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An explanation of “The Torah
that Moshe commanded us”

The Torah we ordinarily study comes only from the “unripe
fruit,” the outer side, of G-d’s hidden wisdom, and the Oral Torah
receives just a glimmer of it, like a betrothal. On Shemini Atzeres

and Simchas Torah, prepared by the prayer and teshuvah of

Tishrei, the Written and Oral Torah are joined in a full
“marriage” that draws down the very essence of the wisdom

above, and every Jew shares in it.

DEDICATED IN HONOR OF

5731 IIRDTINIY PAXS "1 927 R2IPRT 1IRAT 71290 WP
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e LikuteiTorah.com

THE CHASSIDISHE PARSHA

likuteitorah.com/likkutei-torah/vezos-haberachah/3/



THE BIG IDEA

The Torah we ordinarily study comes only from the “unripe fruit,” the outer side,
of G-d’s hidden wisdom, and the Oral Torah receives just a glimmer of it, like a be-
trothal. On Shemini Atzeres and Simchas Torah, prepared by the prayer and teshu-
vah of Tishrei, the Written and Oral Torah are joined in a full “marriage” that draws

down the very essence of the wisdom above, and every Jew shares in it.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar opens with the Midrash that the Torah is the “unripe fruit of the wisdom above.” Supernal
Chochmah comes from hidden Chochmah (Keser) not by a chain of cause and effect but across a leap,
like hair growing from the brain. So the Written Torah comes from the “hairs,” read into the verse “He
shone forth from Se’ir.” The Oral Torah, in turn, is built from the letters of the Written Torah through
the “fire” of the Gevuros, and receives only a glimmer of it: Eliezer’s “little water from your pitcher.”
All this is only betrothal. On Shemini Atzeres, after the “chuppah” of the encompassing light and the
seven days of Sukkos, comes the union itself, drawing from the essence of hidden Chochmabh, like the
drop that carries the very essence of the father’s intellect. So the Torah itself rejoices, and rain is first
mentioned then. Israel, rooted in G-d’s inner “thought,” builds this union; the “servants” inherit it.
Daily prayer does the same in miniature, so Torah after prayer is higher. Finally, Yitzchak and Rivkah
stand for the Gevuros and teshuvah, which in the future will surpass Chesed, and the heartfelt “conver-

sation” of Tishrei’s prayer outweighs the “Torah of the children.”
OUTLINE

1 The Torah as the “unripe fruit” of the wisdom above -4

The Written Torah comes from the outer side of supernal Chochmah, and the Oral Torah reveals only the
outer side of the Written Torah; its inner dimension, as the Arizal’s story shows, cannot be put into words.

2 Cause and effect versus a leap 15-8

From Chochmah down, the Sefiros unfold as a chain; but Chochmah comes from hidden Chochmah as
something from nothing, like hair from the brain.

3 The hairs and “He shone forth from Se’ir” 19-10

The Thirteen Attributes are the “vegetative” hairs of hidden Chochmah, the source of Chochmah of
Atzilus; Se’ir is read as “the hair of yud.”
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4 The fire that forms the letters

1M11-16

The letters latent in the intellect are brought out by the “fire” of the Gevuros, like earth separated from

boiling water; from those letters the Oral Torah is drawn, while the twenty-four books are only Rivkah’s

“pitcher on her shoulder.”

5 A little water from your pitcher

17

The Oral Torah, Eliezer the servant, receives only a little water from the Written Torah, through the “hands,”

the emotive attributes.

6 Betrothal and marriage: Shemini Atzeres

M18-21

The year’s flow is only betrothal; on Shemini Atzeres, after the chuppah of the encompassing light and the

seven days of Sukkos, the union draws from the essence of hidden Chochmah and the Torah itself

rejoices.

7 He causes the rain to fall

122

Rain is the image of the union’s flow; it depends on the “wind” drawn by Torah and mitzvos, and Israel,

rooted in G-d’s thought, are the “builders” who bring it about.

8 Children and servants; Torah after prayer

123-25

The “children” draw down the union, from betrothal to marriage, and the “servants” inherit it; daily
prayer is a daily union, so Torah after prayer carries the essence of Chochmah and is studied for the

Torah’s own sake.

9 Yitzchak, Rivkah and the future ascendancy of Gevurah

126-32

G-d’s greatest delight comes from turning darkness into light through the Gevuros of teshuvah; now

Chesed leads, but in the future Gevurah will rise higher, and Eliezer’s mission to Rivkah brought about

the union of Mah and Ban.

10 The conversation of the servants in Tishrei

133

The prayer of the Ten Days of Teshuvah, even as “servants,” draws down the essence of the wisdom above

and makes possible the union of Simchas Torah.

KEY CONCEPTS

The unripe fruit of the wisdom above (novlos
chochmah shel maalah) 1%yn5w 71750 N12311

The Midrash’s description of the Torah as a lesser offshoot
of G-d’s higher wisdom; the maamar identifies it with the
“back” of Chochmah and the “hairs.”

Hidden Chochmah (Chochmah Stima’ah) 51
INM°N0

The level above revealed Chochmah, a reason too hidden
to be grasped, from which Chochmah emerges as some-
thing from nothing.

likuteitorah.com/likkutei-torah/vezos-haberachah/3/

Cause and effect versus a leap of level /51%y1 1%y
Tyn a9

In a chain, the cause is present inside the effect; across a
leap, as with hair and the brain, the source’s essence does
not pass into what comes from it.

Hairs (se’aros) nmayw

The Thirteen Attributes of Mercy, pictured as the beard of
the higher configuration: a thin, remote channel that car-
ries only a trace of the source.

Compressed by fire xwx3 w°2137

The Zohar’s phrase for the Gevuros that bring the letters
out of the intellect, like fire separating earth from water.



Betrothal and marriage (kiddushin, nisuin) 7°v17p
PRIV

The ordinary flow from the Written to the Oral Torah is
only betrothal; Shemini Atzeres is the full union, drawing
from the essence.

Chuppah 1211

The ascent of both Torahs into the light that encompasses
all worlds (Keser), drawn during Sukkos and daily through
“with all your might,” which makes the union possible.
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Laughter (tzechok) pinx

G-d’s delight at something new and surprising: darkness
turned into light, the source of the future superiority of
Gevurah.

Mah and Ban 1721 17n
The giving and receiving aspects, Yitzchak and Rivkah,
which are also the Written and Oral Torah.
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SECTION 1 11-4

The Torah as the “unripe fruit” of the wisdom above

TZM9% 1710 279 K02

An explanation of [the verse] “The Torah [that Moshe] commanded [us]...”

The heading: this is a biur, a further explanation, on the verse “The Torah that Moshe commanded us is the
heritage of the congregation of Yaakov” (Deuteronomy 33:4), which opens the Torah’s closing parshah. It
builds on the preceding maamar on the same verse, where the Written Torah and the Oral Torah were de-
scribed as groom and bride.
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Now, the Written Torah is the level of Chochmah (wisdom), for “the Torah issues from supernal
Chochmah.” And it is stated in Bereishis Rabbah, parshah 17: “Three are unripe fruits (novlos),
etc.... the unripe fruit of the wisdom above is the Torah, etc.”
The Written Torah is rooted in Chochmah, G-d’s supernal wisdom. The Midrash says certain things are nov-
los, the unripe or fallen fruit of something higher: Torah is only the “fallen fruit” of the wisdom above, a
lesser offshoot of it. In Torah Ohr, Lech Lecha, the Alter Rebbe reads the same Midrash: supernal

Chochmah, beyond all grasp, can be held only as it is enclothed in the Torah’s physical matters, so that tak-
ing an esrog is like taking hold of supernal Chochmabh itself.
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This means: the supernal Chochmah of Atzilus is “wise, but not with a knowable wisdom,” above
comprehension, and it is called the level of “Ayin” (nothing), which is the level of utter self-nullifi-
cation (bittul); for this reason the Infinite Light (Or Ein Sof) is enclothed, in a manner of closeness,
specifically in Chochmah, as explained in Likkutei Amarim.

]

Supernal Chochmah is beyond all grasp: it is “wise, but not with a knowable wisdom,” in the words of
Eliyahu’s prayer in the Tikkunei Zohar. Because it is utter self-nullification, called “Ayin” (nothing), the
Infinite Light rests in it closely; the gloss in Tanya, chapter 35, gives the reason in the name of the Alter

Rebbe’s teacher: Ein Sof is the true One, besides whom there is nothing, and that is the level of Chochmah.
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And what is drawn from the aforementioned level of supernal Chochmah to bring the letters of the
Torah into being is only from the level of the back (achorayim) and the outer dimension (chit-
zoniyus) of Chochmah, which is “the unripe fruit of wisdom,” as will be explained (and see the dis-
course beginning “And all the people saw,” and in Iggeres HaKodesh, the discourse beginning “He
wraps [Himself] in light”).
The letters of the Torah do not come from the core of Chochmah but from its “back,” its outer side; that out-
er side is what the Midrash means by “the unripe fruit of wisdom.” The parenthesis points to two discourses

on the same theme: “And all the people saw” and the letter in Iggeres HaKodesh that begins “He wraps
Himself in light.”
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Now, the Oral Torah is the interpretation and explanation of the Written Torah.

A new step: the Oral Torah, the teaching of the Mishnah and Talmud, is the interpretation and explanation of
the Written Torah.
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For in the Written Torah not all the mitzvos are clearly spelled out, since it is drawn from the level
of supernal Chochmah, which is above comprehension; only in the Oral Torah does it come to rev-
elation, to explain all the details of the mitzvos. And therefore the Oral Torah is called the level of

speech: “Malchus [is called] mouth,” etc.

The Written Torah states the mitzvos without spelling out their details, because it comes from a wisdom be-
yond comprehension; the Oral Torah makes the details explicit. So the Oral Torah is linked with speech and
with Malchus, as Eliyahu’s prayer in the Tikkunei Zohar says: “Malchus is the mouth; we call it the Oral
Torah.”
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However, what comes to revelation in the Oral Torah is only the level of the back and the outer di-
mension of the Written Torah, the level of a mere glimmer, which is the body of the mitzvos; but
the inner dimension of the Written Torah, namely the cantillation marks, vowels, crowns and let-
ters (taamim, nekudos, tagin, osiyos), does not come to revelation at all.

Even the Oral Torah reveals only the outer layer of the Written Torah: the practical body of the mitzvos. The

Written Torah’s inner dimension, carried by its cantillation marks, vowels, crowns on the letters and the let-

ters themselves, never becomes explicit.
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And these are what are called “the hidden worlds that are not revealed,” for they do not come to
revelation at all.

The inner layers of the Written Torah are what the Zohar calls “hidden worlds that are not revealed”: they
never come out into revelation. A story about the Arizal shows how vast they are.
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And as is explained in Pri Etz Chaim, Sha’ar 16, chapter 1, about the Arizal: that he was sleeping on
Shabbos and his lips were moving, and when he awoke they asked him what he had learned, and he
answered that if he were to expound for eighty consecutive years, day and night, he would not fin-
ish explaining what he had heard in those hours.
The Arizal was seen murmuring in his sleep on Shabbos; afterwards he said that eighty years of teaching day
and night could not convey what he had heard in those few hours (the printed onnn apparently reads o1,
“those”). In Likkutei Torah, Tzav, the Alter Rebbe explains the story: the Arizal grasped the essence of

Chochmah by “seeing” it, above its enclothement in understanding and words, so that what he saw in an

hour would take eighty years to put into letters.
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That is, because he saw and grasped, in the inner dimension of the Torah, what cannot come to
revelation at all in speech. And see what is written about this in the explanation that begins “To ex-
plain the matter of the Splitting of the Sea,” and in the explanation on “Va’eschanan.”

What the Arizal saw was the Torah’s inner dimension, which by its nature cannot be put into speech. The

Alter Rebbe refers to two other explanations on this point: one on the Splitting of the Sea and one on
“Va’eschanan.”
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And this is [the word] “ve’asa” [and He came], which is in the language of the Targum, because what
is drawn down is only the level of the back and a mere glimmer, which are myriads of contractions
(tzimtzumim) to conceal the essence of Chochmah, which is called “kodesh” (holiness), so that

only a mere external glimmer is drawn down.

]

The verse’s word ve’asa (71NX1), “and He came,” is Aramaic, the language of the Targum, the translation,

rather than Hebrew. The Alter Rebbe reads this as a sign that only the “back,” a mere glimmer, comes
through, veiled by “myriads” of contractions that hide the essence of Chochmah, which is called kodesh: so
“And He came from myriads of holiness.”

SECTION 2 - 15-8

Cause and effect versus a leap
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And this is [the meaning of] “And He came from myriads of holiness,” as [explained] above. And
now it will be understood what is written, “And He shone forth to them from Se’ir,” which is said
about the Written Torah, which is the level of supernal Chochmah, drawn from above Chochmah
only by way of the level of hairs (se’aros).

The verse also says “He shone forth to them from Se’ir,” plainly from Mount Se’ir, Eisav’s land. Se’ir (°y®) is

read here as se’ar, hair: the Written Torah, supernal Chochmah, is drawn from the level above Chochmah
only through “hairs,” a thin and remote channel.
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For, as is known, the level of the supernal Chochmah of Atzilus is the beginning of revelation,
which is the beginning of the chain of descent (hishtalshelus) to the level of Binah and the emotive
attributes (middos) of Atzilus, down to the level of Malchus of Atzilus,

Chochmah of Atzilus is the first revealed level, the beginning of the chain (hishtalshelus) in which the Sefiros
unfold step by step: Binah, the emotive attributes, and finally Malchus.
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which is the source for bringing into being something from nothing — namely, the angels and
souls of [the worlds of| Beriah, Yetzirah and Asiyah. And this is called the chain of cause and effect,
as from Chochmah to Binah, which are comparable to one another.
Malchus of Atzilus is the source from which the created worlds, their angels and souls, come into being from
nothing. Within Atzilus, from Chochmah down, each level causes the next and is comparable to it: a chain of
cause and effect. In Likkutei Torah, Rosh Hashanah, the Alter Rebbe describes two such chains: in one the

effect stays included in its cause, as a student’s understanding within his teacher’s; in the other the effect
stands out and the cause is hidden inside it, as intellect within the emotions.

WD MNon 10 MR "wan Hwn 97y M52 9017 1190 12191 2191 PIRT MR 11037 10

And likewise from Binah to the emotive attributes of Atzilus, and so on. And all this will be under-
stood in greater detail through an analogy, [in the spirit of] “From my flesh I behold, etc.,” from the

powers of the soul.

The same comparability holds from Binah to the emotive attributes. To make this concrete the Alter Rebbe

uses the human soul as a model, following Job’s words “From my flesh I behold [G-d].”
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For we see that the emotions are born from the intellect, so that according to the measure of the in-
tellect’s revelation, so will the emotions be. And therefore a small child, whose intellect is very

small, has emotions that are also for small things;

Our emotions are born from our understanding and match its size. A small child, with little understanding,
gets excited about small things.
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whereas with an adult, whose intellect is great, his emotions are therefore also for great things.
Thus it emerges that the coming-into-being of the emotions is from the intellect, and [the intellect]
is called the mochin of the emotions; and this is the level of cause and effect

An adult, whose understanding is greater, is moved by greater things. So intellect is the cause of the emo-

tions and is called their mochin, their “brains.” The printed 237 (“from everything”) apparently reads
S5ywnn, “from the intellect,” and is translated so.
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(for they are close in measure to one another, that is, between them there is no real leap of level;
and this is called hishtalshelus, like a chain (shalsheles) made of many rings, where the head of
one is tied and joined to the end of the other. So too the emotions are at first included in the intel-
lect and afterwards are drawn forth into revelation, and the intellect enclothes itself in them; so it
emerges that the last level of the intellect is actually enclothed in the emotion).

Intellect and emotion are close enough that one flows into the other with no real leap between them, like the

links of a chain. The emotions first exist within the intellect, and afterwards the lowest level of the intellect is

actually present inside the emotion.
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Whereas the coming-into-being of the intellect from what is above intellect is not in the manner
described above; for the power of intellect in the soul, from which revelation in [particular] con-
cepts is drawn forth, cannot be grasped at all [as to] what it is, and it is above the essence of

intellect.

The power of intellect itself, the soul’s capacity to think, is different: we cannot grasp what it is at all, since it
is above intellect as such.

725 9193 1909 7Y KDY WM NN 197 1ORD W XD X7 DOW 1ann mInntw 199

And therefore the fact that intellect comes into being from it is called “something from nothing,”

that is, a new coming-into-being, and not merely in the manner of cause and effect.

So when a thought emerges from that capacity, it is like something coming from nothing: a genuinely new
existence, not just a cause producing an effect.

likuteitorah.com/likkutei-torah/vezos-haberachah/3/ 10
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And see what is written in the discourse beginning “Who can count the dust of Yaakov,” in the ex-
planation of “I created him, I formed him, etc.” And even more so is it in the analogue Above: for
from Chochmah onward is the level of the chain of cause and effect mentioned in the books [of
Kabbalah].

After a cross-reference to the discourse “Who can count the dust of Yaakov,” the Alter Rebbe applies the
analogy to the levels Above, where the gap is greater still: from Chochmah down, the Sefiros unfold as cause
and effect, as the Kabbalah books describe.
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But the coming-into-being of Chochmah from what is above Chochmah is not by way of cause and
effect, but rather something from nothing, as it is written, “And Chochmah is found from Ayin

(nothing),” for what is above Chochmabh is not of the essence of Chochmah at all.

But Chochmah itself comes from what is above it as something from nothing, as the verse is read:
“Chochmah comes from Ayin.” What is above Chochmabh is not a kind of wisdom at all.
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And it is called “hidden Chochmah” (Chochmah Stima’ah), meaning that it is not grasped at all;
and this is the meaning of “Be silent — thus it arose in thought.” And the matter is not, G-d forbid,

that there is no reason for it, for if so it should have said, “thus it arose in will.”

The level above Chochmah is called “hidden Chochmah” because it cannot be grasped. When Moshe asked
about Rabbi Akiva’s fate, G-d answered “Be silent, thus it arose in thought”; the Alter Rebbe notes that it says
“thought,” not “will,” so there is a reason, only a hidden one.
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Rather, the level of “thought” is the level of hidden Chochmah, a concealed reason that cannot be
grasped, so that it seems as though it were will without reason

That “thought” is hidden Chochmah: a reason so concealed that, from below, it looks like will without rea-
son. In Likkutei Torah, Bechukosai, the Alter Rebbe adds that the word “arose” fits, because hidden
Chochmabh is far above the Chochmah of Atzilus that Moshe grasped.

likuteitorah.com/likkutei-torah/vezos-haberachah/3/ 11
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(and see what is written about this in the explanation on “For over all the glory there shall be a
canopy,” and on “If in My statutes,” and in the explanation on “These are the journeys, etc.... And

b

Moshe wrote, etc.,” and in Parshas Va’eschanan, the discourse beginning “The matter of the

Shema”). And it is called Chochmah because it is the source of Chochmabh.

Several parallel discussions are cited. The printed 2y is apparently OX, as in the verse “If (im) in My statutes,”
and the Kehot note reads it so. The hidden level is still called Chochmah because it is the source of
Chochmah.
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However, the coming-into-being of Chochmah from the level of hidden Chochmah is not by way of
cause and effect, but [by] a leap of level. And this is what is said in Etz Chaim and in the Idra Zuta
(292a): “Abba and Imma are included in the mazal [the flowing hairs of the beard] and depend on
it, etc.,”

Even so, Chochmah does not come from it by cause and effect but by a leap. The Kabbalah expresses this by

saying that Abba and Imma (Chochmah and Binah) are included in and depend on the mazal, the flowing
hairs of the supernal beard (from %11, “to flow”).
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that is, Abba and Imma draw nourishment from the level of the hairs of the configurations of the
beard (tikkunei dikna), which are drawn from the hidden brain (mocha stima’ah).

In the Kabbalistic image, Abba and Imma are nourished by the hairs of the beard (the tikkunei dikna), which
grow from the “hidden brain.”
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Just as, by way of analogy, below: although the hair is drawn from the brain, nevertheless it is only
the surplus of the brain and is not comparable to the essence of the brain; for if the membrane of
the brain is pierced, [the animal] is treifah [fatally defective], since life depends on it, whereas the
hairs can be shorn off entirely without any pain.

So too below: hair grows from the brain, yet it is only the brain’s surplus. A pierced brain membrane makes

an animal treifah, unfit, in halachah, but hair can be cut without pain: hair carries a trace of the brain’s life
but nothing of its essence.
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So too, by way of analogy, the drawing-forth and coming-into-being of the Chochmah of Atzilus
from hidden Chochmabh is likened to the level of hairs, which is a leap of level, and not like cause
and effect, where the essence and substance of the cause is enclothed in the effect, as [explained]

above in the analogy of the chain.

So Chochmah of Atzilus comes from hidden Chochmah like hair from the brain: across a leap, not like the
links of a chain where the cause itself is present in the effect.

SECTION 3 - 19-10

The hairs and “He shone forth from Se’ir”
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Now, the meaning of the hairs is also known: they are the Thirteen Attributes [of Mercy|, and
“Notzer chesed” (He preserves kindness), etc. And the matter is that there are [the categories of]

inanimate, vegetative, animal and speaking.

In Kabbalah the “hairs” of the supernal beard are the Thirteen Attributes of Mercy, among them “Notzer
chesed” (Exodus 34:7), the eighth, which is the mazal. To explain why they are called hairs, the Alter Rebbe
uses the four kinds of creation: inanimate, vegetative, animal and speaking (human).
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And within the speaking [being] as well, the inanimate, vegetative and animal are included: for the
bones are the level of the inanimate and the hairs the level of the vegetative, etc.

Even within a human being all four are present: the bones are like the inanimate, and the hair, which grows,
is like the vegetative. In Likkutei Torah, Chukas, the Alter Rebbe makes the same point: the bones of an ani-
mal are inanimate in themselves, and a human being includes inanimate, vegetative and animal, since he

lives and grows.
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And likewise there are also a spiritual inanimate, vegetative, animal and speaking in the powers of

the speaking soul: the letters are the level of the inanimate;

The same four exist spiritually within the soul’s powers. The letters of speech are the “inanimate” level.
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and the emotive attributes are the level of the vegetative, for they have growth — at first the arousal
is small and afterwards it grows; and the intellect is the level of the animal, as it is written, “Wis-
dom gives life”; and the source of the intellect, which is the level of hidden Chochmah, is the level

of the speaking,

Emotions are “vegetative” because they grow from a small stirring to a large one. Intellect is “animal,” alive,
as the verse says “wisdom gives life,” and the source of intellect, hidden Chochmah, is the “speaking” level,
the highest.
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for the root of the coming-into-being of speech, which is the letters, is taken from the primordial
[stage] of the intellect in the soul, which is above the revealed intellect, as mentioned in the dis-
course beginning “And David made a name.” (And though the letters are the level of the inani-

mate, [nevertheless] “their end is embedded in their beginning,” etc.)

Speech is placed with the highest level because the letters are rooted in the soul’s first stirrings, above re-
vealed thought. Though letters are the lowest level, “their end is embedded in their beginning,” a phrase
from Sefer Yetzirah: the lowest is rooted in the highest.
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Now, within the level of the speaking itself, which is hidden Chochmah, four levels are also includ-

ed, as above in the analogy of the speaking soul, which is comprised of four levels,

Hidden Chochmah, the “speaking” level above, itself also contains all four levels, just as the soul does.
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and likewise the body of the speaking human being is comprised of four levels. And the level of the
emotive attributes of hidden Chochmah is called “vegetative,” and therefore it is called “hairs,”

which are the vegetative level in the body.

The emotive attributes within hidden Chochmah (the Thirteen Attributes) are its “vegetative” level, and that
iswhy they are called hairs, the vegetative part of the body.
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Now, in the physical analogy it is understood that the inanimate and the vegetative are close to one
another, and are separated in measure from the level of the animal, which has a vital soul, and all

the more so from the level of the speaking, etc.

In nature, the inanimate and the vegetative are close to each other, but far removed from the animal, which
has a living soul, and even further from the human being.
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And just as in the human body, too, the hairs, which are the vegetative level, are not comparable to
the limbs of the body in which the vital and intellectual soul is enclothed, such as the heart and
brain, and not even to the other limbs,

In the body, too, hair bears no comparison to the organs that house the soul, like the heart and brain, or
even to the other limbs.
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so the level of the attributes and “Notzer chesed” is not comparable to the essence of hidden
Chochmah; and therefore they are likened to hairs, which are the vegetative level included in the

speaking, etc.,

So the Thirteen Attributes bear no comparison to the essence of hidden Chochmah; they are only its “hair,”
the vegetative part within the speaking.
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which is not comparable even to the vital soul in the speaking [being]|, and all the more so to the in-
tellectual soul. And these very hairs are the source and root of the coming-into-being of the

Chochmah of Atzilus; and if so, this is not the level of a chain of cause and effect, but a leap of level.

Yet these “hairs” are exactly the source of Chochmah of Atzilus. So Chochmah does not come from hidden

Chochmah by a continuous chain but across a leap.
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And this is what is said at the Giving of the Torah: “And He shone forth to them from Se’ir.” The
meaning of “Se’ir” is se’ar yud (the hair of yud), for the Torah, which is the Chochmah of Atzilus, is

drawn from the level of hidden Chochmah through hairs alone.

The word Se’ir (7°y®) is read as se’ar (Y, hair) plus a yud (°). The Torah, Chochmah of Atzilus, comes from
hidden Chochmah only through the “hairs.”
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Now, the hair is the level of vav, and the light within the hair is the level of yud, as it is known that

the hair is hollow and within it is enclothed nourishment from the brain

A hair is shaped like the letter vav (a line), and the light running inside it is a yud. Hair is described as hol-
low, carrying nourishment from the brain.
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(and see about this in the Likkutei Torah of the Arizal, at the beginning of Parshas Toldos, which
the Ramaz cites on Parshas Emor, page 94). And the reason it is called yud is that, as is known,

there are the levels of tens, hundreds, thousands and myriads.

The Likkutei Torah cited here is the Arizal’s book of that name, as the Kehot note says, quoted by the Ramaz,
Rabbi Moshe Zacuto, a seventeenth-century Kabbalist whose glosses on the Zohar the Alter Rebbe often
cites. The light is called yud (ten) because divine light is counted in tens, hundreds, thousands and myriads.
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Now, the thousands and myriads are in Arich Anpin [the “Long Countenance,” a level of Keser],
and sometimes also the hundreds, as mentioned in the maamar on “One hundred and twenty and
seven years” of “the years of the life of Sarah.”

The higher counts, thousands and myriads and sometimes hundreds, belong to Arich Anpin, the “Long
Countenance,” the outer level of Keser; a maamar on the verse of Sarah’s years discusses this.
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But what can be enclothed in the hair is only the level of tens, which is the level of yud alone (this
needs examination; see below).

Only the “tens,” the yud, can pass through a hair. The Alter Rebbe adds that the point needs further
examination.
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And this is the meaning of what our Sages, of blessed memory, said: “The unripe fruit of the wis-
dom above is Torah.” “The wisdom above” means the hidden Chochmah of Arich Anpin, which is
called “wise, but not with a knowable wisdom,” as is known; and the Torah, which is the Chochmah
of Atzilus, is drawn from hidden Chochmah only from the level of its unripe fruit,

Now the Midrash is clear: “the wisdom above” is the hidden Chochmah of Arich Anpin, beyond knowing. The
Torah, Chochmah of Atzilus, comes only from its novlos, its lesser offshoot.

5715 1% 9PYwn 171 1N 72% MAyw N2 130T
that is, the level of hairs alone; and this is [the meaning of] “And He shone forth to them from
Se’ir,” as above.

That offshoot is the “hairs,” and this is what “He shone forth to them from Se’ir” means.
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(And above it was explained that the unripe fruit of wisdom is the level of the back of Abba; and one
may say that it is all one, according to what the Ramaz writes on Parshas Emor) (page 94 there):
that the existence of Abba is from the inner light in the beard, which is above the hairs themselves;
see there. And see in Pri Etz Chaim, Sha’ar Krias Shema, chapter 15, that the inner dimension of
Abba, etc.

A gloss reconciles this with what was said above, that the “unripe fruit” is the back of Abba (Chochmah): ac-
cording to the Ramaz, Abba comes from the inner light in the beard, above the hairs themselves, and Pri Etz
Chaim says the inner dimension of Abba is regarded like Atik. In Likkutei Torah, Nitzavim, the Alter Rebbe
quotes that Pri Etz Chaim passage and adds that the hidden brain, the source of Abba, is higher still; there
the thirteen tikkunim of the beard are the brain’s “surplus,” rooted in the hidden brain.
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If so, the level of “the unripe fruit of the wisdom above,” namely the level of the back of Abba, etc.,
is not far from the level of the hairs of the beard, etc. And understand [this].

So the “back of Abba” and the “hairs of the beard” are close to each other, and both describe the novlos from
which the Torah is drawn.

SECTION 4 - 111-16

The fire that forms the letters
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2. And afterwards it says, “And He came from myriads of holiness; from His right hand, a fiery law
for them.” And this is so that there be a drawing-down from the Written Torah to the Oral Torah,

Section 2 begins. The verse goes on: “from His right hand, a fiery law (esh das) for them,” plainly the Torah
given amid fire; the maamar reads it as the way the Written Torah is drawn into the Oral Torah.
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which is through the level of fire, “compressed by fire.” And the meaning of “ve’asa” [and He came]
is the level of the coming-into-being of the letters of the Written Torah, which is through “com-

pressed by fire,” etc.

That drawing happens through “fire,” in the Zohar’s phrase “compressed by fire,” said in the Idra Zuta of
one of the letters. The word ve’asa, “and He came,” refers to how the letters of the Written Torah come into
being through this fire.
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And the matter will be understood by way of analogy from what we see in the nature of the intellect
in a person: when a person conceives some new idea that occurs to him in his mind, no letters at

all are yet sensed in it;

An analogy from the mind: when a new idea first flashes into a person’s mind, it has no words yet.
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but as soon as he contemplates it in the mind of Binah, the level of letters will be found in that in-
tellect and idea — the letters are actually sensed. And one must understand from where the letters

came to be and were born in the intellect.

Once he thinks it through with Binah, the faculty that develops ideas, it takes the form of words. The question
is where those words came from.
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But the matter is that in truth the letters were already included in the intellect at first as well, only
they were not discernible as an entity in their own right; and afterwards, in the mind of Binah, they

came to revelation so as to be sensed as well.

The answer: the words were already present in the idea, but not as something distinct. Binah only brings
them out so that they can be felt.
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And the analogy for this: water, too, is composed of the four elements, and if so there is also actual

earth included in the water.

A physical analogy: in the old view of the four elements (fire, air, water, earth), every substance contains all
four, so water too contains some earth. As the Kehot note’s quotation from Pardes Rimonim puts it, earth is a
composite of the other three elements.
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Yet it is not discernible or sensed at all that there is earth there; rather, it is as if there were only wa-
ter alone. But through cooking, when the water is boiled over fire, the particles of earth separate
and become discernible and sensed.

That earth is invisible until the water is boiled, when the fire makes the earthy particles separate out and ap-

pear as sediment.
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Now, the earth is the level of the letters included in the intellect, which is called water; and through
“compressed by fire,” which is the level of the five Gevuros, the existence of the letters comes into
actual revelation. Only, there must also be a sweetening of the Gevuros, so that it not be a complete
contraction. And this is [the meaning of] “which congealed by wind,” etc.
Applying the analogy: the letters are the “earth” within the “water” of the intellect, and the “fire,” the five
Gevuros (powers of restraint), brings them out. But the Gevuros must be sweetened so that the letters are not

wholly constricted, and that is the meaning of “which congealed by wind”: in the Zohar’s passage, “com-
pressed by fire” is paired with “engraved by wind.”
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Now, from the letters of the Written Torah [teaching] is drawn into the Oral Torah; for example, the
chapter HaSho’el in Tractate Bava Metzia is derived from the vav of “And if a man borrows,” etc. —
the vav adds to the preceding matter; whereas the cantillation marks, vowels and crowns did not
come to revelation in the Oral Torah.

The Oral Torah is drawn from the letters of the Written Torah: for example, a whole chapter of Bava Metzia

derives laws from the extra letter vav (“and”) in “And if a man borrows.” But the cantillation marks, vowels

and crowns yield nothing explicit in the Oral Torah.
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And this is what is said, “And He came, etc., from His right hand, fire, etc.”: that is, the coming-
into-being of the letters of the Written Torah through “compressed by fire,” and from this the Oral
Torah is drawn forth.

So “from His right hand, fire” means the letters of the Written Torah are formed through “fire,” and from

them the Oral Torah comes. The printed 7°237 apparently reads ¥°237, as earlier in the passage, and is trans-
lated so.
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And see what is written in the discourse beginning “And you shall make a tzitz [headplate],” on
“and you shall engrave upon it engravings of a signet.” And through this will be understood what is
written, “and her pitcher (kadah) on her shoulder,” and afterwards it is written, “and she lowered
her pitcher onto her hand”: for the meaning of “kadah” is the twenty-four (kaf-dalet) books of the
Torah.
After a cross-reference to the discourse on the tzitz, the High Priest’s golden headplate, the Alter Rebbe
turns to Rivkah at the well, with her pitcher (kadah) first on her shoulder and then lowered onto her hand.
Kadah (7179) is read as kaf-dalet (77D), twenty-four, the books of the Written Torah, as the Tikkunei Zohar
reads it. In Torah Ohr, Tetzaveh, the “engravings of a signet” are the letters of the Torah: like letters en-

graved in wax, they are not of the substance of letters in thought and speech, yet they are those very letters
given form.
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And since “the unripe fruit of the wisdom above is Torah,” that is, from the level of hairs, therefore
it is said, “and her pitcher on her shoulder,” which is the level of the back: for only from the level of
the back and the unripe fruit of the wisdom above were the twenty-four books of the Torah drawn —
like the analogy of the nullity of a single pitcher compared to the sea or the spring.

Since the Torah comes from the “hairs,” the “unripe fruit” of the wisdom above, the pitcher is carried on her

shoulder, on her back: the Torah’s source is the “back” of Chochmah. All twenty-four books are no more

than a pitcher of water next to the sea or spring of the wisdom above.
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SECTION 5 - 117

A little water from your pitcher
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And this is what is said about Moshe our teacher, peace be upon him: “But My face shall not be
seen,” etc. However, in order that there be a further drawing-down from the Written Torah to the
level of the Oral Torah — which is only a small glimmer of the level of the Written Torah, since it is
an interpretation only of the mitzvos themselves in the Written Torah,

G-d told Moshe, “You shall see My back, but My face shall not be seen”: even the Written Torah that Moshe
received is the “back.” The Oral Torah is a further step down, a small glimmer of the Written Torah, explain-
ing only the mitzvos themselves.
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but the cantillation marks, vowels, crowns and letters of the Written Torah, each and every one of

which alludes to myriads upon myriads of worlds, do not come to revelation at all.

The deeper layers of the Written Torah, its cantillation marks, vowels, crowns and letters, each point to
countless spiritual worlds, and these never become explicit.
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Only Rabbi Akiva would expound upon each and every thorn [of the letters] heaps upon heaps of

laws, etc. (and see Menachos 29b);

The Talmud tells that Rabbi Akiva derived heaps of laws from every crown (“thorn”) on the letters: he alone
could reach that far, but this is the exception.
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but in the Oral Torah the cantillation marks, vowels, crowns and letters of the Written Torah do not
come to revelation at all. (And what was explained above, that the Oral Torah is built from the level
of the letters of the Written Torah, refers only to the plain meaning enclothed in the words and let-
ters, and to extra or missing letters, as in “the vav adds,” etc.;

In the Oral Torah as it stands these layers remain hidden. The Alter Rebbe clarifies what he said earlier: the
Oral Torah draws on the letters only for their plain sense and for extra or missing letters. The printed 1 ap-

parently reads 3, “as in.”
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but the reason for the shape of the letters — why the vav has this shape, and what it alludes to — has
not come to revelation in the Oral Torah) — only the interpretation alone, which is but a mere glim-
mer of the Written Torah.

Why a vav is shaped as it is, and what the shape alludes to, is never revealed in the Oral Torah. The Oral
Torah gives only interpretation, a mere glimmer of the Written Torah.
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And this is [the meaning of] “And the servant said, ‘Let me sip, please, a little water from your
pitcher’”: for the servant is the level of Malchus, the level of the Oral Torah; and therefore he is
called “his servant, the elder of his house” — [the servant] of the level of supernal Chochmah, the
Written Torah — “who ruled over all that he had,”

Now the story of Eliezer and Rivkah: Eliezer, “the servant,” stands for Malchus and the Oral Torah. He is

“the elder of the house” of Avraham, who here stands for supernal Chochmah, the Written Torah.
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that is, the whole chain of descent of [the worlds of] Beriah, Yetzirah and Asiyah, which is drawn

from the level of the servant, as it is written, “Your kingship is a kingship over all worlds.”

“Who ruled over all that he had” is the whole chain of the lower worlds, which is governed through Malchus,

as in “Your kingship is a kingship over all worlds.”

likuteitorah.com/likkutei-torah/vezos-haberachah/3/ 23



LIKKUTEI TORAH + V'Z0S HABERACHAH - MAAMAR 3 1% 7710 7Y IR

0°790 7727 0% 12 TR (70 yaw t1naw] DPYAWNIAY MPOATY TN 000 YR R 2IOROMAT 1N
(79 byaw 7mna) DPYAWNI 19732 W1 RADYA TR P T 70 000 YR PRI koot 7IRT
5719 919932 IR XY [nnix pan M1 ooaye] RPNV RITT (2002w 77907 372WNT 792w 007 95 DY

And this is [the meaning of] “Let me sip, please, a little water from your pitcher”: that the revelation
in the Oral Torah, which is drawn into it from the water of the twenty-four books of the Torah, is
only a little water from this pitcher, for only a mere glimmer is drawn into revelation in the Oral
Torah, and not all the water in the pitcher of the Written Torah, since the cantillation marks, vow-

els, crowns and letters did not come into revelation, as above.

Eliezer’s request for “a little water” describes what the Oral Torah receives from the twenty-four books: a
glimmer, not the whole content of the Written Torah, since its cantillation marks, vowels, crowns and letters

stay hidden.
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And this is [the meaning of] “And she hurried and lowered her pitcher onto her hand”: for this

drawing-down is possible only by her lowering the pitcher onto her hand,

Rivkah lowering her pitcher from her shoulder onto her hand shows how even this little can be passed on.
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that is, that Chochmah be enclothed in the level of the emotive attributes, which are called
“hands”; for then the flow can afterwards come down to the level of Malchus, which is the level of

the Oral Torah, which receives specifically from the level of the hands.

The “hands” are the emotive attributes. Chochmah must first come down into the attributes, and only

through them can it reach Malchus, the Oral Torah, which receives specifically from the “hands.”
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(And perhaps this is the meaning of “kadkod” (ruby): two levels of kad (pitcher), namely the level of
the pitcher on her shoulder and the pitcher on her hand.)

A suggestion: kadkod, a precious stone in Isaiah’s vision of the rebuilt Jerusalem, is “kad-kad,” two pitchers:

the pitcher on her shoulder and the pitcher on her hand.
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SECTION 6 - 118-21

Betrothal and marriage: Shemini Atzeres
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3. Now, it was explained above that the Written Torah and the Oral Torah are called groom and
bride, and all the above is the level of kiddushin and erusin (betrothal).

Section 3 begins. In the preceding maamar on this verse the Written and Oral Torah were called groom and
bride; everything described so far, the small glimmer passed from one to the other, is only the stage of be-

trothal (kiddushin, erusin).
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Just as kiddushin is only the giving of a betrothal ring, for example, which is a small thing, so the
aforementioned drawing-down from the Written Torah, which is only a mere glimmer of it — “a lit-
tle water from your pitcher” — drawn to the Oral Torah, is called kiddushin.

In Jewish law a betrothal can be made with a ring, a small thing. So too the small flow from the Written to the
Oral Torah, “a little water from your pitcher,” is like betrothal.
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But on Shemini Atzeres, when Simchas Torah is celebrated, there is the level of the union that fol-
lows the marriage (nisuin).

Shemini Atzeres, when Simchas Torah is celebrated, is a higher stage: the union that follows the full mar-

riage (nisuin).
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And this is why we say “He causes the rain to fall”: the drawing-down of the drop of mayin duchrin
(the masculine waters), as our Sages, of blessed memory, said concerning rain, “once the groom
goes out to meet the bride,” as the Aruch explains.
On Shemini Atzeres we begin to say “He causes the rain to fall” in the Amidah. Rain is likened to the “mascu-
line waters” of the union; the Talmud describes the first rainfall with the phrase “once the groom goes out to
meet the bride,” as the Aruch explains. In Likkutei Torah, Shemini Atzeres, the Alter Rebbe explains that

what is drawn down on this day is called “He causes the rain to fall”: as rain brings out the earth’s hidden

power to grow, it brings out the love hidden in every soul.
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However, before this union there must be a chuppah (canopy), which is the ascent of both of them,
the Written Torah and the Oral Torah, into the level of the light that encompasses all worlds (sovev

kol almin), before which wisdom and action are equal

Before the union comes the chuppah, the wedding canopy. Here that means both Torahs rise to the light that
encompasses all worlds, before which the highest wisdom and the lowest action are equal.
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(and see the Zohar, Bereishis, page 8a, in the commentary of the Ramaz there: “And the secret of
the chuppah,” etc., “and it seems to my humble opinion,” etc.; see there. And see what is written in
the explanation on “For over all the glory there shall be a canopy”).

The Alter Rebbe cites the Zohar and the Ramaz’s commentary on the secret of the chuppah, and another ex-
planation on “a canopy over all the glory.” In that explanation (Likkutei Torah, Shir HaShirim) the chuppah
over the supernal “glory,” Abba and Imma, is the supernal will above Chochmah, and the Ramaz is quoted:
the chuppah is Abba and Imma covered by the beard of Arich Anpin.

NoM°18 OWn RITW T TN 9PAR N1P0P DI9% 1U0F 1N 10 1IRW 099372 00K 1IRY 1 1
D73 1w 100 R1RPYA TR KDY wnn

And this is what we say on the festivals: “And bestow upon us (vehasi’enu),” etc. Then, through
this, there can afterwards be this union, which is an actual inward drawing-down and not a mere

glimmer like the kiddushin mentioned above.

On the festivals we pray “Vehasi’enu,” “Bestow upon us” the blessing of Your festivals; the word shares its
root with nisuin, marriage. Through that “chuppah,” a real inner flow can follow, not the mere glimmer of
betrothal.
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And the matter is that the level of the union, by way of analogy, is a drawing-down that is above the
level of “the unripe fruit of the wisdom above”: [it is not from that,| but rather from the level of the

wisdom above itself, that is, from its essence and being.

The union draws from above the “unripe fruit” level, from the essence of the wisdom above itself.
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For it was explained above that what is called “novlos” is so because the coming-into-being of the
Chochmah of Atzilus, called Torah, from hidden Chochmabh, called “the wisdom above,” is by way
of a great leap, from the level of hairs alone, and not from the essence and substance of hidden
Chochmabh.

As explained earlier, Chochmah of Atzilus, the Torah, comes from hidden Chochmah across a great leap,
only through the “hairs,” and not from its essence.
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And by way of analogy, in a person, intellect relative to the power of intellect is something from
nothing, for the essence of the power of intellect is not revealed or drawn at all into the revealed in-
tellect; and [it is] not like intellect relative to the emotions, where the essence of the intellect is en-

clothed in the emotions, as above.

Likewise in a person, a thought relates to the power of thinking as something from nothing: that power itself
never appears in the thought. It is not like intellect and emotion, where the intellect itself is present inside
the emotion.
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However, the drawing-forth of the drop from the father, which is also drawn from the brain, as is
known — although it is physical, nevertheless there is enclothed in it [something] of the essence
and substance of the power of the brain, and not a mere glimmer.

The drop from the father is different: it too comes from the brain, and though physical, it carries something

of the very essence of the father’s mental powers, not a mere glimmer.
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For from it a child is born, with intellect and emotions, who will resemble the father, and he has in
him the actual essence of the power of intellect, as in the father, and not a mere glimmer as in the

revelation of a particular idea.

The proof is the child born from it, with a mind and character like the father’s: he has the father’s actual ca-

pacity for thought, not just a glimmer, as when the father shares a single idea.
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And [so it] is explained in Iggeres HaKodesh, near its end: “And moreover, for speech, etc., and the
drop that was drawn, etc.”; see there.

The Alter Rebbe points to the end of Iggeres HaKodesh; the Kehot note identifies the place as the essay print-
ed near the end of the Tanya (Kuntres Acharon, essay 4). There he writes that speech, even of words of super-
nal wisdom, does not beget, while the drop carries the essence of the soul enclothed in the brain, and so

begets one like itself.

55w 91pn7 oW 21953 10 07TV 1197 [mhyn bw anon] PR D191 O0AT 19YRD Swnin 1210 7
TINT KPR 1R

And so will the analogue Above be understood: the level of “the unripe fruit of the wisdom above”
is, by way of analogy, like the revelation of intellect from the source of intellect, which is only a
glimmer;

Applying the analogy: the “unripe fruit of the wisdom above” is like a thought emerging from the power of

thought, only a glimmer.

RIP3 11 9739 [n0 Syaw mina) BPYAWN TWRI T TR IPARY [2n03w n1ina) D7AWNA wRl Tim
7LWTP N12271 NRY WUND WP PAN [Axey nnonl ¥711 2020 1OWRN 1PYITR

and from this [a glimmer]| is drawn into the Written Torah, and afterwards a glimmer of this is
drawn into the Oral Torah, as above; and this is called kiddushin, a drawing-down from the level of
supernal Chochmah, which is called “kodesh” (holiness), as it is written, “And He came from myri-

ads of holiness.”

A glimmer passes into the Written Torah, and a glimmer of that into the Oral Torah. This is kiddushin, and
fittingly so, since kiddushin shares its root with kodesh, the name of supernal Chochmah (“myriads of

holiness™).
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But in the level of the union of groom and bride, the drop — the root of its root is from the source

and essence of hidden Chochmah, and not from the level of the unripe fruit alone.

But in the union of groom and bride, the drop is rooted in the very essence of hidden Chochmah, not merely

in its “unripe fruit.”
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And as is written in Etz Chaim, Sha’ar HaNesirah, at the end of chapter 3: “And so too this supernal
brain of Arich Anpin, etc., and afterwards Abba and Imma take the drop, etc.”; see there.

The Arizal’s Etz Chaim describes the supernal brain of Arich Anpin being aroused and Abba and Imma re-
ceiving the drop from it, which they then pass on as mochin to Z’eir Anpin and Nukva.
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Except that, at first glance, this is not understood: since the coming-into-being of the Written
Torah, which is called the groom, is only from the level of the unripe fruit of the wisdom above, if

so, how can one say that the union is drawn from the inner dimension of hidden Chochmah?

A question: if the Written Torah, the “groom,” comes only from the “unripe fruit” of the wisdom above, how
can its union draw from the inner dimension of hidden Chochmah?
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But the matter is that this is the meaning of the chuppah that must precede the union, which is the
level of the light that encompasses all worlds, the level of Keser, which is above Chochmah; and
then, through this, a revelation from the inner dimension of the hidden brain (mocha stima’ah) is

drawn into the Written Torah, which is called the groom, and from it to the Oral Torah.

The answer is the chuppabh: it is the encompassing level of Keser, above Chochmah. Through it, a revelation
from the inner dimension of the hidden brain enters the Written Torah and from there the Oral Torah.
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And therefore the seven days of the festival precede Shemini Atzeres; they are, by way of analogy,
the seven days of feasting after the chuppah, and encompassing lights are drawn down from the

level of the light that encompasses all worlds.

This is why the seven days of Sukkos come before Shemini Atzeres: they are like the seven days of feasting

after awedding, and in them encompassing lights are drawn down.
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And also the lulav and its species are the drawing-down of Daas; for a minor does not beget, and

the drop is drawn specifically from the level of Daas, as it is written, “And Adam knew,” etc.

The lulav and the other species draw down Daas, and the union needs Daas: the Talmud says a minor cannot

beget, and the verse describes union as “Adam knew.”
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And then, through this, there can afterwards be the union on Shemini Atzeres, which is an actual
inward drawing-down and not the level of the unripe fruit alone; and therefore it is Simchas Torah,

for the Torah itself rejoices in this revelation, etc.

After this preparation, the union on Shemini Atzeres is a real inner flow. That is why the day is Simchas
Torah: the Torah itself rejoices in this revelation.

SECTION 7 - 1122

He causes the rain to fall
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4. And this is the meaning of “He causes the rain to fall,” which we begin to say on Shemini Atzeres:
for the flow of rain upon the earth is like the analogy of the drawing-forth of the drop.

Section 4 begins. On Shemini Atzeres we start to mention rain in the Amidah, and the flow of rain onto the
earth is likened to the drop from which a child is born.
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For just as from the drop a child is born, so the rain “waters the earth and makes it give birth,” etc.

As a child is born from the drop, so rain “waters the earth and makes it give birth,” in Isaiah’s words.
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And also, just as the rain is drawn down drop by drop — and that is through their descending with
Gevurah (might), from which comes the division [into drops] — therefore the rain is likened to
hairs, as it is written, “like showers (se’irim) upon the grass”; for so too the hairs of the head, each
one [has] its own follicle, as stated in the Gemara.

Rain falls in separate drops, and the Talmud speaks of rains coming down “with might” (Gevurah), the pow-

er that divides. So the Torah likens rain to se’irim, a word that sounds like se’aros, hairs: each hair, the

Gemara says, grows from its own follicle, just as each raindrop is separate.
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And although the level of the drawing-down of the drop of the masculine waters mentioned above
is drawn from the level of the inner dimension of the wisdom above, which is above the level of the
unripe fruit and the hairs, nevertheless it is drawn and descends by way of the level of the hairs —
the mazal: “Notzer” and “Venakeh” [and He clears] — only that its root is above the chain of de-
scent, as is written elsewhere on “And the Netzach,” etc.

The union’s flow comes from the inner dimension of the wisdom above, higher than the “hairs”; yet it still

passes down through them, through the mazal, the parts of the supernal beard called “Notzer [chesed]” and
“Venakeh,” the eighth and thirteenth of the Thirteen Attributes. Only its root is above the chain of worlds.
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(And see Zohar III, Naso (134a): “On this mazal [all] depend”; and see what the Ramaz writes on
Parshas Bo (40b, at the bottom), that the mazal “Notzer chesed,” etc., and within its inner dimen-

sion, etc.; and see what is written about this in the explanation on “I will greatly rejoice,” etc.)

Supporting references: the Zohar says everything “depends on this mazal,” and the Ramaz explains that the
mazal Notzer chesed has an inner dimension, within which is something higher still.
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And furthermore, just as the rains descend with Gevurah, so too the aforementioned drawing-
down, “compressed by fire,” etc., is the level of the Gevurah of Atik Yomin [the “Ancient of Days,”

the inner level of Keser|, which is enclothed in the hidden brain.

A second parallel: rain comes with Gevurah, and this flow too is “compressed by fire,” the Gevurah of Atik
Yomin (the innermost level of Keser) that is enclothed in the hidden brain.
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And furthermore, just as in the formation of rain, “a mist rises from the earth” and becomes thick
cloud and cloud, and in it the rain descends (see Bereishis Rabbah, parshah 13, and Sukkah 12a, in
Tosafos), so the arousal from below and teshuvah ascend higher and higher, to the level of “He
made darkness His hiding place,” and from there it is drawn down to become “He causes the rain

to fall,” the drawing-down of the drop, etc.

A third parallel: rain forms when “a mist rises from the earth,” gathers into clouds, and falls. So too our
arousal from below and our teshuvah rise to the highest hidden level, “He made darkness His hiding place,”
and from there the flow comes down as “rain,” the drop.
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One may also explain the analogy of “and a mist rose” in another way: that is, by way of analogy, at
first the vapors were very fine, and afterwards they become coarse and turn into thick cloud and
cloud to bring down rain; so too the aforementioned drawing-down of the drop from the brain be-

comes physical, etc.

Another reading of the mist: vapor starts out very fine and thickens into rain clouds, just as the drop drawn
from the brain becomes physical.
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And for all the reasons above, this drawing-down is called the level of “He causes the rain to fall.”

For all these reasons the union’s flow is called “He causes the rain to fall.”
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(And the meaning of “He causes the wind to blow and the rain to fall” will be understood along the
lines of what is written in Parshas Mikeitz, at the end of the discourse beginning “The Chanukah
lamp, etc., [with] the mezuzah on the right,” etc.: “However, the light of the Torah does not rise to
be called light except through the lamp of a mitzvah, etc.; the air around the light, etc., causes the
light to shine,” etc. And “air” is the level of wind (ruach); see there.
A gloss explains the words that come before it in the prayer, “He causes the wind to blow,” through the
Chanukah discourse in Torah Ohr, Mikeitz: the light of Torah shines only through the “lamp” of a mitzvah,

as a flame shines only with air around it, and air is “wind” (ruach). There air (7"X) is “light” (71X) with a hid-

den yud, the concealed source from which the light comes out.
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And see in Zohar HaRakia, in the commentary on Zohar I, Parshas Bereishis) (15a): “Its air was not

known at all, until, etc., one hidden supernal point shone forth”; see there.

The Zohar, with the commentary Zohar HaRakia, speaks of a supernal “air” that cannot be known at all until

one hidden supernal point shines forth from it.
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And this is the meaning: for there to be “He causes the rain to fall” — the drawing-down of the
Torah from the hidden brain — it is through “He causes the wind to blow,” “the air that is upon the
membrane,” etc., in which is the Daas of Atik.

So for the Torah to “rain” down from the hidden brain there must first be “wind”: the “air upon the mem-

brane” of the supernal skull, in the Zohar’s imagery, which holds the Daas of Atik, the hidden knowledge at
the highest level.
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And see the Idra of Naso (134b); and see the Likkutei Torah of the Arizal, at the end of Parshas
Bereishis, on “My spirit shall not contend,” etc.; and Zohar I (37b, at the bottom; 58a), and Zohar
HaRakia there, and Zohar II (178b, at the bottom).

Further references follow. In Likkutei Torah, Emor, the Alter Rebbe quotes the Zohar on “My spirit shall not
contend with man”: the supernal river drew “spirit” (ruach) from the Tree of Life into the tree in which death
dwells, so that spirits came into people, until evil grew and the supernal spirit departed. The Likkutei Torah
named here is the Arizal’s, as the Kehot note says.
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But through the Torah and mitzvos — “It is a tree of life,” etc. — [comes] “He causes the wind to
blow.” And see what is written on “And He came from myriads of holiness.”

It is through the Torah and the mitzvos, which the verse calls “a tree of life,” that this “wind” is brought
about.
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And this is [the meaning of] “Do not read ‘your children’ (banayich) but ‘your builders’

(bonayich)”: for Israel build and draw down the Oral Torah from the level of the Written Torah.

The Sages read “your children” (banayich) as “your builders” (bonayich): the Jewish people build the Oral
Torah out of the Written Torah.
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And they have this power because they are “your builders,” since their root, too, is from the level of
a bodily union, which is the drop drawn from the inner dimension of the brain, as our Sages, of
blessed memory, said, “Israel arose in thought”; and it was already explained above what “in
thought” means.
They can do so because their own souls are rooted in a union, like the drop drawn from the inner brain: “Is-
rael arose in thought,” and “thought” was explained above as hidden Chochmah. In Likkutei Torah, Matos,

the Alter Rebbe likewise says that Knesses Yisrael, the source of all Jewish souls, comes from a very high
place, as “Israel arose in thought.”
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Therefore it is in their power to draw down this flow from the level of the inner dimension of hid-
den Chochmah into the Written Torah and the Oral Torah, as above.

So they can draw the inner dimension of hidden Chochmah into both Torahs.

SECTION 8 - 1123-25

Children and servants; Torah after prayer
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And this is [the meaning of] “The Torah that Moshe commanded us is the heritage (morashah) of
the congregation of Yaakov.” Now, “morashah” is also an expression of inheritance (yerushah).
And the matter is that there is a level of souls who are called “children of the Omnipresent.”

Now back to the maamar’s verse. Morashah, “heritage,” also means yerushah, inheritance. Some souls are

called “children of the Omnipresent,” as the Mishnah in Avos says.
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And this is the level of Yisrael, the level of “for you have striven (sarisa),” etc. And there are souls
that are called “servant,” and this is the level of “Yaakov My servant.”

These are the souls at the level of “Yisrael,” the name Yaakov received “for you have striven (sarisa) with

G-d”: Yisrael is drawn from sarisa. Other souls are at the level of “servant,” as in “Yaakov My servant.”
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And this is the meaning of “a son is his father’s leg”: for he is truly nullified, like the nullification of
the foot relative to the head, and has no other will at all. And the meaning of “a son is [his father’s]
leg” is Netzach, Hod and Yesod of Abba and Imma, [which are] the mochin of Z’eir Anpin, etc.
The Aramaic saying “a son is his father’s leg” means the son is completely given over to the father, as a foot
follows the head, with no will of its own. In Kabbalistic terms this “leg” is Netzach, Hod and Yesod of Abba
and Imma, which enter Z’eir Anpin as its mochin. In Likkutei Torah, Va’eschanan, the Alter Rebbe develops

the image: the foot does not resist the head even when the head subjects it to painful treatment for its heal-

ing, so complete is its bittul.
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Now, just as the foot carries the head, by way of analogy, so it is in the power of the level of Yisrael
to draw down the aforementioned union, so that from betrothal there be marriage, etc. And see

what was written above about this.

This returns to “a son is his father’s leg”: as the foot carries the head, so the souls called Yisrael, the “chil-
dren,” have the power to draw this union down, turning betrothal into full marriage.
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But the souls that are called Yaakov receive this union by way of inheritance: for since this flow is
drawn into the level of Malchus, the Oral Torah, the souls of [the worlds of] Beriah, Yetzirah and
Asiyah, which are called “servant,” also receive [it], so that the light of G-d be absorbed and drawn

into each one, in the inner dimension of the heart.

The souls called Yaakov, the “servants,” receive the union as an inheritance: once it flows into Malchus, the

Oral Torah, it reaches the souls of the lower worlds too, and G-d’s light settles into each one’s inner heart.
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And see what is written elsewhere on “For he blesses the offering, and afterwards the invited ones
eat,” etc. And therefore the joy on Simchas Torah is great in all Israel, from the greatest of them to

the least, etc.

The verse about Shmuel, “he blesses the offering, and afterwards the invited eat,” fits this: one level brings
about the blessing, and others then partake of it. That is why the joy of Simchas Torah belongs to every Jew,
great and small.
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(Gloss: And according to this will also be understood what Abba Binyamin said, “...over my prayer,
that it be close to my bed”; and it is explained in Rashi’s commentary that he did not want even to

study before prayer, but to pray immediately.

A gloss applies this to daily life. Abba Binyamin in the Talmud said he was concerned that his prayer be close

to his bed; Rashi explains that he did not want even to study before praying.
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And Tosafos, in the first chapter of Berachos) (page 5b), [write]: “I do not know from where he de-

rives that it is forbidden to study beforehand.”

Tosafos question Rashi’s reading: they do not know his source for forbidding study before prayer, and they
bring proof that it is permitted. The Alter Rebbe answers that it is not a matter of prohibition.
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But in truth this is not because of a prohibition, but because the level of engaging in Torah after

prayer is higher than Torah before prayer, if the time for prayer has already arrived.

It is not a prohibition but a matter of level: once the time for prayer has come, Torah studied after praying is
on a higher level than Torah studied before it.
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And the matter is that although it was explained that the union is on Shemini Atzeres, that is in a
general way, for all the festivals are general, [encompassing]| the whole year, as is written

elsewhere.

The union described for Shemini Atzeres is its general, yearly form: each festival is a general time that en-
compasses the whole year.
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But in a particular way, it is known from Pri Etz Chaim that in the prayer of every day there is the
level of the union of Z’eir Anpin and Nukva, which are the levels of the Written Torah and the Oral
Torah;

In detail, the Arizal’s teaching in Pri Etz Chaim is that each day’s prayer brings about the union of Z’eir
Anpin and Nukva, which are the Written and Oral Torah.
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and this is through first [reaching] the level of “with all your might” in the Shema, which is what
arouses the level of the revelation of the supernal chuppah, as is written on the verse “For over all

the glory there shall be a canopy (chuppah).”

That daily union depends on first reaching “with all your might” in the Shema, which awakens the supernal
chuppah, the “canopy over all the glory.”
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And this union is renewed every day, for every day a person becomes a new creature, and there
must be an elevation of the feminine waters (mayin nukvin) from the refinements of kelipas nogah
[the husk that mixes good and evil] through “your might,” the “fiery sparks” of the Name Sag (63),
etc. And see what is written on “And these are the names of the children of Israel,” on the matter of
the clarification of the halachah, and on “There are sixty queens,” etc.

Each day a person is a new creation, so each day the union is renewed and the “feminine waters” must be

raised anew, by refining the sparks in kelipas nogah, the realm that mixes good and evil, through the fiery
love of “with all your might,” which comes from the Gevuros of the Name Sag. Related discussions are cited.
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And therefore, if the time for prayer has arrived and he does not pray and draw down the chuppah
and the union, then the Torah that he studies is only from the level of “the unripe fruit of the wis-
dom above,” which is drawn into the Written Torah on its own account, and from it to the Oral
Torah, in the manner of kiddushin alone.

So if the time for prayer has come and one studies without praying, the Torah he studies draws only from the
“unripe fruit,” at the level of betrothal.
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But when he has first [said] the Shema and prayed, and the union has been effected, then in the
Torah study afterwards there is, and there is drawn down in it, a revelation of the wisdom above it-
self, and not only the unripe fruit.

But after the Shema and prayer have brought about the union, the Torah studied afterwards carries a revela-
tion of the wisdom above itself.
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And this is the meaning of “one who engages in Torah lishmah (for its sake)”: that is, for the sake of
the Torah itself — “blessing over the Torah first.”
The Mishnah in Avos praises “one who engages in Torah lishmah,” for its own sake. The Alter Rebbe reads it

as “for the sake of the Torah itself,” linked with the Talmud’s complaint that people did not bless over the
Torah first.
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And as is written elsewhere on “For your voice is sweet (arev),” etc.: for then there is the pleasant-
ness (arevus) and sweetness of the revelation of the supernal delight enclothed in the wisdom
above, as is known. And see what is written on “Va’eschanan,” etc.; and from what is written there,
“lishmah” will be understood with additional explanation.

The verse “for your voice is sweet (arev)” is explained elsewhere through the arevus, the sweetness, of the

supernal delight enclothed in the wisdom above, which such study reveals. Other discourses explain
lishmah further.
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Yitzchak, Rivkah and the future ascendancy of Gevurah
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5. And according to this will be understood the matter of the passage of Eliezer, the servant of
Avraham, in which it is said, “And the servant said, ‘Let me sip, please, a little water from your
pitcher’”: that this flow be drawn even to the level of the souls who come from the side of the
servant

Section 5 begins. Eliezer’s request for “a little water” now also means that the flow reaches even the souls
from the side of the “servant.”
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(and see the Raaya Mehemna [a section of the Zohar], Parshas Pinchas (page 215a, at the bottom),

and the commentary of the Ramaz there; and see Zohar I, Vayeshev (181b)).

References to the Zohar (the Raaya Mehemna on Pinchas, and Vayeshev) and to the Ramaz, where the “ser-
vant” is discussed.
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And above, “servant” was explained as the Oral Torah — and there are several facets, etc. And it
needs to be understood why all this is said in connection with Rivkah, and what Rivkah has to do
with this.

Earlier, the servant stood for the Oral Torah; there are several ways to read the story. But why is this told

about Rivkah in particular?

| | [X127 7°nYy?w] [[1992% 011701 13°0127 1nR] 1 |
3 "5919aR INR %D PrRYD 1ARY (K195 nyow] PrYRw 5 5PR 113 0 1Ay R
JIyT0 R Onnax

But the matter is that our Sages, of blessed memory, said that in the time to come they will say to

Yitzchak, “For you are our father,” “for Avraham did not know us.”

The Talmud says that in the future the Jewish people will say to Yitzchak, “You are our father,” since “Avra-
ham did not know us.” Yitzchak and Rivkah therefore represent something that will be revealed in the
future.
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And the matter is that Avraham is Chesed, and his root is from the Chesed of Atik Yomin; and
Yitzchak is the level of Gevurah, and his root is from the Gevurah of Atik Yomin. And in the time to
come the Gevuros will be higher, like the superiority of gold over silver, and as [it is said], “the
Levites will be kohanim [priests],” as is written in the Likkutei Torah of the Arizal and in Likkutei
Amarim.
Avraham embodies Chesed (kindness) and Yitzchak Gevurah (restraint), each rooted in Atik Yomin, the in-
nermost level of Keser. Now Chesed is primary, but in the future Gevurah will be higher, as gold is above sil-
ver, and the Levites (associated with Gevurah) will be raised to the kohanim’s rank. In Tanya, chapter 50, the

Alter Rebbe calls the love that comes from the supernal Gevuros the love “like the superiority of gold over
silver,” the root of the Levites, and cites the Arizal that the Levites of now will be the kohanim of the future.
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And the reason for all this is that “Yitzchak” is an expression of laughter (tzechok), as it is written,
“FElokim has made laughter for me,” etc.

The reason: the name Yitzchak means “he will laugh,” as Sarah said at his birth.
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The meaning of laughter is the level of the delight born of something novel and wondrous.

Laughter is the delight at something new and surprising.
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By way of analogy, when they make an amusement (tzechok) of a kinigi, which is a fight between
two beasts, so that the king may laugh: so the level of the refinements of the 288 [sparks], when
“darkness is transformed into light and bitterness into sweetness” — there will come from this the
level of laughter before Him, may He be blessed, because it is something novel that the evil of keli-
pas nogah be transformed to good and rise to the level of holiness.
As a king laughs at a kinigi, a staged fight between two beasts, so G-d has “laughter” at the refining of the
288 sparks of holiness that fell, in the Arizal’s teaching, into the realm of kelipah at the shattering of the ves-

sels. When darkness is turned into light and bitter into sweet, that surprising reversal, evil becoming good,
is His greatest delight.
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And this is [the meaning of] “Elokim has made laughter for me”: for specifically from the level of
the Name Elokim, which conceals, the laughter is drawn, when the darkness and this concealment

are transformed, etc.

The verse says “Elokim” made laughter: the Name Elokim is the divine power that conceals, and the laughter
comes precisely from turning that concealment into light.
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And this is [why] “has made laughter for me” is in the past tense, [while] “whoever hears will laugh
(yitzchak) with me” is in the future tense: for the refinements are during the six thousand years that
the world exists, and this is the past tense.

Sarah’s words use both tenses: “has made” (past) and “will laugh” (future), and the future verb, yitzchak, is
Yitzchak’s very name. The refining is done during the six thousand years of the world’s history, and that is
the past tense.
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But the revelation of the delight from this is in the time to come, when all the refinements are com-

pleted, and this is the future tense.

The delight it brings will be revealed in the future, when all the refining is complete: the future tense.
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Now, the matter of the refinement of the 288 sparks mentioned above is called the elevation of the
feminine waters (mayin nukvin), and every elevation is specifically through the level of the

Gevuros of returning light (or chozer),

Raising the fallen sparks is called raising the “feminine waters,” an ascent from below. Every ascent comes
through Gevuros, the “returning light” that rises from below upward.
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like the matter of baalei teshuvah [those who return], [who are| “of greater strength,” which is
through the cry of the heart, with all the heart and soul and might; and like Rabbi Eliezer ben
Durdaya, whose soul departed in weeping, and our Sages, of blessed memory, said, “There is one

who acquires hisworld in a single hour”;

So the Zohar says baalei teshuvah (penitents) are “of greater strength”: they rise through the heart’s cry.
Rabbi Eliezer ben Durdaya repented so intensely that his soul left him in weeping, and of him the Sages said

one can acquire one’s world in a single hour.
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and this is the level of returning light (whereas the level of Avraham is “old, coming with days,”

from level to level, as mentioned in the Zohar on this verse),

That is “returning light.” Avraham, by contrast, was “old, coming with days,” plainly advanced in years; the
Zohar reads it as advancing gradually, from level to level.
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until it rises to the level of the Gevurah of Atik, the source of all the Gevuros, which is what is en-
clothed in the hidden brain, and it is above the level of the hidden brain;

This returning light rises all the way to the Gevurah of Atik, the source of all Gevuros, which is above even
the hidden brain, though enclothed in it.
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for the level of Atik Yomin is the lowest level in the Emanator, etc., only it enclothes itself and de-

scends into the hidden brain in order to be the root of the emanated [levels], etc.

Atik Yomin is the lowest aspect of the Emanator, G-d Himself, which enters the hidden brain to become the
root of everything that is emanated.
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Now, Avraham is the level of “ever mah” (the limb of mah), which is the level of drawing down the
revelation of G-dliness from above to below, in the manner of direct light (or yashar),
Avraham’s name (0712K) is read as ever mah (7”2 92X), “the limb of Mah”: Mah is a Name of G-d, the Name

Havayah spelled out so that its letters total 45. He represents the drawing down of G-dliness from above, “di-
rect light”; the Kehot note traces this reading to the Arizal’s Likkutei Torah, beginning of Lech Lecha.
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like the level of the completely righteous — “a tzaddik,” who bestows and draws down from above
to below; and this is the level of Chesed. And now, in the time of exile, when not all of kelipas nogah
has yet been refined, the main service is specifically in drawing down G-dliness, and therefore the
“return” (shov) must be greater than the “running” (ratzo).

He is like the perfect tzaddik who draws down blessing, and that is Chesed. In the present exile, while the re-

fining is incomplete, the main service is drawing G-dliness down, so “return” (shov, bringing it down) must

outweigh “running” (ratzo, rising up).
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As it is written, “He formed it to be inhabited.” That is, from the level of the Gevuros there is a root
of nourishment for the external forces more than from the level of the Chasadim, as the known
saying goes, “the head of Eisav [rests] in the bosom of Yitzchak.” And therefore our Sages, of
blessed memory, said, “‘And you shall choose life’ — this is a craft,” and “against your will you
live,” to draw the light down below specifically.

“He did not create it for emptiness; He formed it to be inhabited”: the world was made to be settled. In the
present, the Gevuros are riskier, since the external forces draw more nourishment from them, as in the say-
ing that Eisav’s head rests in Yitzchak’s bosom; in Torah Ohr, Toldos, Eisav is the dross of Yitzchak’s
Gevuros, like the dross of gold. So the Sages call choosing life a craft and say “against your will you live”: the
soul must stay in the body to draw light down into the world. In its own setting the saying reads “choose life”
as learning a trade to earn a living; the maamar takes it as a sign that a Jew’s task lies within the settled
world, where the light is to be drawn down.
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And this is why now the kohanim are the main ones and the Levites are secondary to them, as it is
written, “They are given to Aharon”: for the “return” (shov) is the main thing.

The kohanim embody Chesed and the Levites Gevurah. Today the kohanim lead and the Levites serve under

them, “given to Aharon,” because drawing G-dliness down (the “return”) is the main service now.
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But in the time to come, when all the refinements are refined and the whole world is purified, and
“He will swallow up death forever,” and “there is no adversary and no mishap,” etc., then, on the

contrary, the Gevuros will be more exalted than the level of the Chasadim,

In the future, all the sparks will have been refined, the world purified, death abolished and every evil force
gone; then, on the contrary, the Gevuros will rank above the Chasadim.
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for the reason mentioned above: that the main laughter and supernal delight is specifically from
the level of the refinements of the 288 [sparks], in the transformation of the attributes of the animal
soul, which is the level of the elevation of the feminine waters, and this is the novel thing. And see
what is written on the matter of “Zion shall be redeemed through justice.”

The reason: G-d’s deepest delight, His “laughter,” comes from the transformation of the animal soul’s traits,
the surprising turn of lower into higher.
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And therefore the Levites will be kohanim, and they will say to Yitzchak, “For you are our father”:
the level of the Gevuros of returning light, which is the level of baalei teshuvah — this is what

brings about the main supernal delight, etc.,

That is why the Levites will become kohanim, and why Israel will call Yitzchak “our father”: the Gevuros of

returning light, the path of the baal teshuvah, produce the highest delight.
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like the matter of “a female shall encompass a male” — “a woman of valor is the crown of her hus-
band.” (And see what is written in Parshas Toldos on “These are the generations of Yitzchak.”) And
this is what our Sages, of blessed memory, said: “If they do teshuvah, they are redeemed,” for one
depends on the other.

“ 9

Jeremiah’s “a female shall encompass a male” and Proverbs’ “a woman of valor is the crown of her husband”

express the same reversal: the receiving side (Gevurah, Malchus) will rise above and around the giving side,
as a crown encircles the head. So the Sages linked redemption with teshuvah.
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Now, Yitzchak and Rivkah are one level, for their root is in the Gevurah of Atik Yomin; only,
Yitzchak is the level of the Name Mah (45) and Rivkah is the level of the Name Ban (52); and it is
known that all revelation is from the level of the Name Ban, which is the level of Malchus, which is

the level of revelation.

Yitzchak and Rivkah share one root, the Gevurah of Atik Yomin. Yitzchak is the Name Mah and Rivkah the
Name Ban, two spellings of the Name Havayah whose letters total 45 and 52: Mah the giving side, Ban the re-
ceiving side, Malchus, and all revelation comes through Ban.
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Therefore it is said of Rivkah, “And she went down to the spring,” to be enclothed in the hidden
brain; and therefore the servant said to her, “Let me sip,” and “she lowered her pitcher onto her

hand,” etc., as explained above.

Because all revelation comes through Ban, of Rivkah it says “she went down to the spring”: her root, the
Gevurah of Atik, comes down to be enclothed in the hidden brain, the spring of all that follows. That is why

the servant asked her for a drink and she lowered her pitcher onto her hand, as explained above.
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And also “I will draw for your camels (gemalecha),” to pour out blessing below as well; see Zohar I,
Vayeshev (181b, at the bottom), and in Mikdash Melech there; and see what is written elsewhere on

the meaning of “G-d Most High, who bestows (gomel) good kindnesses.”

Her offer to draw water for his camels as well means the blessing reaches down still further. The Hebrew for
camels (gemalim) is linked with gomel, “bestows,” in the prayer “who bestows good kindnesses.”
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And elsewhere it is explained that Yitzchak and Rivkah, who are Mah and Ban, are the Written
Torah and the Oral Torah; and this was the purpose of Eliezer’s mission: to refine and draw down
this union.

Yitzchak and Rivkah (Mah and Ban) are the Written and Oral Torah, and Eliezer’s mission to bring them to-

gether was to bring about their union.
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And therefore our Sages, of blessed memory, said in Bereishis Rabbah, Chayei Sarah, parshah 60:
“Rabbi Acha said: The conversation of the servants of the patriarchs is finer than the Torah of the
children”; for the Torah of the children now is only from the level of betrothal, “the unripe fruit of
wisdom,” etc.,

So the Midrash says the conversation of the patriarchs’ servants (Eliezer’s long retelling) is finer than the

Torah of the children (laws later learned from brief hints); the children’s Torah now is only betrothal, the

“unripe fruit of wisdom.” In Likkutei Torah, Nitzavim, the Alter Rebbe explains the same saying: the ser-

9

vants’ “conversation” stands for the flow through the hairs and the unripe fruit, yet it is finer because the pa-

triarchs are rooted in Atik, the source of the light in the thirteen tikkunim of the beard.
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but the conversation of the servants of the patriarchs brought about the drawing-down of the level

of the actual union, which is the level of marriage and the inner dimension, etc.

Eliezer’s conversation, by contrast, brought about the actual union, marriage and the inner dimension.
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The conversation of the servants in Tishrei
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And now too, one may say [that there is] this level: for Tishrei is called “the month of the mighty
ones (eisanim),” in which the patriarchs were born; and through the teshuvah of the Ten Days of
Teshuvah, the souls of Israel are called at least “servants of the patriarchs,”
The same holds today. Tishrei is called “the month of the mighty ones,” the patriarchs, who according to
Rabbi Eliezer in the Talmud (Rosh Hashanah 11a) were born in Tishrei. Through teshuvah in the Ten Days of
Teshuvah, every Jew becomes at least a “servant of the patriarchs.” The Sages relate that when Rabbi
Chanina ben Dosa’s prayer was answered where Rabban Yochanan ben Zakkai’s would not have been,
Rabban Yochanan explained that Chanina was like a servant before the king, who comes and goes freely,

while he himself was like a minister. So the maamar shows that the humble “servant” can have a closeness

that greater rank lacks.
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as the saying [goes], “whether as children or as servants.” And also, there is a level of servant that
is higher than the level of a minister, as Rabbi Chanina ben Dosa was called “like a servant before
the king,” etc. And prayer is called “conversation” (sichah), as it is written, “A prayer of the poor
man..., [when] he pours out his conversation,”

In the Rosh Hashanah prayer we say “whether as children or as servants.” And a servant can stand higher

than a minister, as the Talmud says of Rabbi Chanina ben Dosa. Prayer is called sichah, “conversation,” as

in “he pours out his conversation.”
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and this is the meaning of “And Yitzchak went out to converse (lasuach)”; and see what is written in
the discourse beginning “Therefore the rulers say,” regarding “the city of Sichon.” And it was al-
ready explained that through the prayer of the Ten Days of Teshuvah, the level of marriage and
union is afterwards drawn down on Simchas Torah.

So Yitzchak “went out lasuach,” which the Sages read as prayer; a discourse on “the city of Sichon” is also

cited. As explained, the prayer of the Ten Days of Teshuvah draws down the marriage and union of Simchas
Torah.
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If so, “the conversation” and prayer “of the servants of the patriarchs is finer” — that is, even of the
level of “as servants”: that we break our hearts in the Ten Days of Teshuvah and pour out conversa-
tion before G-d — than “the Torah of the children,” which is only the level of the unripe fruit of wis-
dom; and therefore they were given only by allusion.

So the “conversation” of the servants is finer: even when we stand as “servants,” breaking our hearts and

pouring out our prayer in these days, it surpasses the “Torah of the children,” which now is only the unripe

fruit of wisdom and was given only by allusion.
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But through conversation and prayer in the Ten Days of Teshuvah, we draw down the level of the
essence of the wisdom above; and therefore his passage is repeated and comes with much elabora-

tion, to indicate a revelation and drawing-down from the essence of the wisdom above.

Prayer in these days draws down the essence of the wisdom above. That is why Eliezer’s story is told twice
and at such length: to show that it draws from the essence of the wisdom above.

IN ONE’'S AVODAH

Pray before studying once the time for prayer has come: prayer that reaches “with all your might” forms the
chuppah, so the Torah studied afterwards draws from the essence of G-d’s wisdom and not only from its
“unripe fruit.” And in the Ten Days of Teshuvah, pour out the heart even as a “servant”: that prayer brings

about the joy of Simchas Torah, which belongs to every Jew, great and small.

QUESTIONS FOR DISCUSSION

1. Why does the maamar insist that Chochmah comes from what is above it by a “leap” rather than by cause
and effect, and how does the analogy of hair and the brain make this clear?

2. In what sense is the Oral Torah only “a little water from your pitcher,” and why must Rivkah lower the
pitcher “onto her hand” before Eliezer can drink?

3. What is the difference between the betrothal of the whole year and the union of Shemini Atzeres, and what

role do Sukkos and the lulav play in preparing for it?

4. Why is Torah studied after prayer higher than Torah studied before it, according to the gloss, and how
does this change the way you might order your morning?

5. Why will the Gevuros, Yitzchak and the baal teshuvah, surpass Chesed in the future, and why does Chesed

lead for now?
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For the children at the table

From a little water to the whole spring

THE BIG IDEA

All year we receive only a small taste of G-d’s wisdom in the Torah, but on Shemini Atzeres
and Simchas Torah, after the prayers and teshuvah of Tishrei, the very heart of that wis-

dom comes down to every Jew.

The Sages say the Torah is like “unripe fruit” that falls from G-d’s hidden wisdom above. The Torah
we learn is holy and true, yet it holds only the outside of that wisdom, the way hair grows from the
head but is not the brain itself. The Written Torah is compared to Rivkah’s pitcher, and the Oral
Torah, which explains it, to Eliezer the servant, who asked her for “a little water from your pitcher.”
A pitcher is tiny next to the sea it comes from. All year long, the Torah gives only this small taste,
like a ring given at a betrothal. On Shemini Atzeres comes the full wedding, when the inner part of
G-d’s wisdom flows down. That is why it is Simchas Torah, the joy of the Torah itself, and why we
begin to pray for rain. Even a Jew who serves G-d simply, like a servant, receives this gift. The
maamar adds a lesson for every day: Torah learned after davening, once the time to pray has

come, is higher, because prayer opens the heart to the Torah’s depth.
THE MASHAL

Eliezer met Rivkah at the spring and asked her, “Let me sip, please, a little water from your
pitcher.” A pitcher holds very little compared to the sea or the spring it is filled from. So too, the
Torah we learn all year is only a small pitcher drawn from G-d’s endless wisdom, and on Shemini

Atzeres we are given from the spring itself.
QUESTIONS FOR THE SHABBOS TABLE

1. Why is the joy of Simchas Torah the Torah’s own joy, and not only ours?

2. What does Eliezer’s request for “a little water from your pitcher” teach about the Torah we
learn all year?

3. This week, how can you daven with your whole heart before you sit down to learn?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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Or HaTorah preserves this maamar without the glosses
that were added in Likkutei Torah, as part of a discourse
on Rivkah going out to draw water, which this maamar de-
velops in its last sections.
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“The Torah that Moshe commanded us is the heritage of
the congregation of Yaakov.” The whole maamar explains
how this Torah passes from its hidden source to the Oral
Torah and to every Jew.

Deuteronomy 33:4°7:3"% 0127
:3pY° NP YN AN APTME iR
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 2
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There the Alter Rebbe explains the same Midrash: the
Torah, enclothed in physical matters, comes from the lev-
el of “wise, but not with a knowable wisdom.” Supernal
Chochmah can be grasped only as it is enclothed in physi-
cal things, so that taking an esrog, in which it is enclothed,
is like taking hold of supernal Chochmah; the next pas-
sage (1:11) adds that this drawing-down comes through
the light of Keser.
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In the Midrash Rabbi Chanina bar Yitzchak names three
things that are the “unripe fruit” (novlos) of something
higher: sleep of death, a dream of prophecy, Shabbos of
the World to Come. Rabbi Avin adds two more, the last be-
ing “the unripe fruit of the wisdom above is the Torah.”
The Alter Rebbe reads this as saying that the Torah we
have comes from the outer side of supernal Chochmah.
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“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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In Eliyahu’s prayer that opens the second introduction to
the Tikkunei Zohar (Patach Eliyahu), G-d is addressed:
“You are wise, but not with a knowable wisdom.” The maa-
mar applies it to supernal Chochmah, which is beyond
comprehension.

Tikkunei Zohar 17b:3-4"7-:2 17> i *1pn
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The gloss in Tanya, chapter 35, gives what the Alter Rebbe
heard from his teacher: Etz Chaim says the Infinite Light
unites even with Atzilus only by first enclothing itself in
Chochmah, because Ein Sof is the true One, He alone with
nothing besides Him, and that is the level of Chochmah.
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The note points to a later discourse that also discusses
how the Torah is drawn from the outer side, the “back,” of
Chochmah.
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The same prayer matches each Sefirah to a part of the
body and ends: “Malchus is the mouth; we call it the Oral
Torah.” Hence the Oral Torah is the level of speech.
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PARAGRAPH 3
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There the same story is cited from Pri Etz Chaim (Sha’ar
Krias Shema She’al HaMitah, chapter 1): on Shabbos the
Arizal heard things in the heavenly academy that could
not be explained in eighty years.
KEHOT'S NOTE
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Moshe, blessing Israel before his death, describes the
Giving of the Torah: Havayah came from Sinai, shone
forth from Se’ir, appeared from Mount Paran, “and came
from myriads of holiness,” plainly the holy myriads of an-
gels. The maamar reads ve’asa (“and He came”) as an
Aramaic word, the sign of a veiled revelation, and the
“myriads” as the many contractions that hide Chochmah,
called kodesh.

Deuteronomy 33:2°2:3”% 0°737
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And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Kehot’s note points to Deuteronomy 3:23-7:11 for these
words.

Deuteronomy 3:23-7:1187:"1-272:"1 0727

PARAGRAPH 5

12

“And He came from myriads of holiness”: explained in the
previous paragraph as the many contractions that veil
Chochmah.

Deuteronomy 33:2°2:3”% 0°137

N227R TOKY TIRE VI YOI 07 TYER MM K3 2200 7 MWK
:in% N7 WK 107 UTp

And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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mX 7770 27y 7IR°2

Dby ooy nYbwhnwn

There the Alter Rebbe explains two kinds of hishtalshelus:
in the first, called “cause and effect” in the Pardes, the ef-
fect is wholly included in its cause, as a student’s under-
standing is encompassed by his teacher’s; in the second
the effect emerges as a thing in its own right and the cause
is hidden within it, like the power of intellect in a thought
or the intellect in the emotions.
KEHOT'S NOTE
5] . (R ) oaTn oy

PARAGRAPH 6

14

AR "wan

Job, answering his friends in his suffering, says that from
his own flesh he will see G-d. In Chassidus the verse justi-
fies learning about the divine levels from the structure of
the human soul, as is done here.

Job 19:26772:1™ 21°R
79K MR w2 NRTTIDRI MY IR
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.19,0° 2R

PARAGRAPH 7

15

16

17

2P0 98y Manon

Bilaam, hired to curse Israel, blesses them instead: “Who

can count the dust of Yaakov?” Here it is the opening of
the discourse referred to.

Numbers 23:10:372 72712

M B°17 Nin *w93 NN X7 Y317NK 10m 3py? 19y M

A3 NN

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
1°09%° 1NN

Havayah says of all that is called by His name: “For My
glory I created it, I formed it, indeed I made it.” The dis-
course referred to explains this verse.

Isaiah 43:7"1:3"n 1°yw°
PIPPYTAR PRTE PNRI2 V792371 0w RIpIT D
Every one that is called by My name, and whom I have creat-
ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
N¥RN 1°RR ARInm

Job asks, “But where can wisdom be found?”, since no one
knows its place. Chassidus reads 1°X% as “from ayin (noth-
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ing)”: Chochmah comes from a level that is not wisdom at
all.

Job 28:1227:1173 21K
2732 DI 77K RERA TRR M0
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2%,10 2R

PARAGRAPH 8

18

19

20

21

22

mawnna nby o pInw

When Moshe was shown Rabbi Akiva’s martyrdom and
asked “This is Torah and this its reward?”, G-d answered,
“Be silent, thus it arose in thought.” The Alter Rebbe reads
“thought” as a hidden reason, hidden Chochmah.

Menachot 29b:5°7:2 1”5 nMinan

TNRY M1 07X 77 w0 0PIy W 11137 10389 AR 17apn 210 X321
11127 118% 0K 189 7awnna 79y 9 PINW 12 BR PY 17N 1NN
A [TARD] AN AP MR 1OW CIRIT NN 2INPRIT 0Ny S
M TN N YW 17380 KR 1PPIPR 1WA PP IR 1TINRY

°19% 7awn®a 79y 75 PINY UK 70w
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
.2,03 mmn

71217 7125 95 BY 05 B7Y 1IN°22

There the Alter Rebbe explains that “Be silent” does not
mean there is no reason: the will stems from mocha sti-
ma’ah, a reason so exalted that it cannot come down into
revelation, so to others it appears to be will alone.
KEHOT'S NOTE
XL, wTI TR

"yon 9N B”Y I3

There the Torah is the inner dimension and the mitzvos
the outer dimension, but a supernal outer dimension of
which only the outside can be revealed, like “Be silent,
thus it arose in thought.”
KEHOT'S NOTE
7,328 °y0n 0 yb

WP 1Py 77T 1aNNNRY Y
It distinguishes a will below reason from a will above rea-
son and explains “Be silent” in the same way: there is a
reason, but it is too hidden even for the angels.
KEHOT'S NOTE
2K ,20 Y5

Tym 21997 P L L RO MR PR N

The note points to a long series of discourses that discuss-
es at length how Chochmah emerges from what is above it
by a leap and not by gradual cause and effect.

KEHOT'S NOTE
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27

11X 7710 27y 7IR°2
797K 17 P99 ,79°RY 11 PR 277N et AR

79990 11721 T9925NNK KD NI

The Idra Zuta, cited by the text itself: Abba and Imma
came out of the hidden brain, “are included in the mazal
and depend on it.” The maamar uses it to show that
Chochmah derives from the “hairs” above it.

Zohar, Idra Zuta 23:105-24:113-777p:3"2 XD RITRA 77 7100
OR:77d

2% MR 19P APt

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
797 7N

12°9W MR 217p 2Pt

The Mishnah lists a pierced brain membrane among the
injuries that make an animal treifah. The Alter Rebbe con-
trasts it with hair, which can be cut without harm.

Mishnah Chullin 3:1°X:3 1211 mawn
bw 0P 23 ,N73737 NRI0EY ,LYAT N2IPl .Anna2 DD R
Pl ,APY LIN PORN ATTW MN2Wl Li9Pn nea? 270 293 M
7iynY 27 ,7700Y IR ,"2pI AR ,m‘?; 1177 7P AY] N’“('l g=kh!
13p3 ,7R0 723 ,72p0 "2l .niienen n’;? 2T 7Y IR
AT 021 AN 20 IR N N IPRien 0090 1R
e 12P3W NIDIdT N1 0ONT .22 MIVRTY ,NBY ﬂ'?i'fgtl , IR
.. 20720W1 L33 0 .‘l'?;);
The following internal wounds or defects render animals
Terefa: when the cesophagus is perforated; when the trachea
is split or torn across in its width; when the membrane or
thin skin [which is innermost and nearest] to the brain is
perforated; when the heart is perforated till within the cavity
of its two ventricles; when the spine is broken, and the spinal
chord is severed; when the liver is wanting, and not a vestige
thereof remains; when there is a perforation through the two
membranes covering the lungs; when the ...

Torat Emet 357 (Public Domain) « Eighteen Treatises from the Mishna (Pub-
lic Domain)

SNpn2 oN 2”m

There the Alter Rebbe explains “Be silent, thus it arose in
thought”: Moshe’s grasp was of supernal Chochmah, from
which the Written Torah comes only as its “unripe fruit”
and back; the answer came from hidden Chochmah in
Keser, and “arose” is said because it is higher, like the
power of intellect above revealed intellect, from which a
new idea suddenly comes.
KEHOT'S NOTE
.3, °mipna e yh

a7y °pan ann

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(2,127) ITRN 17D N RMIR nTn
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PARAGRAPH 9

28 Tom 23N

Among the Thirteen Attributes of Mercy that Havayah pro-
claims to Moshe: “He keeps kindness (notzer chesed) for
thousands.” Kabbalah matches the thirteen attributes to
the thirteen tikkunim of the supernal beard; notzer

chesed is the eighth, the mazal.

Exodus 34:7°1:77% minw

NIaR 13y TRR TR KD 1R NRLM YD) 19y K1 D°DPRY TO0 1K)

:0°937729) DUWRYTY 0°12 71277y 001370y
keeping mercy unto the thousandth generation, forgiving
iniquity and transgression and sin; and that will by no
means clear the guilty; visiting the iniquity of the fathers
upon the children, and upon the children’s children, unto

the third and unto the fourth generation.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

29 0217 *°12 27 MRSy °2

There the Alter Rebbe shows that each level includes those
below it: the vegetative includes the inanimate; the bones
of an animal are inanimate in themselves, yet they grow
and live with it; and the human being, with his speaking
soul, includes inanimate, vegetative and animal, since he

lives and the small one grows.
KEHOT'S NOTE

X131 NP e 9°y5 0a RA

30 1N 7Ranm

Koheles compares wisdom with wealth: both protect, but
the advantage of knowledge is that “wisdom gives life to
those who have it.” The maamar uses it to place intellect at
the “animal,” living level; the verse itself reads without the

opening vayv, as the Kehot note remarks.

Ecclesiastes 7:1227°:t nonp

17292 TO0N TRI0T NYT 11071 A92T P32 MRana 73270

For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life

of him that hath it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.[5] 1 XP2 0w .20 1 nbnp

31 PN PIYa

Sefer Yetzirah says of the ten Sefiros: “their end is embed-
ded in their beginning, and their beginning in their end.”
The maamar applies it to the letters: though they are the

lowest level, they are rooted in the highest.

Sefer Yetzirah 1:7°1’% 717°%° 100

nambws 19302 INPIM 1NPAN2 1930 TIYA R 92 MT°ED Wy
D10 AR 7 TR 23991 23w 12 PRI 0 ITRY NYRA2 1D

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and

likuteitorah.com/likkutei-torah/vezos-haberachah/3/
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there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

PARAGRAPH 10

32

33

34

35

36

D Pywn MmN
“He shone forth to them from Se’ir”; the Alter Rebbe reads
YW as WY, “the hair of yud.”
Deuteronomy 33:2’2:3”% 0°137
N237R TNKY TIRE VI YOI 17 TYER MM K3 2200 7 MWK
:in% N7 WK 10 UTp
And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,32 0737

72% MW Y INRON0 [11R0T nan

The note points to a later discourse that takes up this idea,
that the Torah is drawn from hidden Chochmah only
through the “hairs.”
KEHOT'S NOTE
XY 077D 170 AR7

MmN 271 nMpha

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R ca i)

AW 551 SJWT Q21w yawI 25wyl N

The Torah counts Sarah’s life as “one hundred years and
twenty years and seven years.” A maamar on this verse is
cited for the hundreds, thousands and myriads in Arich
Anpin.
Genesis 23:1°R:27 N°wx"2
STV "2 30 DY YUY I DY) MY N TR 7 P
And the life of Sarah was a hundred and seven and twenty
years; these were the years of the life of Sarah.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

TN CByn Y maon mban

“The unripe fruit of the wisdom above is Torah”; here the
“wisdom above” is identified with hidden Chochmah and
its “unripe fruit” with the hairs.
Bereshit Rabbah 17:57:1° 7127 n°wx12
- 37 09197 ND211 ;190 - AR N2 Y - Nt nba ..
5153 - moyn Bw 7R NP2 PRAN MY AP0 AR 27 Lnaw
7170 - 19yn Dw non N2l ;nen

“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
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a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

37 YR WURpR IYw nUyna Y
There the wording of Pri Etz Chaim is quoted: the inner di-
mension of Abba is regarded like the inner dimension of
Atik, and all the more so the hidden brain, the source and
root of Abba.

KEHOT’'S NOTE
WS T B0 0°2%1 0 POYD R

PARAGRAPH 11

38 MR NT WK 1009 WP M237n TNRY
Plainly, Moshe describes the Torah given at Sinai from
Havayah'’s right hand amid fire. The “fire” is read here as
the force that brings out the letters of the Written Torah.

Deuteronomy 33:2°2:3”% 0°737

NI ANNY TIND I PRI in7 YR NN K2 230N T mKM
:in% N7 WK 10 U

And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

39 NWN2 w°237

The note points to an explanation there of the Zohar’s
phrase “compressed by fire.”

Zohar III, 295b2 ,137 27mt

KEHOT'S NOTE

Wﬂbﬂ 03 IR 192 °Y 1970 Mnw N7AIRI 17IR°2 AR 2,039 a0

.79’y 1”390 — »9R nnp 17732

40 NWN2 w237

The Idra Zuta on the letters of the throat says of the letter
ches: “compressed by fire, engraved by wind.” The Alter
Rebbe uses “compressed by fire” for the Gevuros that
make the letters distinct.
Zohar, Idra Zuta 36:172-39:183-27yp:1"% R0t RTIRA 7717 990
ap:ve

PARAGRAPH 12

41 273 DOWANA DR L L YTy 1A Ay
Or HaTorah quotes this whole analogy and prefaces it with
a passage from Pardes Rimonim: Sefer Yetzirah names
only air, water and fire because the element of earth is a
composite of the other three.
KEHOT’'S NOTE
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mX 7770 27y 7IR°2

729 MY Hwnm” AP0 Dwnn 93 XYan 7970°3 °Y 1719 100 NPMKa
SIRWD wo ANYY PPN 27D R° YW 07102 NIANT NAR ARTPR 07TPa
189Y71 TI07 17°%° 780 932 7511 KD 1D WR 001 IR DU wURRY X
TIOMW PN AN PBW 1232 121 M 12T LR DY T 0% R
0°7 DAY D 1WRIT MTI0° Awhw 593 XIT *¥°37 T0° 1T oy 1eyn
7 IR L1209 XA Swnna PIRmY 7T TI0° 1IN 0mt MR UK

.44°Y 2°WN X732 NPWRI2 777 .87 °Y 717390 K12 DRI

PARAGRAPH 13

42 NITID T 973 097D oo

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A7 1PI9IRNT YW 0792 IR

PARAGRAPH 14

43 NMIN2 TR

The Idra Zuta’s phrase for the letter ches, “compressed by
fire, engraved by wind,” of which the maamar quotes the
second half (as “congealed by wind”): the Gevuros must be
sweetened so that the letters are not wholly constricted.

Zohar, Idra Zuta 36:172-39:183-2"yp:1"2 XuIt RTINT 7717 190
»ap:vo

PARAGRAPH 15

44 7”32 °0ma PRIYT P

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
XY 18 AT

45 WOR PR 99
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2°,20 D°vawn

46 WON DR O

The Torah’s law of the borrower: “And if a man borrows
from his fellow, and it is injured or dies..., he must pay.”
Its opening vav (“and”) ties it to the passage before it, and
the Talmud learns laws from that connection.

Exodus 22:1337:2°> mnw
:07Y7 DPY 1RY°PR 12¥3 NTIR 1Y 1Y DYR YO PR

And if a man borrow aught of his neighbour, and it be hurt,
or die, the owner thereof not being with it, he shall surely
make restitution.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

47 The chapter HaSho’el, whose laws of a borrowed animal
build on the vav of “And if a man borrows”; an example of
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the Oral Torah drawn from a single letter of the Written
Torah.

Bava Metzia 95a:133:X 17”% Ry°¥n K22

1Py TP WK 13Y 7Y 770 ) - PORY? 2317 KR MK KPR
Jinnnn

William Davidson, Vocalized Aramaic (CC-BY-NC) ‘

PARAGRAPH 16

48

49

50

51

TR DOWYY 7772 W
There “and you shall engrave upon it engravings of a
signet” refers to the letters of the Torah: the Torah before
us, enclothed in physical matters, is like letters engraved
in wax, which are not of the substance of the letters in
thought or speech, yet are those very letters given form.
KEHOT'S NOTE
»RAN 17 D7YAWIN QOOWRIW D7AWINT NIPNINRT ARAM” 3,30 XM
7772 1URW RN 1217 191 .07AWINT NPNIRT NPREY M0 PRI 103
D°PPRAN NPNIR 7Y RN QWY QNI MDD NNNDY 1°aya 7O v
DNPMIR 17 1”2 P 9127 IR NRaw DPMIRG N 97y D1RY Mywa
R A% °Y 0”2 — YAR DwYIT 77 — NN 170w Ry
NPMIRAY” 7011 R™IN2 970 77T 1URnw vOR Y DMID nNUMINA
N3 oonnnn

anIn *minD 1oy NN

Havayah commands Moshe: “You shall make a tzitz (head-
plate) of pure gold and engrave upon it, engravings of a
signet, Holy to Havayah.” The discourse referred to reads
the engraved letters as the letters of the Torah.

Exodus 28:36777:117> ninw
"2 Wp DO *MN2 TPy NIND VAW 37 778 YN
And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

70 9P 1T TIIM L L TR By 1T

As Eliezer, Avraham’s servant, finishes praying at the well
for a sign, Rivkah comes out “with her pitcher on her
shoulder.” The maamar reads the pitcher (kad, twenty-
four) as the Written Torah, carried on the shoulder, the
“back.”

Genesis 24:157"0:77 N°wKR12

13 PXINIY 177 WK NRYY R0 13M 1277 192 00 XTI
:TIRRY™7Y 772 DTI3N "MK 1N K N

And it came to pass, before he had done speaking, that, be-

hold, Rebekah came out, who was born to Bethuel the son of

Milcah, the wife of Nahor, Abraham’s brother, with her

pitcher upon her shoulder.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

170,70 DPwRI2

770 9y 1T TIm

Rivkah answers Eliezer, “Drink, my lord,” and hurries to
lower her pitcher from her shoulder onto her hand to give
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him a drink. Developed later in the maamar: the Written
Torah flows into the Oral Torah through the “hands.”
Genesis 24:181°:772 N°WR12
Bhiria] Fl:rj"?}] 72 701 701 PITR NY IRRmM
And she said: ‘Drink, my lord’; and she hastened, and let

down her pitcher upon her hand, and gave him drink.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RN INT 1700 175 . . 717D

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L[5] .K 70K, (R7ON) N

RINPIINT 19990 77 9391 7179

The Tikkunei Zohar (Tikkun 21) reads 175 as the twenty-
four (779) books of the Torah; the Kehot note also refers to
14a.
Tikkunei Zohar 47a:12-1477°-27":X 1”11 977 °pN
TPIIRT IRDY K27 12 P9ANKRT 77D NIRRT RNPIIRT 17700 770
72 7P7RT 771 073 NRT RTIMT NNR PUHRNT X999 RT
0°97 MA3 IRW® IR KT LpPwnn 0% Yo 791 LAt va 1vaph
WPRT P22 .70 ORN2 POIE TR T .77 3PRY T 1INR 71902
797N 7AWl 2% MR 1PPY 75 PRT RNPOW .RMPA2 X°AN

.7tan X% oopoR
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 17
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55

INTY NP 2101

Havayah answers Moshe’s plea to see His glory: “You shall
see My back, but My face shall not be seen.” The Written
Torah given through Moshe comes from the “back” of
Chochmah.
Exodus 33:23275:2"% mnw
IR K 2391 *IMRNK N°K7) *22NK *N0m
And I will take away My hand, and thou shalt see My back;
but My face shall not be seen.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

30,35 mnw

The Talmud says Rabbi Akiva would derive heaps of laws
from every crown on the letters; the maamar treats this as
an exception, since such layers do not appear in the Oral
Torah.
Menachot 29b:3°3:2 72 ninan
PR IRZD D1INY Awn TPYY AYwa 37 MR AN 37 MR
97> DY 29y7 *n YUwa7 1P39% MR NPNIRD 00ND WY auTw
ADY 12 ROPYI MMNT 125 MDA NP TPRYY w° TR DTR 17 IR
M%7 5w 12N P90 I Ip 93 9y v TRy e
Wikisource Talmud Bavli (CC-BY-SA)
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oW .. PP PIP P By WA e v P

The parallel text there adds that Rabbi Akiva alone knew
this, and that he was named Akiva as “ekev Yah” (the heel
of yud-hei), because he drew even the level of yud-hei
down into the heel.
KEHOT’'S NOTE
221 Pwnn Y 770 APy 12°PY W P1 DR YT 100 173 xinw”
MPWRII DMK — (.. 299970 PUIART IV 91 2Py N3 77 Pna AR
X ,L,RNNN 17D

9791 Q%% VYR N1 °1RNAT T2V IRKRN

Eliezer runs toward Rivkah and asks her for “a little water
from your pitcher”; read as the Oral Torah receiving only a
glimmer of the Written Torah. The verse says “the servant
ran toward her and said,” so the words “the servant said”
are not together in it, as the Kehot note remarks.
Genesis 24:171°:772 n°wR12
7120 BRTUYR RYPPRRNT MR ANKIR? 190 P
And the servant ran to meet her, and said: ‘Give me to drink,
I pray thee, a little water of thy pitcher.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
.[3] 772307 0 b owy 0,70 NPwRN2

27yawin »na *bn na NI 1Ay

The note points to this lexicon’s entry for the Kabbalistic
identification of “servant” with Malchus.
KEHOT'S NOTE
.("PX ND) NP2 1PN .20 Y MK RVRM IR

NP2 P Ty
Avraham speaks to “his servant, the elder of his house,
who ruled over all that he had,” sending him to find a wife

for Yitzchak. Here the servant is Malchus, which rules
over all the worlds below.

Genesis 24:2°2:772 n°wX12

970 R0 9mWRTP02 Dwna Nt 1T 3T2YTRR D7 RN
2277 nonR

And Abraham said unto his servant, the elder of his house,

that ruled over all that he had: ‘Put, I pray thee, thy hand

under my thigh.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

22,73 NPwRA2

2oy 9391 mabn
In David’s psalm of praise: “Your kingship is a kingship of
all olamim.” Plainly an everlasting kingship, over all ages;
read here as Malchus ruling over all the worlds (olamos),
all of which are drawn from it.
Psalms 145:1337>:1”np 0°2°1n
1T 1377202 ANPWHM 0ONPY23 NSYR MR
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT'S NOTE
. ,np ooenn

770 By 170 TN M

Rivkah hurries to lower her pitcher onto her hand:
Chochmah must come down into the attributes, the
“hands,” to reach the Oral Torah.

Genesis 24:1817°:775 N"wK12
ANpYM Fl'[j"?}] 72 7701 701 2ITR NY INRm
And she said: ‘Drink, my lord’; and she hastened, and let

down her pitcher upon her hand, and gave him drink.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Q%75 °PIw N °na2
The note points to this lexicon’s entry for the identifica-
tion of “hands” with the emotive attributes.

KEHOT’'S NOTE
170, MR R”Rn1 KT

7972

Havayah promises the rebuilt Zion: “I will make your win-
dows of kadkod,” a precious stone. The Alter Rebbe sug-
gests the word hints at two pitchers (kad-kad).

Isaiah 54:1227:77117°yw°
PRITIARY T133729) MR 1387 T TOURY 1972 "N
And Iwill make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(Giadd's | =13))

In the earlier text in Or HaTorah, this parenthesis reads
differently: it refers to the “cup of blessing,” which is
Malchus resting on the five fingers of the right hand, as
mentioned at the beginning of the Zohar.
KEHOT'S NOTE
173392 13993 1107 T A0 01PR2 R¥NI R ,R°NNN QW NPWRI2 07NIR2
nnnaamamn o1 70 1Y2R 1 DY RanoT "5 M2 RITY 71972 W 010
(wry noon

PARAGRAPH 19
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66

QWAT 799112 DOIRINW MY

There the Alter Rebbe explains that the revelation drawn
from above during Sukkos is encompassing, and on
Shemini Atzeres it becomes inward; this drawing-down is
called “He causes the rain to fall,” for as rain from above
brings out the earth’s hidden power to grow, so this reve-
lation brings out the love hidden in every soul.
KEHOT'S NOTE
27,238 2295 XY

oW %23 PUIIN©mD

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[5] .7 (2 ,0) neayn
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M9 NNTPY TN NYOWR DOAWA 223 PUTINGDY

The Talmud discusses the first rainfall of the season; fol-
lowing the Aruch’s explanation, the Alter Rebbe reads it
through the image of a groom going out to meet the bride,
and applies it to the rain mentioned from Shemini Atzeres.

Taanit 6b:15-161"v-1"1:2 "1 N°3yn

NRIP? 1N KW — DONYIT 2Y 1IN SRR MK 037 TN

APPYR T 77 1MIK 0TIN7 127 MR 7TIN 27 WK 77720 RN AP

13°0 19°K” 19377 {12 02707 a7 °27) 7 AT 1EW) EY P2 By

R0 ANAY? OR? Y 71D 13 10D 130 1Y 0% 17 KPR
SNIRTIND 217 772,192 X9 R0 0

William Davidson, Vocalized Aramaic (CC-BY-NC)

N7y 1 7T DPWRI2 9712 °N

The Zohar passage that the text itself cites, together with
the Ramaz’s commentary on “the secret of the chuppah.”

Zohar, Introduction 13:123-14:132-3"5p:3” 1nIpn 200 990
27507

B9 5y 50 27Y TIN"22 WrRYY O PR PR . L MWK Mma
297 720

There the Alter Rebbe explains the chuppah over the su-
pernal “glory” (Abba and Imma) as the supernal will above
Chochmah, referring to the discourse “Torah tzivah,” and
cites the Ramaz on Zohar, Bereishis 8a: the chuppah is
Abba and Imma being covered by the beard of Arich
Anpin.
KEHOT'S NOTE
WX, wrnw 1P aon aya

12102 P7AN2 N1

The note identifies the place as the essay beginning
“Lehavin mah shekasuv bePri Etz Chaim” (157a), printed
near the end of the Tanya.
KEHOT'S NOTE
RPN N7MIR L3 ,T RIP™ 90YR AR L[D] LK L1p nPyRa wrn pant o
SpPNncy 7970

PARAGRAPH 20
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“Myriads of holiness (kodesh)”: kodesh is a name for su-
pernal Chochmah, which links it to kiddushin, betrothal.

Deuteronomy 33:2’2:3”% 0°737

N2 7NXY TIXD IR YORIN NP PYER MM K2 230n T NN
:in% N7 WK 107 UTp

And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.. 9727 °9nn 00 Y 9MIYnn RPRT ARDY RMRT M 197 D WY
'h'l’JJ'? 1°M71 7102 72LA PPT°) O 3”ARY R”IN 712VA D’f‘lm‘? pirhsl
S

N”IN 1RVR 2OnPY? 97N
Etz Chaim, Sha’ar HaNesirah, end of chapter 3: the super-
nal brain of Arich Anpin gives through its Daas, the eighth
mazal to the thirteenth, “and afterwards Abba and Imma
take the drop” and bring it down as mochin to Z’eir Anpin
and Nukva.
Sefer Etz Chaim 29:3%:v"5 0”1 vy
TV INDYR A9TA 93 RMIR TY T MRY ARDY KM 13 PR DINX ...
1MIPRa Wrnd RPKRT RIPOT71 R0 11953 B0 RPRT MM M DaR TRN
1211 251 am 511 °n Bt vt 2 (12) 12 9 03 IXanI owt
M3 YWl own 73pl RIAW 271 RIR2 71D yOWI 901 KIAW "1Om
DR °1 PRI 12w NYT Yy YeRwn 1Y man 1921 RnRa
7102 2L 1°7°7I1 O AR R™IR 72V D’Hm'? 92 AR 5
IR R™IR Mw2?nn2 9737 P 91ynn o0 ke 1 10aab pmn
PR
Sefer Etz Chaim (Public Domain)

91 N TR

The Talmud’s principle that a minor cannot beget; here,
the union requires mature Daas.
Sanhedrin 68b:8-10-'1:1 1”0 1177710

KR UPR 127 R RPPD 1D OR ZRORT NI OIT7 AU RROR)

PR TOR 727 IMNT L1277 KPP NN AL YT 2712 UKD

32 1RY PRIW72 DTN 77 W7 031 UORA WORY PR ORI RIY 100

.27 2937 137 132 ,KPN 29N

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,M0 P70

QIN" YT
After the death of Hevel, “Adam knew his wife again,” and
Shes was born. Union is called “knowing,” so it depends

on Daas; the verse reads “Adam” without the definite arti-
cle, as the Kehot note remarks.

Genesis 4:25772:7 N°wR12

Y %3 DY RYNX KWPM 12 TIM INYRTNY T DX YT
7R 1317 °2 227 NN 0K ¥ 0RO

And Adam knew his wife again; and she bore a son, and

called his name Seth: ‘for G-d hath appointed me another

seed instead of Abel; for Cain slew him.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.[3] on R92 0w .o, T nPwR2
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76

77
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79
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The note says the comparison between rain and the drop
from which a child is born is explained there.
KEHOT'S NOTE
1PNy [9w3°n N2 RN

e

Havayah compares His word to rain and snow, which do
not return until they have watered the earth “and made it
give birth and sprout.” The Alter Rebbe uses it for the
union’s flow, which brings new life like the drop.

Isaiah 55:10:71”1 7°yw°
MUYIDX "2 MW K MY DRWI T P OYAT T KD 7D

For as the rain cometh down and the snow from heaven, And
returneth not thither, Except it water the earth, And make it
bring forth and bud, And give seed to the sower and bread to
the eater;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

S aywe

RWT 29y DPYws
Moshe opens his song: “My teaching shall drop like rain...
like showers (se’irim) upon the grass.” Plainly se’irim are
driving rains; the word sounds like se’aros, hairs, so rain,
falling in separate drops, is likened to hairs.

Deuteronomy 32:2°2:27% 0°737
%y 0°2°3791 RYT™2Y DPYYD NINK 203 20 onp? qwnd Ay
2y

My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the
showers upon the herb.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.2,2% 0”31

702 K12 K7D WRAT Myw

The Gemara says G-d created a separate follicle for each
hair, so that no two draw from the same source; each rain-
drop too falls separately.

Bava Batra 16ax 1"t X7n2 822
KEHOT'S NOTE
X ,L 2”2
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770 KD ONTa

The Idra passage, cited by the text itself, on the mazal on
which everything depends.

Zohar, Idra Rabba 17:147-21:157-1"np:1" X237 XIIR7T 717 7100
™IP:R"D

(27y0 ”7) K2 B RIR WRY

It quotes the Ramaz: the mazal Notzer chesed has an inner
and an outer dimension, and within its inner dimension is
the inner dimension of Atik.
KEHOT'S NOTE
7PONY PRI K17 AN1PRID TIN21 1RO PRID 12 W 70N %I S51ma7”
.17 PID 277yN wnn —

PN Ry N

Before there was rain, “a mist would rise from the earth
and water the whole face of the ground.” The model for
how what rises from below, our arousal and teshuvah,
brings the flow down from above.

Genesis 2:6M:’2 N°WX12
SRR 387227 DK TRYM PIRT TR 772 T

but there went up a mist from the earth, and watered the
whole face of the ground.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

0,2 NPWRI2

19n0 qwn nws

In David’s song of deliverance, Havayah comes down hid-
den in storm clouds: “He made darkness His hiding
place,” the dark rain clouds around Him. Here it is the
hidden level to which teshuvah rises, and from which the
“rain” comes down.

Psalms 18:1227>:17> 0°%°11n
:D°RNY °3y DMTNOWN N0 1NI°I0 1IN0 TWN-NY?
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12910937770

There the Alter Rebbe writes that the light of the Torah is
called light only through the lamp of a mitzvah, and that a
flame shines only when there is air around it: air (1"X) is
“light” (71X) with a hidden yud, the concealed source from
which the light comes out into revelation.
KEHOT’'S NOTE
L3,2n R™MN
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The Zohar, cited by the text itself, on the supernal “air”
that is not known at all until one hidden supernal point
shines forth from it.

Zohar, Bereshit 1:1-2:7°12-"X’R N°wX12 ,7717 7120

nPWNR12 270 NYpoa

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Rricah i)

27y0 1727) KM
There the Alter Rebbe quotes the Zohar on “My spirit shall
not contend with man forever”: the river that flows forth
drew “spirit” (ruach) from the Tree of Life and poured it
into the tree in which death dwells, so that spirits were
drawn into people for many days, until evil arose and the
supernal spirit departed.
KEHOT'S NOTE
LT ,0% MR D 2y R

N avnyy
Shlomo says of the Torah’s wisdom: “It is a tree of life to
those who hold fast to it.” Through the Torah and mitzvos
the “wind” is brought about.
Proverbs 3:1817>:3 *own
KR PRRM A2 DPIR? KT 00TYY
She is a tree of life to them that lay hold upon her, And hap-
py is every one that holdest her fast.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
7 ,200%n

7192 RPN 9733 nUR

Havayah promises the restored Zion: “All your children
(banayich) shall be taught of Havayah.” The Sages read
banayich as bonayich, “your builders,” and the Alter
Rebbe applies it to Israel building the Oral Torah.
Isaiah 54:13x™:77117°yWw°
27722 09W 377 °0 P77 72709
And all thy children shall be taught of the L-RD; and great
shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7192 RPN 9733 nUR

The Talmud’s closing teaching: Torah scholars increase
peace in the world, as it says “All your children shall be
taught of Havayah, and great shall be the peace of your
children”; “do not read banayich, your children, but
bonayich, your builders.”
Berakhot 64a:147°:X 770 N1>72
7 TRY I0TIN "3K? 31 DYPY T2 KPR I PN X
YN N YNt UTRImING MY 17ma ivy m b
1Y 1”77 20 TwRAR APOR N N2 1¥n? .92 0iPY K3 1121R
~of?w2 ny nX 713 7 18 0y
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"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

mawnna oy PR

The Midrash says Israel preceded the world in G-d’s
thought; here “thought” is hidden Chochmah, the root of
Jewish souls.
Bereshit Rabbah 1:4"7:X 1127 n°wKX12
:(2,32 0°91N) 29057 P 1237 KOO 1997 NPwRY CAIp R L.
,OWR W R wIPRT Nv21 DRIWN N1ART .73 IR R0 1101”7
0°21y5” :(° ,0 YWIT) IMRIY PPIN MART MRIATP "awnna 1Y
n°IP NTY MO :(2,7Y 0ORN) MR P 5RAW 73 7203
0191 23 RDI” :(2° ,1° 1°1M7°) MARAW IR wIPHI N°2 U0p
A o707 (0 ,2Y 0O9NN) TNRIY AR 1wn DY mw T NwRn
AR MR XYL 2372 72X 037 TR N0 wnw 2197] A oy
,OW) AYW IR 7IT9 000 0927 (2,38 Ow) TNRY Aawnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT'S NOTE

01701 .3 ,3) Mun PPy .7,k 7

The Midrash’s chapter on “a mist rose from the earth” dis-
cusses how rain forms: the waters that rise from below are
sweetened in the clouds and come down as rain, and
Rabbi Berechiah reads ed as “calamity”: when people are
humbled and return, the rain falls at once.
Bereshit Rabbah 13:9°0:3”° 127 n°wx92
271 TYOR M2 YR N 000 PR 0299 oobnan 9o (R nbnp)
R 2pnb ,0°% TN°E0 101511 P1TAN O°% Pwhinn Paw L Yei
RO ,IRID 1IR2 R :ywI1° 2379 MYOoR 1 17 nR pobnn oonn
o> anR MR Pyw 7D ,0°m KPR NPan own IRDn Jeoab
Y212 01 A% ANR 271100 R DUPPIR N (MnY pUw DITIR
7270 M, ANR™PS Ko 1D 11270 ,1man 02 120 AR anK .o
.DP2RIW 07 Own NYOOR 7T 1PNYT BY AP AYRa R 0o Ml
... 11077 785 .N2%% 0vaw on aws w227 1enYT oY

“All the streams go to the sea, [yet the sea is not full; to the
place that the streams go, there they go again]” (Ecclesiastes
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1:7) - there was an incident involving Rabbi Eliezer and
Rabbi Yehoshua, who set sail in the Great Sea, and their ship
entered a place in the sea where the water was not moving.
Rabbi Eliezer said to Rabbi Yehoshua: ‘We came here only
for some test.” They filled a barrel of water from that place.
When they arrived in Rome, Hadrian, may his bones ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The maamar’s opening verse; the word morashah is read
here as inheritance.
Deuteronomy 33:4°7:3"% 0°727
:3PY? NPAR MY Yh 127MmE 1R
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2Ipn %12 P

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
17,3 MAR

2Ipnb ov1a

“Beloved are Israel, for they are called children of the
Omnipresent”; the source for souls at the level of
“children.”

Pirkei Avot 3:1477:’3 N1aR mwn
X230 92 Y791 1707 7120 0982 R12IW 0IX 2727 ,InN 170 K
P20 OTRT DY ALY DOPRK D933 %2 (0 MPWRI2) MWNIY 072
0°12 WY D77 NYTI TI07 20 .0iPR7 072 WY XY
PRI 1020 0PN M2 anX 0°32 (T 0°72T) TR ,Dipn?
TR *?3 07 10T 077 NYTI M 730 .00 93 0N 1Ay
X °N7IR ,02% °ANI 230 NR? 3 (7 °5wR) MRV ,07IY7 K121 1Y
A3ty

He used to say: Beloved is man for he was created in the im-
age [of G-d]. Especially beloved is he for it was made known
to him that he had been created in the image [of G-d], as it is
said: “for in the image of G-d He made man” (Genesis 9:6).
Beloved are Israel in that they were called children to the
All-Present. Especially beloved are they for it was made
known to them that they are called children of the All-
Present, as it is said: “you are children ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

w52

The angel tells Yaakov: “No longer Yaakov shall your name
be, but Yisrael, for you have striven (sarisa) with G-d and
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97

98

99

mX 7770 27y 7IR°2

with men and prevailed.” The name Yisrael is drawn from
sarisa; here it is the level of the “children.”

Genesis 32:29173:3°5 n°wK12

DORPR™DY 0P PRIPITOR v quY TIY NN 3Py K7 IR
221P1 DR

And he said: ‘Thy name shall be called no more Jacob, but

Israel; for thou hast striven with G-d and with men, and hast

prevailed.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.09,3% nPwRna

»129 203
Havayah comforts His people: “Now hear, Yaakov My ser-
vant, and Yisrael whom I have chosen.” The name Yaakov
is linked here with the level of the “servant.”

Isaiah 44:1X:7"n 71°yw°

:12°7702 PR 7Y 39 YR ANy

Yet now hear, O Jacob My servant, And Israel, whom I have

chosen;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XTIy

M12RT Ny72 X932

There “You are children to Havayah your G-d” is ex-
plained by “a son is his father’s leg”: like the foot that is
nullified to the head and does not resist even when the
head subjects it to painful treatment for its healing, out of
its bittul in unity with the head; that is why Israel can say
“our G-d,” as one says of every limb that it is his own.
KEHOT'S NOTE
o] . (3,2 DT Y

M12RT Ny72 X932

The Talmud asks whether an heir counts as “his father’s
leg,” standing in his father’s place. The maamar reads the
saying as the son’s complete bittul to his father, like a foot
to the head.

Eruvin 70b:2-3’3-"2:2°y 1°217°y

>371 ,702n IR VIR AP? MK 2RI MIART A°YID W :R0PT N

NIPN? AMINY 93,577 M AR JPwan PR un PRy 22T

297 70K3 — N2V N¥pn? IOKIY 221 .N2WT 297 AmA — naw
MY W28 7N nawn

William Davidson, Vocalized Aramaic (CC-BY-NC) ' '

PARAGRAPH 24

100

217 992° R "2 27y

Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken 5565.
KEHOT'S NOTE
.79°R1 180 °Y 7°NIRM 7T .20p Y 170N MY02 027D MANIT PAIR
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The maidens going out to draw water tell Shaul that the
seer, Shmuel, has come: the people will not eat until he ar-
rives, “for he blesses the offering; afterwards the invited
eat.” Used for the way the union effected by some souls is
then shared by others.

I Samuel 9:132v X 2Xnw
DOR>TKY *2 DOR? nnan 17Y° 0L IR RN 12 °YD 0OK3D

=3 1'?2 Ry 0°RIPI ﬂ‘?;&’ 1970K 1217 7727 X702 X277y Oy
ANR 1IR¥NAA 09°72 INR
As soon as ye are come into the city, ye shall straightway find
him, before he go up to the high place to eat; for the people
will not eat until he come, because he doth bless the sacri-
fice; and afterwards they eat that are bidden. Now therefore
get you up; for at this time ye shall find him.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

102 1112 NIR IARY 70
Abba Binyamin said he was concerned all his life that his
prayer be close to his bed; Rashi explains that he would
not study before praying.

Berakhot 5b:21875:2°11 n1972
2y — w2 3 TYuIn N7 00137 23 Y X P2 XK XA
.01IT? 1193 2 7PN XANY "NYn 7Y ,°NLR *107 KIAY N78n
2307 NIPPOR 27NLR 1077 KR nbn 197 RINY npan oy
12 12 YU 027 RPIORY 37 0 LTI 27 R W e
207 WKW — TRA 1A? 12 YEIN 12T XD XPY D9Rnn? i
RIPK RPX ,7NUR *3077 X0 K7 2799800 TRI 2X T8 R
7 ngn’? 1me”
There is a teaching : Abba Benjamin said : Throughout my
life T was most anxious about two things, viz., that my
Tefillah should be recited before my bed, and that my bed
should be placed between North and South. "That my
Tefillah should be recited before my bed." What means "be-
fore my bed" ? Is it to be supposed that it was actually in
front of the bed? But Rab Judah has said in the name of Rab

(another version : R. Joshua b. Levi): Whence do we learn ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
MR P TR T PRI RPAwN CMPINa ox 1772 AR .27 M072
LRVIRD NTIAYA POW MW 0w NTIPDH 1m0 KPR L1132 RARD 790

0Py 1Y 99ann i 1012 RaRW ROR

103 0TI TIP3 MMORT 10 Nan nyT RY

Tosafos on Abba Binyamin’s words: Rashi explains that it
is forbidden even to study before prayer, “and I do not
know his source”; they prove from Rav’s practice that
study before the Shema is permitted. The Alter Rebbe an-
swers that it is a matter of level, not of prohibition.

Tosafot on Berakhot 5b:21:2°2:8”3:2°1 M1572 %y n190Nn

w1 .59aNPw Ty TORPNR WY 1O ROW - SNUnD 1m0 XK KON

.9 RIA NYT K2 .A90N OTIP TINDY MORW TInD? 19%EK wD

(3 T 77 M) Caw pI9a PRT oTp TIRYY WwT PRI AR

likuteitorah.com/likkutei-torah/vezos-haberachah/3/

mX 7770 27y 7IR°2

RWYR °3 W”P P 71°272 °1NMmY 772m) 7197 Swnal 07PN 277 199K
Haleh R 7R iald
Vilna Edition (Public Domain)

104 7123 NI TRRNM IANY 7IN2 POy nhynw — omp 1w
A9DNM QTIPW TN AN
The note points to a comment of the Rebbe on this point,
the superiority of Torah studied after prayer, printed in
the edition’s additions.
KEHOT'S NOTE
.0211°%) My Nnoia ]'?l'l‘? APNYIV 9”NTIR P Ny IR7

105 n”yaa ¥y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .(27°p) wrpn v .(37D) 9ann v

106 TN P93

In the Shema Moshe commands: “You shall love Havayah
your G-d with all your heart, with all your soul and with all
your might.” Its love without limit raises the feminine wa-
ters and awakens the supernal chuppah.
Deuteronomy 6:5°77:"1 %727
SATRRTP2) TWDI 233 73377223 TRR M NK D)
And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

107 7217 723 0 Py 3
Isaiah foretells that over Mount Zion Havayah will create a
cloud by day and fire by night, “for over all the glory there
shall be a canopy (chuppah).” Here it is the supernal
chuppah that precedes the union.

Isaiah 4:5°7:7 171°yWw°

O mI TPY) b By IRy T TionhD By m N
18N 2272270y °2 NP7 1A?

And the L-RD will create over the whole habitation of mount

Zion, and over her assemblies, a cloud and smoke by day,

and the shining of a flaming fire by night; for over all the

glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

108 moEm wrR DMTRIYS Pan

The note points to the Siddur’s commentary for a parallel
discussion of Torah study after the Shema and prayer.

Berakhot 5b2°1 m>72
KEHOT’'S NOTE
L1770 — 12312 °n 7770 LK ,11M7°0 .2, M52 AR

PARAGRAPH 25

109 R mna pow

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
21797 MAR
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110 MR mna powy

“Whoever engages in Torah lishmah merits many things”;

lishmabh is read here as for the sake of the Torah itself.
Pirkei Avot 6:1°:"y max miwn
PRR °271 :DNIYRI 072 NIP T2 ,M3wRT 1103 DwIn 1Y
XPX Ty R?1 .1277 001277 23t AN m1iR2 poivi P2 anik
273K ,0IpRT DX 27IR 290K ,¥71 K7p1 .32 K 070 190 ORIy Pov
MY inw2m N7 DX main ,DipRa DY mpwn N9 NX
RN T2 IAROIR L TRRI W) TOM PPTE NPT? AR RN
IRV LT N2 7N AZY 3R PINN LMt 7% in2Pm

... IR WM AIRY 07 (1 75wn)

The sages taught in the language of the Mishnah. Blessed be
He who chose them and their teaching. Rabbi Meir said:
Whoever occupies himself with the Torah for its own sake,
merits many things; not only that but he is worth the whole
world. He is called beloved friend; one that loves G-d; one
that loves humankind; one that gladdens G-d; one that glad-
dens humankind. And the Torah clothes him in humility and
reverence, and equips him to be righteous, pious, upright
and trustworthy; it keeps him far from sin, ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
m m9mn 1102 1992

The land was lost because “they did not bless over the
Torah first”; the Alter Rebbe connects it with studying for
the Torah’s own sake.
Bava Metzia 85b:1°X:2 770 Ry°%¥n 822
SWPRY 7Y ,IMTE KDY OO0 1K IMETD KP1 0O 1nR
WTZRS ’mjn DR oAy T7}_7 al 179&”1” WDNJW ,ﬁ?ﬂ¥5_73 X7 772 !Z?i'rf;)tl
.9IA M7IR2 1972 KPY 127 R 77T 27 0K 70777190 A3
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
.2,12 "2 AR7

12 2y 9P %0

The beloved calls to his dove hidden in the clefts of the
rock: “Let me hear your voice, for your voice is sweet
(arev).” It is the opening of a discourse cited for the sweet-
ness (arevus) of the supernal delight in Torah study.

Song of Songs 2:1477:2 0*wi 1w

SIND PRI 2 722 79
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 26

13 OFMaN T2y MYORT D PIY 127 By

That talk explains why the marriage of Yitzchak and
Rivkah is explained here, at the end of the Torah, and not

likuteitorah.com/likkutei-torah/vezos-haberachah/3/

mX 7770 27y 7IR°2

in Torah Ohr on Parshas Chayei Sarah, and how it con-
nects with the opening of Likkutei Torah on Vayikra.
KEHOT'S NOTE
TRD 11P27 PRX® SRIW°1 1P1Y IN2N % TXaM 106 °Y X”1 273wn w03
2”7y ROP*1 02 NP NN w191, 20’ MDA R

14 9729 0% BYR NI RN T3P0 IRNRN
Eliezer’s request for “a little water”; read now as the flow
reaching the souls called “servants.”

Genesis 24:171°:772 nwR12

27797 DOR0YN K PRIT IHRY ANRIPY 1T TN
And the servant ran to meet her, and said: ‘Give me to drink,
I pray thee, a little water of thy pitcher.’
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

115 11°3N NN 79 PrReR 1NN Py
The Talmud describes how in the future Israel will turn to
Yitzchak and say, “For you are our father.”

Shabbat 89b:4-5"11-"7:2 v”5 naw

WPIN AR 027 12207 ORB NI 027 W 233 12 DX °27 MY

D7iyn 1PKI2 11728 0 AN 117727 KD PRI 197 XD 01aR 0D

INVI 7712 :07712K7 KIT 9912 UATRN 17 K> X3P Y7 — Ty

AR MR ARY NEATR DY e 093y DY 91327 30 R o

ATM2Y R YT RN L0732 T3 R AP MAT Y ApY

nYTR By ammY 071y DY 91937 1107 R ARLT 3712 ApY NN
.. K71 KDY *202 XY 0K .Y

William Davidson, Vocalized Aramaic (CC-BY-NC)

Isaiah 63:161"v:370 11°yWw°

112X 7T AR 137727 KD DRIPM 11977 KP DT72K 7D 102N AKTD

:T0Y 02997 17K)
For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

10,30 Pyw© .1 ,00 naw

PARAGRAPH 27

116 nrpPa wrns 0°Ins onen

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
SRpI nonn SR

17 NP

There the Alter Rebbe describes a love that surpasses all
others, “like the superiority of gold over silver”: a love like
flames of fire, from the supernal Gevuros of Binah.
KEHOT'S NOTE
AP
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PARAGRAPH 28

118 2OPON OP Y PNy

At Yitzchak’s birth Sarah says: “Elokim has made laughter
for me; whoever hears will laugh (yitzchak) with me,”
sharing her joy. The source of Yitzchak’s name.
Genesis 21:61:X7 N°wKX12
PPTPOY yRWnTPD 00K V7 TRy pRR MR InRm
And Sarah said: ‘G-d hath made laughter for me; every one
that heareth will laugh on account of me.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

J1,RD NPwRA2

PARAGRAPH 29

19 °h BN YW DD N2y NWR 0P Yy Py

The verse moves from past (“has made laughter”) to future
(“will laugh,” yitzchak), read as the present work of refine-
ment and its future delight.

Genesis 21:61:X72 N°wKX12

P9TPOY YRWnoD 0P 7 Y PR M kM
And Sarah said: ‘G-d hath made laughter for me; every one
that heareth will laugh on account of me.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

120 NnDY 1T 21w "pPNR nowa

The Talmud speaks of the six thousand years that the world
exists.
Rosh Hashanah 31a:8-9°v-n:x X*% mawn wx1
RRPY M7 2 "R RIY :XPOR 11 IRT ,KPVR 2772 2379°0)
R AR MR LURINT 0902 17;’? 23 AmRWY 0 TM
207IMIR T T RNIYT D0 DR 170 nRAY L2170
.”Tl? PIT” 227 MR K27 72 72y 27 MR
William Davidson, Vocalized Aramaic (CC-BY-NC)
Sanhedrin 97a:1227:X 1% 1777110
N7 MWRIY 20 T LKRPY 17 "I DR MY RPR 110K
0o%R 13007 MRAY L2170 2N AR CAR LRI 0302 i*r;‘? al
TPIDY AN Y} YW 0l

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

LR LIX 7TI0 LK LKD)

PARAGRAPH 30

121 9°n° X9°Ma n7ya

The Zohar says baalei teshuvah draw near with greater
strength than the completely righteous; here, the power of
returning light.

Zohar I, 129b2 ,u3p x*m
KEHOT'S NOTE

.2,00p R”m

likuteitorah.com/likkutei-torah/vezos-haberachah/3/

mX 7770 27y 7IR°2

122 322 1NPWI NSO 772 NYIOR

Rabbi Eliezer ben Durdaya wept until his soul departed,
and Rabbi said, “There is one who acquires his world in a
single hour.”
Avodah Zarah 17a:157°0:X 1 191t 172y
TY 11°222 YA 1272 172 IWRA m°an L2 R’?rj ’ﬂ’?Jj 9270 PR NR
TR RITINT 12 YR VI ATV PP N2 ANy Annw) angy
PINTTP2 23 DN L[N M 777292 K97 X IN20 D797 07
LROMT NI3°0D K20 [2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

KLPTY

123 0°7°2 N2 7Pt 29aNY

“And Avraham was old, advanced in years (ba bayamim)”;
plainly a statement of his age. The Zohar reads ba

bayamim as “coming with his days,’
level by level.

rising day by day,

Genesis 24:1°X:772 N°wX12
752 DI2NNY T3 M B2 K2 121 DT13N)
And Abraham was old, well stricken in age; and the L-RD
had blessed Abraham in all things.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
X L,TD DPwRA2

124 11 9”Y 9113 95110

Kehot’s note points to Zohar I, 129a for these words.
Zohar I, 129ax ,vop x”m
KEHOT'S NOTE
LNLUOP R
125 T P00 By e 1ots

The Zohar on “coming with days” explains it as rising
from level to level, in contrast with the sudden ascent of
teshuvah.

Zohar, Chayei Sara 19:183-190%”p-272p:10™ 17w *°1 7M1 120

126 1R 92K *°1N2 N7 O7aK

Kehot’s note points to where this is explained further:
Likkutei Torah of the Arizal.
KEHOT'S NOTE
.79 971 PrraRnh nph

127 01 . . YORWnR RIAW POT8

The note points to this lexicon’s entry for “tzaddik” as the
one who bestows from above.
KEHOT'S NOTE
LP2TX 7Y 5”Y2 0775 AR .70 ,8 NIR RVRN IRT

PARAGRAPH 31

128 7980 naw®

Havayah, Creator of heaven and earth, “did not create it
for emptiness; He formed it to be inhabited.” The world’s
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129

130

131

purpose requires drawing the light down into it.
Isaiah 45:181:71”n 171°yw°
M1293 RIT ALY PING 7%° PRI XA MW K712 NTIRK 730D
STIY PRI’ IR 778 N2w? A2 0K
For thus saith the L-RD that created the heavens, He is G-d;
That formed the earth and made it, He established it, He cre-
ated it not to be empty or chaotic, He established it to be set-

tled and inhabited: I am the L-RD, and there is none else.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

10,00 vy

PRXST MDVY2 YT W7
There the Alter Rebbe cites “Eisav’s head in Yitzchak’s bo-
som” to show that even opposite Atzilus there are kelipos,
which draw their life from Atzilus; Eisav is the Z’eir Anpin
of that kelipah.
KEHOT'S NOTE
777 R”IN Y LR L,RD Y00 D DoyR 0a IR LA ,1 nPwRnab DRy 12 70
STy APNNR 1777 77N 1¥R2 0°NoD Con 7l 77w 233 11 RA
L[] .(3,3) *11°1 "D 2 nm RIT PR LR ,0P] 117TMAR 1R Y

PR%ST MDVY YT PWIT

The Targum relates that Eisav’s head rolled into Yitzchak’s
bosom at the Cave of Machpelah; Chassidus reads it as
Eisav’s root in Yitzchak’s Gevuros.

Targum Jonathan on Genesis 50:1337>:’3 n°wX12 % 113 0130
KnwR WP PYT TY Proan YT WY MM RPY YT ...
K092 2pM2 1PYT 112 1137 DN 1IN PRYYT MEYYY 133 MmN
> DTI3K 1217 KO?92 7R0 NYR3 Y77 32 02 113p 12 907
But when his sons had brought him into the land of Kenaan,
and the thing was heard by Esau the Wicked, he journeyed
from the mountain of Gebala with many legions, and came
to Hebron, and would not suffer Joseph to bury his father in
the Double Cave. Then forthwith went Naphtali and ran, and
went down to Mizraim, and came in that day, and brought
the Instrument that Esau had written for Jakob his brother in
the controversy of the Double Cave. And immediately he
beckoned to Hushim the ...

Targum Jonathan on Genesis (Public Domain) « The Targum of Jonathan
ben Uzziel, trans. J. W. Etheridge, London, 1862 (Public Domain)

MaNIN T 0%°12 NN

The Bavli’s discussion of a father’s duty to teach his son a
craft, which the Kehot note cites alongside the
Yerushalmi.

Kiddushin 30b2a°% 1v17°p
KEHOT'S NOTE
.2,% PwTp 973 IRTY LRPDT AIRD U

likuteitorah.com/likkutei-torah/vezos-haberachah/3/

mX 7770 27y 7IR°2

DN T 0°°12 DN

“‘And you shall choose life’ — this is a craft”; here, the task
of living in the world to draw light down.

Jerusalem Talmud Peah 1: 'R:’X XD *now17> Tindn

SA NN 27y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L7720 MR

ST NN 7Y
“Against your will you live”; the soul is sent into the body,
against its wish to rise, to draw light down.
Pirkei Avot 4:222373:7 max 11wn
y1°? 1372 0vnm NN oonnm L mng DoTi9 IR T Nan
RIT 1200 R ,RII2T XIT ,IR0T RITLOR RIW YTITRY YOTING
1397 PRY ,KIT T2 TP TNY R LT Y2 NI LTY N LT
49w Pa0w 1o mpn K91 ,0°1D Riwn KDY ,mow XYY LA KD
77 DR N3 PIRWIY 7% Ameua BNy Liawng oph Yy ym
23170 AKX 072 231,778 AKX 9072 P L0801 10X A0 vy
.- 0% TRY AKX 90712 231, 0K 9072
He used to say: the ones who were born are to die, and the
ones who have died are to be brought to life, and the ones
brought to life are to be judged; So that one may know, make
known and have the knowledge that He is G-d, He is the de-
signer, He is the creator, He is the discerner, He is the judge,
He the witness, He the complainant, and that He will sum-
mon to judgment. Blessed be He, before Whom there is no
iniquity, nor forgetting, nor ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 32

TN A 29N

The Levites are “given to Aharon and his sons”; the Kehot
note remarks that the word “hemah” is not in that verse
(compare 8:16).
Numbers 8:161”v:’1 712712
9132 077722 MWD NN X2 "33 AR Y2 MR 0703 07303 7
7 DOX "AMRY 2877 131 93
For they are wholly given unto Me from among the children
of Israel; instead of all that openeth the womb, even the first-

born of all the children of Israel, have I taken them unto Me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Numbers 8:19v>:’1 72713

"N TAY? PRI °12 7iRn 11371 IX? 0703 oNP0NR MInK)

>122 277 R?) PRI °1275Y 19277 T¥in DIND PRIwrI2 N1y
WTPIT0K PXP12 NP2 AN XD

And I have given the Levites— they are given to Aaron and to

his sons from among the children of Israel, to do the service

of the children of Israel in the tent of meeting, and to make
atonement for the children of Israel, that there be no plague
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137

138

139

among the children of Israel, through the children of Israel
coming nigh unto the sanctuary.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.[3] %% (7mm) M ©7 1 73T .00 0,1 72TRa AR

m8I® M Yo

Isaiah’s vision of the feast of the end of days: Havayah

“will swallow up death forever.” The future, when all is

refined.

Isaiah 25:8°1:71”2 °yw°

D7 11y NN B°32773 Yyn AYRT T 3T A NP Nl v93

1371 %2 PINT02 Py

He will swallow up death for ever; And the L-rd GOD will

wipe away tears from off all faces; And the reproach of His

people will He take away from off all the earth; For the L-RD

hath spoken it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,72 Y

Y22 PRI TOW PRI
Shlomo writes to Chiram that G-d has given him rest on
every side: “there is no adversary and no evil mishap.”
Used for the world to come, when every evil force is gone.
1 Kings 5:181:11 X 0°9%n
17 Y32 PRI 10 PR 2°29n 77 0p9R T 17 1Ag
But now the L-RD my G-d hath given me rest on every side;

there is neither adversary, nor evil occurrence.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7720 VawNa 118
Isaiah’s promise: “Zion shall be redeemed through jus-
tice, and her returnees through righteousness.” The open-
ing words of a discourse referred to for this theme.
Isaiah 1:2715R 11°yWw°
HMRT83 PV 1720 YR TIY
Zion shall be redeemed with justice, And they that return of

her with righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

92322100 "2,

Calling the wayward daughter of Israel home, the prophet
says Havayah has created something new in the land: “a
female shall encompass a male,” the woman going around
the man. Read here as the feminine side, Gevurah and
Malchus, rising above the masculine in the future. (Kehot:
Jeremiah 31:21)

Jeremiah 31:22275:x”% 117

33fon 7393 I3 MY X722 133V N2T TREIN *NRTTY
2

How long wilt thou turn away coyly, O thou backsliding

daughter? For the L-RD hath created a new thing in the

earth: A woman shall court a man.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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mX 7770 27y 7IR°2

KEHOT'S NOTE
XD X7 nT

:’swy [k

Shlomo’s proverb: “A woman of valor is the crown of her
husband.” A crown sits above the head, so the receiving
side becomes the higher.

Proverbs 12:4'7:17 7wn
KEHOT'S NOTE
7,005

PPONA1 WD WYY OR

“If Israel do teshuvah, they are redeemed”: redemption,
when Gevurah is revealed as higher, depends on the
Gevurah of teshuvah.
Sanhedrin 97b:14-157"1-77°:2 1% 1°77710
DUYM 12WN2 KPR MR 2TT PRI L1ROPT P2 19D i1 MR
YUK 227 OKRIND L19aR2 TINYPY PaRY 7T R DRINYY 07230
TR PPN PR - XY OXY PRI - 1WA PRIy PRI OX mix
M2 YITRI RPX 21PN TR N2WR PRIy PR OX ywine 027 90
YD Y PR 102 NwR PRIRY T9R 177 TRYR M
PRIy PRI OX IR APOPR 27 TR RN .2vmb i
ce AWV MRIY L1PORII - WA
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
2,18 1°97130

171222 QWAWW . . P27 PRx°

The note points to this lexicon for Yitzchak and Rivkah as
rooted in Gevurah.
KEHOT'S NOTE
1227 ,PA%% 7Y 2707y 07792 .170 ,7 NIR R”RN AR

7Y TIm

Eliezer, retelling the scene to Rivkah’s family, says she
came out with her pitcher on her shoulder “and went
down to the spring and drew.” Read as her root, the
Gevurah of Atik, coming down into the hidden brain.
Genesis 24:45771:77) N"WR12
TIN ARIWDY A7) NREY NIRRT AT 22770N 9277 7PIK DY "IN
XY "YU 72K VIR M A3Y]
And before I had done speaking to my heart, behold,
Rebekah came forth with her pitcher on her shoulder; and
she went down unto the fountain, and drew. And I said unto
her: Let me drink, I pray thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1 ,70 NPwRA2

ARWN TPonab on

After Eliezer drinks, Rivkah offers: “I will also draw for
your camels, until they have finished drinking.” The bless-
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ing is drawn down further still; gemalecha (your camels) is
linked with gomel (bestows).

Genesis 24:1907°:772 N°wR12
:NPYY 19270K TY XY 777017 03 M0RM INpYa? Pom
And when she had done giving him drink, she said: ‘I will

draw for thy camels also, until they have done drinking.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

145 (27y0 X”2PT) 2w R M2 °N
The note points there for a discussion of this Zohar pas-
sage in connection with Rivkah drawing water for the
camels.

KEHOT’'S NOTE
X L,M2P 1AW 218 07N ARD

146 1721 7”12’12 QAW AP271 PA%ST "Nl X7

One of the places where Yitzchak and Rivkah are explained
as Mah and Ban.

KEHOT'S NOTE

D NPMIR LTPORY R L9 MW PN D 1IN 790K 99 Y A70pn »nio IR

.54 7Y 102 °Y 271 273wN w0 .72°K1 °2 °Y 07N »7A0 .2 ,19p wn

147 7722 71N 109

There the Alter Rebbe reads the same Midrash: “conversa-
tion” is a parable for the flow drawn through the hairs and
the unripe fruit, yet the servants’ conversation is finer be-
cause the patriarchs are rooted in Chesed, Gevurah and
Tiferes of Atik, the source of the light drawn into the thir-
teen tikkunim of the beard.
KEHOT'S NOTE
.X ,310°2%3°D 27y IR

148 AN "Tay dw nmew ne°

An extended explanation of Rabbi Acha’s saying about the
conversation of the patriarchs’ servants.
KEHOT'S NOTE

AR 777 990K 3,100 O NUMIR LT9ORY R LI9P LK LTPR wUn 1N IRD
(72 °y) v”Pwn RAX ™

149 0°12 LW 17N NIaR T1ay bw innew o0
Rabbi Acha: Eliezer’s story is repeated at length, while
many laws are learned only from hints; the Alter Rebbe
explains the conversation drew down the union itself.

Bereshit Rabbah 60:81:°0 127 n°wx12
LR AR LW 33 119 PRY 13 733 AR L1PORDR PRATR 1 X ...
71277° 9°R 12 D12 77 7°N7AM PR 12 OMAD 37 7°NRN0 AR 1Y
1071 .P97307 R2IRN 11°93K 1KY 11707 N9IR R K207 yw 712
mMaR °na "2y v 1NMPw 79 :RAR °27 K 0°%na% X1DoMm 1an
RIT .0°97 AWPWY 0°Iw MYUPR Sw nwaD .0°12 v o inTinn
12591 KPR ,17W20 RADR M7 PRI 790 20130 P T8 IR
0T 12 MYIOR T RO RAY MR ORMP 12 NYRY 7 KPR
... 29391 ,1°937 7IMD 0Om LA T IR

“The man came to the house and unfastened the camels. He
gave straw and feed for the camels, and water to wash his
feet and the feet of the men who were with him” (Genesis
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24:33). “The man came to the house [and unfastened the
camels]...” - he untied their muzzles. Rabbi Huna and Rabbi
Yirmeya asked Rabbi Hiyya bar Rabba: Were the camels of
Abraham our patriarch not like the donkey of Rabbi Pinhas
ben Yair? Robbers once took the donkey of Rabbi Pinhas
ben Yair. It spent three ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

PARAGRAPH 33

150 DOIN°KR[ 17°°P1 "wn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2, R

151 MIANT TR 1A

The words here quote Rosh Hashanah 10b:10; the passage
is shown below.
Rosh Hashanah 10b:10:2 > 7w wr?
,NIAR 37791 W02 ,07390 K121 W02 iR NYUPR 021 ,K0n
B MR TR0 MWD WRA2 PR 7291 noBa LNiAR AN WwNn2
.I0KT N°2n A0 RY? MWD WRI2 MM

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

SRR,

152 NIANT TR A

Rabbi Eliezer’s view that the patriarchs were born in
Tishrei, derived from “the month of the mighty ones.”

Rosh Hashanah 11a:2’2:X X w1 wR9

N 19°33 ,NiaN 17P1 19°33 02197 K122 10732 mIK YU O3

wRI2 ,73M P07 MR 7791 MWD WRI2 PNy 7991 nop2 ,nian

PNIIRD TTIY TPV MWD URI2 ,PIIORT N°2n AR RYY M
2RI TTNY 10°12 19K31 19732 ,0773m2

William Davidson, Vocalized Aramaic (CC-BY-NC)

153 0°72Y2 DN 0°120 ON nNRn2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1797 02 091y NI 01°n nbana

154 7295 ’P1 RDIT 12 RI°IM 527

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.27y0 72 Ma13

155 9 2105 TaY5 *P1 ROIT 12 RI%AM 237

Rabbi Chanina ben Dosa is “like a servant before the
king,” with free access, while Rabban Yochanan ben
Zakkai is “like a minister”; a servant can stand higher.

Berakhot 34b:281173:1 7% m372

12723 227 23R 71790 79077 7270 ROIT 12 K370 0212 YR 1Y
12y Wpa ,°12 KI°A0 1P MR LORDT 12 13080 021 BY 112 APm ORD
MR LT, 0OR00 1YY WRY 1IN2 172 UKD 1030 L) oon
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Reh]
It also happened with R. Hannina b. Dosa that he went to
Torah with Rabban Johanan b. Zakkai. The son of Rabban
Johanan b. Zakkai fell ill, and he said to him, "Hannina, my
son ! Pray on his behalf that he may live" R. Hannina laid
his head between his knees, and prayed on his behalf, and
he recovered. Rabban Johanan b. Zakkai said, "Were Ben
Zakkai to press his head between his knees all the day long,
no notice would be taken of him." His wife said to ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

156 1y 1van

The psalm’s heading: “A prayer of the poor man when he
is faint, and pours out his conversation (sicho) before
Havayah.” Prayer is called sichah, conversation.
Psalms 102:1°X:27p 0°%°7n
St 78w 1 23071 ALy "Iy 1PN
A Prayer of the afflicted, when he fainteth, and poureth out
his complaint before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.X,3p 0°21N

157 MW pPrRs NE”

As evening falls, “Yitzchak went out lasuach in the field,”
and sees the camels returning with Rivkah. Plainly to walk
or meditate in the field, perhaps among the shrubs
(sichim); the Sages read lasuach as prayer, from sichah.
(context: Steinsaltz Tanakh)

Genesis 24:63270:772 N°WX12

0°PR3 NI R PPY RPN 27y NI N2 mv? pow REn
:0X3

And Isaac went out to meditate in the field at the eventide;

and he lifted up his eyes, and saw, and, behold, there were

camels coming.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.30 ,70 NPwRA2
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