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“On the Eighth Day, There
Shall Be an Atzeres for You”

A created being can move its Creator only because G-d bound

Himself, by an oath above reason, to the love hidden in every

Jew; the festivals and daily Torah study draw that power down,
and on Shemini Atzeres the encompassing light of Sukkos is

gathered inward to empower every mitzvah of the year.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

A created being can move its Creator only because G-d bound Himself, by an oath
above reason, to the love hidden in every Jew; the festivals and daily Torah study
draw that power down, and on Shemini Atzeres the encompassing light of Sukkos

is gathered inward to empower every mitzvah of the year.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why study is “great because it leads to action,” and what “His left hand is under my
head” means. It answers through Micah’s verse. “Truth to Yaakov” is G-d’s own view, in which the
world is nothing before Him, revealed even at the lowest “heel”; we “concede” to it in Hodu, Modim
and Hallel. From this truth comes “kindness to Avraham”: mitzvos that draw kindness from above.
Their power comes from “the oath to our fathers”: the natural love for G-d inherited by every Jew, nev-
er lost even by one who is “cut off,” and bound to G-d by an oath beyond wisdom and will. The mitzvos
reach G-d’s own delight, above all the World to Come; teshuvah reaches a deeper delight still, the
king’s joy at a son returning from afar. That is the “left hand” of the Ten Days of Teshuvah, and the
“right hand” is Sukkos’ embracing light. Torah study gives the same power daily. On Shemini Atzeres,

through contemplation and the joy of Torah, this encompassing light is gathered into the soul.

OUTLINE

1 Truth to Yaakov 1-5

The questions; the two “knowledges,” from below and from above; conceding to G-d’s truth in Hodu,
Modim and Hallel; truth, which is Torah, flowing into the mitzvos as “kindness to Avraham.”

2 The oath to the fathers 16-8

How a creature can arouse its Creator: the inherited natural love, present even in one liable to kares, and
G-d’s oath, which binds Him above wisdom and will, drawn from “the days of old.”

3 The delight in the mitzvos 19

“Asher kiddeshanu”: the mitzvos are G-d’s will, rooted in His delight, and reveal a delight greater than all the
World to Come; the delight of Shabbos.

4 Teshuvah, the left hand and the right 110-1

The king’s deeper delight in a son returning from afar; the Ten Days of Teshuvah and Yom Kippur as “His
left hand under my head”; Sukkos as the right hand’s encompassing embrace that strengthens the natural
love.
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5 Torah study every day

112-14

Spoken Torah forms an encompassing light for the soul, like a sukkah; why Gemara must be studied even

beyond practice; Torah brings peace to the far and to the near.

6 Study, action and Shemini Atzeres

15

The Talmud’s debate resolved: study gives action its power. The eighth day is Binah, contemplation and the
joy of Simchas Torah, when the encompassing light is gathered inward.

7 Summary

116-20

The maamar’s own brief summary of its five sections and of Shemini Atzeres, adding why the prayer for

rain begins on that day.

KEY CONCEPTS

Two knowledges niy7°2

The view from below, in which the world is real and the
spiritual seems like nothing, and the view from above, in
which the world is nothing before G-d. They correspond to
the lower and higher unities.

Arousal from below and arousal from above Xn17ynx
R9°Y9T RNIYNRI RNN9T

The principle that a human deed below draws a Divine re-
sponse from above; the maamar asks where this power
comes from.

Natural love n°yav 1anx

The hidden love for G-d inherited from the Patriarchs,
present in every Jewish soul and shown in readiness for
self-sacrifice; it is “our fathers” in Micah’s verse.
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The oath 1y12w

G-d’s binding commitment, as it were against His own wis-
dom and will, drawn from the level above the chain of de-
scent; it gives the natural love the power to arouse G-d’s
love.

Supernal delight 71°%y7 a1y

G-d’s own pleasure, the root of His will; the mitzvos reveal
it, and teshuvah reaches its inner core.

Encompassing and inner light °72°191 7°pn

Light that surrounds and cannot be grasped, like the
sukkah’s shade, versus light absorbed within; Shemini
Atzeres turns the first into the second.

Contemplation n11112n071/73°2
The eighth level counting upward; reflection through

which a person comes to see himself as nothing before
G-d.
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SECTION 1 - 11-5

Truth to Yaakov
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“On the eighth day, there shall be an atzeres (assembly) for you.” Now, it is written, “His left hand is
under my head, and his right hand embraces me.” [We need] to understand what “under my head”

means.

The maamar opens with the Torah’s verse on Shemini Atzeres, the eighth day that follows the seven days of
Sukkos. It pairs it with a verse from the Song of Songs, which Chassidus reads as the embrace between G-d
and the Jewish people, and asks what it means that the left hand is “under my head.”
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Now, our Sages, of blessed memory, said: “One hour of teshuvah (return) and good deeds in this
world is finer than all the life of the World to Come.” This has already been explained many times

elsewhere.

The Mishnah in Pirkei Avos says that one hour of teshuvah and good deeds here is worth more than the
whole of the World to Come. This saying will turn out to be the key: mitzvos and teshuvah reach a delight in

G-d that no reward in the World to Come can equal.
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And now it will be understood by first introducing the saying of our Sages, of blessed memory:
“Study is great, for it leads to action.” The well-known question is: since the main reason study is

great is that it leads to action, then, on the contrary, for this very reason action is greater.

The Talmud concludes that study is great because it leads to action. The classic difficulty: if study’s value lies
in bringing action, then action, the goal, should be the greater of the two.
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However, one needs to understand the essential nature of action, for “the 248 commandments are

the 248 limbs of the King,” and one needs

To answer, the maamar first asks what a mitzvah deed really is. The Tikkunei Zohar calls the 248 positive
commandments the “248 limbs of the King,” as though each mitzvah were an organ of G-d.
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to understand what is meant by the term “limbs”: surely He has no bodily form, etc.! And it is writ-
ten, “For My thoughts are not [your thoughts]|, etc., nor are your ways [My ways]|, etc.

G-d has no body, as the Yigdal hymn and the Rambam teach, and Isaiah says His thoughts and ways are
nothing like ours. So the word “limbs” cannot be meant literally, and needs explaining.
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... so are My thoughts higher, etc.” But the explanation is that it is written, “You will give truth to
Yaakov, kindness to Avraham, as You swore to our fathers from the days of old.”

The answer will come through Micah’s closing verse: truth given to Yaakov, kindness to Avraham, and an
oath sworn to the fathers from days of old. Each phrase will be unpacked in turn.
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And [we need] to understand what this truth is, for which the prophet gives praise, that the attribute
of truth was given to Yaakov. (See also what is written on this in Iggeres HaKodesh, in the discourse
beginning “And one who sows charity, a reward of truth.”)

The question is what “truth” means here, and why the prophet praises G-d for giving it to Yaakov. The Kehot
note adds that the Tzemach Tzedek sharpens the question: Yaakov is himself the attribute of truth, so what is

being given to him?
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Now, it is written, “For G-d is a G-d of knowledges (de’os),” meaning that He includes two [kinds of]

knowledge. For from below to above, according to what

Hannah'’s prayer calls G-d “a G-d of de’os,” knowledge in the plural. The Alter Rebbe reads this as two ways
of knowing reality: one looking from below upward, the other from above downward.
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is seen by eyes of flesh, the physical world appears as something existing and real (yesh), while the
spiritual realm above is the level of ayin (nothing), and what is higher still is even more the level of
ayin, because it is even less graspable.

From our viewpoint the physical world is solid “something” (yesh), while spiritual realms seem like “noth-

ing” (ayin) because we cannot grasp them. The higher a level, the less graspable, so the more it seems to be
nothing.
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As it is written, “And wisdom (Chochmah) comes from ayin (nothing).” All this is relative to us, who
dwell below. But in relation to the Holy One, blessed be He, before whom everything

Job’s verse is read as “wisdom comes from ayin”: even Chochmah, the highest intellect, is “nothing” to us
because it is beyond grasp. But all of this is only our perspective as creatures below; the Zohar’s teaching

that “before Him everything is considered as nothing” gives G-d’s perspective.
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is considered as nothing, it is the reverse: from above to below is the level of ayin, and whatever
evolves and descends lower and lower is all the more the level of ayin, and truly considered as
nothing, etc.

From G-d’s side the direction reverses. The higher, closer to Him, is the more real; the further the chain of

descent goes down, the more it is “nothing,” and the physical world, lowest of all, is the most null before
Him.
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And this is why [the Sages]| instituted that at the beginning of Pesukei deZimrah we say, “Give
thanks (hodu) to G-d, etc.,” and likewise at the end of the Shemoneh Esreh we say, “We give thanks
(modim) to You”;

The prayers are built on this: the morning’s Pesukei deZimrah opens with “Hodu” (give thanks), and the
Amidah closes with “Modim” (we give thanks). Both use the root hodaah.
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for the term hodaah (acknowledgment) is, by way of analogy, like a person who concedes to his fel-
low: at first he disagreed with him and held another view, and afterwards he concedes that the truth
iswith his fellow.

Hodaah means not only thanks but conceding: like a person who held another view and then admits that his

fellow was right. In prayer, a person concedes that G-d’s view of reality is the true one, even against how
things look to him.
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So too, when a person contemplates that the truth is that “before Him everything is considered as
nothing,” and that the world’s appearing as something existing and real is only relative to us, who
are clothed in a physical body and see with physical eyes of flesh, but the truth is the opposite of
what appears to eyes of flesh, then he will concede (yodeh) to the truth.

When a person contemplates that the world seems solid only because we see with physical eyes, while in

truth all is nothing before G-d, he “concedes” to the truth. This is the inner meaning of hodaah.
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And this is what is said in Hallel, “And the truth of G-d is le’olam (forever)”: olam is from the term
he’elem (concealment) and tzimtzum (contraction), such that to eyes of flesh there appear east and
west, etc.;

The Hallel verse says “the truth of G-d is le’olam,” usually “forever.” The Alter Rebbe reads olam, “world,” as

related to he’elem, concealment: the world is the place where G-d is hidden and things appear as separate
places and directions.
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and every time at which [the Sages]| instituted the saying of Hallel is a time of the revelation of the
truth of G-d [as seen] from above to below, which is that what is below is called ayin and what is
above is called the level of yesh (something). As it is written, “To cause those who love Me to inherit
yesh.”

So at the times when Hallel is said, the truth of G-d is revealed even within the concealing world: what is be-

low is seen as ayin and what is above as the true yesh. Proverbs’ “to cause those who love Me to inherit yesh”
calls the Divine the true “something.”
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(For the two levels of knowledge mentioned above are the level of the higher unity (yichuda ila’ah),
which is the Name Havayah, and the lower unity (yichuda tata’ah), which comes from the level of
the Names Elokim and Adnus (Ado-nai), which contract and separate so as to bring into being the
level of yesh; as is written at the end of the discourse beginning “If you will listen to the voice.”
Now, Hallel is to draw down and shine [light] into Malchus, which is the Name Adnus, as the Ramaz
writes on Parshas Emor)

The two “knowledges” are the higher unity, expressed by the Name Havayah, and the lower unity, expressed

by the Names Elokim and Ado-nai, which conceal G-d so that creatures feel like separate beings. Hallel

draws light into Malchus, the Name Ado-nai; the Ramaz notes that Ado-nai (65) equals the numerical value of
Hallel (65).
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(beginning of folio 96). And this illumination is the drawing down and revelation of the Name
Havayah, the level of the higher unity; as is written on this at the end of the discourse beginning
“On the twenty-fifth of Kislev.”

This light brought into Malchus is the Name Havayah revealed, the higher unity, in which the world is noth-
ing before G-d. The Torah Ohr discourse for Chanukah (25 Kislev) treats this at greater length.
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It is also like the matter of “And now, let the power of Ado-nai be great.” See also Pri Etz Chaim,
Sha’ar Rosh Chodesh, chapter 2. And therefore, through this there is drawn down the revelation of
“And the truth of G-d is le’olam.”

Moshe’s plea “let the power of Ado-nai be great” is read the same way: to make Malchus, the Name Ado-nai,
great with added light. Through this the truth of G-d becomes revealed “le’olam,” in the world itself.
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And therefore we say afterwards, “Give thanks to G-d”: the level of acknowledgment to Him, may
He be blessed, [that the truth is] not as it appears to our eyes of flesh. And this is “You will give truth
to Yaakov,” for Yaakov is the level of yud-akev (yud [and] heel):

That is why “Give thanks to G-d” follows in Hallel: we acknowledge that reality is not as our eyes see it. The
name Yaakov is read as yud and akev (heel): the yud of G-d’s Name reaching down to the heel.
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that is, the yud is the level of tzimtzum, which descended and spread into the heel (akev) and end of
the levels, which have become physical; and nevertheless the Holy One, blessed be He, gives truth,

that there too the truth of G-d be revealed, etc., as mentioned above.

The yud, the smallest letter, stands for tzimtzum; it descends to the “heel,” the lowest levels that have be-
come physical. “You will give truth to Yaakov” means that G-d’s truth is revealed even there.
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(See also what is written on the matter of “You will give truth to Yaakov” in the explanation on the
verse “These are the journeys,” regarding “And Moshe wrote.”) And from this is drawn down [the
level of] “kindness to Avraham,” etc.

From this “truth” comes the next phrase of Micah’s verse, “kindness to Avraham.” The Alter Rebbe refers to

his explanation in Likkutei Torah on Parshas Masei, where truth is explained as a flow of good that never
stops and never changes.
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Meaning: kindness is the drawing down of the mitzvos, whose general and collective expression is
charity and kindness; and the level of the truth of G-d is drawn down and clothed in the perfor-
mance of the mitzvos, so that they have the strength and power for the arousal from above to de-
pend on the arousal from below: that through the deed of charity and lower kindness, the power of
the supernal kindness is aroused;

“Kindness” is the mitzvos, all of which are summed up in charity and kindness. Because G-d’s truth is

clothed in them, a human act of kindness below has the power to arouse the supernal kindness above: the
arousal from below brings the arousal from above.
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and so too, in the same way, with all the mitzvos. (For truth is Torah, and this is “For by the light of
Your countenance You gave us a Torah of life,” for the level of the shining of the countenance is
truth, as is written in the Idra Rabba) (folio 33b).

Truth is identified with Torah, as the Jerusalem Talmud teaches. The prayer Sim Shalom speaks of the Torah

given “by the light of Your countenance,” and the Idra Rabba of the Zohar identifies the shining countenance
with truth; the Kehot note locates it in Zohar 3:133b.
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And the Torah is what gives the power for there to be, through the arousal from below by means of
the mitzvos, an arousal from above, as will be written below. Thus, from the level of “You will give
truth to Yaakov” is drawn down the level of “and kindness to Avraham”; and this is the meaning of
“kindness of truth,” chesed dikshot (true kindness); see there in the Idra Rabba.

So it is Torah, “truth,” that gives the mitzvos, “kindness,” their power to draw down a response from above;

this will be developed later in the maamar. This is “kindness of truth,” the true kindness spoken of in the
Idra Rabba.

likuteitorah.com/likkutei-torah/shemini-atzeres/1/ 10
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And this is “All the paths of G-d are kindness and truth”; see there (folio 129a). See also what is
written in the discourse beginning “And I pleaded,” regarding “You have begun,” and on the sub-

ject of the blessing over the mitzvos; see there.

The psalm says “all the paths of G-d are kindness and truth,” putting the two together. The text refers to the
Zohar there and to the discourse “Va’eschanan” on the blessing said over mitzvos.

SECTION 2 - 16-8

The oath to the fathers
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2. But [we need] to understand: from where does this power come, for the arousal from above to

depend on the arousal from below? And how does a created being have any relation or connection,

A new question: why should G-d’s response from above depend on a human act below at all? What connec-

tion could a created being have to its Creator?
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being brought into being anew from nothing to something, to arouse the supernal kindness of the
Creator, blessed be His Name? Surely there is no comparison to Him, and no thought can grasp

Him at all!

A creature is made from nothing, and G-d is beyond all comparison; the Tikkunei Zohar says no thought can

grasp Him. How then can a human deed “arouse” His kindness?
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Now, the verse explains this afterwards, as it is written, “As You swore to our fathers.” Meaning:

“our fathers” is the natural love hidden in the heart of each and every Jew, in potential,

The answer is in the next words of the verse, “as You swore to our fathers.” The “fathers” within each Jew is

the natural, hidden love for G-d present in every Jewish heart.

likuteitorah.com/likkutei-torah/shemini-atzeres/1/ 11
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and also truly in actuality, in self-sacrifice (mesirus nefesh) for the sanctification of G-d’s Name.
This love is called by the name “father,” for from it comes the offspring: the doing of mitzvos and

good deeds;

This love is not only potential; it shows itself in the readiness to give one’s life for G-d’s Name. It is called a
“father” because it gives birth to “offspring”: mitzvos and good deeds.
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for all the mitzvos are in order to cleave to Him, may He be blessed. And this love is also an inheri-
tance to us from our fathers.

The mitzvos are the way to cleave to G-d, which is what this love desires. It is also literally an inheritance
from the Patriarchs, as Tanya chapter 18 explains.
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And through this love there is drawn down to us the strength and power for the arousal from above
to depend on the arousal from below; and through this the power is given to draw down [light]
through the performance of the mitzvos: that through practical mitzvos,

The hidden natural love is what gives a Jew’s deeds the power to call forth a response from above. Through

it, physical mitzvos can draw down Divine light.
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such as tzitzis of wool below, one arouses the supernal tzitzis, and likewise through tefillin below

one arouses the supernal tefillin.

Each physical mitzvah has a counterpart on high: wool tzitzis here stir the “supernal tzitzis,” and tefillin

worn below stir the “supernal tefillin,” spiritual levels that these mitzvos correspond to.

likuteitorah.com/likkutei-torah/shemini-atzeres/1/ 12
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This is not so with an idolater: even if he wraps himself in tzitzis and puts on tefillin, he will draw
down nothing and arouse nothing. (See also what is written on this in the discourse beginning

“Habaim yashresh” [“In days to come, he will take root”].)

The same physical act done by an idolater does not have this effect. The text’s point is that the power of the
deed comes not from the object itself but from the inherited love bound up with the commandment; it refers

to the Torah Ohr discourse “Habaim yashresh” for more on this.
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For each and every Jew has this natural love in his soul, even those liable to kares (excision), of

whom it is written, “That soul shall be cut off from before Me; I am G-d,” etc.:

This love is present in every Jewish soul, even in one who has incurred kares, the Torah’s penalty of being
“cut off” from before G-d.
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[meaning]| that that soul has been cut off from its root, and this natural love is not revealed in his
soul; nevertheless, in its root above the level of natural love remains in it, only it does not rest and

become revealed in their souls below, for “it shall surely be cut off,” etc.

Being “cut off” means the soul’s connection to its root is severed below, so the love no longer shows in the
person. Yet in the root above, the love remains; it simply does not rest in the soul here.
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Rather, it is hidden within him, and he has the level of “our fathers,” and “the merit of the fathers
has not ended”; for “even though he does not see, his mazal sees.” Meaning: his mazal is the root
of his soul above, the level of ayin, which is the mazal of Israel (ayin mazal I’Yisrael), etc., as is writ-
ten elsewhere on the verse “Listen, O heavens.”

So even such a person still has “our fathers” within him, hidden, and the Patriarchs’ merit has not run out.

The Talmud’s phrase “his mazal sees” is read as the soul’s root above, which is “ayin,” beyond grasp; the

Talmud’s “ein mazal I’Yisrael,” usually “Israel has no mazal,” is read as “ayin is Israel’s mazal.”
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And of this the verse says, “For my father and my mother have forsaken me, but G-d will gather me

in.” That is to say: even one from whom the level of father and mother within him has been lost,

The psalm “my father and my mother have forsaken me, but G-d will gather me in” is read about such a per-
son. “Father and mother” are the inner love for G-d, which he has lost.
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that is, who has become liable to kares, and the level of natural love within him has been lost from
resting and being revealed in his soul, nevertheless “G-d will gather me in”: through the level of
his root above, the level of “our fathers” will fall upon him too.

Even if his sins have hidden that love completely, G-d “gathers him in” through the soul’s root above, where
the love of “our fathers” still rests on him.
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But how are strength and power drawn to this natural love, to arouse the supernal love? The verse

explains: “As You swore (nishbata) to our fathers.” Nishbata is in the passive (nif’al) form,

The next question: how does a natural human love gain the power to arouse G-d’s love? The answer lies in
the word nishbata, “You swore,” which in Hebrew is a passive (nif’al) form.
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and likewise every term of oath is expressed in the passive form, meaning that one has bound one-
self by an oath, as it is written, “Or swears an oath,” etc.

Swearing is always in the passive form in Hebrew, because an oath is binding oneself: the one who swears
becomes bound. The Torah’s phrase “or swears an oath to bind a bond upon himself” shows this.
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The explanation: one needs to understand this oath, what its nature is, why the Holy One, blessed

be He, needed to swear, and how the term “oath” applies to Him, may He be blessed.

But why would G-d need to swear, and how can binding by an oath apply to Him at all?
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Rather, the explanation is, by way of analogy, like a person who swears to his fellow: this is so that
he will not change even if something should come about that would require him to change; for if it
were revealed and known before him that nothing would cause a change, he would not need his
oath.

A person swears so that he will keep his word even if something later would make him want to change. If he
knew nothing would ever arise to change his mind, he would not need an oath.
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So it is, by way of analogy, with the oath of the Holy One, blessed be He, to Avraham at the Covenant
between the Parts, “To your seed I have given the land,” etc.:

G-d’s oath to Avraham at the Covenant between the Parts, promising the land to his descendants, is under-
stood the same way.
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that is, even if sin should cause [it], it will not hold [it] back; though according to reason and wis-
dom it would not be attained that the land be given to them, nevertheless, because of the oath, He
acts against His wisdom and will, as it were. (See also what is written on this on the verse “You are
standing ... to pass into the covenant,” etc.)

Even if the people sin, so that by reason they would not deserve the land, the oath binds G-d, as it were, to

give it anyway, against His own wisdom and even His will. A Kehot note quotes the Rebbe’s explanation that
“and will” means: even if the revealed will itself changed, He would act against it.
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And this itself is the essence of the oath: that He promised against His wisdom and will; that is, that
it not be according to the order of the chain of descending levels (hishtalshelus), the descent from
level to level according to the level of will and wisdom,

That is the essence of an oath: a commitment that does not follow the orderly chain of descent, in which G-d
relates to the world through will and wisdom, level by level.
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but rather that the Infinite Light (Or Ein Sof), blessed be He, in His very Self and glory, spread forth
and shine in great revelation, above will and wisdom. And this illumination and drawing down was

drawn from “the days of old,” [from] the Primordial One of the world:

Instead, the oath draws down the Infinite Light itself, “in His very Self and glory,” shining openly beyond will
and wisdom. This comes from “the days of old,” the Primordial One who precedes the world.
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that is, from the level of the light that encompasses all worlds (sovev kol almin), above the level of
the light that fills all worlds (memalei kol almin), which is the level of hishtalshelus and the descent
of the levels. And this is the level of “When it arose in His will,” etc., “Be silent! So it arose in
thought,” etc., which is the level of the primordial thought, etc.

This is sovev kol almin, the light beyond the ordered worlds, rather than memalei kol almin, the light that

enters them in measured steps. It is the “primordial thought,” the level of “so it arose in thought,” which is
not explained by reasons.

MY 19 a9 w0 199 1712937 18P 173 07K IND 11°MIARD 7OWNRI 1T AOWRT TIRAY IRD
(72 eyy) YPRIYNR "19N NPRTYNR2 N

And since this illumination and drawing down was drawn to our fathers from the Infinite Light,
blessed be He, in His very Self and glory, therefore they have strength and power for the arousal
from above to depend on the arousal from below. (See Zohar, vol. 3)

Because the Patriarchs received this light from G-d’s very Self, their descendants’ deeds below can draw a
response from above. The creature-Creator gap asked about in paragraph 6 is bridged by a bond above all

reason.
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(folio 134b) on the subject of “As You swore,” etc., (and folio 130a) on the subject of “By Myself I

have sworn,” and in Parshas Acharei (folio 66b), and in the Ramaz at the beginning of Parshas
Shemini.

The text points to passages in the Zohar on “as You swore” and “By Myself I have sworn,” and to the Ramaz’s
commentary at the start of Parshas Shemini.
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And in the Midrash Rabbah (Parshas Emor, section 29): “Another explanation: ‘In the seventh
month.’ Rabbi Berachiah would call it ‘the month of His oath,’ for in it the Holy One, blessed be He,
swore to Avraham our father, as it is written, ‘And He said: By Myself I have sworn, says G-d.” Why
did He need an oath?” etc. See there for the answer; it is along the lines that have been explained.

The Midrash calls Tishrei “the month of His oath,” because the oath to Avraham after the Akeidah was sworn

then, and asks why G-d needed an oath. Its answer follows the line the maamar has just given.
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Now, in the seventh month, Tishrei, there shines the seventh of the thirteen tikkunim (adornments)
of the beard, which is the tikkun “and truth,” from which come oaths of truth. See Zohar, vol. 1
(Mikeitz, folio 204b; Vayeira, 112b).

In the Kabbalah, the thirteen tikkunim (adornments) of the “beard” are the thirteen attributes of mercy;
“and truth” is the seventh. So the seventh month shines with that attribute, the source of true oaths.
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And in the Raaya Meheimna (Parshas Yisro, folio 91b). And the meaning of “asher nishbata” (as
You swore) can be explained along the lines of what is written below on the meaning of “asher kid-
deshanu” (who has sanctified us), etc.

The Raaya Meheimna (a section of the Zohar) is also cited. The word asher in “asher nishbata” will be ex-
plained later together with “asher kiddeshanu,” as a term of delight.
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Now, “the days of old” can also be explained as the seven tikkunim of the Gulgalta (the Skull). See
also what is written on the subject of “If your sins be like scarlet, they shall be white as snow, etc., ...
they shall be as wool,” and what is written on the verse “He gives snow like wool,” and see also what
is written at the end of the discourse beginning “Zion shall be redeemed with justice.”

“The days of old” can also mean the seven tikkunim of the Gulgalta, the “skull,” a very high level above the

world’s order. The references to snow and wool point to discussions of how this level whitens sins
completely.
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The delight in the mitzvos
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3. And this is [the meaning of] “asher kiddeshanu bemitzvosav” (who has sanctified us with His
commandments), etc. Meaning: asher is from the term “be’oshri” (in my happiness), “for the
daughters have called me happy (ishruni),” etc., “Ashrei (happy are) those who dwell,” etc.,

Section 3 turns to the blessing said before a mitzvah, “asher kiddeshanu bemitzvosav.” The word asher
(“who”) is read as related to osher, happiness or praise, as in Leah’s “the daughters have called me happy”
and the psalm’s “Ashrei.”
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which is a term of praise and acclaim; that is to say, there is something so good and very beautiful
that one praises and acclaims that goodness, which has no end or limit.

Asher, in this sense, is praise for a good so great that it has no end. The blessing thus hints at something in-
finitely good reached through the mitzvos.
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And this is the level of the supernal delight, in the revelation of the Infinite Light, blessed be He, in
His very Self and glory, through His mitzvos, which are the level of the supernal will.

That infinite good is the supernal delight: G-d’s own pleasure, in which the Infinite Light itself is revealed. It
is reached through the mitzvos because they are His will.
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As in “From my flesh I shall perceive”: the soul is seven middos (emotive attributes) and three in-
tellectual [faculties], and above them is the higher will, which directs its Chochmah, Binah and
Daas; so too the mitzvos are called the supernal will, which is above Chochmabh.

Job’s “from my flesh I shall perceive” teaches that the human soul mirrors the Divine. In the soul, the will

stands above the intellect and emotions and directs them; so G-d’s will, the mitzvos, stands above His

wisdom.
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And this is the level of Keser: the 620 pillars of light; for the 613 mitzvos of the Torah and the seven
of the Rabbis are 620. And they are, by way of analogy,

This will is Keser, the “crown” above intellect, described in Kabbalah as 620 “pillars of light” (the numerical
value of keser is 620). The number matches the 613 Torah commandments plus the 7 Rabbinic ones.
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like pillars, one end of which is on the roof and the other on the ground, and in them and through

them the roof is joined with the ground and they become one.

A pillar joins roof and ground, making the building one. So the mitzvos join the highest level, G-d’s will, with
the physical world below.
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So, by way of analogy, the mitzvos are the inner dimension of the supernal will, which is above the

level of Chochmah; and the level of Chochmah, too, is “wise,

The mitzvos are the inner core of the supernal will. Even G-d’s Chochmah is beyond our knowing: the
Tikkunei Zohar says He is “wise, but not with a known wisdom.”
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but not with a known wisdom,” and the supernal will is loftier still, for it is drawn from the level of
asher, which is the supernal delight. (See also what is written on this in the discourse beginning
“And behold, a menorah of gold.”)

The will is higher still than wisdom, because it comes from delight, the level called asher. A person wants
what he takes pleasure in, so delight is the root of will.
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And it spreads and descends in the hiddenness of the levels, from level to level, until it is clothed in

the performance of the physical mitzvos, in the deeds of the lower beings: mitzvos and good deeds.

This will descends through all the hidden levels until it is clothed in physical mitzvos done by people in this
world.
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And this is “vetzivanu” (and has commanded us), a term of connection and companionship
(tzavta): “to wrap ourselves in tzitzis,” that is to say, in the supernal tzitzis. And so too, in the same
way, all the mitzvos: that the arousal from above depend on our arousal from below; which is not
so with star-worshippers, etc.,

The blessing continues “vetzivanu,” read as tzavta, companionship or connection: by wrapping in tzitzis, a

Jew connects with the “supernal tzitzis.” Through all the mitzvos, the response from above depends on our
deed below; as said earlier, this is not so for idolaters.
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as mentioned above. And this is because of the revelation of the supernal delight and the supernal
joy, like the analogy of the king who, on the day of his rejoicing, reveals himself to every eye.

The reason is that the mitzvos reveal G-d’s delight and joy. A king who is usually hidden shows himself to
everyone on the day of his celebration.
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So, as it were, through the supernal delight and the supernal joy, the Infinite Light, blessed be He,
is revealed and spreads down below, to give this power to the lower beings, which a person would
not have been able [to have] otherwise.

So too G-d’s joy in the mitzvos causes the Infinite Light to reveal itself all the way down, giving human be-
ings a power they could never have on their own: to draw G-d’s light by their deeds.
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(See also what is written on this in the discourse beginning “To My mare among Pharaoh’s
chariots,” regarding “For over all the glory there shall be a canopy,” “like a bridegroom coming
out of his canopy”; and see what is written in the discourse beginning “I will greatly rejoice” on this
matter: how, through the revelation of the supernal delight and the joy drawn from it, it causes
[light] to be

The text refers to two other discourses. One speaks of the “canopy” over all glory and the bridegroom leav-

E)

ing his canopy; the other, on “I will greatly rejoice,” shows how revealed delight and joy draw light from

sovev kol almin into memalei kol almin.
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drawn from the level of sovev kol almin to the level of memalei kol almin; and there the reason is
explained, that joy is what brings about humility and lowliness, which is the matter of this drawing
down, etc.; see there.) And this is “One hour of teshuvah and good deeds in this world is finer than
all the life of the World to Come.”

Joy draws the light beyond the worlds into the light within them, because joy brings humility, a lowering of

oneself, which is itself a drawing down. Now the Mishnah can be explained: one hour of good deeds here is
finer than all the World to Come.
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For the matter of the World to Come is known: there is a higher Gan Eden and a lower Gan Eden.
The level of the lower Gan Eden is that the souls take pleasure in the radiance and spreading forth
of the illumination, blessed be He; and although it is a delight without end and exceedingly
wondrous,

The World to Come, as the soul experiences it, is Gan Eden, the Garden of Eden, in a lower and a higher lev-
el. In the lower, souls enjoy the radiance of G-d’s light, a delight without end.
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which is why our Sages, of blessed memory, said in the Gemara concerning Elisha Acher, “Better
that he be judged and come to the World to Come,” for all the sufferings of Gehinnom are worth-
while to save his soul, so that it may delight in the radiance of the glory of G-d, since the delight is
wondrous without end, etc.,

How great that delight is can be seen from the Talmud’s story of Elisha ben Avuyah, called Acher, who left

the path: it was better that he be punished and then enter the World to Come, because all of Gehinnom’s suf-
fering is worth that delight.

likuteitorah.com/likkutei-torah/shemini-atzeres/1/ 21



LIKKUTEI TORAH - SHEMINI ATZERES - MAAMAR 1 9% 1°nn DA%y 21w 01°2

N2 570 DY RIT 179 K 10 NOP0M PR PR TV M9 ANR M1POY 009yNn 10T 911 7Y 97NK)
13 DORT237 DAV 7Y 0D 110 %°27MY K123 70 DIsng

and afterwards, through the river of fire (nehar dinur), they ascend from elevation to elevation
without end or limit, etc., nevertheless all this is through the level of tzimtzum: “with the yud the
World to Come was created,” etc., according to the measure of the created beings’ comprehension,
etc.

Souls rise ever higher, passing through the “river of fire” (nehar dinur) that purifies them between levels. Yet

all this is limited by tzimtzum: the Sages say the World to Come was created with the letter yud, the smallest

letter, so it is measured to what creatures can grasp.
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This is not so through good deeds, which are the mitzvos: through them is drawn the supernal de-
light, which is the revelation of the Infinite Light, blessed be He, in His very Self and glory, which is
not according to the measure of the created beings’ comprehension; and created beings cannot re-
ceive this great delight.

The mitzvos, by contrast, draw G-d’s own delight, the Infinite Light itself, which is not measured to any crea-
ture’s grasp. No created being can take in that delight.
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Rather, the delight is before Him, may He be blessed, as it were: the delights of the King in His very
essence. (See what is written at the end of the discourse beginning “To My mare among Pharaoh’s

”

chariots,” mentioned above, and in the discourse beginning “A menorah of gold.”) And this is
more than all the life of the World to Come, where the delight is given for human beings, the souls
of created beings, to take pleasure in.

That delight is G-d’s own, like a king’s private delight within himself. This is why one hour of mitzvos is

greater than all the World to Come: there, the pleasure is given to creatures to enjoy; here, it is G-d’s own.
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And with this the matter of Shabbos will be understood, as it is written, “And you shall call the
Shabbos a delight”: that is to say, that you draw down the level of the supernal delight to rest and be
revealed on the day of Shabbos. Then “you will delight upon G-d (al Havayah),” above

Shabbos is called “a delight” because on it we draw down this supernal delight. I[saiah’s promise “then you
will delight upon Havayah” is read as “above Havayah”: a delight higher than the Name itself.
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the level of Havayah, whose yud is the tzimtzum with which the World to Come, the delight of the
souls, was created, as mentioned above. And all this is the matter of mitzvos and good deeds, which
are better than all the life of the World to Come.

It is above Havayah because the yud of that Name is the tzimtzum through which the World to Come was
made. The paragraph closes: all this explains why mitzvos and good deeds are better than all the World to
Come.

SECTION 4 - 110-11

Teshuvah, the left hand and the right
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4. And in order to understand the matter of teshuvah, which is finer than all the life of the World to
Come, for concerning both of them it says, “One hour of teshuvah and good deeds,” etc.: by way of
analogy, there are two kinds of delight before the king. The first is in the carrying out of his
commands.

Section 4 turns to teshuvah, since the Mishnah praises both teshuvah and good deeds. An analogy: a king

has two kinds of delight. The first is when his commands are carried out, which corresponds to the mitzvos
just discussed.
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And the second is when he sees his son who has come from a distant land, whom he has not seen
for a long time; and when the king sees the son, he is filled with joy and delight.

The king’s second delight: seeing a son who has returned from a far land after a long absence. The joy of re-

union is a different and deeper delight than the pleasure of obedience.
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So too in the analogue: although a person has become distant through his sins, nevertheless,
through teshuvah he is brought near to his source and root. And even concerning those liable to

kares it is written,

In the analogy, a person distanced by sin who returns in teshuvah is drawn back to his source and root. This

holds even for one liable to kares, as the next verse shows.
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“For my father and my mother have forsaken me, but G-d will gather me in,” which is through the
level of the root of his soul above, the level of mazal, etc., as mentioned above; and through teshu-
vah with self-sacrifice (mesirus nefesh) he reaches as high as the level of the mazal, ayin, as men-

tioned above and as is written elsewhere.

G-d “gathers in” such a person through the root of his soul above, his mazal, as explained in paragraph 7.
Teshuvah with self-sacrifice reaches all the way to that root, the level of ayin.
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And this is “Peace, peace, to the far and to the near”: there are two levels in peace. One is the reve-
lation of the supernal delight “to the far,” that is, the baal teshuvah, when he comes from a distant
land,

Isaiah’s “peace, peace, to the far and to the near” names two kinds of peace. The first, “to the far,” is the de-

light G-d takes in the baal teshuvah, one who returns from far away.
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[as in] “From afar G-d appeared to me,” etc. And the second is “to the near,” through the king’s
commands, etc., as mentioned above. (See on the matter of “to the far” in Zohar, vol. 1) (folio 6a):

9

““To the far,’ as it is said, ‘From afar G-d appeared to me,’” etc.;

Jeremiah’s “from afar G-d appeared to me” shows that G-d reveals Himself precisely to the one who was far.
The second peace, “to the near,” is the delight in those who keep the King’s commands, the mitzvos; the

Zohar reads “the far” in the same way.
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and see there in the Mikdash Melech and in the Ramaz. See also what is written in the discourse be-
ginning “Arm from among yourselves” on the matter of peace in the household above and in the

household below; and this is the matter of the two levels of peace, “to the far and to the near.”

The Zohar’s commentators, the Mikdash Melech and the Ramaz, discuss that passage. A discourse in
Likkutei Torah on Mattos links these two kinds of peace to the Talmud’s “peace in the household above and
the household below.”
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And this is also the matter of the two levels of peace in the verse, “Or let him take hold of My

strength, [that] he may make peace with Me; peace he shall make with Me” (Isaiah, chapter 27,

[verse] 5).

Isaiah’s verse repeats “peace”: “he may make peace with Me; peace he shall make with Me.” The doubling is

read as the same two kinds of peace.
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And see on this in the Midrash Rabbah, Naso, section 13, regarding “and for the peace-offering” in
the offering of Nesanel ben Tzuar: two [kinds of] peace, peace above and peace below. And in
Zohar, vol. 3 (Bamidbar, folio 118a).

The Midrash on Naso reads the peace-offering of the prince Nesanel ben Tzuar as two kinds of peace, above
and below; the Zohar also discusses this.

likuteitorah.com/likkutei-torah/shemini-atzeres/1/ 25



LIKKUTEI TORAH - SHEMINI ATZERES - MAAMAR 1 9% 1°nn DA%y 21w 01°2

(R YP 2R 771K R”DTY) o8 P01 Y°WIn °13i %2 B7Y (27yo 577) KOpP™ )
And in Parshas Vayikra (folio 20, end of side b), on the verse “For behold, I will save you from afar”
(and folios 21a, 54a, 76b, 109a).

The Zohar on Vayikra discusses Jeremiah’s “I will save you from afar” in the same sense, and the text lists
further Zohar passages.

P53 wnI 1WA 7Y O 0 NP e N1292 Y7 P70ann ApIN RO MoK 290D 1307 PIvm
1 13°n2a

And the explanation is: it is written, “I will become wise, but it is far from me”; and see on this in
the Midrash Rabbah, Parshas Chukas. And through teshuvah the revelation of this level is drawn
down.

King Shlomo said of wisdom, “it is far from me”: there is a level of Divine wisdom that stays “far,” beyond
grasp; the Midrash on Chukas discusses this verse. Teshuvah draws down the revelation of this “far” level.
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And this is the matter of “peace to the far,” that it become near. See also what is written at the end
of the discourse beginning “For this commandment,” on the matter of “It is not far”; and see what
is written below, at the end of the discourse beginning “On the day of Shemini Atzeres,” regarding
“This has come from G-d.”

“Peace to the far” means that this distant level becomes near. The text refers to a discourse on “it is not far”
(Nitzavim) and to the second maamar on Shemini Atzeres.
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And this is the matter of “In the place where baalei teshuvah stand, perfect tzaddikim cannot
stand”: for there are two levels of “place,” namely, the level of the household above and the house-

hold below mentioned above; these are the two levels of place.

The Talmud says that baalei teshuvah stand in a “place” where even perfect tzaddikim cannot stand. The two

kinds of “place” are the two households, above and below, just mentioned.
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And this is what is written in Zohar, vol. 2 (Vayakhel, folio 207a), on the matter of “Blessed be the
glory of G-d from His place,” and it is written, “Behold, there is a place with Me”: a place that is not
revealed.

The Zohar speaks of the “place” from which G-d’s glory is blessed in Ezekiel’s vision, and of G-d’s words to

Moshe, “Behold, there is a place with Me”: a hidden, unrevealed place.
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And this level is through teshuvah; for regarding “Behold, there is a place with Me,” the Thirteen

Attributes of Mercy were said, which are the level of teshuvah, etc.

That hidden place is reached through teshuvah, since right after “there is a place with Me” G-d revealed to
Moshe the Thirteen Attributes of Mercy, which are connected with teshuvah and forgiveness.
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And this is the level of Yom Kippur: for throughout the Ten Days of Teshuvah one is like someone

drawing near before the King and departing from a distant land,

Yom Kippur is the climax of this. During the Ten Days of Teshuvah a person is like the son drawing near to
the King after being in a distant land.
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that is, from his thoughts of the whole year, when he was drawn after this world and its pleasures.
And in the Ten Days of Teshuvah we say “Avinu Malkeinu” (our Father, our King), for we want to
draw near to Him, may He be blessed,

The “distant land” is the year’s thoughts, spent chasing this world and its pleasures. In these days we say

“Avinu Malkeinu,” our Father, our King, expressing the wish to come close.
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until on Yom Kippur, “before G-d you shall be purified”: above the level of Havayah and the yud
with which the World to Come was created, because of the great delight, as it were, the delight of the
King who has seen his son come to him from a distant land.

On Yom Kippur we are purified “before G-d,” read as “above the level of Havayah,” above even the yud
through which the World to Come was made. This comes from the King’s great delight in the returning son.
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And so it is written, “And in far places they will remember Me,” etc. (Zechariah 10:9). And this is
“His left hand is under my head.” Meaning: through the “left [hand] that pushes away” during all
the Ten Days of Teshuvah, that is, he would push himself away, being in his own eyes very far from
G-d.
Zechariah’s “in far places they will remember Me” fits the same theme. Now the opening verse is explained:
the “left hand,” which in the Talmud’s phrase “pushes away,” is the person’s own sense, during the Ten
Days, of being very far from G-d.
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And for this all the confessions were instituted, “We have sinned, we have been guilty,” etc.; and all
that the mouth can speak and tell to one’s discredit they say about themselves. This is what brings
about the drawing near through teshuvah, because of the bitterness of his soul, as it is written,
“And they cried out to G-d in their distress,” etc.

That is why the confessions list every possible sin. Speaking of one’s failings brings bitterness of soul, and
that bitterness brings closeness through teshuvah, as the psalm says, they cried out to G-d in their distress.
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And this is “From all your sins, before G-d you shall be purified”: through teshuvah the supernal
delight is revealed, which is the level of “my head.”

Through teshuvah the supernal delight is revealed. This delight is “my head” in the verse: so “His left hand
is under my head” means that the left hand, the distance a person feels, leads to the revelation of this
“head.”
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And therefore on Yom Kippur there is no eating or drinking, etc. (Now, the two levels of delight
mentioned above are like direct light and returning light (or yashar and or chozer), the levels of
Avraham and Yitzchak, that is, Chesed and Gevurah within delight. See also what is written on the
verse “Spring up, O well,” on the matter of “a fountain of gardens” and the matter of “a well of liv-
ing waters.”

Because Yom Kippur reaches this level above bodily life, there is no eating or drinking on it. The two de-

lights, in mitzvos and in teshuvah, are compared to direct light and returning light, and to Avraham
(Chesed) and Yitzchak (Gevurah).
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And it will be understood further along the lines of what was explained in the discourse beginning
“I will greatly rejoice,” mentioned above, on the matter of the shofar, which is the revelation of the
inner dimension of the supernal delight, which is above the level of the supernal delight that is
drawn down all year through Torah and mitzvos, [of which] He said, “And My will was done.” And
the revelation of that inner dimension of the supernal delight

The discourse on “I will greatly rejoice” explained that the shofar reveals the innermost delight, higher than
the delight drawn all year through Torah and mitzvos, the delight of “My will was done.”
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is drawn down specifically through weeping and the arousal of compassion, which is the matter of
the blasts, “groaning, groaning, wailing, wailing,” etc. See there at length, where the reason is ex-
plained: that through the weeping one draws down the Thirteen Attributes of Mercy, which are
themselves the inner dimension of the supernal delight. And according to what has been written
[here], the reason will be understood further, for

That innermost delight is drawn down specifically through weeping, which the shofar’s sounds resemble, as

the Talmud describes them as groaning and wailing. Weeping draws down the Thirteen Attributes of Mercy,

which are the inner core of G-d’s delight.
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weeping and the arousal of compassion are the level of teshuvah, “Out of the depths I have called
You”; and teshuvah is the matter of the far becoming near. And the delight from this above is, by

way of analogy, the delight of the king when his son comes to him from a very distant land,

Now the reason is clearer: weeping and compassion are teshuvah, “out of the depths I called You,” the far
becoming near. Its delight above is the delight of the king whose son returns from very far.
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which is the level of the inner dimension of delight, more than the delight in the king’s commands,
[in] that He said, “And His will was done.” See also what is written in the discourse beginning “You
are standing,” on the matter of “and weighed the mountains with a scale and the hills with a
balance.”

That is a more inward delight than the one in obeyed commands. The text also points to a discourse on G-d
weighing the mountains and hills.
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And this delight, it can be said, is the level of “asher nishbata (as You swore) to our fathers”; for
asher is the level of delight, as mentioned above regarding “asher kiddeshanu bemitzvosav.” But
“asher kiddeshanu bemitzvosav” is the delight drawn down through the mitzvos, while the level of
“asher nishbata” is in the Thirteen Attributes of Mercy of Micah,

This innermost delight may be what “asher nishbata,” the oath to the fathers, refers to. Both “asher kidde-

shanu” and “asher nishbata” use asher, delight; the first is the delight in mitzvos, the second the delight in

the Thirteen Attributes of Mercy found in Micah, just before “You will give truth to Yaakov.”
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which is what is drawn down through teshuvah, and it is the inner dimension of delight, as men-
tioned above. And this is “His left hand is under my head”: “my head” is the inner dimension of de-
light. It is like the matter of “When Israel respond, ‘Amen, yehei shmei rabba mevarach,’ the Holy
One, blessed be He,

This second delight is drawn by teshuvah, and it is “my head,” the inner core of delight. The Talmud says
that when Israel answer “Amen, yehei shmei rabba,” G-d, as it were, nods His head.
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nods His head”: this is a drawing down from the level of “shmei rabba,” His great Name. See also
what is written on this in the discourse beginning “I am G-d your G-d who brought you out of the
land of Egypt.” Also, lerashi (under my head) has the letters of “Yisrael,” [and reads] li rosh (a head

for Me). See also what is written on the saying of the Zohar, vol. 3, Korach)

The “nodding head” is drawn from “His great Name,” a level above. Also, the letters of lerashi (“my head”)
are those of Yisrael, which is read as li rosh, “a head for Me.”
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(folio 178b) on the matter of “And the Levite shall perform [the service]”: “Were it not for judg-

ment, [perfection] would not be found in the world,” etc.; see there on the matter of “His left hand.”

The Zohar on Korach, on the Levites’ service, says the world could not be perfect without judgment. That
passage explains the positive role of the “left hand,” Gevurah.
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(See further on the matter of “His left hand is under my head” in Zohar, vol. 2, 138b, 154b; vol. 3,
148b; and further in vol. 1, 112a, 136a; vol. 2, folio 30b, 114a, 238b; vol. 3, 54b, 55a, 118b, 119b,
120b.)

The text lists many more Zohar passages on “His left hand is under my head” for further study.
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Now, the level of the revelation of this delight is the level of joy, “G-d will rejoice in His works” and
“Israel will rejoice in its Maker”; for joy is the revelation of delight. And this is the level of Sukkos,

“the season of our rejoicing.”

The revelation of this delight is joy: G-d rejoices in His works and Israel in its Maker. Joy is delight revealed,
and so it belongs to Sukkos, “the season of our rejoicing.”
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And then the supernal delight is revealed, the revelation of the Infinite Light, blessed be He, to
hover over us all the days of Sukkos. And this is the level of “and his right hand embraces me,” like
the analogy of one who embraces his fellow from behind; so too “and his right hand embraces
me”: that even the level of the back,

On Sukkos, G-d’s delight, the Infinite Light, hovers over us, as the sukkah covers us. This is the “right hand

that embraces me,” like one who hugs a friend from behind.
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which is the level of a person’s outer dimension (chitzoniyus), which is drawn after this world and
is called “the back” and the level of “the nape,” as it is written, “For they have turned to Me the
nape,” etc.,

The “back” is a person’s outer dimension, the part still drawn after this world, called “the back” and “the

nape,” as in Jeremiah’s “they turned to Me the nape and not the face.”
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nevertheless He encompasses and surrounds him, so as to turn darkness into light, etc., and to
nullify his will before the will of G-d. And this is because

Even so, G-d’s embrace surrounds that outer part too, to turn its darkness into light and bring a person’s will
toyield to G-d’s will.
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the right hand of the Holy One, blessed be He, is the revelation of the Infinite Light, blessed be He,
in His very Self and glory; it is what gives strength and power for there to be, through the arousal

from below, an arousal from above. As it is written, “And Israel saw the great hand,” etc.

G-d’s “right hand” is the revelation of the Infinite Light itself. It is what gives our deeds below their power to
draw a response from above, as at the Sea, when “Israel saw the great hand.”
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(See also what is written on the matter of “the great hand,” etc., in the discourse beginning “In the
section of the libations,” and what is written on the verse “Your hand is on the nape of your
enemies.” And this is also “And I have given you one shechem (portion)”: to make, from the level of

shechem, which means shoulder and back,

The text refers to other discourses on “the great hand” and on “your hand on the nape of your enemies.” It

adds that Yaakov’s gift to Yosef of “one shechem” uses a word for shoulder or back.
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as in “upon the shoulder (shechem) of both of them,” [that it be] turned into the level of one, as in
“to serve Him with one shoulder (shechem echad),” as is written elsewhere.) But this revelation
upon us is in the manner of an encompassing light (makif), far above the level of the comprehen-
sion of created beings.

This back is turned into oneness, as in Zephaniah’s “to serve Him with one shoulder.” But the revelation of

Sukkos is an encompassing light (makif), too high for creatures to grasp inwardly.
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And this is “G-d is your shade upon your right hand”: in the manner of shade and an encompassing

light; and it is far above, “upon your right hand.” Meaning: “your right hand”

The psalm “G-d is your shade upon your right hand” fits this: shade is an encompassing presence, and it is
“upon,” above, your right hand.
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is the natural love in a person; and the supernal love rests upon this natural love in the manner of
an encompassing light, for it cannot be clothed within this natural love of the person, since the nat-

ural love cannot contain it.

“Your right hand” is a person’s natural love for G-d. G-d’s love rests on it as a surrounding light, because a
limited human love cannot contain it.
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Nevertheless, the effect of the encompassing light is to give strength and power to the natural love
in a person’s soul (see also what is written on this in the discourse beginning “On the eighth day he

sent away”),

Yet the surrounding light still acts: it strengthens the natural love in the soul. The text refers to the discourse
“On the eighth day he sent away the people.”
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so that the arousal from above will depend on the arousal from below throughout the year. And this

is the effect of the festival of Sukkos on the entire year as a whole.

This strengthening lets our deeds draw down a response from above all year round. That is what Sukkos
gives to the whole year.

SECTION 5 - 112-14

Torah study every day
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5. And in a particular way, each day, this is the matter of Torah study; and of this they said, “Study

is great, for it leads to action.”

Section 5: what Sukkos gives for the whole year, Torah study gives each day. This returns to the opening

question of why “study is great, for it leads to action.”
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The explanation: it is written, “And I have put My words in your mouth, and in the shade of My
hand I have covered you”: from the Torah is made the level of a sukkah, the level of shade; for from
the breath of speech an encompassing light (makif) is made for the soul. And this is the level of

“what comes out of the mouth of G-d”;

Isaiah’s verse links G-d’s words in our mouth with the shade of His hand. Words of Torah spoken aloud form
a “sukkah,” a shade: an encompassing light (makif) around the soul, like the sukkah’s covering.
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for “not by bread alone,” which is the level of the Torah itself, “does man live, but by everything
that comes out of the mouth of G-d,” which is through uttering them with the breath of the mouth,
from which an encompassing light is made for the soul. (See also what is written at the end of the

discourse beginning “And I will betroth you to Me,” and in Zohar, vol. 1)

“Not by bread alone does man live”: bread stands for the Torah’s content itself, while “what comes out of the
mouth of G-d” is the Torah as it is uttered. The breath of spoken Torah is what forms the soul’s encompass-
ing light.
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(Bereishis, folio 4b), on the verse “And I have put My words in your mouth,” and in the commen-
tary of the Ramaz there. And this is what gives strength and power to the arousal from below in the

performance of the mitzvos, so that the arousal from above will depend on it.

The Zohar and the Ramaz’s commentary discuss the same verse. This encompassing light is what empowers

our mitzvos to draw a response from above.
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And this is “Study is great, for it leads to action.” Meaning: the study that one studies with the

breath of the mouth, even when one studies a subject that is not needed for practice,

So “study leads to action” does not mean only that study teaches us what to do. Spoken study has value even

when the subject has no practical use.
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such as the order of Kodashim, [the laws of] sacrifices and meal-offerings; and even in matters rel-

evant to practice, there are several things that one need not study within the Gemara,

For example, the laws of sacrifices and meal-offerings in the order of Kodashim cannot be practised today.
Even for practical laws, much of the Gemara’s discussion is not needed just to know what to do.
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especially since now there is a summary of the laws in the Shulchan Aruch, which is also a revela-
tion of the supernal will relevant to practice; nevertheless one must study the Gemara,

Today the practical laws are summarized in the Shulchan Aruch, which also expresses G-d’s will for practice.
Yet one must still study the Gemara.
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for the point is not that it is relevant to practice, but that one utters words of Torah with the mouth,

from which an encompassing light is made for the soul, so that the supernal delight is drawn down.

The purpose is not only practical knowledge but the speaking of Torah itself, which forms the soul’s encom-
passing light and draws down G-d’s delight.
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And this is in the level of the Torah, as it is written, “And [ was [His| delight day [by]| day.” Meaning:
“day [by] day” is the Written Torah and the Oral Torah, which are the level of delights before Him,
may He be blessed, which is the level of the supernal delight; and this delight is drawn down below,
as it is written, “And My delights are with the children of men.”

In Proverbs the Torah says, “I was His delight day by day, ... and My delights are with the children of men.”

The “two days” are the Written and Oral Torah, G-d’s delight, and that delight comes down to people through
their study.
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(And this is the meaning of “that leads to action”: that is to say, that it gives strength and power in
the performance of the mitzvos and the arousal from below, so that through it an arousal from
above will be drawn down; for the power for this is drawn from the level of the supernal delight, as

mentioned above, which is the level of the Torah, of which it is said, “And I was [His] delight,” etc.

This is how study “leads to action”: it gives the mitzvos their power to draw a response from above, since

that power comes from G-d’s delight, which is the Torah.
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And also, the two levels of peace mentioned above, “to the far and to the near,” are also drawn
down through engaging in Torah, as in the saying of our Sages, of blessed memory) (Sanhedrin, fo-
lio 99b): “Whoever engages in Torah makes peace in the household above and in the household

Torah study also brings the two kinds of peace, far and near. The Talmud says that one who engages in Torah

makes peace in the household above and the household below.
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below, as it is said, ‘Or let him take hold of My strength, [that] he may make peace with Me; peace
he shall make with Me’”; and as [cited] above also in the name of the Midrash Rabbah, Naso, sec-
tion 13. And it has already been explained that the two levels of peace, of the household above and
[the household] below, are the matter of “Peace, peace, to the far and to the near.”

The Talmud proves it from Isaiah’s doubled “peace,” as the Midrash on Naso also taught. These two peaces

are the “far” and the “near” explained earlier.
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And this will be understood further with what is written on the verse “This is the statute (chukas) of
the Torah”: it is the matter of the engraved letters (chakikah), which are higher still than the level
of the Written Torah; and of this it is said, “I said, I will become wise, but it is far from me,” for it is
in the level of the hidden wisdom (Chochmah Stima’ah).

The discourse on “This is the statute (chukas) of the Torah” reads chukah as chakikah, engraving: letters en-
graved above, in a hidden wisdom beyond even the Written Torah. That is the wisdom Shlomo called “far
from me.”
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And from there one draws down the light into the Written Torah and the Oral Torah; this too is in

the level of “peace to the far,” for one draws down from the level of “but it is far,”

From that hidden wisdom light is drawn into the Written and Oral Torah. This is itself “peace to the far”:
drawing from the level that is “far.”
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that is, that it is the supernal delight, the level of “And I was [His| delight”; and from there one
draws down that there be “And My delights are with the children of men,” and this is through

“peace ... and to the near.”

That far level is G-d’s delight, “I was His delight”; drawing it down so that “My delights are with the children
of men” is “peace to the near.” So Torah study brings both kinds of peace.
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Study, action and Shemini Atzeres
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Now, in the Gemara at the end of the first chapter of Kiddushin, there is one who says that action is
greater; this is because action is a person’s arousal from below, in which he exerts himself in sub-
stantial action. This is not so with Torah, which is the level of speech, and it is the level of an
arousal from above, which is higher than an arousal from below, as is written in the discourse be-
ginning “And I pleaded.”

Back to the Talmud’s debate. The view that action is greater holds that action is our own effort, an arousal
from below, while Torah, which is speech, belongs to the arousal from above, higher than anything we

initiate.
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And since action is the work of a person’s hands, his own doing and his own arousal from below,
then, by way of analogy, a person takes pride in what is his own, even in the level of the foot in him;

whereas in what belongs to others he does not take pride, even in a hand,

An analogy: a person is proud of what is his own, even something as humble as his foot, but not of what be-

longs to someone else, even a more important limb like a hand.
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which is more important, since it is not his. And in this proportion, action is truly an arousal from

below, whereas the Torah is essentially a gift from above. And see Zohar, vol. 2 (Terumah, 128a),

So action, being truly our own effort, is “ours,” while the Torah is essentially a gift from above. The Zohar on

Terumah discusses this.
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that therefore concerning engaging in Torah it is said, “Come, buy and eat, etc., without money
and without price, wine and milk,” whereas in engaging in the mitzvos it must be specifically “for

full payment”; see there. Therefore he said, “Action is greater.”

That is why Isaiah calls for acquiring Torah “without money and without price,” while mitzvos are done “for
full payment,” as something earned. For this reason one view says action is greater: it is truly ours.
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And nevertheless there is one who says that study is greater, that is, even in its own right; since, on
the contrary, it is an arousal from above, from a level which the arousal from below of performing
the mitzvos does not reach. And further,

The other view holds that study is greater in itself, precisely because it is an arousal from above reaching a
level that no human deed can reach.
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because it is also a level of engagement of a person’s thought and speech, and also “the moving of
his lips is an action,” only it is not substantial action like actual action; see the Gemara, chapter 7
of Bava Metzia (folio 90, end of side b),

Study also involves a person’s thought and speech, and the Talmud says “moving the lips counts as an

action,” though not a full physical action.

K2 9173 TIN°9T 19131 1311 OV W NIDDINI PO (7Y K7OT MyIawT 27a7) KAV W17
9715 77N POY 27V TRl YPRIYNR 77 MIXNR0 IwYnaw 057 DAY 112007 nwyn v10h

and the Chiddushei HaRashba (beginning of chapter 3 of Shevuos, folio 21a), and see the Tosafos
there. And there they took a vote and concluded that study is greater, for it leads to action; that is,
that even the power in the performance of the mitzvos to arouse an arousal from above is drawn
through engaging in Torah, as mentioned above.

The Talmud’s conclusion, by vote, is that study is greater because it leads to action. As explained, this means
that the very power of the mitzvos to arouse a response from above comes through Torah study.
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And this is “On the eighth day, there shall be an atzeres for you.” Meaning: “on the eighth day” is

the eighth level from below upward, the level of Binah, that is, through the level of contemplation;

Now the opening verse is explained. The “eighth day” is the eighth level counting upward from Malchus,
which is Binah, understanding: contemplation.
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just as from above to below, whatever is below is the level of ayin and considered as nothing in re-
lation to what is above, so from below to above one will be as nothing and naught; and this is the
level of understanding one thing from another. (See what is written in the discourse beginning
“The heavens are My throne.”)

Just as from above everything below is as nothing, so through contemplation a person, looking upward,
comes to feel himself as nothing. Binah is defined as “understanding one thing from another,” deriving
deeper insight through reflection.
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And likewise “Binah is the heart”: it is the level of the joy of the heart, “the season of our rejoicing,”
when the two joys come close together, “G-d will rejoice in His works” and “Israel will rejoice in its
Maker”;

The Tikkunei Zohar says “Binah is the heart,” and so it is the joy of the heart: “the season of our rejoicing,”
when G-d’s joy in His works and Israel’s joy in its Maker come together.
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and this is through the Torah; for this is why it is called Simchas Torah, for the Torah is supernal

delight and lower delight, as mentioned above.

These joys meet through the Torah; that is why the day is called Simchas Torah, since the Torah is both G-d’s
delight above and ours below.
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And then “there shall be an atzeres for you,” as the Targum renders it, “kenishin tehei lechon”
(there shall be a gathering for you). Meaning: that the level of the encompassing light, which

spreads and hovers

“Atzeres” is rendered by the Targum as “a gathering.” What is gathered is the encompassing light of Sukkos.
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from above in the manner of without end or limit, is gathered and collected together, to be con-
tained within the souls of Israel and to be in the manner of an inner [light], so that afterwards there
will be the level of the mitzvos, [such that] through the arousal from below [there is| an arousal
from above, etc.,

The encompassing light of Sukkos hovered, unlimited, above us; on Shemini Atzeres it is gathered in and

contained within the souls of Israel as an inner light. That inward light then empowers the mitzvos all year,
so that our deeds bring a response from above.
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as mentioned above. (See on the matter of “On the eighth day, an atzeres” in the Midrash Rabbah
on Koheles, on the verse “Give a portion to seven and also to eight,” and on the verse “On the day
of good, be in good”; and on Shir HaShirim, on the verse “How beautiful are your steps in sandals”;
and on Parshas Naso, section 10, regarding “And Manoach said,” etc., “Let us detain (ne’etzrah)

”

you.

The text lists Midrashic passages on Shemini Atzeres, such as the verse “give a portion to seven and also to
eight” and Manoach’s request to “detain” the angel, a word related to atzeres.
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And at the end of Parshas Pinchas. See also what is written in the discourse beginning “For the
conductor, on the Sheminis,” and what is written elsewhere on the matter of “sevenfold, like the
light of the seven days.” And see Zohar, vol. 3, Balak) (185b), on the matter of “Who shall stand,”

and in the commentary of the Ramaz there.

Further references follow: the Midrash at the end of Pinchas, discourses on “the Sheminis” (the eighth) and
on “the light of the seven days,” and a Zohar passage on Balak with the Ramaz’s commentary.

SECTION 7 - 116-20

Summary
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Summary

Here begins the Kitzur, a short summary of the maamar’s main points in numbered sections.
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(1) The meaning of “You will give truth to Yaakov” is [as in] “For G-d is a G-d of knowledges,” which
includes two [kinds of| knowledge; and that the revelation be below

Summary of section 1: “truth to Yaakov” is the two “knowledges,” the view from below and the view from
above, and the aim is that the view from above be revealed below.
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as it is above: this is “And the truth of G-d is le’olam,” and of this it is said, “You will give truth to
Yaakov.” And see on the matter of truth in the Midrash Rabbah, Parshas Vayishlach, section 81.

It is to be revealed below just as it is above. That is “the truth of G-d is le’olam,” revealed within the world.
The Midrash teaches that the word emes (truth) spans the alphabet, first, middle and last letters, as G-d is
first and last.
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And from this is drawn [the level of] “kindness to Avraham,” that is, that through the arousal from
below an arousal from above is drawn down; this is “the charity and kindness that G-d has done
with us.” See also what is written

From truth comes “kindness to Avraham”: our deeds below draw kindness from above. The text calls this the

charity and kindness G-d has done with us.
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on the verse “I am G-d your G-d” in the section of tzitzis, on the meaning of “the kindnesses of
G-d” in the plural, two levels of kindness; and see what is written in the discourse beginning “When
you light the lamps,” on the matter of the level of Avraham and the level of Aharon.

It refers to discourses on “the kindnesses of G-d” in the plural, two kinds of kindness, and on the levels of
Avraham and Aharon.
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(2) And the power for the arousal from above to depend on the arousal from below is “as You swore
to our fathers,” that is, what He promised against the order of the chain of descending levels
(hishtalshelus).

Summary of section 2: the power of our deeds to draw a response from above comes from G-d’s oath to the

fathers, a promise that goes against the ordered chain of descent.
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And this is “from the days of old,” [from] the Primordial One of the world: what is above the level of
“the days of the world,” which are in the order of hishtalshelus. (See Midrash Rabbah, Emor, sec-
tion 29; Zohar, vol. 3, Parshas Acharei, 66b; Naso, 130a, 134b.)

It comes from “the days of old,” the Primordial One, above “the days of the world,” which follow that ordered
chain. The text cites the Midrash and the Zohar passages mentioned in section 2.
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(3) And this is “asher kiddeshanu bemitzvosav” (who has sanctified us with His commandments):
asher is the supernal delight, from which is drawn “vetzivanu” (and has commanded us), compan-
ionship and connection, so that an arousal from above be drawn down through an arousal from

below.

Summary of section 3: in the blessing over mitzvos, asher is G-d’s delight, and vetzivanu means connection.
From that delight comes the bond by which our deeds draw a response from above.
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And therefore “One hour of teshuvah and good deeds in this world,” etc. (4) And the matter of
teshuvah: by way of analogy, there are two kinds of delight before the king. The first is in the carry-
ing out of his commands,

That is why an hour of good deeds here outweighs the World to Come. Summary of section 4 begins: the king

has two delights, the first in having his commands carried out.
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as in “It is a satisfaction before Me that I spoke and My will was done.” See what is written in the

discourse beginning “Command the children of Israel and say to them, My offering.”

So the Sages say G-d finds satisfaction that “I spoke and My will was done,” said about the offerings. The text
refers to its discourse on the daily offering, “Command the children of Israel.”
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And the second is when he sees his son coming from afar. And this is “Peace, peace, to the far and
to the near,” and this is also the level of “he may make peace with Me; peace he shall make with
Me,”

The second delight is in the son who returns from afar. These are the two kinds of peace, “to the far and to

the near,” and the doubled “peace” in Isaiah.
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that is, the union of yud-hei and the union of vav-hei. See what is written on the verse “These are
the accounts of the Mishkan” and on the verse “And the number of the children of Israel shall be.”

And this is the matter of “His left hand is under my head”: from Rosh Hashanah until Yom Kippur,

The two peaces are also two unions of the letters of G-d’s Name: yud with hei (the hidden, higher pair) and
vav with hei (the revealed, lower pair). The “left hand under my head” is the season from Rosh Hashanah to
Yom Kippur.
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which is the level of the far becoming near, the level of teshuvah. And through this, corresponding-
ly above, there is drawn down the level of the supernal encompassing light, which is above hishtal-

shelus: the level of “the days of old,” which is above “the days of the world,”

In this season the far becomes near through teshuvah. Through this, the encompassing light from above the
ordered chain of worlds, “the days of old,” is drawn down.
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as in the saying, “Who is exalted from the days of the world”; [so that it] shine closely, in the man-
ner of “the days of the world.” And this is “Seek G-d when He can be found,” when He is near. And

the revelation of this delight is the level of “the season of our rejoicing,” “G-d will rejoice

The morning prayer praises G-d “who is exalted from the days of the world”; this high light now shines
close, as within the world’s days. Isaiah’s “seek G-d when He can be found ... when He is near” refers to these

days. The revelation of this delight is the joy of Sukkos.
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in His works” and “Israel will rejoice in its Maker.” And the effect of this supernal delight, although
it is in the manner of an encompassing light, is to give strength and power to the natural love in the

soul, so that the arousal from above will depend on the arousal from below.

On Sukkos G-d rejoices in His works and Israel in its Maker. This delight, though it remains an encompass-
ing light, strengthens the natural love in the soul, so that our deeds draw a response from above.
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And this is “as You swore to our fathers from the days of old.” And this is the matter of the seven
days of the festival of Sukkos: that “G-d is your shade.” (5) And in a particular way, each day, it is
the level of Torah, as it is written, “And I have put My words in your mouth, and in the shade of My

hand I have covered you.”

This is the oath to the fathers “from the days of old,” and it is the seven days of Sukkos, when “G-d is your
shade.” Summary of section 5: day by day, Torah study does the same, as G-d’s words in our mouth form a
shade.
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And it is also said of it, “She has hewn out her seven pillars,” as is written in the Midrash Rabbah at

the beginning of Parshas Shemini. And therefore, “Study is great, for it leads to action,”

Proverbs says wisdom “has hewn out her seven pillars,” which the Midrash reads as seven books of Torah.
This is why study is great: it leads to action.
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for it is from the level of supernal delight, “delights day [by] day”; therefore it is what leads to ac-
tion, for it gives strength and power to the performance of the mitzvos, so that the arousal from
above be drawn down in them and through them. And this is “Or let him take hold of My strength
(ma’uzi),” for it is called oz (might), which is power.

Study leads to action because Torah comes from G-d’s own delight, and so it gives the mitzvos their power to
draw a response from above. Isaiah’s “take hold of My strength (ma’uzi)” alludes to this: oz, strength, is the

power Torah gives.
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And now, “on the eighth day”: the eighth level from below upward, the level at which the revelation
can be below as it is above, the level of “And the truth of G-d is le’olam.”

The summary of the festival: the “eighth day” is the eighth level counting upward, Binah, the level at which
the view from above can be revealed below, “the truth of G-d le’olam.”
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And this is Simchas Torah, and there the two joys are joined, “G-d will rejoice in His works” and “Is-
rael will rejoice in its Maker”; and this is through the Torah, which before Him, may He be blessed,

is “delights,” and “My delights are with the children of men.” Therefore it is called Simchas Torah.

That is Simchas Torah, when G-d’s joy and Israel’s joy join through the Torah, which is G-d’s delight and is
shared with people.
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And then “there shall be an atzeres for you”: that the encompassing light be gathered and collected
together, to be in the manner of an inner light (pnimiyus), like “Let the waters be gathered to one
place”; and in the same way it is said, “The mikveh (hope) of Israel is G-d.”

Then comes the atzeres, the gathering: the encompassing light is gathered inward, like the waters gathered

into one place at creation. Jeremiah calls G-d “the mikveh of Israel,” a word meaning both hope and a gath-
ering of water.
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(See Zohar, Bereishis, 18a, 33a.) And therefore on Shemini Atzeres we say “He causes the rain to
fall,” so that through this there will be, in the level of the mitzvos, through the arousal from below,
an arousal from above.

The Zohar discusses these verses. This is why the prayer for rain, “He causes the rain to fall,” begins on

Shemini Atzeres: the gathered inner light becomes a flow downward, empowering our deeds to draw a re-

sponse from above.
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IN ONE'S AVODAH

Contemplate that before G-d the world is nothing, and so “concede” to His truth in prayer; do the mitzvos
knowing they reach G-d’s own delight; in teshuvah, let the sense of being far bring you close; study Torah
aloud every day, even topics with no practical use, since this gives the mitzvos their power; and on Shemini
Atzeres, through contemplation and the joy of Torah, take the light of Sukkos inward for the whole year.

QUESTIONS FOR DISCUSSION

1. How does the maamar resolve the difficulty that if study is great because it leads to action, action should
be greater?

2. What are the two “knowledges,” and how do the prayers Hodu, Modim and Hallel express the move from

one to the other?

3. Why does G-d need an “oath” to the fathers, and how does it explain the power of a human deed to arouse
aresponse from above?

4. How does the delight reached through teshuvah differ from the delight in the mitzvos, and how does this

explain “His left hand is under my head”?

5. What does it mean that on Shemini Atzeres the encompassing light is “gathered” inward, and why does

this connect to the prayer for rain?

likuteitorah.com/likkutei-torah/shemini-atzeres/1/ 49



LIKKUTEI TORAH - SHEMINI ATZERES - MAAMAR 1 055 171N N8y "1°nwn 012
FOR CHILDREN - AGES 9-13

For the children at the table

The promise to our fathers

THE BIG IDEA

Every Jew has a love for G-d that can never be lost, and G-d promised our fathers to an-
swer it; on Shemini Atzeres we take the light of Sukkos inside us for the whole year.

How can a person, whom G-d created, move G-d Himself? The maamar answers with a verse: “Give
truth to Yaakov, kindness to Avraham, as You swore to our fathers.” “Truth to Yaakov” is how G-d
sees things: before Him the whole world is as nothing. We agree to this truth when we say Hodu,
Modim and Hallel. From this truth comes “kindness to Avraham”: the mitzvos, which draw G-d’s
kindness into the world. Their power comes from “the oath to our fathers.” Every Jew inherits from
the Avos a natural love for G-d that is never lost, and G-d bound Himself to that love with an oath, a
promise deeper than any reason. When we do a mitzvah, we reach G-d’s own delight. When we do
teshuvah, returning to G-d, He has an even deeper joy, like a king whose son comes home from far
away. Learning Torah every day, out loud, gives the mitzvos their strength. On Shemini Atzeres,

through the joy of Torah, the light that surrounded us on Sukkos comes inside us.
THE MASHAL

A king is glad when his son does what he asks. But when a son who has been far away comes back
home, the king’s joy is even deeper. So G-d delights in our mitzvos, and has a deeper joy still when

we do teshuvah and come back to Him.
QUESTIONS FOR THE SHABBOS TABLE

1. Why can the love for G-d that every Jew inherits never be lost?
2. What does it mean that before G-d the whole world is “as nothing”?

3. When could you learn a little Torah out loud each day this week?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

NAxY "nwn 01°a

The note points to another transcript (hanachah) of this
same maamar, recorded by a different listener.
KEHOT'S NOTE
SRNI X7YRwn 01°2 WINTH .2YWN Y 270 A”0pN 1702 NANKR AN
10971 MAAT 29X AT KRR Dy 0PI PWR Y RUYRw RUTIR
1R ONIR Y DONXOP LAWK Y QW IR LTRWIR Y BUYNRY N7NIN2
TJPWY??J MPI0) RPAWN 19w 1MW 0172 7772 1IR2AND AR 0010y
(7R TR 0y 27N

DA%y "onwn 01°a
The Torah’s command for the eighth day after Sukkos, the
festival of Shemini Atzeres. The whole maamar is an ex-
planation of this verse.
Numbers 29:357177:1"3 72712
AwYN X7 772y NOXPR"2 03P M0 N13Y "3hwd 013
On the eighth day ye shall have a solemn assembly: ye shall
do no manner of servile work;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

119,03 9272

SWNAD NN PRAY

The beloved’s left hand under her head and right hand
embracing her. The maamar later reads the left hand as
the days of teshuvah and the right hand’s embrace as
Sukkos.
Song of Songs 2:6":’2 0°7°Wi W
PIPAMA 11707 "WRI? NAR 1oRHY
Let his left hand be under my head, And his right hand em-
brace me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

A, wrne

M2 U”yRY NAWwna nyw ne°

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
171,778 NMAR

27MPn n Pon 1 nIya vrYRY 12Wwna NN nyw 90

Rabbi Yaakov’s teaching that one hour of teshuvah and
good deeds in this world is finer than all of the World to
Come. The maamar explains why, both for mitzvos and for
teshuvah.

Pirkei Avot 4:17t°:7 N1ax miwn

LMD 032 07250 DRYM 1WN2 DOR YT 0D IR 0 XN

Do X270 0¥ M7 NP YW NOR YW A9 K37 0PIV 20 Do
M7 0PIy N

likuteitorah.com/likkutei-torah/shemini-atzeres/1/

He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of
the world to come, than all the life of this world.

Torat Emet 357 (Public Domain)  Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

N”12 N129 DonYyD INaN1 92

This is one of the places “elsewhere” where the Mishnah
about one hour of teshuvah and good deeds is explained.
KEHOT'S NOTE
YW DY TP TINIR PO MNDNA MpD AR LTRORY K LD K™D XD
Balshs

PARAGRAPH 2

7

YR TP XY TIntn 1A

The Sages debated whether study or action is greater and
concluded that study is greater because it leads to action.
The maamar will explain the special power study gives to
action.
Kiddushin 40b:8-9°v-1:2"n 1P¥11°p
TPRYI TIP3 MIAI N2 NPYR P2IDN 0OIPN 119D 27 M 12
1997V *37 MIY1 79373 Ayn IR T3 TINPA :0TvIDa W APRY
0919 1y 2973 TINTR MK ROPY 237 My 9T Ayn nx)
01 °27 X010 .y TP XA TRPRaY 2iT) Tntn nR)
nNinyn? NimnY MY 0°yIR 1707 DTIRY TInTR 2373 niR
Y IRR NIPANY LNARY DU DR Y28 0OwRn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

AW ,n PR

N227T TPMaN 177 TIOK PTIpD nUnn
The words here quote Tikkunei Zohar, Tikkun 30 - 74a:8;
the passage is shown below.
Tikkunei Zohar, Tikkun 30 - 74a:8% 1\p°n 1pn
IPRT RIRT RWON ANER WPRT ,RDOYINART RTINY KT 120 79N
Iy IR PUTE 007 WK CTRT NIORT XTvom L BTRY
KXY QTR KX APTP TWK 17110 Y VanK KT PR mme
AT IND 0 22 0B KT LIRAN XNPDY PY X 7Y A%
X ,RDZT 3K 3K 232 AT MR K L PTIPD N0 3RT
NIXT RI0OR VYT WK T3 ,mIn

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT'S NOTE

Benvnma
AT N7 IR PR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
XD N”MI0° 21 07anA IR 79T vD
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The words here quote Isaiah 55:8; the passage is shown
below.

Isaiah 55:8'm:17117°yw°
’M O3 377 8297 K21 0w *Niawms K7 72
For My thoughts are not your thoughts, Neither are your

ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

J0-1,03 Y

131 9MIaWAR 1723 19 191 09977 R 191 OMawnn K 53

G-d’s thoughts and ways are as far above ours as the heav-
ens are above the earth, which again rules out a literal
reading of “limbs.”

Isaiah 55:8-9°v-"m:71 1 yw°

DY 13373 18X 977 02°377 K21 02 niwm *niawms K7 %3
{0 NV NG D777 27T M3 13 TN

For My thoughts are not your thoughts, Neither are your

ways My ways, saith the L-RD. For as the heavens are higher

than the earth, So are My ways higher than your ways, And

My thoughts than your thoughts.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

apy°» nuN NN

The closing verse of Micah, which becomes the framework
of the maamar: truth to Yaakov, kindness to Avraham, and
the oath to the fathers from days of old.

Micah 7:20°5:1 19"
:OTR “W°R APNAR? NYIWIWR DT1IK? 700 Y7 npX 1AA

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

LIRDY 179373 10P *Y RIXY ’D N7MIRD LD L1100

NNAR N7 2pY°D NI nawn RY2ITW NIRRT R

There the Tzemach Tzedek explains that the question is:
Yaakov himself is the attribute of truth, so what does it
mean to “give truth to Yaakov”?
KEHOT'S NOTE
NNR RITINZY APY° W ROWIPAT? NI %P0 Y R 770 771 07N
0y ”JPV"? NnR 1NN AR 7R

The verse that opens the Iggeres HaKodesh discourse the
Alter Rebbe refers to, linking charity with truth.
Proverbs 11:1817%:x” "5wn
:NBR 720 MRS ¥IN RY-nEYD nwy Yo
The wicked earneth deceitful wages; But he that soweth
righteousness hath a sure reward.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

My R-X 0D

From Hannah’s song: G-d is a G-d of “knowledges.” The
Alter Rebbe reads the plural as two opposite perspectives
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on existence.
I Samuel 2:33:°2 X 2Xnw
Havayah niy7 X *3 02°9n PRy K¥? 7723 7723 19270 1279079%
:N¥9%y 1130199
Multiply not exceeding proud talk; Let not arrogancy come
out of your mouth; For the L-RD is a G-d of knowledge, And

by Him actions are weighed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2L,ARY

Kehot’s note points to Deuteronomy 26:15 for these
words.
Deuteronomy 26:1517v:175 0°7127
NRY PRWOTNR TARYTIR TN DOREITIR WP 1ivRn nppwn
{W2T1 270 N YIN IPNIK? NY2WI WD 0T AANI WK TRIRT
Look forth from Thy holy habitation, from heaven, and bless
Thy people Israel, and the land which Thou hast given us, as
Thou didst swear unto our fathers, a land flowing with milk

and honey.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

17

18

NX¥nn 1°Rn ARonm

Job asks where wisdom can be found; Chassidus reads
“me’ayin” as “from nothing,” a Chochmah that is beyond
grasp and so like ayin to us.

Job 28:1227:n175 21K
2732 DI 71K RERA TRR M0
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.27,10 2R

22w K9 Rp K197

The Zohar’s teaching that all existence before G-d is con-
sidered as nothing, the view from above that the maamar
calls the second “knowledge.”

Zohar I, 11b2 ,X° X”m
KEHOT’'S NOTE
L2 L,RORTT

PARAGRAPH 4

19

kR th|

“Give thanks to G-d,” the verse that opens the Hodu pas-
sage said at the start of Pesukei deZimrah in the Nusach
Ari.
I Chronicles 16:81:1"v X 0°1°71 127
2PNy 0omy3 13797 nw2 xR Havayah? 1730
O give thanks unto the L-RD, call upon His name; Make
known His doings among the peoples.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 5

20
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22

23

24

25

26
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The Tzemach Tzedek’s explanation of the mitzvah of
Hallel is cited as a parallel to this idea of the times when
Hallel is said.
KEHOT'S NOTE
LR LMIRP TPNI%N 77T IRT

e SamIN o

Wisdom causes those who love her to inherit yesh. Here
yesh means the true existence of the Divine, seen from
above.

Proverbs 8:21x72:’1 “own
:NPRR D°NIERY W2 220K 2oy
That I may cause those that love me to inherit substance,

And that I may fill their treasuries.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD ,1 050N

51pa yrwn 3 1770

There too “a G-d of de’os” is explained as the higher unity
from above to below, in which all is nothing before Him,
and the lower unity from below to above, with the Name
Elokim contracting and separating so that there is a yesh
that must be nullified.
KEHOT'S NOTE
1,078 D 2yD

("7 nbnn) 997N’ 1°RNR WD
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R0 NILYAR WU DM 0ne IR TI0 A R 170 Phhn 1w
10 PR 1307 NPNM 192 9w N1ITRA NORINY 1w RO IRY

19052 71”22 11770

The Chanukah discourse in Torah Ohr, where the drawing
down of the Name Havayah and the higher unity is dis-
cussed further.

KEHOT’'S NOTE

.PPn D XMNa

TR 119 K3 272 Ny

Moshe’s prayer after the spies. The Alter Rebbe links it to

adding light to Malchus, the Name Ado-nai, as Hallel does.
Numbers 14:171:7> 72722

“IMK? NN2T WK 3TN 19 RIPIR 1A

And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

17,77 9272

The verse at the center of the maamar; here “truth” is
G-d’s view from above revealed even in the lowest levels,
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the “heel.”
Micah 7:20°3:1 12"
:0TR "2°R WPNIX? NYIWI™IWK DIIIK? 700 Ipy7? Ny 1nn
Thou wilt show faithfulness to Jacob, mercy to Abraham, As

Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2Py 752 N7 apy°
The note points to this Kabbalistic lexicon for the reading
of Yaakov as yud and akev.
KEHOT'S NOTE
ORI 7Y TR R
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There truth is explained as G-d’s good and flow that never
ceases and never changes, “I have not changed,” drawn
down by the light of the King’s countenance rather than
through the emotive attributes.
KEHOT'S NOTE
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The words here quote Eikhah Rabbah 2:13; the passage is

shown below.
Eikhah Rabbah 2:1337°:2 727 719°R
033 D3 R0 "33 19K LIP3 LTI TR 2213 7 A9
27 19T AR R PRY 19K ,NNK OR339
“Its gates sank into the ground; He eradicated and broke its
bars. Its king and its princes are among the nations; there is
no Torah; its prophets, too, could not find a vision from the
L-rd” (Lamentations 2:9). “Its gates sank into the ground,”
Rabbi Huna said in the name of Rabbi Yosei: Gates accorded
honor to the Ark; therefore, the enemy did not take control
of them. That is what is written: “Lift your heads, gates, [and
be lifted up, everlasting doors, that the King of glory may
come ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

LTI .2 970°R MDD LN LA AT T

1710 9297 NN °D
One of the places where the Sages identify “truth” with
Torah.
Jerusalem Talmud Rosh Hashanah 3:971wi1 wx1 *n%217° 7120
ke
213101 7Y ANR 001 A1 97 WY Y PR T R 12 K310 mawn
17917 °893 TPIAOR PXIPTY ™Y YD .mm nomp vy o

Y 77 ARy 1993 °%Y N°A 77 ARy WD K> MK U MY
anR WD KD At 97 vy 0P NiT 97 Ay .92 ninvin

... W03 MY Y7 79°0% XN wna KD ARty .Awn
MISHNAH: Similarly, the Eternal said to Moses, yourself
make a poisonous snake and put it on a pole. 21:8., etc.
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Does the snake kill or the snake make live? But in times
when Israel look upwards and make their thought sub-
servient to their Father in Heaven they were healed, other-
wise they were rotting. HALAKHAH: . rabba 31(8). Rebbi
Yasa said, in four places it is said “make for yourself.” In
three it is explicit, one is not explicit. Make yourself an ark
of gopher wood. 6:14.. Make yourself two silver ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

31 T°12 7R3 %D

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.0%w 0°w no72

32 97IN2 WD

The Idra Rabba, which the Kehot note locates here, links
the light of the countenance to truth and speaks of “true
kindness.”

Zohar I11I, 133b2 ,35p »mt
KEHOT'S NOTE

.2,3%p m

33 NRRI 7O’ MR P
All G-d’s paths are kindness and truth: the two terms of
Micah’s verse joined together.

Psalms 25:10™:71"5 0°2°11n
2PNTYY AN°72 *7837 NHRY 797 °N NINANTRD
All the paths of the L-RD are mercy and truth Unto such as

keep His covenant and His testimonies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.1 0%%nn

34 YR °1 nRNY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

.(2,1°p) @°2nn

35 Py o nnRY

From the shortest psalm of Hallel. The Alter Rebbe reads
“le’olam” as “into the world,” G-d’s truth revealed within
concealment.

Psalms 117:2°2:7°p 0°2°1n
:AR1720 079y7 Havayah-nny) 1700 1279y 723772
For His mercy is great toward us; And the truth of the L-RD

endureth for ever. Hallelujah.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 6

36 3 ND"DN Fawnn noe

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(1?["7N nne 7”7) ANTPNA N XY

likuteitorah.com/likkutei-torah/shemini-atzeres/1/

057 1°1N N3y 1nwn 0

37 b5 192 RN Fawnn nv

From Elijah’s prayer (Patach Eliyahu) in the introduction

to the Tikkunei Zohar: no thought can grasp G-d at all.
Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn
mawnn nY Lpneno 93 By XReNo PRYY 93 By IRDY X0 NIR
Wy NP 1PIPY LPNPN WY NPPERT K1 NIR J99D 72 Xo%Bn
JPRANRT PRRYY URANR KPT 1°N0 PrbY 12 RATIRD L1°R0
72 PWPT KIT NIRY LKW °33n (RMOINR K1) NR20ONR 110N
PORM 719120 T TN WOIERT XD PO ARIDA NIRT 1A 1P TOm

.72 W™BK 19X 170 WhNR LYY
Constantinople, 1740 (CC-BY-NC)

38 1°M1ARD NYaw TN

The oath to the fathers, now read as the natural love inher-
ited from the Patriarchs that lies in every Jew.
Micah 7:20°2:1 12"
:0TR *2°R APNIX? NYIWI™IWK DIIIK? 700 IpY°? Ny 1An
Thou wilt show faithfulness to Jacob, mercy to Abraham, As

Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

39 1°MIANM 1P WA RO N AR aN
Tanya explains there that the hidden love in every Jewish
soul is an inheritance from the Patriarchs, and that it is
why even the simplest Jew is ready to give up his life for
G-d.

KEHOT'S NOTE
.7 P75 K210 AIR9

40 | Kehot’s note points to Deuteronomy 26:15 for these
words.
Deuteronomy 26:151°v:17> 0°127
NXY PRIPTNR MMYTNR TN WY TR MyRn npRYn
SWIT 220 NI YN IPN2R? AYIWI IWRD 117 NI WK TITRY

Look forth from Thy holy habitation, from heaven, and bless
Thy people Israel, and the land which Thou hast given us, as
Thou didst swear unto our fathers, a land flowing with milk
and honey.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7

4 NYDIYNRD YURTYNNR 1PN Nt 1Y non
The Rebbe’s note there discusses why an arousal from
above should depend on one from below at all, citing a
discourse that says this is only because G-d so willed it.

KEHOT'S NOTE

TWR” 14 °Y AWN DY NIR 7779 17%1 16 1Y 159 Y UM WPl

1Y 111872 19V 19w 287 PRI PPRTYNR NPRTYNRIY 70 1AYn mveo
.1917K3 14 7Y WMPRI Y

42 WAW° Q%827 1772

The Torah Ohr discourse the text refers to for more on
why only a Jew’s mitzvos draw down the supernal
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counterparts.
KEHOT’'S NOTE
.aw 1713 IR 790K 4,31 RN

43 11 °IR ID7% Ko7 WA AnTon
The penalty of kares for a kohen who eats holy food while

impure. The Alter Rebbe reads “cut off” as a severing of
the soul from its root.
Leviticus 22:3°1:273 Rp"
DWTRI™PN DIYWPIM 2PN YR DNNT? RN K
>197% K177 03T NN123 1Y INRRLY M7 PRI 10T R
R
Say unto them: Whosoever he be of all your seed throughout
your generations, that approacheth unto the holy things,
which the children of Israel hallow unto the L-RD, having
his uncleanness upon him, that soul shall be cut off from
before Me: I am the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

3,29 RIp7

44 AwIwn Ro17 AR 7n2aw

The Tzemach Tzedek quotes this explanation of kares as
the soul’s being cut off from its root.
KEHOT'S NOTE
JYRCY 2770 971 07MIRD R2M

45 13 N75n NAan
The doubled verb of kares; here it describes the love that
no longer rests in the soul below.

Numbers 15:31x72:1°0 71212
XT3 WRIT N0 1727 791 INnNX) M2 Havayah™27 *>
Hi ikl

Because he hath despised the word of the L-RD, and hath
broken His commandment; that soul shall utterly be cut off,
his iniquity shall be upon him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

X9 w922

46 70 XD M2 NIoN
The list of sources on whether the merit of the Patriarchs
has ended comes from the Rebbe’s note there.

Zohar I, 168ax ,nop x”m

Zohar III, 174ax ,7yp 2m

Tikkunei Zohar, Tikkun 21 - 54b:14-15%5 11°n PN

1IRN RDT 1193 .MAR M3t 720 17°23% 0ON1%2 7PORD 773p InR)
TMNR RN21PN2 PARN ORI 023 D°¥WID PR RA XN21PN2
WR MR 07711172 PPYX 17°ARN° RDT 17321 LMIaR Mot 100 s
RIMT R 797 9Y M7 RY2 KDT 110 RIRT RPDY 213 1190 o0

R0 PR ORY 70 1|'|”’?S7 1°172 01
Constantinople, 1740 (CC-BY-NC)
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/shemini-atzeres/1/

057 1°1N N3y 1nwn 0

RI7T 79 DK LIAK DRIWY 777,00 N YRy (X L73) Nawa npbnn
PWRI2 NTAR LR, PATII0 WY 3709 (1 ,179D) 17p%1a RIpon!
,1°P) M7t 0O1IP°N (2 ,73) XD NN LK LTYP M LR LM0P X7 LD
79 1R [R] wPhaY 192 Y MPwn B70a YO IR O Ny — (7

.[3]

47 man K2 max non

The Talmud records a dispute over whether the merit of
the Patriarchs has ended. The Alter Rebbe follows the view
that it has not.
Shabbat 55a:11-122"-X"":X {1°1 N2w
'?8’!?3[#’1 Mnp —7vRY ,nR — PPRY 137 MR ?77PRY RIY R
TR WO .NIIR MDY IR 0K A 227 .NIIK MDY RA N
RPN 27 MWRT LRIT P2 WITRT DY DN A0 — *n” R
1M1 12 DRIMY 227 (M) NRRY XM N2 UTRE PY Sanin
P11 TP APRD AP3 T1IA0 DX 1TPY 07X %22 19K :[10K]

William Davidson, Vocalized Aramaic (CC-BY-NC)

48 AN XD MaR n1on

The Kehot note cites the Midrash as concluding that the
merit of the Patriarchs has not ended, since the covenant
with them endures.

Vayikra Rabbah 36:61:177 127 KIp™

49 AN XD MaR n1on

Another source the Kehot note lists on whether the merit
of the Patriarchs endures.

Jerusalem Talmud Sanhedrin 10:1°X:” >777130 *n2217° 72N

50 Ot R 1TNT APYR

The Talmud explains that a person may feel fear without
seeing the cause, because his mazal, his soul’s root above,
sees. Here it shows the root above still aware though the
person below is not.

Megillah 3a:1477:X *3 119731
I K KT 23 99 A8 YT IND KT AP YU KPI MK
DipRI DXP X1 YN DR TP ?APRIRR KR WD AR
227 KRR — K7 OK) PR3 Y2 AN Aiwr? — npinwd
PRI RPRY TV 72T RYY?
Ravina said: We learn from this that if a man is seized with
fright though he sees nothing, [the reason is that] his star
sees. What is his remedy? He should recite the Shema. If he
is in a place which is foul, he should move away from it four
cubits. If he cannot do this, he should say this formula: “The

goat at the butcher’s is fatter than [ am.”

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE

T )

51 N b L L PR

The Talmud’s statement “ein mazal 1'Yisrael,” “Israel is
not ruled by mazal.” Chassidus reads it as “ayin is the
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mazal of Israel”: the root of the Jewish soul is the Divine
ayin.
Shabbat 156a:12-133-27:X 1”3p naw
LRI P @) W P L0700 Pin iR RPN 027,00
20 MNT ,ARYU? AT 220 RTN OKVY? 20 PR R a0 o1
D237 77T PR 0 MR A7 MR 7oROD Hn PRY 1o nd
07 — "MRIR 0237 AN °D INAN PR DORYD NINIRm 1TRon X
AT 37 WRT LPRIP? 0 PR 120 27 X1 ORI KDY N
JIRINT ANIR RZPY? MR — 29RO P PRY 1010 127 0N
... WiTRI 2395 DI73X 0N

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

WX 11D naw

PARAGRAPH 8

52

53

54

55

51121y S1NRY "aN %2
David says that though father and mother forsake him,
G-d will gather him in. The Alter Rebbe reads “father and
mother” as the soul’s inner love for G-d.
Psalms 27:10”:172 0°%°11n
:2IA0KR? °M1 PN2TY K7 VIR
For though my father and my mother have forsaken me, The

L-RD will take me up.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RIRGE-Lr )

AW yawn IR

The laws of vows and oaths; the form “hishava” shows that
an oath binds the one who swears.

Numbers 30:3°3:"2 712712

bne X2 iwD17PY TK OR? NyaY Yawntik NP 971 1D whK

7YY BN R3°717220 $127

When a man voweth a vow unto the L-RD, or sweareth an

oath to bind his soul with a bond, he shall not break his

word; he shall do according to all that proceedeth out of his

mouth.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,2 92ma

1 AW Ay any P

A parallel discussion of the nature of G-d’s oath.
KEHOT'S NOTE
.37°Y 7790 BP0 L7y RONKD hkhishgahichiel

PR NN NN YD

G-d’s promise of the land at the Covenant between the
Parts, here understood as an oath that holds even if sin
would otherwise prevent it.
Genesis 15:1817:1”1 N°wx"2
Iahih R ahahidsiah! 7[211? MRy N°72 072R"NR °7 N7 RITT 092
1N P1an 73777y 07780 IR

likuteitorah.com/likkutei-torah/shemini-atzeres/1/
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057 1°1N N3y 1nwn 0

In that day the L-RD made a covenant with Abram, saying:
‘Unto thy seed have I given this land, from the river of Egypt
unto the great river, the river Euphrates;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

17,00 NUwRN2

111891000 A

The Rebbe explains why the text adds “and His will”: the
oath works not only so that reason will not change the will,
but so that even if the revealed will changes, He acts
against it.
KEHOT'S NOTE
izl R R AY12w0 NAYDT KT IR AP0 112 1NN Sy
18972 0x "M1°w »1° OR Daw ROR ,11%972 MY RS Down Tyw
VPPN MPID2 1) WD 7177 PW v 71T — YINRT TR AW (12°320)
(28 My N%Y AN

n°M22 97297 10 27283 anN

The covenant Moshe makes with the people at the end of
his life. The text refers to its explanation of this verse for
more on the oath.
Deuteronomy 29:9-11x"-"0:10”3 0°127
D31 DYV DPYNY 0PN 7 "3 3P3 OPT Dam) anw
20MR I 1R WK 173 02°W3 0BV 2K UK 5 DM
TR2R M WK INPRI TROR M AP122 312Y7 D XY 7Y TRY
03" Ry 173

Ye are standing this day all of you before the L-RD your G-d:
your heads, your tribes, your elders, and your officers, even
all the men of Israel, your little ones, your wives, and thy
stranger that is in the midst of thy camp, from the hewer of
thy wood unto the drawer of thy water; that thou shouldest
enter into the covenant of the L-RD thy G-d—and into His
oath—which the L-RD thy G-d maketh with thee this day;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

nawnna nby 95 pInw

G-d answers Moshe regarding Rabbi Akiva: “Be silent! So
it arose in thought before Me.” The Alter Rebbe uses it for
the “primordial thought,” a will that has no reason above
it.
Menachot 29b:5°77:2 v”5 Minn
NRY T 07X 79 w0 09Iy P 13137 173 AnR 17apn 218 k2 N
11127 17195 7K 195 72wnn2 79y 99 PINY 12 9RR UY 1710 1N
Tt [97IARD] AP KR 170w "IRIT 107N CIN°RIT DY S
M 77N N YPwan 1190 MR PIPR 1w PRI IR PNNRY
°19% MAWnN3a 19y 793 PINw PR 10w
Wikisource Talmud Bavli (CC-BY-SA)
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59 nyaw: WK PIya (27y 0P
The Zohar passage the text itself cites on “as You swore.”
Zohar, Idra Rabba 21:157-23:166-1"1p:X”2 X297 X7IRI ,717 780
17Op:a"3
60 NYyaw: s2 PIya (R7Y 27pT)

The Zohar passage the text itself cites on “By Myself I have
sworn.”

Zohar, Idra Rabba 8:50-9:63270:’0-"1:’1 K27 X7TN{T 7117 790

61 (’21707) "nN B
The passage in Zohar, Acharei, that the text itself cites on
the oath.

Zohar, Achrei Mot 29:182-31:193-2"0p:1”> Min *IMX ,7711 100
RS

62 PUaW WTIN2 N7 (V70D TINN °D) N1an2

The Midrash on Emor, which the text cites by section,
where Rabbi Berachiah calls Tishrei “the month of His

oath” and asks why G-d needed to swear.

Vayikra Rabbah 29175 127 R9p™

63 1 RININYawa 52
G-d’s oath to Avraham after the binding of Yitzchak, the
oath the Midrash associates with Tishrei.

Genesis 22:161"1:270 N°WR12

n2Wn X2 M3 270NN DUy WK 137 3 TR "NY2WI 02 RN
EIRNE =g

and said: ‘By Myself have I sworn, saith the L-RD, because

thou hast done this thing, and hast not withheld thy son,

thine only son,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

10,20 NPWRA2

64 2777 YRR) N2 1O
The Zohar on Mikeitz, which the text itself cites on truth
and oaths.

Zohar, Miketz 15:261-269v707-X”07:1"0 ¥pn ,77111 100

R. Jose further said: ‘Because He is good to Israel, Israel has
a portion in this world and in the world to come, and is des-
tined to see eye to eye the glorious vision, as it is written:
“For they shall see, eye to eye, the L-rd returning to Zion.”
‘Blessed be the L-rd for evermore. Amen and Amen!

The Zohar; London, Soncino Press, 1933 (Public Domain)

65 (2 X787 177 °D) 27y

The Raaya Meheimna in Parshas Yisro, which the text itself
cites.

Zohar, Yitro 32:528-33:5371"5pn:3"5-179pn:2"% 10° , 71t 190

66 | Sins red as scarlet will become white as snow and wool; in
Kabbalah the whiteness is linked with the highest levels of

likuteitorah.com/likkutei-torah/shemini-atzeres/1/
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mercy.

Isaiah 1:18m™ X 11°yw°

oK 11°27° APWD 07w 02°KUN 1O R ONN® 09 KIT10P
77 MR Y2IRD MR

Come now, and let us reason together, Saith the L-RD;

Though your sins be as scarlet, They shall be as white as

snow; Though they be red like crimson, They shall be as

wool.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

67 ngD APw NN

G-d gives snow like wool; the text refers to its explanation
of this verse, linked to the same whiteness.

Psalms 147:161°0:1”np 0°2°n
17107 1DKD 1903 D AP 11T

He giveth snow like wool; He scattereth the hoar-frost like
ashes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

68 1720 VAW 1°8

Zion will be redeemed through justice; the text refers to
the discourse on this verse for more.

Isaiah 1:27t2X 11°yw°
HMPTE3 PV 1720 LY 1PN
Zion shall be redeemed with justice, And they that return of

her with righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 9

69 SN2 NWRR TMWR

The Tzemach Tzedek refers there to this passage on asher
as a term of happiness and praise.
KEHOT'S NOTE
Y 2 770 9”3 NPMNA ARA L [D] .(>*vn) v .(27y1 ,7Y 9n) vna
JIRDD TORRW R°pNN

70 SWNA NN WX

The Tikkunei Zohar, which the Kehot note cites, links ash-
er to osher, happiness, as the Alter Rebbe does here.

Tikkunei Zohar 74b:2°2:2 77y 977 °1pn
WK L(° P MwRI) Ni12 CWIWR D WKL O DY WK TN
,RDPIT PO *22 WRT 1Y 221 ,(2 3 Mnw) D7I$N PINR NXRYIN
N72W? RPY AP IR PO *3n AP RpEXY? KPR AP? nuawy
I PYR KPR LI 9D DO%N PINR ORI WK TR
JIPIT TYIN PURN 23p7 ,0I%R NRCRY RODMIIND IR
.RDI23 1 192 P7BR 10K 187 137 RYTINAURY
Tikkunei Zohar - Vocalized (Public Domain)
7 132 °1WNR 9D "MwNRa

Leah names Asher, saying the daughters have called her
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72

73

74

75

76

77

happy; the source for reading asher as praise.
Genesis 30:132*:"2 n"wx12
R IRYTNR RIPM NI12 21K 73 IR IX? IMRM
And Leah said: ‘Happy am I! for the daughters will call me

happy.’ And she called his name Asher.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

% nowRna

22w IWN
“Happy are those who dwell in Your house,” another use
of the root of asher as praise.
Psalms 84:5°71:7"0 0°2°11n
TR ORI TIY N2 2w R
Happy are they that dwell in Thy house, they are ever prais-

ing Thee. Selah

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,79.0°%1N

AN "wan

“From my flesh I shall perceive G-d”: the structure of the
human soul teaches about the Divine.
Job 19:26175:1™ 21K
9K MION *am NRTIDR M1y IR
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J19,0° 2R

N OTINY TN

Another place in Likkutei Torah that discusses the 620 pil-
lars of light and the mitzvos (the note also cites Pardes
Rimonim, Sha’ar 8, chapter 3).
KEHOT'S NOTE
3] 7w (2 ,10) Pmipna 57y 37p ,M”W 0778

NY>T° ona XD 0°on

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.ANTPR2™N

NY»7° 15ma XY 2790

From Elijah’s prayer (Patach Eliyahu): G-d is wise, but not
with awisdom that can be known.

Tikkunei Zohar 17ax 1> 977 °13pn
Zechariah’s vision of the golden menorah, the opening of
the discourse the text refers to twice.
Zechariah 4:2°2:7 717701
-5y AP AP 271 N33 137 0K K1 XD 0K 717 79K IR
“2y WX N2 NipIm YY) NYIY Py NI NYIY MUK
TAYRT
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057 1°1N N3y 1nwn 0

And he said unto me: ‘What seest thou?’ And I said: ‘T have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

27T NT1an 1AM A7

There the mitzvos, whose purpose is to turn yesh into ayin,
draw the true yesh, the Infinite Light, into the worlds; and
G-d’s will, clothed in the mitzvos, is the vessel for the su-
pernal delight.
KEHOT'S NOTE
2,79 mbyna e vyb

"noIok 1772

There the light drawn by “asher kiddeshanu” is described
as encompassing, a “shade” rather than open light, be-
yond the grasp of creatures, like the King’s delight within
Himself.
KEHOT'S NOTE
2,20 wrne eph

MM 7120 Pa By 0o

A canopy over all the glory; the discourse cited reads it as
an encompassing light.
Isaiah 4:5’7:7 71°yw°
YR A TP OnP 1y AxIPRTeYY 1R 1onen Py m XD
NN 12279279y 3 Y nan
And the L-RD will create over the whole habitation of mount
Zion, and over her assemblies, a cloud and smoke by day,
and the shining of a flaming fire by night; for over all the

glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2 KXY 1NN2
The sun likened to a bridegroom coming out of his
canopy; cited from the same discourse.
Psalms 19:61:0”> 0°2°1n
MR 7197 79210 o> inamnm R 1003 KM
Which is as a bridegroom coming out of his chamber, and
rejoiceth as a strong man to run his course.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

WOWNR W

“Iwill greatly rejoice in G-d,” the opening of the discourse
on joy drawing sovev into memalei.
Isaiah 61:10™:X70 171°yw°
TRTE YR YT 1YaPT 7D PRI wal tan M2 oy wit
7772 YA 1792 X8 1727 1002 *30Y)
I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth
herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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84

85

86

2om o] M OPIYA 202 DY) TAWN2 NN YWY ne°

Nan oPyn

The Mishnah from the opening, now explained for good

deeds: they reach G-d’s own delight, beyond the World to

Come.

Pirkei Avot 4:171:7 MaxR mawn

,inia n?iy; 0°23v D’Wy]_ﬂ n;aw‘:j; Falah .'l&]!;? no? ,INIR s shl

Do 27 0?1¥2 M1 N1ip DY NAR YW AD% K30 073y 20 2o

M7 03y 0

He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

SNINT RLYR 2Ny a9t 20N

The Talmud’s statement about Elisha Acher: better that he
be judged and then enter the World to Come. It shows how
great the delight of the World to Come is.
Chagigah 15b:31:3 170 %31
ST ONRT RRPY? K2Y,A10T5 1770 Ky 0K ,NRT 1°001 13 %D
— 12 *NXT XY K) RO7IIR2 POYT DWR — 312 1T XD
SORT R2PY? SNOPY AOOTOPT 2vIn KRR 237 MR LKUOT DI
XIWIP Y20 RN °277 MOWDI 113 02 .I12pR 1Y TPYNY NN
SNRT 120
William Davidson, Vocalized Aramaic (CC-BY-NC)

27My X721 7712

The Sages teach that this world was created with the letter
hei and the World to Come with the letter yud. The yud
stands for tzimtzum, so the World to Come is a measured
light.
Menachot 29b:13-1477>-3>:2 72 MnIn
°1amY D°UYIN 12V DOPOTRW 1D 7712 KA 09y X121 1 2R
TIRY 17°PWYN °191 QIPWRI 719D 12w D°PPTRW °191R 1WRT 719D R
R°1M 0°1902 27 MK 91 °nAn Cin A0 29 MR e om T
P> AT AT 532 NPV °Nw 12 wOw 170 27 IMRT XA XTI 72NN
1 whw
Wikisource Talmud Bavli (CC-BY-SA)

Calling Shabbos a delight; the Alter Rebbe reads it as
drawing the supernal delight down on Shabbos.
Isaiah 58:13x™:n711°yw°
Ny naw? XY YR D3 As90 Nivy A2 NI 1YnON
137 72T) 7897 KIS TITT Ny in122) 7390 N wiTH?
If thou turn away thy foot because of the sabbath, From pur-
suing thy business on My holy day; And call the sabbath a
delight, And the holy of the L-RD honourable; And shalt hon-
our it, not doing thy wonted ways, Nor pursuing thy busi-
ness, nor speaking thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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9y AYNNIN

“Then you will delight upon G-d,” read as a delight above
the Name Havayah.
Isaiah 58:147:1"17°yw°
P CMnY) Pop2ltty 7n22m Havayah™y aynn
:727 Havayah °3 *3 7°2% 2py> n213 3°n79KM
Then shalt thou delight thyself in the L-RD, And I will make
thee to ride upon the high places of the earth, And I will feed
thee with the heritage of Jacob thy father; For the mouth of

the L-RD hath spoken it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The opening of the discourse the text refers to for more on
the revelation of the supernal delight.
Song of Songs 1: 90’k 0w 1w
PI7Y7 TPRRT YD °3972 °N0Y?
I have compared thee, O my love, To a steed in Pharaoh’s

chariots.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11

89

90

91

51121y SARY °2N %2
Read again of one liable to kares whom G-d gathers in
through the soul’s root.
Psalms 27:10":1"2 0°%°11n
2390K7 ' 1131y "BX) 73K"73
For though my father and my mother have forsaken me, The

L-RD will take me up.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

RIREE-Lrh )

211pR PINT DY oY

Peace to the far and the near: the two delights, in the baal
teshuvah and in the one who keeps the commands.
Isaiah 57:19v™:1°yw°
Havayah ang 211921 pini? oivy oidy oono 271 X1ia
PNRDT
Peace, peace, to him that is far off and to him that is near,
Saith the L-RD that createth the fruit of the lips; And I will

heal him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

ROEIR SRl
% NN T PR
G-d appears “from afar,” to the one who was far.
Jeremiah 31:3':x77 1on7°
70N R2YN 1372¥ TPNATX 07y NIAXT °7 X7 pinTn

’From afar the L-RD appeared unto me.’ ’Yea, I have loved
thee with an everlasting love; Therefore with affection have I
drawn thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
.2 ,X7

92 Xy 177) X2

The Tzemach Tzedek copies there the Zohar passage on
“to the far.”
KEHOT’'S NOTE
.RDIN Y 2770 RIP™ NPMIR2 PRyl

93 IR (R*y 1°T) (R*ma
The Zohar passage on “to the far,” which the text itself

cites.

Zohar, Introduction 12:84-9227%-779:2”> 7n7pn ,7M7 7190

94 PRIN PRI W

The comments of the Mikdash Melech and the Ramaz on
that Zohar are explained there.
KEHOT’'S NOTE
L7070 °°Y 2 970 RAP°1 N7AIRD AR2N1 IR

95 DONNRM 18PN 17T

There Chochmah and Binah, yud and hei, “ayin” and
“yesh,” are opposites that become one through a light
from the Infinite above both, hinted at in the tip of the
yud.
KEHOT'S NOTE
.2,19 mvn »yb

96 o WY DIPW P @B WS CTIYNa PNt AN
The doubled “peace” read as peace above and peace
below.

Isaiah 27:5°7:12 1°yw°
PPy 0iPY * DiPY Ny myna P iR
Or else let him take hold of My strength, That he may make

peace with Me; yea, let him make peace with Me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

97 2”2 Rw1nmana
The Midrash on the peace-offering of Nesanel ben Tzuar:
two kinds of peace, above and below.

Bamidbar Rabbah 133> 1127 92722

98 ralainl~Rub A 7ata Ik iy i}

“I will save you from afar,” discussed in the Zohar on
Vayikra.
Jeremiah 46:27172:1"n 107
PIMIR YR 2337 °3 PRI NONTORY 2P *TIY RTAOX AN
TR PR KT VR 23PY? 2 D22 PIRR YN
But fear not thou, O Jacob My servant, Neither be dismayed,
O Israel; For, lo, I will save thee from afar, And thy seed from
the land of their captivity; And Jacob shall again be quiet
and at ease, And none shall make him afraid.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

g2,m 0
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99 S3nn APINA RO AROANR

Shlomo found wisdom “far from me”: a level of wisdom
that stays beyond grasp.
Ecclesiastes 7:2337:t nomp

3 TRIMT KT RIS T332 TR it

All this have I tried by wisdom; I said: ‘I will get wisdom’; but

itwas far from me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

Ao rnbnp

100 npra nan
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
4,08

101 1t Npn e Mafay

The Midrash on Chukas, cited by the Kehot note, discuss-
es Shlomo’s words that wisdom was far from him.

Bamidbar Rabbah 19:3°3:1” 127 72722

102 NN I8N0 %2 7770

The passage there explains that the worlds are brought

into being only by a glimmer of G-d’s Name, while G-d

Himself does not change, and that Chochmah comes

“from ayin.” It is background for how the “far” level be-
comes near.
KEHOT'S NOTE

.DYNN Y 270 70PN BP0 LA, 0 YR R

103 (R”y 1777 Prp7) 27ma

The note points there for a discussion of the Zohar pas-
sage on the hidden “place.”
KEHOT'S NOTE
J3,R1.2 15PN °0 oY% 9011 LK LIV 17PN 980 IR

104 MIPRN *7 TI2D A2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(3,3 Drpre

105 SAN QPR IR
G-d tells Moshe there is a “place with Me,” the unrevealed
place, just before the Thirteen Attributes are revealed.

Exodus 33:21872:3°% mnw
IR N2RI AR DIPR 1377 IR
And the L-RD said: ‘Behold, there is a place by Me, and thou

shalt stand upon the rock.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

KD ,25 mnw

106 | Those in far places will remember G-d: the theme of the
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far drawing near.
Zechariah 10:9'0: 7°701
$12Y) DIPI2NR 1M1 PN02T D°PNTRY DY DY)
And I will sow them among the peoples, And they shall re-
member Me in far countries; And they shall live with their

children, and shall return.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T PNRY

“Let the left hand push away and the right draw near”;
here the left is the self-distancing of the Ten Days of
Teshuvah.
Sotah 47a:6-71-"1:X "1 MO
1T YYoND X2 N3 PR ANTT XY XN 0Py 131 N
30 WP BOTY MMD 13 YWD X7 LPT) Cnwa b
M2 PRI 1032 MNP 120097 K0T KR YYURR 0T 0w PTR7nn
Pyn WOR DT WK 770 °27 KD VIR MXM” 20N 7010
D191 DO0°N 0132 NP1 1027 NX NNR? N¥T ANKIR? in227n
ninaYy 07231 P21 IRYY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

W GRL,T 0I0

DY 132 PN IPYST
Crying out to G-d in distress; the bitterness that brings

one close.
Psalms 107:61:1"p 0°%°1n
10972 D7PNIPIRAN 077 182 070K pYEN
Then they cried unto the L-RD in their trouble, And He de-

livered them out of their distresses.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

19,1 0°%nn

109 | Kehot’s note points to Psalms 107:28 for these words.

Psalms 107:28172:1"p 0°2°11n
:0OR°31° DPNPIRAMI 077 182 IR YR €
They cried unto the L-RD in their trouble, And He brought

them out of their distresses.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oW 999K KD 92 1N 27O

The prohibition of eating and drinking on Yom Kippur,
here tied to its level above bodily life.

Yoma 73b:14-151"0-777:2 37y R

— Tpp® Kon ADIWM ,ANIYII 7iN2 L7937 Nanion PIING

Xon? 1L TRYRD 21 ,NaNiad? 1anwEn 0°PaiNg 3 .27

AnK IRIT N2 WY 179908 03 .PR08R PR NI POIRT onaR

NP R0 RPX D781 KD (T2 020 RRRY RPN 020

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2 ,3y Ry
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A fountain of gardens, a well of living waters; the text
refers to its discussion of these images for the two
delights.

Song of Songs 4:15170:’7 0w W
1932771 D711 090 07 N2 0°33 1Y
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

297 9519% M3 o
The Talmud’s description of the shofar sounds as groaning
and wailing, that is, weeping.
Rosh Hashanah 33b:10:2 7% mawi1 wx1
2027 T YR 0P cPNOT OPPR KT ORTI MIR MR
7991 TY2” :X10°0T APRRI 22NI7 1107 RiT? K322 0P DM
5792 55192 130 1 .33 "33 720 T K190 OX 227M NDRY)
William Davidson, Vocalized Aramaic (CC-BY-NC)

TPARAP OpRyRn
Kehot’s note points to Psalms 136:1 for these words.
Psalms 136:1°X:177p 0°%°11n

KEHOT'S NOTE
X ,19p 0°%nn

T°NNAP Qv pRynn
“Out of the depths I have called You”: the cry of teshuvah.
(The Kehot note gives Psalms 136:1, but these words are in
Psalms 130:1.)
Psalms 130:1°x:%”p 0°%°11n
PORYR DoRpRYRn NivyRT Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2P ey pinab
The words here quote Berakhot 34b:17-18; the passage is
shown below.
Berakhot 34b:17-18m-1:1 775 m1572
12 13 YOI "3 M 297 3 K 13) KA 731 7Y VY 1
M nR 237 pin? 0iPY 0By Donpi 2°1 K712” KR MNT
X 19313 0°X°227 22 <730 27 0K RIX 12 RO 237 0K PRI
THPN? XVRIR NIV 030 TRPNY N3 Nown? KoK W
1’Y” — %Y DRI TR 23X P02 DN THPA MIH?Y 030
242 namn? vy an?r oopoR nnR KD
They declared concerning R. Hannina b. Dosa, etc. Whence
is this? R. Joshua b. Levi said :For the Scriptures state,
"Peace, peace to him that is far off and to him that is near,
saith the L-rd that createth the fruit of the lips; and I will
heal him" (Is.lvii. 19). R. Hiyya b. Abba said in the name of
R. Johanan : Every prophet prophesied only to marry his
daughter to a disciple of the wise, and for him who transacts

the affairs of a disciple of the wise ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

61



LIKKUTEI TORAH - SHEMINI ATZERES - MAAMAR 1

KEHOT’'S NOTE
.2,7% mona aRa

116 1987 AWy MRY
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.M1,M5 .1, 937722 5980 AR7

117 | G-d weighs mountains and hills on a scale; the text refers
to its discussion of this verse.
Isaiah 40:122™n yoyw°
PRYY YIRT TDY WRW3 P31 13 N2 0N o ioywa TR
:0°INM2 NIY23 0”0 O';;;);

Who hath measured the waters in the hollow of his hand,
And meted out heaven with the span, And comprehended
the dust of the earth in a measure, And weighed the moun-
tains in scales, And the hills in a balance?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

18 MWRT2 PIYID 77APM L LRI IAR PPN DRI nywa

When Israel answer “Amen, yehei shmei rabba,” G-d nods
His head; used for “my head,” the inner delight.

Berakhot 3a:147°:X "2 N1572
,0i% 01> 2232 RPX ,72 NIRIR 7292 5t Ayw K2 AWK M 0 ...
70121 PNV Myw3 XPX 7373 At K 72 NN DomyR Uy
JIMan PiTan Ay RO Ay niwTn Cnay nivoid onab
INIR 7OPRRY TPRT WK NIRY LIUKI YIyIn RN 702 wiTRD
2y 123y 07322 077 *IX1 132 DR ApATY AR TP 92 a2
.DPaR 11
Then he said to me, "My son, what sound didst thou hear in
that ruin ?" I answered, "I heard a Bat Kol moaning like a
dove, crying, 'Alas for My children for whose iniquities I de-
stroyed My house, burnt My Temple, and exiled them
among the nations ! '" He said to me, "By thy life and the life
of thy head, not only at this hour does it so cry, but thrice
daily it exclaims thus. Moreover, whenever the Children of
Israel enter their Synagogues and Houses of ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

X ,a N7

19 (2 1”yR) [P A°M AnRn 27y

The note points to the Mitteler Rebbe’s explanation of the
same Zohar passage on the Levites and the need for
judgment.
KEHOT'S NOTE
ST9ORY LKL TR RVTTRY IR R

120 (2 °yp) (AP 27°MI ANRRn 27y wrnin

The Zohar on Korach, cited by the text itself, on judgment
as necessary for the world’s perfection.

Zohar, Korach 8:37-41x"n-1"2:’1 n1p 711 190

121 | The Levites’ service, the subject of the Zohar on Korach

likuteitorah.com/likkutei-torah/shemini-atzeres/1/
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about the necessity of judgment.
Numbers 18:23372:17”° 712712
o7iy NP7 ol e om TYin POX nTaytny XIn o hpn Tam
s 17027 KD DX °12 73021 09° N0 T
But the Levites alone shall do the service of the tent of meet-
ing, and they shall bear their iniquity; it shall be a statute for
ever throughout your generations, and among the children

of Israel they shall have no inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

122 SWRD NN PRPY PR TY 13
The Tzemach Tzedek refers there to this maamar and its
list of Zohar passages on “His left hand is under my head,”
and copies those passages in full.

KEHOT'S NOTE

2IWT WITT DAY C1RWN 0172 177217 (08N P Al 'R 970 wriw n”mR2a

RO2PW MI-197 Y oW IR VTR 009370 MR CInRn 101 oW
anws 2°NYM™I 0°92117 7T SRR

123 PRIYa SRS MRws
Israel rejoices in its Maker: the joy below.
Psalms 149:2°2:0"1np 0°2°1n
02702 1272 1R PV X1 M
Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,0mp 0°%n

124 171y 99N 112 9D

“They turned to Me the nape and not the face”: the “back”
of a person, drawn after this world.
Jeremiah 2:2715:3171°7°
0739 K21 7Y 72K 1973 NTY DX 3K AON "I 7YY DMK
2PV TP 1KY DY NYN
Who say to a stock: ‘Thou art my father’, and to a stone:
‘Thou hast brought us forth’, for they have turned their back
unto Me, and not their face; but in the time of their trouble
they will say: ‘Arise, and save us.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,2707

125 721737 701 AR PRIWS RN
Israel saw “the great hand” at the Sea; here, G-d’s right
hand, the revelation of the Infinite Light.

Exodus 14:31x72:7> minw

TTNR DY IR 0NN °0 APY WK 17T TR PRI R
972y MYNIY N2 1°RM

And Israel saw the great work which the L-RD did upon the

Egyptians, and the people feared the L-RD; and they be-

lieved in the L-RD, and in His servant Moses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The discourse the text refers to on “the great hand.”
KEHOT'S NOTE
79oRY T, o o vk

TP2MN A2 T
Yaakov’s blessing to Yehudah; the text refers to its discus-
sion of this verse.
Genesis 49:8'1:v"1n N"wR12
773X 223 77 NG PIX A2 IT TR PP ADK A
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down

before thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TN DOW 0 °nna tANy

Yaakov gives Yosef “one shechem,” read as the back
(shoulder) made into oneness.

Genesis 48:22275:1”n N°WRI2

202 IRT TR AR WX PIRTPY AR 0dY 97 AN "IN

YR

Moreover I have given to thee one aportion above thy

brethren, which I took out of the hand of the Amorite with

my sword and with my bow.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.25, nPwRIa

ameIw oow By
Shem and Yefes carry the garment “upon the shoulder of
both of them.”
Genesis 9:23275:’ N"wR12
YN 1977 DIPAY DYDY M7 nenyn-nX N o mpn)
Hhal ) Q772K MIN ﬂ’;ﬁ_‘ﬂk_{ 0i7°327 D1°2R MY DX 1997
And Shem and Japheth took a garment, and laid it upon
both their shoulders, and went backward, and covered the
nakedness of their father; and their faces were backward,
and they saw not their father’s nakedness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AR DOW 172Y°
All will serve G-d “with one shoulder,” in unity.
Zephaniah 3:9°v:3 17103
DY 17297 7 OW3 09D NP2 M3 M DRy TAN W3
SR
For then will I turn to the peoples A pure language, That they
may all call upon the name of the L-RD, To serve Him with

one consent.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The opening of the discourse the text refers to, on the
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eighth day when Shlomo sent the people home.
I Kings 8:66170:'1 X 02371
DR D7720N? 10771 TPR0NK 13730 DYTTNK 1PY "PRwd o2
ny PRI 172y TITP N Y WK n12iwa790 By 27 22im
On the eighth day he sent the people away, and they blessed
the king, and went unto their tents joyful and glad of heart
for all the goodness that the L-RD had shown unto David His

servant, and to Israel His people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Q%7 N7yaw DIpra

Baalei teshuvah stand where perfect tzaddikim cannot,

which the maamar links to the hidden “place.”
Berakhot 34b:22-23375-273:27"% m1312
— TTRYY AN “PYIV DipY NI *30 MNT NI 3T KPP
) il Pinj‘? Dﬁ'?g? mbzg‘” MRIY L, PTRIY DR 0N DR
— "PinT” X1 7Y TnR 1A 227 Reminlririd 7T LRY2 Kralinvd
1;1? 297 MY — P297R7 RM LRIR°YR 1772y 02T pin v

ROWT R PO 7Y

This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
2,7 mona

YN T e

The Yom Kippur verse, read as purification above the level
of Havayah.

Leviticus 16:30°7:1b X1p™

70N 1 %197 D2°NRVA P31 DINK Y7 072y 12D’ M 0
For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

5L, RPN

12917 9777 A2

The Thirteen Attributes of Mercy in Micah, which lead up
to “You will give truth to Yaakov ...
fathers.”

as You swore to our

Micah 7:18n7>:t 12°1
KEHOT'S NOTE
Rk Sy e

09PN 11 7AN 11772

The discourse the text refers to on the drawing down from
“His great Name.”
KEHOT'S NOTE
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15w *n 9oyb

136 PWYn2 T Y
G-d rejoices in His works: the joy above.
Psalms 104:31x72:77p 0°%°11n
2Pyna N matr 09iY? N T3
May the glory of the L-RD endure for ever; let the L-RD re-
joice in His works!
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

KEHOT'S NOTE
XD ,7p 077N

137 | G-d is your shade upon your right hand: an encompassing
light resting upon the natural love.
Psalms 121:5’77:X725p 0°2°11n
SR T270Y 9% N Y N
The L-RD is thy keeper; The L-RD is thy shade upon thy
right hand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

138 | Kehot’s note points to Micah 7:20 for these words.

Micah 7:20':t 19n
:0TR R PN3IX? NYIWIIWN DTIIN? 700 pY77 Ny 100

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

139 | The angels bless G-d’s glory “from His place,” discussed
in the Zohar on Vayakhel.
Ezekiel 3:1227:2 Hrpi

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 12

140 WY 270 RUARW TIPN P1TA
The Talmud’s conclusion that study is great because it
leads to action, now explained: study gives action its
power.

Kiddushin 40b:8-9'v-"n:2°n 1w17°p
PRI 7992 MR N2 NPy P2I0R DAIRN iDL 021 M7 12
11970 21 My 79973 npyn X 9iT3 Tmbn a2 W nPRY
0919 1y1 2973 TINPR MR RPY °37 Mayd 9T Ayn nw)
01 "27 X010 .pyn TR XA Tnbnav 2iT3 Tntn onR)
niNyn? NimNY MY 0°YIR 1707 DIRY TIRTR 2373 niR
220 ¥ NP7 NN 0w DY RY ,y2X) 0Ownn
William Davidson, Vocalized Aramaic (CC-BY-NC)

141 9°n°03 *7° 9231 D3 127 DOWNY

G-d puts His words in our mouth and covers us in the
shade of His hand; read as spoken Torah forming a

likuteitorah.com/likkutei-torah/shemini-atzeres/1/

057 1°1N N3y 1nwn 0

sukkah-like shade for the soul.
Isaiah 51:16"0:X"117°yw°
KDY PIN TOR) DY Y3 T3 T ¥; TR 13T DY)
ARTRY 1173?
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

142 172% ann by kY %D

Man lives not by bread alone but by what comes out of
G-d’s mouth; bread is the Torah’s content, the “mouth” its
utterance.
Deuteronomy 8:3°2:’11 0°7127
1927 N2 YT X2 DYTIRY WK 107NN 77980 357 190
02 n7eD K¥INTPD70Y *3 DTRT M0 1727 onpaby KD 23 7yTin
Hat\11)

T

And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

143 5 P nYANY

The opening of the discourse the text refers to on this

theme.
Hosea 2:21x72:2 ywin

:D°RI1137 TON2 LOYRI PTE2 %2 TRRIN) DY %2 THRIY

And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-
ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

144 T°D2 5127 DUWKY B7Y (27Y *T AT NPWRI2) (XM

The Zohar passage, cited by the text itself, on “I have put
My words in your mouth.”
Zohar, Introduction 10:56-11:64770:X”>-11: 717p7 ,77117 7190
IN THE BEGINNING. R. Simeon opened his discourse with
the text: And I put my words in thy mouth (Is. 51, 16). He
said: ‘How greatly is it incumbent on a man to study the
Torah day and night! For the Holy One, blessed be He, is at-
tentive to the voice of those who occupy themselves with the
Torah, and through each fresh discovery made by them in
the Torah a new heaven is created.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 13

145 01° D9 DOPIWYW ORI
The Torah speaks of being G-d’s delight “day by day,” read
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as the Written and Oral Torah.
Proverbs 8:30°5:’11 *own
:NY7222 1307 NRNn O DI DOTYY MK 1K 123X 1K
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

146 OTNT %12 DR WYY
The Torah’s delights are with people: G-d’s delight drawn
down through study.

Proverbs 8:31x”5:11 *own
DTN *32°NK YUY I3 2303 NN

Playing in His habitable earth, And my delights are with the
sons of men.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

147 | One who engages in Torah makes peace in the household
above and below, proven from Isaiah 27:5.

Sanhedrin 99b:10%:2 v”% 1°77710
Y X77002 0i2Y DR AW 17IN2 pOIPT 3 77I097K 21 K
*2 DIPY APy AMyRa P AR RIY AR PP KIPRD: 17yn
2 iy 0ivY
R’ Alexandri said: All who engage in Torah for its own sake
make peace in the household above and in the household
below, as it says “If they would grasp My fortress, they would
make peace for Me, they would make peace for Me.”
(Yeshayahu 27:5)

William Davidson, Vocalized Aramaic (CC-BY-NC) - Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)

148 o WY IPW P BB MWYC CTIYNa PNt AN
The doubled “peace,” the two kinds of peace brought
about by Torah study.

Isaiah 27:5°7:12 1°yw°
pontpy? 17y *7 01w Ay nyna pim X
Or else let him take hold of My strength, That he may make

peace with Me; yea, let him make peace with Me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

149 298 NWwa 129 waTh owa
The Midrash on Naso, cited earlier, on two kinds of peace

above and below.

Bamidbar Rabbah 133> 1127 92722

150 17907 NPn NNt

The opening of the discourse the text refers to, where
chukas is read as chakikah, engraving.
Numbers 19:2°2:0”> 72712
IR MP7 PRI 21279 127 KD 1 MITIWR 17IR0 npn Nkt
{9 729 MPYTK? WK DI AR WK MR TN D
This is the statute of the law which the L-RD hath command-
ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon
which never came yoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/shemini-atzeres/1/
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151 511 APNT RO AROAN SNARR

Shlomo’s words about a wisdom that remained far from
him, the hidden wisdom above the Written Torah.

Ecclesiastes 7:2337:t nomp
230m MRINT X7 RINK AR M0IN2 °N°91 M0
All this have I tried by wisdom; I said: ‘I will get wisdom’; but

itwas far from me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 14

152 DoPIWYW 7°INY
The Torah as G-d’s own delight, the “far” level.
Proverbs 8:30°:11 *own
:NY7223 110 NpNgn 0P 0P WYY TN 1 YK M
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

153 07N %12 DX "Wy
The delight drawn down to people, the “near.”
Proverbs 8:31x77:’n “own
BTN 32°NK YUY 13K 2303 npnn
Playing in His habitable earth, And my delights are with the

sons of men.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 15

154 TWITPT PUED KNI

The Tzemach Tzedek discusses at length there the
Talmud’s debate on whether study or action is greater.
KEHOT'S NOTE
.'['?’m NP9y 1I0NR1 A N”MIR2 AIR2 .2 .1

155 D173 WYR TP NIOK PWITPT 2700 N2

The Talmudic debate over whether study or action is
greater, ending with the vote that study is greater because
it leads to action.
Kiddushin 40b:3"1:2"n 1P217°p
- 12370X2 T R '?; [3n3 PPTX 970K IR 0 12 1IN 01
Jiyws 02 137780 KD PUTRT NRTEY NKIY L NINWRID DK TR
i2 oo PR - MR AR Ay v 9D Tm yu 1PeK)
JiYwnn 120 092 A2 DYDY KD YU DYWIYY R L ive 1w
William Davidson, Vocalized Aramaic (CC-BY-NC)

156 moynn NanR 1Py 1NN

The Midrash, cited by the Kehot note, on the Torah as a
gift from above.

Shemot Rabbah 41:61:X”1 127 mnw

2M7ApR WY 1 92T YT PRI OV 0 0P v lotyn naa L.
DR N MR ,7INN 7INT DR 773p0 17 103,07 0Ybwnwn
79NN :(X® 2PR) 77IN2 2°N0 1270wn Y AT 9D 03 Lwn
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D990 KOR 1?7wn 1T1° 01 DOYIINTY 0% "3 120 7T PR
1R T MmMY 3w ANk 7272 1mLo3 LAk 1rapn b
,PIP20 3w TAID L1231 TN TAID LPINY OORw TAID 2mimb caw
DA RPN 27 AR MIYT MM? 2w 7MY T ovyn T

... 772K W DY 128 MIMP am a7 XY L2000

Another matter, “He gave to Moses,” Rabbi Abahu said: All
forty days that Moses spent above, he would study Torah and
forget. He said to Him: ‘Master of the universe, I have forty
days and I do not know anything.” What did the Holy One
blessed be He do? After he completed forty days, the Holy
One blessed be He gave him the Torah as a gift [matana], as
it is stated: “He gave [vayiten] to Moses.” Did Moses learn
the entire Torah? It is written regarding the Torah: “Its ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

.ROWN Y 7IRT D NVMIR LTIP LR ,RD Mnw w7 .1 ,R0 17 nw IR0

157 (R 1”2P 11Yn) 27ma o
The Zohar on Terumabh, cited by the text itself, contrasting

the free gift of Torah with the “full payment” of mitzvos.

Zohar, Terumah 5:30-6:38172:1-"211 1170 ,7t7 700

158 25m. .M oh
Acquire “without money and without price”: the Torah as
a gift.

Isaiah 55:1’R:1”171°yw”
192% 1577 193K) 172 157 10D 127K WK 072 157 RH¥TED i
:25M 72 P K93 A0IR1P3
Ho, every one that thirsteth, come ye for water, And he that
hath no money; Come ye, buy, and eat; Yea, come, buy wine

and milk Without money and without price.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

I8 R el Y7

159 mwyR M NaY nRopY
The Talmud’s principle that moving the lips counts as an
action, so speech in study is a kind of deed.

Bava Metzia 90b:13-147""-3>:2 "% Xy°3¥n X122

YR W, 270 SR 10T 21 799p3 AXmIm ipa Anon maeK

W’p'? U7 .ARYR RNT PR NRRY L3770 K 1A 037 .08 Ak
WP W7 12030 220 M2 NeK LAy 17 K7 KPP 10D 0N

William Davidson, Vocalized Aramaic (CC-BY-NC)

Sanhedrin 65a:10-1227>-:X 71”0 1°7177110

Rn 20K Py2 Lnpym M1 vnol nuRy ?RIN npyn CRn AT

1R :X2INM 713277 397DK) .ARYR M1 PRiYINT NYRE 7RI vyn

,MON MR Mm%t 133 ,abyn 2 v 127 Sy N'?N k]

IRINAYT
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
3137w (3 ,TY) 1R 97V LK L7070 .3 ,8 A XD

likuteitorah.com/likkutei-torah/shemini-atzeres/1/
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160 2% m°nn nARy PRwn a2
The festival’s verse, now explained: the eighth level,
Binah, and the gathering of light inward.

Numbers 29:35/7"7:10" 12722
Awyn K 172y n;x‘gp-‘?; 027 1°7R 7Ly *1nYn 0%
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

161 137 IR 927 A

The Talmud’s definition of a navon, one who understands
one thing from another: the faculty of Binah.
Chagigah 14a:1227>:X 77 n3an
TRPR AL — Y0INY .D°WIN YIap?) 0T N3y YIY — py
D37 1IN 272 NNIBY YYR — YD°YaN” .Pnial Y 0°Ined
M— MWNRY 27 TIAR 2T PaT O — AN wang vy
Y022 MIN°3Y 71790 2127 12 1i0m? N

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

20N LR AN

162 N2 11102

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”7?}{ nno) InIPna™n

163 N2°% 1302

From Patach Eliyahu: “Binah is the heart,” linking under-
standing with the heart’s joy.

Tikkunei Zohar 17a:17-19t>-1%:X > 9717 °11pn

TOR PYY .1°anm 290 121 R2D 03 30n 1awnn AR RN Rmn
.M19%7 N3 IR PP N0 APpYR P mInoat* 2°nd Pan
X”1) 9807 RNDPAP 1KY LAPIAR NPWRIAD AR MRARE 700
IR ORT RP IR RP T R PRt .("9Bn man KDT XNopIp
R L(MDIXY R”1) MDY MWINTA RIVRT VPR AR LMPRR

PP RIT2 227NKT RIDOKRD PwRT
Constantinople, 1740 (CC-BY-NC)

164 PRIy PRIWS nRw
Israel’s joy in its Maker, the other joy.
Psalms 149:2°2:v"np 0°7°1n
:027R2 9270 11832 Y2 PR M
Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
165 NA%Y "RWR 01°2 1°ayn 1999

Most of the Midrash and Zohar passages listed here are
copied out there in full.
KEHOT'S NOTE
ST9ORY PWIR 'Y IR N7TIRD 1PN i 2
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166 nRRwL oM Iyaw’t phnn
“Give a portion to seven and also to eight,” which the
Midrash on Koheles applies to Shemini Atzeres.

Ecclesiastes 11:2°2:x” nonp
SPIRTPY Y TR Y10 XY 23 13ing 03 YAy pontn
Divide a portion into seven, yea, even into eight; For thou

knowest not what evil shall be upon the earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

167 2902 [P A2 oA
“On the day of good, be in good,” also expounded by the
Midrash in this connection.

Ecclesiastes 7:147*:1 noip

TITYDSJ m-m:yb atnR 03 Aax7 oy Di’;ﬂ :!‘IU; o ﬂ;iU nﬁ’;
TIIRM 1POR DTN R¥N? RPY N72777Y 0°7K7

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

168 | The Midrash on Shir HaShirim expounds this verse in
connection with the festivals and Shemini Atzeres.
Song of Songs 7:2°2:"t 0°°Wi1 W
Tty DORYN AR 0077 SRIND °T3TN2 °PYI2 1By n
ST
How beautiful are thy steps in sandals, O prince’s daughter!
The roundings of thy thighs are like the links of a chain, The

work of the hands of a skilled workman.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

169 T79° AWAR KWl nwan

The Midrash on Naso, cited by the text, discussing
Manoach’s words “let us detain you,” related to atzeres.

Bamidbar Rabbah 10 1127 92722

170 SNIN NI 7983

Manoach asks the angel to stay: the root of atzeres, hold-
ing back and gathering.

Judges 13:15770:3 DOV
SEPTY >3 9737 TPYI AN KIMIIYI N IGEDK 11 RN

And Manoabh said unto the angel of the L-RD: ‘I pray thee, let
us detain thee, that we may make ready a kid for thee.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

171 neRwn By nean®

“For the conductor, on the Sheminis”: the opening of the
discourse the text refers to on the eighth.

Psalms 6:1°%:1 0°7°71n
$TIT? IR NOYIDY NI nEIn?
For the Leader; with string-music; on the Sheminith. A

Psalm of David.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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172 Do NYaWw 7IND 2NYyaw
The future light, sevenfold like the light of the seven days.
Isaiah 30:26172:°2 11°yw°
XD N2 YN i1y 20N 7 WA 0iv2 oontn

Moreover the light of the moon shall be as the light of the
sun, And the light of the sun shall be sevenfold, as the light
of the seven days, In the day that the L-RD bindeth up the
bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

173 C2mep) (P2 3 nAma o

The Zohar on Balak, cited by the text itself, with the
Ramaz’s commentary.

Zohar, Balak 4:24-6:33375:1-773:"T P22 ,777 190

174 1187 WY NARRY 2180 17m

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1,0 273 AR .1 L,1D 92712 2980

175 | Kehot’s note points to Zohar, Balak 2:15-4:24 for these
words.

Zohar, Balak 2:15-4:24775:7-7"0:°2 P2 7171 790

176 PWyn2 N R

G-d’s joy in His works, one of the two joys that meet on
Shemini Atzeres.

Psalms 104:31x72:77p 0°%°11n
2Pyna Mok 0PIy n Tin
May the glory of the L-RD endure for ever; let the L-RD re-

joice in His works!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 17

177 apye® NN NN
The verse at the center of the maamar, summarized here.
Micah 7:20°2:1 15°n

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

178 YT ONR D
The two “knowledges,” from below and from above.
I Samuel 2:3’:1 R 2Xnw
Havayah niy7 %X °3 02°9n pny K32 7723 7723 17270 1290778
N9y 1130199

Multiply not exceeding proud talk; Let not arrogancy come
out of your mouth; For the L-RD is a G-d of knowledge, And
by Him actions are weighed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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179 N”D °B oW n1an2

The Tzemach Tzedek quotes the Midrash there: emes is
aleph at the start, mem in the middle and tav at the end of
the alphabet, for “I am first and I am last.”
KEHOT'S NOTE
5w [PWRI2 137185 MA13] YR PR wUph WUl nR NnR R
R 21y AR °IRY YR °IR QW by R102 1PN YENR2 07N NPNIR
JXWIR Y IRD NVAIND 02 71721 K ,0EW 1% NUMIR — "D’P'?R

180 AT R mPyna

The opening of the discourse the text refers to on the lev-
els of Avraham and Aharon.

Numbers 8:2°2:’1 72722

79T 239 PINTOR NITTNR NPy YRR NYENY TIINTPR 127
:Ni30 NYaY 1R

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

181 o2y 1 Nk
The truth of G-d revealed “le’olam,” in the world.
Psalms 117:2°2:1p 0°2°1n
AR1990 099y Havayah~nnR) 700 1279y 72375
For His mercy is great toward us; And the truth of the L-RD
endureth for ever. Hallelujah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
182 57PN 11 7N
The closing verse of the section of tzitzis, the opening of
the discourse the text refers to.
Numbers 15:41871:171 12712
0°pPKR? 027 NI 07737 PIND DINK NRYIT WK 079K 7 IR
107K °1 IR
I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 18

183 11°MaR? nyaw: N

The oath to the fathers, which the maamar explains as a
commitment above reason.

Micah 7:20°3:1 13"

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/shemini-atzeres/1/
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184 "D MR M7 "N
The Midrash calling Tishrei the month of G-d’s oath.

Vayikra Rabbah 29175 127 R9p™

185 2770 9AN B M
The Zohar on Acharei, cited again on the oath.
Zohar, Achrei Mot 29:182-31:193-279p:1”5 nn INX ,7717 790
PIP:R"D
186 N7y 57 NW2
The Zohar on Naso, cited on “By Myself I have sworn.”

Zohar, Idra Rabba 9:63-10:7327y:-3"0:’) X271 RITR 717171 7190

PARAGRAPH 19

187 217p71 P oW oYPw
The two kinds of peace, to the far and to the near.
Isaiah 57:19v™:1117°yWw°
Havayah 2nR 219921 pim? oidw oidy oono 221 X792
PNRDT
Peace, peace, to him that is far off and to him that is near,
Saith the L-RD that createth the fruit of the lips; And I will

heal him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

188 o Wy BIPW D mbw Wy

The doubled peace, here linked to the two unions of the
Name.

Isaiah 27:5'1:12 yoyw”

potpy? 017w *7 oY Aty nyn3 pin? i
Or else let him take hold of My strength, That he may make
peace with Me; yea, let him make peace with Me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

189 19WNRT PTIPD PN

The opening of the discourse the text refers to on the two
unions.

Exodus 38:21x75:1”% mnw

722 070 NTY YN *B70Y TRB WK NTYT 19WR 12WRI CTIpD MR
7727 TIIR™12 MR

These are the accounts of the tabernacle, even the taberna-

cle of the testimony, as they were rendered according to the

commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

190 *”129D0R 7PN

The opening of another discourse the text refers to on this
theme.

Hosea 2:1°x:2 ywii
Dipna 171 1987 K?) TR2RY WK 03 2iN3 PR3 1E0n M
279K *12 077 TR DOX BYR? D77 TRTITR
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Yet the number of the children of Israel shall be as the sand
of the sea, which cannot be measured nor numbered; and it
shall come to pass that, instead of that which was said unto
them: ‘Ye are not My people’, it shall be said unto them: ‘Ye
are the children of the living G-d.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

191 SWNAD NN YRR

The left hand under the head: the days from Rosh
Hashanah to Yom Kippur.

Song of Songs 2:61:’2 0°7°Wi1 W
2IP20R 177 “WRA? Nan ioRh
Let his left hand be under my head, And his right hand em-

brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

192 ooy nnon Rwannn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° no9a

193 PP SRS M
Israel’s joy in its Maker.
Psalms 149:2°2:0"1np 0°2°10
:027R2 11 1Y 12 Y3 PN Mo
Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
194 7P "1 11°M1ARD NYaw TN

The oath to the fathers from the days of old, drawn down
on Sukkos.

Micah 7:20°9:t 131
:07R 2 APNIX? NYIWIIWN DTIIN? 707 2pYY7 Ny 1nn

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

195 T8
G-d is your shade: the encompassing light of Sukkos.
Psalms 121:5’77:X725p 0°2°1n
SR TRy AR N Y N
The L-RD is thy keeper; The L-RD is thy shade upon thy

right hand.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

196 T°n°05 ¥7° 9231 9702 M1aT BN
Torah in the mouth forms a shade, the daily counterpart of
the sukkah.

Isaiah 51:1610:R"117°yW°

TR PN TOR) DRY Y3 T3 T ¥; T3 13T DY)
TIAR™RY 1785

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-
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ens, And lay the foundations of the earth, And say unto Zion:
‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

197 yaw >TIny naxn

Wisdom hewed out seven pillars, which the Midrash reads
as the Torah’s seven books.

Proverbs 9:1X:'v ">wn

STy TVRY T3F A3 7032 N3]
Wisdom hath builded her house, she hath hewn out her sev-
en pillars;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

KR L,0 PN

198 S1Rw 9”9 Ma92

The note points there for the Midrash’s reading of the sev-
en pillars as “seven books of the Torah.”
KEHOT'S NOTE
. ,3979N 7 715 NPWRI2 NPMIR IR — “N70 AYaw oR”

199 S1°AW 9”9 N33 W’

The Midrash at the beginning of Shemini, which reads the
seven pillars as the seven books of the Torah.

Vayikra Rabbah 11x”> 127 X9p™

200 YR TP XY TIntn 1T

Study is great because it leads to action, the maamar’s
opening question, now answered.

Kiddushin 40b:8-9'v-"n:2°n Pw11p
PR 7992 MR N2 NPy 120N 02PN iDL 021 M 12
11970 271 My 79973 Ny X PiT3 Tmbn 12 W nPRY
0919 1y1 2973 TINPR MR RPY °37 Myl 9T Awyn nx)
01 °27 R0 .yn TR XA TntnaY PiT3 Tntn nR)
niayn?1 Nimnk ,mav 0°yaIR AP0? 01w Tnbn YiT) nik
220 ¥ Ni237 NN 0w DUYRY ,y2R) 0Ownn
William Davidson, Vocalized Aramaic (CC-BY-NC)
201 o oy 2wy
The Torah as G-d’s delight day by day.
Proverbs 8:30°7:'11 “own
:NY~2232 1197 NpNivn DF 0P DYIWYY IR 1IN 123K M
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

202 INZRN2 7 W7

“Seek G-d when He can be found, call Him when He is
near,” read by the Sages as the Ten Days of Teshuvah.

Isaiah 55:6:11171°9w°
:219p inina R INZRI2 0 W7
Seek ye the L-RD while He may be found, Call ye upon Him

while He is near;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
A, yw

203 PRYRI N R
G-d’s joy in His works.
Psalms 104:31x72:77p 0°2°1n
2PRYN2 °T Ml 0PIy N T3
May the glory of the L-RD endure for ever; let the L-RD re-

joice in His works!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 20

204 PRIy PRIWS nRw
Israel’s joy in its Maker.
Psalms 149:2°2:v"np 0°7°1n
:027R2 11 1Y 12 Y3 PN Mo
Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

205 07N %12 NN Py
The Torah’s delights shared with people.
Proverbs 8:31x”%:’11 “own
‘DTN "32°NK "YUYYY 13K 2302 npnn
Playing in His habitable earth, And my delights are with the

sons of men.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

206 AN DIPR PR TN 1P

The waters gathered into one place: an image of the en-
compassing light gathered inward.
Genesis 1:9°0’X N"wRI2
MY ARV TR DIPRPR DWED NAR D77 NP DR 1R
BN
And G-d said: ‘Let the waters under the heaven be gathered
together unto one place, and let the dry land appear.” And it

was so.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,K NPWRI2

207 n PRI Mpn
G-d is the mikveh, the hope and gathering, of Israel.
Jeremiah 17:132:1> 17757
121y °3 12027 YIR2 "0 1w qvgry-b; Havayah T?NﬂW’ mpn
Havayah-nx 0°n-0°n 7ipn
Thou hope of Israel, the L-RD! All that forsake Thee shall be
ashamed; They that depart from Thee shall be written in the
earth, Because they have forsaken the L-RD, The fountain of
living waters. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

SN AR
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208 R 70 nOWRI2 M Y)
The Zohar passage, cited by the text itself, on the gather-

ing of the waters.

Zohar, Bereshit 6:60-7:70°y:1-’0:") N°wWR12 ,7717 190

209 QWAT 799112 ¥”YyRwa 05NN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LTI LT7OP0 IR YUY

210 QWA 7O 3UYRw2 0MIN
The law that the mention of rain in the Amidah begins on
Shemini Atzeres.

Shulchan Arukh, Orach Chayim 114:1-20°1 n7R ,77Y mo
2R TP

19722 9% PPPUINn :D°RY0 U 121 .51 owx M N 7T
A 5w MANRT U 5w A0 NPAN3 DWAT TM M 20wn 17
7751772 710K MDD W NWRIT v B A0 NN TY 1°P0IR PRI
WA P97 N0 PRONNRY OTIPY RUM) PUU IO 7Y OwAn
2757 °9771) ("33 191 102902 17791 2AZAW 275 101 M 27w
n%on% 1n%an 0°7p° XD DR X 170 RIT OX AR 7970 (NPAynT
LW PO YTI° OR DAR YU RO TY 970D 70RY *aD 1280

... MR 1727 KT AT OYOM PN YW RD RINW DYR
Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public

Domain)
2m =k R BNl
The truth of G-d revealed within the world, the level of the
eighth day.

Psalms 117:2°2:7°p 0°9°11n
:AR1920 099y Havayah-nnR) 700 1209y 72375
For His mercy is great toward us; And the truth of the L-RD
endureth for ever. Hallelujah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.2,7p ooonn

212 PWYRA T R
G-d’s joy in His works.
Psalms 104:31x72:77p 0°%°11n
2Pyna 0 nal 09iY? N T3
May the glory of the L-RD endure for ever; let the L-RD re-

joice in His works!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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