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T H E  B I G  I D E A

G-d hides Himself on Rosh Hashanah the way a father hides from a wise son, only

so that we will seek Him and the revelation of Sukkos will bring Him greater joy; on

Shemini Atzeres He gives us His own crown, the Torah, and the acceptance of His

kingship is gathered in for the whole year with a joy so deep it stays inward.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

T H E  M A A M A R  I N  B R I E F

The Torah calls Sukkos “a festival to Havayah,” a festival that brings joy to G-d Himself. To explain how

G-d can rejoice, the Alter Rebbe uses the verse “A wise son makes a father rejoice”: a father hides to see

whether his son understands that the hiding is only so that he will be sought. So G-d conceals Himself

on Rosh Hashanah, the day of judgment, so that we seek His face and His revelation on Sukkos brings

greater joy. Sin can hide only G-d’s inner dimension, His inner will, not the outer life-force that sus‐

tains everything. Man too has an outer and an inner dimension: “bending the knee” is mere acknowl‐

edgment, while “bowing down” is the nullification of the whole self. The days from Rosh Hashanah to

Yom Kippur raise us from the first to the second; through teshuvah G-d’s inner love is revealed on Yom

Kippur and shines openly on Sukkos, as the sukkah, the esrog and the lulav show. Shemini Atzeres,

Simchas Torah, goes higher still: G-d gives His crown, the Torah, and the acceptance of His kingship is

gathered in for the year with an inward joy (gilah) held within awe. An abridgment closes the maamar.

O U T L I N E

1 Joy for G-d: the wise son

Sukkos brings joy to G-d; like a father who hides from his wise son, G-d conceals Himself on Rosh

Hashanah so that He will be sought and revealed with greater joy on Sukkos; the Priestly Blessing read in

this light.

¶1–3

2 What sin hides, and two kinds of submission

Sin hides only G-d’s inner dimension; in man, too, bending the knee (acknowledgment, Hod) differs from

bowing down (nullification of the self, Netzach), and bowing itself can be outer or inner.

¶4–6

3 From the days of awe to Sukkos

The service from Rosh Hashanah to Yom Kippur raises us to full bowing; through teshuvah G-d’s inner love

is revealed, and the sukkah, esrog and lulav bring it into open joy.

¶7
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4 Shemini Atzeres: the crown of Torah

On Simchas Torah G-d gives His crown, the Torah, higher than the revealed face; the acceptance of His

kingship is gathered in for the year, and its joy is inward gilah that holds awe and love together.

¶8–9

5 Abridgment

A summary of the whole maamar, adding the nesirah of Rosh Hashanah, the joy of revealed mochin on

Sukkos, the crown above the intellect, and the three crowns of kingship, priesthood and Torah across the

season.

¶10–16

K E Y  C O N C E P T S

The inner and outer dimensions (pnimiyus and

chitzoniyus) פנימיות וחיצוניות
G-d’s outer dimension sustains all things and nothing can

hide it; His inner dimension, His inner will and love, is

what sin conceals. In a person, too, outer service is be‐

haviour and inner service is the will itself.

Bending the knee and bowing down (kri’ah and

hishtachavayah) כריעה והשתחואה
Bending the knees, which are “outside the body,” is ac‐

knowledgment that leaves the self standing; bowing the

stature and the head, the seat of Daas, is the nullification

of one’s whole will before G-d.

Concealment for the sake of revelation הסתר בשביל
הגילוי
G-d’s hiding on Rosh Hashanah is not true anger but a

means, like the father who hides from his wise son, so that

we seek Him and the revelation brings greater joy.

The crown of Torah כתר תורה
The Torah’s root is above divine wisdom, in Keser; on

Simchas Torah G-d gives this crown to Israel, as a king

gives his crown to one he loves.

Simchah and gilah שמחה וגילה
Simchah is joy revealed outwardly, the joy of Sukkos; gilah

is joy held within, out of awe of the King, the joy of Shemini

Atzeres.

Atzeres עצרת
Rendered by the Targum as “gathering”: on Shemini

Atzeres the acceptance of G-d’s kingship is gathered and

kept for the whole year, and the joy is held within.
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S E C T I O N  1  ·  ¶ 1 – 3

Joy for G-d: the wise son

1 תהיה לכם. ובכל המועדים כתיב ועשית פסח3 לה׳ אלקיך ועשית חג שבועות ביום השמיני עצרת2,
5 4 ובסוכות כתיב בפ׳ אמור וחגותם אותו חג לה׳. לה׳ אלקיך.

“On the eighth day, there shall be an atzeres (assembly) for you.” Now, regarding all the festivals it

is written, “You shall make the Pesach to Havayah your G-d,” [and] “You shall make the festival of

Shavuos to Havayah your G-d.” But regarding Sukkos it is written, in Parshas Emor, “And you shall

celebrate it as a festival to Havayah.”

The maamar opens with the Torah’s verse for Shemini Atzeres and then notes a difference in wording. For

Pesach and Shavuos the Torah says “You shall make” the festival “to Havayah your G-d,” but for Sukkos it

says “you shall celebrate it as a festival to Havayah,” which the maamar will read as making a festival, a cele‐

bration, for G-d Himself.

פי׳ שמביאין שמחה בהקב״ה כמאמר וישמחו בך ישראל מקדשי שמך שישראל מקדשי שמך מביאין

6 כמש״ גבי יין המשמח אלקים ואנשים7 כו׳ השמחה בך ואין שמחה אלא ביין

This means that [we] bring joy to the Holy One, blessed be He, as in the saying, “And Israel, who

sanctify Your Name, will rejoice in You”: that Israel, who sanctify Your Name, bring the joy into You.

And there is no joy except with wine, as it is written regarding wine, “which gladdens G-d and

men,” etc.

The Alter Rebbe explains the Sukkos wording: on this festival we bring joy to G-d Himself. The prayer “Israel

... will rejoice in You” is read as “Israel bring joy into You,” and the Talmud’s saying on festival rejoicing, that

since the Temple’s destruction there is no joy except with wine, is linked to the verse about wine that “glad‐

dens G-d and men.”

ולהבין זה איך הוא השמחה למעלה בו ית׳ שאין לו דמות הגוף8 וכו׳ )ועמ״ש ע״פ שוש אשיש9 בהוי׳.
11 וגבי פורים בפי׳ רננו צדיקים10 בהוי׳( הנה כתיב בן חכם ישמח אב.

And [we need] to understand this: how is there joy above, in Him, may He be blessed, who has no

bodily form, etc.? (See also what is written on the verse “I will greatly rejoice in Havayah,” and, re‐

garding Purim, in the explanation of “Sing joyfully, you righteous, in Havayah.”) Now, it is written,

“A wise son makes a father rejoice.”

The question: how can one speak of joy “in” G-d, who has no body and no emotions like ours? The parenthe‐

sis points to two discourses that answer it: in Likkutei Torah, Nitzavim (“I will greatly rejoice in Havayah”),

and in Torah Ohr, Megillas Esther (“Sing joyfully, you righteous, in Havayah”), the Alter Rebbe explains that

Israel bring about joy in the Name Havayah by drawing down, through the mitzvos, a light from beyond the

order of the worlds. Here the answer begins with the verse “A wise son makes a father rejoice.”

1
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12 חכמת בנו אזי מסתיר א״ע ]את עצמו[ ממנו בכדי לידע ולהכיר חכמת הבן פי׳ עד״מ אב שרוצה להבין

Meaning, by way of analogy: a father who wishes to understand his son’s wisdom then hides him‐

self from him, in order to know and recognize the son’s wisdom:

The analogy: a father hides from his son in order to discover how wise the son is. The hiding is a test.

שיבין שההסתר וההעלם הזה אינו אלא בכדי שיבקשנו הבן וימצאנו ואז תגדל השמחה באביו בשביל

חכמת בנו והכרתו בזה כי יחפשנו בחפש מחופש לרדוף אחריו.

[whether] he will understand that this hiding and concealment is only so that the son should seek

him and find him. And then the father’s joy grows great because of his son’s wisdom and his recog‐

nition of this, for he will search for him with a thorough search, to pursue him.

The test is whether the son grasps that the hiding is only so that he will seek and find his father; a wise son

understands this and searches for him with all his effort. The father’s joy is then greater than if he had never

hidden, because it is joy in his son’s wisdom and understanding.

כך הנה כתיב בכסה ליום חגינו13 שמסתיר ומכסה א״ע ]את עצמו[ בר״ה ]בראש השנה[ בשביל שתגדל
14 השמחה במועד חג הסוכות.

So too, it is written, “In the concealment (bakeseh), for the day of our festival”: that He hides and

conceals Himself on Rosh Hashanah so that the joy will grow great at the festival of Sukkos.

The analogy is applied to the calendar. In the psalm, “Blow the shofar at the new moon, bakeseh, on our fes‐

tival day,” the Sages read keseh as the day the moon is covered, Rosh Hashanah; the maamar reads it as

G-d’s own concealment on Rosh Hashanah “for” the festival of Sukkos two weeks later, so that the joy then

will be greater.

וביאור הענין הזה כי הנה ר״ה ]ראש השנה[ הוא יום הדין ומשפט15 לאלהי יעקב שמראה א״ע ]את עצמו[

כאלו מסתלק השראתו ואינו רוצה כ״א להיות דין ומשפט על אלהותו ית׳ איך לשכון ביעקב

And the explanation of this matter: Rosh Hashanah is the day of judgment, “a judgment for the G-d

of Yaakov,” when He shows Himself as though His indwelling departs, and He wishes only that

there be judgment and justice concerning His G-dliness, may He be blessed, [as to] how [it is] to

dwell in Yaakov.

Rosh Hashanah is the day of judgment: the Mishnah (Rosh Hashanah 16a) teaches that on it all who come

into the world pass before G-d. The psalm calls it “a judgment (mishpat) for the G-d of Yaakov,” and the Alter

Rebbe reads this as a judgment about G-d’s own presence: He appears to withdraw it, and what is judged is

whether and how His G-dliness should dwell among the Jewish people.

2
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ומדקדקין על כל מעשי האדם להביא במשפט כל המשכות אלהותו שהמשיך כל אחד ואחד על נפשו

לפי בחי׳ מדרגתו בשנה העבר׳ ]העברה[ וכל מה שימשיך עליו עוד על להבא בשנה זו ואם הוא ראוי לכך

And all of a person’s deeds are scrutinized, to bring into judgment all the drawings-down of His

G-dliness that each and every one drew down upon his soul, according to the level of his standing,

in the past year, and all that he will yet draw down upon himself in the future, in this year, and

whether he is worthy of it.

Every deed is examined: how much G-dliness each person drew into his soul during the past year, according

to his level, how much he will draw in the coming year, and whether he deserves it.

והרי הוא כאלו מסתיר א״ע ]את עצמו[ ממנו כו׳

And so it is as though He hides Himself from him, etc.

Holding back His presence until this judgment is made is what makes it seem that G-d is hiding.

אבל ואנכי הסתר אסתיר16 פני ביום ההוא כתיב בפ׳ וילך שבחי׳ ההסתר וההעלם בזה אינו בבחי׳

הסתר והעלם אמיתי על צד עצם ההעלם לומר שהוא תכלית כוונת המכוון ח״ו ]חס ושלום[ להיות כמו

רוגז אמיתי ח״ו ]חס ושלום[. אלא שכדי שיבקש פניו17 ולהתגלות גילוי אלקות ית׳ בחג הסוכות עשה כן

שיהא שמחתנו שתתגדל השמחה בהתגלות מההעלם אל הגילוי.

However, [as to] “And I will surely hide My face on that day,” written in Parshas Vayeilech: the hid‐

ing and concealment in this is not a true hiding and concealment, for the sake of the concealment

itself, as if to say that it is the ultimate purpose intended, G-d forbid, like true anger, G-d forbid.

Rather, He did so in order that one seek His face, and that a revelation of G-dliness, may He be

blessed, be revealed on the festival of Sukkos, so that it be [the time of] our joy: that the joy grow

great through the revealing from concealment to revelation.

In Parshas Vayeilech, “I will surely hide My face” speaks plainly of hiding as a punishment, and might sug‐

gest real anger and real distance. The Alter Rebbe says the concealment is not an end in itself and not true

anger, G-d forbid: its purpose is that we seek G-d’s face, so that on Sukkos His G-dliness will be revealed, and

joy is greatest when what was hidden is revealed; hence Sukkos is “the time of our joy.”
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וזהו ואנכי הסתר אסתיר פני ביום ההוא18 דהיינו בחי׳ ועבד הלוי הוא19 שהוא בחינת יין המשמח

אלקים ואנשים20 כמ״ש במ״א.

And this is “And I will surely hide My face on that day”: that is, the level of “And the Levite, he (hu),

shall perform [the service],” which is the level of “wine that gladdens G-d and men,” as is explained

elsewhere.

The hidden face is linked to the verse “And the Levite, he (hu), shall perform the service.” Plainly hu means

“he himself,” but the word Hu, “He,” said of one who is not present, stands in Chassidus for the hidden as‐

pect of G-d, which the Levite serves; and the Levites’ song accompanied the wine poured on the altar, the

“wine that gladdens G-d and men,” so the hidden level is the very source of joy.

ולכן אנו מבקשים פניו בכל התפלות ותחנונים שמראש השנה ועד יו״כ ]יום כפור[ במלכיות זכרונות

ושופרות וצועקים מלך מלך להמשיך מלכותו עלינו מראש השנה ועד יוכ״פ ]יום כפור / יום הכפורים[

Therefore we seek His face in all the prayers and supplications from Rosh Hashanah until Yom

Kippur, with Malchiyos, Zichronos and Shofaros [the Rosh Hashanah blessings of kingship, re‐

membrance and the shofar], and we cry out, “King, King,” to draw His kingship upon us, from

Rosh Hashanah until Yom Kippur;

Because G-d’s face is hidden, the ten days from Rosh Hashanah to Yom Kippur are spent seeking it.

Malchiyos, Zichronos and Shofaros are the three central sections of the Rosh Hashanah Musaf prayer, and in

them we proclaim G-d King and ask Him to draw His kingship over us.

דהיינו התגלות רצונו כמ״ש יאר ה׳ פניו אליך שהוא עד״מ כמו כאשר יחטא איש לאיש הרי הוא ברוגז

עמו וכאשר הו מבקש פניו מוחל לו ומעביר ממנו פניו של זעם ומראה לו פנים של אהבה ורצון

להגלות לו אהבתו

that is, the revelation of His will (ratzon), as it is written, “May Havayah make His face shine upon

you.” By way of analogy, it is like when a man sins against another man: [the other] is angry with

him, and when he seeks his face, he forgives him, removes from him his face of wrath and shows

him a face of love and favor (ratzon), to reveal his love to him.

What we ask for is the revelation of G-d’s will, His favor (ratzon means both), as in the Priestly Blessing,

“May Havayah make His face shine upon you.” The human parallel: one who was wronged is angry, but when

the offender seeks his face, he forgives him, and, more than cancelling the debt, replaces the angry face with

a face of love and favor.

3
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כך השי״ת ]השם יתברך[ מוחל עוונות עמו ומעביר מהם הפנים של הרוגז וההסתר בהגלות נגלות עליהם
אור פניו21 כמ״ש יאר ה׳ פניו אליך22

So too G-d, may He be blessed, forgives the sins of His people and removes from them the face of

anger and concealment, openly revealing to them the light of His face, as it is written, “May

Havayah make His face shine upon you,”

So too G-d forgives His people’s sins, removes the face of anger and concealment, and instead shows them

the light of His face, the “shining face” of the blessing.

עד שבחג הסוכות נגלה כבוד ה׳ מההעלם אל הגילוי ולכן הוא זמן שמחתנו

until on the festival of Sukkos the glory of G-d is revealed from concealment to revelation; and

therefore it is “the time of our joy.”

This revelation reaches its height on Sukkos, when G-d’s glory comes out of concealment into revelation;

that is why Sukkos is called “the time of our joy.”

וז״ש ]וזהו שכתוב[ ישא ה׳ פניו אליך. ישא מלשון הסתלקות ונשיאות פניו למעלה כלומר שמסלק ע צמו

כב יכול ממנו ומתראה בפניו של רוגז ודין וכל כך למה בשביל אליך

And this is what is written, “May Havayah lift up His face to you.” “Lift up” (yisa) is from the term

for withdrawal and lifting His face upward; that is to say, He withdraws Himself, as it were, from

him, and appears with His face of anger and judgment. And why all this? For the sake of “to you”:

The Alter Rebbe turns to the next line of the Priestly Blessing, “May Havayah lift up His face to you,” which

plainly means that G-d turns His face toward you in favor. He reads “lift up” (yisa) as “lift away”: G-d with‐

draws His face upward and shows a face of anger and judgment, and the question is why; the answer is in the

next words, “to you.”

דהיינו שיומשך גילוי אלקוךו ית׳ מההעלם אל הגילוי ואז תהיה השמחה ביתר שאת

that is, so that the revelation of His G-dliness, may He be blessed, be drawn down from conceal‐

ment to revelation; and then the joy will be all the greater.

The withdrawal is “to you,” that is, for your sake, so that G-dliness will be drawn down and revealed after be‐

ing hidden, with far greater joy.
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S E C T I O N  2  ·  ¶ 4 – 6

What sin hides, and two kinds of submission

]ועיין מ״ש בד״ה ושאבתם מים23 מענין בן חכם ישמח אב כו׳ ובזהר ח״א ]חלק א׳[ כ״ב א׳ ודף ס׳ ע״ב24

ח״ג ]חלק ג׳[ ע״ד ב׳. ודף רע״ט סע״ב ]סוף עמוד ב[[:

[See also what is written in the discourse beginning “And you shall draw water,” on the matter of “A

wise son makes a father rejoice,” etc., and in the Zohar, Part I, folio 22a and folio 60b; Part III, folio

74b, and folio 279, end of side b.]

The bracket sends the reader to the discourse “And you shall draw water” and to the Zohar. In that discourse

(Likkutei Torah, Sukkos) the Alter Rebbe explains “A wise son makes a father rejoice” as the revelation on

Sukkos of Chochmah, the “father” (Abba), made possible by the teshuvah of Yom Kippur; the Zohar (1:22a;

3:74b) reads the same verse of the wise son who brings joy to the Father above, the Holy King, while a foolish

son is his mother’s grief, and 3:279b speaks of the joy of the King’s son, like the King’s joy when He comes to

redeem His bride from the darkness of exile.

ב והנה סיבה הגורמת ההעלם וההסתר הוא מ״ש עונותיכם מבדילים ביניכם25 כו׳ וצריך להבין דהא

כתיב גם חשך לא יחשיך26 ממך ולילה כיום יאיר כחשיכה כאורה ואיך העון שהוא חושך יהי׳ ]יהיה[

הבדל נגד אור ה׳.

2. Now, the cause that brings about the concealment and hiding is what is written, “Your iniquities

separate between you, etc.” And [we need] to understand this, for it is written, “Even darkness is not

dark for You, and night shines like day; darkness is as light.” So how can sin, which is darkness, be

a separation over against the light of G-d?

Section 2 asks what causes the concealment, and answers with Isaiah: “Your iniquities separate between you

and your G-d.” But this raises a difficulty: to G-d, darkness is like light, so how can sin, which is spiritual

darkness, block His light?

27 היינו בחי׳ חיצוניות ובחינת פנימיות. חיצוניות הוא שמהווה כל הנבראים מאין ליש אך יש ב׳ בחי׳

ומחיה את כולם שהוא מבחי׳ חיצוניות מלכותו ית׳ כמ״ש במ״א.

But there are two levels: the level of the outer dimension (chitzoniyus) and the level of the inner di‐

mension (pnimiyus). The outer dimension is what brings all the created beings into being from

nothing to something and gives life to all of them, which comes from the level of the outer dimen‐

sion of His kingship (Malchus), may He be blessed, as is explained elsewhere.

The answer begins with a distinction between two dimensions of G-d’s relation to the world. The outer di‐

mension is the life-force that creates every being from nothing and keeps it alive; it comes from the outer

aspect of G-d’s Malchus, His kingship, and this dimension, as the next paragraph says, nothing can block.

4
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ובבחי׳ זו אין הבדל והסתר מסתיר ומעלים אורו ית׳ כדכתיב מלא כל הארץ כבודו28 וכתיב ומלכותו
בכל משלה29

And on this level there is no separation or concealment that hides and conceals His light, may He

be blessed, as it is written, “The whole earth is full of His glory,” and it is written, “And His kingship

rules over all.”

On the outer level, the life-force that creates and sustains all things, nothing can separate or hide G-d’s light.

That is why “the whole earth is full of His glory” and “His kingship rules over all”: even a sinner is kept in

existence by it.

אך בחי׳ פנימית הוא ענין המשכות אלקותו וקדושתו עלינו מבחי׳ פנימיות רצונו ית׳ ובבחי׳ זו

עוונותיכם מבדילים ביניכם30 דוקא שלא יתגל׳ ]יתגלה[ ויאיר ביניכ׳ בתוך פנימי׳ ]פנימיות / פנימית[ נקודת

הלב

But the inner level is the matter of the drawings-down of His G-dliness and holiness upon us from

the level of the inner dimension of His will, may He be blessed; and it is specifically on this level

that “your iniquities separate between you,” so that it is not revealed and does not shine among

you, within the innermost point of the heart.

The inner level is different: it is G-d’s holiness drawn down to us from His inner will, His true desire. Here

sin does separate: it prevents that inner light from being revealed within the innermost point of a person’s

heart.

)ע׳ ]עיין[ באגרת התשובה פד״ה ועמ״ש בפ׳ תצוה ע״פ ועשית ציץ31 בפי׳ וענין מחיצה של ברזל

המפסקת בין ישראל32 כו׳ ועמ״ש סד״ה למנצח על השמינית( כי הנה כתיב פנים בפנים33 וכו׳. שגם

באדם יש בחינות פנימיות וחיצוניות.

(See Iggeres HaTeshuvah, chapters 4–5; and see also what is written in Parshas Tetzaveh on the

verse “And you shall make a tzitz [the High Priest’s gold plate],” in the explanation, and the matter

of the iron partition that separates between Israel, etc.; and see also what is written at the end of the

discourse beginning “For the conductor, on the Sheminis [the eight-stringed lyre].”) For it is writ‐

ten, “Face to face, etc.”: [meaning] that in a person, too, there are levels of the inner dimension

(pnimiyus) and the outer dimension (chitzoniyus).

The parenthesis gives further reading. Iggeres HaTeshuvah (Tanya, Part III), chapters 4–5, explains that

nothing separates before G-d, since “the whole earth is full of His glory,” yet sin separates because it oppos‐

es the supernal will; and in Torah Ohr, Tetzaveh, on the tzitz, the Alter Rebbe explains the Sages’ “iron wall”

between Israel and their Father in Heaven as a barrier only on the receivers’ side, which a broken heart and

thoughts of teshuvah open. The verse “Face to face [Havayah spoke with you]” then shows that G-d’s inner

face meets man’s inner face, for a person, too, has an inner and an outer dimension.

5
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חיצוניות הוא מ״ש כי פנו אלי עורף34 כו׳ וכמ״ש במ״א ופנימיות נקרא מה שהוא עיקר רצונו ומגמתו

וחפצו

The outer dimension is what is written, “For they have turned their back to Me, etc.,” as is ex‐

plained elsewhere; and what is called the inner dimension is the essence of his will, his aim and his

desire.

In a person, the outer dimension is described by the prophet’s complaint “they have turned their back to

Me, and not their face”: serving G-d with the outside only. The inner dimension is what a person truly wants,

the essence of his will, his aim and his desire.

ויש ב׳ בחי׳ אלו הן בסור מרע הן בועשה טוב כי בסור מרע כתיב עונותיכם מבדילים כו׳

And these two levels exist both in “turning from evil” and in “doing good.” For regarding turning

from evil it is written, “Your iniquities separate, etc.”;

The difference between outer and inner applies both to avoiding sin and to doing good. In avoiding sin, the

verse about iniquities that separate applies.

ובועשה טוב הנה אומרים כל ברך לך תכרע35 וכל קומה לפניך תשתחוה שיש ב׳ בחי׳ בחי׳ כריעה

ובחינת השתחואה כי הנה כולם מקבלים עליהם עול מלכות שמים ומייחדים אותו בק״ש ]בקריאת שמע[.

and regarding doing good, we say, “Every knee shall bend to You, and every stature shall bow down

before You”: that there are two levels, the level of bending the knee (kri’ah) and the level of bowing

down (hishtachavayah). For all of them accept upon themselves the yoke of the kingdom of Heaven

and declare His oneness in the Shema.

In doing good, the Nishmas prayer says “Every knee shall bend to You, and every stature shall bow down be‐

fore You”: two levels of submission, bending the knee (kri’ah) and full bowing (hishtachavayah). Everyone

who says the Shema accepts G-d’s kingship, but not everyone reaches the same depth.
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אך לא כל אפין שוין שיש מי שאינו נתפס כ״כ ]כל כך[ בלבו מקרב איש ולב36 עמוק עד כלות הנפש

לבטל רצונו ממש עד שלא יהי׳ ]יהיה[ לו רצון אחר כלל זולת עבודתו ית׳ ותורת ה׳ להיות חפצו37 רק

הוא על עמדו ומצבו יעמוד כמו קודם ק״ש ]קריאת שמע[

But not all faces are alike: there is one who is not so gripped in his heart, “in the inward part of a

man and a deep heart,” to the point of the soul’s expiring (klos hanefesh), to nullify his will com‐

pletely, until he has no other will at all apart from His service, may He be blessed, and the Torah of

G-d, that it be his desire; rather, he stays where he stood, and in his [former] state he remains, as

before the Shema.

“Not all faces are alike”: some accept G-d’s kingship without being gripped by it in the depths of the heart,

“the inward part of a man and a deep heart.” Such a person does not reach klos hanefesh, the soul’s longing

that gives itself over entirely until it wants nothing but G-d’s service and His Torah; after the Shema he is the

same person he was before it.

ואינו אלא בחינת הודאה שמודה ומסכים בלבו שאין עוד מלבדו38 ואפס זולתו וכולא קמיה כלא
חשיב39

And it is only the level of acknowledgment (hodaah), in which he acknowledges and agrees in his

heart that there is nothing else besides Him and nothing apart from Him, and that “everything be‐

fore Him is considered as nothing.”

His Shema is hodaah, acknowledgment: he agrees in his heart that nothing exists apart from G-d and that

before Him everything is as nothing. This is real, but it is agreement, not transformation.

אך אל אתכפייא סט״א ]סטרא אחרא[ להיות כל רצון הגוף וכחותיו נכנעים לעשות רצון נפשו האלהית

באמת לאמיתו ונקרא בחי׳ זו כריעה )וז״ש ]וזהו שכתוב[ בזהר( )בראשית דמ״ב ע״ב( הכא הכרעה

But the sitra achra (the other side) is not subdued, such that all the will of the body and its powers

would be subjugated to do the will of his G-dly soul in absolute truth. And this level is called bend‐

ing the knee (kri’ah). (And this is what is said in the Zohar) (Bereishis, folio 42b), “Here is

bending,”

The text reads “אל אתכפייא,” apparently a misprint for “לא אתכפייא,” “is not subdued”: acknowledgment alone

does not force the sitra achra (the side opposed to holiness) and the body’s desires to submit fully to the

G-dly soul. This level is called kri’ah, bending the knee, and the Zohar’s words “here is bending” refer to it.
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והיינו בהיכל ההוד שהוא40 בחינת הודאה שכורע על ברכיו שהם לבר מגופא41 שהגוף עומד על עמדו

that is, in the Chamber of Hod, which is the level of acknowledgment (hodaah): he bends on his

knees, which are “outside the body,” for the body stays standing in its place.

In the Zohar’s account of the Chambers (Heichalos) of prayer, bending belongs to the Chamber of Hod, a

word related to hodaah, acknowledgment. One bends the knees, which the Zohar calls “outside the body”:

the body itself stays upright, as the self stays intact.

משא״כ ביטול רצונו לגמרי וכלות הנפש אליו ית׳ לדבקה בו בפנימיות נקודת לבו זה הוא בחי׳

השתחוואה שכופף קמותו וראשו ששם מקור הדעת

By contrast, the complete nullification of his will and the soul’s expiring toward Him, may He be

blessed, to cleave to Him in the innermost point of his heart: this is the level of bowing down (hish‐

tachavayah), in which he bends his stature and his head, where the source of Daas is.

Full bowing is the complete nullification of one’s will and the soul’s longing to cleave to G-d from the inner‐

most point of the heart: one bends the whole stature and the head, the seat of Daas.

שרעותא דליבא נמשך מחמת שמקשר דעתו בחוזק בגדולת ה׳ ואזי נכנס בעומקא דליבא ונגע עד הנפש

בחי׳ פנימית נקודת לבבו ממש עד שאתכפייא סט״א ]סטרא אחרא[ ואין לו רצון אחר כלל.

For the desire of the heart (re’usa deliba) is drawn forth because he binds his mind (daas) firmly to

the greatness of G-d, and then it enters into the depth of the heart and touches the soul, the level of

the very innermost point of his heart, until the sitra achra is subdued and he has no other will at all.

The heart’s desire (re’usa deliba) comes from binding one’s Daas, one’s focused awareness, firmly to G-d’s

greatness. That awareness then enters the depth of the heart and touches the soul’s innermost point, until

the sitra achra is truly subdued.

וזהו וכל קומה לפניך תשתחוה שהקומה זקופה תלוי בנשיאת ראש שהוא ענין הדעת.

And this is “And every stature shall bow down before You”: for an upright stature depends on the

lifting of the head, which is the matter of Daas.

That is why the verse says “every stature” bows: a person stands tall because his head is raised, and the head

is Daas, so bowing the head is bowing the self.
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)ועיין ממעלת השתחואה ברבות וירא פנ״ו42 ועמ״ש סד״ה והיה ביום ההוא43 יתקע44 בענין ו השתחוו

46 וצ״ל מ״ש בזהר( )בראשית דמ״ג ב׳( הכא לה׳ וסד״ה והיה מדי חדש45 בענין להשתחוות לפני.

השתחואה

(And see on the virtue of bowing down in [Bereishis] Rabbah, [Parshas] Vayeira, chapter 56; and

see also what is written at the end of the discourse beginning “And it shall be on that day, [a great

shofar] shall be blown,” on the matter of “and they shall bow down to Havayah,” and at the end of

the discourse beginning “And it shall be, from one new moon [to the next],” on the matter of “to

bow down before Me.” And [we need] to explain what is said in the Zohar) (Bereishis, folio 43b),

“Here is bowing down,”

The parenthesis refers to the Midrash (Bereishis Rabbah 56:2), where Rabbi Yitzchak teaches that everything

came about in the merit of bowing, even the giving of the Torah and the ingathering of the exiles, and to the

ends of two discourses: in Likkutei Torah, Rosh Hashanah (“the great shofar”), bowing is bittul, which in the

future will reach even the souls lost “in Ashur and Egypt”; in Likkutei Torah, V’zos HaBerachah (“from one

new moon to the next”), bowing, though self-nullification, also draws down a revelation from beyond the or‐

der of the worlds, “before Me” meaning G-d’s face revealed. The Alter Rebbe then turns to the Zohar’s words

“here is bowing down.”

דהיינו בהיכל הנצח47 ואפ״ל ]ואפשר לומר[ כי נצח הוא ענף החכמה שהוא בחי׳ ראיה שמזה נמשך

השתחואה וביטול כי אינו דומה שמיעה לראיה48 והיינו כי הוד ענף הבינה שהיא בחי׳ שמיעה כו׳

that is, in the Chamber of Netzach. And it can be explained that Netzach is a branch of Chochmah,

which is the level of sight, from which bowing down and self-nullification (bittul) are drawn, for

hearing is not comparable to seeing; and this is because Hod is a branch of Binah, which is the lev‐

el of hearing, etc.

The Zohar places bowing in the Chamber of Netzach, and the Alter Rebbe suggests why: Netzach branches

from Chochmah, which is like sight, and Hod from Binah, which is like hearing. Seeing something brings a

far deeper self-nullification than hearing about it, as the Sages say, “hearing is not like seeing” (the Kehot

note gives the Mekhilta on Exodus 19:9 and the Pesikta Zutrasa on Shelach).

וז״ש ]וזהו שכתוב[ בפע״ח ]בפרי עץ חיים[ בכוונת תפלת ערבית דשבת כי בחול איהי בהוד ובערבית דשבת

גם איהי בנצח

And this is what is written in Pri Etz Chaim, on the kavanah [mystical intention] of the evening

prayer of Shabbos: that on weekdays she is in Hod, and in the evening prayer of Shabbos she is also

in Netzach.

Pri Etz Chaim, the Arizal’s teaching on the kavanos (mystical intentions) of prayer, says that on weekdays

“she,” the Nukva (Malchus), is at the level of Hod, and in the evening prayer of Shabbos she reaches Netzach

as well.
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והיינו לפי כי בשבת כתיב ויברך אלקים את יום השביעי49 וכנודע דברכה היא למעלה מבחי׳ הודאה
51 ,52 וכמ״ש ע״פ ציון במשפט תפדה50 ע״ש.

And this is because regarding Shabbos it is written, “And G-d blessed the seventh day,” and, as is

known, blessing is higher than the level of acknowledgment (hodaah); as is written on the verse

“Zion shall be redeemed with justice”; see there.

Shabbos reaches Netzach because it was blessed (“And G-d blessed the seventh day”), and blessing, drawing

down from above, is higher than acknowledgment. A discourse on “Zion shall be redeemed with justice” ex‐

plains this further.

ויותר נראה עפמ״ש ]על פי מה שכתוב[ בד״ה מזמור שיר חנוכת הבית53 שיש ב׳ בחינות בהשתחואה דהיינו

השתחוואה חיצוניות שמכניע את הגוף שלא ימרוד במלך בפועל ממש אבל עיקר רצון ופנימית הנפש

אינה מבוטלת כו׳

And it seems more [correct to explain this] according to what is written in the discourse beginning

“A psalm, a song of the dedication of the House”: that there are two levels in bowing down. That is,

an outer bowing down, which subdues the body so that it will not rebel against the King in actual

deed, but the essence of the will and the inner dimension of the soul are not nullified, etc.;

The Alter Rebbe offers a better explanation, from the discourse on “A psalm, a song of the dedication of the

House”: bowing itself has two levels. Outer bowing subdues the body so that it does not rebel against the

King in deed, but leaves a person’s real will and inner soul untouched.

54 שאין לו רצון וחפץ אחר משא״כ ההשתחואה בבחי׳ פנימיות הוא בחי׳ בטל רצונך מפני רצונו55,
56 כלל:

whereas bowing down on the level of the inner dimension is the level of “Nullify your will before

His will,” so that he has no other will or desire at all.

Inner bowing fulfils the Mishnah’s “Nullify your will before His will”: one has no other will or desire at all. In

that discourse (Likkutei Torah, V’zos HaBerachah) the Alter Rebbe adds that Israel received this inner bow‐

ing by seeing the revealed Shechinah in the Temple on the three pilgrim festivals, when their souls were nul‐

lified like a candle before a torch.

6



L I K K U T E I  T O R A H  ·  S U K K O S  ·  M A A M A R  4 ביום השמיני עצרת תהיה לכם

16likuteitorah.com/likkutei-torah/sukkos/4/

S E C T I O N  3  ·  ¶ 7

From the days of awe to Sukkos

ג וזהו ענין כל סדר עבודה שמר״ה ]שמראש השנה[ ועד יוהכ״פ ]יום הכפורים[ במלכיות זכרונות ושופרות

ותפלות ותחנונים שמר״ה ]שמראש השנה[ עד יוהכ״פ ]יום הכפורים[ לעלות מבחינת כריעה לבחי׳ השתחואה

3. And this is the matter of the whole order of service from Rosh Hashanah until Yom Kippur, with

Malchiyos, Zichronos and Shofaros, and the prayers and supplications from Rosh Hashanah until

Yom Kippur: to rise from the level of bending the knee to the level of bowing down.

Section 3 applies the distinction to the ten days from Rosh Hashanah to Yom Kippur. All their prayers, in‐

cluding the three sections of the Rosh Hashanah Musaf, aim to move us from kri’ah, mere acknowledgment,

to hishtachavayah, the full bowing of the self.

ואזי מתגלה ביום הכפורים פנימיות רצונו ואהבתו ית׳ ויאיר פניו57 אלינו אל תוך פנימיות נקודת הלב

כמ״ש לך אמר לבי בקשו פני58 את פניך ה׳ אבקש פניך דייקא שהוא בחי׳ פנימיות אהבתו ית׳ ורצונו

ית׳

And then, on Yom Kippur, the inner dimension (pnimiyus) of His will and His love, may He be

blessed, is revealed, and He makes His face shine toward us, into the innermost point of the heart;

as it is written, “On Your behalf my heart said, ‘Seek My face’; Your face, Havayah, I will seek”:

“Your face” specifically, which is the level of the inner dimension of His love, may He be blessed,

and of His will, may He be blessed.

When we reach that inner bowing, G-d’s inner will and love are revealed on Yom Kippur and shine into the

innermost point of our heart. In the psalm David’s heart relays G-d’s call, “Seek My face,” and he answers,

“Your face, Havayah, I will seek”: the stress on “face” points to G-d’s inner dimension, His love and will, not

only His outer, sustaining power.

והיינו על ידי התשובה כי עיקר התשובה59 היא חרטה בלב דהיינו לעקור הרצון שלא ירצה עוד כלל
לשוב לכסלה60

And this is through teshuvah (return), for the essence of teshuvah is regret in the heart, that is, to

uproot the will, so that he will no longer want at all to return to his folly.

That revelation comes through teshuvah, whose essence is heartfelt regret: uprooting the will to sin, so that

one no longer wants to return to folly at all. In Tanya the Alter Rebbe writes that “the essence of teshuvah is

in the heart,” and in Iggeres HaTeshuvah that it means resolving wholeheartedly never to return to folly.

7
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ועל ידי זה אתכפייא סט״א ]סטרא אחרא[ ונגלה כבוד61 ה׳ יאר ה׳ פניו כי רוצה62 ה׳ בעמו

And through this the sitra achra (the other side) is subdued, and “the glory of Havayah is

revealed”: “May Havayah make His face shine,” for “Havayah desires His people.”

When the will itself is changed, the sitra achra is subdued and G-d’s glory is revealed, as in the blessing

“May Havayah make His face shine,” for “Havayah desires His people”: His favor (ratzon) returns.

כמשל האדם שמוחל לחבירו אחר שמתחרט ומראה לו שאין לו רצון וחפץ עוד בדבר אשר זדה לו ועי״ז

ירצה פניו וישוב וירחמהו.

As in the parable of a person who forgives his fellow after [the other] regrets and shows him that he

no longer has any will or desire for the thing in which he wronged him; and through this he will win

his favor, and he will again have compassion on him.

The human parable: a person forgives someone who has wronged him once he sees true regret and that the

offender no longer wants what he did. Then he is reconciled and shows him compassion again.

63 פי׳ האזרח מה שזורח ומאיר בישראל בתוך פנימיות נקודת וזהו כל האזרח בישראל ישבו בסוכות.

הלב

And this is “Every native (ezrach) in Israel shall dwell in sukkos.” Meaning: “the native” is that

which shines (zore’ach) and gives light in Israel, within the innermost point of the heart.

The verse commanding every “native” (ezrach) to dwell in the sukkah is read through wordplay: ezrach is re‐

lated to zore’ach, “shining.” It is the inner light that shines in the innermost point of a Jew’s heart.

66 )עמ״ש ע״פ ראה אנכי64 בפי׳ לאיתן האזרחי65 ובאגה״ק ]ובאגרת הקודש[ בסופו ע״פ וצדקה כנחל איתן(

ישבו בסוכות זמן שמחתנו על ידי הארה והתגלות שנתגלה ביום הכפורים כנ״ל.

(See also what is written on the verse “See, I [set before you],” in the explanation of “Of Eisan the

Ezrachite,” and in Iggeres HaKodesh, at its end, on the verse “And charity like a mighty (eisan)

stream.”) “Shall dwell in sukkos,” “the time of our joy,” through the illumination and revelation

that was revealed on Yom Kippur, as mentioned above.

The parenthesis refers to explanations elsewhere of “Eisan the Ezrachite” and of “a mighty (eisan) stream,”

which also connect ezrach with an inner, enduring light. Dwelling in the sukkah in joy comes from the light

revealed on Yom Kippur.
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וזהו ענין סדר נטילת לולב והאתרוג. כי הנה ארז״ל ]אמרו רבותינו זכרונם לברכה[ )במדרש רבה פ׳ אמור

פרשה שלשים( פרי עץ הדר זה הקב״ה67 כו׳

And this is the matter of the order of taking the lulav [palm branch] and the esrog [citron]. For our

Sages, of blessed memory, said (in Midrash Rabbah, Parshas Emor, chapter thirty), “‘The fruit of a

beautiful tree (pri etz hadar)’: this is the Holy One, blessed be He, etc.”

The same theme is now found in the mitzvah of taking the lulav and esrog. The Midrash on Parshas Emor

reads “the fruit of a beautiful (hadar) tree” as an allusion to G-d, of whom it is said, “You have clothed

Yourself in majesty and splendor (hadar).”

וגם אמרו פרי עץ הדר הדר באילנו68 וכו׳

And they also said, “‘The fruit of a beautiful tree’: [a fruit] that dwells (hadar) in its tree, etc.”

The Talmud also reads hadar as ha-dar, “that dwells”: the esrog stays on its tree from year to year.

69 פי׳ האדם זה הקב״ה70 כמ״ש ועל דמות הכסא דמות כמראה אדם71 נמשל לעץ כי האדם עץ השדה.

השדה והוא ענין עץ החיים כמ״ש במ״א )ועיין מזה בזהר אמור דצ״ו ע״ב ודצ״ז ע״א(.

For “man is a tree of the field.” Meaning: “man” is the Holy One, blessed be He, as it is written,

“And upon the likeness of the throne, a likeness like the appearance of a man”; He is likened to a

tree of the field, and this is the matter of the Tree of Life, as is explained elsewhere. (And see on

this in the Zohar, Emor, folio 96b and folio 97a.)

The verse “man is a tree of the field” (plainly a question: “is the tree of the field a man?”) is read as a state‐

ment, and “man” here refers to G-d, as in Ezekiel’s vision of “the appearance of a man” upon the throne.

That “tree of the field” is the Tree of Life: the Zohar on Emor (3:96b–97a) speaks of the supernal “tree,” the

central “body” that binds everything and nourishes every tree below, and calls the Torah “a tree of life.”

72 שהוא ענין פנימיות האהבה שיש להוי׳ עלינו כמ״ש והדר באילנו. הוא בחינת פנימיות האילן
לבבתני אחותי כלה73 כו׳ שהאהבה הוא עד״מ בבחי׳ פנימית נקודת הלב ישראל בתוונא דלבא יתבי74

ונפלאה אהבתו להם

And “dwells in its tree”: this is the level of the inner dimension of the tree, which is the matter of

the inner dimension of the love that Havayah has for us, as it is written, “You have captured my

heart, my sister, [my] bride, etc.” For the love is, by way of analogy, on the level of the innermost

point of the heart: “Israel dwell in the chamber of the heart,” and His love for them is wondrous.

The fruit “that dwells in its tree” represents the inner dimension of the tree: G-d’s inner love for Israel, as in

“You have captured my heart, my sister, my bride.” The Jewish people dwell, as it were, in the innermost

chamber of G-d’s heart.
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)וזה הוא מ״ש במ״ח מסכת אורות ז״א פ״ג ]פרק ג׳[ משנה ז׳ ובפנימיותו75 כו׳ ונת׳ ]ונתבאר[ מזה לעיל

בשה״ש ]בשיר השירים[ ע״פ ששים76 המה כו׳ אחת היא יונתי תמתי77 ע״ש ביאור דברי המ״ח הנ״ל ותמתי

78 ע״ז מרמז ג״כ התיומת דלולב( תאומתי79,

(And this is what is written in Mishnas Chassidim, Tractate Oros Z’eir Anpin, chapter 3, mishnah 7:

“And in its inner dimension, etc.” This was explained above in Shir HaShirim, on the verse “There

are sixty, etc.; one is my dove, my perfect one”; see there the explanation of the words of the

Mishnas Chassidim cited above. And “my perfect one” (tamasi) [is read] “my twin” (teomasi): to

this the twin leaf (tiyomes) of the lulav also alludes.)

The abbreviation מ״ח refers to Mishnas Chassidim, a Kabbalistic work by Rabbi Immanuel Chai Ricchi

arranged as tractates and mishnayos; the Kehot note quotes it: within Z’eir Anpin there is a feminine config‐

uration called Knesses Yisrael, equal to its Tiferes. In Likkutei Torah, Shir HaShirim, on “There are sixty

queens ... one is my dove, my perfect one,” the Alter Rebbe explains that this is why the Midrash reads

tamasi, “my perfect one,” as teomasi, “my twin”: they are equal in stature. The lulav’s double central leaf al‐

ludes to the same twinship.

והאתרוג מחברים אותו עם הלולב שהוא גבוה במינו דהיינו השרש המושרש למעלה העושה פרי
למטה בישראל בחי׳ לו לב80

And the esrog is joined with the lulav, which is the tallest of its kind; that is, the root that is rooted

above, which makes fruit below in Israel: the level of lo lev (“a heart for Him”),

The esrog, the fruit, is joined to the lulav, the tallest of the species, which stands for the root above that bears

fruit below in Israel. “Lulav” is read as lo lev, “a heart for Him”; in Likkutei Torah, Rosh Hashanah, the Alter

Rebbe reads the letters of lulav the same way, as a drawing down to the “heart,” which begins at the chest.

להיות לב א׳ לו ית׳ לבד ולדבקה בו דהיניו לבחינת עצמותו ומהותו ית׳ בדביקה וחשיקה מעומקא

דלבא לקרא אליו לבי כמ״ש צור לבבי81 שהוא הוא כביכול פנימיות נקודת לבו ואין לו לב אחר אלא

צור לבבי

to be one heart for Him alone, may He be blessed, and to cleave to Him, that is, to the level of His

very Essence and Being, may He be blessed, with cleaving and passionate desire from the depth of

the heart, to call Him “my heart,” as it is written, “the Rock of my heart”: for He is, as it were, the

innermost point of his heart, and he has no other heart but “the Rock of my heart.”

That heart is given to G-d alone and cleaves to His very Essence, not only His revealed attributes: the person

calls G-d “my heart,” as in the verse “the Rock of my heart,” for G-d is the innermost point of his heart and

he has no other heart.
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ומנענעים את הלולב לששה קצוות82 שהנענוע הוא ענין התעוררות

And we wave the lulav to the six directions, for the waving is the matter of arousal

The lulav is waved in six directions, as the Shulchan Aruch (Orach Chayim 651:9) sets out, out and back to

each of the four sides and up and down, and the waving means arousal. In Likkutei Torah, Shemini Atzeres,

the Alter Rebbe likewise explains that the four species allude to the Name Havayah, that every bringing-in of

the waving is to the heart so that G-d shines in a person’s heart, and that the six directions are because He is

One in heaven, on earth and in the four winds.

)כמ״ש בספר עמק המלך שער שעשוע המלך83 ועמ״ש בפ׳ שלח ע״פ אני כו׳ דפ׳ ציצית84 בפי׳ ענין

מארז״ל ]מאמר רבותינו זכרונם לברכה[ בשעה שישראל אומרים אמן יהא שמיה רבה מברך הקב״ה מנענע

ראשו85 כו׳(

(as is written in the book Emek HaMelech, Sha’ar Sha’ashuei HaMelech; and see also what is writ‐

ten in Parshas Shelach on the verse “I [am Havayah your G-d], etc.,” of the section of tzitzis, in the

explanation of the matter of the saying of our Sages, of blessed memory, “When Israel say, ‘Amen,

yehei shmei rabba mevarach,’ the Holy One, blessed be He, nods His head, etc.”)

The parenthesis cites Emek HaMelech, a Kabbalistic work (the Kehot note: chapters 2–3 of that gate), and a

Likkutei Torah discourse on the verse at the end of the section of tzitzis that explains the Talmud’s image of

G-d “nodding His head” when Israel respond “Amen, yehei shmei rabba”: movement expresses arousal.

והוא לעורר בהליכה לבחי׳ פנימית הדעת שהוא שורש המדות וקיומן המתגלים בלב שהם נמשכי ם

ממנה ובהובאה לחזה של אדם לפנימיות נקודת הלב של האדם בעצמו להיות לה האזרח בישראל

שיהא זורח ומאיר בהתגלות לבו.

And [the waving] is to arouse, in the extending outward, the level of the inner dimension of Daas,

which is the root and sustenance of the emotive attributes (middos) that are revealed in the heart,

for they are drawn from it; and in the bringing back to a person’s chest, [to arouse] the innermost

point of the heart of the person himself, so that it have “the native in Israel,” that it shine and give

light in the revelation of his heart.

The two movements of the waving have two effects. Extending the lulav outward arouses the inner dimen‐

sion of Daas above, the root of the emotions; bringing it back to the chest arouses the innermost point of the

person’s own heart, so that the “native” inner light shines openly in him.
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S E C T I O N  4  ·  ¶ 8 – 9

Shemini Atzeres: the crown of Torah

וזהו ענין המועדים לשמחה שיהא שמחה לפניו ית׳ בהתגלות אהבתו מהעלם אל הגילוי וכמ״ש וחגותם
86 אותו חג לה׳ כנ״ל:

And this is the matter of “festivals for joy”: that there be joy before Him, may He be blessed, in the

revelation of His love from concealment to revelation; and as it is written, “And you shall celebrate

it as a festival to Havayah,” as mentioned above.

This is why the festivals are “for joy”: G-d’s hidden love is revealed, and that revelation is joy before Him.

The paragraph returns to the opening verse, “celebrate it as a festival to Havayah.”

ד אך ביום השמיני עצרת87 תהיה לכם88 כי יום השמיני הוא שמחת תורה. והתורה נקרא כתר כמאמר
91 89 וכן תרי״ג מצות דאורייתא וז׳ מצות דרנן עולים תר״ך. רז״ל ]רבותינו זכרונם לברכה[ כתר תורה90,

4. But “On the eighth day, there shall be an atzeres for you”: for the eighth day is Simchas Torah.

And the Torah is called a crown (keser), as in the saying of our Sages, of blessed memory, “the

crown of Torah.” And likewise, the 613 mitzvos of the Torah and the seven mitzvos of the Rabbis

add up to 620 [the numerical value of keser].

Section 4 turns to Shemini Atzeres, the eighth day, which is also Simchas Torah, the day of rejoicing with the

Torah (in the Diaspora, its second day). The Torah is called a “crown” (keser), and the 613 Torah command‐

ments plus the 7 Rabbinic ones make 620, the numerical value of keser (כתר), the number of the “pillars of

light” that Pardes Rimonim (Gate 8, chapter 3) places in Keser. In Torah Ohr, Yisro, the Alter Rebbe explains

the “crown of Torah” given at Sinai as a level that encompasses all, like a crown above the head, without

head or foot, which is why it reaches down into physical deeds as it is above.

92 זה המשתמש במי ששונה הלכות94 וכן אמרו רז״ל ]רבותינו זכרונם לברכה[ דאשתמש בתגא חלף93,

שנקראת תגא דמלכא והיינו עד״מ כמו המלך שאוהב אחד מאד ובשביל אהבתו נטול כתרו מעל ראשו

ונותן לאוהבו

And so too our Sages, of blessed memory, said, “One who makes use of the crown (taga) passes

away”: this refers to one who makes use of someone who studies halachos [laws of the Torah],

which is called “the crown of the King.” And this is, by way of analogy, like a king who loves some‐

one very much, and because of his love he takes his crown off his head and gives it to the one he

loves.

The Sages speak of Torah scholarship as “the crown” and “the crown of the King”: Hillel warns that one who

makes use of the crown passes away, and the Talmud applies this to one who makes use of a Torah scholar.

The parable: out of great love a king takes the crown off his own head and gives it to the one he loves.

8
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כך הנה באהבת ה׳ ובשמחתו ששמח נוטל כתרו כביכול מעל ראשו ונתן להם )ועמ״ש סד״ה יביאו לבוש

( והיינו כתר תורה דאורייתא מחכמה נפקת אבל שרשה היא למעלה מעלה ממדריגת חכמה מלכות95

עילאה.

So too, in G-d’s love, and in His joy with which He rejoices, He takes His crown, as it were, off His

head and gives it to them (and see also what is written at the end of the discourse beginning “Let

them bring royal garments”). And this is the crown of Torah: the Torah comes forth from

Chochmah, but its root is far, far higher than the level of the supernal Chochmah.

So too, in His love and joy, G-d gives Israel His own crown, the Torah. The Torah as we have it “comes from

Chochmah,” divine wisdom, but its root is far higher, in Keser, the level above wisdom.

96 כו׳ שנותן התרוממות גדולה עד אין קץ למעלה מעלה מבחי׳ גילוי אור פניו כו׳ וזהו וירם קרן

And this is “And He has raised up a horn, etc.”: that He gives a great exaltation, without end, far,

far above the level of the revelation of the light of His countenance, etc.

The verse “He has raised up a horn for His people” describes this gift: an exaltation beyond the revelation of

G-d’s “face” that came on Yom Kippur and Sukkos.

)שבחי׳ הארת פנים הוא הארה בעלמא הנמשך מבחי׳ זו דכרת תורה עמ״ש במ״א בביאור ע״פ אלה

97 שבחי׳ אור פניו נקרא תיקון ואמת שנקרא חותמו של הקב״ה והחותם הוא מסעי כו׳ ויכתוב משה.
98 בחי׳ עשיי׳ ]עשייה[ לגבי עצמיות שמו הגדול.

(For the level of the shining of the countenance is a mere glimmer, drawn from this level of the

crown of Torah. See what is written elsewhere in the explanation on the verse “These are the jour‐

neys, etc.,” [on] “And Moshe wrote”: that the level of the light of His countenance is called the

tikkun “and truth,” which is called “the seal of the Holy One, blessed be He”; and the seal is the lev‐

el of Asiyah (action) relative to the essence of His great Name.

The printed text reads דכרת, apparently a misprint for דכתר, “of the crown.” The parenthesis explains that the

shining of G-d’s face is only a glimmer of the crown of Torah: it is called the tikkun (attribute of mercy) “and

truth,” truth is G-d’s “seal,” and a seal is only an outer impression (the level of asiyah, “making”) compared

with the essence of His Name.
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99 ועד״ז שמיני עצרת הוא למעלה מבחי׳ החותם דהו״ר ]דהושענא רבה[. וכמ״ש במ״א ע״פ צדקת פרזונו100,

כו׳ ועמ״ש בפ׳ וישב בד״ה בכ״ה בכסלו101 בחי׳ כובע ישועה102 להמשיך בחי׳ הדרת פנים.

And in this way, Shemini Atzeres is above the level of the seal of Hoshana Rabbah; as is written

elsewhere on the verse “The righteous acts of His open cities, etc.” And see also what is written in

Parshas Vayeishev, in the discourse beginning “On the twenty-fifth of Kislev,” [on] the level of “a

helmet of salvation,” to draw down the level of “the splendor of the countenance.”

Hoshana Rabbah is the day when the judgment begun on Rosh Hashanah is sealed; Shemini Atzeres reaches

above that “seal,” to the essence it only imprints. In Torah Ohr, Vayeishev (on Chanukah), the Alter Rebbe

calls charity “a helmet of salvation,” because it makes G-d turn to draw down a revelation of His very es‐

sence, the source of “the splendor of the countenance.”

והיינו שבחי׳ כובע ישועה זהו מקור הדרת פנים ונק׳ עטרת תפארת שיבה103 כו׳ עטרת הוא בחי׳ כתר

ועטרה( והיינו לפי שישראל עם קרובו.

That is, the level of “a helmet of salvation” is the source of the splendor of the countenance, and it

is called “A crown of glory is old age, etc.”; a crown (ateres) is the level of keser and atarah.) And

this is because Israel are “the people near to Him.”

The “helmet of salvation,” worn on the head, is identified with the “crown of glory” and so with Keser, the

crown. The reason Israel receive such an exalted gift is that they are “the people near to Him,” as the same

verse in Psalms ends.

וזהו עצרת תהיה לכם פי׳ עצרת כתרגומו כנישו104 שמתאסף ומתקבץ להיות לכם למשמרת לכל

השנה קבלת מלכותו ית׳ בכתר תורה

And this is “there shall be an atzeres for you.” Meaning: atzeres, as its Targum [the Aramaic trans‐

lation] renders it, kenishu (gathering): that the acceptance of His kingship, may He be blessed,

through the crown of Torah, is gathered and collected to be for you a keeping for the whole year.

The Targum renders atzeres as “gathering.” On Shemini Atzeres the acceptance of G-d’s kingship through

the crown of Torah is gathered and stored up, to be kept by us through the whole year.

105 שהוא על ידי התורה הומצות כי מצות המלך היא והיינו כמ״ש שום תשים עליך מלך106,

And this is as it is written, “You shall surely set a king over yourself”: which is through the Torah

and the mitzvos, for it is the King’s command.

This is the mitzvah to “set a king over yourself”: we crown G-d as King by keeping the Torah and mitzvos,

which are His commands. (The printed הומצות apparently reads והמצות, “and the mitzvos.”)
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107 וע׳ לקמן ע״פ ביום השמיני שלח108 כו׳( ותהיה השמחה גדולה
)וע׳ בזהר אמור דצ״ו סע״ב ]סוף עמוד ב[

לאלהים יותר משמחת הנפש בדבקותה באלהים חיים עד שאין השמחה נקרא אלא בשם גילה )ע׳ ]עיין[

בזהר ס״פ פנחס דרנ״ט ע״ב(

(And see the Zohar, Emor, folio 96, end of side b; and see below, on the verse “On the eighth day he

sent away, etc.”) And the joy for G-d will be great, greater than the joy of the soul in its cleaving to

the living G-d, until the joy is called only by the name gilah [exultation] (see the Zohar, end of

Parshas Pinchas, folio 259b).

The parenthesis refers to the Zohar on Emor, which reads atzeres as kenishu, the gathering in which all is

bound together, a day whose joy belongs to the Holy One and Knesses Yisrael alone, and to a later discourse

on the verse from the dedication of Shlomo’s Temple. The joy of Shemini Atzeres, for G-d, is greater than the

soul’s own joy in cleaving to Him, and precisely for that reason it stays inward and is called only gilah; the

end of Zohar Pinchas (3:259b) likewise reads “an atzeres for you,” and not for another, as Israel rejoicing

with their Master and He with them: “Rejoice in Havayah and exult (gilu), you righteous.”

פי׳ שמחה היא מלשון התגלות החדוה וגילה הוא ענין שמחה אשר בקרבו.

Meaning: simchah [joy] is from the term for the revealing of gladness, while gilah is the matter of

the joy that is within him.

Two kinds of joy are distinguished: simchah is joy that shows outwardly, while gilah is joy held within.

וכמ״ש בני ציון יגילו במלכם109 כי מפני אימת המלך נאסף השמחה בקרבו ולא תתראה החצוה
111 ,112 )ועמ״ש ע״פ שוש אשיש כו׳ תגל נפשי110 כו׳ ועמ״ש סד״ה ויהי בשלח פרעה(:

As it is written, “The children of Zion will exult (yagilu) in their King”: for out of the awe of the king

the joy is gathered within him, and the gladness is not seen. (And see also what is written on the

verse “I will greatly rejoice, etc.; my soul will exult, etc.”; and see also what is written at the end of

the discourse beginning “And it was, when Pharaoh sent.”)

“The children of Zion will exult (yagilu) in their King”: before a king, awe keeps the joy inside, and the glad‐

ness does not show (the printed החצוה apparently reads החדוה, “the gladness”). The parenthesis refers to the

discourse on “I will greatly rejoice” and to the end of Torah Ohr’s “And it was, when Pharaoh sent,” where the

Alter Rebbe teaches that true joy in G-d comes through accepting His kingship and keeping His mitzvos,

with awe preceding the joy.
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וזהו וכל הלבבות ייראוך113 וכל קרב וכליות יזמרו לשמך מחמת שהלבבות ייראוך ומקבלים עול
114 מלכותך עליהם אין שמחה וזמר רק בקרבו וכליות לבד )ועמ״ש מזה בפ׳ ואתחנן ע״פ וידעת היום(

And this is “And all hearts shall fear You, and all innards and kidneys shall sing to Your Name”: be‐

cause the hearts fear You and accept the yoke of Your kingship upon themselves, there is joy and

song only in the innards and kidneys. (See also what is written on this in Parshas Va’eschanan, on

the verse “And you shall know this day.”)

The Nishmas prayer says the hearts will fear G-d while the innards and kidneys sing. Because the heart is

filled with awe of the King, the joy and song are hidden deep inside, in the “innards and kidneys,” not openly

expressed.

וזהו עצרת שנקלטת ומסתתרת השמחה וגילה בתוך בחי׳ אימת עול מלכות שמים שמקבל עליו כל

השנה לקיום תר״ך מצות המלך באהבה וברצון

And this is atzeres: that the joy and gilah are absorbed and hidden within the level of the awe of the

yoke of the kingdom of Heaven, which one accepts upon oneself for the whole year, to fulfill the 620

commandments of the King with love and good will.

That is atzeres, “holding in”: the joy is absorbed within the awe of accepting G-d’s kingship, the yoke one

takes on for the whole year, to keep all 620 commandments with love and willingness.

115 וגבי שבועות )והמשכת היראה מבחי׳ כתר תורה יובן עוד ממ״ש בפ׳ מקץ בביאור ע״פ כי אתה נרי.
118 בד״ה וידבר אלקים116 כו׳. וממ״ש בד״ה תקעו בחדש117 בפי׳ כי עמך הסליחה למען תורא.

(And the drawing down of awe from the level of the crown of Torah will be understood further from

what is written in Parshas Mikeitz, in the explanation of the verse “For You are my lamp,” and re‐

garding Shavuos, in the discourse beginning “And G-d spoke, etc.,” and from what is written in the

discourse beginning “Blow the shofar on the new moon,” in the explanation of “For with You is for‐

giveness, so that You may be feared.”

The parenthesis explains how awe, not only joy, flows from the crown of Torah, pointing to discourses on

“For You are my lamp,” on the Giving of the Torah, and on “with You is forgiveness, so that You may be

feared,” where forgiveness itself leads to awe.

והנה צ״ל דלעיל ע״פ שוש אשיש נתבאר דבחי׳ גילה תגל נפשי זהו בחינת ראש השנה.

Now, it must be explained: above, on the verse “I will greatly rejoice,” it was explained that the level

of gilah, “my soul will exult,” is the level of Rosh Hashanah.

A difficulty: the earlier discourse on “I will greatly rejoice” (Likkutei Torah, Nitzavim) identified gilah, in‐

ward joy, with Rosh Hashanah, while here it is identified with Shemini Atzeres.

9
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119 יבין הענין כי לפי דבעשי״ת ]דבעשרת ימי תשובה[ הוא בחינת אך המעיין בזהר( )פ׳ פנחס דרי״ד ע״ב(

שמאלו תחת לראשי120 מזה נמשך חרדה ויראה להיות גילו ברעדה121 ובסוכות לפי שהוא בחינת ימינו

תחבקני ע״כ הוא בחי׳ שוש אשיש122 ושמחה

But one who studies the Zohar) (Parshas Pinchas, folio 214b) will understand the matter: for since

the Ten Days of Teshuvah are the level of “His left hand is under my head,” from this there is

drawn trembling and awe, so that it is “exult with trembling”; and Sukkos, since it is the level of

“and His right hand embraces me,” is therefore the level of “I will greatly rejoice” and simchah.

The Zohar on Pinchas resolves it: during the Ten Days of Teshuvah G-d’s “left hand,” severity, is under our

head, so the inner joy is mixed with trembling, “exult with trembling”; on Sukkos His “right hand,” kindness,

embraces us, so the joy is revealed simchah.

אמנם שמיני עצרת דהא כדין זיווגא דגופא הוא בחי׳ תפארת וכולל חו״ג ]חסד וגבורה[ שהן תרין דרועין

וכמ״ש בזהר תרומה )קע״ה ב׳( דאחיד להאי ואחיד להאי

But Shemini Atzeres, since there is then the union of the body (zivuga degufa), is the level of

Tiferes, which includes Chesed and Gevurah, which are the two arms, as is written in the Zohar,

Terumah (175b), that it “holds on to this one and holds on to that one.”

On Shemini Atzeres comes the deeper union of “the body,” Tiferes, which the Zohar describes as holding

both arms, Chesed and Gevurah, “this one and that one.”

וע״כ מצד היותו כולל ב׳ הבחי׳ יחד השמחה היא בחי׳ גילה כו׳ כענין וכל הלבבות ייראוך וכל קרב

וכליות יזמרו לשמך וכנ״ל

And therefore, because it includes the two levels together, the joy is the level of gilah, etc., like

“And all hearts shall fear You, and all innards and kidneys shall sing to Your Name,” as mentioned

above.

Because Tiferes holds both sides together, the joy of Shemini Atzeres is gilah that includes awe: the heart

fears while the innermost self sings. So gilah on Rosh Hashanah comes from awe alone, while on Shemini

Atzeres it includes both awe and love.
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S E C T I O N  5  ·  ¶ 1 0 – 1 6

Abridgment

123 מענין ביום השע״צ ]השמיני עצרת[ ודף ר״ח ב׳ ובסוף ח״א ]חלק א׳[ סס״י )ועיין בזהר ח״א ]חלק א׳[ ס״ד ב׳
124 ]סוף סימן[ כ״ד וכ״ה. ח״ב ]חלק ב׳[ קל״ה א׳ ח״ג ]חלק ג׳[ צ״ו ב׳ ק״ד ב׳ רנ״ט ב׳ וד׳ רי״ד ע״ב(:

(And see the Zohar, Part I, 64b, on the matter of “On the eighth day, an atzeres,” and folio 208b;

and at the end of Part I, the end of sections 24 and 25; Part II, 135a; Part III, 96b, 104b, 259b, and

folio 214b.)

The Alter Rebbe lists further places in the Zohar on Shemini Atzeres. In them it is the time when the Holy

One is alone with Israel (1:208b), the “offering” Israel take at the end of Sukkos (2:135a), the gathering (ken‐

ishu) and the joy of the “tree” itself and of the Torah, belonging to the Holy One and Knesses Yisrael alone

(3:96b), a day “from the King alone,” whose joy is in Israel (3:104b), and Israel’s rejoicing with their Master

after breaking through all the husks (3:259b).

קיצור ע״פ ביום השמע״צ ]השמיני עצרת[ כו׳ ובכל המועדים

An abridgment on [the verse] “On the eighth day, an atzeres, etc.,” [beginning] “And regarding all

the festivals.”

Here begins a kitzur, an abridgment of this discourse, giving its main points in brief, with some additions.

10

)א( פירוש בן חכם ישמח אב125 כשהבן מבין שההסתר שאביו מסתיר א״ע ]את עצמו[ ממנו הוא רק בכדי

שיחפשנו.

(1) The explanation of “A wise son makes a father rejoice”: when the son understands that the hid‐

ing in which his father hides himself from him is only so that he will search for him.

Point (1) of the abridgment restates the parable: the wise son understands that his father hides only so that

the son will search for him.

127 שהוא הסתלקות פנימיות
126 יום הדין והוא ענין הנסירה בר״ה ]בראש השנה[

וזהו בכסא ר״ה ]ראש השנה[

128 מהמדות. אבל כוונת ההתכסות בשביל ליום חגנו הוא הגילוי בחג הסוכות המוחין

And this is “in the concealment”: Rosh Hashanah, the day of judgment. And this is the matter of the

nesirah (sawing apart) on Rosh Hashanah, which is the withdrawal of the inner dimension of the

intellect (mochin) from the emotive attributes (middos). But the purpose of the covering, “for the

day of our festival,” is the revelation on the festival of Sukkos,

The abridgment adds the Kabbalistic term nesirah, the “sawing apart” on Rosh Hashanah, when the inner

intellect (mochin) withdraws from the emotive attributes (middos) of Z’eir Anpin. That withdrawal is the con‐

cealment, and its purpose is the revelation of Sukkos.

11



L I K K U T E I  T O R A H  ·  S U K K O S  ·  M A A M A R  4 ביום השמיני עצרת תהיה לכם

28likuteitorah.com/likkutei-torah/sukkos/4/

והיינו ע״י שמחפשים ומבקשים פניו בעשי״ת ]בעשרת ימי תשובה[ וזהו ישמח אב שמביאים שמחה בהקב״ה
129 כמ״ש חג לה׳.

that is, through searching for and seeking His face during the Ten Days of Teshuvah. And this is

“makes a father rejoice”: that [we] bring joy to the Holy One, blessed be He, as it is written, “a festi‐

val to Havayah.”

The revelation comes through our seeking G-d’s face in the Ten Days of Teshuvah, and that is the joy we

bring to the “Father,” a “festival to Havayah.”

ועל דרך זה נאמר וחכיתי לה׳ המסתיר פניו130 מבית יעקב:)ב( והגורם ההסתר הוא בחינת עוונותיכם

מבדילים131 שלגבי בחי׳ הגילוי מפנימיות זהו מסך מבדיל וכעין משארז״ל ]מה שאמרו רבותינו זכרונם לברכה[

בענין אור שנברא132 ביום ראשון וכיון שנסתכל במעשה כו׳ עמד וגנזו מהן

And in this way it is said, “And I will wait for Havayah, who hides His face from the house of

Yaakov.” (2) And what causes the hiding is the level of “your iniquities separate”: relative to the lev‐

el of revelation from the inner dimension, this is a separating screen. It is something like what our

Sages, of blessed memory, said regarding the light that was created on the first day: since He

looked at the deeds, etc., He arose and hid it away from them.

Isaiah’s “I will wait for Havayah, who hides His face from the house of Yaakov” expresses the same waiting

and seeking. Point (2): sin is a screen that blocks only the revelation of the inner dimension, like the primor‐

dial light of the first day, which G-d hid away when He saw the deeds of the generations of the Flood and the

Dispersion.

ומעין זה יובן בגילוי פנימיות. שצ״ל ע״ד פנים בפנים133 דבר שגם באדם יש חיצוניות ופנימיות.

And something similar will be understood regarding the revelation of the inner dimension. For it

must be in the manner of “Face to face He spoke”: that in a person, too, there are an outer dimen‐

sion and an inner dimension.

As that light was hidden, not destroyed, so too the inner light is hidden because of sin. “Face to face” teaches

that man too has an inner and outer dimension, and G-d’s inner dimension answers man’s.

והיינו אפילו בועשה טוב וזהו ההפרש בין בחי׳ וכל ברך לך תכרע134 שאינו אלא בחינת הודאה. וכורע

על ברכיו שהן לבר מגופא.

That is, even in “doing good.” And this is the difference between the level of “And every knee shall

bend to You,” which is only the level of acknowledgment (hodaah), and he bends on his knees,

which are “outside the body”;

The abridgment continues: the outer and inner levels apply even to doing good. Bending the knee is only ac‐

knowledgment, and only the knees, “outside the body,” are bent.

12
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ובין וכל קומה לפניך תשתחוה. שכופף קומתו וראשו ששם מקור הדעת.

and [the level of] “And every stature shall bow down before You,” in which he bends his stature and

his head, where the source of Daas is.

In bowing, the stature and the head, the seat of Daas, are bent, so that the whole self submits.

ועד״ז ארז״ל ]אמרו רבותינו זכרונם לברכה[ שאין השכינה שורה אלא על בעלי קומה135 המכוון שיהיה בו

בגילוי כל ע״ס ]עשר ספירות[ שבנפש בבחינת וכל קומה לפניך תשתחוה:)ג( וזהו סדר העבודה שמראש

השנה עד יום הכפורים לעלות מבחינת כריעה לבחינת השתחואה.

And in this way our Sages, of blessed memory, said that the Shechinah (Divine Presence) rests only

on people of stature: the intent is that all ten Sefiros of the soul be revealed in him, on the level of

“And every stature shall bow down before You.” (3) And this is the order of service from Rosh

Hashanah to Yom Kippur: to rise from the level of bending the knee to the level of bowing down.

The Sages’ teaching that the Shechinah rests only on people of “stature” is read spiritually: a person in

whom all ten powers of the soul are revealed and all of them bow to G-d. Point (3) restates that the days from

Rosh Hashanah to Yom Kippur raise us from bending to bowing.

136 לפני וזהו ענין השתחוואות שבסדר עבודה במוסף דיום הכפורים ועי״ז נמשך יאר ה׳ פניו אליך.

הוי״ה תטהרו137 פנימיות שם הוי׳.

And this is the matter of the prostrations in the order of the [Temple] service in the Musaf [addi‐

tional prayer] of Yom Kippur; and through this there is drawn down “May Havayah make His face

shine upon you.” “Before Havayah you shall be purified”: the inner dimension of the Name

Havayah.

The abridgment adds that this is why the High Priest’s service in the Yom Kippur Musaf includes full pros‐

trations. Through them the shining of G-d’s face is drawn down, and the verse “before Havayah you shall be

purified” refers to the inner dimension of the Name Havayah.

139 וזהו ולקחתם לכם ביום הראשון פרי עץ הדר זה הקב״ה138 כו׳ וגם עץ הדר בחי׳ האדם עץ השדה.

And this is “And you shall take for yourselves on the first day the fruit of a beautiful tree”: this is the

Holy One, blessed be He, etc.; and also “a beautiful tree” is the level of “man is a tree of the field.”

The abridgment restates the four species: the “fruit of a beautiful tree” alludes to G-d, and the tree is the

“man” who is a “tree of the field,” the Tree of Life.

13
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ופרי עץ הוא מקור נשמות הצדיקים שהוא בחינת הדר באילנו והלולב לו לב בחינת צור לבבי וחלקי

אלקים לעולם140 וגם זאת קומתך דמתה לתמר141 בחינת וכל קומה לפניך תשתחוה.

And the fruit of the tree is the source of the souls of the righteous (tzaddikim), which is the level of

“that dwells in its tree.” And the lulav: lo lev (“a heart for Him”), the level of “the Rock of my heart

and my portion is G-d forever.” And also “This, your stature, is like a palm tree” is the level of “And

every stature shall bow down before You.”

It adds that the fruit “dwelling in its tree” is the source of the souls of the tzaddikim. The lulav is “a heart for

Him,” and its tall, upright form, like the palm in “your stature is like a palm tree,” stands for the whole

stature that bows to G-d.

ושמחתם לפני142 ה׳ השמחה ע״י גילוי המוחין חב״ד ]חכמה בינה ודעת[ כו׳ כי בן חכם ישמח אב143 שגם
144 מוחין דאבא באים בגילוי כו׳. וזהו ושמחתם כמו בהשכיל שכל חדש מתמלא תענוג ושמחה:

“And you shall rejoice before Havayah”: the joy through the revelation of the intellect (mochin),

Chochmah, Binah and Daas, etc., for “A wise son makes a father rejoice”: that the mochin of Abba

also come into revelation, etc. And this is “And you shall rejoice,” as when one grasps a new idea he

is filled with delight and joy.

The joy of Sukkos comes from the revelation of the mochin, Chochmah, Binah and Daas. “A wise son makes

a father (Abba, Chochmah) rejoice” means that even the mochin of Abba are revealed, and a new insight al‐

ways fills a person with delight and joy.

)ד( אך ביום השמיני עצרת145 שהוא שמחת תורה היינו שמאיר בחי׳ כתר תורה שהוא למעלה מהמוחין

כמו גלגלתא דחפיא על מוחא ע״י שהוא מבחינה שלמעלה מהשכל המושג.

(4) But “On the eighth day, an atzeres,” which is Simchas Torah: that is, there shines the level of the

crown of Torah, which is above the intellect (mochin), like the skull (gulgalta) that covers the brain,

since it is from a level that is above graspable intellect.

Point (4): on Shemini Atzeres, Simchas Torah, the crown of Torah shines, a level above the intellect (mochin)

revealed on Sukkos. It is like the skull (gulgalta) that surrounds the brain: above graspable intellect, it en‐

closes it from above.

146 עמ״ש בביאור ע״פ אני ה׳ אלקיכם דפרשת ציצית.

See what is written in the explanation on the verse “I am Havayah your G-d,” of the section of

tzitzis.

The Alter Rebbe refers to the discourse on “I am Havayah your G-d,” the last verse of the section of tzitzis.

14
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147 ואזי עצרת תהיה לכם כניסת ואסיפת המוחין תחת גלגלתא וכתר החופף עליהם וזהו וירם קרן.

148 לגמרי. בבחי׳ בטל רצונך149,

And this is “And He has raised up a horn.” And then, “there shall be an atzeres for you”: the enter‐

ing and gathering of the mochin under the skull (gulgalta) and the crown that hovers over them,

on the level of “Nullify your will” completely.

This is the exaltation of “He has raised up a horn.” Atzeres, “gathering,” is read as the gathering of the

mochin under the skull, the crown that hovers over them, in complete nullification of one’s own will.

150 ומ״ש סד״ה וידבר כו׳ במדבר ועמ״ש בד״ה את שבתותי תשמרו בענין כתר לשון כתר לי זעיר.

151 בענין שאו את ראש כו׳ לגלגלתם153 מבן עשרים שנה154 כו׳ ע״ש ,152 סיני.

And see also what is written in the discourse beginning “You shall keep My Shabbosos,” on the

matter of keser as in the term “Wait (kaser) for me a little”; and what is written at the end of the dis‐

course beginning “And [Havayah] spoke, etc., in the wilderness of Sinai,” on the matter of “Lift up

the head, etc.,” “by their skulls, from twenty years old, etc.”; see there.

Two discourses are cited: one explains keser, crown, through the Aramaic kaser, “wait,” as in “wait for me a

little,” and the other, at the beginning of Bamidbar, speaks of the census taken “by their skulls” (legul‐

gelosam). In Likkutei Torah, Bamidbar, the Alter Rebbe explains that this census raised the souls to the gul‐

galta, the supernal will that even Chochmah does not grasp, linked with “Nullify your will.”

ופי׳ עצרת שנקלטת ומסתתרת השמחה בתוך בחי׳ אימת עול מלכות שמים עד שאין השמחה נקרא

אלא בשם גילה ע״ד וכל הלבבות ייראוך וכל קרב וכליות יזמרו

And the meaning of atzeres is that the joy is absorbed and hidden within the level of the awe of the

yoke of the kingdom of Heaven, until the joy is called only by the name gilah, in the manner of

“And all hearts shall fear You, and all innards and kidneys shall sing.”

The abridgment then restates that atzeres means the joy is absorbed and hidden within the awe of accepting

G-d’s kingship, so the joy is called gilah, inward joy: the heart fears while the innermost self sings.

155 ועמ״ש מזה בד״ה וידעת היום והשבות.

And see also what is written on this in the discourse beginning “And you shall know this day and

take to [your heart].”

The discourse on “And you shall know this day” is cited again.

15
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ואפ״ל ]ואפשר לומר[ מר״ה ]מראש השנה[ עד שמע״צ ]שמיני עצרת[ הוא ג׳ כתרים. היינו בר״ה ]בראש השנה[ אמרו

156 זהו המשכת כתר מלכות. לפני מלכיות157,

And it can be explained that from Rosh Hashanah until Shemini Atzeres there are three crowns.

That is: on Rosh Hashanah, “Say before Me [verses of] kingship (Malchiyos)”: this is the drawing

down of the crown of kingship.

A new suggestion: the season from Rosh Hashanah to Shemini Atzeres corresponds to the three crowns of

the Mishnah. On Rosh Hashanah G-d says, “Say before Me verses of kingship,” so Rosh Hashanah draws

down the crown of kingship.

וביוהכ״פ ]וביום הכפורים[ כתר כהונה שנכנס הכה״ג ]הכהן גדול[ לפני ולפנים158 וממשיך להיות וכל קומה

לפניך תששחוה. ועליות הנשמות ע״ד בהעלותך את הנרות159 אל מול פני כו׳

And on Yom Kippur, the crown of priesthood, for the High Priest enters the innermost sanctum

and draws down [the level of] “And every stature shall bow down before You.” And the ascents of

the souls, in the manner of “When you raise up the lamps, toward the face of [the menorah], etc.”;

Yom Kippur is the crown of priesthood: the High Priest enters the Holy of Holies, which Leviticus 16:2 for‐

bids him at any other time, and draws down the full bowing of “every stature.” The souls then ascend, like

the lamps of the menorah that the priest raises.

ואח״כ כתר תורה בשמע״צ ]בשמיני עצרת[ הוא ההמשכה מלמעלה למטה. וגדול תלמוד שמביא לידי

מעשה160 בחינת כתר שם טוב.

and afterward the crown of Torah, on Shemini Atzeres, is the drawing down from above to below.

And “Study is great, for it leads to action”: the level of the crown of a good name.

Shemini Atzeres is the crown of Torah, which draws down from above to below. Because “study is great, for

it leads to action,” Torah that leads to deeds brings the fourth crown, “the crown of a good name.”

161 כו׳ וכתר שם טוב מעין מה שנתבאר בד״ה מי מנה162 כו׳ גבי פי׳ ויש להעיר לענין שלשה כתרים הן
163 רובע ישראל:

And one may note, regarding the matter of “There are three crowns, etc.,” and the crown of a good

name, something similar to what was explained in the discourse beginning “Who can count, etc.,”

regarding the explanation of “the fourth part of Israel.”

The Mishnah says there are three crowns, while the crown of a good name rises above them all. The Alter

Rebbe notes a parallel in a discourse on “Who can count ... the fourth part of Israel,” where a fourth element

likewise stands above three.

16
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I N  O N E ’ S  A V O D A H

Seek G-d’s “face” during the days of awe through teshuvah that uproots the will to sin, not only by acknowl‐

edging Him but by bowing one’s whole self and will; then carry the acceptance of His kingship, gathered on

Shemini Atzeres through the Torah, into the whole year, keeping the commandments with love and willing‐

ness and with a joy held within awe.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. How does the parable of the father who hides from his wise son change the way one might experience the

solemnity of Rosh Hashanah?

2. Why can sin hide G-d’s inner dimension but not the outer life-force that keeps every creature in

existence?

3. What is the difference between acknowledging that “there is nothing besides Him” and bowing one’s

whole will to Him, and where do you see each in your own prayer?

4. Why is the joy of Shemini Atzeres, which is higher than that of Sukkos, described as inward gilah rather

than open simchah?

5. How does reading atzeres as “gathering” for the whole year shape the way one leaves the festival season?
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F O R  C H I L D R E N  ·  A G E S  9 – 1 3

For the children at the table

The father who hides

T H E  B I G  I D E A

G-d hides on Rosh Hashanah only so that we will look for Him, and on Shemini Atzeres He

gives us His crown, the Torah, to keep all year.

The Torah calls Sukkos “a festival to G-d”: a festival that brings joy to G-d Himself. How can G-d re‐

joice? The verse says, “A wise son makes a father rejoice.” A father sometimes hides from his son to

see whether the son understands that the hiding is only so that he will search. In the same way, G-d

seems hidden on Rosh Hashanah, the day of judgment, so that we will seek His face. When we find

Him on Sukkos, His joy is greater. The maamar teaches two ways of serving G-d. “Bending the

knee” means only agreeing that G-d is King. “Bowing down” means giving over our whole self.

From Rosh Hashanah to Yom Kippur we climb from the first to the second, and through teshuvah,

returning to G-d, His inner love is revealed. On Sukkos it shines openly, in the sukkah, the esrog

and the lulav. On Shemini Atzeres, Simchas Torah, G-d gives us His crown, the Torah. We gather in

our acceptance of Him as King for the whole year, with a quiet joy that stays deep inside.

T H E  M A S H A L

A father who wants to see how wise his son is hides from him. A wise son understands that his fa‐

ther has not really gone away; he is hiding only so that the son will look for him and find him.

When the son searches with all his heart and finds him, the father’s joy is great. So G-d hides on

Rosh Hashanah so that we will seek Him.

Q U E S T I O N S  F O R  T H E  S H A B B O S  T A B L E

1. Why would G-d hide from us if He wants us to be close to Him?

2. What is the difference between “bending the knee” and “bowing down”?

3. What is one thing you can do this week to carry the quiet joy of Simchas Torah into an ordinary

day?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with AI assistance; not yet reviewed by a human

editor.
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

ביום השמיני עצרת

The Rebbe’s notes on this maamar point the reader to

Sefer HaMaamarim Eschalech Liozna, where a related dis‐

course appears.

K E H O T ’ S  N O T E

ראה בהערות וציונים מכ״ק אדמו״ר ללקו״ת כאן מציין לסה״מ אתהלך
לאזניא ע׳ נב. ובסה״מ הנ״ל ע׳ רסג מציין ”ראה בלקו״ת ד״ה זה )פא, ד(
בתוספת ביאור הערות וכו׳”. וע״פ המבואר ברשימת המאמרים שבסו״ס
מאמרי אדה״ז הקצרים ע׳ תריט הערה 100 — מאמר זה אולי משנת תקנ״ח.
קיצורים וביאור נדפסו באוה״ת שמע״צ כרך ה ע׳ ב׳קנה. שם נתבארו
הענינים שמובאים בסה״מ אתהלך הנ״ל. בכמה מקומות מצויין לד״ה זה
בשם ”ביום השמע״צ בן חכם ישמח אב”. וראה ההתחלה בסה״מ אתהלך

שם.

1

ביום השמיני עצרת

The Torah’s command for the eighth day after the seven

days of Sukkos. The whole maamar explains why this day

is called an atzeres, a gathering.

Numbers 29:35במדבר כ״ט:ל״ה

עֲשׂוּ: ה לֹא תַ לֶאכֶת עֲבֹדָ כֶם כׇּל־מְ יֶה לָ הְ ת תִּ רֶ י עֲצֶ ינִ מִ שְּׁ יּוֹם הַ בַּ

On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

במדבר כט, לה.

2

ועשית פסח לה״א

The command to keep Pesach “to Havayah your G-d.” The

Alter Rebbe contrasts its wording with the wording used

for Sukkos.

Deuteronomy 16:1דברים ט״ז:א׳
ךָ יאֲ יב הוֹצִ אָבִ שׁ הָ חֹדֶ י בְּ יךָ כִּ לֹקֶ  ח לַה׳ אֱ סַ יתָ פֶּ שִׂ עָ יב וְ אָבִ שׁ הָ ת־חֹדֶ מוֹר אֶ שָׁ

יְלָה: יִם לָ רַ צְ מִּ יךָ מִ לֹקֶ  ה׳ אֱ
Observe the month of Abib, and keep the passover unto the

L-RD thy G-d; for in the month of Abib the L-RD thy G-d

brought thee forth out of Egypt by night.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים טז, א.

3

ועשית חג שבועות לה׳ אלקיך
The command to keep Shavuos “to Havayah your G-d,”

again with the verb “make,” unlike the verse for Sukkos.

Deuteronomy 16:10דברים ט״ז:י׳

ךָ ה׳ כְ רֶ בָ ר יְ ן כַּאֲשֶׁ תֵּ ר תִּ ךָ אֲשֶׁ בַת יָדְ דְ ת נִ סַּ יךָ מִ לֹקֶ  עוֹת לַה׳ אֱ בֻ ג שָׁ יתָ חַ שִׂ עָ וְ
: יךָ לֹקֶ  אֱ

And thou shalt keep the feast of weeks unto the L-RD thy

G-d after the measure of the freewill-offering of thy hand,

which thou shalt give, according as the L-RD thy G-d bles‐

seth thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים טז, י.

4

וחגותם אותו חג לה׳

In Parshas Emor, Sukkos is to be celebrated “as a festival

to Havayah.” The Alter Rebbe reads this as bringing fes‐

tive joy to G-d Himself.

Leviticus 23:41ויקרא כ״ג:מ״א

שׁ חֹדֶ יכֶם בַּ דֹרֹתֵ ת עוֹלָם לְ קַּ נָה חֻ שָּׁ ים בַּ ת יָמִ עַ בְ ג לַה׳ שִׁ ם אֹתוֹ חַ גֹּתֶ חַ וְ
חֹגּוּ אֹתוֹ: י תָּ יעִ בִ שְּׁ הַ

And ye shall keep it a feast unto the L-RD seven days in the

year; it is a statute for ever in your generations; ye shall keep

it in the seventh month.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ויקרא כג, מא.

5

ואין שמחה אלא ביין

On the duty to rejoice on the festivals, the Talmud teaches

that while the Temple stood there was no rejoicing except

with meat, and nowadays none except with wine. The maa‐

mar uses this to connect joy with the “wine” that gladdens

G-d.

Pesachim 109a:5פסחים ק״ט א:ה׳

ה חָ מְ ין שִׂ יָּים אֵ שׁ קַ דָּ קְ מִּ ית הַ בֵּ ן שֶׁ מַ זְ ר: בִּ א אוֹמֵ ירָ תֵ ן בְּ ה בֶּ י יְהוּדָ בִּ יָא, רַ נְ תַּ
נֵי ה׳ פְ תָּ לִ חְ מַ שָׂ ם וְ תָּ שָּׁ אָכַלְ ים וְ לָמִ תָּ שְׁ חְ זָבַ ר: ״וְ מַ נֶּאֱ ר, שֶׁ שָׂ בָ לָּא בְּ אֶ
ר: מַ נֶּאֱ ן, שֶׁ יַיִ לָּא בְּ ה אֶ חָ מְ ין שִׂ יָּים, אֵ שׁ קַ דָּ קְ מִּ ית הַ ין בֵּ אֵ יו שֶׁ שָׁ כְ עַ יךָ״, וְ לֹקֶ  אֱ

נוֹשׁ״. בַב אֱ ח לְ מַּ ן יְשַׂ יַיִ ״וְ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

פסחים קט, א.

6

המשמח אלקים ואנשים
In Yosam’s parable the trees seek a king, and the vine re‐

fuses to leave its wine, “which gladdens G-d and men”:

G-d through the wine poured on the altar. The maamar

takes it as a sign that joy reaches G-d as well. (context:

Steinsaltz Tanakh)

Judges 9:13שופטים ט׳:י״ג

י תִּ כְ לַ הָ ים וְ נָשִׁ אֲ ים וַ לֹקִ  חַ אֱ מֵּ שַׂ מְ י הַ ירוֹשִׁ ת־תִּ י אֶ תִּ לְ חֳדַ ן הֶ גֶּפֶ ם הַ הֶ ר לָ וַתֹּאמֶ
ים: צִ עֵ ל־הָ נוּעַ עַ לָ

And the vine said unto them: Should I leave my wine, which

cheereth G-d and man, and go to hold sway over the trees?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שופטים ט, יג.

7
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P A R A G R A P H  2

שאין לו דמות הגוף

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

תפלת יגדל.

8

ע״פ שוש אשיש

That discourse (Likkutei Torah, Nitzavim 4) explains “I

will greatly rejoice in Havayah” as Knesses Yisrael bring‐

ing about joy in the Name Havayah: by keeping the

mitzvos, Israel draw the supernal delight from conceal‐

ment into revelation.

K E H O T ’ S  N O T E

לעיל מז, א ואילך.

9

וגבי פורים בפי׳ רננו צדיקים
There the Alter Rebbe explains that on every festival “the

righteous sing joyfully in Havayah”: they draw added light

from above the order of the worlds into the Name

Havayah, as he explains “I will greatly rejoice in

Havayah,” and so bring about joy in it.

K E H O T ’ S  N O T E

תו״א צט, ג.

10

בן חכם ישמח אב

Shlomo’s proverb, “A wise son makes a father rejoice, but

a foolish son is his mother’s grief.” The Alter Rebbe builds

the parable of the father who hides from his son on its first

half.

Proverbs 10:1משלי י׳:א׳

מּוֹ: יל תּוּגַת אִ סִ ן כְּ ח־אָב וּבֵ מַּ כָם יְשַׂ ן חָ לֹמֹה בֵּ  י שְׁ לֵ שְׁ מִ
The proverbs of Solomon. A wise son maketh a glad father;

but a foolish son is the grief of his mother.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

משלי י, א.

11

פי׳ עד״מ אב שרוצה להבין
A discourse there refers to this passage and its parable of

the father who hides to test his son’s wisdom.

K E H O T ’ S  N O T E

בסה״מ עזר״ת ע׳ ט מציין לכאן. וראה בסה״מ תרס״ו ע׳ רמח המשל בארוכה.

12

בכסה ליום חגנו
Plainly: “Blow the shofar at the new moon, at the keseh,

on our festival day”; the Sages read keseh as the day the

moon is covered, Rosh Hashanah. The maamar reads

bakeseh as G-d’s concealment, and its purpose as “the day

of our festival,” Sukkos. (context: Steinsaltz Tanakh)

Psalms 81:4תהילים פ״א:ד׳

גֵּנוּ: יוֹם חַ ה לְ כֵּסֶ ר בַּ שׁ שׁוֹפָ חֹדֶ עוּ בַ קְ תִּ

Blow the horn at the new moon, at the full moon for our

feast-day.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים פא, ד.

13

The psalmist describes the wicked, who search out their

schemes “a thorough search,” hidden in a man’s inward

part and a deep heart. The phrase is borrowed for the wise

son’s diligent search for his hidden father. (context:

Steinsaltz Tanakh)

Psalms 64:7תהילים ס״ד:ז׳

מֹק: לֵב עָ ישׁ וְ ב אִ רֶ קֶ פָּשׂ וְ חֻ פֶשׂ מְ נוּ חֵ מְ שׂוּ־עוֹלֹת תַּ פְּ יַחְ
They search out iniquities, they have accomplished a dili‐

gent search; even in the inward thought of every one, and

the deep heart.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

14

ר״ה הוא יום הדין ומשפט לאלקי יעקב

The next verse of the psalm: “For it is a statute for Israel, a

mishpat (law, judgment) of the G-d of Yaakov.” The Sages

read mishpat as the judgment of Rosh Hashanah, and the

Alter Rebbe reads it as a judgment concerning G-d’s

dwelling in Yaakov.

Psalms 81:5תהילים פ״א:ה׳

י יַעֲקֹב: לֹקֵ פָּט לֵא שְׁ ל הוּא מִ אֵ רָ יִשְׂ י חֹק לְ כִּ

For it is a statute for Israel, an ordinance of the G-d of Jacob.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ר״ה טז, רע״א. תהלים פא, ה.

15

ואנכי הסתר אסתיר

G-d tells Moshe that when Israel turn to other gods, He will

hide His face from them “on that day,” because of the evil

they have done. The maamar explains that this hiding is

not an end in itself but leads to a greater revelation. (con‐

text: Steinsaltz Tanakh)

Deuteronomy 31:18דברים ל״א:י״ח

נָה י פָ ה כִּ שָׂ ר עָ ה אֲשֶׁ עָ רָ ל כׇּל־הָ הוּא עַ יּוֹם הַ נַי בַּ יר פָּ תִּ ר אַסְ תֵּ סְ י הַ אָנֹכִ וְ
ים: רִ חֵ ים אֲ לֹקִ  ל־אֱ אֶ

And I will surely hide My face in that day for all the evil

which they shall have wrought, in that they are turned unto

other gods.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים לא, יח.

16

אלא שכדי שיבקש פניו

Or HaTorah on Vayeilech quotes this line and notes that it

apparently follows the verse “On Your behalf my heart

said, ‘Seek My face.’” The note also refers to a related dis‐

cussion in Or HaTorah on Nach.

K E H O T ’ S  N O T E

מובא באוה״ת פ׳ וילך ע׳ א׳תנו ושם מציין ע״ז ”)נ׳ ע״ד מ״ש לך אמר לבי
בקשו פני את פניך ה׳ אבקש(”. וראה באוה״ת נ״ך כרך ב ע׳ תתקכב.

17
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Kehot’s note points to Deuteronomy 31:18 for these words.

Deuteronomy 31:18דברים ל״א:י״ח

נָה י פָ ה כִּ שָׂ ר עָ ה אֲשֶׁ עָ רָ ל כׇּל־הָ הוּא עַ יּוֹם הַ נַי בַּ יר פָּ תִּ ר אַסְ תֵּ סְ י הַ אָנֹכִ וְ
ים: רִ חֵ ים אֲ לֹקִ  ל־אֱ אֶ

And I will surely hide My face in that day for all the evil

which they shall have wrought, in that they are turned unto

other gods.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

18

ועבד הלוי הוא

“The Levite, he himself (hu), shall perform the service of

the Tent of Meeting.” Plainly hu stresses that the Levites,

not others, serve; the Alter Rebbe reads Hu, “He,” as the

hidden aspect of G-d, which is associated with the wine

that gladdens. (context: Steinsaltz Tanakh)

Numbers 18:23במדבר י״ח:כ״ג

ת עוֹלָם קַּ וֺנָם חֻ אוּ עֲ ם יִשְׂ הֵ ד וְ ל מוֹעֵ ת אֹהֶ ת־עֲבֹדַ י הוּא אֶ וִ לֵּ בַד הַ עָ וְ
חֲלוּ נַחֲלָה: נְ ל לֹא יִ אֵ רָ נֵי יִשְׂ תוֹךְ בְּ יכֶם וּבְ דֹרֹתֵ לְ

But the Levites alone shall do the service of the tent of meet‐

ing, and they shall bear their iniquity; it shall be a statute for

ever throughout your generations, and among the children

of Israel they shall have no inheritance.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

במדבר יח, כג.

19

יין המשמח אלקים ואנשים

The wine “which gladdens G-d and men,” here identified

with the hidden level from which joy comes.

Judges 9:13שופטים ט׳:י״ג

י תִּ כְ לַ הָ ים וְ נָשִׁ אֲ ים וַ לֹקִ  חַ אֱ מֵּ שַׂ מְ י הַ ירוֹשִׁ ת־תִּ י אֶ תִּ לְ חֳדַ ן הֶ גֶּפֶ ם הַ הֶ ר לָ וַתֹּאמֶ
ים: צִ עֵ ל־הָ נוּעַ עַ לָ

And the vine said unto them: Should I leave my wine, which

cheereth G-d and man, and go to hold sway over the trees?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

20

יאר ה׳ פניו אליך
The second verse of the Priestly Blessing, “May Havayah

make His face shine upon you,” plainly a prayer for G-d’s

favor. The maamar reads it as the revelation of G-d’s will

and favor after forgiveness.

Numbers 6:25במדבר ו׳:כ״ה

: נֶּךָּ יחֻ יךָ וִ לֶ נָיו אֵ ר ה׳ פָּ יָאֵ
The L-RD make His face to shine upon thee, and be gracious

unto thee;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

במדבר ו, כה.

21

ישא ה׳ פניו אליך

The third verse of the Priestly Blessing, “May Havayah lift

up His face to you,” plainly that G-d will turn to you in fa‐

vor. The Alter Rebbe reads “lift up” as “lift away,” a with‐

drawal whose purpose is “to you,” the coming revelation.

(context: Steinsaltz Tanakh)

Numbers 6:26במדבר ו׳:כ״ו

לוֹם: ךָ שָׁ ם לְ יָשֵׂ יךָ וְ לֶ נָיו אֵ א ה׳ פָּ יִשָּׂ
The L-RD lift up His countenance upon thee, and give thee

peace.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

במדבר ו, כו.

22

ושאבתם מים

“And you shall draw water with joy from the wells of salva‐

tion,” the verse of the Sukkos discourse referred to here,

on the joy of the water-drawing.

Isaiah 12:3ישעיהו י״ב:ג׳

ה: יְשׁוּעָ נֵי הַ יְ עַ מַּ שׂוֹן מִ שָׂ יִם בְּ ם־מַ תֶּ אַבְ וּשְׁ
Therefore with joy shall ye draw water Out of the wells of

salvation.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

23

ודף ס׳ ע״ב

A further Zohar passage the text itself cites here, on the

same theme.

Zohar, Noach 1:12–4:23ספר הזהר, נח א׳:י״ב-ד׳:כ״ג

24

עונותיכם מבדילים ביניכם

The prophet tells the people that G-d’s hand is not too

short to save them: “Your iniquities have separated be‐

tween you and your G-d.” The maamar names this as the

cause of the concealment and then asks how it is possible.

(context: Steinsaltz Tanakh)

Isaiah 59:2ישעיהו נ״ט:ב׳

ירוּ תִּ סְ יכֶם הִ טֹּאותֵ חַ יכֶם וְ לֹקֵ  ין אֱ בֵ ינֵכֶם לְ ים בֵּ לִ דִּ בְ יוּ מַ יכֶם הָ נֹתֵ וֺ ם־עֲ י אִ כִּ
: מוֹעַ שְּׁ כֶּם מִ ים מִ נִ פָ

But your iniquities have separated Between you and your

G-d, And your sins have hid His face from you, That He will

not hear.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ נט, ב.

25

גם חשך לא יחשיך

David says that nothing can hide him from G-d: “Even

darkness is not dark for You; night shines like day; dark‐

ness is as light.” This sharpens the question: if darkness

hides nothing from G-d, how can sin separate?

Psalms 139:12תהילים קל״ט:י״ב

ה: יכָה כָּאוֹרָ יר כַּחֲשֵׁ יְלָה כַּיּוֹם יָאִ לַ ךָּ וְ מֶּ יךְ מִ שִׁ לֹא־יַחְ ךְ  גַּם־חֹשֶׁ

Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E
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תהלים קלט, יב.

אך יש ב׳ בחי׳

The note points to a parallel discussion in Or HaTorah on

Beshalach of the two levels, outer and inner, that answer

the question how sin can separate.

K E H O T ’ S  N O T E

ראה אוה״ת בשלח ע׳ תקכא.

27

מלא כל הארץ כבודו

The angels’ praise, “the whole earth is full of His glory.”

Here it proves that G-d’s outer, sustaining light fills every‐

thing and cannot be hidden.

Isaiah 6:3ישעיהו ו׳:ג׳

ץ אָרֶ לֹא כׇל־הָ בָאוֹת מְ דוֹשׁ ה׳ צְ דוֹשׁ קָ דוֹשׁ קָ ר קָ אָמַ ל־זֶה וְ א זֶה אֶ רָ קָ וְ
בוֹדוֹ: כְּ

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ישעי׳ ו, ג.

28

ומלכותו בכל משלה

“His kingship rules over all.” The outer dimension of

Malchus, which sustains all creation, reaches everything

without exception.

Psalms 103:19תהילים ק״ג:י״ט

לָה: שָׁ כֹּל מָ כוּתוֹ בַּ לְ אוֹ וּמַ סְ ין כִּ כִ יִם הֵ מַ שָּׁ ה׳ בַּ
The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קג, יט.

29

עוונותיכם מבדילים ביניכם

“Your iniquities separate between you and your G-d.” The

Alter Rebbe limits the separation to G-d’s inner light.

Isaiah 59:2ישעיהו נ״ט:ב׳

ירוּ תִּ סְ יכֶם הִ טֹּאותֵ חַ יכֶם וְ לֹקֵ  ין אֱ בֵ ינֵכֶם לְ ים בֵּ לִ דִּ בְ יוּ מַ יכֶם הָ נֹתֵ וֺ ם־עֲ י אִ כִּ
: מוֹעַ שְּׁ כֶּם מִ ים מִ נִ פָ

But your iniquities have separated Between you and your

G-d, And your sins have hid His face from you, That He will

not hear.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

30

ע״פ ועשית ציץ

Since the Temple was destroyed an iron wall separates

“between Israel and their Father in Heaven,” and not be‐

tween the Father and Israel: nothing hides anything be‐

fore G-d, “even darkness is not dark for You,” so the barri‐

er is on the side of the receivers, “your iniquities

separate.” Yet G-d “peers through the lattices,” openings

made by a broken heart and thoughts of teshuvah.

K E H O T ’ S  N O T E

תו״א פג, א.

31

מחיצה של ברזל המפסקת בין ישראל

Rabbi Elazar says that since the Temple was destroyed an

iron wall separates Israel from their Father in Heaven. The

text refers to a discourse that explains this partition.

Berakhot 32b:7–8ברכות ל״ב ב:ז׳-ח׳

ין זֶל בֵּ רְ ת בַּ ה חוֹמַ קָ סְ פְ שׁ נִ דָּ קְ מִּ ית הַ ב בֵּ רַ חָ יּוֹם שֶׁ זָר: מִ עָ לְ י אֶ בִּ ר רַ אָמַ וְ
תָּ נָתַ זֶל וְ רְ חֲבַת בַּ ךָ מַ ח לְ ה קַ אַתָּ ר: ״וְ מַ נֶּאֱ יִם, שֶׁ מַ שָּׁ בַּ ם שֶׁ יהֶ בִ אֲ ל לַ אֵ רָ יִשְׂ
ינָא: כׇּל נִ י חֲ בִּ ר רַ ין אָמַ נִ י חָ בִּ ר רַ יר״. אָמַ עִ ין הָ ךָ וּבֵ ינְ זֶל בֵּ רְ יר בַּ הּ קִ אוֹתָ
ינוּ, בֵּ ה רַ מֹּשֶׁ ן — מִ נָא לַ ם. מְ יקָ ת רֵ לָּתוֹ חוֹזֶרֶ פִ ין תְּ לָּתוֹ, אֵ פִ תְ יךְ בִּ רִ אֲ מַּ הַ

ם עַ פַּ י גַּם בַּ לַ ע ה׳ אֵ מַ יִּשְׁ יהּ: ״וַ רֵ תְ יב בָּ תִ ל ה׳״, וּכְ לֵּל אֶ פַּ תְ אֶ ר: ״וָ מַ נֶּאֱ שֶׁ
יא״. הִ הַ

R. Eleazar also said : From the day the Temple was de‐

stroyed, a wall of iron divides between Israel and their

Father in Heaven ; as it is said, "And take thou unto thee an

iron griddle, and set it for a wall of iron between thee and

the city" (Ezek. iv. 3). R. Hannin said in the name of R.

Hannina : Whoever prolongs his prayer, his prayer will not

return empty. Whence have we this ? From Moses our

teacher ; as it is said, "And I prayed …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

32

פנים בפנים
Moshe reminds the people of Sinai: “Face to face Havayah

spoke with you at the mountain.” Used here to show that

G-d’s inner face corresponds to man’s inner face.

Deuteronomy 5:4דברים ה׳:ד׳

שׁ: אֵ תּוֹךְ הָ ר מִ הָ כֶם בָּ מָּ בֶּר ה׳ עִ ים דִּ נִ פָ ים בְּ נִ פָּ
The L-RD spoke with you face to face in the mount out of the

midst of the fire—

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ה, ד.

33

כי פנו אלי עורף

The prophet’s complaint against those who worship wood

and stone: “For they have turned their back to Me, and not

their face,” yet in trouble they cry to Him. It illustrates the

outer dimension of a person’s relationship with G-d. (con‐

text: Steinsaltz Tanakh)

Jeremiah 2:27ירמיהו ב׳:כ״ז

ים נִ לֹא פָ ף וְ י עֹרֶ לַ נוּ אֵ י־פָ נוּ כִּ תָּ דְ לִ ן אַתְּ יְ בֶ אֶ לָ ה וְ י אַתָּ ץ אָבִ עֵ ים לָ רִ אֹמְ
נוּ: יעֵ הוֹשִׁ ה וְ רוּ קוּמָ ם יֹאמְ תָ עָ ת רָ עֵ וּבְ

Who say to a stock: ‘Thou art my father’, and to a stone:

‘Thou hast brought us forth’, for they have turned their back

unto Me, and not their face; but in the time of their trouble

they will say: ‘Arise, and save us.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ירמי׳ ב, כז.
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כל ברך לך תכרע

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

תפלת נשמת.

35

“The inward part of a man and a deep heart,” in the psalm

the hidden depth where the wicked plot. Borrowed here for

the depth of heart that some people’s acceptance of G-d

does not reach.

Psalms 64:7תהילים ס״ד:ז׳

מֹק: לֵב עָ ישׁ וְ ב אִ רֶ קֶ פָּשׂ וְ חֻ פֶשׂ מְ נוּ חֵ מְ שׂוּ־עוֹלֹת תַּ פְּ יַחְ
They search out iniquities, they have accomplished a dili‐

gent search; even in the inward thought of every one, and

the deep heart.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

36

ותורת ה׳ להיות חפצו

“But his desire is in the Torah of Havayah,” said of the

happy man who keeps away from the wicked. It describes

one whose whole desire is for G-d’s Torah and service.

Psalms 1:2תהילים א׳:ב׳

יְלָה: לָ ם וָ גֶּה יוֹמָ תוֹ יֶהְ תוֹרָ צוֹ וּבְ פְ ת ה׳ חֶ תוֹרַ ם־בְּ י אִ כִּ

But his delight is in the law of the L-RD; and in His law doth

he meditate day and night.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

37

שאין עוד מלבדו

“There is nothing else besides Him.” The content of the

acknowledgment reached in the Shema.

Deuteronomy 4:35דברים ד׳:ל״ה

דּוֹ: בַ לְּ ין עוֹד מִ ים אֵ לֹקִ  אֱ י ה׳ הוּא הָ ת כִּ עַ דַ תָ לָ אֵ רְ ה הׇ אַתָּ
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

38

וכולא קמי׳ כלא חשיב
The Zohar’s statement that everything before Him is con‐

sidered as nothing. Here it is what the person acknowl‐

edges without yet being changed by it.

Zohar I, 11bזח״א יא, ב
K E H O T ’ S  N O T E

זח״א יא, ב.

39

והיינו בהיכל ההוד שהוא בחי׳ הודאה

The note points there for a parallel discussion of the

Chamber of Hod as the level of acknowledgment.

K E H O T ’ S  N O T E

ראה סה״מ תרס״ח ע׳ קנב. סה״מ תרפ״ד ע׳ רפא. סה״מ תש״ט ע׳ קט.

40

שכורע . . לבר מגופא

The note points to a footnote there on bending the knees,

which are “outside the body,” as a lesser submission than

full bowing.

K E H O T ’ S  N O T E

ראה לקו״ש ח״ה ע׳ 212 הערה 45.

41

ברבות וירא פנ״ו

Or HaTorah quotes the Midrash cited here: on “we will

bow down and return to you,” everything came in the

merit of bowing, and the Torah was given only in the merit

of bowing, as it says “and bow down from afar.”

K E H O T ’ S  N O T E

”ע״פ ונשתחוה ונשובה אליכם כו׳ הכל בזכות השתחואה כו׳ התורה לא

ניתנה אלא בזכות השתחואה שנאמר והשתחויתם מרחק כו׳” — אוה״ת פ׳
תרומה ע׳ א׳תכו. נזכר גם לעיל ר״ה נח, א.

42

סד״ה והיה ביום ההוא

There bowing is explained as bittul: when the great shofar

of the future reveals the source of all inwardness, even the

souls lost in “Ashur and Egypt” will come and bow down

to G-d.

K E H O T ’ S  N O T E

לעיל ר״ה ס, א.

43

“On that day a great shofar will be blown, and those lost in

the land of Ashur and those cast away in the land of Egypt

will come and bow down to Havayah.” The subject of a

discourse the Alter Rebbe refers to on bowing.

Isaiah 27:13ישעיהו כ״ז:י״ג

ים חִ דָּ נִּ הַ ץ אַשּׁוּר וְ רֶ אֶ ים בְּ דִ אֹבְ ר גָּדוֹל וּבָאוּ הָ שׁוֹפָ ע בְּ קַ הוּא יִתָּ יּוֹם הַ יָה בַּ הָ וְ
ם: לָ͏ִ ירוּשָׁ שׁ בִּ קֹּדֶ ר הַ הַ חֲווּ לַה׳ בְּ תַּ שְׁ הִ יִם וְ רָ צְ ץ מִ רֶ אֶ בְּ

And it shall come to pass in that day, That a great horn shall

be blown; And they shall come that were lost in the land of

Assyria, And they that were dispersed in the land of Egypt;

And they shall worship the L-RD in the holy mountain at

Jerusalem.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

44

וסד״ה והיה מידי חדש

The end of that discourse explains “to bow down before

Me”: bowing, though it is self-nullification, is also a draw‐

ing down from the level above the order of the worlds, and

“before Me” (lefanai, from panim, face) means a revela‐

tion, as in “May Havayah make His face shine upon you.”

It cites the same Midrash on Avraham’s bowing.

K E H O T ’ S  N O T E

לקמן ברכה צח, א.
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והיה מדי חדש ... להשתחוות לפני

“From one new moon to the next ... all flesh will come to

bow down before Me.” Also the subject of a discourse re‐

ferred to here.

Isaiah 66:23ישעיהו ס״ו:כ״ג

חֲוֺת תַּ שְׁ הִ ר לְ שָׂ בַּתּוֹ יָבוֹא כׇל־בָּ שַׁ בָּת בְּ י שַׁ דֵּ שׁוֹ וּמִ דְ חׇ שׁ בְּ י־חֹדֶ דֵּ יָה מִ הָ וְ
ר ה׳ נַי אָמַ פָ לְ

And it shall come to pass, that from one new moon to anoth‐

er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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P A R A G R A P H  6

P A R A G R A P H  7

השתחואה דהיינו בהיכל הנצח

That discourse cites the Zohar placing bowing in Netzach

and remarks that in this Likkutei Torah passage it seems

to mean inner bowing, which needs study; perhaps it is

connected with what is said here that Netzach is a branch

of Chochmah, the level of sight.

K E H O T ’ S  N O T E

ראה בד״ה קול דודי תרס״ח ע׳ קנח שם מציין מ״ש דהשתחואה בנצח מוסיף
”ונראה בלקו״ת שם ]— הכוונה לכאן[ דהיינו השתחואה פנימית כו׳ וצ״ע.

ואפשר זה מקושר עם מ״ש לפני זה דנצח ענף החכמה בחי׳ ראי׳” ע״ש.
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אינו דומה שמיעה לראיה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

מכילתא יתרו יט, ט. פס״ז שלח יג, יח.
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ויברך אלקים את יום השביעי

G-d blessed the seventh day. Because Shabbos is blessed,

and blessing is above acknowledgment, on Shabbos

Malchus rises to Netzach.

Genesis 2:3בראשית ב׳:ג׳

תּוֹ לַאכְ כׇּל־מְ בַת מִ י בוֹ שָׁ שׁ אֹתוֹ כִּ דֵּ קַ יְ י וַ יעִ בִ שְּׁ ת־יוֹם הַ ים אֶ לֹקִ  ךְ אֱ רֶ בָ יְ וַ
ים לַעֲשׂוֹת: לֹקִ  א אֱ רָ ר־בָּ שֶׁ אֲ

And G-d blessed the seventh day, and hallowed it; because

that in it He rested from all His work which G-d in creating

had made.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית ב, ג.
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ציון במשפט תפדה

“Zion shall be redeemed with justice.” The verse of a dis‐

course where the superiority of blessing over acknowledg‐

ment is explained.

Isaiah 1:27ישעיהו א׳:כ״ז

ה: קָ דָ צְ יהָ בִּ בֶ שָׁ ה וְ דֶ פָּ פָּט תִּ שְׁ מִ יּוֹן בְּ צִ

Zion shall be redeemed with justice, And they that return of

her with righteousness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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In the same account, the Chamber of Netzach is the place

of bowing down. The Alter Rebbe explains why bowing be‐

longs to Netzach.

Zohar, Bereshit 66:99–67:110ספר הזהר, בראשית ס״ו:צ״ט-ס״ז:ק״י
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The Zohar’s description of the Chambers (Heichalos) of

holiness, where the Chamber of Hod is the place of bend‐

ing the knee. The Alter Rebbe identifies it with

acknowledgment.

Zohar, Bereshit 65:81–66:88ספר הזהר, בראשית ס״ה:פ״א-ס״ו:פ״ח
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בד״ה מזמור שיר חנוכת הבית

There the two kinds of bowing are explained in nearly the

same words: an outer bowing that subdues the body so

that it will not rebel, while the inner will remains, and an

inner bowing, “Nullify your will before His will.” Israel re‐

ceived the inner bowing by seeing the revealed Shechinah

in the Temple on the pilgrim festivals, like a candle before

a torch, and some of it still reaches the synagogue at the

time of prayer.
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לקמן צח, ב.
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בטל רצונך מפני רצונו

Kehot’s marei makom for these words (its note is below).
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אבות ב, ד.
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בטל רצונך מפני רצונו

Rabban Gamliel’s teaching, “Nullify your will before His

will.” It defines inner bowing: a will wholly given over to

G-d’s will.

Pirkei Avot 2:4משנה אבות ב׳:ד׳

ל טֵּ צוֹנוֹ. בַּ רְ ךָ כִ צוֹנְ ה רְ יַּעֲשֶׂ י שֶׁ דֵ , כְּ ךָ צוֹנְ רְ צוֹנוֹ כִ ה רְ ר, עֲשֵׂ יָה אוֹמֵ הוּא הָ

ר, לֵּל אוֹמֵ . הִ צוֹנֶךָ נֵי רְ פְּ ים מִ רִ חֵ צוֹן אֲ ל רְ טֵּ בַ יְּ י שֶׁ דֵ צוֹנוֹ, כְּ נֵי רְ פְּ ךָ מִ צוֹנְ רְ
ת ין אֶ דִ אַל תָּ , וְ ךָ ד יוֹם מוֹתְ ךָ עַ מְ צְ עַ ין בְּ מִ אֲ אַל תַּ בּוּר, וְ צִּ ן הַ רֹשׁ מִ פְ אַל תִּ
סּוֹפוֹ , שֶׁ מֹעַ שְׁ ר לִ שָׁ פְ י אֶ אִ בָר שֶׁ ר דָּ אַל תֹּאמַ קוֹמוֹ, וְ מְ יעַ לִ גִּ תַּ ד שֶׁ ךָ עַ רְ חֲבֵ

נֶה: פָּ א לֹא תִ מָּ נֶה, שֶׁ שְׁ נֶה אֶ פָּ אִ שֶׁ כְ ר לִ אַל תֹּאמַ ע. וְ מַ שָּׁ הִ לְ
He used to say: do His will as though it were your will, so that

He will do your will as though it were His. Set aside your will

in the face of His will, so that he may set aside the will of oth‐

ers for the sake of your will. Hillel said: do not separate

yourself from the community, Do not trust in yourself until

the day of your death, Do not judge your fellow man until

you have reached his place. Do not say something that can‐

not be …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
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The heading of Psalm 30, “A psalm, a song of the dedica‐

tion of the House, by David,” the verse on which the dis‐

course cited here is based.

Psalms 30:1תהילים ל׳:א׳

ד: וִ דָ יִת לְ בַּ נֻכַּת הַ יר־חֲ זְמוֹר שִׁ מִ
A Psalm; a Song at the Dedication of the House; of David.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יאר ה׳ פניו

The Priestly Blessing, “May Havayah make His face

shine,” for the revelation of G-d’s inner favor.

Numbers 6:25במדבר ו׳:כ״ה

: נֶּךָּ יחֻ יךָ וִ לֶ נָיו אֵ ר ה׳ פָּ יָאֵ
The L-RD make His face to shine upon thee, and be gracious

unto thee;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לך אמר לבי בקשו פני

David says his heart relays G-d’s call to him: “On Your be‐

half my heart said, ‘Seek My face’; Your face, Havayah, I

will seek.” The emphasis on “face” points to G-d’s inner

dimension. (context: Steinsaltz Tanakh)

Psalms 27:8תהילים כ״ז:ח׳

שׁ: בַקֵּ נֶיךָ ה׳ אֲ ת־פָּ נָי אֶ שׁוּ פָ י בַּקְּ בִּ ר לִ ךָ אָמַ לְ
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים כז, ח.
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כי עיקר התשובה

Tanya ch. 29 says that “the essence of teshuvah is in the

heart,” and the heart has many levels, so one can always

rise to a deeper teshuvah; Iggeres HaTeshuvah ch. 1 de‐

fines teshuvah as abandoning sin, resolving wholeheart‐

edly never to return to folly; and Iggeres HaKodesh 10

says that through regret from the depth of the heart one

arouses the depth of the supernal light.

Tanya, Likkutei Amarim 29:13–14תניא, חלק ראשון; ליקוטי אמרים
כ״ט:י״ג-י״ד

לֵּב, יֵשׁ בּוֹ הַ לֵּב, וְ שׁוּבָה – בַּ תְּ ר הַ יקַּ י עִ כוֹנָה, הֲרֵ שׁוּבָה נְ ה תְּ שָׂ בָר עָ כְּ אַף שֶׁ וְ
קוֹם, מָּ הַ ן וְ מַ זְּ י הַ פִ ם, וּלְ הוּא אָדָ ה שֶּׁ י מַ פִ כֹּל לְ הַ בּוֹת, וְ גוֹת רַ רֵ דְ ינוֹת וּמַ חִ בְּ
יק בֵּקהּ לִ לָא סָ מוֹ דְּ צְ עַ ה בְּ רוֹאֶ ה זוֹ, שֶׁ עָ שָׁ יו בְּ שָׁ כְ ן, עַ כֵ לָ ים. וְ עִ יּוֹדְ יָּדוּעַ לַ כַּ
יו עֲוֹנוֹתָ תוֹ, וַ שׁוּבָ לָה תְּ בְּ קַ תְ יּוֹם לֹא נִ הַ לָל, שֶׁ כְּ א, מִ תָ מְ שְׁ נִ א דְ הוֹרָ נְ

בָּא לִ א דְ קָ עוּמְ ר, מֵ ילָּאָה יוֹתֵ שׁוּבָה עִ תְ עֲלוֹתוֹ לִ הַ ים לְ רוֹצִ ים, אוֹ, שֶׁ ילִ דִּ בְ מַ
יד״. מִ י תָ דִּ י נֶגְ אתִ טָּ חַ ד: ״וְ וִ ר דָּ ן אָמַ כֵ לָ ר. וְ יוֹתֵ

Kehot Publication Society (CC-BY-NC)
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ראה תניא פכ״ט. אגה״ת פ״א. אגה״ק סי׳ י׳.
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לשוב לכסלה

G-d will speak peace to His people, “and let them not re‐

turn to folly.” Borrowed for true regret, which uproots the

will to sin again.

Psalms 85:9תהילים פ״ה:ט׳

אַל־ יו וְ ידָ ל־חֲסִ אֶ מּוֹ וְ ל־עַ לוֹם אֶ בֵּר שָׁ דַ י יְ ל ה׳ כִּ אֵ בֵּר הָ דַ ה־יְ ה מַ עָ מְ שְׁ אֶ
לָה: סְ כִ יָשׁוּבוּ לְ

I will hear what G-d the L-RD will speak; For He will speak

peace unto His people, and to His saints; But let them not

turn back to folly.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ונגלה כבוד ה׳

The prophet’s consolation: “And the glory of Havayah will

be revealed, and all flesh together will see.” Here it de‐

scribes the revelation that follows teshuvah.

Isaiah 40:5ישעיהו מ׳:ה׳

בֵּר: י ה׳ דִּ י פִּ ו כִּ דָּ ר יַחְ שָׂ אוּ כׇל־בָּ רָ בוֹד ה׳ וְ לָה כְּ גְ נִ וְ

And the glory of the L-RD shall be revealed, and all flesh

shall see it together; for the mouth of the L-RD hath spoken

it.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ מ, ה.
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כי רוצה ה׳ בעמו

“For Havayah desires (rotzeh) His people.” It expresses

the restored favor (ratzon) after forgiveness.

Psalms 149:4תהילים קמ״ט:ד׳

ה: ישׁוּעָ ים בִּ נָוִ ר עֲ אֵ פָ מּוֹ יְ עַ י־רוֹצֶה ה׳ בְּ כִּ
For the L-RD taketh pleasure in His people; He adorneth the

humble with salvation.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמט, ד.
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כל האזרח בישראל ישבו בסוכות

The command that every ezrach, plainly every native-

born citizen, in Israel dwell in sukkos. The maamar reads

ezrach as the light that shines (zore’ach) in the heart.

(context: Steinsaltz Tanakh)

Leviticus 23:42ויקרא כ״ג:מ״ב

כֹּת: סֻּ בוּ בַּ ל יֵשְׁ אֵ רָ יִשְׂ ח בְּ רָ זְ אֶ ים כׇּל־הָ ת יָמִ עַ בְ בוּ שִׁ שְׁ כֹּת תֵּ סֻּ בַּ
Ye shall dwell in booths seven days; all that are home-born

in Israel shall dwell in booths;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויקרא כג, מב.
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ראה אנכי
The opening verse of a discourse the Alter Rebbe refers to

on the meaning of ezrach.

Deuteronomy 11:26דברים י״א:כ״ו

לָה: לָ כָה וּקְ רָ יּוֹם בְּ נֵיכֶם הַ פְ ן לִ י נֹתֵ ה אָנֹכִ אֵ רְ
Behold, I set before you this day a blessing and a curse:

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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“A maskil of Eisan the Ezrachite.” Its explanation else‐

where also connects ezrach with shining.

Psalms 89:1תהילים פ״ט:א׳

י: חִ רָ זְ אֶ ן הָ יתָ אֵ יל לְ כִּ שְׂ מַ
Maschil of Ethan the Ezrahite.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וצדקה כנחל איתן

“And charity like a mighty stream,” the verse of the last

letter of Iggeres HaKodesh, cited for the meaning of eisan.

Amos 5:24עמוס ה׳:כ״ד

ן: יתָ ל אֵ נַחַ ה כְּ קָ דָ פָּט וּצְ שְׁ יִם מִ יִגַּל כַּמַּ וְ
But let justice well up as waters, And righteousness as a

mighty stream.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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פרי עץ הדר זה הקב״ה

The Midrash on Parshas Emor reads each of the four

species as an allusion to G-d, beginning with “the fruit of a
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beautiful (hadar) tree,” for of Him it is written, “You have

clothed Yourself in majesty and splendor (hadar).”

Vayikra Rabbah 30:9ויקרא רבה ל׳:ט׳

פרי עץ הדר הדר באילנו

The Talmud reads hadar as “that which dwells (ha-dar) on

its tree from year to year,” the esrog.

Sukkah 31b:10–12סוכה ל״א ב:י׳-י״ב

ל שֶׁ ת. וְ חַ דַּ נִּ יר הַ ל עִ שֶׁ ה וְ רָ שֵׁ ל אֲ נָה. שֶׁ שָׁ נָה לְ שָּׁ נוֹ מִ ילָ אִ ר בְּ דָּ הוּא הַ הַ
ם אִ ה — לֹא יִטּוֹל, וְ ה זָרָ ל עֲבוֹדָ בָא: לוּלָב שֶׁ ר רָ אָמַ הָ סוּל? וְ ה — פָּ רָ שֵׁ אֲ

יהּ. יעוּרֵ ת שִׁ יכַתַּ י מְ כַתּוֹתֵ ינַן, דְּ קִ סְ ה עָ מֹשֶׁ ה דְ רָ שֵׁ כָא בַּאֲ ר. הָ ל — כָּשֵׁ נָטַ

That means [according to Rabbi Yehudah, a fruit] that dwells

['HaDar'] on its tree from year to year. (Mishnah:) [A Lulav]

of a worshipped tree or of a wayward city is invalid.

(Gemara:) And that of a worshipped tree is invalid? But

didn't Rava say, "A Lulav of idol worship should not be taken

[for the Mitzvah], but if it was taken, it is valid [as opposed to

the Mishnah's ruling]?" Here [ie. in the Mishnah], we are

dealing with a worshipped tree [from the days] of Moses, for

[it …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)
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סוכה לא, ב. וש״נ.
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כי האדם עץ השדה

Plainly a question in the law of a siege: “Is the tree of the

field a man,” that you should destroy it? The Sages read it

as a statement, “for man is a tree of the field,” and the

Alter Rebbe reads “man” as G-d, likened to the Tree of

Life. (context: Steinsaltz Tanakh)

Deuteronomy 20:19דברים כ׳:י״ט

ת־ ית אֶ חִ שְׁ הּ לֹא־תַ שָׂ פְ תׇ יהָ לְ לֶ ם עָ חֵ לָּ הִ ים לְ בִּ ים רַ יר יָמִ ל־עִ צוּר אֶ י־תָ כִּ
ה דֶ שָּׂ ץ הַ ם עֵ אָדָ י הָ רֹת כִּ כְ אֹתוֹ לֹא תִ נּוּ תֹאכֵל וְ מֶּ י מִ זֶן כִּ יו גַּרְ לָ דֹּחַ עָ נְ צָהּ לִ עֵ

צוֹר: מָּ נֶיךָ בַּ פָּ בֹא מִ לָ
When thou shalt besiege a city a long time, in making war

against it to take it, thou shalt not destroy the trees thereof

by wielding an axe against them; for thou mayest eat of

them, but thou shalt not cut them down; for is the tree of the

field man, that it should be besieged of thee?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים כ, יט.
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פי׳ האדם זה הקב״ה

The note points to a discussion there of reading “man” in

“man is a tree of the field” as referring to G-d.

K E H O T ’ S  N O T E

ראה אוה״ת שמות כרך ז ע׳ ב׳תקלד.

70

ועל דמות הכסא דמות כמראה אדם
Ezekiel’s vision of the likeness of a man upon the throne.

It shows that “man” can refer to G-d’s revealed form.

Ezekiel 1:26יחזקאל א׳:כ״ו

מוּת ל דְּ עַ א וְ סֵּ מוּת כִּ יר דְּ פִּ ן־סַ בֶ ה אֶ אֵ רְ מַ ם כְּ ל־רֹאשָׁ ר עַ יעַ אֲשֶׁ קִ ל לָרָ עַ מַּ וּמִ
לָה: עְ מָ לְ יו מִ לָ ם עָ ה אָדָ אֵ רְ מַ מוּת כְּ א דְּ סֵּ כִּ הַ

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap‐

pearance of a man upon it above.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יחזקאל א, כו.
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והדר באילנו . . פנימית האילן

Or HaTorah quotes this line, that the fruit “dwelling in its

tree” is the inner dimension of the tree.

K E H O T ’ S  N O T E

מובא באוה״ת בראשית כרך ג תקמו, ב.
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לבבתני אחותי כלה

The lover to his beloved: “You have captured my heart

(libavtini), my sister, my bride.” The verb comes from lev,

heart, and it expresses G-d’s inner love for Israel.

Song of Songs 4:9שיר השירים ד׳:ט׳

: ךְ רֹנָיִ וְּ צַּ ד עֲנָק מִ אַחַ ךְ בְּ ינַיִ עֵ ת מֵ אַחַ י בְּ נִ תִּ בְ בַּ י כַלָּה לִ חֹתִ י אֲ נִ תִּ בְ בַּ לִ

Thou hast ravished my heart, my sister, my bride; Thou hast

ravished my heart with one of thine eyes, With one bead of

thy necklace.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שה״ש ד, ט.

73

בתוונא דלבא יתבי

In the Talmud, Ifra Hurmiz, the Persian king’s mother,

sent blood samples to the Sages; when they discerned

them, she said, “Jews, you dwell in the chambers of the

heart!” The maamar uses the phrase for Israel’s place in

G-d’s innermost love.

Niddah 20b:8נדה כ׳ ב:ח׳

ם א דָּ רָ תְ הוּא בָּ הוּ. הַ ינְ רִ הוּ אַמְ כוּלְּ א, וְ מָ ינֵי דְּ ין מִ תִּ ה לֵקהּ שִׁ רָ דַּ ר שַׁ הֲדַ
לָא טְּ קַ מְ א דִּ יקוּתָ רִ ר לַהּ סְ דַּ שַׁ א, וְ תָ ילְּ יַּיע מִ תַּ סְ ע. אִ דַ לָא יְ ים הֲוָה, וְ נִּ כִּ

יתוּ! בִ בָּא יָתְ לִ ונֵי דְּ וָ תְ י, בִּ אֵ ה: יְהוּדָ רָ מַ י. אֲ מֵ כַּלְ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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נדה כ, ב. וע׳ מגילה )כד, ב(. ע״ז )כח, ב( ובפרש״י ז״ל. ]כ[.
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במ״ח מסכת אורות . . ובפנימיותו

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

”ובפנימיותו יש לו פרצוף נוקבא אחת הנקראת כנסת ישראל והיא שוה
לת״ת שלו כי היא גדולה כמוהו ממש” עכ״ל.

75

ונת׳ מזה לעיל בשה״ש ע״פ ששים

the passage shares nothing with the note

K E H O T ’ S  N O T E

הכוונה לקמן בשה״ש לט, ג ואילך. ]מציון זה רואים שמתחילה סבר הצ״צ
לסדר המאמרים באופן אחר, ואכמ״ל[. וראה לעיל עג, ד.
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אחת היא יונתי תמתי
“One is my dove, my perfect one.” The subject of the Song

77
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of Songs discourse referred to here.

Song of Songs 6:9שיר השירים ו׳:ט׳

נוֹת אוּהָ בָ הּ רָ תָּ דְ יוֹלַ יא לְ ה הִ רָ הּ בָּ מָּ אִ יא לְ ת הִ י אַחַ תִ מָּ י תַ יא יוֹנָתִ ת הִ אַחַ

: לוּהָ לְ הַ יְ ים וַ שִׁ גְ ילַ לָכוֹת וּפִ רוּהָ מְ יְאַשְּׁ וַ
My dove, my undefiled, is but one; She is the only one of her

mother; She is the choice one of her that bore her. The

daughters saw her, and called her happy; Yea, the queens

and the concubines, and they praised her.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

ותמתי תאומתי

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

שהש״ר )פ״ה עה״פ אני ישנה(. ]כ[.
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ותמתי תאומתי

On “my dove, my perfect one (tamasi),” Rabbi Yannai

reads teomasi, “my twin”: as it were, “I am not greater

than she, nor she than I.” The Alter Rebbe sees this in the

lulav’s twin central leaf.

Shir HaShirim Rabbah 5:3שיר השירים רבה ה׳:ג׳

שֹׁט פְ ת לִ עַ מּוֹת יוֹדַ בַּתַּ ה שֶׁ מָּ לּוּ תַּ פִ נָן אֲ י יוֹחָ בִּ ר רַ י, אָמַ תִּ נְ תָּ ת כֻּ י אֶ תִּ טְ שַׁ פָּ

י יוֹם רֵ נָן אָמְ י יוֹחָ בִּ רַ ינָא וְ נִ י חֲ בִּ י, רַ תִּ נְ תָּ ת כֻּ י אֶ תִּ טְ שַׁ תְּ פָּ רְ מַ אַתְּ אֲ בּשׁ, וְ לְ לִ וְ
ים, דוֹלִ ים גְּ בוּשִׁ נֵי לְ ם שְׁ הֶ ט מֵ שַׁ ל פָּ אֵ רָ יִשְׂ ע לְ שָׁ רָ נֶצַּר הָ בוּכַדְ ם נְ הֶ ג לָ וֵּ דַּ זְ נִּ שֶׁ
ים, בִ ת כּוֹכָ נּוּף עֲבוֹדַ טִּ י, מִ לַ גְ ת רַ י אֶ תִּ צְ חַ כוּת. רָ לְ בוּשׁ מַ נָּה וּלְ הֻ בוּשׁ כְּ לְ
י ל פִּ ים, אַף עַ בִ ת כּוֹכָ עֲבוֹדַ י לַ נִ יאֵ שִּׁ קוֹם מַ ל אוֹתוֹ מָ אָבָק שֶׁ י שֶׁ יתִ יִ ת הָ עַ יוֹדַ
ל יבוֹ שֶׁ ה טִּ י מַ כִ י אַבָּא בַּר כַּהֲנָא, וְ בִּ ר רַ חוֹר. אָמַ ן הַ לַח יָדוֹ מִ י שָׁ ן דּוֹדִ כֵ

יוֹת … הְ חוֹר זֶה לִ
“I have removed my tunic; how can I don it? I have washed

my feet; how can I soil them? My beloved extended his hand

through the hole, and my core was stirred for him” (Song of

Songs 5:3–4). “I have removed my tunic” – Rabbi Yoḥanan

said: Even the simplest of the simple knows how to undress

and dress, and you say: “I have removed my tunic”? Rabbi

Ḥanina and Rabbi Yoḥanan say: On the day that the wicked

Nebuchadnezzar attacked Israel, he removed from them two

great garments: …

Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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בחי׳ לו לב
There, explaining why the lulav was taken outside the

Temple even when the first day fell on Shabbos, the Alter

Rebbe reads lulav as the letters lo lev, a drawing down

from the emotive attributes of Z’eir Anpin to the “heart,”

which begins at the chest, as speech begins from the

breath of the chest; the Kehot note there gives the source

of this reading.

K E H O T ’ S  N O T E

נסמן לעיל נז, ד.
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צור לבבי

“My flesh and my heart may fail, but G-d is the Rock of my

heart and my portion forever.” G-d as the innermost point

of a person’s heart.

Psalms 73:26תהילים ע״ג:כ״ו

עוֹלָם: ים לְ לֹקִ  י אֱ קִ לְ חֶ י וְ בִ בָ י צוּר־לְ בִ בָ י וּלְ רִ אֵ כָּלָה שְׁ

My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים עג, כו.

81

ומנענעים את הלולב לששה קצוות

The Siddur gives the order of the waving before Hallel,

and its Chassidic commentary discusses the waving

further.

K E H O T ’ S  N O T E

רמ״א בשו״ע או״ח סתרנ״א, ס״ט. סידור אדה״ז קודם הלל. וראה שם רסד, ב
ואילך. ראה לקמן פז, ב.
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שער שעשועי המלך

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

בפ״ב ופ״ג. ]כ[.
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ע״פ אני כו׳ דפ׳ ציצית

The last verse of the section of tzitzis, the subject of a dis‐

course the Alter Rebbe refers to.

Numbers 15:41במדבר ט״ו:מ״א

ים לֹקִ כֶם לֵא יוֹת לָ הְ יִם לִ רַ צְ ץ מִ רֶ אֶ כֶם מֵ תְ י אֶ ר הוֹצֵאתִ יכֶם אֲשֶׁ לֹקֵ  י ה׳ אֱ נִ אֲ
יכֶם: לֹקֵ  י ה׳ אֱ נִ אֲ

I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

84

בשעה שישראל אומרים אמן יהא שמיה רבה מברך הקב״ה מנענע
ראשו

The Talmud says that when Israel answer “yehei shmei

rabba,” G-d, as it were, nods His head. It supports reading

movement as arousal.

Berakhot 3a:14ברכות ג׳ א:י״ד

יוֹם, כָל יוֹם וָ לָּא בְּ , אֶ ךְ ת כָּ רֶ בַד אוֹמֶ לְ ה זוֹ בִּ עָ , לֹא שָׁ ךָ יֵּי רֹאשְׁ חַ יֶּיךָ וְ … חַ

ין נָסִ כְ ל נִ אֵ רָ יִּשְׂ ה שֶׁ עָ שָׁ לָּא, בְּ בַד אֶ לְ לֹא זוֹ בִּ . וְ ךְ ת כָּ רֶ ים אוֹמֶ מִ עָ לֹשׁ פְּ שָׁ
״, ךְ בֹורָ גָּדוֹל מְ יהּ הַ מֵ א שְׁ ין ״יְהֵ עוֹנִ שׁוֹת וְ רָ דְ י מִ תֵּ בָ יּוֹת וּלְ נֵסִ י כְּ תֵּ בָ לְ
ין אוֹתוֹ סִ לְּ קַ מְּ ךְ שֶׁ לֶ מֶּ י הַ רֵ ר: אַשְׁ אוֹמֵ נֵעַ רֹאשׁוֹ, וְ נַעְ רוּךְ הוּא מְ דוֹשׁ בָּ קָּ הַ
ל עַ גָּלוּ מֵ ים שֶׁ נִ בָּ ם לַ הֶ אוֹי לָ נָיו, וְ ת בָּ לָה אֶ גְ הִ ה לּוֹ לָאָב שֶׁ , מַ ךְ יתוֹ כָּ בֵ בְּ

ם. יהֶ בִ ן אֲ חַ שׁוּלְ

Then he said to me, "My son, what sound didst thou hear in

that ruin ?" I answered, "I heard a Bat Kol moaning like a

dove, crying, 'Alas for My children for whose iniquities I de‐

stroyed My house, burnt My Temple, and exiled them

among the nations ! '" He said to me, "By thy life and the life

of thy head, not only at this hour does it so cry, but thrice

daily it exclaims thus. Moreover, whenever the Children of

Israel enter their Synagogues and Houses of …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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P A R A G R A P H  8

Kehot’s note points to Zohar, Emor 31:147–32:155 for

these words.

Zohar, Emor 31:147–32:155ספר הזהר, אמור ל״א:קמ״ז-ל״ב:קנ״ה

86

Kehot’s note points to Nehemiah 8:18 for these words.

Nehemiah 8:18נחמיה ח׳:י״ח

אַחֲרוֹן יּוֹם הָ ד הַ אשׁוֹן עַ רִ יּוֹם הָ ן־הַ יוֹם מִ ים יוֹם בְּ לֹקִ  אֱ ת הָ ר תּוֹרַ פֶ סֵ א בְּ רָ קְ יִּ וַ
פָּט: שְׁ ת כַּמִּ רֶ י עֲצֶ ינִ מִ שְּׁ יּוֹם הַ ים וּבַ ת יָמִ עַ בְ ג שִׁ יַּעֲשׂוּ־חָ וַ

Also day by day, from the first day unto the last day, he read

in the book of the Law of G-d. And they kept the feast seven

days;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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The verse of Shemini Atzeres, now explained in its own

right.

Numbers 29:35במדבר כ״ט:ל״ה

עֲשׂוּ: ה לֹא תַ לֶאכֶת עֲבֹדָ כֶם כׇּל־מְ יֶה לָ הְ ת תִּ רֶ י עֲצֶ ינִ מִ שְּׁ יּוֹם הַ בַּ
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

88

כתר תורה
There the Torah given on Shavuos, at the revelation of the

fiftieth gate, is called “the crown of Torah”: like a crown

above the head it encompasses all levels without head or

foot, which is why it draws the Infinite Light into physical

deeds below as it is above.

K E H O T ’ S  N O T E

אבות ד, יג. וראה בתו״א סט, ב בפי׳ כתר תורה.

89

כתר תורה

Rabbi Shimon’s teaching that there are three crowns, the

crown of Torah, of priesthood and of kingship. Here it es‐

tablishes the Torah as a crown.

Pirkei Avot 4:13משנה אבות ד׳:י״ג

י בִּ מוּד עוֹלָה זָדוֹן. רַ לְ גַת תַּ גְ שִּׁ מוּד, שֶׁ לְ תַּ יר בַּ י זָהִ וֵ ר, הֱ ה אוֹמֵ י יְהוּדָ בִּ רַ
כוּת, לְ ר מַ כֶתֶ נָּה וְ הֻ ר כְּ כֶתֶ ה וְ ר תּוֹרָ ם, כֶּתֶ ים הֵ רִ תָ ה כְ לשָׁ ר, שְׁ עוֹן אוֹמֵ מְ שִׁ

ן: יהֶ ל גַּבֵּ ם טוֹב עוֹלֶה עַ ר שֵׁ כֶתֶ וְ
Rabbi Judah said: be careful in study, for an error in study

counts as deliberate sin. Rabbi Shimon said: There are three

crowns: the crown of Torah, the crown of priesthood, and

the crown of royalty, but the crown of a good name super‐

sedes them all.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

90

תרי״ג . . וז׳ דרבנן . . תר״ך
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

פרדס ש״ח, פ״ג.

91

דאשתמש בתגא חלף
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

אבות א, יג.

92

דאשתמש בתגא חלף

Hillel’s saying, “one who makes use of the crown passes

away.” The Talmud explains that it refers to one who uses

a Torah scholar.

Pirkei Avot 1:13משנה אבות א׳:י״ג

יף, לֹא יָלֵ ף. וּדְ יף, יָסֵ לֹא מוֹסִ הּ. וּדְ מֵ ד שְׁ א, אָבֵ מָ ר, נָגֵד שְׁ יָה אוֹמֵ הוּא הָ
לֵף: גָא, חָ תָ שׁ בְּ מֵּ תַּ שְׁ אִ יָּב. וּדְ לָא חַ טָ קְ

He [also] used to say: one who makes his name great causes

his name to be destroyed; one who does not add [to his

knowledge] causes [it] to cease; one who does not study [the

Torah] deserves death; one who makes [unworthy] use of the

crown [of learning] shall pass away.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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זה המשתמש במי ששונה הלכות

The Talmud interprets the crown as one who studies hala‐

chos, which it calls “the crown of the King.”

Megillah 28b:14–15מגילה כ״ח ב:י״ד-ט״ו

י מִ שׁ בְּ מֵּ תַּ שְׁ מִּ ישׁ: זֶה הַ קִ ישׁ לָ נֵי רֵ לֵף. תָּ גָא — חָ תָ שׁ בְּ מַּ תַּ שְׁ אִ ם: וּדְ תָ נַן הָ תְּ
אן מַ ינִישׁ בְּ שׁ אִ מַּ תַּ שְׁ ר עוּלָּא: לִ אָמַ ה. וְ ל תּוֹרָ הּ שֶׁ רָ תְ שּׁוֹנֶה הֲלָכוֹת כִּ שֶׁ

ישׁ קִ ישׁ לָ רֵ א דְּ י הָ ה. כִּ עָ בְּ נֵי אַרְ תְ מַ אן דְּ מַ שׁ בְּ מַּ תַּ שְׁ לָא לִ ה, וְ עָ בְּ נֵי אַרְ תָ דְּ
יהּ בֵ כְּ א אַרְ רָ הוּא גַּבְ א הָ תָ יָּא, אֲ מַ א דְ מָ קְ א עוּרְ טָ א מְ חָ אוֹרְ הֲוָה אָזֵיל בְּ
נֵית? ינָא. תְּ רֵ ר לֵקהּ: קָ מַ ית? אֲ רֵ ר לֵקהּ: קְ מַ בַּר לֵקהּ. אֲ עַ א מְ קָ יהּ וְ פֵּ אַכַּתְ
עֲנַתְּ טָ י וְ ה טוּרֵ עָ בְּ ךְ אַרְ תְּ לָ לְ סַ ר לֵקהּ: פְּ מַ נָה. אֲ שְׁ י מִ רֵ ידְ ה סִ עָ בָּ נֵינָא אַרְ תָּ

א … ישָׁ קִ י בַּר לָ דִ ?! שְׁ ךְ פָּ ישׁ אַכַּתְ קִ בַּר לָ
We have learned in another place: Whoever makes use of a

crown, passes away [from the world] and Resh Lakish

taught: This applies to one who accepts service from one

who can repeat halakhoth, the crown of Torah. And Ulla said

One may accept service from one who can repeat the four

[orders of the Mishnah] but not from one who can [also]

teach them. As in the following story of Resh Lakish, who

was once traveling along a road when he came to a pool of

water, and a …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)
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מגילה כח, ב.
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“Let them bring royal garments.” The opening words of a

discourse the Alter Rebbe refers to on the king giving his

own crown.

Esther 6:8אסתר ו׳:ח׳
ךְ לֶ מֶּ יו הַ לָ כַב עָ ר רָ סוּס אֲשֶׁ ךְ וְ לֶ מֶּ בַשׁ־בּוֹ הַ ר לָ כוּת אֲשֶׁ לְ בוּשׁ מַ יאוּ לְ יָבִ

רֹאשׁוֹ: כוּת בְּ לְ ר מַ ן כֶּתֶ תַּ ר נִ אֲשֶׁ וַ
let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וירם קרן

“He has raised up a horn for His people ... the people near

to Him.” The maamar reads it as the exaltation of the
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crown of Torah, given because Israel are near to G-d.

Psalms 148:14תהילים קמ״ח:י״ד

הּ: לוּ־קָ לְ רֹבוֹ הַ ם קְ ל עַ אֵ רָ נֵי יִשְׂ בְ יו לִ ידָ כׇל־חֲסִ לָּה לְ הִ מּוֹ תְּ עַ ן לְ רֶ ם קֶ יָּרֶ וַ

And He hath lifted up a horn for His people, A praise for all

His saints, Even for the children of Israel, a people near

unto Him. Hallelujah.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמח, יד.

ויכתוב משה

“And Moshe wrote their goings out,” the verse of a dis‐

course cited here for the idea that the light of G-d’s face is

His seal of truth.

Numbers 33:2במדבר ל״ג:ב׳

ם יהֶ עֵ סְ לֶּה מַ אֵ י ה׳ וְ ל־פִּ ם עַ יהֶ עֵ סְ מַ ם לְ יהֶ אֵ ת־מוֹצָ ה אֶ תֹּב מֹשֶׁ כְ יִּ וַ
ם: יהֶ אֵ מוֹצָ לְ

And Moses wrote their goings forth, stage by stage, by the

commandment of the L-RD; and these are their stages at

their goings forth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואמת שנק׳ חותמו של הקב״ה

The Talmud teaches that the seal of the Holy One, blessed

be He, is truth. A seal is only an impression of the essence,

which is why Shemini Atzeres reaches above it.

Shabbat 55a:12–13שבת נ״ה א:י״ב-י״ג

ר אָמַ רוּךְ הוּא, דְּ דוֹשׁ בָּ קָּ ל הַ מוֹ שֶׁ יו״ — סוֹף חוֹתָ ר: ״תָּ ישׁ אָמַ קִ ישׁ לָ רֵ וְ

ר ל בַּ מוּאֵ י שְׁ בִּ ר( רַ ת״. )אָמַ מֶ רוּךְ הוּא ״אֱ דוֹשׁ בָּ קָּ ל הַ מוֹ שֶׁ ינָא: חוֹתָ נִ י חֲ בִּ רַ
יו. ד תָּ עַ אָלֶף וְ לָּהּ מֵ ה כֻּ תּוֹרָ ת הַ יְּמוּ אֶ קִּ ם שֶׁ נֵי אָדָ לּוּ בְּ ר[: אֵ י ]אָמַ נִ מָ נַחְ
ר: מַ נֶּאֱ י, שֶׁ רִ אֵ ן בְּ עַ בֶּ ימוֹת הוֹשֵׁ ב: מִ ר רַ ה זְכוּת אָבוֹת? אָמַ מָּ י תַּ תַ ימָ אֵ מֵ

י״. יָּדִ נָּה מִ ילֶ ישׁ לֹא יַצִּ אִ יהָ וְ אַהֲבֶ ינֵי מְ עֵ הּ לְ לֻתָ ת נַבְ גַלֶּה אֶ ״אֲ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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שבת נה, א.

98

וכמ״ש במ״א ע״פ צדקת פרזונו
The discourse on “The righteous acts of His open cities”

that the Alter Rebbe mentions here is printed there.
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סה״מ תקס״ה ח״ב ע׳ תתקפט.
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From Devorah’s song: there they will tell “the righteous

acts of His rule (pirzono) in Israel.” The verse of a dis‐

course cited for the level above the seal.

Judges 5:11שופטים ה׳:י״א

ל אֵ רָ יִשְׂ זוֹנוֹ בְּ רְ קֹת פִּ דְ קוֹת ה׳ צִ דְ נּוּ צִ ם יְתַ ים שָׁ אַבִּ שְׁ ין מַ ים בֵּ צִ צְ חַ קּוֹל מְ מִ

ם־ה׳ ים עַ רִ עָ דוּ לַשְּׁ אָז יָרְ
Louder than the voice of archers, by the watering-troughs!

There shall they rehearse the righteous acts of the L-RD,

Even the righteous acts of His rulers in Israel. Then the peo‐

ple of the L-RD went down to the gates.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה בכ״ה בכסלו

There charity is called “a helmet of salvation,” from “and

Havayah turned (vayisha) to Hevel”: it makes G-d turn His

very Self to draw down a revelation of His essence, which

divides into 370 lights and is the source of “a crown of glo‐

ry is old age,” the splendor of the countenance.
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תו״א כט, ד.
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כובע ישועה
G-d puts on righteousness as armor and “a helmet of sal‐

vation” on His head, to save His people. It is identified

here with the crown, the source of the splendor of the

countenance.

Isaiah 59:17ישעיהו נ״ט:י״ז

ת בֹּשֶׁ לְ ם תִּ י נָקָ דֵ גְ בַּשׁ בִּ לְ יִּ רֹאשׁוֹ וַ ה בְּ כוֹבַע יְשׁוּעָ יָן וְ רְ ה כַּשִּׁ קָ דָ בַּשׁ צְ לְ יִּ וַ
נְאָה: יל קִ עִ ט כַּמְ יַּעַ וַ

And He put on righteousness as a coat of mail, And a helmet

of salvation upon His head, And He put on garments of

vengeance for clothing, And was clad with zeal as a cloak.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עטרת תפארת שיבה

“Gray hair is a crown of glory; it is found in the way of

righteousness (tzedakah).” The word ateres, crown, links

the helmet of salvation with Keser.

Proverbs 16:31משלי ט״ז:ל״א

צֵא: מָּ ה תִּ קָ דָ ךְ צְ רֶ דֶ יבָה בְּ ת שֵׂ רֶ אֶ פְ ת תִּ רֶ עֲטֶ
The hoary head is a crown of glory, It is found in the way of

righteousness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משלי טז, לא.
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כנישו
The Aramaic Targum renders atzeres as “gathering.” The

maamar reads it as the gathering of the acceptance of

G-d’s kingship to be kept all year.

Onkelos Numbers 29:35תרגום אונקלוס על במדבר כ״ט:ל״ה

דוּן: בְּ עַ ן לָא תַ חַ ת פּוּלְ ידַ בִ כוֹן כָּל עִ י לְ הֵ ישׁוּ תְ נִ ינָאָה כְּ מִ א תְּ יוֹמָ בְּ
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
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וזהו עצרת תהי׳ לכם . . כמ״ש שום תשים עליך מלך
This passage, reading atzeres as the gathering of the ac‐

ceptance of G-d’s kingship for the year, is quoted in a note

to that talk.
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מובא משיחת ליל שמח״ת תשל״ד הערה 11.
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P A R A G R A P H  9

שום תשים עליך מלך

“You shall surely set over yourself a king whom Havayah

your G-d will choose.” Applied here to accepting G-d’s

kingship through Torah and mitzvos.

Deuteronomy 17:15דברים י״ז:ט״ו
יךָ לֶ ים עָ שִׂ יךָ תָּ ב אַחֶ רֶ קֶּ יךָ בּוֹ מִ לֹקֶ  ר ה׳ אֱ חַ בְ ר יִ ךְ אֲשֶׁ לֶ יךָ מֶ לֶ ים עָ שִׂ שׂוֹם תָּ

יךָ הוּא: ר לֹא־אָחִ י אֲשֶׁ רִ ישׁ נׇכְ יךָ אִ לֶ ת עָ ךְ לֹא תוּכַל לָתֵ לֶ מֶ
thou shalt in any wise set him king over thee, whom the

L-RD thy G-d shall choose; one from among thy brethren

shalt thou set king over thee; thou mayest not put a foreign‐

er over thee, who is not thy brother.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים יז, טו.
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וע׳ בזהר אמור דצ״ו סע״ב
The text itself refers to the end of Zohar 3:96b, in Parshas

Emor, which speaks of the festivals and Shemini Atzeres.

Zohar, Emor 31:147–32:155ספר הזהר, אמור ל״א:קמ״ז-ל״ב:קנ״ה
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ביום השמיני שלח

“On the eighth day he sent the people away,” at the dedi‐

cation of Shlomo’s Temple; the verse of a later discourse

on Shemini Atzeres.

I Kings 8:66מלכים א ח׳:ס״ו

ים חִ מֵ ם שְׂ יהֶ הֳלֵ אׇ כוּ לְ יֵּלְ ךְ וַ לֶ מֶּ ת־הַ כוּ אֶ רְ בָ יְ ם וַ עָ ת־הָ לַּח אֶ י שִׁ ינִ מִ שְּׁ יּוֹם הַ בַּ
מּוֹ: ל עַ אֵ רָ יִשְׂ דּוֹ וּלְ בְ ד עַ וִ דָ ה ה׳ לְ שָׂ ר עָ טּוֹבָה אֲשֶׁ ל כׇּל־הַ י לֵב עַ טוֹבֵ וְ

On the eighth day he sent the people away, and they blessed

the king, and went unto their tents joyful and glad of heart

for all the goodness that the L-RD had shown unto David His

servant, and to Israel His people.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בני ציון יגילו במלכם

“Let Israel rejoice in its Maker; let the children of Zion ex‐

ult (yagilu) in their King.” The joy before a king is gilah,

held within out of awe.

Psalms 149:2תהילים קמ״ט:ב׳

כָּם: לְ מַ ילוּ בְ יּוֹן יָגִ נֵי־צִ יו בְּ עֹשָׂ ל בְּ אֵ רָ ח יִשְׂ מַ יִשְׂ
Let Israel rejoice in his Maker; Let the children of Zion be

joyful in their King.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמט, ב.
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שוש אשיש כו׳ תגל נפשי

The prophet speaks for Israel at the redemption: “I will

greatly rejoice in Havayah; my soul will exult in my G-d.”

The verse of the discourse that distinguishes simchah

from gilah.

Isaiah 61:10ישעיהו ס״א:י׳

ה קָ דָ יל צְ עִ ע מְ י־יֶשַׁ דֵ גְ י בִּ נִ ישַׁ בִּ לְ י הִ י כִּ לֹקַ י בֵּא שִׁ גֵל נַפְ ה׳ תָּ ישׂ בַּ שׂוֹשׂ אָשִׂ
: יהָ לֶ ה כֵ דֶּ עְ כַכַּלָּה תַּ ר וְ אֵ ן פְּ כַהֵ ן יְ תָ י כֶּחָ נִ טָ עָ יְ

I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva‐

tion, He hath covered me with the robe of victory, As a bride‐

groom putteth on a priestly diadem, And as a bride adorneth

herself with her jewels.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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סד״ה ויהי בשלח

The end of that discourse teaches that one should not

come at once to open joy in G-d, lest one fall; true joy

comes through service, through accepting the yoke of

Heaven, “You shall surely set a king over yourself,” and

keeping the mitzvos, with awe preceding the joy.
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תו״א סא, ד.
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ויהי בשלח פרעה

The opening of Parshas Beshalach, the verse of the Torah

Ohr discourse cited here.

Exodus 13:17שמות י״ג:י״ז

רוֹב י קָ ים כִּ תִּ שְׁ לִ ץ פְּ רֶ ךְ אֶ רֶ ים דֶּ לֹקִ  ם אֱ לֹא־נָחָ  ם וְ עָ ת־הָ עֹה אֶ רְ לַּח פַּ שַׁ י בְּ הִ יְ וַ
ה: יְמָ רָ צְ בוּ מִ שָׁ ה וְ מָ חָ לְ ם מִ אֹתָ רְ ם בִּ עָ ם הָ נָּחֵ ן־יִ ים פֶּ לֹקִ  ר אֱ י אָמַ הוּא כִּ

And it came to pass, when Pharaoh had let the people go,

that G-d led them not by the way of the land of the

Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וכל הלבבות ייראוך

Kehot’s marei makom for these words (its note is below).
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תפלת נשמת.
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וידעת היום

“And you shall know this day,” the verse of a discourse in

Va’eschanan cited on the hidden joy.

Deuteronomy 4:39דברים ד׳:ל״ט

ל־ עַ ל וְ עַ מַּ יִם מִ מַ שָּׁ ים בַּ לֹקִ  אֱ י ה׳ הוּא הָ ךָ כִּ בֶ בָ ל־לְ בֹתָ אֶ הֲשֵׁ יּוֹם וַ תָּ הַ עְ יָדַ וְ
ין עוֹד: ת אֵ חַ תָּ ץ מִ אָרֶ הָ

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי אתה נרי

“For You are my lamp, Havayah,” from David’s song of

thanks; the verse of a discourse in Mikeitz cited on awe

drawn from the crown of Torah.

II Samuel 22:29שמואל ב כ״ב:כ״ט

י: כִּ שְׁ יהַּ חׇ ה׳ יַגִּ י ה׳ וַ ה נֵירִ י־אַתָּ כִּ
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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P A R A G R A P H  1 1

וידבר אלקים

“And G-d spoke all these words,” the verse of the Shavuos

discourse cited here.

Exodus 20:1שמות כ׳:א׳

לֶּה לֵאמֹר: אֵ ים הָ רִ בָ דְּ ת כׇּל־הַ ים אֵ לֹקִ  בֵּר אֱ דַ יְ וַ
And G-d spoke all these words, saying:

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תקעו בחדש

“Blow the shofar on the new moon,” the verse of the Rosh

Hashanah discourse cited here.

Psalms 81:4תהילים פ״א:ד׳

גֵּנוּ: יוֹם חַ ה לְ כֵּסֶ ר בַּ שׁ שׁוֹפָ חֹדֶ עוּ בַ קְ תִּ

Blow the horn at the new moon, at the full moon for our

feast-day.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי עמך הסליחה למען תורא

“For with You is forgiveness, so that You may be feared.”

Forgiveness leads to awe, the idea cited here.

Psalms 130:4תהילים ק״ל:ד׳

א: רֵ וָּ ן תִּ עַ מַ ה לְ יחָ לִ סְּ ךָ הַ מְּ י־עִ כִּ
For with Thee there is forgiveness, that Thou mayest be

feared.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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)פ׳ פנחס דרי״ד ע״ב(

The Zohar passage in Pinchas that the text itself cites to re‐

solve the question about gilah.

Zohar, Pinchas 7:26–9:34ספר הזהר, פנחס ז׳:כ״ו-ט׳:ל״ד
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שמאלו תחת לראשי

The beloved longs for her lover: “His left hand is under my

head, and his right hand embraces me.” The left is the

days of awe, the right is Sukkos.

Song of Songs 2:6שיר השירים ב׳:ו׳

י: נִ קֵ בְּ חַ ינוֹ תְּ ימִ י וִ רֹאשִׁ ת לְ חַ מֹאלוֹ תַּ שְׂ
Let his left hand be under my head, And his right hand em‐

brace me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שה״ש ב, ו.
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גילו ברעדה

The psalm warns the kings of the earth: “Serve Havayah

with awe, and exult with trembling.” Here it is the inward

joy of the Ten Days of Teshuvah, mixed with awe. (context:

Steinsaltz Tanakh)

Psalms 2:11תהילים ב׳:י״א

ה: דָ עָ רְ ילוּ בִּ גִ אָה וְ יִרְ ת־ה׳ בְּ דוּ אֶ בְ עִ
Serve the L-RD with fear, and rejoice with trembling.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שוש אשיש

The verse of the earlier discourse that linked gilah with

Rosh Hashanah.

Isaiah 61:10ישעיהו ס״א:י׳

ה קָ דָ יל צְ עִ ע מְ י־יֶשַׁ דֵ גְ י בִּ נִ ישַׁ בִּ לְ י הִ י כִּ לֹקַ י בֵּא שִׁ גֵל נַפְ ה׳ תָּ ישׂ בַּ שׂוֹשׂ אָשִׂ
: יהָ לֶ ה כֵ דֶּ עְ כַכַּלָּה תַּ ר וְ אֵ ן פְּ כַהֵ ן יְ תָ י כֶּחָ נִ טָ עָ יְ

I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva‐

tion, He hath covered me with the robe of victory, As a bride‐

groom putteth on a priestly diadem, And as a bride adorneth

herself with her jewels.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ סא, י.
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ועיין בזהר ח״א ס״ד ב׳
The text itself cites this Zohar passage on “the day of

Shemini Atzeres.”

Zohar, Noach 14:110–15:121ספר הזהר, נח י״ד:ק״י-ט״ו:קכ״א
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The Zohar on Terumah says of Yaakov, Tiferes, the middle

bar of the Mishkan, that he “holds on to this one and holds

on to that one,” complete on both sides, Chesed and

Gevurah. The Alter Rebbe cites it for Shemini Atzeres in‐

cluding both.

Zohar, Terumah 94:908–96:918-ספר הזהר, תרומה צ״ד:תתק״ח
צ״ו:תתקי״ח

R. Simeon, we are told, explained thus the words, “And the

middle bar in the midst of the boards shall pass from one

end to the other.” ‘“The middle bar”’, he said, ‘signifies

Jacob, the perfect saint, as we have pointed out on another

occasion in connection with the characterization of Jacob as

“a complete man, dwelling in tents” (Gen. 25, 27). It does

not say, “dwelling in a tent”, but “dwelling in tents,’, which

denotes that he unified the two “tents” (of Severity and

Mercy). The same implication may …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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בן חכם ישמח אב

“A wise son makes a father rejoice,” the parable of the

whole maamar.

Proverbs 10:1משלי י׳:א׳

מּוֹ: יל תּוּגַת אִ סִ ן כְּ ח־אָב וּבֵ מַּ כָם יְשַׂ ן חָ לֹמֹה בֵּ  י שְׁ לֵ שְׁ מִ

The proverbs of Solomon. A wise son maketh a glad father;

but a foolish son is the grief of his mother.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בכסא ר״ה

“In the concealment, for the day of our festival”: Rosh

Hashanah’s concealment exists for Sukkos.

Psalms 81:4תהילים פ״א:ד׳

גֵּנוּ: יוֹם חַ ה לְ כֵּסֶ ר בַּ שׁ שׁוֹפָ חֹדֶ עוּ בַ קְ תִּ
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Blow the horn at the new moon, at the full moon for our

feast-day.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

והוא ענין הנסירה בר״ה

That letter says that every Rosh Hashanah is the nesirah,

after which Malchus receives new and higher mochin, just

as higher mochin are drawn down at every morning

prayer.
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וע׳ בסש״ב באגה״ק סי׳ יד(. וש״נ. ]כ[.
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הסתלקות פנימיות המוחין

The note points to discussions there of the withdrawal of

the inner mochin on Rosh Hashanah; the first is next to

the Or HaTorah passage cited earlier on seeking G-d’s

face.
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ראה אוה״ת נ״ך כרך ב ע׳ תתקכג. אוה״ת למג״א ע׳ ב׳שא.
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חג לה׳
“A festival to Havayah,” bringing joy to G-d.

Leviticus 23:41ויקרא כ״ג:מ״א

שׁ חֹדֶ יכֶם בַּ דֹרֹתֵ ת עוֹלָם לְ קַּ נָה חֻ שָּׁ ים בַּ ת יָמִ עַ בְ ג לַה׳ שִׁ ם אֹתוֹ חַ גֹּתֶ חַ וְ
חֹגּוּ אֹתוֹ: י תָּ יעִ בִ שְּׁ הַ

And ye shall keep it a feast unto the L-RD seven days in the

year; it is a statute for ever in your generations; ye shall keep

it in the seventh month.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וחכיתי לה׳ המסתיר פניו

The prophet says: “I will wait for Havayah, who hides His

face from the house of Yaakov, and I will hope for Him.” It

describes seeking G-d while He is hidden.

Isaiah 8:17ישעיהו ח׳:י״ז

י־לוֹ: יתִ וֵּ קִ ית יַעֲקֹב וְ בֵּ נָיו מִ יר פָּ תִּ סְ מַּ י לַה׳ הַ יתִ כִּ חִ וְ
And I will wait for the L-RD, that hideth His face from the

house of Jacob, and I will look for Him.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ ח, יז.
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עוונותיכם מבדילים

“Your iniquities separate,” the cause of the concealment.

Isaiah 59:2ישעיהו נ״ט:ב׳

ירוּ תִּ סְ יכֶם הִ טֹּאותֵ חַ יכֶם וְ לֹקֵ  ין אֱ בֵ ינֵכֶם לְ ים בֵּ לִ דִּ בְ יוּ מַ יכֶם הָ נֹתֵ וֺ ם־עֲ י אִ כִּ

: מוֹעַ שְּׁ כֶּם מִ ים מִ נִ פָ
But your iniquities have separated Between you and your

G-d, And your sins have hid His face from you, That He will

not hear.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משארז״ל בענין אור שנברא
The Talmud teaches that the light created on the first day

was hidden away when G-d saw the deeds of the genera‐

tions of the Flood and the Dispersion. It is a model for the

hiding of the inner light.

Chagigah 12a:5–6חגיגה י״ב א:ה׳-ו׳

ן: לּוּ הֵ אֵ אשׁוֹן, וְ יוֹם רִ אוּ בְּ רְ בְ ים נִ רִ בָ ה דְּ רָ ב: עֲשָׂ ר רַ ה אָמַ ב יְהוּדָ ר רַ אָמַ וְ
יְלָה. ת לַ דַּ ת יוֹם וּמִ דַּ יִם, מִ , רוּחַ וּמַ ךְ חֹשֶׁ בֹהוּ, אוֹר וָ ץ, תֹּהוּ וָ יִם וָאָרֶ מַ שָׁ
ץ״, אָרֶ ת הָ אֵ יִם וְ מַ שָּׁ ת הַ ים אֵ לֹקִ  א אֱ רָ ית בָּ אשִׁ רֵ יב: ״בְּ תִ כְ ץ — דִּ יִם וָאָרֶ מַ שָׁ
ךְ — , חֹשֶׁ ךְ חֹשֶׁ בֹהוּ״, אוֹר וָ ה תֹהוּ וָ יְתָ ץ הָ אָרֶ הָ יב: ״וְ תִ כְ בֹהוּ — דִּ תֹּהוּ וָ
י הִ ים יְ לֹקִ  ר אֱ יֹּאמֶ יב: ״וַ תִ כְ הוֹם״, אוֹר — דִּ נֵי תְ ל פְּ ךְ עַ חֹשֶׁ יב: ״וְ תִ כְ דִּ
ת דַּ יִם״, מִ מָּ נֵי הַ ל פְּ פֶת עַ חֶ רַ ים מְ לֹקִ  רוּחַ אֱ יב: ״וְ תִ כְ יִם — דִּ אוֹר״, רוּחַ וּמַ

ר יוֹם … י בֹקֶ הִ יְ ב וַ רֶ י עֶ הִ יְ יב: ״וַ תִ כְ יְלָה — דִּ ת לַ דַּ יוֹם וּמִ
William Davidson, Vocalized Aramaic (CC-BY-NC)

Bereshit Rabbah 11:2בראשית רבה י״א:ב׳
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חגיגה יב, א. ב״ר יא, ב.
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פנים בפנים

“Face to face He spoke with you”: G-d’s inner dimension

corresponds to man’s.

Deuteronomy 5:4דברים ה׳:ד׳

שׁ: אֵ תּוֹךְ הָ ר מִ הָ כֶם בָּ מָּ בֶּר ה׳ עִ ים דִּ נִ פָ ים בְּ נִ פָּ
The L-RD spoke with you face to face in the mount out of the

midst of the fire—

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וכל ברך לך תכרע

G-d swears that “to Me every knee shall bend, every

tongue shall swear.” The Nishmas prayer’s words about

bending echo this verse.

Isaiah 45:23ישעיהו מ״ה:כ״ג

בַע שָּׁ ךְ תִּ רֶ ע כׇּל־בֶּ רַ כְ י תִּ י־לִ לֹא יָשׁוּב כִּ בָר וְ ה דָּ קָ דָ י צְ פִּ י יָצָא מִ תִּ עְ בַּ שְׁ י נִ בִּ
כׇּל־לָשׁוֹן:

By Myself have I sworn, The word is gone forth from My

mouth in righteousness, And shall not come back, That unto

Me every knee shall bow, Every tongue shall swear.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שאין השכינה שורה אלא על בעלי קומה

The Talmud says the Shechinah rests only on one who is

wise, strong, wealthy and tall. Here “tall” is read as a per‐

son whose whole stature bows to G-d.

Shabbat 92a:8שבת צ״ב א:ח׳

י כָּאן פַח. הֲרֵ ת טֶ כַפּוֹרֶ ה וְ עָ שְׁ ר: אָרוֹן תִּ ר מָ אָמַ אָרוֹן. דְּ א: מֵ ימָ ית אֵ עֵ יבָּ אִ וְ

י רֵ יל וּתְ עֵ לְּ א מִ תָּ ילְ מוֹטוֹת — תִּ י בְּ לֵ ידְּ מִ כֹל טוּנָא דְּ י דְּ ירִ מִ ה, וּגְ רָ עֲשָׂ
ה? מֹּשֶׁ ר מִ מַ יגְ לִ י. וְ אֵ ה הֲוָה קָ רָ עֲשָׂ לָה מֵ עְ מַ לְּ מִ כַח דְּ תְּ ישְׁ ע, אִ רַ לְּ י מִ תֵ ילְ תִּ
בּוֹר כָם גִּ ל חָ לָּא עַ ה אֶ ינָה שׁוֹרָ כִ שְּׁ ין הַ ר: אֵ ר מָ אָמַ אנֵי, דְּ ה שָׁ א מֹשֶׁ מָ ילְ דִּ

ה. ל קוֹמָ עַ יר וּבַ שִׁ עָ וְ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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יאר ה׳ פניו אליך

The Priestly Blessing, “May Havayah make His face shine

upon you,” the revelation drawn down through the Yom

Kippur prostrations.

Numbers 6:25במדבר ו׳:כ״ה

: נֶּךָּ יחֻ יךָ וִ לֶ נָיו אֵ ר ה׳ פָּ יָאֵ

The L-RD make His face to shine upon thee, and be gracious

unto thee;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לפני הוי״ה תטהרו

“From all your sins, before Havayah you shall be purified,”

the verse of Yom Kippur. The abridgment reads “before

Havayah” as the inner dimension of the Name.

Leviticus 16:30ויקרא ט״ז:ל׳

רוּ: הָ טְ נֵי ה׳ תִּ פְ יכֶם לִ טֹּאתֵ כֹּל חַ כֶם מִ תְ ר אֶ הֵ טַ יכֶם לְ ר עֲלֵ כַפֵּ זֶּה יְ יּוֹם הַ י־בַ כִּ
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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פרי עץ הדר זה הקב״ה

The Midrash reading the esrog as an allusion to G-d.

Vayikra Rabbah 30:9ויקרא רבה ל׳:ט׳
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האדם עץ השדה

“Man is a tree of the field,” read as referring to G-d, the

Tree of Life.

Deuteronomy 20:19דברים כ׳:י״ט

ת־ ית אֶ חִ שְׁ הּ לֹא־תַ שָׂ פְ תׇ יהָ לְ לֶ ם עָ חֵ לָּ הִ ים לְ בִּ ים רַ יר יָמִ ל־עִ צוּר אֶ י־תָ כִּ
ה דֶ שָּׂ ץ הַ ם עֵ אָדָ י הָ רֹת כִּ כְ אֹתוֹ לֹא תִ נּוּ תֹאכֵל וְ מֶּ י מִ זֶן כִּ יו גַּרְ לָ דֹּחַ עָ נְ צָהּ לִ עֵ

צוֹר: מָּ נֶיךָ בַּ פָּ בֹא מִ לָ
When thou shalt besiege a city a long time, in making war

against it to take it, thou shalt not destroy the trees thereof

by wielding an axe against them; for thou mayest eat of

them, but thou shalt not cut them down; for is the tree of the

field man, that it should be besieged of thee?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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צור לבבי וחלקי אלקים לעולם

“The Rock of my heart and my portion is G-d forever,” the

devotion that the lulav represents.

Psalms 73:26תהילים ע״ג:כ״ו

עוֹלָם: ים לְ לֹקִ  י אֱ קִ לְ חֶ י וְ בִ בָ י צוּר־לְ בִ בָ י וּלְ רִ אֵ כָּלָה שְׁ
My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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זאת קומתך דמתה לתמר

“This, your stature, is like a palm tree.” The upright lulav,

a palm branch, stands for the full stature that bows.

Song of Songs 7:8שיר השירים ז׳:ח׳

כֹּלוֹת: אַשְׁ ךְ לְ יִ דַ שָׁ ר וְ מָ תָ ה לְ תָ מְ ךְ דָּ תֵ זֹאת קוֹמָ

This thy stature is like to a palm-tree, and thy breasts to

clusters of grapes.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שה״ש ז, ח.
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ושמחתם לפני ה׳

The command to take the four species on the first day of

Sukkos.

Leviticus 23:40ויקרא כ״ג:מ׳

בֹת ץ־עָ עֲנַף עֵ ים וַ רִ מָ ר כַּפֹּת תְּ דָ ץ הָ י עֵ רִ אשׁוֹן פְּ רִ יּוֹם הָ כֶם בַּ ם לָ תֶּ חְ קַ וּלְ

ים: ת יָמִ עַ בְ יכֶם שִׁ לֹקֵ  נֵי ה׳ אֱ פְ ם לִ תֶּ חְ מַ ל וּשְׂ י־נָחַ בֵ רְ עַ וְ
And ye shall take you on the first day the fruit of goodly

trees, branches of palm-trees, and boughs of thick trees,

and willows of the brook, and ye shall rejoice before the

L-RD your G-d seven days.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויקרא כג, מ.
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בן חכם ישמח אב
“A wise son makes a father rejoice,” now read as the reve‐

lation of the mochin of Abba.

Proverbs 10:1משלי י׳:א׳

מּוֹ: יל תּוּגַת אִ סִ ן כְּ ח־אָב וּבֵ מַּ כָם יְשַׂ ן חָ לֹמֹה בֵּ  י שְׁ לֵ שְׁ מִ
The proverbs of Solomon. A wise son maketh a glad father;

but a foolish son is the grief of his mother.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

143

לפני ה׳ תטהרו

The words here quote Leviticus 16:30; the passage is

shown below.

Leviticus 16:30ויקרא ט״ז:ל׳

רוּ: הָ טְ נֵי ה׳ תִּ פְ יכֶם לִ טֹּאתֵ כֹּל חַ כֶם מִ תְ ר אֶ הֵ טַ יכֶם לְ ר עֲלֵ כַפֵּ זֶּה יְ יּוֹם הַ י־בַ כִּ
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויקרא טז, ל.
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ביום השמיני עצרת
The verse of Shemini Atzeres.

Numbers 29:35במדבר כ״ט:ל״ה

עֲשׂוּ: ה לֹא תַ לֶאכֶת עֲבֹדָ כֶם כׇּל־מְ יֶה לָ הְ ת תִּ רֶ י עֲצֶ ינִ מִ שְּׁ יּוֹם הַ בַּ
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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P A R A G R A P H  1 5

אני ה׳ אלקיכם דפרשת ציצית

“I am Havayah your G-d,” the last verse of the section of

tzitzis and the subject of the discourse cited here.

Numbers 15:41במדבר ט״ו:מ״א

ים לֹקִ כֶם לֵא יוֹת לָ הְ יִם לִ רַ צְ ץ מִ רֶ אֶ כֶם מֵ תְ י אֶ ר הוֹצֵאתִ יכֶם אֲשֶׁ לֹקֵ  י ה׳ אֱ נִ אֲ
יכֶם: לֹקֵ  י ה׳ אֱ נִ אֲ

I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וירם קרן

“He has raised up a horn for His people,” the exaltation of

the crown of Torah.

Psalms 148:14תהילים קמ״ח:י״ד

הּ: לוּ־קָ לְ רֹבוֹ הַ ם קְ ל עַ אֵ רָ נֵי יִשְׂ בְ יו לִ ידָ כׇל־חֲסִ לָּה לְ הִ מּוֹ תְּ עַ ן לְ רֶ ם קֶ יָּרֶ וַ

And He hath lifted up a horn for His people, A praise for all

His saints, Even for the children of Israel, a people near

unto Him. Hallelujah.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בטל רצונך
Kehot’s marei makom for these words (its note is below).
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אבות ב, ד.
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בטל רצונך
“Nullify your will before His will,” the complete self-nulli‐

fication of the crown’s level.

Pirkei Avot 2:4משנה אבות ב׳:ד׳

ל טֵּ צוֹנוֹ. בַּ רְ ךָ כִ צוֹנְ ה רְ יַּעֲשֶׂ י שֶׁ דֵ , כְּ ךָ צוֹנְ רְ צוֹנוֹ כִ ה רְ ר, עֲשֵׂ יָה אוֹמֵ הוּא הָ
ר, לֵּל אוֹמֵ . הִ צוֹנֶךָ נֵי רְ פְּ ים מִ רִ חֵ צוֹן אֲ ל רְ טֵּ בַ יְּ י שֶׁ דֵ צוֹנוֹ, כְּ נֵי רְ פְּ ךָ מִ צוֹנְ רְ
ת ין אֶ דִ אַל תָּ , וְ ךָ ד יוֹם מוֹתְ ךָ עַ מְ צְ עַ ין בְּ מִ אֲ אַל תַּ בּוּר, וְ צִּ ן הַ רֹשׁ מִ פְ אַל תִּ
סּוֹפוֹ , שֶׁ מֹעַ שְׁ ר לִ שָׁ פְ י אֶ אִ בָר שֶׁ ר דָּ אַל תֹּאמַ קוֹמוֹ, וְ מְ יעַ לִ גִּ תַּ ד שֶׁ ךָ עַ רְ חֲבֵ

נֶה: פָּ א לֹא תִ מָּ נֶה, שֶׁ שְׁ נֶה אֶ פָּ אִ שֶׁ כְ ר לִ אַל תֹּאמַ ע. וְ מַ שָּׁ הִ לְ
He used to say: do His will as though it were your will, so that

He will do your will as though it were His. Set aside your will

in the face of His will, so that he may set aside the will of oth‐

ers for the sake of your will. Hillel said: do not separate

yourself from the community, Do not trust in yourself until

the day of your death, Do not judge your fellow man until

you have reached his place. Do not say something that can‐

not be …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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כתר לי זעיר
Elihu to Iyov: “Wait (kaser) for me a little, and I will show

you.” The word kaser, related to keser, is used to explain

the nature of the crown.

Job 36:2איוב ל״ו:ב׳

ים: לִּ לוֹהַּ מִ אֱ י עוֹד לֶ ךָּ כִּ וֶּ חַ אֲ יר וַ עֵ י זְ ר־לִ כַּתַּ

Suffer me a little, and I will tell thee; For there are yet words

on G-d’s behalf.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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סד״ה וידבר כו׳ במדבר סיני

That passage explains the census “by their skulls” (legul‐

gelosam) as raising the souls to the gulgalta, the supernal

will that is not grasped even by Chochmah, and links it

with “Nullify your will.” It is the fuller explanation of the

crown above the mochin described here.
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לעיל פ׳ במדבר ב, א.
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וידבר כו׳ במדבר סיני

The opening of Bamidbar, the verse of the discourse cited

here.

Numbers 1:1במדבר א׳:א׳

נָה שָּׁ י בַּ נִ שֵּׁ שׁ הַ ד לַחֹדֶ חָ אֶ ד בְּ ל מוֹעֵ אֹהֶ ינַי בְּ בַּר סִ דְ מִ ה בְּ ל־מֹשֶׁ בֵּר ה׳ אֶ דַ יְ וַ
יִם לֵאמֹר: רַ צְ ץ מִ רֶ אֶ ם מֵ צֵאתָ ית לְ נִ שֵּׁ הַ

AND THE L-RD spoke unto Moses in the wilderness of Sinai,

in the tent of meeting, on the first day of the second month,

in the second year after they were come out of the land of

Egypt, saying:

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שאו את ראש כו׳ לגלגלתם

At the census in the wilderness: “Lift up the head (take the

count) of all the congregation ... by their skulls (legul‐

gelosam),” that is, by head count. The discourse cited

reads it as raising Israel to the gulgalta, the crown. (con‐

text: Steinsaltz Tanakh)

Numbers 1:2במדבר א׳:ב׳

פַּר סְ מִ ם בְּ בֹתָ ית אֲ בֵ ם לְ חֹתָ פְּ שְׁ מִ ל לְ אֵ רָ נֵי־יִשְׂ ת בְּ ת־רֹאשׁ כׇּל־עֲדַ אוּ אֶ שְׂ
ם: לֹתָ  גְּ לְ גֻ מוֹת כׇּל־זָכָר לְ שֵׁ

’Take ye the sum of all the congregation of the children of

Israel, by their families, by their fathers’houses, according

to the number of names, every male, by their polls;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מבן עשרים שנה

“From twenty years old and upward,” part of the census

verse discussed in that discourse.

Numbers 1:3במדבר א׳:ג׳

ם אֹתָ בְ צִ ם לְ דוּ אֹתָ קְ פְ ל תִּ אֵ רָ יִשְׂ בָא בְּ יֹצֵא צָ לָה כׇּל־ עְ מַ נָה וָ ים שָׁ רִ שְׂ ן עֶ בֶּ מִ

אַהֲרֹן: ה וְ אַתָּ
from twenty years old and upward, all that are able to go

forth to war in Israel: ye shall number them by their hosts,

even thou and Aaron.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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P A R A G R A P H  1 6

וידעת היום והשבות

“And you shall know this day and take to your heart,” the

verse of the discourse cited on hidden joy.

Deuteronomy 4:39דברים ד׳:ל״ט

ל־ עַ ל וְ עַ מַּ יִם מִ מַ שָּׁ ים בַּ לֹקִ  אֱ י ה׳ הוּא הָ ךָ כִּ בֶ בָ ל־לְ בֹתָ אֶ הֲשֵׁ יּוֹם וַ תָּ הַ עְ יָדַ וְ
ין עוֹד: ת אֵ חַ תָּ ץ מִ אָרֶ הָ

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בר״ה אמרו לפני מלכיות

Kehot’s marei makom for these words (its note is below).
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טז, א.
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בר״ה אמרו לפני מלכיות

G-d says: on Rosh Hashanah say before Me verses of king‐

ship so that you will make Me King over you. Here it is the

crown of kingship.

Rosh Hashanah 16a:15ראש השנה ט״ז א:ט״ו

כוּ רוּךְ הוּא: נַסְּ דוֹשׁ בָּ קָּ ר הַ ג — אָמַ חָ יִם בֶּ כוּ מַ ה נַסְּ ה תּוֹרָ רָ ה אָמְ נֵי מָ פְּ וּמִ
רֹאשׁ נַי בְּ פָ רוּ לְ מְ אִ נָה. וְ י שָׁ מֵ שְׁ כֶם גִּ כוּ לָ רְ בָּ יִּתְ י שֶׁ דֵ ג, כְּ חָ יִם בֶּ נַי מַ פָ לְ
יכֶם, י עֲלֵ יכוּנִ לִ מְ תַּ י שֶׁ דֵ יּוֹת — כְּ כִ לְ רוֹת. מַ שׁוֹפָ רוֹנוֹת וְ כְ יּוֹת זִ כִ לְ נָה מַ שָּׁ הַ

ר. שׁוֹפָ ה — בְּ טוֹבָה, וּבַמֶּ נַי לְ פָ יכֶם לְ רוֹנְ כְ יַּעֲלֶה זִ י שֶׁ דֵ רוֹנוֹת — כְּ כְ זִ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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שנכנס הכה״ג לפני ולפנים

The note points to a talk there about the High Priest’s en‐

try into the Holy of Holies on Yom Kippur.
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ראה לקו״ש ח״ד ע׳ 1216.
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בהעלותך את הנרות

“When you kindle (literally, raise up) the lamps, toward

the face of the menorah,” said to Aharon. The kindling by

the priest is an image for the ascent of souls. (context:

Steinsaltz Tanakh)

Numbers 8:2במדבר ח׳:ב׳

ה נוֹרָ מְּ נֵי הַ ל־מוּל פְּ נֵּרֹת אֶ ת־הַ ךָ אֶ לֹתְ עֲ הַ יו בְּ לָ תָּ אֵ רְ אָמַ ל־אַהֲרֹן וְ בֵּר אֶ דַּ
נֵּרוֹת: ת הַ עַ בְ ירוּ שִׁ יָאִ

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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במדבר ח, ב.
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וגדול תלמוד שמביא לידי מעשה

The Sages concluded that study is great because it leads to

action. Here Torah that leads to action brings the crown of

a good name.

Kiddushin 40b:8–9קידושין מ׳ ב:ח׳-ט׳

לָה אֲ שְׁ לוֹד. נִ זָה בְּ ית נַתְּ יַּת בֵּ עֲלִ ין בַּ סוּבִּ ים מְ נִ קֵ פוֹן וּזְ רְ י טַ בִּ יָה רַ בָר הָ וּכְ

פוֹן רְ י טַ בִּ ה גָּדוֹל? נַעֲנָה רַ עֲשֶׂ מוּד גָּדוֹל אוֹ מַ לְ ם: תַּ נֵיהֶ פְ ילָה זוֹ בִּ אֵ שְׁ
מוּד גָּדוֹל. נַעֲנוּ כּוּלָּם לְ ר: תַּ אָמַ יבָא וְ י עֲקִ בִּ ה גָּדוֹל. נַעֲנָה רַ עֲשֶׂ ר: מַ אָמַ וְ
י י יוֹסֵ בִּ יָא, רַ נְ ה. תַּ עֲשֶׂ י מַ ידֵ יא לִ בִ מוּד מֵ לְ תַּ הַ מוּד גָּדוֹל, שֶׁ לְ רוּ: תַּ אָמְ וְ
רוֹת שְׂ עַ מַ רוּמוֹת וּלְ תְ נָה, לִ ים שָׁ עִ בָּ לָּה אַרְ חַ ם לְ דַ קָּ מוּד שֶׁ לְ ר: גָּדוֹל תַּ אוֹמֵ

לֹשׁ. שָׁ אָה וְ לוֹת מֵ יוֹבְ ת, לְ אַחַ ים וְ שִּׁ ים שִׁ יטִּ מִ שְׁ בַּע, לִ אַרְ ים וְ שִּׁ חֲמִ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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שלשה כתרים הן

“There are three crowns: of Torah, of priesthood and of

kingship; and the crown of a good name surpasses them

all.”

Pirkei Avot 4:13משנה אבות ד׳:י״ג

י בִּ מוּד עוֹלָה זָדוֹן. רַ לְ גַת תַּ גְ שִּׁ מוּד, שֶׁ לְ תַּ יר בַּ י זָהִ וֵ ר, הֱ ה אוֹמֵ י יְהוּדָ בִּ רַ

כוּת, לְ ר מַ כֶתֶ נָּה וְ הֻ ר כְּ כֶתֶ ה וְ ר תּוֹרָ ם, כֶּתֶ ים הֵ רִ תָ ה כְ לשָׁ ר, שְׁ עוֹן אוֹמֵ מְ שִׁ
ן: יהֶ ל גַּבֵּ ם טוֹב עוֹלֶה עַ ר שֵׁ כֶתֶ וְ

Rabbi Judah said: be careful in study, for an error in study

counts as deliberate sin. Rabbi Shimon said: There are three

crowns: the crown of Torah, the crown of priesthood, and

the crown of royalty, but the crown of a good name super‐

sedes them all.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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מי מנה

Bilaam’s blessing: “Who can count the dust of Yaakov, or

number the fourth part of Israel?” The verse of the dis‐

course cited as a parallel.

Numbers 23:10במדבר כ״ג:י׳

י הִ ים וּתְ רִ י מוֹת יְשָׁ שִׁ מֹת נַפְ ל תָּ אֵ רָ ת־רֹבַע יִשְׂ ר אֶ פָּ סְ נָה עֲפַר יַעֲקֹב וּמִ י מָ מִ
י כָּמֹהוּ: יתִ אַחֲרִ

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כתר מל׳ . . כהונה . . תורה . . שם טוב

Kehot’s marei makom for these words (its note is below).
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ראה אבות ד, יג.
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