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On the Eighth Day, There
Shall Be an Atzeres for You

G-d hides Himself on Rosh Hashanah the way a father hides from
awise son, only so that we will seek Him and the revelation of
Sukkos will bring Him greater joy; on Shemini Atzeres He gives
us His own crown, the Torah, and the acceptance of His kingship
is gathered in for the whole year with a joy so deep it stays

inward.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

G-d hides Himself on Rosh Hashanah the way a father hides from a wise son, only
so that we will seek Him and the revelation of Sukkos will bring Him greater joy; on
Shemini Atzeres He gives us His own crown, the Torah, and the acceptance of His

kingship is gathered in for the whole year with a joy so deep it stays inward.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Torah calls Sukkos “a festival to Havayah,” a festival that brings joy to G-d Himself. To explain how
G-d can rejoice, the Alter Rebbe uses the verse “A wise son makes a father rejoice”: a father hides to see
whether his son understands that the hiding is only so that he will be sought. So G-d conceals Himself
on Rosh Hashanah, the day of judgment, so that we seek His face and His revelation on Sukkos brings
greater joy. Sin can hide only G-d’s inner dimension, His inner will, not the outer life-force that sus-
tains everything. Man too has an outer and an inner dimension: “bending the knee” is mere acknowl-
edgment, while “bowing down” is the nullification of the whole self. The days from Rosh Hashanah to
Yom Kippur raise us from the first to the second; through teshuvah G-d’s inner love is revealed on Yom
Kippur and shines openly on Sukkos, as the sukkah, the esrog and the lulav show. Shemini Atzeres,
Simchas Torah, goes higher still: G-d gives His crown, the Torah, and the acceptance of His kingship is

gathered in for the year with an inward joy (gilah) held within awe. An abridgment closes the maamar.

OUTLINE

1 Joy for G-d: the wise son 11-3

Sukkos brings joy to G-d; like a father who hides from his wise son, G-d conceals Himself on Rosh
Hashanah so that He will be sought and revealed with greater joy on Sukkos; the Priestly Blessing read in
this light.

2 What sin hides, and two kinds of submission 14-6

Sin hides only G-d’s inner dimension; in man, too, bending the knee (acknowledgment, Hod) differs from
bowing down (nullification of the self, Netzach), and bowing itself can be outer or inner.

3 From the days of awe to Sukkos 17

The service from Rosh Hashanah to Yom Kippur raises us to full bowing; through teshuvah G-d’s inner love
is revealed, and the sukkah, esrog and lulav bring it into open joy.
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4 Shemini Atzeres: the crown of Torah

18-9

On Simchas Torah G-d gives His crown, the Torah, higher than the revealed face; the acceptance of His

kingship is gathered in for the year, and its joy is inward gilah that holds awe and love together.

5 Abridgment

110-16

A summary of the whole maamar, adding the nesirah of Rosh Hashanah, the joy of revealed mochin on

Sukkos, the crown above the intellect, and the three crowns of kingship, priesthood and Torah across the

season.

KEY CONCEPTS

The inner and outer dimensions (pnimiyus and
chitzoniyus) n1"11%°m1 N1°1R°10

G-d’s outer dimension sustains all things and nothing can
hide it; His inner dimension, His inner will and love, is
what sin conceals. In a person, too, outer service is be-
haviour and inner service is the will itself.

Bending the knee and bowing down (kri’ah and
hishtachavayah) nxinnwm 1y 1o

Bending the knees, which are “outside the body,” is ac-
knowledgment that leaves the self standing; bowing the
stature and the head, the seat of Daas, is the nullification
of one’s whole will before G-d.

Concealment for the sake of revelation °3w21non
Qbbb

G-d’s hiding on Rosh Hashanah is not true anger but a
means, like the father who hides from his wise son, so that
we seek Him and the revelation brings greater joy.
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The crown of Torah 77710 N>
The Torah’s root is above divine wisdom, in Keser; on
Simchas Torah G-d gives this crown to Israel, as a king
gives his crown to one he loves.

Simchah and gilah 7773 7naw
Simchabh is joy revealed outwardly, the joy of Sukkos; gilah

is joy held within, out of awe of the King, the joy of Shemini
Atzeres.

Atzeres nxy

Rendered by the Targum as “gathering”: on Shemini
Atzeres the acceptance of G-d’s kingship is gathered and
kept for the whole year, and the joy is held within.
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SECTION 1 - 11-3

Joy for G-d: the wise son
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“On the eighth day, there shall be an atzeres (assembly) for you.” Now, regarding all the festivals it
is written, “You shall make the Pesach to Havayah your G-d,” [and] “You shall make the festival of
Shavuos to Havayah your G-d.” But regarding Sukkos it is written, in Parshas Emor, “And you shall
celebrate it as a festival to Havayah.”
The maamar opens with the Torah’s verse for Shemini Atzeres and then notes a difference in wording. For
Pesach and Shavuos the Torah says “You shall make” the festival “to Havayah your G-d,” but for Sukkos it

says “you shall celebrate it as a festival to Havayah,” which the maamar will read as making a festival, a cele-
bration, for G-d Himself.
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This means that [we] bring joy to the Holy One, blessed be He, as in the saying, “And Israel, who
sanctify Your Name, will rejoice in You”: that Israel, who sanctify Your Name, bring the joy into You.
And there is no joy except with wine, as it is written regarding wine, “which gladdens G-d and
men,” etc.
The Alter Rebbe explains the Sukkos wording: on this festival we bring joy to G-d Himself. The prayer “Israel
... will rejoice in You” is read as “Israel bring joy into You,” and the Talmud’s saying on festival rejoicing, that

since the Temple’s destruction there is no joy except with wine, is linked to the verse about wine that “glad-
dens G-d and men.”

M3 TROwR WA 7Y wURYT) 1971 SR1an NInT 1R PRW °N° 12 a9YRD annw X R T 1020
TLAR WS 091 13 2903 137 (712 90opUTE 1139 93 09918 YA

And [we need] to understand this: how is there joy above, in Him, may He be blessed, who has no
bodily form, etc.? (See also what is written on the verse “I will greatly rejoice in Havayah,” and, re-
garding Purim, in the explanation of “Sing joyfully, you righteous, in Havayah.”) Now, it is written,
“Awise son makes a father rejoice.”
The question: how can one speak of joy “in” G-d, who has no body and no emotions like ours? The parenthe-
sis points to two discourses that answer it: in Likkutei Torah, Nitzavim (“I will greatly rejoice in Havayah”),
and in Torah Ohr, Megillas Esther (“Sing joyfully, you righteous, in Havayah”), the Alter Rebbe explains that

Israel bring about joy in the Name Havayah by drawing down, through the mitzvos, a light from beyond the
order of the worlds. Here the answer begins with the verse “A wise son makes a father rejoice.”
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Meaning, by way of analogy: a father who wishes to understand his son’s wisdom then hides him-
self from him, in order to know and recognize the son’s wisdom:

The analogy: a father hides from his son in order to discover how wise the son is. The hiding is a test.
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[whether] he will understand that this hiding and concealment is only so that the son should seek
him and find him. And then the father’s joy grows great because of his son’s wisdom and his recog-
nition of this, for he will search for him with a thorough search, to pursue him.

The test is whether the son grasps that the hiding is only so that he will seek and find his father; a wise son

understands this and searches for him with all his effort. The father’s joy is then greater than if he had never
hidden, because it is joy in his son’s wisdom and understanding.
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So too, it is written, “In the concealment (bakeseh), for the day of our festival”: that He hides and
conceals Himself on Rosh Hashanah so that the joy will grow great at the festival of Sukkos.
The analogy is applied to the calendar. In the psalm, “Blow the shofar at the new moon, bakeseh, on our fes-
tival day,” the Sages read keseh as the day the moon is covered, Rosh Hashanah; the maamar reads it as

G-d’s own concealment on Rosh Hashanah “for” the festival of Sukkos two weeks later, so that the joy then

will be greater.
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And the explanation of this matter: Rosh Hashanah is the day of judgment, “a judgment for the G-d
of Yaakov,” when He shows Himself as though His indwelling departs, and He wishes only that
there be judgment and justice concerning His G-dliness, may He be blessed, [as to] how [it is] to
dwell in Yaakov.
Rosh Hashanah is the day of judgment: the Mishnah (Rosh Hashanah 16a) teaches that on it all who come
into the world pass before G-d. The psalm calls it “a judgment (mishpat) for the G-d of Yaakov,” and the Alter

Rebbe reads this as a judgment about G-d’s own presence: He appears to withdraw it, and what is judged is

whether and how His G-dliness should dwell among the Jewish people.
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And all of a person’s deeds are scrutinized, to bring into judgment all the drawings-down of His
G-dliness that each and every one drew down upon his soul, according to the level of his standing,
in the past year, and all that he will yet draw down upon himself in the future, in this year, and

whether he is worthy of it.

Every deed is examined: how much G-dliness each person drew into his soul during the past year, according
to his level, how much he will draw in the coming year, and whether he deserves it.
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And so it is as though He hides Himself from him, etc.

Holding back His presence until this judgment is made is what makes it seem that G-d is hiding.
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However, [as to] “And I will surely hide My face on that day,” written in Parshas Vayeilech: the hid-
ing and concealment in this is not a true hiding and concealment, for the sake of the concealment
itself, as if to say that it is the ultimate purpose intended, G-d forbid, like true anger, G-d forbid.
Rather, He did so in order that one seek His face, and that a revelation of G-dliness, may He be
blessed, be revealed on the festival of Sukkos, so that it be [the time of] our joy: that the joy grow
great through the revealing from concealment to revelation.

In Parshas Vayeilech, “I will surely hide My face” speaks plainly of hiding as a punishment, and might sug-

gest real anger and real distance. The Alter Rebbe says the concealment is not an end in itself and not true

anger, G-d forbid: its purpose is that we seek G-d’s face, so that on Sukkos His G-dliness will be revealed, and

joy is greatest when what was hidden is revealed; hence Sukkos is “the time of our joy.”
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And this is “And I will surely hide My face on that day”: that is, the level of “And the Levite, he (hu),
shall perform [the service],” which is the level of “wine that gladdens G-d and men,” as is explained
elsewhere.
The hidden face is linked to the verse “And the Levite, he (hu), shall perform the service.” Plainly hu means
“he himself,” but the word Hu, “He,” said of one who is not present, stands in Chassidus for the hidden as-

pect of G-d, which the Levite serves; and the Levites’ song accompanied the wine poured on the altar, the
“wine that gladdens G-d and men,” so the hidden level is the very source of joy.
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Therefore we seek His face in all the prayers and supplications from Rosh Hashanah until Yom
Kippur, with Malchiyos, Zichronos and Shofaros [the Rosh Hashanah blessings of kingship, re-
membrance and the shofar|, and we cry out, “King, King,” to draw His kingship upon us, from
Rosh Hashanah until Yom Kippur;

Because G-d’s face is hidden, the ten days from Rosh Hashanah to Yom Kippur are spent seeking it.

Malchiyos, Zichronos and Shofaros are the three central sections of the Rosh Hashanah Musaf prayer, and in
them we proclaim G-d King and ask Him to draw His kingship over us.
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that is, the revelation of His will (ratzon), as it is written, “May Havayah make His face shine upon
you.” By way of analogy, it is like when a man sins against another man: [the other] is angry with
him, and when he seeks his face, he forgives him, removes from him his face of wrath and shows
him a face of love and favor (ratzon), to reveal his love to him.
What we ask for is the revelation of G-d’s will, His favor (ratzon means both), as in the Priestly Blessing,
“May Havayah make His face shine upon you.” The human parallel: one who was wronged is angry, but when

the offender seeks his face, he forgives him, and, more than cancelling the debt, replaces the angry face with

a face of love and favor.
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So too G-d, may He be blessed, forgives the sins of His people and removes from them the face of
anger and concealment, openly revealing to them the light of His face, as it is written, “May

Havayah make His face shine upon you,”

So too G-d forgives His people’s sins, removes the face of anger and concealment, and instead shows them
the light of His face, the “shining face” of the blessing.
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until on the festival of Sukkos the glory of G-d is revealed from concealment to revelation; and
therefore it is “the time of our joy.”

This revelation reaches its height on Sukkos, when G-d’s glory comes out of concealment into revelation;
that is why Sukkos is called “the time of our joy.”
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And this is what is written, “May Havayabh lift up His face to you.” “Lift up” (yisa) is from the term

for withdrawal and lifting His face upward; that is to say, He withdraws Himself, as it were, from

him, and appears with His face of anger and judgment. And why all this? For the sake of “to you”:
The Alter Rebbe turns to the next line of the Priestly Blessing, “May Havayah lift up His face to you,” which
plainly means that G-d turns His face toward you in favor. He reads “lift up” (yisa) as “lift away”: G-d with-

draws His face upward and shows a face of anger and judgment, and the question is why; the answer is in the
next words, “to you.”
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that is, so that the revelation of His G-dliness, may He be blessed, be drawn down from conceal-

ment to revelation; and then the joy will be all the greater.

The withdrawal is “to you,” that is, for your sake, so that G-dliness will be drawn down and revealed after be-
ing hidden, with far greater joy.

likuteitorah.com/likkutei-torah/sukkos/4/ 8
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[See also what is written in the discourse beginning “And you shall draw water,” on the matter of “A
wise son makes a father rejoice,” etc., and in the Zohar, Part I, folio 22a and folio 60b; Part III, folio
74b, and folio 279, end of side b.]
The bracket sends the reader to the discourse “And you shall draw water” and to the Zohar. In that discourse
(Likkutei Torah, Sukkos) the Alter Rebbe explains “A wise son makes a father rejoice” as the revelation on
Sukkos of Chochmah, the “father” (Abba), made possible by the teshuvah of Yom Kippur; the Zohar (1:22a;
3:74b) reads the same verse of the wise son who brings joy to the Father above, the Holy King, while a foolish

son is his mother’s grief, and 3:279b speaks of the joy of the King’s son, like the King’s joy when He comes to
redeem His bride from the darkness of exile.

SECTION 2 - 14-6

What sin hides, and two kinds of submission
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2. Now, the cause that brings about the concealment and hiding is what is written, “Your iniquities
separate between you, etc.” And [we need] to understand this, for it is written, “Even darkness is not
dark for You, and night shines like day; darkness is as light.” So how can sin, which is darkness, be
a separation over against the light of G-d?

Section 2 asks what causes the concealment, and answers with Isaiah: “Your iniquities separate between you

and your G-d.” But this raises a difficulty: to G-d, darkness is like light, so how can sin, which is spiritual
darkness, block His light?
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But there are two levels: the level of the outer dimension (chitzoniyus) and the level of the inner di-
mension (pnimiyus). The outer dimension is what brings all the created beings into being from
nothing to something and gives life to all of them, which comes from the level of the outer dimen-
sion of His kingship (Malchus), may He be blessed, as is explained elsewhere.

The answer begins with a distinction between two dimensions of G-d’s relation to the world. The outer di-
mension is the life-force that creates every being from nothing and keeps it alive; it comes from the outer
aspect of G-d’s Malchus, His kingship, and this dimension, as the next paragraph says, nothing can block.

likuteitorah.com/likkutei-torah/sukkos/4/ 9
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And on this level there is no separation or concealment that hides and conceals His light, may He
be blessed, as it is written, “The whole earth is full of His glory,” and it is written, “And His kingship
rules over all.”

On the outer level, the life-force that creates and sustains all things, nothing can separate or hide G-d’s light.

That is why “the whole earth is full of His glory” and “His kingship rules over all”: even a sinner is kept in

existence by it.
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But the inner level is the matter of the drawings-down of His G-dliness and holiness upon us from
the level of the inner dimension of His will, may He be blessed; and it is specifically on this level
that “your iniquities separate between you,” so that it is not revealed and does not shine among
you, within the innermost point of the heart.

The inner level is different: it is G-d’s holiness drawn down to us from His inner will, His true desire. Here

sin does separate: it prevents that inner light from being revealed within the innermost point of a person’s
heart.
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(See Iggeres HaTeshuvah, chapters 4-5; and see also what is written in Parshas Tetzaveh on the
verse “And you shall make a tzitz [the High Priest’s gold plate],” in the explanation, and the matter
of the iron partition that separates between Israel, etc.; and see also what is written at the end of the
discourse beginning “For the conductor, on the Sheminis [the eight-stringed lyre].”) For it is writ-
ten, “Face to face, etc.”: [meaning] that in a person, too, there are levels of the inner dimension
(pnimiyus) and the outer dimension (chitzoniyus).

The parenthesis gives further reading. Iggeres HaTeshuvah (Tanya, Part III), chapters 4-5, explains that

nothing separates before G-d, since “the whole earth is full of His glory,” yet sin separates because it oppos-
es the supernal will; and in Torah Ohr, Tetzaveh, on the tzitz, the Alter Rebbe explains the Sages’ “iron wall”
between Israel and their Father in Heaven as a barrier only on the receivers’ side, which a broken heart and
thoughts of teshuvah open. The verse “Face to face [Havayah spoke with you]” then shows that G-d’s inner

face meets man’s inner face, for a person, too, has an inner and an outer dimension.

likuteitorah.com/likkutei-torah/sukkos/4/ 10
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The outer dimension is what is written, “For they have turned their back to Me, etc.,” as is ex-
plained elsewhere; and what is called the inner dimension is the essence of his will, his aim and his
desire.
In a person, the outer dimension is described by the prophet’s complaint “they have turned their back to
Me, and not their face”: serving G-d with the outside only. The inner dimension is what a person truly wants,
the essence of his will, his aim and his desire.
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And these two levels exist both in “turning from evil” and in “doing good.” For regarding turning
from evil it is written, “Your iniquities separate, etc.”;

The difference between outer and inner applies both to avoiding sin and to doing good. In avoiding sin, the
verse about iniquities that separate applies.
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and regarding doing good, we say, “Every knee shall bend to You, and every stature shall bow down
before You”: that there are two levels, the level of bending the knee (kri’ah) and the level of bowing
down (hishtachavayah). For all of them accept upon themselves the yoke of the kingdom of Heaven
and declare His oneness in the Shema.

In doing good, the Nishmas prayer says “Every knee shall bend to You, and every stature shall bow down be-

fore You”: two levels of submission, bending the knee (kri’ah) and full bowing (hishtachavayah). Everyone

who says the Shema accepts G-d’s kingship, but not everyone reaches the same depth.

likuteitorah.com/likkutei-torah/sukkos/4/ 11
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But not all faces are alike: there is one who is not so gripped in his heart, “in the inward part of a
man and a deep heart,” to the point of the soul’s expiring (klos hanefesh), to nullify his will com-
pletely, until he has no other will at all apart from His service, may He be blessed, and the Torah of
G-d, that it be his desire; rather, he stays where he stood, and in his [former] state he remains, as
before the Shema.
“Not all faces are alike”: some accept G-d’s kingship without being gripped by it in the depths of the heart,
“the inward part of a man and a deep heart.” Such a person does not reach klos hanefesh, the soul’s longing

that gives itself over entirely until it wants nothing but G-d’s service and His Torah; after the Shema he is the

same person he was before it.
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And it is only the level of acknowledgment (hodaah), in which he acknowledges and agrees in his
heart that there is nothing else besides Him and nothing apart from Him, and that “everything be-
fore Him is considered as nothing.”

His Shema is hodaah, acknowledgment: he agrees in his heart that nothing exists apart from G-d and that

before Him everything is as nothing. This is real, but it is agreement, not transformation.
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But the sitra achra (the other side) is not subdued, such that all the will of the body and its powers
would be subjugated to do the will of his G-dly soul in absolute truth. And this level is called bend-
ing the knee (kri’ah). (And this is what is said in the Zohar) (Bereishis, folio 42b), “Here is
bending,”

The text reads “X**25nKX ?X,” apparently a misprint for “X»n5nX X,” “is not subdued”: acknowledgment alone

does not force the sitra achra (the side opposed to holiness) and the body’s desires to submit fully to the
G-dly soul. This level is called kri’ah, bending the knee, and the Zohar’s words “here is bending” refer to it.
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that is, in the Chamber of Hod, which is the level of acknowledgment (hodaah): he bends on his
knees, which are “outside the body,” for the body stays standing in its place.

In the Zohar’s account of the Chambers (Heichalos) of prayer, bending belongs to the Chamber of Hod, a
word related to hodaah, acknowledgment. One bends the knees, which the Zohar calls “outside the body”:
the body itself stays upright, as the self stays intact.
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By contrast, the complete nullification of his will and the soul’s expiring toward Him, may He be
blessed, to cleave to Him in the innermost point of his heart: this is the level of bowing down (hish-

tachavayah), in which he bends his stature and his head, where the source of Daas is.

Full bowing is the complete nullification of one’s will and the soul’s longing to cleave to G-d from the inner-

most point of the heart: one bends the whole stature and the head, the seat of Daas.
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For the desire of the heart (re’usa deliba) is drawn forth because he binds his mind (daas) firmly to
the greatness of G-d, and then it enters into the depth of the heart and touches the soul, the level of

the very innermost point of his heart, until the sitra achra is subdued and he has no other will at all.

The heart’s desire (re’usa deliba) comes from binding one’s Daas, one’s focused awareness, firmly to G-d’s
greatness. That awareness then enters the depth of the heart and touches the soul’s innermost point, until

the sitra achra is truly subdued.
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And this is “And every stature shall bow down before You”: for an upright stature depends on the

lifting of the head, which is the matter of Daas.

That is why the verse says “every stature” bows: a person stands tall because his head is raised, and the head

is Daas, so bowing the head is bowing the self.
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(And see on the virtue of bowing down in [Bereishis|] Rabbah, [Parshas| Vayeira, chapter 56; and
see also what is written at the end of the discourse beginning “And it shall be on that day, [a great
shofar] shall be blown,” on the matter of “and they shall bow down to Havayah,” and at the end of
the discourse beginning “And it shall be, from one new moon [to the next],” on the matter of “to
bow down before Me.” And [we need] to explain what is said in the Zohar) (Bereishis, folio 43b),
“Here is bowing down,”
The parenthesis refers to the Midrash (Bereishis Rabbah 56:2), where Rabbi Yitzchak teaches that everything
came about in the merit of bowing, even the giving of the Torah and the ingathering of the exiles, and to the
ends of two discourses: in Likkutei Torah, Rosh Hashanah (“the great shofar”), bowing is bittul, which in the
future will reach even the souls lost “in Ashur and Egypt”; in Likkutei Torah, V’zos HaBerachah (“from one
new moon to the next”), bowing, though self-nullification, also draws down a revelation from beyond the or-

der of the worlds, “before Me” meaning G-d’s face revealed. The Alter Rebbe then turns to the Zohar’s words

“here is bowing down.”
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that is, in the Chamber of Netzach. And it can be explained that Netzach is a branch of Chochmabh,
which is the level of sight, from which bowing down and self-nullification (bittul) are drawn, for
hearing is not comparable to seeing; and this is because Hod is a branch of Binah, which is the lev-
el of hearing, etc.
The Zohar places bowing in the Chamber of Netzach, and the Alter Rebbe suggests why: Netzach branches
from Chochmah, which is like sight, and Hod from Binah, which is like hearing. Seeing something brings a

far deeper self-nullification than hearing about it, as the Sages say, “hearing is not like seeing” (the Kehot
note gives the Mekhilta on Exodus 19:9 and the Pesikta Zutrasa on Shelach).
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And this is what is written in Pri Etz Chaim, on the kavanah [mystical intention] of the evening
prayer of Shabbos: that on weekdays she is in Hod, and in the evening prayer of Shabbos she is also
in Netzach.

Pri Etz Chaim, the Arizal’s teaching on the kavanos (mystical intentions) of prayer, says that on weekdays

“she,” the Nukva (Malchus), is at the level of Hod, and in the evening prayer of Shabbos she reaches Netzach

as well.
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And this is because regarding Shabbos it is written, “And G-d blessed the seventh day,” and, as is
known, blessing is higher than the level of acknowledgment (hodaah); as is written on the verse
“Zion shall be redeemed with justice”; see there.

Shabbos reaches Netzach because it was blessed (“And G-d blessed the seventh day”), and blessing, drawing

down from above, is higher than acknowledgment. A discourse on “Zion shall be redeemed with justice” ex-

plains this further.
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And it seems more [correct to explain this] according to what is written in the discourse beginning
“A psalm, a song of the dedication of the House”: that there are two levels in bowing down. That is,
an outer bowing down, which subdues the body so that it will not rebel against the King in actual
deed, but the essence of the will and the inner dimension of the soul are not nullified, etc.;

The Alter Rebbe offers a better explanation, from the discourse on “A psalm, a song of the dedication of the

House”: bowing itself has two levels. Outer bowing subdues the body so that it does not rebel against the
King in deed, but leaves a person’s real will and inner soul untouched.
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whereas bowing down on the level of the inner dimension is the level of “Nullify your will before
His will,” so that he has no other will or desire at all.

Inner bowing fulfils the Mishnah’s “Nullify your will before His will”: one has no other will or desire at all. In
that discourse (Likkutei Torah, V’zos HaBerachah) the Alter Rebbe adds that Israel received this inner bow-
ing by seeing the revealed Shechinah in the Temple on the three pilgrim festivals, when their souls were nul-
lified like a candle before a torch.
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From the days of awe to Sukkos
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3. And this is the matter of the whole order of service from Rosh Hashanah until Yom Kippur, with
Malchiyos, Zichronos and Shofaros, and the prayers and supplications from Rosh Hashanah until
Yom Kippur: to rise from the level of bending the knee to the level of bowing down.

Section 3 applies the distinction to the ten days from Rosh Hashanah to Yom Kippur. All their prayers, in-

cluding the three sections of the Rosh Hashanah Musaf, aim to move us from kri’ah, mere acknowledgment,
to hishtachavayah, the full bowing of the self.
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And then, on Yom Kippur, the inner dimension (pnimiyus) of His will and His love, may He be
blessed, is revealed, and He makes His face shine toward us, into the innermost point of the heart;
as it is written, “On Your behalf my heart said, ‘Seek My face’; Your face, Havayah, I will seek”:
“Your face” specifically, which is the level of the inner dimension of His love, may He be blessed,
and of His will, may He be blessed.
When we reach that inner bowing, G-d’s inner will and love are revealed on Yom Kippur and shine into the
innermost point of our heart. In the psalm David’s heart relays G-d’s call, “Seek My face,” and he answers,

“Your face, Havayah, I will seek”: the stress on “face” points to G-d’s inner dimension, His love and will, not

only His outer, sustaining power.
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And this is through teshuvah (return), for the essence of teshuvah is regret in the heart, that is, to

uproot the will, so that he will no longer want at all to return to his folly.

That revelation comes through teshuvah, whose essence is heartfelt regret: uprooting the will to sin, so that
one no longer wants to return to folly at all. In Tanya the Alter Rebbe writes that “the essence of teshuvah is
in the heart,” and in Iggeres HaTeshuvah that it means resolving wholeheartedly never to return to folly.
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And through this the sitra achra (the other side) is subdued, and “the glory of Havayah is

revealed”: “May Havayah make His face shine,” for “Havayah desires His people.”

When the will itself is changed, the sitra achra is subdued and G-d’s glory is revealed, as in the blessing
“May Havayah make His face shine,” for “Havayah desires His people”: His favor (ratzon) returns.
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As in the parable of a person who forgives his fellow after [the other]| regrets and shows him that he
no longer has any will or desire for the thing in which he wronged him; and through this he will win
his favor, and he will again have compassion on him.

The human parable: a person forgives someone who has wronged him once he sees true regret and that the
offender no longer wants what he did. Then he is reconciled and shows him compassion again.
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And this is “Every native (ezrach) in Israel shall dwell in sukkos.” Meaning: “the native” is that
which shines (zore’ach) and gives light in Israel, within the innermost point of the heart.

The verse commanding every “native” (ezrach) to dwell in the sukkah is read through wordplay: ezrach is re-
lated to zore’ach, “shining.” It is the inner light that shines in the innermost point of a Jew’s heart.
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(See also what is written on the verse “See, I [set before you],” in the explanation of “Of Eisan the
Ezrachite,” and in Iggeres HaKodesh, at its end, on the verse “And charity like a mighty (eisan)
stream.”) “Shall dwell in sukkos,” “the time of our joy,” through the illumination and revelation
that was revealed on Yom Kippur, as mentioned above.

The parenthesis refers to explanations elsewhere of “Eisan the Ezrachite” and of “a mighty (eisan) stream,”

which also connect ezrach with an inner, enduring light. Dwelling in the sukkah in joy comes from the light
revealed on Yom Kippur.
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And this is the matter of the order of taking the lulav [palm branch]| and the esrog [citron]. For our
Sages, of blessed memory, said (in Midrash Rabbah, Parshas Emor, chapter thirty), “‘The fruit of a
beautiful tree (pri etz hadar)’: this is the Holy One, blessed be He, etc.”

The same theme is now found in the mitzvah of taking the lulav and esrog. The Midrash on Parshas Emor
reads “the fruit of a beautiful (hadar) tree” as an allusion to G-d, of whom it is said, “You have clothed
Yourself in majesty and splendor (hadar).”
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And they also said, “‘The fruit of a beautiful tree’: [a fruit] that dwells (hadar) in its tree, etc.”

The Talmud also reads hadar as ha-dar, “that dwells”: the esrog stays on its tree from year to year.
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For “man is a tree of the field.” Meaning: “man” is the Holy One, blessed be He, as it is written,
“And upon the likeness of the throne, a likeness like the appearance of a man”; He is likened to a
tree of the field, and this is the matter of the Tree of Life, as is explained elsewhere. (And see on
this in the Zohar, Emor, folio 96b and folio 97a.)
The verse “man is a tree of the field” (plainly a question: “is the tree of the field a man?”) is read as a state-
ment, and “man” here refers to G-d, as in Ezekiel’s vision of “the appearance of a man” upon the throne.

That “tree of the field” is the Tree of Life: the Zohar on Emor (3:96b-97a) speaks of the supernal “tree,” the
central “body” that binds everything and nourishes every tree below, and calls the Torah “a tree of life.”
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And “dwells in its tree”: this is the level of the inner dimension of the tree, which is the matter of
the inner dimension of the love that Havayah has for us, as it is written, “You have captured my
heart, my sister, [my]| bride, etc.” For the love is, by way of analogy, on the level of the innermost
point of the heart: “Israel dwell in the chamber of the heart,” and His love for them is wondrous.
The fruit “that dwells in its tree” represents the inner dimension of the tree: G-d’s inner love for Israel, as in

“You have captured my heart, my sister, my bride.” The Jewish people dwell, as it were, in the innermost
chamber of G-d’s heart.
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(And this is what is written in Mishnas Chassidim, Tractate Oros Z’eir Anpin, chapter 3, mishnah 7:
“And in its inner dimension, etc.” This was explained above in Shir HaShirim, on the verse “There
are sixty, etc.; one is my dove, my perfect one”; see there the explanation of the words of the
Mishnas Chassidim cited above. And “my perfect one” (tamasi) [is read] “my twin” (teomasi): to
this the twin leaf (tiyomes) of the lulav also alludes.)
The abbreviation n”» refers to Mishnas Chassidim, a Kabbalistic work by Rabbi Immanuel Chai Ricchi
arranged as tractates and mishnayos; the Kehot note quotes it: within Z’eir Anpin there is a feminine config-
uration called Knesses Yisrael, equal to its Tiferes. In Likkutei Torah, Shir HaShirim, on “There are sixty
queens ... one is my dove, my perfect one,” the Alter Rebbe explains that this is why the Midrash reads

tamasi, “my perfect one,” as teomasi, “my twin”: they are equal in stature. The lulav’s double central leaf al-
ludes to the same twinship.
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And the esrog is joined with the lulav, which is the tallest of its kind; that is, the root that is rooted
above, which makes fruit below in Israel: the level of lo lev (“a heart for Him”),

The esrog, the fruit, is joined to the lulav, the tallest of the species, which stands for the root above that bears
fruit below in Israel. “Lulav” is read as lo lev, “a heart for Him”; in Likkutei Torah, Rosh Hashanah, the Alter

Rebbe reads the letters of lulav the same way, as a drawing down to the “heart,” which begins at the chest.
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to be one heart for Him alone, may He be blessed, and to cleave to Him, that is, to the level of His
very Essence and Being, may He be blessed, with cleaving and passionate desire from the depth of
the heart, to call Him “my heart,” as it is written, “the Rock of my heart”: for He is, as it were, the
innermost point of his heart, and he has no other heart but “the Rock of my heart.”

That heart is given to G-d alone and cleaves to His very Essence, not only His revealed attributes: the person

calls G-d “my heart,” as in the verse “the Rock of my heart,” for G-d is the innermost point of his heart and
he has no other heart.
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And we wave the lulav to the six directions, for the waving is the matter of arousal

The lulav is waved in six directions, as the Shulchan Aruch (Orach Chayim 651:9) sets out, out and back to
each of the four sides and up and down, and the waving means arousal. In Likkutei Torah, Shemini Atzeres,
the Alter Rebbe likewise explains that the four species allude to the Name Havayah, that every bringing-in of
the waving is to the heart so that G-d shines in a person’s heart, and that the six directions are because He is
One in heaven, on earth and in the four winds.
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(as is written in the book Emek HaMelech, Sha’ar Sha’ashuei HaMelech; and see also what is writ-
ten in Parshas Shelach on the verse “I [am Havayah your G-d], etc.,” of the section of tzitzis, in the
explanation of the matter of the saying of our Sages, of blessed memory, “When Israel say, ‘Amen,
yehei shmei rabba mevarach,’ the Holy One, blessed be He, nods His head, etc.”)

The parenthesis cites Emek HaMelech, a Kabbalistic work (the Kehot note: chapters 2-3 of that gate), and a

Likkutei Torah discourse on the verse at the end of the section of tzitzis that explains the Talmud’s image of

G-d “nodding His head” when Israel respond “Amen, yehei shmei rabba”: movement expresses arousal.

0 °OWnl O 293 0°9annm 1P MTANT WY RITY NPT DRI nab 159903 719D RIm
SRAWS2 MR TP NPAY M8y DIRA DY 290 NTIPI NRIeD OTR DY omnD IR mann
2% MPana ORM™Y 7T R

And [the waving] is to arouse, in the extending outward, the level of the inner dimension of Daas,
which is the root and sustenance of the emotive attributes (middos) that are revealed in the heart,
for they are drawn from it; and in the bringing back to a person’s chest, [to arouse] the innermost
point of the heart of the person himself, so that it have “the native in Israel,” that it shine and give
light in the revelation of his heart.

The two movements of the waving have two effects. Extending the lulav outward arouses the inner dimen-

sion of Daas above, the root of the emotions; bringing it back to the chest arouses the innermost point of the

person’s own heart, so that the “native” inner light shines openly in him.
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And this is the matter of “festivals for joy”: that there be joy before Him, may He be blessed, in the
revelation of His love from concealment to revelation; and as it is written, “And you shall celebrate
it as a festival to Havayah,” as mentioned above.

This is why the festivals are “for joy”: G-d’s hidden love is revealed, and that revelation is joy before Him.

The paragraph returns to the opening verse, “celebrate it as a festival to Havayah.”

SECTION 4 - 18-9

Shemini Atzeres: the crown of Torah
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4. But “On the eighth day, there shall be an atzeres for you”: for the eighth day is Simchas Torah.
And the Torah is called a crown (keser), as in the saying of our Sages, of blessed memory, “the
crown of Torah.” And likewise, the 613 mitzvos of the Torah and the seven mitzvos of the Rabbis
add up to 620 [the numerical value of keser].
Section 4 turns to Shemini Atzeres, the eighth day, which is also Simchas Torah, the day of rejoicing with the
Torah (in the Diaspora, its second day). The Torah is called a “crown” (keser), and the 613 Torah command-
ments plus the 7 Rabbinic ones make 620, the numerical value of keser (1n3J), the number of the “pillars of
light” that Pardes Rimonim (Gate 8, chapter 3) places in Keser. In Torah Ohr, Yisro, the Alter Rebbe explains

the “crown of Torah” given at Sinai as a level that encompasses all, like a crown above the head, without

head or foot, which is why it reaches down into physical deeds as it is above.

“mabn IYY ona wanwnt a2 a5n RAN2 WHNWRT (70735 03t eman) 2 1IRR 1)
WRT PPN 1905 DIV INAIR D0AwAY TRA TR ATIRY 7917 100 0PIV 130 XIDAT RAN NRAPIY
127K 10

And so too our Sages, of blessed memory, said, “One who makes use of the crown (taga) passes
away”: this refers to one who makes use of someone who studies halachos [laws of the Torah],
which is called “the crown of the King.” And this is, by way of analogy, like a king who loves some-
one very much, and because of his love he takes his crown off his head and gives it to the one he
loves.

The Sages speak of Torah scholarship as “the crown” and “the crown of the King”: Hillel warns that one who

makes use of the crown passes away, and the Talmud applies this to one who makes use of a Torah scholar.
The parable: out of great love a king takes the crown off his own head and gives it to the one he loves.
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So too, in G-d’s love, and in His joy with which He rejoices, He takes His crown, as it were, off His
head and gives it to them (and see also what is written at the end of the discourse beginning “Let
them bring royal garments”). And this is the crown of Torah: the Torah comes forth from
Chochmabh, but its root is far, far higher than the level of the supernal Chochmah.

So too, in His love and joy, G-d gives Israel His own crown, the Torah. The Torah as we have it “comes from
Chochmah,” divine wisdom, but its root is far higher, in Keser, the level above wisdom.
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And this is “And He has raised up a horn, etc.”: that He gives a great exaltation, without end, far,
far above the level of the revelation of the light of His countenance, etc.

The verse “He has raised up a horn for His people” describes this gift: an exaltation beyond the revelation of
G-d’s “face” that came on Yom Kippur and Sukkos.
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(For the level of the shining of the countenance is a mere glimmer, drawn from this level of the
crown of Torah. See what is written elsewhere in the explanation on the verse “These are the jour-
neys, etc.,” [on] “And Moshe wrote”: that the level of the light of His countenance is called the
tikkun “and truth,” which is called “the seal of the Holy One, blessed be He”; and the seal is the lev-
el of Asiyah (action) relative to the essence of His great Name.
The printed text reads N737, apparently a misprint for 1037, “of the crown.” The parenthesis explains that the
shining of G-d’s face is only a glimmer of the crown of Torah: it is called the tikkun (attribute of mercy) “and

truth,” truth is G-d’s “seal,” and a seal is only an outer impression (the level of asiyah, “making”) compared
with the essence of His Name.
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And in this way, Shemini Atzeres is above the level of the seal of Hoshana Rabbah; as is written
elsewhere on the verse “The righteous acts of His open cities, etc.” And see also what is written in
Parshas Vayeishev, in the discourse beginning “On the twenty-fifth of Kislev,” [on] the level of “a
helmet of salvation,” to draw down the level of “the splendor of the countenance.”
Hoshana Rabbah is the day when the judgment begun on Rosh Hashanabh is sealed; Shemini Atzeres reaches
above that “seal,” to the essence it only imprints. In Torah Ohr, Vayeishev (on Chanukah), the Alter Rebbe

calls charity “a helmet of salvation,” because it makes G-d turn to draw down a revelation of His very es-

sence, the source of “the splendor of the countenance.”
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That is, the level of “a helmet of salvation” is the source of the splendor of the countenance, and it
is called “A crown of glory is old age, etc.”; a crown (ateres) is the level of keser and atarah.) And

this is because Israel are “the people near to Him.”

The “helmet of salvation,” worn on the head, is identified with the “crown of glory” and so with Keser, the
crown. The reason Israel receive such an exalted gift is that they are “the people near to Him,” as the same
verse in Psalms ends.
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And this is “there shall be an atzeres for you.” Meaning: atzeres, as its Targum [the Aramaic trans-
lation] renders it, kenishu (gathering): that the acceptance of His kingship, may He be blessed,

through the crown of Torah, is gathered and collected to be for you a keeping for the whole year.

The Targum renders atzeres as “gathering.” On Shemini Atzeres the acceptance of G-d’s kingship through
the crown of Torah is gathered and stored up, to be kept by us through the whole year.
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And this is as it is written, “You shall surely set a king over yourself”: which is through the Torah

and the mitzvos, for it is the King’s command.

This is the mitzvah to “set a king over yourself”: we crown G-d as King by keeping the Torah and mitzvos,
which are His commands. (The printed MM apparently reads mx»m, “and the mitzvos.”)
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(And see the Zohar, Emor, folio 96, end of side b; and see below, on the verse “On the eighth day he
sent away, etc.”) And the joy for G-d will be great, greater than the joy of the soul in its cleaving to
the living G-d, until the joy is called only by the name gilah [exultation] (see the Zohar, end of
Parshas Pinchas, folio 259b).
The parenthesis refers to the Zohar on Emor, which reads atzeres as kenishu, the gathering in which all is
bound together, a day whose joy belongs to the Holy One and Knesses Yisrael alone, and to a later discourse
on the verse from the dedication of Shlomo’s Temple. The joy of Shemini Atzeres, for G-d, is greater than the
soul’s own joy in cleaving to Him, and precisely for that reason it stays inward and is called only gilah; the

end of Zohar Pinchas (3:259b) likewise reads “an atzeres for you,” and not for another, as Israel rejoicing

with their Master and He with them: “Rejoice in Havayah and exult (gilu), you righteous.”
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Meaning: simchah [joy] is from the term for the revealing of gladness, while gilah is the matter of

the joy that is within him.

Two kinds of joy are distinguished: simchah is joy that shows outwardly, while gilah is joy held within.
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As it is written, “The children of Zion will exult (yagilu) in their King”: for out of the awe of the king
the joy is gathered within him, and the gladness is not seen. (And see also what is written on the
verse “I will greatly rejoice, etc.; my soul will exult, etc.”; and see also what is written at the end of

the discourse beginning “And it was, when Pharaoh sent.”)

“The children of Zion will exult (yagilu) in their King”: before a king, awe keeps the joy inside, and the glad-
ness does not show (the printed mxn71 apparently reads m7ni, “the gladness”). The parenthesis refers to the
discourse on “Iwill greatly rejoice” and to the end of Torah Ohr’s “And it was, when Pharaoh sent,” where the
Alter Rebbe teaches that true joy in G-d comes through accepting His kingship and keeping His mitzvos,

with awe preceding the joy.
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And this is “And all hearts shall fear You, and all innards and kidneys shall sing to Your Name”: be-
cause the hearts fear You and accept the yoke of Your kingship upon themselves, there is joy and
song only in the innards and kidneys. (See also what is written on this in Parshas Va’eschanan, on
the verse “And you shall know this day.”)

The Nishmas prayer says the hearts will fear G-d while the innards and kidneys sing. Because the heart is

filled with awe of the King, the joy and song are hidden deep inside, in the “innards and kidneys,” not openly
expressed.
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And this is atzeres: that the joy and gilah are absorbed and hidden within the level of the awe of the
yoke of the kingdom of Heaven, which one accepts upon oneself for the whole year, to fulfill the 620
commandments of the King with love and good will.

That is atzeres, “holding in”: the joy is absorbed within the awe of accepting G-d’s kingship, the yoke one
takes on for the whole year, to keep all 620 commandments with love and willingness.
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(And the drawing down of awe from the level of the crown of Torah will be understood further from
what is written in Parshas Mikeitz, in the explanation of the verse “For You are my lamp,” and re-
garding Shavuos, in the discourse beginning “And G-d spoke, etc.,” and from what is written in the
discourse beginning “Blow the shofar on the new moon,” in the explanation of “For with You is for-
giveness, so that You may be feared.”

The parenthesis explains how awe, not only joy, flows from the crown of Torah, pointing to discourses on

“For You are my lamp,” on the Giving of the Torah, and on “with You is forgiveness, so that You may be
feared,” where forgiveness itself leads to awe.
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Now, it must be explained: above, on the verse “I will greatly rejoice,” it was explained that the level

of gilah, “my soul will exult,” is the level of Rosh Hashanah.

A difficulty: the earlier discourse on “I will greatly rejoice” (Likkutei Torah, Nitzavim) identified gilah, in-
ward joy, with Rosh Hashanah, while here it is identified with Shemini Atzeres.
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But one who studies the Zohar) (Parshas Pinchas, folio 214b) will understand the matter: for since
the Ten Days of Teshuvah are the level of “His left hand is under my head,” from this there is
drawn trembling and awe, so that it is “exult with trembling”; and Sukkos, since it is the level of
“and His right hand embraces me,” is therefore the level of “I will greatly rejoice” and simchah.

The Zohar on Pinchas resolves it: during the Ten Days of Teshuvah G-d’s “left hand,” severity, is under our

head, so the inner joy is mixed with trembling, “exult with trembling”; on Sukkos His “right hand,” kindness,
embraces us, so the joy is revealed simchah.
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But Shemini Atzeres, since there is then the union of the body (zivuga degufa), is the level of
Tiferes, which includes Chesed and Gevurah, which are the two arms, as is written in the Zohar,
Terumah (175b), that it “holds on to this one and holds on to that one.”

On Shemini Atzeres comes the deeper union of “the body,” Tiferes, which the Zohar describes as holding
both arms, Chesed and Gevurah, “this one and that one.”
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And therefore, because it includes the two levels together, the joy is the level of gilah, etc., like
“And all hearts shall fear You, and all innards and kidneys shall sing to Your Name,” as mentioned
above.

Because Tiferes holds both sides together, the joy of Shemini Atzeres is gilah that includes awe: the heart

fears while the innermost self sings. So gilah on Rosh Hashanah comes from awe alone, while on Shemini
Atzeres it includes both awe and love.
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(And see the Zohar, Part I, 64b, on the matter of “On the eighth day, an atzeres,” and folio 208b;
and at the end of Part I, the end of sections 24 and 25; Part II, 135a; Part III, 96b, 104b, 259b, and
folio 214b.)

The Alter Rebbe lists further places in the Zohar on Shemini Atzeres. In them it is the time when the Holy
One is alone with Israel (1:208b), the “offering” Israel take at the end of Sukkos (2:135a), the gathering (ken-
ishu) and the joy of the “tree” itself and of the Torah, belonging to the Holy One and Knesses Yisrael alone
(3:96b), a day “from the King alone,” whose joy is in Israel (3:104b), and Israel’s rejoicing with their Master
after breaking through all the husks (3:259b).

SECTION 5 - 110-16

Abridgment
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An abridgment on [the verse] “On the eighth day, an atzeres, etc.,” [beginning]| “And regarding all
the festivals.”

Here begins a kitzur, an abridgment of this discourse, giving its main points in brief, with some additions.
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(1) The explanation of “A wise son makes a father rejoice”: when the son understands that the hid-

ing in which his father hides himself from him is only so that he will search for him.

Point (1) of the abridgment restates the parable: the wise son understands that his father hides only so that
the son will search for him.
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And this is “in the concealment”: Rosh Hashanah, the day of judgment. And this is the matter of the
nesirah (sawing apart) on Rosh Hashanah, which is the withdrawal of the inner dimension of the
intellect (mochin) from the emotive attributes (middos). But the purpose of the covering, “for the
day of our festival,” is the revelation on the festival of Sukkos,

The abridgment adds the Kabbalistic term nesirah, the “sawing apart” on Rosh Hashanah, when the inner

intellect (mochin) withdraws from the emotive attributes (middos) of Z’eir Anpin. That withdrawal is the con-
cealment, and its purpose is the revelation of Sukkos.
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that is, through searching for and seeking His face during the Ten Days of Teshuvah. And this is
“makes a father rejoice”: that [we] bring joy to the Holy One, blessed be He, as it is written, “a festi-
val to Havayah.”

The revelation comes through our seeking G-d’s face in the Ten Days of Teshuvah, and that is the joy we
bring to the “Father,” a “festival to Havayah.”
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And in this way it is said, “And I will wait for Havayah, who hides His face from the house of
Yaakov.” (2) And what causes the hiding is the level of “your iniquities separate”: relative to the lev-
el of revelation from the inner dimension, this is a separating screen. It is something like what our
Sages, of blessed memory, said regarding the light that was created on the first day: since He
looked at the deeds, etc., He arose and hid it away from them.
Isaiah’s “I will wait for Havayah, who hides His face from the house of Yaakov” expresses the same waiting
and seeking. Point (2): sin is a screen that blocks only the revelation of the inner dimension, like the primor-

dial light of the first day, which G-d hid away when He saw the deeds of the generations of the Flood and the
Dispersion.
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And something similar will be understood regarding the revelation of the inner dimension. For it
must be in the manner of “Face to face He spoke”: that in a person, too, there are an outer dimen-

sion and an inner dimension.

As that light was hidden, not destroyed, so too the inner light is hidden because of sin. “Face to face” teaches
that man too has an inner and outer dimension, and G-d’s inner dimension answers man’s.
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That is, even in “doing good.” And this is the difference between the level of “And every knee shall
bend to You,” which is only the level of acknowledgment (hodaah), and he bends on his knees,
which are “outside the body”;

The abridgment continues: the outer and inner levels apply even to doing good. Bending the knee is only ac-

knowledgment, and only the knees, “outside the body,” are bent.
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and [the level of] “And every stature shall bow down before You,” in which he bends his stature and

his head, where the source of Daas is.

In bowing, the stature and the head, the seat of Daas, are bent, so that the whole self submits.
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And in this way our Sages, of blessed memory, said that the Shechinah (Divine Presence) rests only
on people of stature: the intent is that all ten Sefiros of the soul be revealed in him, on the level of
“And every stature shall bow down before You.” (3) And this is the order of service from Rosh
Hashanah to Yom Kippur: to rise from the level of bending the knee to the level of bowing down.
The Sages’ teaching that the Shechinah rests only on people of “stature” is read spiritually: a person in

whom all ten powers of the soul are revealed and all of them bow to G-d. Point (3) restates that the days from
Rosh Hashanah to Yom Kippur raise us from bending to bowing.
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And this is the matter of the prostrations in the order of the [Temple] service in the Musaf [addi-
tional prayer] of Yom Kippur; and through this there is drawn down “May Havayah make His face
shine upon you.” “Before Havayah you shall be purified”: the inner dimension of the Name
Havayah.

The abridgment adds that this is why the High Priest’s service in the Yom Kippur Musaf includes full pros-

trations. Through them the shining of G-d’s face is drawn down, and the verse “before Havayah you shall be
purified” refers to the inner dimension of the Name Havayah.
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And this is “And you shall take for yourselves on the first day the fruit of a beautiful tree”: this is the

Holy One, blessed be He, etc.; and also “a beautiful tree” is the level of “man is a tree of the field.”

The abridgment restates the four species: the “fruit of a beautiful tree” alludes to G-d, and the tree is the
“man” who is a “tree of the field,” the Tree of Life.
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And the fruit of the tree is the source of the souls of the righteous (tzaddikim), which is the level of
“that dwells in its tree.” And the lulav: lo lev (“a heart for Him”), the level of “the Rock of my heart
and my portion is G-d forever.” And also “This, your stature, is like a palm tree” is the level of “And

every stature shall bow down before You.”

It adds that the fruit “dwelling in its tree” is the source of the souls of the tzaddikim. The lulav is “a heart for

” ”

Him,” and its tall, upright form, like the palm in “your stature is like a palm tree,” stands for the whole

stature that bows to G-d.
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“And you shall rejoice before Havayah”: the joy through the revelation of the intellect (mochin),
Chochmah, Binah and Daas, etc., for “A wise son makes a father rejoice”: that the mochin of Abba
also come into revelation, etc. And this is “And you shall rejoice,” as when one grasps a new idea he
is filled with delight and joy.

The joy of Sukkos comes from the revelation of the mochin, Chochmah, Binah and Daas. “A wise son makes
a father (Abba, Chochmah) rejoice” means that even the mochin of Abba are revealed, and a new insight al-
ways fills a person with delight and joy.
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(4) But “On the eighth day, an atzeres,” which is Simchas Torah: that is, there shines the level of the
crown of Torah, which is above the intellect (mochin), like the skull (gulgalta) that covers the brain,
since it is from a level that is above graspable intellect.

Point (4): on Shemini Atzeres, Simchas Torah, the crown of Torah shines, a level above the intellect (mochin)
revealed on Sukkos. It is like the skull (gulgalta) that surrounds the brain: above graspable intellect, it en-
closes it from above.
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See what is written in the explanation on the verse “I am Havayah your G-d,” of the section of

tzitzis.

The Alter Rebbe refers to the discourse on “I am Havayah your G-d,” the last verse of the section of tzitzis.
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And this is “And He has raised up a horn.” And then, “there shall be an atzeres for you”: the enter-
ing and gathering of the mochin under the skull (gulgalta) and the crown that hovers over them,

on the level of “Nullify your will” completely.

This is the exaltation of “He has raised up a horn.” Atzeres, “gathering,” is read as the gathering of the

mochin under the skull, the crown that hovers over them, in complete nullification of one’s own will.
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And see also what is written in the discourse beginning “You shall keep My Shabbosos,” on the
matter of keser as in the term “Wait (kaser) for me a little”; and what is written at the end of the dis-
course beginning “And [Havayah] spoke, etc., in the wilderness of Sinai,” on the matter of “Lift up

the head, etc.,” “by their skulls, from twenty years old, etc.”; see there.

Two discourses are cited: one explains keser, crown, through the Aramaic kaser, “wait,” as in “wait for me a
little,” and the other, at the beginning of Bamidbar, speaks of the census taken “by their skulls” (legul-
gelosam). In Likkutei Torah, Bamidbar, the Alter Rebbe explains that this census raised the souls to the gul-
galta, the supernal will that even Chochmah does not grasp, linked with “Nullify your will.”
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And the meaning of atzeres is that the joy is absorbed and hidden within the level of the awe of the
yoke of the kingdom of Heaven, until the joy is called only by the name gilah, in the manner of
“And all hearts shall fear You, and all innards and kidneys shall sing.”

The abridgment then restates that atzeres means the joy is absorbed and hidden within the awe of accepting
G-d’s kingship, so the joy is called gilah, inward joy: the heart fears while the innermost self sings.

S5 MW 0300 NYT 772 T Uy

And see also what is written on this in the discourse beginning “And you shall know this day and

take to [your heart].”

The discourse on “And you shall know this day” is cited again.
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And it can be explained that from Rosh Hashanah until Shemini Atzeres there are three crowns.
That is: on Rosh Hashanah, “Say before Me [verses of] kingship (Malchiyos)”: this is the drawing
down of the crown of kingship.

A new suggestion: the season from Rosh Hashanah to Shemini Atzeres corresponds to the three crowns of
the Mishnah. On Rosh Hashanah G-d says, “Say before Me verses of kingship,” so Rosh Hashanah draws

down the crown of kingship.

T@IP 991 N1PR Pwnm 8001991 2389 (517 mom] APF9T DI3IW 317D NI [mv1san ora BT
15 219 211 DR 7 N1930 AR NI9YN2 1Y MInwan nvoyY .mnwwn 7°e°

And on Yom Kippur, the crown of priesthood, for the High Priest enters the innermost sanctum
and draws down [the level of] “And every stature shall bow down before You.” And the ascents of

the souls, in the manner of “When you raise up the lamps, toward the face of [the menorah], etc.”;

Yom Kippur is the crown of priesthood: the High Priest enters the Holy of Holies, which Leviticus 16:2 for-
bids him at any other time, and draws down the full bowing of “every stature.” The souls then ascend, like

the lamps of the menorah that the priest raises.
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and afterward the crown of Torah, on Shemini Atzeres, is the drawing down from above to below.

And “Study is great, for it leads to action”: the level of the crown of a good name.

Shemini Atzeres is the crown of Torah, which draws down from above to below. Because “study is great, for

it leads to action,” Torah that leads to deeds brings the fourth crown, “the crown of a good name.”
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And one may note, regarding the matter of “There are three crowns, etc.,” and the crown of a good
name, something similar to what was explained in the discourse beginning “Who can count, etc.,”
regarding the explanation of “the fourth part of Israel.”

The Mishnah says there are three crowns, while the crown of a good name rises above them all. The Alter

Rebbe notes a parallel in a discourse on “Who can count ... the fourth part of Israel,” where a fourth element
likewise stands above three.
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IN ONE'S AVODAH

Seek G-d’s “face” during the days of awe through teshuvah that uproots the will to sin, not only by acknowl-

edging Him but by bowing one’s whole self and will; then carry the acceptance of His kingship, gathered on

Shemini Atzeres through the Torah, into the whole year, keeping the commandments with love and willing-

ness and with a joy held within awe.

QUESTIONS FOR DISCUSSION

1.

How does the parable of the father who hides from his wise son change the way one might experience the
solemnity of Rosh Hashanah?

. Why can sin hide G-d’s inner dimension but not the outer life-force that keeps every creature in

existence?

. What is the difference between acknowledging that “there is nothing besides Him” and bowing one’s

whole will to Him, and where do you see each in your own prayer?

Why is the joy of Shemini Atzeres, which is higher than that of Sukkos, described as inward gilah rather

than open simchah?

How does reading atzeres as “gathering” for the whole year shape the way one leaves the festival season?
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For the children at the table
The father who hides

THE BIG IDEA

G-d hides on Rosh Hashanah only so that we will look for Him, and on Shemini Atzeres He
gives us His crown, the Torah, to keep all year.

The Torah calls Sukkos “a festival to G-d”: a festival that brings joy to G-d Himself. How can G-d re-
joice? The verse says, “A wise son makes a father rejoice.” A father sometimes hides from his son to
see whether the son understands that the hiding is only so that he will search. In the same way, G-d
seems hidden on Rosh Hashanah, the day of judgment, so that we will seek His face. When we find
Him on Sukkos, His joy is greater. The maamar teaches two ways of serving G-d. “Bending the
knee” means only agreeing that G-d is King. “Bowing down” means giving over our whole self.
From Rosh Hashanah to Yom Kippur we climb from the first to the second, and through teshuvah,
returning to G-d, His inner love is revealed. On Sukkos it shines openly, in the sukkah, the esrog
and the lulav. On Shemini Atzeres, Simchas Torah, G-d gives us His crown, the Torah. We gather in

our acceptance of Him as King for the whole year, with a quiet joy that stays deep inside.
THE MASHAL

A father who wants to see how wise his son is hides from him. A wise son understands that his fa-
ther has not really gone away; he is hiding only so that the son will look for him and find him.
When the son searches with all his heart and finds him, the father’s joy is great. So G-d hides on

Rosh Hashanah so that we will seek Him.
QUESTIONS FOR THE SHABBOS TABLE

1. Why would G-d hide from us if He wants us to be close to Him?
2. What is the difference between “bending the knee” and “bowing down”?
3. What is one thing you can do this week to carry the quiet joy of Simchas Torah into an ordinary

day?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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The Rebbe’s notes on this maamar point the reader to
Sefer HaMaamarim Eschalech Liozna, where a related dis-
course appears.
KEHOT'S NOTE
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The Torah’s command for the eighth day after the seven
days of Sukkos. The whole maamar explains why this day
is called an atzeres, a gathering.
Numbers 29:3577%:173 72712
Ayn X? 172y NoXPR22 00 1R N8y "Nyt il
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

119,03 9272

NP 1op nows

The command to keep Pesach “to Havayah your G-d.” The
Alter Rebbe contrasts its wording with the wording used

for Sukkos.
Deuteronomy 16:1°X:1” 0°727
ACHIN 1IRT WINI 73 TRON M2 M0 YY) VI WIS ey
77 0% PPN

Observe the month of Abib, and keep the passover unto the
L-RD thy G-d; for in the month of Abib the L-RD thy G-d
brought thee forth out of Egypt by night.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

X ,T0 0°927

TPPOR TP MW AN N
The command to keep Shavuos “to Havayah your G-d,”
again with the verb “make,” unlike the verse for Sukkos.
Deuteronomy 16:10”:1v 0°727
7199727 TR 1AN WK 777 271 NEn TROX N2 niyaw a0 oy

And thou shalt keep the feast of weeks unto the L-RD thy
G-d after the measure of the freewill-offering of thy hand,

likuteitorah.com/likkutei-torah/sukkos/4/

which thou shalt give, according as the L-RD thy G-d bles-
seth thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,10 03T

19 AN NN aMAm

In Parshas Emor, Sukkos is to be celebrated “as a festival
to Havayah.” The Alter Rebbe reads this as bringing fes-
tive joy to G-d Himself.
Leviticus 23:41x71:375 R9p"
wTna 0>°nTy o9y nRn Mw2 oon nyaw 2 a0 ANk onam
SNRIANR YWD
And ye shall keep it a feast unto the L-RD seven days in the
year; it is a statute for ever in your generations; ye shall keep
it in the seventh month.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

K7 ,30 X"

1792 KOR IRw 1R

On the duty to rejoice on the festivals, the Talmud teaches
that while the Temple stood there was no rejoicing except
with meat, and nowadays none except with wine. The maa-
mar uses this to connect joy with the “wine” that gladdens
G-d.

Pesachim 109a:5°77:X v”p 0°1os
AR PR 070 WP IP2Y 12 I RPN 12 AT 030 XA
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.”Wﬁ{s 3;'? HDW’ 77
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
.X ,LpP D°10D
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In Yosam'’s parable the trees seek a king, and the vine re-
fuses to leave its wine, “which gladdens G-d and men”:
G-d through the wine poured on the altar. The maamar
takes it as a sign that joy reaches G-d as well. (context:
Steinsaltz Tanakh)

Judges 9:133:v Do

:078Y70Y Y17
And the vine said unto them: Should I leave my wine, which

cheereth G-d and man, and go to hold sway over the trees?

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

20,0 DU
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
5730 noan

WOWN W DY

That discourse (Likkutei Torah, Nitzavim 4) explains “I
will greatly rejoice in Havayah” as Knesses Yisrael bring-
ing about joy in the Name Havayah: by keeping the
mitzvos, Israel draw the supernal delight from conceal-
ment into revelation.
KEHOT'S NOTE
S9ORT R T Dy

DoP°7¥ 1229 ’°22 09712 %2

There the Alter Rebbe explains that on every festival “the
righteous sing joyfully in Havayah”: they draw added light
from above the order of the worlds into the Name
Havayah, as he explains “I will greatly rejoice in
Havayah,” and so bring about joy in it.
KEHOT'S NOTE
2,08 RN

h Eglali/glainlyl ]

Shlomo’s proverb, “A wise son makes a father rejoice, but
a foolish son is his mother’s grief.” The Alter Rebbe builds
the parable of the father who hides from his son on its first
half.

Proverbs 10:1’x: *2wn
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The proverbs of Solomon. A wise son maketh a glad father;
but a foolish son is the grief of his mother.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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A discourse there refers to this passage and its parable of
the father who hides to test his son’s wisdom.

KEHOT'S NOTE
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Plainly: “Blow the shofar at the new moon, at the keseh,
on our festival day”; the Sages read keseh as the day the
moon is covered, Rosh Hashanah. The maamar reads
bakeseh as G-d’s concealment, and its purpose as “the day
of our festival,” Sukkos. (context: Steinsaltz Tanakh)

Psalms 81:4°7:X”2 0°%°11n
2230 097 1922 193 WIN2 1PN
Blow the horn at the new moon, at the full moon for our

feast-day.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The psalmist describes the wicked, who search out their
schemes “a thorough search,” hidden in a man’s inward
part and a deep heart. The phrase is borrowed for the wise
son’s diligent search for his hidden father. (context:
Steinsaltz Tanakh)
Psalms 64:7°1:7°0 0°%°11n
PRy J‘_?] WOR 271 wBnn wan nn n"?W'ﬂTZ?;-:TjIZ
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and
the deep heart.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

PARAGRAPH 2
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The next verse of the psalm: “For it is a statute for Israel, a
mishpat (law, judgment) of the G-d of Yaakov.” The Sages
read mishpat as the judgment of Rosh Hashanah, and the
Alter Rebbe reads it as a judgment concerning G-d’s
dwelling in Yaakov.

Psalms 81:5’77:X”D 0°7°71n
:3PY? PPORY VBYN RIT PRILO? P %D

For it is a statute for Israel, an ordinance of the G-d of Jacob.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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G-d tells Moshe that when Israel turn to other gods, He will
hide His face from them “on that day,” because of the evil
they have done. The maamar explains that this hiding is
not an end in itself but leads to a greater revelation. (con-
text: Steinsaltz Tanakh)

Deuteronomy 31:1817°:x”% 0°127

M9 °3 Mgy WK AyI77P2 Y KT O3 732 TOOX 1007 "3
Habalyhfagrihi g

And I will surely hide My face in that day for all the evil

which they shall have wrought, in that they are turned unto

other gods.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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Or HaTorah on Vayeilech quotes this line and notes that it
apparently follows the verse “On Your behalf my heart

9

said, ‘Seek My face.’” The note also refers to a related dis-
cussion in Or HaTorah on Nach.

KEHOT'S NOTE
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PARAGRAPH 3
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22

Kehot’s note points to Deuteronomy 31:18 for these words.

Deuteronomy 31:181°:x”% 0°137
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And I will surely hide My face in that day for all the evil

which they shall have wrought, in that they are turned unto

other gods.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The Levite, he himself (hu), shall perform the service of
the Tent of Meeting.” Plainly hu stresses that the Levites,
not others, serve; the Alter Rebbe reads Hu, “He,” as the
hidden aspect of G-d, which is associated with the wine
that gladdens. (context: Steinsaltz Tanakh)

Numbers 18:23373:11”> 712712
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But the Levites alone shall do the service of the tent of meet-

ing, and they shall bear their iniquity; it shall be a statute for

ever throughout your generations, and among the children

of Israel they shall have no inheritance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The wine “which gladdens G-d and men,” here identified
with the hidden level from which joy comes.

Judges 9:1337:v D voWw

:078Y777Y 317
And the vine said unto them: Should I leave my wine, which
cheereth G-d and man, and go to hold sway over the trees?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PPN 173D ° N
The second verse of the Priestly Blessing, “May Havayah
make His face shine upon you,” plainly a prayer for G-d’s
favor. The maamar reads it as the revelation of G-d’s will
and favor after forgiveness.

Numbers 6:257775:" 72712
ST TR IR T WY
The L-RD make His face to shine upon thee, and be gracious

unto thee;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,0727
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The third verse of the Priestly Blessing, “May Havayah lift
up His face to you,” plainly that G-d will turn to you in fa-
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vor. The Alter Rebbe reads “lift up” as “lift away,” a with-
drawal whose purpose is “to you,” the coming revelation.
(context: Steinsaltz Tanakh)
Numbers 6:26173:1 12712
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The L-RD lift up His countenance upon thee, and give thee

peace.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And you shall draw water with joy from the wells of salva-
tion,” the verse of the Sukkos discourse referred to here,
on the joy of the water-drawing.

Isaiah 12:3°2:27 71°yw°
ST YRR Y2 0MDNINA
Therefore with joy shall ye draw water Out of the wells of

salvation.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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A further Zohar passage the text itself cites here, on the
same theme.

Zohar, Noach 1:12-4:23375:7-27°R 111,771 7190
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The prophet tells the people that G-d’s hand is not too
short to save them: “Your iniquities have separated be-
tween you and your G-d.” The maamar names this as the
cause of the concealment and then asks how it is possible.
(context: Steinsaltz Tanakh)

Isaiah 59:2'2:v”1171°yw°
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But your iniquities have separated Between you and your

G-d, And your sins have hid His face from you, That He will

not hear.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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David says that nothing can hide him from G-d: “Even

darkness is not dark for You; night shines like day; dark-

ness is as light.” This sharpens the question: if darkness
hides nothing from G-d, how can sin separate?

Psalms 139:1227°:07%p 0°7°1n
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Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to a parallel discussion in Or HaTorah on
Beshalach of the two levels, outer and inner, that answer
the question how sin can separate.
KEHOT'S NOTE
Ropny nowa 7R XA

PARAGRAPH 5
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The angels’ praise, “the whole earth is full of His glory.”

Here it proves that G-d’s outer, sustaining light fills every-
thing and cannot be hidden.
Isaiah 6:32:117°yw”
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47923
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“His kingship rules over all.” The outer dimension of
Malchus, which sustains all creation, reaches everything
without exception.

Psalms 103:19v”:3"p 0°%°1n
:MPwn 932 1n13911 R0D 1707 DMNYa N
The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Your iniquities separate between you and your G-d.” The

Alter Rebbe limits the separation to G-d’s inner light.

Isaiah 59:2’2:v”371°yw°
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But your iniquities have separated Between you and your
G-d, And your sins have hid His face from you, That He will

not hear.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Since the Temple was destroyed an iron wall separates
“between Israel and their Father in Heaven,” and not be-
tween the Father and Israel: nothing hides anything be-
fore G-d, “even darkness is not dark for You,” so the barri-
er is on the side of the receivers, “your iniquities
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separate.” Yet G-d “peers through the lattices,” openings
made by a broken heart and thoughts of teshuvah.
KEHOT'S NOTE
X, R™MN
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Rabbi Elazar says that since the Temple was destroyed an
iron wall separates Israel from their Father in Heaven. The
text refers to a discourse that explains this partition.

Berakhot 32b:7-8'1-"1:2 275 m3172
P2 212 M 1R0R3 WIPRA 03 2IMY OR SNYRR "3 T8N
59 :XPI *21 WK PITOI MWK STYD PN AP 2 TR ADK
AP27 AYRn — 12 X1 .0p>1 NN inPan PR ,in?ana TRed
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X
R. Eleazar also said : From the day the Temple was de-
stroyed, a wall of iron divides between Israel and their
Father in Heaven ; as it is said, "And take thou unto thee an
iron griddle, and set it for a wall of iron between thee and
the city" (Ezek. iv. 3). R. Hannin said in the name of R.
Hannina : Whoever prolongs his prayer, his prayer will not
return empty. Whence have we this ? From Moses our
teacher ; as it is said, "And I prayed ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Moshe reminds the people of Sinai: “Face to face Havayah

spoke with you at the mountain.” Used here to show that
G-d’s inner face corresponds to man’s inner face.

Deuteronomy 5:4°7:’71 0°127
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The L-RD spoke with you face to face in the mount out of the
midst of the fire—

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The prophet’s complaint against those who worship wood
and stone: “For they have turned their back to Me, and not
their face,” yet in trouble they cry to Him. It illustrates the
outer dimension of a person’s relationship with G-d. (con-
text: Steinsaltz Tanakh)

Jeremiah 2:2712:2 707

D30 X?1 779 2K 970 UATYY AX 19K71 NAX VI Y oMK
APV TP 1R aNYY ny:n

Who say to a stock: ‘Thou art my father’, and to a stone:

‘Thou hast brought us forth’, for they have turned their back

unto Me, and not their face; but in the time of their trouble

they will say: ‘Arise, and save us.’

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

12,2707
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Yy on T2 2 ko
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
.nnwanban

“The inward part of a man and a deep heart,” in the psalm
the hidden depth where the wicked plot. Borrowed here for
the depth of heart that some people’s acceptance of G-d
does not reach.

Psalms 64:7°1:1°0 0°2°11n

PRy 29 ¥R 21 wann won amA nbiymwen?
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

%DM NP2 0 NN

“But his desire is in the Torah of Havayah,” said of the
happy man who keeps away from the wicked. It describes
one whose whole desire is for G-d’s Torah and service.
Psalms 1:2°2:°% 0°2°1n
:Tl'?j?l oni® 137 1071021 98917 °7 N7IN270K °3
But his delight is in the law of the L-RD; and in His law doth

he meditate day and night.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

172%n Y PRY

“There is nothing else besides Him.” The content of the
acknowledgment reached in the Shema.

Deuteronomy 4:357”9:’7 0°727
:ﬁ*r;??; AR D’P"??stl N7 °7 72 J'IS]'['? il ahiiah
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

22w RSO PBp K191

The Zohar’s statement that everything before Him is con-
sidered as nothing. Here it is what the person acknowl-
edges without yet being changed by it.

Zohar I, 11b2 ,x° X”m
KEHOT'S NOTE
.2 L,RO R

ANTIA A RITW TR 55003 13

The note points there for a parallel discussion of the
Chamber of Hod as the level of acknowledgment.
KEHOT'S NOTE
Py UPwn 27A0 LR Y T°DAN 17A0 .21 °Y M0N0 R

NDAR 2R . Ly

The note points to a footnote there on bending the knees,
which are “outside the body,” as a lesser submission than
full bowing.
KEHOT'S NOTE
.45 1Ayn 212y an TZ?”1|777 il
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1732 N9% M292

Or HaTorah quotes the Midrash cited here: on “we will
bow down and return to you,” everything came in the
merit of bowing, and the Torah was given only in the merit
of bowing, as it says “and bow down from afar.”
KEHOT'S NOTE
R? 1707 10 AXINWR MO 937 15 00X ANwn mnnwn 97y”
D N7MIR — M0 PN anvnnwm IR IRINNwT N5 ROR 11071
WX ,M3 7 9799 03 191 DR Y N

N7 2192 791 7770

There bowing is explained as bittul: when the great shofar
of the future reveals the source of all inwardness, even the
souls lost in “Ashur and Egypt” will come and bow down
to G-d.
KEHOT'S NOTE
.X,0 M YR

“On that day a great shofar will be blown, and those lost in
the land of Ashur and those cast away in the land of Egypt
will come and bow down to Havayah.” The subject of a
discourse the Alter Rebbe refers to on bowing.

Isaiah 27:13x:12 v1oyw”
DOMTIT MR IR D2TIRT IR 2373 19D YpR? RT3 1
:D2YNT°3 WP 02 T2 NONYM D713 TN
And it shall come to pass in that day, That a great horn shall
be blown; And they shall come that were lost in the land of
Assyria, And they that were dispersed in the land of Egypt;
And they shall worship the L-RD in the holy mountain at
Jerusalem.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WA 570 75 7770

The end of that discourse explains “to bow down before
Me”: bowing, though it is self-nullification, is also a draw-
ing down from the level above the order of the worlds, and
“before Me” (lefanai, from panim, face) means a revela-
tion, as in “May Havayah make His face shine upon you.”
It cites the same Midrash on Avraham’s bowing.
KEHOT'S NOTE
X ,I% 1972 1pY

°19° MNIANWED ... W T M

“From one new moon to the next ... all flesh will come to
bow down before Me.” Also the subject of a discourse re-
ferred to here.
Isaiah 66:23375:170 V1°yWw°
mr_'gm;m‘; 1'@73"?; N2 In3W2 N2Y T IWTN2 WINTTR NN
K 2107
And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That discourse cites the Zohar placing bowing in Netzach
and remarks that in this Likkutei Torah passage it seems
to mean inner bowing, which needs study; perhaps it is
connected with what is said here that Netzach is a branch
of Chochmabh, the level of sight.

KEHOT'S NOTE

77017 1212 ARINWAT WA 1781 0w MIp Y 170N *TIT 2P 1072 IR0
Y780 10 D01 ARINNW 12°°77 [IRDD 13197 —] Ow n7pva ARIn”?
WPy 7R M TSN NI NRIT T8 wUn Oy WIpn T IwER)

R YR 1T AN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.12, 19w 1709 .1 ,1° 107 RNPOn

*y°awn 1 AR 29N 7127
G-d blessed the seventh day. Because Shabbos is blessed,

and blessing is above acknowledgment, on Shabbos
Malchus rises to Netzach.

Genesis 2:3°1:°2 NPwR12

INORDRPIN NAY 12 02 ANX WIR Yawn DNy DpRR TN
:PADY? DOPK X127ITK

And G-d blessed the seventh day, and hallowed it; because

that in it He rested from all His work which G-d in creating

had made.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,2 MPwRI3

1720 VAW 1°8

“Zion shall be redeemed with justice.” The verse of a dis-
course where the superiority of blessing over acknowledg-
ment is explained.

Isaiah 1:27t22X 11°yw°
:MPT33 7730 172N LDYR3 1Y
Zion shall be redeemed with justice, And they that return of

her with righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

In the same account, the Chamber of Netzach is the place
of bowing down. The Alter Rebbe explains why bowing be-
longs to Netzach.

Zohar, Bereshit 66:99-67:110°"p:1”0-1”%:1”0 N°"WX12 ,71111 120

The Zohar’s description of the Chambers (Heichalos) of
holiness, where the Chamber of Hod is the place of bend-
The Alter Rebbe it with

ing the knee. identifies

acknowledgment.

Zohar, Bereshit 65:81-66:88170:170-X”5: 71”0 N°WR12 ,7711 190

PARAGRAPH 6

53
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There the two kinds of bowing are explained in nearly the
same words: an outer bowing that subdues the body so

likuteitorah.com/likkutei-torah/sukkos/4/
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that it will not rebel, while the inner will remains, and an
inner bowing, “Nullify your will before His will.” Israel re-
ceived the inner bowing by seeing the revealed Shechinah
in the Temple on the pilgrim festivals, like a candle before
a torch, and some of it still reaches the synagogue at the
time of prayer.
KEHOT'S NOTE
2,8 mpY

13787 2197 93181 P2

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.7, MR

12787 719% %7 Pua
Rabban Gamliel’s teaching, “Nullify your will before His

will.” It defines inner bowing: a will wholly given over to

G-d’s will.
Pirkei Avot 2:4°7:2 max mwn
53 131873 729%7 AYY 273 ,739%70 1937 Y IR 127 KR
IR PP A28 380 D0I0K 117 Pp2ty 1o L1087 pEn A
nY 1IN ORY A0 01 TY TREY3 PRRD PR 123 M wIen PR
IDIDY LYW DR KW 127 IRA PRY ,iNipR? YyInY 7y 10

{1380 K2 KW , MUK MIDRYD? T0RA oK) .ynwn?

He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

The heading of Psalm 30, “A psalm, a song of the dedica-
tion of the House, by David,” the verse on which the dis-
course cited here is based.

Psalms 30:1’x:"% 0°%°11n

:71'['? N30 N2I0TY inm
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 7

57

1912’1 IN°
The Priestly Blessing, “May Havayah make His face
shine,” for the revelation of G-d’s inner favor.
Numbers 6:25772:1 7127722
A TR IR T W
The L-RD make His face to shine upon thee, and be gracious

unto thee;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David says his heart relays G-d’s call to him: “On Your be-
half my heart said, ‘Seek My face’; Your face, Havayah, I
will seek.” The emphasis on “face” points to G-d’s inner
dimension. (context: Steinsaltz Tanakh)

Psalms 27:8n:1"> 0°%°1n

“WPIK M TN *3D WR2 227 MWK 77
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy
face, L-RD, will I seek.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,10 8°%0n

A RN

Tanya ch. 29 says that “the essence of teshuvah is in the
heart,” and the heart has many levels, so one can always
rise to a deeper teshuvah; Iggeres HaTeshuvah ch. 1 de-
fines teshuvah as abandoning sin, resolving wholeheart-
edly never to return to folly; and Iggeres HaKodesh 10
says that through regret from the depth of the heart one
arouses the depth of the supernal light.

Tanya, Likkutei Amarim 29:13-140°1K *01p°7 ;17wX1 pon X1
T79-3"7:0"0

12 W ,29m) ,292 - IWAT IR°Y "1 ,12131 12N ARy 125% AN
,0iPRI 1710 °D7Y ,OTR KITW 71 °D7 95 ,Nia7 N7y nirna
P2 P770 RPT NRYD AR L3t AYWI PWOY L1071 .0oYTIR T3
PRINY LiNwR napni KP oPaY 9Pan XDRwIT R
X277 RpmIyn , A0 NPy 12wn? IniPya 0o%iY LN ,007Tan

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

27770 PUIAR LR”D N7IAR .U”DD R°1N IRT

ko= d=31 ]

G-d will speak peace to His people, “and let them not re-
turn to folly.” Borrowed for true regret, which uproots the
will to sin again.
Psalms 85:9'0:770 0°2°71n
“ORY PTO0TPRY inYTOR DiPY 1277 0D N DRT 127hn IYRwR
119037 12907
I will hear what G-d the L-RD will speak; For He will speak
peace unto His people, and to His saints; But let them not

turn back to folly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

120 AN

The prophet’s consolation: “And the glory of Havayah will
be revealed, and all flesh together will see.” Here it de-
scribes the revelation that follows teshuvah.

Isaiah 40:51:"n 11°yw°
:727°0°2°23170° 72‘7;"?3 X701 723 TI'?JJ\
And the glory of the L-RD shall be revealed, and all flesh

shall see it together; for the mouth of the L-RD hath spoken
it.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,0 Y0

Mya°n A% D
“For Havayah desires (rotzeh) His people.” It expresses
the restored favor (ratzon) after forgiveness.
Psalms 149:4°7:0"np 072N
YTV 07IY IRD” 1Y 1 18177
For the L-RD taketh pleasure in His people; He adorneth the

humble with salvation.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,0np ooonn

1119102 12" PRI 2 MINRT 9D

The command that every ezrach, plainly every native-
born citizen, in Israel dwell in sukkos. The maamar reads
ezrach as the light that shines (zore’ach) in the heart.
(context: Steinsaltz Tanakh)
Leviticus 23:42271:375 Rp"
:N3D2 12072 PX°2 MINT™P) D) NY2V 129 noea
Ye shall dwell in booths seven days; all that are home-born
in Israel shall dwell in booths;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.an 39 RPN

92N N7

The opening verse of a discourse the Alter Rebbe refers to
on the meaning of ezrach.

Deuteronomy 11:26173:8” 0°127
:M7971 1272 DIP7 02°307 103 7238 MXY
Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
“A maskil of Fisan the Ezrachite.” Its explanation else-
where also connects ezrach with shining.
Psalms 89:1'X:0"2 0°7°11n
O K7 22t
Maschil of Ethan the Ezrahite.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KR Pras P

“And charity like a mighty stream,” the verse of the last
letter of Iggeres HaKodesh, cited for the meaning of eisan.

Amos 5:24773:°71 DY

{TIPK 2132 M7 0BT 073 217
But let justice well up as waters, And righteousness as a
mighty stream.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

aApn M AT Yy oan

The Midrash on Parshas Emor reads each of the four
species as an allusion to G-d, beginning with “the fruit of a
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69

70

7

beautiful (hadar) tree,” for of Him it is written, “You have
clothed Yourself in majesty and splendor (hadar).”

Vayikra Rabbah 30:9°0:"> 137 X1p")

1199K3 1T 9T PY D

The Talmud reads hadar as “that which dwells (ha-dar) on

its tree from year to year,” the esrog.
Sukkah 31b:10-1227>-:2 8”7 11510
DY .N0TIN Y YN MWK S .Maw? mawn 91983 7T XIn
oRY 297 KP — 771 7732y PW 2917 127 R 79108 — MUK

LYY DA PNINIT PR0Y TYNT MIWRA RIT WD — '7‘93

That means [according to Rabbi Yehudah, a fruit] that dwells
['HaDar'] on its tree from year to year. (Mishnah:) [A Lulav]
of a worshipped tree or of a wayward city is invalid.
(Gemara:) And that of a worshipped tree is invalid? But
didn't Rava say, "A Lulav of idol worship should not be taken
[for the Mitzvah], but if it was taken, it is valid [as opposed to
the Mishnah's ruling]?" Here [ie. in the Mishnah], we are
dealing with a worshipped tree [from the days] of Moses, for
[it ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

I 7 = I8 ey e} o}

a7wR Yy QINT %2

Plainly a question in the law of a siege: “Is the tree of the
field a man,” that you should destroy it? The Sages read it
as a statement, “for man is a tree of the field,” and the
Alter Rebbe reads “man” as G-d, likened to the Tree of
Life. (context: Steinsaltz Tanakh)
Deuteronomy 20:19v°:’> 0°127
"X WIYNTX? Aan? 177y onp? 003 0N PYUOX MENTD
T7®I YY 0TRT *2 1720 XD ANRY POXRN 13m0 23 1173 179y 1Y Ay
193132 77190 X2%
When thou shalt besiege a city a long time, in making war
against it to take it, thou shalt not destroy the trees thereof
by wielding an axe against them; for thou mayest eat of
them, but thou shalt not cut them down; for is the tree of the

field man, that it should be besieged of thee?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.07, 0737

7apn 0t QIN" e

The note points to a discussion there of reading “man” in
“man is a tree of the field” as referring to G-d.
KEHOT'S NOTE
STOPN’2°Y T T0 MY NPMK IR

TR NI MINAT RODM MInT o3

Ezekiel’s vision of the likeness of a man upon the throne.
It shows that “man” can refer to G-d’s revealed form.

Ezekiel 1:26172:°% HxRpi
mnT ’?3_71 XD NINT PR0TAR ARINAD D!?Nﬁ'by 1@7}5 y’m‘; '?S]?;Dﬂ
:MPyRPM 1Y DTN XL MT KO
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And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Or HaTorah quotes this line, that the fruit “dwelling in its
tree” is the inner dimension of the tree.
KEHOT'S NOTE
.2,9PN 29720 NPYRA2 N7 R

199 "NINN "1n2a®

The lover to his beloved: “You have captured my heart

(libavtini), my sister, my bride.” The verb comes from lev,

heart, and it expresses G-d’s inner love for Israel.
Song of Songs 4:9°v:’7 07w W

STPITEN PIY AN TIYD NOXI IA237 772 °NNX *In327

Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of
thy necklace.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

Bele i 7yl

"an° X297 R11IN2

In the Talmud, Ifra Hurmiz, the Persian king’s mother,
sent blood samples to the Sages; when they discerned
them, she said, “Jews, you dwell in the chambers of the
heart!” The maamar uses the phrase for Israel’s place in
G-d’s innermost love.
Niddah 20b:8°1:2°5 1172
07 RN RITT AAIRR ’Iﬂ?’ln LRDT 1R 1PRY apY 17 270
RPUPRT KNP0 A7 77T ,XNPR YONOR YT XYY M 0°12
RPN RIPT PN ORI RN 09D

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
MY X°M PRIW° No1d NRIPIT NAR RIPII 71%78 “ v 1N

979y Pwnn 1mnD 11T RO 00 1w nvnb

DUWW DY WUNwa POy M cnn

the passage shares nothing with the note
KEHOT’'S NOTE
%X 720 7PN DOR M PRR] L7ROKY A L0R wrnwa meph nanon
.7,39 9oy AR L [2780R) 0K 191K 021RRT 170
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“One is my dove, my perfect one.” The subject of the Song
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of Songs discourse referred to here.
Song of Songs 6:9'0: 07w 1Y
ni12 TIRY ART2IYR RO 72 ARKRD X°T NAK NRD Nt X°7 DA
:MI99171 DOWI2°D) NiDPn MWK
My dove, my undefiled, is but one; She is the only one of her
mother; She is the choice one of her that bore her. The
daughters saw her, and called her happy; Yea, the queens

and the concubines, and they praised her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SNRIND SNaMm

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[9] .(mawe PaRk 2Ry 17D) Vwnw

SNRIND SNaMm

On “my dove, my perfect one (tamasi),” Rabbi Yannai
reads teomasi, “my twin”: as it were, “I am not greater
than she, nor she than I.” The Alter Rebbe sees this in the
lulav’s twin central leaf.

Shir HaShirim Rabbah 5:3°3:’11 7127 027w 7w
uwp? nYTi> NNy men WDK [N 220 MWK AIN2 DX "NUYD
O YK TP *27) X730 727 ,°NIND DX AUYD ATRX NXY,0277)
072173 DY *30 DR LY PXIYT? YU 1RITN) 07 NTIY
,0°2213 N7i2y M1aun "3 DX RENY .MoPn v magn via?
*B Py AR ,0°213 NTIY? "IR*WR DipR ANIR PY pIRY "0 Ny
DY 12°W 1 931 ,RI02 92 KIX 927 MK 7307 1 37 12w 79T 10
... D79 AN
“I have removed my tunic; how can I don it? I have washed
my feet; how can I soil them? My beloved extended his hand
through the hole, and my core was stirred for him” (Song of
Songs 5:3-4). “I have removed my tunic” - Rabbi Yohanan
said: Even the simplest of the simple knows how to undress
and dress, and you say: “I have removed my tunic”? Rabbi
Hanina and Rabbi Yohanan say: On the day that the wicked
Nebuchadnezzar attacked Israel, he removed from them two
great garments: ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

25 9% 2

There, explaining why the lulav was taken outside the
Temple even when the first day fell on Shabbos, the Alter
Rebbe reads lulav as the letters lo lev, a drawing down
from the emotive attributes of Z’eir Anpin to the “heart,”
which begins at the chest, as speech begins from the
breath of the chest; the Kehot note there gives the source
of this reading.
KEHOT'S NOTE
7,11 9795 o1

5225 MY

“My flesh and my heart may fail, but G-d is the Rock of my
heart and my portion forever.” G-d as the innermost point
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of a person’s heart.
Psalms 73:26172:2"y 0°2°1n
02157 0P PP "33 NS *3371 MY 17
My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Siddur gives the order of the waving before Hallel,
and its Chassidic commentary discusses the waving
further.
KEHOT'S NOTE
2,707 OW AR .55 0TIP IR NT°0 L1070 ,X7IIN0 MR YMIWA R
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .»"21 27P2

oo ET D IN DY
The last verse of the section of tzitzis, the subject of a dis-
course the Alter Rebbe refers to.
Numbers 15:418”1:1”0 712712
D°RPRY? 027 N7 078N PIND DINK DRI WK 02°70K T IR
:02°72K 1 IR
I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DIV AP N2 1127 7AW R TAN DMRIN PRI nywa
1WNRI
The Talmud says that when Israel answer “yehei shmei
rabba,” G-d, as it were, nods His head. It supports reading
movement as arousal.
Berakhot 3a:147>:X *3 N1372
,0i%1 0i° 2232 RPX ,72 NYRIR 7272 8t Ayw XD AWK M 9n .
1P0IDI PRI YW XPK 7272 3 K?1 .92 NIRIX Dpyp WY
JAMAR 9T AR RO PIY) MR Cnav nitoid onab
IR POPRRY T2 MR IR UK 9IyIm KT N2 wATRT
2y T3W D137 oY "IN 133 K MY 37 W M 79 imaa
.DPaR 11
Then he said to me, "My son, what sound didst thou hear in
that ruin ?" I answered, "I heard a Bat Kol moaning like a
dove, crying, 'Alas for My children for whose iniquities I de-
stroyed My house, burnt My Temple, and exiled them
among the nations ! '" He said to me, "By thy life and the life
of thy head, not only at this hour does it so cry, but thrice
daily it exclaims thus. Moreover, whenever the Children of

Israel enter their Synagogues and Houses of ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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86

Kehot’s note points to Zohar, Emor 31:147-32:155 for

these words.

Zohar, Emor 31:147-32:1557171p:272-1"2p:X”2 911K ,777117 790

PARAGRAPH 8
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Kehot’s note points to Nehemiah 8:18 for these words.
Nehemiah 8:181:’11 1>nam
TR O 7Y 1IWRAT 0T 03°2 09 DORPRI N7IR 1902 RPN
:DIWNI NIZY "IWD 01921 DO NYY ANy
Also day by day, from the first day unto the last day, he read
in the book of the Law of G-d. And they kept the feast seven
days;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The verse of Shemini Atzeres, now explained in its own
right.

Numbers 29:357177:1”3 72712
AyN K% 172y NOXPND 0D 17IA NRY "nwn 0iva
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

77072

There the Torah given on Shavuos, at the revelation of the
fiftieth gate, is called “the crown of Torah”: like a crown
above the head it encompasses all levels without head or
foot, which is why it draws the Infinite Light into physical
deeds below as it is above.
KEHOT'S NOTE
L1990 902 %92 2,U0 R™IN2 AR .0, T MAR

7730702

Rabbi Shimon'’s teaching that there are three crowns, the
crown of Torah, of priesthood and of kingship. Here it es-
tablishes the Torah as a crown.

Pirkei Avot 4:133:7 n1aR mwn
"7 .M 1'['?157 'I'-'l?:i?!j vy ,'H?:'?Jj; P T L,IRIR AT 02
MR 01 1372 0 TN N2 0T DN YT K Ty
2177723 2y 129y 230 oY 0
Rabbi Judah said: be careful in study, for an error in study
counts as deliberate sin. Rabbi Shimon said: There are three
crowns: the crown of Torah, the crown of priesthood, and
the crown of royalty, but the crown of a good name super-

sedes them all.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

il PR PO =l i g I G |

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
78 ,n7w 0778
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/sukkos/4/
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Hillel’s saying, “one who makes use of the crown passes
away.” The Talmud explains that it refers to one who uses
a Torah scholar.

Pirkei Avot 1:1337°:°R nax mawn
S22 KT MDY 0 KPT LARY TIR XY TR WK 1 KA
920 X303 URNUNT) .30 K7UP
He [also] used to say: one who makes his name great causes
his name to be destroyed; one who does not add [to his
knowledge] causes [it] to cease; one who does not study [the
Torah] deserves death; one who makes [unworthy] use of the
crown [of learning] shall pass away.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

MR WY a2 wanwnn m

The Talmud interprets the crown as one who studies hala-

chos, which it calls “the crown of the King.”
Megillah 28b:14-151"0-7":2 1”3 17°31
M3 URNYRD 1 WR? U1 %3N AP0 — RN WRAYRT {007 130
INRD VPR WRRY? (XPIY 0K .TIR Y AI0D nio?n mivy
WR? W X7 °D LAY "INNT IXD2 URAY? XP1 ,AY2W 0T
TPIII K123 KT KON KT KEPTY NUR RTVND W M
20010 WRIP :ARD MK 7N7R :APY MK APD 1291 KPY A°BNIR
DIYYY M0 NYIW T7 N708 :MP? M MITR IO AYIIW KA

... RU7P? 12 °70 1792038 ©7R% 72

We have learned in another place: Whoever makes use of a
crown, passes away [from the world] and Resh Lakish
taught: This applies to one who accepts service from one
who can repeat halakhoth, the crown of Torah. And Ulla said
One may accept service from one who can repeat the four
[orders of the Mishnah] but not from one who can [also]
teach them. As in the following story of Resh Lakish, who
was once traveling along a road when he came to a pool of
water, and a ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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“Let them bring royal garments.” The opening words of a
discourse the Alter Rebbe refers to on the king giving his
own crown.
Esther 6:8°11: 1nox
q9m7 1Py 207 AWK 010 PR0 127WRP WK Mdvn wa? W0
WRI2 M15%R N2 1R1 TR
let royal apparel be brought which the king useth to wear,
and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1P 2"

“He has raised up a horn for His people ... the people near
to Him.” The maamar reads it as the exaltation of the
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crown of Torah, given because Israel are near to G-d.
Psalms 148:147:n”np 0°2°1n
:AR™297 1377 DY PX? *327 PTON"207 170N my? 117 01
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near

unto Him. Hallelujah.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And Moshe wrote their goings out,” the verse of a dis-
course cited here for the idea that the light of G-d’s face is
His seal of truth.
Numbers 33:2°2:372 72712
DPyoR APRY M CDTPY Diyom? ORYIRTAR Y 2o
:DPRYIN?
And Moses wrote their goings forth, stage by stage, by the
commandment of the L-RD; and these are their stages at
their goings forth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

98 T7aPn DWW RN PAY NRNY
The Talmud teaches that the seal of the Holy One, blessed

be He, is truth. A seal is only an impression of the essence,
which is why Shemini Atzeres reaches above it.
Shabbat 55a:12-1327°-27:X 11”1 N2w
ANRT LRIT T2 VATRA PW IR0in Ri0 — P1RY nR vRY v
72 DRI >3 (MX) PNNRY RIT N2 WITRE DY SR0in XA 37
R 731 APNR P2 TN K MR DTN 232 19X (K] *1em
MR ,"IRD 12 YTIT DM 127 MR 20938 MY TRD CNRY
2T TIP7EY KD WOKY P2IRR OPY? AN?II NN TP

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The discourse on “The righteous acts of His open cities”
that the Alter Rebbe mentions here is printed there.
KEHOT'S NOTE
.0BPNN Y 27N 170pN 1”0

100| From Devorah’s song: there they will tell “the righteous
acts of His rule (pirzono) in Israel.” The verse of a dis-
course cited for the level above the seal.

Judges 5:11x™:’1 00w

X772 92112 NPTE T NIPTE 207 OY DOANYR P2 DU¥EmR P
n-oy 0YYe 1T IR

Louder than the voice of archers, by the watering-troughs!

There shall they rehearse the righteous acts of the L-RD,

Even the righteous acts of His rulers in Israel. Then the peo-

ple of the L-RD went down to the gates.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/sukkos/4/
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There charity is called “a helmet of salvation,” from “and
Havayah turned (vayisha) to Hevel”: it makes G-d turn His
very Self to draw down a revelation of His essence, which
divides into 370 lights and is the source of “a crown of glo-
ry is old age,” the splendor of the countenance.

KEHOT'S NOTE

7,03 RN

102 Ay ¥213
G-d puts on righteousness as armor and “a helmet of sal-
vation” on His head, to save His people. It is identified
here with the crown, the source of the splendor of the
countenance.

Isaiah 59:171:0”1 7°yw°

NY22R D3 *T32 2PN KNI Ay YA 17D RIS wI
STIRIP 2yn3 Y

And He put on righteousness as a coat of mail, And a helmet

of salvation upon His head, And He put on garments of

vengeance for clothing, And was clad with zeal as a cloak.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

103 2% NANDN Ny
“Gray hair is a crown of glory; it is found in the way of
righteousness (tzedakah).” The word ateres, crown, links
the helmet of salvation with Keser.

Proverbs 16:31x77:1"1 “5wn
:NS1A NPT 7772 7Y NIXDA NVY
The hoary head is a crown of glory, It is found in the way of

righteousness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Aramaic Targum renders atzeres as “gathering.” The
maamar reads it as the gathering of the acceptance of
G-d’s kingship to be kept all year.

Onkelos Numbers 29:35:177:1”3 72712 %Y 012p11% D130
117290 K7 17712 N2y 92 1997 %N 11D ARHA K0
Sifsei Chachom'im Chumash, Metsudah Publications, 2009 (CC-BY-NC)

105 991 97y DOwn oW wURa .. 3% N NARYy

This passage, reading atzeres as the gathering of the ac-
ceptance of G-d’s kingship for the year, is quoted in a note
to that talk.
KEHOT'S NOTE
.11 My 775wn nPmaw 259 nmwn RN

45



LIKKUTEI TORAH - SUKKOS - MAAMAR 4

106 Ton TRy DUwn o
“You shall surely set over yourself a king whom Havayah
your G-d will choose.” Applied here to accepting G-d’s
kingship through Torah and mitzvos.
Deuteronomy 17:151°v:1> 0°727
T2Y 0PR UK 1pn 12 ROK N 02 WK T7n Ty 0°vn oiw

R PPARTRD WK "0 WOR 779y NN? 901N KD 71
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
A, 02T

107 2790 ST N M P
The text itself refers to the end of Zohar 3:96b, in Parshas
Emor, which speaks of the festivals and Shemini Atzeres.

Zohar, Emor 31:147-32:1557771p:272-1"2p:R”2 911K ,777117 790

108 mow S1Rwn 03
“On the eighth day he sent the people away,” at the dedi-

cation of Shlomo’s Temple; the verse of a later discourse
on Shemini Atzeres.
1 Kings 8:66170:’1 R 0°5%1
DM DPPIN? 13771 TPRNTNN 13727 DYITNN NPy *rne v
iy PRI 172y VTP N Y WK N23wT7P2 By 27 22im
On the eighth day he sent the people away, and they blessed
the king, and went unto their tents joyful and glad of heart
for all the goodness that the L-RD had shown unto David His
servant, and to Israel His people.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

109 oo'%na 19930 1198 °12

“Let Israel rejoice in its Maker; let the children of Zion ex-
ult (yagilu) in their King.” The joy before a king is gilah,
held within out of awe.
Psalms 149:2°2:0"np 0°2°10
:027R2 11 1Y 12 Y3 PN Mo
Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The prophet speaks for Israel at the redemption: “I will
greatly rejoice in Havayah; my soul will exult in my G-d.”
The verse of the discourse that distinguishes simchah
from gilah.

Isaiah 61:10%:8”0 11°yw°
ARTR Py YUUTTI3 1whabn 0 vpRRI CwD1 YR N2 wRK it
:1°72 7N 19221 XD 1727 10032 "0y’

likuteitorah.com/likkutei-torah/sukkos/4/
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I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth
herselfwith her jewels.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

m mowa o 1770

The end of that discourse teaches that one should not
come at once to open joy in G-d, lest one fall; true joy
comes through service, through accepting the yoke of
Heaven, “You shall surely set a king over yourself,” and
keeping the mitzvos, with awe preceding the joy.
KEHOT'S NOTE
.7,R0 R™MN

112 YD nvwa o
The opening of Parshas Beshalach, the verse of the Torah

Ohr discourse cited here.

Exodus 13:171:2 minw

217 %3 DRY?R T8 77T P0N DN 0NN M MPwa v
ST71¥R 130 TRNYR DORT2 DY DN27TR 0PN K 0D K
And it came to pass, when Pharaoh had let the people go,
that G-d led them not by the way of the land of the
Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
w1 nban
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“And you shall know this day,” the verse of a discourse in
Va’eschanan cited on the hidden joy.

Deuteronomy 4:39v”5:*7 0°127

"2 YRR DWW DPORT KIT T %D 722777 DU 01T YT
STIY TR NN PIRT

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

15 %92 NN %2

“For You are my lamp, Havayah,” from David’s song of
thanks; the verse of a discourse in Mikeitz cited on awe
drawn from the crown of Torah.
II Samuel 22:29175:273 2 Rnw
P3WN 732 °01°7 P 1R
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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16 oo PPN 927
“And G-d spoke all these words,” the verse of the Shavuos
discourse cited here.

Exodus 20:1°X:"> nmnw

MR PRI 071277723 DR 00K 1217
And G-d spoke all these words, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

17 wIn2ypn

“Blow the shofar on the new moon,” the verse of the Rosh
Hashanah discourse cited here.

Psalms 81:47:X"2 0°2°1n
30 D‘l’? 1922 12\ W2 ypR
Blow the horn at the new moon, at the full moon for our
feast-day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
118 N7 19nD 1m0 Ry 0
“For with You is forgiveness, so that You may be feared.”
Forgiveness leads to awe, the idea cited here.
Psalms 130:4"7:5”p 0°°1n
XTI TYR7 AP0 ARy
For with Thee there is forgiveness, that Thou mayest be

feared.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19 (27y T omn’e)

The Zohar passage in Pinchas that the text itself cites to re-
solve the question about gilah.

Zohar, Pinchas 7:26-9:34777:’0-173:t DD , 1717 790

120 SWRAD NN YRR

The beloved longs for her lover: “His left hand is under my
head, and his right hand embraces me.” The left is the
days of awe, the right is Sukkos.
Song of Songs 2:6":’2 0°1°wi1 W
120N 1107 "WRI? Non 19RnY
Let his left hand be under my head, And his right hand em-
brace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The psalm warns the kings of the earth: “Serve Havayah
with awe, and exult with trembling.” Here it is the inward
joy of the Ten Days of Teshuvah, mixed with awe. (context:
Steinsaltz Tanakh)
Psalms 2:118”°°2 0°21n
HTTYI2 1970 NP NN 123
Serve the L-RD with fear, and rejoice with trembling.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/sukkos/4/
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The verse of the earlier discourse that linked gilah with
Rosh Hashanah.
Isaiah 61:10":X70 17 yw°
RTS Poyn YUTIR "I v3 RPN CWRl Pan 2 vy i
7722 MTYA 1922 KB 1027 1002 "9
I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth
herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The text itself cites this Zohar passage on “the day of
Shemini Atzeres.”

Zohar, Noach 14:110-15:121X873p:1"0->"p: 7> 11,7717 720

124 | The Zohar on Terumah says of Yaakov, Tiferes, the middle
bar of the Mishkan, that he “holds on to this one and holds
on to that one,” complete on both sides, Chesed and
Gevurah. The Alter Rebbe cites it for Shemini Atzeres in-
cluding both.

Zohar, Terumah 94:908-96:918-r”pnn:7”8 IMN ,AM7 990
m”pPnn:1’y

R. Simeon, we are told, explained thus the words, “And the
middle bar in the midst of the boards shall pass from one
end to the other.” ‘“The middle bar”’, he said, ‘signifies
Jacob, the perfect saint, as we have pointed out on another
occasion in connection with the characterization of Jacob as
“a complete man, dwelling in tents” (Gen. 25, 27). It does
not say, “dwelling in a tent”, but “dwelling in tents,’, which
denotes that he unified the two “tents” (of Severity and
Mercy). The same implication may ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“A wise son makes a father rejoice,” the parable of the
whole maamar.

Proverbs 10:1’x:” “own

:iRR NIIA 9209 121 RN 03N 12 MHRY YHun
The proverbs of Solomon. A wise son maketh a glad father;
but a foolish son is the grief of his mother.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“In the concealment, for the day of our festival”: Rosh
Hashanah’s concealment exists for Sukkos.

Psalms 81:4°7:X”2 0°%°11n
2137 0% N022 DI WIN2 WRA
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Blow the horn at the new moon, at the full moon for our
feast-day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

127 1792 7990117 173y NImM

That letter says that every Rosh Hashanah is the nesirah,
after which Malchus receives new and higher mochin, just
as higher mochin are drawn down at every morning
prayer.
KEHOT'S NOTE
.[3] .31 .(7° 70 P”IARD 27W02 N

128 MR NPRRIE MPNoT

The note points to discussions there of the withdrawal of
the inner mochin on Rosh Hashanah; the first is next to
the Or HaTorah passage cited earlier on seeking G-d’s
face.
KEHOT'S NOTE
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129 % am
“A festival to Havayah,” bringing joy to G-d.
Leviticus 23:41x71:375 Rp”
N2 09°nTT? 0PIy NpT MIwa oone nyaw 'n? am ink onam
AR 3R vy awn

And ye shall keep it a feast unto the L-RD seven days in the
year; it is a statute for ever in your generations; ye shall keep
it in the seventh month.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

130 13D 7P NDRN TP PNam

The prophet says: “I will wait for Havayah, who hides His
face from the house of Yaakov, and I will hope for Him.” It
describes seeking G-d while He is hidden.

Isaiah 8:17v:n oyw”
:i’?"n’im aPY> N°3an 112 PRDRT ks oM
And I will wait for the L-RD, that hideth His face from the

house of Jacob, and I will look for Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Your iniquities separate,” the cause of the concealment.
Isaiah 59:2°2:v”117°yw°
17°R0 DI NINLM D;’Q”?;ﬁ 1’;1? 0212 D”?’[;?_: I 02°N1IYTOR °3
¥inwn 0on 01D
But your iniquities have separated Between you and your
G-d, And your sins have hid His face from you, That He will
not hear.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
132 NT21W 1IN 1°3ya PrrINwn

The Talmud teaches that the light created on the first day
was hidden away when G-d saw the deeds of the genera-

likuteitorah.com/likkutei-torah/sukkos/4/
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tions of the Flood and the Dispersion. It is a model for the
hiding of the inner light.
Chagigah 12a:5-6"1-"1:X 27 n3°an
A7 1PR] ,TIWRT 02 IR122 0127 MPY 137 TRR 1T 27 K
1977 N1 O NTR 0O M LT AR 02) R PR 0onY
SYIRT IX) DO0WD X 0°P0K K12 MUK :°N3T — YIR) DY
— PN UM IR VA1 WD A0 PIRTY N7 — 312 A
T PR MR :22N3T — 7R ,"DiNN %19 By WM :20noT
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... 01PN 29y Y9N0 — n?*‘_? nTm oi
William Davidson, Vocalized Aramaic (CC-BY-NC)

Bereshit Rabbah 11:2°2:X™ 127 n°wX"2
KEHOT'S NOTE
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“Face to face He spoke with you”: G-d’s inner dimension
corresponds to man’s.

Deuteronomy 5:4°7:°71 0127
:WRT TIAM 172 DOBY 7T 137 0°193 071D
The L-RD spoke with you face to face in the mount out of the

midst of the fire—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d swears that “to Me every knee shall bend, every
tongue shall swear.” The Nishmas prayer’s words about
bending echo this verse.
Isaiah 45:23372:717n 1°yw°
YWD 113722 $120 723 MW X2 127 NPT "R KY NY2V 2
S pl !
By Myself have I sworn, The word is gone forth from My
mouth in righteousness, And shall not come back, That unto

Me every knee shall bow, Every tongue shall swear.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

135 1P TPYa BY RPN T 190w PRY

The Talmud says the Shechinah rests only on one who is
wise, strong, wealthy and tall. Here “tall” is read as a per-
son whose whole stature bows to G-d.
Shabbat 92a:8°11:X 27% naw
XD 717 .MDY N73B2) YT 1IN 10 RRT JNR ROR 17X
M 2P XnPn — niving YPTRT KN YOT R My
200 VRPP) KR M MPYR N7YEPnT NONTK YR Ny n
7923 0N DY KPR 77 AW PR 0 MRT CIRY 70 K0T

.ip Py 1wy
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The Priestly Blessing, “May Havayah make His face shine
upon you,” the revelation drawn down through the Yom
Kippur prostrations.

Numbers 6:2577173:"1 7272
A0 TN IR T

The L-RD make His face to shine upon thee, and be gracious
unto thee;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

137 19mEn 77 230

“From all your sins, before Havayah you shall be purified,”
the verse of Yom Kippur. The abridgment reads “before
Havayah” as the inner dimension of the Name.

Leviticus 16:30°7:1b Xp™
7700 1 %197 D2 NRYA 93 DINK Y7 0979y D% M 0PI
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 13
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The Midrash reading the esrog as an allusion to G-d.

Vayikra Rabbah 30:9'0:"2 1127 X7p™

139 nIwn Py QINT

“Man is a tree of the field,” read as referring to G-d, the
Tree of Life.
Deuteronomy 20:19v°:’> 0127
"X WIYNTR? Aan? 177y onya? 003 0 PYTOR MENTD
TR YY DTRT *2 112N KD ANRY PIRN 13m0 03 113 179y 1Y Ay
:79¥132 7190 N2%
When thou shalt besiege a city a long time, in making war
against it to take it, thou shalt not destroy the trees thereof
by wielding an axe against them; for thou mayest eat of
them, but thou shalt not cut them down; for is the tree of the
field man, that it should be besieged of thee?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

140 2?1y DIpLN *pm 222 e

“The Rock of my heart and my portion is G-d forever,” the
devotion that the lulav represents.

Psalms 73:26172:37y 0°2°1n
:0iP1y? DP2X "PPM) 33773 "33 WY 1D
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
141 nAn® T NP NN

“This, your stature, is like a palm tree.” The upright lulav,
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a palm branch, stands for the full stature that bows.
Song of Songs 7:8'1:"t 0°°wn W
:NI23YN? TP TR0? AT ANRIP NN
This thy stature is like to a palm-tree, and thy breasts to

clusters of grapes.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The command to take the four species on the first day of
Sukkos.

Leviticus 23:40°1:372 Xp™

nay=vy A1y1 0”nn N3 77 PY "D 1IwRI0 092 n:b unnp‘n
{0W) NYY BR2K 1 397 DM 2my 3

And ye shall take you on the first day the fruit of goodly

trees, branches of palm-trees, and boughs of thick trees,

and willows of the brook, and ye shall rejoice before the

L-RD your G-d seven days.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“A wise son makes a father rejoice,” now read as the reve-
lation of the mochin of Abba.

Proverbs 10:1’x:” *2wn
MR NIA 2202 121 8-> 037 12 TR YPun
The proverbs of Solomon. A wise son maketh a glad father;

but a foolish son is the grief of his mother.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The words here quote Leviticus 16:30; the passage is
shown below.
Leviticus 16:30"2:1"b X7p"
3700 1 %197 D2 NRYA 93 DINK Y7 027y TBD° M7 0PI
For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 14
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The verse of Shemini Atzeres.
Numbers 29:357”7:10” 1272
YN X7 7733 NIR7R-23 DI WD N3y *rREn o2
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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146 N8 NWADT 0°PPN 1IN
“I am Havayah your G-d,” the last verse of the section of
tzitzis and the subject of the discourse cited here.

Numbers 15:418712:171 712722

D°PPRY 027 Ni*7? 027137 YR DONN NRYIT WK 0°P2K 1 IR
0PN

I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 15
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“He has raised up a horn for His people,” the exaltation of
the crown of Torah.

Psalms 148:147:1"np o°>°n

MR"179T 130P 0Y 2K 337 17007797 1PN 18y T oM
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near

unto Him. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

148 1181 P2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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149 91181 P2
“Nullify your will before His will,” the complete self-nulli-
fication of the crown’s level.

Pirkei Avot 2:4°7:’2 max mwn
bu3 11987 I ARYY >79 L7937 13937 7y IR 7 R0
;IR PH 73987 v19n 00K 19X PuvY 270,198 v1En Miivn
nY 1770 9XY 01 01 7Y TREY3 KD PR ,192%7 T when OX
iDioY ¥ TWOR XY 727 M0KRA OXY,iNipR? YO3AY Ty 9720
:13B0 K2 RBY , MUK MIDRYD? T0KA oK) .ynwn?
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-

not be ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Elihu to Iyov: “Wait (kaser) for me a little, and I will show
you.” The word kaser, related to keser, is used to explain
the nature of the crown.

Job 36:2°3:% 2R

:0°Pn AIPRY TIY 03 AR Y 0PN
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Suffer me a little, and I will tell thee; For there are yet words
on G-d’s behalf.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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That passage explains the census “by their skulls” (legul-
gelosam) as raising the souls to the gulgalta, the supernal
will that is not grasped even by Chochmah, and links it
with “Nullify your will.” It is the fuller explanation of the
crown above the mochin described here.
KEHOT'S NOTE
.X,27273° Py
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The opening of Bamidbar, the verse of the discourse cited
here.
Numbers 1:T'X:’X 72712
MWD SR WIN? TORD TYIN PIR2 210 12TN2 YRR 1217
ImKY 0713 PIND DORS? MIwn
AND THE L-RD spoke unto Moses in the wilderness of Sinai,

in the tent of meeting, on the first day of the second month,
in the second year after they were come out of the land of
Egypt, saying:

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

153 anbabab 13 WX NN IR

At the census in the wilderness: “Lift up the head (take the
count) of all the congregation ... by their skulls (legul-
gelosam),” that is, by head count. The discourse cited
reads it as raising Israel to the gulgalta, the crown. (con-
text: Steinsaltz Tanakh)
Numbers 1:2°2:°R 72712
E0R2 DN3AX N7 DANBYR? PRI NTYPD WXITNK KD
:an23737 19123 niny
'Take ye the sum of all the congregation of the children of
Israel, by their families, by their fathers’houses, according
to the number of names, every male, by their polls;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

154 1w %Wy 1an

“From twenty years old and upward,” part of the census
verse discussed in that discourse.

Numbers 1:3°1:°X 72712

DORIZ? BOK 1PN PX1P72 KIY K92 APYm) MY oy 1an
IR ANk

from twenty years old and upward, all that are able to go

forth to war in Israel: ye shall number them by their hosts,

even thou and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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155 nawm ara ny™
“And you shall know this day and take to your heart,” the
verse of the discourse cited on hidden joy.

Deuteronomy 4:39v7%:"7 0”127

“¥1 Pynn DY DRORT X N 03 9277708 Nawm ova AYT)
TV PR nonn yIRn

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 16
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
XY
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G-d says: on Rosh Hashanah say before Me verses of king-
ship so that you will make Me King over you. Here it is the
crown of kingship.
Rosh Hashanah 16a:1570:X 170 71wn wX9
1391 X 902 WITRI 0K — A2 OO0 1393 TR TIRK R 21em)
K12 7187 TRY MY RY3 037 A1 VT2 402 on vdDY
,02°9y "15°9nAY >73 — NivaPn .NDIY Mavat nitavn mwn
9iw2 — ,-'I.:ﬁU‘? ’;Q'? 027317901 n‘;yzrzz °72 — NI
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note points to a talk there about the High Priest’s en-
try into the Holy of Holies on Yom Kippur.
KEHOT'S NOTE
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“When you kindle (literally, raise up) the lamps, toward
the face of the menorah,” said to Aharon. The kindling by
the priest is an image for the ascent of souls. (context:
Steinsaltz Tanakh)

Numbers 8:2°2:’1 72722

797 239 PINTDR NATTNR NP2 YRR NYENY TIINTPR 127
:Ni30 NYaY 1R

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Sages concluded that study is great because it leads to
action. Here Torah that leads to action brings the crown of
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a good name.

Kiddushin 40b:8-9'v-’11:2°n w1 71°p

PRI 7992 MR N2 NPy P2I0R 0YIRN iDL 021 M 12

11970 21 My 79973 Ny X 973 Tnbn 012 W nPRY

0919 1y1 2973 TINPR MR RPPY °37 Mayd 5T Awyn R

01 *271 X010 .y 7O Xean Tntnav PiT3 Tntn onK

niayn?1 NimanG MY 0°y2IR AP0? 01w Tinbn YiT) nik
22Y) X NiPANR NORY DU D0 RY? Y28 0Ownn

William Davidson, Vocalized Aramaic (CC-BY-NC)
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“There are three crowns: of Torah, of priesthood and of
kingship; and the crown of a good name surpasses them
all.”
Pirkei Avot 4:1327°:7 MaxR mawn
on R hnid n’gﬁy 'rﬂ?:'?:j vy ,'H?:'?Ij; T ,IRIR AT )3
;M7 101 1372 021 TN N2 BT DN TP WK 1w
2177723 2y 129y 230 oY 0
Rabbi Judah said: be careful in study, for an error in study
counts as deliberate sin. Rabbi Shimon said: There are three
crowns: the crown of Torah, the crown of priesthood, and
the crown of royalty, but the crown of a good name super-
sedes them all.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Bilaam’s blessing: “Who can count the dust of Yaakov, or
number the fourth part of Israel?” The verse of the dis-
course cited as a parallel.

Numbers 23:10:373 712712

1N 0°Y° Nin "wal nan '?Kjtl?? Y277NKR 120723 2pY? 19y 130 N
BhiskRiskalsh

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
20,7 NMIAR AR
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