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To understand what is written, “On the
eighth day there shall be an atzeres for you”

The atzeres of Pesach is “to Havayah your G-d” because it holds
back the soul’s great love so that G-d is drawn down into Torah
and mitzvos, yet only as a reflection; the atzeres of Shemini
Atzeres is “for you” because on it the Torah as it is above, G-d’s

own truth, is placed in Israel’s mouths.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

The atzeres of Pesach is “to Havayah your G-d” because it holds back the soul’s
great love so that G-d is drawn down into Torah and mitzvos, yet only as a reflec-
tion; the atzeres of Shemini Atzeres is “for you” because on it the Torah as it is

above, G-d’s own truth, is placed in Israel’s mouths.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the seventh day of Pesach is called “an atzeres to Havayah your G-d” while
Shemini Atzeres is “an atzeres for you.” It first sets out three levels of love in the Shema: with the heart,
in which even the evil inclination is transformed; with the soul, the love of tzaddikim; and with “all
your might,” a boundless love reached by baalei teshuvah, since light that comes out of darkness is
stronger. This teshuvah is the Exodus, leaving one’s limits. On Pesach the love rises from below, and
its atzeres holds the soul back from dissolving into G-d, so that it returns to build His dwelling through
Torah and mitzvos, making Havayah “your G-d.” After the teshuvah of the Days of Awe, Sukkos brings
G-d’s embrace, “His kindness has prevailed over us.” Shemini Atzeres brings the second half of the
verse, “the truth of G-d is forever”: the Torah, G-d’s own truth, beyond even the highest human love.
Then “my tongue shall respond with Your word”: G-d’s word itself speaks through the student. The
closing section explains this as the difference between the two “bridegrooms” of the Torah’s descent.

OUTLINE

1 The question and three levels of love 11-4

Why Pesach’s atzeres is “to Havayah your G-d” and Shemini Atzeres’ is “for you”; the loves of heart, soul
and “all your might,” the last belonging to baalei teshuvah.

2 Light out of darkness 15-7

The baal teshuvah’s past longing for darkness becomes a boundless longing for G-d; therefore teshuvah
surpasses the World to Come, which is only a radiance from G-d’s Name.

3 The Exodus and the atzeres of Pesach 18-13

Teshuvah is leaving one’s limits, the Exodus; Pesach’s love rises from below, and its atzeres restrains the
soul in running and returning so that it builds G-d’s dwelling through Torah and mitzvos.

4 Sukkos: the embrace and the ascent of tzedek 114-16

After the Days of Awe, G-d’s love embraces Israel on Sukkos; Knesses Yisrael rises “before Him” and

G-dliness is then drawn down through the Torah to the lowest level.
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5 The truth of G-d: “My tongue shall respond”

m7

Love is only a human truth; the Torah is G-d’s truth. On Shemini Atzeres G-d’s words are placed in Israel’s

mouths and the student only responds.

6 Shemini Atzeres and Torah study

118-19

The eighth day gives the level of “kisses” and “G-d has caused you to declare”; ordinary study draws
G-d’s word only as an encompassing light “opposite” the student.

7 Two thousand years and the two bridegrooms

120

The Torah clothes itself in Chochmah and Binah; it descends as two “bridegrooms,” Atzilus and Beriah. On

Pesach only the reflection comes down; on Shemini Atzeres the Torah above is revealed below, “for you.”

KEY CONCEPTS

Atzeres naxy

The name of the closing festival day, read as “holding
back.” On Pesach it holds the soul back from dissolving in
its love; on Shemini Atzeres it is a gathering-in of the
Torah’s own light “for you.”

Great love (ahavah rabbah) 729 727X

The love of “with all your might (me’odecha),” boundless
and beyond the soul’s own capacity, reached by baalei
teshuvah.

Love in delights (ahavah betaanugim) 0°111yN2 727X

G-d’s love drawn from above on Sukkos, the embrace of
“His right hand embraces me,” higher even than great
love.
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Running and returning (ratzo vashov) 2121 X1¥9

The soul’s rush toward G-d followed by its return to life
below, to build His dwelling through Torah and mitzvos.

The truth of G-d °7nnx

G-d’s absolute oneness, grasped only through the Torah,
which is one with Him; higher than love, which is a human
truth.

“My tongue shall respond with Your word” 1127 1yn
7NN

Torah study in which G-d’s own word speaks through the
student, who only repeats it; the gift of Shemini Atzeres.

Chasan (bridegroom) 7nn

Read as “going down a level”: the Torah’s descent. There
are two, into Atzilus and into Beriah; on Shemini Atzeres,
and fully in the future, they become one.



LIKKUTEI TORAH - SUKKOS - MAAMAR 3 Q5% 1PN DAY °1°nNwn 012 v n '[’3.']1?

SECTION 1 - 11-4

The question and three levels of love
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To understand what is written, “On the eighth day there shall be an atzeres (assembly) for you,”
while of the seventh day of Pesach it is written, “an atzeres to Havayah your G-d.” Now, it is written,
“You shall love Havayah your G-d with all your heart (levavcha), with all your soul and with all your
might (me’odecha).”
The maamar opens with a question of wording. Both the seventh day of Pesach and the eighth day after
Sukkos are called an atzeres (a closing assembly, from a root meaning “to hold back”), but of Pesach the
Torah says it is “to Havayah your G-d,” while of Shemini Atzeres it says it is “for you.” To answer, the Alter

Rebbe first turns to the three levels of love in the Shema: with all your heart, with all your soul, and with all
your might.
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And on the meaning of “with all your heart (levavcha),” our Sages, of blessed memory, said: “with
both your inclinations, with the good inclination and with the evil inclination.” That is: all the force
and intensity of the flame, the sparks of burning fire, from every kind of evil inclination in this
world, the whole flame shall be turned over into love of G-d.

The Mishnah reads the double letter beit in levavcha (“your heart”) as “both your hearts,” the good and the

evil inclination. Loving G-d with the evil inclination means that the whole fire of worldly desire is not sup-
pressed but turned around, so that the same burning intensity becomes love of G-d.
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As it will be in the time to come, as it is written, “For then I will turn to the nations a pure language,

that they may all call upon the Name of G-d, to serve Him with one shoulder (shechem echad).”

The prophet Tzefaniah foresees a time when the nations will be given “a pure language” and will serve G-d
“with one shoulder,” that is, in unison. The Alter Rebbe brings this vision as the model for turning the evil
inclination into love.
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That is: even all the nations, the idol-worshippers, who are the roots of the physical lusts, He will
turn to them a pure language, that they may all call, etc. And this is the matter of “darkness being

turned into light” (is’hapcha chashocha linehora); and [so] “to serve Him with one shoulder.”

The nations here stand for the roots of physical desire. In the future even these roots will be transformed,
which is the Zohar’s idea of “darkness turned into light”: not the removal of darkness but its conversion into
light.
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The meaning of shechem (shoulder) is the level of the back, “behind the shoulders” (basar kasfin);
that is, like the matter of what is written, “and You turned their heart backward.” It will be turned

over to be at the level of “one.”

Shechem, “shoulder,” is read as the back, the side that faces away. As Eliyahu said, G-d had “turned their
heart backward”; that turned-away side will itself be turned around and become “one” with holiness.
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(And this is also the matter of “And I have given you one shechem above your brothers”: that the
refinement (birur) of Yosef, to be from the level of shechem, the level of “one,” is at a level higher
than the refinement of the tribes; as is explained at the end of the discourse beginning

In a parenthesis, the Alter Rebbe adds that Yaakov’s gift to Yosef of “one shechem above your brothers”

means the same thing. Yosef’s work of refinement (birur, sifting holiness out of the world) reaches the level

of transforming the “back” into “one,” which is higher than the refinement achieved by the other tribes.
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“And behold, we were binding sheaves”; and see below on the matter of “with all your might.”) And

this is the meaning of ve’ahavta (“you shall love”), which is a term of command

The parenthesis ends by pointing to the discourse on Yosef’s dream of the sheaves, in Torah Ohr, and to the
discussion of “with all your might” below. Returning to the verse, the word ve’ahavta (“you shall love”) is first
of all a command.
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and also a term of the future, saying that in the time to come, “in the end you will love” G-d with all
your heart; for “none that is banished will be banished from Him.”

The same word can also be read as a promise about the future: “in the end you will love.” Since no Jewish
soul will remain cast away from G-d, every one will eventually love Him with all his heart, including with the

transformed evil inclination.
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“And with all your soul” is the level of a love greater than this, which cannot be grasped in the heart
of man, because in physicality there is nothing like it or comparable to it at all; [it is] only for G-d

alone.

The second level, “with all your soul,” is a love that the heart cannot hold. The heart’s love is fed by compari-
son with physical things one loves; this love has no physical counterpart at all and is for G-d alone.
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And it is the love of the G-dly soul (nefesh ha’Elokis) alone, as it is written, “My soul, I have desired
You.” And this love flames and blazes in the souls of the tzaddikim, for “they are the Sanctuary of
G-d” and “the vessels of the House of G-d.”

It belongs to the G-dly soul alone, as in Yeshayah’s words, “My soul, I have desired You.” It burns openly in
tzaddikim, whose whole being is a sanctuary and a vessel for G-d.
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“And with all your might (me’odecha)” is the level of a love that surpasses them all, which is the
level of “great love” (ahavah rabbah) in the extreme (bim’od), which cannot be grasped even in the
souls of the tzaddikim; “its ways are high,” exceedingly high, higher and higher than the level of
created beings: it is to cleave to Him, may He be blessed, truly, to the Infinite One (Ein Sof), blessed
be He.

The third level, “with all your might (me’odecha),” is ahavah rabbah, “great love,” in the extreme. It is high-

er than anything a created soul can contain, even that of a tzaddik, because it seeks to cleave to the Infinite

One Himself.
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Now, it is written, “Great is G-d and exceedingly (me’od) praised, and His greatness is
unsearchable.” So too the love drawn from this is at the level of me’od, without measure or limit;
and the soul cannot attain it, since the soul is at the level of a created being, at the level of a vessel

and a limit.

The word me’od (“exceedingly”) in the verse “Great is G-d and exceedingly praised, His greatness unsearch-
able” shows that me’od means without limit. The love that answers to that greatness is itself limitless, so the
soul, which is a created and limited vessel, cannot reach it by its own capacity.
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But those who merit this great love are the baalei teshuvah (those who return), in the manner of the
saying of our Sages, of blessed memory: “In the place where baalei teshuvah stand, perfect tzad-

dikim cannot stand.”

Nevertheless those who return in teshuvah do reach it. This is why the Sages say that where baalei teshuvah
stand, perfect tzaddikim cannot stand.

SECTION 2 - 15-7

Light out of darkness
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The matter is as it is written, “as the advantage of light over darkness.” The meaning is that there is

an advantage and superiority to light when it comes from darkness specifically.

Kohelles says that light has an advantage over darkness. The Alter Rebbe reads it as “light that comes out of

darkness”: light has a special superiority precisely when it emerges from darkness.
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That is: when a person takes to heart all his deeds, words and thoughts which were not for G-d, in
all the days of his vain life, which are actual darkness and the hiding of His face, may He be

blessed; and nevertheless this is what he desired and craved, etc.

The baal teshuvah reflects on a whole life of deeds, words and thoughts that were not for G-d, which were

darkness and concealment of G-d. And yet, he realizes, that was what he wanted and longed for.
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How much more so, and by an argument from the lesser to the greater, is there an advantage and
superiority to the light of G-d; so that because of this the love will increase and grow exceedingly

(bim’od), with greater intensity

If he could desire darkness so strongly, then all the more should he desire the light of G-d, which is infinitely
superior. This reasoning makes his love grow “exceedingly,” the word of me’odecha.
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and higher without end, to bring his soul out of its prison, to pour itself out into the bosom of its
Father, the Infinite One, blessed be He, truly, and to cleave to Him truly (and see what is explained
on this in the discourse beginning “His left hand is under my head,” in Parshas Ki Sisa).

The love grows without end until the soul longs to break out of its prison, the body and its limits, and pour it-

self into “the bosom of its Father,” the Infinite One. The parenthesis refers to a discourse in Torah Ohr,
Parshas Ki Sisa, for more on this.
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And this is the matter of “deliberate sins become like merits” through teshuvah: for he will rise and
come to reach the level of great love mentioned above.

This is how the Talmud’s statement that teshuvah turns deliberate sins into merits works: the memory of the
sins is what drives the baal teshuvah up to the great love, so the sins themselves become the cause of an
ascent.
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Therefore even perfect tzaddikim (tzaddikim gemurim) cannot stand [there], because they are at
the level of gemurim (“completed”), from the expression “a vessel whose making has been com-
pleted”; and they are still at the level of a vessel.

Tzaddikim gemurim (“perfect tzaddikim”) is read from gamar, “finished,” as in the Mishnah’s term for a

vessel whose making has been completed. A perfect tzaddik is a finished vessel with a fixed capacity, so he
cannot reach the boundless love of the baal teshuvah.
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For this reason our Sages, of blessed memory, cautioned with [the word] me’od (“very”): “Be hum-
ble of spirit before every person,” so as to be broken, crushed and subdued, with a lowly spirit, so
that the light of love may shine upon him, as “the advantage of light” mentioned above.

The Mishnah uses the same word me’od (“very”) in its call to humility, linking humility to the love of

me’odecha. A broken, lowly spirit lets a person feel his own darkness, and so the light of love can shine on

him in the way of “light out of darkness.”
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And this is what our Sages, of blessed memory, said: “One hour of teshuvah and good deeds in this
world is finer than all the life of the World to Come”; and they said that one should be in teshuvah
all his days.

The Mishnah says one hour of teshuvah and good deeds here is finer than the whole World to Come. The

Talmud adds that a person should spend all his days in teshuvah (since he may die tomorrow), so that this

highest love is always within reach.
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For the World to Come is nothing but a radiance and illumination from Him, may He be blessed, as
our Sages, of blessed memory, said, “The tzaddikim sit and enjoy the radiance of the Shechinah”;
and they said, “With the yud the World to Come was created,” as mentioned above.

The reason teshuvah is finer: the World to Come is only a radiance from G-d, the “radiance of the

Shechinah” that tzaddikim enjoy. The Talmud says the World to Come was created with the letter yud, a sin-

gle letter of the Name, meaning it is only a glimmer of Him.
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And the meaning of “with the yud” is: with the illumination that is drawn forth and spreads out
from the level of the yud. For the yud itself is the level of the letters of His great Name, and He and
His Name are one.

“With the yud” does not mean with the yud itself, but with a glimmer that spreads out from it. The yud itself

is one of the letters of G-d’s great Name, and “He and His Name are one,” so the World to Come receives only

aradiance, not the Name itself.
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As it is written, “For His Name alone is exalted; only His glory (hodo) is upon earth and heaven”;
and “His glory” is a radiance and illumination from His Name, which alone is exalted.

The psalm says G-d’s Name alone is exalted and only His glory (hod) is on earth and heaven. The creations,
including the World to Come, receive only this glory, a reflection of the Name that remains exalted and apart.
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And Israel are “the people near to Him,” to His very being and essence, as it were, truly, through
teshuvah out of the great love mentioned above, to cleave to Him truly, to the Infinite One, blessed
be He, alone.

Israel, however, are called “the people near to Him”: near to His very essence, beyond the Name’s radiance.
This closeness is reached through teshuvah out of great love, which seeks the Infinite One Himself and noth-
ing else.

SECTION 3 - 18-13

The Exodus and the atzeres of Pesach
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Now, this matter of teshuvah out of love is the matter of the level of the Exodus from Egypt (yetzias
Mitzrayim). And the meaning of yetzias Mitzrayim is to go out of the straits (meitzarim) and limits
that limit the love; that is, to go out of the level of a tzaddik into the level of a baal teshuvah men-
tioned above.

Mitzrayim (Egypt) is read as meitzarim, “straits” or “narrow limits.” The Exodus, in the soul, is going be-

yond the limits that confine love: rising from the measured love of a tzaddik to the boundless love of a baal
teshuvah.
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But in each and every person too, according to his level, there is a level of the Exodus from Egypt;
even among the common people, in the plain sense: to clear himself of his business and his affairs
in the matters of the world. And especially businesspeople need to set times to clear their minds of

their business, according to the free time they have.

Everyone has his own Exodus, according to his level. For an ordinary person it can simply mean clearing
himself of business and worldly affairs; a businessman must set fixed times, as his schedule allows, to free
his mind for G-d.
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And so there is an Exodus from Egypt in [every]| degree, one level after another, up to the highest of
levels, until he reaches the level of great love mentioned above (and see what is explained on this in

the explanation on the verse “I, etc., who brought you out of the land of Egypt, etc.”):

The Exodus continues step by step, level beyond level, until a person reaches the great love. The Alter Rebbe
refers to his explanation elsewhere of the verse “I... who brought you out of the land of Egypt.”
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2. And this is the matter of the seven days of Pesach, the days of the Exodus from Egypt: it is the
time of the arousal of the level of great love mentioned above, from below upward, etc.

The second section begins by applying all this to Pesach. The seven days of Pesach, the days of the Exodus,
are the time when the great love is aroused from below upward, from the soul toward G-d. (The printed text
reads i, apparently a misprint for 1, “seven.”)
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But on the seventh day, which is the level of great love in revelation, [it is] “an atzeres to Havayah
your G-d.” And the meaning is like the matter of “If your heart runs, return to the One.”

On the seventh day this love is openly revealed, and then comes the atzeres, the “holding back.” It is like the
teaching “if your heart runs, return to the One”: after the soul’s rush upward it must turn back and remain in
the body to serve G-d below.

likuteitorah.com/likkutei-torah/sukkos/3/ 11
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As it is written, “My flesh and my heart pine away (kalah); the rock (tzur) of my heart...” The mean-
ing is: at first, “my flesh and my heart pine away,” in an actual expiry of the soul (kelos hanefesh).
And afterwards, “the rock of my heart”: tzur is a term of strength, as it is written, “The Rock
(haTzur), His work is perfect.”

The verse from Tehillim describes two stages. First the soul “pines away” in its longing, to the point of expir-

ing into G-d (kelos hanefesh); then comes “the rock of my heart,” tzur, which means strength, as in “the
Rock, His work is perfect.”
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That is: that he strengthen himself in His stronghold, to be [in the manner of| “against your will you
live,” etc., so that there may be for Him, may He be blessed, a dwelling place among the lower
realms. And one needs to make a Sanctuary and a place for His dwelling, through occupation with
the Torah and the mitzvos, so that Havayah be at the level of “your G-d” (Elokecha)
The “strength” is the soul’s firmness to stay alive in the body, as the Mishnah says, “against your will you
live.” It must stay because G-d wants a dwelling place among the lower realms, and that dwelling is built

through Torah and mitzvos, which make the transcendent Havayah into “your G-d” (Elokecha), present with

you.
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that is, that He rest and be vested in the lower realms. (And see what is explained in the discourse
beginning “When you go out,” regarding “and Havayah your G-d will deliver him into your hand”:
“Havayah” is Torah and “your G-d” is mitzvos; see there.

“Havayah your G-d” means that G-d rests and is clothed within this lower world. A parenthesis opens here

pointing to the discourse on “When you go out [to war]” in Likkutei Torah, where “Havayah” is identified
with Torah and “your G-d” with mitzvos. (The printed 171 is apparently a misprint for X171, “is.”)
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And see what is explained above in the discourse beginning “For this commandment,” on the
meaning of what was said at the Giving of the Torah, “I (Anochi) am Havayah your G-d”: that is, for
the level of Havayah to be drawn forth from the level of Anochi, the matter depends on an arousal
from below, through the Torah and the mitzvos, etc.; see there.

The parenthesis continues with another discourse. At Sinai G-d said “Anochi (I) am Havayah your G-d”: for

Havayah to come forth from the hidden Anochi, the Essence, and become “your G-d,” depends on human
initiative, an arousal from below, through Torah and mitzvos.
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And see what is explained in the discourse beginning “You are standing,” on the meaning of “For
Havayah your G-d is a consuming fire”: it means [that He is] like the nature of fire, which, by way of
analogy, withdraws upward and does not descend and spread out, etc.,

A further discourse explains “Havayah your G-d is a consuming fire.” Just as fire naturally rises and does not
spread downward, G-d’s light by its nature withdraws upward and does not descend into the worlds.
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and therefore He is called “G-d Most High” (Kel Elyon), etc.; see there. But through an arousal
from below, in “running and returning” (ratzo vashov), we draw down [so] that there be “I have
called You, Havayah.”

That is why G-d is called Kel Elyon, “G-d Most High.” Yet through our arousal from below, in the rhythm of
running and returning, we draw Him down, so that we can call to Him as Havayah and He is present with us.
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In the same way one will understand here too the meaning of “an atzeres to Havayah your G-d”: it
is the matter of the drawing down from the Infinite One, blessed be He, “Anochi, the One who is I,”
so that it be drawn down to become “Havayah your G-d”; that is, that He be vested in Torah and
mitzvos, etc.

This explains the Pesach verse: “an atzeres to Havayah your G-d” is the drawing down from the Infinite One,

called Anochi, “the One who is I” (the Essence), so that He becomes “Havayah your G-d,” clothed in Torah
and mitzvos.

likuteitorah.com/likkutei-torah/sukkos/3/ 13
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“The Holy One, blessed be He, sits and occupies Himself with Torah,” etc.; and see what is ex-
plained on this in the discourse beginning “The Song of Songs.”) And as our Sages, of blessed
memory, said: “Do not read ‘your children’ (banayich) but ‘your builders’ (bonayich)”; for Torah
scholars are called builders, since they are occupied with the building of the world.

The Talmud says G-d Himself “sits and studies Torah,” showing that He is clothed in it. The long parenthesis

ends here with a reference to the discourse on Shir HaShirim. The Sages read “your children” (banayich) as
“your builders” (bonayich): Torah scholars build the world.
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For the Holy One, blessed be He, has in His world only the four cubits of halachah alone; and it is
written, “If not for My covenant by day and by night, I would not have set the laws of heaven and
earth.”

G-d’s place in His world is “the four cubits of halachah,” and G-d says that without His covenant of Torah

study day and night He would not have established heaven and earth. Torah is what builds the dwelling and
sustains the world.
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And so too with the mitzvos, and especially the mitzvah of tzedakah, as it is written, “The world is
built by kindness (chesed),” and it is written, “The earth is full of the kindness of G-d.”

The same is true of the mitzvos, and especially tzedakah, which builds the world as “the world is built by
kindness” and fills the earth with G-d’s kindness. (The printed nns» is apparently a misprint for msn, “the

mitzvah of.”)
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And this is the level of the atzeres of the seven days of Pesach: to hold back and restrain the spirit
and the soul so that they do not leave their sheath and become nullified from their existence in this
great love,

Here is the meaning of Pesach’s atzeres. The great love aroused on Pesach could carry the soul right out of

its “sheath,” the body, into total dissolution in G-d; atzeres means holding the soul back and keeping it in

place.
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but only to be “like a fire held back (atzur)” in his heart, in the mode of “running and returning.”
And see what is explained on the subject of “running and returning” in the discourse beginning
“And all the people saw the voices,” and in the discourse beginning “In the section of the libations
it iswritten”:

The love remains like “a fire held back (atzur)” in the heart, in the rhythm of running and returning, so that

the soul stays below to do G-d’s will. The Alter Rebbe refers to two discourses where running and returning
are explained at length.

SECTION 4 - 114-16

Sukkos: the embrace and the ascent of tzedek

7Y 99 RITY .PTE PNIZA D 00 TNAnR CNwR YN WU 171y K17 NI9I0T AN DY DA%y N2 R
7 017910 12 WY1 NN LD TANRA 121w 2rad PR 191 Ny

But the level of the atzeres of the festival of Sukkos is the matter of what is written, “My tongue shall
respond (ta’an) with Your word, for all Your commandments are righteousness (tzedek).” It is that
through the Ten Days of Teshuvah Israel merits the level of teshuvah out of love mentioned above,

and deliberate sins become for him like merits.

Sukkos has its own atzeres, Shemini Atzeres, expressed in the verse “My tongue shall respond with Your
word, for all Your commandments are righteousness.” It follows the Ten Days of Teshuvah, in which Israel
reaches teshuvah out of love, through which deliberate sins become merits.
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Therefore there is also drawn from above to below a very great love, “love in delights,” throughout

all the days of Sukkos, at the level of “and His right hand embraces me,” which is

In response to this teshuvah, love is drawn from above to below throughout Sukkos: “love in delights,”
G-d’s delight in Israel. It is the embrace of “and His right hand embraces me.”

likuteitorah.com/likkutei-torah/sukkos/3/ 15
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like, for example, one who embraces his friend: he does not let him turn away from him. So too, as
it were, they are raised in this love to cleave to Him truly, so as not to be separated from Him, G-d
forbid.

An embrace holds the other close and does not let him turn away. So on Sukkos G-d’s embrace lifts Israel to
cleave to Him, and He does not let them separate from Him.
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And this is [the meaning of] “For His kindness has prevailed (gavar) over us.” The meaning is that
the kindness of G-d is mightier and stronger than we are, and does not let us turn aside

The psalm “His kindness has prevailed (gavar) over us” describes the embrace: G-d’s kindness is stronger
than we are and holds us fast.
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to another side, G-d forbid. And this love too is without measure or limit, to the point of an actual
expiry of the soul, as it is written, “My soul pines (kalsah).” (And it must be said that this level is
higher than great love;

It does not let us turn to the other side. This love too is boundless, to the point of the soul’s expiry, “my soul
pines.” In brackets the Alter Rebbe adds that it must be higher than the “great love.”
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and this will be understood from what is explained in the explanation on the verse “His eyes are
reddish (chachlili einayim),” on the matter of “love in delights,” that it is above the level of great
love, etc.) Now, it is written, “Righteousness (tzedek) shall walk before Him, and He will set [it] on
the way of His steps.”

This is because “love in delights” is above great love, as explained in the discourse on “chachlili einayim.” A

new verse is now introduced, “Righteousness shall walk before Him, and He will set it on the way of His

steps.”
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The meaning is: tzedek, the attribute of the Congregation of Israel (Knesses Yisrael), “shall walk
before Him”: through the level of “and His right hand embraces me” mentioned above, it is raised
in a great elevation to be truly “before G-d” (and see what is explained at the end of the discourse
beginning “And the king extended to Esther,” on the meaning of “and she stood before him,” and
in the discourse beginning “He will revive us after two days,” on the meaning of “and we shall live
before Him”). And then “and He will set on the way of His steps”

Tzedek, “righteousness,” is the attribute of the Congregation of Israel (Malchus, the collective soul of Israel).

Through the embrace of Sukkos she is raised to stand truly “before Him,” and then “He will set on the way of
His steps.” The bracket points to discourses on Esther standing before the king and on “we shall live before

£

Him.
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is the drawing down of His G-dliness from above to below, down to the level of “the end of action,”
as it iswritten, “How beautiful are your steps in sandals”: that through the Torah, which is called “a
way,” the revelation will be drawn down below. (And see what is explained in the discourse begin-
ning “I will sing to Havayah,” on the meaning of “and they shall keep the way of Havayah,” etc.;
and see in the Zohar, Shelach (p. 161b):

“The way of His steps” is G-d’s G-dliness drawn from above all the way down, to “the end of action,” the

physical world. The Torah is called a “way,” and through it the revelation is drawn below. (The printed mann
is apparently a misprint for 17107, “the Torah.”)
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“Come and see, etc., in the way of pleasantness, etc.”; and in Parshas Mikeitz (p. 197b), on “Her
ways are ways of pleasantness.” And see what is explained in the discourse beginning “And I will
make your windows of rubies (kadkod),” on the matter of “and all your borders,” etc.

The long parenthesis collects sources on “way” (derech): the Zohar’s “in the way of pleasantness,” where the

concealed Atik shines into the mind and the mind into the heart, the Zohar on “Her ways are ways of pleas-

antness,” and a discourse on the “borders” of precious stones.
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And see in the Zohar, in the Idra Zuta (p. 290a), on “Elokim understands her way,” and what the
Arizal wrote on this in the commentary on Sifra DiTzeniusa, ch. 4 (p. 118b, at the end): that “her

way” means the mazal of Arich Anpin and the thirty-two paths, etc.

The Idra Zuta reads “Elokim understands her way,” and the Arizal explains “her way” as the mazal (flow) of
Arich Anpin and the thirty-two paths of Chochmah. These are Kabbalistic names for the channels by which
the highest levels descend.
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And see further in the Zohar, Parshas Beshalach (p. 57b, at the end); and see what is explained in
the discourse beginning “For the mountains shall depart,” on the meaning of “G-d is righteous in

all His ways,” and what is written in the Siddur on this.

More sources on “way”: another Zohar passage, a discourse on “G-d is righteous in all His ways,” and the
Siddur’s explanation of that verse.
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And see in Iggeres HaKodesh, section 4, what is written: “And this is [the meaning of]| ‘Right-
eousness shall walk before Him,’ etc.: that one draws the inner dimension of the heart to G-d; and
afterwards ‘He will set on the way of His steps,’ as it is written, ‘and you shall walk in His ways,’ etc.,

The Alter Rebbe quotes his own Iggeres HaKodesh, section 4. There “Righteousness shall walk before Him”

is the inner dimension of the heart drawn to G-d, and “He will set on the way of His steps” is walking in G-d’s

ways.
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in the performance of all the mitzvos, and the study of Torah is equal to them all; for they all as-
cend to G-d through the inner dimension of the heart with greater intensity, and far, far higher
than their ascent to G-d through the outer dimension of the heart.” End of quotation.

The quotation ends: all the mitzvos, and Torah study which equals them all, rise far higher when done with

the inner heart than with the outer heart. The inner dimension of the heart is its deepest point, beyond the
conscious emotions.
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This is like what we say in the prayer of Shabbos and Yom Tov, “Sanctify us with Your command-
ments,” even though we [already] bless, “who has sanctified us with His commandments,” [mean-
ing] that He has already sanctified us.

On Shabbos and Yom Tov we pray “sanctify us with Your commandments,” although every mitzvah blessing
says He “has sanctified us” already. The question is why we ask for what we have.
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But [we say it] because the ascent of the performance of the mitzvos to G-d has levels and grada-
tions, one above the other. And see what is explained in the explanation on the verse “And [ will be-
troth you to Me.”

The answer: the ascent of the mitzvos to G-d has many levels, one above another, and we ask to rise to a

higher one. This fits the point just made, that mitzvos done with the inner heart rise far higher. The text
refers to the explanation on “And I will betroth you to Me.”

SECTION 5 - 117

The truth of G-d: “My tongue shall respond”
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and in the discourse beginning “Binding his foal to the vine,” on the meaning of “as the command-
ments of Your will”; and at the end of the discourse beginning “And you shall make holy
garments.” And from this it will be understood how, through the inner dimension of the heart,
which is the level of “Righteousness shall walk before Him,” then also the level of “and He will set
on the way of His steps,” from above to below, is from a higher level, etc.
The long parenthesis continues with more references on the levels of the mitzvos: “as the commandments of
Your will” and the three levels in the “holy garments.” The conclusion drawn is that when a person rises

through the inner heart (“Righteousness shall walk before Him”), what is then drawn down from above (“the
way of His steps”) also comes from a higher level.
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And see what is explained in Parshas Vayeishev on the verse “And I will give you places to walk
(mahalchim),” etc. And in the same way one will understand why Moshe asked to enter the Land: so

that all the mitzvos would be fulfilled through him specifically,

The same idea explains Moshe’s plea to enter the Land of Israel: the Talmud says he wanted all the mitzvos,
including those that apply only in the Land, to be fulfilled “through him.”
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as is found in the Gemara at the end of the first chapter of Sotah. And at the end of the book Pri
HaAretz they raised a difficulty on the wording “and they will all be fulfilled through me,” for he
should have said, “and I will fulfill all the mitzvos,” etc.

The Talmud records this at the end of the first chapter of Sotah. A difficulty raised at the end of the book Pri
HaAretz asks why Moshe said “they will be fulfilled through me” rather than simply “I will fulfill them.”

1”70 W7hAn 121101 10 9N AAPRY UNan 1R Awn Y DOWYI 1POwS 1Ry MINRNT UUR Urn 00
T°RIM D7Y TIRV22 WYY D P23 7T MZNT AwYna U MIATA A 1°Iya DA WP 0132 nown
J1IR

But according to what is explained [here], it is well: for the mitzvos themselves, when they would be
done through Moshe, would be from a higher level, etc.; as is understood from what is explained at
the end of the discourse beginning “And you shall make holy garments,” mentioned above, on the
matter of the three levels there are, in general, in the performance of the mitzvos, etc. And see what
is explained in the explanation on the verse “And your appearance is comely.”

The answer from what was said here: Moshe was not asking only to do more mitzvos, but that the mitzvos

themselves, done through him, would come from a higher level. This fits the three general levels in the per-
formance of the mitzvos explained in the discourse on the holy garments.
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From Iggeres HaKodesh mentioned above it is implied that “and He will set on the way of His
steps” refers to the ascent of Torah and mitzvos from below to above; and this is in the manner of
the Arizal’s second explanation in the commentary on Sifra DiTzeniusa there (p. 119a, at the
beginning),

A textual note: the Iggeres HaKodesh quoted above seems to read “the way of His steps” as the ascent of
Torah and mitzvos from below upward. That matches the Arizal’s second explanation of “her way” in his
commentary on Sifra DiTzeniusa, the part of the Zohar called “the Book of Concealment.”
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that “her way” means the source from which the level of the mocha setimaah (the hidden brain) of
Atik is drawn, etc. However, according to what is written [here], that the meaning of “and He will set

on the way” is from above to below, down to the level of the end of action,

In that second explanation, “her way” is the source from which the mocha setimaah, the “hidden brain” of
Atik (the innermost level of Keser), is drawn. The present maamar, however, reads “the way of His steps” as

a descent from above to below, down to the physical level.
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this follows the Arizal’s first explanation mentioned above.) And this is [the meaning of] “For His
kindness has prevailed over us, and the truth of G-d is forever”: that the truth of G-d is drawn from

above to below, to be vested in the world. And there is no truth

That matches the Arizal’s first explanation. Closing the parenthesis, the Alter Rebbe returns to the psalm: af-
ter “His kindness has prevailed over us” (Sukkos) comes “the truth of G-d is forever,” G-d’s truth drawn into
the world. And the Sages say there is no truth but Torah.
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but Torah. For the attribute of love, even though it is to cleave to Him truly, is nevertheless only the
truth of man, and this is not yet the truth of G-d.

Even the highest love, which seeks to cleave to G-d, is still a human truth: it is the person’s own feeling. It is
not yet G-d’s truth.
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For the truth of G-d is that He is One and there is nothing else, and there is no one to love at all; and
no thought can grasp Him (leis machshavah tefisa bei) in His very self, as it were, except as He is
grasped in the Torah,

G-d’s truth is His absolute oneness, in which there is no other and so no one to love Him. The Tikkunei
Zohar says no thought can grasp Him at all, except as He is grasped in the Torah.
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which is His will, may He be blessed; and “the Torah and the Holy One, blessed be He, are entirely
one.” (And see what is explained at the end of the discourse beginning “And I appeared to
Avraham,” on the meaning of “but by My Name Havayah I did not make Myself known to them,”
and what is explained on this there, in the discourse beginning “And Elokim spoke, etc. And I ap-
peared, etc.”)

The Torah is G-d’s will, and “the Torah and the Holy One, blessed be He, are entirely one.” So grasping the

Torah is grasping G-d Himself, beyond any human love. The bracket refers to discourses on “My Name
Havayah I did not make known to them.”
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Therefore it is written, “G-d is near to all who call upon Him, to all who call upon Him in truth”:
this is Torah specifically (and see Sefer Shel Beinonim, ch. 35, in the gloss; and see what is ex-
plained on the verse “And Moshe wrote”).

“G-d is near to all who call upon Him in truth”: the Sages read “in truth” as Torah. Calling on G-d through

Torah is what brings Him near. The text refers to a gloss in Tanya, ch. 35, and to an explanation on “And
Moshe wrote.”
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And this is [the meaning of] “My tongue shall respond (ta’an) with Your word.” The meaning of
ta’an is like the matter of what they said, “he responds after him what he says”: because he does not
say it himself

Now the verse of Sukkos’ atzeres is explained. Ta’an means “respond” in the sense of repeating after anoth-

er, as in the Sages’ expression “he responds after him what he says,” used of one who repeats words recited
by another.

likuteitorah.com/likkutei-torah/sukkos/3/ 22



LIKKUTEI TORAH - SUKKOS - MAAMAR 3 Q5% 1PN DAY °1°nNwn 012 v n '[’3.']1?

T09RR P1WR YN WD DOWIWRT PRAY® 1199 7Y 7UYRT 11T 9P0N0 99 20X IR 1Y P
7°97 933 X221 TNNR WX TNINR K7 77100 0

but only responds after others. So David, the king, peace be upon him, prayed on behalf of the
whole of Israel, who are rooted in his soul: “My tongue shall respond with Your word”; for the

Torah is “Your word,” which You have said and which has already gone forth from Your mouth.

One who responds does not originate the words. David, whose soul includes all of Israel, prayed for them:
“my tongue shall respond with Your word,” let my speech of Torah be only a repetition of what G-d has al-

ready said.
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And so it is now as well; for every day we bless “who gives the Torah,” for He gives it to us every

day, as it is written, “And I have placed My words in your mouth,” etc.

G-d’s giving of the Torah is not only past but continues; that is why the blessing says “who gives the Torah”

in the present tense. It fulfills the verse “I have placed My words in your mouth.”
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Only that I respond after You what You bring forth from my mouth, which is the revelation of the
word of G-d in the utterances of my mouth, the level of “and the truth of G-d is forever”; and I do

nothing at all, but am like one who responds to what others say.

When one studies Torah this way, it is G-d’s word that is revealed in one’s mouth, and the person only “re-
sponds.” This is “the truth of G-d” drawn into the world.
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(And this is an additional and tremendous virtue in occupation with Torah, and not everyone mer-
its it; as is explained in the discourse beginning “Who is enthroned on high,” that this is the matter
of Rav Yehudah: that there are two levels in occupation with Torah, the level of a servant, etc.; see
there.

This is a special level of Torah study that not everyone attains. The discourse cited distinguishes, in connec-

tion with a teaching about Rav Yehudah, two levels in Torah study, one of them “the level of a servant.”
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But on Shemini Atzeres the souls of Israel merit and receive this level, that there be truly “And I
have placed My words in your mouth.” And see in the Zohar, Bereishis (p. 4b), on the matter of
“And I have placed My words in your mouth,” in the commentary of the Ramaz there.)

On Shemini Atzeres all of Israel receive this level, so that G-d’s own words are truly placed in their mouths.

The Zohar and the commentary of the Ramaz (Rabbi Moshe Zacuto) discuss the verse “I have placed My

words in your mouth.”
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And this comes about through the fact that first, “and in the shadow of My hand I have covered
you,” the seven days of Sukkos, “the shade of faith” (tzila dimeheimenusa) (and see nearby). And

from where do I merit this? Because “all Your commandments are righteousness (tzedek).”

How is this merited? First come the seven days of Sukkos, the sukkah being “the shade of faith,” G-d’s cover-
ing hand. And the merit comes because “all Your commandments are righteousness (tzedek).” (The printed

¥>7° is apparently a misprint for >7°, “My hand”; and “75” is printed twice.)
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For all the mitzvos are drawings-down to the level of tzedek, so that it be raised to the level of “be-
fore You shall walk”; and in particular through the mitzvos of sukkah and lulav, as mentioned

above.

All the mitzvos draw light into tzedek, Knesses Yisrael, raising her to stand “before Him.” The mitzvos of

sukkah and lulav do so especially, as explained above.
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And from there is drawn the level of “and He will set on the way of His steps,” that the end of action
and the word of G-d be revealed at the level of “and the truth of G-d is forever.” And this is the level
of “And G-d has caused you to declare (he’emircha) this day”: that He brings about the saying in
you and brings it forth from your mouth:

From that ascent comes the descent, “the way of His steps”: G-d’s word revealed at the lowest level, as “the

truth of G-d is forever.” This is “G-d has caused you to declare today”: G-d Himself speaks the words through
the person’s mouth.
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SECTION 6 - 118-19

Shemini Atzeres and Torah study
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3. And this is [the meaning of] “on the eighth day,” after the days of Sukkos, in which there was
drawn to them the level of great love in delights mentioned above, the level of “For His kindness

has prevailed over us.”

The third section explains the verse of Shemini Atzeres. The seven days of Sukkos gave Israel “great love in
delights,” the embrace of “His kindness has prevailed over us.”
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And then on the eighth day, which is a higher and loftier level, “there shall be an atzeres for you”:
that it will draw down to you the level of “and the truth of G-d is forever,” the level of “And G-d has
caused you to declare,” etc.

The eighth day is higher still: its atzeres is “for you,” because it gives Israel the second half of the verse, “the
truth of G-d is forever,” G-d’s words spoken through their mouths (“G-d has caused you to declare”).
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And this is the matter of the level of “kisses,” which is the bonding of Chochmah, Binah and Daas
with Chochmah, Binah and Daas in complete unity. And this is a great principle and sound counsel
also in all occupation with Torah: to know faithfully that the Mishnah or the Gemara or the codi-
fiers that one studies

This is the level of “kisses,” the union of intellect with intellect: G-d’s Chochmah, Binah and Daas bonding

with ours in complete unity, as a kiss joins mouth to mouth. This holds a practical lesson for all Torah study:
to know what the Mishnah, Gemara or codes one studies truly are.
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have already been said, and it is the very word of G-d, and he is only like one who responds, as
mentioned above. Only that on Shemini Atzeres this drawing-down is brought about to this level,
as mentioned above.

They have already been spoken by G-d and are His word; the student only “responds.” On Shemini Atzeres

this awareness becomes an actual drawing-down: the level is given, not only contemplated.
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Only first there must be fulfilled what is written before it, “You have caused G-d to declare (he’e-
marta) this day,” also a causative form: that we cause and draw down the saying of the Torah and its
descent to the lower realms, through the cleaving of our souls to the Infinite Light, blessed be He,
in the great love mentioned above, as mentioned above regarding “an atzeres to Havayah your
G-d.”

But this first requires the preceding verse, “You have caused G-d to declare today”: our love and cleaving to

G-d, the atzeres of Pesach, causes the Torah to descend to the lower realms. Only then does G-d “cause us to
declare” His words.
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The matter is as our Sages, of blessed memory, said: “Whoever reads and studies, the Holy One,
blessed be He, reads and studies opposite him.” The meaning is that through an arousal from be-
low [there is] an arousal from above; and “spirit brings spirit” from below upward “and draws
down spirit,” and the word of G-d, from above to below; and this is called “opposite him.”

The Sages say that when a person studies Torah, G-d studies “opposite him.” Our study is an arousal from

below that brings an arousal from above: in the Zohar’s words, “spirit brings spirit and draws spirit,” our
breath of Torah rising up draws G-d’s word down.
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Because the speech and thought of a person in occupation with Torah bear no comparison to the
word of G-d that he draws down at that time; therefore it is not truly vested in it, but is at the level of

“opposite him.”

It is only “opposite him” because a person’s speech and thought bear no comparison to the word of G-d he
draws down. So G-d’s word does not actually enter his words; it stands facing them.

.['{’735&7 5y 2210 X7 TR 1°2¥2 K”12 D°W1I°D 0D WnII) A%pn °naa 15y 2210 0% B
The meaning is that it hovers over him in the mode of an encompassing [light] (makif) (and as sev-
eral explanations are given elsewhere on the matter of how He encompasses the worlds).

“Opposite him” means it hovers above him as an encompassing light (makif), in the way G-d encompasses
the worlds without entering them.

SECTION 7 - 120

Two thousand years and the two bridegrooms
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And through this will be understood the saying of our Sages, of blessed memory, “The Torah pre-
ceded the world by two thousand years.” For according to its plain sense it is not understood, since
before the world was created there was no level of time at all; so how can one speak of two thousand
years?

The Midrash says the Torah existed two thousand years before the world. Taken literally this makes no sense,
since before creation there was no time at all, so “years” cannot be meant plainly.
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But the matter is that “the Torah and the Holy One, blessed be He, are entirely one,” for it is His
will, may He be blessed, and He and His will are one, He who encompasses all worlds (sovev kol
almin). And in order to be vested in the world, it needed to be vested in the level of Chochmah and
Binah, which are themselves the level of “two thousand (alpayim) years”: “I will teach you (a’ale-
phcha) Chochmah, I will teach you
The Torah is one with G-d, His will, and as such it transcends all worlds. To enter the world it had to be
clothed in Chochmah and Binah, and these are the “two thousand years”: the word alpayim (two thousand) is

read as two alefs, from a’alephcha, “I will teach you,” said of Chochmah and of Binah. (The printed ’nn is ap-

parently a misprint for ’n°, “may He be blessed.”)
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Binah,” etc. (And the explanation of the matter, regarding Shemini Atzeres being the level of “there
shall be an atzeres for you” in actuality, [as against] what is said of the seventh day of Pesach, “an
atzeres to Havayah your G-d”: the matter is as it is written, “And he is like a bridegroom (chasan)
coming out of his canopy.” Chasan is in the singular. And sometimes it says “the jubilation of
bridegrooms (chasanim),” in the plural.

A long parenthetical explanation now restates the maamar’s main point. Why is Shemini Atzeres “for you”

while Pesach is “to Havayah your G-d”? The key is the image of the bridegroom (chasan): the Psalm speaks

of one bridegroom, while the wedding blessing speaks of bridegrooms in the plural.
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And the matter is that “on the day of his wedding” is the Giving of the Torah. For chasan [means]
“going down a level” (nachis darga): the descent and drawing down of the Infinite Light below.
Therefore the Torah was given with five voices; a voice (kol) is a drawing-down.
The Talmud says “the day of his wedding” is the Giving of the Torah, and chasan is linked to nachis darga,
“going down a level.” The wedding is G-d’s descent to Israel in the Torah; the “five voices” of Sinai are five

stages of that descent. (The printed 71277 and Mn are apparently misprints for 01°2), “and on the day,” and
mni, “going down.”)
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For in order for the Torah to be drawn down from above to the very bottom, there are in this five
levels of drawing-down, one after another: the first, the drawing of the Infinite Light into
Chochmabh, “Iwill teach you Chochmah, I will teach you Binah”; the second, from Chochmah to the
emotive attributes (middos); and afterwards into thought, speech and action; as is explained
elsewhere.

The five stages: from the Infinite Light into Chochmah (and Binah), from Chochmah into the emotive attrib-

utes, and then into thought, speech and action. (The abbreviation y”»171nn2 apparently stands for “thought,
speech and action.”)
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But in general there are two levels of chasan. The first is the drawing of the light into the
Chochmah of Atzilus; this is the Torah as it is above, and the Chochmah shines throughout the
whole World of Atzilus.

These can be grouped as two “bridegrooms,” two descents. The first is the light entering the Chochmah of
Atzilus, the highest world: the Torah as it is above.
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The second is a further, second descent: what is drawn down to be vested in the Torah of Beriah,
which is only the level of “the fallen fruit (novlos) of the supernal Chochmah”; whereas of the very
essence of supernal Chochmabh it is said, “but My face shall not be seen”; as is explained in Iggeres
HaKodesh on the verse “He wraps Himself in light.”

The second is its further descent into the Torah of Beriah, the world of created beings, which the Midrash

calls “the fallen fruit of supernal wisdom.” The essence of G-d’s wisdom remains hidden: “My face shall not
be seen.”
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And so it is written in Likkutei Torah at the beginning of Parshas Bereishis, that the Torah that is
before us is called “the Torah of Beriah.” And see what is explained on this in Parshas Eikev, re-
garding the blessing for the land [in Grace after Meals], that this is the matter of “for Your Torah
that You taught us”: for “Your Torah” means the Torah as it is in Atzilus, and “that You taught us”
means as itwas drawn down into Beriah.

The Arizal’s Likkutei Torah (as the Kehot note identifies it) calls the Torah we have “the Torah of Beriah.” The

Grace after Meals phrase “Your Torah that You taught us” alludes to both levels: “Your Torah” as in Atzilus,
and “that You taught us” as it came down to Beriah.
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And see what is explained on this subject in Parshas Shelach, in the discourse beginning “I [am
Havayah your G-d]” of the section of tzitzis, on the meaning of “His desire is in the Torah of G-d,
and in his Torah he meditates.” And see what is explained on the subject of the two levels of chasan
in the discourse beginning “The Song of Songs,” and in the discourse beginning “You have cap-
tured my heart,” in Parshas Pinchas.

More references: the psalm’s “the Torah of G-d” and “his Torah” (the Torah as G-d’s and as the student’s

own), and discourses on the two levels of chasan.
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But there is yet a further, surpassing virtue: to be at the level of “And he is like a bridegroom,”
namely the revelation of the inner dimension of the Torah in the time to come, when that very
drawing-down that is in the inner dimension of the supernal Chochmah of Atzilus, which is above
the order of hishtalshelus, will be revealed also truly below, in Beriah, Yetzirah and Asiyah.

Higher than both is the single “bridegroom” of the future: the inner dimension of the Torah, the essence of

Atzilus’ Chochmah, above the whole chain of worlds, will be revealed truly below, in the lower worlds of
Beriah, Yetzirah and Asiyah.
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It follows that there will be only one level of chasan, for the revelation will be below truly as it is
above. And see what is explained in the discourse beginning “When you hearken to the voice,” [on]

what is vested within the voice,

Then there will be only one chasan, because what is below will be exactly as above, with no gap between the
two descents. The discourse on “When you hearken to the voice” speaks of what is clothed within the voice.
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which is what is above the level of the five voices themselves, etc. And in exactly the same way one
will understand the difference between the level of ordinary occupation with Torah and the level of
“My tongue shall respond with Your word”: the level of “shall respond,” etc., means that “Your
word” itself,

What is within the voice is above even the five voices. In the same way, ordinary Torah study differs from

“my tongue shall respond with Your word.” In the latter, G-d’s word itself comes down to the student.
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as the Torah is above, is drawn down and vested in the mouth of the one who studies; and this is the
matter of truly “And I have placed My words in your mouth,” only that I respond after You.
Whereas in ordinary occupation with Torah, it is only the level of an illumination from the super-
nal speech that is drawn down below.

That word, just as it is above, is clothed in the student’s mouth, “I have placed My words in your mouth,” and

the student only responds. In ordinary study only a glimmer of the supernal speech comes down.
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And this is the difference between the seventh day of Pesach, of which it is said, “an atzeres to
Havayah your G-d,” which is the matter of the drawing-down into the Torah that is above: that from
the level of “For Havayah your G-d is a consuming fire,” which, like the nature of fire, withdraws,
etc., there will be drawn a drawing-down into Torah and mitzvos.

This is the difference between the two atzeres days. On Pesach, “to Havayah your G-d,” the Torah above is
drawn down: G-d, who like fire naturally withdraws upward, is drawn into Torah and mitzvos.
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But even so, this drawing-down itself, as it is above, is not drawn down and revealed below, but
only the level of “fallen fruit,” etc. But on Shemini Atzeres, of which it is said, “there shall be an
atzeres for you,” it means that this very drawing-down that is above is drawn down and revealed
below, to you, truly.)

But on Pesach what is drawn down is only the “fallen fruit,” not the Torah as it is above. On Shemini Atzeres,
“for you,” the very light that is above is revealed below, to Israel, truly: the two chasanim become one.

IN ONE'S AVODAH

A person should set fixed times to clear his mind of business and worldly affairs, each according to his level,
as his own Exodus from Egypt; he should be humble before everyone so that the love that comes from dark-
ness can shine on him, and be in teshuvah all his days. And in all Torah study he should know that the
Mishnah, Gemara or codes he learns are the word of G-d already spoken, and that he is only one who
responds.

QUESTIONS FOR DISCUSSION

1. Why is the love of a baal teshuvah greater than that of a perfect tzaddik, and how does the maamar use
“the advantage of light over darkness” to explain it?

2. What does it mean that Pesach’s atzeres holds the soul back, and why is that holding back necessary for
G-d’s dwelling place among the lower realms?

3. Why is even the highest love of G-d called only “the truth of man,” while the Torah is “the truth of G-d”?

4. What changes in Torah study when one studies as one who “responds” to G-d’s word, and how is Shemini
Atzeres connected to this?

5. How do the two “bridegrooms,” Atzilus and Beriah, explain the difference between “an atzeres to Havayah

your G-d” and “an atzeres for you”?
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FOR CHILDREN - AGES 9-13

For the children at the table

The atzeres that is for you

THE BIG IDEA

On Shemini Atzeres, G-d gives us His Torah so closely that when we learn it, His own
words speak through our mouths.

The Torah calls the seventh day of Pesach an atzeres “to G-d,” but Shemini Atzeres an atzeres “for
you.” (An atzeres is a holding-in.) Why the difference? The maamar first explains three kinds of
love in the Shema. “With all your heart” means that even the wish for wrong things is turned into
love of G-d. “With all your soul” is a love of the G-dly soul alone. “With all your might” is a love
without any limit, and it belongs to the baal teshuvah, one who returns to G-d, because light that
comes out of darkness shines brighter. Going out of Egypt means going out of our limits. On
Pesach our love rises from below, and its atzeres holds the soul back so that it stays here and builds
a home for G-d through Torah and mitzvos. After Yom Kippur, on Sukkos, G-d embraces us with
His love. Then on Shemini Atzeres comes something even higher: the Torah, G-d’s own truth. King
David said, “My tongue shall respond with Your word.” When we learn, we are like someone an-

swering after G-d, who places His words in our mouths.
THE MASHAL

When one person speaks and another answers after him, the one who answers does not make up
the words himself; he only repeats what he hears. King David prayed, “My tongue shall respond
with Your word”: when we learn Torah, we are only answering after G-d, who puts His own words in

our mouths. On Shemini Atzeres, this becomes truly so.
QUESTIONS FOR THE SHABBOS TABLE

1. Why is the love of someone who does teshuvah even stronger than a love that was always
there?

2. What does King David mean by “My tongue shall respond with Your word”?

3. Before you learn Mishnah or Gemara this week, how can you remind yourself that these are

G-d’s own words?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

The Torah’s command for the eighth day after the seven
days of Sukkos: “On the eighth day there shall be an
atzeres for you.” The whole maamar explains why this
atzeres is “for you.”
Numbers 29:357”7:1”3 1272
AyN K% 172y NOXPND 0D 17IA NRY "nwn 0iva
On the eighth day ye shall have a solemn assembly: ye shall
do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TN e NNy
Of the seventh day of Pesach the Torah says, “and on the

seventh day an atzeres to Havayah your G-d.” The contrast
between the two phrasings is the maamar’s opening
question.
Deuteronomy 16:8°n1:1"v 0°127
X7 77728 Havayah? nq3y *y°2wa 0i*21 nizn 9oKn 0on° nww
:MIN?R NEYD
Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;
thou shalt do no work therein.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

T7RR $521 wa 9531 922 952 PPN 1 NX NANNY

The verse of the Shema commanding love of G-d with
heart, soul and might. The maamar reads its three phrases
as three ascending levels of love.

Deuteronomy 6:5°77:1 0°727

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9718521 V7803 PR Iwa
The Mishnah explains “with all your heart (levavcha)” as
“with both your inclinations, the good inclination and the
evil inclination.” The Alter Rebbe reads it as the transfor-
mation of the evil inclination’s fire into love.
Mishnah Berakhot 9:5°77:°% N1572 mwn
0*127) MRV , 1230 By 7720 KIMY QYD 7y77 Py 7127 08 200
7237 222 .7TRR 2221 WD) P22 7237 222 ROR 7 DX DI O
nR PYi1 R APOR L,AWRI 931 Y7 7373 230 IR0D LR vl
TR TR 222 ,TTRY 222 MK 127 93000 222, TR P31 .qwn)
7310 WK DR DR 27 KD LTRD TN 7 7790 17 97 770 XY

N°37 777 0127 X7 .0°WTRA WP NP2 TH3 11N R MR WYY

w5 123I027 1003
One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd

likuteitorah.com/likkutei-torah/sukkos/3/

your G-d with all your heart, with all your soul and with all

your might” (Deuteronomy 6:5). “With all your heart,” with

your two impulses, the evil impulse as well as the good im-

pulse. “With all your soul” even though he takes your soul

[life] away from you. “With all your might” with all your

money. Another explanation, “With all your might” whatever

treatment ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)

Kehot’s note points to Deuteronomy 30:6 for these words.

Deuteronomy 30:6":’7 0°127

P33 TEON TN MIOND TN 337NN AN TR T 0
T 1907 WD 732Y

And the L-RD thy G-d will circumcise thy heart, and the

heart of thy seed, to love the L-RD thy G-d with all thy heart,

and with all thy soul, that thou mayest live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

6

The prophet’s promise that the nations will be given a
pure language to call on G-d’s Name and serve Him “with
one shoulder.” The Alter Rebbe reads it as the future trans-
formation of the roots of physical desire.
Zephaniah 3:9°v:1 17193
DRV 7297 °N W2 D72 KPP A2 MDY DMYTOK TBAX W2
SR
For then will I turn to the peoples A pure language, That they
may all call upon the name of the L-RD, To serve Him with
one consent.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TPIIR By TAN DOW 7% onna vaNy

Yaakov gives Yosef “one shechem above your brothers.”
The Alter Rebbe reads shechem echad as the level of turn-
ing the “back” into “one,” Yosef’s special refinement.

Genesis 48:22273:11”1 N°wWX12

203 PRI TR CAMRY WK POKPY 10X 0 77 AN ")
SNYRN

Moreover I have given to thee one aportion above thy

brethren, which I took out of the hand of the Amorite with

my sword and with my bow.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2o1PN DN 1IN I

Yosef’s dream of the sheaves, which is the opening verse
of the discourse the text refers to for Yosef’s refinement.

Genesis 37:71:1% n"wx12
NIBID3) "WYX MR 1AM ATPT TING DRTK DRORR 1N 1
PIPK? PINAYM DK 130N 1M
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10

for, behold, we were binding sheaves in the field, and, lo, my
sheaf arose, and also stood upright; and, behold, your
sheaves came round about, and bowed down to my sheaf.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Eliyahu’s prayer on Mount Carmel: “You turned their
heart backward.” It is used here for the “back” side, the
side turned away from holiness, which will be turned
around.
1 Kings 18:371%: x 0291
D27°N N30T MNNY D°RPRT T ANK™D MY DY T Y 7 °3Y
Bk igh
Hear me, O L-RD, hear me, that this people may know that
Thou, L-RD, art G-d, for Thou didst turn their heart
backward.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

772 3300 17 R %2

“That none that is banished be banished from Him.” It
supports reading ve’ahavta as a promise that every soul
will eventually come to love G-d.

II Samuel 14:147:77 2 PR10w

D’,?"?{j Rip>~X?) 1008° x> WX 8IR 0°7337 07201 NN NinTl
M3 300 172 °N?27 NIAYON WM w9y

For we must needs die, and are as water spilt on the ground,

which cannot be gathered up again; neither doth G-d re-

spect any person; but let him devise means, that he that is

banished be not an outcast from him.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 3

"

12

Twol bom

The second phrase of the verse of love, read as a higher
love of the soul itself.

Deuteronomy 6:5°77:"1 %727
STTRRT222 TWDI22N 72257222 TRX 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T°N%IN WDl

“My soul, I have desired You in the night.” It describes a
longing of the soul for G-d that has no physical object.

Isaiah 26:9'0:1"2 W yw°

TIXR? TP0RYR KD °3 TIMYK 2P MR 77772 ANIK "W

230 230 ¥ S

With my soul have I desired Thee in the night; Yea, with my

spirit within me have I sought Thee earnestly; For when Thy

judgments are in the earth, The inhabitants of the world

learn righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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14
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e se
“The vessels of the House of G-d,” applied here to tzad-
dikim as vessels for G-dliness. The same phrase will mat-
ter below: tzaddikim are still “vessels.”
Jeremiah 28:3°2:173 1707
AWK *7 N°2 7237227 NR MT DIpRaTOR 2°Wn 2R DM DN Tiv2
922 DX M DIPRITTR 933771 TBRITN NRY
Within two full years will I bring back into this place all the
vessels of the L-RD’S house, that Nebuchadnezzar king of
Babylon took away from this place, and carried them to
Babylon;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

nichEa kil
The phrase “the Sanctuary of G-d are these,” applied here

to the souls of tzaddikim, in whom this love blazes.
Jeremiah 7:4'7:1 17017
7 ' 2277 °1 92°77 1 92 AKRY W *1277PK 027 Invan-oR
Trust ye not in lying words, saying: ‘The temple of the L-RD,
the temple of the L-RD, the temple of the L-RD, are these.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

15

16

INR PRI 0 PYTA

“Great is G-d and exceedingly praised, and His greatness
is unsearchable.” The word me’od links G-d’s unsearch-
able greatness to the limitless love of me’odecha.
Psalms 145:3°2:71”np 0°9°1n
20 PR NPT TRR Do PiTa
Great is the L-RD, and highly to be praised; And His great-

ness is unsearchable.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A, np oonn

o7y N7Yaw DIpna
The words here quote Berakhot 34b:22-23; the passage is
shown below.
Berakhot 34b:22-23375-273:27"% m1312
— PRIy NN *PY2W DipR AN Y30 MWT I 27T RPoD)
) lrird] Pinj‘? Dﬁ‘?lg? m'ng‘” MRIY TR DR 0N DR
— "pin” °Rn :q? anR 10 227 .”:ﬁ??” 7 LRY2 ”pﬁn'f?”
1;1‘3 297 MY — 72977 RM LRIR°YR 1772y 12T pin v
ROWT R PO 7Y
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To

him who was far off from transgression from the first ; and
what ...
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

2,7 mona

IND PO IND "IN OX

The words here quote Sukkah 53a:3; the passage is shown
below.

Sukkah 53a:3’2:X 371 11210
MRIWT 0°2 NOna Ol MWD LRI P90 PY 1RY K XN
T2 NI LIND ") — IND PX OXY D P30 — IND 3K OX 112 T
DX Xap OX .°niR N2°9in 730 o — 273K "IRY Dipn 72 niX
RIX X7 %28 — °1°2 DX X0 K? 7K OX ,70°2 2K XaX °IX — n°2
TEX NI RY DX TR WK DIPRD 2227 WY 002 2N
TR
It was taught: They said about Hillel the Elder that when he
used to rejoice at the Simchat Bet Hashoevah, he used to
say: If I am here, everyone is here; but if I am not here, who
is here?’ He also used to say: “To the place that I love, there
my feet take me. If you will come into my House, I will come
into your house. If you will not come to my House, I will not
come to your house, as it is said, “In every ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

.X ,A1 71310

MURWH2 9712 07N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,RD7 AT RN

2 (R A7) NOWNRA2 AN

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
A7RA0 Qw2 2N2W 172 11OP°Y MT°0 N7MIR AR

120120 1% yum
Kehot’s note points to Psalms 98:1 for these words.
Psalms 98:1°X:1"% 0°7°11n
YN A0 9YWIN Ay NIRPDITD W VY CR? 1Y Tinm
TR
A Psalm. O sing unto the L-RD a new song; For He hath
done marvellous things; His right hand, and His holy arm,

hath wrought salvation for Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Job 40:1477n 2R
AR? 77 YYIND TTR IR0
Then will I also confess unto thee That thine own right hand

can save thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Proverbs 5:5; the passage is shown
below.

Proverbs 5:5°7:71 "own
2500 PIY3 PIKY M TP 7o
Her feet go down to death; Her steps take hold on the

nether-world;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,1 0hen

Ml P

The words here quote Psalms 5:5; the passage is shown
below.

Psalms 5:5°7:771 0°9°11n
377700 XY NR YYPEnTR XD 2
For Thou art not a G-d that hath pleasure in wickedness; Evil

shall not sojourn with Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.1,10°%0n

(C227nT) N2anryn2

Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken.
KEHOT'S NOTE
ST2PRY ROW Y DOIZPM IR TINRN2 RN

R™INT NITI07 912 1M

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
S795RY 3P °Y 17PN — 11997 IR

»ba 57D) 7113

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE

JIR9D 1% DWY T9PNIYR Y RWN D NYTIR 03 R

332 KPR °RY . mepn Py
Kehot’s note points to where this is explained further:
Siddur im Dach.
KEHOT’'S NOTE
ATAAM PIY RKIM” 2,107 KT OY 71T°02 .070IN0 MR YW RV
wMPPa IR 772932 0OX°21 AT RDX 07T 03 1°KW MOPaa 0OX°2)
L1 Y787 54 77YN 227 °Y ©7ON

n"27y NDon 171y KR2 IRAN3 1P 21

Kehot’s note points to where this is explained further:
Biurei HaZohar.
KEHOT'S NOTE
1?:,75 AR .72 Y R 77D 3739 IR LTPY0 10 RVITIRD IR IRA
2,7 wrnwe
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The words here quote Ecclesiastes 7:23; the passage is
shown below.

Ecclesiastes 7:2337:t norp
3 TRIMT KT MRIMN VSR T332 TR it
All this have I tried by wisdom; I said: ‘I will get wisdom’; but

itwas far from me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Exodus 2:4; the passage is shown
below.

Exodus 2:4"7:2 mnw

95 ye-nn .'IS]',[’? PR INNR 230MmM
And his sister stood afar off, to know what would be done to
him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Proverbs 7:4; the passage is shown
below.

Proverbs 7:47:1 "own

XN TPT2 YT NS IR Ma3T?
Say unto wisdom: ‘Thou art my sister’, And call understand-
ing thy kinswoman;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

RRE 7

131730 1R AWNR WOND

The words here quote Isaiah 66:13; the passage is shown
below.

Isaiah 66:1337°:1"0 \oyw°
SN DPPITI DIVMIN *I0 12 1IN X TN UKD
As one whom his mother comforteth, So will I comfort you;

and ye shall be comforted in Jerusalem.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,10 yws
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The words here quote Proverbs 10:1; the passage is shown
below.

Proverbs 10:1’x:” *2wn
1R NIA 27200 121 8- 027 12 TR YPun
The proverbs of Solomon. A wise son maketh a glad father;

but a foolish son is the grief of his mother.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Leviticus 16:30; the passage is
shown below.
Leviticus 16:30"2:1"b X7p"
3700 1 %197 D2 NRYA 53 DINK Y7 07y D% M7 0PI
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to where this is explained further:
Siddur im Dach.
KEHOT'S NOTE
S19OR1 7,10 M0

297 WYY PR

Rabbi Abahu’s teaching that perfect tzaddikim cannot
stand in the place of baalei teshuvah. It is brought as proof
that baalei teshuvah reach the love of me’odecha.
Berakhot 34b:17-18m>-1">:2 7”7 m1372
17 12 YT 227 R 27970 37 RIn 101 RPN 021 2P TRy MR
TOAnR Jﬁ@’_?l Pﬁf‘l'f? m'?[” Dﬁ’?? 0°naw 2°1 K727 :XP IMWRT
X2 1913 0°X°2377 23 :1375° 227 IR RIX 12 K> °27 0K OPORDN
TR0 KVRpID NIV B30 THPN? i3 XowER KpX WM
1’Y” — %Y DRI0 *THPR 23X P02 DN THPA MIH?Y 030
242 namn’ vy an?r oopoR nnRa RS
They declared concerning R. Hannina b. Dosa, etc. Whence
is this? R. Joshua b. Levi said :For the Scriptures state,
"Peace, peace to him that is far off and to him that is near,
saith the L-rd that createth the fruit of the lips; and I will
heal him" (Is.lvii. 19). R. Hiyya b. Abba said in the name of
R. Johanan : Every prophet prophesied only to marry his
daughter to a disciple of the wise, and for him who transacts

the affairs of a disciple of the wise ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

2,7 Mol
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Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken.
KEHOT'S NOTE
0102w D°NARNAT NI AR — 0PN NAw IR N7IpN NIwa nKl
YUP 7722037 DRI 1991 1101 MY 0N Y DR IPIR TIRRn
.MBDIT OY 1N °Y 2773 XIP™ NPMIRA pRYI 11T nonnmm
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The words here quote Numbers 29:35; the passage is
shown below.

Numbers 29:357177:10”3 72722
tyn Ko 772y NIXR-23 DY MmN N3y rRyn o
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On the eighth day ye shall have a solemn assembly: ye shall
do no manner of servile work;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.12 ,05 92713

38 PPN TP ALY

The words here quote Deuteronomy 16:8; the passage is
shown below.

Deuteronomy 16:8°11:1"1 0°127

X2 7°p°X Havayah? nq3y “y>2wn 0i*21 nizn %o8n 002 nuy
MNP 1IN

Six days thou shalt eat unleavened bread; and on the sev-

enth day shall be a solemn assembly to the L-RD thy G-d;

thou shalt do no work therein.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The third phrase of the verse of love, “with all your might
(me’odecha),” read as love without limit.

Deuteronomy 6:5°77:1 0°127
STTRR222 TUDI22N 72257222 TROX 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.11,10°727

40 °9%° %W
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
171,170 M572

4 1 nanR®?

Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

2R DTN R RO 9971 ,0A7 R¥21 710 °Y 2 972 RAP°) N7MIR2
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The words here quote Zephaniah 3:9; the passage is shown
below.

Zephaniah 3:9'v:71 77193

DAY 172y7 ' W3 DPD KPP M2 19 DMYOR TNN WD
TN

For then will I turn to the peoples A pure language, That they

may all call upon the name of the L-RD, To serve Him with

one consent.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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172y
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT’'S NOTE
20 K1Y N RMIMD RIWA RIDANK 7NN2 DY 0w NPMIN

AT

02 NX N0 NN
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
a0, R

TR DOW 9 NN 7INY

The words here quote Genesis 48:22; the passage is shown
below.
Genesis 48:22272:n1”n N"wR12
202 CMMRI TR CNAR? WK PORPY TN 0T 37 AN VI
SNYRN
Moreover I have given to thee one aportion above thy
brethren, which I took out of the hand of the Amorite with
my sword and with my bow.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.22, NPwRI2

[TRR 92, . ]
Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
19331 510 DUYDw Uy 1M NANR 79037 1PN R¥NI 0w NUTINA
JIATRY M LM RIT 09 TR NN RT3 10 WA 92 IR a0

173 9300 1T K2 %

The words here quote II Samuel 14:14; the passage is
shown below.

II Samuel 14:147:77 2 PR00

D°PPR RE>"XDY 1D0R? XD WK XX 00737 07001 M3 NinTd
M3 22 T2 *nip3? MW 39T wD3

For we must needs die, and are as water spilt on the ground,

which cannot be gathered up again; neither doth G-d re-

spect any person; but let him devise means, that he that is

banished be not an outcast from him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

ST, 27w IR
TPNMN WDl
The words here quote Isaiah 26:9; the passage is shown
below.
Isaiah 26:9'0:173 71yw°
TIRY FPWRWYR UKD °2 TINYK 2122 "MK 1772 AN WD)
230 230 7 PT3
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49

With my soul have I desired Thee in the night; Yea, with my
spirit within me have I sought Thee earnestly; For when Thy
judgments are in the earth, The inhabitants of the world
learn righteousness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RORBEC

11 N2 9931 1 oo

The words here quote Jeremiah 7:4; the passage is shown
below.
Jeremiah 7:4'7:1 7017
T ' 227 °1 22777 ° 92 KD W *1277°K 027 Invan-hR
Trust ye not in lying words, saying: ‘The temple of the L-RD,
the temple of the L-RD, the temple of the L-RD, are these.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

JAL,12.7,1o1n7° AR
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SWANE 1R IRE 110D

“As the advantage of light over darkness.” The Alter Rebbe
reads min hachoshech as “from darkness”: light that
emerges from darkness is superior.
Ecclesiastes 2:133°:’2 n?rp
ST VKT 1D MPI00"T RN 1N U 23K IR
Then I saw that wisdom excelleth folly, as far as light excel-
leth darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
0 anbnp

NWn °3°D3. . 1PRRW 7772

That discourse develops the soul’s yearning to leave its
limits and cleave to G-d, the love of baalei teshuvah de-
scribed here.
KEHOT'S NOTE
.2,19 779 1311977 99IRY .79°RY 4,718 RN IR

NP2 WY NN

Reish Lakish’s teaching that teshuvah out of love turns de-
liberate sins into merits. Here it is explained by the great
love the sins provoke.
Yoma 86b:3°3:2 170 R11°
MRIY NI 17 MY MINTY AR 19373 2PRY U R
LRI T — PIYT RTLUA2992 APWD 0D PR T TY PRI N
WA APT3 wRY WM AnRM 1790K J5Won ApR IR R
YY) INYYIR YT MW MR NI i Nty ninmy
IR IRD ,TIIRD IRD X K P () DPRY MR T8 vBwn
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
.2,19 R
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.7%°X1 7700 0°93 1IRA

The verse speaks of souls “pouring out into their mothers’
bosom.” The Alter Rebbe borrows the phrase for the soul
pouring itself into the bosom of its Father, the Infinite
One.

Lamentations 2:1237°:2 13°X

:0NRR PITOR YD)
They say to their mothers: ‘Where is corn and wine?’ When
they swoon as the wounded In the broad places of the city,
When their soul is poured out Into their mothers’bosom.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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07N 5 %192 M1 Paw

Rabbi Meir’s teaching, “Be humble of spirit before every
person.” The Alter Rebbe presents humility as the way to
the love that comes from darkness.

Pirkei Avot 4:10™:7 n12R 11wn
*192 M7 Y )T .7IR2 POYY ,PRY2 LyRR T IR PR 27

71y DX) 710 1377 0902 77 W2 ,17107 T2 AP02 OX) .07 23

77 10?2 1217 79 30 w0 ,mima
Rabbi Meir said: Engage but little in business, and busy
yourself with the Torah. Be of humble spirit before all men.
If you have neglected the Torah, you shall have many who
bring you to neglect it, but if you have labored at the study of
Torah, there is much reward to give unto you

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

07y 12IWNA NANR AYW 72°

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,7 MR

2°MYn °on Bon Mya vrYnY 121Wwna NN ayw 1e°

Rabbi Yaakov’s saying that one hour of teshuvah and good

deeds in this world is finer than all of the World to Come.
Pirkei Avot 4:17t>:7 N1ax miwn
LM 0932 0°230 DY AWN2 DAR YW 1D ,NIR 0 X
Do X271 0PIV M7 NP YW NAR YW N9 K30 0PIV 20 Do

M7 o?ivnn

He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of
the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

39



LIKKUTEI TORAH - SUKKOS - MAAMAR 3

58

59

60

61

62

mMwn2 170 B Y

Rabbi Eliezer’s teaching to repent one day before one’s
death: since one may die tomorrow, one should repent to-
day, and so all his days will be in teshuvah.

Shabbat 153ax 1”1p naw

Zohar III, 33ax ,2% »m
KEHOT'S NOTE
LR 29 M1 973 IR LK ,AIp NAw

TaIwna 1R Do Y
The Kehot note also points to this Zohar passage on the
theme of being in teshuvah all one’s days.

Zohar, Tzav 24:166-25:17817yp:1”>-1"0p: 773 1,71 7120

Q%1737 Q%2WY 2978
Rav’s description of the World to Come: tzaddikim sit and
enjoy the radiance of the Shechinah. The Alter Rebbe
stresses the word “radiance.”
Berakhot 17a:12277:X 1> 11272
32 1K 27 079y X327 0y MO 02y XY 1377 AUID3 KoM
K21 RIR K21 1ARY Ripn KDY 19271 7772 KDY AONY KDY 070K KD
D731 DIPYNT3 DIPRTILY) PIVE DR0TE KPK NN K9 M
JARYTY 1PIRM DORORT DR NI DRI 11U 10
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

XL M072

27MYN K232

The Talmud says this world was created with the letter hei
and the World to Come with the letter yud. Here it shows
that the World to Come is only an illumination from G-d’s
Name.
Menachot 29b:13-1477>-3>:2 72 MR
1D 0°0YIN 12w DOPPTIW 211 T2 R2T 0DIYT K121 AR C3En
1°RW 71wy 2190 DPWRA 7183 12W DOP°T8W ©19n 1WRI 7190 1R
R°IN1 0°7903 37 MK 97 NAN °17 A0 27 MR MWD I Pt
1PN° AT AT 932 NPYL SNW 12 WO 170 27 ANRT R RN 7°N2N
1 wow

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
.2,Ld Mnan

N”3 %192 91 PRW 1 TNRa

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
SO L,TMAR

likuteitorah.com/likkutei-torah/sukkos/3/
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“For His Name alone is exalted; His glory is upon earth
and heaven.” The Alter Rebbe reads it as: the Name stays
exalted and only its radiance reaches the worlds.

Psalms 148:1337:1”np 0°2°1n
Halal )] ?‘,!}5"?3_7 70 i*r;‘? Ny 2321750 ownR f?'?tl?
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0, mnp ooonn

127p Ay

The next verse calls the Children of Israel “the people near
to Him.” Here their nearness is to G-d’s very essence,
through teshuvah out of love.

Psalms 148:147:1”np 0°9°1n

:ARTP2T 137 DY DX %337 PTON-0Y 17N My 117 01
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near

unto Him. Hallelujah.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

T ,mmp oonn
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“On the seventh day an atzeres to Havayah your G-d,” the
verse about the seventh day of Pesach that the maamar
now explains.
Deuteronomy 16:8°1:1”1 0°127
X7 7°72% Havayah? nq3y y°2wa 0i*21 nizn 9okn 0on° nww
:MIN7Y YN
Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;

thou shalt do no work therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2w 725 v ON

Sefer Yetzirah’s “if your heart runs, return to the Place,”

the source of the teaching of running and returning; the

Kehot note records that our editions read “to the Place.”
Sefer Yetzirah 1:8'1:°R 1171°%> 190
29w 725 77 0K 37707 7291 12791 o 0192 1noha MTveD Y

172 1791 11927 230 .20 RIZD NPAT AnRa 70bw oipn

Concerning the number ten of the spheres of existence out
of nothing keep thy tongue from speaking and thy mind
from pondering on it, and if thy mouth urges thee to speak,
and thy heart to think about it, return! as it reads: "And the
living creatures ran and returned," (Ezekiel 1, 14) and upon
this was the covenant made.
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Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
67 TNRD 2 2% 1 aR

The note sends the reader there in connection with the
reading “return to the One” and its use in the context of
Shemini Atzeres.
KEHOT'S NOTE
7Y 2ND 791 X032 L(TARD X®I) MINRD 27w 2% v OX (R ,1) N opn
RT .OIPRY RO AT (1°1203) L1 LRPD P02 07X TARD W
VWK Y X7YRw N7NIND

68 TNRD 21 2% 1 OR

The introduction to Tikkunei Zohar reads “if your heart
runs, return backward,” with a variant “to the One.” The
Alter Rebbe uses the idea of the heart’s running and re-
turning for the atzeres of Pesach.
Tikkunei Zohar 7a:3’3:X *t 97117 °23pn
1’?5] OTR AN M7 XYIT MnT 55_71 ,(19 X DRpI) N3>2n
KDPIY INTYYLTTRI YUN Y703 KT WA KT TV WK KT Toyntn
RTIRY AR KPR RP2 OTX N°P7 K KPDY PIn KPP
AIRIIRY X 2207 WIDM ROY 1KY X 20T 1T IR RDYINRT
iNN? 2 927 71 OXT

Tikkunei Zohar - Vocalized (Public Domain)

PARAGRAPH 10
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“My flesh and my heart pine away; the rock of my heart
and my portion is G-d forever.” The Alter Rebbe reads it as
two stages: expiry of the soul, then strength to remain.
Psalms 73:26173:3”y 0°7°11n
0717 DP7X PP "33 22371 TN 7122
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

25,3y 0°%nn

70 oyn BN En

“The Rock, His work is perfect.” It shows that tzur con-
notes strength.

Deuteronomy 32:4°7:27% 0°727

W PTE 21 TR MM 2K vBwn PITT23 73 12y o MEn
X

The Rock, His work is perfect; For all His ways are justice; A

G-d of faithfulness and without iniquity, Just and right is He.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

7,25 0137

n SA NN O”ya

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/sukkos/3/

05% 111N NA8Y "1°Rwn 0172 wrn 1anb
.10 ,7T MAR

72 51 NN 2”yaw

“Against your will you live.” Here it is the soul’s willing-

ness to stay in the body despite its longing to cleave to

G-d.
Pirkei Avot 4:22275:7 MaR miwn
YT TP 00M L NP0 0oNnm L, mnG 00790 IR M RN
RIT 1200 X7 ,K7927 X7 ,8900 RITLOR MW YTy yeTin®
1’;!)? 1’?5[2? ,X37 172 .ﬁ'f’? ™Ry XM LT T75_7:_! NI ,TY NI L1070
49w D30w 1o npn KDY ,0°1D Rin KDY ,Amow KDY 09y KD
;77 i NP3 PIRWIY TR 0022 2K Nawng °BY Pa1¢ ¥
231 ,°0 ANK 9072 29,71 AKX 9072 291,730 AR 1112 YyY

- 10?2 TDY TAK 012 291,00 0K 072

He used to say: the ones who were born are to die, and the
ones who have died are to be brought to life, and the ones
brought to life are to be judged; So that one may know, make
known and have the knowledge that He is G-d, He is the de-
signer, He is the creator, He is the discerner, He is the judge,
He the witness, He the complainant, and that He will sum-
mon to judgment. Blessed be He, before Whom there is no
iniquity, nor forgetting, nor ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

73 D°13n1N2 79T

Another Midrashic source, cited by the Kehot note, for
G-d’s desire for a dwelling among the lower beings.

Bamidbar Rabbah 13:6":3 127 72712
KEHOT’'S NOTE
21,270 97102 L2700 972 .2 PNIPN2 Ow AR .10 KW RMnin

74 72 PPN T AN
“When you go out to war... and Havayah your G-d delivers
him into your hand.” The discourse on this verse reads
Havayah as Torah and “your G-d” as mitzvos.

Deuteronomy 21:10:X”2 0127

2 0PI AT72 9K 7 IR PIRDY munn? X¥n™d

When thou goest forth to battle against thine enemies, and
the L-RD thy G-d delivereth them into thy hands, and thou
carriest them away captive,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11
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The opening words of the discourse referred to, “For this
commandment... is not far from you.”

Deuteronomy 30:11x>:"> 0°137
ARMT K21 Tam RIT IRPDITRY O F18% 233X TR NN MERT 03
2RI

For this commandment which I command thee this day, it is
not too hard for thee, neither is it far off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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0°3%1anN
The opening words of the discourse referred to, “You are
standing today, all of you.”

Deuteronomy 29:9'0:1”3 0°727

D3P DY°WIY DWNY DPK 1 °397 DJP3 O 331 DoKX

PR oK 53 027w

Ye are standing this day all of you before the L-RD your G-d:

your heads, your tribes, your elders, and your officers, even

all the men of Israel,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N7 991N WK PP9N 211 00
“For Havayah your G-d is a consuming fire.” The dis-
course cited reads it as the nature of G-d’s light to rise and
withdraw, like fire.
Deuteronomy 4:24775:"7 0°727
:NIP PR R 729K WX 777K Havayah 3
For the L-RD thy G-d is a devouring fire, a jealous G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

199y PX
Malki-Tzedek is “a priest to Kel Elyon,” G-d Most High.
The name expresses G-d as withdrawn above.
Genesis 14:181:77 n°wx12
TPy X 175 KM 1771 B KO¥IA 02Y 70 pT3Rm
And Melchizedek king of Salem brought forth bread and

wine; and he was priest of G-d the Most High.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TPYR I 0IN
The first of the Ten Commandments. Chassidus reads
Anochi as the Essence above the Name Havayah, drawn
down to become “your G-d.”
Exodus 20:272:> mnw
10772y N2 02187 PIRD TNREIT WK 3’25?5 O0IR
I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 12
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The verse on the seventh day of Pesach, now explained as
the drawing down of Havayah to be “your G-d.”
Deuteronomy 16:8°11:1”1 0°127
X7 7°72% Havayah? nq3y y°2wa 0i*21 nizn 2oKn 0on° nww
MIN?R YYD

Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;
thou shalt do no work therein.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud describes G-d’s day as beginning with sitting
and studying Torah. It shows G-d, as it were, clothed in
Torah.

Avodah Zarah 3b:7°1:2°2 717t T2y

©oY 00 17 NIYY MRy DOAY 137 MK TN 37 0K KT 200K

T 20 — NP9 ,17IR2 PRIV 2W KN 112 YATRT — NINwRI]

XOIR iy — 1°770 0PIy 2NN R 11D L1712 0Py P2 Ny
BRI KO3 2P Y T

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,37y

DOWR PW 7772

That discourse explains Shir HaShirim as the drawing
down of the Infinite Light that encompasses all worlds,
from the level of G-d’s great Name, the “reasons of the
Torah” and supernal delight, so that it is clothed in the
Torah.
Song of Songs 1:47:’X 0w W
MYIN T2 AR 7P YU A28 R0 I T 2120
SR DR 1R PTT
Draw me, we will run after thee; The king hath brought me
into his chambers; We will be glad and rejoice in thee, We
will find thy love more fragrant than wine! Sincerely do they
love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
TR U e

12 KOK P32 7R

On “all your children shall be taught of G-d,” the Sages
say: read not “your children” but “your builders.” Torah
scholars are builders.

Berakhot 64a:147":X 7”0 n1272
in PRY 0790 "20RY 27 DiPYT Thpian KPR 92 RN PR
Y ORI PRimINa MYy 922 ity om hiwon
.’oi2wa iy NX 9727 °1 107 iRy’
"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

2PN LR L,T0 MIoN2
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The Talmud calls Torah scholars builders because they are
occupied all their days with the building of the world.
Shabbat 114a:71:xX 77°p naw
Y 137322 PROIY D7nIN PTRPR 19K QY 220 MK 2UTRID KRR
¥ PTIRY 030 TRYR PR 0P 27 W) e 23 0iy
°27 MR L9307 PPN Py TRRRA M — YT Mynava TaR
a1 — MMET DY 01D INIR PRV 037 TUPR PR 0
-122 N3ER3 195K, iKY DipR 932 7270 737 NI PEXITY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.[0] .X, 7P naw

a9 Bw N7 RPN MDY AR N

Since the Temple’s destruction G-d has in His world only
the four cubits of halachah. Torah study is where He
dwells.
Berakhot 8a:18-19v>-r>:X ’n1 N1372
YRR 73 3N0Y DR XPIPT AURY “BX 72 KO 731 TRRT A7)
.7272 1257 P¥ nink Y298 KPR in?iva X T02 vATRAY 90 1R
P2 ROU™ID %33 KIP¥M KI'3 133 KIO™A M 072 73K T2
2 DI — RPIPT ARYR RK 92 XM 027 IWRT KT XIynwT
DY nink ¥2IX KPX NPIY2 KA T02 WiTRa? 37 PR WIpnT nha
RIOPIT R KDY RPPER M K7 — 7373 1370
That agrees with what R. Hiyya b. Ammi said in the name of
'Ulla : Since the day the Temple was destroyed, there is left
to the Holy One, blessed be He, in His Universe the four cu-
bits of Halakah alone. And Abbai said ; At first I used to study
at home and pray in Synagogue, but after hearing the state-
ment of R. Hiyya b. Ammi in the name of 'Ulla — "Since the
day the Temple was destroyed, there is left to the Holy One,

blessed be He, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

X, MoN2

m9v?) @MY onsna KXY oN

“If not for My covenant day and night, I would not have set
the laws of heaven and earth.” Read by the Sages as refer-
ring to Torah study, which sustains creation.

Jeremiah 33:257175:3°% 10

2Nk X? PIRY 0O0Y NipD 17771 oniv 2N KPTOR T anK D
Thus saith the L-RD: If My covenant be not with day and
night, if I have not appointed the ordinances of heaven and
earth;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

19,35 e
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“The world is built by kindness.” Acts of kindness, espe-
cially tzedakah, build G-d’s dwelling in the world.
Psalms 89:3°3:v”5 0°7°71n
:D712 TN 190 DY 1322 707 0PI YR
For I have said: 'For ever is mercy built; In the very heavens
Thou dost establish Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
.3, 0%%nn

PN INDR 7 0N
“The earth is full of the kindness of G-d.” G-d’s kindness
fills the world through the mitzvos.
Psalms 33:5°7:377 0°%°1n
SPINTT TP T TON LR MTE 3N
He loveth righteousness and justice; The earth is full of the
lovingkindness of the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.11,3% 0°%n
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Yirmeyahu describes G-d’s word as “a burning fire held
back in my bones.” The Alter Rebbe uses the image for
love restrained in the heart, linking atzur to atzeres.
Jeremiah 20:9°v:0 3707
"3y MY UX *2P2 M W3 THY 12NN WRIRY RN

And if I say: ‘I will not make mention of Him, Nor speak any
more in His name’, Then there is in my heart as it were a
burning fire Shut up in my bones, And I weary myself to
hold it in, But cannot.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17 oyn o1 T2

The discourse there explains running and returning at
length, the rhythm by which the love of Pesach is held
back here.
KEHOT'S NOTE
23,28 R™MN

MR AN QORI Ay o

The opening words of the discourse referred to, on the
people at Sinai who “saw the voices” and drew back, an in-
stance of running and returning.

Exodus 20:15170:’> minw
Rhiigshyliebl-a] Sip NRY n'_r’a';?a'mg n‘bipa'ms akhal DS]U"?;ﬂ
PTR 1TY I DY RV IY

And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
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and when the people saw it, they trembled, and stood afar
off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

92 2°N2 0°301°22 7”7

The discourse on the libations in Parshas Shelach, which
also explains running and returning.
KEHOT'S NOTE
99K R L1 oW e oy R

PARAGRAPH 14

93 TRARR YD YN

“My tongue shall respond with Your word, for all Your
commandments are righteousness.” The maamar will read
ta’an as “respond, repeat after,” and link it to Shemini
Atzeres.
Psalms 119:17227yp:v*°p 0°2°1n
T8 PRIRTP2 °2 ANTRN 37 190
Let my tongue sing of Thy word; For all Thy commandments

are righteousness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

JIR9D 1787 107 Y R Pa Layp 0P 0°onn

94 NPT IR WY M
Teshuvah out of love turns deliberate sins into merits.

Yoma 86b:3’3:2 170 RV

MRIY NI 37 MDY MINTMY AR 19373 (whRT U R
LRIT T — PV R L,PAI92 RPWD D PRRK T 1Y PRI naw”
TRWR APT3 wRY WM MRM 171K JKWOn AR R R
Y1 INYYIR YU MW mRIY N0 i nivyl ninmy
IR XD MINR I XA K I () By T vawn
William Davidson, Vocalized Aramaic (CC-BY-NC)

95 2°3ayn2 NanrR
“How fair and how pleasant you are, love in delights.” In
Chassidus it names G-d’s own delight-love for Israel.

Song of Songs 7:7°1:t 0°° Wi 1w

:0°311YN2 IR ANYITIR DN
How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

96 S1pann 1om”N
“His left hand is under my head, and His right hand em-
braces me.” The right hand’s embrace is the love drawn
down on Sukkos.

Song of Songs 2:6":’2 0°1°wi1 W

120N 1107 WK Non 19RnY
Let his left hand be under my head, And his right hand em-
brace me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.1,2W"nw
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PARAGRAPH 15

97 170M 119y NaA %3

“For His kindness has prevailed over us, and the truth of
G-d is forever.” Its first half is the love of Sukkos, its sec-
ond half (below) the gift of Shemini Atzeres.
Psalms 117:2°2:7°p 0°9°11n
AR1990 099y Havayah~nnR) 700 1209y 72373
For His mercy is great toward us; And the truth of the L-RD
endureth for ever. Hallelujah.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,7p ooonn

98 "wa1 N>
“My soul longs, indeed it pines.” The love of Sukkos also
reaches the soul’s expiry.

Psalms 84:3°3:77D 0°2°71n

PII7PR 28 13T 1031 °27 1 N1IEN? WR1 MN?27D3 1903
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,79 0°%0N0

99 55551 By TIN°22

The explanation on “chachlili einayim,” where “love in de-
lights” is shown to be above great love, the point the
bracket here relies on.
KEHOT'S NOTE
QW PPIUON — M D1 U\P"?JW ,A P78 R°1N21,KR MR R™MN

100 3%y "9voon

Yaakov’s blessing of Yehudah, “his eyes are reddish from
wine,” the opening words of the discourse on “love in
delights.”

Genesis 49:1227:0"n N°WR12
1290 D121 170 0Oy *290n
His eyes shall be red with wine, And his teeth white with
milk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
101 9o 1IED P8

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
10,0 0°9nn

102 PRYD TP DW TP IR PR

“Righteousness shall walk before Him, and He will set it on
the way of His steps.” Read as Israel’s ascent and the con-
sequent drawing down of G-dliness.

Psalms 85:147>:71”0 0°2°11n
SPRYR TIT? 07 720 D7 T3
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Righteousness shall go before Him, And shall make His foot-
steps away.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

103 ANORY T9nn v 17T

The end of that discourse explains Esther’s “standing be-
fore” the king, an image for Knesses Yisrael raised to
stand before G-d.
KEHOT'S NOTE
.2,78 RN

104 130% TIRym
“The king extended the golden scepter to Esther, and

Esther rose and stood before the king.” It illustrates stand-
ing “before Him.”
Esther 8:4"7:’11 71noX
7777 *397 THYM INOX DM 3T LITW N INOK? 7201 VYN
Then the king held out to Esther the golden sceptre. So

Esther arose, and stood before the king.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

105 Do 1M 1

That passage speaks of the opening of the hidden “yuds,”
the deep source, so that the concealed shines openly and
life-giving will is drawn to every living thing.
KEHOT'S NOTE
.X,T0 2%y

106 2°%yaa PRYyD IRY N
“How beautiful are your steps in sandals.” Used for the
drawing of G-dliness down to the lowest level.

Song of Songs 7:2'2:t 0°7°Wi1 W

>T7 Apyn DKM 12 T77 "IN 2°TITN2 0OPYI2 TRy 107N
T

How beautiful are thy steps in sandals, O prince’s daughter!

The roundings of thy thighs are like the links of a chain, The

work of the hands of a skilled workman.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

=R R iyl

107 T >PRT 1NN

The Talmud derives from “the way they shall walk in” that
Torah is called “away.”

Kiddushin 2b:10:2°2 1Pw171p

PR POMITP CUPI PO OWD - UY” I XYy KD

SPRITPIYT IPN MO IO OHPR? Y3 D Yy
PO MWK 17712 73792 933 71T

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,3 PwTp

108 9 YR 1772

The discourse on the Song at the Sea explains “the way of
Havayah,” the Torah as the way along which G-dliness

likuteitorah.com/likkutei-torah/sukkos/3/

05% 111N NA8Y "1°Rwn 0172 wrn 1anb

descends.
KEHOT’'S NOTE
.2 ,30 RN

109 R 7PN

The opening words of the Song at the Sea, the discourse
the text refers to.

Exodus 15:1°X:1"0 mnw

1K™ Havayah? NN npwaosng oX7%° »a21 nwnews
:0°2 17 12971 010 1IR3 X373 Havayah?? 170K TaK?

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

110 17T YR

Of Avraham: “that they may keep the way of Havayah.”
The discourse on “Iwill sing to Havayah” explains it.
Genesis 18:19v™:n1” N°wKX12
TN WYY IOX INPINRY PITNK MB? WK NP PAYT 3
129 127X DX DIIAXT0Y N X027 1YY LEYR NRTE Niwy?
For I have known him, to the end that he may command his
children and his household after him, that they may keep
the way of the L-RD, to do righteousness and justice; to the
end that the L-RD may bring upon Abraham that which He
hath spoken of him.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

M ayi1 977215 17N (2 R7OpT) NPw M2y

The Zohar teaches that when the hidden Atik shines into
the mind and the mind into the heart, it is “in the way of
the pleasantness of G-d.”

Zohar, Sh'lach 11:84-92273-770:X*> 7% nPw 7M1 100

12 N5 Ay TR PN L L Abw Ama
The Zohar passage (“when the hidden Atik shines into the
mind and the mind into the heart, in the way of the pleas-
antness of G-d”) is copied there with glosses.

KEHOT'S NOTE
™1 oyl 71T X299 97K XM RMINA RRON0 NP Ny °0IR 70 1N
.2,719 Mbn ’e 7Y% 03 7511 .NITAT OY 2yn Y 19w D NPMKa PNyl

13 (27yo 173pT) YRR B

The wording of the Zohar in Mikeitz on “Her ways are ways
of pleasantness” is copied there with glosses.
KEHOT'S NOTE
LIPN Y R 719 771 D7D PRYI MITAT QY NS

14 oy11°377 17377 27y (2 1°8PT) YRR A

The Zohar in Mikeitz on “Her ways are ways of pleasant-
ness,” on the “ways” of the Torah.
Zohar, Miketz 6:92-10477p-27%: ¥pn 1111 100

R. Hizkiah then began to hold forth on the verse: Her ways
are ways of pleasantness, and all her paths are peace (Prov.
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3, 17). ‘These ways’, he said, ‘are the ways and paths of the
Torah, as whoever walks in them is invested by the Holy
One, blessed be He, with the grace of the Divine Presence as
his constant accompaniment, and whoever follows her paths
enjoys peace on high and below, peace in this world and in
the world to come.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

115 Y11 9997 %77
“Her ways are ways of pleasantness,” said of the Torah.
Proverbs 3:171:3 "own
{0120 PI2°N37221 DY PR
Her ways are ways of pleasantness, And all her paths are

peace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

16 7573 "nnen 7712

There “all your borders of precious stones” are the thirty-
two paths of Chochmah: the flow from Chochmabh is called
“paths,” narrow and hidden but reaching far, which is the
Torah.
KEHOT'S NOTE
2,10 7y

" 7573 nnen

“I will make your windows of rubies... and all your borders
of precious stones,” the discourse whose “borders” are ex-
plained as the thirty-two paths of Chochmah.
Isaiah 54:1227:7717°yw°
:YRN™IIRY 721237221 MIRX 233K WY ATRY TIT2 At
And I'will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

18 1377 1721 QPO 27V (RVY $777) TN M Y

The Idra Zuta on “Elokim understands her way,” explained
by the Arizal as the flow of Arich Anpin and the thirty-two

paths.
Zohar, Ha'Azinu 11:221-12:231-X"27:X” 1R7 907 9800

X"57:27
119 1597 1720 29PN

“Elokim understands her way, and He knows her place,”
said of wisdom.

Job 28:23373:173 21X
:IPRTNR Y77 RIM A277 1720 D’?’?B,
G-d understandeth the way thereof, And He knoweth the

place thereof.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/sukkos/3/
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120 WIS B 0D
“For the mountains shall depart,” the opening words of the
discourse referred to.

Isaiah 54:107:773 17°yw°

I3 WInTRD NRR UT0M 1PUINR NYANT WAN? 070 %D
N 07R 0K VAN KD NIPY

For the mountains may depart, and the hills be removed;

but My kindness shall not depart from thee, neither shall My

covenant of peace be removed, saith the L-RD that hath

compassion on thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

121 P97 o2 P
“G-d is righteous in all His ways,” explained in that dis-
course and in the Siddur.

Psalms 145:171:1"np 0°9°10
PPYPI2 TOM YITPRR M T
The L-RD is righteous in all His ways, And gracious in all His

works.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

122 3772 NP wrnd

“And you shall walk in His ways,” the verse the letter uses
for the mitzvos.
Deuteronomy 28:9°0:11”> 0°127
PROR T NIZNTNR YN 73 727YIWI WWRD WiTR 0Y7 37 T Ao
2772 RI2M

The L-RD will establish thee for a holy people unto Himself,
as He hath sworn unto thee; if thou shalt keep the com-
mandments of the L-RD thy G-d, and walk in His ways.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0, 0°727

123 P19 9N ... 000 1T

“He will revive us after two days... and we shall live before
Him.” Another instance of being “before Him.”

Hosea 6:2°2: ywiit
7307 MM AR YW D2 DR A
After two days will He revive us, On the third day He will

raise us up, that we may live in His presence.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16

124 5 TPNWANT 57y IN°22

That explanation contrasts betrothal with marriage, the in-
ner, deeper bond, and explains that wherever “to Me” is
said the bond is permanent.

Numbers 9:3°2:’0 72712
595 $7yn3 inX YR 022797 P2 MO w2 oy ayaaxe
ANX AWryn PoRYR=231 NP
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In the fourteenth day of this month, at dusk, ye shall keep it
in its appointed season; according to all the statutes of it,
and according to all the ordinances thereof, shall ye keep it.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

3,027 YR

125 "% T NNy
“And I will betroth you to Me forever,” the opening words
of the explanation referred to.

Hosea 2:21x72:2 ywin

DRI TO03 LIYRA PTII %2 THYW DAY 2 TOYIY
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-
ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 17

126 7939 "MDN 17T

The discourse on “binding his foal to the vine,” which ex-
plains “as the commandments of Your will,” on the higher
levels of the mitzvos.
KEHOT'S NOTE
.21, R™MN

127 1955 O

Yaakov’s blessing of Yehudah, “binding his foal to the
vine,” the opening words of the discourse referred to.
Genesis 49:11x8:1”n NWX2
7D 0723y"07 W37 1772 022 910§ 732 M) 7Y 1932 0K
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

128 wTIP 7132 17TOY

The end of that discourse explains three general levels in
the performance of the mitzvos, which the maamar uses to
explain Moshe’s request.
KEHOT'S NOTE
.3,28 R"MN

129 WP >T32 NP

“And you shall make holy garments for Aharon,” the open-
ing words of the discourse on the three levels of the
mitzvos.

Exodus 28:2°2:11”5 nnw
:NREN?Y 1227 TN TIIX? YT 132 10y
And thou shalt make holy garments for Aaron thy brother,
for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
130 2°9%mn 7% Snnn 27y

The discourse on “I will give you places to walk,” in
Parshas Vayeishev, on ascending and moving from level to

likuteitorah.com/likkutei-torah/sukkos/3/
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level.
KEHOT’'S NOTE
A2 RN

131 2°9%mn 7% "nnn

“I'will give you places to walk among these standing ones,”
the opening words of the discourse referred to.
Zechariah 3:711 o7t
TAR"0N MY SAINYRTNR OXY PR *7727DR NIRIX N MR-
DTV P2 D272 T7 NN “IWONK MY 0N DK I
SN
Thus saith the L-RD of hosts: If thou wilt walk in My ways,
and if thou wilt keep My charge, and wilt also judge My
house, and wilt also keep My courts, then I will give thee free

access among these that stand by.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

132 379 By MIERM 95 1MPPNTY 9T PARY D19°9 wR wpoaw nn

Rabbi Simlai explains that Moshe wanted to enter the Land
so that the mitzvos dependent on the Land would be ful-
filled through him.
Sotah 14a:7'1:X 7 VIO
25877 IR 01277 11°27 M RN TR "39n oRPRR 27 WY
72 KPR 179973 RIT AR ¥iaw’ IR 129778 R0 A2ER PIORD 09
PIRD KPR PRoRnn PR PN MU Nign 1207 :Iwh

William Davidson, Vocalized Aramaic (CC-BY-NC)

133 107 p7E0

The note points there for a further discussion of Moshe’s
request to enter the Land.
KEHOT'S NOTE
.90 1Yy 278°y v”IN W”W‘? AR .R T

134 TINF %92 920 702

The note identifies the source of the question on Moshe’s
wording: a letter of Rabbi Avraham of Kalisk printed at the
end of Pri HaAretz.
KEHOT'S NOTE
PR UMD 990 MI02 7109TIW YPOURR DANAR M PN NNARA KT
IR LIRT D PIRT 27D O3 AR L(UAwN 0°Pw17° NRII) 2% anon
IR OW 92 3T ROWIP K221 3% Y TINNKY D NUMIRA

135 N RN NAR PN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X217 .112°R RpDE 27770821 (1”1) 2”20 1™ Mo R ,1 (X”2n) n
0”3 X073 (2,1) moa% nen lsahirRehis'ARRIoniel Rl bPRehy] U’l,?’?’l
.[9] .12
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136 7790 KON AR PR

The Jerusalem Talmud’s teaching that “truth” means

Torah, one of the sources the Kehot note gives for this

saying.
Jerusalem Talmud Rosh Hashanah 3:9m1wi wX1 *n2w17° 717N
‘02
92 RN °27 ov2 "% 537 .17 NiD1IEnR 717 3 RN WA W T2 L.
.99 N2PWI 1DR LIWIT 2 KPR IRD 2IND PR MWD M AP
{073 W03 N2WI XY 373 N2V KT KDY W03 N2 100N
JIRTY AR ARV :'?3 No°Wl .ROX °27 0w RIMIA AT 027
1RY 3'?3 N2 SOmR 13371 .LPam AR XY Wl noowl

Rih WedyirdstalchlvA vigh Byl kv liei\e | Wedyirds o

MISHNAH: Similarly, the Eternal said to Moses, yourself
make a poisonous snake and put it on a pole. 21:8., etc.
Does the snake kill or the snake make live? But in times
when Israel look upwards and make their thought sub-
servient to their Father in Heaven they were healed, other-
wise they were rotting. HALAKHAH: . rabba 31(8). Rebbi
Yasa said, in four places it is said “make for yourself.” In
three it is explicit, one is not explicit. Make yourself an ark
of gopher wood. 6:14.. Make yourself two silver ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

137 7790 KON DR PR
The Tikkunei Zohar also says there is no truth but Torah,
as the Kehot note records.

Tikkunei Zohar 50a:20-22273-"2:X *1 77171 °2pN

NIVP 71°2 AIMNRT KITT .J70P ARt RDTP 77210 DI 17137 RN
7N KPR NRR PRI 2173 AR TIPRI APTIR NIRRT Pom1 02700 9an
NI°77 X°07D RDOANM RIAT RITI .A7°02 N7 DR NN 7700
N T NI 1ODAN PPTTR RPH MINPIRT R RO RTY o0
RPTI 17173 970%1 1Py 21a0K 19RO PWANR RInt RIAA 0O

.119°9 XAP oD 010 RS 27PPR P70 MRS
Constantinople, 1740 (CC-BY-NC)

138 °2 ND°EN "awnn N
From Patach Eliyahu: “no thought can grasp Him at all.”
Here G-d is grasped only as He is in the Torah.

Tikkunei Zohar 17a:10-1227°->>:X 1 97171 *1pn
7awnn N9 LN 3 DY RMOND PRDY D0 By ARDY NI NAR
WY NP 1P PPN WY NPPERT RIT NAR PP 73 Xo%an
JP0ANRT PRy URANR RDT 1RON0 1RPY 112 RamaxD 17000
72 PWPT XIT NIRY LKW "33 (XMOONR K1) NN0ONR 1IN
ORI 71720 A TN WOIIRT IRM PO LARAPA NIRT A 17 oM
.72 WK 1R 10 2WRNR WY
Constantinople, 1740 (CC-BY-NC)

139 2 RDN °M NvY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5}{ nno) AnIPnatn

likuteitorah.com/likkutei-torah/sukkos/3/
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140 T X1 17apY RNPTINY

The Zohar’s statement that the Torah and the Holy One are
one. It explains why the Torah is G-d’s own truth.

Zohar III, 73ax ,ay 2’m
KEHOT'S NOTE

— 79050 N LY L3700 778 K21 27w0[2 MIfAT T0IpR] Y LK LAY M
225 T YUI RUAN 129R R7IPPA Y .Ow M0nw (175N) hn v
APT PP (2,3) 7MY (R L,TR .1 ,00 LKD) P2 nornw

.[3] L7739 9"IMTR NIND RIAN 191 M7 T RRY RDD RNPTIRY

141 om7? "Ny R N R
“But by My Name Havayah I did not make Myself known
to them,” discussed in the discourses referred to.

Exodus 6:3’3:1 mnw

"NYTII K T NY V7Y PRI 2pYORY PSR DTIRTOK KXY
07

and I appeared unto Abraham, unto Isaac, and unto Jacob,

as G-d Almighty, but by My name Havayah I made Me not

known to them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

142 PRIP 997 2P

“G-d is near to all who call upon Him in truth,” read as
calling on Him through Torah.
Psalms 145:1817>:7”np 0°7°1n
:RRD MRYR? WY 257 PRIPT2RY 1 2P
The L-RD is nigh unto all them that call upon Him, To all

that call upon Him in truth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.17 ,np o%onn

143 1790 11T N2

Cited in the Kehot note as a source for reading “truth” as
Torah.

Berakhot 8ba°n n1372
KEHOT'S NOTE

212,y .2, n Mo

144 wn 210"

“And Moshe wrote this Torah,” the verse whose explana-
tion is referred to.

Deuteronomy 31:9°0:x7 0127

“NR ORI 717 212 023737778 MIRT NNTT T7IRTTNR YR 2R
2RI 117 207oRY 1 12 1R

And Moses wrote this law, and delivered it unto the priests

the sons of Levi, that bore the ark of the covenant of the

L-RD, and unto all the elders of Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

145 RARR CNW? YN

“My tongue shall respond with Your word,” now explained
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146

147

as repeating G-d’s word.

Psalms 119:17227yp:0™p 0°2°1n
:PTE TPNIZRTPD 72 NN N YN
Let my tongue sing of Thy word; For all Thy commandments

are righteousness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,10 R™IN IR .2yp ,L°p 09N

77N N2 99727 1K 0 P02

Cited in the Kehot note for the idea that the Torah is given
anew each day.

Berakhot 63b:10™:2 3”0 n1372
Di*n PRI Yue NDoR” :wAT) IR 7393 I U271 AnD T
i INIR XM 2281277 173R 1R 00 INIR 0,70y 0l mn
o 223 717 29 MR NN TTRY7 XX 177 MY D°YIR Nio
SI°0 7% MINIY Div3 Din
Further did R. Judah begin with the honour of the Torah and
expound : "Attend and hear; this day thou art become a peo-
ple unto the L-rd thy G-d" (Deut. xxvii. 9). But was it on that
day that the Torah had been given to Israel? Was that not the
completion of forty years! But it is intended to teach thee
that every day is the Torah endeared to them who study it as

on the day that it was given on Mount Sinai.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

217 53 1 1w

The passage there contrasts prayer, which longs for the
Infinite One whom no thought can grasp, with Torah study,
which “gladdens the heart.” It fills out why Torah brings
G-d’s own truth into a person.
Berakhot 22a:6"1:X 275 N1372
>37 .7IWRT IR YUR7 K9 72921 ,N19°302 KT 5 :niR 208 021
RN DR YRR PR LTIWRT DR ORI YRR iR Ao 12 1
MR KPP 72921 K237 DY P8R AR IR DIPYIR 12 103 30
37 DI RI°PY °37 DU ITnPR 297197 U0 021 .93Y NI
n°2% 0127 KD 72 IAKY IRV 2D wATA? 0197 KD iR R2PY
PR 777 Ni572 KA AW IR 1IN0 227 .90y P30 wTen
R. Jose says : The Ba'al Keri may study what is familiar to
him, but he must not expound the Mishnah. R. Jonathan b.
Joseph says : He may expound the Mishnah but not the
Talmud. R. Nathan b. Abishalom says : Also the Talmud may
he expound, but he must not pronounce the name of G-d
when it occurs. R. Johanan the Sandal-maker, disciple of
R.'Akiba, said in the name of R.'Akiba : Such a man should
not enter upon study at all. Another version of this state-
ment is ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The discourse on “Who is enthroned on high,” which ex-
plains the two levels of Torah study referred to here.
KEHOT'S NOTE
.1,m2 XN

T°02 9727 WY
“I have placed My words in your mouth, and in the shadow
of My hand I have covered you.” Both halves are used

here: G-d’s words in our mouths, and the sheltering shade
of Sukkos.

Isaiah 51:167"0:X"1177°yWw°
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TIARTRY 187

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar at the beginning of Bereishis on “I have placed
My words in your mouth,” as explained by the Ramaz.

Zohar, Introduction 10:56-11:6470:X"-1"1: ANTPI M7 190

ow 1”nnn e
The passage there explains, with the analogy of a scholar
who knows a tractate, that even after the tzimtzum the
light is not hidden from G-d, and discusses the “letters”
present at every level.
KEHOT’'S NOTE
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The commentary on the verse “Righteousness shall walk
before Him,” which develops how the mitzvos draw light
into tzedek.
KEHOT'S NOTE
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“And G-d has caused you to declare today.” The causative
he’emircha is read as G-d bringing His word forth from
our mouths.
Deuteronomy 26:1817:173 0°127
22 "mw?) 727 KD M0 oy Yo iy o AR M
DI
And the L-RD hath avouched thee this day to be His own
treasure, as He hath promised thee, and that thou shouldest
keep all His commandments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This passage is quoted there, showing it was taken up in
the Tzemach Tzedek’s discourses on Shemini Atzeres.
KEHOT'S NOTE
IWITR Y BPYRWS 0OWINT NPTIRD RN

155 31 TRRT M
“And G-d has caused you to declare today.” It is the gift of

Shemini Atzeres: G-d’s word spoken through Israel.
Deuteronomy 26:1817:173 0°127
"0 W) 23T WD 1930 0y? 7 niie o ARRT M
P nizn
And the L-RD hath avouched thee this day to be His own
treasure, as He hath promised thee, and that thou shouldest
keep all His commandments;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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Tanya explains “kisses” as the attachment of mind to
mind, the soul’s intellect to G-d’s, which here is the union
reached on Shemini Atzeres through Torah.
KEHOT'S NOTE
LA WINTD Yw Ny owa vn 78 R°an

157 97212 72N MAYPNR RIAWY 1Ppowl
Etz Chaim, as quoted in Tanya ch. 49 according to the
Kehot note, describes “kisses” as the bonding of
Chochmah, Binah and Daas with Chochmah, Binah and
Daas.

Sefer Etz Chaim 30:2°2:% 0»n vy

1%782 TN° 5511 p7annna 1PN 1R°3° ,2°9T ,0°21%70 ) ...

XD AN L1INAN SNPARE TI0°2 K17 7120y MBADT N0 1377 R
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Sefer Etz Chaim (Public Domain)
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“You have caused G-d to declare today.” Israel’s love
draws the Torah down, which precedes G-d’s causing
Israel to speak His word.

Deuteronomy 26:171°:173 0°727

RI MWP) PIYT2 NDPPY DRRN? T2 NP DR QRN NN
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Thou hast avouched the L-RD this day to be thy G-d, and

that thou wouldest walk in His ways, and keep His statutes,

and His commandments, and His ordinances, and hearken

unto His voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/sukkos/3/
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The verse of Shemini Atzeres, now explained: its atzeres is
“for you.”
Numbers 29:35/7"7:10" 12722
Awyn XS 172y n;x‘gp-‘v; 027 1°7R 7Ly *1nYn 0%
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 19

160 1TAID WA RIP TART AW RIPR 9D

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Midrash says that whoever reads and studies, G-d
reads and studies opposite him. The Alter Rebbe stresses
“opposite”: G-d’s word only encompasses the student’s
study.

Tanna DeBei Eliyahu Rabbah 18:1-2°3-K:1”> 7127 171°2X %27 Xin

131 YR 932 71720 MR ROX 9% 12 OnI% D53 9nR1 b o0 ...
7% 9% ROX % 12 17K % 12 MR DAY "IR 219730 DR v
ARDNR T2 IWR PRIWY AR 7Y 00 RN (R:070 YY) MR
7RO7 °71 719 1191 725 013 08w SR I3 712793 237 P TnR1 790
1TAI3 WP 77PN PO AN RIPY WPW 170 25 1R
PR M7 IR R T2ADY 07 72D 101 MR IROW MY ANwY R
071718 1911 19R Dw 077730 1277 1 (9729 K 0°991) M1 19K 101

OYW (segmentation according to Warsaw 1880) (Public Domain)
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The Zohar’s principle that spirit rising from below brings
spirit from above. Here it describes how Torah study
draws down G-d’s word.

Zohar, Terumah 66:669-67811yN-Y”07N:10 112190, 79D
“With all thy soul”-the “all” includes all aspects of the soul,
viz. nephesh, ruah, and neshamah. As to “with all thy pos-
sessions”, these also have various aspects, each one differ-
ent from the other. True love to the Holy One, blessed be He,
consists in just this, that we give over to Him all our emo-
tional, intellectual, and material faculties and possessions,
and love Him. Should it be asked, How can a man love Him
with the evil inclination? Is not the evil inclination the se-
ducer, preventing man from approaching the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

163 19 PPWRARY .. 77 °NR MM

The note sends the reader to another place where the

“

Zohar’s “spirit brings spirit” is explained.

Zohar II, 162b2 ,20p 271t
KEHOT'S NOTE
3] .7 .(2,29) X2 97y .2 ,20p 27m
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The Midrash says the Torah preceded the world by two
thousand years. The Alter Rebbe reads the “two thousand”
as Chochmah and Binah.
Midrash Tehillim 90:4°7:% 0°2°1n w17
MY RIPI TR wOPY W Owa 1IN0 12 KT 227 MR K 137
Wpan OXY 191 AWK 773 9977 Wpan OX WORT 1 2°PRRA WOR
IR WH 215935 99 AR 117°D° AWOR (70 D 72T13) R 0pn
C7 AW 0 mp (19-117 0 ow) nrapn®
OYW (Public Domain)
Bereshit Rabbah 8:2°2:’11 17127 n°wx12
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WOPY 13 NYAW 27 INRT 1709y Dw 01120 anTpw 17N XD
21N37 RIT XTI L0910 Dw I3 7NN AnTp maw 0°ehR v
A5R X7 T2 WP PW 1M 31 TR 19X TR (1 Vhen)
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Rav Hama bar Hanina began: “Have you known this from
[oldest times?]” (Job 20:4). Rav Hama bar Hanina said: This
is analogous to a city that received its supplies by donkey
drivers. They would ask one another: ‘What is the price of
grain in the province today?’ The Friday ones would inquire
of the Thursday ones; the Thursday ones of the Wednesday
ones; the Wednesday ones of the Tuesday ones; the Tuesday
ones of the Monday ones; the Monday ones of the Sunday
ones. The Sunday one, whom would he ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
Zohar I1, 49ar ,un 2°m
KEHOT'S NOTE
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Another Midrashic source cited by the Kehot note for the
Torah’s preceding the world by two thousand years.

Midrash Tanchuma, Vayeshev 4:2°2:7 2w ,Rn1110 w7772

XY Dy 079y P¥ 11937 ,R7 1192 wATRI 2307 DTN 0K LD N ...
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Adam was created on the sixth day, and He informed him in
a roundabout way that He had brought death into the world,
as it is said: For in the day that thou eatest thereof, thou
shalt surely die (Gen. 2:12). To what may this be compared?
It may be compared to a man who wished to divorce his wife.
Before he enters his home, he writes out the divorce docu-

likuteitorah.com/likkutei-torah/sukkos/3/
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ment and then enters the house with the divorce document
in his hand. He then seeks a circuitousway to ...

Midrash Tanchuma -- Torat Emet (Public Domain) « Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)

71 X910 717211 RNPINY

The Torah and G-d are one, which is why the Torah as it is
in itself transcends the worlds.
Zohar, Achrei Mot 49:296-50:305-1787:10”2 Mn *INX 77 7190
W
And Israel themselves are in two grades, corresponding to
the two grades of the Torah, the disclosed and the undis-
closed. To all who have been circumcised and stamped with
the holy impress, we impart those things in the Torah which
are on the surface, the letters and the plain contents and the
precepts, and no more. This is indicated in the words, “He
telleth his words to Jacob”.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“Be silent, and I will teach you (a’alephcha) wisdom.” The
word is linked to alef, so “two thousand (alpayim)” be-
comes two alefs, Chochmah and Binah.

Job 33:3327%:37% 2R
7T TDPRRY WA P77YRY 1N TRTDN

If not, hearken thou unto me; Hold thy peace, and I will
teach thee wisdom.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Shabbat 104ax 7”p naw
KEHOT'S NOTE
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The additions copy from manuscript 750 a further passage
that continues here; in it, and in manuscript 337, “nmzm”
(and mitzvos) is written “Mmxnn»” (from mitzvos).

KEHOT'S NOTE
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“And he is like a bridegroom coming out of his canopy,”
said of the sun. It is read here as the single bridegroom,
the Torah revealed below exactly as above.
Psalms 19:6":0™ 0°%°11n
MR P72 19230 o inann Y 1NN RIM
Which is as a bridegroom coming out of his chamber, and
rejoiceth as a strong man to run his course.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The wedding blessing that speaks of “the jubilation of
bridegrooms” in the plural.

Ketubot 8a:6”1:X ’r 12103
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“On the day of his wedding and on the day of his heart’s
gladness,” the verse the Mishnah interprets.
Song of Songs 3:118™:) 0*°Wwi 1w
OP2 MK PTTIRYY M0Y2 MY 7032 1Y M2 APKT ANy
:127 nonty 031 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Mishnah reads “on the day of his wedding” in the
Song of Songs as the Giving of the Torah.

Taanit 26b:6-7"1-"1:2 17> nN°1yn
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Talmud’s saying “go down a level to take a wife,”
linked here to chasan as G-d’s descent.

Yevamot 63ax 370 nin°
KEHOT'S NOTE
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The Talmud says the Torah was given with five voices. Here
they are five stages of the Torah’s descent.

Berakhot 6b:30°7:11 m312
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likuteitorah.com/likkutei-torah/sukkos/3/
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If he does felicitate him, what is his reward ? R. Joshua b.
Levi said : He is worthy of Torah which was given amidst five
"voices"; as it is said, "And it came to pass on the third day,
when it was morning, that there were thunders and light-
nings and a thick cloud upon the mount, and the voice of a
horn exceeding loud... and when the voice of the horn waxed
louder and louder, Moses spoke, and G-d answered him by a
voice" (Exod. xix. 16 ff.).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Midrash calls the Torah “the fallen fruit of supernal
wisdom.” It describes the Torah as it has come down into
Beriah.

Bereshit Rabbah 17:57:1”> 727 n°wKR12
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“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE
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“You shall see My back, but My face shall not be seen.”
The essence of supernal Chochmah is the hidden “face.”
Exodus 33:2333:3"% mnw
ART X2 2391 *TIR"NK [PX7) *B"NK oM
And I will take away My hand, and thou shalt see My back;
but My face shall not be seen.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“He wraps Himself in light as a garment,” the verse of the
Iggeres HaKodesh passage referred to.

Psalms 104:2°2:77p 0°%°11n
STIYTD DR WA AROED TIR-TYY
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Who coverest Thyself with light as with a garment, who
stretchest out the heavens like a curtain;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note identifies the source as the Arizal’s Likkutei
Torah, Bereishis, the passage beginning “Why did the
Torah begin,” and says it is quoted in Or HaTorah on
Shavuos.
KEHOT'S NOTE
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That passage asks why Grace after Meals names both
“Your covenant that You sealed in our flesh” and “Your
Torah that You taught us,” implying two levels of covenant
and of Torah.
KEHOT'S NOTE
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“His desire is in the Torah of G-d, and in his Torah he
meditates.” The Torah is first G-d’s and then becomes the
student’s own.
Psalms 1:2’3°X 0°2°71n
:n?j’?l oni® 7377 iN71N021 1397 °7 N7IN20K D
But his delight is in the law of the L-RD; and in His law doth
he meditate day and night.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“You have captured my heart,” the opening word of the

discourse referred to.
Song of Songs 4:9°0:’7 0°°w1 W
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Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of
thy necklace.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The note says the discourse “You have captured my
heart,” cited here as in Parshas Pinchas, is printed among
the discourses on Shir HaShirim.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ALK [l ks 7athiel

186 <°D2 wnn 9927 DIWKY

“I have placed My words in your mouth,” the Torah as it is

likuteitorah.com/likkutei-torah/sukkos/3/
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above given into the student’s mouth.
Isaiah 51:16"0:X"117°yw°
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And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

187 NI 199N WK K1 %D
“For Havayah your G-d is a consuming fire,” read as G-d’s
nature to withdraw upward like fire.

Deuteronomy 4:24772:"7 0°727
:RIP PR RIT 729K WX 777K Havayah 3

For the L-RD thy G-d is a devouring fire, a jealous G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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