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T H E  B I G  I D E A

The Torah’s bond with Israel is a marriage in two stages: on the festivals, betrothal

and the chuppah; on Shemini Atzeres, the inner union of the Written and Oral

Torah. On that day even the simplest Jew receives the essence of the Torah as an

unearned inheritance.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

T H E  M A A M A R  I N  B R I E F

The Sages read morashah, “inheritance,” as me’orasah, “betrothed,” making the Torah a bride, yet

they also call Sinai a wedding at which Israel is the bride. To resolve this, the Alter Rebbe explains two

stages of marriage. The Written Torah, rooted in Supernal Chochmah, is the groom; the Oral Torah,

which is Malchus, is the bride. In betrothal the groom gives only an outer glimmer, through the “fire”

of contraction, and it is Israel, through self-nullification and the mitzvos, who draw it down; so toward

the Oral Torah they are the groom. In marriage both partners rise to the chuppah, “the most hidden of

all hidden,” before which Chochmah and Malchus are equal. This is revealed on the three festivals,

“the season of our rejoicing.” Shemini Atzeres is the union after the chuppah: the inner dimension of

the Written Torah flows into the Oral Torah and down to every Jew. The level of Yaakov, the servant,

becomes one with Yisrael, the son, so all receive the essence of the Torah as an inheritance, prepared

by the deep teshuvah of the Ten Days of Teshuvah.

O U T L I N E

1 Bride or groom?

The Sages call the Torah a bride (me’orasah) but also call Israel the bride at Sinai; a first resolution is test‐

ed, and the answer begins with the two stages of marriage, betrothal and marriage.

¶1–3

2 Heaven and earth: the two Torahs

The Oral Torah (Malchus) explains the Written Torah, which is rooted in Supernal Chochmah but reveals only

a “pitcher” from its sea, from its “back,” like hair.

¶4

3 Betrothal: fire, children and builders

Chochmah reaches the Oral Torah only through the “fire” of contraction, aroused by Israel’s fiery self-nul‐

lification; as “children” with no will but G-d’s, Israel become “builders,” giving life to the Oral Torah, and

so are its groom.

¶5–8
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4 Marriage: the chuppah of the festivals

Above Chochmah is “the most hidden of all hidden,” which surrounds groom and bride equally like a

chuppah; it is revealed on the festivals, while Shemini Atzeres is the inner union after the chuppah.

¶9–11

5 An inheritance for the servant

On Shemini Atzeres the flow reaches as an unearned inheritance even the servant, the level of Yaakov, and

so the joy of Simchas Torah is greatest for him.

¶12

6 Yaakov becomes one with Yisrael

Inheritance means receiving the essence: on Shemini Atzeres Yaakov is joined to Yisrael, the son, and all

receive the hidden light of Chochmah, not only its “testimony”; betrothal and marriage also apply to

prayer.

¶13–15

7 From teshuvah to Shemini Atzeres

The deep teshuvah of the Ten Days of Teshuvah and Yom Kippur (the light of Imma, “your children”) pre‐

pares the union of Shemini Atzeres (the light of Abba, “your builders”), the “house” built after Sukkos for all

the house of Yaakov.

¶16

K E Y  C O N C E P T S

Betrothal (erusin) אירוסין
The first stage of marriage, made with the ring: the groom

gives the bride a small, outer measure of life-force and

sets her apart for himself. Here, the Oral Torah receiving

from the outer dimension of the Written Torah.

Marriage (nisuin) נשואין
The second stage, under the chuppah, which surrounds

groom and bride alike. It prepares the inner union in

which the groom gives from his innermost self.

The Written Torah and the Oral Torah תורה שבכתב
ותורה שבעל פה
The groom and the bride of the maamar: the Written Torah

rooted in Supernal Chochmah (“heaven”), and the Oral

Torah, which is Malchus, speech and revelation (“earth”).

The most hidden of all hidden סתימו דכל סתימין
The level above Chochmah, the Supernal Will, before

which Chochmah and Malchus are equal. It is the chuppah

over groom and bride, revealed on the festivals.

Son and servant בן ועבד
The son has no will but his father’s; the servant has his

own will and sets it aside. On Shemini Atzeres the inheri‐

tance reaches even the servant, Yaakov.

Inheritance (morashah) מורשה
What an heir receives without toil, and in its essence. The

Torah’s essence comes to every Jew on Shemini Atzeres.

The fallen fruit of Chochmah נובלות חכמה
The outer glimmer of the Supernal Wisdom, called “testi‐

mony,” as distinct from its essence, the hidden light within

Z’eir Anpin.

Your children, your builders בניך — בוניך
The light of Imma received in the Ten Days of Teshuvah

makes Israel “children”; through it, on Shemini Atzeres,

they become “builders,” drawing down the light of Abba.
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S E C T I O N  1  ·  ¶ 1 – 3

Bride or groom?

4 א׳ פסחים פ״ג תורה צוה1 לנו משה2 מורשה3 קהלת יעקב. )פסוק זה הובא בגמרא ברכות פ״ט נ״ז

מ״ט ב׳. סוטה פ״ג מ״ב.

“The Torah that Moshe commanded us is the inheritance (morashah) of the congregation of

Yaakov.” (This verse is cited in the Gemara: Berachos, chapter 9, 57a; Pesachim, chapter 3, 49b;

Sotah, chapter 3, 42;

The maamar opens with a verse from Moshe’s final blessing (Deuteronomy 33:4), read in the portion of

V’zos HaBerachah on Simchas Torah. The parenthesis lists where the verse is quoted in the Talmud, Midrash

and Zohar. The Talmudic passage that fits “chapter 3, folio 42” is in tractate Sukkah (42a), where this is the

first verse a father teaches a child who can speak.

סנהדרין פי״א צ״א סע״ב מכות פ״ג כ״ג סע״ב. רבות תרומה ס״פ ל״ג תשא פ״מ צו פ״ט. בשה״ש
6 5 זח״ב יתרו פ״ג ב׳( בפסוק ישקני מנשיקות פיהו.

Sanhedrin, chapter 11, at the end of 91b; Makkos, chapter 3, at the end of 23b; [in Midrash]

Rabbah: Terumah, at the end of chapter 33; Tisa, chapter 40; Tzav, chapter 9; in Shir HaShirim

[Rabbah] on the verse “Let him kiss me with the kisses of his mouth”; Zohar II, Yisro, 83b.)

The list continues. In Sanhedrin 91b the verse teaches that the Torah is the inheritance of every Jew, so that

withholding a teaching from a student is like robbing him of his inheritance; in Makkos 23b the word

“Torah” is counted as 611 in gematria, the commandments given through Moshe. The Midrash and Zohar

passages build on the same verse.

והנה ארז״ל בפסחים שם7 אל תקרי מורשה אלא מאורסה שהתורה נק׳ כלה וכ״ה ברבות8 תרומה שם

וצ״ל

Now, our Sages, of blessed memory, said in Pesachim there: “Do not read morashah (inheritance)

but me’orasah (betrothed),” for the Torah is called a bride; and so it is in Rabbah, Terumah, there.

And this needs to be understood,

The Talmud reads morashah, “inheritance,” as if it were me’orasah, “betrothed”: the Torah is betrothed to

the Jewish people. That makes the Torah the bride and Israel the groom. The Alter Rebbe now raises a diffi‐

culty with this picture.

1
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דהא ארז״ל במשנה ספ״ד דתענית9 ביום חתונתו זו מתן תורה. ופי׳ ביום חתונתו משמע שכנס״י נק׳

כלה. וא״כ התורה נקרא חתן.

for our Sages, of blessed memory, said in the Mishnah at the end of chapter 4 of Taanis: “‘On the

day of his wedding’ — this is the Giving of the Torah.” And the meaning of “on the day of his wed‐

ding” implies that the Community of Israel is called the bride; and if so, the Torah is called the

groom.

The Mishnah applies “the day of his wedding” (Song of Songs 3:11) to the Giving of the Torah at Sinai. If

Israel is the bride in that wedding, the Torah, which Israel receive, would be the groom. So the two teachings

seem to contradict each other.

)הן אמת כי ברבות סדר אחרי ספ״כ מבואר משל למלך שהיה משיא בתו כו׳ בתו זו התורה הה״ד ביום

חתונתו וכ״ה בסדר במדבר ספ״ב.

(It is true that in Rabbah, on the portion of Acharei, at the end of chapter 20, a parable is set out of

a king who was marrying off his daughter, etc.: “His daughter — this is the Torah,” as it is written,

“on the day of his wedding”; and so it is in the portion of Bamidbar, at the end of chapter 2.

In a parenthesis the Alter Rebbe first notes the other side: the Midrash tells a parable of a king marrying off

his daughter, and the daughter is the Torah. There the Torah is clearly the bride.

א״כ לפ״ז י״ל דגם בפי׳ ביום חתונתו היינו שישראל הם החתן והתורה שהיא בתו היא הכלה.

If so, according to this one may say that in the meaning of “on the day of his wedding” as well,

Israel is the groom, and the Torah, which is His daughter, is the bride.

On that reading, even “the day of his wedding” could mean that Israel is the groom and the Torah, G-d’s

daughter, is the bride, which would agree with “betrothed.”

אך באמת בכמה דוכתי משמע ג״כ דפי׳ ביום חתונתו היינו שישראל הם הכלה וכדפירש״י ע״פ ה׳

מסיני בא10 יצא לקראתם כו׳ כחתן היוצא להקביל פני כלה11 והוא מהמכילתא פ׳ יתרו.

But in truth, in several places it is also implied that the meaning of “on the day of his wedding” is

that Israel is the bride, as Rashi explains on the verse “G-d came from Sinai”: “He went out toward

them, etc., like a groom who goes out to greet the bride”; and this is from the Mechilta on the por‐

tion of Yisro.

But other sources plainly make Israel the bride at Sinai. Rashi on “G-d came from Sinai” says that G-d went

out to meet the people like a groom going out to greet his bride, and Rashi takes this from the Mechilta on

the portion of Yisro.
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וכ״מ ג״כ ברבות נשא פי״ב ביום חתונתו זה סיני חיתונין היו שנאמר וקדשתם היום12 כו׳ משמע
13 בענין בעטרה שעטרה14 שישראל הם מקבלים הקדושין. וע׳ זח״ב( )נ״ח א׳ פ״ד א׳ כ״ב א׳( ח״ג )ס״א ב׳(

כו׳.

And so it is also implied in Rabbah, Naso, chapter 12: “‘On the day of his wedding’ — this is Sinai; it

was a wedding, as it is said, ‘And sanctify them today, etc.’” — which implies that Israel are the ones

who receive the kiddushin. And see Zohar II) (58a, 84a, 22a), [and Zohar] III (61b), on the subject of

“with the crown with which [she] crowned [him],” etc.

The Midrash on Naso also calls Sinai a wedding, reading “sanctify them” (vekidashtam) as kiddushin, the be‐

trothal that the bride receives. The Zohar passages he cites discuss “the crown with which his mother

crowned him” from the same verse in Song of Songs.

גם ברבות ס״פ ואתחנן איתא א״ר ברכיה בעשר מקומות קרא הקב״ה לישראל כלה כו׳. ויש מתרצים

דלגבי הקב״ה נק׳ ישראל כלה.

Also in Rabbah, at the end of Va’eschanan, it says: “Rabbi Berechyah said: In ten places the Holy

One, blessed be He, called Israel ‘bride,’ etc.” And some resolve [this by saying] that in relation to

the Holy One, blessed be He, Israel is called the bride,

The Midrash counts ten verses that call Israel a bride. Some resolve the contradiction by distinguishing rela‐

tionships: toward the Holy One, blessed be He, Israel is the bride.

ולגבי התורה נק׳ ישראל חתן ועד״ז יש לפרש הפסוק ולא תתורו אחרי לבבכם וגו׳ אשר אתם זונים

15 כו׳ אחריהם למען תזכרו16,

and in relation to the Torah, Israel is called the groom. And in this way one can interpret the verse,

“And you shall not wander after your heart, etc., after which you go astray, so that you will remem‐

ber, etc.”

Toward the Torah, however, Israel is the groom. The Alter Rebbe shows that this reading fits the verses of tz‐

itzis (Numbers 15:39–40).

פי׳ ע״י ולא תתורו ולא תהיו בבחי׳ זונה ח״ו כי אם ואל אישך תשוקתך17 ביום ההוא תקראי
18 ,19 ,20 ,21 ,22 ,23 ,24 ,25 ,26 ,27 ,28 ,29 ,30 ,31 ,32 ,33 ,34 ,35 ,36 ,37 אישי.

Meaning: through “you shall not wander,” you will not be in the state of a zonah [a faithless

woman], G-d forbid, but rather [in the state of] “and your desire shall be to your husband,” [and]

“on that day you shall call [Me] ‘my Husband.’”

“You shall not wander” means being a faithful wife to G-d, whose desire is for her husband alone and who

calls Him “my Husband” (Genesis 3:16; Hosea 2:18). This is the “bride” side of Israel’s relationship to G-d.



L I K K U T E I  T O R A H  ·  V ’ Z O S  H A B E R A C H A H  ·  M A A M A R  2 תורה צוה לנו משה מורשה קהלת יעקב

7likuteitorah.com/likkutei-torah/vezos-haberachah/2/

והיינו שיהיו בבחי׳ כלה לגבי הקב״ה להיות כלתה נפשי38 כלה שארי ולבבי39 אזי למען תזכרו40

שתהיו בחי׳ הזכרים ומשפיעים לגבי התורה וזהו ועשיתם את כל מצותי.

That is, that they be in the state of a bride (kallah) in relation to the Holy One, blessed be He, to be

[in the state of] “my soul longs, even pines (kalsah)” [and] “my flesh and my heart pine away

(kalah)”; then, “so that you will remember (tizkeru)” — that you will be in the state of males

(zecharim) and givers in relation to the Torah. And this is “and you shall do all My

commandments.”

Being a bride toward G-d means utter longing for Him; the Hebrew kalsah and kalah, “pine away,” echo

kallah, “bride” (Psalms 84:3; 73:26). Toward the Torah, though, Israel are zecharim, “males,” read into

tizkeru, “you will remember”: the givers, who act upon the Torah by doing its mitzvos.

אך עכ״ז אינו מיושב עם המאמר תלת קשרין מתקשרין דא בדא קודשא ב״ה אורייתא וישראל41 בזח״ג

פ׳ אחרי )דע״ג א׳( משמע דישראל הם מקבלים מהתורה וא״כ התורה היא החתן המשפיע כו׳.

Yet even so, this does not sit well with the saying “Three bonds are bound one to the other: the Holy

One, blessed be He, the Torah, and Israel,” in Zohar III, the portion of Acharei (73a), which implies

that Israel receive from the Torah; and if so, the Torah is the groom, the one who gives, etc.

The Zohar’s “three bonds” links Israel to G-d through the Torah, which suggests that Israel receive from the

Torah. In that case the Torah is the giver, the groom, and the first resolution does not hold.

וכן משמע ממארז״ל פ״ק דברכות )דף ו׳ ע״ב( לענין המשמח את החתן שעי״ז זוכה לתורה42 שניתנה

And so, too, it is implied by the saying of our Sages, of blessed memory, in the first chapter of

Berachos (folio 6b), concerning one who gladdens the groom, that through this he merits the

Torah, which was given

A second difficulty comes from the Talmud: one who brings joy to a groom merits the Torah.

בחמשה קולות משמע דהוא מדה כנגד מדה לפי שהתורה נק׳ חתן וכתיב ביה ג״כ ה׳ קולות והגם שיש

לדחות. עכ״ז כאן יתבאר בתירוץ מרווח יותר.

with five voices — which implies that it is measure for measure, because the Torah is called a

groom, and of it too “five voices” is written. And although one could deflect [this proof], neverthe‐

less, here it will be explained with a more ample resolution.

The Torah was given with five “voices” (the word kolos appears five times at Sinai), matching the five “voices”

of the wedding blessing. That reward is measure for measure only if the Torah itself is a groom. The Alter

Rebbe grants that this proof could be deflected but promises a fuller answer.

2
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S E C T I O N  2  ·  ¶ 4

Heaven and earth: the two Torahs

ויובן זאת בהקדים ענין אירוסין ונשואין ומה שייכות זאת להתורה. אך הנה אירוסין הוא43 מה שהחתן
44 נותן להכלה הטבעת קדושין

This will be understood by first introducing the matter of erusin (betrothal) and nisuin (marriage),

and what connection this has to the Torah. Now, erusin is when the groom gives the bride the ring

of kiddushin,

Jewish marriage has two stages: erusin (betrothal, also called kiddushin), made when the groom gives the

bride a ring, and nisuin (marriage proper), under the chuppah. The Alter Rebbe will map these two stages

onto the Torah.

ובזה הוא ממשיך לה חיות מועט45 להיות מקודשת לשון הפרשה לו כמ״ש הרי את מקודשת לי.

and through this he draws to her a small measure of life-force, so that she becomes mekudeshes, a

term meaning “set apart” for him, as it is said: “Behold, you are consecrated to me.”

Through the ring the groom gives the bride only a small measure of his life-force, enough to make her

mekudeshes, “set apart” for him. This limited, outward giving will be the key to what “betrothal” means with

regard to the Torah.

3

וכמ״כ למעלה הנה יש תורה שבכתב ותורה שבע״פ ונק׳ שמים וארץ כמשי״ת. כי הנה תושבע ״פ הוא

הפירוש על תורה שבכתב

And similarly Above: there is the Written Torah and the Oral Torah, and they are called heaven and

earth, as will be explained. For the Oral Torah is the explanation of the Written Torah,

The human picture of betrothal is now applied to the Torah above. The Written Torah and the Oral Torah are

called “heaven” and “earth,” and the Oral Torah is first described as the explanation of the Written Torah.

כי בתשב״כ אינו מפורש היטב פרטי המצות רק התשבע״פ מבאר ומפרש כל פרטי תשב״כ כידוע שעל

כל דבר ודבר שבתורה יש ששים רבוא פירושים בפשט

since in the Written Torah the details of the mitzvos are not clearly spelled out; only the Oral Torah

clarifies and explains all the details of the Written Torah. As is known, on each and every matter in

the Torah there are six hundred thousand interpretations in pshat (the plain meaning),

The Written Torah states the mitzvos briefly; how they are actually done is spelled out only in the Oral Torah.

The Alter Rebbe adds the known teaching that every matter in the Torah has six hundred thousand interpre‐

tations on the plain level (pshat).

4
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וכן ברמז ובדרוש וכן בסוד והם ד׳ פעמים ששים רבוא )ע׳ מענין פשט רמז דרוש סוד בהרמ״ז בפ׳
46 בראשית(

and likewise in remez (allusion) and in drush (homiletic interpretation), and likewise in sod (the

esoteric meaning); and these are four times six hundred thousand. (See on the subject of pshat, re‐

mez, drush and sod in the Ramaz on the portion of Bereishis

The same number holds on each of the four levels of interpretation: pshat (plain meaning), remez (allusion),

drush (homiletic reading) and sod (the esoteric meaning), often called PaRDeS. The Ramaz, Rabbi Moshe

Zacuto’s commentary on the Zohar, discusses these four levels.

)בדף ד׳ ע״ב ודף ה׳ ע״א( ור״פ שמיני ולזאת נקרא תשבע״פ בחי׳ מלכות כמאמר מלכות פה

47 כו׳ תשבע״פ48,

(folio 4b and folio 5a), and at the beginning of the portion of Shemini.) Therefore the Oral Torah is

called the level of Malchus, as in the saying, “Malchus is the mouth, the Oral Torah,” etc.

Because the Oral Torah reveals and expresses what is hidden in the Written Torah, it corresponds to

Malchus, the Sefirah of expression and speech. The Tikkunei Zohar says: “Malchus is the mouth, and we call

it the Oral Torah.”

והיינו בחי׳ דבור שבא בהתגלות לבחי׳ דבור כמארז״ל דבר ה׳ זו הלכה49 )שבת קל״ח ב׳(

That is, the level of speech, which comes out into revelation at the level of speech, as our Sages, of

blessed memory, said: “‘The word of G-d’ — this is halachah” (Shabbos 138b),

Malchus is speech that comes out into the open. The Sages call halachah, the practical ruling of the Oral

Torah, “the word of G-d”: it is G-d’s speech in revealed form.

50 וישראל הם הממשיכים בחי׳ מלוכה עליהם ע״י שהם מקבלים עליהם עול מלכות ודבר מלך שלטון

שמים כמ״ש שום תשים עליך מלך51 כו׳.

and “the word of the king is sovereign.” And Israel are the ones who draw the level of kingship

down upon themselves, by accepting upon themselves the yoke of the kingdom of Heaven, as it is

written, “You shall surely set a king over yourself, etc.”

A king rules by his word, so speech and kingship go together. Israel draw G-d’s kingship upon themselves

when they accept the yoke of Heaven, as in the commandment to set a king over oneself.
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אך כ״ז הוא במצות התורה שבתורה שבכתב אינו מפורש היטב ובתורה שבע״פ באה לידי גילוי על כל

דבר ודבר ד״פ ס״ר.

But all this concerns the mitzvos of the Torah, which in the Written Torah are not clearly spelled

out, and in the Oral Torah come into revelation, four times six hundred thousand [interpretations]

on each and every matter.

This revealing role of the Oral Torah applies to the mitzvos, whose details are hidden in the Written Torah

and fully laid out in the Oral Torah.

אך יש עוד טנת״א שבתושב״כ דהיינו תמונת האותיות שהם הלמ״מ )כ״ה בפסקי מהרא״י סי׳ מ״ה( שנפסלו

52 לא נצרכה ,53 בשנוי התמונה ע״ד שארז״ל ואפילו כתב אחד מעכבן

But there are, besides, the cantillation marks, vowels, crowns and letters (ta’amim, nekudos, tagin,

osiyos) of the Written Torah, that is, the form of the letters, which is a law given to Moshe at Sinai

(so it is in the Rulings of the Maharai, section 45), for [the letters] are invalidated by a change in

their form, in the manner of what our Sages, of blessed memory, said: “‘And even one letter holds

them back’ — this was needed only

But part of the Written Torah is never unpacked by the Oral Torah: the cantillation marks, vowels, crowns

and letters (the Hebrew acronym is TaNTA), including the exact shapes of the letters, which are a law given

to Moshe at Sinai. A Torah scroll with a letter whose shape is changed is invalid, as the Talmud says in

Menachos.

אלא לקוצו של יו״ד כו׳ וכל תמונה ותמונה מרמז לרבוא רבבות עולמות כידוע וגם הטעמים והנקודות

והתגין כו׳

for the thorn of the yud, etc.” And each and every form alludes to myriads upon myriads of worlds,

as is known; and also the cantillation marks, the vowels, the crowns, etc.,

The Talmud says even the tiny “thorn” of a yud is essential. Each letter-shape alludes to countless worlds,

and the same is true of the cantillation marks, vowels and crowns.

54 )ועמ״ש שכולם אינם באים כלל לידי גילוי בתורה שבעל פה והם הנק׳ עלמין סתימין דלא אתגליין

מזה בפ׳ אמור בד״ה והניף הכהן אותם כו׳(

none of which come into revelation at all in the Oral Torah; and they are what are called “hidden

worlds that are not revealed.” (And see what is explained on this in the portion of Emor, in the maa‐

mar beginning “And the kohen shall wave them, etc.”)

These aspects of the Written Torah are never revealed in the Oral Torah; the Tikkunei Zohar calls such levels

“hidden worlds that are not revealed.” The Alter Rebbe refers the reader to his maamar on the portion of

Emor for more on this.
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55 שנקרא ים עילאה כי חכים ולא והנה תורה שבכתב שרשה מבחי׳ ח״ע כי אורייתא מחכמה נפקת56,

בחכמה ידיעא57 שהוא בבחי׳ א״ס כו׳

Now, the Written Torah is rooted in the level of Supernal Chochmah, for “the Torah comes forth

from Chochmah,” which is called the Supernal Sea, for “He is wise, but not with a knowable wis‐

dom,” which is at the level of the Infinite One (Ein Sof), etc.

Now he turns to the root of the Written Torah: Supernal Chochmah, from which, the Zohar says, the Torah

comes forth. Supernal Chochmah is called the “Supernal Sea” because it is vast and boundless, one with the

Infinite One (Ein Sof), “wise, but not with a knowable wisdom.”

58 שנמשכה מבחי׳ ח״ע )וע׳ מ״ש ומשם נמשכה התושב״כ ולזאת נקרא תושב״כ שמים פי׳ שם מים59,
60 בפ׳ יתרו בד״ה וכל העם רואים(

And from there the Written Torah was drawn down; and therefore the Written Torah is called

shamayim, “heaven,” meaning sham mayim, “there is water,” for it was drawn down from the level

of Supernal Chochmah. (And see what is explained in the portion of Yisro, in the maamar begin‐

ning “And all the people saw.”)

The Talmud reads shamayim, “heaven,” as sham mayim, “there is water.” The Written Torah is called “heav‐

en” because it flows from the “sea” of Supernal Chochmah; the text refers to the maamar “And all the people

saw” in Torah Ohr, Yisro.

אך אינו אלא הארה בעלמא ולזאת הם כ״ד ספרים דאורייתא שנקרא כ״ד שהוא כמו למשל שלוקחין

כד מים מים הגדול שאינו אלא מעט מזעיר נגד הים הגדול.

But it is only a mere glimmer; and therefore there are the twenty-four books of the Torah, called

kad (twenty-four), which is, by way of analogy, like drawing a kad, a pitcher, of water from the great

sea, which is only a tiny bit compared to the great sea.

Yet the Written Torah holds only a glimmer of that sea. Scripture has twenty-four books, and twenty-four is

written כ״ד, spelled like kad, “a pitcher”: a pitcher of water drawn from the ocean, a tiny amount compared

with the sea itself.

כמ״כ כל כ״ד ספרים דאורייתא אינן אלא הארה בעלמא מבחי׳ ח״ע )ועמ״ש ע״פ ושמתי כדכד61 כ״ד

כ״ד כו׳(

So too, all twenty-four books of the Torah are only a mere glimmer from the level of Supernal

Chochmah. (And see what is explained on the verse “And I will make your windows of kadkod,” kad

kad, twenty-four twenty-four, etc.)

All of Scripture, then, is only a glimmer of Supernal Chochmah. Isaiah’s “windows of kadkod” (kad kad,

“twenty-four twenty-four”) is explained elsewhere along the same lines.
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וגם זאת אינו אלא מבחי׳ אחוריים כמ״ש וכד״ה על שכמה62 שכמה הוא בחי׳ אחוריים וזהו וזרח

משעיר למו.

And even this is only from the level of the back (achorayim), as it is written, “with her pitcher

(kadah) on her shoulder”: the shoulder is the level of the back. And this is “and He shone forth

from Seir to them.”

Worse still, the glimmer comes only from the “back” (achorayim) of Chochmah, its external side, not its

face. Rivkah carried her kad, her pitcher, “on her shoulder,” and the shoulder is on the back. The same idea

is found in “He shone forth from Seir.”

שעיר הוא לשון שערות שהוא כמשל שערות שנמשכין מהראש שאין נמשך בהם רק הארה מועטת מאד

עד שאינו מרגיש שום כאב בחתיכת השערכ כידוע מפני

Seir is related to se’aros, hairs: that is, by way of analogy, the hairs that grow out from the head,

into which only a very small glimmer [of life] is drawn, so much so that one feels no pain at all

when a hair is cut, as is known, because

Seir is read as se’ar, “hair.” Hair grows from the head but receives so little of its life that cutting it causes no

pain.

שהם חיצוניות מאד כמ״כ כל בחי׳ תשב״כ מה שנתלבש בתורה גשמיות שלנו אינו אלא בחי׳ אחוריים

וחיצוניות דח״ע ונקרא בחי׳ שערות אך בתוך השערות מאיר הארה מבחי׳ ח״ע.

they are very external. So too, the whole level of the Written Torah, as it is clothed in our physical

Torah, is only the level of the back and the outer dimension of Supernal Chochmah, and is called

the level of hairs; yet within the hairs there shines a glimmer from the level of Supernal Chochmah.

So too, the Written Torah as it is clothed in our physical scroll is only the back and outer dimension of

Supernal Chochmah, like hair. Still, within that “hair” a glimmer of Supernal Chochmah shines.

וזהו היו״ד שבתוך שעיר. וזהו וזרח משעיר. שער י׳ כו׳ )ע׳ בלק״ת ר״פ תולדות( ואתה מרבבות קדש ואתא

הוא לשון בא רק שהוא בלשון תרגום שהוא בחי׳ אחוריים כו׳.

And this is the yud inside שעיר (Seir). And this is “and He shone forth from Seir”: se’ar (hair) [and]

yud, etc. (See Likkutei Torah, beginning of Toldos.) “And He came (ve’asa) from the myriads of ho‐

liness”: asa means “came,” only it is in the language of the Targum, which is the level of the back,

etc.

The word שעיר (Seir) is se’ar, “hair,” with a yud inside it; the yud, the letter of Chochmah, stands for the glim‐

mer of Chochmah within the hair. The Aramaic word asa, “came,” in the next phrase also points to the

“back,” because translation (Targum) is an outer form of the holy tongue.
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S E C T I O N  3  ·  ¶ 5 – 8

Betrothal: fire, children and builders

והיינו כשבא לידי גילוי בתשבע״פ שנמשכה מתשב״כ שהם רבבות הנמשכים מבחי׳ קדש שהוא בחי׳

63 בגמרא פ״ה דברכות )ל״ג א׳(. ח״ע הנקרא קדש ]וע׳ מענין מסיני בא וזרח משעיר64,

That is, when it comes into revelation in the Oral Torah, which is drawn from the Written Torah:

these are the myriads drawn from the level of kodesh, which is the level of Supernal Chochmah,

called kodesh (holiness). [And see on the subject of “from Sinai He came, and He shone forth from

Seir” in the Gemara, chapter 5 of Berachos (33a),

The “myriads” are the countless interpretations of the Oral Torah, drawn from the Written Torah, whose root

is Supernal Chochmah, called kodesh, “holiness.” The bracket then lists the Talmud and Midrash on “from

Sinai He came and shone forth from Seir”; the Talmud’s first chapter of Avodah Zarah tells how G-d offered

the Torah to other nations first.

ור״פ לפני אידיהן )ב׳ ב׳( רבות נשא ר״פ י״א )רמ״ג א׳( פי״ד בקרבן עשתי עשר

and the beginning of [the chapter] Lifnei Eideihen (2b); Rabbah, Naso, beginning of chapter 11

(243a), [and] chapter 14, on the offering of the eleventh [day]

The list of sources continues: the opening of Avodah Zarah and the Midrash on Naso, on the offerings of the

princes.

67 ,68 ,69 . זח״ב קל״א א׳ ח״ג קצ״ב[: . באיכה בפסוק אני הגבר66 )ר״ס ד׳(. שה״ש בפסוק אפריון עשה65

(beginning of column 4); Shir HaShirim [Rabbah], on the verse “He made a palanquin”; in Eichah

[Rabbah], on the verse “I am the man”; Zohar II, 131a; III, 192.]

The list ends with the Midrash on Song of Songs and Lamentations and with passages in the Zohar.

ב והנה ההמשכה מתשב״כ שהוא בחי׳ חכמה לבחי׳ תשבע״פ שהוא בחי׳ מלכות שאין ערוך כו׳

2. Now, the drawing down from the Written Torah, which is the level of Chochmah, to the level of

the Oral Torah, which is the level of Malchus — there being no comparison [between them], etc. —

Section 2 opens. Chochmah (the source of the Written Torah) and Malchus (the Oral Torah) are so far apart

that no direct flow from one to the other is possible.

5
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70 ,71 ,72 ,73 א״א כ״א ע״י גבורות וצמצומים לצמצם אור הנמשך מבחינת חכמה כו׳ וזהו מימינו אש דת74,

כו׳

is impossible except through gevuros and tzimtzumim (restraints and contractions), to contract

the light drawn from the level of Chochmah, etc. And this is “from His right hand, a fiery law (esh

das), etc.”

The bridge is restraint: gevuros and tzimtzumim, powers that contract and limit the light of Chochmah so

that it can be received below. Moshe’s blessing calls the Torah esh das, “a fiery law,” from G-d’s right hand.

ד״ת שהוא בחי׳ תשבע״פ שנמשכה מתשב״כ ע״י אש שהוא בחי׳ צמצום כווץ בהמים שהוא בחי׳ ים

החכמה כמו שטבע האש לכווץ המים שטבע המים להתפשט והאש מכווץ כו׳

Das (law), which is the level of the Oral Torah, is drawn from the Written Torah through fire, which

is the level of tzimtzum: a contracting of the water, which is the level of the sea of Chochmah; just

as it is the nature of fire to contract water, for the nature of water is to spread out, and fire contracts

[it], etc.,

Das, “law,” is the Oral Torah, and it comes from the Written Torah by means of “fire.” Chochmah is like wa‐

ter, which by nature spreads without limit; fire is the force that contracts it, so the boundless sea of

Chochmah is “condensed” into defined laws.

75 ]וע׳ בגמרא ביצה )כ״ה ב׳( וע׳ עוד מענין מימינו אש דת בגמרא כמאמר גליד ברוחא וכביש באשא76,

ברכות )ס״ב א׳( יומא )נ״ג ב׳(.

as in the saying, “It congeals by wind and is pressed by fire.” [And see in the Gemara, Beitzah

(25b); and see further on the subject of “from His right hand, a fiery law” in the Gemara, Berachos

(62a), Yoma (53b),

The Zohar’s image “it congeals by wind and is pressed by fire” describes how something fluid is given firm

form. The bracket then begins a list of places in the Talmud, Midrash and Zohar that discuss “a fiery law.”

סוטה )ד׳ סע״ב( רבות כי תשא פמ״א )קנ״ה ד׳( ויקרא רפ״ד )קס״ט א׳( נשא רפי״ב )רמ״ו ד׳( שופטים )רצ״ה

ג׳(. ס״פ מטות.

Sotah (end of 4b); Rabbah, Ki Sisa, chapter 41 (155d); Vayikra, beginning of chapter 4 (169a); Naso,

beginning of chapter 12 (246d); Shoftim (295c); end of Matos;

The list continues with further Talmudic and Midrashic passages on the verse.
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שה״ש בפסוק לסוסתי. ס״פ ראשו כתם פז. קהלת ס״פ מה שהיה זח״א רמ״ג א׳ ח״ב פ״א א׳ פ״ד א׳.

Shir HaShirim [Rabbah], on the verse “To my mare”; end of “His head is finest gold”; Koheles [Rab‐

bah], end of “What has been”; Zohar I, 243a; II, 81a, 84a;

More passages are listed in the Midrash on Song of Songs and Koheles and in the Zohar.

צ״ב קל״ה א׳ קס״ו ב׳ ח״ג קע״ו א׳ קפ״ב א׳[ אך מי הם המעוררים האש שלמעלה

[II,] 135a, 166b; III, 176a, 182a.] But who are the ones who arouse the fire Above,

After the list closes, the Alter Rebbe asks what sets this fire above in motion: who causes Chochmah to be

contracted into the Oral Torah?

להיות כווץ וצמצום בבחי׳ ח״ע הם נשמות ישראל ע״י בחי׳ רשפי אש77 מלמטה בביטול הרצון ועי״ז

מעוררים למעלה ג״כ בחי׳ אש שהוא בחי׳ גבורות וצמצומים

so that there be contraction and tzimtzum in the level of Supernal Chochmah? It is the souls of

Israel, through the level of “flashes of fire” from below, in self-nullification (bittul) of the will; and

through this they arouse Above as well the level of fire, which is the level of gevuros and

tzimtzumim.

The answer is the souls of Israel. When a person sets aside his own will before G-d, a fiery yearning burns in

him, the “flashes of fire” of Song of Songs, and this fire below arouses the corresponding fire above, the con‐

tracting forces that shape Chochmah into Oral Torah.

שהוא כדוגמת אש שעל המזבח שאף שאש בא78 מלמעלה מצוה להביא מן ההדיוט כמ״ש ונתנו בני

אהרן הכהנים79 אש על המזבח מזבח נקרא כללות נשמות ישראל כל אחד זובח את יטצרו להיות

אתכפייא ואתהפכא כו׳

This is like the fire on the altar: although fire came down from Above, it is a mitzvah to bring [fire]

from an ordinary source, as it is written, “And the sons of Aharon the kohanim shall put fire on the

altar.” The altar is the collective of the souls of Israel, each of whom slaughters his [evil] inclina‐

tion, so that there be subjugation and transformation (iskafya and is’hapcha), etc.

The Talmud teaches that although fire descended from heaven onto the altar, there is still a mitzvah to bring

ordinary, human fire. The altar stands for the souls of Israel, each of whom “offers up” his own evil inclina‐

tion, first subduing it (iskafya) and then transforming it (is’hapcha). The Kehot note points out that the verse

reads “the kohen,” not “the kohanim,” as the text quotes it correctly further on.
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והוא כמו שהיו מקריבין ע״ג המזבח פרים שהוא בהמה לעלות למעלה כמ״כ בכל נפש מישראל להיות

ביטול ואתכפייא של הנפש הבהמית ע״י רשפי אש ועי״ז מעוררים האש למעלה כו׳

It is like the bulls they used to offer upon the altar, a beast, to go up on high; so too in every soul of

Israel, that there be self-nullification and subjugation of the animal soul through “flashes of fire,”

and through this they arouse the fire Above, etc.

Offering a bull, an animal, on the altar parallels subduing the animal soul through fiery devotion. That inner

fire is what calls forth the fire above.

אך התעוררות בחי׳ רשפי אש בכל נפש מישראל הי׳ ע״י אהרן כמ״ש ונתנו בני אהרן הכהן אש80 כו׳

But the arousal of the level of “flashes of fire” in every soul of Israel was through Aharon, as it is

written, “And the sons of Aharon the kohen shall put fire, etc.”

The power to kindle this fire in every Jew came through Aharon the kohen, whose sons placed the fire on the

altar.

)ויקרא א׳ ז׳( )ועמ״ש בד״ה והיה לכם לציצית גבי לזאת יקרא אשה81 אש ה׳ כי מאיש אש יו״ד לוקחה(

כמ״כ כתיב וימינו תחבקני82 שהוא בחי׳ המשכת מקיפים שנמשכו בסוכות להיות תחבקני.

(Vayikra 1:7). (And see what is explained in the maamar beginning “And it shall be for you as

tzitzis,” regarding “This one shall be called ishah (woman), for from ish (man) she was taken”:

[ishah is] esh (fire) [and] hei; for from ish, esh [and] yud, she was taken.) So too it is written, “And

His right hand embraces me,” which is the level of the drawing down of the encompassing lights

(makifim), drawn down on Sukkos, so that there be “embraces me.”

The Alter Rebbe refers to another maamar where ishah (woman) and ish (man) are both read as esh, fire,

with a hei and a yud added; the fire is shared by both. He then adds a second source of strength: “His right

hand embraces me,” the encompassing lights (makifim) that are drawn down on Sukkos.

כמו שחובקין את האדם ואין מניחין אותו להפוך לאחוריו כמ״כ ההמשכת המקיפים מלמעלה נעשה כח

לכל נפש מישראל לאכפיטיא לסט״א כו׳.

Just as one embraces a person and does not let him turn backward, so too the drawing down of the

encompassing lights from Above becomes a power for every soul of Israel to subdue the sitra

achra, etc.

An embrace holds a person so that he cannot turn away; so too the encompassing light of Sukkos surrounds

each Jew and gives him the strength to subdue the sitra achra, the side opposed to holiness.
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וזהו אל תקרי בניך אלא בוניך83 כו׳ בניך הם ישרל כמ״ש בנים אתם84 לה׳ אלקיכם כו׳

And this is “Do not read banayich (your children) but bonayich (your builders), etc.” “Your chil‐

dren” are Israel, as it is written, “You are children to G-d your G-d, etc.”

The Talmud reads Isaiah’s banayich, “your children,” as bonayich, “your builders.” The Alter Rebbe ex‐

plains why Israel as “children” become “builders.”

85 שהוא כמשל הרגל שבטלה בתכלית להראש ואין לה רצון אחר כלל. כמ״כ כי ברא כרעא דאבוהי86,

הבן אין לו רצון אחר כלל רק עושה רצון אביו.

For “a son is his father’s leg”: that is, like the leg, which is utterly nullified to the head and has no

other will at all. So too, the son has no other will at all; he only does his father’s will.

The saying “a son is his father’s leg” means that a son is as completely at one with his father as a leg is with

the head: the leg has no will of its own and simply does what the head wants.

משא״כ העבד יש לו רצון אחר ג״כ רק שמבטל רצונו ולזאת נקרא הבן כרעא דאבוהי כו׳

Not so the servant: he has another will as well, only he sets his will aside. Therefore the son is called

“his father’s leg,” etc.

A servant, by contrast, has a will of his own and only sets it aside to obey. The son has no separate will at all;

this is the difference between the two kinds of service that returns later in the maamar.

)ועמ״ש מזה בד״ה שיר המעלות ממעמקים( כמ״כ למעלה כללות נשמות ישראל כשהם בבחי׳ ביטול

רצון לגמרי כמ״ש ועמך לא חפצתי87 כו׳

(And see what is explained on this in the maamar beginning “A song of ascents: From the depths.”)

So too Above: the collective of the souls of Israel, when they are in the state of complete nullifica‐

tion of the will, as it is written, “And besides You I desire nothing, etc.,”

The Alter Rebbe points to his maamar “A song of ascents: From the depths” for more on this. The souls of

Israel are “children” when they want nothing besides G-d, as the Psalmist says.

שאין להם רצון אחר כלל נקראו בנים כו׳ ואזי על ידי זה נעשים בונים כמשל הרגל אף שבטלים

בתכלית להראש עכ״ז הם מוליכים את הראש מלמטה למעלה ומלמעלה למטה.

so that they have no other will at all, are called children, etc.; and then, through this, they become

builders. As in the analogy of the leg: although [the legs] are utterly nullified to the head, neverthe‐

less they carry the head from below to above and from above to below.

Having no will of their own, they become “builders.” Legs are wholly subordinate to the head, yet they are

what carry the head from place to place, up and down.

6
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כמ״כ כללות נש״י ע״י ביטול הרצון שנק׳ בנים נעשים בונים שהם מוליכים וממשיכים את הראש שהוא

בחי׳ ח״ע שנק׳ ראש מלמעלה למטה ומלמטה למעלה

So too the collective of the souls of Israel, called children through the nullification of the will, be‐

come builders: they carry and draw the head, which is the level of Supernal Chochmah, called the

head, from above to below and from below to above;

So too the souls of Israel, by their total self-nullification, “carry” the Head, Supernal Chochmah, drawing it

down and raising it up.

והיינו לעלות בחי׳ תורה שבעל פה שהוא בחי׳ מלכות שנקרא כלה לבחי׳ תורה שבכתב שהוא ח״ע

שנק׳ חתן.

that is, to raise the level of the Oral Torah, which is the level of Malchus, called the bride, to the lev‐

el of the Written Torah, which is Supernal Chochmah, called the groom.

Raising means lifting the Oral Torah (Malchus, the bride) up to the Written Torah (Supernal Chochmah, the

groom). Israel’s role is to bring the two together.

וכן להמשיך מלמעלה למטה מבחי׳ תוררה שבכתב לבחי׳ תורה שבעל פה כו׳. וזהו שנק׳ תורה שבעל

פה מאורסה

And likewise to draw down from above to below, from the level of the Written Torah to the level of

the Oral Torah, etc. And this is why the Oral Torah is called me’orasah, “betrothed”:

Israel’s service works both ways: raising the Oral Torah up and drawing the Written Torah down into it. This

is why the Oral Torah is called me’orasah, “betrothed.”

שהיא בחי׳ כלה שהחתן נותן הטבעת קדושין ובזה ממשיך לה חיות להיות מקודשת לשון הבדלה

והפרשה אליו.

for it is the level of the bride, to whom the groom gives the ring of kiddushin, and through this he

draws life-force to her, so that she becomes mekudeshes, a term meaning separation and setting

apart for him.

It is the bride, and the groom’s ring draws life-force to her and makes her mekudeshes, “set apart” for him.

The human picture of paragraph 3 is now applied to the Torah.

7
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כמ״כ כתיב אלה המצות אשר יעשה אותם האדם88 וחי בהם היינו שממשיכים חיות לבחי׳ תורה שבעל

פה

So too it is written, “These are the commandments which a person shall do and live by them”: that

is, they draw life-force to the level of the Oral Torah,

The verse “which a person shall do and live by them” is read as “give life to them”: by doing the mitzvos,

people draw life-force into the Oral Torah. The Kehot note observes that the verse in Leviticus does not actu‐

ally begin “These are the commandments.”

שהוא בחי׳ מלכות בחי׳ כלה להעלותה למעלה לבחי׳ תורה שבכתב שהוא בחי׳ קדש העליון שהוא בחי׳

ח״ע.

which is the level of Malchus, the level of the bride, to raise her upward to the level of the Written

Torah, which is the level of Supernal Kodesh, the level of Supernal Chochmah.

The life-force given to the Oral Torah (Malchus, the bride) raises her to the Written Torah, Supernal Kodesh,

which is Supernal Chochmah.

וזהו מאורסה כו׳ שבחינת תשבע״פ שנק׳ כלה מאורסת ומקודשת לבחי׳ תשב״כ בחי׳ ח״ע שהוא בחי׳

חתן כנ״ל ע״י החיות שנמשך לה כנ״ל

And this is me’orasah, etc.: that the level of the Oral Torah, called the bride, is betrothed and con‐

secrated to the level of the Written Torah, the level of Supernal Chochmah, which is the level of the

groom, as explained above, through the life-force drawn to her, as explained above.

This sums up the reading of me’orasah: the Oral Torah, the bride, is betrothed to the Written Torah,

Supernal Chochmah, the groom, through the life-force drawn into her.

והוא דוגמת בחי׳ אירוסין שהחתן נותן להכלה הטבעת ולפי שישראל ממשיכים הקדושין ע״כ נק׳ חתן

לגבי תשבע״פ שנק׳ כלה:

And this is like the level of erusin, in which the groom gives the bride the ring. And because Israel

draw down the kiddushin, they are therefore called the groom in relation to the Oral Torah, which

is called the bride.

This answers the question of the opening: because it is Israel who draw down the kiddushin through their

service, they are the groom in relation to the Oral Torah, the bride.

8
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S E C T I O N  4  ·  ¶ 9 – 1 1

Marriage: the chuppah of the festivals

ג אך כל זה הוא בחי׳ אירוסין שהוא בבחי׳ חיצוניות לבד שהחתן שהוא בחי׳ תשב״כ ממשיך חיות

להכלה שהיא בחי׳ תשבע״פ בבחי׳ חיצוניות

3. But all this is the level of erusin, which is in the outer dimension alone: the groom, who is the

level of the Written Torah, draws life-force to the bride, who is the level of the Oral Torah, in the

outer dimension.

Section 3 opens with a limitation: all that has been described is only betrothal, a connection on the outer

level. What reaches the Oral Torah is only the external flow of the Written Torah.

אך כדי שיומשך מבחינת חתן לכלה מבחי׳ פנימיות תשב״כ לזה צריך מקודם בחי׳ נשואין כי אחר

אירוסין הוא בחי׳ נשואין

But in order that there be drawn from the level of the groom to the bride from the inner dimension

of the Written Torah, for this there must first be the level of nisuin; for after erusin comes the level

of nisuin.

For the inner dimension of the Written Torah to flow into the Oral Torah, there must first be marriage

(nisuin), the second stage that follows betrothal.

והיינו בחי׳ חופה שהחתן והכלה שניהם עומדים תחת החופה והחופה מקפת שניהם וזהו שאנו אומרים

89 להחתן והכלה כי בתפלת יו״ט והשיאנו שהוא בחי׳ נשואין

That is, the level of the chuppah, where the groom and the bride both stand under the chuppah,

and the chuppah surrounds them both. And this is what we say in the Yom Tov prayer, “Vehasi’enu”

(“bestow upon us”), which is the level of nisuin (marriage) of the groom and the bride. For

Marriage is made under the chuppah, which surrounds groom and bride together. The festival prayer’s “Ve‐

hasi’enu” (“bestow upon us”) shares its root with nisuin, marriage, and so the festivals are a time of

“marriage.”

9
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הנה מבואר למעלה שבחי׳ אירוסין היינו שבחי׳ תשבע״פ שהיא בחי׳ מל׳ שנקרא כלה מקבלת מהארת

בחי׳ ח״ע שהוא בחי׳ תשב״כ שנק׳ חתן שנק׳ שמים שהוא בחי׳ ים החכמה.

it was explained above that the level of erusin is that the level of the Oral Torah, which is the level of

Malchus, called the bride, receives from the glimmer of the level of Supernal Chochmah, which is

the level of the Written Torah, called the groom, called heaven, which is the level of the sea of

Chochmah.

A recap: in betrothal the Oral Torah (Malchus, the bride) receives only a glimmer of Supernal Chochmah

(the Written Torah, the groom, “heaven,” the sea of Chochmah).

90 שהוא בחי׳ ישת חשך סתרו91 עד שבחי׳ אך יש עוד למעלה מן החכמה והוא הנק׳ סתימו דכל סתימין

חכמה אינה נחשבת

But there is yet [a level] higher than Chochmah, which is called “the most hidden of all hidden,”

which is the level of “He made darkness His hiding place,” so much so that the level of Chochmah

is considered

But there is a level higher than Chochmah, which the Zohar calls “the most hidden of all hidden” and the

Psalmist describes as “He made darkness His hiding place.” Compared to it, even Chochmah is only a small

glimmer.

רק בחי׳ הארה בעלמא ונחשבת לעשי׳ גשמיות לגבי בחי׳ סתיטמו דכל סתימין הנ״ל כמ״ש כולם

בחכמה עשית92 כו׳.

only a mere glimmer, and is considered physical asiyah (making) in relation to the level of “the

most hidden of all hidden” mentioned above, as it is written, “You made them all with Chochmah,

etc.”

Next to that hidden level, Chochmah counts as mere physical “making”; this is why the Psalmist says, “You

made them all with Chochmah.” From that height, Chochmah and Malchus stand on the same plane.

ושם בחי׳ חכמה עילאה שהוא בחי׳ חתן ובחי׳ מל׳ שהיא בחי׳ כלה שניהם שוים בתכלית מאחר שגם

בחי׳ חכמה נחשבת לעשייה גשמיות

And there, the level of Supernal Chochmah, which is the level of the groom, and the level of

Malchus, which is the level of the bride, are both entirely equal, since the level of Chochmah too is

considered physical asiyah.

At the level of “the most hidden of all hidden,” Supernal Chochmah (the groom) and Malchus (the bride) are

completely equal, because from that height even Chochmah counts only as physical “making.”

10
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ולכן נקרא בחי׳ זו בחי׳ חופה שכמו שחופה מקפת על החתן והכלה בשוה כמ״כ בחי׳ סתימו דכל

סתימין הנ״ל הוא בחי׳ מקיף על בחי׳ ח״ע ובחי׳ מלכות בשוה.

Therefore this level is called the level of the chuppah: just as the chuppah surrounds the groom

and the bride equally, so too the level of “the most hidden of all hidden” mentioned above is the

level of an encompassing [light] over the level of Supernal Chochmah and the level of Malchus

equally.

This is why that level is the “chuppah”: the wedding canopy covers groom and bride alike, and this hidden

level encompasses Chochmah and Malchus alike. An encompassing light (makif) is one that relates to every‐

thing beneath it equally.

וזהו והשיאנו שהוא בחי׳ נשואין להחתן והכלה אחר בחי׳ ארוסין שהכלה מתעלית לבחי׳ חתן אח״כ

מתעלים שניהם לבחי׳ חופה הנ״ל.

And this is “Vehasi’enu,” which is the level of nisuin of the groom and the bride: after the level of

erusin, in which the bride is raised to the level of the groom, afterward both of them are raised to

the level of the chuppah mentioned above.

Now the two stages are clear. In betrothal the bride is raised to the level of the groom; in marriage both are

raised together to the chuppah, and this is what the festival prayer’s “Vehasi’enu” asks for.

95 93 ובד״ה והיה כמשוש חתן על כלה(. )ועמ״ש מענין חופה ע״פ[ כי על כל כבוד חופה94,

(And see what is explained on the subject of the chuppah on the verse “For over all the glory, a

canopy,” and in the maamar beginning “And as the groom rejoices over the bride.”)

The Alter Rebbe refers to two other maamarim on the chuppah, one on Isaiah’s “For over all the glory, a

canopy (chuppah)” and one on “As the groom rejoices over the bride.”

וזהו שאומרים ברגל זמן שמחתנו שהוא בחי׳ שמחה ע״י גילוי בחי׳ סתימו דכל סתימין הנ״ל שמעלה

ומטה שוים ממש

And this is why we say on the festival, “the season of our rejoicing”: this is the level of joy through

the revelation of the level of “the most hidden of all hidden” mentioned above, where above and

below are truly equal.

The festivals are called “the season of our rejoicing” because on them this hidden level, at which high and

low are equal, is revealed. Joy comes from that revelation.
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והוא כמשל שמחת המלך שבשעת השמחה יוצא המלך מהעלם לגילוי ומגלה ומשפיל עצמו לכל

השרים והעבדים בשוה.

It is like the analogy of the king’s rejoicing: at the time of the celebration the king goes out from

concealment to revelation, and reveals himself and lowers himself to all the ministers and servants

equally.

At a celebration a king comes out of his seclusion and shows himself to everyone, ministers and servants

alike, stepping down to their level. So too at the chuppah, the hidden level reveals itself equally to all.

כמ״כ בחי׳ חופה הנ״ל הוא בחי׳ שמחה )ועמ״ש מענין שמחה בד״ה ביום השמע״צ גבי אשר קדשנו כו׳

אשר נשבעת כו׳(.

So too the level of the chuppah mentioned above is the level of joy. (And see what is explained on

the subject of joy in the maamar beginning “On the day of Shemini Atzeres,” regarding “Who sanc‐

tified us, etc., as You swore, etc.”)

The chuppah, then, is joy. The text points to another maamar on joy, on the Shemini Atzeres prayer.

וזהו כאשר רצית ואמרת כו׳ רצית היינו בחי׳ רצון העליון שהוא מקיף הנ״ל ולהיות כי סוף מעשה

במחשבה תחלה96 נעוץ סופן

And this is “As You desired and said, etc.”: “You desired” means the level of the Supernal Will,

which is the encompassing [level] mentioned above; and because “the end of the deed was first in

thought,” [and] “their end is wedged

The festival prayer says “as You desired and said to bless us.” “You desired” refers to the Supernal Will, the

encompassing level above Chochmah; and the well-known phrase “the end of the deed was first in thought”

(from the Lecha Dodi hymn) together with Sefer Yetzirah’s “their end is wedged in their beginning” teaches

that the highest level is bound to the lowest.

97 לזה אומרים כאשר רצית כו ואמרת היינו שבא אז מהעלם לגילוי בבחי׳ אמירה והתגלות בתחלתן
98 כנ״ל להיות כי נעוץ תחלתן בסופן.

in their beginning,” therefore we say “As You desired, etc.” And “said” means that it then comes

from concealment into revelation, at the level of saying and revelation, as mentioned above, since

“their beginning is wedged in their end.”

So “You desired” is the hidden Will, and “said” is its coming out into revelation, like speech. Because begin‐

ning and end are joined, the highest Will is revealed at the lowest level.
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וזהו כאשר רצית ואמרת כו׳ לברכנו היינו שיהי׳ תוספת ברכה והתגלות כנ״ל את ברכת מועדיך.

And this is “As You desired and said, etc., to bless us”: that is, that there be an added blessing and

revelation, as mentioned above, [of] “the blessing of Your appointed festivals.”

“To bless us” is the extra blessing and revelation that the festivals bring, “the blessing of Your appointed

festivals.”

והנה בכל שלש רגלים אומרים והשיאנו וזמן שמחתנו להיות בכל הרגלים הוא בחי׳ גילוי בחי׳ סתימו

דכל סתימין הנ״ל.

Now, on all three pilgrim festivals we say “Vehasi’enu” and “the season of our rejoicing,” because

on all the festivals there is the level of the revelation of “the most hidden of all hidden” mentioned

above.

On all three pilgrim festivals (Pesach, Shavuos and Sukkos) the prayers include “Vehasi’enu” and “the sea‐

son of our rejoicing,” because on each of them the hidden level of the chuppah is revealed.

וזהו שנק׳ רגלים שגם הרגלים שהוא בחי׳ ומדריגה היותר תחתונה מתעלה ועולה בשוה כמו הראש

לפי ששם מעלה ומטה שום ממש כנ״ל ונחלקים לג׳ רגלים

And this is why they are called regalim (literally, “feet”): for even the feet, which are the lowest lev‐

el and rung, are raised and ascend equally with the head, since there above and below are truly

equal, as mentioned above. And they are divided into three festivals,

The festivals are called regalim, “feet.” On them even the feet, the lowest level, are raised to be equal with

the head, because at the level of the chuppah high and low are the same. They are three, for a reason given

next.

שהוא בחי׳ ג׳ קוין ימין ושמאל ואמצע שהם תור ה ועבודה וגמ״ח99 שתורה הוא בחי׳ קו האמצעי
100 שמבריח מן הקצה אל הקצה101,

which are the level of the three lines, right, left and middle, which are Torah, avodah (divine ser‐

vice) and gemilus chassadim (acts of kindness); Torah is the level of the middle line, which “runs

through from end to end.”

The three festivals match the three “lines” of the Sefiros: right, left and middle, which correspond in man’s

service to Torah, avodah (prayer and divine service) and acts of kindness, the three things on which the

world stands. Torah is the middle line, which “runs through from end to end” like the central bar of the

Mishkan.

11
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)וע׳ בד״ה מזמור שיר חנוכת הבית וע׳ בלקת ס״פ תשא בד״ה מצות ראי׳ בג׳ רגלים(. והנה כ״ז הוא בכל

השלשה רגלים שהוא בחי׳ נשואין.

(And see the maamar beginning “A psalm, a song for the dedication of the House,” and see

Likkutei Torah, end of Tisa, in the maamar beginning “The mitzvah of appearing on the three festi‐

vals.”) Now, all this is on all three festivals, which are the level of nisuin.

The Alter Rebbe refers to two further maamarim on the festivals. All three festivals, he concludes, are “mar‐

riage,” the chuppah.

אך שמיני עצרת הוא ענין היחוד חתן וכלה שאחר החופה שהחתן משפיע להכלה מבחי׳ פנימיות ועיין
102 בזח״א ויגש )דר״ח ע״ב(.

But Shemini Atzeres is the matter of the union of groom and bride after the chuppah, in which the

groom gives to the bride from the inner dimension. And see Zohar I, Vayigash (208b).

Shemini Atzeres goes further. After the chuppah comes the union of groom and bride, in which the groom

gives from his innermost self; so on Shemini Atzeres the inner dimension of the Written Torah flows into the

Oral Torah.

כמ״כ למעלה אחר שהחתן והכלה שהם בחי׳ תשב״כ ותשבע״פ שניהם עולים עד בחי׳ סתימו דכל

סתימין כו׳

So too Above: after the groom and the bride, which are the level of the Written Torah and the Oral

Torah, both ascend to the level of “the most hidden of all hidden,” etc.,

Applied above: first the Written Torah and the Oral Torah, groom and bride, both rise to “the most hidden of

all hidden.”

הנ״ל שמתגלה עליהם אזי אח״כ נמשך ההשפעה מבחי׳ פנימי׳ תשב״כ לבחי׳ תשבע״פ שהוא בחי׳

מלכולת דאצי׳

mentioned above, which is revealed over them, then afterward the flow is drawn from the level of

the inner dimension of the Written Torah to the level of the Oral Torah, which is the level of

Malchus of Atzilus.

Once that level is revealed over them, the inner flow of the Written Torah comes down into the Oral Torah,

which is Malchus of Atzilus, the lowest Sefirah of the highest world.
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S E C T I O N  5  ·  ¶ 1 2

An inheritance for the servant

ואזי ממילא ממשיכין אח״כ מבחי׳ מל׳ לבי״ע להיות גילוי למטה בכ״א מישראל ע״י שמקבלים עליהם

עול מלכות שמים וממשיכים עליהם בחינה זו ועמ״ש סד״ה ביום השמיני שלח.

And then, as a matter of course, it is drawn afterward from the level of Malchus to Beriah, Yetzirah

and Asiyah, so that there be revelation below in each and every one of Israel, through their accept‐

ing upon themselves the yoke of the kingdom of Heaven and drawing this level upon themselves.

And see what is explained at the end of the maamar beginning “On the eighth day he sent.”

From Malchus it then flows naturally down into the lower worlds of Beriah, Yetzirah and Asiyah, and is re‐

vealed in every Jew who accepts the yoke of Heaven. The text refers to the end of its maamar “On the eighth

day he sent.”

והיינו אף מי שאינו בבחי׳ בן שהוא בחי׳ ביטול הרצון בתכלית שאין לו רצון אחר כלל

That is, even one who is not at the level of a son, which is the level of complete nullification of the

will, having no other will at all,

The flow of Shemini Atzeres reaches even someone who is not a “son,” who has not reached complete nullifi‐

cation of his own will.

רק הוא בבחי׳ עבד שהוא בחי׳ קבלת עול בבחי׳ סור מרע ועשה טוב103 ג״כ יכולים להמשיך השפע

מלמעלה.

but is only at the level of a servant, which is the level of accepting the yoke, in “turn away from evil

and do good” — they too can draw down the flow from Above.

Even a “servant,” whose service is accepting the yoke of Heaven, keeping away from evil and doing good

while still having a will of his own, can draw down the flow from above.

וזהו תורה צוה לנו משה מורשה קהלת104 יעקב105 מורשה הוא לשון ירושה כמו אדם היורש את אביו

שלא טרח ויגע

And this is “The Torah that Moshe commanded us is the inheritance (morashah) of the congrega‐

tion of Yaakov.” Morashah is related to yerushah, inheritance: like a person who inherits his father,

who did not toil and labor,

This is the meaning of the opening verse: morashah means inheritance. An heir receives without toil what

his father worked for.

12
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רק בא לו ממילא בירושה שכבר הכין אביו כמ״כ בשמ״ע הוא בחי׳ ירידת והמשכת השפע בבחי׳ ירושה

לכל א׳ מישרל )ע׳ בסנהדרין דצ״א סע״ב וברבות סדר צו פ״ט(

but it came to him of itself by inheritance, for his father had already prepared it. So too on Shemini

Atzeres there is the level of the descent and drawing down of the flow, in the manner of an inheri‐

tance, to every one of Israel (see Sanhedrin, at the end of 91b, and Rabbah, the portion of Tzav,

chapter 9)

On Shemini Atzeres the flow comes down to every Jew as an inheritance, already prepared. The Talmud in

Sanhedrin 91b likewise reads the verse as meaning that the Torah is the inheritance of all Israel.

שמקבלים עליהם עול מלכות שמים אף שהוא בבחי׳ עבד כנ״ל מאחר שכבר הוכן ונמשך מבחי׳ תשב״כ

שהוא בחי׳ ח״ע.

who accept upon themselves the yoke of the kingdom of Heaven, even though he is at the level of a

servant, as mentioned above, since it has already been prepared and drawn down from the level of

the Written Torah, which is the level of Supernal Chochmah.

It reaches everyone who accepts the yoke of Heaven, even at the level of a servant, because it has already

been prepared and drawn down from the Written Torah, Supernal Chochmah.

וזהו קהלת יעקב שבא השפע גם לבחי׳ עקביים שהוא בחי׳ עבד שמתחלה היה נמשך רק בבחי׳ ישראל

שהוא בחי׳ בן ואח״כ נמשך גם למי שהוא בחי׳ עבד שהוא בחי׳ יעקב.

And this is “the congregation of Yaakov”: that the flow comes even to the level of the heels

(akeivayim), which is the level of a servant. For at first it was drawn only to the level of Yisrael,

which is the level of a son, and afterward it is drawn also to one who is at the level of a servant,

which is the level of Yaakov.

“The congregation of Yaakov”: the name Yaakov contains akev, “heel,” the lowest part of the body, and

stands for the servant. Yisrael, the higher name, stands for the son; the flow that first reached only the “son”

now reaches the “servant” too.

וזהו עצרת תהיה לכם שנמשך לכם דוקא וזהו שמחת תורה שכולם הם בשמחה הנ״ל מי שהוא בחי׳
106 עבד לבד השמחה אצלו גדולה ביותר:

And this is “It shall be an Atzeres for you”: that it is drawn “for you” specifically. And this is

Simchas Torah, when all are in the joy mentioned above; and for one who is only at the level of a

servant, the joy is all the greater.

“It shall be an Atzeres for you”: “for you,” all of you. This is the joy of Simchas Torah, shared by all; and the

servant, who receives what he could not have reached on his own, rejoices most of all.
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S E C T I O N  6  ·  ¶ 1 3 – 1 5

Yaakov becomes one with Yisrael

ד )והנה ענין פי׳ מורשה לשון ירושה יש לפרש עוד בענין אחר והוא ע״ד מ״ש בזהר אמור(

4. (Now, the interpretation of morashah as a term of yerushah, inheritance, can be explained fur‐

ther in another way, and it is along the lines of what is said in the Zohar, Emor)

Section 4 opens with a second, deeper reading of morashah as “inheritance,” based on a passage in the

Zohar on the portion of Emor.

)דף צ״ד( גבי שבת ירותא דקדש הוא ירית ולאו זמינו כו׳ לברא דעאל לביתיה דאו״א כו׳ והיינו

(folio 94), concerning Shabbos: “It is an inheritance of holiness; he inherits it, and not by invita‐

tion, etc., like a son who enters the house of his father and mother, etc.” That is,

The Zohar says Shabbos is an “inheritance of holiness”: a Jew receives it not as a guest who is invited but as

a son who comes into his parents’ home by right.

כי ירושה שייך לבחי׳ בן דייקא והוא בחי׳ שבת וע״ש במק״מ דשבת היינו שז״א הנקרא ישראל מלביש

לעצמיות אבא וז״ש ירותא ממש שיורש עצמות אבא משא״כ ביו״ט שהוא רק הארת אבא לא נק׳ ירותא

כו׳

inheritance belongs specifically to the level of a son, and this is the level of Shabbos. And see there

in the Mikdash Melech, that Shabbos means that Z’eir Anpin, called Yisrael, clothes the very es‐

sence of Abba; and this is why it says “an inheritance” in the full sense, for he inherits the essence

of Abba — which is not so on Yom Tov, which is only a glimmer of Abba, [and] is not called an inher‐

itance, etc.

Inheritance belongs only to a son. The Mikdash Melech, a commentary on the Zohar, explains that on

Shabbos Z’eir Anpin (the emotive attributes, called Yisrael) takes in the very essence of Abba (Chochmah),

and so “inherits” it; on the festivals it receives only a glimmer of Abba, which is not called inheritance.

ע״ש וכמ״ש במ״א ועד״ז פי׳ בספר107 מאורי אור אות יו״ד סכ״ט ענין ירושה ועד״ז יובן כאן בפי׳

מורשה דתורה שבשמע״צ זוכים כל נש״י לקבל מעצמיות בחינת התורה

See there; and as is explained elsewhere. And along these lines the matter of inheritance is ex‐

plained in the book Me’orei Or, letter yud, section 29. And along these lines one can understand

here the interpretation of morashah: that on Shemini Atzeres all the souls of Israel merit to receive

from the very essence of the level of the Torah;

The Kabbalistic lexicon Me’orei Or explains inheritance in the same way. Applied here, morashah means

that on Shemini Atzeres every Jewish soul receives from the very essence of the Torah, not just a glimmer.

13
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והיינו שגם בחי׳ יעקב הוא מתאחד ממש עם בחי׳ ישראל שנק׳ בן והיו לאחדים ממש וכמ״ש בנים

אתם108 להיות בחי׳ מורשה גם לבחי׳ יעקב כו׳

that is, that even the level of Yaakov becomes truly united with the level of Yisrael, called a son, and

they become truly one, as it is written, “You are children,” so that there be the level of morashah

even for the level of Yaakov, etc.

This happens because on that day Yaakov, the lower level, becomes truly one with Yisrael, the “son.” As they

are one, the inheritance of the son reaches Yaakov too, as in “You are children to G-d.”

והענין דאיתא בלק״ת109 )בתהלים סי׳ ע״ח( ע״פ ויקם עדות ביעקב110 כו׳ שבחי׳ יעקב מקבל מבחי׳

111 שהוא הנקרא עדות שאינו ממשות ועצמיות התורה שהיא יסוד נובלות חכמה שלמעלה תורה112,

אבא

And the matter is [as] it says in Likkutei Torah (on Tehillim, section 78), on the verse “He estab‐

lished a testimony in Yaakov, etc.”: that the level of Yaakov receives from the level of “the fallen

fruit of the Supernal Wisdom is Torah,” which is called testimony (edus), for it is not the substance

and essence of the Torah, which is Yesod of Abba,

Likkutei Torah here is the Arizal’s collection (the Kehot note says so). On “He established a testimony in

Yaakov” it teaches that Yaakov receives from the “fallen fruit” of the Supernal Wisdom, which the Midrash

identifies as the Torah: a testimony, not the essence of Torah, which is Yesod of Abba, the channel through

which Chochmah’s essence flows.

אלא עדות לבד דהיינו הארה בעלמא כמו העדות על הדבר שאינו מהות הדבר ועצמיותו ממש.

but only a testimony, that is, a mere glimmer, like testimony about a thing, which is not the actual

substance and essence of the thing.

Testimony about something is not the thing itself; it only tells of it. So Yaakov’s level receives only a

glimmer.

אך תורה שהיא עצמיות יסוד אבא הוא בפנימיות ז״א הנקרא ישראל זהו תוכן הדברים בשינוי לשון

לתוספת ביאור וכ״ה עוד בלק״ת פ׳ וזאת הברכה ע״פ תורה צוה כו׳ ע״ש

But the Torah that is the essence of Yesod of Abba is in the inner dimension of Z’eir Anpin, called

Yisrael. This is the gist of the words, with a change of wording for added explanation. And so it is

also in Likkutei Torah, the portion of V’zos HaBerachah, on the verse “The Torah that [Moshe]

commanded, etc.”; see there.

The essential Torah, Yesod of Abba, is found within the inner dimension of Z’eir Anpin, called Yisrael. The

author notes that he has paraphrased the Arizal for clarity and that the Arizal says the same on this very verse

in the portion of V’zos HaBerachah.
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וביאור הדברים מובן ממש״ל בענין ההפרש בין ההמשכה לתשבע״פ מבחינת חיצוניות דתשב״כ

שהמשכה זו היא מבחי׳ נובלות חכמה לבד כנ״ל ונק׳ אירוסין ובין ההמשכה מבחי׳ פנימי׳ תשב״כ

לתשבע״פ

And the explanation of the matter is understood from what was explained above on the difference

between the drawing down to the Oral Torah from the outer dimension of the Written Torah — this

drawing down being from the level of the fallen fruit of Chochmah alone, as explained above, and

called erusin — and the drawing down from the inner dimension of the Written Torah to the Oral

Torah,

This fits the earlier distinction. The Oral Torah’s receiving from the outer dimension of the Written Torah is

the “fallen fruit” of Chochmah, and it is betrothal; its receiving from the inner dimension of the Written

Torah is another matter.

שהיא עצמיות חכמה עלאה הגנוז בז״א ועיין ממעלת בחי׳ זו הנק׳ אור הגנוז בהרמ״ז פ׳ פקודי113 )דר״כ

ע״ב(

which is the very essence of Supernal Chochmah, hidden in Z’eir Anpin. And see on the superiority

of this level, called the hidden light, in the Ramaz on the portion of Pekudei (folio 220b),

The inner dimension is the very essence of Supernal Chochmah, hidden within Z’eir Anpin; the Ramaz (Rab‐

bi Moshe Zacuto, on the Zohar) calls it the “hidden light” and describes its greatness.

שע״ז נאמר מה רב טובך114 כו׳ וע״ש והנה בחי׳ זו הוא הנמשך ומתגלה במל׳ דאצילות בשמע״צ.

of which it is said, “How great is Your goodness, etc.”; see there. And this level is what is drawn

down and revealed in Malchus of Atzilus on Shemini Atzeres.

Of this hidden light the Psalmist says, “How great is Your goodness, which You have hidden away for those

who fear You.” On Shemini Atzeres it is drawn down and revealed in Malchus of Atzilus, the level of the Oral

Torah.

115 לבתר ביומא תמינאה חדותא דאורייתא היא כו׳ למהוי כולא חד
וכמ״ש בזח״ג פ׳ פנחס )דרי״ד ע״ב(

כו׳ דישראל הוא עכ״ל.

As it is said in Zohar III, the portion of Pinchas (folio 214b): “Afterward, on the eighth day, it is the

joy of the Torah, etc., so that all be one, etc., which is Yisrael,” end of quote.

The Zohar on Pinchas confirms this: the eighth day is “the joy of the Torah,” when everything becomes one.
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ופי׳ הרמ״ז שם שאז מקבלת המל׳ אור החכמה כו׳ ובחי׳ יעקב וישראל נעשים אחד כו׳ עכ״ל ועיין עוד

בהרמ״ז )פ׳ אמור דק״ד ע״ב( בד״ה ביום השמיני כו׳ ע״ש.

And the Ramaz explains there that then Malchus receives the light of Chochmah, etc., and the lev‐

els of Yaakov and Yisrael become one, etc., end of quote. And see further in the Ramaz (portion of

Emor, folio 104b), in the passage beginning “On the eighth day, etc.”; see there.

The Ramaz explains that on that day Malchus receives the light of Chochmah, and Yaakov and Yisrael be‐

come one.

וזהו ענין מורשה קהלת יעקב שהרי בחי׳ יעקב וישראל נעשים אחד ממש בשמע״צ כנ״ל ולכן גם למטה

בנש״י מקבלים כולם מבחי׳ עצמיות התורה. ולכן נקרא מורשה לשון ירושה דייקא ולא מאורסה לבד.

And this is the meaning of “the inheritance (morashah) of the congregation of Yaakov”: for the lev‐

els of Yaakov and Yisrael become truly one on Shemini Atzeres, as explained above; and therefore

below as well, among the souls of Israel, all receive from the level of the essence of the Torah. And

therefore it is called morashah, specifically a term of inheritance, and not only me’orasah.

This is “the inheritance of the congregation of Yaakov”: since Yaakov and Yisrael are one on Shemini

Atzeres, all Jewish souls receive from the essence of the Torah. So the verse says morashah, a true inheri‐

tance, and not only me’orasah, a betrothal.

ועל דרך זה יש לפרש מ״ש בזהר אמור שם והאי יומא יעקב הוא רישא לחדותא כו׳.

And along these lines one can interpret what is said in the Zohar, Emor, there: “And this day,

Yaakov is the head of the joy, etc.”

The same idea explains the Zohar’s saying that on this day “Yaakov is the head of the joy”: on Shemini

Atzeres the lower level, Yaakov, is joined to Yisrael and leads the rejoicing.

117 וע׳ עוד מענין אירוסין ונשואין בביאור שע״פ כי על כל כבוד חופה116 כו׳ וס״פ ויגש.

And see further on the subject of erusin and nisuin in the explanation on the verse “For over all the

glory, a canopy, etc.,” and at the end of Vayigash.

The text points to other discussions of betrothal and marriage: the explanation of “For over all the glory, a

canopy” and the end of the portion of Vayigash.

14
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S E C T I O N  7  ·  ¶ 1 6

From teshuvah to Shemini Atzeres

ובד״ה וארשתיך לי118 כו׳ ובד״ה טוב לחסות119 וע׳ עוד ע״פ לריח שמניך120 כו׳ וע״פ עיני כל אליך121

כו׳

And in the maamar beginning “And I will betroth you to Me, etc.,” and in the maamar beginning “It

is better to take refuge”; and see further on the verse “For the fragrance of your oils, etc.,” and on

the verse “The eyes of all look to You, etc.”

More references: maamarim on “I will betroth you to Me” (Hosea’s verse of betrothal between G-d and

Israel), “It is better to take refuge,” “For the fragrance of your oils” and “The eyes of all look to You.”

ומשם יובן דכמ״כ בעבודת ה׳ באדם בעבודה שבלב זו תפלה122 שייך ב׳ בחי׳ אלו דאירוסין ונשואין

And from there it will be understood that likewise, in a person’s service of G-d, in the service of the

heart, which is prayer, these two levels of erusin and nisuin apply,

From those places one learns that betrothal and marriage also apply to a person’s own service in prayer,

which the Sages call “the service of the heart.”

שהרי גם נש״י נק׳ כלה כו׳ ע״ש ובפ׳ מטות ע״פ ואשה כי תדור נדר בנעוריה123 כו׳.

for the souls of Israel too are called a bride, etc.; see there. And in the portion of Matos, on the

verse “And if a woman vows a vow in her youth, etc.”

This is because each Jewish soul is also called a bride in relation to G-d. The text adds a reference to a maa‐

mar on the vows of a young woman in the portion of Matos.

15

ועפ״ז יובן היטב מה שבשמיני עצרת דייקא ממשיכי׳ נש״י בחי׳ יחוד דחתן וכלה תשב״כ ותשבע״פ

שזהו ענין בוניך.

And according to this, it will be well understood why specifically on Shemini Atzeres the souls of

Israel draw down the level of the union of groom and bride, the Written Torah and the Oral Torah,

which is the matter of bonayich (your builders).

The last paragraph asks why the union of groom and bride, the Written Torah and the Oral Torah, happens

precisely on Shemini Atzeres, and what it has to do with “your builders.”

16
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והענין שזהו ע״י התשובה דעשי״ת ממעמקים קראתיך124 עומקא דליבא שזהו ענין שנמשך התפעלות

האלקית בבחי׳ פנימי׳ ותוכיות הלב שבחי׳ זו היא הנק׳ נשואין בעבודה שבלב וידעת את125 הוי׳ וכמ״ש

במ״א ע״פ

And the matter is that this is through the teshuvah of the Ten Days of Teshuvah, [of] “From the

depths I call You,” the depth of the heart: this is the matter of the G-dly arousal being drawn into

the inner dimension and innermost core of the heart; and this level is what is called nisuin in the

service of the heart, [as in] “And you shall know G-d.” And as is explained elsewhere on the verse

It is prepared by the teshuvah of the Ten Days of Teshuvah, which comes “from the depths,” the depth of the

heart, when the G-dly arousal reaches a person’s innermost core. That is “marriage” in the service of the

heart; Hosea’s “you shall know G-d” concludes his verses of betrothal, and “knowing” means intimate

union.

כי תצא כו׳ וראית בשביה אשת יפ״ת126 כו׳ דקאי על הנשמה עד ואח״כ תבוא אליה ובעלתה127 זהו

בחי׳ נעילה דיוהכ״פ ודרך פרט בכל יום הו״ע נפילת אפים

“When you go out, etc.,” [and] “and you see among the captives a woman of beautiful form, etc.,”

which refers to the soul, until “and afterward you shall come to her and be her husband”: this is the

level of Ne’ilah of Yom Kippur; and in particular, every day, it is the matter of nefilas apayim (fall‐

ing on the face),

Another maamar reads the Torah’s law of the “beautiful captive” as a parable of the soul, held captive in the

body. Its last stage, “afterward you shall come to her and be her husband,” is Ne’ilah, the closing prayer of

Yom Kippur; in daily prayer it is nefilas apayim, the prayer said with the face lowered.

והיינו לומר שזהו כשנמשך ההתפעלות מגדולת ה׳ בעומק הלב וכמ״ש בכל בלי דרשתיך והיינו להיות

אליך ה׳ נפשי אשא128 כו׳ תשובה עילאה כו׳ וכיון שכן

that is to say, this is when the arousal from the greatness of G-d is drawn into the depth of the heart,

as it is written, “With all my heart I have sought You”; that is, to be [in the state of] “To You, G-d, I

lift up my soul, etc.,” the higher teshuvah, etc. And since this is so,

This is when contemplating G-d’s greatness stirs the depth of the heart, “with all my heart I have sought

You,” and the soul is given over entirely, “To You, G-d, I lift up my soul” (the psalm said at nefilas apayim).

This is the higher teshuvah.



L I K K U T E I  T O R A H  ·  V ’ Z O S  H A B E R A C H A H  ·  M A A M A R  2 תורה צוה לנו משה מורשה קהלת יעקב

34likuteitorah.com/likkutei-torah/vezos-haberachah/2/

לכן עי״ז יש בכח נש״י להמשיך אח״כ בסוכות ושמע״צ ג״כ בחי׳ נשואין ויחוד פנימי׳ תשב״כ בתשבע״פ

ועמ״ש מזה בד״ה והיה כמשוש חתן על כלה ע״ש ועמש״ל בפי׳ ולא תתורו כו׳

therefore, through this, the souls of Israel have the power to draw down afterward, on Sukkos and

Shemini Atzeres, the level of nisuin as well, and the union of the inner dimension of the Written

Torah with the Oral Torah. And see what is explained on this in the maamar beginning “And as the

groom rejoices over the bride”; see there. And see what was explained above in the interpretation

of “And you shall not wander, etc.,

Because of this teshuvah, Israel have the power on Sukkos and Shemini Atzeres to draw down “marriage”

and the inner union of the Written Torah with the Oral Torah. The text refers to another maamar and back to

its own reading of “you shall not wander … so that you will remember” at the opening.

למען תזכרו כו׳ ויחוד זה הוא בחי׳ גילוי אור אבא כו׳ וגילוי זה דאור אבא נמשך ג״כ בכל נש״י כנ״ל

וזהו אל תקרי בניך

so that you will remember, etc.” And this union is the level of the revelation of the light of Abba,

etc.; and this revelation of the light of Abba is drawn also into all the souls of Israel, as explained

above. And this is “Do not read banayich (your children)

This union is the revelation of the light of Abba (Chochmah), and it reaches every Jewish soul. Now the word‐

play of banayich and bonayich is explained in these terms.

אלא בוניך כי מתחלה בעשי״ת קבלו מאור אימא וכנודע מענין שמאלו תחת לראשי129 קו השמאל

בג״ה

but bonayich (your builders)”: for at first, in the Ten Days of Teshuvah, they received from the light

of Imma, as is known from the matter of “His left hand is under my head,” the left line, Binah,

Gevurah, Hod;

During the Ten Days of Teshuvah the souls received from the light of Imma (Binah). This is the left side, the

line of Binah, Gevurah and Hod, as in “His left hand is under my head.”

130 וזהו בחינת בניך וכן ביוהכ״פ כל העליות ע״י אימא כו׳ )עיין בזהר אמור ד״ק ע״ב(

and likewise on Yom Kippur all the ascents are through Imma, etc. (see Zohar, Emor, folio 100b);

and this is the level of banayich (your children),

On Yom Kippur too, according to the Zohar, all the ascents come through Imma. This stage is banayich,

“your children.”
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135 היינו להיות 133 ה׳ במילוי יו״ד וכו׳ וגם בינה ליבא136, 131 י״ה וכענין תשובה תשוב134, ,132 כי בינה בן

עומקא דליבא וזהו ג״כ בניך ע״ד ברא כרעא כו׳

for Binah is ben yah (son of Yah), and as in the matter of teshuvah, tashuv hei (the hei returns), [the

Name] spelled out with yuds, etc.; and also “Binah is the heart,” that is, to be [in] the depth of the

heart; and this too is banayich, in the manner of “a son is [his father’s] leg, etc.,”

The name Binah contains ben yah, “son of Yah,” so Binah is the level of the “son”; the Zohar reads teshuvah

as tashuv hei, the return of the hei, which stands for Binah. The Tikkunei Zohar says “Binah is the heart,” so

it is the depth of the heart, and it is also the son who is like his father’s leg.

להיות בטל כביטול הרגל לגבי הראש כו׳ ועי״ז אח״כ בשמע״צ בוניך והיינו המשכת אור אבא כמ״ש
137 בחכמה יבנה בית.

to be nullified as the leg is nullified to the head, etc.; and through this, afterward, on Shemini

Atzeres, [comes] bonayich, that is, the drawing down of the light of Abba, as it is written, “With

Chochmah a house is built.”

The “son” is nullified before the Father as the leg is before the head. Through this, on Shemini Atzeres,

comes bonayich, “your builders”: the light of Abba, Chochmah, as “with Chochmah a house is built.”

ועמ״ש מזה בד״ה וכל בניך וזהו ויעקב נסע סכותה138 ועי״ז אח״כ ויבן לו בית הוא בחי׳ תשבע״פ שנק׳

בית שבשמ״ע ממשיכים בה מעצמיות ח״ע כנ״ל ועיין בזח״א וישלח )דקע״ב(

And see what is explained on this in the maamar beginning “And all your children.” And this is

“And Yaakov journeyed to Sukkos,” and through this, afterward, “and he built himself a house”:

this is the level of the Oral Torah, called a house, into which on Shemini Atzeres they draw from the

essence of Supernal Chochmah, as explained above. And see Zohar I, Vayishlach (folio 172),

“Yaakov journeyed to Sukkos” and then “built himself a house.” After Sukkos comes the “house,” the Oral

Torah (Malchus), into which the essence of Supernal Chochmah is drawn on Shemini Atzeres.

ושם פי׳ ויבן לו בית כד״א בית יעקב. דהיינו שגילוי זה נמשך ג״כ בכל נש״י שמקבלים כולם מגילוי

אור זה כו׳.

and there it explains “and he built himself a house” as in “the house of Yaakov”; that is, this revela‐

tion is drawn also into all the souls of Israel, who all receive from the revelation of this light, etc.

The Zohar reads Yaakov’s “house” as “the house of Yaakov,” all of Israel: this revelation reaches every

Jewish soul.
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I N  O N E ’ S  A V O D A H

A Jew draws the Written Torah into the Oral Torah by nullifying his own will before G-d and by the fiery de‐

votion this kindles, as a son who wants nothing but his Father’s will. Prayer too has its betrothal and its mar‐

riage, when the arousal from G-d’s greatness reaches the depth of the heart, as in the teshuvah of the Ten

Days of Teshuvah and the Ne’ilah of Yom Kippur. And one who is only a servant, who accepts the yoke of

Heaven and turns from evil and does good, should know that on Shemini Atzeres the Torah’s essence comes

to him too as an inheritance, and his joy on Simchas Torah should be all the greater.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why does the maamar need both images, the Torah as bride and the Torah as groom? What does each say

about who gives and who receives?

2. What is the difference between betrothal and marriage, and why does the inner flow of the Written Torah

need the chuppah first?

3. How can a leg, wholly subordinate to the head, be the one that “carries” the head? What does this say

about the power of self-nullification?

4. Why should the joy of Simchas Torah be greatest for one who is only at the level of a servant?

5. How do the Ten Days of Teshuvah and Yom Kippur prepare for Shemini Atzeres, according to the last

paragraph?

וזהו מורשה קהלת יעקב ועיין באדרא )דק״ל ע״א( ע״פ בית יעקב לכו ונלכה139 באור ה׳ ועייחן מ״ש עוד

מענין נובלות חכמה שלמעלה תורה140 באגה״ק בד״ה עוטה אור כשלמה בשם הלק״ת פ׳

And this is “the inheritance of the congregation of Yaakov.” And see in the Idra (folio 130a) on the

verse “House of Yaakov, come, let us walk in the light of G-d.” And see further what is explained on

the subject of “the fallen fruit of the Supernal Wisdom is Torah” in Iggeres HaKodesh, in the sec‐

tion beginning “He wraps Himself in light as a garment,” in the name of Likkutei Torah, the por‐

tion of

This brings the maamar back to its verse: “the inheritance of the congregation of Yaakov.” It also points to

the Idra on “House of Yaakov, come, let us walk in the light of G-d,” and to Iggeres HaKodesh, part of the

Tanya, which discusses “the fallen fruit of the Supernal Wisdom is Torah”, citing Likkutei Torah on Ki Sisa.

כי תשא וע״ש דהוא בענין אחר קצת ממשנ״ת לעיל ע״פ הלק״ת )בתהלים סי׳ ע״ח( ובפ׳ וזאת הברכה. אך
141 קרובים הדברים ועולים בסגנון א׳ וע׳ לקמן עוד מענין זה:

Ki Sisa; and see there, that it is on a matter somewhat different from what was explained above ac‐

cording to Likkutei Torah (on Tehillim, section 78) and in the portion of V’zos HaBerachah. But the

matters are close and go in one direction. And see below further on this subject.

The author notes that Iggeres HaKodesh uses the idea in a somewhat different sense from the one taken

above from the Arizal on Tehillim and V’zos HaBerachah, but the two are close and point the same way.
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F O R  C H I L D R E N  ·  A G E S  9 – 1 3

For the children at the table

The Torah is every Jew’s inheritance

T H E  B I G  I D E A

On Shemini Atzeres and Simchas Torah, the deepest part of the Torah comes to every Jew

as an inheritance, a gift we receive without having earned it.

The verse says, “The Torah that Moshe commanded us is the inheritance of the congregation of

Yaakov.” The maamar describes the bond between G-d’s Torah and the Jewish people like a wed‐

ding in two stages. First comes betrothal, when a ring is given: through the mitzvos we draw a little

of the Torah’s life into the world. Then comes the chuppah, which covers both sides equally. On the

festivals, “the season of our rejoicing,” G-d reveals a level so high that everyone stands equal be‐

fore it. On Shemini Atzeres the inner part of the Torah flows down to every Jew. A son who wants

only what his father wants is called Yisrael. A servant, who must set aside his own wishes to do what

he is told, is called Yaakov. On Shemini Atzeres the gift reaches even the servant, like an inheri‐

tance: a child who inherits does not work for it, because the parent already prepared it. That is why

the joy of Simchas Torah is greatest for the simplest Jew. The deep teshuvah, returning to G-d, of

the Ten Days of Teshuvah prepares us for this gift.

T H E  M A S H A L

When a king makes a great celebration, he comes out of his palace and shows himself to all his

ministers and servants alike. So too on the festivals, G-d reveals Himself to everyone equally. And

on Shemini Atzeres the Torah comes to each Jew like an inheritance, which a child receives without

working for it, because the parent already prepared it.

Q U E S T I O N S  F O R  T H E  S H A B B O S  T A B L E

1. Why is the Torah called an inheritance and not a prize we earn?

2. What does the image of the king coming out to all his servants at a celebration teach about the

festivals?

3. How can you dance and learn on Simchas Torah knowing that the whole Torah belongs to you?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with AI assistance; not yet reviewed by a human

editor.
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

תורה צוה

Or HaTorah on V’zos HaBerachah has an additional expla‐

nation of this verse and a gloss on the explanation printed

in this maamar, so it is a direct companion to this section.

K E H O T ’ S  N O T E

אודות תאריך אמירת מאמר זה — ראה להלן בהוספות ברשימת הכתבי-יד.
ראה ביאור נוסף )מלבד הנדפס להלן( באוה״ת ברכה ע׳ א׳תתמה. שם ע׳
א׳תתמז הגהה על הביאור הנדפס להלן. לד״ה זה ראה ד״ה ביום השמיני
שלח תרל״ה כרך ב ע׳ תמז. מענין תושב״כ ותושבע״פ ראה גם ד״ה חייב

אדם לברך — תרל״ח פרק כו.

1

תורה צוה לנו משה

Moshe’s blessing: the Torah is the inheritance of the con‐

gregation of Yaakov. The whole maamar is an interpreta‐

tion of this verse, and especially of the word morashah.

Deuteronomy 33:4דברים ל״ג:ד׳

לַּת יַעֲקֹב: הִ ה קְ שָׁ ה מוֹרָ נוּ מֹשֶׁ וָּה־לָ ה צִ תּוֹרָ
Moses commanded us a law, An inheritance of the congrega‐

tion of Jacob.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים לג, ד.

2

The Talmud reads “Do not read morashah but me’orasah”:

the Torah is betrothed to Israel. This is the teaching the

maamar sets out to explain.

Pesachim 49b:10פסחים מ״ט ב:י׳

תוֹ רוּסָ ל אֲ ילּוּ בּוֹעֵ אִ ץ, כְּ אָרֶ ם הָ נֵי עַ פְ ה לִ ק בַּתּוֹרָ עוֹסֵ יָּיא: כׇּל הָ י חִ בִּ נֵא רַ תָּ
ה״, שָׁ י: ״מוֹרָ רֵ קְ ה״. אַל תִּ שָׁ ה מוֹרָ נוּ מֹשֶׁ וָּה לָ ה צִ ר: ״תּוֹרָ מַ נֶּאֱ נָיו, שֶׁ פָ בְּ

ה. סָ אוֹרָ לָּא: מְ אֶ
William Davidson, Vocalized Aramaic (CC-BY-NC)

3

ברכות פ״ט נ״ז א׳
The Talmud’s discussion of dreams quotes this verse and

reads morashah as me’orasah, “betrothed.”

Berakhot 57a:9ברכות נ״ז א:ט׳

ים נִ ים — שָׁ זִּ כֶת לוֹ, עִ רֶ בָּ תְ נָה מִ חֲלוֹם — שָׁ ז בַּ ה עֵ רוֹאֶ ף, הָ ב יוֹסֵ ר רַ אָמַ
חֲלוֹם — ס בַּ ה הֲדַ רוֹאֶ ךָ״. הָ מְ חְ לַ ים לְ זִּ י חֲלֵב עִ דֵ ר: ״וְ מַ נֶּאֱ כוֹת לוֹ, שֶׁ רְ בָּ תְ מִ
ר. קוֹם אַחֵ מָּ לֶת לוֹ מִ ה נוֹפֶ ים — יְרוּשָּׁ כָסִ ין לוֹ נְ ם אֵ אִ ין לוֹ. וְ יחִ לִ צְ יו מַ סָ כָ נְ
ה רוֹאֶ יהוּ. הָ נַּיְ כַ זָא בְּ חֲ הוּא דַּ נָא: וְ א תָּ יתָ נִ תְ מַ י לַהּ בְּ רִ אָמְ ר עוּלָּא, וְ אָמַ

ר כַּפֹּת דָ ץ הָ י עֵ רִ ר: ״פְּ מַ נֶּאֱ נֵי קוֹנוֹ, שֶׁ פְ דוּר הוּא לִ חֲלוֹם — הָ רוֹג בַּ תְ אֶ
יִם. מַ שָּׁ בַּ יו שֶׁ אָבִ ד לְ חָ לָּא לֵב אֶ ין לוֹ אֶ חֲלוֹם — אֵ ה לוּלָב בַּ רוֹאֶ ים״. הָ רִ מָ תְּ

Rab Joseph said : Who dreams of a goat, the year will be

blessed for him; of goats, years will be blessed for him ; as it

is said, "And there will be goat's milk enough for thy food"

(Prov. xxvii. 27). Who dreams of the myrtle, his business un‐

dertakings will prosper ; and if he has no business undertak‐

ings, an inheritance will fall to his lot from some other

place. 'Ulla said (another version : It was taught in a Baraita)

: This only applies when he sees [the …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

4

ישקני מנשיקות פיהו
The Midrash on this verse, the opening of Song of Songs,

also quotes the verse “Torah tzivah lanu Moshe.”

Song of Songs 1:2שיר השירים א׳:ב׳

ן: יָּיִ יךָ מִ ים דֹּדֶ י־טוֹבִ יהוּ כִּ יקוֹת פִּ שִׁ נְּ י מִ נִ קֵ יִשָּׁ
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שה״ש א, ב.

5

זח״ב יתרו פ״ג ב׳
The Zohar on the portion of Yisro, at the Giving of the

Torah, cites the same verse.

Zohar, Yitro 20:343–355ספר הזהר, יתרו כ׳:שמ״ג-שנ״ה

6

בפסחים שם

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

מט, ב.

7

וכ״ה ברבות שה״ש

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

פ״ה, ט.

8

ספ״ד דתענית

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

כו, ב.

9

ה׳ מסיני בא

The opening of Moshe’s blessing, describing G-d’s revela‐

tion at Sinai.

Deuteronomy 33:2דברים ל״ג:ב׳

בֹת בְ רִ ה מֵ אָתָ ן וְ ארָ ר פָּ הַ יעַ מֵ יר לָמוֹ הוֹפִ עִ שֵּׂ ח מִ זָרַ ינַי בָּא וְ סִּ ר ה׳ מִ יֹּאמַ וַ
ת לָמוֹ: שׁ דָּ ינוֹ אֵ ימִ שׁ מִ קֹדֶ

And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

10

יצא לקראתם כו׳ כחתן היוצא להקביל פני כלה

Rashi explains that G-d went out toward Israel like a

groom going to greet his bride, which makes Israel the

11
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bride.

Rashi on Deuteronomy 33:3–4רש"י על דברים ל״ג:ג׳-ד׳

רוּי ד קָ חָ אֶ ד וְ חָ ים; כָּל אֶ טִ בָ שְּׁ ת הַ בַב אֶ ה חָ רָ בָּה יְתֵ אף חבב עמים. גַּם חִ

רוּךְ הוּא דוֹשׁ בָּ קָּ ר הַ אָמַ שֶׁ לֵד כְּ וָּ הִ יד לְ תִ יָה עָ דּוֹ הָ בַ ין לְ יָמִ נְ י בִ הֲרֵ ם, שֶׁ עַ
": כל קדשיו בידך. ךָּ מֶּ יֶה מִ הְ ל גּוֹיִם יִ הַ יַעֲקֹב )בראשית ל״ה(, ”גּוֹי וּקְ לְ
ה יְתָ הָ ר )שמואל א כ״ה( ”וְ מַ נֶּאֱ יָן שֶׁ נְ עִ תּוֹ, כָּ נוּזוֹת אִ ים גְּ יקִ דִּ צַּ שׁוֹת הַ נַפְ
" )ספרי(: והם תכו יךָ לֹקֵ  ת ה׳ אֱ יִּים אֵ חַ רוֹר הַ צְ ה בִּ רוּרָ י צְ דֹנִ נֶפֶשׁ אֲ
ךָ לֶ גְ רַ ר לְ הָ ית הָ תִּ חְ תוֹךְ תַּ ן לְ מָ צְ כוּ עַ וְּ י תִּ הֲרֵ , שֶׁ ךְ כָ אוּיִם לְ ם רְ הֵ לרגלך. וְ
אוּ : ישא מדברתיך. נָשְׂ יךָ לוֹתֶ גְּ רְ תוֹךְ מַ כוּ לְ וְּ תַּ עֲלוּ, הֻ שׁוֹן פֻּ ינַי: תכו. לְ סִ בְּ

…

YEA, HE LOVED THE PEOPLES — Also He loved אף חבב עמים

the tribes with exceeding love. — Each individual tribe may

be termed עם (or גוי), “a people”, for, you see, Benjamin

alone was yet to be born when the Holy One, blessed be He,

said to Jacob, (Genesis 25:11, see Rashi thereon) “A nation

and a congregation of nations shall be of you." כל קדשיו בידך
ALL HIS SAINTS ARE IN THY HAND — the souls of the right‐

eous are stored up with Him, just as it is …

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) · Pentateuch with Rashi's com‐
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

וקדשתם היום

G-d’s instruction to Moshe before the Giving of the Torah.

The Midrash reads vekidashtam as kiddushin, the be‐

trothal Israel receive at Sinai.

Exodus 19:10שמות י״ט:י׳

ם: לֹתָ  מְ סוּ שִׂ בְּ כִ ר וְ חָ יּוֹם וּמָ ם הַ תָּ שְׁ דַּ קִ ם וְ עָ ל־הָ ךְ אֶ ה לֵ ל־מֹשֶׁ ר ה׳ אֶ יֹּאמֶ וַ

And the L-RD said unto Moses: ‘Go unto the people, and

sanctify them to-day and to-morrow, and let them wash their

garments,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

12

וע׳ זח״ב . . ס״א ב׳

This passage, from “And see Zohar II” to “61b,” is quoted

there, in the commentary on Song of Songs, where the

verse “on the day of his wedding” is discussed.

K E H O T ’ S  N O T E

הלשון נעתק באוה״ת שה״ש כרך ב ע׳ שפג ואילך.

13

ח״ג )ס״א ב׳( בענין בעטרה שעטרה

One of the Zohar passages the Alter Rebbe cites on “the

crown with which his mother crowned him,” the verse of

the wedding day.

Zohar, Achrei Mot 14:94–15:102-ספר הזהר, אחרי מות י״ד:צ״ד
ט״ו:ק״ב

14

ולא תתורו אחרי לבבכם . . למען תזכרו

The tzitzis passage warns against wandering after heart

and eyes. Read here as the faithfulness of Israel, the bride,

to G-d.

Numbers 15:39במדבר ט״ו:ל״ט

ם ם אֹתָ יתֶ עֲשִׂ וֺת ה׳ וַ צְ ת־כׇּל־מִ ם אֶ תֶּ כַרְ ם אֹתוֹ וּזְ יתֶ אִ ת וּרְ יצִ צִ כֶם לְ יָה לָ הָ וְ
ם: יהֶ ים אַחֲרֵ זֹנִ ם  ר־אַתֶּ שֶׁ ינֵיכֶם אֲ י עֵ אַחֲרֵ כֶם וְ בְ בַ י לְ תוּרוּ אַחֲרֵ לֹא־תָ וְ

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

במדבר טו, לט-מ.

15

למען תזכרו

“So that you will remember and do all My

commandments.” In the next paragraph tizkeru is read as

zachar, male: Israel as the groom toward the Torah.

Numbers 15:40במדבר ט״ו:מ׳

יכֶם: לֹקֵ ים לֵא דֹשִׁ ם קְ יתֶ יִ הְ י וִ וֺתָ צְ ת־כׇּל־מִ ם אֶ יתֶ עֲשִׂ רוּ וַ כְּ זְ ן תִּ עַ מַ לְ
that ye may remember and do all My commandments, and

be holy unto your G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

16

ואל אישך תשוקתך

“Your desire shall be to your husband.” Used for Israel’s

single-minded longing for G-d.

Genesis 3:16בראשית ג׳:ט״ז

ל־ אֶ ים וְ נִ י בָ דִ לְ ב תֵּ צֶ עֶ רֹנֵךְ בְּ הֵ בוֹנֵךְ וְ צְּ בֶּה עִ בָּה אַרְ רְ ר הַ ה אָמַ שָּׁ אִ ל־הָ אֶ

: ךְ ל־בָּ שׇׁ מְ הוּא יִ ךְ וְ תֵ שׁוּקָ ךְ תְּ ישֵׁ אִ
Unto the woman He said: ‘I will greatly multiply thy pain and

thy travail; in pain thou shalt bring forth children; and thy

desire shall be to thy husband, and he shall rule over thee.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

בראשית ג, טז.

17

התדבקות רוחא ברוחא
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ע׳ סש״ב ח״א )פמ״ה(. ובלקו״ת מהר״ש בתחלתו )א, ב-ג( ]אוה״ת בראשית
ח״ו תתרכד, א[. והוא בזח״א )כב, א. מב, א. קפד, א(. ובח״ב )קכד, ב. רנו,

ב(. ]כ[.

18

באריכות ע״פ תורה צוה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

לקמן צד, ב.

19

התגלות פנימית טעמי תורה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

רש״י שם.

20

נובלות חכמה שלמע׳ תורה

The words here quote Bereshit Rabbah 17:5; the passage is

shown below.

Bereshit Rabbah 17:5בראשית רבה י״ז:ה׳

… נובלת מיתה - שינה; נובלת נבואה - חלום; נובלת העולם הבא -
שבת. רבי אבין מוסיף: עוד תרתין: נובלת אורה של מעלה - גלגל

חמה; נובלת חכמה של מעלה - תורה:

21
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“The L-rd G-d cast a deep slumber upon the man, and he

slept. He took one of his sides, and He closed it with flesh in

its place [taḥtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]

a deep slumber” – Rabbi Yehoshua of Sikhnin said in the

name of Rabbi Levi: The beginning of downfall [mapala] is

sleep. When a person sleeps, he does not toil in Torah and

does not do any work. literally means, “He caused to fall

down.” Rav said: There are three slumbers: the slumber of

…

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

K E H O T ’ S  N O T E

ב״ר יז, ]ה[ ופמ״ד ]יז[ ]כ[.

ברכה קדושה יחוד
Kehot’s note points to where this is explained further: Or

HaTorah.

K E H O T ’ S  N O T E

ראה אוה״ת סוכות ע׳ א׳תשז שזהו בסדר ”בקי” מלמטה למעלה ע״ש.

22

אנת הוא חד ולא בחושבן

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ת״ז בהקדמה )פתח אלי׳(.

23

ונגלה כבוד ה׳

The words here quote Isaiah 40:5; the passage is shown

below.

Isaiah 40:5ישעיהו מ׳:ה׳

בֵּר: י ה׳ דִּ י פִּ ו כִּ דָּ ר יַחְ שָׂ אוּ כׇל־בָּ רָ בוֹד ה׳ וְ לָה כְּ גְ נִ וְ
And the glory of the L-RD shall be revealed, and all flesh

shall see it together; for the mouth of the L-RD hath spoken

it.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ישעי׳ מ, ה.

24

עין בעין יראו

The words here quote Isaiah 52:8; the passage is shown

below.

Isaiah 52:8ישעיהו נ״ב:ח׳

יּוֹן: שׁוּב ה׳ צִ אוּ בְּ ן יִרְ יִ עַ ן בְּ יִ י עַ נֵּנוּ כִּ ו יְרַ דָּ אוּ קוֹל יַחְ ךְ נָשְׂ יִ קוֹל צֹפַ

Hark, thy watchmen! they lift up the voice, Together do they

sing; For they shall see, eye to eye, The L-RD returning to

Zion.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ישעי׳ נב, ח.

25

בפרדס ערך יבק

Kehot’s note points to where this is explained further: Or

HaTorah.

K E H O T ’ S  N O T E

ראה גם אוה״ת משפטים ע׳ א׳שה ”יחוד מת״ת” ביאוה״ז להצ״צ כרך ב ע׳
תשטז.

26

ובמאורי אור אות ב׳ סעיף ס״ו

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

”בקי נק׳ הקב״ה . . שהוא סוד יב״ק כללות כל האצילות”.

27

ובאות יו״ד סעי׳ כ״ג

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

צ״ל סכ״ד.

28

וברע״מ פ׳ משפטים )דקי״ו סע״א

Kehot’s note points to where this is explained further: Or

HaTorah.

K E H O T ’ S  N O T E

”יחוד קדושה וברכה וזהו ענין בקי” — אוה״ת סוכות ע׳ א׳תשז.

29

ובהרמ״ז פ׳ תצא )דרע״ז א׳(

Kehot’s note points to where this is explained further: Or

HaTorah.

K E H O T ’ S  N O T E

”בד״ה ומברך בה שכ׳ ה״ס יחוד היכל הרצון בקה״ק וברכה בינה וקדושה

חכמה ויחוד בכתר עכ״ל. אוה״ת סוכות ע׳ א׳תשז. וראה גם באוה״ת פ׳
משפטים ע׳ א׳שה.

30

ע״פ מ״ש בזח״ג פ׳ בלק

Kehot’s note points to where this is explained further:

Biurei HaZohar.

K E H O T ’ S  N O T E

ביאוה״ז לאדה״א.

31

קדושתי למעלה מקדושתכם

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ע״ל ליוהכ״פ )עא, א(. ]כ[.

32

לתבונתו אין מספר

The words here quote Psalms 147:5; the passage is shown

below.

Psalms 147:5תהילים קמ״ז:ה׳

ר: פָּ סְ ין מִ בוּנָתוֹ אֵ תְ ב־כֹּחַ לִ רַ דוֹנֵינוּ וְ גָּדוֹל אֲ
Great is our L-rd, and mighty in power; His understanding

is infinite.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים קמז, ה.

33

ביום ההוא תקראי אישי

“On that day you shall call [Me] ‘my Husband.’” The

prophet’s image of Israel as G-d’s faithful wife.

Hosea 2:18הושע ב׳:י״ח

י: לִ עְ י עוֹד בַּ י־לִ אִ רְ קְ לֹא־תִ י וְ ישִׁ י אִ אִ רְ קְ ם־ה׳ תִּ אֻ הוּא נְ יּוֹם־הַ יָה בַ הָ וְ
And it shall be at that day, saith the L-RD, That thou shalt

call Me Ishi, And shalt call Me no more Baali.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

הושע ב, יח.

34
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P A R A G R A P H  2
“Go out and see King Shlomo, with the crown with which

his mother crowned him on the day of his wedding.” The

Sages apply this verse to Sinai.

Song of Songs 3:11שיר השירים ג׳:י״א

יוֹם מּוֹ בְּ ה־לּוֹ אִ רָ טְּ עִ ה שֶׁ רָ עֲטָ לֹמֹה בָּ  ךְ שְׁ לֶ מֶּ יּוֹן בַּ נוֹת צִ ינָה בְּ אֶ נָה וּרְ אֶ צְ
בּוֹ: ת לִ חַ מְ יוֹם שִׂ נָּתוֹ וּבְ חֲתֻ

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

35

Kehot’s note points to Mishnah Sotah 3:2 for these words.

Mishnah Sotah 3:2משנה סוטה ג׳:ב׳
ךְ ר כָּ אַחַ הּ וְ קָ שְׁ יָה מַ ים. הָ כֹּהֲנִ כָל לַ אָר נֶאֱ שְּׁ הַ יר, וְ טִ קְ הִ ץ וְ מַ ישׁ, קָ גִּ הִ יף וְ נִ הֵ

יָה ךְ הָ ר כָּ אַחַ הּ וְ תָ חָ נְ ת מִ יב אֶ רִ קְ ר, מַ עוֹן אוֹמֵ מְ י שִׁ בִּ הּ. רַ תָ חָ נְ ת מִ יב אֶ רִ קְ מַ
ם יִם. אִ מָּ ת הַ ה אֶ שָּׁ אִ ת הָ ה אֶ קֶ ר יַשְׁ אַחַ ר )במדבר ה( וְ מַ נֶּאֱ הּ, שֶׁ קָ שְׁ מַ

ה: רָ שֵׁ הּ, כְּ תָ חָ נְ ת מִ יב אֶ רִ קְ ךְ הִ ר כָּ אַחַ הּ וְ קָ שְׁ הִ
He waves it, he brings it near [the altar], he takes a handful

and he turns it into smoke, and then the remainder is eaten

by the priests. He [first] gives [her the water] to drink, and

then sacrifices her meal-offering. Rabbi Shimon says: he

sacrifices her meal-offering and then gives her to drink, as it

is said, “And afterward he shall make the woman drink the

water” (Numbers 5:26), but if he gave her to drink and then

sacrificed her meal-offering it is valid.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The Mishnah reads “the day of his wedding” as the Giving

of the Torah. The Alter Rebbe infers from it that Israel is

the bride.

Mishnah Ta'anit 4:8משנה תענית ד׳:ח׳

ר שָׂ ה עָ שָּׁ ל כַּחֲמִ אֵ רָ יִשְׂ ים לְ ים טוֹבִ יוּ יָמִ ל, לֹא הָ יאֵ לִ ן גַּמְ עוֹן בֶּ מְ ן שִׁ בָּ ר רַ אָמַ
ין, אוּלִ ן שְׁ בָ י לָ לֵ כְ אוֹת בִּ יִם יוֹצְ לַ נוֹת יְרוּשָׁ ן בְּ הֶ בָּ ים, שֶׁ פּוּרִ כִּ יוֹם הַ אָב וּכְ בְּ
יִם לַ נוֹת יְרוּשָׁ ילָה. וּבְ בִ ין טְ עוּנִ ים טְ לִ כֵּ ין לוֹ. כָּל הַ אֵ י שֶׁ ת מִ יֵּשׁ אֶ בַ לֹּא לְ שֶׁ
ה, אֵ ינֶיךָ וּרְ א נָא עֵ רוֹת, בָּחוּר, שָׂ יוּ אוֹמְ ה הָ ים. וּמֶ מִ רָ כְּ חוֹלוֹת בַּ אוֹת וְ יוֹצְ
ן חֵ ר הַ קֶ ה. שֶׁ חָ פָּ שְׁ מִּ ינֶיךָ בַ ן עֵ נּוֹי, תֵּ ינֶיךָ בַ ן עֵ תֵּ . אַל תִּ ךְ ר לָ ה בוֹרֵ ה אַתָּ מָ

נוּ לָהּ ר, תְּ אוֹמֵ לָּל )משלי לא(. וְ הַ תְ יא תִ אַת ה׳ הִ ה יִרְ שָּׁ י, אִ יֹּפִ  בֶל הַ הֶ וְ
ים … רִ עָ שְּׁ לוּהָ בַ לְ יהַ , וִ יהָ י יָדֶ רִ פְּ מִ

Rabbon Simeon hen Gamaliel says, "Never were more joy‐

ous festivals in Israel than the 15th of Ab and the day of

atonement, for on them the maidens of Jerusalem used to

go out dressed in white garments—borrowed ones, in order

not to cause shame to those who had them not of their own;

—these clothes were also to be previously immersed, and

thus they went out and danced in the vineyards, saying,

Young men, look and observe well whom you are about to

choose [as a spouse]; regard not beauty [alone], …

Torat Emet 357 (Public Domain) · Eighteen Treatises from the Mishna (Pub‐
lic Domain)
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כלתה נפשי

“My soul longs, even pines for the courts of G-d.” Kalsah,

“pines,” is read as related to kallah, the bride’s longing.

Psalms 84:3תהילים פ״ד:ג׳

י: ל־חָ ל אֵ נוּ אֶ נְּ י יְרַ רִ שָׂ י וּבְ בִּ רוֹת ה׳ לִ צְ חַ י לְ שִׁ ה נַפְ תָ גַם־כָּלְ פָה וְ סְ כְ נִ
My soul yearneth, yea, even pineth for the courts of the

L-RD; my heart and my flesh sing for joy unto the living G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים פד, ג.
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כלה שארי ולבבי

“My flesh and my heart pine away.” The same kalah as

bride and as longing.

Psalms 73:26תהילים ע״ג:כ״ו

עוֹלָם: ים לְ לֹקִ  י אֱ קִ לְ חֶ י וְ בִ בָ י צוּר־לְ בִ בָ י וּלְ רִ אֵ כָּלָה שְׁ
My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים עג, כו.
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למען תזכרו

Tizkeru, “remember,” is read as zachar, male: toward the

Torah Israel is the giver.

Numbers 15:40במדבר ט״ו:מ׳

יכֶם: לֹקֵ ים לֵא דֹשִׁ ם קְ יתֶ יִ הְ י וִ וֺתָ צְ ת־כׇּל־מִ ם אֶ יתֶ עֲשִׂ רוּ וַ כְּ זְ ן תִּ עַ מַ לְ
that ye may remember and do all My commandments, and

be holy unto your G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תלת קשרין מתקשרין דא בדא קודשא ב״ה אורייתא וישראל

The Zohar on Acharei: the Holy One, blessed be He, the

Torah and Israel are bound together. Israel are joined to

G-d through the Torah, which suggests that they receive

from it.

Zohar, Achrei Mot 49:296–50:305-ספר הזהר, אחרי מות מ״ט:רצ״ו
נ׳:ש״ה
And Israel themselves are in two grades, corresponding to

the two grades of the Torah, the disclosed and the undis‐

closed. To all who have been circumcised and stamped with

the holy impress, we impart those things in the Torah which

are on the surface, the letters and the plain contents and the

precepts, and no more. This is indicated in the words, “He

telleth his words to Jacob”.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Whoever gladdens a groom merits the Torah, which was

given with five voices. The measure-for-measure reward

suggests that the Torah is a groom.

Berakhot 6b:30ברכות ו׳ ב:ל׳

נָה תְּ נִּ ה שֶׁ י: זוֹכֶה לַתּוֹרָ וִ ן לֵ עַ בֶּ י יְהוֹשֻׁ בִּ ר רַ כָרוֹ? אָמַ ה שְּׂ חוֹ מַ מְּ שַׂ ם מְ אִ וְ
לֹת י קֹ הִ יְ ר וַ בֹּקֶ יוֹת הַ הְ י בִּ ישִׁ לִ שְּׁ יּוֹם הַ י בַ הִ יְ ר: ״וַ מַ נֶּאֱ ה קוֹלוֹת, שֶׁ שָּׁ חֲמִ בַּ
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P A R A G R A P H  3

P A R A G R A P H  4

ים לֹקִ  אֱ הָ גוֹ׳ וְ ר וְ שֹּׁפָ י קוֹל הַ הִ יְ גוֹ׳. וַ ר וְ קֹל שׁוֹפָ ר וְ הָ ל הָ ד עַ נָן כָּבֵ עָ ים וְ קִ רָ וּבְ
קוֹל״. נֶנּוּ בְ יַעֲ

If he does felicitate him, what is his reward ? R. Joshua b.

Levi said : He is worthy of Torah which was given amidst five

"voices"; as it is said, "And it came to pass on the third day,

when it was morning, that there were thunders and light‐

nings and a thick cloud upon the mount, and the voice of a

horn exceeding loud... and when the voice of the horn waxed

louder and louder, Moses spoke, and G-d answered him by a

voice" (Exod. xix. 16 ff.).

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

אך הנה אירוסין הוא

A parallel discussion of betrothal (erusin) in the commen‐

tary on Tehillim.

K E H O T ’ S  N O T E

ראה יהל אור ע׳ תנט. בסה״מ — תרל״ה ח״ב ע׳ תמט.
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הטבעת קדושין

It adds that through the ring “he forbids her to the whole

world.”

K E H O T ’ S  N O T E

בסה״מ תרל״ה שם מוסיף ”ועי״ז אוסרה לכל העולם”.
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ממשיך לה חיות מועט

It explains that betrothal forbids her to all the world so that

she is separated and set apart for him, while through mar‐

riage she is bound entirely to her husband.

K E H O T ’ S  N O T E

בסה״מ תרל״ה שם מפרש שע״י אירוסין אוסרה לכל העולם ותהי׳ מופרשת
ומובדלת לו. וע״י נשואין ה״ה משועבדת לגמרי לבעלה. וראה בסידור קלח,

ד.
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בהרמ״ז בפ׳ בראשית

That passage quotes the Ramaz: PaRDeS corresponds to

the four worlds, sod to Atzilus and pshat, remez and drush

to Beriah, Yetzirah and Asiyah, the “worlds of separation,”

which the Torah repairs so that they too become nullified

before G-d as Atzilus is.

K E H O T ’ S  N O T E

הלשון נעתק לעיל בפ׳ צו יז, ג. ובאוה״ת בראשית כרך א יא, א.
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מלכות פה תושבע״פ
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ת״ז בהקדמה )פתח אלי׳(.
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מלכות פה תשבע״פ
The opening of Patach Eliyahu in the introduction to

Tikkunei Zohar: “Malchus is the mouth, and we call it the

Oral Torah.” The source of the pairing of the Oral Torah

with Malchus.

Tikkunei Zohar 17a:16–17תקוני הזהר י״ז א:ט״ז-י״ז

ואתקריאו בתקונא דא. חסד דרועא ימינא. גבורה דרועא שמאלא.
תפארת גופא. נצח והוד תרין שוקין. ויסוד סיומא דגופא אות ברית
קדש. מלכות פה. תורה שבע״פ קרינן ליה. מוחא חכמה איהו מחשבה
מלגו. בינה לבא ובה הלב מבין. ועל אלין תרין כתיב *הנסתרות ליי׳

אלקינו.
Constantinople, 1740 (CC-BY-NC)
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The Talmud reads “the word of G-d” as halachah. Used

here to show that the Oral Torah is G-d’s revealed speech.

Shabbat 138b:11שבת קל״ח ב:י״א

בוּאָה. בַר ה׳״ — זוֹ נְ ץ, ״דְּ קֵּ בַר ה׳״ — זֶה הַ כָה, ״דְּ בַר ה׳״ — זוֹ הֲלָ ״דְּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ודבר מלך שלטון

“The word of the king is sovereign.” Speech is the instru‐

ment of kingship, linking the Oral Torah to Malchus.

Ecclesiastes 8:4קהלת ח׳:ד׳

ה: עֲשֶׂ ה־תַּ ר־לוֹ מַ י יֹאמַ טוֹן וּמִ לְ ךְ שִׁ לֶ בַר־מֶ ר דְּ בַּאֲשֶׁ

Forasmuch as the king’s word hath power; and who may say

unto him: ‘What doest thou?’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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קהלת ח, ד.
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שוך תשים עליך מלך

The commandment to appoint a king, read here as Israel’s

acceptance of G-d’s kingship.

Deuteronomy 17:15דברים י״ז:ט״ו
יךָ לֶ ים עָ שִׂ יךָ תָּ ב אַחֶ רֶ קֶּ יךָ בּוֹ מִ לֹקֶ  ר ה׳ אֱ חַ בְ ר יִ ךְ אֲשֶׁ לֶ יךָ מֶ לֶ ים עָ שִׂ שׂוֹם תָּ

יךָ הוּא: ר לֹא־אָחִ י אֲשֶׁ רִ ישׁ נׇכְ יךָ אִ לֶ ת עָ ךְ לֹא תוּכַל לָתֵ לֶ מֶ
thou shalt in any wise set him king over thee, whom the

L-RD thy G-d shall choose; one from among thy brethren

shalt thou set king over thee; thou mayest not put a foreign‐

er over thee, who is not thy brother.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים יז, טו.
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ואפי׳ כתב אחד מעכבן
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

מנחות )כט, א. לד, א(. ]כ[.
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ואפילו כתב אחד מעכבן
A single flawed letter invalidates tefillin or mezuzah; the

Talmud says this teaches even the thorn of a yud. Used to

show that the exact form of the letters is essential.

Menachot 29a:16–18מנחות כ״ט א:ט״ז-י״ח

שתי פרשיות שבמזוזה מעכבות זו את זו ואפילו כתב אחד מעכבן:
פשיטא אמר רב יהודה אמר רב לא נצרכה אלא לקוצה של יוד והא נמי
פשיטא אלא לכאידך דרב יהודה אמר רב דאמר רב יהודה אמר רב כל
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אות שאין גויל מוקף לה מארבע רוחותיה פסולה אמר אשיאן בר נדבך
משמיה דרב יהודה ניקב תוכו של ה״י כשר יריכו פסול א״ר זירא לדידי
מפרשה לי מיניה דרב הונא ורבי יעקב אמר לדידי מפרשה לי מיניה

דרב יהודה ניקב תוכו של ה״י כשר יריכו אם נשתייר בו כשיעור אות
קטנה כשר …

Wikisource Talmud Bavli (CC-BY-SA)

עלמין סתימין דלא אתגליין

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ת״ז שם.
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אורייתא מחכמה נפקת

Kehot’s note points to Zohar II, 121a for these words.

Zohar II, 121aזח״ב קכא, א
K E H O T ’ S  N O T E

זח״ב קכא, א.
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אורייתא מחכמה נפקת
The Zohar says the Torah comes forth from Chochmah,

the root of the Written Torah.

Zohar, Mishpatim 19:494–499ספר הזהר, משפטים י״ט:תצ״ד-תצ״ט
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חכים ולא בחכמה ידיעה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ת״ז שם.
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שמים פי׳ שם מים

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

חגיגה יב, סע״א.
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שמים פי׳ שם מים

The Talmud reads shamayim as sham mayim, “there is

water.” The Written Torah, from the sea of Chochmah, is

“heaven.”

Chagigah 12a:5–6חגיגה י״ב א:ה׳-ו׳

ן: לּוּ הֵ אֵ אשׁוֹן, וְ יוֹם רִ אוּ בְּ רְ בְ ים נִ רִ בָ ה דְּ רָ ב: עֲשָׂ ר רַ ה אָמַ ב יְהוּדָ ר רַ אָמַ וְ
יְלָה. ת לַ דַּ ת יוֹם וּמִ דַּ יִם, מִ , רוּחַ וּמַ ךְ חֹשֶׁ בֹהוּ, אוֹר וָ ץ, תֹּהוּ וָ יִם וָאָרֶ מַ שָׁ
ץ״, אָרֶ ת הָ אֵ יִם וְ מַ שָּׁ ת הַ ים אֵ לֹקִ  א אֱ רָ ית בָּ אשִׁ רֵ יב: ״בְּ תִ כְ ץ — דִּ יִם וָאָרֶ מַ שָׁ
ךְ — , חֹשֶׁ ךְ חֹשֶׁ בֹהוּ״, אוֹר וָ ה תֹהוּ וָ יְתָ ץ הָ אָרֶ הָ יב: ״וְ תִ כְ בֹהוּ — דִּ תֹּהוּ וָ

י הִ ים יְ לֹקִ  ר אֱ יֹּאמֶ יב: ״וַ תִ כְ הוֹם״, אוֹר — דִּ נֵי תְ ל פְּ ךְ עַ חֹשֶׁ יב: ״וְ תִ כְ דִּ
ת דַּ יִם״, מִ מָּ נֵי הַ ל פְּ פֶת עַ חֶ רַ ים מְ לֹקִ  רוּחַ אֱ יב: ״וְ תִ כְ יִם — דִּ אוֹר״, רוּחַ וּמַ

ר יוֹם … י בֹקֶ הִ יְ ב וַ רֶ י עֶ הִ יְ יב: ״וַ תִ כְ יְלָה — דִּ ת לַ דַּ יוֹם וּמִ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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בד״ה וכל העם רואים
The maamar the Alter Rebbe himself cites for shamayim

as sham mayim, the Written Torah drawn from the sea of

Chochmah.

K E H O T ’ S  N O T E

תו״א עג, ד.
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ושמתי כדכד

“I will make your windows of kadkod.” Read as kad kad,

twenty-four twenty-four, the twenty-four books of

Scripture.

Isaiah 54:12ישעיהו נ״ד:י״ב

ץ: פֶ נֵי־חֵ אַבְ ךְ לְ בוּלֵ כׇל־גְּ ח וְ דָּ קְ נֵי אֶ אַבְ ךְ לְ יִ רַ עָ ךְ וּשְׁ יִ שֹׁתַ מְ כֹד שִׁ י כַּדְ תִּ מְ שַׂ וְ

And I will make thy pinnacles of rubies, and thy gates of car‐

buncles, and all thy border of precious stones.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וכד״ה על שכמה

Rivkah came out “with her pitcher on her shoulder.” The

pitcher (kad, twenty-four) on the shoulder, the back,

shows that Scripture comes from the back of Chochmah.

Genesis 24:15בראשית כ״ד:ט״ו

ן־ ל בֶּ תוּאֵ בְ ה לִ דָ ר יֻלְּ יֹצֵאת אֲשֶׁ ה  קָ בְ נֵּה רִ הִ בֵּר וְ דַ לָּה לְ ם כִּ רֶ י־הוּא טֶ הִ יְ וַ
הּ: מָ כְ ל־שִׁ הּ עַ כַדָּ ם וְ הָ רָ י אַבְ חִ ת נָחוֹר אֲ שֶׁ כָּה אֵ לְ מִ

And it came to pass, before he had done speaking, that, be‐

hold, Rebekah came out, who was born to Bethuel the son of

Milcah, the wife of Nahor, Abraham’s brother, with her

pitcher upon her shoulder.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית כד, טו. וראה לקו״ת להאריז״ל על פסוק זה.
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“He shone forth from Seir to them,” in Moshe’s blessing.

Seir is read as se’ar, hair, with a yud inside.

Deuteronomy 33:2דברים ל״ג:ב׳

בֹת בְ רִ ה מֵ אָתָ ן וְ ארָ ר פָּ הַ יעַ מֵ יר לָמוֹ הוֹפִ עִ שֵּׂ ח מִ זָרַ ינַי בָּא וְ סִּ ר ה׳ מִ יֹּאמַ וַ
ת לָמוֹ: שׁ דָּ ינוֹ אֵ ימִ שׁ מִ קֹדֶ

And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

63

The Talmud reads “He shone forth from Seir” as G-d offer‐

ing the Torah to the children of Esav before giving it to

Israel.

Avodah Zarah 2b:12עבודה זרה ב׳ ב:י״ב

י צֵ י מָ ? וּמִ נוּהָ לְ יבַּ לֹא קִ נוּ וְ תָּ לָ לוּם נָתַ ל עוֹלָם, כְּ בּוֹנוֹ שֶׁ נָיו: רִ פָ ים לְ רִ אוֹמְ
יב: תִ יר לָמוֹ״, וּכְ עִ שֵּׂ ח מִ זָרַ ינַי בָּא וְ סִּ ר ה׳ מִ יֹּאמַ יב: ״וַ תִ כְ הָ י? וְ כִ ר הָ ימַ מֵ לְ

ן? ארָ פָ י בְּ עֵ אי בָּ יר, וּמַ עִ שֵׂ י בְּ עֵ אי בָּ גוֹ׳״. מַ ן יָבוֹא וְ ימָ תֵּ לוֹהַּ מִ ״אֱ
William Davidson, Vocalized Aramaic (CC-BY-NC)

64

“King Shlomo made himself a palanquin.” The Midrash on

this verse is listed for the subject of Sinai and Seir.

Song of Songs 3:9שיר השירים ג׳:ט׳

נוֹן: בָ לְּ י הַ עֲצֵ לֹמֹה מֵ  ךְ שְׁ לֶ מֶּ ה לוֹ הַ שָׂ יוֹן עָ רְ אַפִּ
King Solomon made himself a palanquin Of the wood of

Lebanon.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

65

“I am the man who has seen affliction.” The Midrash on66
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this verse is listed for the same subject.

Lamentations 3:1איכה ג׳:א׳

תוֹ: רָ בְ בֶט עֶ שֵׁ י בְּ נִ אָה עֳ גֶּבֶר רָ י הַ נִ אֲ

I am the man that hath seen affliction By the rod of His

wrath.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

ח״ע הנק׳ קדש

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

מא״א אות ק, ס״ז.

67

]וע׳ מענין מסיני . . ח״ג קצ״ב[

Most of the sources listed in this bracket are copied there,

in the commentary on V’zos HaBerachah.

K E H O T ’ S  N O T E

ראה אוה״ת פ׳ ברכה ע׳ א׳תתמב ואילך דשם נעתקו רוב המ״מ.

68

One of the places the bracket lists for further study of

“from Sinai He came.”

Berakhot 33aברכות ל״ג א

69

One of the Talmudic passages the text lists on “from His

right hand, a fiery law.”

Sotah 4b:16סוטה ד׳ ב:ט״ז

יב בֵּקהּ תִ כְ ינוּ, דִּ בֵּ ה רַ מֹשֶׁ ה כְּ יבֵּל תּוֹרָ ילּוּ קִ פִ ילָא: אֲ י שֵׁ בִּ י רַ בֵ י דְּ רִ לָּא אָמְ אֶ
נָּם. יהִ ל גֵּ ינָהּ שֶׁ דִּ ה מִ נָּקֶ ת לָמוֹ״ — לֹא יִ שׁ דָּ ינוֹ אֵ ימִ ״מִ

William Davidson, Vocalized Aramaic (CC-BY-NC)

70

One of the Talmudic passages the text lists on “from His

right hand, a fiery law.”

Yoma 53b:3יומא נ״ג ב:ג׳

ר אַחַ יו וְ חוֹרָ יעוֹת לַאֲ סִ לֹשׁ פְּ יעַ שָׁ סִ יַּפְ יךְ שֶׁ רִ לֵּל, צָ פַּ תְ מִּ י: הַ כִ י הָ יָא נָמֵ נְ תַּ
יָה עְ מַ שּׁוּם שְׁ לֵּל. וּמִ פַּ תְ לֹּא הִ אוּי לוֹ שֶׁ ן רָ ה כֵּ שָׂ ם לֹא עָ אִ לוֹם, וְ ן שָׁ ךְ יִתֵּ כָּ
ת שׁ דָּ ינוֹ אֵ ימִ ר: ״מִ מַ נֶּאֱ מֹאל, שֶׁ שְׂ ךְ לִ ר כָּ אַחַ ין, וְ יָמִ לוֹם לְ ן שָׁ נּוֹתֵ רוּ: שֶׁ אָמְ

ינֶךָ״. ימִ בָה מִ בָ לֶף וּרְ ךָ אֶ דְּ צִּ ר: ״יִפּוֹל מִ אוֹמֵ לָמוֹ״, וְ
William Davidson, Vocalized Aramaic (CC-BY-NC)

71

One of the Talmudic passages the text lists on “from His

right hand, a fiery law.”

Berakhot 62a:4ברכות ס״ב א:ד׳

ה תּוֹרָ הַ נֵי שֶׁ פְּ בָא: מִ ר רָ מֹאל? אָמַ שְׂ לָּא בִּ ין אֶ יָמִ ין בְּ חִ נְּ קַ ין מְ ה אֵ נֵי מָ פְּ מִ
ר: נָה אָמַ בָּה בַּר בַּר חָ ת לָמוֹ״. רַ שׁ דָּ ינוֹ אֵ ימִ ר: ״מִ מַ נֶּאֱ ין, שֶׁ יָמִ נָה בְּ יתְּ נִ
הּ ר בָּ קּוֹשֵׁ נֵי שֶׁ פְּ ר: מִ ישׁ אָמַ קִ ן לָ עוֹן בֶּ מְ י שִׁ בִּ רַ רוֹבָה לַפֶּה. וְ יא קְ הִ נֵי שֶׁ פְּ מִ

ה. י תוֹרָ עֲמֵ ה בָּהּ טַ אֶ רְ מַּ נֵי שֶׁ פְּ ר: מִ ק אָמַ חָ צְ ן בַּר יִ מָ ב נַחְ ין. רַ ילִּ פִ תְּ
Why should we not wipe with the right hand but only with

the left? Raba said : Because the Torah was given with the

right hand ; as it is said, "At His right hand was a fiery law

unto them" (Deut. xxxiii. 2). Rabbah b. Bar Hannah said :

Because it is near the mouths. R. Simeon b. Lakish said :

Because he binds the Tefillin with it. Rab Nahman b. Isaac

said: Because he points to the accents of the Torah with it.

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)

72

The Talmud explains why the Torah was given to Israel,

reading “from His right hand, a fiery law for them.”

Beitzah 25b:7ביצה כ״ה ב:ז׳

ן הֵ נֵי שֶׁ פְּ ל — מִ אֵ רָ יִשְׂ ה לְ נָה תּוֹרָ תְּ ה נִ נֵי מָ פְּ יר: מִ אִ י מֵ בִּ רַ יהּ דְּ מֵ שְּׁ נָא מִ תָּ
רוּךְ דוֹשׁ בָּ קָּ ר הַ ת לָמוֹ״. אָמַ שׁ דָּ ינוֹ אֵ ימִ אל: ״מִ עֵ מָ י יִשְׁ בִּ י רַ בֵ נָא דְּ ין. תָּ זִּ עַ
לּוּ ל אֵ ם שֶׁ יהֶ תֵ י: דָּ רִ אָמְ יכָּא דְּ שׁ. אִ ת אֵ ם דָּ הֶ ן לָ נָּתֵ תִּ לוּ שֶׁ לָּ ין הַ אוּיִ הוּא: רְ
לָשׁוֹן ה וְ ין כׇּל אוּמָּ ל — אֵ אֵ רָ יִשְׂ ה לְ נָה תּוֹרָ תְּ לֵא )לֹא( נִ מָ לְ אִ שׁ. שֶׁ — אֵ

ם. נֵיהֶ פְ עֲמוֹד בִּ ין לַ יְכוֹלִ
William Davidson, Vocalized Aramaic (CC-BY-NC)

73

מימינו אש דת

“From His right hand, a fiery law for them.” Read here as

the Oral Torah (das) drawn from Chochmah through fire,

the power of contraction.

Deuteronomy 33:2דברים ל״ג:ב׳

בֹת בְ רִ ה מֵ אָתָ ן וְ ארָ ר פָּ הַ יעַ מֵ יר לָמוֹ הוֹפִ עִ שֵּׂ ח מִ זָרַ ינַי בָּא וְ סִּ ר ה׳ מִ יֹּאמַ וַ

ת לָמוֹ: שׁ דָּ ינוֹ אֵ ימִ שׁ מִ קֹדֶ
And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

74

גליד ברוחא וכביש באשא

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

זח״ג באדר״ז )רצה, ב(. שם הל׳ ”כביש באשא גליד ברוחא”. וצ״ל כי לפני
א׳ הל׳ כמ״ש כאן ]כ[.

75

גליד ברוחא וכביש באשא

The Idra Zuta describes something that congeals by wind

and is pressed by fire. It illustrates how fire gives the fluid

“water” of Chochmah a fixed form.

Zohar, Idra Zuta 36:172–39:183-ספר הזהר, האדרא זוטא ל״ו:קע״ב
ל״ט:קפ״ג

76

רשפי אש
“Its flashes are flashes of fire,” said of love that is strong as

death. The fiery love of the soul below that arouses the fire

above.

Song of Songs 8:6שיר השירים ח׳:ו׳

ה שָׁ וֶת אַהֲבָה קָ זָּה כַמָּ י־עַ ךָ כִּ רוֹעֶ ל־זְ ם עַ ךָ כַּחוֹתָ בֶּ ל־לִ ם עַ י כַחוֹתָ נִ ימֵ שִׂ
יָה: תְ בֶ הֶ לְ שׁ שַׁ י אֵ פֵּ שְׁ יהָ רִ פֶ שָׁ נְאָה רְ אוֹל קִ שְׁ כִ

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

77

שאף שאש בא מלמע׳ מצוה להביא מן ההדיוט

Although fire came down from heaven onto the altar, it is

a mitzvah to bring ordinary fire as well. A model of the hu‐

78
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man effort that draws the response from above.

Eruvin 63a:15עירובין ס״ג א:ט״ו

ד נֵי אַהֲרֹן עַ תוּ בְּ ר: לֹא מֵ זֶר אוֹמֵ יעֶ לִ י אֱ בִּ יָא: רַ נְ א תַּ הָ נָיו לָא? וְ פָ לֹּא בְּ שֶׁ וְ

ל שׁ עַ ן אֵ כֹּהֵ נֵי אַהֲרֹן הַ נוּ בְּ נָתְ רוּשׁ: ״וְ אי דְּ ן. מַ בָּ ה רַ נֵי מֹשֶׁ פְ כָה בִּ הוֹרוּ הֲלָ שֶׁ
ן יא מִ בִ הָ וָה לְ צְ יִם, מִ מַ שָּׁ ן הַ ת מִ דֶ שׁ יוֹרֶ אֵ הָ י שֶׁ ל פִּ רוּ: אַף עַ ״, אָמְ חַ בֵּ זְ מִּ הַ

יוֹט. דְ הֶ הַ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

עירובין סג, א.

ונתנו בני אהרן הכהנים

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ויקרא )א, ז( וצ״ל ”הכהן” ולא הכהנים — וכמ״ש כאן בשורה ששית שורה
הכהן[. ]כ[.

79

“And the sons of Aharon the kohen shall put fire on the al‐

tar.” The fire kindled in every Jew comes through Aharon.

Leviticus 1:7ויקרא א׳:ז׳

שׁ: אֵ ל־הָ ים עַ צִ כוּ עֵ רְ עָ חַ וְ בֵּ זְ מִּ ל־הַ שׁ עַ ן אֵ כֹּהֵ נֵי אַהֲרֹן הַ נוּ בְּ נָתְ וְ

And the sons of Aaron the priest shall put fire upon the altar,

and lay wood in order upon the fire.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

80

לזאת יקרא אשה

“This one shall be called ishah, for from ish she was

taken.” The cited maamar reads both words as esh, fire,

with a hei or a yud.

Genesis 2:23בראשית ב׳:כ״ג

י ה כִּ שָּׁ א אִ רֵ קָּ זֹאת יִ י לְ רִ שָׂ בְּ ר מִ שָׂ י וּבָ מַ עֲצָ צֶם מֵ ם עֶ עַ פַּ ם זֹאת הַ אָדָ ר הָ יֹּאמֶ וַ
ה־זֹּאת: חָ קְ ישׁ לֻ אִ מֵ

And the man said: ‘This is now bone of my bones, and flesh

of my flesh; she shall be called Woman, because she was tak‐

en out of Man.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

81

וימינו תחבקני

“And His right hand embraces me.” Read as the encom‐

passing light of Sukkos that holds the soul fast.

Song of Songs 2:6שיר השירים ב׳:ו׳

י: נִ קֵ בְּ חַ ינוֹ תְּ ימִ י וִ רֹאשִׁ ת לְ חַ מֹאלוֹ תַּ שְׂ
Let his left hand be under my head, And his right hand em‐

brace me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שה״ש ב, ו.

82

א״ת בניך אלא בוניך

The Talmud reads “all your children (banayich) shall be

taught of G-d” as bonayich, your builders: Torah scholars

build the world.

Berakhot 64a:14ברכות ס״ד א:י״ד

ין לָמוֹ אֵ ךָ וְ תֶ י תוֹרָ אֹהֲבֵ ב לְ לוֹם רָ ״. ״שָׁ ךְ לָּא ״בּוֹנָיִ ״ אֶ ךְ נָיִ י ״בָּ רֵ קְ אַל תִּ

י עָ רֵ י וְ ן אַחַ עַ מַ ״. ״לְ ךְ יִ נוֹתָ מְ אַרְ וָה בְּ לְ ךְ שַׁ ילֵ חֵ לוֹם בְּ י שָׁ הִ שׁוֹל״. ״יְ כְ מִ
״. ״ה׳ עֹז ךְ ה טוֹב לָ שָׁ בַקְ ינוּ אֲ לֹקֵ  ית ה׳ אֱ ן בֵּ עַ מַ . לְ ךְ לוֹם בָּ ה נָּא שָׁ רָ בְּ דַ אֲ

לוֹם״. מּוֹ בַשָּׁ ת עַ ךְ אֶ רֵ בָ ן ה׳ יְ מּוֹ יִתֵּ עַ לְ
"Great peace have they that love Thy law; and there is no

stumbling for them" (Ps. cxix. 165). "Peace be within thy

walls, and prosperity within thy palaces" (ibid, cxxii. 7).

"For my brethren and companions' sakes, I will now say,

Peace be within thee" (ibid. v. 8). "For the sake of the house

of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The

L-rd will give strength unto His people ; the L-rd will bless

His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

K E H O T ’ S  N O T E

ברכות סד, א. וש״נ.

83

בנים אתם לה״א
“You are children to G-d your G-d.” The proof that Israel

are called “children.”

Deuteronomy 14:1דברים י״ד:א׳

ינֵיכֶם ין עֵ ה בֵּ חָ רְ ימוּ קׇ שִׂ לֹא־תָ דוּ וְ גֹּדְ תְ יכֶם לֹא תִ לֹקֵ  ם לַה׳ אֱ ים אַתֶּ נִ בָּ
ת: לָמֵ

Ye are the children of the L-RD your G-d: ye shall not cut

yourselves, nor make any baldness between your eyes for

the dead.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים יד, א.

84

ברא כרעא דאבוהי

The Kehot note gives this Kabbalistic work as a source for

the saying “a son is his father’s leg.”

Yevamot 3a:2–4יבמות ג׳ א:ב׳-ד׳

יָא נָּה״, אָתְ נָּה״ ״הֵ יָא ״הֵ י: אָתְ ימִ דִּ ק בַּר אַבְ חָ צְ ב יִ י רַ ר לִ מַ בָא: אֲ ר רָ אָמַ דְּ
יבָא לֵקהּ, בִּ א חַ שָׁ רָ דְּ יָא מִ אָתְ א דְּ תָ לְּ תְּ כׇּל מִ רַ אָמְ א דְּ תָּ שְׁ ה״. הַ מָּ ה״ ״זִ מָּ ״זִ

נָא אֲחוֹת א, תְּ ווֹתָ יסּוּר אַחְ אִ י בְּ ירִ אַיְ י דְּ ידֵ בַסּוֹף! אַיְּ ה לְ שָּׁ נֵי לַאֲחוֹת אִ יתְ לִ
תּוֹ. שְׁ אִ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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יונת אלם רפ״ב. וראה יבמות ג, א תוד״ה מקמי. ע״ל דברים )יב, ג(. וש״נ.
]כ[.
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ברא כרעא דאבוהי
The Kehot note points to Tosafos here for the saying “a

son is his father’s leg,” the complete bond of son to father.

Tosafot on Yevamot 3aתוספות על יבמות ג׳ א

86

ועמך לא חפצתי

“Whom do I have in heaven, and besides You I desire

nothing on earth.” The complete nullification of will that

87
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makes Israel “children.”

Psalms 73:25תהילים ע״ג:כ״ה

ץ: י בָאָרֶ תִּ צְ פַ ךָ לֹא־חָ מְּ עִ יִם וְ מָ שָּׁ י בַ י־לִ מִ

Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים עג, כד.

אלה המצות אשר יעשה אותם האדם

“Which a person shall do and live by them.” Read as the

mitzvos giving life to the Oral Torah.

Leviticus 18:5ויקרא י״ח:ה׳

י נִ ם אֲ הֶ י בָּ חַ ם וָ אָדָ ם הָ ה אֹתָ ר יַעֲשֶׂ י אֲשֶׁ טַ פָּ שְׁ ת־מִ אֶ י וְ קֹּתַ ת־חֻ ם אֶ תֶּ רְ מַ וּשְׁ
Havayah

Ye shall therefore keep My statutes, and Mine ordinances,

which if a man do, he shall live by them: I am the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויקרא יח, ה. ושם לא כתיב ”אלה המצוות” בתי׳ אלו. ]כ[.
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והשיאנו שהוא בחי׳ נישואין

The note refers there for the reading of “Vehasi’enu” as

nisuin, marriage.

K E H O T ’ S  N O T E

ראה אוה״ת פ׳ וישלח רמח, ב. דברים ע׳ כה.
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סתימו דכל סתימין

The Zohar speaks of “the most hidden of all hidden,” the

concealed level above Chochmah. Here it is the chuppah

over groom and bride.

Zohar I, 2aזח״א ב, א
K E H O T ’ S  N O T E

זח״א ב, א. ובכ״מ.
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ישת חשך סתרו

“He made darkness His hiding place.” The level so con‐

cealed that even Chochmah is only a glimmer of it.

Psalms 18:12תהילים י״ח:י״ב

ים: קִ חָ י שְׁ בֵ יִם עָ כַת־מַ שְׁ כָּתוֹ חֶ יו סֻ יבוֹתָ בִ רוֹ סְ תְ ךְ סִ ת־חֹשֶׁ יָשֶׁ
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים יח, יב.
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כולם בחכמה עשית

“You made them all with wisdom.” Read as Chochmah

counting only as “making” relative to the level above it.

Psalms 104:24תהילים ק״ד:כ״ד

: יָנֶךָ נְ ץ קִ אָרֶ אָה הָ לְ יתָ מָ שִׂ ה עָ מָ כְ חׇ לָּם בְּ יךָ ה׳ כֻּ עֲשֶׂ בּוּ מַ ה־רַ מָ

How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים קד, כד.
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ע״פ כי על כל כבוד חופה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

לקמן שה״ש מז, ב ואילך.
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כי על כל כבוד חופה

“For over all the glory there shall be a canopy (chuppah).”

The subject of another maamar on the chuppah as an en‐

compassing level.

Isaiah 4:5ישעיהו ד׳:ה׳

שׁ נֹגַהּ אֵ ן וְ שָׁ עָ ם וְ נָן יוֹמָ הָ עָ אֶ רָ קְ ל־מִ עַ יּוֹן וְ ר־צִ כוֹן הַ ל כׇּל־מְ א ה׳ עַ רָ וּבָ
פָּה: ל־כׇּל־כָּבוֹד חֻ י עַ יְלָה כִּ בָה לָ הָ לֶ

And the L-RD will create over the whole habitation of mount

Zion, and over her assemblies, a cloud and smoke by day,

and the shining of a flaming fire by night; for over all the

glory shall be a canopy.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כמשוש חתן על כלה
“As the groom rejoices over the bride, so will your G-d re‐

joice over you.” The subject of another maamar on the

chuppah.

Isaiah 62:5ישעיהו ס״ב:ה׳
ךְ יִ לַ ישׂ עָ ל־כַּלָּה יָשִׂ ן עַ תָ שׂוֹשׂ חָ ךְ וּמְ נָיִ לוּךְ בָּ עָ בְ תוּלָה יִ ל בָּחוּר בְּ עַ בְ י־יִ כִּ

: ךְ יִ לֹקָ  אֱ

For as a young man espouseth a virgin, So shall thy sons es‐

pouse thee; And as the bridegroom rejoiceth over the bride,

So shall thy G-d rejoice over thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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סוף מעשה במחשבה תחלה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

פיוט לכה דודי.
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נעוץ סופן בתחלתן

“Their end is wedged in their beginning, and their begin‐

ning in their end.” Used to show that the highest Will is re‐

vealed in the lowest level.

Sefer Yetzirah 1:7ספר יצירה א׳:ז׳

עשר ספירות בלי מה נעוץ סופן בתחלתן ותחלתן בסופן כשלהבת
קשורה בגחלת שאדון יחיד ואין לו שני ולפני אחד מה אתה סופר:
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The decade of existence out of nothing has its end linked to

its beginning and its beginning linked to its end, just as the

flame is wedded to the live coal; because the L-rd is one and

there is not a second one, and before one what wilt thou

count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) · Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

נעוץ סופן בתחלתן . . תחלתן בסופן

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ס״י פ״א, מ״ז.
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תור ה ועבודה וגמ״ח

“The world stands on three things: Torah, avodah and acts

of kindness.” Here they are the three lines, matching the

three festivals.

Pirkei Avot 1:2משנה אבות א׳:ב׳

ה לשָׁ ל שְׁ ר, עַ יָה אוֹמֵ דוֹלָה. הוּא הָ גְּ ת הַ נֶסֶ י כְ יָרֵ שְּׁ יָה מִ יק הָ צַּדִּ עוֹן הַ מְ שִׁ
ים: דִ ילוּת חֲסָ מִ ל גְּ עַ ה וְ עֲבוֹדָ ל הָ עַ ה וְ תּוֹרָ ל הַ ד, עַ עוֹלָם עוֹמֵ ים הָ רִ בָ דְ

Shimon the Righteous was one of the last of the men of the

great assembly. He used to say: the world stands upon three

things: the Torah, the Temple service, and the practice of

acts of piety.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
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שמבריח מן הקצה אל הקצה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

זח״ב )קעה, רע״ב(. ]כ[.
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שמבריח מן הקצה אל הקצה

The middle bar of the Mishkan “runs through from end to

end.” Applied to Torah as the middle line.

Exodus 26:28שמות כ״ו:כ״ח

צֶה: קָּ ל־הַ צֶה אֶ קָּ ן־הַ חַ מִ רִ בְ ים מַ שִׁ רָ קְּ תוֹךְ הַ יכֹן בְּ תִּ יחַ הַ רִ בְּ הַ וְ

and the middle bar in the midst of the boards, which shall

pass through from end to end.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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זח״א ויגש )דר״ח ע״ב(

The Zohar passage the text cites for the union of groom

and bride after the chuppah.

Zohar, Vayigash 6:57–7:67ספר הזהר, ויגש ו׳:נ״ז-ז׳:ס״ז
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סור מרע ועשה טוב

“Turn away from evil and do good.” The service of the ser‐

vant, who accepts the yoke of Heaven.

Psalms 34:15תהילים ל״ד:ט״ו

הוּ: פֵ דְ רׇ לוֹם וְ שׁ שָׁ ה־טוֹב בַּקֵּ עֲשֵׂ ע וַ רָ סוּר מֵ

Depart from evil, and do good; Seek peace, and pursue it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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The Talmud reads the verse as the Torah being the inheri‐

tance of all Israel.

Sanhedrin 91b:18סנהדרין צ״א ב:י״ח

לוֹ ילּוּ גּוֹזְ אִ יד, כְּ מִ לְ י תַ פִּ כָה מִ מּוֹנֵעַ הֲלָ ב: כׇּל הַ ר רַ ה אָמַ ב יְהוּדָ ר רַ אָמַ
לַּת יַעֲקֹב״. הִ ה קְ שָׁ ה מוֹרָ נוּ מֹשֶׁ וָּה לָ ה צִ ר: ״תּוֹרָ מַ נֶּאֱ יו, שֶׁ בוֹתָ נַּחֲלַת אֲ מִ

נָא יזְ נָא בַּר בִּ ב חָ ר רַ ית. אָמַ אשִׁ רֵ י בְּ מֵ ת יְ שֶׁ שֵּׁ ל מִ אֵ רָ כׇל יִשְׂ יא לְ ה הִ שָׁ מוֹרָ
ין רִ ילּוּ עוּבָּ פִ יד, אֲ מִ לְ י תַּ פִּ כָה מִ מּוֹנֵעַ הֲלָ א: כׇּל הַ ידָ עוֹן חֲסִ מְ י שִׁ בִּ ר רַ אָמַ

ר: ״מֹנֵעַ בָּר מַ נֶּאֱ ין אוֹתוֹ, שֶׁ לִ לְּ קַ ן מְ מָּ י אִ עֵ מְ בִּ שֶׁ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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תורה צוה לנו משה מורשה קהלת יעקב
The opening verse, now read as the Torah coming as an

inheritance even to the “congregation of Yaakov.”

Deuteronomy 33:4דברים ל״ג:ד׳

לַּת יַעֲקֹב: הִ ה קְ שָׁ ה מוֹרָ נוּ מֹשֶׁ וָּה־לָ ה צִ תּוֹרָ
Moses commanded us a law, An inheritance of the congrega‐

tion of Jacob.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עצרת תהי׳ לכם

“On the eighth day it shall be an Atzeres for you.” “For

you” is read as the flow reaching every Jew.

Numbers 29:35במדבר כ״ט:ל״ה

עֲשׂוּ: ה לֹא תַ לֶאכֶת עֲבֹדָ כֶם כׇּל־מְ יֶה לָ הְ ת תִּ רֶ י עֲצֶ ינִ מִ שְּׁ יּוֹם הַ בַּ
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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במדבר כט, לה.
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ועד״ז פי׳ בספר מאו״א אות י׳ סכ״ט
Or HaTorah quotes Me’orei Or: inheritance is Chochmah

and Binah of Z’eir Anpin; an heir “enters in his place,”

and so the rise of one partzuf into the place of another is

also called inheritance.

K E H O T ’ S  N O T E

”ירושה נק׳ חו״ב דז״א, ירושה נק׳ הנכנס תחתיו ויורש מקומו, וכן עליית
פרצוף במקום חבירו נק׳ ירושה כו׳ עכ״ל, ומ״ש שירושה נק׳ חו״ב דז״א עיין
באדר״ז דרצ״א ע״א” — אוה״ת דברים ע׳ כו. וראה פ׳ ראה ע׳ תרסב. במדבר

ע׳ עב.

107

בנים אתם

“You are children to G-d your G-d.” All Israel, Yaakov in‐

cluded, share the son’s inheritance.

Deuteronomy 14:1דברים י״ד:א׳

ינֵיכֶם ין עֵ ה בֵּ חָ רְ ימוּ קׇ שִׂ לֹא־תָ דוּ וְ גֹּדְ תְ יכֶם לֹא תִ לֹקֵ  ם לַה׳ אֱ ים אַתֶּ נִ בָּ

ת: לָמֵ
Ye are the children of the L-RD your G-d: ye shall not cut

yourselves, nor make any baldness between your eyes for
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the dead.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

והענין דאיתא בלק״ת
Or HaTorah discusses the Arizal’s teaching on “He estab‐

lished a testimony in Yaakov,” and quotes part of this pas‐

sage in Devarim.

K E H O T ’ S  N O T E

להאריז״ל. ראה אוה״ת ויצא ריד, ב. נעתק באוה״ת ויקהל ע׳ ב׳קכה. וראה
גם אוה״ת בלק ע׳ א׳לו. קטע מכאן מובא באוה״ת דברים ע׳ לז.

109

ויקם עדות ביעקב

“He established a testimony in Yaakov and set a Torah in

Yisrael.” The Arizal reads “testimony” as a mere glimmer,

given to Yaakov, and “Torah” as the essence, given to

Yisrael.

Psalms 78:5תהילים ע״ח:ה׳

ם יעָ הוֹדִ ינוּ לְ בוֹתֵ ת־אֲ וָּה אֶ ר צִ ל אֲשֶׁ אֵ רָ יִשְׂ ם בְּ ה שָׂ תוֹרָ יַעֲקֹב וְ דוּת בְּ ם עֵ יָּקֶ וַ
ם: נֵיהֶ בְ לִ

For He established a testimony in Jacob, And appointed a

law in Israel, Which He commanded our fathers, That they

should make them known to their children;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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נובלות חכמה שלמעלה תורה

The Midrash says the Torah is the “fallen fruit” of the

Supernal Wisdom: only an unripe, lesser part of it.

Bereshit Rabbah 17:5בראשית רבה י״ז:ה׳

… נובלת מיתה - שינה; נובלת נבואה - חלום; נובלת העולם הבא -

שבת. רבי אבין מוסיף: עוד תרתין: נובלת אורה של מעלה - גלגל
חמה; נובלת חכמה של מעלה - תורה:

“The L-rd G-d cast a deep slumber upon the man, and he

slept. He took one of his sides, and He closed it with flesh in

its place [taḥtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]

a deep slumber” – Rabbi Yehoshua of Sikhnin said in the

name of Rabbi Levi: The beginning of downfall [mapala] is

sleep. When a person sleeps, he does not toil in Torah and

does not do any work. literally means, “He caused to fall

down.” Rav said: There are three slumbers: the slumber of

…

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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נובלות חכמה שלמעלה תורה

The second place in the Midrash, given in the Kehot note,

where this saying appears.

Bereshit Rabbah 44:17בראשית רבה מ״ד:י״ז

… נובלות מיתה - שינה, נובלות נבואה - חלום, נובלות העוה״ב -

שבת. ר׳ אבין מוסיף תרתין: נובלות אורה של מעלה - גלגל חמה,

נובלות חכמה של מעלה - תורה. והנה אימה חשיכה גדולה נופלת
עליו אימה, זו בבל, דכתיב )דניאל ג(: באדין נבוכדנצר התמלי חמא.
חשיכה, זו מדי, שהחשיכה עיניהם של ישראל, בצום ובתענית. גדולה,
זו יון. ר׳ סימון ורבנן רבי סימון אמר: מאה ועשרים דוכסים, מאה
ועשרים אפרכון, מאה ועשרים אסטרטליטין. ורבנן אמרי: משישים

שישים, דכתיב )דברים א(: נחש שרף ועקרב. נחש, זו בבל. שרף, זו
מדי. עקרב, …

“It was as the sun was setting, and a slumber fell upon

Abram, and, behold, dread, a great darkness, fell upon him”

(Genesis 15:12). “It was as the sun was setting, [and a slum‐

ber fell]” – Rabbi Yehoshua of Sikhnin said in the name of

Rabbi Levi: The beginning of downfall is sleep, as when one

sleeps one does not toil in Torah study, when one sleeps one

does not do any work. Rav said: There are three kinds of

slumber – the slumber of sleep, the slumber of prophecy, …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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בהרמ״ז פ׳ פקודי

The content of the Ramaz on the hidden light is set out

there.

K E H O T ’ S  N O T E

ראה באוה״ת פ׳ בלק ע׳ א׳לו תוכן דבריו. וראה גם אוה״ת ויקרא כרך ב ע׳
תרעט. נזכר גם לעיל פ׳ ואתחנן ג, א.
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מה רב טובך

“How great is Your goodness, which You have hidden

away.” Applied to the hidden light, the essence of

Chochmah revealed on Shemini Atzeres.

Psalms 31:20תהילים ל״א:כ׳

ם: נֵי אָדָ ךְ נֶגֶד בְּ ים בָּ חֹסִ תָּ לַ לְ עַ יךָ פָּ אֶ ירֵ תָּ לִּ נְ פַ ר־צָ שֶׁ ךָ אֲ ב־טוּבְ ה רַ מָ
Oh how abundant is Thy goodness, which Thou hast laid up

for them that fear Thee; Which Thou hast wrought for them

that take their refuge in Thee, in the sight of the sons of

men!

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בזח״ג פ׳ פנחס )דרי״ד ע״ב(

The Zohar: on the eighth day is the joy of the Torah, when

everything is one in Yisrael.

Zohar, Pinchas 7:26–9:34ספר הזהר, פנחס ז׳:כ״ו-ט׳:ל״ד
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כי על כל כבוד חופה

“For over all the glory, a canopy.” The subject of another

maamar on betrothal and marriage.

Isaiah 4:5ישעיהו ד׳:ה׳

שׁ נֹגַהּ אֵ ן וְ שָׁ עָ ם וְ נָן יוֹמָ הָ עָ אֶ רָ קְ ל־מִ עַ יּוֹן וְ ר־צִ כוֹן הַ ל כׇּל־מְ א ה׳ עַ רָ וּבָ
פָּה: ל־כׇּל־כָּבוֹד חֻ י עַ יְלָה כִּ בָה לָ הָ לֶ

And the L-RD will create over the whole habitation of mount

Zion, and over her assemblies, a cloud and smoke by day,

and the shining of a flaming fire by night; for over all the

glory shall be a canopy.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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The Zohar says that on this day Yaakov is at the head of the

joy. Explained here by Yaakov becoming one with Yisrael.

Zohar, Emor 45:289ספר הזהר, אמור מ״ה:רפ״ט

On this day Jacob is at the head of the rejoicing. Therefore it

is written: “Happy art thou, O Israel, who is like unto thee?
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P A R A G R A P H  1 5

P A R A G R A P H  1 6

(Deut. 33, 29).

The Zohar; London, Soncino Press, 1933 (Public Domain)

וארשתיך לי

“And I will betroth you to Me forever.” The subject of an‐

other maamar on betrothal.

Hosea 2:21הושע ב׳:כ״א

ים: חֲמִ רַ ד וּבְ סֶ חֶ פָּט וּבְ שְׁ מִ ק וּבְ דֶ צֶ י בְּ יךְ לִ תִּ שְׂ רַ אֵ עוֹלָם וְ י לְ יךְ לִ תִּ שְׂ רַ אֵ וְ
And I will betroth thee unto Me for ever; Yea, I will betroth

thee unto Me in righteousness, and in justice, And in lov‐

ingkindness, and in compassion.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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טוב לחסות

“It is better to take refuge in G-d than to trust in man.” The

opening words of another maamar cited here.

Psalms 118:8תהילים קי״ח:ח׳

ם: טֹחַ בָּאָדָ בְּ ה׳ מִ טוֹב לַחֲסוֹת בַּ
It is better to take refuge in the L-RD Than to trust in man.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לריח שמניך

“For the fragrance of your good oils.” The opening words

of another maamar cited here.

Song of Songs 1:3שיר השירים א׳:ג׳

: בוּךָ הֵ ן עֲלָמוֹת אֲ ל־כֵּ ךָ עַ מֶ ק שְׁ ן תּוּרַ מֶ ים שֶׁ נֶיךָ טוֹבִ מָ יחַ שְׁ רֵ לְ
Thine ointments have a goodly fragrance; Thy name is as

ointment poured forth; Therefore do the maidens love thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עיני כל אליך

“The eyes of all look to You.” The opening words of anoth‐

er maamar cited here.

Psalms 145:15תהילים קמ״ה:ט״ו

תּוֹ: עִ לָם בְּ כְ ת־אׇ ם אֶ הֶ ן־לָ ה נוֹתֵ אַתָּ רוּ וְ בֵּ יךָ יְשַׂ לֶ ינֵי־כֹל אֵ עֵ

The eyes of all wait for Thee, And Thou givest them their

food in due season.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בעבודה שבלב זו תפלה

The Sages call prayer “the service of the heart.” Here be‐

trothal and marriage are applied to prayer.

Taanit 2a:11תענית ב׳ א:י״א

כׇל דוֹ בְּ בְ עׇ יכֶם וּלְ לֹקֵ  ת ה׳ אֱ אַהֲבָה אֶ יָא: ״לְ נְ תַ לָּה — דְּ פִ תְ בִ ן דְּ נָא לַ וּמְ
יב תִ לָּה. וּכְ פִ ר: זוֹ תְּ י אוֹמֵ וֵ לֵּב — הֱ יא בַּ הִ ה שֶׁ יא עֲבוֹדָ יזוֹ הִ כֶם״, אֵ בְ בַ לְ

קוֹשׁ״. לְ ה וּמַ תּוֹ יוֹרֶ עִ כֶם בְּ צְ ר אַרְ טַ י מְ תִּ נָתַ יהּ: ״וְ רֵ תְ בָּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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תענית ב, א.

122

ואשה כי תדור נדר בנעוריה

The law of a young woman’s vows. The subject of a maa‐

mar in the portion of Matos cited here.

Numbers 30:4במדבר ל׳:ד׳

: יהָ רֶ עֻ נְ יהָ בִּ ית אָבִ בֵ ר בְּ סָּ ה אִ רָ אָסְ ר לַה׳ וְ דֹּר נֶדֶ י־תִ ה כִּ שָּׁ אִ וְ
Also when a woman voweth a vow unto the L-RD, and

bindeth herself by a bond, being in her father’s house, in

her youth,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ממעמקים קראתיך

“From the depths I call You, G-d.” Read as prayer from the

depth of the heart, the teshuvah of the Ten Days of

Teshuvah.

Psalms 130:1תהילים ק״ל:א׳

יךָ ה׳ אתִ רָ ים קְ קִּ עֲמַ מַּ עֲלוֹת מִ מַּ יר הַ שִׁ
A Song of Ascents. Out of the depths have I called Thee, O

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וידעת את הוי׳

“And you shall know G-d,” which follows “I will betroth

you to Me.” Knowledge as the intimate bond of marriage.

Hosea 2:22הושע ב׳:כ״ב

Havayahת־ תְּ אֶ עַ יָדַ מוּנָה וְ י בֶּאֱ יךְ לִ תִּ שְׂ רַ אֵ וְ
And I will betroth thee unto Me in faithfulness; And thou

shalt know the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וראית בשביה אשת יפ״ת

“And you see among the captives a woman of beautiful

form.” Read in another maamar as the soul captive in the

body.

Deuteronomy 21:11דברים כ״א:י״א

ה: שָּׁ אִ ךָ לְ תָּ לְ חְ קַ לָ תָּ בָהּ וְ קְ שַׁ חָ פַת־תֹּאַר וְ ת יְ שֶׁ יָה אֵ בְ שִּׁ יתָ בַּ אִ רָ וְ
and seest among the captives a woman of goodly form, and

thou hast a desire unto her, and wouldest take her to thee to

wife;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואח״כ תבוא אליה ובעלתה

“Afterward you shall come to her and be her husband.”

The stage of marriage, Ne’ilah and nefilas apayim.

Deuteronomy 21:13דברים כ״א:י״ג

ת־ אֶ יהָ וְ ת־אָבִ ה אֶ תָ כְ ךָ וּבָ יתֶ בֵ בָה בְּ יָשְׁ יהָ וְ לֶ עָ יָהּ מֵ בְ לַת שִׁ מְ ת־שִׂ ה אֶ ירָ סִ הֵ וְ
ה: שָּׁ אִ ךָ לְ ה לְ יְתָ הָ הּ וְ תָּ לְ עַ יהָ וּבְ לֶ בוֹא אֵ ן תָּ ר כֵּ אַחַ ים וְ ח יָמִ הּ יֶרַ מָּ אִ

and she shall put the raiment of her captivity from off her,

and shall remain in thy house, and bewail her father and her

mother a full month; and after that thou mayest go in unto

her, and be her husband, and she shall be thy wife.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אליך ה׳ נפשי אשא

“To You, G-d, I lift up my soul,” the psalm of nefilas apay‐

im. The soul given over entirely, the higher teshuvah.

Psalms 25:1תהילים כ״ה:א׳

א: שָּׂ י אֶ שִׁ יךָ ה׳ נַפְ לֶ ד אֵ וִ דָ לְ
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים כה, א.
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שמאלו תחת לראשי

“His left hand is under my head.” The left side, the light of

Imma, in the Ten Days of Teshuvah.

Song of Songs 2:6שיר השירים ב׳:ו׳

י: נִ קֵ בְּ חַ ינוֹ תְּ ימִ י וִ רֹאשִׁ ת לְ חַ מֹאלוֹ תַּ שְׂ
Let his left hand be under my head, And his right hand em‐

brace me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עיין בזהר אמור ד״ק ע״ב

The Zohar: on Yom Kippur all the ascents are through

Imma.

Zohar, Emor 38:202–40:226ספר הזהר, אמור ל״ח:ר״ב-מ׳:רכ״ו
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בינה בן י-ה

A Kabbalistic lexicon, cited by the note with the Zohar as a

source for reading Binah as ben yah, “son of Yah.”
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מא״א אות ב, סי״ט. זח״ג )קכג, סע״א(. ]כ[.
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בינה בן י״ה

Binah is read as ben yah, “son of Yah.” The level of the

“son” in teshuvah.

Zohar, Nasso 5:60–63ספר הזהר, נשא ה׳:ס׳-ס״ג

132

תשובה תשוב ה׳
The Zohar reads teshuvah as tashuv hei, “the hei returns.”

Zohar III, 122aזח״ג קכב, א
K E H O T ’ S  N O T E

זח״ג קכב, א.
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תשובה תשוב ה׳ במילוי יו״ד

It speaks of tashuv hei in relation to the yud; the note says

the wording given here was not found there.
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ע׳ במאו״א מערכת תשובה )ס״ס( תשוב ה׳ לגבי יו״ד, והל׳ כמ״ש כאן ל״מ.
וע׳ ס״פ בלק )עה, ב(. וש״נ. ]כ[.
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בינה ליבא

Kehot’s marei makom for these words (its note is below).
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ת״ז בהקדמה בד״ה פתח אלי׳.
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בינה ליבא

Patach Eliyahu: “Binah is the heart.” The depth of the

heart as the level of Binah.

Tikkunei Zohar 17a:17–19תקוני הזהר י״ז א:י״ז-י״ט

מוחא חכמה איהו מחשבה מלגו. בינה לבא ובה הלב מבין. ועל אלין
תרין כתיב *הנסתרות ליי׳ אלקינו. כתר עליון איהו כתר מלכות.

ועליה *אתמר מגיד מראשית אחרית. ואיהו קרקפתא דתפלי )נ״א
קרקפתא דלא מנח תפלי(. *מלגו איהו יוד קא ואו קא דאיהו ארח
אצילות. איהו שקיו דאילנא בדרועוי וענפוי )נ״א ואנפוי(. כמיא

דאשקי לאילנא ואתרבי בההוא שקיו.
Constantinople, 1740 (CC-BY-NC)

136

בחכמה יבנה בית

“With wisdom a house is built.” The light of Abba

(Chochmah) building the “house,” the Oral Torah, on

Shemini Atzeres.

Proverbs 24:3משלי כ״ד:ג׳

כּוֹנָן: בוּנָה יִתְ תְ יִת וּבִ נֶה בָּ בָּ ה יִ מָ כְ חׇ בְּ

Through wisdom is a house builded; And by understanding

it is established;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משלי כד, ג.
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ויעקב נסע סכותה

“Yaakov journeyed to Sukkos and built himself a house.”

First Sukkos, then the house: Shemini Atzeres.

Genesis 33:17בראשית ל״ג:י״ז

ם־ א שֵׁ רָ ן קָ ל־כֵּ כֹּת עַ ה סֻ שָׂ נֵהוּ עָ קְ מִ יִת וּלְ ן לוֹ בָּ בֶ יִּ ה וַ כֹּתָ ע סֻ יַעֲקֹב נָסַ וְ

כּוֹת: קוֹם סֻ מָּ הַ
And Jacob journeyed to Succoth, and built him a house, and

made booths for his cattle. Therefore the name of the place

is called Succoth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית לג, יז.
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בית יעקב לכו ונלכה

“House of Yaakov, come, let us walk in the light of G-d.”

The light reaching the whole “house of Yaakov.”

Isaiah 2:5ישעיהו ב׳:ה׳

אוֹר ה׳ כָה בְּ נֵלְ כוּ וְ ית יַעֲקֹב לְ בֵּ
O house of Jacob, come ye, and let us walk In the light of the

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ ב, ה.
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נובלות חכמה שלמעלה תורה

The Midrash calls the Torah the “fallen fruit” of the

Supernal Wisdom. Discussed in Iggeres HaKodesh.

Bereshit Rabbah 17:5בראשית רבה י״ז:ה׳

… נובלת מיתה - שינה; נובלת נבואה - חלום; נובלת העולם הבא -
שבת. רבי אבין מוסיף: עוד תרתין: נובלת אורה של מעלה - גלגל

חמה; נובלת חכמה של מעלה - תורה:
“The L-rd G-d cast a deep slumber upon the man, and he

slept. He took one of his sides, and He closed it with flesh in

its place [taḥtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]

a deep slumber” – Rabbi Yehoshua of Sikhnin said in the

name of Rabbi Levi: The beginning of downfall [mapala] is

sleep. When a person sleeps, he does not toil in Torah and

does not do any work. literally means, “He caused to fall

down.” Rav said: There are three slumbers: the slumber of

…

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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בכל לבי דרשתיך

“With all my heart I have sought You.” The arousal that

reaches the depth of the heart.

Psalms 119:10תהילים קי״ט:י׳

: יךָ וֺתֶ צְ מִּ י מִ נִ גֵּ שְׁ יךָ אַל־תַּ תִּ שְׁ רַ י דְ בִּ כׇל־לִ בְּ
With my whole heart have I sought Thee; O let me not err

from Thy commandments.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קיט, י.
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