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The Torah that Moshe commanded us is the
inheritance of the congregation of Yaakov

The Torah’s bond with Israel is a marriage in two stages: on the
festivals, betrothal and the chuppah; on Shemini Atzeres, the
inner union of the Written and Oral Torah. On that day even the
simplest Jew receives the essence of the Torah as an unearned

inheritance.
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THE BIG IDEA

The Torah’s bond with Israel is a marriage in two stages: on the festivals, betrothal
and the chuppah; on Shemini Atzeres, the inner union of the Written and Oral
Torah. On that day even the simplest Jew receives the essence of the Torah as an

unearned inheritance.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Sages read morashah, “inheritance,” as me’orasah, “betrothed,” making the Torah a bride, yet
they also call Sinai a wedding at which Israel is the bride. To resolve this, the Alter Rebbe explains two
stages of marriage. The Written Torah, rooted in Supernal Chochmah, is the groom; the Oral Torah,
which is Malchus, is the bride. In betrothal the groom gives only an outer glimmer, through the “fire”
of contraction, and it is Israel, through self-nullification and the mitzvos, who draw it down; so toward
the Oral Torah they are the groom. In marriage both partners rise to the chuppah, “the most hidden of
all hidden,” before which Chochmah and Malchus are equal. This is revealed on the three festivals,
“the season of our rejoicing.” Shemini Atzeres is the union after the chuppah: the inner dimension of
the Written Torah flows into the Oral Torah and down to every Jew. The level of Yaakov, the servant,
becomes one with Yisrael, the son, so all receive the essence of the Torah as an inheritance, prepared

by the deep teshuvah of the Ten Days of Teshuvah.

OUTLINE

1 Bride or groom? -3

The Sages call the Torah a bride (me’orasah) but also call Israel the bride at Sinai; a first resolution is test-
ed, and the answer begins with the two stages of marriage, betrothal and marriage.

2 Heaven and earth: the two Torahs 14

The Oral Torah (Malchus) explains the Written Torah, which is rooted in Supernal Chochmah but reveals only
a “pitcher” from its sea, from its “back,” like hair.

3 Betrothal: fire, children and builders 15-8

Chochmah reaches the Oral Torah only through the “fire” of contraction, aroused by Israel’s fiery self-nul-
lification; as “children” with no will but G-d’s, Israel become “builders,” giving life to the Oral Torah, and
so are its groom.
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4 Marriage: the chuppah of the festivals

19-1

Above Chochmah is “the most hidden of all hidden,” which surrounds groom and bride equally like a

chuppah; it is revealed on the festivals, while Shemini Atzeres is the inner union after the chuppah.

5 An inheritance for the servant

12

On Shemini Atzeres the flow reaches as an unearned inheritance even the servant, the level of Yaakov, and

so the joy of Simchas Torah is greatest for him.

6 Yaakov becomes one with Yisrael

M13-15

Inheritance means receiving the essence: on Shemini Atzeres Yaakov is joined to Yisrael, the son, and all

receive the hidden light of Chochmah, not only its “testimony”; betrothal and marriage also apply to

prayer.

7 From teshuvah to Shemini Atzeres

M6

The deep teshuvah of the Ten Days of Teshuvah and Yom Kippur (the light of Imma, “your children”) pre-
pares the union of Shemini Atzeres (the light of Abba, “your builders”), the “house” built after Sukkos for all

the house of Yaakov.

KEY CONCEPTS

Betrothal (erusin) 7°017°x

The first stage of marriage, made with the ring: the groom
gives the bride a small, outer measure of life-force and
sets her apart for himself. Here, the Oral Torah receiving
from the outer dimension of the Written Torah.

Marriage (nisuin) °R1%1

The second stage, under the chuppah, which surrounds
groom and bride alike. It prepares the inner union in
which the groom gives from his innermost self.

The Written Torah and the Oral Torah 2022w 770

19 2yaw 771Im

The groom and the bride of the maamar: the Written Torah
rooted in Supernal Chochmah (“heaven”), and the Oral
Torah, which is Malchus, speech and revelation (“earth”).

The most hidden of all hidden 7°°no %57 12°nd

The level above Chochmah, the Supernal Will, before
which Chochmah and Malchus are equal. It is the chuppah
over groom and bride, revealed on the festivals.
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Son and servant 72y112

The son has no will but his father’s; the servant has his
own will and sets it aside. On Shemini Atzeres the inheri-
tance reaches even the servant, Yaakov.

Inheritance (morashah) 1w
What an heir receives without toil, and in its essence. The
Torah’s essence comes to every Jew on Shemini Atzeres.

The fallen fruit of Chochmah 1251 n1%213

The outer glimmer of the Supernal Wisdom, called “testi-
mony,” as distinct from its essence, the hidden light within
Z’eir Anpin.

Your children, your builders 7°112 — 7°12

The light of Imma received in the Ten Days of Teshuvah
makes Israel “children”; through it, on Shemini Atzeres,
they become “builders,” drawing down the light of Abba.
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SECTION 1 - 11-3

Bride or groom?
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“The Torah that Moshe commanded us is the inheritance (morashah) of the congregation of
Yaakov.” (This verse is cited in the Gemara: Berachos, chapter 9, 57a; Pesachim, chapter 3, 49b;
Sotah, chapter 3, 42;
The maamar opens with a verse from Moshe’s final blessing (Deuteronomy 33:4), read in the portion of
V’zos HaBerachah on Simchas Torah. The parenthesis lists where the verse is quoted in the Talmud, Midrash

and Zohar. The Talmudic passage that fits “chapter 3, folio 42” is in tractate Sukkah (42a), where this is the
first verse a father teaches a child who can speak.
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Sanhedrin, chapter 11, at the end of 91b; Makkos, chapter 3, at the end of 23b; [in Midrash]
Rabbah: Terumah, at the end of chapter 33; Tisa, chapter 40; Tzav, chapter 9; in Shir HaShirim
[Rabbah] on the verse “Let him kiss me with the kisses of his mouth”; Zohar II, Yisro, 83b.)
The list continues. In Sanhedrin 91b the verse teaches that the Torah is the inheritance of every Jew, so that
withholding a teaching from a student is like robbing him of his inheritance; in Makkos 23b the word

“Torah” is counted as 611 in gematria, the commandments given through Moshe. The Midrash and Zohar
passages build on the same verse.
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Now, our Sages, of blessed memory, said in Pesachim there: “Do not read morashah (inheritance)
but me’orasah (betrothed),” for the Torah is called a bride; and so it is in Rabbah, Terumabh, there.
And this needs to be understood,

The Talmud reads morashah, “inheritance,” as if it were me’orasah, “betrothed”: the Torah is betrothed to

the Jewish people. That makes the Torah the bride and Israel the groom. The Alter Rebbe now raises a diffi-
culty with this picture.
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for our Sages, of blessed memory, said in the Mishnah at the end of chapter 4 of Taanis: “‘On the
day of his wedding’ — this is the Giving of the Torah.” And the meaning of “on the day of his wed-
ding” implies that the Community of Israel is called the bride; and if so, the Torah is called the
groom.

The Mishnah applies “the day of his wedding” (Song of Songs 3:11) to the Giving of the Torah at Sinai. If

Israel is the bride in that wedding, the Torah, which Israel receive, would be the groom. So the two teachings
seem to contradict each other.
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(It is true that in Rabbah, on the portion of Acharei, at the end of chapter 20, a parable is set out of
a king who was marrying off his daughter, etc.: “His daughter — this is the Torah,” as it is written,

“on the day of his wedding”; and so it is in the portion of Bamidbar, at the end of chapter 2.

In a parenthesis the Alter Rebbe first notes the other side: the Midrash tells a parable of a king marrying off
his daughter, and the daughter is the Torah. There the Torah is clearly the bride.
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If so, according to this one may say that in the meaning of “on the day of his wedding” as well,
Israel is the groom, and the Torah, which is His daughter, is the bride.

On that reading, even “the day of his wedding” could mean that Israel is the groom and the Torah, G-d’s
daughter, is the bride, which would agree with “betrothed.”
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But in truth, in several places it is also implied that the meaning of “on the day of his wedding” is
that Israel is the bride, as Rashi explains on the verse “G-d came from Sinai”: “He went out toward
them, etc., like a groom who goes out to greet the bride”; and this is from the Mechilta on the por-
tion of Yisro.

But other sources plainly make Israel the bride at Sinai. Rashi on “G-d came from Sinai” says that G-d went

out to meet the people like a groom going out to greet his bride, and Rashi takes this from the Mechilta on
the portion of Yisro.
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And so it is also implied in Rabbah, Naso, chapter 12: “‘On the day of his wedding’ — this is Sinai; it
was awedding, as it is said, ‘And sanctify them today, etc.”” —which implies that Israel are the ones
who receive the kiddushin. And see Zohar II) (58a, 84a, 22a), [and Zohar] III (61b), on the subject of

“with the crown with which [she]| crowned [him],” etc.

The Midrash on Naso also calls Sinai a wedding, reading “sanctify them” (vekidashtam) as kiddushin, the be-
trothal that the bride receives. The Zohar passages he cites discuss “the crown with which his mother

crowned him” from the same verse in Song of Songs.
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Also in Rabbah, at the end of Va’eschanan, it says: “Rabbi Berechyah said: In ten places the Holy
One, blessed be He, called Israel ‘bride,’ etc.” And some resolve [this by saying] that in relation to
the Holy One, blessed be He, Israel is called the bride,

The Midrash counts ten verses that call Israel a bride. Some resolve the contradiction by distinguishing rela-
tionships: toward the Holy One, blessed be He, Israel is the bride.
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and in relation to the Torah, Israel is called the groom. And in this way one can interpret the verse,
“And you shall not wander after your heart, etc., after which you go astray, so that you will remem-
ber, etc.”

Toward the Torah, however, Israel is the groom. The Alter Rebbe shows that this reading fits the verses of tz-
itzis (Numbers 15:39-40).
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Meaning: through “you shall not wander,” you will not be in the state of a zonah [a faithless
woman], G-d forbid, but rather [in the state of] “and your desire shall be to your husband,” [and]

“on that day you shall call [Me]| ‘my Husband.’”

“You shall not wander” means being a faithful wife to G-d, whose desire is for her husband alone and who
calls Him “my Husband” (Genesis 3:16; Hosea 2:18). This is the “bride” side of Israel’s relationship to G-d.

likuteitorah.com/likkutei-torah/vezos-haberachah/2/ 6
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That is, that they be in the state of a bride (kallah) in relation to the Holy One, blessed be He, to be
[in the state of] “my soul longs, even pines (kalsah)” [and] “my flesh and my heart pine away
(kalah)”; then, “so that you will remember (tizkeru)” — that you will be in the state of males
(zecharim) and givers in relation to the Torah. And this is “and you shall do all My

commandments.”

Being a bride toward G-d means utter longing for Him; the Hebrew kalsah and kalah, “pine away,” echo
kallah, “bride” (Psalms 84:3; 73:26). Toward the Torah, though, Israel are zecharim, “males,” read into

tizkeru, “you will remember”: the givers, who act upon the Torah by doing its mitzvos.
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Yet even so, this does not sit well with the saying “Three bonds are bound one to the other: the Holy
One, blessed be He, the Torah, and Israel,” in Zohar III, the portion of Acharei (73a), which implies

that Israel receive from the Torah; and if so, the Torah is the groom, the one who gives, etc.

The Zohar’s “three bonds” links Israel to G-d through the Torah, which suggests that Israel receive from the
Torah. In that case the Torah is the giver, the groom, and the first resolution does not hold.
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And so, too, it is implied by the saying of our Sages, of blessed memory, in the first chapter of
Berachos (folio 6b), concerning one who gladdens the groom, that through this he merits the

Torah, which was given

A second difficulty comes from the Talmud: one who brings joy to a groom merits the Torah.
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with five voices — which implies that it is measure for measure, because the Torah is called a
groom, and of it too “five voices” is written. And although one could deflect [this proof], neverthe-
less, here it will be explained with a more ample resolution.

The Torah was given with five “voices” (the word kolos appears five times at Sinai), matching the five “voices”

of the wedding blessing. That reward is measure for measure only if the Torah itself is a groom. The Alter
Rebbe grants that this proof could be deflected but promises a fuller answer.

likuteitorah.com/likkutei-torah/vezos-haberachah/2/ 7
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This will be understood by first introducing the matter of erusin (betrothal) and nisuin (marriage),
and what connection this has to the Torah. Now, erusin is when the groom gives the bride the ring
of kiddushin,

Jewish marriage has two stages: erusin (betrothal, also called kiddushin), made when the groom gives the
bride a ring, and nisuin (marriage proper), under the chuppah. The Alter Rebbe will map these two stages
onto the Torah.
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and through this he draws to her a small measure of life-force, so that she becomes mekudeshes, a
term meaning “set apart” for him, as it is said: “Behold, you are consecrated to me.”

Through the ring the groom gives the bride only a small measure of his life-force, enough to make her
mekudeshes, “set apart” for him. This limited, outward giving will be the key to what “betrothal” means with
regard to the Torah.

SECTION 2 - 14

Heaven and earth: the two Torahs
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And similarly Above: there is the Written Torah and the Oral Torah, and they are called heaven and

earth, as will be explained. For the Oral Torah is the explanation of the Written Torah,

The human picture of betrothal is now applied to the Torah above. The Written Torah and the Oral Torah are

called “heaven” and “earth,” and the Oral Torah is first described as the explanation of the Written Torah.
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since in the Written Torah the details of the mitzvos are not clearly spelled out; only the Oral Torah
clarifies and explains all the details of the Written Torah. As is known, on each and every matter in
the Torah there are six hundred thousand interpretations in pshat (the plain meaning),

The Written Torah states the mitzvos briefly; how they are actually done is spelled out only in the Oral Torah.

The Alter Rebbe adds the known teaching that every matter in the Torah has six hundred thousand interpre-
tations on the plain level (pshat).

likuteitorah.com/likkutei-torah/vezos-haberachah/2/ 8
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and likewise in remez (allusion) and in drush (homiletic interpretation), and likewise in sod (the
esoteric meaning); and these are four times six hundred thousand. (See on the subject of pshat, re-

mez, drush and sod in the Ramaz on the portion of Bereishis

The same number holds on each of the four levels of interpretation: pshat (plain meaning), remez (allusion),
drush (homiletic reading) and sod (the esoteric meaning), often called PaRDeS. The Ramaz, Rabbi Moshe
Zacuto’s commentary on the Zohar, discusses these four levels.
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(folio 4b and folio 5a), and at the beginning of the portion of Shemini.) Therefore the Oral Torah is

called the level of Malchus, as in the saying, “Malchus is the mouth, the Oral Torah,” etc.

Because the Oral Torah reveals and expresses what is hidden in the Written Torah, it corresponds to
Malchus, the Sefirah of expression and speech. The Tikkunei Zohar says: “Malchus is the mouth, and we call
it the Oral Torah.”
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That is, the level of speech, which comes out into revelation at the level of speech, as our Sages, of
blessed memory, said: “‘The word of G-d’ — this is halachah” (Shabbos 138b),

Malchus is speech that comes out into the open. The Sages call halachah, the practical ruling of the Oral
Torah, “the word of G-d”: it is G-d’s speech in revealed form.
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and “the word of the king is sovereign.” And Israel are the ones who draw the level of kingship
down upon themselves, by accepting upon themselves the yoke of the kingdom of Heaven, as it is
written, “You shall surely set a king over yourself, etc.”

A king rules by his word, so speech and kingship go together. Israel draw G-d’s kingship upon themselves
when they accept the yoke of Heaven, as in the commandment to set a king over oneself.

likuteitorah.com/likkutei-torah/vezos-haberachah/2/ 9
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But all this concerns the mitzvos of the Torah, which in the Written Torah are not clearly spelled
out, and in the Oral Torah come into revelation, four times six hundred thousand [interpretations]
on each and every matter.

This revealing role of the Oral Torah applies to the mitzvos, whose details are hidden in the Written Torah
and fully laid out in the Oral Torah.
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But there are, besides, the cantillation marks, vowels, crowns and letters (ta’amim, nekudos, tagin,
osiyos) of the Written Torah, that is, the form of the letters, which is a law given to Moshe at Sinai
(so it is in the Rulings of the Maharai, section 45), for [the letters] are invalidated by a change in
their form, in the manner of what our Sages, of blessed memory, said: “‘And even one letter holds
them back’ — this was needed only
But part of the Written Torah is never unpacked by the Oral Torah: the cantillation marks, vowels, crowns
and letters (the Hebrew acronym is TaNTA), including the exact shapes of the letters, which are a law given

to Moshe at Sinai. A Torah scroll with a letter whose shape is changed is invalid, as the Talmud says in
Menachos.
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for the thorn of the yud, etc.” And each and every form alludes to myriads upon myriads of worlds,

as is known; and also the cantillation marks, the vowels, the crowns, etc.,

The Talmud says even the tiny “thorn” of a yud is essential. Each letter-shape alludes to countless worlds,
and the same is true of the cantillation marks, vowels and crowns.

wrnYY) SH1PUDANR RDT 1°R°N0 1Ry PIT O 19 DYaw 19102 7170 010 595 0OR3 DIOR 0910w
(*19 DNIR 171377 723 71772 NR 92 N

none of which come into revelation at all in the Oral Torah; and they are what are called “hidden
worlds that are not revealed.” (And see what is explained on this in the portion of Emor, in the maa-
mar beginning “And the kohen shall wave them, etc.”)

These aspects of the Written Torah are never revealed in the Oral Torah; the Tikkunei Zohar calls such levels

“hidden worlds that are not revealed.” The Alter Rebbe refers the reader to his maamar on the portion of

Emor for more on this.

likuteitorah.com/likkutei-torah/vezos-haberachah/2/ 10
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Now, the Written Torah is rooted in the level of Supernal Chochmah, for “the Torah comes forth
from Chochmah,” which is called the Supernal Sea, for “He is wise, but not with a knowable wis-
dom,” which is at the level of the Infinite One (Ein Sof), etc.

Now he turns to the root of the Written Torah: Supernal Chochmah, from which, the Zohar says, the Torah

comes forth. Supernal Chochmabh is called the “Supernal Sea” because it is vast and boundless, one with the
Infinite One (Ein Sof), “wise, but not with a knowable wisdom.”
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And from there the Written Torah was drawn down; and therefore the Written Torah is called
shamayim, “heaven,” meaning sham mayim, “there is water,” for it was drawn down from the level
of Supernal Chochmah. (And see what is explained in the portion of Yisro, in the maamar begin-
ning “And all the people saw.”)

The Talmud reads shamayim, “heaven,” as sham mayim, “there is water.” The Written Torah is called “heav-

en” because it flows from the “sea” of Supernal Chochmah; the text refers to the maamar “And all the people
saw” in Torah Ohr, Yisro.
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But it is only a mere glimmer; and therefore there are the twenty-four books of the Torah, called
kad (twenty-four), which is, by way of analogy, like drawing a kad, a pitcher, of water from the great

sea, which is only a tiny bit compared to the great sea.

Yet the Written Torah holds only a glimmer of that sea. Scripture has twenty-four books, and twenty-four is
written 77, spelled like kad, “a pitcher”: a pitcher of water drawn from the ocean, a tiny amount compared
with the sea itself.
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So too, all twenty-four books of the Torah are only a mere glimmer from the level of Supernal

Chochmah. (And see what is explained on the verse “And I will make your windows of kadkod,” kad

kad, twenty-four twenty-four, etc.)

All of Scripture, then, is only a glimmer of Supernal Chochmah. Isaiah’s “windows of kadkod” (kad kad,

“twenty-four twenty-four”) is explained elsewhere along the same lines.
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And even this is only from the level of the back (achorayim), as it is written, “with her pitcher
(kadah) on her shoulder”: the shoulder is the level of the back. And this is “and He shone forth
from Seir to them.”

Worse still, the glimmer comes only from the “back” (achorayim) of Chochmabh, its external side, not its

face. Rivkah carried her kad, her pitcher, “on her shoulder,” and the shoulder is on the back. The same idea
is found in “He shone forth from Seir.”
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Seir is related to se’aros, hairs: that is, by way of analogy, the hairs that grow out from the head,
into which only a very small glimmer [of life] is drawn, so much so that one feels no pain at all
when a hair is cut, as is known, because

Seir is read as se’ar, “hair.” Hair grows from the head but receives so little of its life that cutting it causes no
pain.
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they are very external. So too, the whole level of the Written Torah, as it is clothed in our physical
Torah, is only the level of the back and the outer dimension of Supernal Chochmah, and is called
the level of hairs; yet within the hairs there shines a glimmer from the level of Supernal Chochmah.

So too, the Written Torah as it is clothed in our physical scroll is only the back and outer dimension of
Supernal Chochmah, like hair. Still, within that “hair” a glimmer of Supernal Chochmah shines.
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And this is the yud inside 9°y¥ (Seir). And this is “and He shone forth from Seir”: se’ar (hair) [and]
yud, etc. (See Likkutei Torah, beginning of Toldos.) “And He came (ve’asa) from the myriads of ho-
liness”: asa means “came,” only it is in the language of the Targum, which is the level of the back,
etc.

The word 7°y® (Seir) is se’ar, “hair,” with a yud inside it; the yud, the letter of Chochmah, stands for the glim-

mer of Chochmah within the hair. The Aramaic word asa, “came,” in the next phrase also points to the

“back,” because translation (Targum) is an outer form of the holy tongue.
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That is, when it comes into revelation in the Oral Torah, which is drawn from the Written Torah:
these are the myriads drawn from the level of kodesh, which is the level of Supernal Chochmah,
called kodesh (holiness). [And see on the subject of “from Sinai He came, and He shone forth from

Seir” in the Gemara, chapter 5 of Berachos (33a),

The “myriads” are the countless interpretations of the Oral Torah, drawn from the Written Torah, whose root
is Supernal Chochmah, called kodesh, “holiness.” The bracket then lists the Talmud and Midrash on “from
Sinai He came and shone forth from Seir”; the Talmud’s first chapter of Avodah Zarah tells how G-d offered
the Torah to other nations first.

WY SNWY 13793 7770 (x 277) K0 D77 RWI N3 (2°2) TPTK 190 2

and the beginning of [the chapter| Lifnei Eideihen (2b); Rabbah, Naso, beginning of chapter 11
(243a), [and] chapter 14, on the offering of the eleventh [day]|

The list of sources continues: the opening of Avodah Zarah and the Midrash on Naso, on the offerings of the
princes.
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(beginning of column 4); Shir HaShirim [Rabbah], on the verse “He made a palanquin”; in Eichah
[Rabbah], on the verse “I am the man”; Zohar II, 131a; III, 192.]

The list ends with the Midrash on Song of Songs and Lamentations and with passages in the Zohar.

SECTION 3 - 15-8

Betrothal: fire, children and builders
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2. Now, the drawing down from the Written Torah, which is the level of Chochmah, to the level of

the Oral Torah, which is the level of Malchus — there being no comparison [between them], etc. —

Section 2 opens. Chochmah (the source of the Written Torah) and Malchus (the Oral Torah) are so far apart
that no direct flow from one to the other is possible.
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is impossible except through gevuros and tzimtzumim (restraints and contractions), to contract
the light drawn from the level of Chochmah, etc. And this is “from His right hand, a fiery law (esh
das), etc.”

The bridge is restraint: gevuros and tzimtzumim, powers that contract and limit the light of Chochmah so

that it can be received below. Moshe’s blessing calls the Torah esh das, “a fiery law,” from G-d’s right hand.
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Das (law), which is the level of the Oral Torah, is drawn from the Written Torah through fire, which
is the level of tzimtzum: a contracting of the water, which is the level of the sea of Chochmabh; just
as it is the nature of fire to contract water, for the nature of water is to spread out, and fire contracts

[it], etc.,

Das, “law,” is the Oral Torah, and it comes from the Written Torah by means of “fire.” Chochmah is like wa-
ter, which by nature spreads without limit; fire is the force that contracts it, so the boundless sea of
Chochmah is “condensed” into defined laws.
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as in the saying, “It congeals by wind and is pressed by fire.” [And see in the Gemara, Beitzah
(25b); and see further on the subject of “from His right hand, a fiery law” in the Gemara, Berachos
(62a), Yoma (53b),

The Zohar’s image “it congeals by wind and is pressed by fire” describes how something fluid is given firm
form. The bracket then begins a list of places in the Talmud, Midrash and Zohar that discuss “a fiery law.”
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Sotah (end of 4b); Rabbah, Ki Sisa, chapter 41 (155d); Vayikra, beginning of chapter 4 (169a); Naso,
beginning of chapter 12 (246d); Shoftim (295c); end of Matos;

The list continues with further Talmudic and Midrashic passages on the verse.
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Shir HaShirim [Rabbah], on the verse “To my mare”; end of “His head is finest gold”; Koheles [Rab-
bah], end of “What has been”; Zohar I, 243a; II, 81a, 84a;

More passages are listed in the Midrash on Song of Songs and Koheles and in the Zohar.
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[I1,] 135a, 166Db; 111, 176a, 182a.] But who are the ones who arouse the fire Above,

After the list closes, the Alter Rebbe asks what sets this fire above in motion: who causes Chochmah to be
contracted into the Oral Torah?
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so that there be contraction and tzimtzum in the level of Supernal Chochmah? It is the souls of
Israel, through the level of “flashes of fire” from below, in self-nullification (bittul) of the will; and
through this they arouse Above as well the level of fire, which is the level of gevuros and
tzimtzumim.

The answer is the souls of Israel. When a person sets aside his own will before G-d, a fiery yearning burns in

him, the “flashes of fire” of Song of Songs, and this fire below arouses the corresponding fire above, the con-
tracting forces that shape Chochmah into Oral Torah.
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This is like the fire on the altar: although fire came down from Above, it is a mitzvah to bring [fire]
from an ordinary source, as it is written, “And the sons of Aharon the kohanim shall put fire on the
altar.” The altar is the collective of the souls of Israel, each of whom slaughters his [evil] inclina-
tion, so that there be subjugation and transformation (iskafya and is’hapcha), etc.
The Talmud teaches that although fire descended from heaven onto the altar, there is still a mitzvah to bring
ordinary, human fire. The altar stands for the souls of Israel, each of whom “offers up” his own evil inclina-

tion, first subduing it (iskafya) and then transforming it (is’hapcha). The Kehot note points out that the verse

reads “the kohen,” not “the kohanim,” as the text quotes it correctly further on.
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It is like the bulls they used to offer upon the altar, a beast, to go up on high; so too in every soul of
Israel, that there be self-nullification and subjugation of the animal soul through “flashes of fire,”
and through this they arouse the fire Above, etc.

Offering a bull, an animal, on the altar parallels subduing the animal soul through fiery devotion. That inner
fire is what calls forth the fire above.
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But the arousal of the level of “flashes of fire” in every soul of Israel was through Aharon, as it is
written, “And the sons of Aharon the kohen shall put fire, etc.”

The power to kindle this fire in every Jew came through Aharon the kohen, whose sons placed the fire on the
altar.
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(Vayikra 1:7). (And see what is explained in the maamar beginning “And it shall be for you as
tzitzis,” regarding “This one shall be called ishah (woman), for from ish (man) she was taken”:
[ishah is] esh (fire) [and] hei; for from ish, esh [and] yud, she was taken.) So too it is written, “And
His right hand embraces me,” which is the level of the drawing down of the encompassing lights
(makifim), drawn down on Sukkos, so that there be “embraces me.”
The Alter Rebbe refers to another maamar where ishah (woman) and ish (man) are both read as esh, fire,
with a hei and a yud added; the fire is shared by both. He then adds a second source of strength: “His right
hand embraces me,” the encompassing lights (makifim) that are drawn down on Sukkos.
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Just as one embraces a person and does not let him turn backward, so too the drawing down of the
encompassing lights from Above becomes a power for every soul of Israel to subdue the sitra
achra, etc.

An embrace holds a person so that he cannot turn away; so too the encompassing light of Sukkos surrounds
each Jew and gives him the strength to subdue the sitra achra, the side opposed to holiness.
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And this is “Do not read banayich (your children) but bonayich (your builders), etc.” “Your chil-
dren” are Israel, as it is written, “You are children to G-d your G-d, etc.”

]

The Talmud reads Isaiah’s banayich, “your children,” as bonayich, “your builders.” The Alter Rebbe ex-
plains why Israel as “children” become “builders.”
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For “a son is his father’s leg”: that is, like the leg, which is utterly nullified to the head and has no

other will at all. So too, the son has no other will at all; he only does his father’s will.

The saying “a son is his father’s leg” means that a son is as completely at one with his father as a leg is with
the head: the leg has no will of its own and simply does what the head wants.
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Not so the servant: he has another will as well, only he sets his will aside. Therefore the son is called

“his father’s leg,” etc.

A servant, by contrast, has a will of his own and only sets it aside to obey. The son has no separate will at all;
this is the difference between the two kinds of service that returns later in the maamar.
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(And see what is explained on this in the maamar beginning “A song of ascents: From the depths.”)
So too Above: the collective of the souls of Israel, when they are in the state of complete nullifica-
tion of the will, as it is written, “And besides You I desire nothing, etc.,”

The Alter Rebbe points to his maamar “A song of ascents: From the depths” for more on this. The souls of
Israel are “children” when they want nothing besides G-d, as the Psalmist says.
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so that they have no other will at all, are called children, etc.; and then, through this, they become
builders. As in the analogy of the leg: although [the legs] are utterly nullified to the head, neverthe-

less they carry the head from below to above and from above to below.

Having no will of their own, they become “builders.” Legs are wholly subordinate to the head, yet they are

what carry the head from place to place, up and down.
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So too the collective of the souls of Israel, called children through the nullification of the will, be-
come builders: they carry and draw the head, which is the level of Supernal Chochmah, called the
head, from above to below and from below to above;

So too the souls of Israel, by their total self-nullification, “carry” the Head, Supernal Chochmah, drawing it

down and raising it up.
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that is, to raise the level of the Oral Torah, which is the level of Malchus, called the bride, to the lev-
el of the Written Torah, which is Supernal Chochmah, called the groom.

Raising means lifting the Oral Torah (Malchus, the bride) up to the Written Torah (Supernal Chochmah, the
groom). Israel’s role is to bring the two together.
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And likewise to draw down from above to below, from the level of the Written Torah to the level of
the Oral Torah, etc. And this is why the Oral Torah is called me’orasah, “betrothed”:

Israel’s service works both ways: raising the Oral Torah up and drawing the Written Torah down into it. This
is why the Oral Torah is called me’orasah, “betrothed.”
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for it is the level of the bride, to whom the groom gives the ring of kiddushin, and through this he
draws life-force to her, so that she becomes mekudeshes, a term meaning separation and setting

apart for him.

It is the bride, and the groom’s ring draws life-force to her and makes her mekudeshes, “set apart” for him.
The human picture of paragraph 3 is now applied to the Torah.
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So too it is written, “These are the commandments which a person shall do and live by them”: that
is, they draw life-force to the level of the Oral Torah,

The verse “which a person shall do and live by them” is read as “give life to them”: by doing the mitzvos,
people draw life-force into the Oral Torah. The Kehot note observes that the verse in Leviticus does not actu-
ally begin “These are the commandments.”
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which is the level of Malchus, the level of the bride, to raise her upward to the level of the Written

Torah, which is the level of Supernal Kodesh, the level of Supernal Chochmah.

The life-force given to the Oral Torah (Malchus, the bride) raises her to the Written Torah, Supernal Kodesh,
which is Supernal Chochmabh.
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And this is me’orasah, etc.: that the level of the Oral Torah, called the bride, is betrothed and con-
secrated to the level of the Written Torah, the level of Supernal Chochmah, which is the level of the

groom, as explained above, through the life-force drawn to her, as explained above.

This sums up the reading of me’orasah: the Oral Torah, the bride, is betrothed to the Written Torah,
Supernal Chochmah, the groom, through the life-force drawn into her.
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And this is like the level of erusin, in which the groom gives the bride the ring. And because Israel
draw down the kiddushin, they are therefore called the groom in relation to the Oral Torah, which
is called the bride.

This answers the question of the opening: because it is Israel who draw down the kiddushin through their
service, they are the groom in relation to the Oral Torah, the bride.
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SECTION 4 - 19-11

Marriage: the chuppah of the festivals
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3. But all this is the level of erusin, which is in the outer dimension alone: the groom, who is the
level of the Written Torah, draws life-force to the bride, who is the level of the Oral Torah, in the

outer dimension.

Section 3 opens with a limitation: all that has been described is only betrothal, a connection on the outer
level. What reaches the Oral Torah is only the external flow of the Written Torah.
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But in order that there be drawn from the level of the groom to the bride from the inner dimension
of the Written Torah, for this there must first be the level of nisuin; for after erusin comes the level

of nisuin.

For the inner dimension of the Written Torah to flow into the Oral Torah, there must first be marriage

(nisuin), the second stage that follows betrothal.

DOMIN VIR AN DS NDPM TR DI NN DY DCIY 790 TNANY DI N2 110
59 195 INAAD STPRIWI 2 RITW 1RO v nona

That is, the level of the chuppah, where the groom and the bride both stand under the chuppah,
and the chuppah surrounds them both. And this is what we say in the Yom Tov prayer, “Vehasi’enu”
(“bestow upon us”), which is the level of nisuin (marriage) of the groom and the bride. For

Marriage is made under the chuppah, which surrounds groom and bride together. The festival prayer’s “Ve-

hasi’enu” (“bestow upon us”) shares its root with nisuin, marriage, and so the festivals are a time of
“marriage.”
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it was explained above that the level of erusin is that the level of the Oral Torah, which is the level of
Malchus, called the bride, receives from the glimmer of the level of Supernal Chochmah, which is
the level of the Written Torah, called the groom, called heaven, which is the level of the sea of
Chochmabh.

A recap: in betrothal the Oral Torah (Malchus, the bride) receives only a glimmer of Supernal Chochmah
(the Written Torah, the groom, “heaven,” the sea of Chochmah).
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But there is yet [a level] higher than Chochmah, which is called “the most hidden of all hidden,”
which is the level of “He made darkness His hiding place,” so much so that the level of Chochmah

is considered

But there is a level higher than Chochmah, which the Zohar calls “the most hidden of all hidden” and the
Psalmist describes as “He made darkness His hiding place.” Compared to it, even Chochmah is only a small
glimmer.
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only a mere glimmer, and is considered physical asiyah (making) in relation to the level of “the

most hidden of all hidden” mentioned above, as it is written, “You made them all with Chochmah,

”»
.

etc

Next to that hidden level, Chochmah counts as mere physical “making”; this is why the Psalmist says, “You
made them all with Chochmah.” From that height, Chochmah and Malchus stand on the same plane.
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And there, the level of Supernal Chochmah, which is the level of the groom, and the level of
Malchus, which is the level of the bride, are both entirely equal, since the level of Chochmah too is

considered physical asiyah.

At the level of “the most hidden of all hidden,” Supernal Chochmah (the groom) and Malchus (the bride) are
completely equal, because from that height even Chochmah counts only as physical “making.”
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Therefore this level is called the level of the chuppah: just as the chuppah surrounds the groom
and the bride equally, so too the level of “the most hidden of all hidden” mentioned above is the
level of an encompassing [light] over the level of Supernal Chochmah and the level of Malchus

equally.

This is why that level is the “chuppah”: the wedding canopy covers groom and bride alike, and this hidden
level encompasses Chochmah and Malchus alike. An encompassing light (makif) is one that relates to every-
thing beneath it equally.
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And this is “Vehasi’enu,” which is the level of nisuin of the groom and the bride: after the level of
erusin, in which the bride is raised to the level of the groom, afterward both of them are raised to

the level of the chuppah mentioned above.

Now the two stages are clear. In betrothal the bride is raised to the level of the groom; in marriage both are
raised together to the chuppah, and this is what the festival prayer’s “Vehasi’enu” asks for.
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(And see what is explained on the subject of the chuppah on the verse “For over all the glory, a
canopy,” and in the maamar beginning “And as the groom rejoices over the bride.”)

The Alter Rebbe refers to two other maamarim on the chuppah, one on Isaiah’s “For over all the glory, a
canopy (chuppah)” and one on “As the groom rejoices over the bride.”
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And this is why we say on the festival, “the season of our rejoicing”: this is the level of joy through
the revelation of the level of “the most hidden of all hidden” mentioned above, where above and

below are truly equal.

The festivals are called “the season of our rejoicing” because on them this hidden level, at which high and
low are equal, is revealed. Joy comes from that revelation.
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It is like the analogy of the king’s rejoicing: at the time of the celebration the king goes out from
concealment to revelation, and reveals himself and lowers himself to all the ministers and servants

equally.

At a celebration a king comes out of his seclusion and shows himself to everyone, ministers and servants
alike, stepping down to their level. So too at the chuppah, the hidden level reveals itself equally to all.
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So too the level of the chuppah mentioned above is the level of joy. (And see what is explained on
the subject of joy in the maamar beginning “On the day of Shemini Atzeres,” regarding “Who sanc-
tified us, etc., as You swore, etc.”)

The chuppah, then, is joy. The text points to another maamar on joy, on the Shemini Atzeres prayer.
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And this is “As You desired and said, etc.”: “You desired” means the level of the Supernal Will,
which is the encompassing [level] mentioned above; and because “the end of the deed was first in
thought,” [and] “their end is wedged
The festival prayer says “as You desired and said to bless us.” “You desired” refers to the Supernal Will, the
encompassing level above Chochmah; and the well-known phrase “the end of the deed was first in thought”

(from the Lecha Dodi hymn) together with Sefer Yetzirah’s “their end is wedged in their beginning” teaches
that the highest level is bound to the lowest.
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in their beginning,” therefore we say “As You desired, etc.” And “said” means that it then comes
from concealment into revelation, at the level of saying and revelation, as mentioned above, since

“their beginning is wedged in their end.”

So “You desired” is the hidden Will, and “said” is its coming out into revelation, like speech. Because begin-
ning and end are joined, the highest Will is revealed at the lowest level.
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And this is “As You desired and said, etc., to bless us”: that is, that there be an added blessing and
revelation, as mentioned above, [of] “the blessing of Your appointed festivals.”

“To bless us” is the extra blessing and revelation that the festivals bring, “the blessing of Your appointed
festivals.”
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Now, on all three pilgrim festivals we say “Vehasi’enu” and “the season of our rejoicing,” because
on all the festivals there is the level of the revelation of “the most hidden of all hidden” mentioned
above.

On all three pilgrim festivals (Pesach, Shavuos and Sukkos) the prayers include “Vehasi’enu” and “the sea-
son of our rejoicing,” because on each of them the hidden level of the chuppah is revealed.
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And this is why they are called regalim (literally, “feet”): for even the feet, which are the lowest lev-
el and rung, are raised and ascend equally with the head, since there above and below are truly
equal, as mentioned above. And they are divided into three festivals,

The festivals are called regalim, “feet.” On them even the feet, the lowest level, are raised to be equal with

the head, because at the level of the chuppah high and low are the same. They are three, for a reason given
next.
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which are the level of the three lines, right, left and middle, which are Torah, avodah (divine ser-
vice) and gemilus chassadim (acts of kindness); Torah is the level of the middle line, which “runs
through from end to end.”
The three festivals match the three “lines” of the Sefiros: right, left and middle, which correspond in man’s
service to Torah, avodah (prayer and divine service) and acts of kindness, the three things on which the

world stands. Torah is the middle line, which “runs through from end to end” like the central bar of the
Mishkan.
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(And see the maamar beginning “A psalm, a song for the dedication of the House,” and see
Likkutei Torah, end of Tisa, in the maamar beginning “The mitzvah of appearing on the three festi-
vals.”) Now, all this is on all three festivals, which are the level of nisuin.

The Alter Rebbe refers to two further maamarim on the festivals. All three festivals, he concludes, are “mar-

riage,” the chuppah.
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But Shemini Atzeres is the matter of the union of groom and bride after the chuppah, in which the

groom gives to the bride from the inner dimension. And see Zohar I, Vayigash (208b).

Shemini Atzeres goes further. After the chuppah comes the union of groom and bride, in which the groom
gives from his innermost self; so on Shemini Atzeres the inner dimension of the Written Torah flows into the
Oral Torah.
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So too Above: after the groom and the bride, which are the level of the Written Torah and the Oral
Torah, both ascend to the level of “the most hidden of all hidden,” etc.,

Applied above: first the Written Torah and the Oral Torah, groom and bride, both rise to “the most hidden of
all hidden.”
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mentioned above, which is revealed over them, then afterward the flow is drawn from the level of
the inner dimension of the Written Torah to the level of the Oral Torah, which is the level of
Malchus of Atzilus.

Once that level is revealed over them, the inner flow of the Written Torah comes down into the Oral Torah,
which is Malchus of Atzilus, the lowest Sefirah of the highest world.
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And then, as a matter of course, it is drawn afterward from the level of Malchus to Beriah, Yetzirah
and Asiyah, so that there be revelation below in each and every one of Israel, through their accept-
ing upon themselves the yoke of the kingdom of Heaven and drawing this level upon themselves.

And see what is explained at the end of the maamar beginning “On the eighth day he sent.”

From Malchus it then flows naturally down into the lower worlds of Beriah, Yetzirah and Asiyah, and is re-
vealed in every Jew who accepts the yoke of Heaven. The text refers to the end of its maamar “On the eighth
day he sent.”

SECTION 5 - 112

An inheritance for the servant
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That is, even one who is not at the level of a son, which is the level of complete nullification of the
will, having no other will at all,

The flow of Shemini Atzeres reaches even someone who is not a “son,” who has not reached complete nullifi-
cation of his own will.
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but is only at the level of a servant, which is the level of accepting the yoke, in “turn away from evil
and do good” — they too can draw down the flow from Above.
Even a “servant,” whose service is accepting the yoke of Heaven, keeping away from evil and doing good

while still having a will of his own, can draw down the flow from above.

AR DR WA DTR MD TWIN° PIWD XTI a0y 4 nhan awan awn 13 mE TIn
YI") MY RPw

And this is “The Torah that Moshe commanded us is the inheritance (morashah) of the congrega-
tion of Yaakov.” Morashah is related to yerushah, inheritance: like a person who inherits his father,

who did not toil and labor,

This is the meaning of the opening verse: morashah means inheritance. An heir receives without toil what

his father worked for.
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but it came to him of itself by inheritance, for his father had already prepared it. So too on Shemini
Atzeres there is the level of the descent and drawing down of the flow, in the manner of an inheri-
tance, to every one of Israel (see Sanhedrin, at the end of 91b, and Rabbah, the portion of Tzav,
chapter 9)

On Shemini Atzeres the flow comes down to every Jew as an inheritance, already prepared. The Talmud in
Sanhedrin 91b likewise reads the verse as meaning that the Torah is the inheritance of all Israel.
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who accept upon themselves the yoke of the kingdom of Heaven, even though he is at the level of a
servant, as mentioned above, since it has already been prepared and drawn down from the level of
the Written Torah, which is the level of Supernal Chochmah.

It reaches everyone who accepts the yoke of Heaven, even at the level of a servant, because it has already
been prepared and drawn down from the Written Torah, Supernal Chochmah.
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And this is “the congregation of Yaakov”: that the flow comes even to the level of the heels
(akeivayim), which is the level of a servant. For at first it was drawn only to the level of Yisrael,
which is the level of a son, and afterward it is drawn also to one who is at the level of a servant,
which is the level of Yaakov.

“The congregation of Yaakov”: the name Yaakov contains akev, “heel,” the lowest part of the body, and

stands for the servant. Yisrael, the higher name, stands for the son; the flow that first reached only the “son”
now reaches the “servant” too.

»Ma RITY o7 977 AR 07 00w TN DR 1T XPIT 057 qwniw 5% 100 nagy
106 9193 719172 VRRR AnRw 727 TAY

And this is “It shall be an Atzeres for you”: that it is drawn “for you” specifically. And this is
Simchas Torah, when all are in the joy mentioned above; and for one who is only at the level of a

servant, the joy is all the greater.

“It shall be an Atzeres for you”: “for you,” all of you. This is the joy of Simchas Torah, shared by all; and the
servant, who receives what he could not have reached on his own, rejoices most of all.
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SECTION 6 - 113-15

Yaakov becomes one with Yisrael
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4. (Now, the interpretation of morashah as a term of yerushah, inheritance, can be explained fur-
ther in another way, and it is along the lines of what is said in the Zohar, Emor)

Section 4 opens with a second, deeper reading of morashah as “inheritance,” based on a passage in the
Zohar on the portion of Emor.
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(folio 94), concerning Shabbos: “It is an inheritance of holiness; he inherits it, and not by invita-
tion, etc., like a son who enters the house of his father and mother, etc.” That is,

The Zohar says Shabbos is an “inheritance of holiness”: a Jew receives it not as a guest who is invited but as
a son who comes into his parents’ home by right.
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inheritance belongs specifically to the level of a son, and this is the level of Shabbos. And see there
in the Mikdash Melech, that Shabbos means that Z’eir Anpin, called Yisrael, clothes the very es-
sence of Abba; and this is why it says “an inheritance” in the full sense, for he inherits the essence
of Abba —which is not so on Yom Tov, which is only a glimmer of Abba, [and] is not called an inher-
itance, etc.

Inheritance belongs only to a son. The Mikdash Melech, a commentary on the Zohar, explains that on

Shabbos Z’eir Anpin (the emotive attributes, called Yisrael) takes in the very essence of Abba (Chochmah),

and so “inherits” it; on the festivals it receives only a glimmer of Abba, which is not called inheritance.
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See there; and as is explained elsewhere. And along these lines the matter of inheritance is ex-
plained in the book Me’orei Or, letter yud, section 29. And along these lines one can understand
here the interpretation of morashah: that on Shemini Atzeres all the souls of Israel merit to receive
from the very essence of the level of the Torah;

The Kabbalistic lexicon Me’orei Or explains inheritance in the same way. Applied here, morashah means
that on Shemini Atzeres every Jewish soul receives from the very essence of the Torah, not just a glimmer.
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that is, that even the level of Yaakov becomes truly united with the level of Yisrael, called a son, and
they become truly one, as it is written, “You are children,” so that there be the level of morashah
even for the level of Yaakov, etc.

This happens because on that day Yaakov, the lower level, becomes truly one with Yisrael, the “son.” As they
are one, the inheritance of the son reaches Yaakov too, as in “You are children to G-d.”
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And the matter is [as] it says in Likkutei Torah (on Tehillim, section 78), on the verse “He estab-
lished a testimony in Yaakov, etc.”: that the level of Yaakov receives from the level of “the fallen
fruit of the Supernal Wisdom is Torah,” which is called testimony (edus), for it is not the substance
and essence of the Torah, which is Yesod of Abba,
Likkutei Torah here is the Arizal’s collection (the Kehot note says so). On “He established a testimony in
Yaakov” it teaches that Yaakov receives from the “fallen fruit” of the Supernal Wisdom, which the Midrash

identifies as the Torah: a testimony, not the essence of Torah, which is Yesod of Abba, the channel through
which Chochmah’s essence flows.
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but only a testimony, that is, a mere glimmer, like testimony about a thing, which is not the actual
substance and essence of the thing.

Testimony about something is not the thing itself; it only tells of it. So Yaakov’s level receives only a

glimmer.
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But the Torah that is the essence of Yesod of Abba is in the inner dimension of Z’eir Anpin, called
Yisrael. This is the gist of the words, with a change of wording for added explanation. And so it is
also in Likkutei Torah, the portion of V’zos HaBerachah, on the verse “The Torah that [Moshe]
commanded, etc.”; see there.

The essential Torah, Yesod of Abba, is found within the inner dimension of Z’eir Anpin, called Yisrael. The

author notes that he has paraphrased the Arizal for clarity and that the Arizal says the same on this very verse

in the portion of V’zos HaBerachah.
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And the explanation of the matter is understood from what was explained above on the difference
between the drawing down to the Oral Torah from the outer dimension of the Written Torah — this
drawing down being from the level of the fallen fruit of Chochmah alone, as explained above, and
called erusin — and the drawing down from the inner dimension of the Written Torah to the Oral
Torah,

This fits the earlier distinction. The Oral Torah’s receiving from the outer dimension of the Written Torah is
the “fallen fruit” of Chochmah, and it is betrothal; its receiving from the inner dimension of the Written
Torah is another matter.
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which is the very essence of Supernal Chochmah, hidden in Z’eir Anpin. And see on the superiority
of this level, called the hidden light, in the Ramaz on the portion of Pekudei (folio 220b),

The inner dimension is the very essence of Supernal Chochmah, hidden within Z’eir Anpin; the Ramaz (Rab-
bi Moshe Zacuto, on the Zohar) calls it the “hidden light” and describes its greatness.
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of which it is said, “How great is Your goodness, etc.”; see there. And this level is what is drawn

down and revealed in Malchus of Atzilus on Shemini Atzeres.

Of this hidden light the Psalmist says, “How great is Your goodness, which You have hidden away for those
who fear You.” On Shemini Atzeres it is drawn down and revealed in Malchus of Atzilus, the level of the Oral
Torah.
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As it is said in Zohar III, the portion of Pinchas (folio 214b): “Afterward, on the eighth day, it is the

joy of the Torah, etc., so that all be one, etc., which is Yisrael,” end of quote.

The Zohar on Pinchas confirms this: the eighth day is “the joy of the Torah,” when everything becomes one.
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And the Ramaz explains there that then Malchus receives the light of Chochmah, etc., and the lev-
els of Yaakov and Yisrael become one, etc., end of quote. And see further in the Ramaz (portion of

Emor, folio 104b), in the passage beginning “On the eighth day, etc.”; see there.

The Ramaz explains that on that day Malchus receives the light of Chochmah, and Yaakov and Yisrael be-

come one.
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And this is the meaning of “the inheritance (morashah) of the congregation of Yaakov”: for the lev-
els of Yaakov and Yisrael become truly one on Shemini Atzeres, as explained above; and therefore
below as well, among the souls of Israel, all receive from the level of the essence of the Torah. And

therefore it is called morashah, specifically a term of inheritance, and not only me’orasah.

This is “the inheritance of the congregation of Yaakov”: since Yaakov and Yisrael are one on Shemini
Atzeres, all Jewish souls receive from the essence of the Torah. So the verse says morashah, a true inheri-
tance, and not only me’orasah, a betrothal.
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And along these lines one can interpret what is said in the Zohar, Emor, there: “And this day,

Yaakov is the head of the joy, etc.”

The same idea explains the Zohar’s saying that on this day “Yaakov is the head of the joy”: on Shemini
Atzeres the lower level, Yaakov, is joined to Yisrael and leads the rejoicing.
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And see further on the subject of erusin and nisuin in the explanation on the verse “For over all the

glory, a canopy, etc.,” and at the end of Vayigash.

The text points to other discussions of betrothal and marriage: the explanation of “For over all the glory, a
canopy” and the end of the portion of Vayigash.
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And in the maamar beginning “And I will betroth you to Me, etc.,” and in the maamar beginning “It
is better to take refuge”; and see further on the verse “For the fragrance of your oils, etc.,” and on

the verse “The eyes of all look to You, etc.”

More references: maamarim on “I will betroth you to Me” (Hosea’s verse of betrothal between G-d and
Israel), “It is better to take refuge,” “For the fragrance of your oils” and “The eyes of all look to You.”
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And from there it will be understood that likewise, in a person’s service of G-d, in the service of the

heart, which is prayer, these two levels of erusin and nisuin apply,

From those places one learns that betrothal and marriage also apply to a person’s own service in prayer,
which the Sages call “the service of the heart.”
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for the souls of Israel too are called a bride, etc.; see there. And in the portion of Matos, on the
verse “And if awoman vows a vow in her youth, etc.”

This is because each Jewish soul is also called a bride in relation to G-d. The text adds a reference to a maa-
mar on the vows of a young woman in the portion of Matos.

SECTION 7 - 1116

From teshuvah to Shemini Atzeres
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And according to this, it will be well understood why specifically on Shemini Atzeres the souls of
Israel draw down the level of the union of groom and bride, the Written Torah and the Oral Torah,

which is the matter of bonayich (your builders).

The last paragraph asks why the union of groom and bride, the Written Torah and the Oral Torah, happens
precisely on Shemini Atzeres, and what it has to do with “your builders.”
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And the matter is that this is through the teshuvah of the Ten Days of Teshuvah, [of] “From the
depths I call You,” the depth of the heart: this is the matter of the G-dly arousal being drawn into
the inner dimension and innermost core of the heart; and this level is what is called nisuin in the
service of the heart, [as in] “And you shall know G-d.” And as is explained elsewhere on the verse
It is prepared by the teshuvah of the Ten Days of Teshuvah, which comes “from the depths,” the depth of the
heart, when the G-dly arousal reaches a person’s innermost core. That is “marriage” in the service of the

heart; Hosea’s “you shall know G-d” concludes his verses of betrothal, and “knowing” means intimate

union.
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“When you go out, etc.,” [and] “and you see among the captives a woman of beautiful form, etc.,”
which refers to the soul, until “and afterward you shall come to her and be her husband”: this is the
level of Ne’ilah of Yom Kippur; and in particular, every day, it is the matter of nefilas apayim (fall-
ing on the face),

Another maamar reads the Torah’s law of the “beautiful captive” as a parable of the soul, held captive in the

body. Its last stage, “afterward you shall come to her and be her husband,” is Ne’ilah, the closing prayer of

Yom Kippur; in daily prayer it is nefilas apayim, the prayer said with the face lowered.
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that is to say, this is when the arousal from the greatness of G-d is drawn into the depth of the heart,
as it is written, “With all my heart I have sought You”; that is, to be [in the state of] “To You, G-d, I
lift up my soul, etc.,” the higher teshuvah, etc. And since this is so,

This is when contemplating G-d’s greatness stirs the depth of the heart, “with all my heart I have sought

You,” and the soul is given over entirely, “To You, G-d, I lift up my soul” (the psalm said at nefilas apayim).
This is the higher teshuvah.
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therefore, through this, the souls of Israel have the power to draw down afterward, on Sukkos and
Shemini Atzeres, the level of nisuin as well, and the union of the inner dimension of the Written
Torah with the Oral Torah. And see what is explained on this in the maamar beginning “And as the
groom rejoices over the bride”; see there. And see what was explained above in the interpretation

of “And you shall not wander, etc.,

Because of this teshuvah, Israel have the power on Sukkos and Shemini Atzeres to draw down “marriage”
and the inner union of the Written Torah with the Oral Torah. The text refers to another maamar and back to
its own reading of “you shall not wander ... so that you will remember” at the opening.
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so that you will remember, etc.” And this union is the level of the revelation of the light of Abba,
etc.; and this revelation of the light of Abba is drawn also into all the souls of Israel, as explained

above. And this is “Do not read banayich (your children)

This union is the revelation of the light of Abba (Chochmah), and it reaches every Jewish soul. Now the word-
play of banayich and bonayich is explained in these terms.
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but bonayich (your builders)”: for at first, in the Ten Days of Teshuvah, they received from the light
of Imma, as is known from the matter of “His left hand is under my head,” the left line, Binah,
Gevurah, Hod;

During the Ten Days of Teshuvah the souls received from the light of Imma (Binah). This is the left side, the

line of Binah, Gevurah and Hod, as in “His left hand is under my head.”
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and likewise on Yom Kippur all the ascents are through Imma, etc. (see Zohar, Emor, folio 100b);

and this is the level of banayich (your children),

On Yom Kippur too, according to the Zohar, all the ascents come through Imma. This stage is banayich,

“your children.”
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for Binah is ben yah (son of Yah), and as in the matter of teshuvah, tashuv hei (the hei returns), [the
Name] spelled out with yuds, etc.; and also “Binah is the heart,” that is, to be [in] the depth of the

heart; and this too is banayich, in the manner of “a son is [his father’s] leg, etc.,”

The name Binah contains ben yah, “son of Yah,” so Binah is the level of the “son”; the Zohar reads teshuvah
as tashuv hei, the return of the hei, which stands for Binah. The Tikkunei Zohar says “Binah is the heart,” so
it is the depth of the heart, and it is also the son who is like his father’s leg.
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to be nullified as the leg is nullified to the head, etc.; and through this, afterward, on Shemini
Atzeres, [comes]| bonayich, that is, the drawing down of the light of Abba, as it is written, “With
Chochmah a house is built.”

The “son” is nullified before the Father as the leg is before the head. Through this, on Shemini Atzeres,
comes bonayich, “your builders”: the light of Abba, Chochmabh, as “with Chochmah a house is built.”

PAY D7YAWN M2 RIT N2 12 1271 970K 091 PPANI00 YOI 2Py 3 7012 Do) 1772 M v
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And see what is explained on this in the maamar beginning “And all your children.” And this is
“And Yaakov journeyed to Sukkos,” and through this, afterward, “and he built himself a house”:
this is the level of the Oral Torah, called a house, into which on Shemini Atzeres they draw from the
essence of Supernal Chochmabh, as explained above. And see Zohar I, Vayishlach (folio 172),

“Yaakov journeyed to Sukkos” and then “built himself a house.” After Sukkos comes the “house,” the Oral
Torah (Malchus), into which the essence of Supernal Chochmah is drawn on Shemini Atzeres.
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and there it explains “and he built himself a house” as in “the house of Yaakov”; that is, this revela-

tion is drawn also into all the souls of Israel, who all receive from the revelation of this light, etc.

The Zohar reads Yaakov’s “house” as “the house of Yaakov,” all of Israel: this revelation reaches every
Jewish soul.
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And this is “the inheritance of the congregation of Yaakov.” And see in the Idra (folio 130a) on the
verse “House of Yaakov, come, let us walk in the light of G-d.” And see further what is explained on
the subject of “the fallen fruit of the Supernal Wisdom is Torah” in Iggeres HaKodesh, in the sec-
tion beginning “He wraps Himself in light as a garment,” in the name of Likkutei Torah, the por-
tion of

This brings the maamar back to its verse: “the inheritance of the congregation of Yaakov.” It also points to

the Idra on “House of Yaakov, come, let us walk in the light of G-d,” and to Iggeres HaKodesh, part of the
Tanya, which discusses “the fallen fruit of the Supernal Wisdom is Torah”, citing Likkutei Torah on Ki Sisa.
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Ki Sisa; and see there, that it is on a matter somewhat different from what was explained above ac-
cording to Likkutei Torah (on Tehillim, section 78) and in the portion of V’zos HaBerachah. But the
matters are close and go in one direction. And see below further on this subject.

The author notes that Iggeres HaKodesh uses the idea in a somewhat different sense from the one taken
above from the Arizal on Tehillim and V’zos HaBerachah, but the two are close and point the same way.

IN ONE'S AVODAH

A Jew draws the Written Torah into the Oral Torah by nullifying his own will before G-d and by the fiery de-
votion this kindles, as a son who wants nothing but his Father’s will. Prayer too has its betrothal and its mar-
riage, when the arousal from G-d’s greatness reaches the depth of the heart, as in the teshuvah of the Ten
Days of Teshuvah and the Ne’ilah of Yom Kippur. And one who is only a servant, who accepts the yoke of
Heaven and turns from evil and does good, should know that on Shemini Atzeres the Torah’s essence comes

to him too as an inheritance, and his joy on Simchas Torah should be all the greater.

QUESTIONS FOR DISCUSSION

1. Why does the maamar need both images, the Torah as bride and the Torah as groom? What does each say

about who gives and who receives?

2. What is the difference between betrothal and marriage, and why does the inner flow of the Written Torah
need the chuppabh first?

3. How can a leg, wholly subordinate to the head, be the one that “carries” the head? What does this say

about the power of self-nullification?
4. Why should the joy of Simchas Torah be greatest for one who is only at the level of a servant?

5. How do the Ten Days of Teshuvah and Yom Kippur prepare for Shemini Atzeres, according to the last
paragraph?
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FOR CHILDREN - AGES 9-13

For the children at the table

The Torah is every Jew’s inheritance

THE BIG IDEA

On Shemini Atzeres and Simchas Torah, the deepest part of the Torah comes to every Jew

as an inheritance, a gift we receive without having earned it.

The verse says, “The Torah that Moshe commanded us is the inheritance of the congregation of
Yaakov.” The maamar describes the bond between G-d’s Torah and the Jewish people like a wed-
ding in two stages. First comes betrothal, when a ring is given: through the mitzvos we draw a little
of the Torah’s life into the world. Then comes the chuppah, which covers both sides equally. On the
festivals, “the season of our rejoicing,” G-d reveals a level so high that everyone stands equal be-
fore it. On Shemini Atzeres the inner part of the Torah flows down to every Jew. A son who wants
only what his father wants is called Yisrael. A servant, who must set aside his own wishes to do what
he is told, is called Yaakov. On Shemini Atzeres the gift reaches even the servant, like an inheri-
tance: a child who inherits does not work for it, because the parent already prepared it. That is why
the joy of Simchas Torah is greatest for the simplest Jew. The deep teshuvah, returning to G-d, of

the Ten Days of Teshuvah prepares us for this gift.
THE MASHAL

When a king makes a great celebration, he comes out of his palace and shows himself to all his
ministers and servants alike. So too on the festivals, G-d reveals Himself to everyone equally. And
on Shemini Atzeres the Torah comes to each Jew like an inheritance, which a child receives without

working for it, because the parent already prepared it.
QUESTIONS FOR THE SHABBOS TABLE

1. Why is the Torah called an inheritance and not a prize we earn?

2. What does the image of the king coming out to all his servants at a celebration teach about the
festivals?

3. How can you dance and learn on Simchas Torah knowing that the whole Torah belongs to you?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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Or HaTorah on V’zos HaBerachah has an additional expla-
nation of this verse and a gloss on the explanation printed
in this maamar, so it is a direct companion to this section.
KEHOT'S NOTE
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Moshe’s blessing: the Torah is the inheritance of the con-
gregation of Yaakov. The whole maamar is an interpreta-
tion of this verse, and especially of the word morashah.
Deuteronomy 33:4°7:3% 0°137
:3py? PR AYin NYh 1127 iR
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud reads “Do not read morashah but me’orasah”:
the Torah is betrothed to Israel. This is the teaching the
maamar sets out to explain.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Talmud’s discussion of dreams quotes this verse and
reads morashah as me’orasah, “betrothed.”
Berakhot 57a:9'0:X 1”1 M>72
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Rab Joseph said : Who dreams of a goat, the year will be
blessed for him; of goats, years will be blessed for him ; as it
is said, "And there will be goat's milk enough for thy food"
(Prov. xxvii. 27). Who dreams of the myrtle, his business un-
dertakings will prosper ; and if he has no business undertak-
ings, an inheritance will fall to his lot from some other
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place. 'Ulla said (another version : It was taught in a Baraita)
: This only applies when he sees [the ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
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The Midrash on this verse, the opening of Song of Songs,
also quotes the verse “Torah tzivah lanu Moshe.”
Song of Songs 1:2°2:°X 0°°wi1 W
770 P77 0023070 717D NIPYIN Y1y
Let him kiss me with the kisses of his mouth— For thy love is
better than wine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar on the portion of Yisro, at the Giving of the
Torah, cites the same verse.

Zohar, Yitro 20:343-3551"1w-2"nw:"2 170”00 1800
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The opening of Moshe’s blessing, describing G-d’s revela-
tion at Sinai.
Deuteronomy 33:2°2:3"7 0127
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And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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Rashi explains that G-d went out toward Israel like a
groom going to greet his bride, which makes Israel the
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o°ny 221 AX YEA, HE LOVED THE PEOPLES — Also He loved
the tribes with exceeding love. — Each individual tribe may
be termed 1y (or "), “a people”, for, you see, Benjamin
alone was yet to be born when the Holy One, blessed be He,
said to Jacob, (Genesis 25:11, see Rashi thereon) “A nation
and a congregation of nations shall be of you." 77°2 1¥w7p 93
ALL HIS SAINTS ARE IN THY HAND — the souls of the right-
eous are stored up with Him, just as itis ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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G-d’s instruction to Moshe before the Giving of the Torah.
The Midrash reads vekidashtam as kiddushin, the be-
trothal Israel receive at Sinai.
Exodus 19:107:0" mnw
:002n1 10231 MY 00 DAY BYTTOR 77 TWRTOR T R
And the L-RD said unto Moses: ‘Go unto the people, and
sanctify them to-day and to-morrow, and let them wash their
garments,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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This passage, from “And see Zohar II” to “61b,” is quoted
there, in the commentary on Song of Songs, where the
verse “on the day of his wedding” is discussed.
KEHOT'S NOTE
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One of the Zohar passages the Alter Rebbe cites on “the
crown with which his mother crowned him,” the verse of
the wedding day.

Zohar, Achrei Mot 14:94-15:102-77%:7”> N °NR M0 990
Py
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The tzitzis passage warns against wandering after heart
and eyes. Read here as the faithfulness of Israel, the bride,
to G-d.
Numbers 15:39175:10 12712
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And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“So that and do all My
commandments.” In the next paragraph tizkeru is read as

you will remember

zachar, male: Israel as the groom toward the Torah.
Numbers 15:40°:170 72712
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that ye may remember and do all My commandments, and

be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Your desire shall be to your husband.” Used for Israel’s
single-minded longing for G-d.
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Unto the woman He said: ‘I will greatly multiply thy pain and

thy travail; in pain thou shalt bring forth children; and thy

desire shall be to thy husband, and he shall rule over thee.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
nowRa2 n”mR] (3-2,X) NPNa wrann .ﬂ”h‘)bﬂ\ .(M”np) R”n 2”wo %y
,19 .2 ,79p) 27021 (R ,79P K ,27 X ,20) RN R LR L,TONN N
3.2

X 7910 27y N12°9IN2

Kehot’s marei makom for these words (its note is below).
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Kehot’s marei makom for these words (its note is below).
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The words here quote Bereshit Rabbah 17:5; the passage is
shown below.
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“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

L[] [°] 772 [7] L1 9”2

22 TN AWITP 71292

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
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The words here quote Isaiah 40:5; the passage is shown
below.
Isaiah 40:5°77:"n 171°yw°
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And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The words here quote Isaiah 52:8; the passage is shown
below.

Isaiah 52:8°1:2717°yw°
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Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
Zion.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further: Or
HaTorah.
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170 7°¥0 °2 NIN TN "INR
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
MmN 9o mBHo P22 M0 RITY . . 17apn Cpa opa”

A72 990 77 NINDY
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
7700 573

N”Y0 1”°P7) D°wawn 'R n”yI)

Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

SWITR 'Y NI NPMIR — TOR2 17y 1N 1972 v T

(X 7"y77) RSN D PRAAD

Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

WITPY 13°2 19731 PR PRI 920 T 0°R Cow 13 J1am 1712”
B NPMIRD O IR IWR Y M0 NPMK LPPIY IN02 TN anon
SR Y DOVDWN

Poa°D mawrn 2vy

Kehot’s note points to where this is explained further:
Biurei HaZohar.
KEHOT'S NOTE
RPTTRD MR

2ONWITRR Mhynk nwyTe

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9] .(R,XY) B7aR Py

9207 PR ANAND
The words here quote Psalms 147:5; the passage is shown
below.
Psalms 147:577:1"1np 0°2°1n
9207 1K IN12N7 737271 17K 2173
Great is our L-rd, and mighty in power; His understanding
is infinite.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.1,mp 0°Pnn

SWOR SNTPN RITA 012
“On that day you shall call [Me] ‘my Husband.”” The
prophet’s image of Israel as G-d’s faithful wife.
Hosea 2:18n:2 ywin
792 799 *PRIPNTRYY "WOR PXIPR 170N KINTTD2 19
And it shall be at that day, saith the L-RD, That thou shalt
call Me Ishi, And shalt call Me no more Baali.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,290

40
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“Go out and see King Shlomo, with the crown with which
his mother crowned him on the day of his wedding.” The
Sages apply this verse to Sinai.

Song of Songs 3:11x™°:3 0°°wn 1w

o2 R TPLYY My MY Tona 1Y nian ArRM MNy
:12% nank 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Kehot’s note points to Mishnah Sotah 3:2 for these words.
Mishnah Sotah 3:2°2:%x 110 mawn
72 0K ARYR 17 03122 PINI I, UM YRR LWhAT A%
127 92 90X) AN DR 2778 RN 1YY 027 AN nR 27pn
OR .D°P0 DR AWRD DX ApY? 0XY (7 727R2) MR ,Apwn

1D LANMIN DX 22717 72 IR ARwn

He waves it, he brings it near [the altar], he takes a handful
and he turns it into smoke, and then the remainder is eaten
by the priests. He [first] gives [her the water] to drink, and
then sacrifices her meal-offering. Rabbi Shimon says: he
sacrifices her meal-offering and then gives her to drink, as it
is said, “And afterward he shall make the woman drink the
water” (Numbers 5:26), but if he gave her to drink and then
sacrificed her meal-offering it is valid.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

The Mishnah reads “the day of his wedding” as the Giving

of the Torah. The Alter Rebbe infers from it that Israel is

the bride.

Mishnah Ta'anit 4:8'1:"7 n°1yn mwn
Iy MYRND PRI 0210 02 P XD PR7na 12 1ivnY 127 K
JPPIRY 127 9032 nixgi® 0vPwY niia 173Y 0711937 0i°1 aX2
D717 NAID LTP7an 1YY 00900 92 .37 PRY n NR vhah KRy
LRI TPIY KD RW 703 ,NIRIR PO R .0O17122 NARINY NI
M7 WY .I0RYRI Y 10 L2122 TPy 1N OY .17 1782 ANy
7?2 310 IR (K JPwn) PPInn KU T DR AWK D00 A
.. DMY 2707 77T 80
Rabbon Simeon hen Gamaliel says, "Never were more joy-
ous festivals in Israel than the 15th of Ab and the day of
atonement, for on them the maidens of Jerusalem used to
go out dressed in white garments—borrowed ones, in order
not to cause shame to those who had them not of their own;
—these clothes were also to be previously immersed, and
thus they went out and danced in the vineyards, saying,
Young men, look and observe well whom you are about to

choose [as a spouse]; regard not beauty [alone], ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)
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PARAGRAPH 2
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42

"wn1 nws

“My soul longs, even pines for the courts of G-d.” Kalsah,
“pines,” is read as related to kallah, the bride’s longing.
Psalms 84:32:770 0°2°1n
PII7OR 28 13T 1031 °27 1 N1IENY WR1 MN?7D3 1903
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
3,79 0°%0N0

92291 "IN 1195

“My flesh and my heart pine away.” The same kalah as
bride and as longing.

Psalms 73:263172:3"y 0°2°11n

02157 0P PP "33 NS *3371 MY 17
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

25,3y 0°%nn

M0t Nt

Tizkeru, “remember,” is read as zachar, male: toward the
Torah Israel is the giver.

Numbers 15:40°2:1”1 72712

PPN DWTP DN NIERT?2"NK DO 12N 197
that ye may remember and do all My commandments, and
be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SRIW™ RAIR 772 KWTIP K72 RT PWPNR 1w non

The Zohar on Acharei: the Holy One, blessed be He, the
Torah and Israel are bound together. Israel are joined to
G-d through the Torah, which suggests that they receive
from it.

Zohar, Achrei Mot 49:296-50:305-1"87:10” M7 *INX 77 100
e

And Israel themselves are in two grades, corresponding to
the two grades of the Torah, the disclosed and the undis-
closed. To all who have been circumcised and stamped with
the holy impress, we impart those things in the Torah which
are on the surface, the letters and the plain contents and the
precepts, and no more. This is indicated in the words, “He
telleth his words to Jacob”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

Whoever gladdens a groom merits the Torah, which was
given with five voices. The measure-for-measure reward
suggests that the Torah is a groom.

Berakhot 6b:30°7:11 m312

TN IR 793 7 12 YUY 227 MR 7370 1 nnn ox)

2P > 20 N2 W il v mRIw L nivip nenna
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U9y
If he does felicitate him, what is his reward ? R. Joshua b.
Levi said : He is worthy of Torah which was given amidst five
"voices"; as it is said, "And it came to pass on the third day,
when it was morning, that there were thunders and light-
nings and a thick cloud upon the mount, and the voice of a
horn exceeding loud... and when the voice of the horn waxed
louder and louder, Moses spoke, and G-d answered him by a
voice" (Exod. xix. 16 ff.).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PARAGRAPH 3
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44

45

N1 1°017°K 1127 9N

A parallel discussion of betrothal (erusin) in the commen-
tary on Tehillim.
KEHOT’'S NOTE
.UnMN *Y 271 17990 — NP0a . LAN Y TR D0 AR

WP Nyavn

It adds that through the ring “he forbids her to the whole
world.”
KEHOT'S NOTE
.70y $9% 10X U7 7°0I DW 1790 703

LY NN P wnn

It explains that betrothal forbids her to all the world so that
she is separated and set apart for him, while through mar-
riage she is bound entirely to her husband.
KEHOT'S NOTE
nNWADIA M 07y 37 MI0IXR 1PO1PR YUYW waan oW 179N nPnoa
L1292 17°02 IR . 12Ya% 213 nTayIwn 170 PRIV U3 AP NPT
T

PARAGRAPH 4

46

47

48

NPWNRT2°02 N2

That passage quotes the Ramaz: PaRDeS corresponds to
the four worlds, sod to Atzilus and pshat, remez and drush
to Beriah, Yetzirah and Asiyah, the “worlds of separation,”
which the Torah repairs so that they too become nullified
before G-d as Atzilus is.
KEHOT'S NOTE
LK LR? R 70 NPWRI2 NPTIRDY LA L1802 DUYR pnya won

2°yawin no Mobn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”7?}{ nno) InIpPnan

27yawn o Mabn

The opening of Patach Eliyahu in the introduction to
Tikkunei Zohar: “Malchus is the mouth, and we call it the

likuteitorah.com/likkutei-torah/vezos-haberachah/2/
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Oral Torah.” The source of the pairing of the Oral Torah
with Malchus.
Tikkunei Zohar 17a:16-171°-1"10:X 1> 9117 °1pN
LRORPW RYINT 77123 KPP RYTT TOM LRT RIPN2 RMIPNRI
™32 MR RDIAT RO TI0™ PP 1PN T N2 .RDIA NIXAN
Tawnn PR R0 KM L0R 1P 27Yaw 77N .19 Mobn LR
5 MIINDITF 2°N3 1PN 1PRR DY Lpan 290 131 XA 1102 a0n
JA7PRR
Constantinople, 1740 (CC-BY-NC)

The Talmud reads “the word of G-d” as halachah. Used
here to show that the Oral Torah is G-d’s revealed speech.
Shabbat 138b:11x”:2 1”%p naw
IR T —"R 277, YR M — " 2T ,.'I;'?f! t—"n"27

William Davidson, Vocalized Aramaic (CC-BY-NC)

MuPw o0 "2

“The word of the king is sovereign.” Speech is the instru-
ment of kingship, linking the Oral Torah to Malchus.

Ecclesiastes 8:4°7:'n n>ip
TPYATIR 271K T 1I0PY 170127 KD
Forasmuch as the king’s word hath power; and who may say

unto him: ‘What doest thou?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.7,mnbnp

Ton TRy aown T
The commandment to appoint a king, read here as Israel’s
acceptance of G-d’s kingship.
Deuteronomy 17:157v:1”> 0°727
T2y YD IS 3 92 TR M M MWK T7n Ty 2w Diw

NI PIRTKD WK 121 ¥R 772y nn? 200 KD 7n
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,1 0727

122y7 TAN 212 AN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o] .(% ,7% R ,13) M

125¥7 NN 2N3 19°0K)

A single flawed letter invalidates tefillin or mezuzah; the
Talmud says this teaches even the thorn of a yud. Used to
show that the exact form of the letters is essential.

Menachot 29a:16-1817>-1"1:X 1”2 NNIA

:29y7 AR 2N 19BRY N DR W MY MR NPwID nw
M1 R TP DW ARIPD KOR 19783 K? 27 IR 77107 29 0K RVWwD
55 37 PR 7T 27 AMRT 27 MR I 277 TTRIP KPR RLOWD
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737192 IROWR AR 72100 PMMA YIIRD 717 AP0 DM PRY MR
1772 K71 97K 2108 19777 w3 *71 Dw 150 2p°1 AT 297 1onwn
21 9% wAER CTPT? MR 2PY° 237 RNT 37T 1000 0P nwnan
MR W 12 P NWI OX 1377 WD R Pw 1910 P71 AT 17

... WD VP

Wikisource Talmud Bavli (CC-BY-SA)
1999ANN NPT 1900 PRy

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

.aw™n
NP2l ANInR RN%IN
Kehot’s note points to Zohar II, 121a for these words.
Zohar II, 121ax ,Xop 27m
KEHOT'S NOTE
N LRDP 27t

alvd=-FRuiel=lai~R fakimbi
The Zohar says the Torah comes forth from Chochmah,
the root of the Written Torah.

Zohar, Mishpatim 19:494-4991”3n-773Nn:1™ D°VOWX M1 120

Y77 ROMa NPY 09N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.aw™n

0% QW 2 DY
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.K”Y0 ,2° 130N

071 QW 2 DnRY
The Talmud reads shamayim as sham mayim, “there is
water.” The Written Torah, from the sea of Chochmabh, is
“heaven.”
Chagigah 12a:5-6"1-"11:X 27> 7230
17 APRY TR 0P X723 0127 MY 221 MR AT 37 0K
ﬂ'?"? NI o NI L, 1N ,TlTvP"ﬂ‘lY IR ,1;‘['31 R TN D??;T?
JPIRT NRY DWW DR D’?b?i X2 NPWRI2” 12037 — 7N DY
— "ITZH'I ,':'l[lfﬂl IR ,”1-'[31 N anoa YARm” 22027 — ﬂﬂ:l N
i D’Pﬁ{s 'I?gN’l” :2°N07 — 99K 0N B 5y ﬂgfﬁi” 12027
nTn ,7ann Cae '?S] nanan D’Pﬁ{f 19717 :2°027 — 071 1 R
. O AP 5701 27 Y 12037 — 1972 N o
William Davidson, Vocalized Aramaic (CC-BY-NC)

o817 OyYn oY 17Ta

The maamar the Alter Rebbe himself cites for shamayim
as sham mayim, the Written Torah drawn from the sea of
Chochmabh.
KEHOT'S NOTE
LT,AY RN
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“I will make your windows of kadkod.” Read as kad kad,

twenty-four twenty-four, the twenty-four books of

Scripture.
Isaiah 54:122™:7"1\7°yw°

TRN™IANT 121237021 MR “33K7 T R 1572 At
And I will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

oY By 1T

Rivkah came out “with her pitcher on her shoulder.” The
pitcher (kad, twenty-four) on the shoulder, the back,
shows that Scripture comes from the back of Chochmabh.
Genesis 24:15170:770 N°wX12
“12 X127 777 WK NRYY P37 MM 1277 7P 070 XITAN
SRRy 772 D3N TN 1M NK nn
And it came to pass, before he had done speaking, that, be-
hold, Rebekah came out, who was born to Bethuel the son of
Milcah, the wife of Nahor, Abraham’s brother, with her
pitcher upon her shoulder.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

LT P09 Y DR NP R Y ,70 NOwRI2

“He shone forth from Seir to them,” in Moshe’s blessing.
Seir is read as se’ar, hair, with a yud inside.
Deuteronomy 33:2°2:3"% 0°737
N3 MNXY TIRD I PRIA 17 PYER M K2 PR N MWKM
:in% N7 UR 100 UTp
And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Talmud reads “He shone forth from Seir” as G-d offer-
ing the Torah to the children of Esav before giving it to
Israel.
Avodah Zarah 2b:1227°:2°2 717t T2y
30 oM 2920 K91 119 nn1 0av3 0%y P 11927 D% 0niR
:2N2 7P Py M K3 200 N MR 0T 7097 MR
?7IRD2 °Y3 KM PP °¥3 RN 7N K2 1aonn AioR”
William Davidson, Vocalized Aramaic (CC-BY-NC)
“King Shlomo made himself a palanquin.” The Midrash on
this verse is listed for the subject of Sinai and Seir.
Song of Songs 3:9'0:’) 0w W
103290 >3y Mo Toud 17 Ny 111eR
King Solomon made himself a palanquin Of the wood of
Lebanon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“I am the man who has seen affliction.” The Midrash on
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this verse is listed for the same subject.
Lamentations 3:1°X:’3 712°X
N2y VIV *3Y TN 1237 "I
I am the man that hath seen affliction By the rod of His

wrath.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WP PAn YN
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
170, MIR R7RN

[278p 21 . . 300 Payn ]

Most of the sources listed in this bracket are copied there,
in the commentary on V’zos HaBerachah.
KEHOT'S NOTE
710 217 PNYI OWT 27K 2ANK Y 1992 NUMIR IR

One of the places the bracket lists for further study of
“from Sinai He came.”

Berakhot 33ax 3 n1372

PARAGRAPH 5
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One of the Talmudic passages the text lists on “from His
right hand, a fiery law.”

Sotah 4b:1611v:2 "7 M0
P2 2°N37 ,11°27 TYND 7790 9272 19°DR (RPW 727 727 TINR KPR
D373 PY AT T3 KD — *in% N7 UK
William Davidson, Vocalized Aramaic (CC-BY-NC)
One of the Talmudic passages the text lists on “from His
right hand, a fiery law.”
Yoma 53b:31:2 371 R
MR PIAK? NiY0R WY Y°02° 0% ,2PENnT 237 b XN
oyRY DM Penn RPY 49 IR 12 Ay K oxy ,0i%Y 10 73
N7 R IP0M” RRIY PRS2 0RY 170 99T 1N nR
A0 12370 APK 778 PID7” mik N
William Davidson, Vocalized Aramaic (CC-BY-NC)

One of the Talmudic passages the text lists on “from His
right hand, a fiery law.”

Berakhot 62a:4"7:X 270 nN1372
TIADY *38n X2 MK 7ORDYI XX PRI2 TAIRR PR MR Vi8R
SR T30 72 92 NP1 MY DT UK AR MK PR e
A2 WIPY *38m MY ©RY 12 iRy >3 .Np? N3y XN %o
LTIIN RYY A2 AN 2388 N PR 92 173 27.1°7°n
Why should we not wipe with the right hand but only with
the left? Raba said : Because the Torah was given with the
right hand ; as it is said, "At His right hand was a fiery law
unto them" (Deut. xxxiii. 2). Rabbah b. Bar Hannah said :
Because it is near the mouths. R. Simeon b. Lakish said :
Because he binds the Tefillin with it. Rab Nahman b. Isaac

said: Because he points to the accents of the Torah with it.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The Talmud explains why the Torah was given to Israel,
reading “from His right hand, a fiery law for them.”
Beitzah 25b:71:2 175 ¥"2
107 °181 — PXIP77 MR 7103 1R 18N R 2T MY KN
M2 WITRT 0K N DT WR 1m0 DRYNY? 27 927 Kan 1Y
19X DY DI°NT MRT RDR WK NT 077 INIRY 1970 IR NN
T IR 93 PR — PRIRYD 7R mIm (KD) RonRY WK —
.0°302 Tiny? 171
William Davidson, Vocalized Aramaic (CC-BY-NC) o l '

N7 WX 2PN

“From His right hand, a fiery law for them.” Read here as
the Oral Torah (das) drawn from Chochmah through fire,
the power of contraction.
Deuteronomy 33:2°2:3"% 0°737
N33R 0K TIRD I $OEI 07 TYER MM K3 20N 7 WK
:in% N7 UR 0 U
And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NWN32 W7301 RM1132 7992

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
°19% 95 DX VRMIN2 TURA RWR2 w257 CPn aw .(2 ,71%7) TR M
.[5] 7R3 wrno PR

NWN32 w5201 RMI12 1773

The Idra Zuta describes something that congeals by wind
and is pressed by fire. It illustrates how fire gives the fluid
“water” of Chochmabh a fixed form.

Zohar, Idra Zuta 36:172-39:183-2"yp:1"2 XuIt RTINT 7717 190
»ap:vo
WX "DW9

“Its flashes are flashes of fire,” said of love that is strong as
death. The fiery love of the soul below that arouses the fire
above.
Song of Songs 8:6":’11 01w "W
YR N20X N MyTD AYinrty onind 9277%y onind vk
(NPT UK "BYN PR TXIR PINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

LTI 1 RO2T? TIRN YRR K2 WRY ANY

Although fire came down from heaven onto the altar, it is
a mitzvah to bring ordinary fire as well. A model of the hu-
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man effort that draws the response from above.
Eruvin 63a:15170:X 3”0 1217y
7Y 1K 32 107 KD IR YUK 027 :X2IN KT ?XY 1102 RPN
Dy WK 1797 10K 212 107 WATT 2RN 127 YR 2192 197 1Y
.vivTn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

R ,30 Py

%3191 19N *12 a0
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
7% DY 771w 1R w’nd1 — 0°1090 RD man” 57y (1 ,X) Rp™
.[5] .[1mom

“And the sons of Aharon the kohen shall put fire on the al-
tar.” The fire kindled in every Jew comes through Aharon.
Leviticus 1:7°1°R Xp"
SWRT-2Y 073Y 19131 12R72Y WX 1720 1IN %32 03
And the sons of Aaron the priest shall put fire upon the altar,

and lay wood in order upon the fire.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

YR XD NNTD

“This one shall be called ishah, for from ish she was
taken.” The cited maamar reads both words as esh, fire,
with a hei or a yud.

Genesis 2:23372:2 n"wR12

2 WK K12 NNT? 13 T3 "BEYR DY DYST NNT OTRT TR
NN WK

And the man said: ‘This is now bone of my bones, and flesh

of my flesh; she shall be called Woman, because she was tak-

en out of Man.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

S1Pann 1omn
“And His right hand embraces me.” Read as the encom-
passing light of Sukkos that holds the soul fast.
Song of Songs 2:6":’2 0°1°wi1 W
2IPINR 11707 WRA? NAn 19RHY
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

JgL,awrne
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The Talmud reads “all your children (banayich) shall be
taught of G-d” as bonayich, your builders: Torah scholars
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build the world.
Berakhot 64a:147>:X 770 N1>72
7 TRY I0TIN "3R? 31 DY T KPR TR R0 N
Y OOX Ry TR MY 9na ovey 1y Yin
Y17 277 230 TwRAR IPPOR N N2 1yn? .92 0iPY K3 113IR
7oi2W3 1y N 79727718 Y
"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
27PN LR L,T0 MIon2

N”12 ONR 0°12
“You are children to G-d your G-d.” The proof that Israel
are called “children.”

Deuteronomy 14:1°:77> 0°727

DPPY T3 ATIR WPNN) NN K 0ERN M2 DN 0

:I'I?g'?

Ye are the children of the L-RD your G-d: ye shall not cut

yourselves, nor make any baldness between your eyes for

the dead.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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SM12RT NyI2 N92

The Kehot note gives this Kabbalistic work as a source for
the saying “a son is his father’s leg.”

Yevamot 3a:2-4"7-°2:X "3 nn2°

RN AT UMD RN RPTIN 22 PR 2007 W RIT TNT

P2 RP30 RYITH XNRT RNPR 22 NIRRT RAYD gy >

NINR RN ,RDNOR 0K 7IRT TR !’110;‘? R mm_{? ’;Jj"_?
ARUR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2P0 L(3,2°) 00127 BPY ompn APTIN R L3 NIN2Y ARTY L2750 abR nav
.[9]

SM12RT Ny72 X792

The Kehot note points to Tosafos here for the saying “a
son is his father’s leg,” the complete bond of son to father.

Tosafot on Yevamot 3ax °x nna° 5y maoin

Sn8DM R 7Ry

“Whom do I have in heaven, and besides You I desire
nothing on earth.” The complete nullification of will that
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makes Israel “children.”
Psalms 73:25772:3"y 0°7°1n
PRI "NEDND Ty DMWY 700
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Which a person shall do and live by them.” Read as the
mitzvos giving life to the Oral Torah.
Leviticus 18:571:1 X7p™
I 712 °M DT¥T BOX APY? WX "YRYRTNK) NPT NN DNTRYh
Havayah
Ye shall therefore keep My statutes, and Mine ordinances,

which if a man do, he shall live by them: I am the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.[5] .99% Pna Pnnznn PR” 2200 KD ol . ,00 RPN
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The note refers there for the reading of “Vehasi’enu” as
nisuin, marriage.
KEHOT'S NOTE
L7197y 0°727 .2 ,Am7 19w’ N7MIR IR

191°N0 237 1MNd

The Zohar speaks of “the most hidden of all hidden,” the
concealed level above Chochmah. Here it is the chuppah
over groom and bride.

Zohar I, 2ax ,2 x"mt
KEHOT'S NOTE

2”221 R ,ARYM

17no qwn nwe

“He made darkness His hiding place.” The level so con-
cealed that even Chochmabh is only a glimmer of it.
Psalms 18:1227:1”> 0°9°11n
:DORPNY °2Y D27N2YN AN30 1°N12°20 1IN0 qWn Ny’
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2, ooonn

newy mnaona ad

“You made them all with wisdom.” Read as Chochmah

likuteitorah.com/likkutei-torah/vezos-haberachah/2/
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counting only as “making” relative to the level above it.
Psalms 104:24773:77p 0°%°11n
IR YIS TSR [Py MRan3 092 M Pye 121
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
SR 3t e ap®

12I0 Ta0 Bo By

“For over all the glory there shall be a canopy (chuppah).”
The subject of another maamar on the chuppah as an en-
compassing level.
Isaiah 4:5°7:7 177°yw°
TN AN TP opb Y NIRRT 1onTe2 Py m X
BN 1332372y °3 N7 e
And the L-RD will create over the whole habitation of mount
Zion, and over her assemblies, a cloud and smoke by day,
and the shining of a flaming fire by night; for over all the
glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o DY 1N wawns

“As the groom rejoices over the bride, so will your G-d re-
joice over you.” The subject of another maamar on the
chuppah.
Isaiah 62:51:270 V1°yw°
oy wor APy 1N imy 7712 MPY° mPIN2 Mana Byad
TRR
For as a young man espouseth a virgin, So shall thy sons es-
pouse thee; And as the bridegroom rejoiceth over the bride,

So shall thy G-d rejoice over thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mrn mawnna Twyn o

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ST 9% VD

1n5MN3a 1210 Pyl

“Their end is wedged in their beginning, and their begin-
ning in their end.” Used to show that the highest Will is re-
vealed in the lowest level.

Sefer Yetzirah 1:7°1:’X 717°%° 190
nambws 19902 INPIM 1NPAN2 1990 YIYA R 92 MT°ED Ty
9910 1INKR 717 TAR 21991 21w 19 1°RY TO° IR NPnaa 7Iwp
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The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

98 1970210510 . . 19N 190 P

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
"R 7D D

PARAGRAPH 11
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“The world stands on three things: Torah, avodah and acts
of kindness.” Here they are the three lines, matching the
three festivals.

Pirkei Avot 1:2°2:°R M1aR mwn
YR 9y MR 190 NI LAPITIT DRI W o7 pUTEd 1ivnw
10700 M2 03 PY1 171297 P¥1 17IRT By, iy o7iva 00137

Shimon the Righteous was one of the last of the men of the
great assembly. He used to say: the world stands upon three
things: the Torah, the Temple service, and the practice of
acts of piety.
Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

100 TSP PR NPT T AN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
o] .(27y0 ,0yp) a7m

101 TP N ISP A menanY

The middle bar of the Mishkan “runs through from end to
end.” Applied to Torah as the middle line.

Exodus 26:28M172:1”5 mnw
SNSRI MERIIR 1130 DWIRT TN 1T 1M
and the middle bar in the midst of the boards, which shall
pass through from end to end.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
102 (27°y 1797) WA R

The Zohar passage the text cites for the union of groom
and bride after the chuppah.

Zohar, Vayigash 6:57-7:6710:1-171: w3 9717 7800

PARAGRAPH 12
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“Turn away from evil and do good.” The service of the ser-
vant, who accepts the yoke of Heaven.

Psalms 34:157°0:7"% 0°%°nn
21977 DI Wp2 2iv Ay ¥ 110
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Depart from evil, and do good; Seek peace, and pursue it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

104 | The Talmud reads the verse as the Torah being the inheri-
tance of all Israel.
Sanhedrin 91b:181”>:2 X”% 1°77710
2193 399D ,TomPn Bn 1070 VIR P2 i1 MmN 17N 27 MK
2apye nbip MY Awh 1P MY A7RY NRIY PniaR nPnan
X2 72 K17 27 0K NPWRID "2 NYEn DRIRY P07 Ko nwin
T2y 19°DR TR vBR NP0 Yiing P2 :XT°0M 1y "27 MK
72 Y7 MWRIY L INIX PR K vynay
William Davidson, Vocalized Aramaic (CC-BY-NC)

105 apY° NDIR W TR 1P M 1IN
The opening verse, now read as the Torah coming as an
inheritance even to the “congregation of Yaakov.”

Deuteronomy 33:4°7:3"7 0127
3Py NPIR AYIN AYh 177mE 1R
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

106 0o% 1N naLy

“On the eighth day it shall be an Atzeres for you.” “For
you” is read as the flow reaching every Jew.
Numbers 29:357”7:0"3 1272
AN X7 772y NOXPR"23 03P N N13Y "Ry 012
On the eighth day ye shall have a solemn assembly: ye shall
do no manner of servile work;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

112,05 9372

PARAGRAPH 13

107 ©”20 *° NIN N”INR 9202 2 1773
Or HaTorah quotes Me’orei Or: inheritance is Chochmah
and Binah of Z’eir Anpin; an heir “enters in his place,”
and so the rise of one partzuf into the place of another is
also called inheritance.

KEHOT'S NOTE

n»hy 197 ,1Ipn w1 1°NNN D037 P AW ,R™T 20 Pl e

9% R*IT 270 D1 1w W 5y 11D w0 TP 17020 DIpna 180D

92712 .20°0 %Y 1IRT ’D IR .19V 0727 N7TIR — UR7Y K707 177TRA
a2y

108 onN 0°12

“You are children to G-d your G-d.” All Israel, Yaakov in-
cluded, share the son’s inheritance.

Deuteronomy 14:1°:77> 0°7127
02°1°y 1°2 AR MR R TTANN XY 0°RYK ‘P onk 0013
:nn?

Ye are the children of the L-RD your G-d: ye shall not cut
yourselves, nor make any baldness between your eyes for
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the dead.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

n7pha RNONT PAYM

Or HaTorah discusses the Arizal’s teaching on “He estab-
lished a testimony in Yaakov,” and quotes part of this pas-
sage in Devarim.

KEHOT'S NOTE

AR .A9P°2°%y 5HP’1 N”MR2 PNyl .2 ,7°9 R¥% N7MIR IR R e

199 0927 N7ITIRD K22 1RO YU PR Y P2 N7MIR OA

apyea My ap"
“He established a testimony in Yaakov and set a Torah in
Yisrael.” The Arizal reads “testimony” as a mere glimmer,
given to Yaakov, and “Torah” as the essence, given to
Yisrael.
Psalms 78:5':11”y 0°2°1n
DS]"ﬁ.'l‘? A°NIRTNR MY WK ‘?}ﬁjp?; o 77IM 2py2 MTY opN
077127
For He established a testimony in Jacob, And appointed a
law in Israel, Which He commanded our fathers, That they
should make them known to their children;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

771N PynRbw mRon mban
The Midrash says the Torah is the “fallen fruit” of the
Supernal Wisdom: only an unripe, lesser part of it.
Bereshit Rabbah 17:5’7:1 127 n°wx"2
- X377 099 N33 ;090 - X123 NP2 5w - ANt nban ...
D393 - 9yn Dw TR N9 PRI MY AP0 PAR 37 .Naw
17N - 79y Pw non noaa snn

“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

1IN TRYRRY non nivan

The second place in the Midrash, given in the Kehot note,
where this saying appears.
Bereshit Rabbah 44:171°:771 127 N°wx"2
- PMYN M1 0PN - AR MY L,NPY - e mvan ..
,nn 2aPa - ahyn Sw IR MBI NN A70IR PPAR M LNaw
NI AP N3MWR MR AN LATIN - IPyn B anon mban
LKA PRNM 23T PIRD (3 PR°IT) 2°2N37 522 0 AR PRy
L2173 .N0IPNY 01X PRI DY DRy AW T N ,vwn
X7 ,0°0377 O°WYY AIND MR N0 27 1137 R0 7 e N
DOWOWR INR 1271 .PPYORLIVOR DY) RD L,N57OR 0w
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“It was as the sun was setting, and a slumber fell upon
Abram, and, behold, dread, a great darkness, fell upon him”
(Genesis 15:12). “It was as the sun was setting, [and a slum-
ber fell]” - Rabbi Yehoshua of Sikhnin said in the name of
Rabbi Levi: The beginning of downfall is sleep, as when one
sleeps one does not toil in Torah study, when one sleeps one
does not do any work. Rav said: There are three kinds of
slumber - the slumber of sleep, the slumber of prophecy, ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

STIPR D RRNa
The content of the Ramaz on the hidden light is set out
there.
KEHOT'S NOTE
Y 2 990 RPN 07K 03 AR 9727 10970 R Y 17'?3 ’D N”MIR2 IR9
LK LA TINNRY °D 9°Y% 03 75t .uyan

2w a7

“How great is Your goodness, which You have hidden

away.” Applied to the hidden light, the essence of

Chochmah revealed on Shemini Atzeres.
Psalms 31:20°3:X”% 0°%°1n

[0 °32 733 72 0002 N7YD PRP NIDSTIPR 9071 M

Oh how abundant is Thy goodness, which Thou hast laid up
for them that fear Thee; Which Thou hast wrought for them
that take their refuge in Thee, in the sight of the sons of
men!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(27y 77°77) ornam ’p A’m2

The Zohar: on the eighth day is the joy of the Torah, when
everything is one in Yisrael.

Zohar, Pinchas 7:26-9:34772:’0-173:t 01119 77t 790

PARAGRAPH 14
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“For over all the glory, a canopy.” The subject of another
maamar on betrothal and marriage.

Isaiah 4:51:7 771°yw°

N M TOY) OB 1Y IXRTIY) YT 1onTP2 By o K

BN 113372372y *3 MY e

And the L-RD will create over the whole habitation of mount

Zion, and over her assemblies, a cloud and smoke by day,

and the shining of a flaming fire by night; for over all the

glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The Zohar says that on this day Yaakov is at the head of the
joy. Explained here by Yaakov becoming one with Yisrael.

Zohar, Emor 45:2891797:7172 71K, 190

On this day Jacob is at the head of the rejoicing. Therefore it
is written: “Happy art thou, O Israel, who is like unto thee?
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(Deut. 33, 29).
The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 15

"8 *5 P nwRY
“And I will betroth you to Me forever.” The subject of an-
other maamar on betrothal.

Hosea 2:21x72:2 yuii

DRI TONN VIYRD PTE 2 TAYIXY DPIY? 2 AL
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-

ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19 mon? 27
“It is better to take refuge in G-d than to trust in man.” The
opening words of another maamar cited here.

Psalms 118:8°n:mp 0°2°1n

:DTN2 Tvan 12 nion? 2y
It is better to take refuge in the L-RD Than to trust in man.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

120 Tranw ne

“For the fragrance of your good oils.” The opening words
of another maamar cited here.
Song of Songs 1:3°3:°k 0°1°wi 1w
TN NIPY 12°0Y T PN 1Y 07310 T
Thine ointments have a goodly fragrance; Thy name is as
ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

121 TPOR o 0y
“The eyes of all look to You.” The opening words of anoth-
er maamar cited here.

Psalms 145:151°0:71"np o°%°n

:iRY2 0P98°NR 07771011 TAKY 2R IR POy
The eyes of all wait for Thee, And Thou givest them their
food in due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

122 m2an 1 273w nTaya

The Sages call prayer “the service of the heart.” Here be-
trothal and marriage are applied to prayer.
Taanit 2a:118™:X *2 n°3yn
232 17397 DIPOR M DX MNP 0T — 71PENIT T2 Ky
22121 .77797 3t IR M0 — 292 KUY NIy KOO APR ,D220%
JeApPmY 1% RY2 023X 0N *ANIY” N2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X ,20°%n
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The law of a young woman’s vows. The subject of a maa-

mar in the portion of Matos cited here.
Numbers 30:4°7:°7 12712

H171933 3 1732 70K TOKY M2 773 N3 N

Also when a woman voweth a vow unto the L-RD, and
bindeth herself by a bond, being in her father’s house, in
her youth,
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

PARAGRAPH 16

124 TPANRAP DPRynan
“From the depths I call You, G-d.” Read as prayer from the
depth of the heart, the teshuvah of the Ten Days of
Teshuvah.

Psalms 130:1°x:%”p 0°%°11n

TPARTR DOpRYRn NivYRT Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

125 T DR DY
“And you shall know G-d,” which follows “I will betroth
you to Me.” Knowledge as the intimate bond of marriage.

Hosea 2:22275:2 yvin
Havayah ny ny1,) namga *? 7y
And I will betroth thee unto Me in faithfulness; And thou

shalt know the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

126 N”D% NWN %W N°RMN

“And you see among the captives a woman of beautiful

form.” Read in another maamar as the soul captive in the

body.
Deuteronomy 21:11x%:X”> 0°7127

:MYX? 97 NNR?1 A2 NRYM IXA"NDY YR 382 XY

and seest among the captives a woman of goodly form, and
thou hast a desire unto her, and wouldest take her to thee to
wife;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

127 N9y 199N R12N VNN
“Afterward you shall come to her and be her husband.”

The stage of marriage, Ne’ilah and nefilas apayim.

Deuteronomy 21:1327°:8”> 0°7127

“NRY PARNR AN A2 1IN T9YR AW N2nyTny 1Tom
YR 77 MM ANPYIN PR 12N 12 IR DB 17 K
and she shall put the raiment of her captivity from off her,
and shall remain in thy house, and bewail her father and her
mother a full month; and after that thou mayest go in unto

her, and be her husband, and she shall be thy wife.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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128 NWN *wD1 1 979N
“To You, G-d, I lift up my soul,” the psalm of nefilas apay-
im. The soul given over entirely, the higher teshuvah.
Psalms 25:1°X:71”2 0°%°11n
RPK WD TR NT?
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“His left hand is under my head.” The left side, the light of
Imma, in the Ten Days of Teshuvah.

Song of Songs 2:61:’2 0°7°Wi1 W

2IP20R 177 “WRA? Nan ioRh
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

130 27y P77 AR 2 Y

The Zohar: on Yom Kippur all the ascents are through
Imma.

Zohar, Emor 38:202-40:2261757:"1-277:11"% 1InK 71t 990

131 =12 P2

A Kabbalistic lexicon, cited by the note with the Zohar as a
source for reading Binah as ben yah, “son of Yah.”
KEHOT'S NOTE
.[3] .(R”¥D ,30P) 2”1 .1°0 ,2 NIR R”RN

132 i Ry =]

Binah is read as ben yah, “son of Yah.” The level of the
“son” in teshuvah.

Zohar, Nasso 5:60-63170-"0:"11 w1 ,71171 190

133 723w 12Wwn
The Zohar reads teshuvah as tashuv hei, “the hei returns.”
Zohar III, 122ax ,20p »m

KEHOT’'S NOTE
X ,20p m

134 71 1703’1 2N n2wn

It speaks of tashuv hei in relation to the yud; the note says
the wording given here was not found there.

KEHOT'S NOTE

RAi IRD W”n2 ST ,T71 2237 1 1wn (070) MWD NIy RMIRD2 Y

o] .y .(2,n) pRapro

135 N2°% 11302

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
JS5R N APTa anIPna™n
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136 N2°% m1v2

Patach Eliyahu: “Binah is the heart.” The depth of the
heart as the level of Binah.
Tikkunei Zohar 17a:17-19v”°-172:X 1> 977 *1pn
TR PYY .Pan 250 m21 RAD 03 R 1awnn AR RN Rmn
.Mo%n N5 AR PPy N5 APOR Y MInoaT* 2°nd 1N
R”1) "9BNT RNDPIP PRI LNTINR NPWRIAN TR MNR* 7000
IR WRT RP IRT RP T IR 1On* .(09AN0 nan K97 RNopIp
R L(MDIXT K71 MBI MWPINTI RIPRT VPR AR LMPORR
7P RIT2 227NK XI9OKRD PURT
Constantinople, 1740 (CC-BY-NC)

137 n°2 Ma2° Anona

“With wisdom a house is built.” The light of Abba
(Chochmah) building the “house,” the Oral Torah, on
Shemini Atzeres.
Proverbs 24:3°1:772 *7wn
20 AN N7 M3 M3
Through wisdom is a house builded; And by understanding
it is established;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Yaakov journeyed to Sukkos and built himself a house.”
First Sukkos, then the house: Shemini Atzeres.
Genesis 33:171”2:37% n*wr13
"oY RIR 1277y N3D ARy 1mapn?1 n72 92 127 1nd0 ¥o1 2pyN
:NI2P Oipna
And Jacob journeyed to Succoth, and built him a house, and
made booths for his cattle. Therefore the name of the place

is called Succoth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“House of Yaakov, come, let us walk in the light of G-d.”
The light reaching the whole “house of Yaakov.”
Isaiah 2:51:217°yw”
’119IR2 1271 137 2py° N2
O house of Jacob, come ye, and let us walk In the light of the
L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Midrash calls the Torah the “fallen fruit” of the
Supernal Wisdom. Discussed in Iggeres HaKodesh.
Bereshit Rabbah 17:5’7:1 1127 n°wx"2
- X271 090 NP2 50190 - X121 N APY - Nt nvaN L.
5153 - 19yn Bw 7R 09211 :PNAN T AP0 PAR C27 .nav
AN - 79y Dw 7100 NP ;anan
“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and

does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“With all my heart I have sought You.” The arousal that
reaches the depth of the heart.

Psalms 119:10:0”°p 0°%°1n
STRIgRN BWAOR AYTT 22723
With my whole heart have I sought Thee; O let me not err

from Thy commandments.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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