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It Is Better to Take Refuge in Havayah

A Jew can retain the Torah he learns and the prayer he prays only
after the mitzvos have betrothed him and set him apart for G-d, a
betrothal drawn from the light that encompasses all worlds.
Contemplating that light breaks the heart and crumbles evil, and

to take refuge in Havayah, the encompassing light, through self-

sacrifice, is better even than cleaving to the Torah.
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THE BIG IDEA

A Jew can retain the Torah he learns and the prayer he prays only after the mitzvos
have betrothed him and set him apart for G-d, a betrothal drawn from the light that
encompasses all worlds. Contemplating that light breaks the heart and crumbles
evil, and to take refuge in Havayah, the encompassing light, through self-sacrifice,

is better even than cleaving to the Torah.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The festival prayer asks “Sanctify us with Your mitzvos” before “grant us our share in Your Torah.” A
share in the Torah is atzeres, “retention”: holding what one learns through review and memory, and
holding prayer firmly in mind and heart. Retention comes only after kiddushin. As a groom first be-
troths his bride with a perutah, G-d gives the mitzvos, whose intent is to set a Jew apart from cravings
and bad traits; without them he “expels” what he receives. This betrothal is drawn from the light that
encompasses all worlds, the “ring” in which past, present and future are one; “greatness” describes
His light as it spreads forth, not its Source. Contemplating this breaks the heart: what did not concern
one a few years ago and will be gone a few years hence is not worth craving. Then evil is “crumbled”
and blown away like smoke, for it has no substance: first PaZeR, “scatter,” then KaSheV, “hearken.”
Finally, the opening verse: “man” is the Torah and “nobles” are the Patriarchs, yet it is better to take
refuge in Havayah, beneath His encompassing light as beneath a chuppah, through self-sacrifice in
the Shema.

OUTLINE

1 Mitzvos before Torah 1-2

The prayer asks to be sanctified by the mitzvos before it asks for a share in the Torah: atzeres is retaining
Torah and prayer, which is possible only after kiddushin, the mitzvos that set a Jew apart. The betrothal is
drawn from the light that encompasses all worlds, beyond time; “greatness” applies to the light’s spreading
forth, not to its Source.

2 A heart broken by time 13-4

“Yours, Havayah, is the greatness”: greatness belongs to the Name that came into being through contrac-
tion and drawing down. Contemplating this, a person sees that everything bound by time passes away and
stops craving it: “Who is wise? One who sees what will be born.”
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3 Crumbling the sea, dispersing the smoke

15-6

The contemplation crumbles the sins cast into “the depths of the sea,” so that they have no standing as a

“something”; this is PaZeR KaSheV. Wickedness vanishes like smoke before a light wind, for in truth it has

no substance.

4 Better to take refuge in Havayah

17

“Man” is the Supernal Man, the Written Torah with its 248 positive and 365 negative commandments, and

“nobles” are the Patriarchs. Better still is refuge in Havayah: the encompassing light spread over a person

like a chuppah or a tallis, which circumcises the heart and revives it, reached by giving over one’s soul at

“One” in the Shema.

KEY CONCEPTS

Atzeres (retention, kelitah) 7v°%p / Ny

Holding the Torah one learns and the prayer one prays
firmly within, through review, memory and the binding of
mind and heart; its opposite is “expelling.”

Kiddushin (betrothal) 7v17p

Being set apart and separated for G-d. The mitzvos are His
betrothal gift, and their intent is to separate a person from
cravings and bad traits.

The ring of kiddushin 7°v17p nyav

The light that encompasses all worlds (sovev kol almin),
from which the betrothal is drawn: a level where every-
thing is equal before Him, past, present and future in one
instant, without any change.

A broken and crushed heart 15711 92w1 2%

What comes of contemplating G-d’s infinity: everything
bound by time becomes equal in one’s eyes, and one no
longer craves it.
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The Talmud’s mnemonic (Rosh Hashanah 4b) for the six
ways Shemini Atzeres is a festival of its own (lot, time, fes-
tival; offering, song, blessing), read here as an order of
service: first “scatter” (pazer), crumbling whatever stands
as a “something,” and afterwards “hearken” (kashev) to
His words.

The Supernal Man 11°2y71 07X

The “likeness like the appearance of a man” upon the
throne: the Written Torah, whose 248 positive and 365
negative commandments correspond to a man’s 248 limbs
and 365 sinews.

Taking refuge (lachasos) nion?

Sheltering beneath a cover, like the canopy or tallis spread
over groom and bride: G-d, who “wraps Himself in light as
in a garment,” spreads His encompassing light over the
soul. It is higher than the Torah and is reached through
self-sacrifice in the Shema.
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SECTION 1 - 1-2

Mitzvos before Torah
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“It is better to take refuge in Havayah, etc.” Now, in the prayer of Shabbos and Yom Tov we say
“Sanctify us with Your mitzvos” first, and afterwards “and grant us our share in Your Torah,” for it
is impossible to have a share in the Torah of G-d unless one fulfills His mitzvos; [hence] “Sanctify
us with Your mitzvos” [comes] first.
The maamar opens with a verse from Hallel (Psalms 118:8) that it will interpret only later (paragraph 7). It
starts instead from the order of the Shabbos and Yom Tov Amidah: we first ask G-d to sanctify us with His

mitzvos and only then ask for our share in His Torah, because a real share in the Torah depends on first
keeping the mitzvos. The Kehot edition dates this maamar to Shemini Atzeres 5557 (1796).
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The explanation of the matter: the theme of “grant us our share in Your Torah” is as it is written,
“On the eighth day there shall be an atzeres [an assembly; literally, a ‘holding back’] for you.” The
meaning of atzeres is retention (kelitah): the Community of Israel (Knesses Yisrael) retains the
drop of Chochmah (wisdom), that is, the Torah, which descended from His will and His wisdom,
may He be blessed, except that it became physical (nisgashmah), as it is written, “He causes the
rain (geshem) to descend.”

To explain what “a share in the Torah” means, the Alter Rebbe turns to the verse that names the festival of

Shemini Atzeres (Numbers 29:35) and reads atzeres as retention (kelitah), holding in, like a womb that re-

tains the seed. The Torah is a “drop” of G-d’s wisdom that has come down into physical form: the play is be-

tween nisgashmah (became physical) and geshem (rain), and “He causes the rain to descend” is the
Amidah’s praise that is first said on Shemini Atzeres itself.
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And when every Jew studies the Torah, reviews his learning and holds it well in his memory, this
level is called the level of “retaining” (koletes).

A Jew who learns, reviews and remembers the Torah “retains” it: this is the first way of retaining.
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So too with prayer, which is through Daas (knowledge) and binding [oneself] in one’s mind and
heart, so that it be fixed firmly in his thought, in a felt way; as in what our Sages said, “Recognize
your Creator”: that it be grasped within his mind and also within his heart, so that he have “the de-
sire of the heart,” from the depth of the heart, for G-d alone.
Prayer is the second way of retaining: through Daas, deep attentive connection, the knowledge of G-d is fixed
in both mind and heart until it is felt. “Recognize your Creator” is the Sages’ reading of Tamar’s plea to

Yehudah, “Recognize, please” (Sotah 10b), and “the desire of the heart” is an Aramaic phrase of the Zohar for
a longing from the heart’s depth, directed to G-d alone.
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Now, by way of analogy: when a man takes a wife, he must first betroth her, giving her one perutah
[the smallest coin] or the value of a perutah, provided it is something with which she can buy her-
self the sustenance of her life.
An analogy from marriage law: a betrothal (kiddushin) by money takes effect when the man gives the woman
a perutah, the smallest coin, or something worth a perutah (Kiddushin 2a). The Alter Rebbe adds the point

his analogy turns on: small as it is, the gift must be something with which she could buy what sustains her
life.
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So too, it is impossible for the Community of Israel to be in the level of “retaining” unless He draws

down to her G-dly life-force from above.

Likewise, the Community of Israel can “retain” Torah and prayer only after G-d first draws down to her a gift
of G-dly life-force from above, a kind of betrothal.
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(See also what is written at the end of the discourse beginning “And I will betroth you to Me, etc....
and you shall know.”) And the concept of kiddushin (betrothal) is as it is written, “And you shall be
holy (kedoshim), etc.... and I have separated you to Me, etc., to be Mine, etc.”
The parenthesis refers the reader to the discourse “And I will betroth you to Me” (Likkutei Torah, Bamidbar),
which explains that today’s betrothal comes from the level of the Supernal Man, Z’eir Anpin, with its rises

and falls, while the betrothal “forever” of the time to come rises above it. Kiddushin is then defined by a
verse about holiness (Leviticus 20:26): to be holy (kedoshim) is to be set apart by G-d as His own.
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And this is the meaning of “Behold, you are betrothed (mekudeshes) to me”: that you shall be set
apart and separated for me, for my name.

The betrothal formula “you are mekudeshes to me” is read in the same light: mekudeshes shares its root
with kedoshim, holy, and both mean set apart, so the bride is set apart for her husband alone. So too, the
mitzvos set the Jew apart for G-d.
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And this is the intention of all the mitzvos, for “mitzvos require intention”: that is, to know what is
intended by them; and what is intended is to be separated from the cravings and from all bad traits.

This is why “mitzvos require intention (kavanah).” In the Gemara (Pesachim 114b), where the rule is disput-
ed, it means intending to fulfill the commandment as one does it; here the Alter Rebbe reads it more inward-
ly: one should know what the mitzvos intend (hamechuvan), their aim. Their aim is to separate a person
from cravings and bad character traits, which is what makes him “betrothed” and able to retain.
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Therefore our Sages instituted the saying of “Who has sanctified us with His mitzvos” in the bless-
ings over the mitzvos; and through this one can have the above-mentioned “retention” in Torah
and prayer. Without the above-mentioned level of kiddushin, however, it is impossible for him to
have the above-mentioned “retention,” and [this] is called “expelling” (poletes), G-d forbid.

The blessing said before a mitzvah, “Who has sanctified us with His mitzvos,” expresses this betrothal. With

it a person can “retain” the Torah and prayer; without it he is like a womb that cannot hold the seed and “ex-
pels” it, G-d forbid.
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Now, the drawing down of the above-mentioned kiddushin is from above, from the level of the light
that encompasses all worlds (sovev kol almin), the level of the ring of kiddushin, where everything

9 63

is equal before Him: “was,” “is” and “will be” in one instant, and there is no change in Him whatso-

ever, G-d forbid.

The betrothal comes from sovev, the light that encompasses all worlds and is not limited by them. The ring
of kiddushin, a circle without beginning or end, pictures that encompassing light, for which “was,” “is” and
“will be” are one instant and nothing changes.
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As it is written, “Great is Havayah and exceedingly praised, and His greatness is unsearchable”:
that is, the greatness of G-d is “exceedingly” [great], without measure or end, as our Sages said,
“From the earth to the firmament, etc.... the feet of the Chayos [the angels of the Chariot] are equal

to all of them, etc.”

The verse from Psalms (145:3) is brought to distinguish two things. Its first half speaks of G-d’s greatness as
it extends without measure or end (“exceedingly”), as the Talmud illustrates with the vast distances of the
heavens and the feet of the Chayos (angels of the Chariot), equal to all of them (Chagigah 13a).
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But “and His greatness is unsearchable” means: to His greatness itself, the term “greatness” does

not apply.

The second half, “His greatness is unsearchable,” goes further: in G-d’s own essence the very idea of “great-
ness” is out of place.
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And this is what our Sages said, “Wherever you find the greatness of the Holy One, blessed be He,
there you find His humility.”

This is why the Sages link G-d’s greatness with His humility (Megillah 31a). In Likkutei Torah, Va’eschanan,
the Alter Rebbe cites the same saying for the descent in G-d’s revealing Himself through many contractions,

setting aside the essence of His light so that light may shine out of the supernal darkness.
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For with Him, may He be blessed, greatness is reckoned as humility, because the term “greatness”
applies to the spreading forth of His light in the manner of the infinite and the endless, etc., and
not to the Source of the light and the Life of all life, who [would thereby] be made great over some-
thing that is truly as nothing and naught.

From His own perspective, to be “great” over the worlds is a lowering of Himself. “Greatness” describes His

light spreading infinitely; the Source of that light is not made great by towering over creations, for next to
Him they are nothing at all, and to be “great” in comparison with nothing is no greatness.

SECTION 2 - 13-4

A heart broken by time
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And this is what is written, “Yours, Havayah, is the greatness”: that is, the attribute of greatness is
only Havayah, which came into being (nis’haveh) from You, namely through tzimtzum (contrac-
tion), spreading forth and drawing down, which the letters of the Name Havayah indicate: the yud,
tzimtzum, etc.
The verse “Yours, Havayah, is the greatness” (I Chronicles 29:11) is read to mean that greatness belongs only
to Havayah, read as havayah, bringing into being: the flow that came into being (nis’haveh) from “You,”

G-d’s own essence, which is beyond greatness. The letters of the Name trace that flow: the small yud is con-

traction (tzimtzum), and the letters after it are spreading forth and drawing down.
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And through this contemplation a person also comes to have a broken and crushed heart, so that
all the matters of the world that fall under time, past, present and future, and are transient, will be
equal in his eyes; he will not crave them and will not set his heart to them at all,

Contemplating that all of creation is only an outflow of G-d, and nothing next to Him, breaks a person’s

heart and humbles him. Everything bound by time then becomes equal and fleeting in his eyes, and he stops

craving it.
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for he will say to his heart: “Behold, several years ago it did not occur to me at all to think and pon-

der about this matter, and after several years the thing will not exist and will not come [to mind] at
all.”

The practical reflection: a few years ago I never thought about this thing, and a few years from now it will be
gone and forgotten. Why then should it capture my heart now?
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Therefore now too it will seem in his eyes as if it were before this time and after it.

Since the thing did not exist before and will not exist after, the person sees it now as if it were already gone.
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And this is [the meaning of] “Who is wise? One who sees what will be born”: who sees, with actual
sight, what will be born afterwards: that the evil thing will not exist, as it is written, “And I will re-
move the spirit of impurity from the land, etc.”; and also that the end of every thing is worms and

maggots, transient and perishing.

This is the Sages’ definition of a wise man, “one who sees what will be born” (Tamid 32a): he sees, as vividly
as with his eyes, the outcome, that evil will be removed from the world in the time to come (Zechariah 13:2)
and that every physical thing ends in decay. Seeing the end robs the temptation of its hold now.

SECTION 3 - 15-6

Crumbling the sea, dispersing the smoke
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And this is [the meaning of] “You crumbled the sea with Your might.” That is: several levels are
called “sea,” namely “the depths of the sea,” as it is written, “And You will cast all their sins into the
depths of the sea.”

The verse “You crumbled the sea with Your might” (Psalms 74:13) recalls the splitting of the sea; here “sea” is
read as the depths where sins are cast, as in “the depths of the sea” (Micah 7:19).
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And You crumble and scatter them with Your might, that is, through the above-mentioned contem-
plation: [the thing| has no standing at all to be reckoned as a “something” (yesh), but he will crum-
ble it through a broken and crushed heart.

G-d crumbles and scatters them, and “with Your might” is the contemplation above: through it evil loses its
claim to be a real “something” (yesh), and the broken heart crumbles it.
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And this is the mnemonic of Shemini Atzeres: PaZeR KaSheV [payis, zeman, regel; korban, shir,
berachah: lot, time, festival; offering, song, blessing]. That is: first “scatter” (pazer), in the manner
of the above-mentioned crumbling, and afterwards “hearken (kashev) to His words.” For when one
lacks the above-mentioned scattering and crumbling, our Sages said, “I and he cannot dwell in one
world”: that is, when he takes up place in the world.
The Alter Rebbe finds this in the Talmud’s mnemonic for Shemini Atzeres, PaZeR KaSheV (Rosh Hashanah
4b), whose letters stand for the six ways it is a festival of its own: its own lot for the priests (payis), its own
blessing of the season (zeman), its own festival standing (regel), and its own offering, song and blessing.
Read as two words, pazer, “scatter,” and kashev, “hearken,” it teaches that first one must shatter one’s sense

of self and only then listen to G-d’s words, since G-d says of the arrogant person, who takes up room in the
world, that He and he cannot dwell together (Sotah 5a).
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Now it is written, “And all wickedness will be entirely consumed in smoke”: that it can easily be dri-

ven away, like smoke, which the wind comes and uproots even when it blows only a little,

The words “all wickedness will be entirely consumed in smoke” echo the High Holiday Amidah, where it van-

ishes “like smoke.” Evil is compared to smoke: it looks thick and real, but even a slight wind drives it away.
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as it is written, “Come from the four winds, and breathe into these slain, that they may live”; be-
cause in truth [the forces of wickedness] have no substance at all, provided only that he sets his

heart to the above-mentioned contemplation.

Ezekiel’s call to the wind (the Hebrew ruach is wind, breath and spirit) shows that a breath is enough; the
Kehot note gives the verse’s full wording, “Come, O breath.” Evil has no real substance, and it vanishes as

soon as a person “sets his heart” (words borrowed from Job 34:14) to the contemplation described above.

SECTION 4 - 17

Better to take refuge in Havayah
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And this is [the meaning of] “It is better to take refuge in Havayah than to trust in man; it is better
to take refuge in Havayah than to trust in nobles.” The Zohar explains that this does not refer to the

physical man and the physical nobles.

Now the maamar returns to its opening verses, which speak of both “man” and “nobles” (Psalms 118:8-9).
The Zohar explains that they do not mean ordinary physical people.
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For if so, it would not say “It is better to take refuge in Havayah, etc.,” which implies that to trust in
man and in nobles is also good, only that it is better to take refuge in G-d; yet it is written, “Cursed
is the man who trusts in man,” and it is written, “Do not trust in nobles, etc.”

For if they did, the verse would imply that trusting them is good, only that trusting G-d is better; yet other

verses curse the one who trusts in man (Jeremiah 17:5) and forbid trusting in nobles (Psalms 146:3). So
“man” and “nobles” here must mean something holy.
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Rather, it refers to the Supernal Man. This is what is written, “And upon the likeness of the throne,
a likeness like the appearance of a man”; and this is the level of the Written Torah, which has 248
positive commandments and 365 prohibitions, “like the appearance of a man,” who has 248 limbs
and 365 sinews. (As is explained about this in the discourse beginning “And He fed you the
manna,” in Parshas Eikev.)
“Man” is the Supernal Man, the human likeness Ezekiel saw upon the Divine throne. This “Man” is the
Written Torah, whose 248 positive commandments and 365 prohibitions correspond to the 248 limbs and
365 sinews of the human body, as the discourse “And He fed you the manna” (Likkutei Torah, Eikev) ex-

plains; the Tzemach Tzedek notes in Yahel Or that this reading appears in Yalkut Reuveni, quoting the
Tziyoni.
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And certainly it is good and fine to cleave to His Torah, may He be blessed; but better than this is to
take refuge in Havayah.

Cleaving to the Torah, the Supernal Man, is certainly good. Yet the verse says that taking refuge in Havayah
is better still.
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“To take refuge” (lachasos) is from the expression “shelter (machseh) and covert.” It is like, by way
of analogy, the covering of the chuppah: in our countries they betroth under a canopy, and in sev-
eral places they spread a tallis [prayer shawl] over the groom and bride.

“Refuge” (lachasos, from machseh, shelter) means being covered and sheltered. The Alter Rebbe compares

it to the wedding canopy (chuppah): in his lands it was a sheet held over the couple, and elsewhere a tallis
was spread over them.
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And our Sages said, “Once he has spread his tallis over her, he can no longer betray (livgod) her.”
So too, of Him, may He be blessed, it is written, “He wraps Himself in light as in a garment.”
The Torah forbids a master to sell a Hebrew maidservant “bevigdo vah,” “in his betraying her” (Exodus
21:8), and the Talmud hears beged, garment, in the word: once he has spread his tallis over her in marriage,

he can no longer sell her (Kiddushin 18b). So the covering makes a bond that cannot be betrayed, and G-d
too “wraps Himself in light as in a garment” (Psalms 104:2) and spreads it over His people.
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And He spreads His tallis, the wrap of His garment, from the level of the light that encompasses all
worlds (sovev kol almin), “to revive the heart of the crushed.” (And see what is written in Iggeres
HaKodesh [in Tanya] on this verse, “He wraps Himself in light.”

This covering comes from sovev, the encompassing light, and its purpose is “to revive the heart of the

crushed” (Isaiah 57:15). The parenthesis that follows begins a list of places where “He wraps Himself in
light” is discussed, first the Iggeres HaKodesh in Tanya.
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And see what is written in the explanation on the verse “For on this day He shall atone,” regarding
“His garment is white as snow,” which refers to the Torah, which is the level of the supernal
Chashmal [the ‘electrum’ of Ezekiel’s vision], above Atzilus (Emanation), etc.

In the explanation on “For on this day He shall atone” (Likkutei Torah, Acharei Mos), G-d’s garment “white

as snow” (from Daniel’s vision of the Ancient of Days) is the Torah, rooted in the “supernal Chashmal,” a lev-
el higher than Atzilus.

likuteitorah.com/likkutei-torah/shemini-atzeres/7/ 13
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And see further on the theme of “He wraps Himself in light” in Shemos Rabbah) (chapter 15 and
the beginning of chapter 17), Terumah (chapter 33), Vayakhel (chapter 50), Emor (chapter 31); and
in the Zohar, Part III (245b, 59b; Part I, 31b at the end, 90a, 142b; Part II, 39b, 98a at the end, 164b,
209a).
The list continues with the Midrash Rabbah (Shemos Rabbah, chapters 15, 17, 33 and 50, and on Emor,
chapter 31) and with many passages of the Zohar on G-d’s garment of light. According to the Kehot note, the

Tzemach Tzedek cites all these sources in Yahel Or, on this verse.
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And in the book Emek HaMelech, Gate of the World of Beriah (Creation), chapter 3, he explains “He
wraps Himself in light as in a garment” as the World of the Garment, etc.; that is, the letters of the
Torah, which are the level of His garment, may He be blessed.

The Kabbalistic work Emek HaMelech calls this garment “the World of the Garment,” which the text identi-
fies with the letters of the Torah: the Torah is how G-d “clothes” Himself so as to be revealed.
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And see what is written above, at the end of the discourse beginning “On the eighth day, an
atzeres,” and in the explanation on the verse “You shall keep My Shabbosos.” And the matter of
“nobles” is what is written, “to seat [him] with nobles”: for all the sparks of the souls of Israel are el-
evated on Yom Tov.
After two more references (the discourse “On the eighth day, an atzeres,” earlier in the book, and the expla-
nation on “You shall keep My Shabbosos” in Likkutei Torah, Behar), the Alter Rebbe explains the “nobles”:

on Yom Tov the sparks of the souls of Israel rise, and “to seat [him] with nobles” (Psalms 113:8) describes
that elevation.

likuteitorah.com/likkutei-torah/shemini-atzeres/7/ 14
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“To seat [him] with nobles”: these are the Patriarchs, who are themselves the Chariot, as it is writ-
ten, “The nobles of the peoples are gathered, the people of the G-d of Avraham.”
The “nobles” are the Patriarchs, of whom the Midrash says “they are the Chariot” (Bereishis Rabbah 47:6):
they were wholly given over to G-d’s will, as a chariot is to its rider. The verse “the nobles of the peoples... the

people of the G-d of Avraham” links “nobles” to the Patriarchs; the Tzemach Tzedek (Yahel Or) asks why “no-
bles” should mean them, and answers that just as “man” is the Supernal Man, “nobles” too is a holy level.
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(And see what is written on the verse “which the nobles of the people dug,” and in Parshas
Vayakhel on the verse “everyone whose heart is generous (nediv),” and in the discourse beginning
“How beautiful are your steps,” regarding “O daughter of the noble.”)
The parenthesis points to three discourses on the word “noble.” In the maamar on the Song of the Well
(Likkutei Torah, Chukas), the “princes” and “nobles of the people” who dig the well are the Patriarchs; in
Torah Ohr, Vayakhel, they are called “nobles” because a generous person (nadiv) gives of his own goodness

to others; and in “How beautiful are your steps” (Likkutei Torah, Shir HaShirim), the “daughter of the noble”
is the daughter of Avraham, the noble one, who bestows kindness on all the worlds.
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And nonetheless it is better to take refuge in Havayah, for behold, David said, “All nations sur-
round me”: that is, in the level of “man” and “nobles” there can be a fall, so that “all nations sur-
round me, etc.”
Even so, taking refuge in Havayah is better than the “nobles,” and the reason is in the next verse of the same
psalm: “All nations surround me.” Even at the holy levels of “man” (the Torah) and “nobles” (the Patriarchs)

a person can fall, and the forces opposed to holiness can close in on him; the Tzemach Tzedek quotes this

point in his Biurei HaZohar.
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But “in the Name of Havayah,” which is the level of the light that encompasses all worlds, “I will
surely cut them off” (amilam): I will cut off and circumcise the foreskin of the heart, as it is written,
“And you shall circumcise the foreskin of your heart.”

“In the Name of Havayah,” the encompassing light beyond these levels, one can “cut them off.” As in the

preceding maamar, amilam is also read as “I will circumcise,” removing the heart’s coarse covering, as

Moshe commands, “circumcise the foreskin of your heart” (Deuteronomy 10:16).

likuteitorah.com/likkutei-torah/shemini-atzeres/7/ 15
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And as it iswritten, “He revives the dead, etc.,” as it is written, “and breathe into the slain, that they
may live”; and this is the level of dew. (And see Vayikra Rabbah, Emor, chapter 30; and see what is
written about this in the discourse beginning “And He fed you the manna”: that of this it is said,
“which your fathers did not know, etc.,” and it is above the level of the Supernal Man.
This level also revives, as in the Amidah’s “He revives the dead” and Ezekiel’s “breathe into the slain, that
they may live”: it is “dew,” the tradition’s image of the resurrection. According to a Kehot note, the man-
uscript without the Tzemach Tzedek’s glosses ends the maamar here, so the long parenthesis that follows

comes from the version with his glosses; it begins with the manna, “which your fathers did not know,” as
coming from a level above the Supernal Man.
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And the matter of taking refuge in Havayah, it may be said, is the theme of the first verse of the
Shema, “Hear, O Israel, Havayah is our G-d...”: to give over one’s soul at [the word] “One,” which is
above the level of the Torah, as is explained in the discourse beginning “How beautiful are your
steps,” mentioned above, and in the explanation on the verse “My dove is but one,” and in the ex-
planation on the verse “And I shall be sanctified among the children of Israel,” and at the end of the
discourse beginning “For the matter is very near to you.”

“Taking refuge in Havayah,” the text suggests, is the first verse of the Shema, where a Jew gives over his soul

at the word “One”; that self-offering reaches higher than the Torah itself. Likkutei Torah explains, in “How

beautiful are your steps,” that the power to give one’s soul at “One” comes from supernal kindness, the
“daughter of the noble,” Avraham; the other discourses listed develop the same point.
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And through this the souls of Israel are called “the first of His harvest,” for they are the ones who
draw down the revelation of the Infinite Light (Or Ein Sof) into the Supernal Chochmah (wisdom),

which is the Torah, which is the level of His garment.

By this self-sacrifice the souls of Israel are called “the first of His harvest” (Jeremiah 2:3): they are “first” be-
cause they draw the Infinite Light into the supernal Chochmabh, the Torah, which is G-d’s “garment.”

likuteitorah.com/likkutei-torah/shemini-atzeres/7/ 16
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And as is explained at the end of the discourse beginning “And you shall make holy garments,” and
above, at the end of the discourse beginning “On the eighth day, an atzeres,” on the meaning of
Simchas Torah [the Rejoicing of the Torah]: that the Torah, which is the level of “light as a
garment,” is in joy because the Infinite Light, blessed be He, is drawn down and clothed in it; see
there.

This is linked to Simchas Torah, read as the Torah’s own joy: the Torah, the “light as a garment,” rejoices

when the Infinite Light is drawn into it, and it is the Jewish people who draw it in. The discourses “And you
shall make holy garments” (Torah Ohr, Tetzaveh) and “On the eighth day, an atzeres” explain this further.
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And see what is written in Parshas Yisro, in the discourse beginning “‘Remember’ and ‘Keep’ in a
single utterance”: the matter is that the souls of Israel, through self-sacrifice (mesirus nefesh) in
the Shema, draw down a revelation of the Infinite Light, blessed be He, which is above the level of
“man,” of which it is said, “for He is not a man.”

Through self-sacrifice in the Shema the Jew draws down a light higher than “man,” higher than the Torah in
its measured form; of this level Scripture says, “for He is not a man” (I Samuel 15:29).
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[This revelation] is drawn down and clothed in their occupation with Torah and in their service in
fulfilling the mitzvos, which are in the level of “man.” And this is the matter of “because they did

not recite the blessing over the Torah, etc.” And see what is written in the discourse beginning

9 t]

“And all your children,” and in the discourse beginning “The heavens are My throne,” on the

meaning of “to do and to fulfill.”)

That higher light is then clothed in their Torah study and mitzvos, which belong to the level of “man.” This
explains the Talmud’s saying that the Land was lost “because they did not recite the blessing over the Torah
first” (Nedarim 81a): without the blessing, the light above the Torah was not drawn into their study.

likuteitorah.com/likkutei-torah/shemini-atzeres/7/ 17
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IN ONE'S AVODAH

A person should first sanctify himself through the mitzvos, with the intention of being separated from crav-

ings and bad traits; then he can retain his Torah study, by reviewing it and holding it in memory, and his

prayer, by binding his mind and heart to G-d alone. He should contemplate that whatever is bound by time

did not concern him a few years ago and will be gone a few years from now, until his heart is broken and he

no longer craves it: first “scatter,” then “hearken.” And he should give over his soul at “One” in the Shema,

drawing a light higher than the Torah into his Torah study and his mitzvos.

QUESTIONS FOR DISCUSSION

1.

Why must “Sanctify us with Your mitzvos” come before “grant us our share in Your Torah,” and what does
it mean to “retain” Torah and prayer?

. How does the analogy of betrothal with a perutah explain the purpose of the mitzvos and the intention

they require?

. In what sense does the word “greatness” not apply to G-d Himself, and how does contemplating this lead

to a broken heart?

. What is PaZeR KaSheV, and why must “scattering” come before “hearkening”?

. If cleaving to the Torah (“man”) and to the Patriarchs (“nobles”) is good, why is it still “better to take

refuge in Havayah”?
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For the children at the table
Taking shelter in G-d

THE BIG IDEA

The mitzvos set us apart for G-d so that we can hold on to the Torah we learn, and giving
ourselves fully to G-d, beneath His light, is higher still.

On Shabbos and Yom Tov we pray, “Sanctify us with Your mitzvos,” and only then, “grant us our
share in Your Torah.” Why this order? Atzeres, as in Shemini Atzeres, means “holding in.” A share
in the Torah means holding on to what we learn, by reviewing and remembering it, and holding our
prayer firmly in mind and heart. First the mitzvos must set us apart for G-d, as a groom first be-
troths his bride. The mitzvos are meant to free us from bad traits and from wanting things too
much. This gift comes from G-d’s light beyond time, where past, present and future are one.
Seeing this, a person realizes that what they want so badly today meant nothing a few years ago and
will be gone in a few years. Then the bad crumbles and blows away like smoke, for it has nothing
real inside. Shemini Atzeres has a memory-sign, PaZeR KaSheV: first “scatter” the bad, then “hear-
ken” to G-d’s words. Holding on to the Torah is good, but better still is “to take refuge in G-d”: to

stand beneath His light as beneath a chuppah, giving ourselves fully to Him at “One” in the Shema.
THE MASHAL

When a groom marries his bride, he first betroths her with a perutah, a small coin of value, and she
is set apart for him. So G-d first gives us the mitzvos, which set us apart for Him, and only then can
we hold on to His Torah. At the wedding a chuppah, or in some places a tallis, is spread over the
couple, and from then on they belong to each other; so G-d spreads His light over us like a

chuppah.
QUESTIONS FOR THE SHABBOS TABLE

1. Why do we ask G-d to make us holy with His mitzvos before we ask for a share in His Torah?

2. Why does the maamar say that the bad in a person can be blown away like smoke in a little

wind?

3. What is one thing you learned this week that you can review, so that you hold on to it?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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PARAGRAPH 1
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The note dates this maamar to Shemini Atzeres 5557
(1796) and sends the reader to the catalogue of the Alter
Rebbe’s maamarim, where its manuscripts are listed.
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“It is better to take refuge in Havayah than to trust in
man”: the psalmist’s thanksgiving after rescue. The maa-
mar’s opening verse, explained in paragraph 7, where
“man” is the Torah.
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It is better to take refuge in the L-RD Than to trust in man.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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3 Moshe conveys G-d’s command for the eighth day after
Sukkos: “it shall be an atzeres for you,” a festive assembly
on which labor is held back. The Alter Rebbe reads atzeres
by its root sense, holding in: retention (kelitah), holding
the Torah within oneself.

Numbers 29:357177:173 72712
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On the eighth day ye shall have a solemn assembly: ye shall
do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud reads Tamar’s words to Yehudah, “Recognize,
please” (Genesis 38:25), as a plea that he recognize his
Creator. The Alter Rebbe uses the phrase for the aim of
prayer: to grasp G-d in mind and heart.
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The Midrash on the same episode also reads “Recognize,
please” as “recognize your Creator.”
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“She was taken out, and she sent to her father-in-law, say-
ing: By the man to whom these belong I am with child. She
said: Identify, please, whose signet, and belt, and staff these
are” (Genesis 38:25). “She was taken out [mutzet]...” - Rabbi
Yudan said: [It may be derived] from here that [Judah’s
items] were lost, and the Holy One blessed be He provided
[himtzi] her with others in their place, just as it says: “Or
found [matza] a lost item...” (Leviticus 5:22). Rav Huna said:
“She was taken out” ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Kehot note also points here, where the Talmud speaks
of Avraham recognizing his Creator.
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The opening Mishnah of Kiddushin: a woman is betrothed
with money, a perutah or the value of a perutah. This is
the basis of the analogy.
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That passage explains that today’s betrothal comes from
the Supernal Man, Z’eir Anpin, where right and left (kind-
ness and severity) bring rises and falls, while in the time to
come Z’eir Anpin will rise to Atik itself, and so the be-
trothal will be “forever,” for “He is not a man, that He
should relent.” It deepens the point made here that kid-
dushin comes from a level above change.
KEHOT'S NOTE
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G-d tells Israel, through Moshe: “You shall be holy to Me,

for I, Havayah, am holy, and I have separated you from the
peoples to be Mine.” Holiness here is being set apart for
G-d, which is the essence of kiddushin.
Leviticus 20:26173:2 R1p7
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And ye shall be holy unto Me; for I the L-RD am holy, and

have set you apart from the peoples, that ye should be Mine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The formula of betrothal. The
“mekudeshes” as “set apart for me.”

Alter Rebbe reads

Kiddushin 5b:107:2 71 1P 7°p

DX Y7 :A? TR 702 MY K 93 A7 1N3 7923 TP 11331 1N

it >0 - "INPRD %2 I YT P NOTIRR D YT 72 nYTIPY

P TR MYTIPR AT ACT YR MNP K0T 23 NPTy
NYTIPR APK - MIAPK? 77 207,777 NOTIRG

William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 2
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David’s psalm of praise (said in Ashrei): “Great is Havayah
and exceedingly praised, and His greatness is unsearch-
able,” beyond all grasp. The Alter Rebbe distinguishes the
limitless greatness of the first half (“exceedingly”) from
the “unsearchable” essence of the second.

Psalms 145:3°3:7"np 0°%°1n
2P0 PR NPT TR PPm v T
Great is the L-RD, and highly to be praised; And His great-

ness is unsearchable.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

A, mp oYnn
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nPAn oI 10 YopnR Ty PN
The Talmud lists the immense distances between the

heavens and says that the feet of the Chayos equal all of
them. It illustrates greatness without measure.

Chagigah 13a:3-4"7-2:X 2™ 13°an
072 PN WY WK MY DOYIY — DX DY vRiY )
PRI TV TIRT 1 KON UMY 0ning NIl oy MY ooyaw
191,M% niRn wRn 7200 R PY P23 MY nixn wen q70n
TH2 NAT 023 WP NN — TR APYR? PR R 7D 12
ni*ma *2107 ,1919 7310 NIPAE oRIY L1913 710 nivhn Y9100 .07
MIRIX L1710 TAD DA D P10 TAID NitmE 0072 LT3 T
... ¥R 1713 7010 ninn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

XL AN

AN?ITA RS NN 2IPR3

“Wherever you find the might of the Holy One, blessed be
He, there you find His humility.” The Kehot note says the
maamar follows the version with “greatness,” found in
Yalkut Shimoni on Psalms.

Megillah 31a:12-1327-27%:X X”2 19°3n

LRI 7192 WiTRA DY InT7123 ¥ InRY 0ipn D :qaniv 027 anR
wPIWMY ,0°K°232 Y ,11IA2 20D 17 127 IMIMIY R InX
TR DRI PPN KIT O9°PYR U7 °3” :M7iN2 2IND .0°3Nn3

IIN2 27021 N WITRY TV 123 RPN 07 MR 107 :D°KR°233
23997 19907 :°N37 ,0°:N22 wRWn UM DDY XIT NXY

. D°BIN? 23K7 27N N3 PN AR2 M2
Yohanan said: Wherever you find [mentioned in the Bible]
the power of the Holy One, blessed be He, you also find his
humility. This fact is stated in the Torah, repeated in the
Prophets, and stated a third time in the [Sacred] Writings. It
is written in the Torah, “For the L-rd your G-d, He is the G-d
of gods and L-rd of lords,” and it says immediately after-
wards, “He executes justice for the orphan and widow”
(Deuteronomy 10:17). It is repeated in the Prophets: “For
thus said He who ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

10 2Py 170D LTIWN TR0 0°9N wURha AT BPY — WK L,RD 19%an KA
228 °y MPWN MU0 .137Y3 PRRS TN .T7R LTV MAR 07AnT7 0D
917w .(7,m) annRIa BPY L vna

PARAGRAPH 3

15

1971 Nawa Ak

In his psalm of repentance David says that a broken and
crushed heart is the true offering, which G-d will not de-
spise. Here it is the humility that follows from the contem-
plation described.

Psalms 51:19v":x”1 0°2°1n
;11N X2 0°P9K 1271 12w1m2%7 112w MmO 0°pPK At
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16

17

18

19

The sacrifices of G-d are a broken spirit; a broken and a con-
trite heart, O G-d, Thou wilt not despise.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.07 ,x10°%0n

72117 DR NI 09N PR
The words here quote Tamid 32a:7; the passage is shown
below.

Tamid 32a:7°1:X 272 720

NR 7RI - 0O0 PR AP? MR ?0°90 Mp0n TR 077 0K

w2397 - 7923 37PK 19 10K 27923 200 TR 007 AR L7780

- 1YY PR Batrird PR 7PWY Pnn PR :][l'? IR 9% DR

Apoma mawn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.X,2%nn

T2YN ARMIVT M7 DXY

The words here quote Zechariah 13:2; the passage is
shown below.

Zechariah 13:2°2:3 7113t

PRI D°2BYT NINYTNR NOK NINIT A ORI XD DI M
SPIRTTR WYX IRRYT MNNKY DOK°ITNK DI TIY 13 XY

And it shall come to pass in that day, Saith the L-RD of hosts,

That I will cut off the names of the idols out of the land, And

they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,000

0° 91ya N2 ANNR

The words here quote Psalms 74:13; the passage is shown
below.

Psalms 74:1337:7°y 02210
:DR72Y 0730 "WRT [12Y 07 Y2 07190 ANK
Thou didst break the sea in pieces by Thy strength; Thou

didst shatter the heads of the sea-monsters in the waters.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,7y 0ooan

o° MPIsna ewm

The words here quote Micah 7:19; the passage is shown
below.

Micah 7:19v™:1 12°1

:0MRYA-2D 07 NiP¥N2 YU, 1001y W27 1N 1w
He will again have compassion upon us; He will subdue our
iniquities; And Thou wilt cast all their sins into the depths of

the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,1 %M
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27wp 9
The words here quote Rosh Hashanah 4b:13-14; the pas-
sage is shown below.
Rosh Hashanah 4b:13-1477>-37°:2 7w wR9
T°I¥? 22K ,27WR D 177 10y °193 21 PR 1InRT MR
o an KPY n anT X TIWRIT 1mIbYn YD 12T — Pmtwn
.37 PW 7390RT 230 017 2377 22 NR 230 — a0 DY 1wk 2t

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

7wp” PN pIPTI 408 °Y UYRN WMIPRA AR LYY L2 ,T I

997 1219° I %AN PR

The words here quote Sotah 5a:14; the passage is shown
below.
Sotah 5a:147:X ’11 Y10
ARR M7 MID3 92 WY DX 2D :XIPIY I RRPAKY ,KTOM 27 0N
1PN MRIY ,021¥2 11T 1A KA IR PR NI TIN2 WATRA
DR PPIR K ANK 227 2077 0°2°Y 723 NURER iNIR 1Ty Tnea
790 *7B0RK A2 “INNT KK 921X K? IAR” RPX ,"INR” PR
JIPRER ANIN YT 002 PR RIY Y0

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

XL, AWI0 AR

0219772 5121 SN2 NIMAT YaIRn

The words here quote Ezekiel 37:9; the passage is shown
below.
Ezekiel 37:9°0:17% 5xptr>
MWD WP DY) DTN KT MNTOR KT 2K TN
B! .'I’?N.'l 0117172 °197 01777 °R2 NIMA Y2IKR7 1 217X
Then said He unto me: ‘Prophesy unto the breath, prophesy,
son of man, and say to the breath: Thus saith the L-rd GOD:
Come from the four winds, O breath, and breathe upon

these slain, that they may live.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.[5] 9725 °n21 "mAn” "R v 1P PR

127 1PN DOw OR
Kehot’s note points to Job 34:14 for these words.
Job 34:1477°:77% 21K
FOR? VPR INRW IM7 937 PHR Do oR

If He set His heart upon man, If He gather unto Himself his
spirit and his breath;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

10,72 2R

22



LIKKUTEI TORAH - SHEMINI ATZERES - MAAMAR 7

24

25

26

27

28

29

9227 MR

The words here quote Jeremiah 17:5; the passage is shown
below.
Jeremiah 17:5°7:1 177°n7°
7307 171 33T 2 oY 072 N2 AWK 1230 IR 7 MWK 1D
925
Thus saith the L-RD: Cursed is the man that trusteth in man,
And maketh flesh his arm, And whose heart departeth from
the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

3] .7,

0°32°712 1MVan R

The words here quote Psalms 146:3; the passage is shown
below.
Psalms 146:3°3:1”p 0°2°1n
AYIN §9 PRY 078122 0°2°722 M0INOK
Put not your trust in princes, Nor in the son of man, in

whom there is no help.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,mp 0oPnn

7Ry DTN BY NI 1190 N
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
11X OW2 T Y0 1INV 7Y P7°2 170w 2N 1Ny IR 502

NOOT NIt o3

The words here quote Ezekiel 1:26; the passage is shown
below.
Ezekiel 1:26772:°R HxRpie
M SY1 KDI MNT 1°D071AR NRIND QWRIDY WK Y7 Dynm
sTi297 V9Y DX TNR3 MR XO3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

19 ,X PRI

12 7132% 2127 129K 2 90y ANPHY wEw 100

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
27w .27y 00 PUITTR R

bW IR 1Y

The words here quote Psalms 104:2; the passage is shown
below.

Psalms 104:2°2:77p 0°%°11n
Y72 0N I TR NIRTYY
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Who coverest Thyself with light as with a garment, who
stretchest out the heavens like a curtain;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,7p 0%%nn

TN TVIY YR T Y
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
IXW Y B7Y IR PRv2 0O n7nan

g°8>71 2% nvnas
The words here quote Isaiah 57:15; the passage is shown
below.
Isaiah 57:157v:111°yw°
RIT"NRY T19UR WATRY 010 100 W71 7Y 10 KD 07 R 10 %D
:0°KD71 27 Ni*Na?Y 0°90W M0 nionaY Mmoo
For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the
contrite ones.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

R RS

02773 @Y "2
The words here quote Psalms 113:8; the passage is shown
below.
Psalms 113:8'1:37°p 0°2°1n
:\ny °T3 0y 2730y PP,
That He may set him with princes, Even with the princes of
His people.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.1,%°p 00N

MAanT 19X 0°2771

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.0°21%1 MY MBaoIna 127 1m0ana XA

125777 17 17w MART PR 002071 Y SNt

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
02N 2 DAY INRN IR L1 PR 1T TR AP RN Y R 5ma
L1919R2 WY 0°2°712 MYan 1°1y2 575 97113 ,wbyn 07N 11°°7 DTR2

122917 117 1AW MaRA

The words here quote Bereshit Rabbah 47:6; the passage is
shown below.

Bereshit Rabbah 47:6":1”» 7127 n°wX12

S15% 972,100 172 P17 172 177300 90D L,°aN - IR 7270 Do
0¥ 9371 OAR 7°0 NAR OYD .OMI2RN 2709 DX Hn MwT nn
,II93W 1 0D3 IR MR Ny 9372 NAwn "IRDR 1R ,N7apn
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40

41

oy 727w 17°0 .01y 92377 °IR 0 INKR ,21N 0on 1917a XM
IR IR 1Dty 1127 1R mR L1978 DO RIT N2 wTph
MR .OT7AR DYn 00pPR PYT1 s ,019wa q0a P Rk 1aTe
DR Pyn DOPOR DY ORIW L7139 17 10 MART wp v

1YY 2%1°7 73M (73 NPWRI3) L0OPOR 1HYn Dy
“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of
greater stature than you, then I will speak with ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
Zohar III, 257b2 ;117 27mt
KEHOT'S NOTE

2,100 ,38  mam

120N DRy °2°T

The words here quote Psalms 47:10; the passage is shown
below.

Psalms 47:10™:1"n 0°%°1n

The princes of the peoples are gathered together, the people
of the G-d of Abraham; for unto G-d belong the shields of the
earth; He is greatly exalted.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

o mohnn
ayn °2°71 Mo 87y

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.7,20 Npn 2oyh kA

127 297290 27y PP By
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.7 ,0pP QW AIRT .7, R™IN
ToRyD 10 AR ATy
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
AL, U 1ape
712721 NP 250 0027711 0N aaw

Kehot’s note points to where this is explained further:

Biurei HaZohar.

KEHOT'S NOTE

7annyaT7d 2739 1IR3 KM
0522% nv1y NN anem

The words here quote Deuteronomy 10:16; the passage is

likuteitorah.com/likkutei-torah/shemini-atzeres/7/
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shown below.

Deuteronomy 10:161”v: 0°127
:TIY Wpn X7 09271 09227 N2y NX onYm
Circumcise therefore the foreskin of your heart, and be no

more stiffnecked.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

v, 0727

1" @231772 oD

The words here quote Ezekiel 37:9; the passage is shown
below.

Ezekiel 37:9°0:1"2 5xptr>

VT WNTIR DU DTSR KT IR KT 22K MR
K| .'I’?N.'I 0°21772 °197 M7 K2 NIMA YR °7 17IR

Then said He unto me: ‘Prophesy unto the breath, prophesy,

son of man, and say to the breath: Thus saith the L-rd GOD:

Come from the four winds, O breath, and breathe upon

these slain, that they may live.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

(170 Pywea) OnD WRA MDD CnEY” B Ywn Wb LR DRp
TWoR WIDR KAP UMY 12w 0D PP RITY U0 108 MTIznm
7I9RM 02177727 IO NWDY .0%N NRwa 1°BR 1aM

SY nIna R — 10 Y

| Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE

IRD @7 OPND MW LXVIN MIAT 223w SPNONI MRNI 010 RIT IR

95 %3 1M¥YA 9372 VI MANAD YW Y KIT 91 PV :npou AW
LD K712 WUHD AN IPHN 1AM 2w IR 211230 03

aRTan R

David blesses G-d before the whole assembly, after the
gifts for the Temple are brought: “Yours, Havayah, are the
greatness and the might....” Plainly Havayah is addressed;
the maamar reads the Name as havayah, the bringing into
being from “You,” and only to it does greatness belong.
I Chronicles 29:11x":0”2 X 0°1°71 *727
IR D22 2373 T N NWRNM AN ApTn N 77
WP P07 Riyannm noomnnn 9?7
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

45

79137 DR NI 091 ANPR

Alexander asked the Sages of the Negev, “Who is called
wise?” and they answered, “One who sees what will be
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46

47

born.” Here the “seeing” is a vivid awareness of the end of
all things.
Tamid 32a:7°1:X 2”7 7°nn
NR RITT - OO0 PR AP 1MWK 20730 TN TR 077 R
w2397 - 7923 37PK 17 190K 27923 200 TR 007 AR L7780
- VWY PR AP? 1MWK 2VWY IR0 PTR T07 K 7% nY
Apona mayd
William Davidson, Vocalized Aramaic (CC-BY-NC)

Yy ann

The Mishnah bids a person remember where he is going,

“to a place of dust, worms and maggots.” The Alter Rebbe

applies its words to the end of every physical thing.
Pirkei Avot 3:1°X’3 Max mwn
>T°? X2 IOX XY 0°137 ATPW2 22007 ,miN PRP2IN 12 XO2RY
77107 TNY ANX "B "1071 7210 A0K I8P 0N R0 YT .73y
7 DY Oipn? L7790 ARK XY ,MN0 ABw DRI PRR AU
D°22%7 270 727 *307 TNIWM TR THY 1AK 0 %3071 .Ay2im

RITI2 VTR

Akabyah ben Mahalalel said: mark well three things and you
will not come into the power of sin: know from where you
come, and where you are going, and before whom you are
destined to give an account and reckoning. From where do
you come? From a putrid drop. Where are you going? To a
place of dust, of worm and of maggot. Before whom you are
destined to give an account and reckoning? Before the King
of the kings of kings, the Holy One, blessed be He.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

Zechariah prophesies, in G-d’s words, of the time to come:
“I'will remove the prophets and the spirit of impurity from

the land.” The wise person sees now that evil has no
future.

Zechariah 13:2°2:3 7°92t

TIRITM 0°28Y7 NINYTNR NPOR NIR2X T ORI RIT 012 M
PINTTR TR NN MNTNKY DORATNK 02 THY 1130 KD

And it shall come to pass in that day, Saith the L-RD of hosts,

That I will cut off the names of the idols out of the land, And

they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

48

The psalmist, lamenting a time of destruction, recalls
G-d’s deeds of old: “You split the sea with Your might,” at
the Exodus. The maamar takes porarta in its sense of
crumbling (perur), and reads the “sea” as the depths
where sins lie.

Psalms 74:132™:7°y 0°2°1n
107970729 D730 *YN N2 07 FiY2 H7790 10X
Thou didst break the sea in pieces by Thy strength; Thou

didst shatter the heads of the sea-monsters in the waters.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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27WR 971D NA8Y YNw W a0
The Talmud’s mnemonic for the six ways Shemini Atzeres
is a festival in its own right. The Alter Rebbe reads it as
“scatter” and “hearken.”
Rosh Hashanah 4b:13-147"°-3":2°7 mwn w1
12357 DI, 270 7R 120Y? Y 232 DX rnw 13mRT iR
o an KPY n anT X TIWRIT 1mIbYn YD 12T — Pmtwn
.21 29 190X 230 037 2377 22 nR a2in — an Py 1iwkan 2y
William Davidson, Vocalized Aramaic (CC-BY-NC)

AN 2212 TP 19919% KA IR PR

G-d says of every arrogant person, “I and he cannot dwell
in one world.” Here it explains why self-importance must
be crumbled first.
Sotah 5a:147”:X *11 VIO
AMR M7 MB2 12 T TR 9D :RIPIW I ROARY ,RTON 27 MK
1Yo MRIY 02992 11T 1A XA IR PR NI TIN2 WATRA
BX P2IR KD ANR 227 2073 0oy 7323 NORER ANIR ATy Tnea
7907 *720RK A2 “INNT KK 921K KD IAN” NPX IR PR
SIPRER ANIR YT Ne2 ’JW?TQ” MRV L0
William Davidson, Vocalized Aramaic (CC-BY-NC)
Closing his book, the prophet trusts that G-d will again
have mercy: “You will cast all their sins into the depths of
the sea.” It shows that “sea” can mean the depths where
sins are cast.
Micah 7:19v”>:1 15°n
:DJJWTQ[I"?; o’ m‘?gpa '|"?TZ)J_11 N2y W22 a0 10
He will again have compassion upon us; He will subdue our
iniquities; And Thou wilt cast all their sins into the depths of

the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6
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1Mo PN 00317772 2R ORI2 MIMAN YRR

In the vision of the dry bones, G-d tells Ezekiel to call the
breath (ruach) from the four winds to blow into the slain
so that they live. The maamar cites it for the power of a
breath of wind, which drives off the “smoke” of evil; the
Kehot note gives the verse’s wording, “Come, O breath,
and breathe.”

Ezekiel 37:9'0:17% 5xpi°
MTI MTOR DTN DTN KW MITR KT PN IR

PN nbxn 0°217172 °197 M7 °R2 NIMA YR °7 17X
Then said He unto me: ‘Prophesy unto the breath, prophesy,
son of man, and say to the breath: Thus saith the L-rd GOD:
Come from the four winds, O breath, and breathe upon
these slain, that they may live.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

127 PoN oW ox

Elihu says of G-d that if He set His heart upon man and
gathered back his spirit and breath, all flesh would perish.
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The maamar borrows only the words “sets his heart,” for a
person turning his heart to the contemplation.
Job 34:1477:77% 2R
FOR? PR I im17 927 1oR oot oR
If He set His heart upon man, If He gather unto Himself his

spirit and his breath;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 7
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093°712 MY 712 MOM? 21V QTN MYaR 12 NN 210

The psalmist’s thanksgiving: “It is better to take refuge in
Havayah than to trust in man; it is better to take refuge in
Havayah than to trust in nobles.” The Zohar reads “man”
and “nobles” as holy levels, here the Torah and the
Patriarchs.
Psalms 118:8-9°0-"n:1”>p 0°7°1n
:0°2°712 2n 12 NI0N? 230 :0TX2 TR °N2 NIoN? 2y
It is better to take refuge in the L-RD Than to trust in man. It
is better to take refuge in the L-RD Than to trust in princes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DTN2 V2% WK 9227 1IN

Jeremiah declares in G-d’s name: “Cursed is the man who
trusts in man,” whose heart turns away from Havayah. It
shows that the verse in Psalms cannot mean ordinary
people.
Jeremiah 17:57:1> 17on7°
7707 171 3YIT 2 oY 07X L2’ WK 7237 IR 7 MWK 1D
92%
Thus saith the L-RD: Cursed is the man that trusteth in man,
And maketh flesh his arm, And whose heart departeth from
the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0°2°712 1MVan R

The psalmist warns against relying on rulers, “in whom
there is no salvation.” The same proof, for “nobles.”
Psalms 146:3°3:1"2p 0°2°1n
YWD o TRY 0TR"122 0°2°722 anp;n'bx
Put not your trust in princes, Nor in the son of man, in

whom there is no help.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Ezekiel’s vision of the Chariot, a likeness like a man sits
upon the likeness of the throne. This is the “Supernal
Man,” identified here with the Torah.
Ezekiel 1:26172:°R Pxptn°
M7 DY) RDI MINT PEDTAN ARIND DURIPY WK YR PyRm
:T79R7R 7Y DTX N2 N XE3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
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and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On the Hebrew maidservant the Torah says her master
may not sell her “bevigdo vah,” “in his betraying her” (Ex-
odus 21:8); the Talmud hears beged, garment, in it: once
he has spread his tallis over her, he can no longer sell her.
The maamar’s wording, “he can no longer betray her,”
joins the two senses.

Kiddushin 18b:4’7:2 ™ 12 7°p

XY IR W ij’b}] invhy YRY 11°2 - PR32 171227 Y% RN

DR XY L2 TR TV KT AP PR KPT XA par .Aamy

ynaw IR? KPR 172 MY 772K 1R W DRYIT 117D , Iy PRaw)

LRI PPOITR AR
William Davidson, Vocalized Aramaic (CC-BY-NC)

The Midrash says that G-d first wrapped Himself in light
(“He wraps Himself in light as in a garment”) and then
spread out the heavens: the first of the Midrash passages
listed here.

Shemot Rabbah 15:22275:1”t 127 mnw
0°7yIM% 170 AWy :(0° TP 0°%7N) 22027 R KT - 03D M wInn
T TAY ,0°MIN0 77N AW 2ND DOWYN 1277 RN YT wne
LRI RI2 PR DA KI2WND ,NPWRI2 AwYnm PREIN IR 0w
(3,00 OW ) 79 MR 0°PPR K12 NPWRID (X LR NPWRID) IR
DO K72 7R RIAW ANRD WD T LR M DIPOR RN
LIYPI°0 0ORW 7011 9T .IPWwI IR AV (2 ,0% 0°P0N) INRIY
:0PIYN DR MTP NI AW .0 K13 ,7IR RIAwD T 0
L. T2 70, WR LT9ER 179 90,0000 LWRM MM L, 000

Another interpretation: “This month shall be for you” - that
is what is written: “He made the moon for festivals; the sun
knows its setting” (Psalms 104:19). There are many [of
G-d’s] deeds that Moses recorded in the Torah that are un-
clear and David arose and explained them. We find in the
act of Creation, that when He created the heavens and the
earth, He created light, as it is stated: “In the beginning G-d
created [the heavens and the earth]” (Genesis 1:1), and after-
ward: “G-d said: Let there be ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The psalmist praises G-d, who “wraps Himself in light as
in a garment” and spreads the heavens like a curtain; the
line can also be read as His wrapping the world in light.
Here the garment of light is the encompassing light spread
over the soul. (context: Steinsaltz Tanakh)

Psalms 104:2°2:77p 0°2°1n
Y72 0N I TR NIRTYY
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d, high and holy, says through Isaiah that He dwells also
with the crushed and lowly, “to revive the heart of the
crushed.” The encompassing light revives the broken
heart.

Isaiah 57:15v"v:1"1 17°yw°

RIT"NR) 113WR W71 0i7% 0 ¥R 7Y 0% X1 07 MR 1D %3
:0°RITI 2% NI 0°PDY M NN mNaws

For thus saith the High and Lofty One That inhabiteth eter-

nity, whose name is Holy: I dwell in the high and holy place,

With him also that is of a contrite and humble spirit, To re-

vive the spirit of the humble, And to revive the heart of the

contrite ones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalmist praises G-d, who raises the poor from the
dust “to seat him with nobles, with the nobles of His peo-
ple.” The maamar reads it as the souls of Israel raised on
Yom Tov to the level of the Patriarchs, the “nobles.”
Psalms 113:8'1:37°p 0°2°1n
:iny 22773 QY 0°2°3TDY 1WA
That He may set him with princes, Even with the princes of
His people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The Patriarchs, they are the Chariot”: wholly nullified to
G-d’s will.
Bereshit Rabbah 47:67:1”1 127 n"wX12
51975 777% ,10p 1°2 2173 172 17°20n 0BT 7N - IR 1210 Bon
Oy 9271 OTAR 717 AR QYD .O712KR7D 2779 DX SRR .M e
,MI°3WH 17 VB 1P MR INY 7277 NAwn "IRDD I3 ,T7apn
Oy 727w 113 .00nY 7277 CIR 0 AR L7900 090 AT RO
IR IR 1ROty 1127 1R mR L1978 DO KIT N2 wTph
ANK 077K Py DOpYR DY (MR ,01PWwa e AP anK 1270
.O712R Pyn 07pPR DY URIW L2590 10 10 MART (wp? v
12y 281°7 13M (79 NPWRI2) 070K 19yn YN
“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of

greater stature than you, then I will speak with ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The same teaching, said of Yaakov.

Bereshit Rabbah 82:61:275 127 n°wR12
TARIY AN 17 7T MART :WOPD WO NK - DOPOR 1PRyn Dy
(72 ow) o°PoR 1oyn By .amnar Dyn oophR Byt (0 PwRN2)
2130 1287 3py° 287,170y 28100 M
“G-d ascended from upon him, in the place where He had
spoken with him” (Genesis 35:13). “G-d ascended from
upon him” - Reish Lakish said: The patriarchs are the
Divine Chariot, as it is stated: “G-d ascended from upon
Abraham” (Genesis 17:22); “G-d ascended from upon him”;
“the L-rd stood over him” (Genesis 28:13). “Jacob estab-
lished a monument in the place where He spoke with him, a
monument of stone. He poured a libation upon it, and
poured oil upon it” (Genesis 35:14). “Jacob established a

monument.... He poured a ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
120" 1 IRW NaNn
The Kehot note also cites the Zohar for the Patriarchs as
the Chariot.
Zohar, Pinchas 123:842-8561"1nn-2"5NN:373p OMaD ,A717 990
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The psalm proclaims G-d King over the nations, whose no-
bles gather to join “the people of the G-d of Avraham.” It
links “nobles” to Avraham and the Patriarchs.
Psalms 47:107:1 0°%°11n
:T2¥1 TRY PINTD DPOR? 2 013X "PPN DY 199K DY 02T
The princes of the peoples are gathered together, the people
of the G-d of Abraham; for unto G-d belong the shields of the
earth; He is greatly exalted.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalmist, beset by enemy nations: “All nations sur-
round me; in the Name of Havayah I will surely cut them
off.” The next verse of the psalm, read as the danger of
falling and its remedy in the encompassing light.
Psalms 118:10”:1°p 0°2°11n
:0%°1K 3’7 OW3 *39220 0713723
All nations compass me about; Verily, in the name of the
L-RD I'will cut them off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe urges Israel, “Circumcise the foreskin of your
heart,” removing what blocks it. It supports reading amil-
am as circumcision of the heart.
Deuteronomy 10:161"v: 0°727
:TiY 1WpN X7 02271Y) 02227 N27Y NX oYM

Circumcise therefore the foreskin of your heart, and be no
more stiffnecked.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the vision of the dry bones, the breath is called from the
four winds to blow into the slain so that they live. Here it is

revival by the encompassing light, the “dew” of

resurrection.

Ezekiel 37:9°0:1"% 5xptr>

TRTD MINTTOK NTDXY ORI KA MINTOK KA 2R MR
Kkl n’mn 0117172 °197 01717 °R2 NIMA Y2IKR% 1 217X

Then said He unto me: ‘Prophesy unto the breath, prophesy,

son of man, and say to the breath: Thus saith the L-rd GOD:

Come from the four winds, O breath, and breathe upon

these slain, that they may live.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Moshe reminds Israel that G-d fed them in the wilderness
with manna, “which your fathers did not know.” It shows a
level above the Patriarchs and above the Supernal Man.
Deuteronomy 8:161"v:’n 0127
7001 19 AN TyRY PN NYTIRD MWK 12372 M TPNRD
ARG TWT?
who fed thee in the wilderness with manna, which thy fa-
thers knew not, that He might afflict thee, and that He might

prove thee, to do thee good at thy latter end;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

APYN T PR YR
Moshe’s declaration of faith, the first verse of the Shema,
at whose word “One” a Jew offers his soul. This is “taking
refuge in Havayah.”
Deuteronomy 6:4°7:1 0°727
TR 1 7P 1 PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Through Jeremiah, G-d recalls that Israel is holy to
Havayah, “the first of His harvest,” set apart like first
fruits. Here the souls are “first” because they draw the
Infinite Light into the Torah. (context: Steinsaltz Tanakh)
Jeremiah 2:31:217°m7°
DITPPR Kap Y7 MYRe 1PPIRPI ThRIan nUwRT Y PRl vp
mroN
Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall
come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Shmuel tells Shaul that the Eternal One of Israel will not

relent, “for He is not a man, that He should relent.” It de-
scribes the level above the Supernal Man.
I Samuel 15:29173:1"1 R RN
:OMIT? I TR KD 92 0N K9 IR0 KD DX 131 on
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And also the Glory of Israel will not lie nor repent; for He is
not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Talmud teaches that the Land was lost “because they
did not first recite the blessing over the Torah.” Here the
blessing draws the light above the Torah into its study.

Nedarim 81ax X”5 0°771
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