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“Havayah is for me among my helpers,
and I shall look upon my enemies”

G-d’s transcendent light reaches the soul every day but is not
held within; on Shemini Atzeres, when G-d’s joy in His works
meets [srael’s joy in its Makers, it is absorbed into the heart. The
“helpers” that bring this about are the mitzvos, and a higher help

comes when teshuvah turns the soul’s very “enemies” into light.
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THE BIG IDEA

G-d’s transcendent light reaches the soul every day but is not held within; on
Shemini Atzeres, when G-d’s joy in His works meets Israel’s joy in its Makers, it is
absorbed into the heart. The “helpers” that bring this about are the mitzvos, and a

higher help comes when teshuvah turns the soul’s very “enemies” into light.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar opens with a verse from Hallel and a Talmudic saying, both of which seem to give G-d
plural “helpers.” G-d’s essence transcends the worlds, which live only from His Malchus, His “name”;
the purpose of life is to draw that transcendent light into the physical heart. In exile the Congregation
of Israel is “barren”: the light is drawn down daily but the body and animal soul keep it outside, like
the encompassing sukkah. Shemini Atzeres, whose name the maamar reads as “retention,” is when it
is absorbed, because two joys unite: G-d’s joy in His works, from above, and Israel’s joy in its Makers,
from below. A long gloss explains these joys through the Zohar and the Ramaz: the refinement of the
Name Ban, the inner dimension of Atik, the new souls of the future, and the renewed world beyond the
seventh millennium, to which the “eighth day” points. The mitzvos, “the limbs of the King,” are the
helpers that draw supernal holiness into Malchus and so “purify” it. Beyond them is a higher help,
“from ayin,” which comes through teshuvah, when darkness itself becomes light: “I shall see through

my enemies.” A short summary closes the maamar.

OUTLINE

1 The questions and the foundation mM-2

Why “helpers” in the plural, and why “to purify” others? G-d fills and transcends the worlds; they live only
from His Malchus, a mere “name.” Loving G-d means drawing His transcendent light into the physical
heart: the union of the Holy One and His Shechinah.

2 Exile as barrenness 13-4

G-dliness is drawn down every day through the blessings but is not retained, because the body and animal
soul block it; so now it is only an encompassing sukkah, and Daas must break “the peoples of the earth.”

3 Shemini Atzeres and the two joys 15-8

Atzeres means retention. Joy is revelation; on the festivals the souls reach Binah, the hidden “mother” that
is otherwise concealed within the mitzvos. Sukkos brings joy as an encompassing light; on Shemini Atzeres
it enters within, as the joy from above meets the joy from below.
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Gloss: G-d’s joy in His works 19-14

“Havayah shall rejoice in His works” is the future revelation of the inner Atik, caused by our refinement of

the Name Ban. Israel’s joy in its “Makers” (plural) refers to the soul’s three partners and is won through
the teshuvah of the Days of Awe.

Gloss: two future stages and the eighth day 115-20
Israel’s joy reaches the root of souls in Adam Kadmon; G-d’s joy comes from beyond it. What shines as a
surrounding crown at the Resurrection will be absorbed within in the renewed world, just as Sukkos gives
way to Shemini Atzeres, the “eighth” beyond the cycle of seven.
The mitzvos purify Malchus 121-24
United joy breaks the body’s obstruction. The hidden light lies in the mitzvos, the limbs of the King;
through them, with intention, Israel draw holiness into Malchus. Several readings of “to purify”: to refine
Malchus of impurity, to raise it to the supernal purity, to return the soul to its root, and to bring the light
of noon.

7 The two kinds of help 125-30
The mitzvos are “helpers” that bring the union face to face. “I shall see through my enemies” is a higher
help, through teshuvah and the turning of darkness into light, from ayin above Chochmabh, like the
union of yud and hei that depends on the mazal.

8 Summary 131-37

A brief restatement of the six sections.

KEY CONCEPTS

Filling and encompassing all worlds 7°2%y 75 X721
719y 93 2210

G-d’s light as it lives within each world, and G-d as He ut-
terly transcends them; the worlds live only from His
Malchus, His “name.”

Barrenness and absorption 1v°%p / 17py

The maamar’s image for a heart that receives G-dliness
but cannot hold it, versus Shemini Atzeres (“retention”),
when the light is absorbed within.

The two joys 1"21y2 PRIW° nnws / Pwyna n naw>

G-d’s joy in His works, flowing from above, and Israel’s joy
in its Makers, rising from below; their union on Shemini
Atzeres brings the light inward.

The hidden world X>05nX7T RA7Y

Binah, the “mother of the children,” whose joy is hidden
all year within Torah and mitzvos and revealed on the
festivals.
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Encompassing and inner light °2°121 7°pn

Light that surrounds a person (the sukkah, a crown) versus
light absorbed within (Shemini Atzeres, the renewed
world).

Refinement of the Name Ban 172 0w 717°2

The work of refining the lower world through our service;
it is the “works” in which G-d will rejoice and the cause of
the highest revelation.

Help, face to face 0°19110°10 /9ty
The mitzvos help by bringing the divine union, and the
soul’s bond with G-d, face to face.

Transforming darkness into light x5 x5970K
X137

Teshuvah that turns the evil inclination itself into light; the
higher help “from ayin” and the meaning of “I shall see
through my enemies.”
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SECTION 1 - 1-2

The questions and the foundation
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“Havayah is for me among my helpers, and I shall look upon my enemies.” Now, the wording of the
verse seemingly makes no sense, for it implies that there are other helpers and the Holy One,
blessed be He, is also among them; but in truth He, blessed be He, is Himself the Helper.
The maamar opens with a verse from Hallel, where the psalmist, thanking G-d for his rescue, says that
Havayah is with him among his helpers and that he will see the downfall of his enemies. Read literally,

“among my helpers” (be’ozrai, plural) sounds as if G-d were one helper among several, which cannot be,
since He alone truly helps.
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To understand this, and also to understand the saying of our Sages, of blessed memory, “One who
comes to purify, they assist him”: what is [meant by| “they assist him,” in the plural? But surely
none helps and assists except the Holy One, blessed be He, alone?

A second difficulty: the Talmud says that one who sets out to become pure is given help from Above, but it

uses the plural, “they assist him.” If G-d alone helps, who are the “they”? The maamar will answer both
questions together: the helpers are the mitzvos.
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One may also ask about the word “to purify” (letaher), which is a transitive verb and implies purify-
ing others; it should have said “to become pure” (litaher). But, as is known, the Holy One, blessed
be He, fills all worlds (memalei kol almin) and encompasses all worlds (sovev kol almin).

A third difficulty: the Sages say letaher, “to purify” (others), rather than litaher, “to become pure” (oneself).

To answer, the Alter Rebbe first lays down the basic distinction between G-d as He fills the worlds and G-d as
He surrounds and transcends them.
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The meaning of “fills all worlds” is that He is enclothed within the worlds to give them life and sus-
tain them and to bring them into being from nothing to something; nevertheless He is not actually
grasped and enclothed within them in the way that the soul is enclothed within the body to give it
life,

“Filling all worlds” means G-d is present inside every created thing as its life and its source of being. Yet He
is not contained there the way a soul is contained in a body.
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for the soul is affected by what happens to the body, whereas concerning Him, may He be blessed,
it iswritten, “If you are righteous, what do you give Him?” etc.

A soul feels what happens to its body; G-d is not affected by the worlds at all. The verse from Iyov says that a
person’s righteousness adds nothing to Him.
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And it is written, “I, Havayah, have not changed,” for “You are He before the world was created, and
You are He after,” etc.

The verse from Malachi and the words of the morning prayers both say that G-d is exactly the same before
and after creation: creating the world changed nothing in Him.
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Rather, He is the level of “encompassing all worlds,” that is, He is holy and set apart from the cate-
gory of worlds, etc.; and the life-force that spreads within the worlds comes from the level of His

Malchus (sovereignty), may He be blessed, alone: because His Name “King” is called upon them,

So G-d Himself is “encompassing,” utterly beyond the worlds. What gives the worlds life is only His Malchus,
His kingship, the attribute by which He is called “King” over them.
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they live and exist. Therefore the worlds occupy no place before Him, may He be blessed. And this
is [the meaning of] “Hear, O Israel, Havayah is our G-d, Havayah is One.” “Hear” means making
[something] heard in the heart: that one should take to heart how G-d is One (echad), the alef within
the ches and the dalet,

Since the worlds live only from this outermost attribute, they are nothing before Him. The Shema’s word

“Hear” is read as “make heard in the heart”: to take to heart what “One” (echad, spelled alef, ches, dalet)

means.
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that is, that the seven heavens and the earth [numbering eight, the ches] and the four directions of
the world [the dalet] are nullified to the alef, the One Unique Being of the world, and occupy no
place at all, because “Blessed be the Name of the glory of His kingdom forever and ever.”
The numerical values carry the teaching: ches (8) stands for the seven heavens and the earth, dalet (4) for
the four directions, and all are nullified to the alef (1), the One. The line recited after the Shema’s first verse,
“Blessed be the Name of the glory of His kingdom,” gives the reason: all existence derives only from His
“kingdom.” The Kehot note traces this reading of the letters of echad to the Smak, quoted in the Beis Yosef

(Orach Chaim 61), and compares Berachos 13b, where echad is drawn out to crown G-d above, below and in
the four directions.
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This means that all the worlds, from world to world, are nullified to the level of His Malchus, may He

be blessed, which is only the level of a name, like the analogy of a person’s name, which is

The words le’olam va’ed, “forever and ever,” are read with olam in its other sense, “world”: all the worlds,
from one end of creation to the other, are nullified to His Malchus, which is compared to a name. A name is
not the person himself but only how others relate to him.
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only for others, who need to call him by his name; whereas when he is by himself, on his own, the
name is nullified and subordinate to him and has no being of its own.

A person alone has no use for his name; it has no independent reality. This is the model for how creation
stands before G-d.
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So too, the life-force that spreads in the worlds is only from His attribute of Malchus, may He be
blessed, which is the level of a name: that His attribute of Malchus spread over the worlds, so that
His Name “King” be called upon them.

Likewise the life-force of the worlds comes only from Malchus, G-d’s “name” of King, which exists only in
relation to the worlds He rules.
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But in relation to the Infinite Light (Or Ein Sof), blessed be He, Himself, in His own glory, it occu-
pies no place at all, just as before the world was created, when there was only He and His Name.

Before G-d’s own essence, the Infinite Light, even this “name” has no standing; it is as before creation, when
(in the words of Pirkei DeRabbi Eliezer) there was only He and His Name.
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Therefore, “And you shall love Havayah”: that He be at the level of “your G-d,” that He be your own
G-d, that you be nullified to Him, may He be blessed, “with all your heart (bechol levavecha)”; that
is, that the revelation of His G-dliness, may He be blessed, be drawn within your heart, for the pre-
fixed letter beis of “bechol levavecha” means “within,”

From this the Alter Rebbe draws the meaning of the command to love G-d. “Your G-d” means that He should

be your own G-d, one to whom you are nullified. The prefix of bechol levavecha is read as “within your
heart”: the love means drawing G-dliness into the heart.
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that is, that your will be nullified before [His will], etc., with the good inclination and with the evil
inclination, so that the sitra achra (the other side) be subdued, and to be at the level of the “es” that
is subordinate to Havayah, etc. (And see what is written about this in the discourse beginning
“Know this day,” in Parshas Vaeschanan.)
This means setting aside one’s own will before G-d’s, as the Mishnah in Avos teaches, and serving Him with
both inclinations, so that the sitra achra, the side opposed to holiness, is subdued. The word “es” before

Havayah is read as “that which is secondary”: a person should become an adjunct to G-d. The text refers the

reader to its own discourse on “Know this day.”
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And this is “the whole of man,” who was created only for this; and all “the days of our years, in
them seventy years,” are in order to draw the revelation of His G-dliness, may He be blessed, down

below, into our hearts, each day

This is the purpose of human existence: the whole seventy-year span of life is for drawing G-dliness down
into the heart day after day.
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little by little, until it is transformed from one extreme to the other, to incline our hearts to Him,
may He be blessed, so that the physical heart be moved and drawn to cleave to Him, may He be
blessed. For the soul needs no rectification for itself, etc.

The work is gradual, until the heart turns completely around toward G-d. The goal is to refine the physical
heart, not the soul: as Tanya, chapter 37, explains, the soul needs no repair of its own, and it descends to
draw the Infinite Light into the body and the physical world through the mitzvos.
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And this is the meaning of the union of the Holy One, blessed be He, and His Shechinah. “The Holy
One, blessed be He” is holy and set apart, etc., and “His Shechinah” is the level that dwells and is
enclothed in the worlds, etc.

The union of “the Holy One, blessed be He, and His Shechinah” is now defined in the terms just set out: the
Holy One is G-d as transcendent, and the Shechinah is G-d as He dwells within the worlds.

NTIPI2 PPADY TN M9932 ON0Iw KD AT 2R 10 72101 WITR RITW ANWITP NRIWT RTOW 1177
[mr AxT 7ma] TPAD 1399w T 2R N3%7 1990 27V 27D KW MI1293 (200w 1n] WUN SRAWAT 297
TPPR I R NaR)

That is, that the indwelling of His holiness, He who is holy and set apart, etc., [and of whom it is
said,] “I, Havayah, have not changed,” be revealed within the worlds, in the point of the physical
heart. And this is what is said in the Midrash Rabbah, Naso, chapter 12, on “its inside inlaid with
love”: this is the Shechinah, as it is said, “And you shall love Havayah your G-d.”

Their union means that G-d’s transcendent holiness, which never changes, is revealed inside creation,

specifically in the point of the physical human heart. The Midrash Rabbah on Naso reads the palanquin of
the Song of Songs, “its inside inlaid with love,” as the Shechinah, linked to the command to love G-d.
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(See there, 247b.) And see the Gemara (chapter 5 of Yoma, 54a). And see what is written in the dis-
course beginning “And you shall make holy garments,” on the explanation of “that the Name of
Heaven become beloved through you.” And see Zohar III, Vaeschanan (267b), on the subject of
love.
The Alter Rebbe adds references. The Gemara in Yoma 54a tells that when Israel came up for the festivals,
the curtain was drawn back to show them the cherubim embracing, as a sign of G-d’s love for them; his own

discourse explains “that the Name of Heaven become beloved through you,” and the Zohar on Va’eschanan
speaks of love.

SECTION 2 - 13-4

Exile as barrenness
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2. Now, at a time when the Holy Temple is not standing, the Congregation of Israel is called by the
name “barren,” as it is written, “Sing, O barren one, who did not bear” [and see the Zohar,
Mishpatim, page 103b at the end, and Mikdash Melech there]; but of the Time to Come it is written,
“As soon as Zion travailed, she also bore her children.”

Section 2 opens the maamar’s central image. In exile the Congregation of Israel is like a barren woman:

G-dliness flows to her but does not “take hold” and bear fruit. In the future, Yeshayahu says, Zion will give

birth at once, meaning that the love hidden now will then be revealed.
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The explanation is this. Every day we bless, “Blessed are You, Havayah”: that the level of Havayah
is “blessed,” that is, drawn down in revelation, in the aspect of “You,” as though He were present
before us. Nevertheless, the heart is not so greatly moved in every person.

In Chassidus, “blessed” (baruch) is read as “drawn down”: each blessing draws G-d’s Name Havayah into

open revelation, addressed as “You,” as if He stood before us. Yet most people say these words without feel-
ing much.
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Yet we should not say because of this that the blessing is in vain, G-d forbid, [meaning] that no rev-
elation of G-dliness at all is drawn down. For in truth, each and every day a revelation of G-dliness
is drawn down below, and “Havayabh is blessed from world to world” each and every day.

That lack of feeling does not make the blessings empty, G-d forbid. G-dliness really is “blessed,” that is,

drawn down, every day “from world to world”: the words usually read “from eternity to eternity” are taken as
the worlds through which the flow descends.
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But it is not drawn down below so fully as to be “in the inward part of a man and the deep heart,”
and it is not absorbed and grasped into his very innermost core and inwardness

The problem is on the receiving end: the revelation does not reach deep into a person, into “a deep heart”

(the phrase is from Tehillim), and so it is not truly absorbed within.
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(see what is written in the discourse beginning “The eyes of all,” in Parshas Matos); rather, it is in
the state of a barren woman, who expels the seed, which is the flow of the revelation of His
G-dliness that is drawn down from world to world.
This is the meaning of the “barren” one from section 2: like a woman who cannot conceive because the seed
is not retained, the heart receives the flow of G-dliness but does not hold it, so nothing is born from it. The

Kehot note adds that Torah Ohr, Mishpatim (79a), describes a further kind of barrenness: one who has no
womb at all.
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And this is [the meaning of| “Every citizen (ha’ezrach) in Israel shall dwell in sukkos.” Ha’ezrach
denotes the future, as if to say: what I will cause to shine (lehazriach) within Israel and in their in-
wardness in the Time to Come, now “they shall dwell in sukkos,” [meaning] that it is revealed upon
them in the manner of sukkos and an encompassing light (makif) from above.
The verse on the mitzvah of sukkah is read through its word ezrach, “citizen”: its initial alef is the letter that
marks the future tense, so the word is heard as “I will make shine” (from zarach, “to shine”). What G-d will

make shine inside Israel in the future is given now only as a sukkah, a light that surrounds them from above
(makif) rather than entering within.
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But the revelation of G-dliness does not shine within them and in their inwardness, because she is
in the state of a barren woman who expels, etc. (And see the Zohar, Parshas Emor, 103a, on “And

bR

about this it is written, ‘Every citizen,’” etc., and the commentary of the Ramaz there; and see what

is written on the meaning of ezrach in the discourse beginning “See, I set before you,” on the sub-

ject of “Eisan the Ezrachite.”)

The light stays outside because of the “barrenness” just described. The Alter Rebbe refers to the Zohar on
Emor, which applies this verse, to the commentary of Rabbi Moshe Zacuto (the Ramaz) there, and to his own
discourse in Re’eh on “Eisan the Ezrachite.”

NN waY MIAT *RIT 10 DYann N 250 70 PR NuRIp 710K NvDIe NS 09T R
MNIR Q°w°29m1 N°PYR WOl NN 0922101

But what causes this, that she expels and does not absorb [it] into the heart so that it be moved, etc.,

is the body and the animal soul, which surround the G-dly soul and clothe it.

The cause of the barrenness is named: the body and the animal soul, which surround the G-dly soul like a
garment and block the light from entering.
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They are what hold back and obstruct from outside, so that this illumination and drawing-down is
not revealed in the soul. And they are what distract it and cast it down into the affairs of this world
and the pleasures of men, “each according to what he knows in his soul”; and the love is hidden
and covered in a garment of sackcloth. And all this is now, in the time of exile.

They block it from outside and distract the soul with worldly affairs and pleasures, each person according to

his own nature. So the soul’s love for G-d remains hidden, as if dressed in sackcloth, the garment of mourn-
ing; this is the state of exile.
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Whereas of the Time to Come it is written, “As soon as Zion travailed, she also bore her children”:
that it will be in the state of birth and the revelation of the love.

The verse from Yeshayahu about Zion giving birth describes the future: then the hidden love will be “born,”
fully revealed.

likuteitorah.com/likkutei-torah/shemini-atzeres/5/ 11
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But now, in exile, it is in the state of pregnancy and concealment, like a fetus lying in its mother’s
womb, which is hidden. (And see what is written in the discourse beginning “And I appeared to
Avraham,” etc., also on the subject of pregnancy and birth; and see Zohar II, end of Parshas
Vayakhel, 220a, and Parshas Pinchas, 249b.)

Now it is like a pregnancy: the love exists but is concealed, like an unborn child. The text refers to its dis-
course on “And I appeared” in Torah Ohr and to passages of the Zohar on pregnancy and birth.
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And about this it is said, “So that all the peoples of the earth may know”: for “the peoples of the
earth” are the body and the animal soul, and “know” (daas) is related to “and with them he made
the men of Sukkos know (vayoda)” (in Judges, chapter 8),
The verse from Shlomo’s prayer, “so that all the peoples of the earth may know,” is read inwardly: “the peo-
ples of the earth” are a person’s body and animal soul. “Know” is linked to the verse in Shoftim where Gidon
“made the men of Sukkos know,” that is, punished the men of the town of Sukkos with desert thorns. The

Aramaic translation renders this unusual verb as “he broke them.” So the maamar reads daas here as a force
that breaks through the barrier of the body and animal soul.
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which the Targum renders “and he broke [them] with them,” etc. That is, that “the peoples of the
earth” should be broken and nullified; and this is through the drawing down of Daas (knowledge)
itself,

The Targum renders it “and he broke [them] with them,” so “know” is heard as “break.” Daas, true knowl-
edge of G-d, is what breaks the body and the animal soul so that they stop obstructing.
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for “as wax melts before fire, they shall perish,” etc. (And see what is written in Parshas
Bechukosai, in the discourse beginning “An explanation of ‘If in My statutes,’” on the subject of
engraving, to remove the screen of the animal soul, etc.; see there.)

Daas works like fire on wax: the obstruction simply melts. The text refers to its discourse on Bechukosai,

which reads bechukosai, “in My statutes,” as chakikah, “engraving,” the removal of the screen of the animal
soul.

likuteitorah.com/likkutei-torah/shemini-atzeres/5/ 12
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And this is also “Give thanks to the G-d of gods (Elokei ha’elokim)”: for Elokim is the level of tz-

imtzum and concealment, which hides and conceals; that is, when He is enclothed within them.

The same idea in another verse: Elokim, the Name associated with tzimtzum, is the force that conceals G-d
while He is enclothed within the world.
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But when He is revealed as “the G-d of gods,” that is, as ruling over them, then He breaks and tears
apart all the separating screens, and then “for His kindness endures forever” is drawn down, which

is the revelation of G-dliness without hindrance.

When G-d is revealed as “G-d of gods,” master over all concealing forces, the screens are broken and His
kindness flows without obstruction; the verse itself continues, “for His kindness endures forever.”
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And this is “that Havayah is the G-d (ha’Elokim), there is none else”: that there will no longer be a
state of hiding and concealment, and there will no longer be anything besides Him. (And see the
Zohar, Parshas Korach, 178b.)

The verse “Havayah is the G-d” means that the concealing Name Elokim will itself be revealed as Havayah,
so that nothing will seem to exist apart from Him.

SECTION 3 - 15-8

Shemini Atzeres and the two joys
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3. Now, this revelation, in its general form for the whole year, is on Shemini Atzeres. And this is [the

meaning of] “On the eighth day, there shall be an atzeres for you”:

Section 3 says that this revelation, in its general form for the whole year, comes on Shemini Atzeres, and
reads the verse about that festival.

likuteitorah.com/likkutei-torah/shemini-atzeres/5/ 13
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atzeres denotes absorption (kelitah): that the seed which pours forth the revelation of G-dliness is
absorbed, so that there be the power for the state of birth and the revelation of the love. (And see
what is written elsewhere on “and the stronger ones for Yaakov,” in the discourse beginning “And
if awoman vows a vow.”)
Atzeres, plainly “assembly,” comes from atzar, “to hold back,” and is read as retention (kelitah), the opposite
of the barren one who cannot hold the seed. On Shemini Atzeres the flow of G-dliness is absorbed, which

gives the power for the love to be “born” and revealed. The text refers to its discourse on vows for the phrase
“the stronger ones (hakeshurim) for Yaakov.”
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That is, because the eighth day is the level of “the mother of the children [is] joyful,” and it is “the
time of our rejoicing,” in the plural, for the two joys are joined together: the joy from above down-
ward, “Havayah shall rejoice in His works,” with the joy from below upward, “Israel shall rejoice in
its Maker.”

The eighth day corresponds to Binah, “the joyful mother of children.” The prayers call the festival “the time
of our rejoicing,” in the plural, because two joys meet: G-d’s joy in His creations, flowing downward, and
Israel’s joy in G-d, rising upward.
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The explanation of the matter, to understand the joy from above downward: joy is the revelation of

what was hidden. As in the analogy of a king, whose way is to sit in the innermost chambers: “in his

9

palace all say, ‘Glory,”” and “all his glory is within,”
Joy is defined as the revelation of what was hidden. A king normally stays in his innermost chambers, his

999

glory hidden, as in the verses “in His palace all say ‘Glory’” and “all his glory is within.”

likuteitorah.com/likkutei-torah/shemini-atzeres/5/ 14
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but at the time of his rejoicing he shows himself and is revealed to every eye. In this manner [the
Sages] instituted in the festival prayer, “You have chosen us,” etc., for [the festivals are] “seasons
for rejoicing,” which is the level of revelation.

At his celebration the king shows himself to everyone. So too the festivals are “seasons for rejoicing,” times

of revelation, and the festival Amidah opens with “You have chosen us.”
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(And see Pri Etz Chaim, Sha’ar Mikra’ei Kodesh, end of chapter 1: “However, etc., more revealed,

etc., and in this respect the joy of a festival exceeds [that of] Shabbos”; see there.)

The text cites Pri Etz Chaim, Rabbi Chaim Vital’s record of the Arizal’s teachings on prayer and the festivals:
on festivals the lights are more revealed than on Shabbos, and in this respect the joy of a festival is greater.
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And they make this revelation the main thing and expand on it at length, openly revealing the
strength of His love: “that You have chosen us,” etc., “and You, Havayah our G-d, have given us,”
etc. And afterward we say, “And Israel shall rejoice in You,” etc.

The festival prayer dwells on this revelation of G-d’s love: “You have chosen us... You have given us.” Then
comes “Israel shall rejoice in You,” the response of joy to that revelation.
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And it is like “and the ofanim, with a great noise,” etc.: the noise is because of the novelty of the
revelation, as they grasp the life-force drawn to them from His holiness, may He be blessed; there-
fore they thunder and resound with a great, mighty and powerful sound of noise, etc.

The ofanim, a class of angels, make a “great noise” in the morning prayers because the revelation they per-

ceive is always new to them. So too the joy of the festival is the excitement that a new revelation brings.
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So it is also regarding joy, which comes from breadth of mind and contemplation: as one considers
deeply and broadly in his mind the great magnitude of the revelation, how He has made His kind-
ness wondrous, so will he increase the strength of joy in his heart, and his heart will rejoice and ex-

ult, “yes, with exultation and song,” etc.

Joy is born of contemplation: the more deeply a person thinks about the greatness of what G-d reveals, the
stronger the joy in his heart.
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Whereas throughout the year, although [He] is blessed and drawn down so that the level of
Havayah be in the aspect of “You,” as though He were present before us, it is not in a state of re-

vealed joy; rather, the joy is hidden within the service.

During the rest of the year G-d is drawn down daily through the blessings, but the joy does not show openly.

It is present, hidden inside the service of G-d.
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As it is written, “Because you did not serve... with joy,” etc.: one makes the service the main thing
(and see what is written in the discourse beginning “And now, let [the strength]| be great”), and the
joy is the joy of a mitzvah (and see what is written in the discourse beginning “Binding to the
vine”).

The Torah’s rebuke “because you did not serve... with joy” shows that joy is part of service. Yet during the

year service is the main thing, and joy appears only as “the joy of a mitzvah,” joy in doing the command. The
text cites two of its own discourses on this.
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But on a festival the joy is revealed. (And see Zohar III, Parshas Korach, 176b, on “And when? At
the time that a festival is at hand in the world,” etc., and the commentary of the Ramaz there; and it

is explained elsewhere.)

On festivals, by contrast, the joy itself is revealed. The Zohar on Korach and the Ramaz’s commentary there

describe what happens above “when a festival is at hand in the world.”

likuteitorah.com/likkutei-torah/shemini-atzeres/5/ 16
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And this is what is written, “They pass through the river on foot (baregel); there we rejoice in Him.”
“River” means the level of “And a river goes forth from Eden”; and our Sages, of blessed memory,

said, “Yuval is its name”; and this is the level of Binah.

The verse “They pass through the river baregel” is read as “on the regel,” the pilgrim festival. The “river” is
the one that flows from Eden, which the Sages call Yuval: the word means “stream,” and it is also the name of
the Jubilee year, which the Zohar links to this river (as the Kehot note shows). In Kabbalah this river is
Binah, the Sefirah of understanding.
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And it is the level of “the mother of the children [is] joyful,” as written in Zohar II, Parshas Yisro
(84a and 85b), and in Parshas Vayechi (219a), and in other places. And “children” means Torah
and mitzvos.

Binah is called “the joyful mother of children” in the Zohar, and her “children” are Torah and mitzvos: the
mother is the hidden source and the children are its revealed expressions.
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And “the mother of the children” is the level of Binah, as explained in Zohar III, Parshas Shemini

(40Db, at the end), and it is what is drawn down through the joy of a mitzvah.

The joy of Binah, the “mother,” is drawn down through the joy of doing a mitzvah, one of her “children.”
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And it is known that Binah is called “the hidden world” (alma d’iskasya), as written in Zohar I
(Vayetzei, 158b) and in other places. Therefore throughout the year the joy must be hidden within
the service, for the hidden world is enclothed in the revealed world (alma d’isgalya).

Binah is called “the hidden world” in the Zohar, as opposed to “the revealed world” of Z’eir Anpin and
Malchus. So during the year the joy of Binah must stay hidden, clothed inside the revealed service.
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And this is “and the revealed things are for us and for our children”: the vav and the hei [of the
Name Havayah| are the “revealed things,” which are Torah and mitzvos, which are called

“children.” And this is “for us and for our children.”

The verse “the revealed things are for us and for our children” is read through the letters of the Name: the
vav and final hei (Z’eir Anpin and Malchus) are the “revealed things,” Torah and mitzvos, the “children.”
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And this is “You shall surely send away the mother, and the children you may take for yourself,” as
the reason is explained in the Zohar (Vayetzei, 158a): “because she is the hidden world and is not
revealed at all.”

The mitzvah of sending away the mother bird before taking the young is read as a lesson about this: the

Zohar explains that the “mother” must be sent away because she is the hidden world.
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That is, one should not make joy alone the main thing, for it is a very high level, and they cannot
reach it on its own, but rather “and the children you may take for yourself,” which is the level of
service in Torah and mitzvos.

In practice this means one should not pursue joy on its own; that level is too high to reach directly. One
reaches it only by “taking the children,” the service of Torah and mitzvos.
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And then the joy is called specifically “the joy of a mitzvah,” for its revelation is through the mitz-

vah, and [the mitzvos] are the “children.”

Then the joy comes by way of the mitzvah, which is why it is called specifically “the joy of a mitzvah.”
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And this is the level of Binah as it is enclothed in Z’eir Anpin and Nukva. And although the main
meaning of “You shall surely send away the mother” concerns comprehension, that she is a level
above comprehension, as written in Zohar II, Parshas Yisro (93b), and in Parshas Pinchas (254b),

nevertheless the above explanation is also true.

Binah reaches us only as clothed in Z’eir Anpin and Nukva (Malchus), the revealed levels. The Alter Rebbe
notes that the Zohar’s main reading of “send away the mother” is about comprehension, since Binah is be-

yond grasp; yet the reading given here is also true.
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And it is in the manner of what is explained in Iggeres HaKodesh on “How beautiful and how pleas-

ant are you, love, in delights.”

The two readings stand together, in the manner the Alter Rebbe explains in Iggeres HaKodesh on the verse
“How beautiful... love in delights.”
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However, on the three pilgrim festivals, which are “seasons for rejoicing,” there is then a revelation

of the level of the hidden world, in the manner of “and the mother is sitting upon,” etc.

On the three pilgrim festivals the hidden world is revealed: the “mother” is present, “sitting upon” the

young, rather than sent away.
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And about this it is said, “They pass through the river baregel [on the festival]”: on each and every
one of the three pilgrim festivals (regalim), the souls of Israel pass through the level of the river
that goes forth from Eden, which is the level of “the mother of the children,” as above.

This is the meaning of “passing through the river” on each festival: the souls of Israel then reach Binah it-
self, the river that flows from Eden.
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Therefore “there we rejoice in Him,” actually in Him, that is, in the very essence of the Infinite
Light itself, which is drawn down and shines in the hidden world; as is known, the revelation of Atik

[the Ancient One, the inner level of Keser] is in Binah.

“There we rejoice in Him” means in G-d Himself, in the essence of the Infinite Light that shines in Binah.
Atik, the inner level of Keser above all the Sefiros, is revealed in Binah, as the Kehot note shows from the
Zohar on Korach (178b).
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Therefore they are “seasons for rejoicing.” And in particular, the festival of Sukkos is called “the
time of our rejoicing,” for there was in it a joy greater than on the other festivals.
All the festivals are “seasons for rejoicing,” but Sukkos is singled out as “the time of our rejoicing” because

its joy is greater.
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And this is through the teshuvah of the Ten Days of Teshuvah, and especially on Yom Kippur,
through which there is the revelation of Imma Ila’ah (the supernal Mother) over the children; and
this is the essence of teshuvah, as written in Zohar III, Vayikra (15b at the end, and 16a at the
beginning).

The reason is the teshuvah of the Ten Days of Teshuvah and Yom Kippur. According to the Zohar, teshuvah

reveals Imma Ila’ah, Binah as “the supernal Mother,” over her children; teshuvah returns the soul to its
source in Binah.
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Through this, afterward, on Sukkos, the level of “the time of our rejoicing” is drawn down. Now, on
the festival of Sukkos the level of joy is drawn down from above downward, in a revelation of
G-dliness in the manner of a sukkah and an encompassing light (makif), etc.

That revelation, won through teshuvah, is drawn down on Sukkos as joy. But on Sukkos it comes as a sukkah,
an encompassing light that surrounds rather than enters.
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But on Shemini Atzeres the level of inner revelation is drawn down, the level of “and he is like a
bridegroom (chasan) coming forth from his canopy”; chasan is related to “descending a level”
(nachis darga) (and see what is written about this in Shir HaShirim, in the discourse beginning “To

my mare”),

On Shemini Atzeres the light enters within. The verse compares the sun to a bridegroom (chasan) leaving his
canopy, and chasan is read as nachis darga, “descending a level,” after the Talmud’s saying “go down a step
to take awife”: the light comes down from the canopy, the makif, into the person.
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for every revelation of the Infinite Light, blessed be He, that comes from above downward is
through the descents and the chain-like progression of the levels (hishtalshelus), from cause to ef-

fect, etc.,

Every revelation from above comes down through a chain of levels, each one causing the next
(hishtalshelus).
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and it comes forth from the level of a canopy and a sukkah, from the level of an encompassing
light, to be absorbed and grasped into the source of the souls of Israel, in their inwardness,
through the joy from below upward; for through an arousal from below [comes] an arousal from
above.

So the light leaves its surrounding state and is taken inside the root of Jewish souls. This happens through
the joy from below: human initiative (an arousal from below) calls forth the divine response (an arousal
from above).
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(See Pardes, in Erchei HaKinuyim, the entry “Joy,” that “joy” means Binah; and this is in the man-
ner of what was explained above on “the mother of the children [is] joyful.”)

The Alter Rebbe brings the Pardes of Rabbi Moshe Cordovero, whose glossary of Kabbalistic names (Erchei
HaKinuyim) says that “joy” means Binah, in line with “the joyful mother of children.”
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However, he also wrote there in the name of the Zohar, Vayikra (page 8b): “And some teach: which
is ‘joy’? This is the Congregation of Israel,” etc.; and about this it is said, “For with joy you shall go

out,” etc.

The Pardes also quotes the Zohar’s alternative view that “joy” is the Congregation of Israel, that is, Malchus,
supported by the verse “For with joy you shall go out.”
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And according to what is written, this is the matter: the joy from above downward is the level of

Binah, and the joy from below upward is the level of Malchus, the Congregation of Israel,

The two views fit the two joys: the joy from above downward is Binah, and the joy from below upward is
Malchus, the Congregation of Israel.
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and it is the level of “the joy of a bride” (and see what is written in the discourse beginning “And it
shall be like the rejoicing of a bridegroom,” etc., on the subject of the joy of a bride); and then the

two joys are joined together: “Israel shall rejoice” and “Havayah shall rejoice in His works.”

The joy of Malchus is “the joy of a bride,” and on Shemini Atzeres the two joys join like bride and groom:
Israel rejoices in G-d, and G-d rejoices in His works.

SECTION 4 - 19-14

Gloss: G-d’s joy in His works
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4. (Now, on the meaning of “Havayah shall rejoice in His works,” it is explained in the Midrash,
Vayikra Rabbah, Parshas Acharei, chapter 20, that it refers to the Time to Come; and so it is also in
Zohar I, in the Midrash HaNe’elam, Parshas Toldos, 135a), that it is at the time of the Resurrection
of the Dead.

Section 4 begins a long gloss on the verse “Havayah shall rejoice in His works,” which runs to the end of
paragraph 20. Vayikra Rabbah applies the verse to the Time to Come, and the Midrash HaNe’elam, a section
of the Zohar, places it at the Resurrection of the Dead.
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And about this it is said, “These are the generations of Yitzchak,” [Yitzchak| denoting laughter, joy
and delight that the souls will have then.

Of that time it says, “These are the generations of Yitzchak”: Yitzchak, whose name means laughter, stands
for the joy and delight the souls will then have.
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And the Ramaz there expanded at length in explaining this matter, and the gist of the matter is that
joy is in Binah and comes from the sweetened Gevuros, and it is the level of the Gevurah of Atik.

Rabbi Moshe Zacuto (the Ramaz) explains that joy normally comes from Binah and from the “sweetened
Gevuros,” forces of restraint that have been softened, whose root is the Gevurah of Atik, a very high level.
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However, then the flow will come from the inner dimension of Atik; and this is the meaning of
“Havayah shall rejoice”: that it is the revelation of the level of the inner dimension of Atik.

In the future, the flow will come from the inner dimension of Atik itself. That is “Havayah shall rejoice”: the
revelation of G-d’s innermost delight.
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And the meaning of “in His works” is the refinement (birur) of the Name Ban [the Name Havayah
spelled out to the value 52], which is the level of Asiyah (action), so that it be elevated into the level
of [the Name] Sag [spelled out to the value 63], etc.

Following the Ramaz, “His works” (ma’asav) means the refinement (birur) of the Name Ban, the spelling-out

of Havayah with the value 52, associated with Malchus and with the lowest world, Asiyah (“action”), a word
from the same root as ma’asav. Refined, it rises into the Name Sag (63), associated with Binah.
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And see what is written in the explanation on “Who has counted,” on the subject of “I have also (af)
made it,” [that] af includes a fourth level, which is the Supreme Keser, which is revealed specifical-
ly in the level of Asiyah, the refinement of the Name Ban, etc.; see there at length. And this is the
meaning of “Havayah shall rejoice in His works,” precisely [in His works].
The text recalls its own explanation on “Who has counted [the dust of Yaakov]” that in “I created it, I formed
it, I have also made it,” the word af, “also,” adds a fourth level beyond the three: the Supreme Keser, revealed

precisely through Asiyah, the lowest realm, once it is refined. This is why the verse says G-d rejoices specifi-
cally “in His works.”
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And see what is written in the explanation on “For over all the glory, a canopy,” on the subject of
the revelation of the inner dimension of Atik, which is specifically after the refinement of the Name

Ban, etc.; see there.

The text points to its discourse on “For over all the glory, a canopy,” where the inner dimension of Atik is re-
vealed only after the refinement of Ban is complete.
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And see more on this in Zohar I, Midrash HaNe’elam, Parshas Vayeira (102b and 114a); and see
what is written in the discourse beginning “And I will return in peace to my father’s house,” on the
subject that in the future they will say to Yitzchak, “For you are our father.”

The Zohar’s Midrash HaNe’elam on Vayeira discusses this future revelation. The Talmud says that in the fu-

ture Israel will say to Yitzchak, “You are our father,” since Yitzchak (laughter) embodies the future joy; the
text cites its Torah Ohr discourse on this.
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Now, it is explained there in the Ramaz that from this revelation new souls will be drawn down, to
be a crown for the souls of the righteous; and about this it is said, “with their crowns on their
heads,” etc.,

The Ramaz adds that this revelation will bring down new souls that will serve as crowns for the souls of the

righteous, alluding to the Talmud’s description of the World to Come, where the righteous sit “with their
crowns on their heads.”
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as is found in Zohar I, end of Parshas Vayeira (119a, at the end); and see Parshas Vayishlach (182a).
And see what is written on the subject of the revelation of these souls, that they are from the level of
the Infinite Light that encompasses all worlds (sovev kol almin), which is above the kav, etc.; it is in

the discourse beginning “And you shall eat, eating.”

These new souls come from the Infinite Light that encompasses all worlds, above the kav, the line of light
through which the ordered worlds are made. The text refers to its discourse on “And you shall eat, eating” for
this.
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And in Zohar III, Vayikra (16a, at the end), it is implied that “Havayah shall rejoice in His works”
refers to after the seventh millennium, which is the level of “one [thousand]| desolate,” when He will

renew His world, as it is written, “the new heavens and the new earth.”

The Zohar on Vayikra suggests another time for this joy: after the seventh millennium, when, according to
the Talmud, the world lies “desolate” for a thousand years and G-d then renews it with “new heavens and a
new earth.”
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And see also Zohar II, Beshalach (57b), and Parshas Pekudei (259a); and see what is written on this

subject in Parshas Vayetzei, concerning “and all that You give me, I will surely tithe to You.”

More passages of the Zohar are cited, and a Torah Ohr discourse on Yaakov’s vow to tithe, which treats the

same theme.

Q°K1727 1AW Yvwynn annwen n° b qwnw 519°35 117777 PRWYNA T NAweT vIwen e 1M
(1% 7y 0] R?YD 0 *7) [M2 70 17K pan] U’RA '{’51?‘!: [>wn w17 a7 / »wn wAeTa] PPWARTD

Now, the simple meaning of “Havayah shall rejoice in His works” is that joy is drawn to Him, as it
were, may He be blessed, from His works, which are the creatures, as Rashi explains in Chullin,
chapter Eilu Tereifos (60a, at the end).

The plain meaning, as Rashi explains in Chullin, is that G-d, as it were, takes joy in His creatures.
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And according to the approach above, it is as the Ramaz explained, that “His works” means the re-
finement of the Name Ban; and this refinement is the whole of [the meaning of] “today, to do
[them].” And about this it is said, “which G-d created to do,” for “to do” means to rectify; that is, the
refinement of the Name Ban and the 288 [sparks], etc., which is the level of Asiyah in the general
sense, as above.
On the path of the Ramaz, “His works” is the refinement of Ban, and this refinement is the whole task of “to-
day, to do them,” the service of this world. “Which G-d created to do” is read as “to rectify”: the world was
created so that we complete it by refining the Name Ban and the 288 sparks of holiness that fell in the shat-
tering of the vessels. The phrase “today, to do them” comes from Rabbi Yehoshua ben Levi’s teaching in the
Talmud (Avodah Zarah 3a): the mitzvos are to be done today, in this world, and not tomorrow, and their re-

ward is not received today. Here it names the whole work of refinement done now, whose fruit is G-d’s future

joy in His works.
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And when the level of “today, to do them” is completed, from this will be drawn that “Havayah shall
rejoice in His works,” that He spoke and His will was done. And the joy is the revelation of the inner

dimension,

When the task of “today, to do them” is complete, G-d will “rejoice in His works”: His will, which He ex-
pressed, will have been done. That joy is the revelation of G-d’s innermost dimension.
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that is, the inner dimension of Atik, which is the inner dimension of the supernal delight; and this
is in the manner of the saying of our Sages, of blessed memory, “It is a gratification before Me that I
spoke and My will was done.”

The inner dimension of Atik is G-d’s supernal delight. The Sages describe the offerings as “a gratification be-
fore Me that I spoke and My will was done”: G-d’s pleasure comes from the fulfillment of His will below.
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And this is the joy from above downward, that is, the inner revelation is drawn from above down-
ward. However, the cause of this revelation comes, on the contrary, from His works, as it were,

which is the level of “today, to do them.”

The joy from above is a revelation of G-d’s innermost self, yet what causes it is “His works,” our service in
this world.
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This can also be understood from the opposite, that is, from what is written concerning the genera-
tion of the Flood, “And He was grieved to His heart,” etc.

The converse proves it: before the Flood the Torah says G-d “was grieved to His heart.”
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And that was because “the evil of man was great on the earth,” etc. From this the opposite can be
understood: that “Havayah shall rejoice in His works”—this joy is drawn through the fulfillment of

“today, to do them.”

That grief came from human wickedness; so, in reverse, G-d’s joy comes from the fulfillment of the mitzvos.
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And concerning “Israel shall rejoice in its Maker,” in Zohar III, Vayikra (23b), it is explained that
this is the meaning of what is written, “Where is Elo’ah my Maker?”

Now the other joy, “Israel shall rejoice in its Maker.” The Zohar on Vayikra links it to Elihu’s words in Iyov,
“Where is Elo’ah my Maker?”
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If so, one may say that this is what is said in the Sava [the Elder| of Mishpatim (96b) on “bevigdo
vah” (with his garment upon her): “And He spreads over her His precious garment. And what is it?
The holy Name that is called Elo’ah. And this is ‘bevigdo vah,’” etc.

The Alter Rebbe connects this to the Sava (“the Elder”) of Mishpatim, a section of the Zohar in which an old
man expounds the laws of the Hebrew maidservant as the story of the soul. It reads bevigdo vah, plainly “in
his betraying her,” as “with his garment (beged) upon her”: G-d spreads over the soul His precious garment,
the holy Name Elo’ah.
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And so it also wrote there (97b) on the meaning of “her covering” (kesusah): “the spreading of the
King’s garment which He spread over her: Elo’ah.” And see the commentary of the Ramaz there,
and Etz Chaim, Sha’ar Mayin Nukvin and Mayin Duchrin, discourse 8.

Likewise the Zohar reads “her covering” (kesusah), which the husband must provide, as the King’s garment

spread over the soul, the Name FElo’ah; the Ramaz and Etz Chaim are cited for further explanation.
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And see what is written on the meaning of “her covering” in the discourse beginning “Declaring
the end from the beginning.” And in Zohar III, Parshas Pinchas (219b), be’osav (“its Makers”), in

the plural, is explained as the three partners in a person: father, mother and the Holy One, blessed
be He.

The text refers to its own discourse on “her covering.” The Zohar on Pinchas explains why be’osav (“its
Makers”) is plural: as the Talmud says, a person has three partners, father, mother and G-d.
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And it was explained elsewhere that likewise in the soul itself there are these three levels.

The same three partners exist within the soul itself.
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And [this is| in the manner of what was explained above, in the discourse beginning “On the eighth
day, an atzeres,” on the subject of “For my father and my mother have forsaken me, and Havayah
will gather me in”: that the natural love in the G-dly soul is called “father,” from which is born the
doing of mitzvos and good deeds, etc.; see there. And that is because its root is from the level of
“kindness to Avraham,” which is Z’eir Anpin of Atzilus.

The Alter Rebbe recalls his earlier discourse on Shemini Atzeres, on “my father and my mother have forsak-
en me, but Havayah will gather me in”: there the soul’s natural love of G-d was called its “father,” since it
gives rise to mitzvos and good deeds. Its root is Chesed, “kindness to Avraham,” the Z’eir Anpin of Atzilus.
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It follows that Z’eir Anpin and Nukva of Atzilus are called the father and mother of the soul, for
from them is the root of the love and awe in the soul.

Applied to the soul’s roots above: Z’eir Anpin and Nukva (Malchus) of Atzilus are the soul’s “father and
mother,” the source of its love and awe.
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And that the Holy One, blessed be He, gives the soul means the level of a soul to the soul, which is
the level of yechidah [the soul’s innermost, single point], the root of the soul, that is, the level of its
mazal [its root above, from which it flows down]. And about this it is said, “and Havayah will gather

me in.”

G-d gives the “soul of the soul,” the yechidah, the innermost level of the soul, called its mazal, its root above.

It is this level that the verse means by “Havayah will gather me in.”
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And this is the meaning of be’osav (“its Makers”) in the plural. And from this one can understand

“Israel shall rejoice in its Makers,” which is on Sukkos, “the time of our rejoicing.”

This explains the plural “Makers,” and shows why “Israel shall rejoice in its Makers” belongs to Sukkos.
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For through sins it is said, “For my father and my mother have forsaken me,” etc.: that the natural

love is not revealed in the soul.

Sin causes “my father and my mother,” the natural love and awe, to “forsake” a person: they are no longer
felt in the soul.
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But through the teshuvah of the Ten Days of Teshuvah, about which it is said, “and Havayah will
gather me in,” and it is written, “which You swore to our fathers from days of old,” which are the
Thirteen Attributes of Mercy that precede Atzilus, then from this is drawn the level of “Israel shall

rejoice in its Makers”:

Through the teshuvah of the Ten Days of Teshuvah, G-d “gathers in” the soul from a level above Atzilus: the
Thirteen Attributes of Mercy, which Micah calls “the days of old.” From this comes Israel’s joy in its Makers
on Sukkos.
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[as one] who had been distant from them until now, like the analogy of a king’s son who was in cap-
tivity, when he returns and comes to his father, etc.

The joy is like that of a prince who was taken captive and returns home to his father: nearness after distance.
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And see the discourse beginning “Return, O Israel, to [Havayah|,” where the subject of “my father
and my mother” is explained in a somewhat different way: that is, the levels of Chochmah and
Binah in the G-dly soul,

The Alter Rebbe cites another of his discourses, on “Return, O Israel,” where “father and mother” are ex-
plained differently: as Chochmah and Binah within the G-dly soul.
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which are called “father and mother” because they give birth to the emotive attributes (middos),
love and awe, which are called “son and daughter.” And the root of Chochmah and Binah in the
soul is drawn from Chochmah and Binah above, which are the Written Torah and the Oral Torah.
And one who has blemished the Torah, which is His wisdom and understanding, may He be

blessed, is called “my father and my mother have forsaken me.”

They are “parents” because they give birth to love and awe, the “son and daughter.” Their root is Chochmah
and Binah above, the Written and Oral Torah; one who has damaged his bond with the Torah has been “for-
saken” by father and mother.
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But nevertheless “and Havayah,” which is the revelation of the very Infinite Light, blessed be He,
“will gather me in”; and this is through teshuvah with self-sacrifice (mesirus nefesh), which is

above reason and understanding.

Even so, G-d Himself, the Infinite Light, “gathers him in” through teshuvah with self-sacrifice, which goes
beyond reason and understanding and so reaches beyond where the damage was done.

SECTION 5 - 115-20

Gloss: two future stages and the eighth day
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And this is “Return, O Israel, to Havayah your G-d.” Therefore, through the teshuvah of the Ten
Days of Teshuvah and Yom Kippur, which is the level of “and Havayah will gather me in,” that He
gathers and collects all the parts of the soul, etc.,

Hosea’s call “Return... to Havayah your G-d” is tied to “Havayah will gather me in”: the teshuvah of the Days
of Awe gathers together all the scattered parts of the soul.
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through this [comes]| “Israel shall rejoice in its Makers”: that is, the three partners mentioned
above that are in the soul: father and mother, the Written Torah and the Oral Torah; and the Holy
One, blessed be He, who is the very Infinite Light, blessed be He. And this is the joy on the festival
of Sukkos, of the level of “Israel shall rejoice in its Makers.”

The soul’s three “Makers” are now named: father and mother (the Written and Oral Torah, or Chochmah and
Binah of the soul) and G-d, the very Infinite Light. Israel’s joy in all three is the joy of Sukkos.
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And in the Raaya Mehemna [the Faithful Shepherd, a section of the Zohar]|, Parshas Pinchas (238b),
be’osav in the plural is also explained: that it is in the manner of what is written, “Let us make

man,” etc.

A second Zohar reading of the plural: the Raaya Mehemna (“the Faithful Shepherd,” a section of the Zohar)
compares it to “Let us make man,” also in the plural.
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And this matter is explained elsewhere, in the explanation on “For this commandment,” etc.: that
“let us make” is in the plural because he [man| comprises the entire chain of descent (hishtal-
shelus), the ten Sefiros, and is not one particular level alone; that is, his root is from the level of
Adam Kadmon [Primordial Man], which is a general light.

The Alter Rebbe refers to his fuller treatment on “For this commandment”: man is made with a plural verb

because he includes all ten Sefiros and the whole chain of worlds. His root is Adam Kadmon, the primordial
“Man” above all the worlds, a light that includes everything rather than one particular level.
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And in Mikdash Melech, Parshas Beshalach (55a), he wrote in the name of Rabbi Chaim Vital that
“Adam” [man] does not allude to a particular level, such as to Z’eir Anpin alone or to Malchus
alone,

The Zohar commentary Mikdash Melech quotes Rabbi Chaim Vital, the Arizal’s disciple, that the name Adam
does not point to any single configuration such as Z’eir Anpin or Malchus.
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but rather it alludes to the five partzufim [configurations], like Arich [Arich Anpin, the “Long
Countenance”], etc. And this is close to what is written, that in the general scheme of the worlds

Adam Kadmon is the level of Arich, etc.

Rather it includes all five partzufim (the main divine configurations), as Arich Anpin does; and indeed in the
scheme of all the worlds, Adam Kadmon plays the role that Arich plays within Atzilus.
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And through teshuvah, which is the level of “and Havayah will gather me in,” it is drawn down that

there be “Israel shall rejoice in its Makers” at the level of the general light mentioned above.

Teshuvah draws Israel’s joy in its Makers from that all-inclusive light, Adam Kadmon.
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However, the level of “Israel shall rejoice in its Makers” reaches up to the root and source of the
souls, which is from the level of Adam Kadmon, the general Keser;

Israel’s joy, rising from below, reaches as high as the root of the souls, Adam Kadmon, which is the “Keser”
of all the worlds together.
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but the level of “Havayah shall rejoice in His works” is the level of the revelation of the inner di-

mension of the Infinite Light, blessed be He, which is above the level of Adam Kadmon.

G-d’s joy in His works, coming from above, is higher still: a revelation of the inner Infinite Light beyond
Adam Kadmon.
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For Adam Kadmon is called “the Adam of Beriah” in relation to the Infinite Light. And from the lev-
el of this joy and revelation are drawn the new souls that will be revealed in the future, which are
above the root of the soul of Adam, the first man, as written in the explanation on “And you shall
eat, eating.”
Compared to the Infinite Light, even Adam Kadmon counts as a created “man,” “the Adam of Beriah.” From
this higher joy will come the new souls of the future, whose root is above that of Adam, the first man; the text

refers to its explanation of “And you shall eat, eating,” which the Kehot note locates in Likkutei Torah, Tzav
(8b).
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Now, through the “Israel shall rejoice in its Makers” that will be in the future, there will be drawn
the revelation of the level of “Havayah shall rejoice in His works,” which is the joy from above

downward.

The joy from below causes the joy from above: Israel’s joy in its Makers in the future will draw down G-d’s joy
in His works.
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And something similar can also be understood regarding “the time of our rejoicing” of Sukkos: that
through “Israel shall rejoice in its Makers,” which reaches the root and source of the souls, which is

from the level of their mazal,

The same happens each year on Sukkos: Israel’s joy reaches the root of the souls, their mazal.
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the level of “Havayah shall rejoice in His works” is drawn down, which is a revelation from a level
above the root of the souls of Israel and their mazal; as written at the end of the discourse begin-
ning “Listen, O heavens,” concerning “and the Holy One, blessed be He, answered them, ‘I will be
like dew,’” etc.; see there.

In response, G-d’s joy is drawn from a level above even that root. The text compares its discourse on

Haazinu, where G-d answers Israel, “I will be like dew,” dew being a blessing that comes from above without
human effort.
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According to this, the verse “Every citizen in Israel shall dwell in sukkos” is well understood: that
is, what I will cause to shine within Israel and in their inwardness in the Time to Come, now “they
shall dwell in sukkos,” [meaning] that it is revealed upon them in the manner of a sukkah and an

encompassing light, etc., as explained above.

This explains the sukkah verse from section 2: the future inner light is given now as a surrounding sukkah.
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Now, it was explained above that in the meaning of “Havayah shall rejoice in His works” there are
two aspects. According to the explanation of Zohar I (135, 119 and 182), it implies that it refers to
the Resurrection of the Dead and the seventh millennium,

The Alter Rebbe returns to the two timings of G-d’s joy in His works. The Zohar in its first volume places it at

the Resurrection and the seventh millennium.

X7y0 1777) RAP™ [3 por 2] A1 09 .0 [mior aws 297 PRI WPRD MIWTAN NRwIT 1907 1Y
P AP WA 97ARY Y2100 TR N RIW OYPAWT AR INRD UMW Yawn P (ks )

when the new souls will be revealed, as the Ramaz wrote there. And according to the explanation of
Zohar III, Vayikra (16a, at the end), it implies that this is after the seventh millennium, which is the
level of “one [thousand] desolate,” and afterward the Holy One, blessed be He, will renew His world;

Then the new souls appear, according to the Ramaz. The Zohar on Vayikra places it later, after the millenni-
um of desolation, when G-d renews the world.
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and this is the level of “the new heavens and the new earth that I make,” as is also implied in the
Gemara, chapter 11 of Sanhedrin (92b), on the subject of “when He changes the earth,” etc.;

Ya 66

The renewal is Yeshayahu’s “new heavens and new earth.” The Talmud in Sanhedrin, discussing the right-
eous in the time G-d “changes the earth,” implies the same. There (Sanhedrin 92b) the Gemara asks what the
righteous will do in the years when G-d renews His world, and answers that He will give them wings like ea-
gles to float above the waters, citing “we will not fear when the earth changes.” The maamar takes from this

that the renewal of the world comes after the Resurrection, and that the righteous remain present through it.
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about this it is said, “Havayah shall rejoice in His works.” And perhaps, according to this, “in His
works” means the level of the new heavens and the new earth, which are the level of “that I make”
specifically, as written about this in Parshas Bereishis; and this is the meaning of “in His works,”

etc.

On this reading, “His works” are the new heavens and earth themselves, since the verse says “that I make,”
using the language of making (asiyah). The text refers to its Torah Ohr discourse on Bereishis.
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And although it was explained above that “in His works” means the refinement of the Name Ban,
one may say that both explanations are true: for after the refinement of the Name Ban, which is the

level of “today, to do them,” the revelation of the level of “that I make” is drawn down.

The two readings of “His works” fit together: first our service refines the Name Ban (“today, to do them”), and
then G-d reveals what “I make.”
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For the one depends on the other. And see Zohar I, Vayeira (115a), on “And Havayah did for Sarah”:

“doing is above.”

The second depends on the first. The Zohar on “And Havayah did for Sarah” teaches that “doing” (asiyah)

reaches very high.
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And the level of “that I make” is a still higher level.

“That I make” is a higher level still.
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As is known from the matter of “I am Havayah,” for “I” (Ani) is the essence of the Infinite Light, the

source and root of the Name Havayah, etc.

The reason is the word “I” (Ani): in “I am Havayah,” “I” refers to G-d’s essence, the source and root of the
Name Havayabh itself.
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And the difference between the revelation at the time of the Resurrection and the seventh millenni-
um and what will be afterward, when the Holy One, blessed be He, renews His world, is that what
shines then, in the seventh millennium, only as an encompassing light will afterward be drawn
down, so that this level is revealed as truly internal, and still higher encompassing lights will be
drawn down; for such is the nature of ascents.
The Alter Rebbe now defines the difference between the two future stages, the Resurrection with the seventh
millennium and the renewal of the world afterward: what shines in the seventh millennium only as a sur-

rounding light will afterward be absorbed within, and even higher surrounding lights will appear. Every as-
cent works this way.
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Now, the Ramaz explained in Parshas Vayeira (135) that about the new souls that will be revealed at
the time of the Resurrection of the Dead it is said, “with their crowns on their heads”: that they will
be the level of a crown upon the souls of the righteous who came into the world.

The Ramaz explains the “crowns on their heads” of the righteous as the new souls revealed at the

Resurrection.
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And so he wrote there in the name of Rabbi Chaim Vital. And it is known that a crown is the level of
an encompassing light. However, when the Holy One, blessed be He, renews His world, then these

encompassing lights will be drawn down into the level of the truly internal.

A crown sits above the head, so it is a surrounding light. When the world is renewed, these crowns will be
taken within.
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Now, in this manner one can also understand the matter of Sukkos and Shemini Atzeres. On Sukkos
the joy that is revealed from above downward, the level of “Havayah shall rejoice in His works,” is
in the manner of a sukkah and an encompassing light; and on Shemini Atzeres it comes forth from
the level of an encompassing light to be absorbed and grasped in the inwardness of the souls of
Israel.

The pattern repeats every year: on Sukkos G-d’s joy shines as a surrounding light, the sukkah; on Shemini

Atzeres that same light enters within the souls of Israel and is absorbed, like the crowns that will become in-
ternal in the renewed world.
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Therefore this level is on “the eighth day, atzeres,” which is a level above the seven days of the cy-
cle; that is, it alludes to the level above the “six thousand years that the world exists, and one [thou-

sand] desolate,” which correspond to the six days of Creation and the Shabbos day.

The number eight explains why: the seven days of Sukkos, like the seven days of the week, correspond to the

world’s six thousand years plus the millennium of desolation.
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But the level of “on the eighth day” alludes to the level of the new heavens and the new earth,

2l

which will be revealed after the level of “and one desolate,” as written in the Responsa of the

Rashba, part 1, end of section 9.

The eighth day points beyond the seven, to the new heavens and earth that come after, as the Rashba writes

in his responsa.
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And something like this was also explained in the discourse beginning “For the conductor, on the
sheminis,” on the subject of circumcision, which was given on the eighth [day], that therefore it is

above the level of Shabbos, etc.; see there. Thus far the gloss.

The same idea appears in the discourse on “For the conductor, on the sheminis” (the eighth), where circum-
cision on the eighth day is shown to be above Shabbos. Here the long gloss that began in section 4 ends.
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SECTION 6 - 121-24

The mitzvos purify Malchus
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5. Now, when the two joys are joined together on Sukkos and Shemini Atzeres, then there will be no

hindrance or obstruction from the body and the animal soul, which hide and conceal, etc.

Section 5 draws the consequence: when the two joys unite on Sukkos and Shemini Atzeres, the body and ani-
mal soul can no longer block the light, and the “barrenness” of section 2 is healed.
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For joy is a revelation of G-dliness, which breaks all “the peoples of the earth.” And so we see tangi-
bly, in physical terms, that when a person is steeped in joy, in “the joy of Havayah,” which “is his
strength,” he is far from physical desires, etc.

Joy itself is a revelation of G-dliness and breaks “the peoples of the earth,” the body and animal soul.
Experience confirms it: a person full of “the joy of Havayah” loses interest in physical cravings.
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Now, throughout the year it is said, “And G-d saw the light, that it was good”: good to be hidden
away (see the Midrash Rabbah, end of Parshas Shelach Lecha, on “Light is sown for the righteous,”

During the year, however, the light is “hidden away.” The Midrash reads “G-d saw the light, that it was good”
as “good to be hidden” and connects it with “Light is sown for the righteous.”
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and Parshas Terumah, beginning of chapter 35, on this verse; and see Zohar II, beginning of
Parshas Pekudei, 220b, and the commentary of the Ramaz there, and Parshas Balak, 204b; and see
what is written in the explanation on “And the Jews accepted,” concerning “We will do and we will
hear”),

The text lists further sources on the hidden light: the Midrash on Terumah, the Zohar and the Ramaz, and its
own discourse on the Jews’ acceptance of the Torah with “We will do and we will hear.”
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that is, [hidden]| in Torah and mitzvos, in which and through which a revelation of G-dliness is
drawn down below into the soul of man; for the 248 positive commandments are 248 vessels and

are called “the limbs of the King,”

Where is the light hidden? In Torah and mitzvos. The 248 positive commandments are 248 “vessels,” called
in the Zohar “the limbs of the King,” through which G-dliness reaches the soul.
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which is, by way of analogy, like a person who grasps one of the limbs of another person, through
which he can draw him and lead him to go wherever he wishes. So too, through Torah and mitzvos
one draws the Infinite Light, blessed be He, which is enclothed within them, to rest upon one’s

soul.

The analogy: grasping someone’s arm lets you draw the whole person along. So by keeping a mitzvah, which
is a “limb” of G-d’s will, a person draws the Infinite Light that is clothed in it to rest upon his soul.

7219 71710 TINPNY ((no1oY 7772 mowa p2 1oy1) RPA2 WPND 1D TPwRnI RIIPY 779102 RTIP P 199
LNP12 wPn 10 01107 0°aR N2 RIT 1790 02118007 092K N1°Ta a0 Mg 00 Yt an

Therefore one is called “one who reads (korei) in the Torah,” for he calls and draws down, etc., as
written elsewhere (and see Parshas Beshalach, in the discourse beginning “To my mare”). And “the
study of Torah is equal to them all,” for the mitzvos are the level of the outer limbs, and Torah is

the level of the inner organs, etc., as written elsewhere.

That is why one “reads” (korei) the Torah: korei also means “to call,” to summon G-dliness. Torah study

equals all the mitzvos because the mitzvos are like the outer limbs, while Torah is like the inner organs.
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And this is “And Israel, who sanctify Your Name, shall rejoice in You”: for “Your Name” is the level
of His Malchus, may He be blessed, which is only the level of a name, which is the drawing down of

the life-force of the worlds;

The festival prayer “Israel, who sanctify Your Name, shall rejoice in You” is now explained. “Your Name” is
Malchus, the “name” from paragraph 1, which gives life to the worlds.
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but Israel draw down the level of the supernal holiness through “Who has sanctified us with His
commandments,” so that the indwelling of the Infinite Light, blessed be He, Himself, in His own
glory, which is enclothed in His commandments, rests and is revealed below. (And see what is writ-
ten on “who sanctify Your Name” in Shir HaShirim, in the explanation on “Go out and see,” and in
Parshas Vayechi, in the discourse beginning “Binding to the vine.”)

Israel do more than that: through the mitzvos (“Who has sanctified us with His commandments”) they draw

down supernal holiness, G-d’s own presence clothed in the mitzvos, into this world. So they “sanctify the
Name,” bringing holiness into Malchus.
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And this is “for the sake of the union of the Holy One, blessed be He, and His Shechinah”: that the
Holy One, blessed be He, who is holy and set apart, etc., be in the level of His Shechinah, which is
His attribute of Malchus, may He be blessed, in complete union, so that “their beginning is wedged

in their end,” etc.

This is the meaning of the formula said before a mitzvah, “for the sake of the union of the Holy One, blessed
be He, and His Shechinah”: transcendent G-d and His immanent Malchus become fully one, “the beginning
wedged in the end.” The Kehot note records a better reading, “be revealed in the level of,” instead of “be in
the level of.”
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Therefore they are worthy of this, to be [in the state of| “and they shall rejoice in You”: that there be

arevelation of the joy in You, in Your essence, above the level of a name.

Because Israel bring about this union, they deserve joy “in You,” in G-d’s essence itself, above the level of

“name.”
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For since it is they who draw the Infinite Light down below, therefore it befits them to rejoice as the

Infinite Light, blessed be He, is openly revealed.

Those who draw the Infinite Light down are fittingly the ones who rejoice when it is openly revealed on the
festival.
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And this is the distinction of Israel specifically, for “He has raised up the horn of His people,”

whereas the angels ask, “Where is the place of His glory?” etc.

Only Israel can do this, not the angels: G-d “raised up the horn of His people,” while the angels still ask,
“Where is the place of His glory?” for they cannot draw down G-d’s essence.
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And this is “One who comes to purify (letaher)”: that is, to purify and refine His attribute of
Malchus, may He be blessed, and to illuminate it with additional light from the Infinite Light,
blessed be He, Himself, in His own glory, from the level of the supernal holiness.

Now the answer to the opening question about “One who comes to purify”: letaher, “to purify” (transitive),
means to purify and refine Malchus, adding to it light from G-d’s own essence, the supernal holiness.
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And see what is written at the end of the discourse beginning “Your cheeks are lovely with rows [of
ornaments],” on “Thus says Havayah, the King of Israel and his Redeemer, Havayah of Hosts: I am
the first and I am the last”; and what is written in the discourse beginning “For You are my lamp,”
on the explanation of the verse “I will exalt You, my G-d the King.”

The text refers to its discourse on “Your cheeks are lovely,” which expounds “I am the first and I am the last,”

and to its Torah Ohr discourse on “Iwill exalt You, my G-d the King,” the exalting of Malchus.
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And this is through His commandments, may He be blessed: “they assist him” means that the
mitzvos themselves assist him, for they are the vessels in which and through which the Infinite

Light, blessed be He, is drawn down below.

The plural “they assist him” is now answered: the helpers are the mitzvos themselves, the vessels in which
and through which G-d’s light is drawn down.
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Only, the mitzvos require intention from the person who does them: that his intention be to cleave
to Him, may He be blessed, with the desire of the heart.

The mitzvos draw the Infinite Light down, but they need kavanah, the intention to cleave to G-d with the
heart’s desire.

Mn? 19732 1R8N W2IPAN 172 07K IR MW NPAY 20 M wnkI M onTR ma)

And “a spirit brings a spirit and draws down a spirit,” so that the drawing down of the Infinite
Light, blessed be He, which is enclothed in His commandments, be in revelation below.

The Zohar says that “a spirit brings a spirit and draws down a spirit”: the person’s inner spirit in the mitzvah
draws down the divine spirit clothed in it, so that it is revealed below.
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(And this level is called “to purify,” even though it is the drawing down of the level of the supernal
holiness, as above. But since the level of Malchus is the source of [the worlds of] Beriah, Yetzirah
and Asiyah, where there is the level of the Tree of Knowledge of good and evil, pure and impure,
the level of “like a ewe (rachel) that is mute before her shearers,” and through this drawing down
from the level of the supernal holiness there also comes about purification from the side of impuri-
ty, so that there be no nurture for the external forces, etc., therefore it is called “to purify.”)

In a parenthesis the Alter Rebbe asks why drawing down holiness is called “purifying.” Malchus is the source

of the three lower worlds, where good and evil, pure and impure, are mixed, and there it is “like a ewe

(rachel) mute before her shearers,” helpless; the holiness drawn into it also purifies it of impurity, so that the

forces of evil (the “external” ones) can take no nourishment from it.
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(And see what is written in the explanation of the maamar of the Zohar III, Parshas Tazria, on “And
if a man’s hair falls out, he is bald; he is pure”; see there, in the explanation of the matter of
“pure”; and see what is written on “This is the statute of the Torah,” on the subject of “Who can
bring a pure thing out of an impure one?”)

The text cites its explanations of the Zohar on “he is bald; he is pure” and of the red heifer, “Who can bring a

pure thing out of an impure one?”
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And in this manner too, the drawing down of the Thirteen Attributes of Mercy is called “And I will
sprinkle pure water upon you.” And see Zohar III (49a),

Similarly, the flow of the Thirteen Attributes of Mercy is called “pure water” in Yechezkel. The Zohar de-
scribes it as “crystalline dew.”
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that they are from the level of “the crystalline dew” (tala di’vedolcha), which is the Gevurah of Atik
Yomin that is enclothed in the Mocha Stima’ah (the hidden brain); and see there in Mikdash
Melech, in the name of a gloss of Rabbi Chaim Vital, that it means a drawing down from the Yesod
of Arich Anpin, etc.

This dew is the Gevurah (restraint) of Atik Yomin, the highest level of Keser, as clothed in the Mocha
Stima’ah, the “hidden brain” of Arich Anpin. Mikdash Melech, quoting Rabbi Chaim Vital, says it flows from
the Yesod of Arich Anpin.
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And they are called “pure water” because in them and through them purity is drawn down, as it is

written, “Who can bring a pure thing out of an impure one?” etc.

It is “pure water” because it brings purity, the kind that can bring a pure thing out of an impure one.
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And also “you shall be purified (titharu),” which is said concerning Yom Kippur, the Ramaz ex-
plained at the end of Parshas Acharei, is numerically equal to Keser. Thus this supernal drawing

down is also termed “purity.”

The Yom Kippur verse “you shall be purified” (titharu) has the numerical value 620, the same as Keser, as
the Ramaz notes. So this highest drawing down is also called purity.
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And that is for the reason stated above. And see the Zohar (102a; Part II, 69b; Part III, 48b). And
one may further say [this] in the manner of what the Ramaz wrote in Parshas Kedoshim (page 80b,
at the end),

The Zohar passages cited all discuss purity from impurity. A further explanation follows from the Ramaz on
Kedoshim.

AWATR M2 WYY [mxno xmina) 0”2 NWAIPAN PUAYT 717123 N2 ROW A7V °7 DRI D3
731 12 "PNR

on the meaning of “The fear of Havayah is pure,” that it is the level of the Gevurah of Atik, en-
clothed in the Mocha Stima’ah; and see there in the Zohar, “it is called holiness,” etc. And in this

manner

The Ramaz says “the fear of Havayah is pure” refers to the Gevurah of Atik in the hidden brain, and the
Zohar there calls it “holiness.”
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it is found further in Zohar I (184b), concerning the washing of the hands: “once it has been sancti-
fied, it is called pure,” etc.; and in Part III (42a):

The Zohar on washing the hands says that once the hands are sanctified they are called pure; and elsewhere
it says that once people are purified they become holy.

53 1A Y (oo 23nya] D7Y2 07192 (200w o s WPRERY WP 13 CII0TRNn IRITART 1190
L1712217 7102 P°¥in R 000

“once they are purified, they are sanctified,” etc.; see there. And according to what is written in

Pardes, in Erchei HaKinuyim, the entry “Purity,” purity is principally in the mystery of Gevurah.

The two terms are thus bound together. The Pardes adds that purity is rooted in Gevurah.
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But this is not in the ordinary Gevurah of Atzilus, but rather the drawing down of the Gevurah of
Atik, as above, the source of purity and of the supernal holiness; and this is also the meaning of

“you shall be purified,” etc.

Not the ordinary Gevurah of Atzilus, but the Gevurah of Atik, the source of both purity and supernal holi-
ness; this is the purity of Yom Kippur.
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And since Malchus is rooted in the level of Gevurah, and the ultimate goal of its ascent is to receive
from the level of the Gevurah of Atik, which are the Gevuros that are utterly sweetened; and this is
also the matter of “like the superiority of gold over silver”;

Malchus is rooted in Gevurah, and its highest aim is to receive from the Gevurah of Atik, the most “sweet-

ened” severities. In Kabbalah silver stands for Chesed and gold for Gevurah, which is why gold is ranked
above silver.
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and also concerning gold, the Torah says in many places “pure gold,” as it is written, “a menorah of
pure gold,” and concerning the tzitz it is written, “And you shall make a tzitz of pure gold,” etc.,
“Holy to Havayah.”

The Torah calls the menorah and the tzitz (the High Priest’s golden headplate, inscribed “Holy to Havayah™)
“pure gold”: gold, purity and holiness go together.
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And one may further say, regarding “One who comes to purify (letaher),” that it is in the manner of
what is written, “and like the essence of the heavens for purity (latohar)”; and see what is written on
this in Parshas Mishpatim, that it is the refinement of the Name Ban until it is included and elevat-
ed into the supernal purity (tehiru ila’ah).

A second explanation of “to purify”: the verse at Sinai speaks of “the essence of the heavens for purity,” and

the Zohar’s tehiru ila’ah, “supernal purity” or “brightness,” is the highest source. Refining the Name Ban
raises it until it is absorbed into that supernal purity.
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And in this manner one can understand the meaning of “One who comes to purify” and to refine
His attribute of Malchus, may He be blessed: that it be in the state of “their end is wedged in their
beginning,” that is, in the level of the supernal purity, which is from the Malchus of the Infinite One

(Ein Sof); and that is, that “I am the first and I am the last” be equal, as written elsewhere.

So “purifying” Malchus means raising it to where the end is joined to the beginning: Malchus of our worlds
reunited with its source in the Malchus of the Infinite One, so that “the first” and “the last” are equal.
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And moreover, this level applies to the soul as well. For the saying is known, “The soul that You
have placed within me, it is pure”: that the root of the souls of Israel is from the level of the super-

nal purity. And see what is written on this in the explanation on “If you walk in My statutes.”

The same applies to the soul. The morning blessing says, “the soul You placed within me is pure”: its root is

in the supernal purity. The text refers to its discourse on “If you walk in My statutes.”
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But from there it descended astonishingly, through “You created it, You formed it,” etc.

The soul came down astonishingly far, through the stages named in the same blessing, “You created it, You
formed it.”
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And the service of man is to be in a state of teshuvah (return), [as in] “and the spirit shall return,”
etc., as the soul was in its root, in the level of the supernal purity. And this is the meaning of “One
who comes to purify”; and through this one likewise draws [this] into the source of the souls of
Israel, which is His attribute of Malchus, may He be blessed.

A person’s service is teshuvah, “return,” as Koheles says, “the spirit shall return to G-d.” Returning the soul
to its pure root is “coming to purify,” and it also purifies the source of all souls, Malchus.
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One may also say, on the meaning of “to purify,” [that it is| in the manner of what is written (in Job,
chapter 37, [verse| 21), “and a wind passes and clears them (vatetaharem)”: that is, the clouds that
darken and hide the revelation of His G-dliness, may He be blessed, which is the level of “a sun is

Havayah,” etc.;

A third reading: Elihu’s “a wind passes and clears them (vatetaharem)” speaks of clouds cleared from the

sky. The clouds are whatever hides G-d’s light, which the Psalm calls “a sun.”
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and to clear them away is through a drawing down from a higher level, like the matter of “and
passes over transgression”; and in this manner is the matter of “and a wind passes and clears

them,” as written in the Idra Rabba (133a); and it is a drawing down from Arich Anpin.

Clearing the clouds takes a light from above, like G-d “passing over transgression,” overlooking sin from a
level beyond judgment. The Idra Rabba applies Elihu’s verse to this flow from Arich Anpin, the outer level of
Keser.
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And one may further say, on the meaning of “One who comes to purify”: tihara is the Aramaic

translation of tzohorayim (noon), which means the time when the daylight is strong.

A fourth reading: tihara, the Aramaic for “noon” (tzohorayim), sounds like letaher, “to purify”; noon is the
time when the daylight is strongest.
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And in Zohar III (129a): “In the parting of the hair goes one path,” etc., as it is written, “But the
path of the righteous is like the gleaming light, shining ever brighter until the day is established.”
And in the explanation of the Idra there, [it is explained] that the level of the path mentioned above,
of Arich Anpin, in the parting of the hair, is likened to midday, when the daylight is at its full
strength. And in this manner is the matter of noon, which is also when the daylight is strong.

The Idra describes “one path” in the parting of the hair of Arich Anpin and links it to the verse about the light

of the righteous growing “until the day is established,” full noon. So “purifying” means bringing noon-
strength light.
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Now, Malchus is called a lamp, as is known; therefore the light of a lamp is beautiful specifically at
night, whereas by day, “a lamp at noon (tihara), what use is it?” And as written in Zohar I, Vayechi
(232a, at the end): “A lamp that is lit is seen at night; by day it is hidden.”

Malchus is compared to a lamp, which is useful at night but pointless at noon, as the Talmud and the Zohar
say.
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And the meaning of “One who comes to purify (letaher)” is to refine and illuminate His attribute of
Malchus, may He be blessed, so that it be at the degree of the supernal purity, which is the level of
“the day established,”

To “purify” Malchus is to raise it from being a lamp that shines only in darkness to the full daylight of the su-
pernal purity.
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and that is by drawing down the union of the Holy One, blessed be He, and His Shechinah. And in
this manner it is said of the Time to Come, “And the light of the moon shall be like the light of the
sun,” etc.

This is achieved by the union of the Holy One and His Shechinah, and it will be complete in the future, when

“the light of the moon” (Malchus) will be “like the light of the sun.”
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And this is what is said (in Isaiah, chapter 58), “Then your light shall shine in the darkness, and
your gloom shall be like noon”; and that is through the fulfillment of [the mitzvah of] charity, as it
is written there.

Yeshayahu promises that through charity “your gloom shall be like noon”: charity is singled out as the mitz-

vah that brings this light.

SECTION 7 - 125-30

The two kinds of help
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6. And this is “Havayah is for me,” etc. The meaning of “Havayah is for me” is that the Infinite
Light, blessed be He, is drawn down upon one’s soul; and that is through “my helpers,” which are

the mitzvos.

Section 6 returns to the opening verse. “Havayah is for me” means the Infinite Light drawn onto the soul;
“among my helpers” means through the mitzvos, which are the “helpers.”

(R*Y 71787 (2750 270 21,279 ©72PT (2 pon) 370 12 11 210D 7Y wrny)

(And see what is written on this verse in the Zohar, Part III, 139b; Part II, 95a.)

The text cites two passages of the Zohar on this verse.

likuteitorah.com/likkutei-torah/shemini-atzeres/5/ 50

25



LIKKUTEI TORAH - SHEMINI ATZERES - MAAMAR 5 SN RN 23N "NYa "5

neae RINY 229ty Y IWYR 279 12 AIRI2N NY 17237 08 137 MY 07 NIXNT TR 1Py WN:'?'I]
[2°392 ©°19] 2”28 %2711 123X 23t 3”8

[And to explain the matter, how the mitzvos are “my helpers”: the meaning and matter of “help”
(ezer) is explained in the Zohar on “I will make him a helper”: that it is so that Z’eir Anpin and
Nukva be face to face,

A long bracketed explanation now asks how the mitzvos are “helpers.” The word ezer, “help,” comes from “I

will make him a helper,” said of Chavah, and the Zohar reads it as making Z’eir Anpin and Nukva (the male
and female aspects of divinity) face to face.
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as written in the Zohar, Bereishis (35a): “But support: this is help. And this is help from above, that
turns above, face to face,” etc., “supported forever and ever,” etc.; see there. And [see| Zohar III
(44b, 83b, and 5a at the end).

As the Zohar on Bereishis says, “help” means “support”: help that turns the upper union face to face, “sup-
ported (semuchim) forever and ever.”
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Now, through this higher union there comes about the level of “help” above as well, in the higher
unity (yichuda ila’ah); and this is through the raising of mayin nukvin (feminine waters) from the
lower unity (yichuda tata’ah) of Beriah, Yetzirah and Asiyah; and through this specifically, the reve-
lation of the Infinite Light is drawn into Z’eir Anpin. And see the Zohar, Vayikra (7b): “And when is
He called One?” etc.

The lower union, in the worlds of Beriah, Yetzirah and Asiyah, raises “feminine waters” (mayin nukvin, the
arousal from below), which brings about the higher union and draws the Infinite Light into Z’eir Anpin. The
text cites the Zohar’s question, “When is He called One?”
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And in Pardes, in Sha’ar 27, Sha’ar HaOtiyos, chapter 18, on the letter samech, the matter of “sup-
ported” (semuchim) is explained: that Tiferes is supported by Malchus, and Malchus is supported
by Tiferes.

Rabbi Moshe Cordovero’s Pardes explains “supported” as mutual support: Tiferes (Z’eir Anpin) leans on
Malchus and Malchus on Tiferes.

0777 99 1772 WD URD Gxaws mmwin) W2 0°192 D°3D NOMANT M Py 7IR°2 1AM
226 ,227 .“27173’
Now, the explanation of this matter, the return to face to face in the souls of Israel below, is given in

the discourse beginning “For the mountains may depart.”

How the souls below turn face to face with G-d is explained in the discourse on “For the mountains may
depart.”
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That is, when the souls of Israel by their nature are drawn to the service of G-d, to love Him and to
cleave to Him out of their true will and desire, which is the essence and life of the soul, etc.; which
is not so when they are in the state of “they have turned their back to Me,” etc.
Face to face means that a Jew is drawn to serve and love G-d by nature, out of true desire, which is the soul’s
real life. Its opposite is “they have turned their back (oref) to Me”: in the discourse just cited (Likkutei Torah,

Ki Seitzei 40b) the Alter Rebbe reads this as turning toward G-d with the back, the outer side only, so that
love of G-d comes only through effort and with little vitality, and he calls this “back to face.”
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Now, since the return to face to face is through the fulfillment of the mitzvos, which draw down the
revelation of the supernal will, through this there is also drawn into the soul the will to love G-d
with true will and desire, etc. And this is the matter of “and satisfies every living thing [with] will,”
etc.; see there.

The mitzvos express G-d’s supreme will; doing them draws that will down, and it awakens a matching will in

the soul, a real desire to love G-d. The Alter Rebbe reads “and satisfies every living thing with will (ratzon)”

this way.
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And likewise this matter was explained in the discourse beginning “And the number of the chil-
dren of Israel shall be,” concerning “You have remembered the earth and made it long [for You],”

9

and in the discourse beginning “And Moshe spoke to the heads of the tribes,” concerning the

meaning and matter of holiness, etc.,

The same idea appears in two other discourses: one on “You have remembered the earth,” and one on the
“holiness” mentioned at the start of Parshas Matos. In Likkutei Torah, Bamidbar (5d), the Alter Rebbe reads
pakadta, “You have remembered,” as the remembering of a barren woman: the mitzvos bring the hidden
love to birth.
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which is the level of great love (ahavah rabbah) that is drawn down and revealed in the soul
through “Who has sanctified us with His commandments,” which is the drawing down of the super-

nal will that encompasses all worlds (sovev kol almin), etc.; see there.

Holiness here means ahavah rabbah, “great love,” drawn into the soul by the mitzvos, which carry G-d’s

supreme will from the level that encompasses all worlds.
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And [see] in the explanation on “After Havayah your G-d you shall walk,” at its end. And therefore
the mitzvos are called “my helpers,” for they are what cause the help, so that [the union]| be “sup-
ported” in the level of face to face. And this is “May He send your help from holiness (mikodesh)”:
that is, through “Who has sanctified us with His commandments,” etc.

This is why the mitzvos are “my helpers”: they bring about the support of face to face. The verse “May He

send your help from the Sanctuary” is read as “from holiness (mikodesh)”: help coming through the

mitzvos, “Who has sanctified (kideshanu) us.”
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And this is also what is written, “From where (me’ayin) will my help come?” And it is explained in

the Zohar, Parshas Yisro (83a, at the beginning), that me’ayin means from the level of Atik Yomin,

etc.]

“From where (me’ayin) will my help come?” is read by the Zohar as help from ayin, “nothingness,” the level
of Atik Yomin above all. This points ahead to a second, higher kind of help, explained in the next paragraph.
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“And I shall see through my enemies”: the meaning of “and I shall see” is that it will be in a state of
revelation, and this is through “my enemies” specifically, that is, through the transformation of
darkness into light, and “so that all the peoples of the earth may know,” etc.; for then there comes
about the level of sight.
Now the second half of the verse, read as “And I shall see through my enemies” (plainly, “I shall look upon
[the downfall of] my enemies”). “I shall see” means open revelation, and it comes precisely through “my en-

emies”: when darkness is turned into light, when the body and the animal soul (“the peoples of the earth”)
are themselves transformed, then there is “sight.”
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[As written elsewhere, from the analogy of the power of sight, which is enclothed specifically in the
black of the eye: that is, the matter of the transformation of darkness into light, the refinement of
the Name Ban; there specifically the level of sight is revealed. See on this in the explanation on “As
an eagle rouses [its nest],” etc.]

An analogy from the eye: sight resides in the dark pupil, not in the white. So too, revelation is found precise-
ly in the darkness that has been refined, the refinement of the Name Ban.
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And the revelation of joy is through the nullification of every hindrance and obstruction from the
kelipos (husks) and the sitra achra (the other side), as it is written, “And when the wicked perish
there is song.” (And see what is written on this in Parshas Vayetzei, in the discourse beginning
“And I will return in peace”; and see Zohar I, Parshas Noach, 61b, and the commentary of the
Ramaz there, and Parshas Chayei Sarah, 121b.)

Joy is revealed when everything that blocks it, the kelipos and the sitra achra, is removed, as Mishlei says,
“when the wicked perish there is song.”
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And the joy that comes from the nullification of the sitra achra is a great joy, with “greater exalta-
tion” than the joy of the soul of the righteous in G-d, etc., like the analogy of one who goes out of
captivity, etc. And about this they said, “In the place where penitents (ba’alei teshuvah) stand,”
etc., for “the advantage of light is that which comes from darkness,” etc.

Joy at the defeat of evil is greater than even the joy of the righteous, like the joy of a captive set free. The

Sages say that penitents stand where even the perfectly righteous cannot, because light that comes out of

darkness shines more.
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(And one may say that this is in the manner of what is written in Parshas Bereishis on “I will make
him a helper against him (kenegdo)”: that the help is drawn from the level of “against him,” and
this is greater than the level of “among my helpers,” the performance of the mitzvos; for the level
of teshuvah is higher, being the level of “with all your might (me’odecha).”

Following the Sages’ reading of “a helper against him (kenegdo),” explained in Torah Ohr, Bereishis, help

can come from what opposes a person. This help, through teshuvah, is greater than the help of the mitzvos,

since teshuvah comes from “with all your might (me’odecha),” a love beyond measure.
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And as written elsewhere on “Show me your appearance,” etc. And see what is written in Parshas
Miketz, in the discourse beginning “Our Rabbis taught: the Chanukah lamp,” on the matter of the
luminous speculum (aspaklaria hame’irah), which is the level of the performance of the mitzvos,
and the matter of the non-luminous speculum (aspaklaria she’einah me’irah), etc.; and this is the
level of the help that is drawn from the level of “against him” specifically.

The text links this to “Show me your appearance” and to its Chanukah discourse. The “luminous speculum”

(the clear lens through which Moshe prophesied) corresponds to the mitzvos; the “non-luminous” one cor-
responds to help that comes from the opposing side.
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And this is “And I shall see through my enemies” specifically; and as written in the discourse be-
ginning “Binding to the vine,” on the matter of “his robe” (susoh), etc.

This is why the verse says specifically “I shall see through my enemies.” The text compares its discourse on
“Binding to the vine,” on susoh, “his robe.”
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And one may also say that [in] “May He send your help from holiness (mikodesh),” kodesh is the
supernal Chochmabh, [for] “the Torah comes forth from Chochmah”; this is the help drawn through
the performance of the mitzvos, which are the level of the supernal will enclothed in the supernal
Chochmabh, etc. But “From where (me’ayin) will my help come?” is from the level of the supernal
will that is above Chochmabh, as it is written, “And Chochmah is found from ayin [nothingness]
(me’ayin).”

One may also read “May He send your help from holiness (mikodesh)” this way: kodesh is the supernal

Chochmah, from which the Torah comes, so this is the help of the mitzvos, G-d’s will clothed in Chochmah.

Help “from ayin” comes from the will above Chochmah, as in “Chochmabh is found from ayin (nothingness),”
plainly “wisdom, where can it be found?”
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And this is what is drawn through teshuvah, etc. Therefore it is said about this, “I lift up my eyes,”
etc., the level of “And I shall see,” etc. And this is also what is said, “from Havayah, Maker of heav-

en and earth.”

That higher help comes through teshuvah. The Psalm begins “I lift up my eyes,” matching “I shall see,” and
goes on, “my help is from Havayah, Maker of heaven and earth.”

likuteitorah.com/likkutei-torah/shemini-atzeres/5/ 56



LIKKUTEI TORAH - SHEMINI ATZERES - MAAMAR 5 SN RN 23N "NYa "5

NJWNT WAWW YIP0T RINW 262 24RmMWwT RNYD T [oeaon coyal DAY 07192 RNRT
MY N DONW PNan APYRPY NN 3T OMY RI% PR M IURWH AN MIPRY NITann
M2 7N DR

For it is found in Pardes, in Erchei HaKinuyim, the entry “Heavenly assistance” (siyata
di’shemaya), that it is the assistance whose drawing down is rooted in the supernal attributes and
in Chochmah; whereas the level of “From where will my help come?” is from a level that is above

the level of “heaven,” and this is “Maker of heaven and earth,” etc.

According to the Pardes, “heavenly assistance” (siyata di’shemaya) comes from the supernal attributes and
Chochmah (“heaven”). Help “from ayin” comes from above “heaven,” from the Maker of heaven itself.
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And see what is written on “For You are my lamp, Havayah, and Havayah illuminates my
darkness,” that this is like the matter above: “For You are my lamp, Havayah” is like the matter of
“Havayah is for me among my helpers,” and what is said, “and Havayah illuminates my darkness,”

is like the matter of “From where will my help come?”

The same pairing appears in “For You are my lamp, Havayah, and Havayah illuminates my darkness”: “my
lamp” matches the help of the mitzvos, while “illuminates my darkness” matches the higher help that trans-
forms darkness.
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And one may further say about this, according to what was written above, that the level of help is
for the Congregation of Israel to be with the Holy One, blessed be He, face to face.

A further explanation: since help means bringing the Congregation of Israel and the Holy One face to face, it
can be understood through the two unions of the Zohar.
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And it is explained in Zohar III, end of Parshas Acharei (77b), that the joining and union of the level
of vav and hei is through the level of Chesed, but the joining and union of yud and hei: “their join-
ing does not depend on Chesed, but it depends on the mazal [the flow from the highest source],”
etc. And see what is written on the matter of these two unions on “These are the accounts of the
Mishkan, the Mishkan of Testimony.”)
The Zohar at the end of Acharei says that the union of vav and hei (Z’eir Anpin and Malchus, the lower letters
of the Name) comes through Chesed, but that of yud and hei (Chochmah and Binah, the upper letters) de-
pends not on Chesed but on the mazal, a flow from above the ordered Sefiros. In Likkutei Torah, Matos

(86b), which the Kehot note cites, the Alter Rebbe explains that this flow from the essence, which joins yud
and hei, comes through Torah study.
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And this itself is the matter of the two levels of help mentioned above: for “Havayah is for me
among my helpers” is the matter of heavenly assistance, where the drawing down is from the level
of supernal Chesed, so as to be face to face, in the manner of the union of vav and hei.

The two kinds of help now line up with the two unions. “Havayah is for me among my helpers” is ordinary

heavenly assistance, flowing from supernal Chesed and uniting vav and hei face to face.
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However, “From where will my help come?” is the level of the mazal, which is above the order of
the chain of descent (hishtalshelus), so that from there, too, it be drawn into the level of vav and
hei; and this is as on Shabbos, when Z’eir Anpin and Nukva ascend to the actual place of Abba and
Imma,

“From where (me’ayin) will my help come?” is the mazal, above the whole chain of worlds, flowing down

even into vav and hei. This happens each Shabbos, when Z’eir Anpin and Nukva rise to the place of Abba and
Imma (Chochmah and Binah).
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and they also receive from the level of the mazal, etc. And in this manner it is said of the Time to

Come, “On that day it shall be,” that vav and hei too will be at the level and degree of yud and hei.

On Shabbos the lower configurations receive from the mazal. In the future this will be permanent:
Zechariah’s “On that day Havayah will be One” means that the lower letters of the Name, vav and hei, will be
on the level of the upper letters, yud and hei.
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And see Pri Etz Chaim, Sha’ar Krias Shema, end of chapter 27, on the intention of “The help of our

fathers.”

The Alter Rebbe cites Pri Etz Chaim, Rabbi Chaim Vital’s record of the Arizal’s teachings, on the intention of
the blessing after the Shema that begins “Ezras avoseinu” (“the help of our fathers”).
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And these are his words: “Ezras (‘The help of’) is the mystery of the lowering of the chamber of the
Holy of Holies below, into the chamber of Will, and it is called ‘the help of our fathers’; and there we

also say ‘true’ four times, for there the first four [Sefiros] of Z’eir Anpin are hidden.” End of quote.

There the word “help” (ezras) means that the chamber of the Holy of Holies is brought down into the cham-
ber of Will; and in that passage “true” (emes) is said four times, because the first four Sefiros of Z’eir Anpin
are hidden there. The word “help” in the liturgy thus refers to a flow from the highest level down.

SECTION 8 - 131-37

Summary

MY D N DY WINTIR 0D

A summary of the discourse on “Havayah is for me among my helpers”

A heading: what follows is a short summary of the whole maamar, section by section.
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It is known that the Holy One, blessed be He, fills all worlds (memalei kol almin) and encompasses
all worlds (sovev kol almin). “Filling all worlds” is from the level of “Your kingdom is a kingdom of
all worlds,” the level of a name and a light; and the Infinite One (Ein Sof), blessed be He, Himself is
holy and set apart, and this is the level of “encompassing all worlds.”

Summary of section 1: G-d fills the worlds through His Malchus, a “name” and a ray of light, while He

Himself transcends them. The verse “Your kingdom is a kingdom of all worlds” shows that the life of the
worlds comes from Malchus.
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Therefore “And you shall love Havayah”: that there be a revelation of “encompassing all worlds,”
so that it be grasped “with all your heart”; see what is written in the discourse beginning “And I be-
sought (Vaeschanan).” And this is called the union of the Holy One, blessed be He, and His
Shechinah.

The command to love G-d means drawing His transcendent light into the heart, and this is the union of the
Holy One and His Shechinah.
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(2) And now the Congregation of Israel is called barren, [a woman]| who expels the flow. And that is
because of the body and the animal soul; therefore there must be “so that all the peoples of the

earth may know.”

Summary of section 2: in exile Israel is “barren,” unable to hold the flow of G-dliness, because of the body

and the animal soul, which must be broken by Daas.
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(3) And that is [what happens] “on the eighth day, atzeres,” which denotes absorption: through [the
fact] that the eighth day is the level of Binah, “the mother of the children [is] joyful,” in which the
higher level and degree of “He did not cease cherishing her until He called her ‘my mother’” is

joined and shines in the level and degree of “He called her ‘my daughter,’”

Summary of section 3: on Shemini Atzeres the flow is “retained” (atzeres), because the eighth day is Binah,
the joyful mother. The Midrash says G-d called Israel “my daughter,” then “my sister,” and finally “my
mother”; on Shemini Atzeres the highest level (“my mother”) shines into the lowest (“my daughter”).
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which is the level of the soul enclothed in the body (see what is written in the discourse beginning
“The Song of Songs,” on the matter of the two levels of “bride”); and from there the power is drawn
for there to be absorption.

“My daughter” is the soul as it is clothed in the body. The text refers to its discourse on the two levels of
“bride” in Shir HaShirim. This union gives the power to retain the light.
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And that is because joy is the revelation of what is hidden; therefore [the festivals are] “seasons for
rejoicing.” And that is because “they pass through the river” that goes forth from Eden on each fes-

tival (regel) of the three pilgrim festivals;

Summary of section 3 continued: joy reveals what was hidden, and on each pilgrim festival the souls “pass
through the river” from Eden, Binah.
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therefore “there we rejoice in Him.” Whereas all the year it is “You shall surely send away the
mother,” because she is the hidden world. And on Sukkos, “the time of our rejoicing,” [there are]
two joys, “Havayah shall rejoice in His works” and “Israel shall rejoice in its Makers”; and on
Sukkos it is in the manner of an encompassing light, and on Shemini Atzeres it shines in an inter-

nal manner.

So on festivals “we rejoice in Him,” while during the year the “mother” is “sent away” as the hidden world.
On Sukkos the two joys meet as an encompassing light, and on Shemini Atzeres they shine within.
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(4) And the main meaning of “Havayah shall rejoice in His works” refers to the Time to Come;
therefore they will then say to Yitzchak, which denotes laughter, “For you are our father.”

Summary of section 4: “Havayah shall rejoice in His works” refers mainly to the future, when Israel will say
to Yitzchak (laughter), “For you are our father.”
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[This is] the revelation of the inner dimension of Abba, which is the inner dimension of Atik. And
from this revelation new souls will be drawn down. And all this is drawn down through “in His
works,” the refinement of Asiyah, “I have also made it.”

That is, the inner dimension of Abba (Chochmah), which is the inner Atik, will be revealed, bringing new
souls; all this comes about through refining Asiyah, “I have also made it.”
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And this is the joy that is revealed from above downward, in the manner of “He did not cease cher-
ishing her until He called her ‘my mother.”” And the joy from below upward is “Israel shall rejoice
in its Makers”: “its Makers” means the source and root of the souls, whose root is from the higher
levels and degrees of the level of Keser, Chochmah and Binah,
Summary of section 4 continued: the joy from above is Binah as “my mother” shining downward. Israel’s joy
in its “Makers” reaches the root of the souls in Keser, Chochmah and Binah.
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and this is “Let us make man.” And through this it is drawn down that “Havayah shall rejoice in His
works,” which is a revelation from above the root and source of the souls; and the two joys are

joined.

That root is alluded to in “Let us make man.” Israel’s joy draws down G-d’s joy in His works, which comes

from above even that root, and the two joys join.
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Therefore “then our mouth will be filled with laughter (s’chok)”: s’chok is numerically [equal to]
twice or (light), and numerically [equal to] mekor chaim (the source of life), and numerically [equal
to] Or Ein Sof, as written elsewhere.

Hence “then our mouth will be filled with laughter”: the word s’chok (laughter) has the numerical value 414,

the same as twice or (light, 207), as mekor chaim (“source of life”) and as Or Ein Sof, the Infinite Light. The
laughter of the future is the revelation of the Infinite Light.
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And it is written, “Every citizen in Israel shall dwell in sukkos”: for on Sukkos, “the time of our re-
joicing,” there shines an illumination from both levels of joy mentioned above, and especially on
Shemini Atzeres. And through this the power is drawn that the body and the animal soul should not
conceal, so that there be the level of absorption.

On Sukkos both joys shine, and most of all on Shemini Atzeres. This gives the power to overcome the con-

cealment of the body and animal soul, so that the light is absorbed.
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(5) And all this is drawn down and revealed on Sukkos and Shemini Atzeres through the service
throughout the year: the light [of which it is said] “that it was good,” [good] to be hidden away in
Torah and mitzvos, the 248 commandments, which are the 248 limbs of the King.

Summary of section 5: what is revealed on Sukkos and Shemini Atzeres is earned by a whole year of service.
The light “that was good” is hidden in the 248 positive commandments, “the limbs of the King.”
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Therefore, through this, “And Israel, who sanctify Your Name, shall rejoice in You.” And this is
“One who comes to purify,” to refine the attribute of Malchus: “they assist him”—the mitzvos. And
the meaning of “to purify” is that there be no nurture for the external forces, the chambers of the

kelipos, which are the root of the evil inclination.

So Israel, who sanctify G-d’s Name through the mitzvos, rejoice in Him. “One who comes to purify” means
refining Malchus, and the mitzvos are the “they” who help; “purifying” means cutting off the nourishment of
the kelipos, the root of the evil inclination.
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And this is “Who can bring a pure thing out of an impure one?”, “Before Havayah you shall be pu-
rified,” “The fear of Havayah is pure.” And see what is written on “And you shall make a tzitz of
pure gold.”

The verses on purity sum this up: purity brought out of impurity, the purity of Yom Kippur, and “the fear of
Havayah is pure.” The text refers again to its discourse on the tzitz of pure gold.
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(6) And this is “Havayah is for me”: that the Name Havayah be absorbed in the inwardness and in-

nermost core of the heart; this is through “my helpers,” which are the mitzvos.

Summary of section 6: “Havayah is for me” means that G-d’s Name is absorbed into the innermost heart,
and this happens through the “helpers,” the mitzvos.
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And “help” is the matter of “supported forever,” the level of face to face, the level of “To You my
heart has said, ‘Seek My face’”; it is through “Your face, Havayah, I will seek,” that is, through the
mitzvos (in the discourse beginning “When you go out,” etc., “and Havayah your G-d will deliver
him,” etc.).

]

“Help” means being “supported” face to face. The heart says, “Seek My face,” and one seeks G-d’s face

through the mitzvos, as explained in the discourse on “When you go out [to war].”
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And “I shall see” is through “my enemies,” that is, the evil inclination, when it becomes the level of
the transformation from darkness to light; and this is the help that is drawn from the level of

“against him.”

“I shall see” comes through “my enemies,” the evil inclination itself turned from darkness to light: the help
that comes “against him.”
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And this is “May He send your help from holiness (mikodesh)”: that is, through “Who has sanctified
us with His commandments.” And the level of “From where will my help come?” is through teshu-
vah; see what is written in the discourse beginning “Listen, O heavens.”

Help “from holiness (mikodesh)” is through the mitzvos, “Who has sanctified us”; help “from ayin” is
through teshuvah, as explained in the discourse on Haazinu.
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IN ONE'S AVODAH

The maamar itself draws the lesson: the purpose of all a person’s years is to draw G-dliness into the heart
every day, little by little, until it turns completely to G-d. This is done through the mitzvos performed with
the heart’s intention to cleave to G-d, in which the joy is hidden all year; and beyond them through teshu-
vah, which turns the evil inclination itself into light and brings a joy greater than that of the righteous.

QUESTIONS FOR DISCUSSION

1. Why does the Alter Rebbe compare Malchus to a person’s name, and what does that imply about how the
world stands before G-d?

2. What is the difference between a light that surrounds a person, like the sukkah, and a light that is ab-
sorbed within, as on Shemini Atzeres? Where do you see both in your own service?

3. Why must the joy of Binah remain hidden in the mitzvos during the year (“send away the mother”), yet be
revealed on the festivals?

4. How can G-d’s own joy, a revelation from His innermost self, be caused by human deeds?

5. What makes the help that comes through teshuvah and one’s “enemies” greater than the help of the
mitzvos?
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For the children at the table

The King’s joy comes inside

THE BIG IDEA

G-d’s light surrounds us every day, and on Shemini Atzeres, when His joy and our joy
meet, it comes inside our hearts.

The maamar begins with a verse from Hallel: “G-d is for me among my helpers.” Who are these
helpers? G-d is far above the worlds, and the whole purpose of our life is to bring His light into our
hearts. Every day His light comes down to us, but it stays around us, like the walls of a sukkah, and
does not come in, because the body gets in the way. Atzeres means “holding in.” On Shemini
Atzeres the light is held inside, because two joys meet: G-d’s joy in what He made, from above, and
our joy in G-d, from below. Joy means that something hidden comes out into the open. The helpers
are the mitzvos, which are called “the limbs of the King.” When we do a mitzvah with our heart, we
draw G-d’s holiness down. There is an even higher help: teshuvah, returning to G-d, when even
darkness is turned into light. That is the meaning of “I shall look upon my enemies.” The joy of one
who comes back is greater still, like a king’s son who returns from captivity. Little by little, day by
day, the heart turns to G-d.

THE MASHAL

A king usually sits in the innermost rooms of his palace, where no one sees him, but on the day of
his joy he comes out and shows himself to everyone. So on the festivals G-d’s hidden light is re-
vealed. And just as holding someone’s arm lets you lead them where you wish, a mitzvah, one of

“the limbs of the King,” draws G-d’s light to rest on our soul.
QUESTIONS FOR THE SHABBOS TABLE

1. Why does G-d’s light usually stay around us instead of coming inside?
2. What does it mean that the mitzvos are “the limbs of the King”?

3. Which mitzvah will you try to do this week with your whole heart?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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PARAGRAPH 1

nya e n
The note dates this maamar to 5565 (1804-05) and says the
Mitteler Rebbe’s transcript of it is printed there.
KEHOT'S NOTE
.037°Y TPOPN 102 DATI YRR INTR PYI NNIN L,A70pN nawn
TUYRw NPMIR2 0OT1 IR .2 ,00 RN AYARYD R7INA Nan 02
2R PTIR22 K21 T IRRR 0w 70PN 1”0 AR IONDR LAONIR
MIX2% 03 %R OWY L5700 NI RIT RRRAY 17X L,B°nN 'Y 2 770
7ypn niwn R7AIR KRR A0 JANKR Y 09927 N7NIR2 08TaN
R”ITR PRRN2 9NI° 719K T0W Y 1Y NINAT RPATR 979KR722 0971
LT nRn By 0oT0n PRy 09927

anyashn
The psalmist, thanking G-d for his rescue, says that
Havayah is with him among those who help him and that
he will see the downfall of his enemies (context: Steinsaltz
Tanakh). The maamar asks about the plural “helpers” and
later reads “I shall see” as a revelation that comes through
the enemies themselves.

Psalms 118:7"1:1™p 0°%°1in
ORIV AR IR YR 2N
The L-RD is for me as my helper; And I shall gaze upon

them that hate me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

L,p Boonn

Q990N DNy WOw yRnwnT

The note quotes the wording there, “be’ozrai is plural, im-
plying there are many helpers,” which states the question
more explicitly.

KEHOT'S NOTE
TOW *Y VPN MMM — “0PINY 1270 whw ynwnT 0037 e Ny

Bt

The Kehot note points out that the parallel saying in
Shabbos reads litaher, “to become pure,” which sharpens
the question about the wording in Yoma.

Shabbat 104ax 7”p naw

ONR DR YD . L e Nan

The Talmud teaches that one who comes to purify himself
is assisted from Above. The maamar asks about its plural
“they assist” and its transitive “to purify.”

Yoma 38ba n”% xn

KEHOT'S NOTE
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W YR 0Oy — IR
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.0°3P%1 MAYI? MB0Ia 19 X

1% AN 172 NPT ON

Elihu tells Iyov that a person’s righteousness gives G-d
nothing; the Alter Rebbe uses it to show that G-d is not af-
fected by the worlds as a soul is affected by its body.
Job 35:71:17% 2R
:M> T X $271nn-An NpTSON
If thou be righteous, what givest thou Him? Or what re-

ceiveth He of thy hand?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,07 2R

TPIW R 10N
“I, Havayah, have not changed”: creation brings no
change in G-d Himself.
Malachi 3:6"1:3 25Kk7n
{00777 X2 Jpy7™33 DAXY N30 K2 7 73K 7
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 99RDn

TAN TR DR YR
The Shema, read as a call to take G-d’s oneness to heart.
Deuteronomy 6:47:"1 0°727
TAX 7 AR0R 1 PR Yy
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

KEHOT’'S NOTE
.7,10727

MM .. ypa e . . IR
The words here quote Berakhot 13b:13-14; the passage is
shown below.

Berakhot 13b:13-1477>-3":2 3™ n1372
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Our Rabbis have taught : "Hear, O Israel, the L-rd our G-d,

the L-rd is one" (Deut. vi. 4) — up to here Kawwanah is re-

quired. These are the words of R. Meir. Raba said : The

Halakah is in accord with R. Meir. There is a teaching :
Symmachus says : Whoever prolongs the pronunciation of
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the word ehad "one," his days and years are prolonged for
him. Rab Aha b. Jacob said : Especially the letter D. Rab
Ashe said: Only he must not slur over the letter ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Midrash says that before the world was created there

was only the Holy One, blessed be He, and His Name.
Pirkei DeRabbi Eliezer 3:2°2:°3 713°2K °277 °p12
TP, 7272 9737 W R N2 WiTRT 77,0239 K121 XYY Ty
nia% %Y RIAY PR ?hmiT 9271 nnd Swn wwn oy
IR ,PRIIM PRIIM PNITIOY PIRD 0PN IR OX iYW 0°uhe
0 X2 093y NN 17107 ©UINT KIT 02 WiTRa 72 ,ni12% onnn
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Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
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The Mishnah reads “with all your heart (levavecha)” as
“with both your inclinations, the good and the evil”; the
maamar cites it in short (7”713°21 v”%°2).
Mishnah Berakhot 9:5°77: 1372 mwn
0°7127) MRV 12307 Y 7127 RITY WD 1370 7Y 7127 07X 200
7227 222 .97X% 2221 0D 2221 7237 222 TROK 12 IR RATXY (1
nX Pvi1 KT APOR LAWR1 P31 Y7 73731 230 %02 L9010 vl
TR TR 222 ,TTNR 222 20X 127 .A3inn 222, TR 23 .qwn)
T2 IWRT DR 07X PR K7 TR TRND 37 770 M 97 710 XY
N30 777 032 X7 .0°WTIRA *WTR N°2 T3 1120 KITY MM Y
w5 1233027 3503

One must bless [G-d] for the evil in the same way as one

blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...
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Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
1181 b3

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.7, MAR

197 73137 Bva
“Nullify your will before His will”: the Alter Rebbe uses it
to define what it means that G-d be “your G-d.”
Pirkei Avot 2:4°7:’2 max mwn
bu3 .119%7 I ARYY >7D L7197 13937 7Py IR 7 R0
;IR PH 73987 219n 00K 19X PuvY 070,198 v1En Mivn
NY 170 28,701 O Ty AmEY3 AR 2K 10287 T UIan X
IDI0Y Y TWDX XY 2T TMKA XY ,inipn? YIRY 1Y 712N
:13B0 K2 XY , MUK MIDRYS? T0KA oK) .ynwn?
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
DEvA NN
Kehot’s note points to Sukkah 6a for these words.

Sukkah 6ax " 11210
KEHOT'S NOTE
.1”221 .X 171210 AR
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Koheles concludes that fearing G-d and keeping His com-
mandments is “the whole of man”; here it defines the pur-
pose for which a person was created.

Ecclesiastes 12:133:27 nonp
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0]

The end of the matter, all having been heard: fear G-d, and

keep His commandments; for this is the whole man.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The span of human life, all of which is given for drawing
G-dliness into the heart.
Psalms 90:10»:’% 0°2°1n
21y DTN MY DIRY N2 0K MY DYV 873 IR
7Y OO 13 TN
The days of our years are threescore years and ten, Or even
by reason of strength fourscore years; Yet is their pride but
travail and vanity; For it is speedily gone, and we fly away.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
2,3 0°%0n
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At the dedication of the Holy Temple, Shlomo prays that
G-d “incline our hearts to Him” to walk in all His ways; the
maamar uses his words for the goal of the daily work, the
turning of the physical heart.

1 Kings 8:58M71:’11 X 0°9%n

PYRYR VR OISR WP PIT292 N2PY YK 1337 nivly
APNIARTNR M WK

that He may incline our hearts unto Him, to walk in all His

ways, and to keep His commandments, and His statutes, and

His ordinances, which He commanded our fathers.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Tanya 37 explains that the perfection of the Messianic era
depends on our service now: each mitzvah draws the
Infinite Light down into physical things that were under
kelipas nogah.
Tanya, Likkutei Amarim 37:180°7nx “01p°% ;NwR1 pon X1
7
1P°N 12773 AN ARKY MY °3,(173 WYY 070 YYa] N2V N
AR TwRI? P71 ,M51 MO 07y watnah m373I7 KDY M0 B
2191 PRI%SI 127 ,71°0Wn NP3 TI0 NRaaT wan K1Y 10 03PNy
Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
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PARAGRAPH 2
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In the Song of Songs, the palanquin that King Shlomo
made is lined inside with love by the daughters of
Jerusalem (context: Steinsaltz Tanakh). The Midrash
(Bamidbar Rabbah 12) reads “inlaid with love” as the
Shechinah, and the maamar links it to the love of G-d in
the heart.

Song of Songs 3:10:"1 0°7°w W
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0777

He made the pillars thereof of silver, The top thereof of gold,

The seat of it of purple, The inside thereof being inlaid with

love, From the daughters of Jerusalem.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The command to love G-d, which the Midrash connects to
“inlaid with love.”

Deuteronomy 6:5°77:1 0°127
STTRR222 TUDI22N 72257222 TRK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud reads “And you shall love Havayah your G-d”
as “that the Name of Heaven become beloved through

”»

you.
Yoma 86a:1227°:X 1’0 Rn1°
2TXNM DY DY R ,"PRPR T DK AITRT” XINTI 0K 7N
1173 SRR R ,0O00 PTRYR URYm 1YY RYIP RTY .37 P
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X ,18 RV

PARAGRAPH 3

24

25

26

0P PR PPRW 7212
The note says a passage from here onward is reproduced
in Or HaTorah on Rosh Hashanah.
KEHOT'S NOTE
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The prophet calls on Israel, pictured as a barren woman
who never gave birth, to sing, for her children will yet be
many (context: Steinsaltz Tanakh). The maamar takes
“barren” as the state of the Congregation of Israel while
the Holy Temple is not standing.
Isaiah 54:1°R:7711yw°
maRiY 32 002073 APNRD POR) A3 UmER 4727 X MRy N
T T2 1m
Sing, O barren, thou that didst not bear, Break forth into
singing, and cry aloud, thou that didst not travail; For more
are the children of the desolate Than the children of the
married wife, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Yeshayahu marvels at the redemption: Zion gives birth to
her children the moment she travails (context: Steinsaltz
Tanakh). The Alter Rebbe reads it as the future revelation
of the love that is now hidden.

Isaiah 66:8'1:170 17 yw>

DY2 *7P17OR TR DI%2 PR PO TPRD N O NN Ynwton
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Who hath heard such a thing? Who hath seen such things?

Is a land born in one day? Is a nation brought forth at once?

For as soon as Zion travailed, She brought forth her

children.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The psalmist speaks of the wicked who plot in the depths
of a man’s heart (context: Steinsaltz Tanakh); the maamar
borrows the phrase for the inner depth of the heart that
the daily revelation does not reach.
Psalms 64:7°1:770 02710
Py 291 ¥R 21 wann wan unn nviyen:
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and
the deep heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note locates the discourse the text cites, earlier in
Likkutei Torah, Parshas Matos, where the same point is
discussed.
KEHOT'S NOTE
.mun e yh
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the passage shares nothing with the note
KEHOT'S NOTE
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The note says the version of this passage in Or HaTorah
adds a reference here to Torah Ohr, Mishpatim, “Lo si-
hyeh meshakelah va’akarah.”
KEHOT'S NOTE
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X ,0Y RN — (TP

119702 12w° PRW 2 NN 9D

The Torah commands every native Israelite (ezrach) to
dwell in booths during Sukkos (context: Steinsaltz
Tanakh). The Alter Rebbe reads ha’ezrach as “I will make
shine”: the light that will shine within Israel in the future
is given now as the surrounding sukkah.

Leviticus 23:42271:372 X1p™
:N303 1397 P73 MINT-P2 0N YA 1290 n2pa
Ye shall dwell in booths seven days; all that are home-born

in Israel shall dwell in booths;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.21 ,30 RAp”

Ny WS nRA

The passage explains “Eisan the Ezrachite”: the letters of
eisan are those that mark the future tense, for in the future

the bittul above reason, present in every Jew, will be re-
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vealed; ezrachi means that this quality has been rooted in
every Jew from the beginning.
KEHOT'S NOTE
RIT R NIRT 272w 12N M2 7772 IR WX L,1° AR D 2R RA
TAYY PNAT DAY N1 MR 20 WD 107 ,TNYD muwnwnn ntmxn
W7y 1wy 03 M0 13w° P70 DR I R

MNP 2905 KT Py

The Zohar on Emor, quoted by the text, applies “every citi-
zen in Israel shall dwell in sukkos” to the sukkah; the
commentary of the Ramaz there is cited with it.

Zohar, Emor 42:260-2691707-077:2” 712K ,777117 190
Hence “all that are homeborn in Israel shall dwell in
booths”; everyone who is of the holy root and stock of Israel
shall dwell in a booth under the shadow of faith. Shall he
that is not of the holy stock withdraw himself from the shad-
ow of faith?

The Zohar; London, Soncino Press, 1933 (Public Domain)

QW 11297 %221 . . MR R 1N

The note points to a discussion there of the Zohar on Emor
and the Ramaz’s commentary on it.
KEHOT'S NOTE
(7AW NRXIT) 17°Y 179790 17021 190 %Y IR D 07K R

S2IN N9 71772

This is the same passage as in note 88:44, where ezrach
and “Eisan the Ezrachite” are explained as the hidden bit-
tul that will be revealed in the future.
KEHOT'S NOTE
X,y

TP PR DOPPNT NI T 0D

“Havayah is the G-d, there is none else besides Him”: read
as the future state in which concealment ends.

Deuteronomy 4:3571”9:’7 0°727
37270 TIY 1°K DOPPRIT X310 7D NYT? NXIT AR
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.19 ,70°727

oA PR NN 772

The note locates the discourse the text cites on pregnancy
and birth at the start of Torah Ohr, Va’eira.
KEHOT'S NOTE
.RARY 8”7 R™MN

PR oY P2 nyT IRk

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
0, R"
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40
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PINT Ry 9o nyT iynk

From Shlomo’s prayer at the dedication of the Holy
Temple: “so that all the peoples of the earth may know that
Havayah is G-d; there is none else.” The maamar reads
“the peoples of the earth” inwardly, as the body and the
animal soul broken by daas.

1 Kings 8:60°0:’11 X 0°3%n

that all the peoples of the earth may know that the L-RD, He
is G-d; there is none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NY1210 "WAR NN 072 Y7

Gidon took the elders of the town of Sukkos and, with
desert thorns and briars, “taught” (vayoda) the men of
Sukkos, that is, chastised them for refusing his army
bread (context: Steinsaltz Tanakh). The Targum renders it
“and he broke [them],” giving daas its sense of breaking.

Judges 8:161"v:'n DWW

nX D72 YT DIRIFTNN) 1T HPNN) YT RIS MRt
:NI3D “WIR

And he took the elders of the city, and thorns of the wilder-

ness and briers, and with them he taught the men of

Succoth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WN %121 a117 0nnd

“As wax melts before fire,” the wicked perish before G-d;
applied to the melting of the obstruction by Daas.
Psalms 68:3°3:11”0 0°2°1n
:0°P7K 2387 DY 1TIR® WR™IDN 1137 O3 ATIA TWY ATIND
As smoke is driven away, so drive them away; As wax
melteth before the fire, So let the wicked perish at the pres-
ence of G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,10 @°%nn

QOPONT OPPRY 1T

The psalmist calls to thank the G-d of all powers, “for His
kindness is forever” (context: Steinsaltz Tanakh). The
maamar reads “the G-d of gods” as G-d ruling over the
concealing forces of Elokim, so that His kindness flows
without hindrance.

Psalms 136:2°2:17%p 0°2°11n
:170m 0PiY7 %2 07K "PPRY TN
O give thanks unto the G-d of gods, For His mercy endureth

for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,1%p o°%nn
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The future birth that reveals what is now hidden.
Isaiah 66:8'1:170 11°yw°
oy2 *I3-7P1"OR TR Di%2 PR PR TPRD N O NN ynwton
SP33°NR TR 17703 M0 NI
Who hath heard such a thing? Who hath seen such things?
Is a land born in one day? Is a nation brought forth at once?
For as soon as Zion travailed, She brought forth her

children.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Torah calls the eighth day an atzeres, an assembly
that concludes the festival (context: Steinsaltz Tanakh).
The word comes from atzar, “to hold back,” and the maa-
mar reads it as retention and absorption.

Numbers 29:357”2:10"3 1272

AWYN X2 172y NORPR™22 0D MN NIRY "rHwa ol
On the eighth day ye shall have a solemn assembly: ye shall
do no manner of servile work;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.19 ,05 9372

apyeL QYR
Of Lavan’s flocks, the weaker sheep went to Lavan and the

stronger (hakeshurim) to Yaakov; the text refers to its own
discussion of this phrase in the discourse on vows.

Genesis 30:42271:°% n°wR12
:2py°7 D°WRIT 1277 0°DLYT N2 0o XY IXET AP0YIN

but when the flock were feeble, he put them not in; so the
feebler were Laban’s, and the stronger Jacob’s.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nAnRwY 0°127 ON

The psalmist praises G-d, who settles the barren woman in
her home as a joyful mother of children (context:
Steinsaltz Tanakh): the image of this maamar, barrenness
turned to birth. In Kabbalah “the mother of the children”
is Binah; here it describes the eighth day.
Psalms 113:9°0:37°p 0°%°1n
:ARIP0 NN 02127708 N2 NRY 2N
Who maketh the barren woman to dwell in her house As a
joyful mother of children. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.0 ,3°p 0°2n

PWYn2 N R

Closing his psalm on the creatures, the psalmist prays,
“May Havayah rejoice in His works” (context: Steinsaltz
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48

Tanakh): here, the joy from above downward.
Psalms 104:31x72:77p 0°%°11n
2Pyna N mat 09iY7 N T3
May the glory of the L-RD endure for ever; let the L-RD re-

joice in His works!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD ,7p 077N

PYIya SRS N
Israel’s rejoicing in its Maker: the joy from below upward.
Psalms 149:2°2:v"np 0°7°1n
02702 Y273 18712 PV X1 M
Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,np 0°7nn
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7122 IR 1212 190°Ma
“In His palace all say ‘Glory’”: the king’s hidden glory in
his inner chambers.
Psalms 29:9'0:1”5 0°2°1n
:7122 MK 193 9277121 NNy A NiPK Yin N Bip
The voice of the L-RD maketh the hinds to calve, And strip-
peth the forests bare; And in His temple all say: 'Glory.'
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
b ,vo 0°%n

1D 17120 B
An allusion to “all the glory of the king’s daughter is with-
in,” here applied to the king himself.
Psalms 45:147™:7"n 0°2°110
YA 301 PSR MEPID A7R-N2 ATI230)
All glorious is the king's daughter within the palace; Her rai-

ment is of chequer work inwrought with gold.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Michal mocks David for exposing himself before the
maidservants “as one of the idle fellows openly exposes
himself” (context: Steinsaltz Tanakh); the maamar bor-
rows only the words, for the open revelation of G-d’s love
on the festivals.
II Samuel 6:20°2:1 2 2R10w
AMRM TT NRIP? PIRYTN2 9% KM IN°2TnR 7727 M7 U
VT3 TR CPY? DD M7 IWN PXpr Tew ovn 1291
:D°P71 TR NI NivaTD
Then David returned to bless his household. And Michal the

daughter of Saul came out to meet David, and said: ‘How did
the king of Israel get him honour to-day, who uncovered
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himself to-day in the eyes of the handmaids of his servants,
as one of the vain fellows shamelessly uncovereth himself! ’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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170M NY9R WNR

“Blessed is Havayah, for He has made His kindness won-
drous”: the magnitude of revelation one contemplates.

Psalms 31:22273:X”% 0°7°1n
9% 7Y 7 $700°KP07 %3 M2
Blessed be the L-RD; For He hath shown me His wondrous

lovingkindness in an entrenched city.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7397 n9%a AR
Yeshayahu’s image of the wilderness rejoicing “with exul-

tation and song,” used for the joy that grows from
contemplation.

Isaiah 35:2'2:71"% 17yw®

25120 9T AP7IRI 13Pn T3 W N3 A Pam men ng
APPYR 1T 07722 IR R 1w

It shall blossom abundantly, and rejoice, Even with joy and

singing; The glory of Lebanon shall be given unto it, The ex-

cellency of Carmel and Sharon; They shall see the glory of

the L-RD, The excellency of our G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,1y

nTay K9 WN NN

The curses come “because you did not serve Havayah your
G-d with joy”; joy is part of service.
Deuteronomy 28:471"1:11”2 0°727
199 39% 227 202 IOR2 PRPR AR NT2YKD YR Nnn
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.In,no 0”27

(27y 1°yPT) NP R v m2
The note says the Zohar’s words are quoted there with
glosses, with a further discussion in volume 3.

KEHOT’'S NOTE
.0PWN Y 3775 Ow AR ,NITAT OY WP 1w Y K 770 RIp7 NPMING
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56 27y v9p7) (M2 2 mayn
The text refers to the Zohar on Korach about what happens

“when a festival is at hand in the world.”

Zohar, Korach 1:5-4:15170:"7-11°R n9p ,7711 7180

57 N”122 X121 QW 1’100 82

The note points there for the explanation “elsewhere” that

the text mentions, on the Zohar and the Ramaz’s
commentary.

KEHOT’'S NOTE

.79°KY 380 °Y K 70 $URAD IR AR

58 5372 172y° M2

The psalmist recalls that G-d turned the sea into dry land
and that Israel crossed the river on foot; there they re-
joiced in Him (context: Steinsaltz Tanakh). The maamar
reads baregel, “on foot,” as “on the regel,” the pilgrim fes-
tival, and the river as Binah.
Psalms 66:6:170 0°2’1n
37t 0Y P03 113y 732 MYZ? 07 727
He turned the sea into dry land; They went through the river
on foot; There let us rejoice in Him!

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

3,00 0%%0n

59 1791 N¥» N
The river that goes out of Eden; in Kabbalah it stands for
Binah.

Genesis 2:10™:2 n°wR12
DPUNT Y27 MM T2 DY 131NN Nipwi? 130 KE® 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

22,2 0°PwR92

60 MY 221 PPN
The Zohar names the river from Eden Yuval, identified
with Binah; the Kehot note cites this and other places.

Zohar II, 83ax ,10 27t

Zohar 111, 58ax ,n1 »”m

Bekhorot 55b:4-517-"7:2 1”1 M17102

07 2y PINY Py MY SRR i 79217 iR RD 27,800
D2 TRRY °N197 WY K M YU nvw v o)
PR TR KT ORMY WNT ORI Ap? yon .00
778 7121 X0 XITD2 NTPR 137 TN 7K 37 VT, 277 KoM

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

M2%™Ww — 27590 17P™ .2, 711 M2 573 AR LK LN 27K L3027
7 37O DTID 573 Y1 .2 ,%7 A”M2 N9V NAIRIAN N D20 naw
Hav Ty
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X" T°57) 1207 °D M3 wRd

The text cites the Zohar on Yisro on “the joyful mother of
children.”

Zohar, Yitro 20:355-21:367170w:X”2-11"1w:’D 190° 7111 190

SN21T IR

The note points there for further places in the Zohar that
call Binah “the joyful mother of children.”
KEHOT'S NOTE
.112°y ©”WN 1”01 RI

Moshe tells the people that the hidden things belong to
Havayah our G-d, while the revealed ones are the charge
of “us and our children” (context: Steinsaltz Tanakh). The
maamar reads it through the letters of the Name: the vav
and hei are the revealed things, Torah and mitzvos, the
“children.”

Deuteronomy 29:28172:173 0°127
-5 NX Niwy? 07iy-TY 1393291 439 nbam 1wpby n nanoi

NN IR0 72T
The secret things belong unto the L-RD our G-d; but the
things that are revealed belong unto us and to our children
for ever, that we may do all the words of this law.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Deuteronomy 22:6-7 for these

words.
Deuteronomy 22:6-7"1-"1:275 0°727
0°%°2 IX 071N PIRT2Y IR v¥7223 7772 7107 719%7IR XY °2
:0°127°%Y DX ARNRY 0°%°2a7Py IR DMIDRTTPY N¥IN ORM
NWM 77 20 1ynd 7PTMRR 020NN DRI nYwn by

Haklal

If a bird’s nest chance to be before thee in the way, in any
tree or on the ground, with young ones or eggs, and the dam
sitting upon the young, or upon the eggs, thou shalt not take
the dam with the young; thou shalt in any wise let the dam
go, but the young thou mayest take unto thyself; that it may
be well with thee, and that thou mayest prolong thy days.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9% MR B°127 INY AR DR nhwn new

One who finds a bird’s nest must send away the mother be-
fore taking the young (context: Steinsaltz Tanakh). The
maamar reads it as sending away Binah, the hidden world,
while taking the “children,” Torah and mitzvos.
Deuteronomy 22:7°1:27 0°127
DYWM 77 207 1yn? TN D120TNNY ONTTNN nbwn nhw
Haklal
thou shalt in any wise let the dam go, but the young thou
mayest take unto thyself; that it may be well with thee, and

that thou mayest prolong thy days.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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(279 3°87) 1N 2ma wrnd
The text cites this Zohar for the main reading, that Binah
is beyond comprehension.
Zohar, Yitro 35:570-5757"ypn-y”pn:1"2 1907, 990
The verse discussed in Iggeres HaKodesh, to which the
Alter Rebbe compares the two readings.
Song of Songs 7:7°1:t 0*°wi W
:0°311YN2 MR NRYITTR DR

How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

by N¥a17 ONM

“And the mother is sitting upon the young”: on festivals
the hidden “mother,” Binah, is present.
Deuteronomy 22:6":27> 0°127
D°%°2 IR DN PINTPY IR P22 9772 17307 1198t K1) 02
:0°127°%Y ORI MpN-K? 0°%°3775Y IR 0°TBRT7PY NXIN ORM
If a bird’s nest chance to be before thee in the way, in any
tree or on the ground, with young ones or eggs, and the dam
sitting upon the young, or upon the eggs, thou shalt not take

the dam with the young;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

73°322 NI PNy MPanT

Kehot’s note points to Zohar III, 178b for these words.

Zohar 111, 178b2 ,nyp »’m
KEHOT'S NOTE
.2 ,1YP AN AR

“The joyful mother of children,” read in the Zohar as
Binah.
Psalms 113:9°0:37>p 0°%°1n
:ARm9RT ANl 0°12770K N°27 NRY Wi

Who maketh the barren woman to dwell in her house As a
joyful mother of children. Hallelujah.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

The Zohar on Vayetzei calls Binah “the hidden world.”

Zohar, Vayetzei 23:231-24:2433717:772-8"27:370 R 7717 990
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,7y 0Man ’p Poyh 03 XA

N2 R 1N NI

The psalmist pictures the sun rising like a bridegroom
coming out of his wedding canopy (context: Steinsaltz
Tanakh); read here as the light leaving its encompassing
state on Shemini Atzeres.

Psalms 19:6":10”> 0°2°1n
IR 7977 19223 20 AnBan RY° 1NN KM
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Which is as a bridegroom coming out of his chamber, and
rejoiceth as a strong man to run his course.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,02 0%%n

N7 nIn R nn

The Talmud advises, “Go down a step (nachis darga) to
take a wife”; the Kehot note cites it for reading chasan,
“bridegroom,” as “descending a level.”
Yevamot 63ax 370 nin2°
KEHOT'S NOTE
LR ,20 Mn2° AR9

NP2 92T RMYAN RANDT NNYNN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
Ja] (kTR ,ﬂ'?ﬂ X ,T0P WK ,MD) XM

NPO92T RMYAN RANDT RMAYNR *71° Dy

One of the places in the Zohar (the Kehot note lists sever-
al) that teach that an arousal from below brings an arousal
from above.

Zohar, Lech Lecha 24:260-25:266-0"1:7"3 7% 7% 3 190
1”07:1”2

AFTER THESE THINGS. R. Judah discoursed on the text: I
am my beloved’s and his desire is towards me (S. S. 7, 11).
He said: ‘The inner meaning of this verse is that the stirring
below is accompanied by a stirring above, for there is no
stirring above till there is a stirring below. Further, blessings
from above descend only where there is some substance and
not mere emptiness.

The Zohar; London, Soncino Press, 1933 (Public Domain)

AR 97y .. 07782
The note says the Pardes’s words on “joy” are copied
there.
KEHOT'S NOTE
¥ MEN °D N7MIR O3 AR ,LIWN °Y 2 710 X807 IR PRy Nwhn
apnn

INEN nRwa D
“For with joy you shall go out”: the Zohar’s proof that “joy”

is the Congregation of Israel.
Isaiah 55:122™ ;171 7°yw°
a7 DD’JB‘? N¥DY Niyaam o0”an ﬁ'?.:l’m Dﬁ[ﬁgﬂ INZD Rl
MRTINOR? TP "3Y2
For ye shall go out with joy, And be led forth with peace; The
mountains and the hills shall break forth before you into

singing, And all the trees of the field shall clap their hands.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

Jon L b ed Y 7
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The discourse the text cites takes its title from this verse
about the bridegroom’s joy over the bride.

Isaiah 62:5'1:270 1°yw°
P2y o> a0y 1NN wivm 712 MPY’ APIN2 Mn2 byD
TR

For as a young man espouseth a virgin, So shall thy sons es-
pouse thee; And as the bridegroom rejoiceth over the bride,
So shall thy G-d rejoice over thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

80 | The Zohar’s view, quoted in the Pardes, that “joy” is the
Congregation of Israel.

Zohar, Vayikra 18:111-20:119v7°p"2-RX"P: 17 RIP>1 7111 100

PARAGRAPH 9

81 27D AR 2 7137 RIP™

The note points to a further discussion of this Midrash in
Or HaTorah on Bereishis.
KEHOT'S NOTE
X, NPWRA2 N7MIR O3 AR7

82 27D 9NN 'R 727 KIP™ w72 2

The text cites Vayikra Rabbah, chapter 20, which applies
“Havayah shall rejoice in His works” to the Time to Come.

Vayikra Rabbah 20’3 1127 Xp™

83 (XY 7"9pT) (M0 °D 72 XM 173

The Midrash HaNe’elam on Toldos places this joy at the
Resurrection of the Dead.

Zohar, Toldot 1:4-8'1-"7X N17210 ,717 100

84 PR%Y M7 PR

Read by the Zohar as the laughter and delight (Yitzchak) of
the souls in the future.

Genesis 25:19v™:71” N°wX12
:PIETIN T2 0773X DTI2R12 POYY ATPAR NpXY
And these are the generations of Isaac, Abraham’s son:

Abraham begot Isaac.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,10 NPWRA2
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85 PRWY AR 1°1y2
“I created it, I formed it, I also made it”; the text reads
“also” as adding a fourth level, Keser, revealed in
“making.”

Isaiah 43:7°1:27n 1°yw°

SPIPRYTR PRTE 1IN 11271 "0 XpIT 9D
Every one that is called by My name, and whom I have creat-
ed for My glory, I have formed him, yea, I have made him.’
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7211 7120 75 By 95 27y 1IN°22

The passage there, in the explanation of “For over all the
glory, a canopy,” explains that the Tiferes of Imma be-
comes a crown and encompassing light for Z’eir Anpin
and Malchus and joins them, drawing a light from above
the ordered chain of cause and effect.
KEHOT'S NOTE
T, U mpe

27y 27P7) R91°R 7R3 KUM2 7Y MR,
The text cites the Midrash HaNe’elam on Vayeira on the
future joy.

Zohar, Vayera 6:105-7:140%7p:1-1”p:") R ,A717 720

217Wa "naws 1773

The note locates the discourse “And I will return in peace”
in Torah Ohr, Vayetzei, where the future saying to
Yitzchak, “You are our father,” is discussed.
KEHOT'S NOTE
LRI R™MN

Kehot’s note points to Genesis 28:21-22 for these words.
Genesis 28:21-22275-X”2:1”D NYWR12
SR NRTT TARTY :0°PPRD 07 T M CaR n°27PR 0ibwa Cnawy
77 WYX WY *P710n WK P01 0opoR noa o nagn b
so that I come back to my father’s house in peace, then shall
the L-RD be my G-d, and this stone, which I have set up for a
pillar, shall be G-d’s house; and of all that Thou shalt give

me I will surely give the tenth unto Thee.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"aN 11°2 BN 219wa Tnawn

Yaakov’s vow; the title of the Torah Ohr discourse the text
cites.

Genesis 28:21X72:11”2 N°wX12

:DPPRY 721 17 228 N°270R 0iPY PRaAYY
so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WPAN .. PANY . L TRYbY

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[3] .(tv ,a0) »ywon (2,v2) Naw

172K NN %3 PrIRYR 1IRR TRy
The Talmud says that in the future Israel will say to
Yitzchak, “For you are our father,” based on Yeshayahu.
Shabbat §9b:4-5"1-"7:1 "5 naw
WX NN 37 22027 RN 1031 227 0N "R 12 PRI 037 N
D7iyn MPRIA 1IN A ANK 17 KD PRI YT KD 077N °D
INVI 7°12 :0772KY KT 9112 UITRN 17 K> K2D TNY? — v
AR MR AR NEATR DY gy 093y PY 91337 30 R P
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A2y RN CYIT DK L0712 IR PR AP? MOT Y7 Ap?
nYITR By MR 0%y Sw 11939 %199 K ARLD P12 AP 0K
.. K71 K2Y 2303 X7 WK .00
William Davidson, Vocalized Aramaic (CC-BY-NC)
93 12°2R NN %D
The verse the Talmud applies to Yitzchak in the future.
Isaiah 63:161"v:270 1° YW
12X 7T AR 11792 KD DRIDM 11977 KD DT7IR 7D 10N 1ARTD
DY 02997 19KA
For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our
Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
94 (X”y 278p7) Mow™ 22 °
The text cites the Zohar on Vayishlach.

Zohar, Vayeshev 5:44-57171-7"12:’71 2w 77711 7890

95 510X anPON)

The verse on which the cited discourse on these new souls
is built.
Joel 2:26175:2 ory
DBY AYYIYR 0PN T OYNK DOYPM ¥i3w) A5 onpaK)
073y ny W2KYY K907
And ye shall eat in plenty and be satisfied, and shall praise
the name of the L-RD your G-d, that hath dealt wondrously

with you; and My people shall never be ashamed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

96 (X790 77> 77) KIp7 7ma

The Zohar on Vayikra implies that the joy of “His works”
comes after the seventh millennium.

Zohar, Vayikra 32:246-35:2571717:179-1"117:27% RIp7 A7 780

97 =anin iyl

The world exists six thousand years “and one [thousand]
desolate.”

Sanhedrin 97a:1227:X 1% 1°777110

203V WRIY L0 T LRRY V] "I DR MY RPHR 17K

O A IRRIY L2100 20 MR UIR NI Oil TR
TPIDY AN AR WPwa 0l

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

J2PwY LR LTR 1770

98 oW QRN
The new heavens and new earth that G-d will make.
Isaiah 66:22175:1°0 171°yw>
107 DUTHY Y 21X VWK TWINT TIRT) DWINT 00T IR °
:020W) DYIT THY? 12 170N

For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your

likuteitorah.com/likkutei-torah/shemini-atzeres/5/
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seed and your name remain.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22 ,10 7ywe

99 (27y 1717) MPwa 272 37 T
The text cites the Zohar on Beshalach.

Zohar, Beshalach 19:296-20:3071w:*2-1"37:0”> Mowa 177t 750

100 %% 1NN YN ¥

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[9] .(m2”010) NUwRN2

101 15 1KY WY 57 NN WK B
Yaakov’s vow to tithe; the text refers to its own discussion
of this verse.

Genesis 28:22273:1”3 n"wR12

Y *27I00 WK 23) PPN I3 M MIRR TRY IV NN 12K
72 13X

and this stone, which I have set up for a pillar, shall be

G-d’s house; and of all that Thou shalt give me I will surely

give the tenth unto Thee.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

102 .. 172. .2

The note refers to Likkutei Torah on Bechukosai for the
refinement of the Name Ban and its elevation into Sag.
KEHOT'S NOTE
9] 37w L (3 ,t) Tmipna By

103 WYL QIPON 12 N
“Which G-d created to do,” read as “to rectify”: creation
left for completion.

Genesis 2:32:’2 N°WR12

iNIR?MPIM NAY 12 3 AR IR CYAWa 0iNR OPRR T1aN
:Niy? 0°pK X12-WR

And G-d blessed the seventh day, and hallowed it; because

that in it He rested from all His work which G-d in creating

had made.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,2 N°wR72

104 RS MWy a7

The Midrash reads “to do” as “to rectify,” as the Kehot
note cites.

Bereshit Rabbah 11:61:X” 1127 n°wx12

9o RO 12°30 OR PUR LIYRAT %27 DR DR TR 01990190
m23m WORM AMR 172 2191 PR INWRIN OIRD 7301 KD 10 21En
5K ,MDY2 MY DTAR %19 PR 21191 NRD NR MIm WK NRD
127aw 570 By PRIT DR 73w 197 IR YUPTY 11°Y DR KNA0° 10 DX
R POM IRIRITY DK LRAANR DR K297 PORDY 7R ,mvwa ny
739 ,7PWY 172718 MWRI2 M° NWw3a R 12 93 KPR WOR
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105

P72 PYUna L,pannd IR 00mIna L,pannd IR BTnn

PN 78 0TR 197ER L jnnD
A certain philosopher once asked Rabbi Hoshaya, saying to
him: ‘If circumcision is so dear to Him [G-d], why was it not
given to Adam the first man?’ He said to him: ‘Why does this
man [the philosopher] shave the corner of [the hair on] his
head but leave the corner of his beard?’ He replied: ‘It is be-
cause this [the head hair|] grew with him in his period of
foolishness.” He said to him: ‘If so, he should put out his
eye, sever his hands, and break his legs, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT'S NOTE

RS- R-E

amwy® avn

The words here quote Deuteronomy 7:11; the passage is
shown below.

Deuteronomy 7:11x”°:t 0727

1T 18R "IN WX DLRYRITNXY DRRITNNY MIRITNR NIRY)
:oniwy?

Thou shalt therefore keep the commandment, and the

statutes, and the ordinances, which I command thee this

day, to do them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

N7, 10MaT

106 | Yeshayahu foretells that a cloud and fire will shelter Mount

107

Zion, “for over all the glory, a canopy”; the cited dis-
course, built on this verse, treats the revelation of the in-
ner dimension of Atik.
Isaiah 4:5°7:7177°yw°
O mII TPY) Db By IRy T TionhD By m N
BN T3372377y 3 7P many
And the L-RD will create over the whole habitation of mount
Zion, and over her assemblies, a cloud and smoke by day,
and the shining of a flaming fire by night; for over all the
glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PWYNRR T R
Rabbi Chanina bar Pappa teaches that “Let the glory of
Havayah endure forever; Havayah shall rejoice in His
works” was said by the angel appointed over the world; the
text cites Rashi there for the simple meaning, that G-d re-
joices in His creatures.
Chullin 60a:10-11x">-":X °0 1"711
Y 0P 1 T3 oM (RD TR 0°9RN) KDY 12 RI%A0 021 AT
LR NPWRAD) 7720 INRY YW 1nR oxyn e m 2108 1Pwynl
Sw ANZT OX %Y MM PP DORWT IRWI MIPRI NN (2
MIPR 721 7P T NIPOR2 NN AR anD R°2127ya 17aph

17IRY 1R 1TnR 172P7 9R R°2127y2 oy’ 1997 PRY
Wikisource Talmud Bavli (CC-BY-SA)
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PARAGRAPH 11

108

109

110

amwy® avn

“Today, to do them”: this world is the time for doing the
mitzvos.

Deuteronomy 7:11xX”°:*t 0727

DT )37 *20 WY DVIYRINK) DPNT TN MERT NN NRY)
:0niy?

Thou shalt therefore keep the commandment, and the

statutes, and the ordinances, which I command thee this

day, to do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1187 WY NARRY 2190 1Um

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
wn3) MY RPO°D2 DMID DY L[t W NPW] v XPO°D 0°301 D 18D
.[3] .(r ,m2) orae

°1187 WYY NTRRY 390 M7 N

Rashi, following the Sifrei, says the offerings are “a gratifi-
cation before Me that I spoke and My will was done.”

Rashi on Numbers 28:8'1:1”5 72712 %y >"w1
:(°790) °1187 MY "RINRY ’;9? ma nnl.nneanm
nn°1 n*7 A SMELL OF nm°l — one that causes satisfaction (nm

mA) to Me, that I gave commands and My will was executed
(Sifrei Bamidbar 143:3; see Rashi on Leviticus 1:9).

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain) - Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934
(Public Domain)

PARAGRAPH 12

M

12

129 5X 28yn7
G-d’s “grief” before the Flood, the converse of His joy.
Genesis 6:6"1:1 N°WR12
:12577K 33YN" YIRD DIRT NN APYTD T 0NN
And it repented the L-RD that He had made man on the

earth, and it grieved Him at His heart.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

A, PwRA2

DN NYI "29 %0
The cause of that grief: human wickedness.
Genesis 6:5°7:1 N"wx12
22 7 P 137 nIWR 8021 IR DY 1YY 13772 7 KT
090
And the L-RD saw that the wickedness of man was great in
the earth, and that every imagination of the thoughts of his

heart was only evil continually.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,1 N°wRI2
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13

14

15

16

17

“Israel shall rejoice in its Makers,” whose plural the para-
graph begins to explain.

Psalms 149:2°2:0"np 0°2°10

:027R2 11 1Y 12 Y3 PN Mo
Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(279 3727) NP~ A7 1YY DR aws Ay

The text cites the Zohar on Vayikra linking “Israel shall re-
joice in its Maker” with “Where is Elo’ah my Maker?”

Zohar, Vayikra 60:396-61:4061"n:X"0-1"3® "D R ,7717 100
and they make him every day a new creature; hence the ex-
pression “my Maker” (osai, lit. makers), referring to the
Holy One and the Community of Israel, or according to an-
other explanation, to Abraham and the Community of
Israel.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

WY TIPN N

Elihu says that the oppressed cry out, yet no one asks,
“Where is Flo’ah my Maker?” (context: Steinsaltz Tanakh);
the Zohar links these words to “Israel shall rejoice in its
Makers.”

Job 35:10”:77% 2R

:17792 NiARY 103 WY AI9R 19K IRR?
But none saith: ‘Where is G-d my Maker, Who giveth songs
in the night;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.[9] .2, % 2R

1297222

The law of the Hebrew maidservant: a master who does
not marry her may not sell her to a foreigner, “since he
has dealt treacherously with her (bevigdo vah).” The Zohar
reads bevigdo as “with his garment (beged)” spread over
her.

Exodus 21:8°11:X”> mnw

PwRrR? »123 0Y? MR ATYY (X?) [12]77WK 37X "2 ny7oN
:A2I7322 A7

If she please not her master, who hath espoused her to him-

self, then shall he let her be redeemed; to sell her unto a for-

eign people he shall have no power, seeing he hath dealt de-

ceitfully with her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

moa

The maidservant’s “covering,” which the Zohar reads as
the Name Elo’ah.
Exodus 21:107:X72 mnw
3P KD ANIYY ANI0D AIRY 99-NRY NITRTOR
If he take him another wife, her food, her raiment, and her

conjugal rights, shall he not diminish.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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118 | The verse opening the discourse the text cites on “her
covering.”
Isaiah 46:10:1"1n 171°yw°
'5;1 0PN °"nYY anR ﬂW}Z;'R‘? 'IW}_{ Q7R DInR NOWRM TN
YK *38n

Declaring the end from the beginning, and from ancient
times things that are not yet done; Saying: ‘My counsel shall
stand, and all My pleasure will I do’;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19 NOAAR NPWRAR T°AR7 7772

The note locates the discourse “Declaring the end from
the beginning,” which the text cites on “her covering,” in
this volume.

KEHOT'S NOTE
AXTR Y DO0AWR 'R N7NIRD N0 MITAT QY .Anpn Y 070pn 1”nd

120 (27y ©v”7) omap 'R MY

The Zohar on Pinchas explains the plural “Makers” as the
three partners in a person.

Zohar, Pinchas 18:125-21:135777p:X”>-1773p:11”> 0M1D , 37171 7190

121 DRI Non

The Talmud says there are three partners in a person: fa-
ther, mother and the Holy One, blessed be He.

Niddah 31ax "% 171
KEHOT'S NOTE
[3] .X XD 112

122 51121y SR "aN 92

David trusts that even if his father and mother abandon
him, Havayah will gather him in (context: Steinsaltz
Tanakh); read here as the three partners within the soul.
Psalms 27:10”:1"> 0°7°1n
:7190R? 1 1Ty 1R 22X
For though my father and my mother have forsaken me, The

L-RD will take me up.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

RIREE-Lrh )

123 armar® Ton

“Kindness to Avraham”: the attribute of Chesed, the root
of the soul’s natural love.

Micah 7:20°5:1 13"
{07 W70 APNAR? AYIWIIWR DTIIK? 700 Y7 npX I0A

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 13

124 | The joy from below upward that belongs to Sukkos.
Psalms 149:2°2:0"np 0°9°1n
:0270217°8 1178732 1ya DX Mo
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Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

125 51121y %2R 92X %D

The verse (with “my mother” written here as “my father”
by a slip in the printed text) describing the natural love
and awe that sin conceals.
Psalms 27:10”:175 0°2°11n
:71DOK? °M1 PNTY "IRY PRI
For though my father and my mother have forsaken me, The
L-RD will take me up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

126 07 "1 1°NI2RD NYaw TR

“Which You swore to our fathers from days of old,” read as
the Thirteen Attributes of Mercy above Atzilus, revealed
through teshuvah.

Micah 7:20°2:1 101

:07R *W°R APNIX? AYITIIWR DT1IR? TO0 IpY77 nax 1nn

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,1Mm

127 | Kehot’s note points to Deuteronomy 26:15 for these
words.
Deuteronomy 26:1517v:17 0°7127
XY PXITNN YN NI DWED AW 1ivE npwn
SWIT 220 NI PN IPN2R? NYIWI IWRD 17 NNI WK TITRT
Look forth from Thy holy habitation, from heaven, and bless
Thy people Israel, and the land which Thou hast given us, as
Thou didst swear unto our fathers, a land flowing with milk

and honey.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 14

128 7y PR W
“Return, O Israel, to Havayah your G-d,” the verse open-
ing the discourse the text cites.

Hosea 14:2°2:7> ywin

3192 0703 %3 TR 1 1Y A1 A
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

129 | Read here as Chochmah and Binah of the soul forsaking
one who blemished the Torah.
Psalms 27:10:1"2 0°%°n
:71D0R? M1 PN2TY V1RY "2RTD
For though my father and my mother have forsaken me, The

L-RD will take me up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 15

130 RPN T TY PN 1w
The call to return “to Havayah your G-d,” linked to the
gathering of the soul in teshuvah.

Hosea 14:2°2:7” ywin

1Y DPY %D TRK N 7Y PRI A
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

131 SJ20N° "M
“Havayah will gather me in”: teshuvah collecting the parts
of the soul.

Psalms 27:10”:1”3 0°%°1n
7J90R? M P13TY BRI 2R3
For though my father and my mother have forsaken me, The

L-RD will take me up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

132 QIN AWy

“Let us make man,” in the plural, read as man comprising
all levels.
Genesis 1:26172:°8 NwR12
A1y 07 D372 1777 MR HJD’?S; xR Ayl D’,?"?tj plhgl
SPIRTT2Y WA R0 PIRGTPII MTaN DN
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

133 MI¥RN %2 B”Y 9IN°22 X"n2

The note locates there the explanation “elsewhere” on
“For this commandment,” which treats the plural “Let us
make man.”
KEHOT'S NOTE
.19pNN Y 271 170pN 1”10 IR

134 NN mznn oD
The verse on which the discourse the text cites is built.
Deuteronomy 30:11x:"% 0°727
RTY RPY 1R KIT NRPDITKD 00 1187 °2IR WK NNTT MIRnT 03
R

For this commandment which I command thee this day, it is
not too hard for thee, neither is it far off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 16

135 PwIya SRS news
The joy from below, which reaches the root of the souls.
Psalms 149:2°2:0"np 0°2°10
:027R2 11 1Y 12 Y3 PN Mo
Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

136 5557 1N PR

The note sends the reader to Likkutei Torah on Masei.
KEHOT'S NOTE
XT3 °yon D 277 X L[] . (X7D) DUIR W 7YY

137 D198 aNDaNY 27y TIN°22

That explanation of “And you shall eat, eating” asks how
the “fish of the sea,” souls drawn from the union of Abba
and Imma of Atzilus, can be counted as a lower level; it
cites the Ramaz on Toldos (135), the same source as here
for the new souls of the future.
KEHOT'S NOTE
VWK SYON D NPTIR IRTY LT9ORY 2,198 0D YL

138 215K ooy
The verse on which the cited discourse on the new souls is
built.

Joel 2:26175:2 ory

DBY AYYIYR 0PN T OYNK DOYPM ¥I3E) A5 0n7aK)
0PIy ny W2KY) RO9DI7

And ye shall eat in plenty and be satisfied, and shall praise

the name of the L-RD your G-d, that hath dealt wondrously

with you; and My people shall never be ashamed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 17

139 DoRWH 117N

The opening of Haazinu, title of the discourse the text
cites.

Deuteronomy 32:1°X:2”% 0”127
BTRR PINT YOUN 12X DI0ET I
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

140 D03 17N
“I'will be like dew to Israel”: G-d’s answer to their return.
Hosea 14:61:7 ywin
193272 VYW T MWD 192 PRI, P12 MmN
I will be as the dew unto Israel; He shall blossom as the lily,

And cast forth his roots as Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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141 VWY N AR
G-d’s joy in His works, drawn down in response to Israel’s
joy.

Psalms 104:31875:77p 0°%°11n
2Pyna N M 09iY7 0 1133 0
May the glory of the L-RD endure for ever; let the L-RD re-

joice in His works!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 18

142 M50 12w PRIW2 NNA P
The sukkah verse, now reread in the light of the two joys.
Leviticus 23:42271:372 RIp"
:N203 139 X072 KT 07 NYIW 120N N292
Ye shall dwell in booths seven days; all that are home-born

in Israel shall dwell in booths;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

143 (R”YD 1°°7) RIpP™M 2min e
The Zohar on Vayikra, which places G-d’s joy after the sev-

enth millennium.

Zohar, Vayikra 32:246-35:2571"17:179-1"11:27% RIp7 AT 190

144 n
“And one [thousand] desolate.”
Sanhedrin 97a:12277:X 1% 1°777110
2237 SVIKIY 0 TN ,XBY W] I BN MY KPR 31 K
DORPM A1°°07” PRIV ,2190 27N IR 2N LURITD DI TR h
21397 TN 18P? WU v
William Davidson, Vocalized Aramaic (CC-BY-NC)

145 WY SIN AWK AWINT PINT DOWTINR 2onwn
“The new heavens and the new earth that I make.”
Isaiah 66:2227:170 11°yw°
2197 D°THY MY "IR WK TYPINT YIRD DOUINT YD WK 3
:020TY DOYIN THY? 12 °1°0K]
For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

146 IR N2

The Talmud asks what the righteous will do in the years
when G-d renews His world, and answers from “We will
not fear when the earth is changed”: He will give them
wings to fly above the waters.
Sanhedrin 92b:1’X:2 27% 1°77710
,in9iy DX 172 WP XN 02 WITRI TAYY DIW 105K I0RA OX)
vATRE 71y 10 A 0OptTR ,RINT 092 ﬁ’f;!'? 23N R
PRIV 07T 718 7Y PUYY 2D O°B32 0T Mpiy Xam 2
7 RN RRYY 702 322 0077 VINDY PIX 1NN RTI KD 19 bY”
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133172 03D 2R 1932 15 19°%m 0 2Py i TnbR 73 o
21py™ KDY 1997 1937 KDY
William Davidson, Vocalized Aramaic (CC-BY-NC)

147 lah kb
“When He changes the earth,” the verse the Talmud ap-
plies to the renewal of the world.

Psalms 46:3'3:1" 0°2°11n

10777 272 077 BINA PR N2 RPITRD 1970y
Therefore will we not fear, though the earth do change, And
though the mountains be moved into the heart of the seas;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

148 NPWNRT2°02 Mt w»nd

The note specifies that the discussion in Parshas Bereishis
the text mentions is in Torah Ohr.
KEHOT'S NOTE
N™MN2

149 (XY 17°0PT) K% R”M2 199
The Zohar on Vayeira: “doing is above.”

Zohar, Vayera 26:387-28:427175n:1”2-1"2w:172 X771 ,7717 190

150 =l mR=h s hlaa]
The righteous “with their crowns on their heads,” read by
the Ramaz as the new souls.

Berakhot 17a:1227:X > N1372
32 1K R27 0797 X327 0y MO 02y XY 1377 AID3 K91
K21 IRIR K21 1ARY KEpn KDY 19271 797D KDY AONW KDY 070K KD
D°3031 DPYRI2 DPNINLYY PAYE DRPTE XPX .MNA XYY AR
ST 12IRM DORORT DR NI 0K ,170W 10
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

151 TR Wy

“And Havayah did for Sarah as He had spoken,” the verse
the Zohar expounds.
Genesis 21:1X:X”2 n"wx12
73T WK TP N WY I R MIYTNN TR M
And the L-RD remembered Sarah as He had said, and the

L-RD did unto Sarah as He had spoken.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/shemini-atzeres/5/
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PARAGRAPH 19

152 | Kehot’s note points to Leviticus 9:1-11:47 for these words.

Leviticus 9:1-11:471"72:X™-R:’0 R1p™

PARAGRAPH 20

153 NAxY "Rwn 0°a
The eighth day, read as a level beyond the seven days.
Numbers 29:35/77:10" 12722
Awyn K 172y n;x‘gp-b; 027 1°7R 7Ly *1nYn 0%
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

154 2971 T NRRY M7 S JERR now
“Six thousand years the world exists, and one [thousand]
desolate.”

Sanhedrin 97a:122”7:X 1% 1°777110

217 MRIY 270 TM ,N?Q?E RhR ’9??5 Y :RPYR 27 MR

D% 170 IR, I WK IR LRI O 373 R
TPID? MM 0P YYD 1

William Davidson, Vocalized Aramaic (CC-BY-NC)

155 nenRwn By neank 17T

The note locates the discourse on “the sheminis,” which
explains why circumcision on the eighth day is above
Shabbos, in Likkutei Torah on Tazria.
KEHOT'S NOTE
.y71n °n 2oy

PARAGRAPH 21

156 MYR N0 MTN2

Nechemyah and Ezra tell the people, who wept on hearing
the Torah read, not to grieve, “for the joy of Havayah is
your strength” (context: Steinsaltz Tanakh); here, joy lifts a
person above physical desires.
Nehemiah 8:10™:'1 1°m1
1921 1KY Nian nPw oopnnn AW 0vanwn 129K 107 077 KN
:021YR RO °1 NITOTO3 23YNTORY TR oI WD 40
Then he said unto them: ‘Go your way, eat the fat, and drink
the sweet, and send portions unto him for whom nothing is
prepared; for this day is holy unto our L-rd; neither be ye
grieved; for the joy of the L-RD is your strength.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

157 271 93 TN NN DOPOR RN
The primordial light, which the Midrash says was “good to
be hidden” for the righteous.

Genesis 1:4"7K N°wR12

TN 123 IR 12 OROR 2727 230700 1IRTNR 07K R
And G-d saw the light, that it was good; and G-d divided the
light from the darkness.

82



LIKKUTEI TORAH - SHEMINI ATZERES - MAAMAR 5

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,K NPWRI2

158 1132 290 93

The note points to a discussion there of the reading “good
to be hidden away.”
KEHOT'S NOTE
27117791 271°y o7 W”IP‘? il

159 PPTEY Y1 IR

“Light is sown for the righteous,” connected by the
Midrash with the hidden light.

Psalms 97:11x”:17% 0°2°1n
MR 22778071 POTER Y1 IR
Light is sown for the righteous, And gladness for the upright
in heart.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
160 27y 9797 7P 279 27 1N

The text cites the Zohar at the beginning of Pekudei on the
hidden light.

Zohar, Pekudei 2:3-4:1227°:’7-"3:"2 *T1p9 ,77171 190

161 oI A
The verse on which the cited discourse is built.
Esther 9:23575:’ 1noX
107772 "277% AN2TIWK NXY NIRY? IPNTIWR DR 0O 23

And the Jews took upon them to do as they had begun, and
as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

162 ynRwn vyl

Israel’s acceptance of the Torah, “We will do and we will
hear.”

Exodus 24:7°1:773 ninw

Y3 N 12T D 1IMRY DY CAR2 K 17120 90 MR
RN

And he took the book of the covenant, and read in the hear-

ing of the people; and they said: ‘All that the L-RD hath spo-

ken will we do, and obey.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

163 N2P1T 012K P

The Raaya Mehemna calls the 248 commandments “the
limbs of the King,” as the Kehot note cites.

Zohar II, 118ax ,n°p 27mt

Tanya, Likkutei Amarim 4’7 0>2K *01p°2 ;1WK7 P2 ,8%1N
KEHOT'S NOTE
373971 77 R2IN LKL, MP 27M.970 N R

likuteitorah.com/likkutei-torah/shemini-atzeres/5/
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164 0915 TA13 N7
The same teaching, cited in the Kehot note.

Shabbat 127a:151v:X 173p naw

1°NITPE 22IRY ONIR ARIY DIRY 0127 9K AR R KT 170K

,OR1 38 TI2°3 =77 9PKY K37 0797 37 nnvp 1Ipm M 07y

7319 MR TINPDY L7202 DIX 1°2Y 099Y NRIM 07700 NN
HR? — R3O0 TR 1R —°37] 0712

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X L,1IP N2W .ARD W

165 0915 712 771N Tntm
“The study of Torah is equal to them all.”

Mishnah Peah 1:’R:X X2 11wn
MR PRI L093M LANET MY D7 PRY 07137 ThN
M7 07992 17°NiND 92K OTRY 0°727 19K .77iR Tnbny ,07T0n
NRIM ,0°700 MR L,OK) AR T2 .KX27 0IY? i nop 1pm
:073 7312 179 TnPm L7202 01X 12 iy
These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
166 PR RS

The verse on which the cited explanation in Shir HaShirim
is built.
Song of Songs 3:11X™:) 0*°Wwi 1w
OP2 N APTRIY 02 MEPY 7R3 1Y M2 KT NNy
:127 nonty 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

167 7935 "D
The verse on which the cited Torah Ohr discourse is built.
Genesis 49:118:1”1 NWR2
;M0 0°22970721 W27 1772 025 $1NK °12 PP 1Y 1932 oK
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-
ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
168 r22 — KW W

A textual variant: where our text reads “that [He] be in the
level of His Shechinah,” the version there reads “be re-
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vealed in the level of,” which the note says is the correct
reading.
KEHOT’'S NOTE
R .Y IR°2 w5780 ,®M22 19307 [0°NN°Y 2970 3787 mRea)
1°2 DYR RD RNIA 720 971 wUn anh aUTa YUl 808 9UINTRG 2703
,OW 977 HP1amm w2 KD (X ,297) DYLAye A LR XA
.[a] .oy

169 19102 1n%NN Yyl

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
."n X" ™0

170 19103 107N PIva
“Their end is wedged in their beginning and their begin-
ning in their end,” describing the Sefiros as one.

Sefer Yetzirah 1:7°1’X 117°%° 7190
nambws 19902 INPM 1NPAN2 1910 YIYA R 92 MT°ED Ty
D10 AR 17 AR 21921 1w 17 PRI 0 ITIRY NPNA2 1R

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor

Kalisch. New York, 1877 (Public Domain)

171 mba1 mbana
“As one openly reveals himself,” describing the festival
revelation.

II Samuel 6:20°2:1 2 PR10w
MRM TT NRIPR? PIRYTN2 P2 KM IN°2TnR 7727 M7 U
VT3 TR CPY? DD NP IWN PN Tew ovn T2
077 TAK NY931 NivaTD
Then David returned to bless his household. And Michal the
daughter of Saul came out to meet David, and said: ‘How did
the king of Israel get him honour to-day, who uncovered
himself to-day in the eyes of the handmaids of his servants,

as one of the vain fellows shamelessly uncovereth himself! ’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 22

172 mye P o™

“He has raised up the horn of His people”: Israel’s distinc-
tion over the angels.

Psalms 148:147:1”np 0°9°1n

A" 1277 DY PX7 127 »TON"207 My iny? 117 0N
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near
unto Him. Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

T ,mmp oonn

likuteitorah.com/likkutei-torah/shemini-atzeres/5/
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173 0°7102 771 1IN 77T

The discourse there explains the segol vowel of three
points: in human service from below the middle point
comes last, but in the arousal from above it comes first,
standing above the other two.
KEHOT'S NOTE
2,0 wrnw mpo

174 g°71n2 7n 1N
The verse on which the cited discourse is built.
Song of Songs 1:10”:’k 0°7°wi1 1w
:DPI02 TINIE DIN2 T N
Thy cheeks are comely with circlets, Thy neck with beads.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
175 NN %N TIWRA 2N NINDES T APNIA DRAWS 990 T 9K 11D

“I am the first and I am the last,” read as the union of the
highest and the lowest.

Isaiah 44:61:7"n 17°yw°

TR CIRY PWRY IR NIRIY T OIPRN PRAWUI9N U nRed
DOROX PR PTy7Im

Thus saith the L-RD, the King of Israel, And his Redeemer

the L-RD of hosts: I am the first, and I am the last, And be-

side Me there is no G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

176 %92 NN %2 7”72

The note locates the discourse “For You are my lamp,” on
exalting “my G-d the King,” in Torah Ohr, Miketz.
KEHOT'S NOTE
PR RN

177 %93 NN %2

“For You are my lamp, Havayah”; the title of the Torah
Ohr discourse the text cites.

II Samuel 22:29173:275 2 "Rnw

22U 732 °M1° P RT3
For Thou art my lamp, O L-RD; And the L-RD doth lighten
my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

178 9 OPER TAnIIN

“I will exalt You, my G-d the King”: raising and refining
Malchus.

Psalms 145:'X:7"np 0°2°71n0
STY1 0297 T 72721 TR 01K AaniR M1 n7an
[A Psalm of] praise; of David. I will extol Thee, my G-d, O
King; And I will bless Thy name for ever and ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
179 13712 N13°9% Mxnaw

The Talmud’s discussion of whether mitzvos require in-
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180

181

182

183

tention, cited in the Kehot note.
Berakhot 13a:22-257173-272:X 3™ N1372
.DiAR% — »i2% T2 OX” RN .TIND NIDMT NIZR APD YRU m)
,A2N3 YT DRI 11327030 L1037 KPR R RO 12Ni0R7
0% 923 10 iR 0OnIm 227 72T
GEMARA Is the conclusion to be drawn [from the opening
sentence of the Mishnah] that the performance of the com-
mandments requires Kawwanah? No; for] what means If he
directed his heart to read ? Just to read [in the Torah for the
sake of study]. But he was reading! [It is to differentiate him]
from one who is reading [the Torah] for the purpose of cor-
recting. Our Rabbis have taught : The Shema' must be read
as it is written: These are the words of Rabbi; but the Sages
say ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
.2 ,% 271 LKL M09 ARA

99 PPwRRY M RR M

The Zohar teaches that a spirit brings a spirit and draws
down a spirit: human arousal draws divine arousal.
Zohar 11, 162b2a ,20p 27mt
KEHOT'S NOTE
.[3] .7wY .(2,2°) 927,11 .2 ,20p M

PRI oM 2R s

Yeshayahu describes G-d’s servant, oppressed yet silent
“like a ewe mute before her shearers” (context: Steinsaltz
Tanakh); here, an image of Malchus in the lower worlds,
unable to resist what draws from it.

Isaiah 53:7°t:271 77y
T 107 P31 P2 maw? nips ponnpe XYY May: XM va
117D R K9Y 9K

He was oppressed, though he humbled himself And opened
not his mouth; As a lamb that is led to the slaughter, And as a
sheep that before her shearers is dumb; Yea, he opened not
his mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,103

Rt ysamne

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
XN

0I7% 90 WORY
The verse on which the cited explanation of the Zohar on
Tazria is built.
Leviticus 13:40°1:3”> X1p"
R I RIT 77 WRT 070 02 UOKY
And if a man’s hair be fallen off his head, he is bald; yet is he
clean.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/shemini-atzeres/5/

184

185

186

187

188

SRIWA IRIR IR 2MY2 020

KEHOT’'S NOTE
2,20 RPN

7907 NP NN
The law of the red heifer, title of the discourse the text

cites.
Numbers 19:2°2:1” 72712
YR NP7 PRIW? 212798 127 MK? N MWK 17IR0 DR NNt
2 [1°Py MP¥RY WK DI AITPR TR Mhn MR 119
This is the statute of the law which the L-RD hath command-
ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0°791Y %1 B2°%Y Snpan

“I will sprinkle pure water upon you,” read as the flow of
the Thirteen Attributes of Mercy.

Ezekiel 36:25:172:17% brpin®

02°799373m1 D NIRRY YOn DAYt 0°1INY o1 079y PRI

:D2NX TLY

And I will sprinkle clean water upon you, and ye shall be

clean; from all your uncleannesses, and from all your idols,

will I cleanse you.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

119,17 oRpie

NnvR 91[v 10° M

“Who can bring a pure thing out of an impure one?”: puri-
ty that comes out of impurity.
Job 14:47:77 21K
SION R Rnvn 1 10°n
Who can bring a clean thing out of an unclean? not one.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,70 2R

19un

“For on this day He shall atone for you, to purify you; be-
fore Havayah you shall be purified (titharu)”: said of Yom
Kippur. The Ramaz notes that titharu equals Keser (620)
in numerical value.
Leviticus 16:30°7:10 X1p™
770N 7 °197 D2°NRVT P31 DONK VP 0277y 1927 MI 037D
For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

272111° %227 197701 021 712 KRRV 7AW 1N° N

The note quotes the maamar there, which is based on this
one: there are two kinds of purity, clarity like a sky whose
clouds have scattered, and purity that comes out of impu-
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rity, like immersion in a mikveh, which is the purifying of
the heart from bad thoughts and leads to holiness.
KEHOT'S NOTE
29N QW IR T ANRN DY TOPRY now Y mnin — ™ypPn 1n”noa
9770 15 P 2T RIT A D 0D 7Y 0 02 v DUn ooanayn
N RRY° 900 Qw2 Pl 0% 171N 0°2Y2 0°010N DONWRWIW K1Y
11PN 18Y A7LNPT OTR 1D ARMIY 5501 X2 7Y WM L,RT33 0
N1 11 7A70W KRNI N0 WY mpna NP7V Y1 RAL RIT A9NNNY
DAY XITY NBRI 7752 1°2% 001 0OWRaR ARY 191 ,IRMID D9on
ANVRYIY AYYTPR »79% NN 770 1R 3 L,y mawnn 5om 25
7Y THIvDY MR M2 191N Rapnn® Do 93 awyl N Pmavnn
Y IRD RV O90RR W7 Ty q1v% 92 57 on 1w R ,3 '[?3,777 R
.1’?’7{1 W2 Y DOVHWR *D NPMIR 11X LI1IR2 mpPnR

189 ANTR. L NRIRN

The note says all the Zohar passages cited here discuss
“pure from impure,” and their wording is copied in Or
HaTorah on Nach.
KEHOT'S NOTE
971 7R3 PNyl MmN .RHPYH N0 1°3ay2 92 57am menn B3
ANy RT7D

190 5”123 (°2 7°2P) R”M2 TP N¥Nl

The Zohar on washing the hands: once sanctified, they are
called pure.

Zohar, Vayeshev 13:121-131X”2p-KX”3p:3"> 2w ,77171 790

191 TWIPNI INITNNRT 1172
The Zohar: once they are purified, they are sanctified.

Zohar, Shmini 15:114-1171°p-77"p:1”0 °3°Ww 7711 100

R. Eleazar once said to his father: ‘We have learnt that G-d
will one day purify Israel; with what?’ He answered: ‘With
that which is mentioned in the verse, “And I will sprinkle
clean water upon you and ye shall be clean” (Ezek. 36, 25).
And when they are purified they shall be sanctified and
called holy, as it is written, “Holy is Israel to the L-rd” (Jer. 2,
3). Happy are Israel of whom G-d has said: “Ye shall be holy
for I am holy”, because it is written, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

192 917V 27T DA
The menorah of pure gold.
Exodus 25:318”7:1") mnaw
T2 AN Y ANMT AWYN ATRR Y 27T DR Y
P AR PO 77N92
And thou shalt make a candlestick of pure gold: of beaten
work shall the candlestick be made, even its base, and its
shaft; its cups, its knops, and its flowers, shall be of one
piece with it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

KD, 70 mnw

likuteitorah.com/likkutei-torah/shemini-atzeres/5/
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193 7Y AT YO8 NOWwI
The tzitz of pure gold, engraved “Holy to Havayah.”
Exodus 28:36172:11") mnw
M2 WP 0NN MRS 1Y NAADY 1IAY I 7% Y3
And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

A% ,n0 mnw

194 hibi“AaFih ek

“The fear of Havayah is pure,” read by the Ramaz as the
Gevurah of Atik.

Psalms 19:10”:0”> 0°2°11n
ST APTE MK DB TYY MR A T AN
The fear of the L-RD is clean, enduring for ever; the ordi-

nances of the L-RD are true, they are righteous altogether;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

5,0 0oonn

195| The Zohar speaks of the “crystalline dew” (tala
di’vedolcha) in connection with “I will sprinkle pure water
upon you.”

Zohar, Tazria 24:123-25:134777p:71°3-379p: 773 Y710 71 790

PARAGRAPH 23

196 AnYR DORwn Oy . . nvR RaT Paya iy

The note points to a discussion there of this second read-
ing of “to purify,” linked to “the essence of the heavens for
purity.”
KEHOT'S NOTE
0907209 1990 Minw n7MIR AR

197 Y MW Ay

At the covenant at Sinai the elders saw beneath G-d’s
“feet” something like sapphire brick, “like the very heav-
ens for purity (latohar)” (context: Steinsaltz Tanakh). The
maamar hears in latohar the same root as letaher, “to pu-
rify,” and links it with the supernal purity (tehiru ila’ah).

Exodus 24:10%:775 mnw
DEY2Y RN N137 ARyRd Yo nom PRI PN NX RN

07 DY
and they saw the G-d of Israel; and there was under His feet
the like of a paved work of sapphire stone, and the like of the
very heaven for clearness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
2,70 mnw

198 D°VDW. *22 12 W’R

The note locates the discussion in Parshas Mishpatim,
which the text cites for the refinement of Ban into the su-
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pernal purity, in Torah Ohr.
KEHOT'S NOTE
.OwS »7n21 3,0y RN

199 N7 Amon N 9ot v Xan

The note points to further discussions of purifying and re-
fining Malchus.
KEHOT'S NOTE
2RI IR LTIV 1N D NPMIR LAY T T10 Mnw NPMIR IR
.upPAN°y 2770

200 PN 1210 YAy
“Their end is wedged in their beginning”: the lowest level
joined to the highest.

Sefer Yetzirah 1:7°1’% 717°%° 700
nambws 19902 NN 1NPAN2 1910 YIYa R 92 MT°ED Ty
:9DI0 ANK 77 TAR 21991 23w 12 PRI TP NIRY NN 7R

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

201 TAAR %N 1YWRT "R
“I am the first and I am the last”: the first and last becom-
ing equal.

Isaiah 44:6:7"n 71°yw°

TR VIR TR I NIRDE T I9KN PRIPTIZR M mKReD
:0OP0R 1K Y17

Thus saith the L-RD, the King of Israel, And his Redeemer

the L-RD of hosts: I am the first, and I am the last, And be-

side Me there is no G-d.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

A,y

PARAGRAPH 24

202 NV

Onkelos renders “you shall grope at noon (batzohorayim)”
with tihara, one of the places the Kehot note gives for ti-
hara as noon.

Onkelos Deuteronomy 28:29v”3:11” 07127 %y 012p2IX% 019N
m n2In K7) Kp3p3 KT WEn T XRD KIQU2 UWWR 0M
P97 M7 Ko 22 073K Py 02 "I TONIK
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
203 N1 \970 °2 DNIw Anwa

The morning blessing, “My G-d, the soul You placed with-
in me is pure.”

Berakhot 60b:4"7:2°0 11572
AR ,°2 ANTEY AKX .IAY 22 NNY TRYl PR ik ynn 0
YN M AP TY AONY 232 TVRYR DN 73 AN0e)

likuteitorah.com/likkutei-torah/shemini-atzeres/5/

SRIWA IRIR IR 2MY2 020

*POX UM IR VK TN "33 ARG Mt 92 K37 TNy "2
SRR M2 .ninvia '7; TR ,0on7iyn '7;: 1937 ,°DiaR oK)

ZD°NR 07307 Nty e
When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

204 1950 °npna ox 27y 7IN°22

The passage there explains that the letters of thought and
speech are garments of the soul, yet cling to it like ink to
parchment, with the white of the parchment beneath the
ink; it is part of the discourse the text cites on the soul’s
root in the supernal purity.
KEHOT'S NOTE
.2, °mpna e yh

205 1o%n snpra ox
The verse on which the cited discourse is built.
Leviticus 26:372:772 RIp™
0K ONPRYY 1NYA NIZNNRY 1970 "NPN2ToR
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

206 o°8>D 1T

An allusion to Eichah’s “she came down astonishingly,”
said of fallen Jerusalem; here, the soul’s descent from its
pure root.
Lamentations 1:9’0:’K 73°%
TART AP DN PR KPR TIM ANPIR 173) K7 AT ANKnY
Belah 5’7;5 3 M1y NR
Her filthiness was in her skirts, She was not mindful of her
end; Therefore is she come down wonderfully, She hath no
comforter. ‘Behold, O L-RD, My affliction, For the enemy
hath magnified himself.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

207 2wn mam

“And the spirit shall return to G-d who gave it”: the soul’s
return to its root.
Ecclesiastes 12:7°1:2*> nonp
:MINI TR DRORTPR NN MT MWD YIRTTPY 0¥ 20
And the dust returneth to the earth as it was, and the spirit
returneth unto G-d who gave it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,2 nonp
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208

209

210

21

212

Q97LM 792y MM
Elihu says that people cannot see the light while clouds

cover it, until a wind passes and clears them (context:
Steinsaltz Tanakh); the maamar reads vatetaharem, “and
clears them,” as a sense of letaher: clearing away whatever
hides G-d’s light.
Job 37:21x73:17% 2R
10770/ 772y M7 0°pNwa KT 9772 7R HRTN"? nny
And now men see not the light which is bright in the skies;
But the wind passeth, and cleanseth them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DO2°WRnR Q°3Y7 13%°77

The note says Or HaTorah cites Yoma 59a here and ex-
plains two kinds of clouds.

KEHOT'S NOTE

0w NIRRT LK,V RAPD P80 1900°2°Y 170 0°0Bwn D NN

07y 0°11Y 12’2 ININY

T wRY
“For Havayah G-d is a sun and a shield.”
Psalms 84:1227°:775 0°2°11n
1002 022777 2307an? K2 *71 107 79291 17 DOR9K °1 14 Wt °3
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 79 0°%1N IR

ywn oy 1

“And passes over transgression”: a light from above the
order of judgment.

Micah 7:18m™:1 13°n

TP PIATR? NP1 NRY? yURToY 12y 1Y REd Tind X

X7 707 ¥EO7D 18R

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2°77% PWw 23N RIT RAY
The note points there for further discussion of tihara as
noon.
Genesis 43:16170:171 N°WRI2
Deuteronomy 28:29v72:173 0°127
NN TPEN KDY APER2 YT WY WK 0082 wwhn 0Om
SPOWIR PR D272 PN PIVY TR NI TIT
And thou shalt grope at noonday, as the blind gropeth in
darkness, and thou shalt not make thy ways prosperous; and
thou shalt be only oppressed and robbed alway, and there

shall be none to save thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/shemini-atzeres/5/

SRIWA IRIR IR 2MY2 020

KEHOT’'S NOTE
DN”MR AR 0,20 DPWRAD "0 AR .U ,MD 0°727 .10 ,a0 NPwRI2

9WN2°Y 191521 .00 YR Y DOVAYN

0o Pw 2N

Rashi notes that in this verse Onkelos renders “at noon” as

a meal, but that everywhere else the Aramaic for “noon”

(tzohorayim) is tihara; the Kehot note cites him.
Rashi on Genesis 43:16170:2" PwR12 2y "1
I oM YR 1aY PRY LTI 12w 13aUP) 1D 19 nav nav
7y0 ﬁw"? RIY . RMPW2 D300 11 02782 :nawm niv i
X727 NTU ,TINPR2 01277 W71 ,972007 19921 0K 1iwP2 MIwR

:RIT°Y 02173 PW 01370 2 PaR ,RMIY RPIDR YR 5ANY

197 nav navy AND SLAUGHTER THE BEASTS AND MAKE
READY — The Hebrew is the same as 1°57121 nav nav) (infini-
tives) “and to slaughter... and to prepare”. The word 721 is
not an imperative, for this should be nav (as from n?Y the
imperative is n?rp‘). 077182 AT NOON — This word is rendered
in the Targum by XN17°w2 which in Aramaic denotes the first
meal during the day ; in old French disner. It occurs fre-
quently in the Talmud: (Taanit 11a, lib) “He threw the dog
1°M7°Y his meal; ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

P11 QYR N DY N7

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
X ,7D Mvn ' 9y 03 XA

(R ©v”aPT) My

The passage there speaks of joining the levels above

Atzilus (Atik and Arich) to Atzilus through the Torah,

which comes from the 613 paths of Arich Anpin, citing the

Idra; it also refers to “the light of the moon shall be like
the light of the sun.”

KEHOT'S NOTE
.2,79 7187 ’D 2oy IR

1213 9IND Q%P7 MY
Shlomo teaches that the path of the righteous is like the
dawn light, growing brighter until full day (context:
Steinsaltz Tanakh); the Idra applies it to the path of light in
Arich Anpin, likened to noon.
Proverbs 4:181™:7 "wn
10977 19927TY TIRY 7297 733 73R DR 1IN
But the path of the righteous is as the light of dawn, That
shineth more and more unto the perfect day.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

.D”Y 20PN °Y R 779 771 NPMIR AR LM ,T 000
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217 IR ORM RITOVI N3W
“A lamp at noon, what use is it?”
Chullin 60b:3°3:2°0 1711
MEY DR VOYAR N1 927 TPIDT NINKY DRI YW 1787 TInR
R¥WT 7°M3I7 k1 779 7R 197921 012 Dwm 0% a0 anR
TINR DOIWY 001 DRIW? 2 1% DU 1D MR IR RN XIMLI
(7% ,X MWRI2) 22037 RMDPN 172 131 KT WDR R "1 R 777
0IAY) PRw2 SPATE 1Pt B 0vawY 0OntRY 0vTInDY mnmRD vm
ORI TIT (77,10 R PRIAW) U PRI T0pT APy (2,1

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

1,12 07900 WA IR .2,0 PN

218 Y7110 N3P onn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.X”2D1 77D 272w 0712 X7

219 M IR 11290 IR M

In the future the moon’s light will equal the sun’s:
Malchus raised to full light.

Isaiah 30:26172:°7 117yw°

:RB77 N2 yOm iRy 12WNX 0 wWan 092 0w
Moreover the light of the moon shall be as the light of the
sun, And the light of the sun shall be sevenfold, as the light
of the seven days, In the day that the L-RD bindeth up the

bruise of His people, And healeth the stroke of their wound.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

REI-Aclchiel

220 0°711%5 9NDERY 7N wna
Through charity “your gloom shall be like noon.”
Isaiah 58:107:n”171°yw"
IN?EKY AU N2 MW AR Y vAN WD 277 pam
07082
And if thou draw out thy soul to the hungry, And satisfy the
afflicted soul; Then shall thy light rise in darkness, And thy

gloom be as the noon-day;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 25

221 279 VOPT AN MR PR By Ry
The text cites the Zohar on this verse.
Zohar, Idra Rabba 32:248-33:257827 X1R7 ,9M0 790
IN:0-1"N: 270
222 Y wYN

G-d says it is not good for man to be alone and resolves to
make him “a helper corresponding to him” (context:

likuteitorah.com/likkutei-torah/shemini-atzeres/5/

SRIWA IRIR IR 2MY2 020

Steinsaltz Tanakh): the source of the term ezer, “help.”
Genesis 2:1817°:2 N"wX12
:17332 1y P YR 1727 DTRT NI 2307KD 07P0K T R
And the L-RD G-d said: ‘It is not good that the man should

be alone; I will make him a help meet for him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

223 (R”Y 717'97) nPwRI2 M

The note points to the Tzemach Tzedek’s commentary on
Tehillim for the Zohar’s explanation of “help” as
“support.”
KEHOT'S NOTE
oy M NS Rp Y 17D — TY9 09910 177 .790 Y IR 90 03 AR
.mnan

224 ooy Ty OvomD
“Supported forever and ever,” cited by the Zohar.
Psalms 111:8°1:X*°p 0°2°11n
Y7 NRRI 0Ny 0PIYY TY? 0°5Mm0
They are established for ever and ever, They are done in

truth and uprightness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

225 N”YO 77T1 27y 37T 27y TR AT M

The note says the same Zohar passages are cited there in
the same order.
KEHOT'S NOTE
.Ow 7R 9172 82 1 1702

226 W% 0% %2 1772

The passage explains that when the Temple does not stand,
a person’s nature pulls toward bodily needs, and love of
G-d comes only through effort; this is “back to face,” for
“they turned their back to Me,” in contrast to the soul’s
true nature, which rises to G-d by itself like a flame.
KEHOT'S NOTE
799K 2,7 RN D oyb

227 1WIR° Q%A %2
The verse on which the cited discourse is built.

Isaiah 54:107:7"117°yw"°

21 YIRRD AARR CTOM T1UIAR NIYIM WY 007 73

TR0 IR V1D K NPy

For the mountains may depart, and the hills be removed;

but My kindness shall not depart from thee, neither shall My

covenant of peace be removed, saith the L-RD that hath

compassion on thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

228 RRIFAFREE]

G-d, through Jeremiah, rebukes Israel for calling wood
and stone their father and mother: “they have turned their
back to Me and not their face.” Plainly it is turning away
from G-d to idols; in Ki Seitzei (40b) the Alter Rebbe reads
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229

230

the “back” as a service that does turn to G-d, but only with
its outer side and little vitality.
Jeremiah 2:27175:2 171727
D%30 K71 7Y 2N 2973 1T NN 1IN ADN V3N TYP 0K
APV 7P INK° DNy NYM
Who say to a stock: ‘Thou art my father’, and to a stone:
‘Thou hast brought us forth’, for they have turned their back
unto Me, and not their face; but in the time of their trouble
they will say: ‘Arise, and save us.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
13,270

The Zohar asks, “When is He called One?”

Zohar, Vayikra 13:97-16:10477p:1"0-17%:27> RIp"1 717 790

At the present day the Holy One, blessed be He, is not called
“one”. The inner reason is that the Community of Israel is in
exile, and the Holy One, blessed be He, has ascended aloft
and the union has been broken so that the Holy Name is not
complete and is therefore not called “one “. When will it be
called “one”? When the Matrona will be again with the King
and they shall be united, when, in the words of the prophet,
“the kingdom shall belong to TETRAGRAMMATON?", ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

The Zohar explains “help” as “support” that turns the up-
per union face to face.

Zohar, Bereshit 42:418-4291%”5n-1"°n:2"1 N°WX12 7711 790

PARAGRAPH 26

231

7187 011 9% yoawm

The psalmist praises G-d, who opens His hand and satis-
fies the desire (ratzon) of every living thing (context:
Steinsaltz Tanakh). The maamar reads ratzon as “will”:
G-d’s will, drawn down through the mitzvos, awakens will
in the soul.
Psalms 145:161"0:771np 0°9°10
7387 °0722% yoatrmy 970 nR nnin
Thou openest Thy hand, And satisfiest every living thing
with favour.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
0, np 0°9nn

PARAGRAPH 27

232

5”12 980n 15 1772

The passage explains that the mitzvos, from Atzilus, are
“upper waters” that awaken the supernal will in the soul to
love G-d, and reads pakadta as the “remembering” of a
barren woman: in exile the love is hidden like a pregnan-
cy, and the mitzvos bring it to birth.
KEHOT'S NOTE
.7,717372°0 2y
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SRIWA IRIR IR 2MY2 020

57312 9890R °M
The verse on which the cited discourse is built.

Hosea 2:1°x:’2 yuin

DIPR2 M7 1997 K71 TR WX 7 73N PXpI2 19en M
PII72K 23 DT T2 DOX "By D77 MY

Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TOPPIYNY PARA NTPR
The psalmist thanks G-d, who remembers the earth and
fulfills its desire for water (vateshokekeha), enriching it
(context: Steinsaltz Tanakh); the cited discourse hears in
the word the longing (teshukah) of the soul awakened by
the mitzvos.

Psalms 65:107:7770 0°2°71n

12N 19773
Thou hast remembered the earth, and watered her, greatly
enriching her, with the river of G-d that is full of water; Thou

preparest them corn, for so preparest Thou her.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The opening of Parshas Matos, title of the other discourse
the text cites.
Numbers 30:2°2:°2 1272
MR WK 12T A IR PR 2337 nwnn WRYOX 1Y 121
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath

commanded.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MILRT YR PR L L 2T T

The note locates the discourse on holiness as great love,
drawn through the mitzvos, in Likkutei Torah on Matos.
KEHOT'S NOTE
.mvn e 7y

100 23PN *11 IR
The verse on which a further cited explanation is built.
Deuteronomy 13:5°77:2"> 0°127
1WRYN 1921 1NWA 1PRIRTNRY RN INRY 1970 027K *1 N
P3N M 1'[323_1 m}ﬂ
After the L-RD your G-d shall ye walk, and Him shall ye fear,
and His commandments shall ye keep, and unto His voice
shall ye hearken, and Him shall ye serve, and unto Him shall
ye cleave.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

wIpR Y nhws

The people pray for their king before battle: may G-d send
him help from the Sanctuary and support him from Zion
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(context: Steinsaltz Tanakh). The maamar reads mikodesh
as “from holiness,” the holiness of the mitzvos, “Who has
sanctified us.”

Psalms 20:3’:'2 0°%°1n
77907 118 UTpn TNY NP
Send forth thy help from the sanctuary, And support thee

out of Zion;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,20%%0n

239 99Ty N2 1PRNR

A pilgrim, perhaps one in danger, lifts his eyes to the
mountains: from where will his help come? (context:
Steinsaltz Tanakh). Me’ayin, “from where,” is read as
“from ayin,” nothingness, the level above Chochmah.
Psalms 121:1’X:X”9p 0°2°71n
Y K22 TRR DT7K Y KK niyn? 1Y
A Song of Ascents. I will lift up mine eyes unto the moun-
tains: From whence shall my help come?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
.X,R9p 0°9nn

PARAGRAPH 28

240 SN11W2 ANRIN "IN

The second half of the opening verse, plainly “I shall look
upon [the downfall of] my enemies” (context: Steinsaltz
Tanakh), read here as “I shall see [revelation] through my
enemies.”
Psalms 118:7°1:1”°p 0°2°1n
PRI TN O Y3 2 1
The L-RD is for me as my helper; And I shall gaze upon
them that hate me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

241 %Y WD
The verse on which the cited explanation is built.
Deuteronomy 32:11x>:177 0°727
:iN72K8-5y 1KY 1n0R? 121D WD AN YRR i3p 7Y w3
As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

242 37 DOYwT TN

“When the wicked perish there is song”: joy at the removal
of obstruction.
Proverbs 11:10”:x" *>wn
7137 0°YWI TR 1R YRYR 0°p7TE 23
When it goeth well with the righteous, the city rejoiceth; And
when the wicked perish, there is joy.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

likuteitorah.com/likkutei-torah/shemini-atzeres/5/

MRIWA FIRIN 2IRY MY 09 7
2R DR

243 A N”0T 11’2 K”A12

The note says the words of this Zohar are quoted there.
KEHOT'S NOTE
X ,2%70 3970 APMRA PR IR

244 A N”DT MA°8 N2
The text cites the Zohar on Noach.

Zohar, Noach 9:56-10:63270:>-171:’t) 111,717 180

245 ’A R”2PT MW *°n 9
The text cites the Zohar on Chayei Sarah.

Zohar, Chayei Sara 1:5-3:132™3-"11R 77w 11,9717 7190

246 NRW 9n°2
“Greater exaltation,” said of Reuven, borrowed for the
greater joy.

Genesis 49:3°2:0"n N°WX12

1Y N DRY 02 °2IR NPWRDY D AR *702 129K
Reuben, thou art my first-born, My might, and the first-
fruits of my strength; The excellency of dignity, and the ex-
cellency of power.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

247 "2 N7yaw QIpra

“In the place where penitents stand, the perfectly right-

eous cannot stand.”
Berakhot 34b:22-23373-273:2 7% n1572
— PTRY MWD PPV P AN 231 T NI 7377 KX
221p?) PIMT? 0PY DIPW” nRIY L1TRIY OPR 00N DO
— P Ok :TI‘? nR T;Cﬁ’ M .”:ﬁﬁﬁ‘_?” Tm ,NZ?’W__; ”Pﬁf‘lj‘?”
'I;'[? 3‘!‘1? .'IZCIW — 72177 kM LNP°YR 77732y 12N i?‘lﬂj HZUW

-ROWT 20 PAINN 773

This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

2,7 mona

248 AN 7 K2 RIT IR P00

The advantage of light over darkness, read as light that
comes out of darkness.
Ecclesiastes 2:133:°2 n?rp
WA IR 199072 MPIDTIN MRIND 19N WY S DR
Then I saw that wisdom excelleth folly, as far as light excel-
leth darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
2,2 n%np aRn

249 17319 MY 1P IWYNR 7Y

The note locates in Torah Ohr, Bereishis, the explanation
of “a helper against him” that the text cites.
KEHOT’'S NOTE
XL, R™MN

250 17210 Y P IWYR

G-d makes Adam “a helper corresponding to him (keneg-
do)”; the Sages read kenegdo as “against him” (if he is un-
worthy, she opposes him), and the maamar finds a higher
help in what opposes.
Genesis 2:1817°:2 N*wX"2
37339 Tty 9 ArYN 727 DTN NIt 2307KD DOPRR T KM
And the L-RD G-d said: ‘It is not good that the man should
be alone; I will make him a help meet for him.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

251 TNR
“With all your might”: the boundless love of teshuvah.
Deuteronomy 6:5°77:"1 %727
STTRRT222 JWDI222 72257222 TR2X 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

252 R Rl Fih e whi

“Show me your appearance,” discussed elsewhere in con-
nection with this higher help.

Song of Songs 2:1477°1 07w W
SR TR 39 929972 7210
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
253 2937 397N 772 YRR a2

The note locates the Chanukah discourse, on the lumi-
nous and non-luminous speculum, in Torah Ohr, Miketz.
KEHOT'S NOTE
X ,3% XN

254 m313m 737N

The Talmud’s teaching on the Chanukah lamp, title of the
cited Torah Ohr discourse.

Shabbat 21b:8-9°0-1:2 X*> nw
97 777 OX .7AN3n 0% 1nD by AT m¥n 12110 03 3 un
— M3207 NYYA 00217 Mwe npmon 1vna A — byl
RDRT 23 DY X — RIT W DTN ORY T KP — 7T RK W)

R 3 T8 T
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PRIV RN 7N "INy 00
William Davidson, Vocalized Aramaic (CC-BY-NC)

255 1935 51ON 11772
The note locates the discourse “Binding to the vine,” on
“his garment,” in Torah Ohr, Vayechi.

KEHOT’'S NOTE
X LRPWNN 1 710 NPWRI2 50710 NYMIR LKL RPN AR

256 1037 0N
The verse on which the cited discourse on “his garment” is
built.

Genesis 49:11x7:1"n NwRI2

;N0 0222970721 W2 1772 02D 1IN 32 RIRYY 1Y 1937 ok
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-
ture in the blood of grapes;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

257 IR Y nowe
Help from kodesh, the supernal Chochmabh: the help of the
mitzvos.

Psalms 20:3°3:’) 0°°7n
STIY07 IR WP YT
Send forth thy help from the sanctuary, And support thee

out of Zion;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

258 ¥UI R WP

The note cites this Kabbalistic lexicon for the identifica-
tion of kodesh (holiness) with the supernal Chochmah.
KEHOT’'S NOTE
1,2 RPRR

259 5P N2 PRR
Help “from ayin,” from above Chochmah: the help of
teshuvah.

Psalms 121:1’X:X”5p 0°2°1n
Y R TRR D079 1Y KPR n2yR? Y
A Song of Ascents. I will lift up mine eyes unto the moun-

tains: From whence shall my help come?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

260 NX¥nn PR ARonm

Iyov asks where wisdom can be found (context: Steinsaltz
Tanakh); Chassidus reads me’ayin, “from where,” as
“from ayin,” nothingness: Chochmah comes from the lev-
el above it.

Job 28:1237>:n175 21K
P2 DIPR ML K1 RSHA PR TR0
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.27,10 21K
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261 TANY DORW WY T ayn
Help from the Maker of heaven, above “heaven.”
Psalms 121:2°2:8”5p 0°%°1n
YR DO 1YY T Oy Y
My help cometh from the L-RD, Who made heaven and

earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

262 NRWT RNY*0 79y 2”1y2 07702

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
727 MY RIT Y10 WD 0 00 [R7Y VR AT 171 1pn] 2°pna a7
qMRI DRy %5 oW 91 7RO 12 N2 TN m 53,7?3;1 naRanm
.Ow 7oy "0onwn yrwn 1nx

263 NoRWT RNy

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L[5].(2,197 8,3 .8 ,1m) 2ma L (2 ,0) T1Pan

264 NRWT RNy*0

The Talmud’s expression “heavenly assistance,” cited in

the Kehot note.
Megillah 6b:4-5'7-"7:3"1 79°3n
KUY T KT RAYTO — 1AW KPR DI LMIIN 1272 720 23]
12 KDY — KO3 BPIND 22X ,"TIT07 RPK 112K K7 1790 1377
2 — 17 NpTpn APV Y DK BN PR "3 T K0T KoY
PITIY RPN LTIY KP) DY W00 OXT WK 33 00
P72 MO KPR LTIV KDY 2Ny 922 19977 9007 R 1P oRRn
PRI XY RPR LTIY KDY iTagn Tpawn oin cmRiw
O3 9 PN 727 sy
This is true in respect of words of Torah, but in respect of
business, all depends on the assistance of heaven. And even
for words of Torah this is true only of penetrating to the
meaning, but for remembering what one has learnt, all de-
pends on the assistance of heaven. R. Yitzchak also said: If
you see a wicked man being favored by fortune, do not con-
tend with him, as it says, “Do not contend with evildoers”
(Psalms 37:1). Moreover, he will prosper, as it says, “His

ways prosper at ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

265 SIWN 7193 N R 91 NN %2

“For You are my lamp, Havayah, and Havayah illuminates
my darkness”: the two kinds of help.

II Samuel 22:29175:275 1 DRInw
PIWR IR 1 071 AR
For Thou art my lamp, O L-RD; And the L-RD doth lighten
my darkness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
266 (°IAR 270 A”MT2 INAm

The Zohar: the union of vav-hei depends on Chesed, that

likuteitorah.com/likkutei-torah/shemini-atzeres/5/

SRIWA IRIR IR 2MY2 020

of yud-hei on the mazal.
Zohar, Achrei Mot 64:378-66:388-1"yw:7°0 NI *INR ,7717 790
mow:1"0
267 (279 17y °7) "INN 270 a°m2

The passage there cites the same Zohar (“their joining de-
pends on the mazal”) and explains that the flow from the
essence of the Infinite that joins yud and hei comes
through Torah study, for the Torah comes from
Chochmah; this is how one who studies Torah “makes
peace in the heavenly household.”
KEHOT'S NOTE
.2, wUAw PR .2 ,10 Mn e Boyh AR

268 19WRT STPD AR 7Y

The note locates the discourse on the two unions in
Likkutei Torah on Pekudei.
KEHOT’'S NOTE
STpR e YR

269 NYTYN 1WA 19w TIPD 1R

The verse on which the cited discourse on the two unions
is built.

Exodus 38:21x"2:1"% nminw

772 097 NTY 1Y *D7Y TRD WX NTYT 19U 19N *TipD 9K
7797 1IIK"12 MWK

These are the accounts of the tabernacle, even the taberna-

cle of the testimony, as they were rendered according to the

commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 29

270 Y3 % 211 9D
The help of the mitzvos, from supernal Chesed.
Psalms 118:7°1:1”°p 0°%°1n
PRIV AR IR N2 2R
The L-RD is for me as my helper; And I shall gaze upon
them that hate me.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
271 "Iy N2 PPNRR
The higher help, from the mazal above the chain of
worlds.
Psalms 121:’R:X”5p 0°7°1n
Y KD PRD DO0°9K "2 KR nioyn?
A Song of Ascents. I will lift up mine eyes unto the moun-

tains: From whence shall my help come?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 30

272 % K17 212

“On that day Havayah will be One and His Name One”: the
lower letters raised to the level of the upper.
Zechariah 14:9°0:77 7>t
ST 0 TR T T N O3 PR30y TRy M
And the L-RD shall be King over all the earth; In that day
shall the L-RD be One, and His name one.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
0,700

PARAGRAPH 32

273 o7y 95 MoPn Moty

“Your kingdom is a kingdom of all worlds”: the worlds live
from Malchus.

Psalms 145:1327:71”np 0°2°1n
1T 1377222 ANPWHM 0ONPY-23 NoYR MR
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
274 7 AR N2AANY
The command to love G-d “with all your heart.”
Deuteronomy 6:5°77:1 0°7127
STTRR22 TUDI22N 72377222 TROK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 33

275 PN Ry 55 nyT 1ynt

The body and the animal soul, “the peoples of the earth,”
broken by daas.

1 Kings 8:60°0:'11 X 0°3%n

that all the peoples of the earth may know that the L-RD, He
is G-d; there is none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
276 RNY %120 aR
Binah, the joyful mother, identified with the eighth day.
Psalms 113:9°0:37°p 0°%°11n
:HQ'H’?’?U nnn 0°137070X N°27 N7RY "W
Who maketh the barren woman to dwell in her house As a
joyful mother of children. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
277 SN FINTPW 7Y 7230 T NPT

The Midrash: G-d did not cease cherishing Israel until He

likuteitorah.com/likkutei-torah/shemini-atzeres/5/

SRIWA IRIR IR 2MY2 020

called her “my mother.”

Shir HaShirim Rabbah 3:11x”°:’3 7127 0°7°wi1 °w

278 m22mm 1 RDT
Kehot’s note points to Zohar III, 262a for these words.

Zohar III, 262ax ,207 3t
KEHOT'S NOTE
.X,209 2701 27w LR L,A7E 127 W 19102 9w

PARAGRAPH 34

279 1923y° 17y RX1°T 9733

“They pass through the river,” read as the festivals’ ascent
to Binah.

Psalms 66:61:170 0°2°1n
A27MRt) 0¥ 210127282 M2 w? 02 7]
He turned the sea into dry land; They went through the river
on foot; There let us rejoice in Him!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
280 ONT NN nhwn new
The “mother,” Binah, hidden during the year.
Deuteronomy 22:7°1:2”> 0°127
DM 77 20> 1yn? 77PN DI20°NNY OXINX nPwn NPy
Hakiald
thou shalt in any wise let the dam go, but the young thou
mayest take unto thyself; that it may be well with thee, and
that thou mayest prolong thy days.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
281 PRIy PRIWS MRw
Israel’s joy in its Makers.
Psalms 149:2°2:v"np 0°7°1n
:027R2 9270 11832 Y2 PR M
Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
282 %2R NN %D
Said in the future to Yitzchak, according to the Talmud.
Isaiah 63:161"0:270 11°yw”°
AT AKX 3P K DX YT KD DA 7D I NN
:T0Y 02997 17K3
For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

283 PRy AN
“I have also made it”: the refinement of Asiyah.
Isaiah 43:7°1:3"n 177°9w°
PIPPYTAR PRTE PNRI2 V792371 0w RIpIT D
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Every one that is called by My name, and whom I have creat-
ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

TLan vy

284 VWYL T R
G-d’s joy in His works.
Psalms 104:31x72:77p 0°%°11n
2Pyna T Mot 0PiyY n Tin
May the glory of the L-RD endure for ever; let the L-RD re-

joice in His works!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 35

285 MR ANTPW 7Y 712207 11 KD
The Midrash on G-d calling Israel “my mother”: the joy

from above.

Shir HaShirim Rabbah 3:11x°:"3 7127 0°7°wi °w

286 PwIya BRI news
Israel’s joy in its Makers.
Psalms 149:2°2:0"1np 0°2°10
1029031773 1178732 1ya PRI Mo
Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

287 DIN AWy

“Let us make man,” in the plural: the root of the souls in
the higher Sefiros.
Genesis 1:26172:’R N°wR12
NiYy:M 0O NITI AT AMNTD AP OTIR Y DPPR nRn
PIRT"2Y TR ORITPIN YIRT PO 7912 0D
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

288 11°0 PINW RPN IR

“Then our mouth will be filled with laughter”: the future
joy, whose numerical value equals Or Ein Sof.
Psalms 126:2°2:1°3p 0°2°71n
-0y N3y’ °n 27737 02932 170K I8 7137 1133077 1100 pinty Ko N
PR
Then was our mouth filled with laughter, and our tongue
with singing; then said they among the nations: 'The L-RD

hath done great things with these.'

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.2,19p B°%n
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289 M21D2 12w PXIW MR D
The sukkah, where both joys shine.
Leviticus 23:42271:375 Rp"
:N1302 1207 PX7072 MIXTP2 0B NYIY 120N N3
Ye shall dwell in booths seven days; all that are home-born

in Israel shall dwell in booths;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 36

290 11137 21 290 N
An allusion to “And G-d saw the light, that it was good,”
read as good to be hidden away in Torah and mitzvos.

Genesis 1:47:R n°wR12

TN 123 73R 172 2ORK 2727 230700 1IRTNR 07K R
And G-d saw the light, that it was good; and G-d divided the
light from the darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

291 NRU?A IV 1NN
| Purity brought out of impurity.
Job 14:4°7:77 2R
TR KD Rnwn 290 190
Who can bring a clean thing out of an unclean? not one.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

292 7700 7 AR
“The fear of Havayah is pure.”
Psalms 19:10”:0™ 0°%°1n
ST WPTE NN TDBER TY? TRy Y T AN
The fear of the L-RD is clean, enduring for ever; the ordi-

nances of the L-RD are true, they are righteous altogether;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

»,p0%onn

293 117N 1 2

The purity of Yom Kippur.
Leviticus 16:30°7:1b X1p™
SN0 1 >3 DNXYT Y3R DONX 1007 03°2Y 1927 M 013D
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

294 TV 27T PR Dwy

The tzitz of pure gold, on which the cited discourse is
built.
Exodus 28:36177:1"2 mnw
M2 WP NN MR 1Y NAADY V1Y I 77X YN
And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
PARAGRAPH 37

301 DoRWH 117N

295 ”
797 Dm0 The verse opening the discourse the text cites.

Supported forever”: help as union face to face. Deuteronomy 32:1°x:2 0137

Psalms 11:8m:xp 221 BTN PIRT YRUM TITRY DRE 1IN
W7 NRN2 DNYY D?Wl? Ty? 1me Give ear, ye heavens, and I will speak; And let the earth hear
They are established for ever and ever, They are done in the words of my mouth.

truth and uprightness. Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

296 51D Wp3a "a% N TR

“To You my heart has said, ‘Seek My face’; Your face,
Havayah, I will seek.”
Psalms 27:8'1:1"3 0°2°11n
WP N TID°NK *ID WP 227 MK 77
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy
face, L-RD, will I seek.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,10 0°%0n

297 NN 2INY
The opening verse, summarized.
Psalms 118:7°1:1”°p 0°2°1n
ORIPI RN VIR U222 N
The L-RD is for me as my helper; And I shall gaze upon

them that hate me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

298 wIpR Y NP
Help through the mitzvos that sanctify.
Psalms 20:3':'2 0°2°71n
STTI07 IR WP YT
Send forth thy help from the sanctuary, And support thee
out of Zion;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

299 Y N7 PNRR
Help from ayin, through teshuvah.
Psalms 121:1°X:X”5p 0°2°1n
Y K2 TR 017077K 1Y XYY nivyn? Y
A Song of Ascents. I will lift up mine eyes unto the moun-

tains: From whence shall my help come?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

300 TP TN

“When you go out to war... and Havayah your G-d will de-
liver him into your hand”; the cited discourse.

Deuteronomy 21:107:X”3 0°127
20 P2 TT2 ROK T NN TIRPY T0nyn? 3N

When thou goest forth to battle against thine enemies, and

the L-RD thy G-d delivereth them into thy hands, and thou
carriest them away captive,
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