen kings of Tohu is higher than the G-dly soul’s.

5 The ark of prayer

18-10

From the waters is built the teivah, the ark and the words of prayer, which the waters lift high; business-

people can pray more than scholars.

6 The lower Shabbos

m

As the worlds ascend on Shabbos after the six days of work, the day’s labour ascends in prayer, a glow of

Shabbos within the week.

7 The higher Shabbos

M2

In the future, “the day that is entirely Shabbos,” a great love from above, supernal Chesed, will be revealed,

higher even than the love born of the waters.

KEY CONCEPTS

many waters 0°27 0°2

The preoccupations and worries of earning a living and
the thoughts of worldly affairs, which threaten to drown a
person’s awareness of G-d.

hidden love n°an10m 7208

The love for G-d present by nature in every Jewish soul,
even when it is not felt; like a flame, it strains upward to-
ward its Source.

rest of the spirit (naycha d’rucha) xm97 xm°>°1

The meaning of the name Noach: the contentment and as-
cent that follow work, which is the inner quality of
Shabbos.

servitude T2yw
In this maamar, the burden and worry of livelihood in ex-
ile, which purifies the soul as the Flood purified the earth.
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the advantage of light out of darkness 1 771 1190°
qwnn

The greater light produced when darkness is subdued
(iskafya) and transformed (is’hapcha chashocha), beyond
light that never met darkness.

with all your might 77x% 553

The highest, limitless love for G-d, which arises from
struggle with its opposite, the animal soul.

the animal soul n°»1271 wo1l

The soul that animates the body and its drives; its ultimate
root, in the kings of Tohu who fell, is higher than the G-dly
soul’s, which is why engaging it yields a higher love.

the ark / the word 12°n

The teivah is both Noach’s ark and a word; the ark is the
words of prayer, lifted by the waters of the day.

lower and higher Shabbos 7%%°y nawy 7xnn naw

The lower Shabbos is the rest that follows toil, present in
each week and each prayer; the higher Shabbos is the
Messianic future, when a love from above will be revealed.
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SECTION 1 - 1-2

The love the waters cannot quench
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“Many waters cannot extinguish the love, nor can rivers wash it away; if a man would give all the

wealth of his house for love, it would be utterly scorned.”

The maamar opens with a verse from the Song of Songs, which Chassidus reads as a love song between G-d
and the Jewish people. Its claim is that no flood of water, however great, can put out this love; the rest of the
maamar explains what the “waters” are and why they cannot quench it.
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Now, the “many waters” are all the preoccupations of earning a livelihood and the thoughts about

the matters of this world, etc.; and nevertheless they “cannot extinguish the love” —

The Alter Rebbe identifies the “many waters” with ordinary working life: the constant pressures of making a
living and the stream of thoughts about worldly affairs. These can crowd out a person’s awareness of G-d, yet
they cannot actually extinguish his love for Him.

M9y ayavw PpYRT WOl tnan Yava CHRAwen Wl D52 wow NANDMT FAART N2 R
TOORN ARV NAPWD ynY Tonn 99399

which is the level of the hidden love that is present by nature in every soul of Israel, from the level
of the G-dly soul, whose nature is to rise and be absorbed constantly above, like a flame that rises
of itself,

The love that survives is the “hidden love” (ahavah mesuteres) that every Jew possesses by nature, whether
or not he feels it. It belongs to the G-dly soul, which naturally strives upward to return to its Source, just as a
flame reaches upward by its very nature without any effort.

likuteitorah.com/ 5
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as it is written just before it, “Its sparks are sparks of fire, a flame of G-d,” which is the level of a
flame that comes from above: this is the G-dly soul, which, before it was enclothed in the physical
body, delighted in the radiance of the Shechinah and was united in absolute unity with the Infinite
One (Ein Sof), blessed be He.
The verse just before “many waters” describes this love as “sparks of fire, a flame of G-d”: a fire whose origin
is Divine. That is the G-dly soul, which before coming into a body enjoyed the radiance of G-d’s presence in

the spiritual worlds and was wholly one with the Infinite One; its natural upward striving stems from that
origin.
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Therefore, even after it is enclothed in the physical body to occupy itself with physical matters —
which are what are called “many waters” — nevertheless they “cannot extinguish” it from being

constantly in a state of love and wondrous longing to rise and be absorbed above. On the contrary,

Because the soul’s love is its very nature, it does not die when the soul enters a body and becomes busy with
material things. The Alter Rebbe calls those material involvements the “many waters,” and insists that they
cannot put out the soul’s constant longing to rise and dissolve into G-d.

TWRD MY AT 0TIPR M3 AN TAATRR Y0anD 1919 DA 0937 0ona nmwatnn vy
ek

through its enclothement in the “many waters” mentioned above, it can reach a higher level than
[it stood at] before it descended to this world, as will be explained.

Then comes the maamar’s bold thesis: the soul does not merely survive its immersion in worldly affairs;
through that very immersion it can reach a higher level than it had before it came down, even when it
basked in the radiance of G-d’s presence. The rest of the maamar explains how.

likuteitorah.com/ 6
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SECTION 2 - 113

The waters of Noach
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Now, the level of “many waters” mentioned above is called “the waters of Noach,” as it is written
(Isaiah 54), “That I swore that the waters of Noach would no more pass over the earth, so have I
sworn not to be angry with you or rebuke you” (see the book Ir Gibborim). For
Isaiah compares G-d’s promise never again to be angry with Israel to His oath after the Flood never again to
bring “the waters of Noach” over the earth. The Alter Rebbe takes the prophet’s phrase “the waters of Noach”

as a name for the “many waters” of worldly life, and refers the reader to Ir Gibborim, a work by the author of
the Kli Yakar commentary on the Torah.
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Noach is naycha d’rucha (rest of the spirit), which is the level of ceasing, like a person who ceases
from his work. As it is written, “And He ceased (vayishbos) on the seventh day,” and its Targum
[renders it], “And He rested (venach) on the seventh day,” etc.

The name Noach means rest: the Zohar reads it as naycha d’rucha, the settled contentment of spirit that

comes when work is finished. The proof is that the Torah says G-d “ceased” on the seventh day, and the
Aramaic translation of Onkelos renders that word with the root of Noach, “rested.”

ARD°Y NAYY ARNN N2 *°n2 KIAW OXNNT KM020 ©oOXP9T RM9°3 07 7 (ooeys »2) §72 13 M3 ©°m)
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And what is written, “Noach, Noach,” twice: these are the rest of the higher ones and the rest of the
lower ones, which is the level of the lower Shabbos and the higher Shabbos that will be in the Time
to Come, which is called “the day that is entirely Shabbos,” whereas the lower Shabbos is not en-
tirely Shabbos, as will be explained.
The verse repeats the name, “Noach, Noach,” and the Midrash explains the doubling as rest for the higher
beings and rest for the lower beings. The Alter Rebbe maps these onto two kinds of Shabbos: the weekly

“lower Shabbos” we know now, which is not wholly rest, and the “higher Shabbos” of the Messianic future,
“the day that is entirely Shabbos.” Both will be explained later in the maamar.

likuteitorah.com/ 7
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For at first glance the matter of the Flood is not understood: if it were only to remove and destroy
the sinful people, why was there need for so great an upheaval as this? Surely in a single moment

G-d had the power to remove them, even without the Flood.

The Alter Rebbe now asks why G-d brought a Flood at all. If the aim were only to destroy the wicked, He could
have done it instantly and quietly; a year-long cataclysm of water must have served another purpose.

T TR TPPRPNI 2'0NM PART IRDN 00 NRIY PRI DX DY X2 DanT 700 NnRa R
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But in truth the Flood came to purify the earth, as it is said, “For the earth is filled with violence,”
and it had become very corrupted and needed to be purified. Therefore it was specifically the Flood
that came, which is the level of water, in order to purify the impure,

In truth, the Alter Rebbe answers, the Flood came to purify the earth itself, which had been corrupted by the
violence done on it (“the earth is filled with violence”). That is why the punishment took the form of water

specifically, since water is the medium of purification in Torah law.

95 NR B 2702 K2 21217 7177 19 M3 RALA DR N0 RO IR0 A MR NPT RITY
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like the mikveh of forty se’ah, which purifies the impure; so too the Flood came in order to purify
the whole earth,

The model is the mikveh, the ritual pool, which must hold at least forty se’ah of water to purify a person or
vessel. The Flood was in effect a mikveh for the whole earth.

RM™1 71 WYY 13 o1 0°RIPI NRTPY 11D 240N901 0900 091 03°99 "Npn (17 Sxpins) PRI
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as it is written (Ezekiel 36), “And I will sprinkle pure water upon you, and you shall be pure,” etc.

Therefore they are called “the waters of Noach,” for from this came about naycha d’rucha, etc.

Ezekiel’s promise that G-d will “sprinkle pure water” on Israel shows that water is the instrument of spiritual
cleansing. Because the Flood waters purified the world, they produced the “rest of spirit” that the name

Noach denotes, and so they are called “the waters of Noach.”

likuteitorah.com/ 8
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Now, the servitude of earning a livelihood is also called “the waters of Noach,” as our Sages, of

blessed memory, said that Avraham our father chose for himself servitude in place of Gehinnom.

Now the Alter Rebbe applies this to working life: the servitude of having to earn a living is also “waters of
Noach.” The Midrash relates that when G-d showed Avraham the future, he chose for his descendants the
subjugation of exile rather than Gehinnom (where souls are purged after death); the Alter Rebbe reads that
servitude as the burden of making a living, which, like Gehinnom, cleanses.
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For just as it is impossible for the soul to enter the Garden of Eden to delight in the radiance of the
Shechinah until it first descends into Gehinnom — as they said concerning Acher, “Better that he be
judged and come to the World to Come” —
He explains why such cleansing is a necessary stage. A soul cannot enter the Garden of Eden and enjoy
G-d’s radiance until it has passed through the purging of Gehinnom; hence the Talmud says of the sage

Elisha ben Avuyah, called Acher (“the Other”) after he strayed, that it was better he be judged and purified so
that he could enter the World to Come.
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and also [for it] to immerse in the River of Fire (Nehar Dinur), as is explained elsewhere; so too,
through servitude one can rise higher and higher, to the highest level.

Beyond Gehinnom, a soul rising from the lower Garden of Eden to the higher must immerse in the “River of
Fire” so as to forget the lesser delight it knew before. In the same way, the servitude of earning a living,
painful as it is, cleanses the soul and lets it climb to the very highest level.

likuteitorah.com/ 9
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SECTION 3 - 14

What the servitude is
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Now, “servitude” does not mean that there is now a king over us and that he takes tax from us, for
in the time of the Holy Temple too there was a king of Israel over us, and the tax was even greater,

as is known, for each person had to give a tenth part.

The Alter Rebbe clarifies what “servitude” means here. It is not political subjugation or taxation: in the days
of the Temple, too, Israel had a king who taxed them, even more heavily, taking a tenth.
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Rather, the intent is that when the Holy Temple stood, blessing and an immense flow of bounty
were drawn down, until the Land of Israel was “a land flowing with milk and honey,” etc.,

The real difference is that when the Temple stood, G-d’s blessing flowed down so abundantly that the Land of
Israel literally was “a land flowing with milk and honey.”

L1019 NTILY MIART 93 17771 KPY 112105 N20M M0 [x1na3] "33 w713 595 yavn 27y Kow
not by way of nature at all, as is stated in the Gemara at the end of Tractate Kesubos; and there were
no worries or preoccupation with livelihood at all.

That abundance was supernatural, as the Talmud describes at the end of Tractate Kesubos, so people had no
anxiety about making a living. The “servitude” of exile, then, is the worry and toil of earning a living that
came when that open blessing ceased.

likuteitorah.com/ 10
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SECTION 4 - 15-7

Light out of darkness
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Now, each and every person has toil and the preoccupation of earning a livelihood, occupying
himself with the matters of this physical world; and this is the level of the “many waters” mentioned
above, which are called “the waters of Noach,”

The Alter Rebbe returns to the present: since the Temple’s destruction every person must labour and worry

to make a living. This, he says, is exactly what the verse calls “many waters” and Isaiah calls “the waters of
Noach.”
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which is the level of naycha d’rucha, because through the level of the “many waters” mentioned
above the soul is raised to a higher level than [it had] before its enclothement, etc., when it merely
delighted in the radiance of the Shechinah, etc.

They are called waters of “rest” because they bring the soul to a higher satisfaction than it knew before it

came into a body. Then it merely enjoyed G-d’s radiance; now, through its struggle in the world, it can rise
above that.
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As our Sages, of blessed memory, said: “One hour of teshuvah and good deeds in this world is bet-
ter than all the life of the World to Come,” because this is the level of the advantage of light [that
comes] specifically out of darkness, which is the level of the subjugation of the sitra achra (iskafya)
and the transformation of darkness (is’hapcha chashocha), etc.
The Mishnah’s teaching that one hour of teshuvah and good deeds in this world outweighs all of the World to
Come expresses this. The advantage comes from “light out of darkness”: iskafya, subduing the sitra achra

(the forces opposed to holiness), and is’hapcha chashocha, transforming darkness itself into light, produce a
light greater than light that never met darkness.

likuteitorah.com/ 11
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For when one is occupied all day with physical matters, in the preoccupation of earning a liveli-
hood, which are what is called “darkness,” and afterward contemplates in prayer how “there is no
blade of grass below that does not have a mazal above,” etc. —

Now he describes how this happens in practice. A person spends the day absorbed in business, the “dark-

ness”; then in prayer he reflects on the Sages’ teaching that every blade of grass has a mazal, a spiritual
force above, that tells it to grow.

13 3WN3 TaRm WA NIRIAN TARMY (37 00027) WY MY 9 NN 0oytawnn onw mvian onw

these are the mazalos, which channel life-force to this entire world, as it is written (Deuteronomy
33), “And with the bounty of the produce of the sun, and with the bounty of the yield of [the
moons],” etc. —

The mazalos are the celestial forces (associated with the constellations) through which life-force is chan-

nelled to everything in this world. Moshe’s blessing to Yosef, which speaks of the produce ripened by the sun
and the moons, shows that the heavenly bodies govern the earth’s growth.

Sym 1123 0°ORDAN 0°9apn M Q°IDIR MINWH 0°9apKn DU 0O YR 0°9apn o Mt
N 101951 *>ran 0°%apn 0910w TV Maa

and the mazalos receive from the seventy princes, and the princes receive from the dregs of the
Ofanim, and they receive from the angels, one higher than the other, until all of them receive from
the level of His Malchus (sovereignty), blessed be He,
The contemplation climbs the chain of influence: the mazalos draw from the seventy angelic “princes” ap-
pointed over the nations, those from higher angels (the “dregs of the Ofanim,” the lowest part of the Ofanim,
the “wheels” of Ezekiel’s vision of the Chariot, a class of angels), and so on upward, each receiving from the

one above it, until all draw from G-d’s Malchus, His sovereignty, the attribute through which He creates and
rules the worlds.

PIA2 PRI WAn 2O PRD MNP D DR NI S0omy o niobn qniobn wrno
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as it is written, “Your kingship is a kingship over all worlds,” which brings all the worlds into being
from nothing into actual something; and this is only the level of the radiance of the Shechinah
alone, which is

Malchus is the power that brings all worlds from absolute nothingness into existence, as the verse “Your

kingship is a kingship over all worlds” says. Yet this whole creative power is only the “radiance of the
Shechinah,” the light that shines outward from G-d.

likuteitorah.com/ 12
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nothing but the level of a mere radiance and glow alone relative to His essence and being, blessed
be He, as it were, which is on the level of the Infinite One (Ein Sof) in the full sense — [Who] was, is
and will be without any change at all; as the saying goes, “You are He before [the world] was created,
and You are He after it was created,” etc.

Compared with G-d’s own essence, that radiance is a mere glow. His essence is truly infinite and unchanged
by creation, as the liturgy says: You were the same before the world was created and after it was created.
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After contemplating all the above in the depth of Daas (knowledge), his soul will be aroused with
love and wondrous longing, like sparks of fire, to go out of this darkness and physical concealment
and only to cleave to Him, blessed be He,

When a person contemplates this deeply, not superficially, his soul is set aflame with love and longing, “like

sparks of fire,” recalling the maamar’s opening verse. He wants to break out of the darkness and conceal-
ment of the physical world and cleave only to G-d.
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as it is written (Psalms 73), “Whom have I in heaven? And besides You I desire nothing,” etc. — that
he should not desire at all either the lower Garden of Eden or the higher Garden of Eden, which are
only the level of radiance and glow alone,

The Psalmist’s cry “Whom have I in heaven? And besides You I desire nothing” expresses this love. Such a

person does not want even the lower or higher Garden of Eden, the spiritual rewards of the souls, because
they too are only G-d’s radiance and not G-d Himself.
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as our Sages, of blessed memory, said, “The righteous sit, etc., and delight in the radiance of the
Shechinah” — but only to cleave to Him, blessed be He, to be absorbed in the level of His essence
and being, blessed be He; and in the holy Zohar this is called “to be absorbed into the body of the
King,” etc.

The Talmud describes the World to Come as the righteous enjoying “the radiance of the Shechinah”; this

love wants more than radiance. It wants to be absorbed into G-d’s very essence, what the Zohar calls being
“absorbed into the body of the King.”

likuteitorah.com/ 13
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This love is called the level of teshuvah, which is “with greater strength,” for it comes specifically
out of the darkness, when he was occupied only with physical matters and the vanities of the world.

This love is a form of teshuvah, return to G-d. The Zohar says that those who return serve “with greater
strength” than the perfectly righteous, because their love bursts out of the darkness in which they had been
immersed in material affairs.
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For the advantage of light is specifically out of darkness. And this love is called the level of “with all
your might (me’odecha),” which is truly without limit, for it comes specifically from the opposite,

which is the darkness,

Since light born from darkness is greater, this love is called “with all your might (me’odecha),” the third and
highest level of love in the Shema, meaning love without limit. It is unlimited precisely because it emerges

from its opposite.
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as it is written, “‘Good’ — this is the angel of life; ‘very (me’od) (good)’ — this is the angel of death”:
for through the opposite and the darkness specifically, which is the level of the animal soul, one

can come to the level of the love “with all your might,” which is truly without limit.

The Sages read G-d’s verdict on creation, “very good,” as including even the angel of death: “good” is the an-
gel of life, “very” is the angel of death. The Alter Rebbe applies this to the animal soul: the very opposition it

presents is what makes possible the “very,” the limitless love of “with all your might.”
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That is, because in its root, very high above, the root of the animal soul is higher than the level of

the G-dly soul, as it is written (Genesis 36), “And these are the kings who reigned,” etc.,

The reason is surprising: at its ultimate root, the animal soul stems from a level higher than the G-dly soul.
The proof is the Torah’s list of the kings of Edom who reigned “before any king reigned over Israel.”
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“before any king reigned over the Children of Israel,” which is the level of the G-dly soul; only that
through the shattering of the vessels they fell very far down, as it is written, “And he reigned, and

he died,” etc. But in their root they are far above the level of the G-dly soul.

In Kabbalah these Edomite kings represent the world of Tohu, a realm of intense lights that preceded the or-
dered world of Tikkun, to which the G-dly soul (the “kings of Israel”) belongs. Tohu’s vessels could not con-
tain its lights and shattered, hence the refrain “he reigned, and he died”; so the forces rooted in it fell very
low, even though their origin is far above the G-dly soul.
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Therefore, even as they have fallen down, they have mastery over the G-dly soul, because their

root is from the level of kingship, which is the level of self-exaltation, etc.

Because the animal soul’s root is in Tohu’s kings, even in its fallen state it has the power to dominate the

G-dly soul. Its root is “kingship,” and a king’s nature is self-exaltation; hence the animal soul’s forceful ego.
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Also, a person receives life-force from the level of animals and foods, and without them he cannot

live, whereas the foods do not need the person.

A second sign of the higher root: man, the highest creature, draws his life from animals and food and cannot
live without them, while they do not need him. The dependence of the higher on the lower shows that the
lower has a loftier source.
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All this is because in the root of their root above they are much higher than the level of the souls.

Therefore, through the descent and enclothement of the G-dly soul in the

The Alter Rebbe restates the principle: at the root of their root, these forces are far higher than the souls.

That is why the G-dly soul had to descend and be enclothed specifically in the animal soul.
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animal soul specifically, to occupy itself with the preoccupations and thoughts of livelihood in
physical matters —which are what are called the “many waters” mentioned above — it can come to

the level of the love “with all your might,”

By working through the animal soul, engaged in the worries of livelihood, the “many waters,” the G-dly soul
can reach the love of “with all your might.”
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which is without limit, as mentioned above, which is a higher level than [it had] when it was before

its descent into the body, when it merely delighted in the radiance of the Shechinah, etc.

That limitless love is higher than the state the soul enjoyed before it came into the body, when it only delight-
ed in G-d’s radiance.
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That is, through iskafya and is’hapcha chashocha specifically, which is the level of the advantage of
light that is out of darkness, as mentioned above, because their root above is higher than the rank
of the G-dly soul, as mentioned above, only that they fell down, as it is written, “And he reigned,
and he died,” etc.; and through iskafya the resurrection of the dead comes about.

It is achieved only through iskafya and is’hapcha chashocha, subduing and transforming the darkness.

Because the animal soul’s root is higher, subduing it releases that higher light; and this process of iskafya is
what will ultimately bring about the resurrection of the dead, when the physical body itself is elevated.
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SECTION 5 - 18-10

The ark of prayer
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And this is [the meaning of] the saying of our Sages, of blessed memory, “One hour of teshuvah
and good deeds in this world is better than all the life of the World to Come,” as mentioned above.
Therefore the “many waters” mentioned above are called “the waters of Noach,” because there
comes about

This explains the Mishnah quoted earlier: an hour of teshuvah and good deeds in this world surpasses the

World to Come, since only here is there darkness to transform. And it explains why the “many waters” are
named after Noach, “rest.”

5X 9n°2 $3Y AR X2 wrROY1 900 NI2°N N2 XITW 11 Nan OO AR XMAT R0 UV
210 ““mann

through [them] naycha d’rucha, for from them is made the ark (teivah) of Noach, which is the level

of the words (teivos) of prayer, as it is written, “Come, you and all your household, into the ark,” etc.

From the waters of livelihood comes the ark, the teivah, which in Hebrew also means “word.” The ark is the
words of prayer; G-d’s call to Noach to enter the ark with his household is a call to enter wholly into the words
of prayer, where the day’s struggles are elevated.
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And this is [the meaning of] “And the waters prevailed very greatly,” etc., “fifteen cubits upward did
the waters prevail,” etc.: this is the level of the mastery of the animal soul over the level of the
G-dly soul in the occupation of livelihood and physical matters; but through this there afterward
comes about an advantage of light, etc., as mentioned above.

The verses describe the waters of the Flood swelling and rising fifteen cubits above the mountains. The Alter
Rebbe reads this as the animal soul’s temporary dominance over the G-dly soul while a person is immersed
in business; but this very dominance is what later produces the greater light of prayer.
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And this is [the meaning of| “And the ark went upon the face of the waters” — specifically — “and
the ark was lifted up,” etc.: through the waters specifically, the words (teivos) of prayer are elevated

and rise higher and higher, as mentioned above.

“The ark went upon the face of the waters,” and it was the waters themselves that lifted the ark high. So too
the words of prayer are raised precisely by the “waters” of a day of material struggle, and they rise to the
highest levels.
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And this is the error of the businessmen, who think that they cannot pray as much as those who
dwell in the tents; for, on the contrary, it is quite the reverse: they can pray more, for the advantage
of light is specifically out of darkness, etc.

The practical conclusion: businesspeople often assume they cannot pray as well as full-time scholars, “those
who dwell in the tents” of study. The Alter Rebbe says the opposite is true: their prayer can reach higher, be-
cause their light comes out of darkness.

SECTION 6 - 111

The lower Shabbos
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And this is why the waters of Noach are called naycha d’rucha, which is the level of Shabbos, as it is
written, “For on it He ceased from all His work,” etc.
The Alter Rebbe now explains why the “rest” of Noach is Shabbos. The Torah says that on the seventh day

G-d “ceased from all His work,” and cessation from creative work is what Shabbos is.
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For the six days of work are the level of the spreading forth and drawing down of His Malchus (sov-
ereignty), blessed be He, below; as on the first day it is said, “And G-d said, ‘Let there be light,’”
etc.,

During the six days of creation G-d’s Malchus, His creative sovereignty, spread outward and downward into
ever more worlds and creatures; each day began with a new utterance, starting with “Let there be light.”
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“Let there be a firmament,” “Let the earth sprout vegetation,” etc., which are called the days of
work; and on Shabbos there is the level of ceasing from work and naycha d’rucha, which is the as-

cent of the worlds on high, like a person who ceases and rests from his work.

The further utterances, the firmament and the vegetation, continued this outward flow, which is why those
days are called “days of work.” On Shabbos the flow reverses: the worlds ascend back toward their Source,

just as a person who stops working withdraws from his tasks and rests.
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So too is the level of the preoccupation and occupation of livelihood in physical matters, which are
called “many waters”: when they are transformed and afterward rise into the level of G-dliness

through prayer, as mentioned above, this level is called the level of naycha d’rucha,

The same pattern happens in a person’s week. The day spent in the pressure of business is outward “work”;
when, through prayer, those involvements are transformed and raised up into G-dliness, the result is naycha

d’rucha, rest of spirit.
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which is the level of Shabbos, as mentioned above; as is known, every prayer of the six weekdays is

a glow from the level of Shabbos, as mentioned above. But all this is the lower Shabbos.

That is why weekday prayer is a kind of Shabbos: each weekday prayer carries a glow of Shabbos, an ascent of
the worlds. But the Alter Rebbe adds that all this is only the “lower Shabbos,” the rest that follows toil, as op-
posed to the higher Shabbos he now introduces.
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SECTION 7 - 1112

The higher Shabbos
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And there is yet the level of the higher Shabbos, which is what will be in the Time to Come, which is
called “the day that is entirely Shabbos.” And this is [the meaning of] “That I swore that the waters

of Noach would no more pass over the earth.”

Beyond the weekly Shabbos there is a “higher Shabbos”: the Messianic era, called in the Mishnah “the day
that is entirely Shabbos.” The Alter Rebbe now returns to Isaiah’s verse about G-d’s oath never again to bring
“the waters of Noach.”

.72y ']’537 AXPR SNYAWI 13 .75 %3] 3”2 AL PIAR AT 5531 KD an ahirRReNaliv AR 117 %D
For although they came to purify, purification is not needed so much at every time. “So have I
sworn not to be angry with you or rebuke you.”

The waters served to purify, but purification is not needed forever. In the future, when the world is refined,
the “waters” of servitude and preoccupation will no longer be needed, and so G-d swears not to be angry

with Israel or rebuke them again.
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For although it was explained above that through the level of the “many waters” mentioned above
an advantage of light comes about, etc., which is the level of the love “with all your might,” as men-

tioned above,

The Alter Rebbe acknowledges what he has shown: the “many waters” produce the advantage of light from

darkness, the limitless love of “with all your might.”
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nevertheless there is yet another level: a great love (ahavah rabbah) that comes from above, which
is far higher even than the level of the love that comes through the “many waters” mentioned

above.

Yet there is a still higher love, “great love” (ahavah rabbah), which is not produced by human effort from be-
low but is given from above. It surpasses even the love born of struggle with the “many waters.”
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This is what is written, “And His right hand embraces me,” etc. This level of love will be revealed in
the Time to Come, as it is written (Isaiah 54), “For the mountains shall depart and the hills be re-
moved, but My kindness shall not depart from you, nor shall My covenant of peace be removed,”
etc.

The Song of Songs describes it as “His right hand embraces me”: the right hand is Chesed, G-d’s kindness,

embracing the soul by His own initiative. This love will be revealed in the future, as Isaiah promises that
even if mountains move, G-d’s kindness will not depart.
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This is the level of supernal Chesed (kindness) and the great love that comes from above, so that
“His right hand embraces me.” (And this is [the meaning of]) (ibid. 52) “and he shall be very
(me’od) high”: that the level of “with all your might (me’odecha)” will be from a still higher level,
etc.

That is supernal Chesed, the great love from above. The bracketed addition reads Isaiah’s words about the

servant who “shall be very (me’od) high” as saying that in the future the love of “with all your might
(me’odecha)” itself will come from a yet higher level.

IN ONE'S AVODAH

A person who spends the day in business should not think his prayer must be weaker than a scholar’s. After
a day in the “many waters,” let him contemplate in prayer how everything below receives from above until
it all depends on G-d’s Malchus, itself only a glow of His essence; then the very darkness of the day becomes
the source of a stronger, limitless love, and his prayer rises higher.

QUESTIONS FOR DISCUSSION

1. Why does the Alter Rebbe say the worries of livelihood cannot extinguish the soul’s love, and how can they
actually raise it higher than before the soul’s descent?

2. How does understanding the Flood as purification rather than only punishment change the way one might
view the pressures of earning a living?

3. What is the connection between the name Noach (rest), Shabbos and prayer in this maamar?

4. Why does love that comes “out of darkness” exceed love that never met darkness, and what does the high
root of the animal soul have to do with it?

5. How does the love of “with all your might” differ from the “great love from above” that will be revealed in
the future?
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FOR CHILDREN - AGES 9-13

For the children at the table

Busy days and a love that does not go out

THE BIG IDEA

The busy worries of the day cannot put out the soul’s love for G-d; when we turn to Him in
prayer after them, that love can grow even stronger.

The Song of Songs says, “Many waters cannot extinguish the love.” The Alter Rebbe explains that
the “many waters” are the worries and busyness of earning a living. Inside every Jew is a G-dly soul
with a hidden love for G-d, like a flame that always reaches upward toward its Source. All the busy-
ness of the day cannot put that flame out. More than that, it can lift the soul even higher than it was
before it came into the world. The prophet Yeshayahu calls these “the waters of Noach,” and Noach
means rest. The waters of the Flood came to make the earth pure, the way a mikveh makes a person
pure. When a person has spent the whole day busy with physical things and then stops to pray, and
thinks about how everything in the world is only a small glow of G-d’s light, a love wakes up “with
all your might,” a love without limits. Light that comes out of darkness is stronger. So people who
work all day should never think they cannot pray well; they can pray even more. This rest after

work is a small taste of Shabbos.
THE MASHAL

Noach’s ark, the teivah, floated on the waters of the Flood, and the higher the waters rose, the high-
er the ark was lifted. The word teivah also means a word. So the words of prayer are lifted up by the

“waters” of a busy day, and rise higher because of them.
QUESTIONS FOR THE SHABBOS TABLE

1. Why can’t the “many waters” put out the soul’s love for G-d?
2. How is the ark that rose on the waters like the words of our prayer?

3. After a busy school day this week, how could you take a few minutes to turn to G-d?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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The note identifies an early transcript of this same maa-
mar, recorded by R. Pinchas Reizes and headed as deliv-
ered on Parshas Noach in Shklov, dated 5568 (1807).
KEHOT'S NOTE
11 °9” NIMI52 YO Y 5”7 MMAT ©»”102 5”7 NN .N”0pNn nwn
70PN NIWT D°IRRNT NNOwI2 AR N1 °Y Ow 7IR°2m .”3R5|7W
N7IIRD IR MIAAT .2 7Y7 79PNN °Y 2 992 170pN AR "9aKna
oy nRN™N 0571 oWy ,0°MW DY 9715 n”ﬁp‘m) X, 1 970 NPwRI2
XD T AR MDY Ly IR proR ooarea Boyh AR L(mnan
nPown 0°an oon a7 27 NOWRA2 R7ATIR O90RN" — M1 mToIn AR 177
03 7IRT .R”PWN "RDD 0°NW 10 IR 719 177 .(276 °Y 0N W”\PL): jolalgh)]
19R2N3 7PN Y 270 07PN DRI 02PWR 1772 .7Pwn 1PNy 00 10T
27°N2123 2N21w R™N% TRAT R¥NI 1110 22 AnRnRnR 0oy and
D R™MN .A7IYN °wn v7 °0 0 .7702” :H”ﬂb'ﬂPKT X999 9"INTIR PrD
TAART 0°207 DR 7017987 MTIVT 0°37 0° .0°37 0% 77 m
DR T72YWnY 7101957 NTIW O YIRA DX q70% X2 P1anm ,namon
TI23 WY 2730 TR 2V 1 PDYI RIT LRI WY TOYY ,OTRA
7733 ,79900 27y *PYnn 1017190 NTIWT MNRA nan® awyn ,KX*nann
N2°NT ,7207 0OM ,D°1R0 1723 D TIwy wnn ,0°poy "5y Tay
192 NN 1YY N7 NRon RITIN°2 1T ,00%00 27y 00Rmnn m9ann
1n’?nn TIVIT °N° 111%7 N1P2C1D ORW NPy Msnn oxy 5ax 1% M
7Y UUIWYN NP NaY NRtRYY ,RP1T 19102

%29 DR

The beloved in the Song says: “Many waters cannot extin-
guish the love, nor can rivers wash it away; if a man would
give all the wealth of his house for love, it would be utterly
scorned.” In the plain sense love cannot be bought, and
whoever offers his fortune for it is scorned (lo, “him”); the
next maamar reads lo as “it”: the lover himself scorns the
wealth. This maamar reads the “many waters” as the bur-
dens of making a living.
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Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Rebbe notes the precision of the words “preoccupa-
tions of livelihood”: a person may be beset by such preoc-
cupations, which shows he has not properly taken to heart
that G-d’s blessing is what brings wealth; yet even these
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preoccupations cannot, G-d forbid, extinguish the hidden
love in every Jew.
KEHOT’'S NOTE
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A variant: the early transcript adds here, “and they are the
level of servitude to the kingdoms,” linking the “many wa-
ters” to the servitude of exile.
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Tanya explains the “hidden love” found in the heart of
every Jew as an inheritance from the Patriarchs; the Kehot
note points there for this concept.
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Kehot Publication Society (CC-BY-NC)
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The verse immediately before: love’s “sparks are sparks of

fire, a flame of G-d.” The Alter Rebbe reads the “flame of
G-d” as the G-dly soul, a fire that comes from above.
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Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Rebbe points to Shir HaShirim Rabbah on this verse,
which calls the flame of G-d a fire from above that water
cannot extinguish, and to the Maharzu’s commentary
there; this supports reading the flame as a fire that “comes

from above.”

KEHOT'S NOTE
0o KDY 2 A9yn YW wRD 5 11-> NATw :(19103) 7Y wAw 03 XD
.24 7Ayn 277 °y O'n W”wb — QW 1’1700 w19°92 AR ,ka 1°20n
CRPP Y R7IAN — POX NOwYY 1772 AR NAM0N 120K 171y

PARAGRAPH 2

8

Kehot’s note points to Song of Songs 8:7 for these words.
Song of Songs 8:71:’n 0w W
170N 7DV XD NiTDN mA0R7TNR Nia0% 190w KD 0°27 oo
:19 91127 192 120X2 I0°2 130720 NN WK
Many waters cannot quench love, Neither can the floods
drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

YD T DTIPR 1123 N0 AT YA

Avariant reading: the early transcript continues, “to reach
a higher level, for the ‘many waters’ mentioned above,
which are the level of servitude to the kingdoms, are

’9

called ‘the waters of Noach.’” It thus ties the “many wa-
ters” to the servitude of exile from the outset.

KEHOT'S NOTE

»Ma R 9737 0°37 07 0 M3 N AT yean® 5710 nnana

.M1°n °p1 Noon Mayw
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From this point on, the maamar is quoted in Or HaTorah,
where the Tzemach Tzedek brings it and builds on it.
KEHOT'S NOTE
.X ,2390 2990 DPWRI2 N7IIRD K217 IRON

G-d compares His promise to Israel to His oath after the
Flood: as the “waters of Noach” will never again cover the
earth, so He will not again be angry with Israel. The maa-
mar takes “the waters of Noach” as a name for the “many
waters” of livelihood.

Isaiah 54:9°'0:77117°yW°

NYAWI 12 YIRTTPY TIY 037 1290 CAYIWI WK 7 DK 01 073
127793 2y N¥pR

For this is as the waters of Noah unto Me; for as I have sworn

that the waters of Noah should no more go over the earth, so

have I sworn that I would not be wroth with thee, nor rebuke

thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The text itself refers to this book; the note identifies its au-
thor as the author of the Kli Yakar commentary, presum-
ably for its treatment of “the waters of Noach.”
KEHOT'S NOTE
7Y P 990 9annn byan

N7 NA%2 K17 M2

The Zohar, cited in the Kehot note, interprets the name
Noach as “rest” (naycha), the contentment of spirit that
the maamar builds on.

Zohar I, 60aR ,0 X”m
KEHOT'S NOTE
.40y 1108 R’ e ~m,7‘):1 .07°Y 92712 NPMIR LK L,0 R7AT AR

SY°2Wi 0°2 Maw"

“And He ceased on the seventh day from all His work.”
The Alter Rebbe uses it to show that Noach, rest, is the
same idea as Shabbos, cessation.

Genesis 2:2°2:’2 N°wX12

*yo2Wn 0¥ MY Ay WK INOKTR oy awn o2 Rty Pon
Yy WK INIX7R2n

And on the seventh day G-d finished His work which He had

made; and He rested on the seventh day from all His work

which He had made.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RT Maw"” 2,1 KA1 180w X L,00 N3 NPMIK X9 .2 ,2 WK1
7Y 7AIPM RO 2T TINC 12 ,R0PYT R0

SY°2Wi 01°2 NawN

Cited by Or HaTorah, according to the Kehot note: “Vay-
ishbos” refers to the Yesod of the world, the union of Z’eir
Anpin and Nukva, which is the “rest and delight” of
Shabbos.
Zohar, Bereshit 75:178-77:188-n”yp:1”y n°wxI2 M 7890
map:y
The words “on the seventh day” are used here three times,
viz. “and G-d finished on the seventh day”, “and he rested
on the seventh day”, and “and G-d blessed the seventh day”.
The “seventh day” in the first of these quotations is the Oral
Torah, because with this seventh day the world was complet-
ed, as we have said.

The Zohar; London, Soncino Press, 1933 (Public Domain)

ARYS2W N121°2 127 10129m

Onkelos translates “He ceased” as “venach,” He rested,
using the same root as the name Noach; this links the
name to Shabbos rest.
Onkelos Genesis 2:2°2:'2 N°wX12 9y 019298 012N
230 ARYPIW XTI NN TIY T ARTIY RPIT RpP2 7 OPU
73977 ANy
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
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“These are the generations of Noach; Noach was a right-
eous man...” The name appears twice in a row, which the
Midrash expounds.

Genesis 6:9’0:1 N°WX12

-79a07 0°PPR77NR PRI 127 0°AN POTR WUR 03 03 NTYIR PR
:m

These are the generations of Noah. Noah was in his genera-

tions a man righteous and wholehearted; Noah walked with

G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SR9YT NM72
The Midrash explains the doubled “Noach, Noach” as rest

for the higher beings and rest for the lower beings. The
Alter Rebbe applies this to the lower and higher Shabbos.

Bereshit Rabbah 30:4'7:2 7121 n°wx12
12 @7 MY 921w n 93 RT3 12 KA R "M M1 NTRIR APN
:(13,8° MPWRI2) 2203 772 N2°NK KT 022 12 v M 09y
R? X271 AR 7R X2 02921 M1 02y phn AR w0 7R Unn MR
NRY” (0,1 NPwRN2) RITD 72 RAX °27 0w 7T 9”RT R1AN
93PN 2Mya pon PaRd wew 1wa Tmbwa PMaR PR X1an
MWD WY DRYRYSW 1WA P 720wa
“These are the offspring of Noah; Noah” - Rabbi Abba bar
Kahana said: Anyone whose name is written twice in succes-
sion has a [double] share - in this world and in the World to
Come. They raised an objection to him: But is it not written:
“Terah Terah”? (Genesis 11:27). If so, he has a share in this
world and in the World to Come! He said to them: This, too,
is not a contradiction, as Rabbi Yudan said in the name of
Rabbi Abba bar Kahana: [When G-d told ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT’'S NOTE

1,0

naw 1. o

The Mishnah calls the Messianic future “the day that is en-
tirely Shabbos and rest for eternal life”; the Alter Rebbe
identifies it with the higher Shabbos, to be explained at the
end of the maamar.

Mishnah Tamid 7:4°7:t 7°0 mwn
PO NIWD LN WY MR 90 0 ,(3% Ow) DOIMIR PO w3 ...
,R27 TNY? Y qintn nawn o Y qinm (a8 ow) oniR
0o7IY7 207 Iman NaY 190w b
The following are the psalms that were chanted in the
Temple. 1) On the first day they used to say, “The earth is the
L-rd's and the fullness thereof, the world and they that dwell
therein” (Psalms 24). 2) On the second day they used to say:
“Great is the L-rd and highly to be praised, in the city of our
G-d. His holy mountain” (Psalms 48). 3) On the third day
they used to say: “G-d stands in the congregation of G-d, in
the midst of the judges he ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The Talmud debates whether the Flood came down on the
Land of Israel and left its dead buried there; both sides
read Ezekiel’s words to the Land, “a land that is not
cleansed, nor rained upon on the day of wrath,” as speak-
ing of the Flood. The Kehot note gives this page as the
source that the Flood came to purify, for in the verse, not
being cleansed goes with not being rained on that day.

Zevachim 113a:10-11x”>->:X »p 0°nat

KR K27 2172 PRI PN 2 KO an 237 97 mR ,an ek

AR LT KD 920 91 ORI PIRD P1an T 2120 An 73oEnp

DR 712 MK DTN 127 AWIT TN KW DAY PO 12 TR0 10
.09t 0iv2 A XD Xo7 T1T0R KD PN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

%’032 WK ,7370 NPWRI2 NPTIRDY L3 ,L1 17IN2 XD LK L,Pp 0ONt
%1103 0BT 7”AIN BP0 .TOPN Y 270 ©*PIN PO LY N
2792 P11 P12nnw 0PIY 0°1210W 100 KD 201 (VD Y 2710 vIpoh
515° 53 RITW 772pn 77 7292 731197 00 7T P ORT DORDINT TARD
AR .26 °Y 7730 WMPY DA NIRT LWPY TR YAI2 0TARAD 210 N

.9 YA IR O IR ,T9ORY 16 °Y 2P0 wph

oMM PN ANPR %D

G-d tells Noach He will destroy the world “for the earth is
filled with violence.” The maamar reads this as the reason
the earth itself needed to be cleansed.

Genesis 6:1327°:1 N"wR12

DT°39% OB PR NP2 218 K3 10303 ¥R NI DRRK oK)
PIST NN DN 3

And G-d said unto Noah: ‘The end of all flesh is come before

Me; for the earth is filled with violence through them; and,

behold, I will destroy them with the earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

W20, PwWRA2

D1anm X2 ANTPY YR N8
Another maamar of the Alter Rebbe on why the earth
needed cleansing and the Flood came.
KEHOT’'S NOTE
MR .07 Y 727N NUIR LD Y RPN NPWID ATR CIMRRA 1R
nen S YT PRI PYIY OTR "12w YT POWT R Y NPWRI2 RTINR
70913 18707 7Y PR 1 YT PR D1ana L L IR KT 9o mnnan

TIND °1 Mpnri NnnTa

The Tzemach Tzedek raises a difficulty: the Midrashim

compare the Flood to “forty lashes,” a punishment, not a

mikveh.

KEHOT'S NOTE

171y 51207 2OwATRN "BD YURW R L7900 A1 NPWRNA NPMIR RA

7Y RNPULD AL 1N N Ty MY M5 WaRY TIANMm 1% D°Y2IR

4y R emph

“I will sprinkle pure water upon you, and you shall be
pure.” The verse shows water as G-d’s instrument of pu-
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rification, which the maamar applies to the Flood.

Ezekiel 36:257172:17% Hxrpin»

02°71%3720m1 0 NiNHY Yon ORIIYY 0M1iNY 0% 02°PY RPN
:0INR VR

And I will sprinkle clean water upon you, and ye shall be

clean; from all your uncleannesses, and from all your idols,

will I cleanse you.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AW 87K 17 2w PrrINGNDY

The Midrash relates that Avraham was shown Gehinnom
and the subjugation to the kingdoms, and chose the subju-
gation for his descendants. The Alter Rebbe equates that
servitude with the burden of earning a living.

Bereshit Rabbah 44:21%2:771 1127 n°wX12
KEHOT'S NOTE

KD ,7"nD 9”2

N”1R2 W”R . . AN %22 19RKRWY 12

After Elisha ben Avuyah (Acher) died, it was said: “Better
that he be judged and come to the World to Come.” The
maamar uses it to show that passing through judgment is

the path to the higher reward.

Chagigah 15b:3-47-2:3 170 7331
D72 DRT REPY? K21, AP0 110 KD 20K KT WD N3 73
— T2 "NNT XR7Y? K91 RN™IIRI POYT DI — WP 1T K?
SORT RUPYD SNORY AOTORT 20 RD v37 MR .KUNT DI
KW P20 TR 27T YD1 N3 °3 N3P WY MPINY L
R12°2 M 70 77027 22 % KD 101 227 0K I0RT 7120
MR IR LR PR RN XD T2 LRPR 2AORIERY 10%n XD
... 11372 3720 10y 120K1 NN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.7,39 1P IR .AP21 2,81 13 .7 ,R 19w 7P IR .2 ,10 ARan
ALy
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The Rebbe explains that the servitude refers to the preoc-
cupation itself, not to material things as such: a person
uses the intellect G-d gave him, the level of “water,” for
matters of livelihood until he becomes consumed by
them.
KEHOT'S NOTE
n,maw 7770 1Py 5y RTINS0 KPR wAnn 17Pwn YRy 0 1772
RIT 770 ,0P0WAT DOIYT 0%y Py K9 101 M1 T OTRAw
731 ,10178 °1°1y2 ,0°%) °na ,07apn » 1w Sowna wanwnaw 19182
780y 21w D NPMIRD 1YY (A 2nDa fnann) T T nwyaw
gvonm 92 PRINW™M YIDNY AN CRWAR Whw 0°X17 AR 71 007
1YPAPI DI7DNNAT °7312 3”RWnN M2 5RIW° Y 72579 "132°7 K M1273
.OyuI WP .73 PRY 12230 995 van 1R

The end of Tractate Kesubos describes the supernatural
fertility of the Land of Israel and its produce in the future

likuteitorah.com/
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and in earlier times; the Alter Rebbe cites it for the bless-
ing that made worry about livelihood unknown when the
Temple stood.
Ketubot 111b:23375:2 X”>p 1213
"NTR NAX OYD 120 MY2Y 11IX7 7990 XADIT 12 2Py °27 0K
TP WP UMWY LDOPRA Y WIT2 PPI0TR TP RIPM Y2
17270 T0RPWK 1270 100°W 21T 2718 DY "WaTY 220 N P
YR 22 P UwWIT 290 na ob i cTT? (N 72 72 121 K
ehaly
William Davidson, Vocalized Aramaic (CC-BY-NC)

N121N3°07 M0 KIMA2 WRD P90 yaun 27y NP

Avariant: the early transcript does not have the words “not
by way of nature at all, as is stated in the Gemara at the
end of Tractate Kesubos.”
KEHOT'S NOTE
.RN°% 9777 NmIma
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
10 awn 778 MaR

2°MYn °on Bon 1Mya vrYnY 121Wwna NN ayw 1e°

“Better is one hour of teshuvah and good deeds in this
world than all the life of the World to Come.” The Alter
Rebbe explains it through the advantage of light that
comes out of darkness.

Pirkei Avot 4:171:*7 MaR mwn

,TRT 021y2 0°230 0°ym WD NOX TYY 1D7 IR 100 NI

D9 X270 0¥ M7 NIIp DY NAR YW A9 K37 0PIV 20 Do
M7 oIy

He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

muntn 2wy TP PRY

The Midrash teaches that there is no blade of grass below
without a mazal in the heavens that strikes it and says
“grow.” The maamar uses it as the starting point of the
contemplation in prayer.

Bereshit Rabbah 10:6"1: 1129 n°wx"2

NR NDAM XD OF3 ,PIRT A OO0 19¥0 MPR :AnK X0 A2
55 99 PR :11M°0 237 AR .AAPINT AR APIR AP 02 10N
RIT RTA, 27299 97K AR 71920 ,3°p72 217 PRY 203 2wy
213 PIRA 1LWR DOWN DR DOMw MpR nyTn (M ow) 22057
.INBN 9703 MawI IR ,7R%0 MITYR Wpna .(° o) 0w Nw?
55031 ,M7°BI NR NITYR M3 AR 71R°0 71 RDD 12 K%M 020
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Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.” That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Zohar I, 251aR ,X17 R”mt

Zohar 11, 172b2 ,2yp 27mt

Chullin 40a:3-47-"3:X "n P20

"1 RPUT T RTAD IMRT R D MRT KT ROWP KP AR MK
19521 NNAAA NPT RN 27 AR 20w PITAT W PROOAT ROMIT 2anpT
>3 119 120 170K TAR M0 72 LAWY 1°3 0°2213 NTAY "3 N3
19730 AR MANwRT IRY D7YR 7M1 Y AR KD IART RO

IOR TWYN 12 WY 770K KD

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

SIARNI TR LTI LK LRY PR .2 ,29p 27MLK LRI RO LD 773
R ,7% P9I RN ORT R ORIT2 ARW 10 Y RPN MOWRI2 RVIR
DY IUITR MRNI D3 IR WYY TR P PR3 0D L L T RTAD
19V Dapn PMnw nann Y A 715 07127 RUIIR LI9P Y 9UTIRD

.5PWN P1PRW OV 1 AU IYNN Y .W0Y Maa Pyn maa 00 1ann
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The Zohar, cited in the Kehot note, likewise teaches that
every growing thing below has a force appointed over it
above.

Zohar, Addenda, Volume I 1:1’X:’X X 775 ,119010 ,77t77 790

Moshe blesses Yosef’s land “with the bounty of the pro-
duce of the sun and the bounty of the yield of the moons.”
The Alter Rebbe cites it to show that the heavenly bodies
transmit life-force to this world.
Deuteronomy 33:147:3”% 0°137
0P W3 TN WY NR1AA T
And for the precious things of the fruits of the sun, And for
the precious things of the yield of the moons,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o171y 2 Mo Mmoo

“Your kingship is a kingship over all worlds.” The maamar
reads it as G-d’s Malchus, the attribute that brings all
worlds into being.
Psalms 145:1337>:7”np 0°2°1n
1T 1377202 ANPWHM 0ONPY-23 NIS7R AMdn
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Whom have I in heaven? And besides You I desire noth-
ing on earth.” It expresses the love that wants G-d Himself,
not even the spiritual delights of the Garden of Eden.

Psalms 73:257773:3”y 0°2°1n
{PIN2 NYDNR? 0y DY 27N
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

[=k=1"a Ll =kriu
In the World to Come “the righteous sit with their crowns
on their heads and delight in the radiance of the
Shechinah.” The Alter Rebbe calls this only radiance, less
than what the love of “with all your might” seeks.

Berakhot 17a:1227:X > N1372
32 1K X277 079y X327 03y M0 03y XY 1377 AID2 RPN
K21 IR KDY 1AM RYpn KDY 719271 71772 KDY AANY DY 770K KD
D°3031 DPYRI2 DPNINLY) PAYP DRPTE XPX LMNA XYY AR
AR 99K DOPRT DR MY RGN0 1
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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The Zohar speaks of the soul being “absorbed into the
body of the King.” The maamar uses it for the soul’s long-
ing to be absorbed in G-d’s very essence.
Zohar I, 217b2 17 x”m
KEHOT'S NOTE
W2 X121 M3 ROTW TAWIT TR NI X ,M 72 0MPD IR L2, RM
X LRY 1EPD IRT LYY LRIRNWRD D010 1LY 2192 12T

2°n° X9°n2
The Zohar says that baalei teshuvah draw near to the King
“with greater strength” than the perfectly righteous. The
Alter Rebbe applies it to love that comes out of darkness.
Zohar I, 129b2 ,vop X”mt
KEHOT'S NOTE
RPTTR "MRND — “DIZYY P73 102 PR KPOna D7 .2 ,Ldp RUM
.2yp Y NPwRN2
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“And G-d saw all that He had made, and behold, it was very
good.” The Sages’ reading of “very” as the angel of death
is built on this verse.
Genesis 1:318”2:X nPwx12
0i® 9277 27717 TRR 230TmIm vy th‘g"?;'ms D’?’?tg hail
ikl
And G-d saw every thing that He had made, and, behold, it
was very good. And there was evening and there was morn-
ing, the sixth day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The saying is sourced in the Ki Sisa maamar, which dis-
cusses how love and awe are drawn from above and how
one must first break and humble the body, an “arousal
from below” through prayer.
Zohar I, 14ax ,7> x”m
KEHOT'S NOTE
WX, RPN B3 IR LK ,20 NP ATIPDR IR 2,19 1P 101

42 | “These are the kings who reigned in the land of Edom be-
fore any king reigned over the Children of Israel.” In
Kabbalah they are the kings of Tohu, whose root precedes
and exceeds the G-dly soul’s.

Genesis 36:31877:1"% N°wX12

2Rt 2127 Tonma7n *39% DITX IR 1370 MWK 07070 PR
And these are the kings that reigned in the land of Edom,
before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

43 mbyn eyn® on awnwa Pax

Other maamarim of Torah Ohr that develop the idea that
the root of what fell through the shattering of the vessels is
higher than the level of the G-dly soul.
KEHOT'S NOTE
U7 .3 PR 277 NPIPY LR LRY 1IN .790KY TPY0 ,20 mhwa 1apt aRn
.19 17y 2”WwN 71710 790 2705 Iy AR
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G-d tells Noach, “Come, you and all your household, into
the ark.” The maamar reads the ark (teivah) as the words
(teivos) of prayer.
Genesis 7:1X:"1 N°wR12
>397 POTS IR ANRTD NINDTPY AN°27P9) ANNRA mP N R
(M7 772
And the L-RD said unto Noah: ‘Come thou and all thy house
into the ark; for thee have I seen righteous before Me in this

generation.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And the waters prevailed and increased greatly upon the
earth.” The Alter Rebbe reads the rising waters as the
growing force of the animal soul during a day of business.

Genesis 7:181°:1 n"wR72

And the waters prevailed, and increased greatly upon the
earth; and the ark went upon the face of the waters.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Fifteen cubits upward did the waters prevail, and the
mountains were covered.” Part of the same image of the
waters’ dominance.

Genesis 7:20°2:1 N°wR12
{07 19371 DO 1123 MynYn MK 1Y wnn

Fifteen cubits upward did the waters prevail; and the moun-
tains were covered.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And the ark went upon the face of the waters.” The ark,
the words of prayer, moves on the waters of livelihood.
Genesis 7:1817:’t N°wR12

And the waters prevailed, and increased greatly upon the
earth; and the ark went upon the face of the waters.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

48 nann oIm

“And the waters increased and bore up the ark, and it was
lifted up above the earth.” The waters themselves raise the
ark, as the struggles of the day raise prayer.
Genesis 7:171:t N°wR12
DIM 720NN WY 07T 127 TINT-PY 0P DY Pann v
T 2y
And the flood was forty days upon the earth; and the waters
increased, and bore up the ark, and it was lifted up above
the earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11
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“For on it He ceased from all His work which G-d created
to make.” The maamar identifies this cessation with nay-
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50

51

52

53

54

cha d’rucha, the rest of Noach.
Genesis 2:3°1:°2 NPwR12
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And G-d blessed the seventh day, and hallowed it; because
that in it He rested from all His work which G-d in creating

had made.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The first utterance of creation. The Alter Rebbe cites it as
the beginning of the outward flow of Malchus during the
six days.
Genesis 1:3°3:°X n°wr12
IR IR 27 DOROK RN
And G-d said: ‘Let there be light.” And there was light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o
The utterance of the second day, another stage of the
downward flow of creation.

Genesis 1:6"1:°R N°wKR12
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And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

NWT PN NWTD
The utterance of the third day, part of the “days of work.”
Genesis 1: 1187’ N°wKR12
2 7YY 12 7Y YA PR Y KYT YN KYID 0P MmN
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And G-d said: ‘Let the earth put forth grass, herb yielding
seed, and fruit-tree bearing fruit after its kind, wherein is

the seed thereof, upon the earth.” And it was so.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A manuscript variant: in place of “the level of the preoccu-
pation,” it reads “servitude to the kingdoms, which is the
preoccupation” of livelihood, again identifying the bur-
dens of livelihood with the servitude of exile.
KEHOT'S NOTE
N7 RITW N1P9Pn TAYY 11824 T122
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There the Alter Rebbe explains that when the supernal will
is drawn down on Shabbos, a glow of it shines through all
six weekdays, and it is revealed in weekday prayer when a
person is roused with love for G-d; as the Zohar says,
Shabbos “gives strength to the other days.”

KEHOT'S NOTE
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The Kehot note cites the Kuzari’s description of the pious
person’s day and week, in which the daily prayers and
Shabbos stand to the rest of time as its choicest part; the
Alter Rebbe calls this “known.”

Kuzari 3:5°77:1 "m0
0"2RT NINDT 1PRD TOX 2y K7 22wa von? 0vT2iy Downwn
22203 NPy WK .0MWYIT MNEN 12 TR XINY 23 A3TY
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JINTY oK X7 1X L0717 "Ryl AYRMm NYpon 077 PR M
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5. The Rabbi: The pious man is nothing but a prince who is
obeyed by his senses, and by his mental as well as his physi-
cal faculties, which he governs corporeally, as it is written:
'He that ruleth his spirit [is better] than he that taketh a city'
(Proverbs 16:32). He is fit to rule, because if he were the
prince of a country he would be as just as he is to his body
and soul. He subdues his passions, keeping them in bonds,
but giving them their share ...

Sefer haKuzari - Project Ben-Yehuda (CC-BY-SA) - Kitab al Khazari, trans-
lated by Hartwig Hirschfeld, 1905 (Public Domain)

PARAGRAPH 12

56
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The Mishnah calls the Messianic future “the day that is en-

tirely Shabbos and rest for eternal life.” The Alter Rebbe

identifies it with the higher Shabbos.
Mishnah Tamid 7:4°7:t 7°nn 71wn
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The following are the psalms that were chanted in the
Temple. 1) On the first day they used to say, “The earth is the
L-rd's and the fullness thereof, the world and they that dwell
therein” (Psalms 24). 2) On the second day they used to say:
“Great is the L-rd and highly to be praised, in the city of our
G-d. His holy mountain” (Psalms 48). 3) On the third day
they used to say: “G-d stands in the congregation of G-d, in
the midst of the judges he ...

Torat Emet 357 (Public Domain)  Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The oath never again to bring the waters of Noach; the
maamar reads it as the end of the need for the purifying
“waters” of livelihood in the future.

Isaiah 54:9'v:77117°yWw°
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For this is as the waters of Noah unto Me; for as I have sworn

that the waters of Noah should no more go over the earth, so

have I sworn that I would not be wroth with thee, nor rebuke

thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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A manuscript variant: it adds “the level of servitude to the
kingdoms, which is,” so that it reads “through the level of
servitude to the kingdoms, which is the level of the ‘many
waters’ mentioned above.”
KEHOT'S NOTE
M2 :RIW N°3PR TP >3 1011 1824 1123
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“His left hand is under my head, and His right hand em-
braces me.” The right hand is Chesed, the great love that
comes from above.

Song of Songs 2:6"1:’2 0°7°Wi1 W
21p20R 177 “WRA? Nan ioRnY
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

gL, wrnw

“For the mountains may depart and the hills be removed,
but My kindness shall not depart from you.” The Alter
Rebbe reads it as the revelation of supernal Chesed in the
future.

Isaiah 54:10»:771171°yw°
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For the mountains may depart, and the hills be removed;

but My kindness shall not depart from thee, neither shall My

covenant of peace be removed, saith the L-RD that hath

compassion on thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“Behold, My servant shall prosper; he shall be exalted and
lifted up, and be very high.” The word “very” (me’od) is
read as the love of “with all your might (me’odecha)”
raised to a higher level.

Isaiah 52:13x:27117°yw°
TRM 7231 R 0172 >72Y 2307 man
Behold, My servant shall prosper, He shall be exalted and

lifted up, and shall be very high.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The closing parenthesis on Isaiah’s “very high” is missing
from this manuscript; the note says it is apparently an ad-
dition by the Tzemach Tzedek.
KEHOT'S NOTE
.RN°% 1824 T332 .X7¥7 P NDOIT IRIID
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If a man would give all the wealth of his house

The highest love, “with all your might,” wants G-d’s very essence, so it
scorns even the wisdom of the Torah and the Garden of Eden, which are
only His radiance. That essence is reached only through the practical
mitzvos, G-d’s inner will, which is clothed in physical things and fulfilled

“today,” while the soul is in the body.

THE MAAMAR IN BRIEF

Continuing the previous maamar’s reading of “many waters cannot extinguish the love,” the Alter
Rebbe turns to the verse’s end: “If a man would give all the wealth of his house for love, it would be ut-
terly scorned.” “The wealth of his house” is the wisdom of the Torah, the reasons of the mitzvos. It
flows from divine Chochmah (“Eden”) as a river to the “garden,” the fifty-three sidros, and forms the
Higher and Lower Garden of Eden. Yet Chochmah came about only through many contractions (ish, “a
man of war”) and is only a radiance, nothing next to G-d’s essence. The love “with all your might”
seeks to be absorbed into “the body of the King,” and so scorns all that wealth. But the practical
mitzvos are G-d’s will, above reason; like a deep idea that can only be hinted, they are revealed only
when clothed in physical things. So the Shema says “which I (Anochi), the One Who is I, command you
today”: G-d’s essence is reached through deeds, and only while the soul is in the body. Through this

the soul, the “little sister” (achos), becomes one (achas) with G-d, embraced from every side.

OUTLINE

1 The love that waters cannot quench 1

Livelihood worries and worldly thoughts cannot extinguish the love; through them one reaches the love “with
all your might.”

2 The wealth of his house 12-3

Torah’s wisdom, the reasons of the mitzvos, flows from Chochmabh (itself brought into being through many
contractions) and forms the Garden of Eden; it is only a radiance of G-d.
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3 Scorning the radiance

13-4

The love “with all your might” wants only G-d’s essence, “the body of the King,” and so scorns Eden and

the wealth of wisdom.

4 The mitzvos: will above wisdom

14-5

The practical mitzvos are G-d’s inner will, above reason, and like a deep idea conveyed only by a hint, they

are revealed only in physical things.

5 “Which I command you today”

f16-7

The Shema'’s love rises to union with G-d’s essence, which comes only through doing the mitzvos, and only

“today,” while the soul is in the body.

6 Our little sister

18

Speaking Torah counts as a deed; through the mitzvos the soul becomes “one” with G-d and is embraced

from every side.

KEY CONCEPTS

The wealth of his house 11°2 7171

The wisdom of the Torah: the explanations and reasons of
the mitzvos, drawn from G-d’s Chochmabh.

With all your might 7787 %32

The highest love in the Shema, beyond one’s own mea-
sure: the desire to cleave to G-d’s very essence.

To be absorbed into the body of the King xaxnwx?
X777 KD12

The goal of that love: union with G-d’s essence itself, not
only with His light.

likuteitorah.com/

Radiance and illumination 7987 9%t

G-d’s light as it shines outward. Chochmah, the Torah’s
wisdom and the Garden of Eden are all only this, com-
pared with His essence.

His essence and being 11112311177

G-d Himself, above the whole chain of descending worlds.

The inner dimension of His will 111%7 n1°1»°15

The root of the practical mitzvos, higher than reason and
wisdom, which is why it is clothed in physical deeds.

Their beginning is wedged in their end 1n>nn 71y3
19102

The highest root reveals itself precisely in the lowest level,
the physical deed.
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The love that waters cannot quench
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“If a man would give all the wealth of his house for love, it would be utterly scorned.” For it has
been explained above how “many waters” are the preoccupations of earning a livelihood.

The maamar opens with the second half of a verse in Song of Songs whose first half (“many waters cannot ex-
tinguish the love, nor can rivers drown it”) was the subject of the preceding maamar. There, the “many wa-
ters” were read as the worries of making a living.
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2173 NI 2R N2 RAN KPIT 27YY O 737TRY 2R AR 11297 1991 KD T 99 00Ty
9737 7TR7 993 N2 1300

And “rivers” are the thoughts about material matters, which are called by the name “rivers” be-
cause they move and flow on, whereas waters are gathered and standing. And all of this cannot ex-
tinguish the love; on the contrary, specifically in them and through them one comes to the level of
the greatest love, namely the level of “with all your might” mentioned above.
The “rivers” are the stream of thoughts about worldly matters: like a river, such thoughts keep moving, while
“waters” (the livelihood worries) stay pooled in place. None of this puts out the soul’s love for G-d; rather,

overcoming exactly these distractions is what brings a person to the highest love, the love “with all your
might” (bechol me’odecha) of the Shema, a love that goes beyond one’s own measure.

SECTION 2 - 112-3

The wealth of his house
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And for this [reason] it says afterward, “If a man would give all the wealth of his house,” etc. “The
wealth of his house” refers to the wisdom of the Torah, which is the explanation and reasons of the
mitzvos, drawn from the level of His blessed wisdom (Chochmah).

The Alter Rebbe now reads the verse’s second half: “the wealth of his house” is the wisdom of the Torah,

meaning the explanations and reasons behind the mitzvos. That wisdom is drawn from G-d’s own
Chochmabh, the level of divine wisdom.
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As it is written, “And a river goes out from Eden to water the garden (gan).” For from “Eden,” which
is the level of Chochmah, which is called “Eden,” there “goes out a river” (a term for drawing
down) “to water the garden (gan)”: these are the fifty-three (gan) sidros of the Torah, which are
The verse from Genesis is read as a map of how Torah’s wisdom flows down: “Eden” is Chochmah, the “riv-
er” is the drawing-down of that wisdom, and the “garden” (gan, whose letters have the numerical value fifty-

three) stands for the sidros, the portions into which the Torah is divided for the weekly reading, which the
maamar counts as fifty-three, the value of gan (gimmel 3, nun 50).
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the explanation and reasons of the mitzvos. And from them are made the level of the Higher
Garden of Eden and the Lower Garden of Eden, until it descended lower and lower. Their root is
from the level of His blessed Chochmah, which is called the beginning of the chain of descending
worlds (hishtalshelus), and it bears no comparison at all to His blessed essence and being, which is
above the chain of descent.
The explanations and reasons of the mitzvos form the Higher and Lower Garden of Eden, the spiritual
realms where souls enjoy G-d’s light, and continue descending level by level. But since their root is

Chochmah, which is only the first step of the chain of descending worlds (hishtalshelus), it is nothing com-
pared to G-d’s essence, which is entirely above that chain.

SECTION 3 - 13-4

Scorning the radiance
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And this is [the meaning of] “If a man (ish) would give”: [the word ish]| denotes restraints (gevuros)
and contractions (tzimtzumim), as it is written (Exodus 15), “Havayah is a man (ish) of war,” etc.

The word ish (“man”) is read as a term for divine power and restraint (gevuros) and contraction (tzimtzum),
as in the verse that calls G-d “a man of war.” So “if a man would give” hints at the G-d-given contractions that
produce “the wealth of his house.”
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For in order that there be drawn from His blessed essence [what is needed] for the level of
Chochmah to come into being (and it is no more than a radiance and illumination alone), this is

impossible except through many contractions and restraints.

Even Chochmah, the source of Torah’s wisdom, is only a glow radiating from G-d, not G-d’s essence itself;
and even that glow could come into being only through many contractions and restraints. This shows how
far below the essence Torah’s wisdom stands.
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And this is [the meaning of] “If a man would give all the wealth of his house for love”: this is the
love of “with all your might” explained above, which is to be absorbed into the very body of the

King.

The “love” for which a man would give away all that wealth is the love “with all your might” described earlier:
the desire to be absorbed into “the very body of the King,” an image for G-d’s own essence, not merely His
light.

SECTION 4 - 14-5

The mitzvos: will above wisdom
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As it is written, “Whom have I in heaven [but You]? And besides You I desire nothing,” etc.: that he
desires neither the Garden of Eden, etc., which are only a radiance and illumination alone, but
only to be absorbed into the body of the King, which is His blessed essence and being.

Asaph’s words in the Psalm, “Whom have I in heaven [but You]? And besides You I desire nothing [on

earth],” express the love that wants neither the Garden of Eden nor any spiritual reward, since these are only

G-d’s radiance, but only G-d Himself, His essence.
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Accordingly, “it would be utterly scorned”: [that is,] “the wealth of his house” mentioned above,
which is no more than a radiance and illumination, etc.; and this suffices for one who understands.
However, all this is the explanation and reasons of the mitzvos, which is the level of the wisdom of

the Torah, drawn from His blessed wisdom, as mentioned above.

Here the maamar reads the verse’s last words its own way: “it would be utterly scorned” means that the lover
himself scorns “the wealth of his house,” since it is only a radiance. But the Alter Rebbe adds a qualification:
this applies to the reasons and explanations of the mitzvos, the intellectual wisdom of the Torah that comes
from G-d’s Chochmah.
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But the very body of the practical mitzvos, such as tefillin and sukkah and the mitzvah of tzedakah
(as it is said (Isaiah 32), “And the deed of tzedakah shall be”), and the like, are His blessed will (rat-

zon), which is above the reason and understanding that are drawn down in the level of Chochmah.

The mitzvos themselves, the actual deeds such as tefillin, sukkah and giving tzedakah, are different: they are
G-d’s will, which is higher than reason and understanding, since reason belongs to the level of Chochmah
while will stands above it.
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And because their root is very much higher than the rank of the Torah, etc., therefore they were
clothed specifically in physical things, for [their root] cannot come to the level of comprehension,
etc.

Because the mitzvos are rooted so high, above even the Torah’s wisdom, they could not be captured in com-

prehension, and so they are clothed specifically in physical objects and actions.
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As our Sages, of blessed memory, said: “For the wise, a hint.” For a very deep matter cannot be re-

vealed in speech, but only by a hint, pointing it out to him with a finger, etc.

The Sages’ saying “for the wise, a hint” illustrates the point: an idea too deep for words cannot be spoken
outright; it can only be pointed to, as with a finger.
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So too the practical mitzvos: because their root is exceedingly lofty, being the inner dimension (pn-
imiyus) of His blessed will, as it were, which is above comprehension, therefore they cannot come
to revelation below except by being clothed specifically in physical things, for “their beginning is
wedged in their end,” specifically.
The practical mitzvos are like that hint: their root is the inner dimension of G-d’s will, too deep for any un-
derstanding, so it can be revealed below only when it is clothed in physical things. “Their beginning is

wedged in their end,” a phrase from Sefer Yetzirah: the highest root shows itself precisely in the lowest, most
physical level.

SECTION 5 - 16-7

“Which I command you today”
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And this is [the meaning of] “And these words which I (Anochi) command you today shall be,” etc.
For the whole passage of the reading of the Shema, “Hear, O Israel,” is only contemplation on the

level of His Names, etc.

The Alter Rebbe turns to the Shema. Its opening, “Hear, O Israel,” is a meditation on G-d’s Names, that is, on
the ways G-d is revealed, and “which I (Anochi) command you today” will be explained in the next
paragraph.
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And through this [comes]| “And you shall love with all your heart,” etc., until one reaches the level
of the love of “with all your might” mentioned above, which is to be included and to cleave to Him,

in His blessed essence and being itself.

That meditation leads to “you shall love with all your heart,” and further, to love “with all your might,” the
desire to be absorbed into G-d’s very essence and cleave to Him, not merely to His revealed light.
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And this is impossible except through fulfilling His blessed mitzvos specifically, for they are the in-
ner dimension of His blessed will, and “their end is wedged in their beginning.”

The union with G-d’s essence that love “with all your might” seeks cannot be reached by love or understand-
ing alone, only by actually doing the mitzvos, which are G-d’s innermost will. “Their end is wedged in their
beginning”: the physical deed is bound to the highest root.
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And this is [the meaning of] “which I (Anochi)”: the One Who is “I,” which is His very essence and
being, and not merely at the level of light and radiance, “command you,” through fulfilling the

practical mitzvos specifically, as mentioned above.

The word Anochi (“I”) in “which I command you” refers to G-d’s own essence, “the One Who is I,” not to any
light or radiance of His; and that essence is what commands and is reached through doing the practical
mitzvos.
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“Today,” etc.: specifically “today,” when the soul is clothed within the body; whereas before it was
clothed in the body, it was only delighting in the radiance of the Shechinah, etc.

“Today” means now, while the soul is in the body. Before it entered the body, the soul only enjoyed the radi-

ance of the Shechinah; only in the body, doing physical mitzvos, can it reach G-d’s essence itself.

SECTION 6 - 118

Our little sister

TOYN M Z1PNOw NRTPYY 10 2713 NPAM WPROY LITINM DY 12T Mg R ‘032 nnam 8
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And this is [the meaning of] “And you shall speak (vedibarta) of them”: this is the mitzvah of speak-
ing the words of the Torah. And as it is written, “And you shall utter it,” etc. And the moving of one’s
lips counts as an action, etc.
“And you shall speak of them” is the mitzvah of saying words of Torah aloud, and the verb in “you shall utter
it” (vehagisa) means both to ponder and to utter. The Talmud counts the moving of the lips as an action in
certain laws: in Rabbi Yochanan’s view, one who “muzzles” a threshing animal by his voice alone, with no

physical act, is liable as though he had acted. The Alter Rebbe applies this to speaking words of Torah: it too
is a kind of deed, and so it shares in the power of the practical mitzvos.
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And this is [the meaning of| “We have a little sister (achos)”: that she becomes the level of achos,
which is a term of “one” (achas), for she becomes united completely with His blessed essence and
being itself, as it were, through fulfilling the practical mitzvos, as mentioned above.

The verse “We have a little sister” is read through wordplay: achos (sister) is related to achas (one). Through

the practical mitzvos the soul becomes completely one with G-d’s essence.

9217w D12 1°PNINRD WY 7 AT 11D 17T D00 1720 IR PAINT DTRD *°2IP2MN 1117 W)
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And as it is written, “And His right hand embraces me,” like a person who embraces his fellow
from all sides, etc. And this is [the meaning of] “What shall we do for our sister on the day she is
spoken for (yedubar)”; and this suffices for one who understands.
In the Song the beloved says of her lover, “his right hand embraces me”; here it is G-d embracing the soul
like a person who embraces a friend from every side, a picture of that total union. The closing words, “on the
day she is spoken for” (yedubar), share their root with “you shall speak (vedibarta) of them” at the start of

this paragraph; the Alter Rebbe leaves the connection as a hint, and read that way it is the day words of Torah
are spoken.

IN ONE'S AVODAH

Worries about a livelihood and a flood of worldly thoughts should not discourage a person: overcoming
them is how one reaches the love “with all your might.” That love should want neither reward nor Eden nor
even understanding for its own sake, but G-d Himself; and it is fulfilled by actually doing the mitzvos (tefill-

in, sukkah, tzedakah) and by speaking words of Torah, now, while the soul is in the body.
QUESTIONS FOR DISCUSSION

1. Why would a love that wants G-d’s essence “scorn” even the wisdom of the Torah and the Garden of Eden?
2. How does the word ish, as in “a man of war,” show that Chochmabh is far from G-d’s essence?

3. Why must G-d’s innermost will be clothed in physical things? How does the analogy of “for the wise, a
hint” help explain this?

4. What does “today” add to “which I command you,” and why can the soul in a body reach what it could not
reach before its descent?

5. Why does the maamar count speaking words of Torah as a deed, when it calls the Torah’s wisdom only a

radiance?
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For the children at the table
Wanting G-d Himself

THE BIG IDEA

The deepest love wants G-d Himself, more than any reward or understanding, and we
reach Him by actually doing mitzvos, here and now.

The verse goes on: “If a man would give all the wealth of his house for love, he would be utterly
scorned.” The Alter Rebbe explains that “the wealth of his house” is the wisdom of the Torah, the
reasons for the mitzvos, and the pleasure of Gan Eden, the Garden of Eden, where souls enjoy
G-d’s light. These are very great. Yet they are only G-d’s light shining out, a radiance, and not G-d
Himself. The highest love, loving G-d “with all your might,” wants G-d Himself, so it would give up
all that wealth for Him. How can we reach G-d Himself? Through the mitzvos we do with our bod-
ies: tefillin, sukkah, tzedakah. The mitzvos are G-d’s will, which is deeper than any reason, and
something so deep can show itself only in physical things. That is why the Shema says, “which I
command you today.” “Today” means now, while the soul is in the body. Before the soul came
down, it could not do mitzvos. Even speaking words of Torah counts as a deed. Through the

mitzvos the soul, called “our little sister,” becomes one with G-d, held close from every side.
THE MASHAL

Our Sages say, “For the wise, a hint.” A very deep idea often cannot be said in words; a teacher can
only point to it with a finger. So too, G-d’s deepest will is too deep to be shown in a higher way, and

it shows itself only in simple, physical mitzvos.
QUESTIONS FOR THE SHABBOS TABLE

1. Why is loving G-d Himself higher than wanting a reward, even Gan Eden?

2. What does the word “today” in the Shema teach us about doing mitzvos?

3. Which physical mitzvah could you do this week while thinking that through it you are close to
G-d Himself?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

The beloved in the Song says that “many waters cannot ex-
tinguish the love, nor can rivers drown it; if a man would
give all the wealth of his house for love, it would be utterly
scorned.” In the plain sense love cannot be bought, and
whoever offers his fortune for it is scorned; lo can mean
“him” or “it,” and the maamar reads “it”: the lover himself
scorns the wealth (4.2).

Song of Songs 8:71’n 0°°Wn W

IMPTOR MIDLYY K? NI AIONTTNR Ni20? 390% XD 0017 o
:17 1122 192 120X2 IN°2 1307227 NX YR

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SDINY PTIT — MAwnRn MY

Torah Chaim is the Mitteler Rebbe’s expanded treatment
of maamarim on Bereishis and Shemos; the note points to
its discussion in Parshas Noach of the “rivers” as thoughts
that “move and flow,” a parallel and longer explanation of
this line.
KEHOT'S NOTE
.2,20 M1 ™0 ORI

PARAGRAPH 2

3

5

1772 K¥1° 9N

The verse describes a river going out from Eden to water
the Garden. The Alter Rebbe reads Eden as Chochmah, the
river as the flow of wisdom, and the garden (gan = 53) as
the fifty-three sidros of the Torah.

Genesis 2:10™:’2 N°wR12
:DPWRT NYIIN? M1 7197 DWM 130°NK NIPYAD 1TY KY N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,2 WK

1Y °Paw 71201 *°na K

There the Alter Rebbe explains that Chochmah is called
“Eden” because it receives from the supernal delight, and
from Eden the flow reaches the “garden,” the Higher and
Lower Garden of Eden where souls enjoy the radiance of
the Shechinah.
KEHOT'S NOTE
ST,I2.3,9 1P AR

The second half of the verse, “if a man would give all the
wealth of his house for love,” which the Alter Rebbe now

likuteitorah.com/

interprets.
Song of Songs 8:7°1:’11 07w W
1MTOR 7DV XD NiNgN mAOR7TNR Nia0% 1901 KD 0°27 oo
:19 91127 192 120X 072 130722 DR YR
Many waters cannot quench love, Neither can the floods
drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

6

D723 IR RITW WOR 100 ORI

The passage distinguishes the three loves of the Shema:
“with all your heart” is the soul’s yearning for “the court-
yards of G-d”; “with all your soul” is binding one’s intel-
lect and emotions to Torah, mitzvos and prayer, the King’s
own palace; and “with all your might” is self-sacrifice and
a desire of the heart above intellect.
KEHOT'S NOTE
7,82 IR 7P R

The Song at the Sea calls G-d “a man of war.” The Alter
Rebbe uses it to show that ish connotes might and re-
straint (gevuros), the force that contracts the divine light.
Exodus 15:3%2:1"0 mnw
Anw n manen vUR °n
The L-RD is a man of war, The L-RD is His name.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The verse is now read in full: the soul with the love “with

“

all your might” would give all the “wealth,” the wisdom

produced through contractions, for G-d Himself.

Song of Songs 8:71:’n 0°°wWn W
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Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

9

onwa oo n
In a psalm of Asaph: “Whom have I in heaven [but You]?
And besides You I desire nothing on earth.” The Alter
Rebbe reads it as the soul that wants neither heaven’s re-
ward nor anything else, only G-d Himself.
Psalms 73:257772:37y 0°2°11n
PR PNIDTKD 0y DMWY "0
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Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.19,3y 07710

Isaiah foretells that “the deed of tzedakah shall be peace”;
in the verse tzedakah means righteousness. The Alter
Rebbe takes the word in its sense of charity, a mitzvah that
the verse calls a “deed,” as an example of the practical
mitzvos, which are G-d’s will.

Isaiah 32:17177:27% 1°yw»
:021y"1y N3 VR MPTE NTaY OfPY MRTE NwyR M
And the work of righteousness shall be peace; And the effect

of righteousness quietness and confidence for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5
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12

13

14
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One of the places the Kehot notes list for the saying “for
the wise, a hint.” The Alter Rebbe uses it for a truth too

deep to be put into words.
Zohar I, 26b2 ;10 x”mt
Tikkunei Zohar, Tikkun 18 - 36a:11-121° 172°n ™pn
pon RANER PPPET IR R PPRI POX KA LRPHI2 RN
M WK NWPR RN M°2 ANRT L0123 MR 937 71X IRT NwpT
RIRT > 123 MIAT AR NI 2°20 7337 RN 1D OwAT 0173 Y3
TPORT 1732 MDIR DY 2701 RIT ORMRY L1272 yRwR 219 By Dax)
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Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE
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Another place in the Zohar, listed by the Kehot notes,
where the saying “for the wise, a hint” appears.

Zohar, Pinchas 51:314-53:3257770w:271-7*°w:X”1 OM1D 77711 7890

N1°112 N%9OD

Another place in the Zohar, listed by the Kehot notes,
where the saying “for the wise, a hint” appears.

Zohar, Ki Teitzei 18:88-20:9817”%:’2-110:11”> X¥N °3 ,7717 100

N1P1"2 RROOMR
Listed by the Kehot notes (Tikkun 18) as a place where the
saying “for the wise, a hint” appears.
Tikkunei Zohar 36a:11-1227-R8":X 1% 2711 “1pn
VO RMNDY PPDT 1P3INR R PPDI PPPR KA .RPAN2 X0
71°71° AWK NP RN 7192 HNRT L0712 MR *37 NIRRT NwpT
PRI 27 7125 MINT ARIM RIT 2230 7337 KN 10 Qwan 03 1aya
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Constantinople, 1740 (CC-BY-NC)

N1M72 NRoon?
Listed by the Kehot notes (Tikkun 69) as a place where the
saying “for the wise, a hint” appears.
Tikkunei Zohar 107b:4°7:2 1”p 7771 *1pn
TR7? TR MUNT RITTIRT 1 7237 AKX XIPND 0T I
T 0 AR KT LRI 7797 N ROMOD L(2° 30 YY) wn
T ,/277 M7 P KPR 21X ,0712KT 93,7737 7Y 2200
T2 DX 230 0K ORI 3P L APRT R LTI AR 1277 R
RPR72 X207
Tikkunei Zohar - Vocalized (Public Domain)
N1M92 XR°On?
Listed by the Kehot notes as a further place where the say-
ing “for the wise, a hint” appears.
Tikkunei Zohar 116a:3-4’7-"2:X 1”0 M7 *1pN
N%21 X712 TR?Y X712 22K IRI2NK NKY P09 PIK 21m?
TR? ARPI? N7 KT INK2T RPMI2 KDY APY KI2T KM ABY
12 °2 1133 ,MAKT MY X3 MOXT yuun XITH YLK °27 MWK
WPRT K792 12 71,7000 OIORT DOWRY 1 LXK TPRT MPYRT2
N7 ,T700 MW LN™W 0D ART MWK 12 N RDPYERNT RTIRY
nipy7 2 2y N2y PIX ,AN"12 DPPNWR X7 T 100 OX Iy P
.93 10mY X732 KPD X712 1°K

Tikkunei Zohar - Vocalized (Public Domain)
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Listed by the Kehot notes as a Midrashic source for the
saying “for the wise, a hint.”

Midrash Mishlei 22273 ">wn w1

19102 1N%NN Pyl

Sefer Yetzirah says of the ten Sefiros that “their end is
wedged in their beginning, and their beginning in their
end, like a flame bound to a coal.” The maamar uses it
here one way and in 7.1 the other: the highest root is re-
vealed only in the lowest deed.

Sefer Yetzirah 1:7°1’X 117°%° 7190
nambws 19302 INPMM 1NPAN2 1910 TIP3 R 92 MT°ED Ty
D10 INR 17 AR 21991 1w 17 PRI 0 1TIRY NPNA2 1R
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

PARAGRAPH 6

19
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Moshe tells Israel, in the Shema, “And these words which I
command you today shall be upon your heart.” It follows
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the command to love G-d; the Alter Rebbe reads it as the
way that love is fulfilled.

Deuteronomy 6:6":"1 0°727
227723 DT T I WK 7PN 01T T
And these words, which I command thee this day, shall be

upon thy heart;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe commands Israel to love G-d “with all your heart,
with all your soul and with all your might” (me’odecha).
The whole maamar turns on the last of these, read as a
love beyond all measure.

Deuteronomy 6:5°77:"1 0°727
STRR™P221 TWDI 223 73377223 TR M AK DI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 7
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The note says that this point, that the love “with all your
might” is fulfilled only through keeping the mitzvos, as the
verse “which I (Anochi) command you” hints, is explained
at length in this later maamar.
KEHOT'S NOTE
07970 1972 7P 7772 XA

921N WN

In the verse Moshe is speaking to Israel (“which I com-
mand you today”); the Alter Rebbe reads the word Anochi
as G-d’s very essence, Who commands through the
mitzvos.

Deuteronomy 6:6:1 0°727
71237779 0¥ 9137 2238 WK 7PRT 021370 N
And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The first maamar of Torah Ohr reads the same verse,
“which I, the One Who is I, command you,” and says that
through it comes the revelation of G-dliness and the com-
ing into being of the Torah, which preceded the world.
KEHOT'S NOTE
RIS h el

PARAGRAPH 8

24
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In the Shema Moshe tells Israel to teach these words to
their children and “speak of them” at home and on the
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26

27
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way. The Alter Rebbe reads it as the mitzvah of speaking
words of Torah.

Deuteronomy 6:7°1:1 0°727
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and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d tells Yehoshua, after Moshe’s death, “This book of the
Torah shall not depart from your mouth, and you shall ut-
ter it (vehagisa) day and night.” The verb means to ponder
and also to say aloud; the maamar cites it for the mitzvah
of speaking words of Torah.
Joshua 1:8'n:x ywin°
YR 1yR? 77721 ond 32 0oam TR MO A7IR0 990 wanTRD
27310 XY 79777 NK 1°73¥A 187D 12 IN977720 iy’
This book of the law shall not depart out of thy mouth, but
thou shalt meditate therein day and night, that thou mayest
observe to do according to all that is written therein; for
then thou shalt make thy ways prosperous, and then thou
shalt have good success.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Yochanan rules that one who muzzles a threshing
animal, or leads animals of two kinds together, by his
voice alone is liable, because the moving of the mouth
counts as an action; Reish Lakish exempts him, since a
voice is not an action. The Alter Rebbe uses this rule to
show that speaking Torah is a form of deed.
Bava Metzia 90b:13-1477>-37>:2 "% XYy°% X223
W’P_‘? v ,A7°0 R '[;iji’ M ?'?ﬁp; APXnIm '?1?; RN AN
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William Davidson, Vocalized Aramaic (CC-BY-NC)
Sanhedrin 65a:10-1227>-:X 710 1°7177110
Xn 29K DY .pyn M7 YNDY DRy IRYK Apyn CRn AT
17K :R2INM 213277 2°DR) LARYR M1 PRIV NYRT 7RIOR vy
, 0N R MRt 13D LAyn 93 W 127 BY KPR 2n
RWINYT

William Davidson, Vocalized Aramaic (CC-BY-NC)
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The verse right after the maamar’s opening one: the young
woman’s brothers say, “We have a little sister, and she has
no breasts; what shall we do for our sister on the day she is
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spoken for?”, worried for a sister not yet of age to marry
(context: Steinsaltz Tanakh). The maamar reads achos,
“sister,” as achas, “one”: the soul made one with G-d.
Song of Songs 8:8°11:’1 0°°wi W
:M2712T° 03°2 MINNRY NYITR A7 PR 0TYY N30 17 Ning
We have a little sister, And she hath no breasts; What shall

we do for our sister In the day when she shall be spoken for?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The beloved says of her lover, “His left hand is under my
head, and his right hand embraces me” (the words recur at
8:3). The Alter Rebbe reads it as G-d embracing the soul
from every side, the complete union that comes through
the mitzvos.

Song of Songs 2:6":’2 0°7°Wi W

2IPAMA 11707 "WRI? NAR 19RHY
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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An Explanation of the Above

The worries of earning a living come from the animal soul, which is
rooted in Tohu, a realm of intense, unbounded light higher than our
ordered world; when a busy person turns that force toward G-d in prayer,
it becomes a love “with all your might” that seeks G-d’s very essence, and

it is expressed through the mitzvos.

THE MAAMAR IN BRIEF

The maamar explains the claim of the previous one that a businessman’s prayer can reach a lofty level.
The soul descends into a body and an animal soul, and into the worries of livelihood, for the sake of an
ascent: the animal soul’s love is limitless, like the extra force of baalei teshuvah. This is because the
animal soul is rooted in Tohu. Reinterpreting the Midrash of creation with “judgment,” the Alter Rebbe
explains Gevurah as intensity of light: Tohu is abundant light in few vessels, where each attribute
stands alone, while Tikkun has more vessels, gentler light, and attributes that combine. Angels and ani-
mals are rooted in Tohu, the human soul in Tikkun; below man is higher, but in the root the animals
are higher. Contemplating in prayer how his whole day is spent on a faint ray of G-d’s kingship, a per-
son longs for G-d’s essence. The Flood, the ark, Shabbos and prayer, and the verses “Many waters” and
“We have a little sister” are read in this light: love that seeks G-d Himself, drawn down through the

mitzvos, which reach Keser, and the future ascent of Malchus to be a crown.

OUTLINE

1 Heading 7

An explanation of the preceding maamar on the waters of Noach.

2 The soul’s descent and the animal soul’s power 12

The soul descends into worldly worry to rise through limitless love that comes from the animal soul, rooted in
Tohu.

3 Judgment as intensity: Tohu and Tikkun 13-4

Gevurah is not the withholding of light but its intensity; Tohu is abundant light and few vessels, where at-
tributes cannot combine, and Tikkun lets opposites coexist.
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4 Souls, angels and animals

15-7

The human soul is from Tikkun and combines all attributes; angels and animals are from Tohu, and the an-

imals, far below man now, are higher in their root, so the animal soul’s refined love is more intense.

5 Contemplation in prayer and the blessings

18-9

Reflecting that all sustenance is a faint ray of Malchus kindles longing for G-d’s essence, expressed in “who

has sanctified us with His commandments.”

6 The waters of Noach, the ark and Shabbos

110-17

The Flood was a purifying light of Tohu; worldly worries are the “waters of Noach”; entering the ark is en-

tering the words of prayer, a lower Shabbos that lifts the week, anticipating the future day that is entirely

Shabbos.

7 Many waters cannot extinguish the love

1M8-23

Worldly worries cannot quench the love for G-d Himself, which scorns even the wisdom of Gan Eden and

is drawn down through the mitzvos, which reach Keser.

8 We have a little sister

124-26

Malchus rising through the mitzvos becomes one with G-d’s essence: a “little” single point that includes

all, which no longer gives outward and whose speech is absorbed within her.

KEY CONCEPTS

Tohu and Tikkun 71pn1 70

Tohu is the first order of divine light, intense and un-
bounded, with few vessels, in which each attribute stands
alone; it shattered. Tikkun is the ordered world that fol-
lowed, with more vessels and gentler light, in which attrib-
utes combine.

Gevurah as intensity n11230 11w 717123

Judgment is not the withholding of G-d’s light but its ex-
cess: light too intense for an unworthy recipient to
receive.

Love “with all your might” 77x71 932 nanx

A love without limit, which comes from refining the animal
soul, whose root in Tohu gives it a force the G-dly soul
alone lacks.
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The waters of Noach 11°%

The flood of worries and thoughts about livelihood, which
come from Tohu through the animal soul; like the Flood,
they come to purify.

To Him and not to His attributes 1°n171% 891 179%

Love directed to G-d’s essence itself, not to any revealed
light or reward, even the spiritual delight of Gan Eden.

620 pillars of light 7% >7ny 77N

The 613 Torah and seven Rabbinic mitzvos, equal to
Keser; through them a person “embraces” G-d’s essence,
as one embraces a person through his body.
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SECTION 1 - 11

Heading

"By By 7180

An explanation of the above.

This maamar further explains the first discourse of this parsha, “Many waters cannot extinguish the love”
(Torah Ohr, Noach 1). That discourse taught that the prayer of a person busy all day with earning a living can
reach a level beyond that of one who studies all day; here the Alter Rebbe explains why, using the Kabbalistic
ideas of the worlds of Tohu and Tikkun.

SECTION 2 - 112

The soul’s descent and the animal soul’s power
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[We need] to understand the matter [stated above], that the prayer of a man of business will be on a
lofty level, etc. This requires understanding: the matter of the descent of the soul, which is the
spark of G-dliness, into this world, into a body and an animal soul (nefesh habahamis), to be con-
stantly preoccupied with thoughts and worries about livelihood, in the vanities of this world.
The previous maamar said that the prayer of a businessman can reach a very high level. To see why, the Alter
Rebbe first raises the puzzle behind it: the soul is a spark of G-dliness, yet it is sent down into a body and an

animal soul (the life-force that drives a person’s physical needs and desires), where it spends its days worry-
ing about making a living. Why would G-d arrange such a descent?
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And this is a great descent. It must necessarily be said that this descent is for the sake of an ascent:
that after it has descended and been clothed in a body and an animal soul, it can rise higher and
higher through the love of “with all your might” (bechol me’odecha), which is without limit.
The answer is a basic principle of Chassidus: the soul descends in order to rise higher than it was before.
Through its struggle in a body, it can reach the love of G-d called “with all your might” (from the Shema),

which the Alter Rebbe reads as a love “without limit,” beyond the measured love that comes from the G-dly

soul’s understanding alone.
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As our Sages, of blessed memory, said: “‘Good’ — this is the angel of life; ‘very’ (me’od) — this is the
angel of death,” etc. And this [comes about] specifically through the love that comes from the ani-
mal soul.
The Midrash reads the words “very good” at the end of creation as including even the angel of death. The
word “very” (me’od) is the same word as “might” in “with all your might”: the very force that opposes holi-

ness, once transformed, becomes the source of limitless love. This comes specifically from the animal soul,
with its raw power, when it is turned toward G-d.
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Just as we see below that the strength of an animal is greater than the strength of a human being,
so too above: our Sages, of blessed memory, said, “In the place where baalei teshuvah stand, the
perfectly righteous [cannot stand],” etc.

Two parallels: physically, an ox is stronger than a man; spiritually, the Talmud teaches that those who return

to G-d after sin (baalei teshuvah) stand in a place the perfectly righteous cannot reach. In both cases the
lower or more distant thing has the greater power.
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That is to say, [this is] because the level of baalei teshuvah is with greater force (bechila yatir), with
great strength and intensity; and that is because the animal soul is from the level of the World of
Tohu.

The Aramaic bechila yatir (“with greater force”) expresses the intensity of the penitent’s return. That extra

force, the Alter Rebbe says, comes from the animal soul’s root in the World of Tohu (“Chaos”), the first, un-
stable order of divine light that preceded our ordered world. The next paragraphs explain what Tohu is.
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Judgment as intensity: Tohu and Tikkun
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“And these are the kings who reigned,” etc. And the level of Tohu is higher than the level of Tikkun,
as it is written, “who reigned before any king reigned over the children of Israel,” which is the level
of Tikkun.
The Torah lists the kings of Edom who reigned and died one after another “before any king reigned over
Israel.” In the Kabbalah these kings stand for the Sefiros of the World of Tohu, which were so intense that

they could not endure and “died” (shattered). Because they came “before,” their root is higher than that of
Tikkun (“rectification”), the ordered world that followed, represented by the kings of Israel.
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And to understand all this: behold, it is stated in the Midrash, “At first it arose in [G-d’s| thought to
create the world with the attribute of judgment; He saw that the world could not endure, [so] He
joined [to it] the attribute of mercy,” etc.

To explain why Tohu is higher yet could not last, the Alter Rebbe brings the Midrash: G-d first “thought” to

create the world with judgment, saw it could not endure, and added mercy. He will read this Midrash as de-
scribing Tohu and Tikkun.
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Now the meaning is not as people commonly suppose, that the attribute of judgment is the aspect
of tzimtzum (contraction) and the withholding of the flow [of beneficence]. For after all, Gevurah is
one of His attributes, blessed be He,

He first rejects the common reading, that “judgment” simply means holding back G-d’s goodness. That can-

not be the whole meaning, because Gevurah (restraint, the source of judgment) is itself one of G-d’s attribut-
es, and as such it too gives life.
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as it is written (I Chronicles 29), “Yours, O G-d, is the greatness and the might (hagevurah),” which
are the ten Sefiros of Atzilus that give life and bring into being from nothing to something.

The verse names “greatness” and “might” (gevurah) among G-d’s attributes; Chassidus reads the list as the
Sefiros of Atzilus, the attributes through which G-d gives life and creates something from nothing. So

Gevurah is a creative, life-giving power, not just a limit.
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Moreover, it is written (Deuteronomy 12), “For the blood is the soul”: the main life-force (chayus)

of a person is the blood. And blood is drawn from the level of Gevurah, the attribute of judgment.

A second proof: the Torah calls blood “the soul,” the core of a person’s life, and in the Kabbalah blood (red,

warm) is associated with Gevurah. Again, Gevurah is the carrier of life, not its absence.

2017 MA23072 X2 07K TIRM NPAT 0OW NT1230 NWD 717123 12 RIT (710 nme) TP DT ROR
RN VA2 WPl RITY 70107 °nan

Rather, the meaning of “the attribute of judgment” is the level of Gevurah, a term that means in-
tensity (tigboros): the power of the life-force from the Infinite Light (Or Ein Sof) comes with greater

intensity than in the level of Chesed, which is drawn down lower and lower

So the Alter Rebbe offers his own reading: the word gevurah is related to tigboros, “intensity.” In Gevurah,
the life-force from the Infinite Light comes with more force than in Chesed (kindness). Chesed reaches far

down to every recipient.
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but comes in a manner of coolness. This is not so with the level of Gevurah, in which the life-force

from the Infinite Light comes with exceedingly great intensity.

Chesed reaches so far because it flows gently, in a “cool” and moderate way. Gevurah, by contrast, carries

the life-force with an overwhelming intensity.

likuteitorah.com/ 50



TORAH OHR - PARSHAS NOACH - MAAMAR 3 523 By 1IN0

519 119K YRV DaPD MR 1R o 7197 02 WYl un? MSTONYT 772 XawD X90nn 7Y
.27 M1N23N13 wRl NP 21an Raph

Therefore, as a matter of course, when it comes down by way of the chain of descending worlds
(hishtalshelus), it becomes the aspect of judgment: one who is not fit to receive the flow cannot re-

ceive it, because the life-force is drawn with great intensity.

This is how “judgment” results: when such intense light descends through the worlds, a recipient who is not
fit for it cannot receive it. Judgment, then, is not stinginess; it is a light too strong for an unworthy vessel.
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This is not so with the level of Chesed, in which the life-force comes with coolness; it can be drawn
and spread lower and lower. But the level of Gevurah is the life-force with intensity, the level of the
seven kings, which is the World of Tohu; this is why the ten Sefiros in the World of Tohu are called
by the name “kings.”

Chesed’s gentle flow can spread everywhere; Gevurah’s intense flow is the level of the “seven kings” of
Tohu. This is why the Kabbalah calls the Sefiros of Tohu “kings”: each was a proud, sovereign power stand-
ing on its own, and that intensity is the “judgment” with which the world was first to be created.
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According to the Kabbalah it is explained that the level of Tohu is abundant light and few vessels,
and the level of Tikkun is the reverse. “Abundant light” means that the light and the life-force come

with great intensity.

The Arizal’s Kabbalah describes Tohu as “abundant light and few vessels,” and Tikkun as the reverse. The
Alter Rebbe explains “abundant light” in the terms he has just set out: light and life-force that come with
great intensity.
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For all ten Sefiros were in great intensity: for example, in the level of Chesed, the attribute of
Chesed was in great intensity, and so too all ten Sefiros. And also,

In Tohu every one of the ten Sefiros had this intensity, not just Gevurah: even Chesed was a Chesed of over-
whelming force. The sentence breaks off with “and also,” leading into the next point.
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therefore there was no inter-inclusion of the attributes (middos), [such that each] would be com-
prised of Chesed and Gevurah, because every level and attribute was with great force and intensity.

Because each attribute was so intense, none could make room for another. In a balanced personality or
world, kindness contains some restraint and restraint some kindness (“inter-inclusion”); in Tohu that could

not happen.
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Therefore [each]| could not be included with its opposite, and each attribute was by itself. And this
is [the meaning of] “He saw that the world could not endure,”

Each attribute stood alone and could not blend with its opposite. This, says the Alter Rebbe, is the meaning
of the Midrash’s “He saw that the world could not endure”: a world built of such isolated extremes breaks
apart.
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for from this there cannot be a rectification of the world. And for the sake of the world’s rectification
there had to be the level of Tikkun, that is, the level of “lines,” the inter-inclusion of the attributes

with one another.

A stable world needs Tikkun, which the Kabbalah describes as three “lines” (right, left and center), in which
the attributes combine with one another.
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And this is the level of many vessels and little light, where the light and life-force do not come with
intensity, but [as] the level of Chesed, with coolness; and therefore there can be an inter-inclusion
of Chesed and Gevurah, two opposites.

Tikkun has more vessels and less light: the light comes gently, in the “cool” manner of Chesed described

above. Precisely because no attribute overwhelms, opposites like kindness and severity can coexist and be
combined.
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As our Sages, of blessed memory, said (in the fifth chapter of Avos): “To make known how great is
the patience before Him, for all the generations kept provoking Him, on and on, until Avraham our

father came,” etc.

The Mishnah in Avos says there were ten generations from Noach to Avraham to show G-d’s patience, since
all of them angered Him until Avraham came. The patience itself is the point: it shows anger that does not

erupt at once.
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For because the attribute does not come with intensity, there comes about forbearance and pa-

tience. On the contrary, there can be two utter opposites [together],

Patience is possible only because the attribute of judgment does not come with overwhelming force; it is

held and balanced. The Alter Rebbe adds that in Tikkun even utter opposites can exist at once.
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as we find at the building of the Holy Temple, that there was exceedingly great joy when Shlomo

said the Song of Songs, [joy] such as there had not been since the day the world was created.

His example is the dedication of the First Temple, a moment of joy unmatched since creation, when Shlomo
said the Song of Songs.
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And as it is written (I Kings 8), “For the glory of G-d filled the House of G-d”: the fire came from

above, that is, the level of the revelation of the Shechinah (Divine Presence) below.

At the dedication G-d’s glory filled the Temple and fire came down from heaven: a revelation of the

Shechinah, G-d’s presence, in the lower world.
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Thus there was very great joy; and concerning that same time it is said (Jeremiah 32), “For this city

has been to Me [a cause] of My anger and of My fury from the day that they built it,”

Yet the prophet Jeremiah says that the city provoked G-d’s anger and fury “from the day that they built it” —

the very same moment of supreme joy.

likuteitorah.com/ 53



TORAH OHR - PARSHAS NOACH - MAAMAR 3 523 By 1IN0

DoAMIT N7 ANPYY Y 11707 TR 17121 NYA T0° 0°9917 °2 1w R¥NI 10 AYI8 Na nphw ann
nwyn

because he took Pharaoh’s daughter, etc. Thus there were two opposites together at one time and

one moment. And that is because He joined the attribute of mercy, and there came to be

The tradition connects that anger with Shlomo’s marriage to Pharaoh’s daughter, which took place at the
time the Temple was completed. So at one and the same moment there was intense joy and intense anger;

this, the Alter Rebbe says, was possible only because G-d “joined the attribute of mercy.”
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the World of Tikkun, [in which]| there can be inter-inclusion of the attributes with one another:
since the attribute and its revelation do not proceed with abundance and intensity of light, the ves-

sel could therefore contain both aspects together.

Joining the attribute of mercy means that the world is built as Tikkun. Since no attribute there reveals itself

with overwhelming light, the “vessel” can hold two opposite states together without breaking.

SECTION 4 - 15-7

Souls, angels and animals
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Now the soul of man is from the level of Atzilus, the World of Tikkun; therefore the soul is com-
prised of all the attributes, as explained in the Tanya.

The human (Jewish) soul is rooted in Atzilus, which belongs to the ordered World of Tikkun. That is why a
soul contains all the attributes — love, awe, compassion and the rest — together and balanced, as the Tanya

explains in its opening chapters.
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This is not so with the angels, whose root is from the level of the World of Tohu: the camp of
Michael, the camp of Gavriel, each one a separate line. The camp of Michael is only the level of

love, with very great intensity.

Angels are different: they are rooted in Tohu, so each camp embodies a single attribute. The camp of the an-
gel Michael is pure love (Chesed), and it is intense.
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And the camp of Gavriel is only the level of awe, with great intensity: the prince of water, the prince
of fire. And from this is drawn the level of the Chariot: “the face of a lion on the right,” “the face of

an ox,” etc.

Gavriel’s camp is pure awe (Gevurah). Michael is called the prince of water (kindness, which flows down)
and Gavriel the prince of fire (severity, which rises and burns). The four faces of the Chariot in Ezekiel’s vi-
sion — the lion on the right, the ox on the left — come from these single-attribute powers.
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Now concerning the soul of man, our Sages, of blessed memory, said: “There are three partners in
a person... the Holy One, blessed be He, puts a soul into him.” And the life-force of the soul of ani-

mals and birds is from the level of “the face of a lion,” “the face of an ox,” etc.,

The Talmud teaches that a person has three partners in his making — father, mother and G-d — and that G-d
contributes the soul. Animals and birds, by contrast, get their life from the faces of the lion and the ox in the
divine Chariot described just above.
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and their source is from the World of Tohu. And therefore it is said of man, “Behind and before You
have formed me”: from the standpoint of the level of Tikkun, in the chain of descending worlds

(hishtalshelus), the level of man is on a higher rank.

Since the animals’ life comes from those angelic powers, their source is Tohu. This explains the verse “Be-
hind and before You formed me,” which the Sages read as saying man was created both last and first: in the
ordered chain of worlds (Tikkun), man stands higher than the animals.
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For the animals fell very, very far down, whereas in their source they are on a higher rank, for they

are from the level of the World of Tohu, “before any king reigned,” etc., as is known.

The animals fell very low, yet their root in Tohu is higher than man’s. This is the foundation for the next

paragraph: the animal soul’s love, when elevated, has a power the G-dly soul lacks.
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Accordingly, the love that comes from the side of the animal soul (nefesh habahamis) is higher and
higher, the level of “with all your might,” which is above the vessel, because it is with greater force
(bechila yatir), coming with great intensity; for the root of the animal soul is from the level of Tohu,
as [explained] above.

Now the conclusion: since the animal soul is rooted in Tohu, the love it produces when turned to G-d is the

love “with all your might,” a love that is “above the vessel,” that is, beyond the limits of the soul’s under-
standing and feeling. It has the extra force of Tohu’s intensity.
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Only, it fell through the Shattering of the Vessels very far down, into physical service, to be sepa-
rate [beings]; but when it is refined and rises up in prayer, then it is with great intensity: the love of
“with all your might.”

In the Shattering of the Vessels, Tohu’s lights fell into the lowest levels, which is why the animal soul is now

absorbed in physical pursuits and feels itself separate from G-d. But when it is refined in prayer and its ener-
gy is turned upward, its original intensity returns as boundless love.
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And as our Sages, of blessed memory, said: “And the reason I did not tell you [this] in the evening is
that I had not eaten ox meat,” etc. Thus eating meat gives strength and additional intellect
(mochin) to a person; and as it is written, “And wine gladdens the heart of man.”
Evidence that the animal realm strengthens a person: a Talmudic sage explained he had not given a certain
ruling the night before because he had not yet eaten beef, implying that meat strengthens the mind.

Likewise wine gladdens the heart. Food from the animal and plant world, rooted higher, adds to a person’s
intellect and feeling.
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Contemplation in prayer and the blessings
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And nevertheless, below, man is on a higher level than they, and there is no comparison, etc.; but
in their root they are higher than the level of man, for they are from the World of Tohu. And accord-
ing to the Kabbalah this is called “the advantage of light [that comes] from darkness” specifically.

In the present order man is far above animals; but in their root, in Tohu, they are higher. The Kabbalah calls

this “the advantage of light that comes from darkness”: the greatest light comes precisely from transforming
the darkness.
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That is, through contemplation in prayer: how he is preoccupied all day long, running after his

livelihood, food and bread, whose life-force (chayus) is from the constellations (mazalos),

How does a person reach this in practice? By reflecting during prayer on his own day: how he spends it
chasing a living, food and bread, and on where that food draws its life.
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as our Sages, of blessed memory, said, “You have no blade of grass below that does not have a con-

9

stellation,” etc. And the constellations are drawn from the level of the seventy princes, and the
princes receive from the dregs of the Ofanim, and the Ofanim receive from the level of Malchus

(sovereignty), as it is written, “Your kingship is a kingship over all worlds.”
The Midrash teaches that every blade of grass has a mazal, a celestial force above it that makes it grow. The
Alter Rebbe traces the chain: the constellations get their power from the seventy angelic princes of the na-

tions, those from the Ofanim (a class of angels), and the Ofanim from G-d’s Malchus, His kingship over the
worlds. All the sustenance a person chases is at the far end of this long chain.
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But in relation to His essence and being there is no comparison, for it is only the level of a ray and
a glimmer alone. And this is the matter of the saying of Rabbi Akiva: “If so for those who transgress
His will, then for those who do His will, how much more so!”

And all of Malchus, next to G-d’s own essence, is only a faint ray. This explains Rabbi Akiva’s words: if G-d

grants so much good even to those who transgress His will (through this outer ray), how much more will He
give those who do His will.
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For there is the delight without end. And as it is written, “His splendor is over earth and heaven”:
the level of earth and heaven, [the light that] fills [all worlds] and [the light that] encompasses
[them] (memalei and sovev), is only the level of splendor and radiance; this is not so with “the chil-
dren of Israel, the people close to Him,” [close] to the level of His essence and being, blessed be
He.

For those who do His will receive the endless delight of His essence itself. The Psalm says G-d’s “splendor” is

on earth and heaven, meaning the whole divine light that fills and surrounds the worlds is only His outer
splendor; but Israel is “the people close to Him,” close to His very essence.

T3 QU2 0P M WP N 13 P2TR 13°DM PN 9°N° RO N1N2aN03 Wl anhnn mn
44 15 “Somyon RY

From this his soul will be kindled with intensity, with greater force (bechila yatir), in longing and
desire to cleave to Him, blessed be He; and as it is written, “Whom have I in heaven? And besides

You I desire nothing,” etc.

Reflecting on this contrast, the person’s soul is set aflame with intense longing to cleave to G-d Himself, not
to anything He gives. This is the Psalmist’s cry: “Whom have I in heaven? And besides You I desire nothing.”
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And this is [the meaning of] “Blessed are You... King of the world, who has sanctified us with His
commandments,” etc.: that which is bestowed and drawn down below, to be [the light that] fills and
[the light that] encompasses [all worlds] (memalei and sovev), is the level of “King of the world,”
and “His kingship rules over all.”

The Alter Rebbe applies this to the wording of every blessing over a mitzvah. “King of the world” refers to the

light G-d sends into and around the worlds, His kingship over them, as the verse says, “His kingship rules

over all.”
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But the love and longing of the souls of Israel to cleave to Him, blessed be He, in His essence and
being, [is] “who (asher) has sanctified us”; for asher is the level of the supernal delight without end,
aterm [as in] “In my happiness (be’oshri),” etc. “Who has sanctified us with His commandments,”
etc.: for through the mitzvos they draw down from the supernal delight, as, for example, tallis, etc.
But “who has sanctified us” (asher kiddeshanu) expresses the love of the Jewish soul for G-d’s essence. The
Alter Rebbe reads asher as related to osher, “happiness,” as in Leah’s “be’oshri,” and so as G-d’s endless in-

ner delight. Through the mitzvos, such as tallis, Israel draws down from that supernal delight, beyond the

level of “King of the world.”

SECTION 6 - 110-17

The waters of Noach, the ark and Shabbos
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And this is [the meaning of] “For this is as the waters of Noach to Me”: for the servitude of liveli-
hood, as mentioned above, is the level of “the waters of Noach,” as it was in the Flood. For the
meaning is not that the Flood was to remove the wicked from the world,
Now the Alter Rebbe turns to Isaiah’s words, “For this is as the waters of Noach to Me,” the verse of the first
maamar of this parsha, where G-d compares His oath to Israel to His oath after the Flood. The burden of

earning a living is also “the waters of Noach,” like the Flood; but first he asks what the Flood was for, since its

purpose was not simply to wipe out the wicked.
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for that the Flood of water would not have been needed, since it could have been done in a single
moment.

G-d could have wiped out the wicked instantly; a year-long flood of water was not needed for destruction
alone.
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As it is written regarding Pharaoh, “And you would have been cut off,” etc. Rather, the Flood was in

order to purify the world, for at first “the earth was filled with violence,” etc.,

Proof that G-d can destroy instantly: He told Pharaoh He could have struck him and he would have been “cut
off from the earth” at once. So the Flood had another purpose: to purify a world that had become “filled with
violence.”
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for they drew down kelipos (husks), etc. Therefore the world had to be purified through the level of
purifying waters; and this is the level of rain, “the mighty powers of rain,” which is from the level
of Tohu. For when the rains are drawn down in order and gradation, this is the level of Chesed, and
it makes seeds grow, etc.

The sins of that generation drew down kelipos, forces of concealment, so the world needed cleansing by wa-

ter, as a mikveh purifies. The Alter Rebbe connects this to rain, called in the prayers gevuros geshamim, “the

mighty powers of rain.” Ordinary rain, falling in measured order, is Chesed and makes things grow.
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This is not so with the Flood, [whose waters|] came down with Gevurah, that is, with great intensity
and with great force, which is from the level of the World of Tohu, the Chesed of Tohu. To purify the
earth there needed to be an illumination from the level of the World of Tohu, which is higher than
the level of Tikkun; only it was a great and mighty illumination, with great intensity, from the level
of Tohu.

The Flood fell with Gevurah, meaning with overwhelming intensity: it was the Chesed of Tohu, kindness in

Tohu’s unbounded form. Only such a light, higher than Tikkun, could purify the earth; its sheer intensity is
what made it destructive to those unfit to receive it.
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Therefore “He wiped out all existence,” for they were not fit to receive [it]. And this is [the meaning
of] “And the mountains were covered... fifteen cubits,” etc.

So the Flood “wiped out all existence” not as punishment for its own sake but because they could not receive
such intense light. And the waters rose fifteen cubits above the mountains.
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“Mountains” means the level of Tikkun, the inter-inclusion of the attributes (middos), as [in the
case of] Avraham, who called it “mountain,” etc. And the preoccupations and thoughts of this
world, [which come] from the animal soul, are also from the level of the World of Tohu, and are
called “the waters of Noach,” etc.

“Mountains” stand for Tikkun, the blending of attributes, as the Talmud says Avraham called the Temple site

a “mountain”; the Flood’s Tohu-waters rose above Tikkun. In a person, the worries and thoughts of this
world that come from the animal soul are likewise from Tohu, and they are the “waters of Noach” in his life.
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And this is [the meaning of] “And G-d said to Noach, ‘Come, you and all your household, into the
ark (teivah).’” Teivah is the level of combinations of letters,

G-d tells Noach to enter the teivah, the ark. The Hebrew teivah also means “word,” so the Alter Rebbe reads

it as the words and letter-combinations of prayer and Torah, the refuge from the flood of worldly worry.
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for Noach is the level of Shabbos, as its Targum [renders] “and He ceased” (vayishbos) as “and He
rested” (venach), etc. But the meaning is not cessation in essence, only like a person who rests
from his work.

The name Noach means “rest,” and the Targum translates G-d’s resting on the seventh day with the same

root, so Noach is the level of Shabbos. This rest is not stopping altogether, but like a worker who rests from
his labor: a rest that follows effort.
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And as it is written, “And they rested on the fifteenth,” etc.: rest after war, etc., the level of nach,
rest of the spirit (naycha d’rucha). And there are two levels of nach, two levels of Shabbos: the lower
Shabbos and the higher Shabbos, “the day that is entirely Shabbos.” And the level of prayer is also
called the level of nach, the level of Shabbos.

The Jews of Shushan “rested on the fifteenth” after their war: rest after struggle, a calm of the spirit. There

are two such “rests”: the lower Shabbos, our weekly Shabbos, and the higher Shabbos, the “day that is entire-
ly Shabbos” of the future. Prayer, too, is a “rest” and a Shabbos, where the week’s work is lifted up.
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And all the weekday prayers are elevated on Shabbos, for on Shabbos is the ascent of the worlds.
For all six days of work are the refinements of the 288 sparks, the level of Malchus (sovereignty)
that descends into [the worlds of] Beriah, Yetzirah and Asiyah, “her feet descend,” etc. And in this
there are various times, such as midnight.

Weekday prayers are fully lifted on Shabbos, when all the worlds ascend. In the Kabbalah, 288 sparks of holi-
ness fell in the Shattering of the Vessels, and during the six workdays Malchus descends into the lower worlds
to refine and gather them, as Proverbs says “her feet descend.” This refining has particular times, such as
midnight, the time of Tikkun Chatzos, the midnight lament over the destruction of the Temple and the exile
of the Shechinah.
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And all six days of work are the level of the influences of “And G-d said, ‘Let there be light,’” etc.,
“Let there be a firmament.” And on Shabbos, Beriah, Yetzirah and Asiyah are elevated into the level
of the World of Atzilus (Emanation), the level of Tikkun,

The six days correspond to the creative sayings, “Let there be light,” “Let there be a firmament,” through

which divine influence flows out into the worlds. On Shabbos the flow reverses: Beriah, Yetzirah and Asiyah
rise into Atzilus, which is the World of Tikkun.
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for “He and His life-force are one, He and His vessels are one”; meaning, chayohi (“His life-force”)

is the lights and garmohi (“His vessels”) are the vessels: all is one in them.

The Tikkunei Zohar says of Atzilus that G-d is one with His “life-force” and with His “vessels.” The Alter
Rebbe explains these as the lights and the vessels: in Atzilus both are wholly one with G-d.
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And as it is written, “Yours, O G-d, is the greatness and the might”: in the level of Atzilus, the levels

of greatness and might are in the level of “Yours,” and are utterly united, the level of Tikkun.

The verse “Yours, O G-d, is the greatness and the might” shows this: in Atzilus even the opposites Chesed
(greatness) and Gevurah (might) belong to “Yours,” wholly united with G-d and with each other, which is the
essence of Tikkun.
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So too in prayer: all the activity that one does every day, with food or even [with] Torah study, is el-

evated in prayer through the love of “with all your might.”

Prayer works like Shabbos: everything a person did during the day, eating or even studying Torah, is lifted
up in prayer through the boundless love “with all your might.”
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And this is the lower Shabbos, in which Beriah, Yetzirah and Asiyah are elevated into the level of
Atzilus. But in the Time to Come there will be “the day that is entirely Shabbos,” meaning that the

level of Atzilus will be elevated higher and higher, and not

This is the “lower Shabbos,” lifting the lower worlds into Atzilus. The future “day that is entirely Shabbos”
will be greater: Atzilus itself will rise higher and higher.
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as now, when after Shabbos there must be a weekday, that is, the level of Atzilus refines Beriah,
Yetzirah and Asiyah; but in the Time to Come the level of Atzilus will be elevated, and it will no
longer be necessary to refine Beriah, Yetzirah and Asiyah,

Then the cycle of weekday and Shabbos will end. Today every Shabbos is followed by a weekday, because

Atzilus must keep refining the lower worlds; in the future that refining will be complete and no longer
needed.
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for “I will remove the spirit of impurity,” and “death will be swallowed up,” etc.; “A woman of valor
is the crown of her husband,” and “A female shall surround a male,” as explained elsewhere; and
this will suffice for one who understands.

For then G-d will “remove the spirit of impurity,” and death will “be swallowed up” forever. Malchus (the

“woman of valor”) will become “the crown of her husband,” rising above Z’eir Anpin, and “a female shall
surround a male.” The Alter Rebbe leaves the details to another place.

SECTION 7 - 118-23

Many waters cannot extinguish the love
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And this is the explanation of the verse: “Many waters” are the preoccupations of this world, which
are from the level of the World of Tohu; “and rivers” are the thoughts, which flow like the waters of
ariver that move along and go,
The Alter Rebbe now reads a verse from the Song of Songs: “Many waters cannot extinguish the love, and
rivers cannot drown it.” The “many waters” are the preoccupations of worldly life, rooted in Tohu, the same

“waters of Noach” described above; the “rivers” are the stream of thoughts those worries set flowing, which
keep running on without pause.
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for in the level of Tohu there are also two levels, waters and rivers; [yet they| “cannot extinguish the
love” that comes from the power of the G-dly soul (nefesh ha’Elokis) with intensity: “and besides
You I desire nothing,” etc.

Tohu itself has these two levels, the waters and the rivers. Yet they cannot put out the love that the soul’s di-

vine power brings with intensity, the love that says to G-d “besides You I desire nothing” — nothing but G-d
Himself.
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“If a man would give all the wealth of his house for love, it would be utterly scorned.” Meaning: “his
house” is the level of Chochmah (wisdom), [as in] “With wisdom a house is built.”
The next words of the Song say that if a man gave all the wealth of his house for love, “it would be utterly
scorned”; in the plain sense love cannot be bought, but here, as paragraph 23 says, the wealth itself is what

the lover scorns. The Alter Rebbe interprets each word: “his house” is Chochmah (wisdom), because

Proverbs says a house is built with wisdom.
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“The wealth of his house” is the inner dimension (pnimiyus), as it is written, “And with knowledge
the chambers are filled with all precious and pleasant wealth”; and this is the level of the reasons of
the Torah, and this is the level of the higher and lower Gan Eden; and “the Torah issues from
Chochmah.”

“The wealth of his house” is the inner treasure of wisdom: the reasons of the Torah, which the souls enjoy in

the Garden of Eden, lower and higher, as reward. The Torah comes from Chochmah, so its reasons are the
“wealth” of the “house” of wisdom.
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“If a man would give” — the level of “a man of war”: for [the ability] to have the level of Chochmah,
to delight in the radiance of the Shechinah (Divine Presence) in the manner of comprehension, is

only the level of a ray and a glimmer alone; and it is

The word “man” (ish) in the verse recalls “G-d is a man of war.” Understanding G-d through wisdom, the de-
light of the souls in Gan Eden who “enjoy the radiance of the Shechinah,” is only a ray of His light.
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through the level of “a man of war,” which is the many contractions (tzimtzumim), until there can
be the level of Chochmah, the radiance of the Shechinah. But the level of the love mentioned above

[is] “and besides You I desire nothing,” etc.:

That ray comes to them through “a man of war,” that is, through many contractions (tzimtzumim) that re-
duce the light until created minds can grasp it as wisdom. The love described above is different: “besides
You I desire nothing.”
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not for the sake of receiving a reward, that is, the World to Come, the higher Gan Eden, etc., but
rather “You” (ve’immecha), to His essence and being, blessed be He: to Him and not to His
attributes.

This love seeks no reward, not even the spiritual reward of the World to Come or the higher Gan Eden, but

G-d’s essence alone. In the classic phrase: to Him, and not to His attributes.
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And how can one draw down the level of His essence and being? It is through the mitzvos: for the
613 mitzvos of the Torah and the seven mitzvos of the Rabbis are 620 pillars of light, the numerical
value of Keser (the Crown).

How can a person reach G-d’s essence, which is beyond all light? Through the mitzvos. The 613 command-

ments of the Torah plus the seven Rabbinic commandments total 620, the numerical value of Keser (N3 =
20+400+200), the “crown” above wisdom. So the mitzvos are called “620 pillars of light.”
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For just as a pillar [extends] from above to below, so too the mitzvos are from the level of Gulgalta,
the level of Keser, the intermediary between the Emanator and the emanated. For how can one
draw down from His essence and being, blessed be He, below? It is through the mitzvos, “the 248

limbs of the King,”

A pillar reaches from top to bottom; so the mitzvos stretch from Keser (called Gulgalta, the “skull” of the
highest configuration), which stands between G-d and all that emanates from Him, down to our world. The
mitzvos are called “the King’s limbs.”
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and as it is written, “And His right hand embraces me” — like the analogy of one who embraces a
person out of love for his inner self, because he is exceedingly wise and the like; only he cannot
grasp him except

The verse “His right hand embraces me” is explained by a parable: a person loves a great sage for his inner
self, his wisdom, but he cannot hug the wisdom directly. He can only embrace the sage’s body.
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through the body and its limbs. So too, as it were, through the mitzvos, the 248 commandments,

one can draw down His essence and being, for they are His will, blessed be He.

By embracing the body he embraces the whole person. So too, the mitzvos are G-d’s will, His “limbs”; by do-
ing them we “embrace” G-d’s very essence, which cannot be grasped in any other way.

likuteitorah.com/ 67



TORAH OHR - PARSHAS NOACH - MAAMAR 3 523 By 1IN0

HRIY® Y [ynv neipa] RV DPIIN 1IRW N MIRT PN KT #RIPNT KD RIRNWKRD 17N
X3P PRI ] P TIM TR 711D %7 PP PN o xax] KPR TN 199K 1707

And this is [the meaning of|] “to be absorbed in the body of the King”: this is the level of the
mitzvos. And this is what we say in the Shema: “Hear, O Israel, Havayah is our G-d” — the union of
Abba and Imma (Chochmah and Binah), “two companions,” etc.; “Havayah is One” — the union of
Z’eir Anpin (the emotive attributes) and Nukva (the feminine / Malchus).
The Zohar speaks of the soul being “absorbed in the body of the King”; this, says the Alter Rebbe, is the
mitzvos. He contrasts them with the unions described in the Shema: “Havayah is our G-d” is the union of

Abba and Imma (Chochmah and Binah), “two companions” who never part; “Havayah is One” is the union of

Z’eir Anpin and Nukva, the emotive attributes and Malchus.
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“Blessed be the name of the glory of His kingdom forever and ever” — the lower unity (yichuda
tata’ah). And all this is the level of union, that is, when it is drawn below and they become one. This
is not so with the performance of the mitzvos: “And these words which I (anochi) command you to-
day shall be.”

“Blessed be the name of the glory of His kingdom” is the lower unity, G-d’s oneness within the world. All

these are unions of divine levels as they come down into the worlds. The mitzvos are something more: the

next verse says “these words which I command you.”
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Anochi is the level of Keser (the Crown), through “and you shall speak of them”; for speech in
Torah is also a positive commandment.

The “I” (Anochi) in that verse refers to Keser, above all the levels that unite. The mitzvos reach there; and
even speaking words of Torah (“you shall speak of them”) is itself a positive commandment, and so also con-
nects to Keser.
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And this is [the meaning of] “If a man would give all the wealth of his house” — the level of the high-
er and lower Gan Eden, the level of Chochmah, the reasons of the Torah — “it would be utterly

scorned,”

Summing up the verse: “all the wealth of his house” is the higher and lower Gan Eden, the wisdom of the

Torah’s reasons; and “it would be utterly scorned”: the love scorns that wealth.
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for it is only the level of a ray and a glimmer alone; but “for love” — “and besides You I desire noth-

ing,” etc. —which is to Him and not to His attributes, to His essence and being, blessed be He.

It would be scorned because that wisdom is only a ray of G-d’s light. True love says “besides You I desire
nothing”: it is directed to G-d Himself, not to His attributes, to His very essence.

SECTION 8 - 124-26

We have a little sister
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And this is [the meaning of] “We have a little sister.” Meaning: for now she is called “this is my
beloved,” etc.; but when she is elevated higher and higher through the mitzvos, into His essence
and being, she is called “my sister” (achosi), a term [as in] “and they do not join (me’achin)” and
“the joining (ichuy) of Alexandria.”
The next verse, “We have a little sister,” refers to the Jewish soul and to Malchus, the Shechinah. Now she is
called “this is my beloved,” a relationship between two. When she rises through the mitzvos into G-d’s es-

sence she is called “my sister” (achosi), which the Alter Rebbe connects to the Talmudic words for “joining”
(me’achin, ichuy).

NSapRWD °5 XTI TP IVP PMA P OWY [nhya nwy] 27BY TSHON NWR whn DUINRD 1w
79N1AR 1127 71 IO NPMAn

For they become truly one, “a woman of valor is the crown of her husband,” and there she is called
the level of “little,” a single point. For when she receives from the level of Chochmah, [this is]

called “great is Your faithfulness,”

Then she is truly one with Him, as “a woman of valor is the crown of her husband”: Malchus rises to become
a crown. There she is called “little,” a single point. When she receives from Chochmah, she is called “great.”
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and as our Sages, of blessed memory, said, “When is He great? When He is in the city of our G-d,”
that is, when there are many influences and flows; this is not so when the level of Malchus will be
elevated higher and higher, to be “the crown of her husband”: then she is the level of a single
point.

So the Zohar reads “great is G-d... in the city of our G-d”: G-d is called “great” when Malchus (“the city”) is
full of many flows of influence. But when Malchus rises to be the crown, she contracts into a single point.

Y1791 O7(RNDIA0T RIWVON 7MW BY T ORI XYY 1730 A7 7010 °D (kv xeyaa) RPYN2 3)
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(And see the Ra’aya Mehemna, Parshas Terumah, folio 158a: “And she is a crown on His head,
from the side of the segolta.”) And as is known, a single higher point includes all the levels of the
lower, as our Sages, of blessed memory, said, “The feet of the Chayos correspond to all of them; the
legs of the Chayos,” etc.

The Zohar (Ra’aya Mehemna) describes Malchus as a crown on the head, from the side of the segolta. A high-

er point, though small, contains everything below it, as the Talmud says the feet of the Chayos (the angels of
the Chariot) are equal to everything beneath them. So the “little” point includes all.

o"RYn Crbwn $o2 1M195m P07 Moo vnk yawn qunl anyw vn .ab PR oo
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“And she has no breasts.” Meaning: for now [the flow] is drawn and bestowed below, into the cham-
bers of Beriah, Yetzirah and Asiyah, and “His kingship rules over all”; this is not so above: “since it
is busy swallowing, it does not emit” — it is not drawn and bestowed at all.
“She has no breasts”: breasts give milk, so they stand for bestowing influence. Now Malchus nourishes the
worlds, sending life into the chambers of Beriah, Yetzirah and Asiyah. But when she rises above, she is whol-

ly absorbed in receiving from G-d’s essence and gives nothing out — as the Talmudic idiom says, “busy
swallowing, it does not emit.”

likuteitorah.com/ 70

25



TORAH OHR - PARSHAS NOACH - MAAMAR 3 523 By 1IN0

OEYRW 791 9327 15’7 9370 VA 93 7D 12 1NTPW 01°2 MRS awya nn 26

“What shall we do for our sister on the day she is spoken for?” Meaning: for below, [it is| “And G-d

spoke,” etc., “the word of a king is authority,”

The verse continues: “What shall we do for our sister on the day she is spoken for?” Below, G-d’s speech
rules and creates: “And G-d spoke,” and “the word of a king is authority.” Malchus is associated with speech.

M2 112 9T A9YRR OPRWN AN Pwnm 0Man pnry s3] Y752 137D 1270 CNaw 110
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that is, the level of speech is a configuration (partzuf) by itself, which leads and draws down to oth-
ers; this is not so above, “that she is spoken for,” a passive level, in which the speech is not by itself
but only “in her,” for it is not drawn down below.
In this lower state, speech is a “configuration” (partzuf) of its own that guides the worlds and gives to others.
Above, the verse says she is “spoken for” (yedubar bah, literally “it is spoken in her”), passive: speech does

not stand on its own but is absorbed within her, and it is not drawn down. The maamar ends with this image
of Malchus wholly united with G-d.

IN ONE’'S AVODAH

A person immersed all day in business should use his prayer to reflect on how all the sustenance he chases
is only a faint ray of G-d’s kingship. This stirs the raw energy of the animal soul into an intense love that
wants G-d alone, “with all your might,” lifts up all the day’s activity, and finds its expression in the mitzvos.
QUESTIONS FOR DISCUSSION

1. Why does the maamar say that Gevurah is not the withholding of light but its intensity, and how does this
explain why the world could not endure with judgment alone?

2. In what sense are animals, and the animal soul, higher than man in their root while lower in the present

order?

3. How can reflecting on the chain of intermediaries behind one’s daily bread lead to love for G-d’s essence
rather than to discouragement?

4. Why is even the delight of Gan Eden “utterly scorned” next to the love that says “besides You I desire

nothing”?

5. What does the parable of embracing a wise man through his body teach about the role of the mitzvos?
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For the children at the table

Turning strong energy into love of G-d

THE BIG IDEA

The strong energy we put into physical things can be turned in prayer into a powerful love
that wants only G-d.

This maamar explains the one before it. Why does a soul come down into a body and into the wor-
ries of earning a living? So that it can rise higher. Every person also has an animal soul, the part of
us that wants food, rest and success, and its energy is very strong. The Alter Rebbe explains that
this strength comes from Tohu, a world with a light so intense that each quality stood alone and
could not mix with any other. Our world is built from Tikkun, “repair,” where the light is gentler
and opposite qualities can live together, like kindness together with strictness. People come from
Tikkun, so we can hold many qualities at once. But the root of the animals is in Tohu, which is high-
er. So when a busy person prays and thinks, “All day I chased only a tiny ray of G-d’s light,” that
strong energy turns into a love “with all your might” that wants G-d alone. Then prayer is like en-
tering Noach'’s ark, a small Shabbos in the middle of the week that lifts up the whole day. That love

is expressed by doing the mitzvos, which are G-d’s own will.
THE MASHAL

Our Sages say that eating meat gives a person strength and a clearer mind, and the verse says that
wine gladdens the heart. Something lower gives strength to something higher. So too the animal

soul, once it is refined in prayer, gives great strength to the love of G-d.
QUESTIONS FOR THE SHABBOS TABLE

1. What is the difference between Tohu and Tikkun in this maamar?
2. How is prayer like going into Noach’s ark?

3. What is something you have a lot of energy for, and how could you use that energy for a mitz-
vah this week?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

1 B»a DY 1IN0

The note records another transcript (hanachah) of this
same discourse, recorded by Rabbi Pinchas, printed with
glosses.

KEHOT'S NOTE

27975 DPWRA2 NN 101 MINAT QY 13°Y 8797 NINan 9202 anan My
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PARAGRAPH 2

2 mMa3 AR e

Rabbi Pinchas’s transcript reads here “can be an elevation
higher and higher” instead of “will be on a lofty level,”
stressing that the businessman’s prayer can ascend be-
yond its starting point.
KEHOT'S NOTE
LTy 19¥n2 1237 N? 2157 :2770 Nnana

3 9787 23

The Shema commands to love G-d “with all your heart,
with all your soul and with all your might.” The Alter
Rebbe reads “with all your might” (me’odecha) as a love
without limit, which the soul can reach only after its
descent.

Deuteronomy 6:5°77:"1 %727
STTRRT222 JWDI722: 72357222 TR2X 1 NN NITNY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

4 Q%1 IRDA T 2

The earlier maamar uses the same Midrash: it is precisely
through the opposite, the darkness of the animal soul, that
one reaches the love “with all your might,” which is truly
without limit.
KEHOT'S NOTE
D771 NNATA RO MY LR L0 oY N

5 %Y IR 09N IRDR T2

The Midrash expounds the words “and behold, it was very
good” at the end of creation: “good” is the angel of life and
“very” is the angel of death. The Alter Rebbe uses it to
show that the “very” (me’od) — the power that comes from
the opposite of holiness — is what makes limitless love
possible.

Genesis 1:318"7:X n"wx12
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PV

And G-d saw every thing that He had made, and, behold, it

was very good. And there was evening and there was morn-

likuteitorah.com/

ing, the sixth day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

6 %7y N7Yaw oIpna
The note directs the reader to a note of the Rebbe on this

teaching about the place of baalei teshuvah, printed in
that volume and reprinted elsewhere.
Berakhot 34ax 7% n1>12
KEHOT'S NOTE
Y UTWNT DQOINRNN 9902 PUOT 9MINIR PrI NAYA AR WK ,75 nna2
M”52 PNy .183

7 12 Q%PYTR 1T NYYaWw DIpRa
Rabbi Abbahu teaches that where baalei teshuvah stand,
even the perfectly righteous cannot stand. The Alter Rebbe
explains that their advantage is the extra force that comes
from overcoming the animal soul.

Berakhot 34b:22-23373-273:2 7% m19172
— PRy NN 23w OipR IR °27 TWRT INIX °277 KPP
2217p7) PImT? 0P DiPw” nRIY 1Ty 0K 073 0O
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2377 259 MY — 2R7 ORMY LRIV TPy 13T pin Y
RAWT MR PO 1773y
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
8 57an by 1IRa

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
2972 DPWRA2 N7MIR 101 MIAAT QY 11°Y 237 NNAT 9902 Anan My
(MY 3% n™pva 03 0971) 2,090

PARAGRAPH 3

9 197 WK 270N PR

The Torah introduces the kings of Edom “who reigned in
the land of Edom before any king reigned over the chil-
dren of Israel.” In Kabbalah these are the Sefiros of Tohu;
the Alter Rebbe uses the verse to show that Tohu comes
“before,” and is higher than, Tikkun.

Genesis 36:31x72:1"% n°wr12
2K 327 T2R7I2R 2387 DVTX YIX2 137 WK D°02R0 MPX)
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And these are the kings that reigned in the land of Edom,
before there reigned any king over the children of Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to I Chronicles 1:43 for these words.
I Chronicles 1:433:°X & 0°2°71 °127
§22 PX? 2237 To1mT70 2302 DITX TIN2 197 WK 02200 17X
121737 7%y oW 7992712
Now these are the kings that reigned in the land of Edom,
before their reigned any king over the children of Israel:

Bela the son of Beor; and the name of his city was Dinhabah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Midrash says G-d first intended to create the world
with the attribute of judgment, saw it could not endure,
and joined to it the attribute of mercy. The Alter Rebbe
reads it as the passage from Tohu to Tikkun.
Bereshit Rabbah 12:15171:2” 1127 n°wX12
Tanya, Sha’ar HaYichud 5:1718mM 7m0 ayw ;2w pon ,x0in
R
MAWMRR N7y PN’ :1REINAIC;II I 1 7Y M
12 ANY - 0pNR 0717 PRY AX7 ,1PT1 N2 079N DX Ri13P
0°n2iM NINIRY 0778 > 7 by mn"?g m‘?ann ,13°°07 ,”0°n07 NIn
.minay
Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE

X LTOPND 3 992 DPWRI2 DMK LR LR NPWRA2 WD AR7 LAY L2097
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77T 2RI NN N1M2 mawnna ey menna

Rashi on the first verse of the Torah cites this teaching to
explain why the creation narrative uses the Name Elokim
(judgment) and later adds Havayah (mercy).

Rashi on Genesis 1: 'R’ n"wr12 %y >"w1

19210 B2YIY 975 81 1R

A passage of this maamar, from here on, is quoted in Or
HaTorah with the Tzemach Tzedek’s glosses, in his discus-
sion of the kings of Edom in Parshas Vayishlach.
KEHOT'S NOTE
Aoy 2,17y 297 9w N7MIRA R yop

T2 TR T P

David’s blessing names greatness and might among G-d’s
attributes. The Alter Rebbe cites it to prove that Gevurah is
one of G-d’s own life-giving attributes, the Sefiros of
Atzilus.
I Chronicles 29:118™:1v”3 X 0171 *927
YN D03 9373 TN MRIT NNENT MM NPT M
SWRT? 937 Ripanmm 17w N 77
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
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heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

The Torah forbids eating blood “for the blood is the soul.”
The Alter Rebbe uses it to show that blood, associated with
Gevurah, is the main carrier of life.

Deuteronomy 12:23373:2” 0°127

-0y w37 PORNTKD) W7 NI 077 °3 077 YOR AP P
3n

Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TINRD 27 M3 .. 17123 02 SURWR
The Rebbe writes there that what this passage says about
Gevurah refers to the Gevurah of Atzilus — Gevurah as a
divine attribute, before it descends to become judgment.
KEHOT'S NOTE
wry "NIPORRT 171237 IOAW” XD OUwnw °> 108 Y ?Un wnpha
9 "owa

197912 WY nunk . L NMEan YD 1as

Rabbi Pinchas’s transcript explains this more fully: be-
cause the flow comes with intensity, there are places not fit
to receive it, whereas Chesed’s cool flow can be received
even by one who is unworthy.
KEHOT'S NOTE
DIPn WY MT23N2 R NIRRT N 1°391 AN AR 2770 Nnana
09ap% 197 MIpa IYEWI Xaws TONT N2 D7RwR .022pY MR PRY
0P 099377 1 MK 123 MM2AN3 AYEw Rawd 19771 MR PRY AR
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7T 99 o1 199 RO 7T MPANT IR 7372 70 AT 9w anRn 1
19795 0°9237 .N'?P’J Y 0727 77N IR LT Y 270pN BUN0 AR L7YUE2
PIANY A2 1721 0 P2 WIRAN BTy RN 0wy LT Y0 Wwpn 7T
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The note points to the Mitteler Rebbe’s discussion of why
the Sefiros of Tohu are called “kings.”
KEHOT'S NOTE
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PARAGRAPH 4

19
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According to the note, the Mitteler Rebbe gives two para-
bles there that complete this explanation of Tohu as abun-
dant light and few vessels.
KEHOT'S NOTE
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The note points ahead to a later maamar in Torah Ohr that
also discusses Tikkun as many vessels and little light.
KEHOT'S NOTE
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21 | The Mishnah counts ten generations from Noach to
Avraham to show how patient G-d is, for all of them an-
gered Him until Avraham came. The Alter Rebbe cites it as
an example of Tikkun, where an attribute such as anger
does not come with overwhelming force.

Pirkei Avot 5:2°2:’1 mar mwn
230 1307 DBX W M2 YUTIA? LM T 0TXR NinNT My
MY 21300 0 DR D7PPY ROITY TY PRI POYOR 1T NiNITa
niniTa Dow L1707 0°BR TN ARD YUTINT ,0T72K TV 0In niniT
{072 12 7Y 221 DK XY 7Y RN 1Oy T
[There were] ten generations from Adam to Noah, in order to
make known what long-suffering is His; for all those genera-
tions kept on provoking Him, until He brought upon them
the waters of the flood. [There were] ten generations from
Noah to Abraham, in order to make known what long-suffer-
ing is His; for all those generations kept on provoking Him,

until Abraham, came and received the reward of all of them.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

22 | The Song of Songs is attributed to Shlomo. The Alter Rebbe
says that when Shlomo said it, at the Temple’s building,
there was a joy unmatched since creation.

Song of Songs 1:1'X:’R 01w "W

PY? YR 07w Y
THE song of songs, which is Solomon’s.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

23 | G-d tells Jeremiah that Jerusalem has provoked His anger
from the day it was built. The Alter Rebbe sets it beside the
joy of the dedication to show two opposites at one
moment.

Jeremiah 32:3187%:27% 17117
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19 Py 77012 M 0 TN

For this city hath been to Me a provocation of Mine anger

and of My fury from the day that they built it even unto this

day, that I should remove it from before My face;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

24 | At the dedication of the Temple the cloud of G-d’s glory
filled the House so that the priests could not stand to
serve. The Alter Rebbe cites it as a revelation of the
Shechinah below and a moment of great joy.

1 Kings 8:11x7>:’1 X 0°3%n
T N°27NR °177922 K900 1297 %190 NIW7 Thy? 07157 1997°K7
so that the priests could not stand to minister by reason of

the cloud; for the glory of the L-RD filled the house of the
L-RD.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 5
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the passage shares nothing with the note
KEHOT'S NOTE
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The Kehot note cites the Zohar for Michael as the angel of
the right side, love and kindness. The Alter Rebbe uses it
to show that each angel embodies one attribute alone.
Zohar II1, 118b2 ,r>p »’mt
Tikkunei Zohar, Tikkun 70 - 125b:1¥ 13p°n ©™\pn
WRD XY TIRTT PYmInT PRy 112 N 17T 1w
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Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE
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The words from “very” through “the prince of water, the
prince of fire” are missing in this manuscript.
KEHOT'S NOTE
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28 | In Ezekiel’s vision of the Chariot, each creature has the
face of a man, a lion on the right, an ox on the left and an
eagle. The Alter Rebbe traces these faces to the single-at-
tribute angelic camps rooted in Tohu.

Ezekiel 1:10”:'x Hxptn»
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud teaches that there are three partners in a per-
son: father, mother and the Holy One, blessed be He, who
gives the soul. The Alter Rebbe uses it to distinguish the
human soul from the life of animals.
Niddah 31a:9°v:X X% 7172
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The manuscript reads “whereas the life-force of the ani-
mal soul and birds,” making the contrast with the human
soul explicit.
KEHOT'S NOTE
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The Psalmist says, “Behind and before You formed me.”

The Alter Rebbe reads it as man’s double rank: higher

than the animals in the order of Tikkun, lower than them

in their root in Tohu.

Psalms 139:5°7:0”%p 0°2°1n
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Thou hast hemmed me in behind and before, And laid Thy

hand upon me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The kings of Edom reigned “before any king reigned over

the children of Israel.” The Alter Rebbe uses the phrase
again to place the animals’ root in Tohu, before Tikkun.

Genesis 36:31877:1% n°*wKr12
(2K %337 7R %397 DITY YR 1370 WK 00nn 17Xy
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rava explains that he had not stated a ruling the evening
before because he had not yet eaten ox meat. The Alter
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Rebbe uses it to show that meat adds strength and intellect
to a person.
Bava Kamma 72a:1-4’7-"X:X 2”7y Rnp 822
TN NDD RIY N KY RIY XD KPKY K70 K2 220K KPT
P2 R R RD°D ,KID°KD 19313 “iN2W3” AP RIIP RY™M :Ap?
27 APR MR 191 AL NRYRI LIED .KORD 9ID YinawY
103 KX LI PR AP0 YU 2B 377 INANime a0

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

2RLaY P

YN 227 nRw P
The Psalmist praises wine that gladdens the heart of man.
It is another example of a lower thing strengthening a
person.
Psalms 104:157°0:77p 0°9°1n
7907 TAIR™327 D7) 190 003D DY waNTI2P Mt 1)
And wine that maketh glad the heart of man, Making the
face brighter than oil, And bread that stayeth man's heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
A0 7P 0%%nn

Kehot’s note points to Daniel 7:5 for these words.
Daniel 7:5'7:t 5X°17
FRD2 Y2y N2M NP LYY 3T MT AXIN IR AP I
RO3 P2 5K TP [P IR 191 MY 2
And behold another beast, a second, like to a bear, and it
raised up itself on one side, and it had three ribs in its
mouth between its teeth; and it was said thus unto it: ‘Arise,

devour much flesh.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8
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The note says the source of this Midrash was given there.
KEHOT'S NOTE
.T,1 2%y o)

B 1R PR MRk 2wy 90 R

The Midrash teaches that every blade of grass has a mazal
in the heavens that strikes it and tells it to grow. The Alter
Rebbe uses it to trace a person’s sustenance up a long
chain of intermediaries.
Bereshit Rabbah 10:61: 1127 n°wx12
NR XD RDINT 072 PR 10 D00 19PN PR IR R0 12
55 ']5 PR :7112°0 527 AR .DAPAnRa DR AP IpIan onal ,nonn
RIT XTI ,27317 IR IMR 71ORY ,¥°772 bli-R b PRY 2wy 2wy
J13 TAR2 0w 2°WN OX D°R% Mpn DyTn (M2 aw) 2°n57
.iNBEN 9703 MOWIM X A1 MITYn wpnn .(C aw) e '(1W’?
59031 ,M17°91 DR NITYR 1100 IR 1172°0 *71 K22 72 K171 °20
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38

39

40

41

NP2 M RPN (DY) N7 RIT KT PR WP P U
... R™I172 01110 °37 0130 7232 59 v
Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.” That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Y7o Moy

“Your kingship is a kingship over all worlds.” The Alter
Rebbe cites it for Malchus as the source of life for all the
worlds.

Psalms 145:1337>:7”np 0°2°1n

Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

2, np oonn

N2°PY " RN

The note points ahead to two later maamarim of Torah
Ohr that also explain Rabbi Akiva’s saying.
KEHOT'S NOTE
ARw Y MR 1IN LMD D7 1Pwa 577 1pR IR .MM N0

5719RY 1% WY 5 1187 Ay aR
At the end of Makkos, Rabbi Akiva comforts his col-
leagues: if G-d grants such good to those who transgress
His will, how much more to those who do His will. The
Alter Rebbe reads it as the contrast between the outer ray
of G-d’s light and His essence.
Makkot 24b:1-2°2-’R:2 772 n12n
72 92187 21297 M1 ,pIgn "X 37 77PN 127221 KDY wa
,072017°% 1991y 197 NAR OYR W .10IY 1D NAR By 119%7 wiy?
INT D220 TP WA 10D LTI IR DORIND T WAy 172
PISH RIPY °3M P2 17927007 ,DOWIRT "W TR NN REY oY
?0°292 OAR M) 197 077 UK 7PN AR M) 01on :iP N
1577 DRV VYT PN 2R WM” 92 :IN2Y Dipn 47 1K
121921 X7 32

William Davidson, Vocalized Aramaic (CC-BY-NC)

2o IR Py 1IN

“His splendor is over earth and heaven.” The Alter Rebbe
reads “splendor” as the outer radiance that fills and en-
compasses the worlds.

Psalms 148:135:1”np o°%°n
00 PIRDY 3790 9725 inw 23373 R DYtng 195
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Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

. ,nnp ooonn

121p oY PN 212k
The next verse speaks of “the children of Israel, the people
close to Him.” The Alter Rebbe reads it as Israel’s close-
ness to G-d’s essence, beyond His outer splendor.
Psalms 148:147:1”np 0°2°1n
:AR"1297 1297 DY 2K %337 wTon-237 NPan iny? 1R o
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near
unto Him. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SISO NP 7Ry Do o M
Asaph declares in the Psalm that he wants nothing in
heaven or on earth but G-d. The Alter Rebbe uses it for the
love that seeks G-d Himself.
Psalms 73:257173:37y 0°2°11n
71X "NIDTKY Tay) DD o
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Koheles sees that wisdom excels folly “as light excels dark-
ness.” Chassidus reads it as the special light that comes
from darkness itself, applied here to the love that comes
from the animal soul.

Ecclesiastes 2:1337°:’2 n>r1p
STYNATR R P2 M2300T MR TN I 2 IR
Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9

45

46

“G-d has established His throne in the heavens, and His
kingship rules over all.” The Alter Rebbe uses it for “King
of the world,” G-d’s rule over creation.
Psalms 103:19v”>:3°p 0°2°11n
:170n 932 in139m1 IR0D 157 Dnwa N
The L-RD hath established His throne in the heavens; And
His kingdom ruleth over all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

wNa PR
At the birth of Asher, Leah says “In my happiness
(be’oshri), for daughters will call me happy.” The Alter
Rebbe uses it to read asher in the blessing as delight.
Genesis 30:133:"% n*wx12
KEHOT'S NOTE
25 NN
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PARAGRAPH 10

47 % NNT 1397 %D

G-d promises: as I swore that the waters of Noach would
never again cover the earth, so I swear not to be angry
with you. The verse of the first maamar of this parsha, here
read as the waters of worldly preoccupation.
Isaiah 54:9'v:77117°yWw°
PAYIWI 13 PIRT™DY TIY 1370 13yn SAYIWI MWK %9 NXT 01 0D
279 T2y AR
For this is as the waters of Noah unto Me; for as I have sworn
that the waters of Noah should no more go over the earth, so
have I sworn that I would not be wroth with thee, nor rebuke
thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

20,7y

PARAGRAPH 11

48 TA2M AY922 Wrho

G-d tells Pharaoh that He could have struck him and his
people with pestilence and he would have been cut off
from the earth. The Alter Rebbe uses it to show that de-
stroying the wicked needs no flood.
Exodus 9:15770:’0 mnw
KEHOT'S NOTE
A0 L0 Mnw

49 oMl PN KPRM

Before the Flood “the earth was filled with violence.” The
Alter Rebbe explains that this drew down kelipos, which
the Flood came to purify.
Genesis 6:1187: N°wK12
:0B PIRT XPRM D°POK1T 2197 YIRD nNYm
And the earth was corrupt before G-d, and the earth was
filled with violence.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 12

50 21P°1 5 NN N

The Flood wiped out every living thing on the earth. The
Alter Rebbe explains that they could not receive the
Flood’s intense light.
Genesis 7:23270:1 NYWX2
wRYTTY MRN2TTY DXR MRIRT °38PY WK DP1TRRTNN M
N202 WK VKL DI WE PINT IR W DY I
And He blotted out every living substance which was upon
the face of the ground, both man, and cattle, and creeping
thing, and fowl of the heaven; and they were blotted out

from the earth; and Noah only was left, and they that were
with him in the ark.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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51 AR 7wy wnan 0°970 1027

The waters rose fifteen cubits and covered the mountains.
The Alter Rebbe reads the mountains as Tikkun, which the
Tohu-waters rose above.
Genesis 7:20°3:t n°wXI2
{0777 19371 DO 1123 Mynyn MK MY wnn
Fifteen cubits upward did the waters prevail; and the moun-
tains were covered.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

52 17 INPW Q793RI

The Talmud says Avraham called the Temple site a moun-
tain (“on the mountain G-d will be seen”). The Alter Rebbe
uses it to link “mountain” with Avraham and Tikkun.
Pesachim 88a:4"7:X 1”2 0°non
’1 902 017 R IWR” NRRIY 707 92 23N2Y D7IRD x> ,N';?}g
MY PO RE MKW VAT 12 NN pORD KDY IR
DIpRT D Y XY NI "I KDY YD KPR TR
JOR NP2 RN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.X ,MD 0°no2

53 0% .. MR L. NPAMm

The words here quote Genesis 6:11; the passage is shown
below.
Genesis 6:11x7:1 N°wR12
ORI PIRT KPR D°P2R1T °307 YINT NOYM
And the earth was corrupt before G-d, and the earth was
filled with violence.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

3,130,187 ) nowRIa
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54 ANN N2 13707 RN

G-d commands Noach to enter the ark with his household.
The Alter Rebbe reads the ark (teivah) as the words of
prayer.
Genesis 7:1X:"1 N"wR12
>307 PPTX PTPRT ANRD 7IN7OR 0727701 MARTRI M1P 7 KN
s 92
And the L-RD said unto Noah: ‘Come thou and all thy house
into the ark; for thee have I seen righteous before Me in this
generation.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,TNPWRI2

55 111 Naw" 1M127n0

On the seventh day G-d “ceased” from all His work. The
Alter Rebbe cites the Targum on this verse, which renders
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it with the root of Noach (rest).

Genesis 2:2°2:’2 n°WR12
KEHOT'S NOTE

LTI 2,2 NPWRI2

PARAGRAPH 14

56 Wy wRna ma

The words here quote Esther 9:17; the passage is shown
below.
Esther 9:171°:’ 1NOX
o IR [y 12 Y AyaIRD min IR wIn? Ay nwibw-oia
Sl a4
on the thirteenth day of the month Adar, and on the four-
teenth day of the same they rested, and made it a day of
feasting and gladness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,0 AN0R

57 Wy nwnna mn

The Jews of Shushan fought on the thirteenth and four-
teenth and rested on the fifteenth. The Alter Rebbe uses it
for rest that follows battle.
Esther 9:18n”>:' 71noR
B Tnwn 0P AR TY) 12 Ty Tenng
But the Jews that were in Shushan assembled together on the
thirteenth day thereof, and on the fourteenth thereof; and
on the fifteenth day of the same they rested, and made it a

day of feasting and gladness and they ate.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15

58 M7 o

“Her feet descend to death.” In Kabbalah this describes
Malchus descending into Beriah, Yetzirah and Asiyah to
refine the sparks.

Proverbs 5:571:'71 22wn
1307 7793 PIRY MY N 7o
Her feet go down to death; Her steps take hold on the

nether-world;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 16

59 TN 7717 DOPYN AR
The first of the creative sayings. The Alter Rebbe uses the
sayings for the outward flow of the six workdays.

Genesis 1:3°1°R N°wR12
SR IR 27 DOROR RN

And G-d said: ‘Let there be light.” And there was light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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60 FErakhy
The saying that created the firmament, another example of
the weekday influences.

Genesis 1:6"1:°R N°wKR12
077 07 1°2 27720 "7 0 7102 PR T DR
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

61 71 I IR

The introduction to Tikkunei Zohar says of the Sefiros of
Atzilus that He, His life-force and His vessels are one in
them. The Alter Rebbe reads these as lights and vessels
united in Atzilus.
Tikkunei Zohar 3b:9-10>-"1:2°3 911 *1PN
PO TR 12 T ORI AR L7102 N;??_: mb’xm niPeR YT
ST TP 10K KD ,AR12T NIRY Ty 5 WPT M 192 T
Y2 (MM K™1) P73 KIT RPD DY NPYY LT0 1IN PR XD
nina 1W373 "o LARMI2T mw’sp 1[”3];% ,mb’xm mvsq

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT'S NOTE

.(2,3) mIpPn2a™n

62 AMI23m AT N

David’s blessing, cited again: greatness and might belong
to “Yours.” Here it shows the union of Chesed and
Gevurah in Atzilus.
I Chronicles 29:11x:1”3 X 0°2°77 °727
PIX2 D2 Y93 T MR NIRANM ANAM M N 1 77
WP P07 Riyannm noomnnn 97
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 17

63 TAYR NPT M9

G-d promises to remove the spirit of impurity from the
land. The Alter Rebbe cites it for the future, when refine-
ment will no longer be needed.
Zechariah 13:2°2:3 7113t
TIRITM 0°28Y7 NINYTNR NPIOR NIR2X N ORI RIT 02 N
YIS TIYN IR TICNRY DROIITTS B2 THY 1P K
And it shall come to pass in that day, Saith the L-RD of hosts,
That I will cut off the names of the idols out of the land, And
they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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65

66
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“He will swallow up death forever.” Another promise of the
end of evil in the future.

Isaiah 25:8'n:7172 71°yw°

7°07 2y NDIM 0739722 PR NynT M 3PN M 1837 Npd ¥23

27779 P93 Py

He will swallow up death for ever; And the L-rd GOD will

wipe away tears from off all faces; And the reproach of His

people will He take away from off all the earth; For the L-RD

hath spoken it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

270y o1 NN
“A woman of valor is the crown of her husband.” In
Kabbalah, the future ascent of Malchus above Z’eir Anpin.
Proverbs 12:47:27 *5wn
Y73 PIBEY3 3190 A7Y2 Ny P NN
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

922 22100 "7apn

“A female shall surround a male,” a prophecy of the future
read as the same ascent of Malchus.
Jeremiah 31:22275:x”% 07
33900 133 YIN2 TP 7 X1273 120D N27 TRRAND NR7TyY
A3
How long wilt thou turn away coyly, O thou backsliding
daughter? For the L-RD hath created a new thing in the

earth: Awoman shall court a man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 18
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68

[=k=R =)
“Many waters cannot extinguish the love, nor can rivers
drown it.” The Alter Rebbe reads the waters and rivers as
worldly worries and the thoughts they set in motion, which
cannot quench the soul’s love.

Song of Songs 8:71’n 0P Wn W

170N 7DV XD NiNgN TA0R7TNR Ni20% 1901 KD 0°37 oo
:17 91127 192 120X2 3072 10720 NN WK

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

1mnn oy nan anw

The Mitteler Rebbe’s discourses on Noach discuss worldly
preoccupations as rooted in Tohu; the note points there as
a parallel.
KEHOT'S NOTE
.2,U30 319790 M1 7R LR L,RD N2 1710 AIR9
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“And besides You I desire nothing on earth,” says Asaph in
the Psalm. The Alter Rebbe uses it for the love that wants
G-d Himself.
Psalms 73:25772:37y 0°9°11n
{PIN2 RYDNR? A0Y DY 297N
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

Qo911 P° .. 2% Ny
The words here quote Proverbs 24:4; the passage is shown
below.
Proverbs 24:4'7:773 “5wn
:0°¥31 P2 19720 IXPR? 0°970 NYT
And by knowledge are the chambers filled With all precious

and pleasant riches.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

7,70 %%en

PARAGRAPH 19
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19 1112° 112 11NN 102 197 95 NN WOR N0 N

The beloved in the Song says that if a man gave all the
wealth of his house for love, “it would be utterly scorned.”
In the plain sense love cannot be bought and the one who
offers his fortune is scorned (lo, “him”); the maamar reads
lo as “it”: the wealth, the inner wisdom of the Torah, is
scorned next to love (paragraph 23).

Song of Songs 8:71:’n 0w W

IMTOR 71DV XD NiNTN TA0R7TNR Ni20% 1901 KD 0°27 oo

:19 91127 192 120K 072 130722 DR YR

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N°2 M12° Anona

“With wisdom a house is built.” It identifies “house” with
Chochmabh.

Proverbs 24:3°1:77 “7wn
MDY PN 173 M3 Mana
Through wisdom is a house builded; And by understanding
it is established;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Oy P 1111 90 INDRY 20T NyTa

“With knowledge the chambers are filled with all precious
and pleasant wealth.” It identifies the “wealth” with the in-
ner content of wisdom.

Proverbs 24:4°7:773 "5wn
:0°Y) 17 130720 PR 07770 NYTN
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And by knowledge are the chambers filled With all precious
and pleasant riches.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

74 NP2l MnInn RNS9INY

The Zohar teaches that the Torah issues from supernal
Chochmah. The Alter Rebbe uses it to link the Torah’s rea-
sons with Chochmah, the “house.”

Zohar II, 121ax ,x3p 2”mt
KEHOT'S NOTE
WX ,1D QW IR LK LROP 27t

75 NPa1 NnonAn RN%9INY

The Kehot note also points to this Zohar passage for the
same teaching, that the Torah comes from Chochmah.
Zohar, Yitro 21:378-22:3891”0w:2”>-n"yw:X”3 19N° AT 100

According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.
The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 20

76 TN WON

“G-d is a man of war.” The Alter Rebbe reads the “man” of
the Song’s verse as this level, the many contractions of
light.
Exodus 15:3°2:1"0 mnw
W *n manen veR N
The L-RD is a man of war, The L-RD is His name.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

77 Sn8EM R 7Ry

“And besides You I desire nothing.” The maamar dwells
on the word “You” (ve’immecha): G-d Himself. The love
for G-d alone, above any reward.
Psalms 73:257172:3"y 0°9°1n
:PIN2 ONDATRD 0y DN Vo
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.719,3y 0°%nn

78 011 Paph nry R

Antigonos of Socho teaches to serve not like servants who
serve their master in order to receive a reward. The Alter
Rebbe applies it even to the spiritual reward of Gan Eden.

Pirkei Avot 1:3°2:°R N1aR m1iwn
PN DR INIR T RIT LPUTRA Tivawn 3p 9390 WK DIIPULIR
D°72¥2 M KPR L0712 P37 Nin PY 277 DX rUnYnd 077293
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10279y DOnY K711 771,018 237 NIn DY RPW 377 DR PUnwng
Antigonus a man of Socho received [the oral tradition] from
Shimon the Righteous. He used to say: do not be like ser-
vants who serve the master in the expectation of receiving a
reward, but be like servants who serve the master without
the expectation of receiving a reward, and let the fear of
Heaven be upon you.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)

79 PRITAD KDY 199N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
."18071 Owa 275 2% 1YW 071D

80 PRITR? RPY 19PN

Pardes Rimonim cites the Sifrei that prayer is directed to
G-d and not to His attributes. The Alter Rebbe applies it to
love directed to G-d’s essence.

Pardes Rimmonim 32:2°3:27% 0°1111 0710

PARAGRAPH 21
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2’0 7w 0778

82 UM TN ITINY TN QN 12277 MISR M NNOTINT NISR 0N
ana

Pardes Rimonim counts the 613 Torah commandments

and the seven Rabbinic ones as 620, equal to Keser. The

Alter Rebbe uses it to show that the mitzvos reach up to
Keser.

Pardes Rimmonim 8:5-6"1-"11:’ 0°1717 0712
AR2% AT P92 X121 ,9N57 1AV DORTIPT D°PpI22 1POYNIY R
IR 177 07 DR DMIAR 7Y .02 7201 oM 1ann DOPRRIA W
N3P 72 W N3 7Y ARONT 0 57w w1 .0OwIDn PPN 0O
R N5 W .0°19% 12 IR21 7T PAyY 00NN RO 1302 YA 1T
19URY 27 1200w B L0RDY AAn RN DT DP0WD 0onnn
51NN NPON T R120 ROM P AROMM 0ORmn nranw
RIT RN 71T AR 0PN MY 7Awnnm N30 aeyws
T9ERAWDY 7AWnn wDa 0°92pNT 1T IR AR 1270 1P
... W YPIY TMDIBNI 7AWNNA AR

Pardes Rimonim (Public Domain)

83 S3pann 1vmn
“His left hand is under my head, and His right hand em-
braces me.” The Alter Rebbe reads the embrace as the
mitzvos, through which the soul embraces G-d.

Song of Songs 2:6":’2 0°1°wi1 W

2IPANR 11707 WRI? NAR I9RHY
Let his left hand be under my head, And his right hand em-
brace me.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 22

84

85

86

87

88

89

NOP1T NDIA2 RANNWNRD

The Zohar speaks of the soul’s being absorbed into the
body of the King. The Alter Rebbe identifies this with the
mitzvos.

Zohar 1, 217b2 ;17 R"mt
KEHOT'S NOTE

LA, Rm

SRS yrw
The Shema. The Alter Rebbe reads its phrases as the
unions of the divine configurations.
Deuteronomy 6:4°7:1 0°727
AR 7 A°R0R T PR vy
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,10727

1°¥°7 1990 R”IN
The Zohar calls Abba and Imma “two companions” who
never part. The Alter Rebbe applies it to the first phrase of
the Shema.
Zohar II, 56ar ,11 27t

Zohar III, 4ax ,7 2°m
KEHOT'S NOTE
7 MR R”IRD L7778 72730 MR 9yw 0779 AR LK ,7 2701 .K 11 2°m

3,2y 1P IR .RD D

1°9°9 7°°90 R™IN
Another Zohar passage, cited in the Kehot note, on Abba

and Imma as “two companions.”

Zohar, Beshalach 18:262-19:274-2707%:> nbwa ,ma 790
Ty

QP I8N 23X WK PRI 0927 M
The verse after the Shema speaks of the words that “I com-
mand you.” The Alter Rebbe reads “I” (Anochi) as Keser.
Deuteronomy 6:6:1 0°727
71237779 OV 9137 2238 WK 77K 021370 N
And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N353 K17 °2aNR . . D99RIN ARW 1N

The Tzemach Tzedek discusses there the Shema and the
verse “which I command you,” with Anochi as Keser; the
note points there as a parallel.
KEHOT'S NOTE
.3, 79°PNR 98021 .792 °Y 1ANNKRY °D N”MIR AR
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“And you shall speak of them.” The Alter Rebbe notes that

speaking words of Torah is itself a positive mitzvah.
Deuteronomy 6:7°1:"1 0°727
72202 7772 A0IPM A0°22 AN D2 DIIN TI7 DR
Befaki7ni]
and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The verse is read again as a whole: all the “wealth” of wis-
dom is scorned next to love.
Song of Songs 8:71:’n 0 wWn W

IMPOR MIDVYY K? NIITN NIINTTNR Ni2d? 390% XD 0017 o

:17 1122 192 120X2 9072 1377227 NK UOR

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“n8EM R 7Ry
“And besides You I desire nothing”: the love that desires
only G-d.
Psalms 73:25772:3"y 0°9°1n
PR3 "NEDND T OMY2 7o
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 24
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The young woman’s brothers say, “We have a little sister,
and she has no breasts,” a sister not yet of age to marry
(context: Steinsaltz Tanakh). The Alter Rebbe reads it as
Malchus when she rises to G-d’s essence.

Song of Songs 8:8'11:’11 0*°wi W
:M27127° 0i°2 1NNRY Ay A7 PR 0YTYY N3vp 17 NInK
We have a little sister, And she hath no breasts; What shall

we do for our sister In the day when she shall be spoken for?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“This is my beloved and this is my friend.” The present re-
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lationship of Malchus to G-d.
Song of Songs 5:161"v:’11 07w W
:020377 312 %Y1 1 *T97 17 0vTenn 1901 0opnnn 1on
His mouth is most sweet; Yea, he is altogether lovely. This is
my beloved, and this is my friend, O daughters of

Jerusalem.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“A woman of valor is the crown of her husband.” The as-
cent of Malchus to become a crown.
Proverbs 12:4°7:37 *5wn
W3R POIRIY2 3770 A7y MY TR
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,27 °%wn
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The note records a textual variant: in the Or HaTorah ver-
sion, the words “a single point” are missing here.
KEHOT'S NOTE
PR N 1°R QW 77907 7R

97 RN 129
“Great is Your faithfulness.” Malchus (faith) is “great”
when she receives from Chochmah.

Lamentations 3:23272:°1 12X

SNINY 127 237 BN
They are new every morning; Great is Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Another Zohar passage cited by Kehot with the same
teaching.
Zohar 11, 235b2 ,7171 27t

Zohar III, 5ax 7 2’m
KEHOT'S NOTE
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The Zohar asks when G-d is called great and answers:
when He is in the city of our G-d, that is, united with
Malchus. The Alter Rebbe reads it as Malchus full of flows.

Zohar, Pekudei 27:275-29:28571797:073-11"¥:1” *T1pR ,7711 100

100 PPN YA RITWD

“Great is G-d and much praised in the city of our G-d.”
The verse the Zohar expounds.

Psalms 48:2°2:1”n 0°2°1n
AWTR™IT PR 1°Y2 TRR Dom N P13
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Great is the L-RD, and highly to be praised, In the city of our
G-d, His holy mountain,
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

101 NNP120T RIUDA OWM DY T10Y ONY

The Ra’aya Mehemna in Parshas Terumah, cited by the
text itself, describes Malchus as a crown on the head. The
Alter Rebbe uses it for the future ascent of Malchus.

Zohar, Terumah 54:575-5851"9pN-n"ypn:771 71170 711 120

102 Py NN TP

According to the note, it explains there that the “small-
ness” of a higher level becomes “greatness” for the lower,
which clarifies how a single higher point can include
everything below.
KEHOT'S NOTE
nwy ]1"?573 NIVP °N27 0°1° DWW 27y 7IR°22 MIXNT yw MNT°02°Y
LAPN Y P92 7D E7EM MIATR PrOY 9ANT IR IR LAMND NPT

103 nean s

The Talmud says the feet of the Chayos are equal to all the
levels below. The Alter Rebbe uses it to show that a higher
point contains all that is below it.
Chagigah 13a:47:X ¥ maan
niPmn P207R ,07313 TAID Nitha Yo WP nitn — Ton Py’
=i ,'(’;?HB T3 nina °2107 ,1?13 T35 nivna Cpiv ,'[?13 7332
,'{?13 A2 NPT IR ,'[?13 7313 NPT CENA ,1?’13 T3 nitnn
X3 — 170 Mpyn? 1713 T3 NPT °1R L1710 T2 N0 WK
n oy 1'?73 ,1‘?13 7312 792277 RO ,'[';?13 7313 79227 X©D "_?.}1_ 7922
RTY 2Y "NR2 Y MPYN” :NER ANKY 07708 12 XN 07 0%

A i
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
XL, AN
PARAGRAPH 25
104 o PR 2T

“And she has no breasts.” Read as Malchus above, which
does not bestow outward.

Song of Songs 8:8'1:’1 0w W

:M271277W 03°2 1INNRY AyITIn A7 PR 0TYY N3vp 17 NN
We have a little sister, And she hath no breasts; What shall
we do for our sister In the day when she shall be spoken for?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

105 mown a3 1

“His kingship rules over all.” Malchus as it now gives life
to the worlds.

Psalms 103:19v”:3"p 0°%°11n
:MPwn 932 1n199m1 R0D 107 DMNYa N
The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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106

vIPa RY yoaomk 10T TR
A Talmudic principle: something busy absorbing does not
release. Chassidus applies it to a level so absorbed in re-
ceiving that it does not give out.
Chullin 108b:4-6"-"1:2 1) 1211
SDIw 1130 1°P0Y PRMA KT MMOK M1 271 27 120 0YD KOR
977 11°°3 55 710 710 ©9D XD vPan Y9a yhanT nnmAa 11 TNk
ay m 1Pwaw 290 N7 OXM WA N7 O K913 1PPO01 OTPwD viha
R w1 1M 1WA DY PP R AN9OOR By P 27 MR M
P97 KD 711 T97ORK 1797081 KD 9K P97 a1 DIwaR 1Peusn

Wikisource Talmud Bavli (CC-BY-SA)

KEHOT’'S NOTE
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PARAGRAPH 26
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“What shall we do for our sister on the day she is spoken
for?” In the plain sense, spoken for in marriage; the Alter
Rebbe reads yedubar bah literally, “it is spoken in her,” as
Malchus above, whose speech is passive and stays within
her.

Song of Songs 8:8'1:’1 0> Wi W
127277 D2 NINNRY NYYIIR AP PR 0TYY N3LR 17 Ning
We have a little sister, And she hath no breasts; What shall

we do for our sister In the day when she shall be spoken for?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

Y %1 0w 3N °Y 170N 17102 R RN D10 TY XN L1 L,N v
YO0 MPRIND WPR 1A 1772 110 MY 1P 1102 U7 IRR Ty 9)”
772M-0°37Y7 98902 IR .MIB0IN2 RIPM N7PRa 0ETIN RKIM L7
N3 1ANMDAY O 113 7YY Twn 10 D°RI9°A2 T MR NPNIR N3TYR
LJI7) MPPERI RO 1m0 MaYRT *na% KO0 RN TPy URwn”
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NVPY 770 27
“The word of a king is authority.” Speech as the power of
rule, as Malchus acts below.
Ecclesiastes 8:4°7:'n n>mp
YRR 271K oM 1I0PY 7707127 WK
Forasmuch as the king’s word hath power; and who may say

unto him: ‘What doest thou?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This line — that speech above is not separate but only
within her — is quoted there.

KEHOT’'S NOTE
JIRNR Y 2990 O AR L(NN 'Y 2 970) VEY PR 27IYN wnna RAmn
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“And G-d said: Behold, they are one people, and one
language for them all”

Unity and inclusion draw down a light higher than anything a single,
separate level can receive, and this is why the builders of the Tower of
Babel could really have succeeded. But true unity in holiness comes only
through bittul; unity without self-nullification would feed evil, so peace
among those who are nullified to G-d is the only vessel that holds

blessing.

THE MAAMAR IN BRIEF

The maamar asks how G-d could say of the Tower’s builders that “nothing will be withheld from them,”
as though they could act against His will, and what the tower was for. Following Rabbi Chaim Vital, they
meant to force a flow of blessing through the holy Names without being good. To explain this, the Alter
Rebbe asks why, among the Names that match the Sefiros, Havayah marks even the vessel of Tiferes.
Reading Patach Eliyahu (“You are wise, but not with a known wisdom”), he distinguishes the defined
Sefiros of Atzilus from their root, “the hidden ten Sefiros,” which the Arizal calls Akudim: all ten in one
vessel, like the soul’s powers before they divide into the body’s organs. In Nekudim each Sefirah stood
alone, and the vessels shattered (Tohu). In Tikkun they include one another through the Name Mah,
which is bittul, and so the Infinite Light rests in them. Tiferes, Yaakov’s attribute, is the joining middle
line, so Havayah shines even in its vessel. The builders sought that higher light through unity alone,
without bittul; G-d scattered them because the wicked are better apart, while the righteous united

bring blessing — peace is the vessel of blessing.

OUTLINE

1 The question of the Tower i

How could nothing be withheld from the builders against G-d’s will, and what was the tower for? Rabbi Chaim
Vital: they wanted to compel blessing through the holy Names without being worthy.
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Havayah in the vessel of Tiferes 12

The Names Kel, Elokim and Havayah match the vessels of Chesed, Gevurah and Tiferes; why is even the ves-
sel of Tiferes Havayah? Patach Eliyahu is introduced.

“You are wise, but not with a known wisdom” 13-5

The wisdom of the Essence is beyond any defined Sefirah. The Chochmah of Atzilus is “known” because the
lower worlds’ wisdom descends from it by cause and effect, while it comes from the higher level as some-

thing from nothing.

The hidden Sefiros and Akudim, with the analogy of the soul 16-9

The hidden ten Sefiros are the Arizal’s Akudim, all in one vessel, far above Atzilus. Like the soul’s powers,

which are one within the soul and divided only in the body’s organs.

5 The descent to Nekudim

110

In Nekudim each Sefirah stands alone, a single letter torn from a word. Even Akudim is far below the Infinite
Light; the kav and the reshimu show the same pattern, with a question left open.

6 Tohu and Tikkun; the Name Mah

m

Tohu shattered because its Sefiros were separate; in Tikkun they form partzufim that include one another,

and the Infinite Light rests where there is joining. The inclusion comes through the Name Mah, bittul.

7 Tiferes, Torah and peace

M12

Tiferes, Yaakov’s middle line, joins Chesed and Gevurah, so Havayah shines even in its vessel. The Torah of

Havayah is peace, and peace comes through bittul, the foundation of Torah, service and kindness.

8 The builders’ scheme and G-d’s response

13-17

They wanted the high flow of Havayah through unity alone, refusing bittul. Because unity truly draws

from on high, their plan could have worked and fed evil; so G-d confused their language. Scattering the

wicked and gathering the righteous benefits the world, for peace is the vessel of blessing.

KEY CONCEPTS

The hidden ten Sefiros n111171 N17°90 WY

The roots of the Sefiros as they exist before any division,
the “wisdom that is not a known wisdom” of Patach
Eliyahu. The maamar identifies them with Akudim.

Akudim, Nekudim, Berudim 12°71927 2°71p31 2°71py

The Arizal’s three stages of the Sefiros: all bound in one
vessel; separate points (Tohu, where the vessels shattered);
and interconnected configurations (Tikkun).

A known wisdom Xy°7° 1131

The defined Chochmah of Atzilus, with its own vessel. It is
called “known” because the knowable wisdom of the lower
worlds descends from it step by step.

likuteitorah.com/

Inclusion n%%5n7

Each Sefirah containing all the others. Where there is in-
clusion and joining, a higher light from the Infinite One
rests.

The Name Mah 77 ow
Havayah spelled out to the value 45 (mah, “what”). It

stands for bittul, and it brings about the inclusion of the
World of Tikkun.

Something from nothing versus cause and effect ©°
21931 Y [ 1R7

A result with no likeness to its source, as Atzilus comes
from what is above it, versus a lower version of its cause, as
the lower worlds come from Atzilus (hishtalshelus).
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The kav and the reshimu w71 1p7

After the tzimtzum, the line of light drawn into the vacated
space and the trace of light that remained. The kav shines
in each world by its measure; the reshimu includes all
worlds.

likuteitorah.com/
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SECTION 1 - 11

The question of the Tower

2131 07 I83° KD 0y 10 0999 KR 1w ATNR Oy 1 anRyy 1

“And G-d said: Behold, [they are] one people, and one language for them all,” etc., “and now noth-
ing will be withheld from them,” etc.
The maamar opens with G-d’s words about the builders of the Tower of Babel: because they are one people

with one language, nothing they plan will be beyond them. The whole discourse will explain why their unity

gave them such power.

(7] 7 1 02 LTIZ KD T AR TN AR 7T MY N A% A 4R 39327 KD PR MInn IR0
1IN T 9OW SR AWK DTAn Mwy? anawnn

At first glance this is puzzling: how could nothing be withheld from them against His will, blessed
be He? “Who is it that spoke and it came to be, if G-d did not command it?” Also, what were their
thoughts in making a tower “with its top in the heavens”? For all this is puzzling.

Two questions. First, nothing can happen against G-d’s will — as the verse in Lamentations says, nothing

comes to be unless He commands it — so how could G-d say that their scheme, which He opposed, would
succeed? Second, what were they really trying to achieve with a tower whose top reaches heaven?

19192 2ND °[n392% anat/ 13725 111751 B [oxwm 0on 22nme] TR [(Grraxny) amn cmphal J'l”,')’?:! N AN
11 RS OR AR 7 NINWn WY 152 171572 1210 NYawT 0% wnnD (on) °n anow 1avan 11T
27y %10 0%

But in the Likkutei Torah of Rabbi Chaim Vital, of blessed memory, he writes concerning the gen-
eration of the Dispersion that their intention was to draw down to themselves a flow of good by
compulsion, through the power of using the [holy] Names, even though they were not good, etc.;
see there.

The Alter Rebbe points to the Likkutei Torah of Rabbi Chaim Vital, the Arizal’s chief disciple: not the Alter
Rebbe’s book of that name, but an earlier Kabbalistic work, the Arizal’s teachings on the Torah as Rabbi
Chaim Vital recorded them. There he explains that the builders wanted to force a flow of blessing down to
themselves by using the holy Names, receiving good from Above even though they themselves were not

good; the rest of the maamar explains how such a thing could work and why G-d stopped it.
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SECTION 2 - 112

Havayah in the vessel of Tiferes
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The explanation of the matter will be understood from what is written in the writings of the Arizal
and in the Pardes concerning the seven Names that may not be erased: the Name Kel in Chesed
(kindness), the Name Elokim in Gevurah (restraint), and the Name Havayah in Tiferes (beauty).

The Talmud lists seven Names of G-d that may not be erased. The Arizal and Rabbi Moshe Cordovero (in his

Pardes Rimonim) match these Names with the Sefiros: the Name Kel (a short Name of G-d) with Chesed,
Elokim with Gevurah, and Havayah (the four-letter Name) with Tiferes.

T0M2 X177 2°99173 PN 17 QWA 9192 RIT INT D [naxan n1i2a 7o NPAMT 079972 137777 D)
219 5Row

The explanation is that this refers to the vessels of Chesed, Gevurah and Tiferes; for the light in all
of them is from the Name Havayah, and only in the vessels is it the Name Kel in Chesed, etc.
Every Sefirah has a light (the revelation within it) and a vessel (the form that contains it). The Alter Rebbe ex-

plains that the light in all of them is from Havayah; the different Names apply only to the vessels, which give

each Sefirah its particular character.

192D L (T O 0¥y PIoDa PR2 D2 wrayt) Tt v ORM 99573 pvvax] VAR NARDNDY
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But in Tiferes, even in the vessel, the Name Havayah shines (and see what is written in Parshas Bo
on the verse “On that very day”). [We need] to understand this: why in Tiferes is the vessel, too,
from the level of the Name Havayah, which is not so in the other Sefiros?
Tiferes is the exception: even its vessel is Havayah, not only its light (the parenthesis sends the reader to the
Alter Rebbe’s maamar in Torah Ohr, Parshas Bo, on “On that very day all the hosts of Havayah went out of

the land of Egypt”). Why should Tiferes differ from the other Sefiros? The answer comes in paragraph 12, af-
ter a long explanation of how the Sefiros become included in one another.
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And [we need] to understand what is said in the discourse “Eliyahu opened”: “You are He Who
brought forth ten tikkunim (rectifications), and we call them ten Sefiros ... Chesed, the right arm,
etc.; Chochmah (wisdom), the brain; Binah (understanding), the heart,” etc.
To prepare the answer, the Alter Rebbe turns to “Eliyahu opened” (Patach Eliyahu), the famous passage in
the introduction to the Tikkunei Zohar, a companion work to the Zohar, the foundational book of Kabbalah;
it opens with words spoken by the prophet Eliyahu. It describes G-d bringing forth ten “tikkunim,” the ten

Sefiros, and matches them to the limbs of a body: Chesed the right arm, Chochmah the brain, Binah the
heart.

SECTION 3 - 13-5

“You are wise, but not with a known wisdom”

R NAR RY*T° 72912 KDY 0990 R NAX RY™T° QW 79 0°9 NARY 19 RY*T° oW 719 DX 717700 991

7 RYPTY 11322 KDY 1an
“And each Sefirah has a known name, etc., but You have no known name. You are wise, but not
with a known wisdom; You understand, but not with a known understanding.”

Patach Eliyahu goes on: every Sefirah has a “known name” — a definite, defined identity — but G-d Himself
has none. He is wise, yet not with any wisdom we could define; He understands, yet not with any understand-
ing we could define.

59 1°RT 0%91 K37 NAR I”AR IARY 17713 R2D 113921 R 711290 (7021 meon] 2790 32317 7200 7307
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For first it mentioned Chochmah and Binah — “Chochmah, the brain, and Binah, the heart” — so
what does it mean when it says afterwards, “You are wise”? For it does not mean “You are wise” in
the sense that He is clothed in that very level of Chochmah it mentioned first, which is one of the
ten Sefiros.

The difficulty: the passage has just called Chochmah “the brain” and Binah “the heart.” So “You are wise”

cannot mean G-d clothed in that Chochmah, one of the ten Sefiros — otherwise it would simply repeat what
was said.
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For from its saying, “And each Sefirah has a known name, but You have no known name; You are
wise,” this indicates that the meaning of “You are wise” is also in the sense of “You have no known

name.”

The context proves it: “You are wise” comes right after “You have no known name.” So G-d’s being “wise”
must itself be beyond any defined name — awisdom that is not one of the known Sefiros.
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Now, as the Infinite Light (Or Ein Sof), blessed be He, clothes itself in the ten Sefiros of Atzilus (Em-
anation), He, blessed be He, is then called by a name according to the Sefirah in which He is
clothed,

When the Infinite Light clothes itself in the Sefiros of Atzilus, the highest world, G-d is called by the Name

that belongs to that Sefirah — as in the list of the seven Names above.
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as is written at length in the Pardes, in the Gate of the Names, and as [stated] above: the Name Kel
in Chesed, etc. If so, how is it possible [to speak of] the level of “You are wise,” and also “You have
no known name”?

This is set out in Pardes Rimonim, in its Gate of the Names. So the question is sharper: if speaking of G-d as

“wise” means He is in a Sefirah, He would then have a known name — how can the Tikkunei Zohar say both
“You are wise” and “You have no known name”?
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Rather, the meaning is this: it first said, “You are One, but not in number”; and although “You
brought forth ten tikkunim,” which are the ten Sefiros of the Tikkun of Atzilus, in which each
Sefirah is a level distinct from the others — Chochmah, Chesed, etc. —

The answer begins from the start of the passage, “You are One, but not in number”: G-d’s oneness is not the

“one” of counting. Yet He brought forth ten distinct Sefiros, the ten of the World of Tikkun in Atzilus, each
quite different from the others.
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then one might have thought that in the Essence, too, there are, G-d forbid, likewise distinct levels,
Chochmah, Chesed, etc. To this it says that it is not so; for the level of “You are wise” is “but not

with a known wisdom.”

Someone might think that since the Sefiros are distinct, G-d’s own Essence also has separate parts — a wis-
dom here, a kindness there. Eliyahu rules this out: in the Essence there is “wisdom,” but not a defined,
known wisdom set apart from the rest.
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That is to say: the Chochmah of Atzilus is called “a known wisdom.” Although it too is in truth far,
far above the essence of the Chochmah of Beriah, Yetzirah and Asiyah (Creation, Formation and

Action), nevertheless, since

The Chochmah of Atzilus is called “a known wisdom.” It is immeasurably higher than the wisdom of the

three lower worlds, Beriah, Yetzirah and Asiyah; yet the next part explains why even it is still called “known.”
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it is their source and root, it is called “a known wisdom.” That is, there it is the level of actual ves-

sels: Chochmah has avessel of its own, Binah [a vessel] of its own.

Because it is the source of their wisdom, and because in Atzilus there are real, separate vessels — Chochmah

in its own vessel and Binah in its own — the Chochmah of Atzilus counts as a defined, “known” wisdom.

555 XY 71MOM3 XD RIT 0997 RIT NIRT 770 DR L[nevoex] 998RT (mvso wyal 0793 RPT 1N
X177 091 K177 NN 2127 PERT 700 ANaNnY 1Y

And this is specifically in the ten Sefiros of Atzilus. But that of which [it says] “You are wise” is not
with a known wisdom at all — so much so that the coming into being of the Chochmah of Atzilus

from the level of “You are wise” is

The “known” Sefiros belong to Atzilus. The wisdom of “You are wise” is not a known wisdom at all, and the

gap between them is total: the Chochmah of Atzilus comes from it the way something comes from nothing.
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in the manner of coming into being as something from nothing (yesh me’ayin), and not [in the
manner of] cause and effect at all; and not like the coming into being of the Chochmah of Beriah,
Yetzirah and Asiyah from the Chochmah of Atzilus, which is also called the chain of descent (hish-
talshelus). This is why the Chochmah of Atzilus is called “a known wisdom.” And how is it
“known”?

Two kinds of coming into being are contrasted. Something from nothing (yesh me’ayin) means the result
bears no likeness to its source; cause and effect means the effect is a lower version of its cause. The wisdom
of the lower worlds comes from the Chochmah of Atzilus in the second way, and so it counts as part of the
chain of descent (hishtalshelus).
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Only because the Chochmah of Beriah, Yetzirah and Asiyah came into being from it by way of hish-
talshelus, and it is revealed and known — therefore the Chochmah of Atzilus, too, is called “a

known wisdom.”

This explains the name “known”: the lower worlds’ wisdom, which comes step by step from the Chochmah of
Atzilus, is revealed and knowable. Since what descends from it is known, its source, the Chochmah of
Atzilus, is also called “known.”

SECTION 4 - 16-9

The hidden Sefiros and Akudim,
with the analogy of the soul
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And it is like the way that Adam of Atzilus is called Adam of Asiyah. But the level of “You are wise” is
not with a known wisdom; and this is what is called, in the language of the Pardes, “the ten Sefiros
hidden in their Emanator,” of which it said, “You are wise,” etc.
“Adam” (Man) is the Kabbalistic name for the full ten-Sefirah structure of a world. Even the Adam of Atzilus,
so lofty compared with what is below it, is like the lowest world, Asiyah, compared with what is above it. The

wisdom of “You are wise” is what Pardes Rimonim calls “the ten Sefiros hidden in their Emanator,” the roots
of the Sefiros as they are within G-d Himself.
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This matter is fully of one piece with what is written in Etz Chaim: that there are Akudim, Nekudim

and Berudim. That is, in Akudim all ten Sefiros are bound together in one vessel, and there is no

The Arizal’s Etz Chaim describes three early stages of the Sefiros: Akudim (“bound together”), Nekudim
(“points”) and Berudim (the interconnected). The names are the words the Torah uses for Yaakov’s
“streaked, speckled and spotted” flocks (paragraph 12). In Akudim all ten are held in a single vessel, with no
division among them.
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division there at all into ten Sefiros; in Nekudim they were divided into ten points; and Berudim is
the World of Tikkun (Rectification), the level of partzufim (configurations), etc. And this is what

Eliyahu said: “You are He Who brought forth ten tikkunim,” which are the ten Sefiros of Berudim.

In Nekudim the Sefiros separate into ten isolated points (this, the maamar will explain, is the World of Tohu,
of chaos). In Berudim, the World of Tikkun, they form partzufim — full configurations in which each Sefirah
includes the others. Eliyahu’s “ten tikkunim” are these Sefiros of Berudim.
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However, their root and source, which is the level of Akudim — there they are literally in one vessel,
all the levels, Chochmah and Binah, etc. This is because they are far, far above the essence of the
known levels of Chochmah and Binah of Atzilus.

Their source, Akudim, is where Chochmah, Binah and the rest are literally in one vessel. That is possible be-
cause this level is far above the defined Chochmah and Binah of Atzilus.
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(And the coming into being of the Chochmah and Binah of Atzilus is something from nothing, that
is, through the tzimtzum (contraction) of Adam Kadmon and the tzimtzum of the Beard, until Abba
and Imma draw nourishment only from the level of the hairs, etc.; whereas from Atzilus to Beriah it
is only through a parsa (partition), which is not of the order of these contractions between Adam
Kadmon and Atzilus; and therefore it is called hishtalshelus.)
A bracketed aside: between Adam Kadmon (the primordial level above Atzilus) and Atzilus there are drastic
contractions — of Adam Kadmon, and of the “Beard” — so that Abba and Imma (Chochmah and Binah of
Atzilus) receive only through the “hairs.” The Kabbalah pictures the level above Atzilus as a head with a
beard, and a hair carries only a faint trace of the life of the head, so receiving through “hairs” is a leap of

something from nothing. Between Atzilus and Beriah there is only a parsa, a partition, not a contraction of
that order, so the passage there is a continuous chain of descent.
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Therefore they are called by the name “the hidden ten Sefiros.” This will be understood by way of
analogy: the powers of the soul that clothe themselves in the limbs of the body are divided, each
power a distinct entity of its own, and in a particular limb of its own.

That is why they are called “hidden.” To illustrate, the Alter Rebbe turns to the human soul: its powers, once

clothed in the body, are separate from each other, each working through its own organ.
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The power of sight is in the eye, the power of hearing in the ear, and the power of action in the
hands. And so too among the higher powers: the power of intellect is in the brain, and the power of
the emotive attributes (middos) in the heart.

Sight works through the eye, hearing through the ear, action through the hands; and the higher powers too —
intellect in the brain, emotions in the heart. In the body, each power is distinct and has its own place.
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Now all these powers are drawn and spread forth from the one soul, which is a single essence. If so,
the distinct powers mentioned above, when they were still included in the soul, were certainly all in

literally one inclusion, without any division, just as the soul is a single essence.

All of the soul’s powers come from one soul, and the soul is a single, simple essence. So before they were
drawn into the body, while still within the soul, they must have been completely merged, with no separation
at all.
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And how can this be? Do we not see that sight and hearing are two levels different from one anoth-

er? Rather, it must certainly be that when

An objection: sight and hearing are plainly different things. How can they be “one” in the soul?

an QwY T¥ "IN 7132 OPAR DIWORn PO PR 07 23mTY pT °N22 07 wRI2 PR NMInd
2nn R 27937 P71 0T PRI 0o 0910

these powers were in the soul, they were in a state infinitely finer and more spiritual than after-
wards, when they are in the physical body — so much so that there they are all united as if they

were literally only one thing.

The answer: within the soul these powers exist in a form infinitely subtler and more spiritual than in the
body, so there they are united as if they were literally one thing. This will serve as the model for the Sefiros,
which are ten distinct things in Atzilus but one in their hidden root.
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In the same way the analogue will be understood: the ten Sefiros of Atzilus are each a level in a ves-
sel of its own — Chochmah a level of its own, and Chesed of its own, etc.

Now the analogy is applied. The Sefiros of Atzilus are like the soul’s powers once they are in the body: each is
distinct, with its own vessel — Chochmah here, Chesed there.
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But in their root, at the level of the hidden ten Sefiros, they are in a state infinitely finer and more
exalted, so much so that there they are all literally only one thing; and this is [the meaning of] their

being Akudim, [bound together] in literally one vessel.

Their root, the hidden ten Sefiros, is like the soul’s powers within the soul itself: so subtle and exalted that
they are simply one. That is what “Akudim” means — all the Sefiros bound together in a single vessel.
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And the fact that in Atzilus Chochmah and Chesed are two things different from each other is be-
cause the Chochmah of Atzilus bears no comparison at all to the essence of the Chochmah of
Akudim, and, as [stated] above, it is what is called “a known wisdom.”

Why then are Chochmah and Chesed separate things in Atzilus? Because the Chochmah of Atzilus is a differ-
ent order of being from the Chochmah of Akudim, not a slightly lower version of it. That is why it is called “a
known wisdom,” while the Chochmah of Akudim is not.

SECTION 5 - 110

The descent to Nekudim
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Now afterwards the level of the World of Nekudim was drawn forth, and there each Sefirah is on its
own, and they are ten points. That is, they had already descended in a great descent from the rank
of the ten Sefiros of Akudim, which are all one thing, as [stated] above — which is not so in the ten
Sefiros of Nekudim; and this is like the level of “a known wisdom,” etc.

After Akudim came the World of Nekudim (“points”), where each Sefirah stands alone as a separate point.

This is a great descent from Akudim, where all are one; the Sefiros of Nekudim are now defined and separate,
like “a known wisdom.”
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(And so the greatness of the contraction and the descent is understood: for besides the fact that in
Akudim and the hidden ten Sefiros they were at a much greater elevation, so much so that it is

called “wise, but not with a known wisdom,” as [stated] above,

A long bracketed aside explains how great the descent from Akudim to Nekudim is. The first difference has

already been given: in Akudim wisdom is so exalted that it is “wise, but not with a known wisdom.”
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there is this besides: since there they are all in one vessel and there is no division in them at all,
then in drawing forth the level of Chochmah, for example, all the hidden ten Sefiros are present in
it together, and not the level of Chochmah on its own, since there Chochmah is not a level on its
own, by itself, at all.

The second difference: because in Akudim everything is in one vessel, whatever flows from its “Chochmah”
is really all ten hidden Sefiros at once. There is no such thing there as Chochmah by itself.
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Rather, all the hidden ten Sefiros are literally one thing. If so, it is not at all fitting to speak of draw-
ing forth Chochmah on its own, but only of drawing forth the thing called the hidden ten Sefiros,
etc., together.

So in Akudim one cannot even speak of drawing down Chochmah alone. What flows is the single whole
called the hidden ten Sefiros.
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Whereas in the level of the ten Sefiros of Nekudim it was contracted, so that Chochmah is drawn

forth as literally one level alone, and likewise Chesed, etc.

In Nekudim the light was contracted, so that Chochmah flows out as one level alone, Chesed alone, and so

on. The whole has broken up into parts.
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And so it is understood that the level of Chochmah on its own bears no comparison at all to the lev-
el that includes all ten Sefiros literally together — just as, by way of analogy, a single letter separat-
ed from the word lemishpechoseichem (“by your families”) bears no comparison to the whole
word, when all the letters were together.

A single attribute on its own cannot compare with the whole that contains all ten together. The Alter Rebbe’s

illustration is a long word from the Torah, lemishpechoseichem: one letter taken out of it is nothing com-
pared with the whole word, which carries meaning only when all its letters are together.
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This is besides the fact that this level of Chochmah, when it is on its own, is called “a known wis-
dom,” whereas the Chochmah of the ten Sefiros of Akudim is called “wise, but not with a known
wisdom.” And to this, too, “You are One, but not in number” applies, since there there is no divi-
sion into ten Sefiros, as [stated] above.

On top of that, Chochmah on its own is “a known wisdom,” while the Chochmah of Akudim is “wise, but not

with a known wisdom.” And since there is no division into ten there, Akudim can also be described as “One,

but not in number.”
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Nevertheless, the Infinite Light (Or Ein Sof), blessed be He, itself is far, far above the level of
Akudim; for even Akudim is called Adam of Beriah relative to the Infinite One (Ein Sof), blessed be
He. And see what is written on [the verse] “You shall keep My Sabbaths,” concerning the lower
Shabbos and the higher Shabbos.)
Still, Akudim is not G-d’s Essence: compared with the Infinite One, even Akudim is only “Adam of Beriah,”
as if created. The Alter Rebbe refers to his maamar on “You shall keep My Sabbaths” (Likkutei Torah, Behar

2:28-29), which explains the plural “Sabbaths” as two: the lower Shabbos, the nullification of “something”
into “nothing” at the level of Chochmah, and the higher Shabbos, the true nullification above Chochmah.
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And in the same way |[is] the difference between the illumination of the kav (line of light) and the
reshimu (impression) that remained after the tzimtzum (contraction) and the vacated space. For
the illumination of the kav shines in each world according to its measure, but the reshimu is the
level that includes all the worlds.
The same pattern is found in another pair of Kabbalistic concepts. After the first tzimtzum, when the Infinite
Light withdrew to leave a “vacated space,” a thin line of light, the kav, was drawn back into it, and a trace of

the withdrawn light, the reshimu, remained. The kav shines into each world according to that world’s capaci-

ty, like the separate Sefiros; the reshimu is one general level that includes all worlds, like Akudim.
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(This requires further study, for it is explained in several places that the kav is much higher than
the reshimu. And see in Iggeres HaKodesh, the discourse “He and His life-force”: the illumination
of the kav, and a glimmer of a glimmer, and a glimmer of a glimmer of a glimmer, etc.)
The Alter Rebbe marks a difficulty: in many places the kav is described as far higher than the reshimu, and
the Tanya’s Iggeres HaKodesh speaks of the illumination of the kav and of ever-fainter “glimmers of glim-

mers” below it. How can the reshimu then be compared to the higher, inclusive level? He leaves the ques-
tion open for further study.

SECTION 6 - 111

Tohu and Tikkun; the Name Mah
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Now in the World of Nekudim there was the shattering of the vessels, which is the matter of the
World of Tohu (chaos); that is because they were only in the state of points, each a level on its own.
And afterwards the World of Berudim is the World of Tikkun (rectification), in which they became
partzufim (configurations), which is to be a state of inclusion,

In Nekudim the vessels shattered; this is the World of Tohu (chaos). They broke because each Sefirah was a

lone point that could not join the others. In the World of Tikkun (Berudim) the Sefiros became partzufim, full
configurations in which each includes the others.
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so that Chochmah would not be on its own, but would also be included of all ten Sefiros, and it is
called the partzuf of Abba; and likewise the partzuf of Z’eir Anpin, whose essence is the level of the

emotive attributes (middos),

In Tikkun, Chochmah does not stand alone: it contains all ten Sefiros within itself and becomes the partzuf of
Abba (“Father”). Likewise Z’eir Anpin, the configuration of the emotions, contains all the Sefiros.
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but they were all included together, and the mochin (intellect) of Abba and Imma, too, shine within
them. And this is a surpassing advantage over the level of Nekudim, where each level was only on
its own: Chesed by itself and Gevurah by itself.

In Z’eir Anpin all the emotions are included together, and the intellect of Abba and Imma shines within
them. This is a great advantage over Nekudim, where Chesed stood alone and Gevurah stood alone.
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But in Tikkun there is inclusion and joining (as, by way of analogy, the joining of letters that were
separate so that they combine together into words. Nevertheless, this is not like the level of

Akudim, where they were all literally one thing, so much so that they were only in one vessel;

The inclusion of Tikkun is like separate letters joining to form words. But it is not the oneness of Akudim,

where everything was truly one in a single vessel.
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whereas in Berudim each Sefirah has a vessel of its own, only that they are included of all ten
Sefiros, etc. Nevertheless, through this inclusion a supernal illumination from the Infinite One,
blessed be He, shines in them; for the Infinite Light, blessed be He, shines and is drawn specifical-
ly in a place where there is joining and inclusion.

In Tikkun each Sefirah keeps its own vessel and yet includes all the others. Through this joining a higher

light from the Infinite One shines in them, because the Infinite Light rests specifically where there is joining
and inclusion.
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So too below: “Male and female He created them,” and through this, “and He blessed them” —

through the inclusion, etc. And so too, when ten are joined together they say a matter of holiness,

for “over every ten the Shechinah rests” —which is not so if these ten were each on their own, etc.)
Two examples from our world: G-d blessed man and woman only once they were joined, as the verse says,
“Male and female He created them, and He blessed them”; and ten Jews who join together can say the

prayers of holiness that need a minyan, a quorum of ten, because the Shechinah rests on a group of ten —
which is not so for ten individuals each on his own.
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And this is through the Name Mah that shines in the World of Tikkun, whose root is above the level
of Nekudim; for it is the Name Mah of Adam Kadmon, which is the level of the all-inclusive light, in
the manner mentioned above regarding Akudim. Therefore from it the Tikkun is drawn forth, so
that inclusion comes about in Berudim.

What brings about the inclusion of Tikkun is the Name Mah — Havayah spelled out so that its letters total 45,

the numerical value of mah. It is rooted in Adam Kadmon, above Nekudim, and like Akudim it is a general,
all-inclusive light; that is why it can bring the separate Sefiros together.
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That is, the Name Mabh is the level of self-nullification (bittul), from the expression “and what (mah)
are we?” — and the inclusion is drawn forth because of the bittul before the Infinite Light, blessed
be He. Therefore, through the Name Mah, the inclusion in the ten Sefiros of Tikkun also comes
about, etc.

Mah means “what,” as when Moshe and Aharon said, “And what are we?” — an expression of self-nullifica-

tion. The Sefiros can include one another only when each sets aside its own separate existence before the
Infinite Light; so the Name Mah, which is bittul, is what makes the Tikkun.
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SECTION 7 - 1112

Tiferes, Torah and peace

MM 9D (2 7on] AT 09902 9PRWH 5PN QW M2 RIT 973 99073 NARDNAT AR 1210 Ny 12
X7 71PN 0RIY2 wYIT MPRannT Py

From this it will be understood why in Tiferes the vessel, too, is from the level of the Name
Havayah, which is not so in the vessels of Chesed and Gevurah. For the essence of the inclusion
that comes about in the World of Tikkun is

Now the question of paragraph 2 can be answered: why is even the vessel of Tiferes marked by the Name

Havayah, while the vessels of Chesed and Gevurah bear the Names Kel and Elokim? The answer lies in what
brings about the inclusion of the World of Tikkun.
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through the middle line, which is the level of Tiferes, the attribute of Yaakov — “the completion of

9

the Patriarchs,” “a dweller of tents” —which joins Chesed and Gevurah.

Chesed and Gevurah are opposites — giving and holding back. Tiferes is the “middle line” that joins them. It
is the attribute of Yaakov, called in the Zohar “the completion of the Patriarchs” because he unites
Avraham’s Chesed and Yitzchak’s Gevurah, and in the Torah “a dweller of tents.”
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Therefore Yaakov drew forth the level of akudim, nekudim and berudim [— “streaked, speckled
and spotted”]: he drew from the level of Akudim into Berudim as well, through the Name Mah, so
that there would be inclusion, etc.
Yaakov’s wages from Lavan were the marked young of the flock (Genesis 30:32; 31:8), and in a dream he saw
the rams that mounted the flock “streaked, speckled and spotted,” akudim, nekudim u-verudim (31:10): the
very names of the three stages of the Sefiros. The Alter Rebbe reads Yaakov’s drawing forth of these flocks as

Tiferes drawing the oneness of Akudim down into Berudim through the Name Mah, so bringing about
inclusion.
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Therefore Tiferes is called “a sign of truth” (see the Zohar, at the beginning of Parshas Vayikra),
because it joins and brings about inclusion, so that the attributes, Chesed and Gevurah, should not
be opposed to one another.
The Zohar (at the start of Parshas Vayikra) reads Rachav’s request, “give me a sign of truth,” as the letter vav,
the letter of Tiferes; the Hebrew os means both “sign” and “letter,” so it is also “a letter of truth.” Truth here

means what joins and does not take sides: Tiferes brings Chesed and Gevurah together so that they no longer
oppose each other.
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Now, “the great, the mighty” is the level of Chesed and Gevurah, and “the awesome” is the level of
Tiferes; and it has an added vav: “and the awesome” (ve-hanora),

L

In the phrase “the great, the mighty and the awesome,” “great” is Chesed and “mighty” is Gevurah, while

“awesome” is Tiferes. Only the last word has an added vav — “and the awesome.”
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[meaning]| that a supernal flow is drawn down, through which the inclusion comes about — as in
the matter mentioned above, that the Tikkun and the inclusion come through drawing down the

Name Mah. And so of Yaakov it is said, “How (mah) awesome is this place!”

The vav, a straight line, is the letter of drawing down. Its presence in “and the awesome” shows that Tiferes
draws down a higher flow, which is what brings about inclusion — just as the Name Mah does. Fittingly,

Yaakov says of the place of his vision, “How (mah) awesome is this place!”, combining mah and “awesome.”
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And this is why in the vessel of Tiferes the Name Havayah shines, which is an illumination greater
and more exalted than in the vessels of Chesed and Gevurah. That is,

That is why the Name Havayah shines even in the vessel of Tiferes: its vessel carries a greater light than the
vessels of Chesed and Gevurah.
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through the Name Havayah the level of inclusion is drawn forth; and this is [the meaning of] what
is said, “Havayah is One” (and see what is written on [the verse] “to execute the vengeance of
Havayah upon Midian”).
Havayah is the Name through which inclusion is drawn down, which is why Scripture says “Havayah is
One.” The Alter Rebbe refers to his maamar on the war against Midian (Likkutei Torah, Matot 6:20-21):
Midian, strife and division, is the very opposite of Havayah, whose essence is peace and inclusion, and

through inclusion a higher light is drawn from the level that includes everything; so that war was “the
vengeance of Havayah.”
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Now the Torah is called “the Torah of Havayah,” for of the Torah it is written, “and all its paths are
peace”; and as it is written, “Or let him take hold of My strength, that he may make peace with Me,”
etc. —

The Torah is called “the Torah of Havayah” because it is all about peace: “all its paths are peace.” The Sages
read the verse “let him take hold of My strength (the Torah), that he may make peace with Me” as referring to
one who studies Torah.
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peace in the heavenly household and in the earthly household: that there be the level of inclusion
and unification of the Sefiros and the chambers (heichalos), and through this the revelation of the
Infinite Light (Or Ein Sof), blessed be He, will be drawn down. And this inclusion is through self-
nullification (bittul).

The Sages say that such a person makes peace in the heavenly household and in the earthly household. In

Kabbalistic terms, this peace is the inclusion and union of the Sefiros and of the heichalos (the “chambers”

of the lower worlds), and through it the Infinite Light is revealed. And inclusion comes only through bittul.
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And this is the foundation of the entire Torah: to be the nullification of the “something” into the
“nothing.” And all three things on which the world stands — namely Torah, service and acts of
kindness — are all, in their essence, the nullification of the “something” into the “nothing.” And
through bittul the inclusion comes about, which is not so at the level of “something,” etc.
This is the heart of the whole Torah: to set aside one’s own separate “something” (yesh) before G-d’s “noth-
ing” (ayin), G-dliness, called “nothing” because it is beyond all grasp. The three pillars on which the world

stands — Torah, prayer (“service”) and acts of kindness — all serve this purpose. Only when there is bittul

can separate things truly join; while each insists on its own existence, they cannot.

SECTION 8 - 113-17

The builders’ scheme and G-d’s response
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Now the generation of the Dispersion said, “And let us make ourselves a name, lest we be
scattered,” etc. The meaning is that they, too, wanted to receive the flow from the level of the Name
Havayah, which is a supernal drawing-down.

Now the Alter Rebbe returns to the Tower. “Let us make ourselves a name” means they wanted their flow of

blessing to come from the Name Havayah — the supernal flow that, as just explained, is the source of

inclusion.
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And this is [the meaning of] “And let us make ourselves a name, lest we be scattered”: that is, they
did not want the flow to be drawn to them from a level lower in rank, from which the external
forces draw their nourishment — for their nourishment is from the hind-part of the Name Elokim,

and therefore they are called “other gods” (elokim acherim), etc.

The maamar reads “lest we be scattered” as their refusal to receive from a lower level, from which the “exter-
nal forces” — the forces of kelipah that oppose holiness — draw their nourishment. These forces are fed from
the “hind-part,” the most external aspect, of the Name Elokim, which is why idolatry is called elokim acher-
im, “other gods.”
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For this is the entire essence of the superiority of the World of Tikkun: that it is the level of inclu-
sion. Therefore of Yaakov it is said, “seventy soul” (nefesh), in the singular; which is not so in the

World of Tohu, where, because there was no inclusion, the shattering of the vessels followed.

The advantage of Tikkun is inclusion. The Torah counts Yaakov’s family as “seventy nefesh” — “soul” in the
singular — because they were united as one. In the World of Tohu there was no such inclusion, and so its ves-
sels shattered.
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However, they knew that to receive from the World of Tikkun is through the nullification of the
“something,” as [explained| above concerning the Tikkun through the Name Mah; and they did not

want this.

The builders knew that receiving from the World of Tikkun requires bittul, as shown above: inclusion comes
through the Name Mah, which is self-nullification. That is exactly what they refused to do.
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And as is written in the Likkutei Torah of Rabbi Chaim Vital, of blessed memory: that they wanted
to go in the stubbornness of their heart, and nevertheless have a flow of good drawn to them, etc.
Therefore they cleverly contrived to make the tower and the city.

As Rabbi Chaim Vital wrote in his Likkutei Torah (paragraph 1), they wanted to follow their own desires and

still receive blessing. So they devised a clever way around the requirement: the city and the tower.

T2 0% 19°wn Y 97y 720038y Man NnD OvIa W MITART YW 13YUNIY XM
[0 owa] NPPWR DT PI0AT 02 75717 KD OR AR (000 93 5y] DYV NOAWA NyOwm

That is, they took counsel that through the unity there would be among them — to be “joined to-
gether [though] to idols” — through this they would draw to themselves good and a material flow at
least, even if they would not have bittul and the service of G-d, blessed be He.
Their plan was unity. In Hosea the words mean that Ephraim, the northern kingdom, is attached to idols, “let
him be”; the Midrash (Bereshis Rabbah 38:6, on this very generation) reads chavur as “joined together”:

even idol-worshippers who are at peace with one another are left alone. The builders hoped their unity alone
would bring them at least material blessing, without bittul or serving G-d.
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That is, they knew, through the power of using the supernal Names, that in a state of inclusion a
most supernal light shines — as explained above concerning Akudim in one vessel, which is a very
high level and rank, above the World of Tohu and the World of Tikkun.

Through their knowledge of the holy Names they understood that inclusion draws down a very high light —
like Akudim, where all is in one vessel, a level above both Tohu and Tikkun.
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Therefore they said, “And let us make ourselves a name”: that they would draw also from the Name
Havayah, that is, from the place that includes the entire chain of descent (hishtalshelus) equally,

which is an all-inclusive light, as [stated] above,

“Let us make ourselves a name” means drawing from the Name Havayah, the all-inclusive light that relates

equally to every level of the chain of descent — a level above the distinctions of the worlds.
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and they would not need to be subdued under the holiness of the World of Tikkun of Atzilus, from
which it is impossible for them to receive except from the level of the outer dimension
(chitzoniyus), etc.

That way they would not have to submit to the holiness of Atzilus, the World of Tikkun. From Atzilus the un-
holy can receive only its outermost aspect, and only by being subdued; they wanted to bypass that
submission.
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That is, through the unity and inclusion there would be among them. Therefore they made the city

and the tower: that is, it was a sign for them that they would not separate one from another,

The city and tower were the means to that unity: a landmark that would keep them together as one people.
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for they were shepherds, this one going here and that one going there; therefore they made a city
and a tall tower, so that they would all gather there and not separate one from another, as Rabbi

Avraham ibn Ezra writes.

Ibn Ezra explains the plain meaning: they were shepherds who wandered in all directions, so they built a city
and a tall tower where all could gather and stay together.
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And according to the spiritual [dimension] too, the matter of the city and the tower was for the pur-
pose of joining and unification (see the Zohar, Parshas Noach, pages 74 and 75).

The Zohar on Parshas Noach (1:74b-75b) explains this on the spiritual level: the holy Name takes hold on
earth only through “a city and a tower,” the builders used that wisdom to set one up for the other side, and

because they were all together, in their unity they would succeed.
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And this is what the Holy One, blessed be He, said: “Behold, [they are] one people, and one lan-
guage for them all,” etc., “and now nothing that they have schemed to do will be withheld from

them.”

Now G-d’s words, quoted at the start, become clear: because they are “one people with one language,” noth-
ing they plan will be beyond them.
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The meaning is: because in truth, through inclusion and joining, [a flow] is drawn from a most su-
pernal place — as it is written, “joined together [though] to idols,” etc. —

Unity really does draw down light from a very high place, as the verse about Ephraim “joined together” to
idols shows. That is why G-d could say that nothing would be withheld from them. It was not that they could

override His will, but that unity itself draws a flow from on high, and G-d had made it so.
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then “nothing will be withheld from them,” etc. And if so, then, G-d forbid, they would draw the wa-
ters that go forth from the House of G-d to the privy, etc.,
The danger, in the maamar’s image: they would draw this holy flow, the waters that go forth from the House

of G-d, into a privy, the most degraded of places.
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the lewd woman, etc. — since they were walking in the stubbornness of their heart, etc., and did not
want to accept bittul and the yoke.
“The lewd woman, etc.” is a second image, which the text leaves unfinished, of holy power serving what is

impure. This would happen because they followed their own desires and refused bittul and the yoke of
Heaven.
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(And this is akin to what is written, “lest he put forth his hand and take also from the Tree of Life,
and eat, and live forever”; and this is not fitting, since he had already been blemished through the
Tree of Knowledge. If so, he would draw this strength of the Tree of Life into the sitra achra (the
other side) and strengthen evil, as is written elsewhere; and so it is here.)

A parallel from the Garden of Eden: after Adam ate from the Tree of Knowledge, G-d kept him from the Tree

of Life. Once Adam was flawed, the power of the Tree of Life would have strengthened the “other side,” the

forces opposed to holiness. The same danger existed with the builders of the Tower.
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Therefore, “Come, let us confound their language,” etc. “Dispersion for the wicked is pleasant for
them and pleasant for the world”; and gathering for the righteous, who have bittul to G-d, blessed
be He, is pleasant for them and pleasant for the world — for through inclusion [a flow] is drawn
from a supernal place, as [explained] above. And therefore peace is the vessel that holds blessing.
So G-d confused their language. The Mishnah teaches that it is good for the world when the wicked are scat-

tered and when the righteous gather. United, the righteous, who have bittul, draw blessing from above for

everyone; hence the Sages’ saying that peace is the only vessel that can hold blessing.
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IN ONE'S AVODAH
Unity draws down the highest blessing, but only unity grounded in bittul — setting aside one’s own “some-
thing” before G-d — is holy. Torah, service and acts of kindness are all ways of bittul, and through them a
person makes peace above and below; peace among those nullified to G-d is the vessel that holds blessing.
QUESTIONS FOR DISCUSSION

1. How does the maamar answer the question of how the builders could have succeeded “against G-d’s will”?

2. Why is the Chochmah of Atzilus called “a known wisdom,” even though it is far above the wisdom of the

lower worlds?

3. How does the analogy of the soul’s powers — one in the soul, divided in the body — illuminate the differ-
ence between Akudim and Atzilus?

4. Why does inclusion depend on bittul, and why does the Name Mah bring it about?

5. If unity draws blessing even for those “joined to idols,” why is it good for the wicked to be scattered? What
does this teach about the unity we should seek?
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FOR CHILDREN - AGES 9-13

For the children at the table
Unity that is for G-d

THE BIG IDEA

When people join together and set themselves aside for G-d, their unity brings down great
blessing, because peace is the vessel that holds blessing.

After the Flood, people built the Tower of Babel, and G-d said, “Behold, they are one people, and
one language for them all; and now nothing will be withheld from them.” How could anyone suc-
ceed against G-d’s will? The Alter Rebbe explains that unity is very powerful. When things are
joined together, a higher light rests on them than on any one of them alone. In a world called Tohu,
every quality stood alone, and its vessels broke. In the world of Tikkun the qualities join together,
and G-d’s light rests on them. What lets them join is bittul: setting aside one’s own “I” before G-d.
Tiferes, the quality of Yaakov, joins kindness and strictness, and so G-d’s light shines in it. The
builders wanted the great blessing of unity without bittul, without giving themselves over to G-d.
Because unity is so strong, their plan could really have worked and brought blessing to the wrong
place, so G-d mixed up their languages. Unity is holy when it comes with bittul. Torah, prayer and
acts of kindness are all ways of bittul, and peace among people who serve G-d is the vessel that

holds blessing.
THE MASHAL

In the body, seeing and hearing are separate powers, one in the eyes and one in the ears. But in-
side the soul they are all one, because the soul itself is one. So too, the qualities that are separate

below are one in their hidden root.
QUESTIONS FOR THE SHABBOS TABLE

1. Why does joining together bring down more light than standing alone?
2. What did the builders of the Tower of Babel want, and what was missing?

3. How could you help bring peace among your family or friends this week by setting your own
“I” aside a little?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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Notes

PARAGRAPH 1

AR QY 17— NRN
The note records that a transcript (hanachah) of this dis-
course by the Mitteler Rebbe is printed there, with some

glosses by the Tzemach Tzedek — a parallel version of the
same maamar.

Song of Songs 4:2°2:7 0°7°WN W

P 7201 NRR D3V MMV 1YY NPT 1192 T
0732

Thy teeth are like a flock of ewes all shaped alike, Which are

come up from the washing; Whereof all are paired, and

none faileth among them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

MAAT PR QY) RO °Y 11 NPwIR AR "2KRN2 3PRRATIR YD Nt
,MITAT DY ,INRAT P71 TR pra? 001%a Dyh AR (X780 pron
%702 1PPapm A% nYphn) R L,MDINN Y 70 NPWRI2 NUMIRA
N™pa 991 17T ., AYWNN T 775 NPWRI2 NPMIRD 03 AR (77N
%702 M 77,09 ., T WU LR LID MR LT ,20 KW D LR LA INR

A%y amAn

TN QY 17N RRN
G-d’s words about the generation of the Dispersion: as one
people with one language, nothing they plan will be with-

held from them. This verse is the subject of the whole
maamar.

Genesis 11:6:X N°wKR2

-X? 1AYY NiRY? 0P0n AN 0927 NOX 7D TON O 17 °0 InRM
MILY? M WK 95 07n N3

And the L-RD said: ‘Behold, they are one people, and they

have all one language; and this is what they begin to do; and

now nothing will be withholden from them, which they pur-

pose to do.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LR PwRA2

1227 XD 8 110 1INDDY

The note observes that the transcript printed there raises
further questions on the verse beyond the two asked here.
KEHOT'S NOTE
2,20 IRD ™10 D3 IR .NVWIP TIY DIW° RO °Y N1PWID AR SInRkna
PR

IR NP7 AN T NN N

“Who is it that spoke and it came to be, if G-d did not com-
mand it?” The Alter Rebbe uses the verse to sharpen the
question: nothing can come about against G-d’s will.
Lamentations 3:371"%:3 12X
:imx N5 ’;"1}5 ks imlah i)

likuteitorah.com/

Who is he that saith, and it cometh to pass, When the L-rd
commandeth it not?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2oRwa IWN T

The builders’ plan: a city and a tower with its top in the
heavens. The maamar asks what they intended by it.

Genesis 11:47:X” n*wx12

1D O MPTIRYN DORW SWRTY DTI 0Y 11PTI21 127 1R
PIRT3 °387Y 710

And they said: ‘Come, let us build us a city, and a tower, with

its top in heaven, and let us make us a name; lest we be scat-

tered abroad upon the face of the whole earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P nan? nmpa

The Tzemach Tzedek identifies the source as the Arizal’s
Likkutei Torah at the end of Parshas Noach, in the name of
Rabbi Chaim Vital, and copies its wording there.
KEHOT'S NOTE
YIATR OWA 11 970 PURTN ﬂ”wb:l” X ,1390 2 992 nPwRY2 n”MRa
DPWRI2 DMK LR L7090 WK L2090 Qv T .'[Wi’?ﬂ P°nyn ow "5
oWy LRy ARAN 11 7772 02 K2 LAYR Y 2770 wrAw .2 ,3000N0 1 770
JSN% 11939 T2 WY RI2IW 70 PR waEn

Mnwn vinw na2

The Tzemach Tzedek explains that “using the Names”
means the adjurations and holy Names known in early
times: by mentioning the Name one draws down the su-
pernal power.
Yevamot 116ax ”vp nina®
KEHOT'S NOTE
PAY DOVNTPT MY Myawnn 1°ay %3 5711” w19 X 1390 O N7MIRa
,”'[1’7?37 M2 JPwnn Qwn NAd1w 7yw 11°°0 ,DPNWRIT 0°1°2 DOy
LAl 19981 NOPN’2°Y 1770 MnNw N”MIRY WX ,7090 .X ,A07N QW 771
n°2 nTpn2 7w XA .1%°DP2 5121 °R 23 K ,TLP NI22° ’27°2 0 IR
7Oy 120N TI0 YUY NWRAT QTR NRONT IR2NRW R ,7° gl
A%pR 772 ONRY NPMX W ,0OX12I0 NP Rl 1aw NPIRT
.81°Y 2”WN 1”10 DA AR W7y ,QWAT MNY NYaw 1°1Y 1701

PARAGRAPH 2

077921 7*1°INM "anoa

A parallel discussion of the Names that may not be erased
and the Sefiros they correspond to.

KEHOT’'S NOTE
JAL,RI MBI RIPM N7IPY IRT LA7D Unw 1YY

PPN IR MR T
The Rebbe discusses the seven Names that may not be
erased in a note there.

KEHOT’'S NOTE
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13

14

.60 1Y 195 °Y K”31 w™1pPa XY

PPN ORY MY T
The Talmud lists the Names of G-d that a scribe may not

erase. The Kabbalists match these seven Names to the
Sefiros, and the Alter Rebbe builds on that here.

Shevuot 352a:27172:X 777 my1aw

STRER”7OR7 1132 :PRIRI PRY NN 17 19X - PRNRI PRY niny
Y00 T NPT APRY IR WK MR "D ROR” DoRoR”

PRI TR 9K 21T - NIRRT
William Davidson, Vocalized Aramaic (CC-BY-NC)

7751 DW PR7 97513 DR NINDNY

A later discourse that takes up the idea that Havayah
shines even in the vessel of Tiferes.
KEHOT'S NOTE
.Y 17070 — ¥PP7 570 0OPRR RN 177 XA

N2°D3 WUy
The maamar on “On that very day all the hosts of Havayah
went out of Egypt” (Torah Ohr, Bo 1:4-5) explains that the
Names that may not be erased are the vessels of the Sefiros
of Atzilus — Kel the vessel of Chesed, Elokim of Gevurah,
Ado-nai of Malchus — while Havayah is the light from the
Infinite One clothed within all the vessels, the mediator
that joins the lights to the vessels.
KEHOT'S NOTE
.awe n7na R, PR

1T QY0 asya

“And it came to pass on that very day that all the hosts of
Havayah went out of the land of Egypt.” The Alter Rebbe’s
maamar on this verse, at the start of Torah Ohr, Parshas
Bo, is the one he refers to here.
Exodus 12:418"1:2” mnw
WYY NI O D¥Y3 M) MY NN YWY MY DURY ven
Haka kiR @hialh| mx;x-b;
And it came to pass at the end of four hundred and thirty
years, even the selfsame day it came to pass, that all the host
of the L-RD went out from the land of Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

77517 DW OMan 573 9257 RIT NANDN2 TR 21En

The note points ahead within this maamar to the explana-
tion of Akudim, where all the Sefiros are literally one in
one vessel — the idea on which the answer to this question
rests.
KEHOT'S NOTE
.. MBS PR AN5W P Y R 710 MW D NTMIRD XD LT, PR IR
15 VWD RITW TIRT ON22 INPAY IAPHN QW RPN OWT RN
°%R 7,0 WURw NPpLa LA91RA vy “NPRn 090 a2 Rinws M
JIRO%
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0955 °X 19w TR QY 17’7 AR,

PPN MNET ANRNRD2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LANTPRA™N

WY 11 1297 13PN WY NPPENT R NIR 1TOPR 1D
N2 112°2 RMTIR 7ROM 1D RO RYIT 700 .11°80
The opening of Patach Eliyahu in the introduction to the
Tikkunei Zohar, where the ten Sefiros are called G-d’s
“tikkunim” and matched to the limbs of the body. The next
paragraphs of the maamar explain this passage closely.
Tikkunei Zohar 17a:11-1227-X>:X 1> 977171 *11pn
i3 RATIRD .17°00 WYy '[15 119921 .7°1pN vy NPoERT K1 NIR
R”1) NRPDINR 7112 LPP2ANRT PR 1PRANR KPT PROND PRy
NART A2 P T PP PWRT RIT NIRY LKW C1am (R70ONK
19RD D DWANK LAWY PORM 17730 11 T WUIERT IR D3RR
2 wOIBR
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 3

17

NIN RY*T° OW 2 090 NIRY 1D RYUT° OW 79 NN 717900 oY
NY7T° 112°22 K27 1727 N7 NIN NYOT° 7502 K91 2090 NI
From Patach Eliyahu: each Sefirah has a known name, but
G-d has none; He is wise but not with a known wisdom.
The Alter Rebbe asks how this relates to the Chochmah
and Binah mentioned just before.
Tikkunei Zohar 17a:5-8'11-"11:X 1> 97117 °23pN
19 IR KDY 11999 1MN0R X120 OKRT 172y 7O KPR M0 OR?
X977 09199 0°2395 1wUDI PIA° AP 0°371 SPUTRMY LM 180
SR T2NNRT RIATRITA2 .00y nPy21 0Dy 12T X101 Pwnn
IR 9391 .72 NIARY RHNOORY AMRRY 2MNR RMWA* XRT12AN0
RDY PRRwN PRYY PIRDRT 1790 991 .RNM RDOYDT RN2Tnn

LRI RNIYII RNINOORI NNy QRhiar
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 4

18

19

MnwR ayw 077922 W’

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
=74

MnnwR 9yw 077922 W’nd

Rabbi Moshe Cordovero’s Gate of the Names (Sha’ar 20, as
the Kehot notes identify it) explains at length how G-d is
called by different Names according to the Sefirah in
which He is manifest.
Pardes Rimmonim 20:1-4"7-’X:’2 0°177 0772
mnw » IR RIT IIYWa A2 e IYY X0 00wy 3w
¥792 YW 0I? 11777 .70 R TYwa 072 DIoNTY 0°pnnl DIRY
1IPOY 11°1 DTIPN YWY ,0TIPN QY ON°NR 1R M WINTIw 1%
P99 :D°PNN1 DIPRW MW IRW2 2P0y 1°1° INYY D¥Yn owa
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om0 Anob 1NR O 0™ 0TI MR wyn wRa
1235 0K LToMY DR LAY R D 0UTPR NP T 12 ow
MINY DOTOR NI MIRAT T DOWIDRR NYTRY .nrnd oM
»n PR IR M T 812 NINAE MY UAwan YT LT

... D20 NP NYTY Mo”2

Pardes Rimonim (Public Domain)

20 Ny 70 QW 1'? 1% 331 2°91 N7 NN oA 120° R
The parallel transcript explains this question in terms of
the ten hidden Sefiros.

KEHOT’'S NOTE
TRTY LMINAAT OV IV AT NN TO Y OW NPWwAR IR NRnA
LIRS 7787 3,7 WY NIpRa LtRAT P9 419 Y v wpha

21 1PN WY NPPDRT APYNRI 12N KDY TA NRIT NAR

The opening of Patach Eliyahu: “You are One, but not in
number; You brought forth ten tikkunim.” The Alter
Rebbe reads it as a warning not to imagine divisions in
G-d’s Essence because the Sefiros are ten.

Tikkunei Zohar 17a:9-11X”°-"0:X 1> 9717 °19pn

R NIR .J2WN2 KPY T KRIT NART PRPY 1127 AR 09K nnD

72 XO°®N AW N°% . Peno 93 By RMOND PRYY DO By ARy

RAMIRD 77700 Wy N2 1379271 .1°1pN WY NPPART KT NIK 995

ARPDONX 7I72Y L172ANKRT PPRPY LPANR K97 1°°N0 by 1na
LKW1 %127 (R*DONK R”1)

Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 5

22 RY"T° 1750 °Pp1 P¥NT 1RO 03 79

In Behar the Alter Rebbe explains that letters are no more
than a garment for the intellect they express, not compa-
rable to it in essence — a parallel to the gap between a
source and what is drawn from it.
KEHOT'S NOTE
LRI P81 7,35 KA N7pDa L [0] 3,31 712 nMIpRa Y

PARAGRAPH 6

23 I M0 WY 07N Pwha

There the Alter Rebbe explains that Keser is above all ten
Sefiros, and that this is like “the ten hidden Sefiros” of the
Geonim, which in the Arizal’s language are the ten Sefiros
of Atik and Arich Anpin.
KEHOT'S NOTE
137°Y 2 970 772n-0°37¥1 7980 319K .2, PMpna .ﬂ”h?‘?] aRan:
1°3yw 07787 NVW RN Yp Y QW .1'?"){1 NP’y 02171y n”MR .'|‘?’N1
Y 1770 NPMIRA LT9OKY Pw Y Ow R .0°937 wAw 0f MINAT 07y
LIRDD 77787 P

24 0"y 575 MpPnn oW ow PR

A lengthy explanation of how in Akudim there is no divi-
sion at all among the ten Sefiros.
KEHOT’'S NOTE

likuteitorah.com/

0955 °X 19w TR QY 17’7 AR,

?°Y 27190 73730 22 1772 990K TRW Y MPwa NG 101IX2 IRaN:
IR NMPRa 0w Y X 00 27900 270 .20 Y 0010y NUMIR LK)
RO PR R ,MR

25 NIP°TH DISREY PR QISR Y 110
The gloss there discusses the great contractions through
which Atzilus is brought into being — the background to
this aside.

KEHOT'S NOTE
0> rab] 798017 NI%N WA LITAT2 ©YD AR TINCT AP X°AN R
N va))

26 MM 0y owa ’pa 1951

The parallel transcript raises the obvious difficulty: if they
are hidden within the Essence itself, which is simple light
beyond all division, how can they be counted as ten?
KEHOT'S NOTE
17 OKRT 2wn® X295 11 727 TIRIDT? 70 Y N1WID — AIR IMRPA
TR KD RPIT O”Y 7D0OM IR PR OVR whn NInNzyn ooyna mna
RT % mphnnn cnan abynb nobona vws IR RIT Mngyn
NITW 900N R¥NY PRT” NP ROWIPT IN2M™T X ,VO XD 01 N7IN
.121IR2 @Y ”37Y2 °n'231 7000 1A Ahynn M1aan

27 w217 N2 737 %2 277y 127

A lengthy development of the analogy from the powers of
the soul.
KEHOT’'S NOTE
9772 (9210 WAR PND mIPUX) 2 19 mnw 17InNa 191IR2 IRAN:
Y 0PIy NPMIR LTORY KX Y T 700 MR NUMIRDY L2, PnIn
MITAT 7772 191K 3,3 1P IR — W1 Mnon Dwnn .now .von
Sow WA MM NI 178N 2,7 wraw nMpha 17N — 1OR nnab
noawn X921 97y 7IR°22 wRd MTRm Lawn pn XIiTw $77) 10 mTm
(PR MND 77721 AR QY 7 17T Aen

PARAGRAPH 7

28 R DRy RW
The note quotes the Tzemach Tzedek: were the powers dis-
tinct within the soul, it would be divided into 248 different
parts, and that is not so, since it is one spiritual essence.

KEHOT'S NOTE
15 0PN 0°pPN MPRN? MPRRNna o0 abw” o Y 0°1n1y NUMNa
J7SIMA R ORY RIAW IR N

PARAGRAPH 8

29 Wnn R 737 P71 07 19RD 0O 0YY0 on oY

A further discussion of how the powers are united as one
within the soul.
KEHOT'S NOTE
XTIV PN 7T .280°2°Y T 00 MR NUTIRA AR7
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PARAGRAPH 9

30 ¥793 5952 712 25 — Y W
A parallel discussion in which the worlds of Tikkun,
Akudim and Adam Kadmon are ranked as “Adam” of
Asiyah, Yetzirah and Beriah: Tikkun, where each Sefirah is
separate and then included, is called Asiyah; Akudim,
bound in one vessel, is Adam of Yetzirah; and Adam
Kadmon is Adam of Beriah.

KEHOT'S NOTE
7,31 972 0P ARA

PARAGRAPH 10

31 wHn R 137 87 NIMAAT 07y P N

The Tzemach Tzedek explains the Arizal’s view of how
Akudim can be called ten Sefiros.
KEHOT'S NOTE
on PR D°TIPYa 5PPARMT N IR 177’81 2899’y D°1°1y NTIN2
D0P Y BV MINIAR PPRynRw an 799 TNy Qv AR L0y DORApP]
197°Y 0°3°1Y N7 .10 °Y) .10°Y 117D N1WAD TR "IIRN2 0 RN
117 P17 07K W K MNIAT O7YT IR IROW LT A7TY PUORRY XTI
awT 97 2710 mmane 1998 oWy ,Do°WI7T 1132 IRI2ND 197 DOTIPYa
Y M°R0 T 1pA 19Ynw 2231 2nhan 07K TIR PEXT YRwn

32 05°Mnawn® Naonn

The Talmud discusses how a long word like lemishpecho-
seichem must be written in a Torah scroll; the Kehot notes
point there as the background to the example.

Menachot 30ax % mnin
KEHOT'S NOTE
.270 29Y 0 T YW X ,5 ninam aRM .7 ,Jb Oni°s .KJ ,2° K2

33 oo nInawn®

One of the verses where this long word appears (“take for
yourselves sheep for your families”). The Alter Rebbe uses
it as an example of a word whose meaning exists only
when all its letters are together.
Exodus 12:21873:2” mnw
XX DDP NP1 ADWR DIPR MRM PRI PRI R RN
:MoBT 0IYY D NNEYR?
Then Moses called for all the elders of Israel, and said unto
them: ‘Draw out, and take you lambs according to your fami-
lies, and kill the passover lamb.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

34 Qo ninawn®

The word also appears in the command to divide the Land
by families. The Kehot notes list both verses.

Numbers 33:54771:372 72712

INPNInY 1298 77 0YANEYR? P73 PIRTTNX 0RPMINM

nivn? 7127 4% 27337 Y 99 R2TIWR DX INP0ITNR LYRR vyn
A2MINA 02N
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35

36

37

38

39

40

0955 °X 19w TR QY 17’7 AR,

And ye shall inherit the land by lot according to your fami-
lies—to the more ye shall give the more inheritance, and to
the fewer thou shalt give the less inheritance; wheresoever
the lot falleth to any man, that shall be his; according to the
tribes of your fathers shall ye inherit.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

192WN "NINAW DR 27y W7R

There the lower Shabbos is the nullification of “some-
thing” into “nothing” at the level of Chochmah (koach
mah), and the higher Shabbos is the true nullification
above Chochmah — a parallel to the gap here between
Akudim and the Infinite Light itself.
KEHOT'S NOTE
.2,3n 972 0*IPP RA

192wn "NNaw NN

“You shall keep My Sabbaths and revere My Sanctuary; I
am Havayah,” the closing verse of Parshas Behar. The
Alter Rebbe’s maamar on it in Likkutei Torah, Behar,
reads “My Sabbaths” as a lower and a higher Shabbos, two
levels of nullification.

Leviticus 26:2°2:17 Xp"
2R IRTA SWTRPI 1INYN *NNAYTNR
Ye shall keep My sabbaths, and reverence My sanctuary: I

am the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AMTWANY AP NANT 172 WRDAT YT — Pava 7w

The Tzemach Tzedek quotes this passage on the kav and
the reshimu there.
KEHOT'S NOTE
.72PNN Y R¥N ° N”MIR2 K2

1399y 2% OP1Y D53 TORM 1PN NANT

A discussion of how the kav shines in each world accord-
ing to its measure.
KEHOT'S NOTE
T95R1 1D Y R U0 X3 PrAY MR RN Y 1PW3A NUMIRA RA
AP TYW oWnT 1°1y2

mnIyn Bo% nvPion ona

The Tzemach Tzedek notes there that according to the
Mikdash Melech the reshimu is the Or HaKadmon (the
Primordial Light), and discusses it at length.
KEHOT'S NOTE
NIRRT TR IR PO Y 1°%n TOPNN Y RXN 0D D NUMINA
TP IMIR CIMRNDY LANN WY CNNTPA MNIRA YT W
12wy n”opn

ST 1OR 2ARD PRAND

The letter in the Tanya’s Iggeres HaKodesh that opens “He
and His life-force are one.” The Alter Rebbe points to it for
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41

the many levels of light below the kav, “a glimmer of a
glimmer.”
Tanya, Iggeres HaKodesh 20:22272:"> wTpi n7IR ,R°IN
MY ANIX°ER 01NN .ONPaaY NPT MUYENT N°N22 NRT 93
,MY2 N7y 23 22101 ,972 Dipn 7732 IR - Ai07PRD IR DY
19 MK P27 LNOX AXNTRI “RPR VI PIXD DX DO DX
137 ,22901 PR NN RGP ,NRWIT NPT PIRD AN AP
NPT MYPnm mMuwenT X9 070K TDIPYI ¥R IRIMIY
"3} T TIRT T V0P OX 02 0 X0 D oo
2°¥7 221 M7
Kehot Publication Society (CC-BY-NC)

TANAT AANAT . Y8 W

The Tzemach Tzedek answers the difficulty: perhaps in
revelation the kav is higher, since through it revelation
reaches Atzilus and above and its root is in the Infinite
Light above the tzimtzum; but the reshimu is light the tz-
imtzum did not touch at all.
KEHOT'S NOTE
AT LK LIZWNN (MPRAR 3P NMphn) N3 °D NPMIRA Y IR0 AR
YW AN M3 P M9 PIYaw B0 USRI (9N pann 2 ,nonn
NP 171y WA 7D X IR 72YN22) PIRI M0 Jwnl PN NIRA
DI3NY N2 qwnl e Y212 RITW DIZNRIN moynPw DURINA RN hirlal
RPW Ty D¥NENIW 77 210w , 223 013N °ND2 Ko7 1w DINK LMD 1P
TIR T IOWAT M2 IRWAY YL L vTTRD P‘?DOJ .7 P ARYD
NYT 1OW 2N3 R ,I8WNN 177021 P2 My vy 7555 D1¥NLT 12 Y1 RO
M2 1P 1772 me 19873 121 .RN1INTT W°I2 TIR°22 NOWRN2 'R nUpnn
972 A”RT2 0°1°1Y "YW 1802 ART YR 1°2Y2 .TOPNN Y K¥N % NVMIR
P72 2Ndw M L,X78A Sw Y7 191K IRINY 770 WA WY 2
1779 qWnN2 7219R2Y 0P Y 0°1°1Y NN DA AR AT 1Ay 5y wrnn
19987 VOR Y A7 273¥N . PAD RPN SN qwnn .'[‘wm 0P’y R”0N
9735 nmponb

PARAGRAPH 11

42

43

44

27Maw T BTIPAT BPIYa
The Tzemach Tzedek discusses the shattering of the ves-
sels in the World of Nekudim there.
KEHOT'S NOTE
RLYP N2 IR PNIBN 77T LR7R 1YW 1Y IRT

2712w N 0TI ORIYa

The Arizal’s Etz Chaim (Sha’ar 7, chapter 1), cited in the
Kehot notes, on the shattering of the vessels in the World
of Nekudim.

Sefer Etz Chaim 7:1'R:1 0>n vy

9752712 °K 25 MTIP1 a2 pa Y e
The parallel transcript explains further that in Nekudim
each point is not itself divided into ten.
KEHOT'S NOTE
R”IND DAR” *3W N 7T IR2MA VO Y NP TR PIARR .'{DP5 N
S1°12°2 17192 X ,AY IRD 1”IN2 IR2ANN LINIR2 WY "5 Ty Pbﬂﬂ?ﬁ 1R
M InNT Mmpbnnn
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N”T 71890 197 NaX 71890 PN

It explains the difference between a point, a Sefirah and a
partzuf: a point is not divided into ten; a Sefirah is divided
into ten; a partzuf is a further inclusion of each of these
ten in ten — the essence of Tikkun, called the partzuf of
Adam.
KEHOT'S NOTE
(1”9 0°21%7DN WY N7YI RN MIZIDY 7B ATIPI P2 whEAR
e I Pbﬂﬂh "nba ATIPINY” 1O 'Y NPWID TR "ARN2 RN
0% PYANR TONT MK M O PLANN 7R RMIROW 1177 117000
12”7 X1 MEIDA PN ,700 *P1 K1 1D TONIW NYAN TONAw 773
7y 0°%%30n 07! RMIXDD 09190 O7YR DAY 130T AN Mptnnn
M2 APy R .. 71222W 7012w TOM 1Y N RMIRD 590 nvo
AR pID BN MEH WAwA AR LWTY UDIN JIEID P Npenn
(mawn °y 2 775 770pn Mo 5y 0°70°R) MEK Y OMAD B NPINA
LY T Pwn Roanw

QNN 992 991 QN2 72P31 ot

“Male and female He created them, and He blessed them.”
The Alter Rebbe reads the order of the verse as teaching
that blessing comes through their joining.
Genesis 5:2°2:71 N"wR12
D727 DY DT DRYTNX K1p71 BOK 1130 8X12 1320 12
male and female created He them, and blessed them, and

called their name Adam, in the day when they were created.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NI NNPOW WY 02 PORT

The Talmud’s teaching that the Shechinah rests on every
gathering of ten. The Alter Rebbe uses it to show that join-
ing together draws a higher presence than individuals
alone.

Sanhedrin 39a:11x”:x ©”7 117110
RV RNPOY MY 22 95 INRR 2X7n3 1277 0% AP? TnK
RT3 K1Y PIOK RN :AP? 0K 270°p7 A2 RURY 2y *Xuy
X1 T2 RUTIP "MPT CwnY Ki27 °DPR AYK M N7 XYY 1M
MDY 72 NAX 2Y RI7 712 RYTIPT KA X7y “PI5K R2)
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Mitteler Rebbe’s transcript of this maamar (Maamarei
Admur HaZaken, p. 71) cites Etz Chaim (Sha’ar 7, chapter
2) for the idea that the inclusion of the World of Tikkun is
caused by the illumination of the new Name Mah shining
from Adam Kadmon.

Sefer Etz Chaim 7:2-32-’2:"1 0> vy
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Sefer Etz Chaim (Public Domain)
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The parallel transcript cites Etz Chaim that the cause of
the inclusion in the World of Berudim, the World of
Tikkun, is the illumination of the new Name Mah that
shines from Adam Kadmon.
KEHOT'S NOTE
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Moshe and Aharon’s words, “And what are we?” — the clas-
sic expression of self-nullification, from which the Name
Mah takes its meaning of bittul.

Exodus 16:771:17" mnw
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BRIy

and in the morning, then ye shall see the glory of the L-RD;

for that He hath heard your murmurings against the L-RD;

and what are we, that ye murmur against us?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the discourse nanx» 12211 (Likkutei Torah, Matot 6:20-
21), on “to execute the vengeance of Havayah upon
Midian,” the Alter Rebbe explains that Midian, strife and
division, is the opposite of the Name Havayah, whose es-
sence is peace and inclusion, and that through inclusion a
higher light is drawn from the level that includes every-
thing: the principle this paragraph applies to Tiferes.
KEHOT'S NOTE
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The Zohar calls Yaakov “the completion of the Patriarchs,”
since his attribute, Tiferes, unites those of Avraham and
Yitzchak.
Zohar I, 171ax ,xyp X”m
KEHOT'S NOTE
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Eisav became a skilled hunter, a man of the field, “and
Yaakov a wholesome man, a dweller of tents.” The maamar
cites the epithet beside “the completion of the Patriarchs”
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as a name for Yaakov, whose attribute, Tiferes, joins
Chesed and Gevurah.

Genesis 25:271”2:11”2 N"wR12

g% On wX 2pYN AR UK TS YT UK Y N 0y BT
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And the boys grew; and Esau was a cunning hunter, a man of

the field; and Jacob was a quiet man, dwelling in tents.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Q7192 QTIP3 QITIPY N2 PRl apy°
Yaakov tells Rachel and Leah of his dream at the time the
flocks mated: the rams were “streaked, speckled and spot-
ted” (akudim, nekudim u-verudim). His wages from Lavan
were such marked young, so “Yaakov drew forth” these
kinds; the Arizal uses the same three words for three
stages of the Sefiros.

Genesis 31:10”:X"2 n°wX12
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And it came to pass at the time that the flock conceived, that

I lifted up mine eyes, and saw in a dream, and, behold, the

he-goats which leaped upon the flock were streaked, speck-

led, and grizzled.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rachav, who hid Yehoshua’s spies in Jericho, asks them to
swear to spare her family and to “give me a sign of truth.”
The Zohar reads the words as the letter vav (os means both
“sign” and “letter”), and the Alter Rebbe gives the name to
Tiferes.

Joshua 2:1227>:2 ywii»
"0y ONX"D3 DO°WYY TON DIBY CIPY™ N2 VP XITYIwT ANy
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Now therefore, I pray you, swear unto me by the L-RD, since
I have dealt kindly with you, that ye also will deal kindly with
my father’s house—and give me a true token—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AR MR

At the start of Parshas Vayikra the Zohar says of Rachav’s
words, “give me a sign of truth,” that this is the letter vav:
the other letters are true too, but this one is called the sign
of truth. The Alter Rebbe applies it to Tiferes, the attribute
the vav stands for.

Zohar, Vayikra 1:1-7°1-"R2’R RIp"1 77117 790

NAP? 2" 9y

The Tzemach Tzedek quotes the Zohar there: “‘Give me a
sign of truth’ — this is the letter vav; and if you say the oth-
er letters are not truth, they are, but this one is called the
sign of truth.”

KEHOT'S NOTE
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Moshe, reminding Israel what G-d asks of them, calls Him
“the great, the mighty and the awesome G-d”; the Amidah,
the central standing prayer, opens with the same words.
Only the third term carries the conjunction vav (“and the
awesome”), which the Alter Rebbe links to Tiferes.

Deuteronomy 10:171>:> 0°127
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For the L-RD your G-d, He is G-d of gods, and L-rd of lords,

the great G-d, the mighty, and the awful, who regardeth not

persons, nor taketh reward.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NT1111 9791 M20IN 12 W

There the Alter Rebbe explains that peace joins two oppo-
sites through a higher light to which both are nullified,
and that this is the flow meant by the added vav of “and the
awesome” (unlike “the great, the mighty,” which have
none), drawn from Kel Elyon, above the chain of descent.
KEHOT'S NOTE
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Yaakov’s words on waking from his dream. The verse joins

mah with “awesome,” matching the link drawn here be-
tween the Name Mah and Tiferes.

Genesis 28:171°:1” N°wx12
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And he was afraid, and said: ‘How full of awe is this place!

this is none other than the house of G-d, and this is the gate

of heaven.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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From the Shema (“Hear, O Israel”), the declaration of

G-d’s oneness said morning and evening: “Havayah is

One.” The Alter Rebbe reads it as saying that the Name

Havayabh is the source of unity and inclusion.
Deuteronomy 6:47:"1 0°127
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HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe tells Israel to arm men against Midian “to execute
the vengeance of Havayah upon Midian.” In Likkutei
Torah (Matot 6:20-21) the Alter Rebbe explains why it is
Havayah’s vengeance: Midian, strife and baseless hatred,

likuteitorah.com/

63

64

65

66

0955 °X 19w TR QY 17’7 AR,

is division, the opposite of Havayah, whose essence is
peace and inclusion.
Numbers 31:3’3:872 72712
TPy P XIFP DI DRNKR 1907 ToK? DYTOK AYn 2T
7793 'M"NRPI NN?
And Moses spoke unto the people, saying: ‘Arm ye men from
among you for the war, that they may go against Midian, to

execute the L-RD’S vengeance on Midian.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

s Famblsl
“The Torah of Havayah is perfect.” The Alter Rebbe ex-
plains why the Torah is linked to this Name in particular.
Psalms 19:8'1:v” 0°7°1n
N N3N MIRR1 7 MTY W1 N2°Wn an an °0 N7in
The law of the L-RD is perfect, restoring the soul; the testi-
mony of the L-RD is sure, making wise the simple. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Said of the Torah: “Its ways are ways of pleasantness, and
all its paths are peace.”
Proverbs 3:171:3 "own
:DI2Y PIITNI3) 0PI I
Her ways are ways of pleasantness, And all her paths are

peace.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In Isaiah’s song of the vineyard, a picture of Israel, G-d
speaks of one who will “take hold of My strength, that he
may make peace with Me.” The Talmud (Sanhedrin 99b)
applies it to one who studies Torah for its own sake, who
makes peace in the heavenly and the earthly household.

Isaiah 27:5°7:7 0 voyw°
2Py 0Y9Y 0 DI Iy MYRa P iR
Or else let him take hold of My strength, That he may make

peace with Me; yea, let him make peace with Me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud teaches, from Isaiah 27:5, that one who stud-
ies Torah for its own sake makes peace in the heavenly
household and in the earthly household.

Sanhedrin 99b:10-11x">-:2 ¥”% 1"77710

2% X27002 0I9Y DR MY 17IN2 PRI 3 773099K 27 0K
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,7Ion PYY TPyn PY 1ILTD 132 19K nR 27 7P Ay 0w
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R’ Alexandri said: All who engage in Torah for its own sake
make peace in the household above and in the household
below, as it says “If they would grasp My fortress, they would
make peace for Me, they would make peace for Me.”
(Yeshayahu 27:5) Rav said: it is as if he built the palace
above and below, as it says “And I placed My words into your
mouth, and with the shadow of My hand I covered you, to
plant the heavens and to found the earth...” (Yeshayahu ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)

67 MM NTIAYY AN AT TRIY 2N DYRYw 0vaT nwhwn

Shimon HaTzaddik’s teaching that the world stands on
three things: Torah, divine service and acts of kindness.
The Alter Rebbe shows that all three are forms of bittul.

Pirkei Avot 1:2°2:°R n1aR mwn
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Shimon the Righteous was one of the last of the men of the

great assembly. He used to say: the world stands upon three

things: the Torah, the Temple service, and the practice of

acts of piety.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 13
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The builders’ words: “Let us make ourselves a name, lest
we be scattered over the face of the whole earth.” The Alter
Rebbe reads “a name” as the Name Havayah.

Genesis 11:47:X> N*wX12
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And they said: ‘Come, let us build us a city, and a tower, with

its top in heaven, and let us make us a name; lest we be scat-

tered abroad upon the face of the whole earth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Tzemach Tzedek writes that they wanted the letters of
G-dliness that give them life to be only an encompassing
influence over them, and not to shine within them.
KEHOT'S NOTE
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The count of Yaakov’s household that came to Egypt: “sev-
enty nefesh,” “soul” in the singular. Rashi (on 46:26), cit-
ing the Midrash, contrasts Eisav’s household, called
“souls” in the plural (Genesis 36:6) because they served

likuteitorah.com/
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many gods, with Yaakov’s seventy, called one “soul” be-
cause they served one G-d.

Genesis 46:27173:1"1 N"WKRI2
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And the sons of Joseph, who were born to him in Egypt, were

two souls; all the souls of the house of Jacob, that came into

Egypt, were threescore and ten.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Tzemach Tzedek discusses this point there.
KEHOT'S NOTE
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PARAGRAPH 15
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Hosea rebukes Ephraim, the northern kingdom: “Ephraim
is attached to idols; let him be.” The Midrash (Bereshis
Rabbah 38:6, on the generation of the Dispersion) reads
chavur as “joined together”: great is peace, for when even
idol-worshippers are at peace with one another, G-d says,
as it were, that He cannot rule over them. The Alter Rebbe
applies it to the builders of the Tower.

Hosea 4:171°:7 yuii
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Ephraim is joined to idols; Let him alone.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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A later discourse that discusses the power of unity and
inclusion.
KEHOT'S NOTE
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The Tzemach Tzedek discusses the purpose of the city and
the tower there.

KEHOT'S NOTE
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The Zohar on the Tower: the builders knew the supernal
levels, and knew that the holy Name takes hold on earth
only through “a city and a tower” (Zion and the Tower of
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David); so they set out to build a city and a tower for the
dominion of the other side.

Zohar, Noach 42:335-341x"nw-172w:2"n 11,7717 190
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It restates this maamar’s point: they built the city and tow-
er to have unity, so that all would gather there and not sep-
arate, and through their unity they could draw good and
material flow even without bittul and serving G-d.
KEHOT'S NOTE
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The parallel transcript quotes the wording of the Zohar re-
ferred to here.
KEHOT'S NOTE
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The verse with which the maamar opened, now explained:
their unity really did give them the power to draw a very
high flow.
Genesis 11:61:X" N°wR12
-X? 1YY iRy oPoa AN opd? NOx noR) U8 Oy 100 anRn
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And the L-RD said: ‘Behold, they are one people, and they
have all one language; and this is what they begin to do; and
now nothing will be withholden from them, which they pur-

pose to do.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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On “they are one people with one language,” the Zohar
says: because they are all together, in their unity they will
act and succeed; therefore G-d scattered them.

Zohar, Noach 43:361-44:3733”yw:7”1-R”0W: 3”1 N1 ,97717 7190
AND THE L-RD SAID: BEHOLD, THEY ARE ONE PEOPLE,
AND THEY HAVE ALL ONE LANGUAGE, i.e. being united
they may indeed succeed in their undertaking. Let, there-
fore, all the grades be dispersed, each in its own direction,
and in this way mankind below will also be dispersed. Hence
it it written: AND THE L-RD SCATTERED THEM ABROAD
FROM THENCE.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Cited again as proof that unity draws down a flow from on
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high even for those who do not deserve it.
Hosea 4:17t°:7 ywin
S99 man 079K 0°3a%Y 7120
Ephraim is joined to idols; Let him alone.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tzemach Tzedek quotes a passage from this part of
the maamar there.
KEHOT'S NOTE
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G-d’s reason for keeping Adam from the Tree of Life after
the sin. The Alter Rebbe uses it as a parallel: a high power
in flawed hands would strengthen evil.
Genesis 3:22272:) N°wX12
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And the L-RD G-d said: ‘Behold, the man is become as one
of us, to know good and evil; and now, lest he put forth his
hand, and take also of the tree of life, and eat, and live for
ever.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d’s response to the Tower: “Come, let us confound their
language.”
Genesis 11:7°1:X"> N"wX12
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Come, let us go down, and there confound their language,

that they may not understand one another’s speech.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Mishnah teaches that the dispersion of the wicked
benefits them and the world, and the gathering of the
righteous benefits them and the world. The Alter Rebbe ex-
plains why: unity draws down a high flow, which is good
only among those who have bittul.
Mishnah Sanhedrin 8:5°71:’1 1777130 mwn
NN Y ,220 Mn? BRI X3 NIY LiDI0 oY DY 1973 17im 170 12
D717 Y1 177 31, 00TE) L0 NI 177 NI 2y Y
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A “wayward and rebellious son” is judged on account of his
outcome: let him die innocent and let him not die guilty. For

the death of the wicked benefits themselves and the world;
[and the death] of the righteous, injures themselves and the
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world. Wine and sleep of the wicked benefit themselves and
the world; of the righteous, injure themselves and the world
The scattering of the wicked benefits themselves and the
world; of the righteous, injures themselves and the world.
The assembling of the wicked injures themselves and the ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The closing words of the Mishnah: G-d found no vessel that

holds blessing for Israel except peace. The maamar ends

with this as the conclusion of its argument.
Mishnah Oktzin 3:1227°:’3 0°¥p1y m1wn
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Rabbi Yehoshua ben Levi said: In the world to come the Holy
One, Blessed be He, will make each righteous person inherit
three hundred and ten worlds, for it is written: "That I may
cause those that love me to inherit yesh (numerical value of;
and that I may fill their treasuries" (Proverbs 8:21. Rabbi
Shimon ben Halafta said: the Holy One, Blessed be He,
found no vessel that could contain blessing for Israel save
that of peace, as it is written: "The L-rd will give strength
unto his people; ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

likuteitorah.com/ 122



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 2

MAPWR N QYW Y

The Song of Songs, which is Shlomo’s

In true prayer the one who sings is not the individual alone but the
Community of Israel, Malchus, singing within him; the person’s mouth
is only a vessel through which praise from above flows, which is why the

verse says “be praised” (hishallelu) rather than “praise.”

THE MAAMAR IN BRIEF

The maamar asks what it means in prayer to “receive the face of the Shechinah.” Reading the Sages’
“let your ears hear what you bring forth from your mouth,” it takes “you” as the Community of Israel,
the collective soul that speaks within every Jew. All Jews form one body, so inner separation from a fel-
low Jew removes a limb and leaves G-d’s Name incomplete. In prayer a person should resolve that his
G-dly soul, not his animal soul, is praying, and listen: that attentive hearing is receiving the
Shechinah’s face, while inattention is the evil inclination’s work. This explains “Song of Songs”: the in-
dividual songs united in Israel’s one song. The maamar then asks why the verse says hishallelu, “be
praised,” in a passive form, rather than hallelu, “praise.” Sometimes the heart is moved in prayer
without effort, because Malchus, which sings unceasingly, reveals its speech from the heart into souls;
at other times that speech is silent, or the person lacks a vessel and must first arouse love and awe
himself. “Ado-nai, open my lips, and my mouth shall declare Your praise” means Malchus opens the

lips and the mouth only lets its praise flow, as the Ark once drew praise into Israel.

OUTLINE

1 Israel speaks within each person n

“You” in “what you bring forth from your mouth” is the Community of Israel; all Jews form one body, and sep-
arating from another Jew removes a limb.

2 Receiving the face of the Shechinah 12

In prayer the G-dly soul speaks and the person listens as a vessel; failing to listen is the evil inclination’s
scheme.
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3 Song of Songs and the question of hishallelu

13

The many songs are united in Israel’s one song; why is praise stated in the passive, and why does the heart

sometimes stir without toil?

4 The unceasing song of Malchus

14-5

Malchus, “And I am prayer,” sings without rest; when the Infinite Light is revealed in its speech, it acts like

heartfelt words that stir the listener.

5 Gifted love and its absence

16

Revealed divine speech kindles effortless love and awe in souls; when it is hidden, or the person has no ves-

sel, he must first arouse love and awe himself.

6 My mouth shall declare Your praise

17-8

Malchus opens the lips and supplies the praise, the mouth only draws it forth; so the verse says hishallelu,

aswhen the Ark drew praise into Israel.

KEY CONCEPTS

Receiving the face of the Shechinah 115w 19 n%3p
Attentive listening in prayer to the words the G-dly soul,
and through it the Community of Israel, speaks within a
person.

The Community of Israel (Knesses Yisrael) noi>
DRI

The collective soul of the Jewish people, called “you”
(atah), which is the life of each Jew and the one who truly
prays within him.

likuteitorah.com/

Malchus (sovereignty) n127n

The divine level of speech and prayer, which sings unceas-
ingly to the level above it and whose praise flows into souls
and angels.

Hishallelu 177107

The passive form of “praise”: praise that is drawn into a
person from above rather than produced by him.

Love and awe given from above 110n N7y

Stirring of the heart toward G-d that comes without effort,
as a gift, when the supernal speech is revealed; it is re-
ceived by one who first arouses love and awe himself.
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Israel speaks within each person
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“The Song of Songs, which is Shlomo’s.” [We need] to understand the matter of receiving the face
of the Shechinah (Divine Presence). Now, our Sages, of blessed memory, said (at the beginning of
the second chapter of Berachos), “Let your ears hear what you bring forth from your mouth.”
Meaning: the Community of Israel (Knesses Yisrael) is called “you” (atah), as is written in Zohar II
(104a), and at the beginning of Parshas Vayigash and at the beginning of Parshas Ve’atah Tetzaveh.
The maamar opens with the first verse of the Song of Songs and sets its theme: what it means in prayer to “re-
ceive the face of the Shechinah.” It rereads the Talmud’s rule about saying the Shema audibly, “let your ears
hear what you bring forth from your mouth,” by taking “you” (atah) as a name for the Community of Israel,
the collective soul of the Jewish people, as the Zohar does in the places cited. The Kehot note says this maa-

mar is part of the Alter Rebbe’s discourse Hodu LaShem Kir'u Vishmo of 5561 (1801), and that the Tzemach
Tzedek set the verse “Song of Songs” at its head.
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And they said that a person has no obligation in prayer other than to hear and contemplate what
“you” (that is, the Community of Israel) brings forth from his mouth; meaning, [this “you” is] his
life-force and his soul, [as it is written,] “Yaakov is the lot of His inheritance.”
Read this way, the Sages are saying that a person’s whole task in prayer is to listen to and contemplate what
the Community of Israel, speaking within him, brings forth from his mouth; that “you” is his own life-force
and soul, for the souls of Israel are G-d’s own portion, “the lot of His inheritance.” In Yahel Or the Tzemach

Tzedek, citing this passage, explains “you” as in “For You (atah) are our Father”: the level called atah is what
brings forth from the mouth the letters and words of Torah and prayer.
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And all Israel are intermingled one with another: what one lacks is found in his fellow, and when

they all join together as one they form a complete stature, as is known.

Because all Jewish souls are bound up with one another, each supplies what the other lacks, and only togeth-

er do they form one complete body, a “complete stature.”
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Therefore, when one separates himself from his fellow through any kind of separation, in which
his heart and will are cut off from him [the other] in one of his affairs, matters or traits, or in his in-
tellect and his service in matters of Heaven, in Torah and in prayer, and when this is so in his

heart, then by the designs of his heart he makes one limb lacking.

It follows that one who cuts himself off inwardly from a fellow Jew, in his attitudes, traits, understanding or
divine service, is in effect removing a limb from that single body. The separation need only be in his heart
for the Community of Israel to be left lacking a limb.

SECTION 2 - 12

Receiving the face of the Shechinah
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It follows that His Name is not complete. Therefore one who trembles at the word of G-d should be

very, very careful about this.

If one limb is missing, G-d’s Name as it rests on the Community of Israel is incomplete. So whoever trembles
at G-d’s word must take great care not to separate himself inwardly from any other Jew.
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And therefore, when a person prays, he should resolve in his heart that it is not the body, meaning
the animal soul that is brought into being, that prays, but only the soul that is a part of G-d above
that prays; it speaks within him the words of the prayer and all the matters said in it.

In prayer this becomes a practical resolve: the one praying is not the body and its animal soul, the life that

drives physical existence, but the G-dly soul, “a part of G-d above,” which speaks the words of prayer within
him.
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And he is to do nothing except let his ear hear the song and the prayer that it [the soul] sings and
praises. And when he resolves this in his heart and does so, this service is called “receiving the face
of the Shechinah.”

The person’s own part is only to listen, letting his ear hear the song and praise that the G-dly soul utters.
Prayer with this awareness is what the Alter Rebbe calls “receiving the face of the Shechinah,” an idiom that

ordinarily means greeting the Divine Presence.
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Meaning: the service of the Community of Israel, which pleads and casts itself down before G-d, is
called “the face of the Shechinah,” and a person’s hearing its song and prayer is called “receiving

the face of the Shechinah,” like a vessel that receives what is within it.

The phrase is now defined: the pleading, self-abasing prayer of the Community of Israel is itself “the face of
the Shechinah,” and a person’s attentive hearing of it is the “receiving.” The Alter Rebbe reads “receiving”

literally, as a vessel receives what is placed in it.
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Meaning, [his hearing] is nothing but a garment for it. And there is a bad vessel that cannot receive
the good [things] within it and spits them out.

The listener’s hearing is only a garment for the prayer, as a vessel only holds its contents. But there is also a

“bad vessel” that cannot keep the good placed in it and spits it out.
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That is, he cannot bend his ears and his heart to understand the words of the prayer and the ser-
vice. This is called “not meriting to receive the face of the Shechinah,” which is the work of the evil
inclination and its schemes, to push him away and turn him aside from following G-d, “lest he hear
with his ears and understand with his heart, and return and be healed.”

That bad vessel is a person who cannot bend his ears and heart to understand the words of the prayer; this is

called not meriting to receive the Shechinah’s face. The Alter Rebbe calls it the scheme of the evil inclina-

tion, which works to keep a person from hearing and understanding, lest he return to G-d and be healed.
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Song of Songs and the question of hishallelu
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And this is [the meaning of] “the Song of Songs”: “songs” is the individual [aspect] of Israel, each
one separate from his fellow, and “the Song of Songs” is the Community of Israel; and the discern-
ing will understand.

The title “Song of Songs” is now explained. The plural “songs” are the separate songs of individual Jews,

while “the Song of Songs” is the single song of the Community of Israel in which they are all united, the song
that sings within each person.
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And this is [the meaning of| “Be praised (hishallelu) in His holy Name.” For at first glance the ex-
pression hishallelu is not understood, since it is a passive form, like nishba (sworn) and ne’echal
(eaten), which implies that the quality of praise is drawn into them. But on the contrary, they are
the ones praising G-d, and it should have said “Praise (hallelu) His holy Name.” So what is [the
meaning of] the expression hishallelu?
A grammatical question: in “Be praised (hishallelu) in His holy Name,” hishallelu has a passive form, like
nishba (“sworn”) and ne’echal (“eaten”), suggesting that praise is drawn into the people rather than coming

from them. Since they are the ones praising, one would expect the active hallelu, “praise.” In its plain sense
the verse says “Glory in His holy Name”; the maamar reads the form as passive.
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But the matter is according to what is written, “Ado-nai, open my lips, and my mouth shall declare

Your praise.” The explanation of this verse will be understood by way of an analogy.

The answer will come through the verse that opens the Amidah, “Ado-nai, open my lips, and my mouth shall
declare Your praise.” The Alter Rebbe first gives an analogy from a person’s own experience of prayer.
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Now, when a person prays, most of the time he needs great toil in contemplation until he is stirred
in his heart. And sometimes he needs no toil at all: as soon as the oneness of G-d and His greatness
rise in his thought, the heart is drawn of itself into being stirred, without his knowing who draws it
with cords of great love.
Usually, stirring the heart in prayer takes hard work in contemplation, but sometimes it comes with no ef-
fort: the moment a person thinks of G-d’s oneness and greatness, his heart is drawn on its own, “with cords
of love,” without his knowing who is drawing it. In Likkutei Torah, Vayikra, the Alter Rebbe explains these

same two levels: what a person gains through his own toil lasts, while an arousal that comes from above
alone fades when that light withdraws.
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And it seems a wonder in his eyes: from where did the devotion, with the heart’s desire, come to
him, of itself and spontaneously, etc.? But the matter is that it is written, “So that glory may sing to
You and not be silent.”

He wonders where his heartfelt devotion came from, since it arrived of itself. The explanation begins with the

verse “so that glory may sing to You and not be silent,” which, as the next paragraph shows, the maamar
reads as the unceasing song of Malchus.

SECTION 4 - 14-5

The unceasing song of Malchus
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And it is written, “G-d, let there be no silence for You,” and the Zohar explains that it refers to the
level of Malchus (sovereignty), which sings constantly: “the lower light calls constantly to the up-

», I

per light and is not still,” etc. And this is [the meaning of] “And I am prayer (ani) is the level of

Malchus, which is the level of prayer, etc.

The Zohar reads “G-d (Elokim), let there be no silence for You” as said of Malchus, the last of the Sefiros,
which constantly sings upward: the “lower light” never stops calling to the “upper light.” So too “And I am
prayer”: the “I” is Malchus, whose very nature is prayer.
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And the level of Malchus comprises ten Sefiros: Chochmah, Binah and Daas, the emotive attributes
(middos), and speech. And from the level of speech were drawn the Ten Utterances, which are
clothed in the worlds, and especially in souls and angels, etc., who receive not through so great a
concealment, etc.

Malchus contains within it all ten Sefiros: intellect, emotions and speech. From its power of speech come the

Ten Utterances by which the world was created; these are clothed in all the worlds, but souls and angels re-
ceive them with less concealment than lower creations do.
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Now, when there is a revelation of the Infinite Light (Or Ein Sof) in this praise of the attribute of
Malchus, that is, the revelation is in Chochmah, Binah and Daas and the emotive attributes, reach-
ing even the level of speech within Malchus, as it is written, “So that glory may sing to You,” etc.,
“Let there be no silence for You,” etc.

At times the Infinite Light is revealed in Malchus’s praise, not only in its intellect and emotions but down to

its level of speech. This is the state described by “so that glory may sing to You” and “let there be no silence
for You”: a song above that is fully expressed.
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Now, by way of analogy, in man below: when he prays with the heart’s desire and a revelation of the
heart’s yearning, then the words come out from the depth of the heart, [like] flashes of fire, and a
word that comes out from the heart enters the heart of the listener, until he too is stirred by it. This
is not so if the speech is cold, etc.

An analogy from human prayer: when a person prays with real longing, his words come from the depth of

his heart like flames, and words that come from the heart enter the heart of the one who hears, until he is
moved too. Cold words have no such effect.
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Gifted love and its absence
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So too it will be understood by analogy above, regarding “And I am prayer,” of the level of Malchus,
which is the level of Chochmah, Binah and Daas and the emotive attributes within Malchus, reach-

ing even the level of speech,

The analogy is now applied above: Malchus, “And I am prayer,” contains intellect and emotions, which ex-
tend down into its power of speech.
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which is the level of the letters, the power of the Maker within the things made, the souls and an-
gels, [which] shine as a revelation of G-dliness, [like] words that come out from the heart, etc.,

That speech is the “letters,” the Creator’s power within the created beings, the souls and angels. When the
Infinite Light fills this speech, those souls and angels shine as an open revelation of G-dliness, like words
spoken from the heart.
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until this level shines also in the souls below, which are drawn of themselves to be stirred and for
one’s heart to be set aflame for G-d without toil. And this is the level of love and awe that are drawn
from above, [as it is written,] “a service of gift I will give,” etc.

This revelation can reach even souls in this world, so that a person’s heart is moved and set aflame for G-d

without effort. This is love and awe given from above as a gift, alluding to the verse “a service of gift I will
give,” and it explains the effortless inspiration described in paragraph 3.
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This is not so at times, when the level of the supernal speech is not drawn down below in a revealed
way, as it is written, “I was mute with silence,” [and] “like a ewe (rachel) before her shearers is

mute,”

At other times the supernal speech is not revealed below, and the verses “I was mute with silence” and “like a
ewe (rachel) before her shearers is mute” describe that state. Elsewhere the Alter Rebbe explains that the
Community of Israel, Malchus, is called Rachel after this very verse (Torah Ohr, Vayetzei 4:2), and that the
supernal speech is “mute” when it is clothed in the lower worlds (Likkutei Torah, Tzav 3:1).

(o 12omT] 1T 2aAPR T3 53 119717 11 193 2P 995 15 1RW OTRT NP NPAY Nnnn ox
AWBI2 [x1 7amx] AR TR0 9PRY Y RIT TPy 0ORAT

and also because of a person’s physicality and coarseness, so that he has no vessel to receive this
revelation. That is: receiving the awe and love (dechilu u’rechimu) that come from above comes
about through his first arousing love and awe in his soul.

A second reason for not feeling inspiration is a person’s own coarseness, which leaves him no vessel for it.

To receive love and awe from above, he must first arouse love and awe in himself through his own effort.

SECTION 6 - 17-8

My mouth shall declare Your praise
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And this is the matter of “Ado-nai, open my lips.” The level of the Name Ado-nai, which is the level

of Malchus, is what opens the lips of the person who prays.

The verse from paragraph 3 is now explained. “Ado-nai, open my lips” uses the Name Ado-nai, which corre-
sponds to Malchus; so it is Malchus that opens the lips of the person praying.
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“And my mouth shall declare (yagid) Your praise”: the expression yagid denotes drawing forth, as
in the analogy of one who draws water from high to low, where the water flows of itself and the per-
son only brought it about by tilting the vessel of the upper waters.

The word yagid ordinarily means “declare,” but the Alter Rebbe reads it as drawing forth, like water poured
from a higher vessel that flows down by itself once the vessel is tipped. Later in Likkutei Torah (Shir
HaShirim 41a) he gives the basis of this reading: yagid as in the Aramaic of Daniel 7:10, where a river of fire
“flowed” (the same root) “and came out from before Him.”
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So too, the praise and acclaim with which the soul praises is not by virtue of the soul’s own com-
prehension, as though it were the one that drew forth something; rather, the praise is “Your
praise,” Your own essential [praise], from the attribute of Malchus, and “my mouth” is only the one
that declares and draws it forth, as a mere indirect cause.

So too, a soul’s praise of G-d does not come from its own understanding, as if it produced the praise. The

praise is “Your praise,” belonging to Malchus itself, and the person’s mouth only releases and conveys it,
like the hand that tips the vessel.
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That is, the mouth of a person is a vessel for the resting of the supernal speech, etc. And this is the
matter of “hishallelu in His holy Name,” in the passive form, and it does not say hallelu:

A person’s mouth is a vessel in which the divine speech of Malchus comes to rest. This answers the question
from paragraph 3: the verse says the passive hishallelu, not the active hallelu, because the praise is received
rather than produced.
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that is, when there is a revelation from above, then [the verse] says to the souls and the supernal
angels, whose praise and acclaim are in their comprehension of the living G-d, that their praise is
not their own, such that it would say hallelu; rather, this quality of praise is drawn to them from
above, and their mouth declares His praise, may He be blessed, which is drawn into them from
above.

When there is a revelation from above, even souls and angels, whose praise rests on their grasp of G-d, are

told that their praise is not their own doing. The praise is drawn into them from above, and their mouths
only declare it, which is why they are told to “be praised” (hishallelu) rather than to “praise.”
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(And therefore this verse, hishallelu, was said when they brought the Ark to Jerusalem, for then,
through the revelation of G-dliness in the Ark, which is the level of “awesome in praises” (nora has
the letters of aron, “ark”), as written in Sefer Hadras Melech, section 77, through this a revelation

of the quality of praise was drawn into them, so that it would be hishallelu, etc.)

The verse was said when David brought the Ark to Jerusalem: the Ark revealed G-dliness, the level of “awe-
some in praises,” and nora (“awesome”) has the letters of aron (“ark”), as Sefer Hadras Melech, Rabbi
Shalom Buzaglo’s commentary on the Zohar, notes. In Etz Chaim the Arizal explains that this anagram al-
ludes to Malchus, which is called the Ark. That revelation drew praise into the people, so the fitting word was
hishallelu.
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(And see Zohar I, at the end of 153a, on “And the cows went straight (vayisharnah),” [and] Zohar II,
138a.) From all this the matter of “the Song of Songs” will be understood, as above.

The text points to two Zohar passages on the cows that carried the Ark home from the Philistines and “went
straight” (vayisharnah), a word the Sages also read as “they sang” (from shir, “song”): the Zohar says the Ark
on their backs made them sing, and once it was lifted off they lowed like ordinary cows. The first passage is
at the end of Zohar I, 123a; the printed “153a” appears to be a misprint, since the Zohar itself (II, 138a)
refers to the passage as 123b. With all this, the title “Song of Songs” is understood: the song within each Jew

is the song of the Community of Israel and of Malchus, drawn from above.
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IN ONE'S AVODAH
When praying, resolve that it is the G-dly soul that prays and give full attention to hearing and understand-
ing its words, without separating yourself inwardly from any other Jew. When the heart is not moved of it-
self, first arouse love and awe through contemplation, so that there is a vessel to receive the love and awe
given from above.
QUESTIONS FOR DISCUSSION

1. Why does inward separation from another Jew make “His Name not complete”?

2. What is the difference between a person who prays and one who listens to the G-dly soul praying within
him?

3. Why do some prayers stir the heart without effort, and what does the maamar say a person should do when
they do not?

4. How does the image of tipping a vessel of water explain “my mouth shall declare Your praise”?

5. How does the passive form hishallelu answer the question of who is really praising G-d?
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FOR CHILDREN - AGES 9-13

For the children at the table

The song that sings through us

THE BIG IDEA

When we pray, it is really our G-dly soul, and through it G-d’s own praise, that sings
through our mouth; our part is to listen and be a good vessel.

This maamar begins with the words “The Song of Songs, which is Shlomo’s.” The Sages taught, “Let
your ears hear what you bring forth from your mouth.” The Alter Rebbe explains that “you” here
means the Community of Israel (Knesses Yisrael), the one soul that all Jews share. All Jews together
are like one body, so if we cut ourselves off inside from another Jew, it is like a body missing a limb.
When we pray, we should decide in our heart that our G-dly soul, a part of G-d above, is the one
praying, and our job is to listen closely to its words. Listening this way is called “receiving the face
of the Shechinah,” the Divine Presence. The many songs of every Jew join into one great song: that
is “the Song of Songs.” Sometimes prayer takes hard work, and sometimes the heart is moved with-
out any effort. That is because Malchus, the level of G-d’s speech, sings without stopping, and
sometimes its song shines into us. So the verse says, “Ado-nai, open my lips, and my mouth shall

declare Your praise”: G-d opens our lips, and the praise flows through us.
THE MASHAL

When someone speaks from the depth of the heart, the words enter the listener’s heart and stir
them too; cold words do not. In the same way, when G-d’s speech shines, it stirs our hearts in
prayer without effort. And it is like water poured from a high vessel: the water flows down by itself,
and the person only tilts the vessel. Our mouth only lets the praise flow; the praise itself comes

from above.
QUESTIONS FOR THE SHABBOS TABLE

1. Why does the maamar say that our G-dly soul is the one praying, and that our job is to listen?

2. The verse says, “Ado-nai, open my lips.” How does the picture of water flowing from a high

vessel explain what our mouth does in prayer?

3. Is there someone you feel distant from? What could you do this week so that you are not cut off

from any other Jew?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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PARAGRAPH 1
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The note says this maamar is part of a longer discourse,
Hodu LaShem Kir’'u Vishmo, from the year 5561 (1800-
1801), which is printed there.
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The heading of the book: “the song of songs,” the finest of
songs, “which is Shlomo’s.” The Tzemach Tzedek set it at
the head of this maamar; paragraph 3 explains “Song of
Songs” as the one song of the whole Community of Israel,
in which each Jew’s song is included.

Song of Songs 1:1'X:’R 01w "W
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THE song of songs, which is Solomon’s.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Referring to this very passage, Yahel Or explains that
“you” is as in “For You (atah) are our Father”: the level
called atah is what brings forth from the mouth the letters
and words of Torah and prayer.
KEHOT'S NOTE
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Rabbi Yosei derives from the word “Shema” (“hear”) that
one must say the Shema audibly: “let your ears hear what
you bring forth from your mouth.” The Alter Rebbe reads
“you” as the Community of Israel speaking within the
person.

Berakhot 15a:9-118"-"1:X 1" N1>12
mn q;!?f'? yRwn — Pynw” 2037 DR 2901 277 Rnyy ORD 1)
ANRY 1w 222 — "Yynw” 720 Xpp Xam) L7ER X% AnNy
YRIw 7K1 12700 WD 1007 AR LAR YT IR 701 227 L yniv
.10 INMIR — 070 oXY .0in XY —
GEMARA What is R. Jose's reason [for declaring that unless
the Shema' is read audibly the requirements of the law have
not been fulfilled]? Because it is written, "Hear O Israel," i.e.
let thine ear hear what thou issuest from thy mouth. And the

first Tanna ? He holds that "Hear" [means that the Shema'
may be read] in any language which thou hearest. And R.
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Jose [ —where does he find a basis in the Torah for this reg-
ulation] ? Both are to be derived from the word ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

(R 77P) 27m12 WrRD NN P
Zohar 11, 104a (the Sava of Mishpatim), on “Yehudah, you
(atah), your brothers shall praise you”: in the blessing
“Blessed are You,” “blessed” is the masculine and “You”
(atah) the feminine, the Shechinah. The Alter Rebbe cites
it for atah as the name of the Community of Israel.

Zohar, Mishpatim 3:186175p:’1 D vEWH ,9711 100

w27
The Zohar opens Parshas Vayigash with “For You (atah)
are our Father” (Isaiah 63:16) and goes on to explain atah
as the level through which this world was completed and
man created.

Zohar, Vayigash 1: XX wa» 7111 7120

XN NNy 27N

The Zohar opens Parshas Tetzaveh by asking why these
verses say “And you (ve’atah)”: the upper light and the
lower light joined together are called ve’atah, so the word
includes the Shechinah with Moshe.

Zohar, Tetzaveh 1:1-2:8'11:’2-°K’R 71980, 990

nora ban apye
In Moshe’s song Ha’azinu: “For Havayah’s portion is His
people; Yaakov is the lot of His inheritance.” It is cited for
the souls of Israel as G-d’s own portion, the life and soul of
each Jew.

Deuteronomy 32:9'0:2”% 0°137
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For the portion of the L-RD is His people, Jacob the lot of
His inheritance.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 2

9
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Iyov, protesting his innocence, asks what “portion of G-d
from above” a man would receive from on high. Chassidus
reads the words as “a part of G-d above,” the G-dly soul;
here it names the soul that truly prays.
Job 31:2°2:x”% 21K
:0°%n > PN Pynn AioR PN
For what would be the portion of G-d from above, And the
heritage of the Almighty from on high?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d tells Yeshayahu that his words will dull the people’s
heart, “lest it see with its eyes, hear with its ears and un-
derstand with its heart, and return and be healed.” The
Alter Rebbe applies the words to the evil inclination, which
keeps a person from hearing and understanding his
prayer, so that he will not return to G-d.

Isaiah 6:10™:1 y71°yw”
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Make the heart of this people fat, and make their ears heavy,

and shut their eyes; lest they, seeing with their eyes, and

hearing with their ears, and understanding with their heart,

return, and be healed.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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From the song of thanks David gave when the Ark was
brought to Jerusalem (also Psalms 105:3). In its plain
sense it says “Glory in His holy Name,” take pride in it; the
Alter Rebbe asks why it uses the reflexive hishallelu rather
than the active hallelu, and reads it as “be praised”: praise
drawn into them from above.

I Chronicles 16:10:1"v X 0°2°71 °127
T °Wpan 27 M’ 8T 02 197000
Glory ye in His holy name; Let the heart of them rejoice that

seek the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE

DPMIRDY (@79 0°M1°w3) V9P Y 920K WUT03 RENI IRIN .0 10 RUAT
.TBP Y R 17970 BP0 L2109 1790 BURD A0-T00Y 170

nN2N "Naw IR

David’s plea in his psalm of repentance after the sin with
Bas Sheva: “Ado-nai, open my lips, and my mouth shall
declare Your praise”; the Sages set it before the Amidah.
The maamar will read it as Malchus opening the lips and
supplying the praise.
Psalms 51:1717°:X”1 0°2°11n
“INPAA TR P NRBN *NBY *37IX
O L-rd, open Thou my lips; and my mouth shall declare Thy
praise.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe describes the same two levels in
prayer: arousal won through toil in contemplation, and
arousal that comes suddenly without any preparation,
which is an awakening from above.
KEHOT'S NOTE
.2,3 X9 °0 NP3 03 XN 19K 00101y 02
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nimaya
G-d says through Hoshea that He led Israel “with cords of

a man, with ropes of love,” as one gently leads a small
child. The Alter Rebbe borrows the image for love that
draws a person’s heart to G-d without his own effort. (con-

text: Steinsaltz Tanakh)

Hosea 11:4°7:8 ywin

DIPM? 23 9 "2 md 07 MX) MK NIN2Y2 DOYRK 07X *2202
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I drew them with cords of a man, With bands of love; And I

was to them as they that take off the yoke on their jaws, And I

fed them gently.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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David, in the psalm for the dedication of the House, says
he was saved “so that glory may sing to You and not be
silent”: in the plain sense, so that he may sing a song of
glory without pause (some read kavod as the soul). The
maamar takes “glory” as Malchus, whose song never
stops. (context: Steinsaltz Tanakh)

Psalms 30:133:°7 0°%°71n

STTIR 0PIV 29K N 077 KDY 7320 TR 19n?
So that my glory may sing praise to Thee, and not be silent;
O L-RD my G-d, I'will give thanks unto Thee for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 4
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Asaf begs G-d not to keep silent but to act against the na-
tions conspiring against Israel. Following the Zohar, the
maamar reads it as describing Malchus, which is never
still in its song to the level above. (context: Steinsaltz
Tanakh)
Psalms 83:2°2:375 0°7°1n
(2K UPYAOX) INANTIR T2 RTOR 0K
O G-d, keep not Thou silence; Hold not Thy peace, and be
not still, O G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar (Lech Lecha) explains “Elokim, al domi lach” as
the arousal from below: Malchus stirring itself toward the
level above to join the right side. A little earlier in the pas-
sage it says that the West, Malchus, “calls to it constantly
and is not still,” citing this verse.

Zohar, Lech Lecha 22:225-24:237-11737:273 7% 7% ,77t7 720
el i)

He illustrated this from the text: O G-d, keep thou not si-
lence, hold not thy peace, and be not still, O G-d (Ps. 83, 2),
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which he expounded thus. ‘David said: “O G-d, keep thou
not silence.” These words represent an impulse to Elohim to
exert His sway. David said in effect: “Elohim, cease not to
rouse the Highest and to associate thyself with the Right.”

The Zohar; London, Soncino Press, 1933 (Public Domain)
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In the chambers (heichalos) of Pekudei the Zohar says the
lower limbs constantly stir toward the upper ones, as one
in darkness longs for light: the lower black flame constant-
ly rises toward the upper white flame to cleave to it, and
this is the secret of “Elokim, al domi lach.”

Zohar II, 256b2 117 27m
KEHOT'S NOTE
2,17 2°m o3 AR .[0] .2 38 RV
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David says that though his accusers repay his love with
hostility, “I am prayer”: he is given over entirely to prayer.
The maamar reads the “I” (ani) as Malchus, whose essence
is prayer. (context: Steinsaltz Tanakh)

Psalms 109:4"7:0"p 0°%°11n
:PDN °IX1 *NIVY? "NAIN-NON
In return for my love they are my adversaries; But I am all

prayer.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Cited again: the song of “glory” is the song of Malchus
when the Infinite Light is revealed in it.
Psalms 30:1327:'% 02’10
STTIR DAY Sp9R N 072 KDY 7120 TR 1yn?
So that my glory may sing praise to Thee, and not be silent;

O L-RD my G-d, I will give thanks unto Thee for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Cited again for Malchus’s unceasing song.
Psalms 83:2°2:375 0°7°1n
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O G-d, keep not Thou silence; Hold not Thy peace, and be
not still, O G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
WX DY

The bride tells her beloved that love is fierce as death: “its
flashes are flashes of fire.” The phrase describes words of
prayer that burst from the heart.
Song of Songs 8:6":’1 0w W
TR MION NRD My™I AyiNTey onina 92970y onind cmow
SNATPY UK “BYY PR TRIR PINYD
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Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 6
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25
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G-d tells Aharon that the priesthood is “a service of gift”:
an honor given to him, not a burden. Chassidus reads it as
love given from above as a gift, beyond what a person
reaches through his own effort.
Tanakh)

(context: Steinsaltz

Numbers 18:7°1:1”> 72712

IR A 72777 DINITINS TWYD ANX TIN AN
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And thou and thy sons with thee shall keep your priesthood

in everything that pertaineth to the altar, and to that within

the veil; and ye shall serve; I give you the priesthood as a

service of gift; and the common man that draweth nigh shall

be put to death.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David, resolved to guard his tongue while the wicked stand
before him, says “I was mute with silence,” holding back
even from good words. Here it describes times when the
supernal speech is not revealed below. (context: Steinsaltz
Tanakh)

Psalms 39:3'3:0”% 0°°1n
1393 23891 200m T AT NN
I was dumb with silence; I held my peace, had no comfort;

and my pain was held in check.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Yeshayahu describes G-d’s oppressed servant, who does
not open his mouth, “like a ewe (rachel) that is mute be-
fore her shearers.” Here it describes Malchus, called
Rachel, when the supernal speech is hidden.

Isaiah 53:7°t:31 77y
U1 0199 D1 P2 naw? ad vemRD KDY Myl NIM Al
217D RDY K91 9K

He was oppressed, though he humbled himself And opened
not his mouth; As a lamb that is led to the slaughter, And as a
sheep that before her shearers is dumb; Yea, he opened not
his mouth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The verse is explained phrase by phrase: Malchus, the lev-
el of the Name Ado-nai, opens the lips, and the mouth only
draws its praise forth.

Psalms 51:171:8”1 0°2°1n
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O L-rd, open Thou my lips; and my mouth shall declare Thy

praise.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There too the Alter Rebbe explains yagid in “my mouth
shall declare Your praise” as drawing forth, like “flowing
and going forth from before Him,” since everything is
from G-d and the mouth is only the vessel through which
His speech, wisdom and will are revealed.
KEHOT'S NOTE
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From David’s song when the Ark was brought to

Jerusalem. In its plain sense it says “Glory in His holy

Name”; the Alter Rebbe explains the reflexive form as

praise drawn into the people through the Ark’s revelation.
I Chronicles 16:10™:1"v X 0271 *127

T OWRIn 22 M 1WTR DY 19PanT

Glory ye in His holy name; Let the heart of them rejoice that
seek the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

m>in X2
From the Song at the Sea, sung by Moshe and Israel: “Who

is like You among the mighty, Havayah ... awesome in
praises, doing wonders.” The Ark is the level of “awesome
in praises,” for nora has the letters of aron.
Exodus 15:118™:7°0 minw
:RPD 1Y NN K731 WP 7RI 1OND 70 N 09K 191N
Who is like unto Thee, O L-RD, among the mighty? Who is
like unto Thee, glorious in holiness, Fearful in praises, do-
ing wonders?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the Gate of the Diminution of the Moon (Sha’ar Mi’ut

HaYareach) the Arizal writes that nora has the letters of
aron, alluding to Malchus, which is called the Ark because
its building begins there. The Kehot note points here.
Sefer Etz Chaim 36:373:1"% 0n vy
nPnm Xap1rT NP nbnnn U0 own MO NTR %An aIm ...
YT XM 71D XN °R O”R 13712 55 29m1 INYw NP 102
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Sefer Etz Chaim (Public Domain)
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The note points there for the wording that nora

(“awesome”) is aron (“ark”) with its letters reversed; there
it also refers to Likkutei Torah, Va’eschanan 8a.

KEHOT'S NOTE
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That maamar gives a short summary: the ascent of Jewish
souls comes through the letters of the Torah, and “hishal-
lelu” rather than “hallelu” means that a revelation of
G-dliness drawn into Malchus to become praise is drawn
from there into the souls as well.
KEHOT'S NOTE
TN DMK 7Y I U2 oy NBOP MNBOP WO 1IN N A%N 7772
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When the Philistines sent the Ark back on a cart drawn by
two milk cows, “the cows went straight (vayisharnah)” on
the road to Beis Shemesh, lowing as they went. The Sages
also read vayisharnah from shir, “song”: the cows sang
(Avodah Zarah 24b; Bereishis Rabbah 54:4).
I Samuel 6:1227>:1 X PR10W
931 727 9377 X A70R3 wny n°3 TT70Y 172 119 AEn
n°2 212377y 07PI0K 0°9%0 DORYRD 21701 PRk 1n 110K
oy
And the kine took the straight way by the way to Beth-
shemesh; they went along the highway, lowing as they went,
and turned not aside to the right hand or to the left; and the
lords of the Philistines went after them unto the border of
Beth-shemesh.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar (Chayei Sarah) on “A psalm: sing to Havayah a
new song” says the cows that carried the Ark sang it, as
vayisharnah shows; it was the Ark on their backs that made

140



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 2 aNPYwS WK 0O Y

them sing, and once it was lifted off they lowed like ordi-
nary cows. (the printed text: Zohar I, 153a)

Zohar, Chayei Sara 5:23-6:28172:1-3"2:’11 17w »°1 ,7717 790

35 X"y 75T 271 MBI 1w

The Zohar (Terumah) on the same psalm says the cows
were stirred to this praise while they carried the Ark, as the
Chayos above sing it while they carry the Throne; it refers
back to Zohar I, 123b for the passage.

Zohar, Terumah 20:211-22:2191°7:273-X">7:"2 7112170 ,7717 790
“A psalm. Sing unto the L-rd a new song, for he hath done
marvellous things: his right hand and his holy arm hath
wrought salvation for him” (Ps. 98). This Psalm has been
expounded elsewhere, and the Companions were perfectly
correct in their assertion that it was chanted by the kine
Shekinah) when She arrives at “Beth Shemesh”, the “House
of the Sun”, which hands receive and bear Her even as the
kine bare the ark. This psalm of praise was therefore or-
dered to be chanted on the Sabbath by ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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For Fragrance, Your Oils Are Good

Contemplation, the “wine” of the Torah, moves only a heart that can be
moved; but the Torah itself, the “0il” drawn from G-d’s supernal wisdom
and higher still, reaches even a sealed heart, so that “the maidens,” too,

come to love G-d.

THE MAAMAR IN BRIEF

The Torah is called both wine and oil. Wine is contemplation of how G-d continually creates the world:
it reveals the hidden “secret” and produces love and awe, making the Jewish people a “bride” who re-
ceives G-d’s light. But some hearts stay sealed; these are the “maidens.” For them the remedy is oil,
the Torah itself. Like oil poured from an upturned vessel, the Torah has come down into physical let-
ters, stories and laws, yet its lowest elements have the highest root. Its letters are “horses” that carry a
person upward, though G-d wants the mind engaged, or at least a humble longing for Him. In the laws
of the Oral Torah the very essence of supernal Chochmabh is present (“oil poured forth”), while the let-
ters and narratives of Scripture, and the secrets of Kabbalah, give a “fragrance” from a level higher
still. The maamar maps this onto the three thirds of study, Scripture, Mishnah and Talmud, and con-
cludes that both levels are needed. Because the Torah’s source is so high, it can engrave itself even in

the animal soul and the physical heart.

OUTLINE

1 Wine: contemplation and the bride 1

Contemplation of G-d’s kingship reveals the hidden G-dliness and produces love and awe; the “maidens” are
those whose hearts stay sealed.

2 Oil poured forth: the letters of the Torah 12-3

The Torah, like an upturned vessel, descended into letters whose root is highest; the letters are “horses”
that lift a person when the mind is engaged.
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3 Longing for G-d’s kindness

13-4

One unmoved by contemplation should humble himself and long for G-dliness; that longing draws down

G-d’s kindness, and even to one without the longing He draws down faith.

4 Supernal Chochmah in the laws

15-6

The very essence of G-d’s wisdom is clothed in the practical laws, the “beard” onto which the anointing oil

runs down; its root is so high it is also “fragrant oil.”

5 Betrothal and marriage

17-8

Following the Midrash, fragrance is an external flow and poured oil an inner one; through accepting G-d’s

kingship, every Jew receives both in Torah study.

6 Why oil reaches the sealed heart

19

Oil stands above wine, as supernal Chochmah above Binah; the higher the level, the lower it reaches, even

into the physical heart.

7 Scripture, Mishnah and Talmud

110

Mishnah and Talmud, whose wisdom is grasped, are poured oil; Scripture and Kabbalah, known only as fra-

grance, come from a higher source; both are needed.

KEY CONCEPTS

Wine and oil 71nw1 1

Two images of the Torah: wine is contemplation (Binah),
which reveals what is hidden; oil is the Torah itself, rooted
in supernal Chochmah and above.

One whose heart is sealed 01VK 125w "

A person whom contemplation does not move to love and
awe; the “maidens” (alamos) of the verse.

Oil poured forth p7n 7w

Oil poured from an upturned vessel: the highest essence
comes down into the lowest place, the laws and letters of
the Torah.

likuteitorah.com/

Fragrance 1"

A glimmer that reaches one without being grasped, as in
reading Scripture or studying Kabbalah; it comes from an
even higher level, the “fragrant oil.”

Bride and bridegroom 1nm 117

The Congregation of Israel (and the Oral Torah) receiving
from G-d (and the Written Torah); betrothal is an external
flow, marriage an inner one.

Letters as horses 0°010 18721 N1°NIR

The letters of Torah and prayer carry a person far beyond
his own level, though G-d wants the mind engaged as well.

Supernal Chochmah x>y 25

G-d’s own wisdom, whose very essence is clothed in the
practical laws of the Torah.
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SECTION 1 - 11

Wine: contemplation and the bride
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“For fragrance, Your oils are good; Your Name is oil poured forth; therefore the maidens love You.”

The maamar opens with Song of Songs 1:3, which it will read as a description of two ways the Torah reaches a
person: as “fragrance” and as “oil poured forth.” The closing phrase, “therefore the maidens love You,” is
the goal: that even those not yet stirred should come to love G-d. The Kehot note says the maamar was said
on Shabbos Parshas Ki Seitzei 5563 (1803).
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([See] the Midrash Rabbah on the Song of Songs on this verse, and on the verse “Return, return, O
Shulamite”; and at the beginning of Lech Lecha; Vayikra [Rabbah], end of chapter 3; Naso, chapter
13, on the offering of Nachshon, regarding “mixed with 0il”; and at the beginning of Savo.) Now,
sometimes the Torah is called wine and sometimes oil: “for Your love is better than wine.”

The parenthesis lists places in the Midrash Rabbah on this verse and on oil: Avraham at the start of Lech
Lecha, Vayikra Rabbah, Nachshon’s offering “mixed with oil,” and the start of Ki Savo. The Midrash on the
Song of Songs likens the words of Torah to water, wine, oil, honey and milk, and the Alter Rebbe will show
that wine and oil are two different ways the Torah works on a person; the Kehot note adds that the Mitteler
Rebbe explains the difference between them at length in Imrei Binah.
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The matter [is this]. It is written (Zechariah 9:17), “and new wine makes the maidens speak out

(yenovev)”; and in the Gemara, first chapter of Bava Basra (folio 12): “one whose heart is sealed”

9,

etc., “wine opens him”; “wine enters, the secret comes out”: the joy that was hidden is revealed,
etc.

Wine is a revealer: it opens a closed heart and brings out what was hidden, as new wine makes the maidens
“speak out” (Rashi on the verse: in song and joy). The Talmud plays on the fact that the Hebrew words for
“wine” (yayin) and “secret” (sod) both have the numerical value seventy, so when wine goes in the secret
comes out; here the hidden “secret” is an inner joy.
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And in the service of G-d, “for Your love is better than wine” means: “Your love” is love and awe
with fervor that comes from contemplation, which is the level of wine, Binah (understanding): to
contemplate how “Your kingship,” the revealed world, is the level of revelation, [bringing] some-
thing from nothing, giving life to the dimensions of space and time, “and Your dominion is in
every generation,” etc.

In divine service, “wine” stands for Binah, careful contemplation. One reflects on how G-d’s kingship, the

“revealed world,” constantly brings everything into being from nothing, including space and time them-
selves, and from this reflection comes fervent love and awe, “Your love.”

T2 MM 1207 LANRY 2193 WOD 09 ANTAY TY MRy 9102 9N0An TN 02
Y1790 wnn ©2own X9 7omp KPIIT PR NMIPORT N3 K91 1PRI DA TI0N RY° MINAN0T M
R

And this is the level of the secret that is hidden within the worlds, to the point that the world seems
to be a thing existing in its own right. And [with] the awe and love born of this contemplation, the
secret mentioned above “comes out,” as though the level of G-dliness were seen, how “all before
Him is considered as truly nothing,” as is known, etc.

The “secret” is the G-dliness hidden inside creation, so well hidden that the world seems to exist on its own.

When contemplation produces love and awe, that secret “comes out”: a person feels, as if seeing it, that
everything is as nothing before G-d.
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(And this is the meaning of “Who revealed this secret to My children?”: “Who” (Mi) is Binah; and it
is the revelation of the concealed kindnesses (chasadim) in the Yesod of Imma, that is, the revela-

tion of love and awe, etc.)

In the Talmud, when Israel said “we will do” before “we will hear,” a heavenly voice asked, “Who revealed
this secret to My children?” The word “Who” (Mi) is a Kabbalistic name for Binah; the “concealed kindness-
es” in the Yesod of Imma are the love and awe latent in understanding, which contemplation brings into the
open. In Likkutei Torah, Sukkos, the Alter Rebbe compares love that fills the heart without showing outward
to water, which cools fire, and links it to these concealed kindnesses.
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And it is known that the Congregation of Israel is called “bride,” and this is when the secret comes

out into revelation, so that the light of G-dliness shines in the souls of Israel.

The Jewish people as a whole are called the “bride” of G-d. They become a bride in this full sense when the
hidden G-dliness is revealed and shines in their souls.
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And this is called “when she has received the male” (in the Zohar, Bo, 38b; and see the Zohar
HaRakia there, and Sefer Hadras Melech, folio 9a, section 21), for the Holy One, blessed be He, is
called “bridegroom.”
This is what the Zohar (Bo, 38b) calls “when she has received the male,” for the Holy One, blessed be He, is
the “bridegroom.” The Zohar there explains why the Torah writes na’ar for a maiden: until she has received

the male she is called na’ar, and afterward na’arah. The parenthesis adds the Zohar HaRakia, the Arizal’s

commentary on the Zohar, and Sefer Hadras Melech, Rabbi Shalom Buzaglo’s commentary on the Zohar.
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And a bride has nothing of her own, only what is given her from above: “for your Husband is your
Maker,” etc., and “the glory of Havayah has shone upon you”; “though I sit in darkness, Havayah is
a light for me.”
A bride, in this image, has nothing of her own; all her light is given from above. The verses say so three
times: her Husband is her Maker, the glory of Havayah has shone upon her, and even when she sits in dark-
ness Havayabh is her light.
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And she is called the level of na’arah (maiden) with a hei: the five Gevuros of the male, which he
gives her at the first union; these are “Your love” mentioned above, whose essence is from the hid-
den world, except that they come out by way of Nukva, etc.

The word na’arah (maiden), written with a final hei, hints at the “five Gevuros” the male gives her (hei is

five); these are the “love” of the verse, which originates in the hidden world above. They reach revelation
only through Nukva, the receiving feminine level.
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(And see Pri Etz Chaim, Gate of the Shema at Bedtime, chapter 11, the section beginning
“Likkutim,” and chapter 6; and Mikdash Melech at the beginning of Tzav.)

The parenthesis points to where Pri Etz Chaim, the Arizal’s teachings on prayer as recorded by Rabbi Chaim
Vital, and Mikdash Melech, Rabbi Shalom Buzaglo’s commentary on the Zohar, discuss this.

DIVX 129 1 R 9737 117923 00 RP2 991 °P31 119102 MIPYR IR 171 RD 1YY nDtap XD TN
MIRPY RPN D217 RP9ANRT RAPY NI1I31307 12397 [eenn 2on7a) 97172 2¥an1 RDw 79103

And before she has received, when the light of G-dliness has not yet shone within her, she is called
na’ar, without the hei, [that is,] without the five Gevuros mentioned above. And this is one whose
heart is sealed, like a virgin, who has not been stirred to awe and love by the contemplation of the
revealed world mentioned above; and [these]| are called “maidens” (alamos).
Before the bride has received that light she is called na’ar, without the hei, as the Torah writes the word in
several places. In a person this is the one “whose heart is sealed,” unmoved by contemplation, and such
people are the “maidens” (alamos) of the verse. In Likkutei Torah, Tzav, the Alter Rebbe brings this Zohar

and refers to this maamar: “before she has received” means that G-dliness has not yet shone within the
heart, which is sealed like a maiden’s.
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(And see what is written on “The eyes of all,” that then she is called kol (all), lacking the hei of kalah
(bride), [which is] the five Gevuros of the male, etc.; and see what is written about this in the maa-
mar beginning “He will revive us after two days,” etc.; and see what is written on “I will betroth you
to Me,” etc., and on “And if a woman vows,” etc., and on “When you go out,” etc., “and afterward
you shall come to her,” etc., and on “It is good to take refuge.”)
This parenthesis sends the reader to several other maamarim that develop the same idea. In the one on “The
eyes of all” (Likkutei Torah, Matos), the Congregation of Israel is called kalah, with a hei, when the light is

absorbed into the inner heart, as a bride after the wedding canopy, and kol, without the hei, while it touches
only the outer heart, as one only betrothed.
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SECTION 2 - 112-3

Oil poured forth: the letters of the Torah
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And the counsel so that there be even the level of “the maidens love You” is the level of oil: “for fra-
grance, Your oils are good.” And the Torah is called “oil poured forth” (shemen turak), [oil] that is

poured from vessel to vessel,

The remedy for the sealed heart is the second image, oil, which stands for the Torah itself. The Torah is
called “oil poured forth” (shemen turak), oil poured from one vessel into another.
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so that what was below comes above, for it is turned over, etc.; then the fragrance rises from the
bottom of the first vessel, whereas while it was full of oil the fragrance was below, as mentioned
above, etc.

In pouring, the vessel is turned upside down, so what was below comes on top. While the vessel was full, its

fragrance stayed below with the oil; once it is turned over, the fragrance rises from the bottom of the first

vessel.
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And the point of the analogy is that the Torah came down, step by step, into physical matters, nar-
ratives of events and physical letters: “Havayah founded the earth with wisdom”; “Abba founded
the daughter”; so that what is below is turned upward and what is above downward, etc.

The Torah likewise came down from G-d’s wisdom into physical things, stories and written letters. The verse

“Havayah founded the earth with wisdom” and the Zohar’s “Abba (Chochmah) founded the daughter
(Malchus)” say that the highest level is lodged in the lowest, so the order is inverted.
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And this is “Your Name is oil poured forth”: the whole Torah is the Names of the Holy One, blessed

”»

be He; then [comes] “for fragrance, Your oils,” etc. And the letters are called “horses,” for they

come through many stages of descent from the masculine world, the level of oil, etc.

The whole Torah is made of G-d’s Names, and so it is “Your Name is oil poured forth”; the Kehot note traces
the teaching to the Ramban’s introduction to his commentary on the Torah, and the Zohar (II, 87a) says the
whole Torah is one holy Name. The letters are called “horses” because, though they come down through
many stages, they carry a person back up; their source is the “masculine world,” the level of oil.
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(And it is called “oil poured forth,” which is turned over, etc., because the letters, although they are
below intellect and the emotive attributes (middos), and are called “stones” in Sefer Yetzirah, being
the level of the inanimate, yet the root of the letters and of the inanimate has its source above intel-
lect, only it is like an inverted seal, etc.

Letters seem to be the lowest part of thought and speech, below intellect and feeling; Sefer Yetzirah calls

them “stones,” like inanimate objects. Yet the source of the letters, as of the inanimate, is above intellect: as
with a seal, whose image comes out reversed in the impression, what is highest ends up lowest.
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And see what is written on “A psalm, a song for the dedication of the House,” concerning letters
and stones, etc., and on “And Yehudah approached him,” etc.

The parenthesis names two maamarim of Torah Ohr that discuss letters and stones. In the one on “And
Yehudah approached him,” the Alter Rebbe explains that the inanimate earth, lowest of all, is rooted highest,
for “the end of the deed is first in thought”; this is why the Holy Temple was built of stone and earth.
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And this is “for fragrance, Your oils,” which are drawn from the fragrant oil, which is the level and
rank of the anointing oil. And see what is written concerning “pure balsam” in the explanation on

“O that you were [as my brother],” etc.;

The “fragrance of Your oils” comes from the fragrant oil, which is compared to the anointing oil of the
Sanctuary, a level above ordinary oil. The parenthesis points to another place on the “pure balsam.”
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and see what is written concerning the anointing oil) (later on), in Parshas Naso, on “This was the
dedication of the altar on the day it was anointed,” etc.; and in the Ramaz on Parshas Emor (89),
regarding “that supernal oil,” etc.
The parenthesis continues with the anointing oil: a maamar on the dedication of the altar “on the day it was
anointed,” and the Ramaz, Rabbi Moshe Zacuto’s commentary on the Zohar, which speaks of a “supernal

oil.” The Kehot note says that in the Tzemach Tzedek’s manuscript that maamar is placed in Beha’aloscha,
not Naso.
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And see Iggeres HaKodesh, the section beginning “And David made,” concerning the root of the

letters, whose source is the hidden intellect and the primordial [source] of intellect, etc.

Iggeres HaKodesh, the fourth part of Tanya (epistle 5, on “And David made a name”), explains that the let-
ters are rooted in the “hidden intellect” and in what precedes intellect, a level above revealed thought. This
supports the claim that the lowly letters come from very high.
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And see what is written at the end of Parshas Miketz, in the maamar beginning “The Chanukah
lamp is a mitzvah,” etc., that the letters of the Torah are rooted far, far above the level of the Torah
[itself], etc.

In Torah Ohr, in the maamar on the Chanukah lamp, the Alter Rebbe teaches that the letters of the Torah are
rooted even higher than the Torah’s content; King David, he says there, drew the letters of the Torah from

the Infinite Light itself. The written form is thus not a mere container for ideas.
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And see there, that of the Torah it is said “and the Torah is light,” while the letters are rooted in the

level of air (avir), which is the source of light (or), etc.; and air is ruach (breath).

The Torah is called “light” (or), but the letters are rooted in “air” (avir), which is or with an added yud, the
source of light. Air is breath, ruach, and this leads to the next paragraph’s link between ruach and rei’ach,
fragrance.
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SECTION 3 - 13-4

Longing for G-d’s kindness
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And this is the meaning of “for fragrance, Your oils,” for fragrance (rei’ach) and spirit (ruach) are
one matter, as is explained elsewhere, and as our Sages said on “My pleasing fragrance” (rei’ach
nichochi): “a gratification of spirit (nachas ruach) before Me,” etc.
The Hebrew words for fragrance, rei’ach, and for spirit or breath, ruach, differ by a single letter, and the
maamar calls the two “one matter.” The Sages (Sifrei) read the Torah’s “pleasing fragrance” of an offering as

G-d’s “gratification of spirit,” so fragrance is a matter of spirit, and it connects to the “air” in which the let-
ters are rooted.
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Therefore the letters are called “horses,” for they lift very high upward, and all ascents from below
to above are by means of the letters, for “thought accomplishes nothing,” etc.

Because the letters are rooted so high, they can carry a person upward, which is why they are called
“horses.” Every ascent is made through letters actually spoken, since mere thought, without words, does not
accomplish anything.
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And see Mevo She’arim, Gate 3, Part 3, chapter 3, on “from His mouth [comes] knowledge,” etc.
And [as with] one who rides a horse: the horse will carry him to a distant place that he could not
have reached on foot, etc.

Mevo She’arim, Rabbi Chaim Vital’s work on the Arizal’s teachings, is cited on the verse “from His mouth

[comes] knowledge and understanding,” which links divine speech to knowledge. The analogy follows: a rid-
er reaches, on horseback, places he could never reach on foot.
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So too, by way of analogy, when he puts all his thought into the letters, they lift him and raise him
to a high place (as written on this later, at the end of the maamar beginning “To My mare,” etc.).
But it is written: “He does not desire the strength of the horse, nor take pleasure in the legs of a

”

man.

In the same way, a person who puts all his thought into the letters of the Torah or of prayer is lifted by them
far beyond his own level; the Alter Rebbe returns to this in the maamar “To My mare” later in this volume.
But the verse warns that G-d does not delight in the horse’s strength or in a man’s legs, as the next part

explains.
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Meaning: when he does not immerse his Chochmah, Binah and Daas in the letters, but only his
thought, this is like mere horse-riding, where only his legs cling to the horse, and the horse runs

while he does nothing, etc.

If a person only keeps his thought on the words without engaging his intellect (Chochmah, Binah and Daas),
he is like a rider who only sits on the horse: the horse runs, and the rider himself does nothing. The verse’s
“legs of a man” are read as the rider’s legs, which merely cling to the horse.
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Rather, “Havayah takes pleasure in those who fear Him, in those who hope for His kindness”:
meaning, that he immerse his Chochmah, Binah and Daas in contemplating the greatness of G-d,
together with the cleaving of his thought to the letters (and see what is written in Parshas

Beshalach, in the maamar beginning “To My mare,” and on “Then [Moshe] sang”).

What G-d wants, says the next verse, is “those who fear Him, those who hope for His kindness”: joining real
contemplation of G-d’s greatness, with one’s whole mind, to the attachment of thought to the letters. The
parenthesis points to two maamarim in Torah Ohr, Beshalach, on the horse imagery.
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And he should take to heart the well-counseled counsel when he sees that he is very far from being

stirred in his heart and from fervor [born]| of contemplation, etc.:

Then comes practical advice for someone who finds that contemplation leaves his heart unmoved.
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he should humble himself utterly, saying: “What am I, that I should have fervor, for my heart is
sealed, since I am utterly, utterly distant from the One G-d?” Only this is in his power: to plead for
his soul, to desire to cleave to G-d.

Such a person should humble himself completely and say that he cannot expect fervor, for his heart is

sealed and he is utterly far from G-d; this is the “maiden” of paragraph 1. The one thing in his power is to
plead and long to cling to G-d.
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And this is “those who hope for His kindness”: they wait and long with great longing for the revela-
tion of G-dliness, etc.

This longing is “those who hope for His kindness”: waiting with great desire for G-dliness to be revealed to

him.
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“And I do not want to be separated,” etc. This is the meaning of “His kindness” (chasdo): chas
dalet, [pity on the dalet,] the revelation of G-dliness. And this is “a diadem of beauty” (tzefiras
tif’arah): for those who await (metzapim) His beauty and the splendor of His majesty. And from this
he can draw G-d’s kindness upon himself, so that his heart will be stirred, etc.
The person’s plea continues: he does not want to be separated from G-d. The word chasdo (“His kindness”)
is read as chas dalet, pity on the dalet, the “poor” letter that stands for the receiver who has nothing of its
own; G-d’s kindness is revealing G-dliness to the one who lacks it. The Talmud reads Yeshayahu’s “diadem

of beauty” (tzefiras) as “those who await (metzapin) His beauty”: longing itself draws down G-d’s kindness,
until the heart is stirred.
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And so too regarding the study of the Oral Torah, the revelation of His blessed will in this physical
world: pure and impure, permitted and forbidden, etc.

The same applies to studying the Oral Torah, where G-d’s will is revealed in the details of this world, what is
pure and impure, permitted and forbidden. Through such study too, one who longs for G-d can draw His
kindness upon himself.
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And one who does not have even the level of “those who hope for His kindness” mentioned above:
of him it is written, “He remembered His kindness and His faithfulness to the house of Israel,” the
level of Nukva, etc.: His faithfulness is upon Israel. And to the house of Israel He draws down faith

aswell, etc.

For someone who lacks even the longing, the verse says G-d “remembered His kindness and His faithfulness
to the house of Israel.” The “house of Israel” is Nukva, the receiving level, and His faithfulness to her draws

down faith into her as well, even where the heart is not yet stirred.

SECTION 4 - 115-6

Supernal Chochmah in the laws
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To explain further the meaning of “oil poured forth”: it is according to what is written elsewhere

explaining the Zohar (Bereishis, 27b) on “the Mishnah is the wife of that youth,” etc.,

Here the maamar deepens the meaning of “oil poured forth.” It draws on a Zohar passage that calls the
Mishnah the “wife” of “that youth” (the angel Metatron), an image of Oral Torah as a receiving, feminine
level.
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that in the laws of the revealed Torah before us, the very essence of supernal Chochmabh is clothed

and drawn down, a revelation that does not exist even in the higher worlds,

The claim is striking: in the practical laws of the Torah, the very essence of G-d’s supernal wisdom is

present. Such a revelation does not exist even in the higher spiritual worlds.
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for even in the Garden of Eden only the radiance of the Shechinah shines, and a mere glimmer of
supernal Chochmah, etc. And the reason for this is explained elsewhere (regarding Purim, in the
maamar beginning “For Avraham did not know us”) from the analogy of the lion, etc.: “the face of
a lion on the right,” etc.;

Even in the Garden of Eden the souls perceive only a radiance of the Shechinah and a glimmer of supernal

Chochmah. The reason is explained in a Purim maamar in Torah Ohr from the lion of Yechezkel’s vision,
whose face is on the right.
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and likewise the glimmer of supernal Chochmah must necessarily be clothed in the lowest place,
namely in the laws of impure and fit, etc.; see there.
That maamar explains that the lion, highest of the faces in the Chariot, is found below only among the im-
pure animals: because its level is so high it has no vessel except in the lowest place, while in a pure animal

the vessel would be nullified by the light. So supernal Chochmah is clothed specifically in the lowest place,
the laws of what is impure and what is fit.
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And it is also like the analogy mentioned in Iggeres HaKodesh near its end: “Moreover, speech,”
etc., is only a glimmer, etc., whereas in the drop [of seed] there is drawn also from the very being
and essence of the soul; see there.
Iggeres HaKodesh gives an analogy: speech carries only a glimmer of a person’s mind, but the seed of a
child carries the essence of the parent’s soul. So too the laws of the Torah carry G-d’s wisdom itself, not just a

reflection of it; the Kehot note identifies the place as the Kuntres Acharon of Tanya, in the essay beginning
“To understand what is written in Pri Etz Chaim.”
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And see further there, the section beginning “In the Raaya Mehemna, Parshas Naso.” And this is
the meaning of “oil poured forth”: the very essence of the oil itself is poured out and drawn down
below.
Iggeres HaKodesh, epistle 26, on the Raaya Mehemna of Parshas Naso, takes up the same theme: the laws of
forbidden and permitted, impure and pure, are clarified through supernal Chochmah, clothed in Malchus,

the Oral Torah. “Oil poured forth” means that the very essence of the oil, not just its scent, is poured out and
reaches below.

139717 199nY oD [(xany N1 3T R PN 1Y 1PIPY D010 RPOOT Tund K2 a0YRbY an
9 717ap DW 1 NIRRT 79900 P (719735 031991 1370927 mrns] PPIIR?D

And this is [how] what is above comes specifically below, as mentioned above. And as for “Your
Name is oil poured forth,” the meaning was explained above, namely as our Sages said, “the whole
Torah is the Names of the Holy One, blessed be He,” etc.

This is the principle already stated: what is highest comes specifically to the lowest place. “Your Name”

refers to the Torah, which the Sages describe as made entirely of G-d’s Names.
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And see what is written on this on “And these are the names of the children of Israel,” and in
Parshas Yisro, in the maamar beginning “Moshe would speak,” how all the performance of the
mitzvos is “to perfect the mystery of His Name,” etc.; see there.
Two maamarim in Torah Ohr develop this: in “And these are the names (shemos) of the children of Israel”
the souls of Israel draw the supernal Names down below, and in “Moshe would speak” all the mitzvos serve

“to perfect the mystery of His Name,” each mitzvah drawing down a Name. The Torah and mitzvos are thus
the channel of the Name.
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And in the Zohar, Parshas Tzav (34a), “Your Name” is explained as Malchus, into which the oil of

supernal Chochmabh is poured and drawn; see there.

The Zohar reads “Your Name” as Malchus, G-d’s kingship, into which the oil of supernal Chochmah is
poured; from this oil, it says, blessings flow through the priest. In the terms of this maamar, the highest wis-
dom flows into the lowest divine attribute.
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(And see the Zohar, Parshas Yisro, 87b, on “A good name is better than good oil,” and the Zohar,
volume 1, end of 96a.) And this is as written in the Zohar, Parshas Terumah (145b): “The inheri-
tance of the father, the daughter inherits,” etc.

The Zohar also links oil and “name” through the verse “A good name is better than good o0il”: the holy Name

issues from the oil to be blessed and to light the holy lamps. Its saying that “the daughter inherits the father”
means that Malchus (the daughter) receives directly from Chochmah (the father).
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And this is as is known concerning “with wisdom He founded the earth,” specifically, unlike “He
established the heavens with understanding”;
The verse says the earth, which stands for Malchus, was founded specifically “with wisdom” (Chochmah),

whereas the heavens were established “with understanding” (Binah). Chochmah reaches directly into the

lowest level.
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and as written on this in Parshas Bereishis, in the maamar beginning “To understand the reason,”
etc., and on “And [Havayah Elokim] formed the man [of] dust,” etc. Now the level of Malchus [is]
“the mouth: the Oral Torah we call her,” etc.
The references are to a maamar in Torah Ohr, Bereishis, on why man’s body, unlike other creatures’, was
formed first of inanimate dust: the earth was founded by Chochmah, which is clothed specifically in the

inanimate, while the heavens were established by Binah. The Tikkunei Zohar says Malchus is the “mouth”
and is called the Oral Torah, which is why the laws of the Oral Torah receive supernal Chochmah.
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And see what is written later, in the maamar beginning “I am black,” on “The words of the Scribes
(soferim) are dearer to Me,” etc., that they are above the level of “book” (sefer), which is the level of
the Written Torah, etc.; see there.
A later maamar in this volume explains why “the words of the Scribes” are “dearer” than the Written Torah.
The Scribes (soferim) are the early Sages, so called because they counted (safar) the letters of the Torah (Kid-

dushin 30a), and their “words” are the laws the Sages added; these stem from a level above “book” (sefer),
the Written Torah. The Oral Torah, though lower in appearance, is higher in root.
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And see Iggeres HaKodesh, the section beginning “He and His life-force,” on what is written there:

“only it is like an inverted seal, and their beginning is wedged in their end,” etc.

Iggeres HaKodesh explains the same point with the “inverted seal,” and with Sefer Yetzirah’s phrase that the
beginning is wedged in the end. The lowest level is bound to the highest.
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And this is “Your Name is oil poured forth”: into the laws of the Oral Torah there is drawn from the
level of the essence of the oil, which is exceedingly high and exalted; that is, as it is written, “Like

the good oil upon the head, running down upon the beard, the beard of Aharon,” etc.

This is the full meaning of “Your Name is oil poured forth”: the laws of the Oral Torah receive from the es-
sence of the oil, from a very high source. The Psalm describes this oil running down from the head of
Aharon onto his beard.
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And as written (later) in the maamar beginning “When you kindle the lamps,” that the level of the
beard of the High Priest is the level of hairs, which are the laws, etc., and upon this there is the lev-

el of oil from above, etc.; see there.

A maamar in Beha’aloscha explains that the hairs of the High Priest’s beard stand for the laws of the Torah,

which come down in countless details, and the good oil, supernal Chochmah, comes down upon them.

MSRANY SIR TNAY 7772 PP (205w 11 08 5y] WIRBY [ wo] P70 SRt I [oonys 2] D72 WU
XY RIPPT MaN 029N TOM *Nan 1w 7wy NENaw

And as for its saying “the beard” twice, “the beard, the beard [of Aharon],” one may say [it is] ac-
cording to what is written later, in the maamar beginning “I am black,” that the laws in the positive
commandments, which are from the level of Chesed, are drawn from the level of the supernal
beard,

The Psalm says “the beard” twice, and a maamar later in this parsha explains why. The laws of the positive
commandments come from Chesed, from the “supernal beard.”
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which is the level of whiteness, “white as snow” and “like pure wool”; and the laws in the negative
commandments are drawn from the level of “his locks are curled, black,” etc.; see the Idra of Naso

(beginning of 132a).

That supernal beard is described with images of whiteness, like snow and pure wool, from Daniel’s vision;
the laws of the prohibitions come from the “black locks” of the Song of Songs. The Idra Rabba (Zohar III,
132a) resolves the two verses: the white is in the supernal beard, the black in the lower one.
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And this is the meaning of “for fragrance, Your oils are good”: for the level of “like the good oil,”

etc., “running down upon the beard,” etc., has its root exceedingly high and exalted.

Now “for fragrance, Your oils are good” can be understood. The oil that runs down onto the beard, that is,
into the laws, has its root extremely high.
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Therefore it is called “fragrant oil,” and this is the meaning of “thirteen rivers of pure balsam oil”

(in the Gemara, Taanis 25a), which is a higher level than plain oil.

Because its root is so high, it is called “fragrant oil.” The Talmud’s “thirteen rivers of pure balsam oil”
promised to the righteous refer to this level, which is higher than plain oil.
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And as written elsewhere, in Parshas Terumah, at the end of the maamar beginning “Now it is writ-

ten, ‘And your people are all righteous,’” etc. And see the Zohar, beginning of Emor (88b), and see
the Zohar, beginning of Terumah (127b).

In Torah Ohr, Terumah, the Alter Rebbe explains that plain oil is Chochmah, while balsam oil, with its fra-
grance, alludes to the flow from Chochmah within Keser, above vessels, and the thirteen rivers to the thir-
teen attributes of mercy. The Zohar at the beginning of Terumah also speaks of the rivers of pure balsam
from which the higher souls draw their delight.
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And see concerning “for fragrance, Your oils” in the Zohar, Parshas Acharei (end of 58b), and in
Parshas Beha’aloscha (150a), and in Parshas Tzav (end of 35a), and at the beginning of Parshas

Vayera (96a), and in the Ramaz there.

Further Zohar passages on “for fragrance, Your oils” are listed, with the Ramaz’s commentary. In Acharei
the Zohar speaks of the fine fragrance of the incense rising to join the anointing oil, and in Tzav of the myr-

tles whose fragrance sustains the soul.

SECTION 5 - 17-8

Betrothal and marriage
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One may further say, in explaining “for fragrance, Your oils,” etc., and “oil poured forth,” etc., fol-
lowing the plain sense of the explanation of the Midrash on the Song of Songs, which explains that

“oil poured forth” is a higher level than “for fragrance, Your oils,”

A second reading follows the plain sense of the Midrash on the Song of Songs. There “o0il poured forth” is a
higher level than “for fragrance, Your oils.”
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which is only a kind of mere fragrance from the oil; but “oil poured forth” is like a person who
pours from avessel into his friend’s vessel, who gives him the oil itself.

Fragrance is only the scent that reaches a person from the oil. Pouring oil into a friend’s vessel gives him the
oil itself.
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And this is according to what is written elsewhere (in the maamar beginning “Moshe commanded
us the Torah,” etc., in Parshas VeZos HaBerachah), that in the flow from the Written Torah, which
is the level of the bridegroom, to the Oral Torah, which is the level of the bride, there are two levels
and ranks.

A maamar on “Moshe commanded us the Torah” explains that the Written Torah is the “bridegroom” and
the Oral Torah the “bride.” The flow between them has two levels.
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The first is in the manner of “the fallen fruit of the supernal wisdom is Torah,” and it is called
erusin (betrothal), which is an external flow; and this is “for fragrance, Your oils.”

The first level is like the Midrash’s saying that the Torah is the “fallen fruit” of supernal wisdom: something
that falls away from the tree, not its core. This is betrothal (erusin), an external connection, and it corre-

sponds to “the fragrance of Your oils.”
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And as written in Likkutei Torah on Tehillim, on “He established a testimony in Yaakov,” etc. And
this is why it is only a kind of mere fragrance: a glimmer of the Yesod of Abba, and not its very be-

ing and essence.

The Likkutei Torah of the Arizal on Psalms (his teachings as recorded by Rabbi Chaim Vital) is cited for this,
as the Kehot note explains. At this level only a glimmer of the Yesod of Abba (the channel of Chochmah)

comes through, not its essence.
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However, the second level is that there be drawn from the level of the bridegroom to the bride,
from the level of the inner dimension of the Written Torah; and this is nisu’in (marriage) and the
union of bridegroom and bride; see there. And this is “Your Name is oil poured forth”: the essence
of the oil of supernal Chochmah is drawn into the level of Malchus, the Oral Torah, etc.

The second level is marriage (nisu’in), the full union of bridegroom and bride, drawn from the inner dimen-

sion of the Written Torah. This is “Your Name is oil poured forth”: the essence of supernal Chochmah comes
into Malchus, the Oral Torah.
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Now from all this follows “therefore the maidens (alamos) love You”: that is, the level of Beriah,
Yetzirah and Asiyah, which receive from the level of Malchus, which is the source of Beriah,

Yetzirah and Asiyah.

Now the verse’s conclusion, “therefore the maidens love You,” is explained. The Zohar reads alamos (maid-
ens) as olamos (worlds): the worlds of Beriah, Yetzirah and Asiyah, which receive from Malchus, their source.
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As written in the Zohar, volume 3 (end of 58b), volume 2, 144b (and see further volume 1, 98a; vol-
ume 3, 59a, 71b).

These are the Zohar passages that read alamos as the worlds: “alamos, worlds, actual worlds,” and “do not
read alamos but olamos.” They are listed for further study.
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And likewise from the level of Malchus of Atzilus there is drawn a revelation below in each and

every one of Israel, through their accepting upon themselves the yoke of the kingship of Heaven.

In the same way, from Malchus of Atzilus a revelation reaches every Jew. It comes through accepting the
yoke of Heaven'’s kingship, which is receiving Malchus.
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And then, in the study of Torah, there is drawn into him as well from the level of “for fragrance,
Your oils,” etc., and “oil poured forth,” etc.; and this too is in the manner of the two levels men-

tioned above, betrothal and marriage;

Having accepted the yoke, a person who studies Torah receives both “fragrance” and “oil poured forth.”
These are the two levels, betrothal and marriage, described in paragraph 7.
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that is, that the light of G-d be absorbed and grasped in the mind and in the heart, [for] “the Torah
and the Holy One, blessed be He, are entirely one,” etc., and that the contemplation enter “within a
man, and a deep heart,” etc.

The aim is that G-d’s light be grasped in both mind and heart, since the Torah and G-d are one. The contem-

plation should enter a person’s inner depths, the “deep heart” of the Psalm.
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And as our Sages said, “the light within it brings him back to the good”; and as written at the end of
the maamar beginning “When you kindle,” on “like the good oil,” etc., that runs down “according

to his attributes,” etc., and “the oil of his right hand calls out,” etc.; see there.

The Sages said that the light within the Torah returns a person to the good; in Torah Ohr (Megillas Esther)
the Alter Rebbe notes that they said maor, the luminary itself, not mere light. The maamar on Beha’aloscha
explains that the oil comes down “according to his attributes,” reaching each person’s emotions, and the
verse “the oil of his right hand calls out” speaks of its effect.

SECTION 6 - 19

Why oil reaches the sealed heart
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And this is why it first says “for Your love is better than wine”: wine is contemplation of the re-
vealed world, and from this contemplation comes about the level of the bride, etc., as mentioned

above.

The maamar now ties the two verses together. The earlier verse, “Your love is better than wine,” describes
the way of contemplation, through which one becomes a “bride” who receives G-d’s light.
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But so that there be even the level of “the maidens love You,” that is, even one whose heart is sealed
and who has not been stirred by the contemplation mentioned above,

The later verse addresses a different person: the “maiden” whose heart is sealed and whom contemplation
has not moved. The question is how such a person can also come to love G-d.
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this is through occupation with Torah, which is the level of oil, as mentioned above, which is the

level of “that I (Anochi) command you,” etc.,

The answer is Torah study, the “o0il.” The Torah is the word of “I” (Anochi), G-d’s own self, in the phrase “that
I command you.”
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which no thought can grasp at all; and because it is from a very lofty level, therefore it can make an
engraving and a vessel even in one whose heart is sealed, etc.

That level is beyond all thought, as the Tikkunei Zohar says. Precisely because it is so high, it can engrave it-
self and form a “vessel” even in a heart that nothing else moves.
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And [this is] like what is explained in Parshas Bechukosai (the maamar beginning “It is explained
in Etz Chaim”), that through this an engraving is made from within in the animal soul, etc.; and
this is the meaning of “awell that princes dug,” etc.; see there.

“

A maamar in Bechukosai reads bechukosai as engravings (chakikah): the animal soul’s “vessel” must be en-

graved from outside, through contemplation, and from within, through mitzvos rooted very high, such as
the red heifer, tzitzis and tefillin. There the Alter Rebbe reads “a well that princes dug” in the same light.
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And [it is] like what is explained further elsewhere (in the maamar beginning “I will betroth you to
Me”) concerning “my heart and my flesh sing to the living G-d.”
A maamar on “I will betroth you to Me” makes a similar point with the verse “my heart and my flesh sing to

the living G-d.” The words that follow are taken almost word for word from that maamar (Likkutei Torah,
Bamidbar).
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For the heart and the flesh, because they are physical vessels, etc., do not yearn for “the courts of
Havayah,” which are the source and life of the soul, like the level of contemplation of the revealed
world, which is called wine, as mentioned above, but only when they sing to the living G-d Himself,
in His glory, etc.;

The heart and flesh are physical and do not, by themselves, yearn for “the courts of Havayah,” the source of

]

the soul’s life, the level that contemplation of the revealed world, “wine,” reaches. They are moved only

when they sing to the living G-d Himself.
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for the higher a level is, the more it can descend and spread further below, and through this it

comes and reaches the heart and flesh, etc.; see there at length.

The principle is that the higher a level is, the lower it can reach, so the very highest touches even the physi-
cal heart and flesh.
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And so it is here: because the level of “the fragrance of Your oils” and “oil poured forth” is a flow
from a level far higher than the rank of wine, and oil floats on top of wine, etc.

The same applies here: “fragrance” and “oil poured forth” come from a level far above wine. The physical
fact that oil floats on top of wine illustrates this.
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And in the Gemara, first chapter of Shabbos (5b), the Sages and Rabbi Yochanan ben Nuri disagree
whether they count as joined to one another;

The Talmud records a dispute whether oil floating on wine counts as “joined” to it: if one who has immersed
but awaits nightfall (a tevul yom) touches the oil, the Sages say only the oil is disqualified, while Rabbi
Yochanan ben Nuri says the two are joined. The Sages’ view, that the two are not joined, reflects that oil stays
apart from and above the wine.
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and this is because oil is very high, at the level of “the supernal Chochmah of all,” as written in the
Zohar, Parshas Tzav (34a), and therefore it is far, far above the level of wine, etc.

The reason is that oil corresponds to “the supernal Chochmah of all,” as the Zohar says, and so stands far
above wine, which corresponds to Binah. In Likkutei Torah, Beha’aloscha, the Alter Rebbe quotes the same

Zohar and concludes that oil therefore spreads lower, so that even physical existence is nullified.
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And therefore it can take effect even in one whose heart is sealed, that his heart be engraved
through words of Torah, so that there be also “the maidens love You,” etc.; and like “I will pass

through the land of Egypt: I and not an angel,” etc.

For this reason the Torah can affect even the sealed heart and engrave itself there, so that the “maidens” too
will love G-d. It is like the Exodus, where G-d Himself, “I and not an angel,” came down to the lowest place;

the Bechukosai maamar uses the same words for the mitzvos that engrave even the animal soul.

SECTION 7 - 110

Scripture, Mishnah and Talmud
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(2) One may further say, in explaining “for fragrance, Your oils,” etc., and “oil poured forth,” etc.,
following the Midrash mentioned above, that this is the matter of “A person should always divide

his study into three: a third in Scripture, a third in Mishnah and a third in Talmud.”

This opens a further reading of the verse. It links “fragrance” and “oil poured forth” to the Talmud’s instruc-
tion to divide one’s study into three parts: Scripture, Mishnah and Talmud.
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Now in studying the mitzvos, Mishnah and Talmud, one comprehends and grasps the very being of
His blessed wisdom, since it has been clothed in physical matters, which are truly His blessed will

and wisdom.

When one studies the laws of the mitzvos in the Mishnah and Talmud, one actually understands G-d’s wis-
dom, because that wisdom has been clothed in physical matters one can grasp. Those laws are G-d’s will and
wisdom themselves.
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And this is “oil poured forth,” etc. This is not so with the narratives of Tanach, where His blessed

wisdom, clothed in the words and combinations of letters, is not comprehended at all.

This grasp of the essence is “o0il poured forth.” The narratives of the Bible are different: the divine wisdom
clothed in their words and letters cannot be understood at all.
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And as written in the Zohar, Beha’aloscha (152a), that the plain sense understood from the narra-
tives of the Torah is called “the garment of the Torah.”

The Zohar says that the plain story of the Torah is only its “garment”; the commandments are its “body” and
its inner secrets its “soul.”
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And the Ramaz explained there that, for example, [in] the section “And these [are the kings]...in the
land of Edom,” etc., certainly the event happened as it happened, and [the verse] does not depart
from its plain meaning, but G-d’s intent in it is not [the event] itself; rather, in it are hidden the se-
crets of the World of Tohu, etc.; see there.

The Ramaz (Rabbi Moshe Zacuto), commenting there, gives an example: the list of the kings of Edom in
Genesis records events that really happened, and the verse keeps its plain meaning. But G-d’s real intent is
not the history; hidden in it are the secrets of the World of Tohu, the “chaos” that preceded the ordered
worlds.
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And [see] the Zohar there (149b), which elaborates on this. And in the Pardes, Gate 27, chapter 1,

he elaborates in explaining the above Zohar statement, and writes as follows:

The Zohar elaborates on this at 149b. Rabbi Moshe Cordovero’s Pardes Rimonim (Gate 27, chapter 1) ex-

plains that Zohar passage at length and is quoted next.
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“But when a person comes to study the Torah, his intent must be that he is studying that matter as

being divine words, whose immense inwardness is hidden from him, etc.

The Pardes says that one who studies the Torah should intend that he is learning divine words, whose depths
are hidden from him.
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And even though he understands nothing of it but the plain sense of the narrative, and needless to
say he, but even one who does not understand at all, etc., he too has a good reward.” End of quote.

Even if he understands only the plain story, and even if he understands nothing at all, he has a good reward.
Reading the Torah’s words is itself of value.
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Therefore the letters of the Torah and the plain sense of the narrative are called “the fragrance of

Your oils”:

This is why the letters and plain stories of the Torah are called “the fragrance of Your oils.”
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for even though the inwardness of His blessed wisdom, hidden and clothed in that narrative and
those letters, is not understood or comprehended at all (unlike grasping the plain sense of the laws
and mitzvos as they come in the explanation of the Mishnah and Gemara, where even the plain,
understood sense is called “the bodies of the Torah” and not merely a garment; see there in the
Zohar and in the Pardes), nevertheless the letters and the plain sense of the narrative are them-
selves “the fragrance of Your oils,”

The wisdom hidden in the stories and letters is not understood at all, unlike the laws, whose plain sense the

Zohar calls the “bodies” of the Torah and not merely its garment. Even so, the letters and stories are them-
selves “the fragrance of Your oils.”
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for in them and through them the one who reads Scripture draws down a fragrance and glimmer

from the level of “the oil of holy anointing,”

Through reading them a person draws a scent and glimmer from the “oil of holy anointing”: the high source
reaches him, though not in understood form.
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just as, by way of analogy, one smells a good fragrance even though he does not taste it in his
mouth at all, and even though he is far from it, etc.

The analogy is smell: one can enjoy a fragrance without tasting it, and even from a distance. So too a reader

of Scripture receives something from the divine wisdom without grasping it.
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On the contrary, this fragrance is drawn from an exceedingly high place, which is the level of the
fragrant oil, which is above the level of plain oil, supernal Chochmabh, etc.

On the contrary, the fragrance comes from a higher place than plain oil, which is supernal Chochmah. It

comes from the “fragrant oil,” a level above it.
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And because it is higher in rank, it cannot come into revelation in a manner of closeness, in the
manner of taste, like “oil poured forth,” etc., but only in the manner of fragrance, etc. (as written in
the explanation on “These are the journeys of the children of Israel,” concerning “the Jordan at
Jericho”).
Because it is so high, it cannot be revealed close up, as “taste,” the way the laws are grasped in “oil poured
forth”; it reaches a person only as fragrance. The maamar on “These are the journeys” (Likkutei Torah,

Masei) reads Yericho (Jericho) as rei’ach, fragrance: a slight glimmer of a thing’s essence, as an apple’s
scent is not the apple itself.
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And this is what is said in the Zohar, Beha’aloscha (149b): “That word of that narrative does not

come to show about itself alone, but comes to show about that general principle,” etc.; see there.

The Zohar says that each word of a Torah story comes not only to tell its own event but to point to a larger
principle, as in the rule of the thirteen principles: what goes out of the general rule comes to teach about the
whole. The narrative is a sign of something higher than itself.
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Nevertheless there is also an additional, immense advantage in the level of “oil poured forth,”
which is the drawing down of the essence of supernal Chochmah, and not merely fragrance and a

glimmer, etc.;

Still, “oil poured forth,” the laws, has its own great advantage: it brings down the essence of supernal
Chochmah, not just a scent of it.

¥9.0°20 TNRD oI

and both alike are good.

Each level has its advantage, and in Koheles’s words, “both alike are good.”
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Now the study of the Zohar and of the Arizal is included in “a third in Scripture.” And the reason for
this is written elsewhere, in explaining the Zohar on Bereishis (27b) mentioned above.

Now a question: under which third does studying the Zohar and the Arizal’s writings fall? The Alter Rebbe
says it belongs to “a third in Scripture,” as explained in his treatment of the Zohar passage cited in para-
graph 5.
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In brief: the Midrash of the Zohar, and likewise Midrash Rabbah and the other Midrashim, are
commentary on Scripture; and Rashi explained in the first chapter of Berachos (11b) that Midrash

is close to Scripture, etc.; see there.

In brief, the Zohar, like Midrash Rabbah and other Midrashim, is a commentary on Scripture. Rashi notes
that Midrash is close to Scripture.
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And although in Hilchos Talmud Torah it is explained that the Midrash of the Torah, that is, Sifra
and Sifrei and the like, is included in “a third in Mishnah,” that is at any rate because they are the

explanation of the laws and bodies of the Torah, just like the Mishnah itself.

The Alter Rebbe’s own Laws of Torah Study count halachic Midrash, like the Sifra and Sifrei, under
“Mishnah.” That is because they explain the laws, like the Mishnah itself.
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But in studying the secrets of the Zohar there is no comprehension even for the greatest of sages,
only knowledge of the existence of the chain of descending worlds, and no comprehension of the

essence at all; and this is like the study of Scripture,

The secrets of the Zohar are different: even the greatest sages can know only that the levels of the chain of
worlds exist, not what they are in essence. This is similar to reading Scripture.
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where one reads the Names of the Holy One, blessed be He, even though he does not comprehend
at all the essence hidden in them, as mentioned above; and similar to this is the study of the Zohar
and Etz Chaim.

A reader of Scripture reads the Names of G-d without grasping the essence hidden in them. The study of the
Zohar and Etz Chaim is similar.
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Therefore it is included in “a third in Scripture.” (And this resolves what the Ran writes at the end
of the first chapter of Avodah Zarah: “since Mishnah is weightier than Scripture,” etc., “why is a
third of the day needed for Scripture?”)
So Kabbalah is counted under “Scripture.” This also answers the question of the Ran (Rabbeinu Nissim of
Gerona, a fourteenth-century Talmud commentator): if Mishnah is weightier, why give a full third of the day

to Scripture? Since “Scripture” includes the study of the Zohar and the Arizal’s teachings, a full third is fit-

ting for it.
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Therefore this too is called “for fragrance, Your oils,” for knowledge of the existence is like mere
fragrance compared to comprehension of the essence of His blessed wisdom that is in Mishnah

and Talmud.

Knowing that the higher levels exist, without grasping their essence, is like a mere fragrance. That is why
this study, too, is called “for fragrance, Your oils.”
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And [this is] along the lines of what is explained in Iggeres HaKodesh near its end, that in studying
the order of the chain of descent, even if one has comprehended the existence, it is not in itself su-
perior to the study of the mitzvos, in which one comprehends and grasps the essence, etc., but
rather in that knowledge of the existence is also a great and exalted mitzvah,

The Kuntres Acharon of Tanya (which the text calls “Iggeres HaKodesh near its end”) makes a similar point:

knowing the order of the worlds is not in itself better than studying the laws, where one grasps the essence.

Its value is that such knowledge is itself a great mitzvah.
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and indeed surpasses them all, as it is written, “And you shall know this day” and “Know the G-d of
your father,” etc., and it brings to a whole heart.

That knowledge even surpasses all the other mitzvos, as in “And you shall know this day” and “Know the
G-d of your father,” and it leads to serving G-d “with a whole heart.”
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Moreover, the fragrance and the knowledge of the existence are also a glimmer from the level of
the inner dimension of the Torah, etc. (And see the Zohar, Parshas Acharei, 73a: “three levels,”
etc., “and each level upon level, hidden and revealed,” etc.; see there; and see what is written on
this on “For the thing is near to you.”)
Moreover, even this knowledge of existence is a glimmer of the Torah’s inner dimension. The Zohar speaks
of three levels bound together, the Holy One, the Torah and Israel, each both hidden and revealed; the maa-

mar on “For the thing is near to you” (Likkutei Torah, Nitzavim) explains that the revealed aspect fills the

worlds and can be grasped, while the hidden one surrounds them.
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Therefore there must be both levels, “for fragrance, Your oils,” etc., and “oil poured forth,” etc.;

and from this follows “therefore the maidens love You,” as mentioned above.

Therefore both levels are needed, fragrance and poured oil, Scripture and Kabbalah as well as Mishnah and
Talmud. From both together comes “therefore the maidens love You”: even sealed hearts come to love G-d.
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IN ONE'S AVODAH

A person who contemplates G-d’s greatness and feels nothing should not despair: he should humble him-

self, admit how far he is, and long to cling to G-d, and above all keep studying Torah, both the laws he can

grasp and the Scripture and inner teachings he cannot, because the Torah’s source is high enough to en-

grave itself even in a sealed heart.

QUESTIONS FOR DISCUSSION

1.

Why can contemplation (“wine”) move some people but not others, and why can Torah (“o0il”) reach even
a sealed heart?

. How does the image of oil poured from an upturned vessel explain the high root of the Torah’s letters and

laws?

. What is the difference between riding the “horse” of the letters and engaging one’s Chochmah, Binah and

Daas in them?

In paragraph 6 fragrance comes from a higher source than poured oil, while in paragraph 7 it is a lower,
external flow. How does paragraph 10 reconcile the two readings?

. Why does the Alter Rebbe place the study of the Zohar and Etz Chaim under “a third in Scripture,” and

what value does he give to knowing only the existence of the higher levels?
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FOR CHILDREN - AGES 9-13

For the children at the table

Wine and oil: two ways the Torah reaches the heart

THE BIG IDEA

Even when thinking about G-d does not move our heart, the Torah itself, like poured oil,
can reach it and teach it to love G-d.

The verse in Shir HaShirim says, “For fragrance, your oils are good; your name is oil poured forth;
therefore the maidens love You.” The maamar explains that the Torah is called both wine and oil.
Wine stands for contemplation: thinking deeply about how G-d creates the whole world anew at
every moment. Just as wine brings out what was hidden, this thinking brings out a person’s hidden
love and awe of G-d. But sometimes a heart stays closed, and thinking about G-d does not move it.
The verse calls such hearts “maidens.” For them there is oil: the Torah itself. Oil poured from one
vessel into another turns upside down, so what was at the bottom comes to the top. So too the Torah
came down step by step into stories, laws and letters, yet these lowest parts have the highest root.
When we learn the laws of the Torah, we hold G-d’s own wisdom. When we read the verses, even
without understanding them, we receive a “fragrance” from a level higher still. That is why learn-

ing Torah can open even a closed heart.
THE MASHAL

When oil is poured from one vessel into another, the vessel is turned over, so what was at the bot-
tom comes out on top, and the fragrance rises from the bottom of the first vessel. So the Torah
came down into simple stories, laws and letters, yet those very letters come from the highest place
of all.

QUESTIONS FOR THE SHABBOS TABLE

1. Why does the maamar say that the Torah can reach a heart that thinking about G-d could not

move?

2. What is the difference between wine, which brings out what is hidden, and oil, which is poured

from vessel to vessel?

3. If one day your davening feels dry, what Torah could you learn that day, even something you do

not fully understand?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

Kehot’s note points to Song of Songs 1:2-3 for these words.
Song of Songs 1:2-3"3-"2°K D*°Ww W
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Let him kiss me with the kisses of his mouth— For thy love is
better than wine. Thine ointments have a goodly fragrance;
Thy name is as ointment poured forth; Therefore do the
maidens love thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Berechyah opens Lech Lecha with “For fragrance,
Your oils are good; Your Name is oil poured forth”:
Avraham was like a sealed flask of balsam set in a corner,
whose fragrance did not spread until it was moved; so G-d
told him to go.
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77AP0 MR 0 AT M e nbvbuon antiw 11D AT N
:071y2 27ann Taw Dipnd DIpnn THRy Puoy 11°aR 01aRb
“The L-rd said to Abram” - Rabbi Berekhya began: “By the
fragrance of your good oils, your name is like poured oil”
(Song of Songs 1:3). Rabbi Berekhya said: To what was
Abraham our patriarch comparable? To a flask of balsam oil
surrounded with a fastened cover, that was placed in a cor-
ner and its fragrance did not diffuse. When it was moved, its
fragrance diffused. So, the Holy One blessed be He said to
Abraham our patriarch: ‘Move yourself from one place to
another place, and your name will ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

AW PN A 29I P n

On the meal offerings mixed with oil: “oil” is Torah and
good deeds, and “Your Name is oil poured forth” is the
Torah poured out for Israel “like oil poured from vessel to
vessel,” for which “the maidens love You.”

Vayikra Rabbah 3:7°11 127 R9p™

AW PN 1AW B33 AR NP

The Midrash on Ki Savo compares the words of Torah to
oil, citing “Your Name is oil poured forth”: oil is bitter at

likuteitorah.com/

first and sweet at the end, and it gives life and light, and so
do the words of Torah.

Devarim Rabbah 7:3°3:t 7127 0°727

TN MIADY 19 DY AW PN A 29210 AR mnR

The Shulamite praises her beloved: the fragrance of his
oils is good, his very name is like oil poured out, and so
the maidens love him. Read of G-d, “Your Name” is the
Torah, and the maamar reads the three phrases as fra-
grance, oil poured forth, and the maidens who come to
love. (context: Steinsaltz Tanakh)
Song of Songs 1:3°3:°k 0°1°wi 1w
ST NInY 1277Y WY PR 1Y 07210 I 77
Thine ointments have a goodly fragrance; Thy name is as
ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The companions call to the Shulamite, “Return, return...
that we may gaze upon you.” The parenthesis points to the
Midrash on this verse as well. (context: Steinsaltz Tanakh)

Song of Songs 7: 1’1 0°1°wi 1w

e ieloly
Return, return, O Shulammite; Return, return, that we may
look upon thee. What will ye see in the Shulammite? As it

were a dance of two companies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

mYa m1ea
On Nachshon'’s offering of fine flour “mixed with o0il”: this

is the Torah, which must be mixed with good deeds.

Bamidbar Rabbah 13:1610:3" 137 72712

1MW DORYET 190 17IN0 RP1 2vRyD

The Midrash on “for Your love is better than wine” likens
the words of Torah to water, wine, oil, honey and milk; the
maamar builds on the difference between wine and oil.

Shir HaShirim Rabbah 1:9°v:°k 7127 0°9°wi o0
M1 TN KIM (37,30 2K) ©°B2 *31 YT ,YID °2372 NoYY?
1 MY "R 12T 2Y WY XY 0y K2 2D T 17 uper
TRRY 0 2127 Py WP KoY 0782 0T RPY °27 17 K .07y
(R, VW) 2°02 19% L1772 YD nnR2 Panw vp? ,0Rivy 1M
1°2 WIDRY RO 11070 27 N K21 07 XD DY ¢ 1 NY RN
33100 179y 0TRIY DY RIT 93 :(0°,23 R 0°9%n) 007 ApMn
... K1, m2yn’ DRni w2 201 ,iRnm
“To a mare in Pharaoh's chariots I have likened you, my
love” (Song of Songs 1:9). “To a mare in Pharaoh's chariots,”
Rabbi Papis expounded: “He is of one mind, and who can re-

spond to Him?” (Job 23:13). He alone judges all creatures,
and one may not challenge the words of the One who spoke
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and the world came into being. Rabbi Akiva said to him:
‘Enough, Papis, one may not challenge the words of the One
who spoke and the world came into being, because every-
thing is true and ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
9% PTT 2%V D
The Shulamite’s opening words to her beloved: “for your
love is better than wine.” The Alter Rebbe reads “Your
love” as the love and awe born of contemplation, the level
of wine.
Song of Songs 1:2°2:°X 0°°wi1 W
7770 P77 0023070 77D NIPWIN CIpY?
Let him kiss me with the Kkisses of his mouth— For thy love is
better than wine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The prophet describes the plenty of the day G-d saves His
people: grain for the young men, new wine for the maid-
ens. Yenovev may be read “makes flourish,” but Rashi
reads it as making the maidens utter song and joy, and the
Talmud (Bava Basra 12b) brings the verse to show that
wine opens even a heart sealed like a maiden’s; that is how
the Alter Rebbe uses it. (context: Steinsaltz Tanakh)
Zechariah 9:17v:’v 1"t
:N12032 22327 WM 077302 137 D27 1907 0D
For how great is their goodness, and how great is their beau-
ty! Corn shall make the young men flourish, And new wine
the maids.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

710 KX° 1°° 0122

“Wine enters, the secret comes out”: Rabbi Chiya notes
that yayin (wine) and sod (secret) have the same numerical
value, seventy. Here the hidden secret is the G-dliness
within creation.
Sanhedrin 38a:3-4’7-"3:X 1”2 1777110
727 X711 927 12 R 201°Y2 07 1P7un DAX O°%ip 13 1077 0N
oYW 1% 7707 L NPNIR DOy IR0 T YR T kS
72 77N K39 T2 12K NTOM 30 T2 IO K - 12 0127 .NiPAIN
MY Y M TOWN” ST KD LI 72 M YT XTOM 21 M
2¥ M TPYY - UM PUIRT DWW PAPRRR NPT 0D by M1
X7 0¥ KT 03 VIR DY RIS LPK PANRY I 1910
... 12227 123 733 R TE NP3 OUTRRY

William Davidson, Vocalized Aramaic (CC-BY-NC)

9171 17 253 Inbwnm
David’s psalm of praise: “Your kingship is a kingship over
all worlds, and Your dominion is in every generation”: the
subject of the contemplation that produces love and awe.
Psalms 145:133:7”np 0°2°1n
71 7977222 ANPYRR 0ONPYD MaPR AMan
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

likuteitorah.com/
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TIANR MAPY 13 9y 9w PN 1AY 0210 IR 1R
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

22w KPS 1o NPT

The Zohar’s statement that all before G-d is considered as
nothing; this is what the “secret” reveals.
Zohar, Introduction 20:188-22:199-n”2p:’> nnIpPn AN 100
v78P:2”d
The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).
The Zohar; London, Soncino Press, 1933 (Public Domain)

117 2139 1903 on

When Israel said “we will do” before “we will hear,” a
heavenly voice asked who revealed this secret to them; the
maamar reads “Who” (Mi) as Binah.

Shabbat 88a:8'M:x n"a naw
N3 TN "YRYD Yy X1 mPTpNY Iywa YRR 230 K
212 PYRNYR NWT "RPRY A1 1 °337 193 w72 AR PR
— »§727 Hip2 ynwY 1127 Sy 09 "33 PIRYR 7 1072” :20N0T
DT ORR DRPIM 2312 RR °2) W IYRYET 9T Y Ke2
mn 7 i ,mBn’ PRI own1 M7 — N Y77 *8y2 mend”
ZyRYY? PRy MUTRR PRI AX 1YY 0TiP 1019 1t men
William Davidson, Vocalized Aramaic (CC-BY-NC)

A9t oy o A
Yeshayahu to Zion: “Arise, shine, for your light has come,
and the glory of Havayah has shone upon you.” The light
that shines on the bride is given from above.
Isaiah 60:1°X:’0 17°yw”
M1 72Y °7 79297 779K K2 22 IR mp
Arise, shine, for thy light is come, And the glory of the L-RD
is risen upon thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

5 1N °1 W2 AW °0

Israel answers her enemy: “Do not rejoice over me, my
enemy; though I fell, I rose; though I sit in darkness,
Havayah is a light for me.” The bride has no light of her
own. (context: Steinsaltz Tanakh)

Micah 7:8°1:1 121

% IR TWN2 2K "ANR "APDI °3 77 "NIN Nnwn-ox
Rejoice not against me, O mine enemy; Though I am fallen,
I shall arise; Though I sit in darkness, the L-RD is a light

unto me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Rav Huna son of Rav Yehoshua: one used to wine, even if
his heart is sealed like a maiden’s, wine opens it, as it says,
“new wine makes the maidens speak out.” The phrase
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“one whose heart is sealed” becomes the maamar’s name
for the unmoved person.

Bava Batra 12b:8'm:2 2> X702 822

TPAN2D DY 927 19°DX 1772 PUX (YWY 277 7072 RN 20 N
.”m'?Jj;J 223 WP NY” mRAY inpen 177 -

William Davidson, Vocalized Aramaic (CC-BY-NC)

The Zohar in Parshas Bo explains why the Torah writes
na’ar for a maiden: as long as she has not received the
male she is called na’ar, and once she has received the
male, na’arah. The maamar applies it to the Congregation
of Israel as bride.

Zohar, Bo 5:129-6:141X7"1p:1-175p:’11 K2, 100

Nothing so miraculous was witnessed since the creation of
the world. Come and see,’ he said, ‘it is written: “It is a night
(leyl) of observations unto the L-rd for bringing them out
from the land of Egypt; this is that night (ha-layla) of the
L-rd, observations to all the children of Israel” (Ex. 12, 42).
Now, why “observations” in plural, and “night” first in the
masculine gender (layiil), and then in the feminine (layla)?
To indicate the union which took place on that night be-
tween the Masculine and Feminine ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

Kehot’s note points to Song of Songs 6 for these words.
Song of Songs 6" 0°°wi1 W

Yeshayahu comforts Zion as a wife long parted from her

husband: “For your Husband is your Maker, Havayah of

Hosts is His Name.” The bride’s light comes entirely from
Him. (context: Steinsaltz Tanakh)

Isaiah 54:5°7:77117°yW°

PINTT2D PR DX wATR T2RN 00 NINIY N TV T72¥3 7
R

For thy Maker is thy husband, The L-RD of hosts is His

name; And the Holy One of Israel is thy Redeemer, The G-d

of the whole earth shall He be called.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Kehot’s note points to Leviticus 3 for these words.

Leviticus 3’ X9p"

PARAGRAPH 2
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23

e
Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
7% 7T MITAT T1°Y 0w LMK MITAT OY KDY wUnw 7700 IR2
JWRAT PN

“0il poured forth,” read here as oil poured from vessel to
vessel, so that the vessel is turned over.
Song of Songs 1:3°2:°R 0°1°wn 1w
SIN NRY 19778 TR PN Y D0 IR 171
Thine ointments have a goodly fragrance; Thy name is as
ointment poured forth; Therefore do the maidens love thee.

likuteitorah.com/
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TIANR MAPY 13 9y 9w PN 1AY 0210 IR 1R
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TN T0° Nnon2°n

Shlomo: “Havayah founded the earth with wisdom, estab-
lished the heavens with understanding.” The maamar
reads it as Chochmah lodged in the “earth,” the lowest lev-
el, Malchus.
Proverbs 3:19v™:3 “own
H112N3 000 131 PIRTI0) MRana N
The L-RD by wisdom founded the earth; By understanding
He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

07,3 05wn

NN92 70° NaN
Kehot’s note points to Zohar III, 256b for these words.

Zohar 111, 256b2 117 »m
KEHOT'S NOTE
[ —.(2,mp) 273 .2 em

NN92 70° N2

In the Raaya Mehemna of Pinchas: “With wisdom He
founded the earth: with Abba He founded the daughter,”
Chochmah founding Malchus. (Kehot: Zohar 111, 256b)

Zohar, Pinchas 121:831-123:842-x”>nn:X"2p 0nin ,7ma 790
2”Ann:3rop

7P B MmN an 11N v

There the Alter Rebbe explains that the Written Torah is
called mikra, from “calling,” as one calls a friend by
name, because the whole Torah is the Names of the Holy
One, blessed be He; the Oral Torah is the receiving level,
“guarded” in the heart.

Zohar I1, 87ax 19 27m
KEHOT'S NOTE
,1¥) onIba 57y X ,19 2711 IR U708 bR N1 .neny 1NnTPa2 1AM

o] .2

5”02 Q°1aN PN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
270,70

9”02 Q%N PN

Sefer Yetzirah calls the letters “stones” and the words
made of them “houses”; the maamar uses it to show that
letters are like the inanimate.

Sefer Yetzirah 4:1227°:*7 17°%° 700

MN2 whw .0°nNa "aw MN3 0°1aK PNY 1973 TR0 MYIEd yaw
RPN MN2 wan .0°n2 0wy AYIR MN2 YIIR .0°N2 o
NWNRN NN Yaw .0°N2 0w MRR Yaw NN ww .0°N32 0w
©13° 197 PRY A1 (WM RY K 1RO .0°N3 0°YIRY) 0°E0K
AN 0PIYa 0% AYaw I PRI LINwD 19107 R PRI 9210
7P VAW 7AW 0o 1 7 PRI LOYTRA PR ORNAW 7337 2310 1A
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ART 2P "W D°XIR PN 0°1°Y Nw wH12 D YW Ayawy .NPwRI2
'[3’55 YW YWY MEIR YAy 0°9°pR IYaw Wppn 1) Laam

... ¥°2W 22N
Sefer Yetzirah, Warsaw 1884 (Public Domain)

92°n1R0 anna

Kehot’s note points to where this is explained further:
Iggeres HaKodesh.
KEHOT'S NOTE
[3] @ *a7 (D7) MIZAY [R°] W X .53 P71 pmand oTien b
L) 2R Y1 . WMIYY NAR AP 0IMA97 297Y [A0 °w]2 A .(17DD) Dywn
.[3] .(% ,X%p — 3 0) PRy (T

9210120 anna

G-d, answering Iyov from the storm, describes the earth at
dawn: “it is turned like clay under a seal.” It is the image
behind the “inverted seal,” in which what is highest ends
up lowest; the Kehot note says the phrase is the Pardes’s,
in three places. (context: Steinsaltz Tanakh)

Job 38:1477>:1”% 21K
;727 912 13820 BNin RN 90N
It is changed as clay under the seal; And they stand as a

garment.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

(mp?) — oy M
In this manuscript, in the Tzemach Tzedek’s handwriting,
the words from “and see what is written on” to “(later on)”
are not in parentheses, as also in the Zhitomir 1860 print-
ing of Likkutei Torah.
KEHOT'S NOTE
01T N7PRA 1751 .00 VPa ¥U¥N PPUNOIA2 .2 ,MDIN 1101 T3
RN 172 AT MRA TRYIY TINDT T PPITAN YYINY 9PN RRDN
— (X% °y wrnw n”mRa 097Iw) 97 177 Py 0w X L,3D 753 7122 .10D
5oy RTY .0°3%1 °D :DIW7 OV NPMIRDY — 13PN NIw noDa nNi
.OW 101721 2,2 IR

Nw1°’D
The manuscript reads “Parshas Beha’aloscha” instead of
“Parshas Naso” for the maamar on the dedication of the
altar.
KEHOT'S NOTE
IMPYa e (1101) PN

The total of the princes’ gifts: “This was the dedication of
the altar on the day it was anointed”; the verse of the maa-
mar on the anointing oil cited here.
Numbers 7:84779:1 712712
02 NIYR X7 X3 N§R iNR MUR OP3 MAMA N2 NN
WY O°NY 27T NI WY 03T N0ITRR MY D NY
This was the dedication-offering of the altar, in the day when
it was anointed, at the hands of the princes of Israel: twelve
silver dishes, twelve silver basins, twelve golden pans;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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TIANR MAPY 13 9y 9w PN 1AY 0210 IR 1R

man A nTTa

That Chanukah maamar explains that air (avir) is the let-
ters of light (or) with a yud added, and is the source of
light, for the hidden yud is the light’s concealment from
which it comes forth; it also says that King David drew the
letters of the Torah from the Infinite Light itself.
KEHOT'S NOTE
L3,2n R™MN

Rihfrmihl
Shlomo: “For a mitzvah is a lamp and the Torah is light”;
the letters are rooted in avir (air), the source of light (or).
Proverbs 6:23375:1 "2wn
02 NINJIR 0% T IR AIM MEn I3
For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
REIRE )

1AW Q°YDI 1°° 1700 °Pa DonYyR

Kehot’s note points to where this is explained further:
Imrei Binah.
KEHOT'S NOTE
11°2 571K RN TDW‘? 1°° 1°2 wA5A7 .9°T1T7 0°20 93 7Y R 7whw
.1‘7*&1 T1 P2 wrpn yw

1990 PTT ROV "D
The words here quote Song of Songs 1:2; the passage is
shown below.
Song of Songs 1:2°2:°X 0°°wi W
770 P77 02210703 3R MPWan "1pY”
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

2, R WIw

20w KD P X917
Kehot’s note points to Zohar I, 11b for these words.

Zohar I, 11b2 ,x° &”m
KEHOT'S NOTE

.2 ,RO R

117 2225 R0 n

The words here quote Shabbat 88a:8; the passage is shown
below.

Shabbat 88a:8'n:x n”a naw

N2 0% "yRYr? PRy PRI MOTRNY YYR YRR 27 MWK

212 PYRAYR NPT IKPRY AT 11 327 123 7R (177 1K) 2P

— "727 22 yawh 1127 *wY md *723 1IRPD 1 1912” :2ndT

N7 ORM RPIT 202 KB 020 W UYRYRT VI Y RE12

mn 72 i ,man’ PRI YRl M — »ix 1yeI *%ya mend”
SYRUY? Py MR 2X AR 1Y 0TIP 18 men
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.X,M12 naw

090151 BYTON MDA
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
9] ey (3 ,0Y) 37D PRI 0N QnaRw) 17Ty

27y m797 N2 R
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RO ORI 7,0 18D 2OYR R

TR TPPYIa 0
The words here quote Isaiah 54:5; the passage is shown
below.
Isaiah 54:5°7:77177°yw°
PIRT2D "ROX PRI WITR T2RN I NIRIT N TRy ToY2 02
R
For thy Maker is thy husband, The L-RD of hosts is His
name; And the Holy One of Israel is thy Redeemer, The G-d
of the whole earth shall He be called.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1,710y

mat oy o A

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .(o>"07) »yw»

Swn2 2WN °d

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(1,0 1on

55 510y 27y

Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

WY NN LD °Y 5777 MIMAT 02 AR .7POKY 2,71 mvn b yh

T2y R0

050110 11%°1° 7772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
S79°RY 3,30 1 Boyh

Bl 7ahii-ie'l

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
122 Yh

9170 %2 AWK 273

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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TIANR MAPY 13 9y 9w PN 1AY 0210 IR 1R
.mon e yh

NX¥n 52 2”0

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
7,19 X80 %0 yh
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Kehot’s note points to Song of Songs 1:3 for these words.
Song of Songs 1:3°2:°R 0°7°wi 1w
TN NiPY 12709 T0Y PN 1Y 00310 Y 00y
Thine ointments have a goodly fragrance; Thy name is as

ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2307 M9 NN MM n

G-d tells Moshe to command Israel about the daily offer-

ings, “My offering... My pleasing fragrance.” The Sages

read the “fragrance” as G-d’s “gratification of spirit,” link-
ing fragrance to spirit.
Numbers 28:2°2:1”3 72712

M3 07 "WR? R02 *3PNK DTPK DTN 2K 3270y 1%

A7yIn2 *% Y YN

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.O0w 790 .2,12 72712

°19% M7 NN oI non

The Sifrei on the offerings: “a pleasing fragrance to
Havayah”: a gratification of spirit before Me, that I spoke
and My will was done.

Sifrei Bamidbar 143:3’3:3”np 12711 *100
- 3P NAWD 7oA :IWYN 190191 97127 NNand M b ...
1w TY 1187 KD DOWRD 111 TNRW DPYR - WK Ry 0°27p 09503
L1187 WY CNARRY L°39% M7 Nna -0 Il M YR dDOwRD
0773 7K1 K 77N MI2IPA 952 (AR K12 IR O 12 Ny
,2TIPR O LM T KPR MIRIY PTW KDY PPOR R DOpPR KD
TARY 7130 MRY ,77ARR .MTR 0ok R PInne vt ROw
722 TMRI 5 - WA AN 1Y MR OWDY .7ApR 18% viynn
... 1187 PRY 7757 57197 122 1K1 797 IR
(Bamidbar 28:8) "And the second lamb": Why is this writ-
ten? Since it is written "the one lamb shall you offer in the
morning," I might think that if it were not offered in the
morning it could be offered in the evening. It is, therefore,
written "the second shall you offer up towards evening," im-
plying that if the morning tamid had not been offered, the
evening tamid is not to be offered. When is this so? When
the altar had not been inaugurated. But if it had been inau-
gurated, even ...
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Wikisource (CC-BY-SA) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

nyTven
Shlomo: “For Havayah gives wisdom; from His mouth
[come] knowledge and understanding.” It is cited through
Mevo She’arim on the power of speech.
Proverbs 2:61:2 °5wn
731201 NYT 1IN T3 1R AD
For the L-RD giveth wisdom, Out of His mouth cometh

knowledge and discernment;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Psalms 147:10-11 for these words.
Psalms 147:10-11x8"-":1"np 07271
"R PRPTNR T %7 (087 UORD ’QiW’;'k& Yar° 0107 N71212 "o
Bk (ol lebrdy el
He delighteth not in the strength of the horse; He taketh no
pleasure in the legs of a man. The L-RD taketh pleasure in

them that fear Him, In those that wait for His mercy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7870 WONRT OPIwa NP IR 0107 NT25a KD

The psalmist praises G-d, who sustains every creature:

“He does not desire the strength of the horse, nor take

pleasure in the legs of a man.” The maamar reads it of one

who only rides on the letters, without his mind. (context:

Steinsaltz Tanakh)

Psalms 147:10:1"np 0°9°1n

7187 WK "RiwaRY vENY 0397 11232 XY

He delighteth not in the strength of the horse; He taketh no

pleasure in the legs of a man.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The next verse: “Havayah takes pleasure in those who fear
Him, in those who hope for His kindness”: contemplation
joined to the words, or at least longing for G-dliness.

Psalms 147:11x7:1"p 0°2°1n
3700 0720 NI R YRR 1 78N
The L-RD taketh pleasure in them that fear Him, In those

that wait for His mercy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud reads “diadem of beauty” (tzefiras) as “those
who await (metzapin) His beauty”; the Alter Rebbe applies
it to those who long for G-dliness.
Megillah 15b:3°3:2 1"1 79°3n
vy m’fl’? R 11792 ¥iTRA T°NY X120 027 0N '11}]'?}5 37 XY
nj,tgy:‘? NIRIZ R T RITT O°2” ANRAY ,PUTRY PUTR ’?; wRI2
PR PRIY? — “MXDA NTDEYY "33 NI XD ) 033
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R. Elazar further said in the name of R. Hanina: G-d will in
the time to come be a crown on the head of every righteous
man, as it is said, “In that day the L-rd of Hosts will be for a
crown of glory and for a diadem of beauty” (Isaiah 28:5)
What is meant by a “crown of glory (tzvi)” and a “diadem
[zefirat] of beauty”? For them that do his will [tzivyono] and
who await [mezapin] his glory. Shall He be so to all?
Scripture says, “To ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

NN 1701 0t

The psalmist: “He remembered His kindness and His
faithfulness to the house of Israel; all the ends of the earth
saw the salvation of our G-d.” The maamar reads it as faith
drawn even to one who lacks longing.

Psalms 98:3':1”% 0°7°n
YT DR PINTODDRTPD N7 PRIR° N3P nmmR iTom ot

He hath remembered His mercy and His faithfulness toward
the house of Israel; All the ends of the earth have seen the
salvation of our G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to Psalms 147:11 for these words.
Psalms 147:11x7°:1"1p 0°2°1n
1700 07PN I NR PRI NR 1 78
The L-RD taketh pleasure in them that fear Him, In those

that wait for His mercy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Yeshayahu: “On that day Havayah of Hosts will be a crown
of glory and a diadem of beauty for the remnant of His
people.” The Talmud reads the phrase as those who await
His beauty.

Isaiah 28:5’1:172 1°yw°
£y WY? TIWBN NTDYP) °28 NWY? NINIS M X 0
In that day shall the L-RD of hosts be For a crown of glory,

and for a diadem of beauty, Unto the residue of His people;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains why all the festivals will be
annulled in the future except Purim and the laws: from the
lion, whose face is on the right in the Chariot, yet which is
found below only among the impure animals, for because
of its height it has no vessel except in the lowest place.
KEHOT'S NOTE
.3 L,A8 RN
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In Yechezkel’s vision of the Chariot each creature has the
face of a man, the face of a lion on the right, of an ox on
the left, and of an eagle. The Purim maamar uses the lion
to show that the highest must descend lowest.

Ezekiel 1:107:% 2xptr>
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

12105 219D PUHANa

This essay gives the analogy of speech and seed: speech
carries only a glimmer of the mind, but the seed carries
the soul’s essence.

KEHOT'S NOTE

.[9] (R ,13p) myDa wrn AN 177 RMpa

The Zohar on “It is not good that man be alone; I will make
him a helpmate”: this is the Mishnah, the wife of “that
youth” (Metatron). The Alter Rebbe uses it for the unique
revelation of Chochmah in the laws.

Zohar, Bereshit 24:264-25:273-7707:7"> n°wRI2 ,AM7 7800
»Iy:7d

On this account G-d said, “It is not good that the man should
be alone; I will make him an help meet for him” (Gen. 2, 18).
This help is the Mishnah (the oral Law), the handmaid of the
Shekinah. If Israel deserve well, it is a help to them in the
captivity from the side of the permitted, the clean, and the
proper; if they do not deserve well, it is a hindrance to them
from the side of the unclean, the unfit, and the forbidden,
the clean, the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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the passage shares nothing with the note
KEHOT'S NOTE
.[3] .(32°°0) PrIaR2 RIM

Tnw PN Y

The Zohar in Tzav: “Your Name is oil poured forth” shows
that from this oil blessings flow through the priest, who
draws them below and anoints “zos,” Malchus; a little fur-
ther it says the supernal oil dwells within “the supernal
Chochmah of all.”

Zohar, Tzav 21:154-24:1661"0p:775-7"1p:X" 1% 7111 120

Another was that they thrust themselves forward in the place
of their father. A third was that they were not married; for
such are not meet to bring blessings into the world. And a
fourth was that they were intoxicated with wine. THIS (Zoth)
IS THE ANOINTING PORTION OF AARON AND OF HIS SONS.

likuteitorah.com/
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R. Jose said: ‘Zoth (Shekinah) indeed is the anointing por-
tion of Aaron, for he brought of the oil of the supernal
anointing and caused it to flow below; and by the hand of
Aaron Zoth was ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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There “And these are the names (shemos) of the children
of Israel” is read as real Names: by Torah and mitzvos the
souls of Israel draw the supernal Names, G-d’s great
Name, down below, “to perfect the mystery of His Name.”
KEHOT'S NOTE
.7,LR RN

927 AwR 772

This maamar explains that the 248 mitzvos are the “248
limbs of the King,” and that by each mitzvah a particular
Name is drawn down, “to perfect the mystery of His
Name,” as the text here summarizes.
KEHOT'S NOTE
L7,I0R™MN

Koheles: “A good name is better than good oil.” The verse
links “name” and “oil,” as the Song of Songs does.

Ecclesiastes 7:1°X:t nonp
:17937 0" NRa 09 230 YR oY 23
A good name is better than precious oil; And the day of

death than the day of one’s birth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

270 MWwR QW 21

The Zohar in Yisro, on Elisha and the widow’s oil: “A good
name is better than good oil,” for the holy Name issues
from the supernal oil to be blessed and to light the holy
lamps; Rabbi Elazar says this oil is the mountains of pure
balsam.

Zohar, Yitro 24:431-26:441X70:179-8"5N:773 17N0° Malyitafiniole]

R. Abba derived the same lesson from the words from this
commandment: “Thou shalt not make... any graven image
(pesel)”, which he connected with the verse, “Hew (pesal)
thee two tables of stone” (Ex. 34, 1), interpreting thus: “Thou
shalt not ‘hew’ unto thee another Torah, which thou neither
knowest [from books], nor hast learnt from thy master; for I
the L-rd thy G-d am a jealous G-d and shall punish thee in
the world to come when thy soul shall long to enter into the
spheres of glory and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NN92 RN9° NART RMP°

The Zohar in Terumah: “The inheritance of the father, the

daughter inherits”: Malchus receives directly from

Chochmah, and so is also called “holy.”
Zohar, Terumah 31:353-362270w-3"10:X”? 72170 ,7M7 190
but in a reversed manner. The inheritance of the Father
passes to the Daughter in the ascension of the Holy Name,
wherefore She is also called “Holy” and “Wisdom”. The pos-
session of the Mother is inherited by the Son, and is called
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“the Holies”, because He takes all those supernal holy at-
tributes and gathers them up unto Himself, and then takes
them to the Bride.

The Zohar; London, Soncino Press, 1933 (Public Domain)

TN T0° non2

The earth was founded with wisdom and the heavens with
understanding; Chochmah reaches the lowest level,

Malchus.
Proverbs 3:19v™:) "own
:7131202 0% 1213 YIRTT0Y Mnana N
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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These maamarim ask why man’s body, unlike other crea-
tures’, was formed first as inanimate dust, and answer
from “with wisdom He founded the earth”: Chochmah, the
root of Adam’s soul, is clothed specifically in the inani-
mate, while the heavens and the emotive attributes come

from Binah.

KEHOT'S NOTE
A-R LT RN
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“And Havayah Elokim formed the man of dust from the
ground”: the verse of the Torah Ohr maamar cited here on
why man’s body began as inanimate dust.

Genesis 2:7°1:2 N"wXR12

D70 23 YERI NP MIINTTR 99 DTNN 2PN 1 AT
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Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19 339 D7YAWIN 18 N1bn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5}{ nno) InIPna™n
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In Eliyahu’s prayer (Patach Eliyahu), Malchus is called
“mouth” and the Oral Torah.

Tikkunei Zohar 17a:16-171°-1"10:X 1> 97117 °23pn

LRORPW RYINT I3 .R1MY RYIIT TOM LRT RIPN2 RMIPNRI
N2 MR KDIAT RAPO TION .PPW 1IN TN 123 X913 NIRaN
TawnD PR RN KM L10P 137p 97Yaw 77N .18 Mobn LwTp
»5 MANDIT* 2°N5 1IN 1R B3 .1an 2% 3y KA 102 ke

APPOR
Constantinople, 1740 (CC-BY-NC)
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This letter explains the “inverted seal” and how the begin-
ning is wedged in the end: the lowest levels have the high-
est root.
KEHOT'S NOTE
.3,79 7K D 995 IR LR LRPP AT 570

12102 171N YYD

The Sefiros’ “end is wedged in their beginning and their
beginning in their end”: the highest is bound to the
lowest.
Sefer Yetzirah 1:7°1’% 77°%° 790
namows 19102 10PN TNPINa 1910 PIYA R 92 mMaED vy
7910 1INKR 717 TAR 21991 21w 19 1°RY TO° IR NPhaa 1wp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

2707 Wwa

David’s psalm of ascents on brothers dwelling together:
“Like the good oil upon the head, running down upon the
beard, the beard of Aharon.” The beard’s hairs are the
laws that receive supernal Chochmah.

Psalms 133:2°2:3"%p 0°%°11n
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It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The manuscript also reads “(later on)” here, although the
maamar on Beha’aloscha comes earlier in the printed
Likkutei Torah.
KEHOT'S NOTE
7,29°9% R LX73n ?7°N21A X ,1990 1101 722 77N
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This maamar explains “like the good oil upon the head”:
the beard of the High Priest is the thirteen attributes of
mercy and the thirteen principles by which the Torah is
expounded, its hairs are the laws of the Torah, “his locks
are curled,” and the good oil, supernal Chochmah, comes
down upon them.
KEHOT'S NOTE
A5 0w »yh
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The Tzemach Tzedek’s commentary on Psalms also dis-
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cusses why “the beard” is said twice, citing the Midrash.
KEHOT'S NOTE
.3”B0 XIP™ ’D 77T DW2 PN Y IR PR 0a XA
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The Ancient of Days with garments white as snow and hair
like pure wool; the image of the “supernal beard” of
Chesed.

Daniel 7:9'0:t 5x°17
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I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Shulamite describes her beloved: “his locks are
curled, black as a raven.” The source of the laws of the
prohibitions.

Song of Songs 5:118>:’71 0w W
127992 NiANY 0°PR7N PHIXIR 12 ON3 WK
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Idra Rabba asks how the hair can be black (“his
locks... black as a raven”) and white (“the hair of his head
like pure wool”), and answers: one is in the supernal
beard, the other in the lower; so the Torah was given in
black fire on white fire.

Zohar, Idra Rabba 11:100-1122”>p-"p:X”> X217 X7TN{T 77117 790

Kehot’s note points to Song of Songs 1:3 for these words.
Song of Songs 1:3°2:°R 0°7°wi 1w
TN NiPY 12°0Y T PN 1Y 07310 T
Thine ointments have a goodly fragrance; Thy name is as

ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar in Acharei on “For fragrance, Your oils are
good”: the fine, inner fragrance of the incense rises and
binds with the anointing oil, and then they are the “good
oils” that give light.

Zohar, Achrei Mot 5:39-6:48m"12:1-1"9:71 MK IR L, 980

R. Simeon then expounded the verse: “In fragrance thine
ointments are good” (S.S. 1, 3). ‘This fragrance is the odour
of the incense, which is more subtle and intimate than any
other, and when it ascends to unite with the anointing oil of
the streams of the Source they stimulate one another, and
then those oils are good for giving light,

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar in Tzav: Rabbi Elazar meets a man carrying
three myrtle branches, for Avraham, Yitzchak and Yaakov,
who smells them because of “For fragrance, Your oils are
good”: their fragrance sustains the weary soul.

Zohar, Tzav 25:178-29:187170p:1”3-1"yP:173 1% 717 7100

As they were going along, they came across a man with three
myrtle branches in his hand. They went up to him and said:
‘What is this for?” He replied: ‘To refresh the fainting
one.’1The nefesh (soul), v. infra. Said R. Eleazar: ‘That is a
good answer. But why three?’ He replied: ‘One for Abraham,
one for Isaac, and one for Jacob; and I bind them together
and smell them, because the scent refreshes the soul, and
by this act of faith blessings are drawn down from above.’
Said R. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Rabbi Elazar ben Pedas was shown thirteen rivers of pure
balsam oil prepared for the righteous; this is the higher,
fragrant oil.

Taanit 25a:147:X 1”2 n°1yn

A2 NJYRT ,N2PT) 1723 17727 1N0IDR ROWHT XNNIT1 19°2n
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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There the thirteen rivers of pure balsam allude to the flow
from the thirteen attributes of mercy: plain oil is
Chochmah, but balsam oil, with its fragrance, is a sur-
rounding light from Chochmah within Keser, above
vessels.
KEHOT'S NOTE
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Yeshayahu’s promise to Zion: “And your people are all
righteous; they shall inherit the land forever.” The verse
that opens the Torah Ohr maamar cited here on the bal-
sam oil.

Isaiah 60:21872:’0 17°yw°
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Thy people also shall be all righteous, They shall inherit the
land for ever; The branch of My planting, the work of My

hands, Wherein I glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Yannai: all the songs the forefathers sang before
You were “fragrances,” but we say “Your Name is oil
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poured forth,” as a person pours from one vessel into an-
other. The Alter Rebbe reads these as two levels of Torah.

Shir HaShirim Rabbah 1:3:1°R’2R 7127 0°7°wi "W
1ARY QP 2D 1YY 2277 1972 K1Y 37,0721 TRy 0v?
PPIRY DTND IR PR HY IR 2K 1T NI L mang 1739?
DaR 17 NIMP NaRD TPIDY awyY nng 9o .912n 0935 Yhon
U Ny NiTEn ANNYY 0°YITNY 0ONRR LAY PR TR AR
371 YU 371 MNYURR °37 .pyn X niven wnm 0w nikg
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- 732 221,053 YR 2O
“By the fragrance of your good oils, your name is like
poured oil; therefore, the young women love you” (Song of
Songs 1:3). “By the fragrance of your good oils,” Rabbi Yanai
son of Rabbi Shimon [said]: All the songs that the patriarchs
recited before You were fragrances, but we, “your name is
like poured oil,” like a person who empties from his vessel
to the vessel of another. All the mitzvot that the patriarchs
performed before You were fragrances, but we, “your name

is like poured oil,” [we have] ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“The fallen fruit of the supernal wisdom is Torah”: the
Torah as we have it is only the outer fall-off of G-d’s
wisdom.

Bereshit Rabbah 17:577:1*> 127 n°wR12
- X277 02 NP1 ;0190 - AR NP AW - ANt NP L.
5153 - mPyn Bw IR NP2 PRAN MY AP0 PAR 20 WNaw
17N - 79y Dw 7non NP anan
“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
2°%na n™pva

The note clarifies that this is the Arizal’s Likkutei Torah,
not the Alter Rebbe’s.
KEHOT'S NOTE
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Asaf’s psalm: “He established a testimony in Yaakov and
set a Torah in Israel, which He commanded our fathers to

likuteitorah.com/
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make known to their children.” The verse the Arizal ex-
plains on the two levels of flow.
Psalms 78:5’7:1”y 0°2°1n
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For He established a testimony in Jacob, And appointed a
law in Israel, Which He commanded our fathers, That they
should make them known to their children;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The verse’s conclusion; the maidens are read as the worlds
and as every Jew who receives from Malchus.

Song of Songs 1:3°1:% 0°°wn 1w
SN NIE2Y 1272 TRY PIIA TRV 0210 3T 1777
Thine ointments have a goodly fragrance; Thy name is as

ointment poured forth; Therefore do the maidens love thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Zohar I, 98a, in Vayera: Avraham saw the Shechinah with
the three visitors, as it says “therefore the maidens love
You,” these being the forefathers.

Zohar, Vayera 2:27-3:33372:3-173:"2 R1°1 ,77717 790
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The Zohar in Acharei continues: in Rav Hamnuna Sava’s
book the alamos are the maidens of “and a portion for her
maidens,” who love to bless the Name; another reading is
al mos, “unto death.”

Zohar, Achrei Mot 6:48-8:57171:’11-11”:"1 N 0K, 700

And because this incense is bound up with the supernal
ointment more closely it is more esteemed by the Almighty
Holy One, blessed be He, than all offerings and sacrifices.
The verse continues: “Draw me, we will run after thee”.
Therefore the Community of Israel says: “I am like incense
and thou art like oil, draw me after thee, and we shall run, I
and all my hosts.”

The Zohar; London, Soncino Press, 1933 (Public Domain)

TN NIRdY 19 By

The Zohar in Acharei, on the righteous who are present in
all the worlds after their passing: “do not read alamos but
olamos, worlds.”

Zohar, Achrei Mot 45:271-46:280-X"1y:77"2 NMn "INX 377 190
277:9"n

R. Hizkiah and R. Jesse then rose and went on their way.
‘Verily,” they said, ‘when there are no righteous in the world,
the world is sustained only by the Scroll of the Law.’ R. Jesse
asked: ‘Why, when rain is wanted, do we go to the grave-
yards, seeing that it is forbidden to “inquire of the dead”
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(Deut. 18, 11)?’ He replied: ‘You have not yet seen the “wing
of the Bird of Eden”.1r. Simeon. The “dead” here are those
of the sinners of the heathens who are forever ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note points to the Rebbe’s annotation there on the
saying “the Torah and the Holy One, blessed be He, are
entirely one,” for its sources.
KEHOT'S NOTE
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David on his enemies’ schemes: they search out wrongs,
“the inner thought of a man, and a deep heart.” The maa-
mar uses the words in a positive sense: the contemplation
should reach one’s innermost heart. (context: Steinsaltz
Tanakh)
Psalms 64:7°1:7°0 0°2°71n
:pny 291 ¥R 211 ann o 1nn nviywen’
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and
the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

VAT 1NN 13 INAT

There the Alter Rebbe explains that the laws clothed in
physical things come from a great source shining from
afar, like a torch, and notes that the Sages said “the maor
(luminary) within it,” not mere light or radiance.
KEHOT'S NOTE
972°KT XA @1 X ,RE X™IN 7RI .AN9PMN2 °N27 79°KY XAMND
L[3] w37 ,”n5a Aaana (17 ,R70] PwIon a0

20D 1IN 7AW NN

On “they forsook Me and did not keep My Torah” (Jeremi-
ah 16:11): would that they had forsaken Me and kept My
Torah, for, being occupied with it, the light within it would
bring them back to the good. The Kehot note adds that a
manuscript of the Jerusalem Talmud (Chagigah 1:7) reads
so aswell.
Eikhah Rabbah, Petichta 2°2 Xnr°nos 217 no°R
M) 1N IR KIN 72 KO O DY N 02T RPA 02T
N7IM 1Y NI OKIPT RY KD ON7IR NRY 131 ONRY (X0 0
X2 v KoY 7innY Anwh RO 0B DY AK 770 TH? 90K R0
2731 977 DRI 23 N2 011 010 922 77 12 YYin? 227 N LAY
*37 0W2 717 *an PXINY .17I0 BY A2y niTa% 077 Ik nniNg
<o. MO7RT NNOK MR 72 PRINY
Rabbi Abba bar Kahana began: “Who is the wise man who
will understand this...” (Jeremiah 9:11). Rabbi Shimon ben
Yohai taught: If you have seen towns uprooted from their
place in the Land of Israel, know that they did not provide
the salaries of the Bible teachers and the Mishna teachers,
as it is stated: “For what reason did the land perish.... The
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L-rd said: Because they have forsaken My Torah” (Jeremiah
9:11-12). Rabbi [Yehuda HaNasi] would dispatch Rabbi Asi
and Rabbi Ami to go out and establish [educational pro-
grams] ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

By 1770

That passage explains that the Torah is the holy anointing
oil, which descends specifically onto the “hairs,” the laws
clothed in physical things, and cites the analogy of speech
and seed.
KEHOT'S NOTE
7,5 mbyma yb

PMTR 7Y T

The oil runs down upon the edge (literally “mouth of the
measures”) of Aharon’s garments, read as reaching a per-
son’s attributes.

Psalms 133:2°2:3"%p 0°%°11n

POTTR "By TIY TINTRY 1112 T Uy 20T w3
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NP 12°m° 1R
Kehot’s note points to Proverbs 26:16 for these words.

Proverbs 26:161v:173 *2wn
KEHOT'S NOTE

0,10 °0wn

NP®13°1° 1R
Shlomo on a quarrelsome wife: whoever would hide her
hides the wind, “and the oil of his right hand calls out,”
announcing itself. In Likkutei Torah, Beha’aloscha, the
Alter Rebbe reads it: through the “oil,”
Chochmah, G-d’s “right,” His great love, is drawn down

supernal

and revealed. (Kehot: Proverbs 26:16) (context: Steinsaltz
Tanakh)
Proverbs 27:16170:1”3 *2wn
RP? A7) YY) MNT1Y 0%

He that would hide her hideth the wind, And the ointment of

his right hand betrayeth itself.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
The Zohar in Terumah, on “A song of ascents,” links “on
alamos, a song” with “therefore the maidens love You.”

Zohar, Terumah 31:333-343nw-3"2w:X"? 72190 ,7717 190

or again, as we might translate, “a song of degrees for the
sake of David”, the great king who always praises the Great
King.

The Zohar; London, Soncino Press, 1933 (Public Domain)

The Zohar in Acharei: “Your Name is oil poured forth;
therefore the maidens love You”: the oil is poured from
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level to level, the levels called the holy Name, and alamos
means olamos, actual worlds.

Zohar, Achrei Mot 5:39-6:481”1:"1-1”%2:°71 N1 70X 71711 7190

and the oil flows from grade to grade through those grades
which are called the Holy Name; hence it is written, “there-
fore do maidens love thee” (Ibid.), where ‘alamoth (maid-
ens) may be read ‘olamoth (worlds); and from thence bless-
ings spread over all below.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 9
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199 PTT 2%V D
The earlier verse, standing for contemplation, which
makes the soul a “bride.”
Song of Songs 1:2°2:°X 0°°wi1 W
770 P77 0223073 3R MPPWan "IpY”
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

555 11°2 NOBN Nawnn nobT
“No thought can grasp Him at all” (Patach Eliyahu); the
Torah as G-d’s own word is from this level.
Tikkunei Zohar 17a:10-1227°->>:X 1 97171 *1pn
7awnn n°% PR 93 By RnONo PRRPY B3 DY ARDY X1 NIR
wy 79 1A%IPY PPN WY NRpART KT NAaR .595 72 Rovan
JRINRT PRI PRANR RDT PR2N0 PAYY N2 RATIRD L1700
72 PWPT KIT NIRY LKW "33 (RMOONR K1) NR0ONR 10
1PORM 719720 T TN WUIERT XD 9D ARIDA NAIRT 1A 1P 1M

.72 W BR PRI YR WNNR WY
Constantinople, 1740 (CC-BY-NC)

(7”y29NR121 177) *npna a2

There “bechukosai” is read as engravings: the animal
soul’s “vessel” needs engraving from outside, through
contemplating G-d’s greatness in Pesukei DeZimrah, and
from inside, through mitzvos like the red heifer, tzitzis
and tefillin, whose root is in Keser; because they are root-
ed so high they engrave even the animal soul, like “I and
not an angel” in Egypt, and this is “a well that princes
dug.”
KEHOT'S NOTE
AL ompna vk

0°9W 1920 N2
The song Israel sang at the well in the wilderness: “a well
that princes dug, the nobles of the people dug it.” The
Bechukosai maamar reads it in the light of Torah engrav-
ing itself within a person.
Numbers 21:181:X” 72712
SN 13TRIN DNYYRI PPMR3 DY *2T N2 0 71190 W3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And
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from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o9 T nWAN 1772

The maamar on “I will betroth you to Me” says almost
word for word what is said here: the heart and flesh, being
physical, do not yearn for “the courts of Havayah” but
only when they “sing to the living G-d” Himself, since the
higher a level, the lower it reaches; this is the “bride as she
is,” whose animal soul still rules her.
KEHOT'S NOTE
.3,M 2T Y

m PR PR 11377 712 020

The psalmist longing for the Sanctuary: “my soul longs for
the courts of Havayah; my heart and my flesh sing to the
living G-d.” The physical heart is moved only by G-d
Himself.
Psalms 84:3'2:770 0°2°1n
79K 2R 2372 "7 227 1 N3N WDl AN?2703) D033
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NAWT PR KM 10 2P A 1w

The note says the image of oil floating on wine and the
Talmud’s dispute are explained at length there.
KEHOT'S NOTE
.Owo e TIe VPN YW 11°2 91K 731982 RN

19 191270 I ON YN 72 1A 22m a3 phaw

Oil floating on wine: if a tevul yom touched the oil, the
Sages say only the oil is disqualified, while Rabbi
Yochanan ben Nuri says the two are joined to each other.
Shabbat 5b:5°1:2°1 naw
AR TR 107 13371 >3 13 101 20 NRiPma L1 v33 7Y A3Y 1w
171 °27 7272 10 XPX 208 X — o2 0¥ 2120 yan 177023 7y
LT T 021230 DIPTSR P 12
William Davidson, Vocalized Aramaic (CC-BY-NC)

Ny 779718 °D M2 wons
That passage quotes the same Zohar, that oil rests within
the supernal Chochmah of all, and concludes that the oil
therefore spreads lower, so that even physical existence is
nullified.
KEHOT'S NOTE
LZRDIDT ARDOY 191 132 RO 1w 2,20 TMPYa a2 YD Rm

(R”Y 797) 13 °2 M2 WUnD KP10T NNy aon
The Zohar in Tzav: the supernal oil, which flows without
ceasing, dwells within “the supernal Chochmah of all”;
hence oil stands above wine.
Zohar, Tzav 21:154-24:166170p:773-771p:X” 1,771 190
Another was that they thrust themselves forward in the place

of their father. A third was that they were not married; for
such are not meet to bring blessings into the world. And a
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121

fourth was that they were intoxicated with wine. THIS (Zoth)
IS THE ANOINTING PORTION OF AARON AND OF HIS SONS.
R. Jose said: ‘Zoth (Shekinah) indeed is the anointing por-
tion of Aaron, for he brought of the oil of the supernal
anointing and caused it to flow below; and by the hand of
Aaron Zoth was ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

05987 YN °NRayn

G-d tells Moshe and Aharon, “I will pass through the land
of Egypt this night...”; the Haggadah reads it as “I and not
an angel,” G-d Himself reaching the lowest place.

Exodus 12:1227°:2™ mnw

DTNI 07130 IN2 1132722 *1P2m M 1792 0ERPIND A1
I DRRY MPYN 07130 27K P93 mTanTy)

For I will go through the land of Egypt in that night, and will

smite all the first-born in the land of Egypt, both man and

beast; and against all the gods of Egypt I will execute judg-

ments: [ am the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud teaches that a person should always divide his
years in three, a third in Scripture, a third in Mishnah, a
third in Talmud; the maamar maps these onto “fragrance”
and “oil poured forth.”
Kiddushin 30a:10-11x7>-":X 2 1217°p
URY Mawn3 UURY NIpR2 UURY vl oTX whwr oYiyy
DO2IWRY IR 79°D7 onivD RIIX K? 7200 1D YT n .TnbR2
PRI :0°RIR PIY ,nqin;rg‘ m”mNU '?; jakgla)le} 1’{”27 ,”071930”
20 T30 - "W YATY .TIA 190 BY ninix Y piRn inaT
Y77 7Y - PP I MIN0TDY” .O°RI0D YU - PNpanmy .nian
.0°087 1’3!1 - ”ﬁ}] 982° DI KA .D’T?mj '?TZI %0
William Davidson, Vocalized Aramaic (CC-BY-NC)
Avodah Zarah 19b:1-22-"X:2 v 77t 7712y
PRI 92 DIMIN 21 MY O CAPR Py o1 wbETh KPT
URY MR URY KPR2 WYY — YRUY oY wRYr oPiyy

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

NP7 2 2799 X7 LK1 ,27D 1UIRD 070 R LA L0 Y LR LD PeTD
w™PR .970 Y 2 779 ¥R IR LT, RPTIRD MR 99N 4,0
.OWS MR 71173y Un

‘N°NnIN . . 02IM dWnR

Tanya explains that when one understands a law of the
Torah, the mind grasps and encompasses G-d’s wisdom
and is encompassed by it.
KEHOT'S NOTE
.OW PUIYT — 27R) DOWIT°D VIR LT PR RAN XA
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Zohar 111, 152a: “This story of the Torah is the garment of
the Torah; whoever thinks the garment is the Torah itself,
may his spirit expire.” A little further the Zohar calls the
commandments the Torah’s “body” and its inner secrets
its “soul.”

Zohar, Beha'alotcha 12:60°0:27> 7mbyi12 ,777117 120

The stories of the Torah are thus only her outer garments,
and whoever looks upon that garment as being the Torah it-
self, woe to that man-such a one will have no portion in the
next world. David thus said: “Open thou mine eyes, that I
may behold wondrous things out of thy law” (Ps. 119, 18), to
wit, the things that are beneath the garment.

The Zohar; London, Soncino Press, 1933 (Public Domain)

DITR PIN2 10 119N

“These are the kings who reigned in the land of Edom”;
the Ramaz’s example of a narrative that hides the secrets
of Tohu.
Genesis 36:31x75:1"% n"wx12
{2X? 2237 21770 297 DVT YIX3 1997 WK 073717 N7K)
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TWIWD 79N KXY PR
“A verse does not depart from its plain meaning”: the
events really happened, even though G-d’s intent lies
deeper.
Shabbat 63a:14-151"0-7":X 2”0 Naw
AR 12203 7790 7272 ORT RN 27T A2 N RITD 21 APY MK
>10 72 RI1T T :RITD 27 IR VWD P70 KIP RPN PR AR?
PXT RIFT M KP) NTIPD T79107 AP RITRA MM P *I0
WPK WP 217 YRUR Xp XD XDV TY S0WD PR RSP XN
120°7 71M
William Davidson, Vocalized Aramaic (CC-BY-NC) ' '

09927 QW 7R3 NI AT TP R AN O e
=R
Rabbi Moshe Cordovero, explaining the Zohar on the
Torah’s garments, writes that one should study even the
stories as divine words, and that even one who reads with-
out understanding is rewarded.
Pardes Rimmonim 27:5°7:1”2 0°31%7 0772
RDY 7MoM? N12°01 %2 XM INTI% M N T 20Uy NMEn A L.
Dw T 072 977 N7 NP0 RO 93 MR 21w 171 AR RN
O9IRY LMo 717 727 20 M X1 NI 570y 1o (2] n”apn
ombyw mobm n*n onw 1°91%78 1T M 1”7 K°1 03 12 ™!
799N IR 20 7MOM2 O IWRD 772 177 O RN 1°D1%7D 1”7 N1
>3 2IWND 1K *3 .NIRDNN PR Y9% 1Mo ANCAw YR NYyna XN
NAR AP% ROX TR 139 290 1PRIyDsn AR Apm I 100 vy
... DMPPXRI KT PMYPEN

Pardes Rimonim (Public Domain)
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G-d tells Moshe to say to Israel: “This shall be an oil of
holy anointing to Me for your generations”; the higher oil
whose fragrance reaches the reader of Scripture.

Exodus 30:31x”7:"% minw

:D°NTT? %7 AL T WP NOWR 1Y TKY 1210 X1 23370
And thou shalt speak unto the children of Israel, saying:
This shall be a holy anointing oil unto Me throughout your

generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

STIN NP 7292 719113 Py IRIIND IND 9900 N7 A0n R
SNINP K295 K117 2y INIIND NN

The Zohar on “And the ark rested in the seventh month”:
as in the rule of the thirteen principles, a story that goes
out of the Torah comes to teach about the whole, not about
itself alone.

Zohar, Beha'alotcha 3:13-4:20°2:7-3*°:2 9m?yn2 71111 790

If so, why is it called the “Law of truth”? Why do we read
“The law of the L-rd is perfect.... The testimony of the L-rd
is sure.... The ordinances of the L-rd are true.... More to be
desired are they than gold, yea, than much fine gold” (Ps. 19,
8-11)? But assuredly each word of the Torah signifies sub-
lime things, so that this or that narrative, besides its mean-
ing in and for itself, throws light on the all-comprehensive
Rule of the Torah.

The Zohar; London, Soncino Press, 1933 (Public Domain)

05270 TAND QW

Koheles: sow in the morning and do not rest your hand in
the evening, for you do not know which will succeed, or
whether “both alike are good.” Here: fragrance and
poured oil each have their advantage. (context: Steinsaltz
Tanakh)

Ecclesiastes 11:61:X” n>ip

T Y AR YT AN 3 T nI0TOR 27 AYNNK Y1 1722
:0°210 TNRI O7°IWORY MR

In the morning sow thy seed, And in the evening withhold

not thy hand; For thou knowest not which shall prosper,

whether this or that, Or whether they both shall be alike

good.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

BUromNTY AIT TIR

There the Alter Rebbe explains that Kabbalah is in Atzilus,
so only its existence, not its essence, can be grasped be-
low, while Mishnah and Talmud are clothed in Beriah and
Yetzirah and are grasped in essence.
KEHOT'S NOTE
L, RIP oy R

NTPRD 219 NI WITRW (279 X*9T) M512T pUha WD)

Rashi notes that Midrash is close to Scripture; hence the
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Zohar, a Midrash, falls under “a third in Scripture.”
Rashi on Berakhot 16b:1-18a: 1’X:X r”>-’R:2 1”1 m372 %y >"w1
021N 7177 19ORW "NORPNI TTANN APRW MY TP - RN KW ..
PRI VYRR M NN 77102 M7 MND 22 32 7 K "MK
129 119°w 72927 1713797 10 VIYRRD N0W VP W - 1w oW 10
0°IY77? - AIRT°2 017y D102 MINANA RIT MAIP DIXY - Donws
RW 71790 W 7Py - R0n 17950 1IRT12 NRTPD nny v 9oa
WIPD - K123 KPW 12 M1 Anwh XOW v 0rym 1awn oy
A7 D°M0D) 1ATAW DIPH PIDAT WIPD KPR 0PPY 27D T IPRY
... DY 7Y 2°N3 17 K37 770K (2
Vilna Edition (Public Domain)

n*n mobnaw AN

The law cited in the text: halachic Midrash such as Sifra
and Sifrei is counted under “a third in Mishnah.”
KEHOT’'S NOTE
.R”11 279 PIIRD

APYY M TR L L RAPRT TIPS M

The Rebbe explains there that the inner dimension of the
Torah can also be studied like the settled laws of the
Mishnah and Talmud, and so fall under “a third in
Mishnah.” This qualifies the classification given here.
KEHOT'S NOTE
NPMID TP D73 NPT AWORW” XN 43 7Y 173 °Y U0 wrpta

U Iwna WU — TRt 1Iwnaw Mpioa Mav TRt 1Y 1IN0

1797 W”R A1 7IINm

There the Alter Rebbe shows how this explanation resolves
the difficulty the great commentators had with dividing
one’s years into thirds: the Ran (end of the first chapter of
Avodah Zarah) writes that the thirds need not be equal,
and the Rambam, who holds that they are, meant to an-
swer the Ran’s question by saying this applies at the be-
ginning of one’s learning.
KEHOT'S NOTE
L, RIP oy R

12105 217p PUANa

This essay explains that knowing the order of the worlds is
not in itself above studying the laws, but is a great mitzvah
in its own right, as the text summarizes.
KEHOT'S NOTE
.[3] .(2 ,01p) n*yDa wrn '[’JTI'? T R™MpP2

»wn

A variant reading: the Kuntres Acharon reads “compre-
hends” (masig) where the text here has “has comprehend-
ed” (hisig).
KEHOT'S NOTE
ewn” ow R™Mpa

129 msn

A variant reading: the Kuntres Acharon reads “great mitz-
vah” (rabbah) as here, but the parallel passage in Likkutei
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Torah, Vayikra (5:27), reads “exalted mitzvah” (ramah).
KEHOT’'S NOTE
P7o% ©21IP°N1 MAY2 IR *nn” 1 RIp7 29Y0 Dar 0w RMpa 170
.OWS P20 — 171 0O 1IPRaY ,RMIPD IR

139 o Ny

Moshe to Israel: “And you shall know this day and take it to
your heart that Havayah is G-d in the heavens above and
on the earth below; there is no other”: knowing G-d is it-
self a mitzvah.

Deuteronomy 4:39v”%:'7 0127

“2y) Pymn DY DRPRT XN N 02 9327708 NIWM ovE Y1)
719 PX NIAR PR

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

09,7 0"M27

140 72N OPPR NN YT

David to Shlomo: “And you, Shlomo my son, know the G-d
of your father and serve Him with a whole heart”: knowl-
edge leads to awhole heart.

I Chronicles 28:9°'0:175 X 0°1°71 127

>3 13D0 WDIN 09Y 372 ITIY TIX FORNN YT 212700 1Y

0K 77 R¥M? 1WITAOR 120 NN 1307001 N wiT niadee)

$TY7 AT°IR 1AYN
And thou, Solomon my son, know thou the G-d of thy father,
and serve Him with a whole heart and with a willing mind;
for the L-RD searcheth all hearts, and understandeth all the
imaginations of the thoughts; if thou seek Him, He will be
found of thee; but if thou forsake Him, He will cast thee off
for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar in Acharei: three levels are bound to each other,
the Holy One, blessed be He, the Torah and Israel, and
each is level upon level, hidden and revealed; even the
“fragrance” is a glimmer of the inner Torah.

Zohar, Achrei Mot 49:296-50:305-17%7:0"1 Mn °INR 717 920
W

And Israel themselves are in two grades, corresponding to
the two grades of the Torah, the disclosed and the undis-
closed. To all who have been circumcised and stamped with
the holy impress, we impart those things in the Torah which
are on the surface, the letters and the plain contents and the
precepts, and no more. This is indicated in the words, “He
telleth his words to Jacob”. But if the Israelite rises to a high-
er grade, then “His statutes and his judgements to Israel”:
these are the allegories of ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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That maamar explains the Zohar’s “three levels... each
hidden and revealed”: each of the Holy One, the Torah and
Israel has a revealed aspect, which fills the worlds and can
be grasped, and a hidden one, which surrounds them;
through the Torah’s revealed and hidden sides, Israel’s re-
vealed and hidden aspects are bound to His.
KEHOT'S NOTE
WX, 00381 Doy

143 P e

The note records that this maamar was said on Shabbos
Parshas Ki Seitzei, 5563 (1803), according to the list of
maamarim there.
KEHOT'S NOTE
0°9RRT NP AR — 20PN NIW RXN 90 °D NAw2d 7RI 11 KRR
D2 RINI T IARNH PARTIR PPO NN (131 °00) 2710 20PN »nUnoa
SRR MANR MIAAT QY IRRT .1°92) ,0°°Y 972 5y — IR "IAR?
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144 Kehot’s note points to Zohar, Beha'alotcha 3:13 for these
words.
Zohar, Beha'alotcha 3:133°:3 9n12yma ,9m1 790
145| Kehot’s note points to Zohar, Beha'alotcha 12:56-13:65 for
these words.
Zohar, Beha'alotcha 12:56-13:65-173:2”> Tmi%yn2 ,7m7 790
03"
146 | Kehot’s note points to Zohar, Bereshit 24:264-25:273 for
these words.

Zohar, Bereshit 24:264-25:273-7°07:7°) MwX12 AW 180
PIy:T3
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