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“And Havayah Elokim said: Behold,
man has become like one of us”

Knowing evil is harmless ‘above,” where knowledge is
encompassing and keeps evil apart, but for man, whose knowing
is inner, it means becoming mixed with evil; therefore G-d
forbade the Tree of Knowledge, kept man from eternal life once
he was mixed with evil, and sent him to refine the world through

struggle instead of through sheer light.
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THE BIG IDEA

Knowing evil is harmless ‘above,” where knowledge is encompassing and keeps
evil apart, but for man, whose knowing is inner, it means becoming mixed with
evil; therefore G-d forbade the Tree of Knowledge, kept man from eternal life once
he was mixed with evil, and sent him to refine the world through struggle instead of

through sheer light.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the Tree of Knowledge ‘opened their eyes,” why G-d kept man from the Tree of
Life, and how the serpent knew what eating would do. The answer turns on the difference between en-
compassing (makif) and inner (pnimi) knowledge. Above, good and evil are known only in an encom-
passing way, so evil stays separate, as the frankincense of the incense gives life to the kelipos without
mixing with them. Man is an inner being: whatever he knows becomes part of him, so knowing evil
meant becoming mixed with it, which began the long war between good and evil in every generation.
G-d had wanted man to stay wholly holy and refine the world by drawing down so much light that the
fallen sparks would be absorbed of themselves, like a candle before a torch. After the sin, eternal life
from the Tree of Life, which stems from Keser, above distinctions, would have made the evil in him
eternal too, so man was sent to ‘work the ground’ and refine it through labor, prayer and the separating
power of Chochmah. The serpent, itself rooted in the Tree of Knowledge, understood all this and told

Chavah a cunning truth.
OUTLINE

1 The questions 11-2

Why did the Tree of Knowledge open their eyes, why keep man from the Tree of Life, and how did the ser-
pent know? The answer begins: above, good and evil are known but not mixed.

2 Encompassing and inner knowledge 13-4

Knowledge above is encompassing and keeps evil separate (the spider in the king’s palace, Havdalah, the
frankincense); the Tree of Knowledge is inner knowledge, where good and evil truly mix.

3 Man’s inner nature and the war with evil 15-7

Because man absorbs what he knows, knowing evil mixed him with it, producing a see-saw struggle
through the generations and, on the plain level, the awareness of desire.
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4 Why man was kept from the Tree of Life

18-9

The Tree of Life, rooted above the shattering in Keser, would have made the evil in him eternal; evil must

instead be separated through Chochmah and its gevuros until death is swallowed up forever.

5 Expulsion and the work of refinement

110-11

Reciting the incense held back the plague but did not remove the guilt; man was sent to work the ground

and refine the sparks, whereas originally he would have absorbed them through the light of the 248 posi-

tive commandments, like a candle before a torch.

6 Refinement by light and by war

12

In Temple times and for Adam before the sin, sparks were drawn in of themselves; after the sin they must be

won through labor and prayer, ‘the time of prayer is the time of battle.’

7 How the serpent knew

13

The serpent, rooted in the Tree of Knowledge, understood the prohibition and, to avoid being absorbed into

Adam’s light, drew man into war by telling a cunning truth.

8 Addendum: Adam in the chambers; Yehudah’s descent 14

From the Arizal: Adam fell by agreeing merely to look into the chambers of impurity; from Rabbi Avraham

son of the Maggid: Yehudah ‘turned aside’ into the realm of the kelipos to raise sparks.

KEY CONCEPTS

Encompassing and inner (makif and pnimi) 7°pn
Rakaia)

Encompassing knowledge or light acts on something from
above without entering it and so stays separate from it; in-
ner knowledge is absorbed and becomes part of the know-
er. The maamar’s key to why knowing evil harms man but
not the higher realms.

The Tree of Knowledge of good and evil 210 ny71 vy
yM

The level of mixture, where good and evil draw on each
other and are fused; it arises from the shattering of the
vessels.

Refinements (beirurim) 0°717°2

The work of separating the sparks of holiness from the evil
they are trapped in and elevating them, man’s task after
the sin, carried out through labor, eating, prayer and
mitzvos.
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A candle before a torch 7112877 %192 715

The image for refinement through light: when enough ho-
liness is revealed, the fallen sparks are absorbed into it of
themselves, without a battle.

Chochmabh as judgment 7°7 NX7p1 100

Because ‘through Chochmah they are refined,” Chochmah
contains gevuros that separate good from evil, unlike
Keser, which is simple mercy and makes no distinction.

Sparks of holiness 717 *¥1%1

The holy vitality that fell into the realm of evil and sustains
it; when it is withdrawn and elevated, the kelipah ceases to
exist.
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SECTION 1 - 1-2

The questions
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“And Havayah Elokim said: Behold, man has become like one of us, knowing good and evil; and
now, lest he put forth his hand, etc.” There is room to ask: first, what does it mean that through the

Tree of Knowledge their eyes were opened, to be like G-d, knowing good and evil?

The maamar opens with G-d’s words after Adam and Chavah ate from the Tree of Knowledge. The first ques-
tion: why should eating a fruit “open their eyes” and make them “like G-d, knowing good and evil”? What
kind of knowing is this, and why would it come from eating?
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And also [we must understand| what Havayah Elokim said, “And now, lest he put forth his hand and
take also from the Tree of Life, and eat, and live forever” — why should this concern Him? After all,

what He commanded him not to eat was also so that he would not die.

The second question: G-d then expels man so that he will not eat from the Tree of Life and live forever. But
G-d’s original prohibition was itself meant to keep man alive (‘on the day you eat from it you shall die’); why
then should G-d now be concerned to prevent him from living forever?
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Further, and this is the main [question]: from where did the serpent know of this — “that on the day

you eat from it your eyes will be opened” —which in truth is so?

The main question: the serpent told Chavah that eating would open their eyes, and the maamar will show
that this was actually true. How did the serpent know something that G-d had not told man?
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And if Adam, who heard the command from the Holy One, blessed be He, perceived in it nothing
but its plain sense — that Havayah Elokim told him, “For on the day you eat from it you shall surely
die” — and the serpent is not mentioned at all as having heard this command;

If Adam, who heard the command directly from G-d, understood only its plain meaning, the warning of
death, how did the serpent know more? The serpent is never described as having heard the command at all.
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And even if it heard [it| when Adam was commanded, from where did it have extra understanding,
to infer one thing from another, more than Adam himself? Unless we say that it is higher than man

— and all this is astonishing.

Even if the serpent overheard it, how could it deduce more from it than Adam himself? That would imply the
serpent is higher than man, which is astonishing, since man was the crown of creation.
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Now, first let us explain what is said, “Man has become like one of us, knowing good and evil,”
which is G-d’s statement to the angels; and it implies that above they know good and evil, both of
them.

The Alter Rebbe begins his answer with the phrase ‘like one of us.” G-d is speaking to the angels, the higher
beings, and the phrase implies that they, ‘above,’ also know both good and evil.
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Nevertheless, they are not mixed with one another, for it is revealed and known that this is good
and this is evil, and the evil is separated from the good, even though good and evil are known
there.

Yet above, knowing evil does not mean being mixed with it: each is clearly recognized for what it is, and evil

stays apart from good.
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This is not so with the level of the Tree of Knowledge of Good and Evil, which is the level of a mix-
ture of the good with evil, where the evil draws nourishment from the good and the good from the

evil, and they become one.

The Tree of Knowledge is a different kind of knowing: good and evil are blended, each feeding off the other

until they are fused. This is what man took in by eating.
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SECTION 2 - 13-4

Encompassing and inner knowledge
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Now this needs [explanation]: for the meaning of “the Tree of Knowledge of good and evil” is a
term of knowing; if so, why did a mixture of good and evil come about because of the knowledge of

good and evil? Above, too, good and evil are known!

A difficulty: ‘Tree of Knowledge’ means knowing. If knowing good and evil causes them to mix, why does it
not cause a mixture above, where good and evil are also known?
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But the difference here is the matter of the difference between the encompassing (makif) and the
inner (pnimi): for the knowledge of good and evil above is only in the manner of the

encompassing.

The answer is the distinction between makif, ‘encompassing,’” and pnimi, ‘inner.” Something known in an
encompassing way is grasped from outside and above without being absorbed; something known in an in-
ner way is taken into oneself. Above, the knowledge of good and evil is only encompassing.
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And therefore there can be a separation between good and evil, so that He knows the evil and yet
will not exchange it nor substitute it for good, heaven forbid.

Because it is only encompassing, knowledge above keeps good and evil apart: evil can be known without be-
ing confused with good. The phrasing borrows the Torah’s law that one may not exchange a consecrated ani-

mal, good for bad or bad for good.
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As in the matter of “The spider you can catch with the hands, yet it is in the king’s palaces”: even

though it is in the king’s palaces, he knows it and recognizes that it is a spider.

The verse about the spider in the king’s palace illustrates this: a spider may be found even in a palace, yet

one who sees it knows it is only a spider. Being present in the same place does not blur its identity.
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And there is a separation between good and evil, as the saying [goes], “Who separates between holy
and profane.” That is, because He knows good and evil in the manner of encompassing them, they

therefore do not mix together.

The separation between good and evil above is like the Havdalah blessing, ‘Who separates between holy and
profane.’ Because G-d’s knowledge of them encompasses them from above, they remain distinct.
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It is like the level of the pure frankincense among the eleven spices of the incense: the ten spices
are ten sparks of holiness that are swallowed up in the kelipos, and the eleventh, the frankincense,
is the level that encompasses them and does not become enclothed in their inner being.

A second illustration: the Temple incense had eleven spices. The ten are compared to sparks of holiness
swallowed inside kelipos (the husks of concealment), while the eleventh, frankincense, stands for a light that
encompasses them without entering their inner being.
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(And the frankincense is also a life-force for them; but since this life-force by which it gives them
life is only through its being solely encompassing over them, therefore it does not mix with them at

all, and it is entirely good.)

Frankincense too gives them life, yet because it does so only from outside, as an encompassing light, it nev-
er mixes with them and remains wholly good.

likuteitorah.com/torah-ohr/bereishis/7/ 7



TORAH OHR - PARSHAS BEREISHIS - MAAMAR 7 1317 TARD 71°7 QIRT 10 D’P'?N 7 ANRM...

0°9°P13 [mnea omsaw] OPTIDAW “1PORT XA XTI DONRONT DK IMT 03 XIT PR MM
[y7 210 ™0 [nyTa eyl TPV M2 O7RWA 13 7PN PR DACINR MIDOOP 28M) Taynw 0°°nIn
0nn I Oy 27991 2907 IRY 101D N K

Now, the encompassing [light] also repels the external forces, as is seen in the diagram of the Tree
in the Pardes, in the encompassing and inner [lights], where the position and stance of the kelipos
is with their backs toward the encompassing, etc. This is not so with the level of the Tree of
Knowledge of Good and Evil, which is the level of the inner, and then the good is actually mixed
with the evil.
The encompassing light even pushes away the external (negative) forces: in the “diagram of the Tree” (a
chart of the Sefiros and worlds) found in the Pardes, the kelipos are drawn with their backs to the encom-

passing lights. (The Kehot note suggests the diagram printed at the end of the book Pa’amon VeRimon.) By

contrast the Tree of Knowledge is inner knowledge, and there good and evil are truly mixed.

SECTION 3 - 15-7

Man’s inner nature and the war with evil
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This is [the meaning of] what is said, “Behold, man has become like one (ke’echad) of us.” That is,
he too became like one of us — meaning: just as in the level of oneness (achdus), that is, above,
good and evil are known, so too was he, through having tasted from the Tree of Knowledge, which
is mixed of good and evil.

Now the verse is explained: “like one (ke’echad) of us” is read as “like the [realm of] oneness (achdus),” that

is, above. By eating from the Tree of Knowledge, man came to know good and evil just as they are known
there.
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But for him the matter is harmful, for man is of the level of the inner, and as soon as he knows of
evil, through having tasted from the Tree of Knowledge, he will become mixed with it, and he will

actually be mixed with evil.

But for man this is harmful, because man is a ‘pnimi’ being: what he knows he takes into himself. Once he
knew evil, it became part of him.
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Not as it is above, where, even though they also know the evil, nevertheless it is separated and dis-
tant from the good and has no closeness [to it], etc., because it is in the manner of the
encompassing.

Above it is different: evil is known but remains distant from the good, because the knowing there is

encompassing.
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But man, who is of the level of the inner — when he too knows of the evil, then he too will actually
become mixed with the evil.

Man, being inward, cannot know evil from a distance; knowing it means becoming mixed with it.
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For in the level of the inner it is impossible for the evil to be so separated, as explained above; and
then it is very hard to separate out the evil, but rather it is a tremendous war, “and one nation shall

be mightier than the other nation”: at times this one prevails, and at times its opponent prevails.

Once evil is mixed within him, separating it is very difficult; it becomes a constant war, like Rivkah’s twins,

where ‘one nation shall be mightier than the other’: when one rises, the other falls.
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As we have found and seen in the souls of Israel from the first generations until now, that there
have been many differing periods: at times, in one generation, there were souls of an exalted level

who vanquished the evil,

History bears this out: some generations had lofty souls who overcame evil.
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and in another generation there were great wicked men, in whom the evil prevailed greatly. This is
because they all derive from Adam, the first man, and these changes were in him as well: at times

he prevailed, and at times the evil prevailed over him.

Other generations had great wicked men. This alternation is inherited from Adam, the root of all souls, who
himself had times when he prevailed and times when evil prevailed over him.
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All this was because he is of the level of the inner dimension, and as soon as he knew of evil he be-
came actually mixed with it; and if so, it is a great war and very hard to separate it, but rather [there
is] a time [for] this and a time [for] that, as explained above.

All this comes from man’s inner nature: once he knew evil, it was truly mixed into him, and the struggle to
separate it goes back and forth, ‘a time for this and a time for that.’
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So too according to the plain [sense]: beforehand they were naked, and they engaged in marital re-
lations to beget children and “they were not ashamed,” just as they would eat and drink, for it was

G-d’s commandment, and they did not know at all that there is desire in this;

The same point on the simple level: before the sin Adam and Chavah were naked and “not ashamed” (Gene-
sis 2:25). They joined to have children as simply as one eats and drinks, as the fulfillment of G-d’s command,
knowing nothing of desire.
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but after he ate from the Tree of Knowledge and they knew that there is desire in this, then it is
hard to withdraw, etc.

After eating from the Tree of Knowledge they became aware of desire, and from then on it is hard to hold
back.
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SECTION 4 - 118-9

Why man was kept from the Tree of Life
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Therefore the Holy One, blessed be He, did not want man to taste from the Tree of Knowledge, for
to him the matter is harmful, as explained above. He wanted him not to know of the existence of

evil at all and to be entirely holy, and He did not want to bring him into this tremendous war.

This is why G-d forbade the Tree of Knowledge: knowing evil would harm man, who absorbs what he knows.
G-d wanted man to remain wholly holy and never be drawn into the war with evil.
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But after he had already tasted from the Tree of Knowledge and become mixed with evil, then He
said, “Lest he put forth his hand and take also from the Tree of Life, and eat, and live forever.”

Now the second question is answered: only after man had already eaten and become mixed with evil did G-d
express concern about the Tree of Life.
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That is, He was further concerned, now that he had already become mixed with evil, [that he would]
take also from the Tree of Life, whose root is from the level that is above the shattering — for it is
from [the shattering] that the beginning of death and the coming into being of the Tree of
Knowledge of good and evil came about, whereas what is above the shattering is the Tree of Life —
and if he eats from it too, he will live forever.

The Tree of Life is rooted above the “shattering of the vessels” (the primordial cosmic breakage from which,

in Kabbalah, evil and death originate). The Tree of Knowledge, with its mixture of good and evil, comes from
the shattering; the Tree of Life comes from a level untouched by it, and eating from it grants eternal life.
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That is: for in truth, of this level it is said, “If you are righteous, what do you give Him” (Job 35),
“land if] your transgressions are many, what do you do to Him?”

At that lofty level man’s deeds make no difference: as Elihu tells Job, man’s righteousness gives G-d nothing
and his many sins do nothing to Him.
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If so, even though he is mixed with evil, still, even “if your transgressions are many,” etc., he could
“live forever”; and then the evil within him too would have existence forever,

So even a man mixed with evil and full of sins could receive eternal life from it, and then the evil within him

would last forever too.
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since he is of the level of the inner and the evil is mixed [in him], etc., and it is impossible for him
to separate it from himself. If so, when he lives forever, the evil within him too will have existence

forever.

For man is an inner being and the evil is mixed into him; he cannot peel it away from himself, so if he lived
forever, the evil in him would be preserved forever as well.
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And this is the opposite of the intention, for there must be [the fulfillment of] “He will swallow up
death forever,” that there be “you shall eradicate the evil,” as the saying [goes], “and all wickedness

will vanish like smoke” —which will be in the days of Mashiach.

Eternal life for evil contradicts G-d’s purpose, which is that evil and death be abolished: ‘He will swallow up
death forever,” and ‘all wickedness will vanish like smoke’ (a phrase from the High Holiday prayers), in the
days of Mashiach.
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For the entire duration of the exile is the time of the refinements and of separating the evil; and
this is through the level of Chochmah, for “through Chochmah they are refined,” to separate the

evil from the good.

Until then, the exile is the time of ‘refinements’ (beirurim): sorting the good out of the mixture and separat-
ing it from evil. This is done through Chochmah, as the Zohar says, ‘through Chochmah they are refined.’
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Therefore Chochmah is called judgment — not as the early Kabbalists supposed, that Chochmah is
entirely kindness, since it is the source of Chesed.

Because it separates, Chochmah is called ‘judgment’ (din), which differentiates and sets limits. Earlier
Kabbalists had thought Chochmah was pure kindness, since Chesed flows from it.
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The Chayat innovated that there is judgment in it as well, and the Arizal, of blessed memory,
praised him, for so it is explained in the Zohar, in the Idra: “like wine that is still and settled on its
lees,” etc.
Rabbi Yehudah Chayat (a Kabbalist of the Spanish expulsion, author of the commentary Minchas Yehudah
on Maareches HaElokus) taught that Chochmah contains judgment too, and the Arizal praised this, for the

Zohar’s Idra speaks of the hidden Chochmah as “settled like good wine on its lees”: the clear wine rests on its
sediment.
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For since there are refinements to separate the evil, and this is through gevuros, and of this it is
said (Psalms 94), “Fortunate is the man whom You, Yah, chasten” — that the sufferings too, which
serve to remove the evil, are from the level of Yah; and as is known, sufferings serve to separate
the evil.

Separating evil is done through gevuros (forces of severity). The verse ‘Fortunate is the man whom You, Yah,

chasten’ shows that even suffering, which serves to remove evil, comes from the Name Yah (whose letters
Yud-Hei correspond to Chochmah and Binah).
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For the kelipos are likened to a leech, which, when it sucks blood, immediately dies; and this is [the
meaning of] what is said (Proverbs 30), “The leech has two daughters.”
The kelipos (forces of concealment) are like a leech: once it sucks its fill of blood it dies. So too, when the ke-
lipah receives its portion, it is thereby detached and falls away. The verse continues that the leech’s daugh-

ters cry “Give, give,” a picture of endless craving. The maamar reads the leech as the kelipah, which clings

to holiness to draw life but is cut off once it has been given its share.
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And this is also the matter of the goat that is sent away. So too, “And Yaakov sent,” etc., “a gift to

Eisav his brother: two hundred she-goats,” etc. — for by giving him his portion he separates him.

This is the idea behind the goat “sent away” (hamishtale’ach) to Azazel on Yom Kippur (Leviticus 16), and
behind “Yaakov sent” (vayishlach) Eisav a gift of goats: giving evil its due portion separates it from holiness.
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So too, after man has already tasted from the Tree of Knowledge and become mixed with evil, there

must be refinements until it is separated, by taking all the sparks of holiness in it, etc.

Likewise, once man has become mixed with evil, a process of refinement is needed until the evil is separated
from him, by extracting all the sparks of holiness from it.
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And all this is through Chochmah, for “through Chochmah they are refined,” since there is in it
also the level of gevuros, so that there be “You, Yah, chasten,” and as it is written (Deuteronomy 8),
“As a man chastens his son,” etc.

This refining is done by Chochmah, which contains gevuros; hence ‘You, Yah, chasten,’ and ‘as a man chas-
tens his son,’ that is, chastening that comes from love and aims to purify.
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This is not so with the level of Keser, which is above Chochmah: it is simple mercy, and “darkness
is like light.” Therefore [He said], “lest he put forth his hand and take also from the Tree of Life,”

and then “live forever,” since “if you are righteous, what do you give Him,” etc.

Keser (the Crown), above Chochmah, is simple mercy that makes no distinctions: to it ‘darkness is like light.’
The Tree of Life stems from there, so it would give eternal life regardless of man’s deeds.
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And since he is of the inner level, the evil is therefore bound and attached to him, and it too would

have existence — and this is not the intention, as explained above.

Since the evil is bound up inside man, it too would gain permanence, which is the opposite of G-d’s
intention.
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SECTION 5 - 110-11

Expulsion and the work of refinement
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As it is stated in the Zohar concerning Rabbi Acha of Kefar Tarsha, who atoned with incense for a

place where there was a plague, and they told him that it did not help, for “they are still found

9,

guilty”; “itwould be well if they had done teshuvah,” etc.

The Zohar tells that Rabbi Acha came to Kefar Tarsha during a plague and had the townspeople recite the
Torah’s passage of the incense, and the plague stopped; but he was told in a dream that they were still guilty,
and “itwould be well if they had done teshuvah”: he must tell them to repent.
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Therefore, immediately, “He sent him out of the Garden of Eden, to work the ground from which he

was taken.”

Holding back the destroyer is not enough; the evil itself must be removed. Likewise man could not simply be
made immortal with his evil, so G-d immediately sent him out of Eden to “work the ground from which he
was taken.”
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That is, the work of refinements through sowing, plowing and reaping; and afterwards, when he

eats from it and says “One” and “You shall love,” he refines and elevates [it], etc.

‘Working the ground’ is the work of refinement: through plowing, sowing and reaping, man produces food,
and when he eats it and then serves G-d, saying the Shema (‘One,’ ‘You shall love’), he refines and elevates
the sparks in that food.
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And then he must actually go upon the ground from which he was taken, and there he will eat, and
there he will carry out the refinements.

After the sin man must actually go down to the ground, the place of the mixture, eat there and refine there.
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But we must understand: what was His original intention, may He be blessed, when man did not
know of good and evil at all? Since there is the existence of evil in the world, how, then, would the

refinements be accomplished, which must be done by man?

A question: evil already existed in the world before the sin. If Adam was never meant to know evil, how were
the sparks trapped in it supposed to be refined, since that is man’s task?
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But the matter is that then it was in an entirely different manner, not by way of war, but in the man-
ner of what is written, “And He placed him in the Garden of Eden to work it” — these are the 248
positive commandments — to draw the Infinite Light into the Garden of Eden.

Before the sin, refinement was to happen in a completely different way, without war. Adam was placed in
Eden “to work it,” which the Zohar explains as the 248 positive commandments (and Targum Yonasan as la-
boring in Torah); through them he would draw the Infinite Light into Eden.
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And through the abundant revelation of the light, the sparks of holiness that fell and became mixed
with evil would rise of themselves and be absorbed within the supernal lights that man would draw

down, like a candle before a torch.

The sheer abundance of that revealed light would draw the fallen sparks upward of themselves and absorb
them into the light, as a candle is swallowed up in the flame of a torch.
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For if the torch is small, a candle close to it is absorbed in it, but if it is moved a little away, it is not
absorbed in it, because the torch is small. But if the torch is large, then even if the candle is far
away, it is absorbed in it.

If the torch is small, only a candle close by is absorbed; a large torch absorbs even a distant candle. So the

great light Adam would draw down could absorb even distant sparks, without his ever having to confront

evil.
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SECTION 6 - 112

Refinement by light and by war
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It is like what was at the time when the Holy Temple stood. For our Sages, of blessed memory, said,
“Israel was exiled only so that converts would be added to them,” that is, to elevate sparks. What,
then, would have happened had they not sinned and not been exiled?

An illustration from Jewish history. The Talmud says Israel was exiled so that converts would join them,

which Chassidus reads as the elevation of sparks of holiness scattered among the nations. So how would
those sparks have been elevated had Israel never sinned and been exiled?
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Necessarily we must say that then the sparks were absorbed of themselves, like a candle before a
torch — like Naamah the Ammonite; and so too all the nations came to hear the wisdom of Shlomo,
and as is written of the Queen of Sheba, etc.
The answer: in Temple times the sparks were drawn in of themselves, like a candle swallowed up by a torch.
Naamah the Ammonite (a wife of King Shlomo; the Talmud calls her and Ruth ‘two good doves,” the worthy

women G-d would bring forth from Ammon and Moab) joined Israel, and all the nations, including the Queen
of Sheba, came to hear Shlomo’s wisdom.
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That is, because then there was a great torch, so to speak, the sparks were therefore absorbed in it
of themselves; and had the Holy Temple continued so longer, they would all have been refined in
this way,

The Temple was a ‘great torch’ of revealed G-dliness, so the sparks were absorbed of themselves. Had that
state lasted, all the sparks would have been refined this way, without exile.
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as is written of the Time to Come (Zephaniah 3), “For then I will turn to the peoples a clear (beru-
rah) language,” etc., and “Nations shall walk by your light,” etc.

This is what will happen in the Time to Come, as the prophets foretell: G-d will turn the nations to “a clear
(berurah) language,” a word from the same root as the birurim, the “refinements,” and nations will walk by
Israel’s light, drawn by the revealed light itself.
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And so was the matter of man when he had not sinned: he was entirely holy, for his body too was

taken from the place of the altar, and from it his 248 limbs were made, “mixed with oil,” etc.

Adam before the sin was the same: entirely holy. The Midrash says his body was taken from the place of the
altar, and his 248 limbs were made “mixed with oil,” like a meal-offering: his very body was sacred. (The
Kehot note compares other traditions: from Babylon, Sanhedrin 38b; from the four corners of the world,
Zohar 1:130b.)
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He stood in the Garden of Eden, and there he would add lights, and of themselves the kelipos would
cease to be, through the sparks of holiness ceasing from them; but the matter was not through war,
etc.

In Eden he would have added light, and the kelipos would have faded away as the sparks of holiness that sus-
tain them were drawn out, without any battle.
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This is not so after he sinned: then the refinements must be through labor and war — “the time of
prayer is the time of battle” — as explained above; and he must go down to the place of the kelipos
and refine them there. And this is “the ground from which he was taken.”

After the sin, refinement requires toil and war. The Zohar’s phrase ‘the time of prayer is the time of battle’

describes prayer as the arena of this struggle. Man must descend to the place of the kelipos, ‘the ground
from which he was taken,’ and refine them there.

likuteitorah.com/torah-ohr/bereishis/7/ 18



TORAH OHR - PARSHAS BEREISHIS - MAAMAR 7 1317 TARD 71°7 QIRT 10 D’P'?N 7 ANRM...

SECTION 7 - 113

How the serpent knew
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With this we will also understand how the serpent knew of this. For Adam, the first man, himself,
who was entirely holy, above the Tree of Knowledge of good and evil, did not know of the existence

of evil at all, as explained above.

Now the main question is answered: how did the serpent know what eating would do? Adam, entirely holy
and above the Tree of Knowledge, knew nothing of evil’s existence.
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But the serpent, which was itself taken from the level of the Tree of Knowledge of good and evil,
knew of this; and it knew that [G-d’s] commanding Adam not to eat from it was so that he would
have no knowledge of evil at all, so that he would not need to enter into war with it at all.

The serpent, however, came from the Tree of Knowledge itself, the realm where good and evil are mixed, so

it understood what Adam did not: that the prohibition was meant to keep Adam from any knowledge of evil
and so spare him the war with it.
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And it was very vexed that they guard themselves so much from it — even not to know of it, so as not
to stumble in it; and it took counsel in its soul that it would be better for it that man enter into this
and there be awar, for then at times it too would prevail, as is written (Ecclesiastes 8), “A time when
man rules over man,” etc. — rather than that man not know of this at all;

The serpent resented being so completely avoided. It reasoned that it would be better for it if man entered

the mixture and there was a war, for then it would sometimes win, as in “a time when man rules over man”

(Ecclesiastes 8:9), read as the times when the evil in man prevails, rather than man never knowing evil at all.
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for then the good mixed in it would be absorbed into Adam like a candle before a torch, and it

would die and perish entirely. So it came with cunning to Chavah,

For if man never knew evil, his great light would absorb the good mixed into the serpent, “like a candle be-

fore a torch,” and the serpent, left with no life, would perish entirely. So it approached Chavah with cunning.
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as is stated (in Pirkei deRabbi Eliezer, ch. 13), “Samael came and rode upon the serpent,” etc. And
it said, “For G-d knows that on the day you eat from it,” etc., “and you will be like G-d, knowing

good and evil.”

The Midrash says Samael (the angel of evil) rode upon the serpent, using it as his vehicle. The serpent told
Chavah that eating would make them “like G-d, knowing good and evil.”
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And so it is according to the truth, and it did not speak a lie, as explained above; only it said this

with cunning, for it said “and you will be like G-d” as an advantage, but in truth this is a deficiency.

This was true; the serpent did not lie. Its cunning lay in presenting as an advantage what was really a flaw.
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Even though he would know good and evil like G-d — above, this is no blemish at all: even though
good and evil are known, nevertheless the evil is separate, since above is the level of the encom-
passing; but if man, who is of the level of the inner, would know of good and evil, for him the mat-
ter would be harmful, as explained above.

Knowing good and evil is harmless ‘above,’ where knowledge is encompassing and evil stays separate. For
man, whose knowing is inner, it means being mixed with evil, as explained earlier.
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SECTION 8 - 114

Addendum: Adam in the chambers; Yehudah’s descent
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In Likkutei Torah of the Arizal, of blessed memory, the matter is explained that Adam, the first
man, would walk through the chambers, for the level of Adam was higher even than Rabbi Shimon
bar Yochai, since he was of an entirely different order, for he was the handiwork of the Holy One,
blessed be He.
The Likkutei Torah of the Arizal (his teachings on the Torah, as recorded by his disciple Rabbi Chaim Vital;
not the Alter Rebbe’s book of that name) explains that before the sin Adam would walk through the heavenly
“chambers” (heichalos). For Adam, G-d’s own handiwork, was of a different order entirely, beyond even

Rabbi Shimon bar Yochai, author of the Zohar (the Tzemach Tzedek records hearing these words from the
Alter Rebbe).
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Into the chambers of impurity he did not want to look at all; and the serpent enticed him that he
should at least look at what is in them, and through this he stumbled and fell into desire for them.

He avoided looking into the chambers of impurity, but the serpent persuaded him at least to look at what was
there. Merely looking led him to stumble and fall into desire for them.
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So too I heard from the holy Rabbi Avraham, son of the Maggid, of blessed memory, on [the verse]
“And Yehudah turned aside to an Adullamite man whose name was Chirah”: that because of the
episode of Yosef, therefore “he turned aside.”

A parallel teaching from Rabbi Avraham “the Angel,” son of the Maggid of Mezritch: Yehudah “turned aside”
to the Adullamite after the episode of Yosef.
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The explanation: “he turned aside” means that he inclined downward into the chambers of the ke-
lipos, “to an Adullamite man,” in order to elevate sparks from there; and this is the matter of the
intention of the falling on the face, etc.

Yehudah descended into the realm of the kelipos to raise sparks from there. This is also the inner meaning

of “falling on the face” (nefilas apayim, the Tachanun prayer), in which one descends in order to raise sparks
from below.

IN ONE'S AVODAH

After the sin, a person is inwardly mixed with good and evil, so his life is a struggle in which at times one
side prevails and at times the other. His task is to ‘work the ground from which he was taken’: to engage the
physical world, eat and work in it, and through prayer (‘the time of prayer is the time of battle’), the Shema
and the mitzvos refine and elevate the sparks of holiness within it. The Adam story also teaches caution:
Adam fell by agreeing merely to look into the chambers of impurity.

QUESTIONS FOR DISCUSSION

1. What is the difference between encompassing and inner knowledge, and why does knowing evil harm
man but not the angels?

2. Why would eternal life from the Tree of Life have been harmful after the sin, and how does this relate to
Keser being ‘simple mercy’?

3. How does the image of a candle before a torch describe the original way the world was to be refined, and
how does it differ from refinement ‘by war’?

4. Why is Chochmah called ‘judgment,’ and what does this say about suffering and purification?

5. Inwhat sense did the serpent tell the truth, and where did its cunning lie?
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FOR CHILDREN - AGES 9-13

For the children at the table
Why the Tree of Knowledge was forbidden

THE BIG IDEA

G-d wanted us to stay wholly good, and now that good and bad are mixed in us, our work is
to sort them out through prayer, Torah and mitzvos.

After Adam ate from the Tree of Knowledge, G-d said, “Behold, man has become like one of us,
knowing good and evil.” But the angels above also know good and evil, so why was this bad for
man? The maamar explains that there are two ways of knowing. Above, knowing is “encompass-
ing” (makif): it stays around a thing, not inside it, so good and bad stay apart. A person’s knowing
is “inner” (pnimi): whatever we know becomes part of us. So when Adam came to know evil, good
and evil became mixed inside him, and life became a struggle in which sometimes the good wins
and sometimes the bad. That is why G-d did not want him to taste the fruit at all. G-d’s first plan was
that Adam would do the mitzvos and draw down so much light that the holy sparks hidden in the
bad would rise into it on their own, and the bad would fade away. Now we must “work the ground”:
live in the world, eat, work and pray, and lift up the sparks of holiness hidden in it. The serpent

knew all this and told Chavah something true, but said it cunningly: it called a harm an advantage.
THE MASHAL

When a small torch stands near a candle, the candle’s flame is swallowed into the torch; if the can-
dle is moved a little away, it is not. But when the torch is very large, even a far-off candle is swal-
lowed into its light. Before the sin, Adam’s light was meant to be so great that the hidden sparks of

holiness in the world would join it by themselves.
QUESTIONS FOR THE SHABBOS TABLE

1. Why is knowing something “from the inside” different from knowing it “from around it”?

2. What does the picture of the candle and the great torch teach about how light changes the
world?

3. What ordinary thing this week, like eating, working or helping at home, can you do in a way

that brings out its holiness?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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The note first sends the reader to the Rebbe’s own source
notes on this maamar, printed earlier in the volume, for its
sources and parallels.
KEHOT'S NOTE
NPWRI2 N7AIR2 MITAT QY Y701 9”I0R P”D‘? maym ooaea »oye aRa
NIwn 7122 3737 PN R¥NI L(2D,1D 9715 .ﬂ”1|7’?73) X ,1390n0 1973
.27YPN NPWRNA D NAwn RIT T RRM LURIRA 0T Sonnm ,2-R”ypn
197 AP MWL D 1R PRIRY” 77T R L1 AT 1IYna 1mp IR
A% *Y JINARY NPMIR RT 9R1RT 1PN 00N P91wa 0K 00ary
,21 1P K L,An now ﬂ”w53 199987 7T 97RP2 AIRINAT 0 7Y 1°1v2
.2

DR 17 29D °1 RN

After the sin Havayah Elokim says that man has become
“like one of us, knowing good and evil” (said, the maamar
explains, to the angels), and must be kept from the Tree of
Life. It is the verse the whole maamar explains.
Genesis 3:22272:2 N°wR12
“19 AYY Y71 230 NYT? A3 TOND MON OINT 17 0OR0K N RN
10737 M 22K 0707 YYR 03 N I N2
And the L-RD G-d said: ‘Behold, the man is become as one
of us, to know good and evil; and now, lest he put forth his
hand, and take also of the tree of life, and eat, and live for
ever.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.23, PwRI3

9791 %Y1 B°PPRD MR BPY PRl

The serpent’s promise to Chavah that eating would open
their eyes and make them “like G-d, knowing good and
evil”; the Alter Rebbe asks what this knowledge is.
Genesis 3:5°77:1 N°WR12
D’PBN; on™m 02°°Y NPDI 18N DJ'?;N oi°2 "3 D’P5§ y7° 9
YN YT
for G-d doth know that in the day ye eat thereof, then your
eyes shall be opened, and ye shall be as G-d, knowing good
and evil.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

for G-d doth know that in the day ye eat thereof, then your
eyes shall be opened, and ye shall be as G-d, knowing good
and evil.’

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

mMnn Nn 1anRn 92oK 0a 0

Havayah Elokim’s command to Adam as he heard it: a

plain warning of death, with no mention of knowledge.
Genesis 2:1717°:’2 N°wR12

:1Inn Nin AR 79K 0i%2 °2 111 PIRN XY ¥71 230 Ny TYm
but of the tree of the knowledge of good and evil, thou shalt
not eat of it; for in the day that thou eatest thereof thou shalt
surely die.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N'?D 1731 DTN R M3 IARIY KD ON

The note points to a talk of the Rebbe that takes up the
question raised here, whether the serpent could be higher
than man.
KEHOT'S NOTE
.16 °Y »’n wMp?a XA

9710 NPT 128 TAND O DINA

The phrase ‘like one of us’ is read as addressed to the an-
gels, showing that knowledge of good and evil exists
above.

Genesis 3:22273:1 N°wX12

19 DY) Y71 20 NI 19 TN M DINT 10 DR T N
10737 M1 22K 0707 YYR 03 NP 3T now

And the L-RD G-d said: ‘Behold, the man is become as one

of us, to know good and evil; and now, lest he put forth his

hand, and take also of the tree of life, and eat, and live for

ever.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y7 QY 2907 NAIYN ON2 12957 70 TURY

Other discourses of the Alter Rebbe that discuss at length
the Tree of Knowledge as a mixture of good and evil.
KEHOT'S NOTE
N8P °Y O7RAN AU0 LT9°RY PR Y TN 02127 RUTIR INRD AR
SIMRNI TNAYY 77T A9IRD LIZP Y R¥IAN DY DNR 0D 777 TKY
0D’y NPNY M0 L7POKY WY 270N BP0 LWTN Y 271 RPN RPATR
.NPnna APown mnn yoa 1T

PARAGRAPH 2
PARAGRAPH 3

4 The serpent’s words to Chavah; the Alter Rebbe asks how it

knew this was true. 9 119777 K99 1120010 X9

Genesis 3:5'7:1 N"wX12 G-d’s law to Moshe that an animal consecrated as an offer-

D°PK2 DN DPY INRRI1 1RR DIPIR 0P *3 DPRK ¥ %3
71290 Y

ing may not be exchanged or substituted, “good for bad or

likuteitorah.com/torah-ohr/bereishis/7/ 24
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bad for good”; the Alter Rebbe borrows its language to say
that above, evil is never confused with good.
Leviticus 27:107:1”2 X"
RT3 712 770K 2303 Y77IK P72 230 0K KDY 1DTenY XY
WP AN RITTIM Ann22
He shall not alter it, nor change it, a good for a bad, or a bad
for a good; and if he shall at all change beast for beast, then

both it and that for which it is changed shall be holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

10 wann Q%72 nonnw

Agur lists small, wise creatures: “the spider (or lizard) you
can catch with your hands, yet it is in kings’ palaces.”
Plainly the verse praises how the lowly creature reaches
the palace; the maamar adds that even there the king
knows it for a spider, an image for evil present above yet
recognized for what it is.
Proverbs 30:28173:2 “own
170 *22°02 KO BN 0773 Inny
The spider thou canst take with the hands, Yet is she in
kings’palaces.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.M, obwn

PARAGRAPH 4

1" DIm WP 172 BrTann

The Havdalah blessing, whose order of separations the
Talmud discusses; cited as an example of good and evil
kept apart.
Pesachim 104a:7-8°1-"1:X 77 0°non
NIRRT NTPT0 YR MY TS 27100 2 12 YTIN 220 MK
299 WTIP 12 P77 IR 79R°0 NPT 970 220 L1in2
B NYY? CYawn of PR L0RY? 2K P2 qwin? i 2
=} vl Ty =~ = B = i =Gn N = W by 12 1o I = Wy 4t
ZIPYRI2 97972 ONim 2DOPRIRY) 0% 03D 172 ,0°3iAnNT
onin IR A7 °272 °09° 727 PNPYRI2 9372 00K 0nX
< P27 R RIPR DX 79X U0

William Davidson, Vocalized Aramaic (CC-BY-NC)

12 mot Ak

G-d tells Moshe the ingredients of the incense, among
them “pure frankincense”; the Alter Rebbe uses it as the
image of an encompassing light.
Exodus 30:3477%:'% mnw
M2t 13371 D0 1337 NN L3 D°R0 TR MY 1 TR
1772272
And the L-RD said unto Moses: ‘Take unto thee sweet spices,
stacte, and onycha, and galbanum; sweet spices with pure
frankincense; of each shall there be a like weight.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/bereishis/7/

1317 TARD 71°7 QTR 17 DOPPR T K.

13 7ot 2% na Iy

There the Alter Rebbe explains that the life-force drawn
into the kelipos is swallowed inside them, while the frank-
incense of the incense is an encompassing light over them
from above their awareness, and that it connects the ten
holy Sefiros to shine on the ten impure ones.
KEHOT'S NOTE
At N3N NRT @AM 0P’ 'Y 1770 MY A7MIR .3 ,0 1P XY
DPMIRT AT 99w DPMIR 7T wrY 791 CpIw WARY P pAD nUan
7,39 YN AP XD e LA%PR a2 mehpn nnn ooownln
.27 PAD 277yn qwnan

14 79N Y
The note suggests that the ‘diagram of the Tree’ men-
tioned here is apparently the Kabbalistic diagram printed
at the end of this book.

KEHOT'S NOTE

IR (7”20 T”RR) 11177 Nnya 990 M02w P8 TMIRDY 1aan

770 YPAR BUMIR2Y MAYT .99 1Y X ,2°1 APRT OY N17°03 172011
.12102 PP°K 11792

15 51°1D 12 RIT M0 T°RY — QPIAR WY

Likkutei Torah cites this passage, summarizing it: the Tree
of Knowledge of good and evil is Daas in the inner mode,
whereas Daas in the encompassing mode, on the contrary,
repels the nurture of the external forces.
KEHOT'S NOTE
»1M71D AW NPT RIT W TP R0D 1U¥n 3,00 pYa nMpha
70PN NP IMT 277X X RPN N23W NYTH O7RWH

PARAGRAPH 5

16 1270 TAND 7°7 QINA N
The verse now explained: man became ‘like one of us’ in
knowing good and evil.

Genesis 3:22272:) N°wX12

"1B NYY Y 0 NYT? 1 TORD M DINT 17 RO N MR
:07Y7 °M) 2281 0707 ¥R 03 NP7 1T e

And the L-RD G-d said: ‘Behold, the man is become as one

of us, to know good and evil; and now, lest he put forth his

hand, and take also of the tree of life, and eat, and live for

ever.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17 Wan R Q3 R 27PN N L. DTNT PAN

The note points to a parallel discussion in the Tzemach
Tzedek’s explanations of the Zohar of how man, once he
knows evil, becomes mixed with it.
KEHOT'S NOTE
MM™AN°Y 2970 3785 177182 IR

18 PN OND? ONDY

G-d tells Rivkah about the twins in her womb that “one na-
tion shall be mightier than the other”; applied to the see-

25
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saw struggle of good and evil within man.
Genesis 25:23372:7175 N°wX12
OXPn OXPY 17797 T¥Rn DR *307 3032 0702 *30 72 7 IR
SVYE TP 2N YN
And the L-RD said unto her: Two nations are in thy womb,
And two peoples shall be separated from thy bowels; And the
one people shall be stronger than the other people; And the

elder shall serve the younger.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7

19 WwwIan® XY
‘They were both naked, the man and his wife, and they

were not ashamed’; before the sin there was no sense of
desire or shame.
Genesis 2:257175:’2 N°wR12
AYan’ N’?1 INYRY OTRT 072317y DAY 1P
And they were both naked, the man and his wife, and were

not ashamed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

20 12 TIND WO P9 29T 1 KDY

The note points to a footnote in a talk of the Rebbe that
refers to this point, that before the sin Adam and Chavah
knew nothing of desire.
KEHOT'S NOTE
.28 Y1 199 °Y 17”1 MW "0Ipa IR

PARAGRAPH 8

21 23 AP 1T nhw 1D
Havayah Elokim’s concern after the sin that man might
also eat of the Tree of Life and live forever.

Genesis 3:22272:3 N"WR12

K12 nAn YN 23y ny‘;‘; A3mn TARI 7207 OTRT 10 D’PbN al 17;8"1_
10737 M1 22K 0707 YYR 03 NP 3T now

And the L-RD G-d said: ‘Behold, the man is become as one

of us, to know good and evil; and now, lest he put forth his

hand, and take also of the tree of life, and eat, and live for

ever.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

22 W FWYN TR YW 1AM
FElihu’s companion verse: man’s many sins do nothing to
G-d. At this level even a sinner could receive eternal life.
Job 35:61:717% 2R
9" nPyR-R TPYYD 1271 12-2yDN-In NRYDTOR
If thou hast sinned, what doest thou against Him? And if thy

transgressions be multiplied, what doest thou unto Him?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

23 | Elihu tells Job that man’s righteousness gives G-d nothing;
applied to the level of the Tree of Life, which is beyond be-

likuteitorah.com/torah-ohr/bereishis/7/

1317 TARD 71°7 QTR 17 DOPPR T K.

ing affected by man’s deeds.
Job 35:71:17% 2R
NP2 AT 3K T2 I0RT NPTYTOR
If thou be righteous, what givest thou Him? Or what re-

ceiveth He of thy hand?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9

24 m2I® Nt ya

Isaiah’s prophecy that G-d will swallow up death forever;
the goal that would be defeated if evil gained eternal life.
Isaiah 25:8°n:772 yoyw”
107 1Y NEIM 0°39703 YR AYRT N 23X MM N3y Mpd ¥72
27779 P22 Py
He will swallow up death for ever; And the L-rd GOD will
wipe away tears from off all faces; And the reproach of His
people will He take away from off all the earth; For the L-RD

hath spoken it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1, Py

25 19°920K 7on3T
Iggeres HaKodesh 28 quotes the Zohar’s ‘through
Chochmah they are refined’ and explains that the world of
Tikkun is refined and rectified through the hidden
Chochmah of Arich Anpin.

KEHOT'S NOTE

TR0 KT UURW LD MW MPY IRTY PUI QW3 1790 pUIIARI RN

TPIMTR PO DY) 0 DY NPUOR MOOKR QW L, 2pwi nvXnn min X8

N”MIR Q3 IR .(206 °Y M”WN 1”1021,79 °Y R”WN 0°KRNHT 1002 771
.XDPNN Y 27710 9™

26 199720K 7on2T

The Zohar’s phrase ‘through Chochmah they are refined,’
quoted in Iggeres HaKodesh 28 in the name of the Zohar,
as the Kehot note says.
Tanya, Iggeres HaKodesh 28:5°77:11”2 WP 17K ,X°1N
MAPK TPYL TR T TSN KW NPy M .
RN RIDINK™ ,MPIINR A0IND” WITRA I RV AT
DRI D70 NP AT DPIYR PRI TIRTT UIRRND
AR ,NRT DRIV NTUN - NRTRY LYTIID 19) YR NT22
MM MR TR 131 NIAR YR XINY
Kehot Publication Society (CC-BY-NC)

27 vBAMm

The note identifies ‘the Chayat’ as Rabbi Yehudah Chayat,
whose commentary on Maarechet HaElokut contains the
teaching that Chochmabh is din.

KEHOT'S NOTE

7D MPRPR N9 UM ApY° 772 RTI° 12 MPYRI N57yn 1807 D

22 IR XD PRI AROM 1Ay LK LR AINT D N7IpD2 01 RN
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28

29

30

31

32

33

34

0N DTN .OwD 2R A I PR AR 9K mwn oy 2 710
.7,8% nowxna

v R

Etz Chaim (Shaar 13, ch. 5 in the Kehot note; 13:6 on
Sefaria) says that Keser is complete mercy, but Chochmah
holds judgments, subdued there, “and this is what the
Chayat said in the book Minchas Yehudah, that Chochmah
is din,” citing the Zohar’s image of the settled brain “like
good wine on its lees.”

Sefer Etz Chaim 13:6":3 01 vy

2T OMINT AW

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
R W Ny

VIPWT RN NN M2
Kehot’s note points to Zohar III, 288a for these words.

Zohar III, 288ar ,n27 x”mt
KEHOT'S NOTE
XL,

9717 DY TPow VIPWT RIS

The Idra Rabba says the hidden brain, Chochmah, “is still
and settled in its place, like good wine on its lees.” Etz
Chaim cites it (as “Zohar 128”); the Kehot note gives the
Idra Zuta, 3:288a, which calls the hidden Chochmah “the
brain that is settled and still.”

Zohar, Idra Rabba 3:14-6:257772:1-777’2 X271 X77R7 717 720

The psalmist: fortunate is the man whom Yah chastens and
teaches from His Torah. It shows that purifying suffering
comes from the Name Yah, i.e., from Chochmah.

Psalms 94:1227:77% 0°2°1n
STH2N ANTAM 7R LNV 1337 N
Happy is the man whom Thou instructest, O L-RD, And

teachest out of Thy law;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Agur’s saying: “The leech has two daughters: Give! Give!”,
an image of insatiable craving. The maamar compares the
kelipos to a leech that dies once it has sucked its fill.
Proverbs 30:15170:"% “wn
I 1MRRY YR Mayatrn XY 737 WY 27 27 nhI2 Y 1ty
The horseleech hath two daughters: ‘Give, give.” There are
three things that are never satisfied, Yea, four that say not:
‘Enough’:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

maasnw w

The manuscript adds here: ‘that by sucking the blood of
the enemies of Israel, the kelipos immediately die.’
KEHOT'S NOTE

likuteitorah.com/torah-ohr/bereishis/7/

35

36

37

38

39

40

1317 TARD 71°7 QTR 17 DOPPR T K.

0°N’ TN IR ORI DW OIPRNW 07 YXINY UYY? A0 PPNl
. meopn

Py nhwm
Yaakov sends messengers ahead to Eisav his brother (Ke-
hot: Genesis 32:4); the maamar joins it to the gift he then
sent (32:14-15).
Genesis 32:4'7:27% n°wX12
09X T PP 13N AR WYOR 107 020K 2Py nPwn
And Jacob sent messengers before him to Esau his brother

unto the land of Seir, the field of Edom.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

7,35 nowRna

PIR WYY N

Yaakov took from what he had “a gift for Eisav his
brother”; the Alter Rebbe reads the gift as giving evil its
portion in order to separate it.
Genesis 32:1477°:27% nowr12
PR PY? NN 1172 X277 MY KA 17722 0Y 177
And he lodged there that night; and took of that which he

had with him a present for Esau his brother:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

oonN» o7y
Yaakov’s gift of two hundred she-goats to Eisav; giving the
other side its portion separates it.
Genesis 32:151°0:27% N°wR12
:0°1PY D7) DIND BP0 By DY 0ONp DY
two hundred she-goats and twenty he-goats, two hundred

ewes and twenty rams,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Moshe tells Israel: as a man chastens his son, Havayah
your G-d chastens you; chastening as a loving means of
purification.
Deuteronomy 8:5’1:’11 0°727
#7700 TPRPR 1 327 NK UK 197 WK °3 722770 NYT)
And thou shalt consider in thy heart, that, as a man chas-

teneth his son, so the L-RD thy G-d chasteneth thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

112 IR WK 0% WND

The manuscript reads instead ‘as a father reproves the
son’ (1°31° 112 NR 2XD), a different verse with the same idea
of loving chastisement.
KEHOT'S NOTE
.M°27° 112 DR 2R :P”°N2122

IR 72°WRN

David: to G-d “darkness is like light”; it describes Keser,
which makes no distinction between good and evil.

Psalms 139:1227°:07%p 0°7°1n
:7IRD 129N PR? 03°D 1777 R YRS qYnTo)
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Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

41 "9 1NN A NPTS ORT
Man'’s righteousness gives G-d nothing; the level of Keser
and the Tree of Life is unaffected by man’s deeds.

Job 35:7°1:17% 2R

:NZ? ATH7TR X 121NN NPT 0N
If thou be righteous, what givest thou Him? Or what re-
ceiveth He of thy hand?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 10

42 NN 937923 9712 wrnd)
Kehot’s note points to Zohar I, 101a for these words.

Zohar I, 101ax ,xp x”m
KEHOT'S NOTE
.XLRP X7

43 NWAIY 9927 NANX °29

The Zohar’s story of Rabbi Acha, who had the people of
Kefar Tarsha recite the passage of the incense so that the
plague stopped, and was then told in a dream that they
were still guilty and must repent.

Zohar, Vayera 6:123-1271"2p-3"5p:1 X7”1 7117 180

44 07719727 172 AW . L YRR IR TR 199

The Rebbe Maharash quotes this passage and refers there
to Iggeres HaKodesh 26, that the main occupation with
Torah and mitzvos is to refine the sparks.
KEHOT'S NOTE
TN POY POV 13 ™0 PUIARY 1UXn OW AP Y 79N B70a R:n
LMIRIROIT 27 RIT MZRM

45 own PR MWK ARTRT X T2y

G-d sends Adam out of Eden to work the ground from
which he was taken; read as the mission of refining the
sparks.

Genesis 3:23272:2 n°wR12
:DWR MR? WX TRIRINN T2 1797130 DROK 1 NNPYN
Therefore the L-RD G-d sent him forth from the garden of

Eden, to till the ground from whence he was taken.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 11

46 awn NP WK TRTINT NN

The ground from which man was taken, where he must
now eat and carry out the refinements.

Genesis 3:23375:° nPwRI2
:0WN MR TR TRIRTNN T2 1797130 DP9 1 IANPY

Therefore the L-RD G-d sent him forth from the garden of
Eden, to till the ground from whence he was taken.

likuteitorah.com/torah-ohr/bereishis/7/

1317 TARD 71°7 QIRT 10 D’PYW{ TANRM...
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

47 971 177 1 PN M Tayh YUaa annnan

G-d placed man in the Garden of Eden “to work it and to
guard it.”

Genesis 2:15170:2 N°wR12
STYRY) TP TTAR M SN BP0 T g
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Zohar I, 27ax ,1o R”m

Zohar I1, 165b2 ,70p 27m

KEHOT'S NOTE

.2,710p 2”101 LR IO RV .ow SRy 12 1N DIAN IR AV ,2 NPURI2
WATn ow2 "12IR9 mp‘w 71N /10 ™0

48 WITR "X181 1YY NDMR TINT MIPANT 127 Y

There the Alter Rebbe explains that in Shlomo’s day
Malchus did not descend into the lower worlds, yet the
sparks were refined of themselves by the great revelation
in Atzilus, “like a candle before a torch,” a refinement of
“rest” rather than of war; after the destruction Malchus
must descend into kelipas nogah to refine them.
KEHOT'S NOTE
.32 1y 215°y "N W”w‘? 03 AR .7,392722 ﬂ”w.?ﬂ 0a R9

49 5Ho1 — 10 1w

The manuscript reads '775°' (will be consumed) instead of
5551 (will be absorbed): the candle’s light disappears in
the torch.
KEHOT'S NOTE
.125% :p7no1aa

50 1°0n — 7°An P

The manuscript reads 1" instead of '7°1n', a grammati-
cal variant with no change of meaning.
KEHOT'S NOTE
27 :p™N51a

PARAGRAPH 12

51 BRI 193 KD

The Talmud says the Holy One exiled Israel among the na-
tions only so that converts would be added to them; read
here as the elevation of sparks.
Pesachim 87b:1477:2 1”5 0°non
NIMIRT 1727 PRI R RIT T2 UATRA 1237 KD PN 027 R
0123 PRI °7 PAYIN” 0RIY 073 0Py ID0IATY T KPK
.17733 17D %1077 RPX XD ¥Iit OTX
William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar I, 244ar , 77 R"mM

KEHOT’'S NOTE

22,0 07,19 03,0 LK LR TP 03 AIRT LR LT RPAT .2 1D 0onoD
D2 (T9°R1 R 9P Y W) IR 43 MY 154 °Y 1790 P
0% M P7n ARan (Pwn 5own Yy 270) XY MK L DUMRD
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52

53

54

55

56

2902 XY .PYOY *2,0 R*INA 1791 .(5902 wATp PR KDY 10IwD3
L1759 X*1 271wn NMnwi

NIRRT @Yo 1 — AN Y

The manuscript reads 'D°%1%17 9951 '™7', in the singular,
with the same meaning.
KEHOT'S NOTE
.0°%18371 5951 71 :p7 N012

nonRyn Ry

The Talmud names Naamah the Ammonite (and Ruth the
Moabite) as the ‘two good doves’ for whose sake Ammon
and Moab were spared; an example of a spark drawn into
Israel.

Bava Kamma 38b:2-3"3-2:2 172 Xnp 822
AW ,°RYT 2Y NPY ANYT 2Y INPYWD KD :XIT 12 wiTRT 17 0K
ONRYT ANYN MIARIDD M - 170 RORIAY 07 €7 Nl niTID
@iTp1 ©f - Ni2iv NiTE PRY Pawa M ,Inim PR 00127 KoM
OX - °71 P P2 5127900 K9 NI nimIR onw By Xam Mg
MY N2 NOR 9y L2310 137 73mn NRYY RO AR KO 173
-0 Mot
William Davidson, Vocalized Aramaic (CC-BY-NC)

Naw nobna wrns

The Queen of Sheba heard of Shlomo’s fame and came to

test him with riddles; an example of the nations drawn by

the light of the Temple era.
I Kings 10:’R: X 0°9%n

:NiT°N2 ANBI7 Xan1 °n vy MY ynwnX nynY Xaw-naom

And when the queen of Sheba heard of the fame of Solomon
because of the name of the L-RD, she came to prove him
with hard questions.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

72 YN MT7 17 77y 17Own Mnn Y92 17T AR LKLY R-0%09n
>y [A3IR2 U7V INRA] 72 Awyaw wan Ten X anbwb Xab
YRWIY 1MW NDITA TINTT 20p Y VPIIN NP0 ORI LIYRY DR Iynww

L1PDR 079wnIY 190K 0910 0°PVann DOpININ 0K 0 pInn?

G-d promises through Zephaniah: “then I will turn to the
peoples a clear (berurah) language, that all may call on the
Name of Havayah.” Berurah (“clear,” “pure”) shares its
root with the refinements (birurim): the sparks will be re-
fined by revealed light.
Zephaniah 3:9'v:71 77193
DRV 172¥7 °N DV D73 K2 T2 NRY DRYTOR TaAN WD
TN
For then will I turn to the peoples A pure language, That they
may all call upon the name of the L-RD, To serve Him with
one consent.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MNP 273 19T
Isaiah to Jerusalem: “Nations shall walk by your light”; the
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nations drawn in by Israel’s light.
Isaiah 60:3°2:°0 17°yw°
0 A1 07071 T1IRY 093 1977
And nations shall walk at thy light, And kings at the bright-

ness of thy rising.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

matAn RPN NPRa 191
Kehot’s note points to Sanhedrin 38b for these words.
Sanhedrin 38b2 n”? 1177110
KEHOT'S NOTE
121 .2 ,'?17 R’ .52am 10w 2,m? 1°77130 AR .2° P75 R™MT P75
.02y mMmn T

matan QPR NPt 1o

The Midrash says G-d created Adam “in a pure place, the

place of the Holy Temple”; the Alter Rebbe cites it to show

that Adam’s body was holy.
Pirkei DeRabbi Eliezer 12:1°x:17> 71y°7X °3717 °p12
,7970 DipR2 XY ,1IWRAT u'pg’? RIT 72 ¥iTRT 220 17107 Nan
R :(W0 ,2 NWRI2) 1Ry .ﬁ:'garg‘? 10710 ,WTPRI N°2 Dipn2
noan ?ﬁﬂ?’? oipn 11 ORR TTY 732 03 OIRT DR D’p5§ al
TTY 132 300 RRIY TTY 13 1 - 190 PUPE? G0710m L wTpnn
TIY) 0N9? TTY 133 MIONPR W2 73 MmRN KRYY AT A13Y?

PTPRN PIREI NIIPRT 2D X2 .MRTRY NX

ADAM IN PARADISE WITH love abounding did the Holy
One, blessed be He, love the first man, inasmuch as He cre-
ated him in a pure locality, in the place of the Temple, and
He brought him into His palace, as it is said, "And the L-rd
G-d took the man, and put him into the garden of Eden to
dress it and to keep it" (Gen. 2:15). From which place did He
take him? From the place of the Temple, and He brought
him into His palace, which is Eden, ...
Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

WY —anm 1w

The manuscript reads "wy' (they made) in place of "wy1'
(were made).
KEHOT'S NOTE
AWy P N2

1771 9277 — AR

The words ‘the matter was’ are absent in the manuscript.
KEHOT'S NOTE
.RND PNoa

own NP MWK TN NN

The ground from which man was taken: the place of the
kelipos to which he must descend after the sin.
Genesis 3:232372:’1 N°wR12
{0 MR W RIRTNK T2y2 1197130 DP9 N IANPYN
Therefore the L-RD G-d sent him forth from the garden of

Eden, to till the ground from whence he was taken.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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62 MIZW Anw — %y "

The manuscript reads '"11°8 WXY' in place of 'msw nnw',
with the same meaning.
KEHOT'S NOTE
1% AWRY (PpN01A2

63 o1 — PR W
The word '7°11' (was) is absent in the manuscript.

KEHOT'’S NOTE
.RND >’No3a pronoaa

64 YT — PaNRe Y
The manuscript reads '7y°31' (contact) in place of 'ny»7'
(knowledge): the prohibition was so that Adam would have
no contact with evil at all.

KEHOT'S NOTE
L9921 :P7N0NA2

65 | Koheles observes “a time when man rules over man to his
harm.” Read here as the times when evil in man prevails,
which the serpent hoped for.

Ecclesiastes 8:9'0:'1 n>ip

WRYD NOA APY3 WK ApyRTeI? 227NN 1IN UK Mo Ny
+f7 97 T2 D77 U2Y WK Ny

All this have I seen, even applied my heart thereto, whatever

the work that is done under the sun; what time one man had

power over another to his hurt.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

66 29m

The Midrash says Samael found no creature as wise for
evil as the serpent, whose form was like a camel, and
mounted and rode upon it to lead Chavah astray.

Pirkei DeRabbi Eliezer 13:5°7:37> 139X 2277 °p19
*IR YTV ,DTRD INY IR 297 DX R gy 17 02 U 1T 1T
PRPPYR Y1 URIY NIV WP 0P WY 7 yui ARy
27 Nyniv XoMY YT IRY WRAY ,MN? IR VI 7790 KPR
T2 Iy 7Y 221 NNR” mRIY LNiM1aT 207 nivny) oowiny
7 TR 72PN NIND PP O7ER OOX V3V PN W) v
73T U0 YRY 102 73T 702 VPN YT IR N
... .07 NND 9 X3 M0 DY
The serpent argued with itself, saying: If I go and speak to
Adam, I know that he will not listen to me, for a man is al-
ways hard (to be persuaded), as it is said, "For a man is
churlish and evil in his doings" (1 Sam. 25:3); but behold I
will speak to Eve, for I know that she will listen to me; for
women listen to all creatures, as it is said, "She is simple and
knoweth nothing" (Prov. 9:18). The serpent went and spake
to the woman: ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
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67 AL YT — NNy W

The manuscript reads 'y7°' (as in the verse) in place of
'y7', and lacks "\,
KEHOT'S NOTE
RDVD L L YT pnoma

68 1377 0o%5K B2 %3 OPRKR Y10 0D

The serpent’s words to Chavah, which the Alter Rebbe
shows were literally true.

Genesis 3:57:°2 NPwX12

D°RPR3 00777 02°1°Y IMRDIY MmK 027K 0i%2 D ORYR YT° 03
I 20 YT

for G-d doth know that in the day ye eat thereof, then your

eyes shall be opened, and ye shall be as G-d, knowing good

and evil.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

69 W — onmoap I

The manuscript reads '*21' (and for him) in place of '17'.
KEHOT'S NOTE
91 7 noma

70 YTV W L L RAPRYRY — o0 1w
The manuscript reads '7%y»n>' in place of 'Xn1oyn>' (as an
advantage), and ""y7 1°1°0' (that they would be knowers) in
place of 'y1v R,

KEHOT’'S NOTE
SYTY PR . L Teyn (97an pronoa

PARAGRAPH 14

7 M?2°72 9990 P IR

The Tzemach Tzedek writes that he heard this from the
Alter Rebbe: Adam walked in the chambers, being above
the Baal Shem Tov, the Arizal and even Rabbi Shimon bar
Yochai, as G-d’s own handiwork; in Vayeshev he adds that
these words were heard on Parshas Bereshit 5572.
KEHOT'S NOTE
,I7ITR P19 AnRY 5P ran '{WW'?TI SNYRY 1917 1D °Y 0°1°1Y NITIND
SPPARM DUWYANN 79YNY RIT OTR N2 90 MBI 990 U0 TIRY
727y 1P 5w D3 R0 N Y wan nx 9992 51 93 2Pawan on
2W° NPMIRDY LTEP Y M70N 12”A0 LLIP PRR [calih bl qwnan ey
.”27ypn NOwR12 D 571 119377 YR 9P” 0%0n 2 ,719900 3 775
LT, ﬂ”wl?l 2011 At Ay

72 7AW QA

Or HaTorah says Adam was far above the Baal Shem Tov,
the Arizal and Rabbi Shimon bar Yochai, and discusses
three kinds of ‘man’ in its Balak volume.
KEHOT'S NOTE
SUPARM LYYATR 19Yn oynk v aw 975 2w™ ’H NN R
,ypnn vy |753 D N7MIRD QTR SN 2 W72 D3 AR SC2wan on
R7IR TITR TRD MMM MRwan 1988 10 %0 3 ,M1 %D ﬂ”h?b:ﬂ
731 W MPUER 2230 AR1A0 99y RIA MPPXRT ARwI 1M MPUIRT
2,1 9721 .57y .(27Y 0P AT 110 M 1Y) 9710 IR nnwl
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19 57 ROAM 0P PWRIT DTRY 070 0°9139A0 9890 Owa oW R°an
,M112°D N71P%% 1787 R™MIN DY 275 APAAN2 0Py MPOXRD TRwa anwl
N3P PR 1WA R¥N1 DWT IOK ONPORY IR0 2

Q2 W° R YI2° 27OYW WA INWM
Kehot’s note points to Zohar II, 193b for these words.

Zohar II, 193b2 ,33p 27mt
KEHOT'S NOTE
.3,33p 2711 LK ,21 Rt YD

MM 12 QNN2AR [ :p7°2122] 7 PR SNy 191

The teaching of Rabbi Avraham son of the Maggid on ‘And
Yehudah turned aside’ also appears there.
KEHOT'S NOTE
.OW 1 9720 NPWRA2 NUMIR2 02 77

MPYTY WOR TV I U

The Zohar reads “Yehudah went down from his brothers...
and turned aside to an Adullamite” as a descent to a lower
level, one to which the serpent is attached.

Zohar, Vayeshev 13:143-15:153371p:170-2"1p: 3> 2w°1 7171 100

R. Eleazar replied: ‘There is a deep mystic allusion in these
sentences, which explains all. Thus Judah going down from
his brethren symbolizes the moon becoming obscured and
descending from the perfected grade to another grade to
which the serpent becomes associated, as is indicated in the
statement: “and he turned into a certain Adullamite, whose
name was Hirah”.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

9T WY RITY WOR 7Y AT U

Yehudah went down from his brothers and turned aside to
(pitched his tent near) an Adullamite named Chirah; read
here as a descent to raise sparks.

Genesis 38:1’X:1"? n"wxI2

1171 T ’?;';?'[;{ UORTTY 07 PIR NRR 770 177 R Ny2 707
And it came to pass at that time, that Judah went down from
his brethren, and turned in to a certain Adullamite, whose

name was Hirah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NIRYR MM Mun VY 13000 v D

Or HaTorah cites the Zohar there that Yehudah inclined
down to the level of the serpent, supporting the reading of
‘he turned aside’ as a descent into the realm of the kelipos.

KEHOT'S NOTE
N3IT 7Y ALY R”YO 18P Rdaitd 19981 R ,1DW 2 775 71210 n”MRa
7Y LRNT

own NI Mdyne v

According to the note, it explains there that this descent to
raise sparks is the matter of the exile of the Shechinah.
KEHOT'S NOTE
27y nown mba Y [3°°y 2”3wn NR¥ITI] R°°Y 1IN B0 XA
DAW O 797 °Y PUMnARM DY IR CImRn2 K7 MM A 17332
M1%°32 971K 1P9Y 1220°w 2102 . . 72%2 WU P mand 10n kD Al
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